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EDITORIAL

One of the neglected injunctions of the New Testament is "Be
sober." The Christian life is a serious matter. and the Christian
should be a serious person. This does not mean he should be
gloomy or morbid. On the contrary he should be joyful. But it
does mean that he should have no time for flippancy. He must
avoid being a trifler. He is engaged in a solemn enterprise and he
must therefore live his life seriously.

He must be serious about his worship. It will not do to make
his daily time of prayer and Bible reading a mere routine duty.
It will not be sufficient to rush to Church on Sunday with little
preparation beforehand, and possibly through chronic unpunctuality
with little time to compose his mind before the service. It is a great
occasion when he meets with the Lord's people to hear God's word
and to worship Him, and he must treat it seriously.

He must be serious too about the quality of his Christian life.
Some Christians give as much attention to cultivating their souls as
some haphazard gardencrs give to their gardens. In both cases the
abundance of weeds and the poor yield of fruit show lack of care.
But holiness of life is so important since it is cononanded by God,
that it calls for serious and sustained applicat'ion. We rnut be in
ea.rnest if we are to mature spiritually.

The Christian too must be serious about the spread of the gospel.
He must not be content to let his contacts with others be simply on
the level of friendly greeting or social exchange. He must be
concerned to spread the good news. Nor does he think only of his
own witness. He spends tirne in prayer for the preaching in his own
Church, for the teaching of the children, and for the spread of the
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146 The Gospel Magazine

gospel overseas. Because the gospel confronts men with heaven or
hell he cannot possibly be light hearted in his presentation of such
a gospel. Says the apostle Paul "Knowing therefore the terror of the
Lord we persuade men". Here is an apostolic seriousness we would
do well to cultivate.

For too many of us, Christian living is like a hobby to which we
give an occasional burst of enthusiasm, but which at other times lies
half neglected. Too many of us tend at times to become religious
triflers. How much we need the seriousness, the earnestness, the
passionate urgency of the New Testament. Let us pray that our life
may have this seriousness about it. It will mean a new depth in our
rejoicing; a new longing for holiness and a new concern to bring the
gospel to those who are without God and without hope.

CONT RIBUTORS THIS MONTH*

Rev. R. J. Graham, Minister of Highgate Chapel.
Pastor D. W. Middleton, 8.D., Minister of Surrey

Norwich.
Rev. J. A. Motyer, M.A., B.D., Vice-Principal of

Theological College, Bristol.
Mr. C. Walker, Cambridge.

*

NOTICE

The Fellowship of Evangelical Churchmen are to hold an annual
lecture in the North of England, the first of which will be on
Saturday, 20th March in Liverpool. The lecture will be known as
the Cranmer-day lecture and the speaker this year will be the
Revd. Dr. Bryan E. Hardman (Editor of the Englrsh Churchmo),
who will speak on "Hospitality at the Lord's Table-a 19th Cenrur-v
comment."

St. Paul's Church Hall, Celia Street (off Stanley Road), Kirtcd.l€
(by kind permission of the Vicar), 7 p.m., Saturday, March 20th.

Chapel,

Clifton
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Making Certain of
Blessing

J. A. MOTYER

When we read of God that He has mercy on whom He will have
mercy (Exod. 33: l9), that is to say, that He has kept it within
His sole power to bestow blessing as and when He thinks fit, it
sounds presumptuous to speak of making certain of blessing, as
though the sovereign God could be made subject to some technique
known to man! But when that same God has declared, not once but
many times, that there is an organic association between the Word
of God and the Biessing of God, it would be equally-even mora-
presumptuous to conceal this certainty of blessing. The one example
of this connection between the Word and the Blessing which will
chiefly concern us is Acts l7: 11-12: "They received the word
with all readiness of mind, and searched the scriptures daily,
.whether these things were so. Therefore, many of them believed . . ."
Let us note, and take seriously, the word "therefore." There is a
connection here of cause and effect: they gave serious heed to
the word of God, and in consequence they received spiritual enrich-
ment, the saving knowledge of the Lord Jesus Christ. "Faith

cometh by hearing, and hearing by the word of God" (Rom. 10: 17).
So it was, and so it is. Our Lord Himself confirmed the association:
"Search the scriptures for in them ye think that ye have eternal
life," and, lest His words should be taken as a sarcasm, He proceeds,
as much as to say and you rightly think so for "they are they which
testify of Me" (John 5:39). Two rvords, comprehensive of all the
blessings of the gospel, "faith" aud "eternal life," linked in an
association which God Himself has sealed, with the Word of God.
This is the certainty of blessing of which we speak.

When we turn to the text in Acts l7:Il, in order to enquire
more exactly into this relationship of blessing, we discern three
Berean characteristics. It is not just any old relationship to the
Word of God which guarantees blessing or which has God's approval
upon it; it is, on the contrary, a very precise and clearly described
relationship.

l) First of all, there is the Authority which they recognised in
the Scriptures. The Berean Jews were faced by the preaching of
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Paul, and wcre concerned to bring thc things which hc was teaching
into comparison with some standard whereby they might be able to
assess its value. In this, we are told, they were 'imore noble"
than others to whom the apostle had preached in Thessalonica.
They too had used certain standards: in verse 5, we read of the
standard of personal whim and prejudice, which, when applied to the
gospel, led to its rejection and the persecution of thc preachers;
again, in verseT, we read of the authority of human law and ftadi-
tion, which, again, was adverse to the gospel. It was not to any
personal or traditional standard that the Bereans appealed: they"searched the Scriptures . . . whether these things were so." They
could well have re-echoed the words of Isaiah (8:20): "To the law
and to the testimony! If they speak not according to this word.
surely there is no hope for them." It is when people are willing
to submit every other mode of assessing the truth to the supreme
standard of this unerring test that the words "therefore many
believed" can be added. This is the relationship of blessing.

But it would be less than adequate to call folk to adopt this
attitude towards the Scriptures merely because the Bereans did and
because blessing followed upon their so doing. The truth of the
matter is that this acknowledgment of the supreme authority of
the Scriptures comes to us directly from our Lord and the apostles.
And this, of course, is why the blessing is guaranteed: because by
submitting to the supremacy of Holy Scripture, we are standing
where He stood; we are putting ourselves in a position which He,
by His example, has sealed with divine approval. This truth con-
cerning our Lord and His apostles can be made clear by a very
few references. Paul's position is displayed in his preaching at
Thessalonica. Acts l7:2: He "reasoned with them out of the
Scriptures." There is his appeal to the same authority. He did not
seek to impress thern with the authority of man, though, as an
apostle, he possessed unique personal authorriy. He pointed them
to the Word; he displayed his message as consonant with that Word,
so that later he could write (1 Thess. 2: 13) that "ye received it
not as the word of men, but as it is in truth, the word of God."
This was his opinion at the start of his ministry, and it remained
unchanged at the end, for he wrote to Timothy (2 Tim. 3: 16) that
"All scripture is given by inspiration of God, and is profitable for
doctrine, for reproof, for correction, for instruction in righteousness,
that the man of God may be perfect. . ." H€ who has this, says
the apostle, has all. The Lord's aeknowledgment of the supreme
authority of Scripture is even more emphatic. In Matthew 15: l-4,
He faces a situation in which the forces of venerable tradition

l
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(verse 2) and of personal whim and prejudice (verse 12) are united
against Him. His reply is consistently an appeal to the word of
God (verses 3, 6, 9). Nothing apart from Scripture is, in His
estimation, a plant planted by His Father (verse l3).

Here then is cur first definition of the relation in which a man
must stand to the Word of God if he would have the blessing
guaranteed. He must recognise the authority of the Word, sit sub-
missively before it, test everything by its standard, reject every other
ground of appeal. He must make his own the double question of
his Lord, "What is written in the law? How readest thou'1" (Luke
lO:26').

(2) The second Berean characteristic is the attention they paid
to the Word of God. We read that they "searched daily." Wheieas
their brother Jews in Thessalonica were stirred to envy (verse 5),
these were stirred to enquire. They "searched daily.,' We will be
helped to understand what exactly this meant if we look at a few
other places where this verb "search" occurs. First turn to I Cor.
14:.24-25. Paul is speaking of the experience of an unbeliever
coming under the proclamation of God's Word. He says ..He is
judged by all," and he uses this same verb. fn order to clarify his
meaning he adds "the secrets of his heart are made manifest,', that
is to say, the Word of God searches him through and through,
analyses him as it were into his true moral and spiritual com-
ponents, makes a true assessment of his state, and presents him
with a firm verdict. This is what the verb means; this is the
attention which the Christian is to bring to the Word; he is to do to
the Word what once the Word did to him: to subject it to a close,
detailed, painstaking scrutiny; to survey it in all its components;
to reach a firm verdict on the basis of thorough examination of
the facts. This same meaning of the verb is revealed by its use in
connection with court procedure and the examination of witnesses
(Acts 24: 8; 28: 18, etc.)-the same attention to detail, survey of all
the relevant facts, decision on the basis of all the evidence.

So much for the verb and the noun: they searched the Scrip-
tures; they carried out a detailed examination of all the evidence,
not resting on this verse or that alone but insisting on working
through to the united testimony of the Scriptures as a whole. Now
see the adverb: "daily." To their diligence and comprehensiveness,
there is added perse'verance. They continued in the practice; they
maintained this attention to Holy writ; it was their characteristic,
their habitual attention.

It is in place now to look at some other Scriptures where the
relation between the Word and the Blessing of God is stated.

I I
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Joshua l:8: "This book of the law shall not depart out of thy
lnouth; but thou shalt meditate in it day and night . . . then thou
shalt have good success." It is constant, persevering continuance
with the Word that guarantees the blessing. Again, turn to Psalm
1: 1-3: verse 1 describes fixed modes of life, personal determinations
-"Blessed is the man who had determined not to walk," etc.:
verse 2 describes his habitual practice-"But his delight is in the law
of the Lord, and in His law he goes on meditating day and night":
verse 3 declares the automatic result-"and in consequence he is
like a tree. . . ." But again, it is the constant, persevering, habitual
attention to the Word that results in the blessing.

(3) In the third place, we may notice the attitude of the Bereans
towards the Word: "they received the word with all readiness of
mind;' There is an attitude of mind to which the Word of God
has entertainment value. There is a type of Christian to whom
the presentation of spiritual truth is merely a form of excitement
and pleasure. Ezekiel encountered this in his ministry: "they come
unto thee . . . and they sit before thee as my people, and they hear
thy words, but do them not . . . and, lo, thou art unto th€m as a
very lovely song of one that hath a pleasant voice, and can play
well on an instrument . . ." (33: 30-32). Turn to another Old Testa-
ment scripture: Jeremiah 42 5-6. Here were people eager to hear
the Word of God in the full knowledge that their situation was more
than their own wisdom could. solve. Whatever God says by His
prophet they will do. But when the word comes, and is not accord-
ing to their liking, what then? "Thou speakest falsely! The Lord
our God hath not sent thee . . ." (43:2-3). Here is the same trifling
with God's Word: eagerness to hear, unwillingness to heed. But il
was not the attitude of the Bereans ("all readiness of mind"). Their
attitude was a godly compound of earnestness and willingness. for
this is what the word "readiness" means. They possessed what is
so well exemplified in the Ethiopian Eunuch of Acts 8: his earnest-
ness for God's Word is such that he will face the journey from
his far home to Jerusalem; he will secure a version of the Word
of God which he can read; he will persevere even though he does
not understand; and when God, in His infinite mercy, provides a
teacher, and the truth of the Lord Jesus dawns upon his soul, instant
obedience follows: "Lo, here is water, what doth hinder us to be
baptised?" (Acts 8:36). A consuming eagerness for the Word of
God, and instant willingness to do what ever it teaches!

Here then is the precious connection between the Word and the
Blessing. It is all too easy to take the blessing for granted, to
presume that Almighty God is at our beck and call and witl (of
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course! ) bless us because we have gathered in convention. kt us
not forget that the whole country is littered with the spiritual debris
of conventions, in part due to a sinful presuming of the blessing of
God. There is a guaranteed blessing, but it is guaranteed at a
cost: the recognition and acceptance of the absolute authority of
the Word of God; diligent-sacrificial-perseverance in the study
of it; and a readiness of mind, eager for His truth and committed
beforehand to obev it.

EPITAPH
on a memorial to Joseph Hart, the hymnwriter

East side:
Erected by lovers of Hart's hymns, published in 1759, and still

highly prized by the Church of God. The author's remains were
interred on this spot, as the original stone yet remains to show.

JOSEPH HART, minister of the Gospel, died
May 24th,1768, aged 56.

South side:
JOSEPH HART was by the free and sovereign Grace and Spirit

of God raised from the depths of sin, and delivered from the bonds
of mere profession and self-righteousness, and led to rest entirely for
salvation in the finished atonement and perfect obedience of Christ.

"Mercy is welcome news indeed
To those who guilty stand;

Wretches who feel what help they need
Will bless the helping hand."

North side:
"Though I am a stranger to others and a wonder to myself, yet

I know Him (Christ), or rather am known of Him. Where sin
abounded Grace did much more abound."

"O! bring no price!
God's grace is free
To Paul, to Magdalene and me."

"None but Jesus
Can do helpless sinners good."

1 5 1
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SER.MON

GOD IS OUR REFUGE AND
STRENGTH
D. MIDDLETON

Psalm 46
"God is our refuge and strength, a very present help in trouble."Therefore will not we fear, though the earth be removed, and

though the mountains be carried into the midst of the sea:"Though the waters thereof roar and be troubled, though the
mountains shake with the swelling thereof. Selah."There is a river, the streams whereof shall make glad the city of
God, the holy place of the tabernacles of the most High."God is in the midst of her: she shall not be moved: God shall
help her, and that right early.
' "The heathen raged, the kingdoms were moved: he uttered his
voice, the earth melted.

"The Lord of hosts is with us; the God of Jacob is our refuge.
Selah.

"Come, behold the works of the Lord, what desolations he hath
made in the earth.

"He maketh wars to cease unto the end the earth; he breaketh
the bow, and cutteth the spear in sunder; he burneth the chariot in
the fire.

"Be still, and know that I am God: I will be exalted among the
heathen, I will be exalted in the earth.

"The Lord of hosts is with us; the God of Jacob is our refuse.
Selah".

This is of course a very familiar psalm, one that I suppose most of
us would know almost by heart, and I want us this morning to think
of it in a very simple way and to draw from it encouragement for our
daily lives. Now this psalm 46 is the first of three psalms each of
which has to do with the City of God, and God is spoken of in His
relationship to the City in these three psalms-46,47,48. In this,
the first of them, we read of God as our refuge. In psalm 47 God is
especially spoken of as our ruler, and in psalm 48 God as our great
resource. Sometimes the Authorised Version headings are a little
misleading but the heading here in my own Bible I think is good, in
the Authorised Version, when it describes psalm 46 in this way,

,{*ildfl,
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"The confidence which the church hath in God".
Now will you please look rather closely just for a moment at this

particular psalm, so as to notice its pattern. This is quite simple but
it helps a great deal to see this. The psalm is composed of three
sections and these three sections are divided from each other by the
word "Selah". The first section comprises verses l-3, the second
section verses 4-7, and the third section verses 8-11. Just as a point
of interest for those of you who are Bible students, you will see that
the first section is shorter than the other two. It has only three verses
where each of the others has four verses, and the dilTerence is that
at the end of the other two sections there comes a kind of chorus."The Lord of Hosts is with us, the God of Jacob is our refuge".
There are some scholars who would say that verse should appear
after verse 3 and somehow it has dropped ouq and if that were so
then you would have these three sections each of them ending in the
same way, "The Lord of Hosts is with us, the God of Jacob is our
refuge." There are some scholars who would say that that verse
should appear after verse 3 and somehow it has been dropped out,
and if that were so then you would have these three sections each
of them ending in the same way, "The Lord of Hosts is with us,
the God of Jacob is our refuge." Well, be that as it may. The first
section, verses 1-3, describes for us how that those who have God
for their refuge need never fear even in the most terrifying condi-
tions. The second section, verses 4-7, describes the safety of those
who are in the City of God because God is in their midst even
when the heathen are raging without. Then the third section calls
us to contemplate the great victory that God has achieved, and to
admire Him and to worship Him for it.

Now there are some who come to this psalm and say, Yes, this
is a very lovely psalm but there is no order in the thoughts that it
presents. They are all very lovely thou,ehts but they are quite
chaotic, there is no definite plan or order in the thoughts here
presented. But the order in this psalm is seen very clearly indeed
when we remember the actual historical incident which is behind
the psalm. The incident behind this particular psalm is the
destruction by the breath of God of the great army of Sennacherib
which came up against Jerusalem in the time of Hezekiah, recorded
for us in 2 Kings, 18 and 19. The whole of that campaign is
recorded for us, when Sennacherib came against Jerusalem, when
Hezekiah was king. Well now that is the historical incident behind
the psalm, and when you look at the psalm again you will see that
the first section describes how the great army of the Assyrians is
moving toward Jerusalem like a tidal wave of death and destruction,

*
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but the people of God will not fear. Then the second section
describes Jerusalem now beseiged by the heathen armies, beseiged
by Sennacherib, but God is in the midst of the city, they will not
fear, they are secure. Then in the third section, God has breathed
on that great host around the walls of the city. He has destroyed
them, and so the psalmist cries out, "Come, behold the works of
the Lord, what desolations he hath made in the earth." you will
know perhaps the poem that Byron wrote about this; Iet me just
remind you of the first two verses of this.

"The Assyrian came down like a wolf on the fold,
And his cohorts were gleaming in purple and gold;
And the sheen of their spears was like stars on the sea
When the blue wave rolls nightly on blue Galilee."Like the leaves of the forest when summer is green,
That host with their banners at sunset were seen;
Like the leaves of the forest when autumn hath blown,
That host on the morrow lay withered and strewn."

The order then behind this psalm is the definite order of historical
events-the Assyrian in the land, the Assyrian at the gates, the
Assyrian destroyed by the breath of God.

Now let us turn to this first stanza and here the psaLnist paints
for us a picture of chaos, a terrible scene of earthquake and tempest.
He says, "We will not fear though the earth be removed." Literally
in the Hebrew it is "though the earth change," and the sense is-
though the earth change all the features of its landscape, as in a
great earthquake when all the natural features are changed, when the
valleys become mountains and the mountains become valleys.
Though the earth change as in a great earthquake, even then we
will not fear. "Even though," he goes on, "the mountains topple
into the sea and be swallowed up by it." Again the picture is of a
great earthquake, an earthquake so great that the mountains topple
into the sea and are swallowed up. He continues, "Though the
waters of the sea rage and foam with deafening roar and monstrous
waves, even though the violence of the sea is such that the waves
striking against the shore cause the very mountains to shake."
These psalmists were great poets and here is a tremendous picture
given us ofagreat earthquake and tempest, a terrible scene of chaos
and confusion. Now I suppose that few of us have been in an
earthquake but there is little that is so terrifying; and here is one,
the psalmist paints, of world splitting dimensions and men's hearts
are failing them for fear-but not tle people of God. He says
defiantly, "We will not fear." Why? "Because God is our refuge

-
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and strength, a very present help in trouble." Now you will see he
is in fact not describing here a literal earthquake but he is describing
lle approach of these vast Assyrian armies, eating up the land
like locusts and no army could stand before them. But the people
of God, although ar rhis time so little and weak, will not feir, ior
God is their refuge and their strength.

Now let _me lay the emphasis particularly here: ,.God is a very
present help n trouble," and the particular point that is being
emphasised is the immediate accessibility of God's help. In the
expositors' Bible it is translated this way-"a help in trouble most
readily to be found." one commentator says thii, "There is little
good in a fortress, however impregnable, if it is so difficult to
reach that a fugitive might be slain a hundred times before he can
be safe in it." But on the contrary, the psalmist celebrates. ..Our
refuge is most readily to be found." Now to my mind this is a
very wonderful thing and something for the Christian to reioice in.
fn Proverbs 18 we read, "The name of the Lord is a strons tower:
the-righteous runneth into it and is safe.', Or again the iords in
Psalm 94, "When I said my foot slippeth, thy mercy O Lord held
me up." These are wonderful words. Here is a man in the verv
act gf beilg tempted and he cries out, ..Lord, my foot slippeth,,"
and immediately-"thy mercy held me up." It shows the immidiate
accessibility of God's help. It is like peter walking on the sea, he
begins to sink but immediately Christ is there and has him by
the hand.

Here then is something to rejoice in-..a very present help in
trouble"; a help most readily to be found. rt is so in times of erief
and sorrow. The scripture says, "The Lord is near to them 

-thar

are of a broken heart." He is not far away so that you must plead
with Him to come nearer. The enemy would say, ,,Ail have foriaken
you-all men have forsaken you and God has forsaken you. your
very grief and sorrow is a sign that God has forsaken vou.,' But
we do not believe this. We know that God's help is immediately
accessible. "He is near to them that are of a broken heart.,' As
we have said, in times of temptation, here is something we must
always remember, that God is near as refuge and strength. There
is no need to fight alone. Again the devil deceives us and savs.*God isJar away, He will never come to you in time to help you.';
But we know that however great the temptation, we have bnty to
cry out to God and He is near and ready to help. This is a
blessed thing. There is no need to plead for hours for help from an
unwilling God for His help comes immediately

Now we must notice that this is not for the unwilling and un_

l
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trusting. The psalmist says, "We will not fear"; there is confident
trust and God loves to honour that confident trust. All right then.
we begin here. We want to have this kind of holy boldnesg almost
this contempt of danger. As the psalmist puts it, "If the earth splits
asunder, if the elements melt with fervent heat. we will not fear."
You remember the words of Zinzendorf's hymn:

o'Jesus, thy blood and righteousness
. My beauty are, my glorious dress;

'Midst flaming worlds, in these arrayed,
With joy shall I lift up my head."

The immediate accessibility of God's help-"My foot slippeth, thy
mercy O Lord held me up." There is something to put to the test.

Now moving on to the second stanza, the position is that the
enemy Sennacherib and his mighty army are at the gates of the
holy city, they are encamped all around Jerusalem, and their watch-
fires glint and gleam and glow as far as the eye can see. The city
of God is beseiged and Sennacherib thinks to gain an entrance or
to starve them cut. This stanza tells us three things about God's
help. First of all there is what we might call the inviolability of
God's help. Now what do we mean by the in,-iolability of God:'s
Itelp? Well it is here in verse 4, literally, "Behold a river, the
streams whereof make glad the city of God." Sennacherib, outside
the city, thought to wear down the people in that beseiged city by
cutting oft their supplies, especially of course by cutting oft their
water supply; but he is disappointed in this, he cannot do it because
the city has hidden resources which are itviolable to the enemy."Behold a river, the streams whereof make glad the city of God."
I suppose the actual local reference to be to the fountain of Siloam,"the waters of Shiloah which go softly." Now that proved a hidden
resource for the beseiged city. They would never want for water
because there was a fountain available within the city.

But of course there is a great spiritual truth here. In the spiritual
life there are hidden resources of divine help which are inviolable
by the enemy, which the enemy cannot stop, which the enemy
cannot cut off however hard he tries. This is a blessed thing that
in a hectic and fretful life the Christian still has this hidden supply.
As the New Testament says, "Your life (your true life) is hid with
Christ in God"; beyond the reach of any foe, untainted by all the
sweat and rush of daily commerce. Again in psalm 94 the psalmist
says, "In the multitude of my thoughts within me, thy comforts
delight my soul." Now you may compare that word "delight" with
the word "gladden" here in verse 4. The joy of the Lord is our

-
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strength; the joy and the strength go together. Here is the simple
point then. We have a hidden life, we have inviolable resources,
and we have a delight in them. Especially of course the reference
here is to God the Holy Spirit who is in the believer, a fountain
of water springing up into everlasting life. It is ever fresh and clean
and cool and pure; a fountain of life springing up within. Now
again this is a very wonderful thing. The enemy cannot touch it,
he cannot stop it however hard he tries. John Newton has it thus
in his hymn:

"See the streams of living water
Springing from eternal love;

Well supply thy sons and daughters,
And all fear of want remove.

Who can faint while such a river
Ever flows their thirst to assuage?

Grace, which like the Lord the giver,
Never fails from age to age."

, Secondly in this second stanza we have the punctuality of God's
help. In the second half of verse 5-"God shall help her and that
right early"-literally "at the morning dawn." Apparently this is
an Hebrew idiom which expresses the appropriate time, so that the
best translation would be, God shall help her at just the right
moment. The reference then is to God's perfect timing in His
giving of help, that He never gives it too early and He never gives it
too late. Now imagine the people here. They had heard of Senna-
cherib coming, they had seen him come into the land, they had seen
him come right up to the city, they had seen him surround the whole
city, and they had seen him come right up to the gates. They had
had his embassies come and mock God before them and shout at
them and call upon them to open the city gates, and still no worcl
had come from God. But they had this confidence that God
would help them at just the right moment. Alexander Mclaren in
commenting on this verse says, "God will not come so quickly as
to anticipate our consciousness of need, nor will He delay so long
as to let us be irrevocably engulfed. Some time back we were
looking together at the story in John ll of the death of Lazarus."Jesus loved Martha and her sister and Lazarus, and when he
heard therefore that he was sick, he abode two days still in the
same place where he was." He did not rush off there immediatelv
as was expected. "He knew what he would do." He came althousl
Lazarus was even then dead. He came at just the right time in tf,e
plan of God. The word for us then is "Wait on the Lord, be of good
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courage and He shall strengthen thy heart." Do not fret and
worry and do not run ahead. Do not question how He will do
His will. God will help us at just the right moment. May I remind
you again that for these people here it meant a terrible waiting
period while the Rabshakeh was inciting the people to revolt,
mocking their trust in God, saying, "What other god has ever
delivered his people from the hand of Sennacherib?" Hezekiah
mourning and praying, Sennacherib sending blasphemous ietters to
him telling him that God was deceiving him, but the people waited
on God, They answered the mockery of Sennacherib not a word.
Hezekiah spread out the letter before the Lord. And finally, at just
the right moment, God smote the Assyrians. "Wait on the Lord,
be of good courage and he shall strengthen thy heart." He helps
His people at just the right moment.

Now the third thing concerning the help of God from this second
stanza is the unexpectedness of God's help. This is verse 6 and to
my mind a wonderful verse. Do you see the contrast in it? "The

heathen raged, the kingdoms were moved"-yes, they could do this;
when they raged, the kingdoms were moved, but "God uttered His
voice and the earth nelted." The contrast is between the tumult.
the raging, the noise of the heathen and indeed the kingdoms are
moved, but God utters His voice. The particular sense of it here
is that it is not a shout, not a loud cry, but a quiet breath, "He

utters His voice and the earth melts." It is the same kind of contrast
as between the first two stanzas, the waters roaring and'being
troubled, shaking the mountains, and the river of God, the waters
that go softly.

You know what God did, you know the story in 2 Kings 19: "It

came to pass in that ni-sht that the angel of the Lord \ilent out and
smote in the camp of the Assyrians an hundred and four score and
five thousand, and when fhe people of God arose early in the
morning, behold they (the Assyrians) were all dead corpses."
Imagine the amazement of God's people. They got up on this
morning and there was this great army--quietly, unexpectedly, God
had acted. There had been no allies come to help them. The army
of the Israelites had not gone out. There had been no noise of battle,
no cries of anguish in the night, but in the morning there was the
scene. The people had no idea how God would remove this great
army from their gates, but quietly" unexpectedly, marvellously. He
did this. Nothing is impossible to Him.

"God moves in a mysterious way
His wonders to perform."
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It may be that as a rule He acts in ways that seem normal and
usual to us but God can act in the most unexpected way. He can do"terrible things that we looked not for." Here are three simple
lessons concerning God's help, from this second stanza. God's help
is inviolable, it springs from hidden resources that no enemy can
touch; "Behold a river." God's help is punctual; it comes just at
the right moment, never too early, never too late. It can be very
unexpected. He does "terrible things that we look not for." We
are not to limit Him and say God must do it this way. He can
work in His own quiet, unexepected and mysterious way.

Now finally staflza 3 which comprises verses 8-11. fn verses 8 and
9 the people of God as it were come out of Jerusalem and survey
the desolation that God has wrought in the enemy camp, and they
marvel at His mighty power. Then in verse l0 God Himself speaks
and in verse 11 there comes the chorus once again. fn verses 8-9,
where once was the camp of proud Sennacherib, now there were
broken bows and splintered spears, half-charred chariots strewing
the ground. And yet this is not only Sennacherib, and not only his
army. You might say the whole field of history is littered with
broken and abandoned weapons once flourished in hands long since
turned to dust. But the city and throne of God against which they
were lifted remain unharmed. I would like to emphasise here the
historical reality of God's help to His people in times past. It is a
matter of historical fact. Here indeed is one of the great character-
istiis of our faith, how it is rooted and grounded in-the saving acts
Conquest, back to incidents like these, back to the return from
of God in history. We look back to the Exodus, back to the
Babylon, and above all to the real life of Jesus Christ our Lord, to
His mighty Cross. to His mighty Resurrection. We look back to
these definite saving acts in history, and we are able to do what
Israel did at this time, to marvel at the way our God has spoiled the
powers of evil, to marvel at the tremendous victories He has won, to
marvel at the trophies of His grace that history displays. We are
able to look back to the times of the Reformation, time of great
revival, and know that our God is still the same and able to do these
things in our own day.

You recollect perhaps how our Lord said to His disciples at one
time when they were in great need, "Do ye not yet understand,
neither remember, the five loaves and the five thousand and how
many baskets ye took up,? Do you not remember how I helped
then? Is my power changed?" He appealed to actual incidents and
said, Now bear those in mind, remember what I did then. I am
here now to meet this new need, "Jesus Christ, the same yesterday,
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today and forever"; who brought Israel out of Egypt with a mighty
hand, who laid waste the armies of sennacheri=u.^ rre healed"the
sick, made the deaf to hear, and in all His great works He is our
Lord; His power and His grace are not diminished. we then are to
marvel at-all His mighty.works, to glory in the Cross, and to say
to each other. "come, behord the workiof the Lord." God's herp
is not theory, it is actual, historical. It was great in ttre past, it can
be great today, and will be great for ever.

In verse 10 God Himself speaks, "Be stilr and know that I am
God. I am exalted (literally) 'mong the heathen." God rp.utu lrr"r"
words to His enemies and to His own people. To His enemies it is
as if to say, How foolish you have been io resist God. Now will
you stop your folly? Now will you desist? Let your hands drop
your weapons and learn how vain it is to contend with God. To
His own people, it is as if to say, Now learn afresh, from tni,
incident ,your absolute dependence on my grace at every moment.
Bow in silent acknowledgment before me,-reiognise again that I am
God, a_nd in my grace and in my might I alone havJdone this for
you. Here, I would subrnit, is taught the sovereignty of God,s he$
and the call is to glorify God for His sovereign help.'rut" no "r"ai't
to yourselves, cease to think or speak oi serf. Be still, let this
consciousness came upon you, ..I am God, I have done this.,, We
remember how in the actual fact of our salvation it was like this for
us. we could do nothing for ourselves. The cal was as to ancient
rsrael at the Red Sea, "Be still and see the salvation of our God."

Here are many precious things about the help of God: let me
summarise them very. quickly for you. The accbssibility of God's
help-help most readily to be found. ..When I said my fo;t slipf;h,
lh.f pgr"V O Lord held me up." The inviotabitity of CoO,i f"i;"Behold a river." None can cut us off from these hidden ..roui"a,
i"-Ggd the Holy Spirit. The punctualiry of Gocl's n"tp_..CoJ wii
help her at just the right time.t The unexpecteclness ofbodt L.fp_"He uttered His quiet voice, the earth m;lted." Terrible tning;Tnut
we looked not for. The historical reality of God's t "tp_.;Eorn",
behold the works of the Lord." The sovereignty of C60,, nJp_"Be still and know that I am God." what i great helper is our
God. Well.mie!1Hir people sing with joy, ..Goi L oor r"tug" uoJ
our strength." Yly it be true of every one of us in our "*pJrieo""
through this whole year now ahead, that we may be aUte to say
from the fulness of our hearts'experience, ..God is ,ny ,etug. ;;e
my strength."

f
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Thomas Chalmers
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CHARLES WALKER

The nineteenth century saw a spiritual movement in Scotland
which in its own way was comparable to the Puritan movement in
seventeenth century England. B. B. Warfield noticed the similarity
in the way in which the doctrine of the Holy Spirit was handled
by the Puritans and their successors in Scotland. In both move.
ments preaching was restored tto its prominent place in the life of
the Church, with the result that the Church was purified and in-
creased in numbers. No one person gave more impetus to this
movement and to the restoration of biblical preachins than Thomas
Chalmers. He was the Perkins of nineteenih centur-y Scotland.

Some of the lustre has worn away from the name of Chalmers
over the intervening years. The works of his great successors at the
Free Church College, Edinburgh.- Cunningham, Smeaton,
Buchanan-are still read. Chalmers is not. To make any deduc-
tions about their respective merits, however, would be completely
wrong. Comparing these men with Chalmers would not be com-
paring like with like. He had a work to do for which they had not
the gifts, just as they had a work to do for which he would have
been quite unsuited. Our own century has produced its successors
to Cunningham, Smeaton and their illustrious colleagues: theolo-
gians whose work was directed mainly to other theologians and to
the educated middle classes. It is a century, however, which has
suffered greatly for the want of men like Chalmers: theologians
who could speak to the man in the street and bring him face to face
with the great verities of the Christian faith.

EARLY CHILDHOOD
Thomas Chalmers was born in 1780 in Anstruther, a little fishing

village in Fifeshire. He was the sixth child of a family of fourteen.
Owing to the size of the family his parents were unable to give him
a grezt deal of personal attention and his upbringing consequently
suffered. At the age of two he was committed to the care of a nurse
and was subjected by her to a great deal of cruelty-not an un-
common feature of the domestic life of that time. He was glad to
escape from her clutches and go to school at the age of three, but
he soon found that he had not improved his position very much.,
The savage punishments, however, which in common with the other
children he had to endure, drove him neither to depression nor to
industry. Cheerfulness and idleness were his most noticeable features
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during his years at school. Just before he was twelve vears old he
enrolled as a student at the University of St. Andrews. His first
two years there, however, were of value only in getting him used to
his surroundings. Even after his first session there hi was unable
to write a letter without the most glaring and repeated mistakes in
spelling and grammar.

INTELLECTUAL AWAKENING
fn the session of 1793-94 his intellectual powers suddenly sprang

to life. Mathematics was the first subject to lay hold of his imagin-
ation and this was followed, although not quite to the same degiee,
by ethics and politics. In 1795 he enrolled as a theological student,
following a decision made many years previously to become a
minister. He was soon completely immersed in the study of
Jonathan Edwards's treatise on "Free Will,,' but his study wai not
pursued in a way that would have met with Edwards's approval.
Chalmers' interest in the subject was purely speculative and philo-
sophical. Christianity had not yet left its mark on him.

He continued at St. Andrews until 1798 when he became for a
few months a private tutor. In 1799, when he was still only nineteen,
he was licensed by the presbytery as a preacher of the gospel. He
was in no hurry, however, to take up the work of the ministry.
The study of mathematics still attracted him greatly and he pursued
it for two more years at Edinburgh University

The call to the ministry of the Church of Scotland eventuallv
came to Chalmers in November 1802. He was offered and acceptei
the living of the parish of Kilmany. The living was rhe gift oi St.
Andrews' University and the parish was not too far away from the
town. This was just as well because, in the same month, Chalmers
embarked on another career which, at the time, seemed infinitelv
more interesting and exciting. He became assistant to the professor
of Mathematics at the University.

LECTURES IN MATHEMATICS

ft was in this job that Chalmers first began to display his extra-
ordinary eloquence and his powers for kindling enthusiasm in others,
His own enthusiasm, however, the almost evangelistic fervour of
the lectures, were looked upon with suspicion by the professor.
Mathematics was not considered a fit subject for fervour and the
Professor distrusted his new assistant. He began to interfere in the
running of the classes, and chalmers made no secret of his resent-
ment at the Professor's actions. Feelings ran high and Chalmers
was probably not very surprised to find at the end of the session
that he had been sacked. What concerned him more than the loss
of the post was the fact that it was given out as the reason for his
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dismissal that he was an inefficient teacher. Such an allegation,
unless refuted, would have put an end to his chances of achieving
distinction through an academic career.

Chalmers met the situation in a way that only he would have
thought of, or having thought of, would have dared to put into
practice. The following year he offered to students of St. Andrews
a series of lectures as an alternative to the official University course.
The classes were well-attended and although there was considerable
ill-feelin-e from the Professor at the outset eventually a reconciliation
was effected. Having made his point, Chalmers discontinued the
lectures.

A SPARE.TIME MINISTRY

It might be thought that, with all this activity, Chalmers was left
with little time to devote to his parish duties and to preaching.
Whoever else might have thought this, Chalmers did not. A few
hours on a Saturday evening were, in his opinion, more than enough
to equip him for the pulpit on Sunday. No one could complain that
his sermons were lacking in eloquence, even although they might be
altogether lacking in specifically Christian content. In the tradition
of "moderate" clergyman in Scotland (as distinct from "enthus-

iasts"), Chalmers preached a high morality, but overlooked the fact
that the law does not carry with it the power to perform. It took
about nine years of preaching, a long and serious illness and much
heart-breaking failure in his own hopeless struggle after perfection,
to prepare him to receive the message of Wilberforce's "Practical

View." This book brought him to look at the foundations of his
theology and he found them to be unsound. He found, as he after-
wards wrote, that "on the system of-Do this and live, no peace
can be found and even no true and worthy obedience can ever be
attained." It is, "Believe in the Lord Jesus Christ and thou shalt be
saved." When this belief enters the heart, joy and confidence enter
along with it.

The change in the tone and in the effect of Chalmers' ministry
can best be described in his own words:

"I am not sensible that all the vehemence with which I urged the
virtues and the properties of social life had the weight of a feather
on the moral habits of my parishioners. And it was not till I got
impressed by the utter alienation of the heart in all its desires and
affections from God: it was not until reconciliation to Him became
the distinct and the prominent object of my ministerial exertions; it
was not till I took the scriptural way of laying the method of recon-
ciliation before them...that I ever heard of any of these subordinate
reformations which I aforetime made the earnest and the zealous,
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but r am afraid at the same time the ultimate, object of my earlier
ministrations".

REMovAL To cLASGow '

- w_ith chalmers'great eloquence now being used in the service of
the Gosoel. it was nor long before he received a call to a much largyr
parish. He was at first rather hesitant about accepting but in lgl5-he
moved to Glasgow and became minister of the Iron Church. He
was thirty-five when he went there and he remained in Glassow for
eight years first at The Iron and late at st. John's church. A-s far as
oratory was concerned, chalmers was then at the heisht of his
powers. The Iron church, with seating capacity of abou-t fourteen
hundred, had always many more standing ii the-aisles and sitting on
the pulpit stairs with further crowdi outside unable to lainadmission. In a ministry of this kind it is always difficult to estiriate
how_ many came to hear the gospel and how many merely to hear
Chalmers-. Many who fell into the latter category came ind were
converted. Many others, however, doubtless remained merelv as
appreciative viewers of a spectacular performance. popularity of
this kind can be the ruination of a preacher, as it was with Chalmers'
assistant, a man of similar gifts but with less distrust of himself.
chalmers came to his own conclusion about the value of popularity
and had this to say about it:"There is another, a high and a far-sounding popularity, which is
indeed a most worthless article, felt by all who hive it most to be
greatly more oppressive than gratifying-a popularity of stare. and
pressure, and animal heat, and a whole tribe of other annoyances
which it brings round the person of its unfortunate victim_a
popularity wlich rifles home of its sweets, and by elevating man
above his fellows places hinr in a region of desolation, wheie the
intimacies of human fellowship are unfelt, and where he stands a
conspicuous mark for the shafts of malice, and envy, and detraction
-a popularity which, with its head among storms and its feet on the
treacherous quicksands, has nothing to lull the agonies of its
tottering existence but the hosannahs of a drivelling generation".

This opinion had a steadifying effect on Chalmeis]but from time
to time it led him to be more depressed than he need have been about
the effects of his preaching.

one of the first ,hi"s.:f,iltlir.Iil3o"t-ers when he wenr to
Glasgow was the degraded condition of a large proportion of the
population. They lived in squalor and for the most part would no
more have thought of going into a church than a luiury hotel. In
general there had been a tendency on the part of minisiers to look
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upon the probtem of the untouched masses as one which was in-
capable of solution, even although they might not say so in .o .u"y
words. Chalmers from the start would accept,ro ,u"h view. About
eleven thousand people lived in the parish and chakners was
determined to visit each one of them duiing the first year or two of
his ministry. His visits wereof necessity sho'rt, but weie tonjenough
to enable him to make a fairly accurate assessment of the most
pressing needs of the people. Ignorance was high on the list of
lfsent problems and to combat it he divided the parish into small
d,istricts and arranged for a Sunday stchool to be Jtarted in each of
tnem. I hls was not enough, however, and he soon set about raising
funds-to- start opening day-schools in the parish, with fees small
e.nough- i9l ttir parishioners (two shillings a quarter for reading,
three shillings for writing, artithmetic unl book_t.eping). H" wu,
determined that it should be seen by all that the odioui te-im .charity
school' should not apply to these schools. "The nrst tning tnat i
lavg t9' say of these schoors", he told the parishioners at a Leetingjust before one of the schoors was opened, iis that in no one sense of
ft: j.j- lre.they charity schools...lhe education is not given_it is
paid for. rt is not given to a particular number, us in soire r"noot,
yh".r: .9 many poor schoiari are admitted gratis, and marked out
by this distinction from the rest of their play-fillows. we ur" un"iou,
!o \*p any distinction of this kind away from our establishment.
Each scholar comes upon the same equal ind indepen,f"rt f.olirg...
There will be no other inequarity known within the walls of 

-6ur

institution but such as ariies fiom the diversity of tarenf ana
diligence and personal character. In every other respect it wilr bea
little republic...".

^-Although he never interfered with the work of the teachers
chalmers, took the greatest interest in the schoors ano visitea
one or other of them almost every day. Another great work, how_
ever, toot< up a great deal of his time and energy. This was ih" ,"_
organisation and administration oJ the parish poor relief-system. He
came to the parish with very definite viers on how a relief systeL
ought to work and spent a great deal of tinre and energv in nuttins
them into operation. His system was used for the ""Ji"t "idi;;;
years, all expenses being met from church collections.

with all lis energy and enthusiasm, chalmers courd not have
carried out his parochial work in Glasgow if it had "ot u.*io, ni,
extraordinary ability to kindle a similar enthusiasm in otners. iegathered round him a band of devoted workers, many of whom had
been converted under his preaching, and the detaied *;;k ;;;
carried out by them. The office of deacon had many y"un pr"uiouriy
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fallen into general disuse in Scotland and Chalmers revived it,
appointing to the office the men who administered the poor relief
system. He ordained as elders a group of young men, some of whom
were in charge of the Sunday schools. These jobs were not sinecures
but Chalmers seems never to have been short of men who were
prepared to give much of their strength and energy to assist him in
his schemes.

RETURN TO ST, ANDREWS

It came as a tremendous shock to his parishioners when in 1823
Chalmers decided to leave this sphere of exceptional usefulness and
withdraw into a camparitive back-water. In that year he was offered
and accepted the chair of Moral Philosophy at the University of St.
Andrews. He was in no doubt whatever about accepting it. The
office of a professor he regarded as being "a higher station in the
vineyard, even of Christian usefulness, than the office of a single
minister of a single congregation" mainly because all future ministers
were to pass through the Universities and would fall under the in-
fluence of the professors. He gave a very high place to the study of
moral philosophy. "Moral philosophy is not theology", he wrote to
the elders and deacons in Glasgow, "but it stands at the entrance of
it, and so, of all human sciences, is the most capable of being turned
either for guiding aright, or for most grievously perverting the minds
of those who are to be the religious instructors of the succeeding
agg".

fn November, 1823, Chalmers preached his last sermon as minister
of St. John's, Glasgow and left to start the second phase of his
remarkable career. to be continued.
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SERMON
PERSISTENT FAITH

H. M. CARSON
"Then shall we knoq if we follow on to know the Lord: his

going forth is prepared as the morning; and he shall come unto us as
the rain, as the latter and former rain unto the earth".-Hosea 6: 3.

Hosea has just been giving this great call to repentance, this
call to return to the Lord. "Come and let us return unto the Lord-
for He hath torn and He will heal us, He hath smitten and He will
bind us up". He goes on to speak of what is in view when we thus
turn to the Lord. What is our aim in turning to Him? What is the
goal which the prophet holds before us? Well the goal is surely
nothing less than this, that we might know God for ourselves. When
that other great prophet of the Old Testament, Jeremiah, looked
forward to the coming of the Messiah, he looked forward to the days
of what he called the "New Covenant", when God would make a
new covenant with His people, and the great characteristic of that
new covenant would be simply this, "Every one will know me from
the least unto the greatest". The Christian is basically and essentially
a man who knows God for himself.

If you turn to the opening chapter of John's gospel, it speaks
about the coming of the Messiah, and what is the verdict upon the
world to which He came? "He was in the world and the world was
made by Him and the world knew Him not". They knew Him in the
sense of knowing that there was such a person as Jesus of Nazareth.
They knew Him in the sense that they could listen to His message
and understand what He was talking about to some degree. They
knew Him in the sense that they saw His miracles and realised that
there was something unusual about Him, but they did not know Him
in any direct and intimate and personal way. They were always
strangers as far as He was concerned. By contrast when the Lord
in John 10 is speaking about His people He uses the analogy, familiar
to them of course, of the shepherd and the flock, and He says, "I

know my sheep and my sheep know me". There is a mutual under-
standing. What is life eternal as Christ describes it? Well He says,
"This is life eternal, that they might know Thee the only true God
and Jesus Christ whom thou hast sent". His purpose, says the

167

I

t

I



168 The Gospel MagaTine

Saviour, is that He might introduce nen and women to God so that
they can say in all humility and yet quite definitely, "I know Him".
Indeed is that not how the apostle Paul speaks? He says, "I know
whom I have believed and f am persuaded that He is able to keep
that which I have entrusted unto Him against that day".

I find that when I talk to people they are very quick to answer the
question, "Are you a Christian"? by saying, "Yes". They are not so
quick always to answer the question if you put it to them more
directly, "Do you know Jesus Christ"? Because, after all, that is
precisely what is involved in being a Christian. A Christian is not
merely one who conforms to a certain pattern and moves in a certain
religious group and adheres to the Christian church. You can do all
these things and not know the meaning of true Christianity. A
Christian is a man who is personally related to Christ, so that he can
say, "I know Him, I know Him personally and directly". For this
knowledge about which the Bible so constantly speaks is no mere
head knowledge, it is no mere acquaintance with the facts of the
gospel. It is not simply that we know certain things about Jesus

,Christ, that He was born of the Virgin Mary, that He lived, that He
died and rose again. We may know all this and yet not know Christ
for ourselves.

This knowledge is rather a direct and intimate contact with the
Saviour. That is why in the Bible, it is often human relationships
which are used to bring home the meaning of this knowledge of God,
this direct knowledge of Christ. Paul uses that illustration when he
writes to the Romans. He speaks about the child in the family circle,
the child who says, o'Father", and Paul says the Christian has
received the Spirit of adoption. He says we were formerly outside
the family circle of God. We had no claims upon God and, when we
were honest with ourselves, we had to admit we had no knowledge
of God. But God has adopted us and now we can say. "Abba,
Father". The word "Abba" that Paul uses there is the familiar
word in the Aramaic in which a child would have addressed his
father in a very intimate way, and Paul says this is what the relation-
ship means. God is not simply a concept which you have in your
mind. God is your father, the One whom you know, the One whom
you can address in the most familiar way. In this very prophecy we
have been considering on Sunday evenings, the marriage relationship
is used to convey this intimacy between the believer and his God.
We have seen something of the tragedy of Hosea's life with a wife
who was unfaithful, and we have seen the tragedy of spiritual un-
faithfulness when men turn aside from the living God. Well let us
look at the other side of the coin. A true marriage relationship in
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which there is mutual understanding, mutual trust, true love_well,
this Hosea would .1y:. uld this indied again and ugui" S"riptur",
says, is the picture of the knowledge that i -"o has when he is thusintimately related to his God. So rie can say, ..I know this CoO, H"is mine. I know this Christ, H9 is my Saviour,,. ft i. uff-*rypersonal. This is not.something that we receive ut .""onJnuna, *"are not simply discussingsom_e iubject, we are not referring to somedoctrine, but we knowlhis person, tfiis Christ, Oi.""tfy ft-*. urChristians.

Now if y_ou are to know someone, quite clearly if you are astranger to that person, you have to be intioduced to Lim, unJ ri,nuybe that certain barriers have to be removed in order thatil;rA,
be introduced and in order that you might get to know him. you
may remember how paul-write-s to the Ephesians when fr"rp"utrtf
w_h_at they were before God brought them to Himself. f{" .uyr,"You were far off but you have bien made nigh bt th" ;;"d'"f
Christ". As far as God was concerned, he says, you were strangers,you were out in the distance, you were outside ih" "o-ron*""itn,
aldGod has brought you nigh. you have been introduced by Cfi;.As it were you stood outside the palace gates, you could not go in,it would have been presumption to enter,iut tl6 pri""" frur;"L;,
outside the P.alace_ gates and He has brought you within. 

-H; 
i;,

Drought you rnto the very Throne room and He has introduced you
19. th9 King Himself. Through Christ, we who were outside'the
Kingdom of heaven have been brougLt near and we have beenpresented to the Father.

^.B.ut-Pau! says, ..you have been brought nigh by the blood ofchrist"' This prince who introduces reber"rious *ujetts to the Kins
is the Prince who shed His blood and died fo, th;;. W;il;]i?
thus to die in order to effect this introduction? Surely u."uur" trr"*sublects were not simply outside the palace, not simply outsiOe theI(mg-dom, they were rebels against the_King's authoriiy, and beingrebels against the King's..authority. they 

"were 
undei-the rinft

iydgment. They were- guilty, and no man certainly can "nt", ii"King-'s presence if he is a rebel, if he is thus guilry: What does herequire? He requires the King's pardon if he may enter the Kins,spresence. The Prince of Glory is the one who dild in the prace-&
the rebels, who took their guili upon His own shourder, wno^*ent iotheir place to the cross of -arvary. rn the darkness there;tc"i;;;
He bore our sins in His own body on the Tree. whyi i;;;il;h"t
the guilty rebel outside the palace gates might te "naUtJt;;ffit
into the Throne room, into the presence oI the Ki"t ";i;J;;;
he has offended, and look up to the King and oyl;.fiAy f"in"r{

I

I
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This is what it means to know God. It is to be introduced directlv to
our Creator and our Judge by this prince, this Saviour, ihis
Redeemer. It is to be introduced in such a way that we are now knit
in the most intimate fashion with God Himseif, and we can say, ..I
know Him, this is my God, this is the One who has made mj His
own".

But do you notice the way Hosea speaks here? He does not say
that this knowledge of God comes very easily. He says, ..We shail
know ff we follow on to krtow the Lord',. If we are to know the
King in all His glory, there is required a real persistence. The faith
for which scripture calls is not a mere nod of assent to certain
statements which we read here. True faith means a persistence, a
going on, a laying hold of the promises of God. Indeed when you
turn to the ministry of the Lord Jesus Christ you see again and again
illustrations of this kincl of faith. There was that man who 

-was

palsied. His friends brought him to Jesus. They knew that this One
who was working miracles could heal their friend but thev could not
get near because of the crowd. You will remember how in their
determination, they went up to the flat roof of the Eastern house and
broke up the tiling in order that they might let down before Christ
the man who was ill, in order that he might be healed. Their
determination was fruitful, and he was healed. you remember blind
Bartimaeus, the blind beggar sitting outside Jericho, and Jesus was
passing by, and he cries out, "Thou Son of David have mercv on
me". There were people of course who were ready to say, ..Be quiet
man, He has not time for you, a blind beggar." But Bartimieus
persisted, he shouted with insistence until he was heard. and the
Lord turned and healed him.

Well, if it was the crowd that would have hindered those two,
it was even more bafling on another occasion when it seemed to be
the Lord Himself who was reluctant to answer the woman who
came pleading for healing for her child. At first Christ apparently
ignored her. He did not even seem to listen to what she had to say.
and when He did listen He seemed to be so slow to answer. How
strange, because this was the One who was always so ready to listen
to those who were in need. This was the One who, when the leper
came saying, "If thou wilt, thou canst make me clean,', was so
ready to put out His hand and touch one. who to most people was
looked on as unclean and loathsome, and to say, ..I will 6e thou
clean." But on this occasion He is not prepared apparently to listen
to a woman in distress pleading for her child. What was He doine?
He was testing her to see if she really meant business, if she realv
believed Him, if she was ready to persist in the face of apparent
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discouragement. And it was as she persisted, as she clung on, as
she refused to take "no" for an answer, it was there that she found
healing for her child. There was that nobleman in Capernaum who
came to Christ, and again there seemed to be a reluctance. Again it
was Christ testing the man to see if there was a real faith there,
and you see the nobleman with tears saying, "Come down ere my
child die." As it were he brushes every other word to one side,
he is determined to have healing for his boy. He will persist. He
will storm the very gates of heaven as it were. He will ask, and he
will receive an answer because this is the kind of faith that God
delights to honour.

Indeed, not only in the way He dealt with people in His miracles,
but in His parables Jesus brought home the same lesson. He spoke
about the importunate widow, the woman who went to the judge and
asked him that he would deal with her case. The unjust judge was
unready to hear, but she persisted and she became such a nuisance
that he had to give way. Of course the Lord Jesus was not
suggesting that God Almighty is like an unjust judge who has to
be badgered before he will give an answer. What He was saying
surely was that the woman's importunity wore down the reluctance
of this man to listen to her cause. How much more will persistent
faith bring an answer from the God who is not unjust or reluctant
but who delights to meet those who are in need. But we are called
on to have that kind of persistent faith. He tells the story of the
man at midnight who went to his friend because he was in need of
food to help the guest who had come on the journey. Again it was
this same message-the man from within reluctant to give and the
man outside hammering on the door with persistence. He refused
to be turned away. He had a request, he had a need that must be
meq and he will stay there until thp man gives heed. Says Jesus,
This is faith; this is faith as a persistent attitude. This is the violence
of which Christ spoken when He said, "The kingdom of heaven
suftereth violence and the violent take it by force." This is surely
what Hosea is talking about when he says, "We will know Him if
we follow on to know the Lord." If we are those who are just
emotionally stirred for a few minutes and that is the end of it, if
we are those who are simply moved by the atmosphere of a service
or a meeting, well we will never come to any real knowledge of
God. We shall know Him if we follow on, if we know what it
means to persist.

Why is it that there is need for this persistence? I would say
surely because when a man begins to think about the things of God
and about his own need, he will find that at once the devil is at his
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elbow with all kinds of doubts. He will come and remind him of
the past. He will remind him sometimes of a sin in the past, and
he will say, "Do you imagine that there can be forgiveness for such
a sin?" I had a letter from someone recently, and this person was
beset with this precise problem-is there forgiveness for a sin of the
past? And that sin seemed to stare her in the face. She is a person
unknown to me, she does not even come from this part of the
country, but there she was battling with this problem-is there
forgiveness? And a man so easily lapses into despair at that point.
Yes he has been thinking about God and he has been wanting to
know God, but the devil is constantly putting before him the memory
of past sinful failure and he is saying, Is there forgiveness for that?
Could God possibly forgive that? O we need at that point to press
on to know the Lord. Yes, and he will come with other doubts.
You have heard the gospel, he says, you have heard this call to
believe, do you think you can muster the right kind of faith?
Do you think your faith is the sort of faith that God will accept?
Do you think these promises are really for you? He puts doubts
in the mind of the seeker and so often the seeker begins to flounder,
and Hosea says, If we follow on, we shall know the Lord; not if we
stop half way. "No man," says Christ, "having put his hand to the
plough and turning back is fit for the kingdom of heaven." There
were many like that in the days of Jesus' ministry. They were
ready to be stirred by His preaching, there was a temporary enthu-
siasm and then it petered out. But Christ says, "He that endures
to the end shall be saved." We will know Him if we persist, if we
follow on to know the Lord.

This persistence is required too surely because the world around
us exerts such a pull. When a man begins to think about spiritual
matters, it may be in a service like this in church, when he feels that
God is speaking to him, and there is the beginning of a desire to
break with the past, to know that sin has been dealt with, to know
that he is right with God-at once he begins to think of what others
will say. The set in which he moves, what will their reaction be?
In fact he can see in his imagination the superior smiles with which
they will greet his announcement that he has become a Christian,
and it is at that point that so often the battle can be acute. He
knows this is going to be costly, he knows how much it is going to
demand, and so often he begins to falter. Hosea says, "We shall
know if we follow on to know the Lord." When a man is in that
condition he realises how very much he is bound by his own sinful
nature. He knows how much of a break this will involve. It will
involve a complete break with the past. It will mean a readiness
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to deny self and take up the Cross and follow Christ. He knows
that the terms of discipleship are hard. He knows that christ does
not call to some easy path: "Narrow is the way that leadeth unto
life and few there be that find it. Broad is the way that leadeth to
destruction and many there be which go in thereai." When a man
is beginning to think about these issuei he realises how demanding
this is all going to be. He begins to falter and Hosea's word comes
again, "We shall know God if we follow on to know him"; if we
persist with faith to draw near to Him.

What is the consequence of this kind of struggle? Why is it
that God so often lets a man flounder like this uJrore He brings
him into real peace? I would say it is beause when a man his
come through this experience his faith is a very strong and settled
affair. I am sure that one of our troubles within the cfurches these
days is that we produce an anaemic kind of christianity. we have so
often produced christians who need to be coddled like a premature
babe and to be nursed when they ought to be growing sirong and
maturing' what so often has happened is that in our desire io see
results we have rushed people to some kind of decision which ot
course they can reach all too easily without any struggle, and as
long as we can number the converts that is the thing ihat matters.
what' if in six months or five years' time we have to knock a great
many off the list, we do not seem to worry about that. But-real
spiritual experience is not something that ""n b" quickly registered
and as quickiy discarded. This kind of faith ii somithins thar
cgmes through real travail. The butterfly coming to the birth- from
the chrysalis has to struggle hard to get free, but it is the very
struggles, the birth struggles, that enable it to soar up into the sky.
rt is the birth struggles of the christian. it is this followine on io
know the Lord, it is this desperate persistence that leads,- not to
an-anaemic sort of experience, not to the super.ficiality that charac-
terises so much Christianity these days, but to a solid, steady
discipleship. Men who have come by this path are not men whb
are quickly deflected. They are men who persist in face of wbatever
the world confronts them with, right to the very end. ..We shall
know if we follow on"; if we persist, we shall knorv the Lord.

Now listen to the promise. How does God come to the marr
who thus comes with persistent faith? He comes like the dawn,
says Hosea. He comes as the rain upon the dry ground. The man
who has struggled through the darkness is the man who finds God
rising like the dawn of the morning. Here is a man who has been
lost on the mountains. Maybe he has been rock climbing and the
mists have suddenly descended and darkness has come ind he is
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hopelessly lost. He is out there in the cold and the wet, miserable
and lost, and the long hours of darkness go by very slowly, and
there he huddles beside a rock, waiting for the morning. When the
first light of dawn begins to appear, his whole situation is trans-
formed. Instead of being lost and miserable there is hope again.
He can begin to see his way, he can get back home. And here is a
man who has been in the darkness of sin. He has known himself to
be lost, and the darkness has settled upon his soul, and there has
been the feeling that if he is not found he will be lost eternally.
But God arises, the dawn comes, and he knows the light of God's
presence, and the light of God's forgiveness.

Here is another man who has struggled through the mists of
doubt. There have been times when he has even questioned God's
existence. There have been times when he has questioned God's
Word. How can he believe these promises? How can he believe
that they are for him? But as he struggled, by God's grace, through
the mists of doubt, the light has begun to dawn-slowly, indeed at
first imperceptibly, but he has reached the point now where the
truth of God has flamed in his heart and he knows God for himself.
There have been days when he has groped almost blindly, times
when he has almost given up in despair, times when he has almost
lost hope of ever finding the goal. But God gave him grace to
persist and he has followed on, and the dawn has come, and with
the dawning of the day there has been a wonderful experience. He
has come to the point where the apostle Paul had come when he
said, "I know Him." I was in darkness, he says, but now the
light of God has shined in my heart. Says Hosea, "He will come as
the dawn."

Another picture he uses here, and one that certainly to the
farming community to whom he prophesied, would have gone home
-'3fls will come like showers, like the rain on the dry ground."
There was many a farmer of Hosea's day who would have known
the significance of that word. In a country where drought was
common and where drought meant famine, the showers on the dry
ground spoke of refreshment; they spoke of the slaking of the thirst;
they spoke of fruitfulness. Ah, says Hosea, this is how God comes
to the man who is persistently seeking. Here is a man who is
desperately dissatisfied. Down below the surface, unknown to others
around him, there is a nagging thirst. He has turned in this direction
and that, but the things that the world has offered have not satisfied.
It is rather like a shipwrecked sailor, dying of thirst, who takes a
drink of salt water. It satisfies his thirst for a few brief minutes but
then the raging thirst comes back all the more. Well. here is a man
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who has been sampling the brackish water of the world. He has
tried the broken cisterns and he has found they do not satisfv. And
now as he has followed on, as he has persisted, he finds he is being
given living water. Turning to Christ, he finds that which satisfies
the deepest needs of his heart, and he knows-and what a thrill it is
to him to know, after his long quest-he knows the peace of God
which passeth all understanding, he knows what the joy of God in
his heart really means. He knows God for himself. ihe showers
have come. Before, there was barrenness and sterility. His life was
just empty and dry and useless but now Christ has come to him, and
he finds his very living transformed, he finds a new fruitfulness, he
finds appearing in his life things that he would never have ima_sined
possible. His whole life is ablaze rvirh colour and light. Wnyf
Because the showers of God have fallen upon the dry and thirity
ground.

Says Hosea, "God's going forth is prepared"-in a sense, it is
inevitable; after the night inevitably there comes the dawning of the
day. Night does not go on for ever; night is succeeded by the
morning. And to the man who persistently seeks for God, the
morning comes, it comes inevitably. There is a definiteness, an in-
evitability about the promises of God. When Christ says, ..Come
unto me all ye that labour and are heavy laden," He adds quite
emphatically, "And I will give you rest." When He says, ..Him1hat
cometh unto Me," He adds, "I will in no wise cast out." When the
call con.res to believe on the Lord Jesus Christ, the answer is
inevitable, "And, thou shalt be saved." This surely is what Hosea
is saying here. He says, "If we follow on, we shall know the Lord.,'
because God's response to the seeking soul is as inevitable as the
coming of the dawn after the hours of darkness. When a man seeks
God, he will not seek in vain. "Ask and it shall be given you;
seek and you shall find; knock and it shall be opened unto you."

I believe there may be some here tonight who have honestly
been seeking. It may be 5'ou have been seeking for some time,
and it may be there have been moments when you have almost
despaired of finding. Is this a quest which ends in ultimate dis-
illusionment? By no means! When God stirs a man to seek, I
believe God will assuredly satisfy that man. He will lead him to the
goal. Are you to be numbered amongst those that are stirred,
interested, and then the interest peters out, and the last state of that
man is infinitely worse than the first?? God grant that rather you
may be like these that Hosea is speaking about, these who follow on,
these who persist, these who come to the gate of heaven and say,"r refuse to turn aside. I must see the Kins. I must know God.
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I must find Him. I must know His forgiveness. I must know this
new life which He promises to those who, like me, are in desperate
need." It is the man who thus comes that the Prince of Glory, the
One who died on Calvary, is ready to save, ready to pardon, ready to
introduce to the King Himself. We shall know, we sftcll know,
assuredly we shall, if we follow on to know the Lord.

AUGUSTINE'S CONVERSION

So I was speaking and weeping in the most bitter contrition of
my heart, when, lo! I heard from a neighbouring house a voice,
as of boy or girl, I know not, chanting and oft repeating: "Take up
and read: Take up and read." Instantly, my countenance altered;
I began to think most intently whether children were wont in any
kind of play to sing such words: nor could I remember ever to
have heard the like. So, checking the torrent of my tears, I arose;
interpreting it to be no other than a command from God to open
the book, and read the first chapter I should find. For I had heard
of Antony, that coming in during the reading of the Gospel, he
received the admonition, as if what was being read was spoken to
him: Go, seII all that thou hast, and give to the poor, and thou
shalt have treasure in heaven, and come and follow me: and by
such oracle he was forthwith converted unto Thee. Eagerly then I
returned to the place where Alypius was sitting; for there had I laid
the volume of the Apostle when I arose thence. I seized, opened'
and in silence read that section on which my eyes first fell: Not in
rioting and drunkenness, not in chambering and wantonness, not in
strife and envying; but put ye on the I'ord lesus Christ, and make
not provision for the flesh in concupiscence. No further would I
read; nor needed I: for instantly . . . by a light as it were of serenity
infused into my heart, all the darkness of doubt vanished away.

Then . . . I shut the volume, and with a calmed countenance
made it known to Alypius. And what was wrought in him' which
I knew not. he thus showed me. He asked to see what I had read:
I showed him; and he looked even farther than I had read, and I
knew not what had followed. This followed, him that is weak in
the faith, receive; which he applied to himself, and disclosed to me.
And by this admonition was he strengthened; and by a good resolu-
tion and purpose, and most corresponding to his character, wherein
he did always very far differ from me for the better, without any
turbulent delay he joined me.-From The Confessions ol Saint
Augustine, Book VIII.

. - - -
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A TESTIMONY
The year 1813 saw a young man of twenty-one take up a clerkship

in the Bishop's "Register Office," Chichester. His name was James
kwis. Of a gay disposition, he was glad to return to the neighbour-
hood of former companions whose company he enjoyed. The
thirteenth child of a currier at Midhurst, he had been brought up in
poor circumstances owing to his father's intemperance and conse-
quent neglect of business. At fifteen he was sent to Chichester to
work in a solicitor's office, moving a year later to "the Stamp
Office," "and shortly after I formed an acquaintance with several
young men about my own age, and being naturally of a lively turn
of mind, and they not less so, we ran into all manner of sin and
folly . ." After two years a companion had little difficulty in
persuading Lewis to accompany him abroad. Accordingly they went
as book-keepers to an eslate in Jamaica. An adventurous two and
a half years followed, of which a highly readable account is given
in Lewis's autobiography.

About two years after returning to Chichester, Lewis was sum-
moned to Midhurst to what was believed to be his mother's death-
bed. Reaching Chichester again, with his brothers Thomas and
Charles, the former appealed to them, especially in view of the
solemnity of the occasion, to go with him that evening to hear Vinall
at Providence Chapel. Charles refused point blank, and hastened off.
James yielded to pressure. "f know not how it was, but I was so
struck I could not speak a word, although my heart went after the
others. However, to chapel he led me, it being the first time they
could, any of them, get me there, although I have many times gone
with my sister Linney as far as the outer door of the chapel . . . but
never before could they get me within the walls; this being. as I trust
it will hereafter appear, the Lord's time..."."We were seated in the chapel, and shortly after, Mr. Vinall . . .
entered the pulpit. I do not remember his text, but during his dis-
course he had been pointing out the real state and condition f was
in, as a sinner before God, the way I was going on, the sins f was
committing, and then quoted this text in confirmation of what he had
been stating, "Rejoice, O young man in thy youth, and let thy heart
cheer thee in the days of thy youth, and walk in the ways of thine
heart, and in the sight of thine eyes: but know thou, that for all these
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things, God will bring thee into judgment".-Eccl' 11, 9 verse: and

i;;ffg me hard in tf,e face, as i th-ought' said further-"and I tell

you frim the word of God, that if you live and die in the state and

londition you are now in, you wili be damned, and all that to all

eternity". My brother, just at that moment, touched my foot, as

much as to say, "James' do you hear that"? but I did not require

any touch from him, my conscience bore witness to the truth; my

,irr. *"r. set in battle airay before r''y eyes, and I felt sensible, that

such would indeed be my case, and that a separation between me

and this world must take place, or I was lost for ever; I thought

verily the place would have swallowed me up, but, oh'.j\" thought

*ouid rusfr again into my mind, what, separate yourself from your

young compa-nions! Come out from among the whole of them' and

itrat t'or "u&! Whut, never join them again, but must take up with a

Methodistical life! Oh, thought I, no, never can I do this'
"When we came out of theihapel, my brother perceiving the word

had got fast hold of me, said' "come James, you will go Yilh Tt 1."
Mr. Eaxer's this evening and take supper with them; Mr. Vinall will

be there". I replied in an angry tone of voice, "No, I will not go

near the place, ind had I known what would have taken place here

this evening, I would not have been there for a thousand guineas",

such despeiation and madness rose up in my breast againsl the Lord.

eoo trying, if possible, to stifle my convictions, I left him in the

chapel-yari, and made the best of my way to my lodgings, in.a most

*r"i"n!O and deplorable condition, kicking, plunging, rebelling.and

fighting against tle Lord and his servant in my feelings, and c-alling

niyself" a thousand fools for ever consenting to -go; but !9foy 
I

reached home, my sins stared me in the face again, and with deep

convictions of my'mind, I went into the house, and asked for a light

telling them I was going to bed. As soon as I reached my bedroom'

I shui the door, unO telt or1 my knees, and cried most fervently to

the Almighty for mercy. The mere form of prayer wn]c| t had been

taught fr6m'my very heart' and from a deep feeling, sight and sense'

was led to cry to God for MercY . ' .
..Never beiore this did I evei pray either feelingly, experimentally

of extemporary. Nay, I think I ttever shall forget my prayer that

evening. i prayeO that if the Minister I had then just been- hearing,

was a leal 
^lrlinister 

of Christ, and those persons, many of them to

whom he preached, were the people of God, that he would lead my

mind to gb in fotut" there, that I might be united to them in heart,

and that-the Almighty would keep me from joining my9elf to-any

sect or party, who did not know him experimentally for themselves,

fearing^I should be led astray: and I have great reason to bless the

, . - ' l f f i l
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Lord, that he indeed led me to unite with them . . . I afterwards got
into bed, but there was little or no sleep for me that night. My he-art
was in prayer nearly the whole night . . . This took place in the
month of November, 1815, and as our blessed Lord saith, ,The
hour is coming and now is, when the dead shall hear the voice of
the Son of God, and they that hear shall live,' so I have ever
considered, and do verily believe that on that very night, in hearing
the word preached, the Lord the Spirit breathed eternal light into
my soul, which before was dead in trespasses and sins .""Although for many, many months after I was not certain neither
could anyone satisfy my soul, that it was a real work of grace begun
in me. A day or two after, as I was going to my office in the
morning, I met Mr. Baxter in the street, who accosted me thus,'Well young man, I understand you were at our chapel the other
evening, hearing Mr. Vinall preach.' I said, I was. 'Well and how
do you feel yourself?'I said, 'Sir, I am lost for ever; I am undone
for ever; f can get no sleep when I go to bed. I am such a great
sinner, Mr. Baxter. I am satisfied I am lost for ever.' He said to me,'Well, I am glad of it; I am glad to hear you say so; but when you
have done with your office in the evening, do come into my house,
I shall be very glad to see you, and then we can talk this matter
over between ourselves . . .""In speaking of Mr. Baxter I feel persuaded I cannot put too
great encomiums on his character, as a dear man of God, and a
real lover of truth, a peace maker, and one who felt as much for
the interest and cause of his dear lord and master, and who sought
at all times the real good, happiness and welfare of the Lord's dear
family, as any man I ever knew . . . This, I believe, everyone, who
had the honour of his acquaintance, will most readily and heartly
agree with me. Never was he better pleased, or more in his element,
than when he could get hold of, or be engaged in conversation with
any poor sensible, broken-hearted, humble, contrite, self-condemned,
lost, guilty, and ruined sinner in his own eyes, and one who was
feeling after the power of real godliness, and after that power in
which alone the kingdom of God stands. He would both converse,
read, pray, encourage, strengthen, and support such a one, as far as
laid in the power of any human creature to do; and this I had the
happiness both to witness and experience for many years, previous
to the Lord's removing him from the church militant to the church
triumphant above; and f have great reason to bless the Almighty
that he brought me to be acquainted with him on my first settingout
on my pilgrimage. f, therefore, embraced every favourable oppor-
tunity of spending my evenings with him, and his well regulated,
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well ordered, and well governed family, which I found truly profit-
able to my soul."

A testing experience soon occurred. ". . . one Sabbath morning,
after returning from Chapel, sitting in my room, which faced the
street, not more than about a fortnight from the time I first attended
the Chapel, my brother Charles came past with another person with
him, my brother threw the sash of the window up and spoke a word
or two, when the other said with a loud voice,'Come away, Charles,
d-n him, I hate him'; these words I heard distinctly. The person
was an inn-keeper, at whose house I had spent many pounds, and
had caused many more to be spent by others. After they were gone,
I thought much of the above expression, and said to myself why or
wherefore could the man speak thus, or why should he hate me so
much? I had never injured him in my life. The Lord gave me this
text, or spoke these words home with power to my heart . . . 'If the
world hate you, ye know that it hated me before it hated you. If
ye were of the world, the world would love its own; but because
ye are not of the world, but I have chosen you out of the world,
therefore the world hateth you.' John, Chap. 15, verses 18 and 19."
Moreover, as was only to be expected, "My young companions tried
hard to draw me back again into the world, they used every
stratagem the devil and their wicked minds could invent, but all in
vain; the arrows of conviction were lodged too deep in my soul,
and the guilt of my sins was too keenly felt to go back, for that I
knew would be certain destruction both to soul and body, and if the
Lord would but enable me to press forward, there might be hope of
ob ta in ingmercy . . . "

Nor did the opposition conte only from former worldly friends'
"After having attended the chapel about two or three months, I had
occasion, one day, to go before our principal surrogate, the Rev.
Wm. Walker, a tenerable old divine in the Church of England . . .
I had to -{o before him to swear some executors proving a will; as
soon as it was done. the old Doctor said, 'James, I want to have a
word or two with you; let the people out at the door, and come
back to me.' I did so; fearing what was coming, I trembled very
much. . . He bid me be seated, and then began:''Well, James, I
understand you have left the Church, and have gone to hear the
Methodistsl preach?' I said, 'Sir, I have certainly gone to hear.'
He replied, 'And what do you expe€t to get under such preaching,
and from such poor illiterate men as that Vinall, the shoemaker, and

1 The term "methodist" was still loosely employed at this time to refer to
evangelicals of all kinds, whether followers of John Wesley, dissenters of
other denominations, or members of the Church of Engiand.
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others are? I say, what good do you expect to derive from hearing
them? they have never been to college, never been ordained by the
Bishop, nor were they ever sent to preach,'and then bid me take the
book from oft the table and read it to him. I took it up, and it
proved to be a Greek Testament. I opened it, and looked into it.
He said, 'Read it.' I told him I could not, as it was Greek, and I
had never learned the language. He took it out of my hand, and
threw it with violence on the table, and said, 'f knew you could not
read it, neither can any of those men you have newly taken up with.'
It came instantly to my mind, and I said, 'Sir, did the dear Redeemer.
when he chose bis twelve apostles, go to the Grand Sanhedrin and
look out twelve of those men called Doctors in Divinity? Did he
not choose twelve men, illiterate men, as many of them were onlv
poor fishermen; was not that his choice? Did he look at all foi
human learning? . . . the teaching of the Holy Ghost is all-sufficient,
and without this, all other learning will prove in vain, and leave the
soul far enough behind from a real knowledge of salvation; and
with regard to the man you say is so very illiterate, I mean Mr.
Vinall, I verily believe he is as much sent to preach the everlasting
gospel as ever the great apostle Paul himself was sent.' With this
he rose up out of his chair in great wrath, and I verily thought he
would have put me out of the room. He said, 'You are altogether
mistaken; Paul and others of the apostles were inspired, but in-
spiration ceased in the apostolic age, there is no such thing now-a-
days.' I sair, 'Sir, what language is it you repeat at church half a
dozen times in one service? Do you not say, as it was in the
beginning, so it is now, and ever shall be world without end; and
again, take not thy Holy Spirit from us? Be assured, sir, God has
still his witnesses <;n earth, and ministers as well, that preach the
everlasting gospel, and that with power from on high . ..' At last,
he said, "Well, James, I am glad to see such a change wrought in
you, and where you got your wound, there you may expect to get
your cure,' and u'ished me good morning; and from that time up to
the day of his death, he never asked me any more questions, or
entered the least into a religious subject."

Two and a half years passed before kwis found peace for his
soul. He had gone with a friend to Petworth to hear Vinall preach,"and the Lord was graciously pleased to open my ears to hear, and
my heart to understand, and to receive the truths that were then
delivered by his servant, and sweetly, blessedly, and most powerfully
to apply them home to my heart, so that I as sensibly felt the
burthen of sin removed-guilt, wrath, fear, misery, and bondage
taken out of and from off my conscience-as sensibly as any poor
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creature literally would feel released by having a burthen taken oft
his shoulders, which he had long borne, and under which he was
sinking and nearly exhausted. And this is but a faint representation
or resemblance; peace flowed into my soul like a river, and love,
praise, gratitude, and thanksgiving ascended up to the throne of
grace; and the dear Lord, as if to complete the work, sent home
this text with great power, 'The blood of Jesus Christ, God's Son,
cleanseth us from all sin'; an application of that atoning blood was
applied to my heart, nay I had the rich contents of the whole text
in the sweet enjoyment thereof."

ANNOUNCEMENT

As from lst March, 1965 the work of the Imperial Alliance for
the Defence of Sunday (founded 1908) will be united with that of
The Lord's Day Observance Society (founded 1831). The Com-
mittees of both organisations are persuaded that-with the ever-
increasing threat to the Christian Sunday especially in view of the
recommendations of the Crathorne Report-the need of the hour is
for the presentation of an undivided front to the encroachments of
secularism.

The joint witness will operate as "The Lord's Day Observance
Sirciety, Incorporated," from its Headquarters at 55, Fleet Street,
London, 8.C.4, with Mr. H. J. W. Legerton, F.C.A., as General
Secretary. It is earnestly hoped that all friends of both the Alliance
and the Society will continue their support, both material and
prayerful, with redoubled zeal. The fellowship of all Christians is
urgently solicited at this time of urgent need.

Earnest prayer is offered that the Lord of the Sabbath will
honour with His Blessing this further development of the testimony
for Our Lord, His Word and His DaY.

. For Imperial Alliance for the Defence of Sunday-
A. G. Ashdown, Chairman
L. J. Musgrove, Honorary Secretary

For The Inrd's Day Observance Society-
C. W. R. J. Anderson, Chairman
H. J. W. Legerton, SecretarY.
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TIIE LIVING LORD ANID THE
TOLER^IT.TING CHURCH

R. J. GRAHAM

It is amazing how far one can progress in the Christian life and
still harbour in the heart some crippling sin. We can be right in so
many things that others cannot conceive us to be wrong in anything!
Our Saviour has a true regard for the advancement of His saints in
godly ways, but He has no place in His heart for indulgence in known
sins. Thyatira had much in her favour. "Notwithstanding," our
Lord said, "I have a few things against thee, because thou sufierest
that woman Jezebel . ." To allow error to prevail in her fellow-
ship might be excused on the basis of "charity" . . . but the loving
Saviour was AGATNST such sufferance.

In this second chapter of Revelation verses eighteen to twenty-
nine we see:

I.-THE ADDRESS OF THE LETTER

The epistle is addressed to the church at Thyatira, meaning, the
casfle of Thya. A town of great wealth, it was situated on the river
Lycus in the northern part of Lydia of the Roman province of Asia.
It was at a grave disadvantage in that it lacked natural fortifications.
The valley in which it was situated was of such a nature and position
that a battalion (of soldiers) was always present to protect the town
and obstruct the path of an aggressor to Pergamum the capital.
Unemployment was little known as the wool, linen and dyeing
trades flourished here. Lydia, whose heart the Lord opened, was a
dyer from this region in all probability. The trade guilds, the modern
counterpart of which are our trade unions, "prot@ted" the workers.
These guilds constituted a real threat to the Christians. Each guild
had a tutelary deity, that is, they each had a guardian god which
their members were required to worship. This may explain why
Lydia (Acts 16: 14) left that region and settled down at Philippi.
Progress then, was not easy for those who refused to join the guilds.
As membership of these guilds rururro recognition of the particular
god of the guild, Christians had to go without employment. The
early church forbade membership to guild members and that for
good reasons: members were expected to attend the festivals, the
food of which was a gift from the god; after this, the party proper
commenced with its accompanying licentiousnss.
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II.:THE AUTHOR OF THE LETTER
(a) rns woRDS. "These things saith the Son of God." Thyatira

needed the reminder that He whom they worshipped was God the
Son. So much that displeases God our Father arises from our
forgetfulness of Who it was who revealed Him to us. When we
consider that we know no God but Him whom Jesus has shown to
us then we should tremble at His words. Their condition was
assessed by One who was conversant with all their ways and who
is the Truth. His object in speaking was to enable them, among
other things, to put on "the girdle of truth", that is, be honest
in their hearts; possessed of a right and constant spirit. As this
church saw its name in this inspired scroll it had an awe-ful realiza-
tion that the Lord was speaking directly to its heart condition.

In these words the Holy Spirit would remind us that the words of
scripture are the words of God and not to be taken lightly. Our
judgment will not be far astray if we regard His words as a message
to us personally. The words of scripture are never to be used to
merely bolster a position, to tickle a carnal inquisitiveness, but to
improve our character, to lead us on in godliness, and true holiness,
and to correct the error that hinders our conformity, and that of
otlers, to His mind and will.

(b) ms EvES. "who hath eyes like unto a flame of fire". This
conveys to us the clarity of His vision which photographs all the facts
of daily life. His sight is penetrating even to the imagination of the
desires what He does not see: He sees their motives but is determined
to motivate their vision for His own glory and their benefit. His look
is such that it burns in deep conviction and burns out all depraved
connivance, and yet it warms the heart it warns. He turned and
looked upon Peter and the apostle went out and wept bitterly. It
was a look of love which broke his heart and buttressed it against
any similar base denial. Do you, do I, realise that these burning eyes
of Holy love are ever upon us? If so, our consciences would burn
less with guilt and our heart more with the Holy Spirit. These eyes
burn with jealousy for the honour of His faithful ones but with dis-
pleasure upon those who deviate from His will. How happy are
those who can sing:

"Search me, O God, my actions try,
And let my life appear
As seen by thine all searching eye:
To mine my ways make clear".

(c) rus nsnr:. "and His feet are fine brass". The earth is His foot-
stool; His feet stand to judge Thyatira according to l/rs holiness for
sin is tolerated there. An authority that challenges His cannot be

I..f,
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countenanced. His brass feet speak of the swiftness of His righteous
judgment upon all tolerance toward sin. He who walks up "n-d do*o
between the seven candlesticks not only moves in the ;idst of His
churches to disperse grace but also to challenge, chastise and cast
out. rf His eyes speak to us of His omniscience His feet tell us of
His omnipresence. These symbolisms are meant to convey to us the
solemnity of life and stab us into the consciousness that ali we think.
speak and do is nrrone Hru.

III.-THE APPROVAL OF THE LETTER
i'I know thy works and charity, and service, and faith, and thy
patience, and thy works; and the last to be more than first" v. ld.
We_take "f know thy works" followed by the ..and" (kai) to mean:
-"I know the works namely...' Thus the first in the Johannine list
is charity. The letter approves*

(a) rnE rNTrMAcy oF rHErR r,ovr. The word agapen is used,
indicating that it was a love originating in christ and returning to
Christ, not a mere sentimental affection, but a glowing, sincere-and
earnest love. To have been described thus by our Lord it must also
imply-a fellowship of love in the Church. Unlike Ephesus, they had
not left their first love. There was at least a minority whose fervency
for Christ had not abated. What of your love toward Him? Is it
beating-with the strong beats of a heart throbbing out its gratitude of
eternal life?

(b) rHr rNrENsrry oF rHErR rerrn (pistin). Their faith found
its inspiration in their devotion to their loving Saviour. The Holy
Ghost had shed abroad the love of God in their hearts out of whicl
sprang a robust faith. of the measure of their faith we are not told.
of the reality of it we are not left in doubt. our saviour's commenda-
tion of their faith can only mean that they pleased God "for without
faith it is impossible to please Him". They must have walked by
faith and understood the word by faith. o Lord, intensify our faitir
so that it is strong inThee.

(c) rue rssuE oF'rHErR FArrH AND LovE-sERVrcE (diakonianl.
He reveals their "service". Faith joined with love issued in service"Service" by the nature of the word means ministry, and presumably
ministration to the needs of others (Acts I l:29; I Cor. 16: l5). Foi
them service was the only expression of love and evidence of faith:
for them, no growing weary in well doing (Gal. 6); for them, a
diligent persuance of the path of duty.

Is our faith bringing forth its requisite evidential works? Is our
zeal working itself out in His service?

(d) rHr rMpERruRBArroN oF rr{ErR LovE-pArrENCE (hupomonen).
They went on imperturbable, not with that imperturbabitity wtricir
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is colourless and bespeaks despair, but with the composure and
tranquility of those who knew whom they had believed and were
persuaded that He was able to keep that which they had committed
unto Him against that day. Not untried, yet undaunted and un'

afraid they indured everything that faithfulness to Him brought
upon them.

IV._THE ACCUSATION OF THE LETTER

How they glowed as they read the words of appreciation! What a
shock to tetrotd, "notwithstanding I have a few things ecerlsr thee
. ." The Amplified New Testament renders it, "But I have this
against you, thit you tolerate the woman Jezebel, who calls herself
a prophetess (claiming to be inspired), and who is teaching and
teaOing astray my servints and beguiling them into practising sexual
vice and eating iood sacrificed to idols" (l Kings 16:31; 2 Kings
9:22 ,30 \ .

The Judge of all the earth found Thyatira guilty of -T -un-
scriptural and unspiritual tolerance-a toleration which declined to
exeicise discipline over erroneous doctrine. Such laxity is so
rampant in the church today that this letter calls for close study at
this point.

In all probability lezebel was a woman of influence in the
congregatibn. That she rose to such a position as to be listened to
indicates a lack of discernment on their part. For this they earned a
just rebuke. It seems that the gist of her doctrine was a compromise
.solution for the attitude of the christians there toward the guilds.

Her philosophy, and that of the majority group whom she mar-
shail6d, was-a sword which hacked at the girdle of truth' It could
be stated like this, "The best way to conquer the world is to become
familiar with its ways, and the more you know of its ways the better
equipped will you be to effectively influence it." Alas! the church
*ili"tt thus seeks to influence the world discovers that the wodd
exercises a greater influence upon it. Thyatira sought to influence
the world by embracing it! The most Samson-like church will
always discover a Delilah-like world too much to handle!

To gain a knowledge of the full force of this woman's character
a study of the O.T. Jezebel, whose spirit she imbibed' is necessary.
Certain principles emerge.
(a) They were both characterised by eunrrroN.

A name of more execrable memory than that of Jezebel is not to
be found in all the history of Israel. Her marriage to Ahab was an
unholy alliance upon which heaven frowned' Her father, Ethbaal,
was a priest of the goddess Astarte; her nephew, whom Virgil calls
Sychaens, was^a king and priest of Baal-his brother, Pygmalion'
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murdered him. From such a background emerged Jezebel who
introduced idolatry into Israel and perpetuated the sin of Jeroboam,
first king of Israel, who made the Northern Kinedom to sin bv
setting up golden calves for the worship of Jehovahl rhis injection
oj spirigyal poison ran so rapidly and wildly through the kingdom
that Elijah supposed himself to be the only God-fearing man re-
maining in the nation, although at that time there were 7,000 *ho
had not bowed the knee to Baal. This woman succeeded in strikine
fear into the heart of that fearless man Elijah. The Jezebel oT
Thyatira was more subtily used of Satin for she purported to be on
the side of christ. claiming inspiration for her teachings. Like her
namesake, this woman, dominated by personal ambiti,on, usurped
power. The O.T. Jezebel usurped that of her husband, while the
N.T. Jezebel blasphemed in claiming the authority of the Holy
Spirit.

(b) Then again, they were each characterised by onounacv on
I{EART.

God's longsuffering with Ahab's wife is a marvel of His srace.
But God's patience had a self-imposed limit and Jehu wa-s the
instrument of judgment in her case. fn this case our Lord is the
Judge and informs the church "I gave her time to repent, but she
has_no desire to repent (out) of her immorality (symbolic of idolatry)
and refuses to do so" (v. 2l A.N.T.). Even in those who are the
objects of His righteous judgment our saviour desires repentance!
The tragedy is that they have no answering desire and ihe sword
must fall.
(c) Both the Jezebels met a vroLENr END.

Ahab's wife had the dubious sympathy of dogs alone. Thyatira's
Jezebel has had her judgment determined bv Jesus christ and even
then a just severity creeps into His words of slntence: ..Take note: I
will throw her on a bed (of anguish) and those (her paramours) who
commit adultery with her I will bring down to pressing distress ar?d
severe affIiction, unless they turn away their minds from conduct
(such as) hers and repent of (their) doings" (v. 22 A.N.T.). It is
clear from this translation that /rer judgment cannot be revoked,
but it is equally clear that that of her followers will be, if they repent.
The promise of her punishment is seen in the anger of the Lamb's
words, "I will rnRow (Ballo) her on a bed (of anguish)."

(d) These 1wo female apostles of Satan BRouGHr JUDGMENT oN
OTHERS.

The eventual fall, captivity and scattering of the Northern King-
dom was a judgment upon the perpetuity of Jezebel's idolatrois
ways. unfortunately tftis prophetess, this authoritarian teacher. in-
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duced many followers to propagate her folly and pander to her will.
"I will kill her children with death . . ." (v. 23). This is a reference
to her ardent, unrepentant, wilful followers; not to those who were
unwittingly beguiled. The judgment on them is death in the physical
sense, and all the rigours of spiritual death thereafter. Death, then,
is not just a "happening" to be calmly accepted, but is to be looked
upon as a visitation of God in judgment or mercy. In this case it
was judgment directed at stirring up the complacency not only of
Thyatira, but of the neighbouring churches. It must not be thought
that these were separately addressed letters to each church, even
though we have treated them as such for the purposes of exposition;
they were all on one scroll which all the churches read. "And Ar-L
THE cHURcHEs shall know that I am He which searcheth the reins
and hearts: and I will give unto every one of you according to your
works" (v.23). Our Lord's testimony is borne to the holy jealousy
He has for the purity of the churches which bear His Name. But it
is a testimony to encourage; holding out promise of reward to its
individual members according to their faithfulness. He -eives
spiritual impetus to them in recalling to their defective memories that
He ever keeps an eye on the inward parts of man, the mind, thoughts
and feelings. How much carnal knowledge we would be spared if we
recalled the constant presence of our all-knowing Saviour!

V.-THE AFFIRMATION OF THIS LETTER

Y.24: "But to the rest of you in Thyatira, who do not hold this
teaching, who have not explored and known the depths of Satan,
as they say, I tell you that I do not lay upon you any other (fresh)
burden" (A.N.T.). This godly remnant is encouraged to hold fast
what they have until Christ returns (v.25). Such was the frightening
apostasy rampant in this church that our Lord considered it a great
virtue for the minority there to hold their ground, and not give way.
In Pergamos we saw a church infected by worldliness because the
"Throne of Satan" was located in that city; in the church in Thyatira
we meet something shocking and sinister. "The depths of Satan."
Perhaps the church was divided into two broad classes, namely, the
intelligentsia who looked upon the soul as saved and convinced
themselves that indulgence of the body in sin could not affect the
soul, what we would cail antinomianism; the plebeians, the simple
minded Christians who meekly submitted themselves to the Divine
Revelation and a simple straitghtforward understanding of the same.
The former group, the gnostics, explored the depths of Satan; the
latter group rested simply in the Word and a reverent obedience
unto it.

Verses 26-27 make it abundantly plain that these deluded souls
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sought power in the political realm---over the nations. Satan had
no authority or power to offer the kingdoms of this world to our
Lord (Matt. 4). Neither has the church iuthority to seek po*", ou",
the kingdoms of this.t"glld.- Our duty is to seek first His Kingdom
and righteousness and a[ other thingishall be added. en i-pitie"t
3!:i",1 

is always. tempted to take sh6rt cuts in the bringingi"'oitfr"
Krngdom of God, and.listory is replete with exampl", Jt tf," folly of
it. We can but nray, "Thy Kingdorn come, Thy *itt U" Ooo".;;-tfri,
is not a power the church should seek; her duty is to obey His com_
mands and leave it to her loyerelS_n to give ,u"h po*e, uni uutt ffiif He will. He has hinted that His diicipres "in the regeneration,;'
when He sits on His Th.ne-of glo1y, shail also sit in ;uO"g-eni upon
the. world. The parable of thi Talents and pounds ;"gg";tr';;
authority yet to be the portion of the faithful. The u"ri"""i"i, goi"L
to share. the-authority of christ, an authority prophecied in psim z-.
and claimed in Matt. 28 v. 18. "And r witt'givi him the ;";;irg
star." Again, you will remember that this ii connected with in!prophecy of Numbers 24: 17 where a "sceptre" is associated with
the "star"-Jesus Christ. This was meantio set forth Hir ri"giv
authority and glory. And as the ..Bright and Morning Stu.; ;p;;k',
of our Lord in His resurrection beiuty so He horis out d Hi.
overcomers the promise o.t f{! sharing His majesty, glory and
authority, on the Resurrection Morn when the new heavei. uno tt e
new earth are ushered in.

W.hal He will give to Ttl overcomers only He knows. One thing
we do know: as heirs of God and joint-heirs with christ we shafi
h rlui:-hn with holy delight forevei. ..It doth not yet dp";;;h;;we shall be. . ."

ACCOUNTABILITY

Hugh l-atimer, the martyr blshop, writing to one of his feltowReformers, said: "you nuy feet it a great ̂ ittn of disiouragemenrt
tha_t you are a pastor ove,r s very smalt flock white ̂ r".y ;i ;;:;colleagues administer to large congregations; but take it"t*'*'i",
vou will not count it a smail congregation in the a"i iiri iiist.and..before the judgment seat of Cirist. It wiII be tari" """Lgi
then."

How solemn a thing it is to realise our accointability before
!,od,. It is required in stewarels, that a man be tou"a ioitiiii.:,(l Cor. 4:2\.



190 The Gospel Magtzine

Young People's Page

THE FARMER'S DAUGHTER
Sarah Ellis was one of the daughters of a well-to-do farmer in

Kent. There was plenty of money in the farm, and the children were
well educated, and surrounded by all the pleasant comforts of life.
Sarah, an intelligent cheerful girl, entered with great zest into all
the family pursuits; but she was fond of reading, and could not find
books enough to satisfy her. One day she came across a book she
had never seen before-a dull-looking volume with an unattractive
title: "Alarm to the Unconverted," the name of the author Alleine.
Sarah had nothing else to do; she glanced at the first pages, then
became absorbed, and read on to the end. "Alarm" was a good
title; Sarah's conscience was stirred, she saw clearly that all was not
well with her, she was thoroughly frightened. But she quickly turned
to other things, to put the uncomfortable book out of her mind,
and in a few days she was as careless and merry as before.

It was not until Sarah was nearly thirty that the Lord arrested
her. She was still living at home, apparently satisfied with a round
of parties and merry-making. Then unexpectedly the same book
turned up. Sarah was at once reminded of the effect it had had on
her. Now that she was so much older, she thought she would read it
again to see what it could be that had so impressed her.

The book was finished--and the reader was plunged into the
deepest depression, almost despair. The change in her caused
immediate alarm. Sarah's cheerful thoughtless disposition seemed
completely altered. Becoming very quiet and pensive, she could
neitEer eat nor sleep, and began to look thoroughly ill. To attend to
her usual duties and pleasures was quite impossible.

The parents were much concerned. They consulted their doctor.
Havingmade all investigations, he told them that he could find no
evidenie of disease. He advised change of air and scenery; the
patient must be encouraged to go into society again and seek
distraction in gaiety.

But poor Sarah was quite unable to follow such advice. Farmer
Ellis and his wife were at their wits' end, and the things their
daughter said embarrassed them. "I want to know how I can be
torid," she kept saying. "What does being 'born again' mean?"
was another of her questions. The doctor had been no use; now
the farmer sent for two of the neighbouring clergy-probably one

-
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after the other. They both gave the same advice as the doctor.
one of them added that she should come to communioir regularly;
the other told her that being born again referred to Baptism. 

"sarah's

trouble grew worse and worse.
Three miles away from the farm there was a little chapel, whose

pastor was a true Christian, a humble man of God. One day,
knowing nothing of Sarah's state, he called at the farm in connec-
tion with a coal fund for the poor people of the district. He had
delivered his message and was taking leave, when Mrs. Ellis said,"I wish,my daughter had been in-she has been longing for a chance
to speak to you." "Is your daughter ill?,' said the-visitor. ..Ill!
yes, she is indeed; she's just no good for anything.,, ..perhaps it
was your daughter I saw dn the road-very downcast and sad," said
the pastor. "That would be Sarah," said Mrs. Ellis, ancl she beean
to describe her misery and despair. ..Does she read much?,' said
thj pT!9. "Oh yes, she's always reading, the Bible mostly," said
Mrs.-Ellis. "And pray? do you know if she prays at alli" ..Oh
yes, I often hear her in her room; she prays and reads too much
altogether!" "I think I like those symptbmi," said the pastor; and
he went away.

When Sarah found she had just missed meeting the pastor, she
got into a dreadful state, saying that God was preventing her from
seeing him. But an urgent message brought him to the [ouse next
day.

When the minister came into the room, Sarah was sitting at the
table, the picture of despair. The pastor took a seat beside ier, and
asked her what her trouble was, "My sins! " said Sarah at once;"9! -y sins-I'm lost!" In answer to his gentle questioning, Sarah
told the minister all that was in her heart, and how neither-doctors
nor clergy could bring her relief. "There's no hope for me any-
where", she said. The minister told her that he fully understood
how she felt. "The only hope for you", said the pastoi, ,.is to hear
what my gracious Master says". Opening his poCket Bible, he read
John 6:37. "All that the Father giveth Me shill come to Me; and
him that cometh to Me I will in no wise cast out". He closed the
Bible, and spoke a few words of earnest prayer. Then he asked
sarah where she meant to attend church next sunday. she said that
friends had reccommended her to hear a clergyman who was ..very
clever"; but I shan't go", said Sarah, ..I mean to come to vour
chapel".

Sarah was at the chapel for the next Sunday morning service, ald
after that never attended elsewhere. The pastor's words, quoting
from John's Gospel, were the first that had given the least t op" oi

;
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deliverance. It was some time before she found peace, but at last
the Lord brought her out of the horrible pit, set her feet upon the
Rock, and put a new song in her mouth! Health and strength
quickly returned, Sarah took up her old duties about the house and
farm with zest and energy. But nothing kept her from the chapel
services-weekdays and Sundays, whatever the weather, she was
always there.

You would think that the farmer and his wife would be filled with
thankfulness to see their daughter's complete recovery. They were
of course relieved that she had become cheerful and vigourous
again; but they greatly disliked her religion, and she had to endure
much persecution at home. Her father would never give her so
much as a shilling, lest she should give it to the work of God. She
even had to sell the needlework she did, in order to get clothes for
herself!

But in spite of all, Sarah was filled with joy and peace. Her life
and her words were blessed to one of her sisters, and the two
enjoyed fellowship together. Sarah told the pastor years later that
the words he quoted, "Him that cometh to Me I will in no wise
cast out," were the first to give her the least inkling of hope.

Dnuenrs.
SCRIPTURE ENIGMA No. 133

The whole: They sold Joseph to Potiphar.
l. Two make a farthing.
2. Micaiah's father.
3. Jairus's little this lay "at the point of death."
4. David asked God to blot out all his. '

5. A lame man at the Beautiful gate asked this of Peter and John.
6. Tubal-cain's sister.
7. Vessels of this are listed in the merchandise of Babylon.
8. Lot's grandfather.
9. A chamberlain.

10. What city was said to be "perplexed"?

SOLUTION OF No. 132

The whole: Bernice (Acts 25: l3).
1� Balm (Gen.3'7:25).
2. Eye-witnesses (Luke 1: 2).
3. Reuben (Gen.29:32).
4. Nobleman (John 4: 46, 47)'
5. I Hai (2 Sam' 15: 19).
6. Clothes (Acts 7:58).
7. Errand (Judges 3: l9)'
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