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From the Presiding Bishop David N. Samuel

81, Victoria Road,
Devizes,
Wiltshire,
SN10 1EU

Dear Friends,
Very soon we shall be coming up to a general election - one that will be of great
importance to this country which we love, and whose Protestant history we
value, as a precious gift of God bestowed upon us freely of His grace. I would
not presume to tell you how you are to vote, but I do feel that I must point out
that the coming election will be decisive either for the future of this country’s
involvement in the European Union or withdrawal from it; that is, whether we
continue to be faithful to our history and destiny as a people who have been signally blessed by God, or whether we become integrated into a system which is
alien to the laws, culture, and religion which have shaped us as a people.
The recent release of government papers under the Thirty Year rule reveals clearly that Mr. Heath and other politicians at the time knew that they were taking
Britain into a European superstate and not just a common market or trading
arrangement, as they stated at the time: the simple truth is that they deliberately
misled the British people. We must not allow ourselves to be misled again.
Those who advocate deeper integration with Europe intend that in time there will
be a State of Europe with its own laws, parliament, army and religion, and that
we shall be ruled from Brussels. The choice before us is a stark and clear one.
If we vote for those leaders and for a party that will ratify the treaty of Nice and
affirm our place in Europe we shall be forging the chains of future generations
of Britons.
The European Union may not seem very threatening now, but once it has
acquired an army, as it clearly intends to, and a police force, the powers will be
in place by which it will be able to coerce its members, and refuse their secession from the union. All these things will be set in train if we have a government
in the next Parliament that endorses our membership.
The only reason we are in this position at all is that we have forgotten our history and despised our inheritance. If we would repent and return to the Lord our
God and make Him and His Word our guide we should remain a free and independent people, and enjoy blessing, and be a blessing to others. Freedom under
the law and freedom of religion, which we have enjoyed, will be two of the first
things to go under the new order of the European Union. That is already clear
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from the nature of Corpus Juris, the European legal system, and from the dominance of the Roman Catholic Church in the European Union.
We should therefore make sure that we use our vote wisely when the time comes,
and above all pray that the Lord will move the hearts of people to turn to Him at
this critical time in our history, and make His Word their guide.
Yours very sincerely,

Augustus Montague Toplady:
A Debtor to Mercy Alone
Review by D. N. Samuel*
The hymn Rock of Ages is still known by many people today and associated
with the name of Toplady, some 200 years after it was first written and sung.
That probably is all that many people know about the man. It is a great pity, for
Toplady deserves to be known more fully. He was a man of great gifts, and not
only for hymn writing, in which he was the equal of the very best, but also for
his apologetics in the defence of the doctrine of the Church of England, and for
his powerful and eloquent preaching. Altogether, he was a most extraordinary
man, who deserves to be ranked with the very greatest men of God in the history of the Protestant churches. Dr. Doudney considered that he “was the boldest
and most successful advocate and defender of the Church of England she ever
possessed” against the inroads of Arminianism, and “a learned, devout, eloquent,
and devoted clergyman of Christ’s apostolic church in these realms”.
In view of this, it is important that the name of Toplady be revived in these
days when the Church of England has not merely neglected, but forsaken, its
orthodox teaching in the Thirty-Nine Articles, and cast aside the incomparable
liturgy of the Book of Common Prayer. We owe a great debt to Dr. Ella for the
painstaking work he has done in bringing to the reader the facts relating to
This review first appeared in the Gospel Magazine, March-April 2001, and is reproduced by kind
permission. Purchase details can be found at the end of the article.
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Toplady’s life and work, and to the Trust of the Gospel Magazine, a journal
which Toplady himself once edited, for providing the funds for this work to be
published. We hope that it will do much to inform, and to set the record straight
with regard to Toplady’s life and work, and also bring vividly before the reader
the immense contribution that Toplady was enabled, by grace, to make in his life
and writing to the cause of God and Truth.
Childhood
“The child’s the father of the man,” said Wordsworth, and this was certainly
true in the case of Toplady. He was a remarkable man, but then the makings of
this were already present in his earlier years, for he was a remarkable child. He
was born at Farnharn in 1740. His father, a major serving with the marines, had
already been killed in action. He entered Westminster School at about the time
when William Cowper was leaving. His boyhood diaries show that grace was
already at work in his heart. An early entry reads: “I will always love God and
endeavour to cast away iniquity and all sin whatever.” His childhood diaries also
contain some poetry, and even sermons that showed considerable promise. He
showed some of these to his uncle Jack, who was Rector of St. Paul’s, Deptford,
who disbelieved that they were his own, and rebuked him severely for lying, to
which Toplady replied: “Sir, it hath been the great care of my Mamma, who hath
laboured with me night and day, to avoid lying. I hope I scorn it, and I am sure
I do in this particular.”
An example of his verse at this time is the following:
Supreme High Priest, the pilgrim’s light,
My heart for thee prepare,
Thine image stamp, and deeply write
Thy superscription there.
He went from Westminster to Trinity College, Dublin, when his mother
removed to Ireland in 1755. One August evening about that time, he was converted by hearing a sermon from James Morris, an unlearned but gifted preacher, in a barn in Cooladine. Later he wrote in his diary, 29th February 1768:
“Strange that I, who had so long sat under the means of grace in England, should
be brought nigh in an obscure part of Ireland, amidst a handful of God’s people,
met together in a barn, and under the ministry of one who could hardly spell his
name!”
For a short time after his conversion, Toplady was an Arminian, but came to
acknowledge the freeness and omnipotence of grace, when challenged by an
elderly man as to whether he had any hand in procuring his own conversion. He
had to confess that he had not, and that left to himself he would still be an unbeliever. After embracing the doctrines of free grace, Toplady often found it difficult to find churches where he could hear such doctrines preached, in the estab3

lishment. His solution was to attend a dissenting chapel for preaching, but constantly and strictly to communicate in the parish church. Would that such a
happy arrangement were possible today! But with the decline of Calvinism
amongst dissenters and the abandonment of the Book of Common Prayer by the
establishment, both refuges are virtually cut off.
About this time, while Toplady was still a student at Trinity College, Dublin,
preparing for the Anglican ministry, he happened to chance upon Richard
Baxter’s Aphorisms Concerning Justification, which he termed “a cramped dark
treatise - in many respects directly contrary to the Word of God”, a judgment
which revealed discernment and maturity in one so young in the faith.
Ordination
Toplady was ordained deacon on Trinity Sunday, 5th June 1762, by the
Bishop of Bath and Wells, to a curacy at Blagdon in the Mendips. Here he
encountered the terrible spiritual ignorance that existed among his poor uneducated parishioners. Visiting one dying person, he spoke of the need of the influence of the Holy Spirit in our lives, to which he received the reply: “I suppose,
Sir, the Holy Ghost was a good man who lived a great while ago.” It is thought
that during his time at Blagdon he wrote Rock of Ages. The story is that he was
caught in a shower of rain, and sheltered in a cleft of the rocks in Cheddar Gorge.
Scholarly opinion, however, puts it later. It was first published in the hymn book
that Toplady compiled for the French church at Leicester Fields, when he began
to minister there in 1775.
Toplady’s moves after two years at Blagdon are difficult to trace, as he
destroyed many of his papers immediately before his death. He officiated for a
short time at Farley Hungerford near Bath. In his essay on Various Fears to
which God’s People are Liable, he refers to this period. “I lost an excellent
parishioner in the year 1765. Though he had not the least doubt of his salvation
… he dreaded the separation of the soul from the body.” But after lapsing for
some time into unconsciousness, when he came to, he said to Toplady that, “God
was pleased to indulge him with a foretaste of death … and he found that it was
not so terrible as he had apprehended. From that period all his dread of dying
vanished away.” And Toplady concludes: “Oh, that whoever thou art that art
troubled in like manner, cast thy burden on the Lord. You have found Him faithful in other things; and you may safely trust Him for this. He has delivered you
in six troubles, and in the seventh He will be nigh unto you. The water floods
shall not overflow thee, neither shall the deep swallow thee up. The Rock of
Ages lies at the bottom of the brook; and God will give you firm footing all the
way through.”
Toplady experienced poor health throughout his life; he frequently refers to
how he suffered serious ailments as a child, and suffering and death were ever
present realities in 18th century England. We therefore find many passages in
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his sermons and other compositions which show how faith triumphs over adversity and death itself. It is not possible to mention them all here but consider the
following, referring to the death of Jacob: “He perceived the symptoms of
advancing dissolution; and the prospect conduced, not to alarm his fears, nor to
rivet him closer to the world; but operated like the shining of the sun, or the
breathing of zephyr on a flower. It expanded his hope; enlarged his desire for
heaven; and diffused the fragrance of his faith on all within the sphere of his conversation.”
Or again: “But how sweet to think, that when God’s people die, it really does
not deserve the name of dying. It is only a going out, a going out to see a friend;
a quitting our own house for a better house elsewhere, and for better company
above. Which of us is afraid to go out, if we receive an invitation from a friend
whom we esteem, and who we know esteems us?” This, in a sermon on Isaiah
55:12, For ye shall go out with joy …, preached at Broad Hembury in 1774.
How his people must have hung upon his words, words of hope and comfort to
perishing sinners.
Or again: “Faith is the mount, and gospel-promises and gospel-ordinances
are the pleasant windows whence (like Moses from the top of Pisgah) we survey
that good land which is afar off.” Is not this the kind of preaching that Christian
folk need today to light us through this vale of tears?
First Living
Toplady’s first living was Harpford with Fenn-Ottery, not far from Exeter.
Dr. Ella says he was ‘ordained vicar’, but this is not strictly correct, ordination
having taken place earlier when Toplady was ordained deacon and then priest.
Toplady was ‘instituted’ to the living, which meant that he was formally admitted
to the spiritual and temporal rights of the benefice. The Sunday immediately following he would have been required to read publicly the Thirty-Nine Articles
and to assent to them, a practice which has now been discontinued, and which
means that the laity never now hear the Protestant doctrines of the Church of
England publicly declaimed.
Toplady was a faithful upholder, not only of the doctrine, but also of the liturgy of the established church. To those who considered the Prayer Book formal,
he answered: “All prayer is formal, in the worst sense, which does not ascend
from the heart, by the Holy Ghost; and all prayer is spiritual which does, be it
prescribed or extemporary.” Regarding schemes for the revision of the Prayer
Book which were afoot even then, he considered that any change would be a
change for the worse (a maxim which has been proved true in our own day).
Writing to a friend regarding the revision of the liturgy and articles he said: “The
ostensible pretext is, to expunge some exceptional passages which are offensive
to thinking men and hurtful to tender consciences. The New Lambeth Articles
(if Providence do not render the design abortive) will be very different from the
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old ones of 1595.” Toplady argued that the English liturgy is not based upon the
Roman liturgy, but derives from the British and Gallican liturgies which had the
Bible as their basis. Hence Bloody Mary’s rage against it, and the homilies and
articles, which are all of a piece.
Doctrines of Grace
Toplady confessed that, when he began his ministry at Blagdon, he confined
his preaching to two main themes - justification by faith and personal holiness.
He confessed to being afraid to go further and to speak of all the doctrines of
grace. But God freed him from that fear, and at Harpford he made known “the
entire mystery of the Gospel”, including predestination, election, and final perseverance. “The result,” he said, “of the first course of action was that many
were pleased, but few converted. The result of the latter course was that many
were angry, but many more converted.” These are words that ought to be
weighed today, when preaching seems to make little impact upon our society.
Let us pray for courage to declare the whole counsel of God, and hold nothing
back.
Once publicly committed to the doctrines of grace, Toplady threw his whole
energies into their proclamation and defence, in verse, sermons and prose writing. Ryle says of his hymns, that he was one of the best hymnwriters in the
English language. Balleine says of his book, The Historic Proof of Doctrinal
Calvinism in the Church of England, that it is “undoubtedly one of the most
learned and brilliant books of the period.” In it Toplady shows conclusively, and
his case has never been answered, that the doctrine of the Church of England,
from the time of the Reformers until Charles I, was that of Calvinism. He also
shows how there was a determination on the part of Laud to “purge the
Protestants of their heresy by the introduction of Arminianism, described by the
Jesuits as the “sovereign drug” which they had planted in England.” Dr. Ella
comments that Toplady is chiefly thought of as a hymnwriter, but this is a pity as
his prose works deserve careful study and wider dissemination than they have
received. There can be little doubt today that the Church of England languishes
because she has forsaken her true creed. There seemed to be the signs of a
revival of Calvinism amongst Anglican evangelicals in the middle of the last
century, with the Rev. J. I. Packer and others, but it was a false dawn. “I pray
God,” said Toplady, “that the Delilahs who make it their business to shear the
Church of its locks, by robbing it gradually of its doctrines, may not, at the long
run, deliver it quite into the hands of the Philistines.” But it would appear that
Toplady’s forebodings have been fulfilled.
At this point, Dr. Ella argues that the ‘Great Rebellion’ under Charles I was
not such an unmixed blessing as some have supposed, and served to undo the
Calvinism of the Church of England. There does, indeed, seem to be a prejudice
that Anglicans could not be Puritans, but this clearly is not the case if one thinks
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of a man like Tobias Crisp, incumbent of Brinkworth, a loyal Anglican and a true
Calvinist. Dr. Ella adds: “This writer believes there never was a status quo so
positively Puritan as that of the Reformed Church of England before the Papistbacked Laud and the rebel Presbyterians tore it apart.” He quotes Warfield on
the large number of Amyraldians who had a major say in the Westminster
Assembly, and considers that it was no wonder that afterwards there developed
the destructive Antinomian-Neonomian controversy that blighted the Churches,
both established and non-conformist, in the following century.
Toplady concluded his treatise with a warning, that Arminianism is at the
heart of Romanism. Over the centuries that warning has proved true, and
explains the condition in which the Church of England now finds itself. Bishop
Ryle considered that Toplady’s arguments were “never answered because they
were unanswerably the truth”. Dr. Ella concludes this section of his book by
stating that the solution to the doctrinal chaos in today’s Churches is not to flee
from one backslidden Church to another, which is like jumping out of the frying
pan into the fire, but to pray and preach for revival of biblical teaching in all the
Churches. This might seem good advice, if the changes that have come about
had not been such as to exclude conscientious men from subscribing the canons
that admit them to office (we refer to the canon relating to the ordination of
women), thus making it an impossibility to remain. It would seem that Dr. Ella
is not fully aware of how far things have gone.
Zanchy Affair
A section of the book is devoted to the Zanchy affair. Zanchy was one of the
great figures of the Reformation, a man of immense learning. While he was
Professor of Divinity at Strasbourg he wrote his celebrated work on The
Doctrine of Absolute Predestination. This work Toplady translated from the
Latin when he was nineteen years of age. He put off the publication of it for
many years, but eventually agreed to it being published when he conceived that
Pelagianism was being revived by John Wesley. Wesley was offended and dismissed the work by comparing it to the writings of Mohammed, and calling it a
slander on the Church of England. However, in order to oppose it, he published
a work which was but a parody of Zanchy’s and called it The Doctrine of
Predestination Stated and Asserted, and in the concluding paragraph wrote: “The
sum of all this: one in twenty (suppose) of mankind are elected; nineteen in
twenty are reprobated. The elect shall be saved, do what they will, the reprobate
shall be damned, do what they can. Reader, believe this, or be damned. Witness
my hand, A
T
.”
This outrageous act of forgery, as well as his open contempt for a scriptural
doctrine so clearly taught in the Thirty-Nine Articles, not unnaturally aroused the
ire of Toplady, who answered Wesley in a treatise entitled More Work for Mr
John Wesley. He had become convinced that Wesley’s doctrine attacked the very
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root of the Gospel of grace. He wrote:
“The Holy Spirit, making the apostle’s pen the channel of inspiration, thus
inspired him to write: According as he (God the Father) hath chosen us in him
(in Christ) before the foundation of the world, that we should (not ‘be saved do
what we will’; but) be holy and without blame before him in love. Eph. 1:4 Election is always followed by regeneration: and regeneration is the source of all
good works, which God hath foreordained that we should walk in them… All
therefore who are chosen to salvation are not less unalterably destined to holiness and faith in the meanwhile. And if so, it is giving God Himself the lie to
say that ‘the elect shall be saved do what they will’… Hence they are expressly
said to be elect - unto obedience: not indeed chosen because of obedience, but
chosen unto it; for works are not the fountain of grace, but streams flowing from
it. Election does not depend upon holiness, but holiness depends upon election.
So far therefore is predestination from being subversive of good works, that predestination is the primary cause of all the good works which have been and shall
be wrought from the beginning to the end of time. It is only the peculiar people
that are truly zealous of good works, Tit. 2:14... The rest may profess that they
know God, but even amidst all the noise about works, in their own works they
deny Him.… As I have observed elsewhere, they trust in good works, without
doing them; while the peculiar people do good works without trusting in them.”
From all of which it will be seen that Toplady was more than a match for John
Wesley. But Toplady did not despair of the salvation of all Arminians, as the
good Bishop Ryle mistakenly says. “Of every Arminian,” said Toplady, “now
living, whose name is in the book of life, it may be truly said, that if grace do not
go so far as to make him a Calvinist on earth, glory (that is grace made perfect)
will certainly stamp him a Calvinist, in the kingdom of God, at farthest.” Which
reminds me of a quaint saying of Berridge’s, that “on earth God washes our
hearts, but in heaven He will wash our brains also”.
But how did Wesley square his Arminian notions with the very clear
Calvinism of the Thirty-Nine Articles? It seems he regarded them as mere definitions of certain doctrines, but not expressions of Christian faith and practice.
But, as Toplady pointed out, on these same grounds, “is there a Jew or a Turk or
a Papist, who would scruple to subscribe to articles, considered simply as definitions of certain terms or phrases? Or is there not a Protestant in the world who
might not safely set his hand to Pope Pius’ creed upon a similar supposition?”
This playing fast and loose with the Articles was the precursor of a similar treatment of them in the 19th century by the Tractarians.
Toplady’s view of the family of God was broad and charitable. The Christian
fellowship of God’s people is as wide as the Gospel. To a man who wrote asking advice about attending a dissenting chapel, because the doctrines of grace
were not preached at the parish church, he wrote that he was bound in conscience
to hear those truths whether it was in a barn, a private house, in a field, or on a
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dunghill. But however broad and charitable his views, they were tempered with
a element of realism and honesty. In reply to Lady Huntingdon, who asked him
to become a trustee of one of her chapels, he wrote: “Allow me ... without
offence to decline, most tenderly and most respectfully, letting my name stand
on any instrument wherein Mr. Parker has anything to do. I have known him
well; and he is among that kind of particular good men whom I hope to meet in
heaven, but with whom I must beg, to be excused from having much personal
intercourse on earth.”
Broad Hembury
In 1768 Toplady exchanged the living of Harpford with Fenn-Ottery for that
of Broad Hembury, with which his name is more especially associated, and
where there now exists a handsome memorial tablet to him on the church wall.
While at Broad Hembury he did a great deal of the study and reading which
enabled him to produce much of his great writing, often staying up until 3 or 4
o’clock in the morning. His prose works, which cover a great range of subjects,
have been sadly neglected, and the special value of Dr. Ella’s work is the fine
anthology of Toplady’s work, which he has compiled in the second half of this
volume, and the scholarly introduction he has written to it. When the reader gets
a taste of these writings he will undoubtedly wish to go on and obtain the complete works of Toplady. Perhaps a few examples will whet the reader’s appetite
and give a glimpse into the depth of spiritual insight and the lyrical quality of
Toplady’s work.
There is a section of expositions. Here is an example of the acuteness of
Toplady’s mind in expounding Romans 8:4: “That the righteousness of the law
might be fulfilled in us, who walk not after the flesh, but after the Spirit.”
Toplady argues that the preposition “in” (εν in Greek) in the phrase, “fulfilled in
us”, should rightly be translated instrumentally as “for”, as indeed it is in other
places in the New Testament, e.g. Galatians 1:24 and Ephesians 4:32. He goes
on: “Admit this translation of the preposition to be just in this place (and I think
it is self-evidently so) and there is not, in the whole book of God, a passage
wherein the glorious Suretyship and obedience of the Lord Jesus Christ is more
clearly and solidly asserted. For the passage now translates, ‘That the righteousness of the law might be fulfilled for us’, i.e., ‘in our stead’, or ‘on our account’.”
Or take this lovely thought arising from his reflections on Natural History:
“The presence of the solar beams constitutes daylight; and stars which, during
our recess from the sun, spangled the sable canopy of night, and glittered to the
view of gazing nations, not only cease to dazzle, but even forbear to twinkle, and
become quite invisible.... Such is the fate of human righteousness, when Christ,
in His fulness of mediatorial beauty and grandeur, rises on the soul of a benighted sinner. In our pharisaical and unconverted state (a state tenfold deeper than
Egyptian darkness) our good works as we are apt flatteringly to style them,
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charm us with their petty evanid radiance… But no sooner is Jesus, by the internal agency of His Spirit, revealed in our hearts, and His completely finished obedience revealed to the eye of faith, than we cease going about to establish our
own righteousness, and joyfully submit to the imputed righteousness of the
incarnate God.”
Finally, a gem from one of his letters: “They who have experimentally tasted that the Lord is gracious, cannot, at the long run, rest short of the inward
blessing formerly enjoyed; even the comforts of the Spirit’s presence, and the
heart-felt unction of a Saviour’s love. Like the magnetic needle, however they
may vibrate for the present, they will, one day, recover their primitive direction,
and point to Jesus, the Polar Star.”
Dr. Ella’s selection of Toplady’s writings for this anthology, which forms the
second half of the volume, is judicious and extensive and gives the reader a good
grasp of the depth and range of Toplady’s genius. His essay on Original Sin is
full of striking thoughts; e.g., “Were the heart pellucid to make all thoughts manifest, we would be horrified”. It also includes short biographies of Isaac Watts,
Herman Witsius, George Whitefield, John Knox, John Foxe, and many others.
In 1775 Toplady’s declining health made it necessary for him to remove from
Devon to London. For the three remaining years of his life he preached from
time to time at Orange Street Chapel, and for a part of that time he edited the
Gospel Magazine. It was while at Orange Street that he compiled the hymn book
that was used there and which included several of his hymns. His preaching at
Orange Street was attended by large numbers of people. He finished his course
triumphantly, contrary to the reports that were put about by his enemies, and died
on the 11th August 1778. His remains were interred in Whitefield’s Tabernacle,
Tottenham Court Road. Bishop Ryle remarks that Toplady suffered more than
most spiritual heroes of the 18th century for want of a good biography. We trust
that that has now been remedied by the scholarly efforts of Dr. Ella and the generosity of the Gospel Magazine Trust.
G. M. Ella. Gospel Magazine Trust. Go Publications 2000, The Cairn, Hill Top,
Eggleston, County Durham DL12 OAU, ISBN 0 952707 45 4. pp. 797 hardback.
£24.95 plus £3.00 p&p.
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BROKEN BRIDGES
by William T. Foley
As a young boy growing up in the Roman Catholic Church, I will always
remember the clear and emphatic claim of my teachers and contemporaries that
‘salvation is only through the Catholic Church’. Again, ‘there is only one true
Catholic and Apostolic Church, and anyone who leaves the Church will be lost
forever’.
These are familiar words to virtually every Roman Catholic; at least it was so
in my day in Southern Ireland. But has the Roman Catholic Church changed?
She claims to be semper eadam, always the same. Many prominent
Evangelicals, however, seem to believe that she has changed, and that, therefore,
unity can be pursued. I beg to differ.
Stunned
On 4 September 2000, the London Times carried a front page headline which
read, “Churches stunned by Pope’s attack on ‘defects’”. Their Religious Affairs
Correspondent wrote: “The Church of England and other Protestant churches are
not ‘proper’ churches because they suffer from ‘defects’, according to the
Roman Catholic Church”.
The statements in question are contained in Declaration Dominus Iesus, written by Joseph Ratzinger, Prefect of the Congregation for the Doctrine of Faith
(the Vatican organisation previously know as the Inquisition). The document
was approved by the Pope, and therefore claims ‘apostolic authority’. It may be
found on the Internet.
Again, The Times writes, “The declaration, which has been received with
‘stunned horror’ by bishops and Roman Catholic theologians throughout the
world, threatens to undo decades of inter-faith bridge-building”.
Personally, I rejoiced that the Roman Catholic Church issued this statement,
since it shows her true colours and warns Evangelicals of her real position.
Some Evangelicals will learn but, unfortunately, others will not and will work
even harder for reconciliation with Rome.
Cat and mouse
Rome’s declaration on the validity of other churches demonstrates that she is
playing ‘cat and mouse’ with the Protestant churches while, behind closed doors,
she is developing strategies to undermine them.
Unfortunately, there are indeed ‘defects’ in many churches today, particularly the progressive deterioration in doctrinal preaching and teaching. Apostasy
among Protestant theologians and liberal churches deserve valid criticism.
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However, I do not concede for one moment that all Evangelical churches
have ‘defects’ or are not ‘proper’ churches. Moreover, it is not difficult for
believers who read their Bible regularly to identify and recognise Rome’s own
cardinal errors. We will deal with two key aspects, which are fundamental to a
‘standing or falling church’.
The Bible
Firstly, Rome’s view of the Bible is ‘defective’. She holds the Bible and the
Tradition of the Church in equal regard. Rome suffers from ‘the addition of tradition’. Although in recent decades the Roman Catholic Church has allowed
people to read the Bible, yet her trainee priests, particularly in Ireland, will study
75% philosophy and 25% theology.
In his devotions, a Catholic priest will use other means more than the Bible.
Many Catholic homes have Bibles, but they are seldom read. The Roman
Catholic Church is selective in her worship, carefully using the Bible to uphold
her doctrines.
They hold that ordinary people cannot understand the Bible, and need the
Church to interpret it for them. This denies the validity of private judgement and
encourages priestcraft.
If the Church of Rome were a true church, it would subject its teaching to the
test of Scripture, but it dare not do so. The Holy Scriptures are the sole and sufficient source of revelation from God for our salvation. ‘Scripture alone’ (sola
Scriptura) was the clarion cry of the Reformers, and it must be still ours today.
Christ’s methodology
Of course, as Protestants, we value our creeds, confessions of faith and catechisms, because they are based on the Bible. But the Bible itself must be the
final court of appeal in faith and practice. We believe in the perspicuity (clarity)
of Scripture, so that the ordinary person may understand it by the help of the
Holy Spirit.
However, the natural man does not receive the things of the Spirit of God (I
Corinthians 2:14). A person must be born again to truly understand the Word of
God (John 3:3,5,7). Faith comes by heeding the Word of God (Romans 10:17).
The Church of Rome would do well to follow our Lord’s own methodology.
On the road to Emmaus Christ ‘opened’ the Scriptures to show Himself to His
disciples (Luke 24). He has been doing the same ever since for two thousand
years through the faithful ministry of the Word and the Holy Spirit’s work.
If Rome were a ‘proper’ church, she would follow Christ’s example, and
open the Scriptures to her people. True Apostolic authority involves subjection
to the authority of the New Testament revelation, not the progressive speculations of popes and Councils.
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The Gospel
A second area where the Church of Rome is ‘defective’ is in its understanding and teaching of the Gospel of God. The very heart of the gospel is justification by faith in Christ and His substitutionary work on the cross. Paul writes of
the Gospel: For therein is the righteousness of God revealed from faith to faith:
as it is written, The just shall live by faith (Romans 1:17).
The word ‘therein’ is crucial. Paul is saying that in the Gospel the righteousness of God is both revealed and made accessible to faith. He concludes
that being justified by faith we have peace with God (Romans 5:1). The New
Testament teaches that justification is by grace alone, by faith alone, through
Christ alone.
This, however, is the stumbling block to Roman Catholic theology, which
insists that the Church and its priesthood are necessary to mediate salvation to
sinners.
Is faith sufficient?
Much effort and discussion has taken place in recent times to remove the theological barriers erected by the Reformers against the Church of Rome’s theology. Words have been crafted and redefined to overcome the differences. But
remember; Rome hates the word ‘alone’.
This little word makes all the difference, for it deals a fatal blow to human
pride and salvation by works. The Roman Catholic Church teaches ‘justification
by faith’. But, according to Roman dogma, faith is not sufficient. Protestants
have a ‘defect’ in this regard, they claim. Rome’s position is that you have to be
‘just’, before God can ‘justify’ you.
According to Rome, baptism infuses righteousness into a person, even an
infant, and makes them holy. However, when that person commits sins this initial merit is removed. If a person commits mortal sin, righteousness is diminished.
This triggers the unscriptural sacrament of ‘penance’. This involves contrition and confession of sins before a priest, who will then grant ‘absolution’ to
restore the lost righteousness. One minute you have righteousness and the next
minute it is gone.
This conjuring trick robs the Gospel of its power, for the New Testament
teaches that the believer’s righteousness consists of a once-for-all imputation of
the righteousness of Christ. This righteousness is unmerited (being bestowed by
the free grace of God) and is acquired by faith (which is itself the gift of God;
Ephesians 2:8).
Unscriptural dogmas
Living as a Roman Catholic means that you never really know when you are
in a state of ‘venial sin’ or ‘mortal sin’. This creates depression and doubt con13

cerning one’s eternal salvation, because salvation is thought to depend on being
‘just’ in one’s efforts to please God.
Scripture, on the other hand, states that God justifies the ‘ungodly’ (Romans
4:5). Rome will not accept this teaching, and has re-affirmed this time and time
again since the Council of Trent. This Council (1545-1563) was Rome’s
response to the Reformation, and the Second Vatican Council upheld its doctrines.
Furthermore, Rome adds the Mass (the eucharistic mystery of transubstantiation) to the Gospel, which strikes at the centrality of the work of Christ on
Calvary. Rome encourages devotion to Mary under the titles of ‘Benefactress’
and ‘Mediatrix’, and the current pope has done more to foster devotion to Mary
than any other.
Rome believes in unscriptural dogmas such as the infallibility of the pope
and the ‘Immaculate Conception’ of the Virgin Mary and her ‘Bodily
Assumption’ into heaven.
She has created purgatory because she does not understand that Christ purged
our sins in His own body on the tree.
In short, the Roman Church has created a system of religion that is contrary
to Scripture and must, therefore, be rejected by all Bible-believing Christians.
Rome’s gospel is a counterfeit gospel, lying under the anathema of the Holy
Spirit (Galatians 1:6-9).
No Unity
The Roman Catholic Church and true Evangelicals cannot, therefore, be reconciled. Rome’s works-based religion strikes at the heart of the true gospel, and
is therefore ‘defective’ in doctrine and practice. The Church of Rome cannot be
a true expression of the church of Christ on earth.
Finally, remember that dialogue with Rome will only result in increasing
darkness within Protestantism. There will be a false ‘super-church’ in the last
days, and Rome is certainly heading up a world-wide ecumenical movement.
Eventually other world-religions will be involved, despite what Rome may be
saying publicly at present.
Rome is not moving towards Protestants, but they are drifting, slowly but
surely, into her way of thinking. Now is the time to sound a warning and proclaim with unrelenting clarity the gospel of salvation through grace alone, by
faith alone, through Christ alone.
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DAVID ALFRED DOUDNEY
An Unsung Hero of the Christian Church
by J E North
When writing to the Hebrew Christians on the subject of faith the Apostle
Paul in Hebrews chapter 11 make reference to some of the giants of a past era.
He refers to Abel, Enoch, Abraham, Isaac, Joseph and others. He also refers to
those who we could describe as some of ‘the unsung heroes of the faith.’ And
what shall I more say? for the time would fail me to tell of Gedeon, and of Barak,
and of Samson, and of Jephthae; of David also, and Samuel, and of the prophets:
Who through faith subdued kingdoms, wrought righteousness, obtained promises, stopped the mouths of lions, quenched the violence of fire, escaped the edge
of the sword, out of weakness were made strong, waxed valiant in fight, turned
to flight the armies of aliens. Women received their dead raised to life again;
and others were tortured, not accepting deliverance; that they might obtain a
better resurrection: and others had trail of cruel mockings and scourgings, yea,
moreover of bonds and imprisonment: they were stoned, they were sawn asunder, were tempted, were slain with the sword: they wandered about in sheepskins
and goatskins; being destitute, afflicted, tormented (of whom the world was not
worthy:) they wandered in deserts, and in mountains, and in dens of the earth
(Heb. 11:32-38).
Today, when we consider church history and some of the characters in history,
we invariably consider those whose fame is well known. But there are myriads
of men and women who have served the Lord faithfully in their generation and
passed into the glory of heaven. Their names are now by and large unknown, the
work they undertook is by and large forgotten, but they are nonetheless heroes
of the faith, unsung heroes of the faith of the Lord Jesus Christ.
David Doudney is one of those unsung heroes, by and large forgotten by the
Christian Church today, and we would do well to consider something of his life,
experience and ministry.
David Alfred Doudney was born at Portsea, Hampshire on March 8th, 1811
at 386 Mile End Terrace, Portsea, Portsmouth. It is interesting to note that some
11 months later Charles Dickens would be born in the house next door.
It seems that John Doudney, his father, was a manufacturer of soap. David
was the son of godly parents, and was brought up to attend the ministry of Rev.
John Griffin, the minister at King Street Independent Chapel, Portsea. David
Doudney speaks of his attending special services at King Street Chapel on a
Good Friday afternoon where 3 to 4 thousand children would gather to here John
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Griffin speak to the children. Griffin’s biographer writes:
It were a comparatively easy task to give good advice to children, and to
say something which, if attended to, would, or ought to do them good. This perfunctory sort of dealing with the young of the flock did not satisfy him. He considered that there was a science of skill to be exercised in the nursing of tender
lambs. He did not merely fondle them in his arms, but he knew that it was his
duty to feed them with food convenient for them. His sermons to children, therefore, discovered much thought, and displayed a ready and lively fancy adapted to
the illustration and explanation of truth. His style was singularly perspicuous,
simple and child-like.

- an outlook that Doudney himself was to adopt in later years when he
entered the ministry and commenced the editing and publishing of the popular
magazine ‘Old Jonathan’. He had, however, at that time not the least intention
of entering the Christian ministry. His interest lay in the printing industry. It fascinated him. From being a young boy upwards he had no desire to do anything
other than be a printer. His father desired him to follow in the family business,
but to no avail; he was determined to enter upon an apprenticeship to learn the
printing trade, and at the age of thirteen, that is, in 1824, he undertook what was
then the long journey from Portsmouth to Southampton where he was articled to
the printing industry.
He received wise counsel from his mother, “Read your Bible if it be but a few
verses, read it every day.” “I did so,” he says, “and each evening or every
favourable opportunity found me with my Bible in my hand. When thus reading
it, there came a desire to understand what I read, such as I had never experienced
before.”
He states that even though he still attended a place of worship - Above Bar
Independent Church, Southampton - such was the nature of his business - he had
by this time joined the staff of The Hampshire Advertiser - that he had free
access to the theatre, and frequent were his visits to that place of amusement.
The theatre was a place of debauchery in those days and he came to be sickened
of it by his attendance at one particular play. The work of God was continuing
in his heart. There had been stirrings in his childhood but, as is often the case
with children, these were of a transient nature.
He tells us, “Yet at this time I was in great darkness and acting very inconsistently, for the nature of my business was such as to give me a free admission
to the theatre, and I went to it. However, I was to be sickened of this as I shall
presently mention. With the inclination to read and understand the Word of God
came a desire to know how others had been led.”
At that time he saw nothing inconsistent with a desire to know the Word of
God and his attendance at the theatre.
He continues,
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One morning while sleeping with an elder brother, I began to talk to him
at about 4 a.m. That morning was like the dawning of day in my short life. A day
or two afterwards he said, ‘I have bought a book which I think would just suit
your present state of mind.’ It was Doddridge’s Rise and Progress of Religion in
the Soul. I read it, and as I read, my mind became darker and darker; I became
more and more miserable. The weight of sin hung on my conscience like a millstone and how to get rid of it I knew not. I went to the throne of grace again and
again, but all to no purpose. The Lord seemed to shut out my prayer. I had made
resolutions and promises and had broken them all, and now I felt that there was
no mercy for me but a fearful looking for of judgment. Yet my great fear was lest
all this concern should wear off as it had done before, and I felt that I would sooner be, if possible, far more wretched and miserable than obtain a false peace or
return to my former state. Strange as it may appear about this time the performance of a play called ‘Black Beard’ was announced at the theatre, and on the bill
it stated that in the course of the play there would be ‘the awful appearance of
Horra, Black Beard’s murdered wife.’ I went. The play began, and proceeded,
until at length the cabin scene was presented. Then the stage was darkened.
Whilst Black Beard, the captain of the ship, was seated on a sofa with another
poor deluded creature, all of a sudden a trap door opened and amidst sulphurous
fire and smoke, rose a figure clouded in a sheet, the most perfect resemblance of
a corpse you could conceive. With a stately walk she made apparently directly
towards me; it was as if I, and I alone, were her object. My terror was extreme.
It was to me like the appearance of Samuel to Saul when he said, ‘Tomorrow shalt
thou and thy sons be with me.’ Verily I thought she was sent to me as a messenger, and with the burden of sin which I already felt pressing me down, I had no
doubt that hell would be my portion, and I felt as though I was already there.
Gladly I would have rushed from the theatre, but I felt transfixed. It seemed as
though every eye was upon me, a marked, a doomed character.
At length I went home but the figure was before me wherever I went.
Ringing in my ears was the announcement of the play, ‘the awful appearance of
Horra.’ I went to bed with it; I rose with it. The Sabbath came; I went to the House
of God. I sat under the preached word, but I could hear nothing. Doddridge was
still my companion. I read like a dying man, not a moment did I lose, but it seemed
as if a day or two at furthest I should be in hell. I continued in this state until the
Saturday following, embracing every moment of reading and crying to God.
At length, near mid-day, while at my work, I took up the book reading the
part where Doddridge takes leave of the soul that is resolved to continue its course
of evil. My case became desperate, and I thought, ‘Well, I will try once more and
this shall be my last time.’ I went into a corner of the office and fell upon my
knees and such a flood of argument, such energy and pleading was poured out
upon me as I shall never forget. I had never experienced the like before. Plea
after plea was presented at the mercy seat. Hast thou not said, I love them that
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love me, and those that seek me early shall find me? Ask and ye shall receive,
seek and ye shall find, knock and it shall be opened unto you. All that the Father
giveth Me shall come unto Me, and him that cometh I will in no wise cast out. ‘Oh
hear me, pardon my sins, give me a new heart and renew within me a right spirit,’ and then that verse came so powerfully to my mind,
‘Then will I tell to sinners round,
What a dear Saviour I have found,
I’ll point to His redeeming blood,
And say, behold the way to God.’
Oh! I thought, if He were to pardon me, it might bring many sinners to
Him. My arguments were exhausted; I had said all I could say, yet it was to be a
never-forgotten season, for it seemed as if I could have taken Heaven by storm.
I rose from my knees, walking round another part of the room; I stood pondering over my state; when all of a sudden, and in the most unlooked-for and altogether unexpected way, those most suitable and timely and precious words were
spoken to my heart with a power which I can never describe, Son, be of good cheer,
thy sins which are many are all forgiven thee. O the light, the love, the joy, the holy,
heavenly transport which instantly flowed into my soul. My sins forgiven. What
such a guilty wretch as I forgiven, forgiven? My sins, my guilt, my burden! why,
where are they! I am in heaven surely. A light and a beauty and a grandeur gilded
the place, humble as it was. Everything was tinged with a glory brighter than the
most brilliant rays of the setting sun. I forgot myself and everything. I felt caught
up as it were into the third heaven, and could not understand what it all meant except
that my sins were pardoned and that I, who sometime was far off, was brought nigh
by the precious blood of Christ. I felt as though I could not live; the chariots of
heaven were surely on their way. I looked up to the heavens and expected every
moment that my Saviour and my Lord would burst through the clouds.
It was in a new world, and when I was reminded that it was dinner time,
where I was and what I was, I could scarcely tell. My thoughts, affections and
desires were in heaven, whence I did indeed look for the Saviour. To describe that
enjoyment would be an utter impossibility. No human tongue can define heavenly joys or in anything like adequate terms set forth the rapture of those who appear
one moment to be on the verge of eternal destruction and the next on the very
threshold of Heaven; one moment a rebel doomed to die and the next a son and
heir, a joint-heir with Christ, standing without fault before the throne as free from
the feeling of sin or the dread of the consequences as Himself. In a word, what it
is to be one moment in hell, the next in heaven, the tongue of the redeemed in
glory must tell, for neither I nor any other finite creature can do so. I thought,
‘Adored be His holy Name, I shall soon see Him as He is and then my disembodied spirit, my ransomed soul shall more fully tell, what here I can but feebly
lisp and stammer out in most broken and imperfect language.’
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This experience took place in Southampton on Saturday the 21st June, 1826,
when he was 15 years old. We have to remember that he was writing of this
experience in 1878 when he was 69 years old.
Doudney kept up a journal which commenced in 1831 and from which in
later life he published extracts. He tells us that he attended Above Bar
Independent Chapel, Southampton. This chapel was on the site of the present
Marks and Spencers, Above Bar, Southampton. If one goes round the back of
the shop, one will find a small plaque stating that it was on that site that a congregational chapel stood, and which was destroyed by enemy action during the
Second World War. This was the same church at which Isaac Watts was brought
up, and where his father had served as a deacon.
Here is an interesting extract from his diary for April 20th, 1831:
Rose this morning at about half-past five, and much enjoyed my walk
round Rockstone Lane; the spring opening so beautifully, and again clothing the
fields with verdure; the lark pouring forth its morning notes, and the slowly passing stream of Northam, had a pleasing effect, and afforded ample material for
reflection. The opposite shore reminded me of Dr Watts, as he contemplated the
same scene:
‘Sweet fields beyond the swelling flood
Stand dressed in living green:
So to the Jews old Canaan stood
While Jordan rolled between.’

That verse, of course, is taken from Isaac Watts hymn of heaven, “There is a
land of pure delight, where saints immortal reign.” Isaac Watts is viewing the
countryside around Southampton Water, the beautiful country scenes of the New
Forest and then the Isle of Wight in the far distance. He views this and meditates
upon the children of Israel and their crossing the Jordan:
“Could we but stand where Moses stood
And view the landscape o’er
Not death nor Jordan’s sullen flood
Could fright us from that shore.”
Rockstone Lane is at the southern end of The Avenue. No longer are there
fields, nor does the lark ascending sing its morning notes, but now there is the
densely urbanised area that resounds to the hum of traffic.
In those far off days, the way for a young man to make his way in the world
was to go to London. So to make his fortune, Doudney left Southampton in 1832
and commenced working for Jowett & Mills, printers, of Bolt Court, Fleet Street,
London (it is interesting to note that it was also in Bolt Court, Fleet Street that
Thomas Bensley had his printing office, and it was from the presses of Thomas
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Bensley that Huntington’s works were issued). However, he soon set up in business on his own behalf as The City Press, firstly in Holloway and then in Long
Street, Aldersgate. In 1840, Doudney purchased the copyright of The Gospel
Magazine.
The Gospel Magazine has been commenced in January 1766 as a journal:
To promote the study of the sacred Scriptures, to spread the knowledge of
true divinity, and to make the streams of heavenly wisdom flow down from this
pure and inexhaustible fountain of all spiritual instruction; that Zion may be more
plentifully watered....&c.

The title page of the ninth volume states that it is “The Gospel Magazine or
treasury of Divine Knowledge designed to promote Experimental religion.” The
magazine was launched in the period of the Evangelical Awakening. It was
unashamedly Calvinistic and its contributors included such men as John Newton
who wrote under the name of Omicron. Its editors included Erasmus Middleton,
the author of Biographia Evangelica or Evangelical Biography; Augustus
Montague Toplady, the author of the “Hymn, Rock of Ages”; Walter Row,
Toplady’s friend and executor. Walter Row edited the magazine for 44 years.
When he was nearing the end of his life a prominent evangelical clergyman
approached him. Bagnall Baker sought to take over the magazine. Such were
Bagnall Baker’s High Church (as opposed to Anglo-Catholic) principles that
Walter Row said to him, “You conduct the magazine! why, if you had it, you
would not retain it for six months.” He did manage to obtain the copyright after
Row’s death and managed to keep it for 5 months, which is hardly surprising as
Baker held the view that “All Dissenters were in the condemnation of Korah,
Dathan and Abiram.” This view being reflected in the pages of The Gospel
Magazine, its circulation immediately fell and the copyright was soon offered to
Doudney. He commenced his editorship in 1840 and did not lay down his editorial pen until his death in 1893, some 53 years later.
Doudney was exercised with regard to a call to the ministry of the gospel. It
was an exercise he felt for some 20 years but in 1845 that exercise came to
fruition. It was arranged for him to meet with Dr Daly, the Bishop of Cashel.
Doudney writes:
In the year 1845, Miss Searle one day called upon me, and spoke to this
effect, ‘I have been to see the Bishop of Cashel this morning, and I have arranged
that you should call upon him. He will give you information about Ireland, which
will be of use to you in the Magazine.’ Upon a certain morning, soon after, we
set out for the Bishop’s private hotel, in Jermyn Street. As we were on our way,
I said, ‘We are going to see this good man, but really I don’t know what to say to
him.’ Scarcely, however, had we been introduced, a peculiarly strange feeling
come over me, for which I was altogether unprepared. I felt, in the presence of
the Bishop, ... a mellowness in his manner and his conversation which came home
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to my very heart. Hence, waiving the subject of Ireland, I could not suppress the
feeling that prompted me to ask, ‘What, my lord, may be your requirements with
regard to the ministry? Do you look for a highly-educated man, or do you look
for a man with a knowledge of the Word of God, and a knowledge of his own
heart?’ The Bishop immediately replied, ‘I do not look for mere academical
knowledge; but, if I see a man has a knowledge of the Word of God and a knowledge of human nature, and appears to be moved by the Spirit of God to the work
of the ministry, I should be sorry to throw a stumbling-block in the way of that
man, but be proud to be the outward instrument of bringing him forward.’ I then
told the Bishop that I was engaged in a large way of business in the City, but that
for twenty years I had been so exercised about the ministry that my heart was
divided. At the same time I told his lordship that I had never seen my way to enter
a university. ‘How old are you?’ said he. ‘Four-and-thirty,’ was my reply. ‘Oh,
why put off the work of the Lord for four years? If you were four-and-twenty, it
would be another thing. Come over to Ireland and see it. I shall be glad to entertain you at the palace. A man must have a missionary spirit indeed who is willing to go to Ireland. No full churches there. No large congregations there.’
‘Well,’ said I, ‘my lord, I should be willing to go to Ireland, if the Lord were to
make the way plain.’

Being in business and with a young but growing family he felt unable to pursue his desire for the ministry but the Lord in his providence was to open the way
for him. In 1846 one of his major clients in the printing business went into liquidation and Doudney was forced out of business. He handed over to William
Hill Collingridge. Within days of this occurring, he received a letter from the
Bishop of Cashel inviting him to Templemore in the west of Ireland to serve as
a missionary in that area for a trial period of three months, after which he would
be ordained as a minister of the gospel.
(to be continued…)

Intercessions
If you have requested I n t e r c e s s i o n and have not yet
received it please contact the Editor on 0118 959 5131.
If you do not currently take I n t e r c e s s i o n s , but would
like to, please contact the Editor. I n t e r c e s s i o n s is sent
free of charge with the Journal, though donations towards
costs are gratefully received.
Please send in news by the date on the inside back cover of
each issue of the Journal.
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FOOT AND MOUTH
“This is the finger of God.” Ex 8:19
by J.C. Ryle*
Look at the words which form the title of this booklet and consider them well.
They were spoken by heathen men more than three thousand years ago. They fell
from the lips of Egyptian magicians when one of the famous plagues came on the
land of Egypt. Then the magicians said unto Pharaoh, This is the finger of God.
It would be well if all Englishmen were as wise as these Egyptians!
There is an evil among us that demands our serious attention. It forces itself
on our notice, whether we like it or not. It has seized the nation by the throat,
and will have a hearing. That evil is the foot and mouth epidemic.
It is a heavy calamity. Myriads of cattle have already died. Myriads more
seem likely to die. The loss of national wealth, and the injury of private interests are sometimes fearful to contemplate. It is as bad as if gold and silver were
snatched from us and thrown into the sea. A vast amount of property is clean
gone and cannot be restored.
It is a wide-spread calamity. There is hardly a county in England which is
not suffering. There is not a family which will not sooner or later suffer. The
meat on the rich man’s table, and the cheese in the cottage, the milk and butter
which form so large a portion of our food, all will be affected by it. It will reach
every home, and come home to all.
It is a perplexing calamity. No medicines, or remedies, or modes of treatment, appear to have any effect on the disease. After all the discoveries of science, after all that has been written by learned doctors, the skill of man is completely baffled. Even our statesmen and rulers seem at their wits’ end. With all
the accumulated wisdom of the nineteenth century, we have found a foe that
entirely beats us. The curse of helplessness seems upon the land.
Now I wish to speak of the cattle plague as a minister of Christ. I wish to
draw attention to one or two things which, amidst the anxieties of the crisis now
upon us, appear likely to be forgotten. Let members of Parliament view the cattle plague from the political side. Let physicians and men of science propound
their theories of prevention and cure. I find no fault with either one or the other.
I only ask leave to offer a few thoughts on the whole subject as a believer of the
Bible, and as a Christian.
I. Let us consider, in the first place, whence does the cattle plague come?
I answer, unhesitatingly, that it comes from God. He who orders all things in
*This booklet was first published in 1865, at the time of an outbreak of foot and mouth disease.
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heaven and earth, He by whose wise providence everything is directed, and without whom nothing can happen, He it is who has sent this scourge upon us. It is
the finger of God.
I shall not spend time in proving this point. I refer any one who asks for
proof to the whole tenor of God's Word. I ask him to mark how God is always
spoken of as the governor and manager of all things here below, from the very
least to the greatest. Who sent the flood on the world in the days of Noah? It was
God. (Gen. vi. 17.) Who sent the famine in the days of Joseph? It was God.
(Gen. xli. 25.) Who sent the plague on Egypt, and specially the murrain on the
cattle? It was God. (Ex. vii. 5; ix. 3.) Who sent disease on the Philistines, when
the ark was among them? It was God. (1 Sam. v. 7; vi. 3-7.) Who sent the pestilence in the days of David? It was God. (2 Sam. xxiv. 15.) Who sent the famine
in the days of Elisha? It was God? (2 Kings viii. l.) Who sent the stormy wind
and tempest in the days of Jonah? It was God. (Jonah i. 4.)
I count it mere waste of time to dwell much on this point. I cannot understand
how any one can be called a believer of the Bible who denies God’s providence
over this world. For my own part, I believe thoroughly that God is not changed.
I believe that He is governing all things on earth as much now as He was in the
Old Testament days. I believe that wars, famines, pestilences, cattle plagues, are
all His instruments for carrying on the government of this world. And therefore
when I see a scourge like the cattle plague I have no doubt whatever as to the
hand that sends it. Shall there be evil in a city, and the Lord bath not done it?
(Amos iii. 9.) It is the finger of God.
Can any one give a better account of the cattle plague? If he can, let him
speak out like a man, and tell us why it has come. To say that it originated in
another land, that it is not a new but an old disease, that it has done great harm
in days gone by, - all this is evading the question. I ask to be told why it has come
upon us now? How and in what way can the outbreak be accounted for at this
particular period? What possible causes can he assigned for it that have not
existed for hundreds of year? I believe these questions cannot be answered. I
believe that the only cause that we must come to as last is, the finger of God.
Does any one regard my assertion as absurd and unreasonable ? I have no doubt
that many do so. Many, I suspect, think that God never interferes with the affairs
of this world, and that pestilences and cattle plagues are only the result of certain
natural laws which are always producing certain effects. I pity the man who thinks
so. Is he an atheist? Does he believe that this wonderfully designed world came
together by chance, and had no Creator? If so, he is a very credulous person. But
if he does believe that God made the world, where, I ask, is the absurdity of believing that God governs the world? If he allows that God framed the universe, why
not allow that God manages it? Away with this modern scepticism! It is offensive
and revolting to common sense. They are not to be heard who would shut out the
Creator from His own creation. He who made the world at the beginning by the fin23

ger of creating wisdom, will never cease to govern the world by the finger of His
providence, until Christ comes again. This cattle plague is the finger of God.
Does any one pretend to say that God is too loving to send us such a scourge as
this, and that it is wrong to suppose that anything evil can come from Him? I pity
the man who can argue in that way. Has he children? Does he never correct them?
If a wise and sensible man, I have no doubt that he does. But does he hate them
because he chastises them? Does he not show the highest love by checking them
when they do wrong? And shall not our Father in heaven do the same? Yes: indeed!
God does not hate us: He is a God of mercy and love, and therefore He keeps up
His providential government of mankind. There is love even in this fell scourge
which is now upon us. The cattle plague is the finger of a wise and loving God.
II. Let us consider. in the second place, why has the cattle plague come upon us?
I answer that question without hesitation. It has come upon us because of our
national sins. God has a controversy with England, because of many things
among us which are displeasing in His sight. He would fain awaken us to a sense
of our iniquities. This cattle plague is a message from heaven.
The sins of individual men and women are often not reckoned for while they
live; but this is because there is a judgment day yet to come. In that day every
one of us shall give account of himself to God. (Rom. xiv. 12.) For nations there
can be no future judgment day. The sins of nations are reckoned for in time.
Special sins and corruptions in a nation call for special chastisements. I believe
that this cattle plague is a special national chastisement on England, because of
our special national sins. The teaching of the Bible on this point is to my mind
plain, distinct, and unmistakable.
Let any one who doubts it read what God says about Babylon, Tyre, Egypt,
Damascus, Moab, Edom, Ammon, and Nineveh. (Is 13.1; 15.1; 17.1; 19.1: Jer.
46.2; 47 ; 49.1, 7; 50.1: Nah 3.1.) Let him read such texts as these, The eyes of
the Lord God are upon the sinful nation, and I will destroy it from off the face of
the earth. (Amos. 9.8.) He increaseth the nations, and destroyeth them: He
enlargeth the nations, and straiteneth them again. (Job. 12.23, and 34.29.) Let
them study such chapters as Daniel 4 & 5. Surely, if a man believes the Bible,
these passages should set him thinking. The God of the Bible is still the same. He never changes.
Does any one ask what the special national sins of England are? I will mention some which appear to my eyes to stand out prominently in this country at
the present time. I may be quite wrong. I only give my judgment as one who
looks on attentively, and marks the signs of the times.
(1) The first national sin I will name is covetousness. The excessive love of
money. and the desire to be rich in this world, are what I mean. Never, surely,
was there such a race for riches as at the present day. To make money and die
rich seems to be thought the highest virtue, and the greatest wisdom. Yet God
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has said Covetousness is idolatry, and The love of money is the root of all evil.
(Col. 3.5: I Tim. 6.10.)
(2) The second national sin I will name is luxury and love of pleasure. Never,
surely, was there a time when people ran so greedily after excitement, amusement, and gratification of their senses. The many are lovers of pleasure more
than lovers of God. (II Tim. 3.4.)
(3) The third national sin I will name is neglect of the Lord’s day. That
blessed day is rapidly becoming in many quarters the day for visiting and pleasure, and not the day of God. Yet Sabbath-desecration was specially one of the
sins which brought down God’s judgments on the Jews: My sabbaths they greatly polluted. (Ezek. 20.13: Neh. 13.18.)
(4) The fourth national sin I will name is drunkenness. The quantity of intoxicating drink needlessly consumed every year in England is something frightful
The number of public-houses, gin-palaces and beer-shops, in our large towns, is
a standing proof that we are an intemperate people. There are more people,
every Sunday night, in some London parishes, in gin-shops, than there are in
churches and chapels. We are worse in this respect than either France or Italy.
Yet God has said, No drunkard shall inherit the kingdom of God. (I Cor. 6.10.)
(5) The fifth national sin I will name is contempt of the seventh commandment. In town and in country among rich and among poor, the tone of feeling
about purity among the young, is at the lowest ebb. Yet God has said, Let no man
deceive you with vain words: for because of these things cometh the wrath of
God. (Eph. 5.6.)
(6) The sixth national sin I will name is a growing tendency to look
favourably on the Roman Catholic Church. The very Church which burned our
martyrs three hundred years ago, withheld the Bible from our people, trampled
on our liberties, and to this very day puts the Virgin Mary practically in the place
of Christ, is favoured and trifled with by thousands! A judicial blindness seems
coming over us. The line between toleration and favour appears clean blotted
out. The great desire of many is to go back to Egypt.
(7) The last national sin I will name is the growing disposition to scepticism
and infidelity. Little by little, men in high places are ceasing to honour God.
Year after year the Bible is more openly impugned, and its authority impaired.
To believe the Bible was once a mark of a Christian. In the present day an
English divine dares to call himself a Christian, and yet boasts that he thinks
much of the Bible is not true. Nothing, I am thoroughly persuaded, is so offensive to God as to dishonour His written Word.
I believe firmly that these things are crying to God against England. They
are an offence against the King of kings, for which He is punishing us at this very
day. And the rod He is using is the cattle plague. The finger of God, I believe,
is pointing at our seven great national sins.
To say that we are not so bad as some nations, and that the sins I have named
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are far more abundant in other countries than in England, is no argument at all.
We have had more privileges than other countries, and therefore God may justly expect more at our hands. To whomsoever much is given, of them shall much
be required You only have 1 known of all the inhabitants of the earth, therefore
will I punish you for your iniquities. (Luke 13.48; Amos 3.2.)
I might easily enlarge on the points that I have mentioned. I purposely
abstain from doing so. I am anxious to make this booklet as short as possible.
To effect this, I content myself with supplying little more than seeds of thought,
which I hope may spring up and bear fruit in many minds. It only remains to
offer a few practical conclusions.
III. What does the cattle plague summon every one to do ?
In answering that question, the reader will distinctly understand that I only
write as a Christian minister. Let politicians make the best laws they can to meet
the present emergency. Let medical men use every possible means to arrest the
disease, and patiently try every remedy. Let practical agriculturists neglect nothing that may be available to prevent contagion, to diminish liability to infection,
and to stamp out the plague when it arises. But my stand-point is that of the Bible.
In the light of that book I raise my concluding question. What shall we all do?
For one thing, let us all consider our ways. It is an age of hurry, bustle, restlessness, and fast living. Railways and telegraphs keep everyone in a state of
unhealthy excitement. Now surely it would be well, when the hand of God is
stretched out against us, if we were all to sit down and think a little. Are we not
all over England living too fast? Would it not be well if there was more Biblereading, more Sunday-keeping, more calm quiet effort to serve God and honour
Him? Happy is that man, and happy is that nation, that begins to think!
For another thing, let us all humble ourselves before God, and acknowledge
His hand. Alas, we are a proud, self-conceited nation! We are too apt to think
that we English people are the wisest, and greatest, and richest, and bravest people in the world. We are sadly blind to our many faults and sins. Surely when
God’s hand is so plainly stretched out against us, it is high time to give up this
boastful spirit. If there is anything that God hates, it is pride. It is written, Pride do I hate. Pride goeth before destruction. I am against thee, 0 thou most
proud This was the iniquity of Sodom, pride and fulness of bread, and abundance of idleness. Those that walk in pride He is able to abase. He that exalteth himself shall be abased, and he that humbleth himself shall be exalted.
(Prov. 8.13; 16.18; Jer. 50.31; Ezek. 16.49; Dan 4.37; Matt. 23.12.)
For another thing, let us each individually endeavour to break off our own
besetting sins, and to amend our ways. It is easy work to find fault with
Government, and to blame others when we are in trouble. The better course is
to look within at ourselves, and try to do our own part to make things better. The
sins of a nation are made up of the sins of a great number of individuals. Now,
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if every individual tries to amend his own life, and to do better, the whole nation
will soon improve. The city is soon clean when every man sweeps opposite his
own door. For another thing, let us each use any influence we have to check sin
in others. The power that parents, masters, mistresses, and employers have in
this respect is very great. If all such would exert themselves to check Sabbathbreaking, excess of dress, idleness, drunkenness, and breaches of the seventh
commandment, it would be an immense gain to the general condition of the
nation. Influence over others, we must never forget, is a talent for which we
must one day give account. There are thousands of parents and employers, I
fear, who completely bury this talent in the ground. They allow those under
them to run into sin, and, like Eli, never reprove them. It is written, His sons
made themselves vile, and he restrained them not. (I Sam. 3.13.)
For another thing, let its each lay ourselves out more heartily to do some
good in the world. It is a melancholy fact, that the increase of alms-giving in
England of late bears no proportion whatever to the increase of wealth. The
trade and commerce of the country have probably doubled within the last twenty-five years. Yet the incomes of most of our large religious societies are almost
at a stand still. If English people will not remember that their gold and silver is
only a loan from God, and intended to be used for Him, they cannot be surprised
if God reminds them of it, by such visitations as the cattle plague. The hand that
gives a nation wealth is the hand that can take it away.
Last of all, but not least, let us each resolve to offer special prayer to God for
the removal of the judgment now upon us. Whatever else we do, let us pray. The
Word of God encourages us to it. In everything by prayer and supplication let your
requests be made known to God. Is any afflicted, let him pray. If I send pestilence
among my people; if my people, which are called by my name, shall humble themselves, and pray, and seek my face, and turn from their wicked ways, then I will
hear from heaven, and will forgive their sin, and will heal their land. (Phil. 4.6;
James 5.13; II Chron. 7.13, 14.) The presence of our Lord Jesus Christ in heaven
at God’s right hand invites us to it. He that died for sinners on the cross is sitting
there to be the sinners’ Advocate and Friend. He can be touched with the feeling
of our infirmities, and knows the trials of our earthly condition. The examples of
Scripture warrant us. The men of Nineveh humbled themselves, and cried mightily to God, and God heard their cry. Shall I not spare Nineveh that great city,
wherein are more than six score thousand persons that cannot discern between
their right hand and their left; and also MUCH CATTLE. (Jonah 4.11.) The character of God Himself makes it folly not to pray. He does not afflict willingly. He
is the Lord God, merciful and gracious, shewing mercy unto thousands. Call upon
Me, He says, in the time of trouble, and 1 will deliver thee. (Lam. 3.33; Ex. 5.6;
Psalm 50.15.) Then LET US PRAY.
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MARTYRS? CRANMER? WHO CARES?
P.J.R. Trout
Raging controversy in Oxford would have a satisfaction if more people were
better informed about Latimer, Ridley and Cranmer - what they believed - why
they were martyred - and the Memorial put up in St. Giles.
On a visit to Oxford on February 15th I bought the Oxford Mail and found
the items below, relating to the Memorial and its posited future. There is plenty
to think about.
The cynic in me prompts
ungenerous thoughts. If there is
no controversy or outrage the
whole issue can be sidelined
until the Memorial crumbles.
No public debate would mean
too many citizens feel the
Memorial is irrelevant. There
will be rows, inevitably, about
the £100,000 cost, and about
how it could be better spent.
Some politically correct faction
will, no doubt, exploit the situation.
On the other hand, there is an opportunity,
not for manipulation, but for education and
enlightenment of the people of Oxford and
beyond. The debate over the siting of the
Memorial will involve the issues behind it.
Informed and informing contributions to the
discussions wherever they take place - ’drawing room, pub, meeting place or council chamber - must be welcomed. The final outcome,
whatever it is, should give due respect to the
three commemorated.
The attitude of St. Mary’s and the Continuing Church to Cranmer needs no
comment (although, what it thought about a physical monument might not be so
clear-cut). The church as an institution might grasp the opportunities presented
to make a contribution to the debate. Likewise, I hope individuals will be moved
to take some action. The Oxford Mail has issued an invitation: let us accept it.
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CONSTITUTION
1

Doctrine: The doctrine of the Continuing Church shall be that of the 39 Articles
of Religion understood in their original, natural and intended sense.

2

Worship: The worship of the Continuing Church shall be generally according to
the Book of Common Prayer (1662).
The Authorised Version of the Bible shall be the only version used in the lectern
and the pulpit and in public readings and expositions at all meetings of the
Continuing Church.

3

4

5

Ministry: The consecration and ordination of ministers shall be according to the
Ordinal of the Book of Common Prayer (1662). The Continuing Church believes
in the ministry of women according to Scripture which does not permit them to
teach or exercise authority, particularly as bishops, priests, and deacons.
Discipline: The church shall be episcopally governed. A general assembly shall
be held not less than once a year consisting of the bishop and the ministers of the
church and representatives of the local congregations to transact the business of
the denomination and for mutual encouragement and edification.
Membership: New churches may apply for membership of the Continuing
Church on the basis of their agreement with the doctrine, worship and discipline
of that body.
Membership of the local church shall be on the basis of baptism and confirmation and approval by the local presbyter.
Any matters incapable of resolution shall be referred to the Ordinary.

The Sixth Annual General Assembly
of the

Church of England (Continuing)
will be held, DV, on

Saturday 7th July, 2001,
at

Nibley House, North Nibley, Gloucestershire.
Details from the Hon. Secretary, Dr. Napier Malcolm

CHURCHES
St. Mary’s, Castle Street, Reading, Sunday Services: 11.00 a.m. Morning Prayer (first
Sunday Lord’s Supper), 6.30 p.m. Evening Prayer (third Sunday Lord’s Supper). Tuesday 8.00
pm Bible Study. Enquiries Rev. E.J. Malcolm 0118 959 5131.
Former Congregation of St. John the Baptist with St. Mary-le-Port, Chapel of the Three
Kings, Foster’s Almshouses, top of Christmas Steps, Colston Street, Bristol. Sunday Service:
11.00 a.m. Morning Prayer. Enquiries Dr. Napier Malcolm 01934 712520.
Nufﬁeld Congregation meeting with Nufﬁeld Parish Church, near Henley-on-Thames, the
Rev. John F. Shearer. Sunday Services: 11.00 a.m. Morning Prayer, 6.30 p.m. Evening Prayer.
Lord’s Supper 8.00 a.m. first Sunday, 6.30 p.m. third Sunday. Bible Study Wednesday 8.00
p.m. Enquiries 01491 641305.
St. John’s Church, South London. Meeting at the Shaftesbury Home, Trellis House (Mill
Road (off Merton High Street), Colliers Wood, SW19), for 11.00 a.m. Morning Prayer and 6.30
p.m. Evening Prayer. Midweek as intimated. Enquiries Rev. A.R. Price, 0208 642 7885
St. Silas Church, Wolverhampton, St Silas Church, Wolverhampton. Rt. Rev. E. Malcolm,
Hon. Minister; Rev. I.R. Budgen, Hon. Curate. Bethany Chapel, (A-Z page 21 2E, junction
Lower Prestwood Road/Blackwood Avenue) Wednesfield. Sundays 12.40 p.m.Morning Prayer
(1st Sunday Holy Communion); 4.00 p.m. Evening Prayer (3rd Sunday Holy Communion).
Tuesdays in term time 4.15 p.m. Children's Class; 7.00 p.m. Bible Study; 7.45 p.m. Prayer
Meeting. Enquiries 01547 528815.
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The Rt. Rev. D.N. Samuel, Ph.D., 81 Victoria Road, Devizes, Wiltshire, SN10 1EU. 01380
722513
The Rt. Rev. E. Malcolm. BA., 15 Bridge Street, Knighton, Powys, LD7 1BT. 01547 528815
The Rev. J.F. Shearer, B.Sc., The Rectory, Nuffield, Henley-on-Thames, Oxon, RG9 5SN
01491 647305
The Rev. E.J. Malcolm, The Parsonage, 1 Downshire Square, Reading RG1 6NJ. 0118 959 5131
The Rev. I.R. Budgen, B.Sc., Dip Th (ITA), 159 Castlecroft Road, Wolverhampton, W. Mids,
WV3 8LU. 01902 656514
The Rev. A.R. Price, B.Sc. (Econ.), 17 Weston Road, Chiswick, London, W4 5NL. 0208 742 0151
The Rev. E.A. Powell B.Sc., M.Div., 7615 Lankershim Blvd., North Hollywood, CA 91605.
818-765-0716
The Rev. R.P. Mortimer, 9 Harrogate Road, Caversham, Berkshire, RG4 7PW. 0118 947 9254
Associate Clergy
The Rev. J.N. Reed B.A., B.D. (United States of America)
Licensed Preachers
The Rev. F. Robson Dip. Ed., 71 Springfield Drive, Abingdon, Oxon OX14 1JF 01235 533421
Mr. W.T. Foley B.A. (Hons), M.A., D.M.S., The Cottage, Park View Road, Tottenham, London
N17 9AX. 0208 808 4936
Mr. P. Karageorgi. Contact on 0208 742 0151

