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EDITORIAL
A few days before this editorial was written the military coup in

Ghana ended the dictatorship of Kwame Nkrumah and so one more
sudden revolution was added to the list of those which have recently
disturbed countries both in Africa and in other continents as well.
By the time the magazine appears in print in March the voters in
our country should have decided what Government they wish to be
in power here for the next five years. All of which brings political
and international issues forcibly to the attention of every one of us.

I can almost detect an uneasy re-action at this point. Is this really
the Gospel Magazine which is being edited or have we strayed into
the domain of the Spectator or the New Statesman? Surely such
issues are remote from the life of the ordinary Christian. Indeed
do these issues not belong to the world with which Christians are
urged in Scripture to have nothing to do? I fear that this is indeed
the re-action among many Christians. But the question we must
face is whether this is the right kind of re-action, and surely the
answer of Scripture to this is a very emphatic 'No.'

Take for example the prophets of the Old Testament. They come
to bring God's word to His people. They speak about sin, they
warn of judgment; they call to repentance; they promise God's for'
giveness. But they also have a lot to say about the nations which
surround Israel. Isaiah, Jeremiah, Ezekiel, Amos-all of these
devote much time and space to deliver God's word concerning the
nations outside. For prophets like Jonah, Nahum and Obadiah these
other nations are their main theme. We must therefore ask why
such matters loom so large in the prophets. Surely it is because
they are revealing God in all the many aspects of His character and
purposes. To them Jehovah is the Lord of hosts, the God of armies,
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the God of history. 59 they declare the truth which Daniel so firmly
lrought home to Nebuchadnezzat, a pagan king, that .,the Most
High ruleth in the kingdom of men, and giveth it io whomsoever he
will."

This was a truth which the godly remnant in Israel needed to learn
if they were not to slip into despondency and despair. When the
dark days of the exile came and the Jews had been forced to turn
their back on their own ravaged land and to submit to a foreign
power, how good it was to be able to turn to the oracles of
Ezekiel who was with them in Babylon, and to realise afresh that
the Lord had not abdicated from the throne. When the enemies
of God's people seemed to be triumphant how re-assuring to listen
to Obadiah speaking of the downfall of Edom. But the collapse of
Babylon or of Edom were only a foretaste of the ultimate over-
throw of every opposing power, when in Paul's words Christ ..shall
have put down all rule and all authority and power."

But the Old Testament prophet saw the nations not just as the
object of God's wrath, but also as God's instrument. Thus on the
one side pagan Assyria is the rod of His anger to chasten Israel,
and on the other Cyrus of Persia is raised up to bring the exile to
an end. To the prophets the convulsions and revolutions which
constantly shook the middle East were under the controlline hand
of God. When Babylon crushed Assyria and was in turn conluered
by the Medes the ambitions of warring nations were still subject to
the sovereignty of God.

The Apostle Paul emphasises the same truth in the Epistle to the
Romans. "The powers that be"-which meant the government of
pagan Rome-"are ordained of God." The Roman emperor might
climb to the throne over the bodies of his opponents but ultimately
his throne was established by divine ordinance. God takes the
wickedness of men, as He did supremely at Calvary, and uses it,
often unknown to them and in spite of them, to further His plans.
The pagan and godless men who sat on the throne of imperial Rome
did not realise that the roads they built for the speedy movement of
the legionaries, and the peace which those same legionaries won by
their victories, would be the neans God would use to open lands
up to the missionaries of the cross, who could travel peacefully be-
cause of the law and order maintained by the government.

And when darker days come and the Roman authorities begin to
persecute, Paul still sees the desirability of friendly rulers, and in-
deed of converted rulers so he bids Christians pray "for kings and
for all that are in authority, that we may lead a quiet and peaceable
life in all godliness and honesty." It is with the same kind of
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thought that Peter counsels them not only to "fear God" but to
"honour the emperor."

So the political issue cannot really be separated from the gospel
issue, for the decision of a government can seriously affect the
situation in which we preach. Take our own Country for example.
A Conservative Chancellor of the Exchequer introduced premium
bonds and in so doing further enflamed the gambling fever in the
country; and the Labour opposition speaker who then opposed them
as a squalid raffle later headed a Government which increased the
lottery prizes. Or again take a recent political decision which slipped
through rather quietly, namely the increased subsidy to parochial
schools which really means a major increase in support by tax
payers (including evangelicals!) for the propaganda of the Roman
Church"

Or look overseas, and the same thing emerges even more clearly.
When the government in China was seized by the Communists
restrictions were soon imposed on Gospel preaching. The famous
Suez aftair led to expulsion of British missionaries from Egypt. A
Buddhist dominated government in Burma and a Moslem one in
Malaysia means doors closed to the truth of Christ. On the other
hand some of the revolutionary developments in Africa look like
working out favourably from the standpoint of the spread of the
gospel. As in the far off days of Assyria and Babylon so to-day
the sovereign God works out His purposes.

But what part can we play in all this. The average voter may at
times feel rather insignificant and when he reflects on the great
movements which are agitating rvhole nations and continents he
may feel even more unimportant. But the Christian must not adopt
this defeatist attitude. He is one of the covenant people. His God
is the Lord of Hosts. His Father is the One who is weaving the
threads of history into His own grand pattern. But one of the means
which God uses to accomplish His ends is the praying of His
people. The end is sure for the L,ord God omnipotent must reign.
The Lord who works all things after the counsel of his own will
uses political cross currents and international events to further His
purposes. But He calls us to pray; not in some formal fashion as
those who discharge a duty, but with a wondering realisation that
the prayers of the people of God are a more potent factor than the
armaments of men, for they are the instrument of the One to whom
"the nations are as a drop of a bucket, and are counted as the small
dust of the balance."
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A SHARP KNIFE FOR THE VINE
BRANCHES
C. H. SPURGEON

"Every branch in me that beareth not fruit he taketh away: and
every branch that beareth fruit, he purgeth it, that it may bring
lorth more fruit."-lohn 15:2.

These are the words of lesus. Unto you that believe he is
precious; and every word that he speaks is precious for his sake:
you will be sure, then, to give every syllable its weight, and to let
each word fall upon your soul as coming directly from his lips.
These are the words of our Lord lesus just before his departure
from the world. We reckon the words of dying men to be worth
storing, and especially of such a matchless man as our Lord and
Master. It may be said of him, "Thou hast kept the best wine until
now;" for, in this chapter, and in that which follows, we have some
of the choicest, deepest, and richest words that the Master ever
uttered. You will endeavour then, to hear him speaking as upon
the verge of Gethsemane; you will listen to these sentences as
coming to you associated with the groans and bloody sweat of his
agony. These are words, moreover, about us, and, therefore, to
be received by us with profound attention; the most of us who are
here are in Christ, some one way or another; the majority of us
profess to be Christians; the text, then, is directed to us. When
Jesus speaks about anything, it is weighty, and demands our ear,
but when he speaks about ourselves to ourselves, we must give him
the heart as well as the ear, and give most earnest heed to the things
which he speaks 1o us, lest by any means we let them slip. We may
have to regret one day that we did not listen to his voice in love,
for we may have to hear it when we must listen to it, when the tones
have become those of judgment, and Jesus the judge shall say unto
us, "I know you not," even though we shall venture to plead that
we ate and drank in his presence, and that he taught in our streets.

Having, then, your solemn attention, we will read the text again:
"Every branch in me that beareth not fruit he taketh away: and
every branch that bareth fruit, he purgeth it, that it may bring forth
more fruit."

149

l

' t

--4



150 The Gospel Magazine

The text suggests self-examination; conveys instruction and,
invites meditation.

I. In the first place, it succEsrs sELF-ExAMrNArroN.
I hear in these solemn words the tones of his voice of whom

Malachi said, "Who may abide the day of his coming? and who
shall stand when he appeareth? for he is like a refinei's fire, and
Iike fuller's soap." I discern in these two heart-searching sentences,
the voice of him of whom John said, ,.His fan is in hiJ hand, and
he will throughly purge his floor, and gather his wheat into the
garner; but he will burn up the chaff with unquenchable fire.', Truly
the Lord's fire is in Zion, and his furnace in Jerusalem.,' Huppy
shall that man be who can bear to be thrust into the flame, and to
be covered with the hot coals of the burning truths here taught:
but he shall be found reprobate who cannot bear the trial.

1. Observe, that our text mentions two characters who qre in
some respects exceedingly alike; they are both branches, they are
both branches in the vine: "Every branch in me." How much alike
persons may be apparently, who in God's sight stand at opposite
poles of character! Both the persons described in the text were in
Christ: in Christ in difierent senses it is plain, because the first
persons were not so in Christ as to bring forth fruit, consequently, as
fruit is that by which we are to judge a man, they were not in Cirrist
effectually, graciously, influentially, or so as to receive the fruit-creat-
ing sap. If they had brought forth fruit, their fruitfulness would have
been a sign that they were in Christ savingly. Who will venture to
ryy that a man who yields no fruit of righteousness can be really a
Christian? Yet they were in Christ in some sense or other; that is
to say, the two characters were equally esteemed to be Christians;
their names were enrolled in the same church register; in the
common judgment of men they were equally Christian; according
to their own profession, they were so; in many other respects which
we need not now catalogue, they were both in Christ as his avowed
disciples, as soldiers professedly fighting under his banner, as
servants wearing his livery.

These two persons were probably equally sound in their doctrinal
views, they held the same precious truth. If they heard falsehood,
they were equally earnest to denounce it. When they listened to
the gospel, they received it with joy, and so received it as to be
willing to assist in the spread of it, and even to make sacrifices for
its extension. These persons were equally attentive to ordinances.
How often has it happened that two persons of widely different
state before the Lord, have been baptised at the same hour, in the
same water, into the same name of the Father, and of the Son, and
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of the Holy Ghost, and have then broken bread together with equal
apparent fervency, and with equal professions of enjoyment and
devotion! These people have been equally fair in their profession;
their moral conduct has in the judgment of all onlookers been much
the same; they have avoided every thing of ill repute, and they
have in their measure sought after that which was comely and lovely
in the estimation of men. Ah! there will often be found two who
publicly pray alike, have an equal gift in prayer-and what is worse,
preach with equal earnestness and zeal, to all appearance, who have
family prayer maintained with the same consistency, and yet for all
this, the end of the one shall be to cast away as a branch to be
burned, while the end of the other shall be to bring forth fruit unto
perfection, with everlasting life as the reward. Ah! friends, man can
counterfeit cleverly, but when the devil helps him, he becomes
master of the art. You will see pieces of coinage which it is almost
impossible for you to discover to be mere counterfeits by their
appearance, or even by their ring; in the scales they almost deceive
you, but you put them into the fire, and then the discovery is made.
Doubtless there are thousands in all Christian churches who have
the stamp and the impress of the King upon them, and look like
the genuine shekels of the sanctuary, who after all are only fit to
be like bad money, fastened down on the footstool of the judgment
seat, with a nail driven through them, to their everlasting reproba-
tion and disgrace. How can we tell a bold man from a coward? Two
soldiers wear the same regimentals: they will talk equally loudly of
what they will do when the eneny shall come. It is the battle that
tests and proves them; some peculiar phase of the conflict will bring
out the difference but till the battle comes, how easy it is for the
poltroon to play the hero, while perhaps the bravest man may
modestly shrink into the rear! Our text, then, brings before us two
characters apparently alike.

2. Then, in the second place, il shows us the distinction betwean
them-the great and solemn difference. The first branch brought
forth no fruit; the second branch bore some fruit. "By their fruits
ye shall know them." We have no right to judge of our neighbours'
motives and thoughts, except so far as they may be clearly discover-
able by their actions and words. The interior we must leave with
God, but the exterior we may judge, and must judge. There is a
sense in which we are not to judge men; but there is another sense
in which he would be an arrant fool who did not constantly exercise
his judgment upon men. "By their fruits ye shall know them," is
our Lord's own canon of sacred criticism. If you would judge men
and judge yourselves, this is the one test-"by their fruits."

t5 l

I

i
i
I
l

F



152 The Gospel Magazine

Now, then, what say you professors who are present here to-day;
you who are so regular in your attendance upon the means of grace?
Will you now search yourselves, to see whether you have any fruit?
That you may be helped in such an investigation, let me remind
you that the apostle Paul has given us a list of these fruits, in his
fifth chapter of the epistle to the Galatians. He says in the twenty-
second verse, "The fruit of the Spirit is love, joy, peace, long-
suffering, gentleness, goodness, faith, meekness, temperance." Nine
kinds of fruit: all these should be "in us and abound." Let us
question ourselves whether we have any of them.

Say professor, hast thou brought forth the fruit of "love?"

Searching question, this! I do not ask thee, canst thou talk of love?
but, dost thou feel it? I do noi say, is love upon your tongue? but,
does love rule thy heart? Dost thou love God as a child loves its
father? Dost thou love the Saviour from a sense of gratitude to him
who bought thee with his blood? Dost thou feel the love of the
gracious Comforter, who dwells in thee, if thou be indeed a child
of God? What knowest thou about love to the brethren? Dost thou
love the saints, as saints, whether they belong to thy church or no;
whether they please thee or serve thy turn or no? Say, dost thou
love God's poor? Dost thou love God's persecuted and despised
ones? Answer, I pray thee. What about love to the kingdom of the
Lord's dear Son, and to the souls of men? Canst thou sit still and
be satisfied with being saved thyself, while thy neighbours are being
damned by thousands? Are thine eyes never wet with tears for
impenitent souls? Do the terrors of the Lord never get hold upon
thee, when thou thinkest of men plunging themselves into perdition?
"He that loveth not his brother whom he hath seen, how can he love
God whom he hath not seen?" Hast thou this fruit, then? for if not,
"every branch in me that beareth not fruit he taketh away."

Next comes joy. Does thy religion ever give thee joy? Is it mere
matter of duty, a heavy chain for thee to drag about like a convict,
or is thy reli-eion a harp for thee to dance to the tune of ? Dost thou
ever rejoice in Jsus Christ? Dost thou know what the "joy of the
Lord" means? Does it ever give thee ioy to think that he is the
same even when the fig tree does not blossom, and the herd is cut
oft from the stall? Dost thou feel a joy in reading the promises of
God's word? Hast thou a joy in secret prayer; that joy which the
world never gave thee, and cannot take away from thee? Hast thou
a secret joy, like a spring shut up, a fountain sealed, which is only
open to thee and thy Lord, because thy fellowship is with him, and
not with the sons of sin? He that never mourned because of sin, has
never repented; but he who has never rejoiced because of forgive-
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ness, cannot have seen the cross. Come, then, hast thou produced
this fruit of joy? The Lord give it more and more to thee! If thou
hast never had it, then hear the sentence-"Every branch in me that
beareth not fruit he taketh away."

Next follows "peace." Oh, blessed fruit! an autumn fruit, mellow
and sweet, and fit for an angel's tooth. It is the fruit the blessed feed
upon in heaven-peace with God, peace of conscience, peace with
one's fellow men, "the peace of God which passeth all understand-
ing," which "keeps the heart and mind through Jesus Christ."
"Great peace have they which love thy law: and nothing shall oftend
them." "Therefore being justified by faith, we have peace with
God through our Lord Jesus Christ." Ah! my hearers, some of
you make a great deal of noise perhaps about religion, and yet
never have peace of conscience. This is what ceremonialists never
can obtain. "We have an altar, whereof they have no right to eat
which serve the tabernacle" of outward ordinances, and carnal,
vainglorious, pompous ceremonies. Of our altar, where the finished
sacrifice is eaten as a peace offering, they cannot eat. They find no
peace after ali their masses, and holy offices, and processions, and
sacred hours. and priestcraft, and I know not what; poor slaves,
they go down to their graves as much in bondage as ever, with the
dreary prospect of a purgatorial fire before them: no delightful
prospect of waking up in the likeness of Christ; no sense of the
truth of that glorious passage, "and ye are complete in him." He
that hath Christ hath this one of his fruits, namely peace. He who
knows no peace with God, has good need to tremble.

Mention is next made of longsuffering. I fear there are many pro-
fessors who have very little of this, a quality which may be viewed
in many aspects. There is patience. which bears God's chastising
hand, and does not turn against him, but says, "The Lord gave,
and the Lord hath taken away; blessed be the name of the Lord."
Longsuffering towards God, suffering long. Then there is longsuffer-
ing towards man, bearing persecution without apostacy, bearing
slander and reproach without revenge, bearing the errors and mis-
takes of mankind with tender compassion. The believer should have
much of this. Some of us, perhaps, may be naturally quick
tempered; grace must overcome angry passions. It is not for you
to say, "I cannot help it;" the fruit of the Spirit is longsufiering-
you must help it. If there is no change in your temper, there is no
change in you at all; you have need to be converted. If the grace
of God does not help you in a measure to keep under that temper
which will be there, but which you must restrain, you have need
to go to God and ask him to make sound work in you, for there is



154 The Gospel Magazine

no work of grice there yet. We must have longsuffering, or we may
be found fruitless, and then woe unto us.

Next in order is gentleness, by which I understand kindness. The
Christian is a man of kindness. He recognises his kinnedness with
his fellow men, he wishes to treat them as his kin. He has compas-
sion for those who are suffering; he endeavours to make his man-
ners kind and courteous. He knows that there is a natural offence
in the cross to carnal men, he does not wish therefore to make any
offence of his own. He desires in his own life not to be morose,
suspicious, harsh, proud, domineering, but he seeks to imitate his
Master, who said of himself, "Take my yoke upon you, and learn
of me; for I am meek and lowly in heart." The believer in Christ
should be gentle towards all men with whom he comes in contact.
This is one of the fruits of the Spirit, and, I may add, a fruit of the
Spirit in which many professors are terribly deficient. Do not think
that I judge you. I judge you not-there is one that judgeth you, it
is this word of God which we speak. Gentleness is the fruit of the
Spirit, and if you have it not, you have not this fruit of the Spirit;
and what saith the text, "Every branch in me that beareth not fruit
he taketh away!"

We are next reminded of goodness, by which is undoubtedly
meant beneficence, benevolence, generosity, not merely kindliness
of manner but bounty of heart. Oh, what a fine thing it is when
our Christianity gives us a noble spirit! We cannot all be nobles
in pocket, but every child of God should be a noble in his heart.
"Come in," said a poor Scotch woman to some of the Lord's people,
"I have room for ten of you in my house, but I have room for ten
thousand of you in my heart." So should the believer say, "Come in
ye that are in need; I have not the power to help many of you, but
I have the will to help all of you if I could." The Christian should
be like his Lord and N{aster, easily entreated, ready to communicate,
making it his delight and his business to distribute, Iike a cloud that
is full of rain, and empties itself upon the earth; like the bright and
sparkling sun scattering his beams abroad, and not hiding or hoard-
ing his light. If ye have not this fruit of the Spirit in some measure,
I beseech you to remember the solemn words of the text, "Every

branch in me that beareth not fruit he taketh away."
Then comes faith, by which is probably not meant the grace of

faith which is rather a root than a fruit, yet that is included. The
fruit of the Spirit is indeed faith in God; without this, there is not
even the commencement of anything like security in the soul. Dost
thou believe on the Son of God? Hast thou faith? If thou hast
faith but as a grain of mustard-seed, it is a sign of life within thee.
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If thou hast little of it, pray, "Lord, increase our faith!" But the
faith here, I think, means faithfulness towards God, faithfulness to-
wards conscience. My brethren, may your consciences be faithful,
and may you be faithful to your consciences: men that trifle with
doctrine, it seems to me, little know what sins they commit. I tell
you who trifle with doctrines, that you are as bad as thieves; you
are worse, for the thief only robs rnen, but you rob God and your
own souls. By helping to foster error, you are heaping together the
elements of a pestilence which, unless grace prevent, will utterly
destroy this land. We must have faithfulness also in our dealings
with our fellow men in business. Saints are men of honour still.
The Christian man "sweareth to his own hurt, and changeth not."
He does not take an oath, but his word is his bond. O that we may
have this fruit of the Spirit: faithfulness, directness, straightforward-
ness, doing the right, loving the true, and walking uprightly before
the Lord our God!

The next fruit is meekness. May we possess much of this, for
there is a peculiar benediction promised to the meek: "Blessed are
the meek: for they shall inherit the earth." The Christian is to be
as harmless as a dove. In his Master's battles, bold as a lion, but for
himself and for his own cause, tender, gentle, shunning debate,
loving quietness, ready to take a rebuke rather than to administer
one; feeling himself to be weak and frail. Moses was the meekest
of men, often provoked, but only once speaking unadvisedly with
his lips. It is marvellous how he bore with the people; they were
the most provoking people in the world, except ourselves-but yet,
like as a nurse is tender with a silk child, even so was he with a
foolish people. How oft did they provoke him and grieve his
spirit! He grew indignant, and dashed the two tables of stone upon
the ground, when he saw the idolatry of the people. Moses, the
meekest of men, could not bear that; and God's meekest servants
grow wrath when they think of the idolatry into which this land is
sliding so rapidly. But meek we must be towards all men; and if
we have not this fruit, the Master says, "Every branch in me that
beareth not fruit he taketh away."

Do not forget temperance, which is now generally used in respect
to meats and drinks, but which has a far wider signification, though
it includes that. The man who indulges the appetites of the flesh,
and cannot control himself as to eating and drinking, need not
pretend to be a Christian. He has first to prove that he is equal to
a beast before he may pretend to be a child of God; he has first to
show that he is a man before he may claim to be a Christian. Those
who indulge in drunkenness shall drink of the wine of God's wrath
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ere long, and then how bitter will their sweet wines be to them!
how will that which has been sweet to the throat, be as poison
in the bowels for ever and ever! If we have not that kind of
temperance, evidently we can know nothing about true religion.
But there must be an equal temperance in all other things, a tem-
pernance in your dress, in your expenditure, in your temper, and in-
deed in every act. There is a moderation to be observed, a narrow
road to be followed, which the tutored eye of the spiritual man can
see, and which it is a fruit of the Spirit for the spiritual foot to
tread. God grant that we may have these fruits.

Beloved in the Lord, I am persuaded that no truth needs to be
pressed more upon my own soul and yours than this, that positive
fruit is the only test of our being in Christ. It is so easy for us to
wrap ourselves up in the idea that attention to religious ceremonies
is the test, but it is not so, for "Except your righteousness shall
exceed the righteousness of the Scribes and Pharisees," who were
the most religious people of their day, "ye shall in no case enter
into the kingdom of heaven." I know it is easy to think, "Well, I do
not indulge in drunkenness; I am no rogue; I do not do this or that."
This is little to the matter. Remember that the judgment will not
be about those things which you do not do but about positive things.
Hbw does Jesus Christ put that judgment matter? "I was an
hungered, and ye gave me no meat: I was thirsty, and ye gave me
no drink: I was a stranger, and ye took me not in: naked, and ye
clothed me not: sick, and in prison, and ye visited me not." The
absence of positive fruit was that which condemned the lost. "Every

tree," says John, "that beareth not fruit shall be hewn down and
cast into the fire." He does not say, "Every tree that bears bitter
fruit, or sour grapes," but "Every tree that bringeth forth no fruit."
Fruitless professors tremble! I may not speak so as to make this
truth penetrate as I would it should into your inmost souls, but I
pray the eternal Spirit to make it like fire in the bones of every
deceived man and woman. If my Lord shall come to you, my
hearer, day after day, as he once came to the fig-tree, and should
find leaves upon you and no fruit, I tell you he will say, "Henceforth

let no fruit be on thee forever," and thou shalt wither away. What is
his own parable! The master of the vineyard said to the husband'
man, "Behold, these three years I come seeking fruit on this fig
tree, and find none: cut it down; why cumbereth it the ground?"
And when the husbandman interceded, you will remember his
intercession was only so far: "If it bear fruit, well: and if not,
then after that thou shalt cut it down." Jesus the intercessor agrees
with his Father the Husbandman; Mercy agrees with Justice; if
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there be no fruit, the tree must come down. May I beseech you to
lay these things to heart. Thou must bear fruit unto God by the
power of the Spirit, or it is down with thee. God fingers his axe
this morning; it is sharp, and if he doth but lift it, woe to thee, barren
fig tree! Woe, indeed, to me also, if I be found barren in the day of

. the Lord's appearing.
In closing this weighty business of self-examination,I must remind

you that our Lord tells us, that although these persons were in some
points alike, the solemn dift'erence between them led to a solemn
result. "Every branch in me that beareth not fruit he taketh away."
There are many ways in which the Lord takes away barren branches.
Sometimes he allows the professor to apostatise. He gets rich, and
then he will not go to the place of worship which he used to frequent
when he was a poorer man, and was humble enough to hear the
gospel; he must go to some fashionable place, where he can listen
to anything but the truth; and thus by his own pride he is taken
away. Or else he is allowed to fall into open sin. We always should
regret the falls of professors, but sometimes it is possible that dis'
covered sins may be a blessing, for they take away from the church
men who never ought to have been there, and who were an injury
to it. Many bright professors have stood well for a long time, but
at last they have been snuffed out ecclesiastically by reason of their
outward sins. God has taken them away. Some have been taken
away in a more terrible sense by death; God has removed them.
They have lived in the church and died in the church, but have been
taken away in solemn judgment, and cast into the fire. Then there
is a taking away which is worst of all, when the Master shall say,
"Depart, ye.cursed! " Now do observe it: these were respectable
people; these were people like you, decent, good people, who
attended a place of worship, and contributed, and were very moral,
but they had not grace in their souls. The had nominal Christianity,
but not the fruit of the Spirifi and what was done with them? "Lord,

cannot some mild meahs be used? How sad to see these branches
cut off!" "No," saith he, "if they bring not forth fruit, they must
be taken away." "But, Lord, they never reeled in and out of the
gin palace! Lord, they were much too good and much too amiable
to be found amongst the debased and the debauched! " "Take them
away; they brought no fruit, and they must be taken away." "But,

Master, they were so diligent in the use of ordinances, they were so
constant and regular in the form of prayer! " "They brought forth
no fruit," saith he, "take them away." There is only this one thing
for them: if they had through saving faith been made to bear the
fruit of the Spirit, they should have been saved; but as there was no
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fruit, take them away.
What is done with that which is taken away? If I could take you

just outside the garden wall, I would let you see a heap of weeds
and slips that are taken from the vine, and there they are heaped
together with a little straw, and the gardener burns them. The other
branches with their purple clusters are in honour, but these dis-
honoured things are burnt outside the gate. I cannot picture to you
that day of doom, that fate tremendous which shall come upon
fruitless branches of the spiritual vine-outside the gate, with a
great gulf fixed between them and heaven, where the smoke of their
torment goeth up for ever and ever, "where their worm dieth not,
and the fire is not quenched." If such people are cast away, what
will become of some of you? If these good people who were in
Christ, in a way, still perish, because they brought forth no fruit,
O ye who are like hemlock in the furrows of the field, ye who pro-
duce the grapes of Gomorrha and the apples of Sodom, what shall
be your doom in the day of account when the Master shall come
forth in robes of judgment to execute righteousness among the sons
of men?

II. Briefly on the second point. TUE rEXr coNvEys rNSrRUcrroN.
Looking at it carefully, we observe that the fruit-bearing branches

are not perfect. If they were perfect they would not need pruning;
but the fact is there is much of original inbred sin remaining in the
best of God's people, so that whenever the sap within them is strong
for the production of fruit, there is a tendency for that strength to
turn into evil, and instead of good fruit evil is produced. It is the
strength of the tree, and the richness of the sap which makes the
branch produce too much wood, so that it needs pruning. The
gardener desires to see that strength in clusters, but alas! instead it
runs into wood. Now, observe that in a Christian when the sap
comes into him to produce confidence in God, through the evil that
is in him, it often produces confidence in himself, and he who should
be strong in faith becomes strong in carnal security. When the sap
would produce zeal, how very frequently it turns into rashness, and
instead of zeal with knowledge fanaticism is brought forth! Suppose
the sap flows to produce self-examination, very generally unbelief
is the outgrowth, and instead of the man doubting himself, he begins
to doubt his Lord. How often have I seen even the joy of the Lord
turned into pride, and when the man should rejoice in Christ Jesus,
he has begun to rejoice in himself, to grow proud and say, "What a
fine experience I possess! " That love which we ought to bear to-
wards our neighbours, how apt is that to run into love of the world
and carnal complacency towards its evil ways! The gentleness
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which I praised just now, often turns to a silly compliance with every-
body's whim, and meekness which is a fruit of the Spirit, how often
that becomes an excuse for holding your tongue, when you ought
boldly to speak! The fact is, it is very difficult to keep ourselves,
when we are in a flourishing state, from producing wood instead of
grapes. God grant us grace to keep us from this evil; and I do not
know how the grace can come except by his judicious pruning.

I say the fruit-bearing branches are not perfect because they bear
a great deal that is not fruit, and moreover, not one of them bears
as much fruit as it ought to do. I do not agree with Mr Wesley's
opinion about perfection. It is very difficult to see how he could
have done more than he did, but I do not doubt that even he felt
that he might have been more like his Lord. None of the Lord's
people with whom f ever came into communion have dared to think
themselves perfect; and if they had said so, and proved it, I should
have rejoiced to think that there were such people, but greatly sor-
rowed to find that I belong to a very different order of beings myself;
for "in me, that is, in my flesh, there dwelleth no good thing." The
Master is bringing us upon our way to bring forth more fruit, but
as yet, the fruit-bearing branches are not perfect.

Hence we are taught, in the second place, that pruning is the lot
of all the fruitful saints. You may escape it if you are not fruitful,
you will be cut off. you will not be pruned, but all the fruit-bearing
saints must feel the knife. Observe Abraham, Isaac, and Jacob, had
not those patriarchs their trials? Moses and David, Jeremiah and
Daniel, who among those escaped? Though they honoured their
Master much, who escaped without the pruning knife? And if you
come to the saints of the New Testament surely the flame was seven
times hotter with regard to them than with regard to the elder
brethren. How does the Lord prune his people, then? It is generally
said by affiiction; I question if that could be proved as it stands;
it needs explanation. It is generally thought that our trials and
troubles purge us: I am not sure of that, they certainly are lost
upon some. Our Lord tells us what it is that prunes us. "Now,"

saith he, in the third verse of the chapter, "ye are clean (or pruned)
through the word which I have spoken unto you." It is the word
that prunes the Christian, it is the truth that purges him, the
Scripture, made living and powerful by the Holy Spirit, effectually
cleanses the Christian. "What then does affiiction do?" say you.
Well, if I may say so, affiiction is the handle of the knife; affiiction
is the grindstone that sharpens up the word; affiiction is the dresser
which removes our soft garments, and lays bare the diseased flesh,
so that the surgeon's lancet may get at it; affiiction makes us ready
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to feel the word, but the true pruner is the word in the hand of the
Great Husbandman. Sometimes when you lay stretched upon the bed
of sickness, you think more upon the word than you did before, that
is one great thing. In the next place, you se€ more the applicability
of that word to yourself. In the third place, the Holy Spirit makes
you feel more, while you are thus laid aside, the force of the word
than you did before. Ask that affiiction may be sanctified, beloved,
but always remember there is no more tendency in afliction in itself
to sanctify us than there is in prosperity; in fact, the natural tendency
of affiction is to make us rebel against God, which is quite opposite
to sanctification. It is the word coming to us while in affiiction that
purges us; it is God the Holy Ghost laying home divine truth, and
applying the blood of Jesus, and working in all his divine energy
in the soul; it is this that prunes us, and affiiction is only the handle
of the knife, or what if I say the ladder which the gardener takes to
reach the vine, so that he may prune it the better! Now, it may be
that some of us have been aflicted a great deal, and have not been
pruned. I know some people who have been very poor, I do not
see that they are any better for it, and I know some others who
have been very sick, and f have never heard that they have been
improved. Alas! some people are of such a character, that if they
were stricken till their whole head were sick. and their whole heart
faint, they would not be benefited; if they were beaten till they were
all bruises and putrifying sores, they would still go on to rebel,
for these things only provoke them to a greater hatred against the
Most High. We must be pruned, but it must be by the word, through
affiction.

Now, tfte object in this pruning is never condemnatory. God does
not purge his children with a view to visit them penally for sin; he
chastises, but he cannot punish those for whom Jesus Christ has
been already punished. You have no right to say, when a man is
affiicted, that it is because he has done wrong; on the contrary,
"every branch that beareth fruit he purgeth." Do not say of your-
selves, or of other people, "That man must have been a great
offender, or he would not have met with such a judgment." Non-
sense, who a holier man than Job; but who brought lower than he?
Why, the fact is, it is because the Lord loves his people that he
chastens them, not because of any anger that he hath towards them.
But learn, beloved, especially you under trial, not to see an angry
God in your pains or your losses, or your crosses; but instead there-
of, see a husbandman, who thinks you a branch whom he estimates
at so great a rate, that he will take the trouble to prune you, which
he would not do if he had not a kind consideration towards vou.
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The real reason is that more fruit may be produced; which I
understand to mean more in quantity. A good man, who feels the
pow€r of the word pruning him of this and that superfluity, sets to
work in the power of the Holy Ghost, to do more for Jesus. Before
he was affiicted he did not know how to be patient. He learns it at
last-a hard lesson. Before he was poor he did not know how to be
humble, but he learns that. Before the word came with power he did
not know how to pray with his fellows, or to speak to sinners, or
lay himself out for usefulness; but the more he is pruned, the more
he serves his Lord. More fruit in variety too, may be intended.
One tree can only produce one kind of fruit usually, but the Lord's
people can produce many, as we have already seen; and the more
they are pruned the more they rvill produce. There will be all kinds
of fruits both new and old, which they will lay up for their beloved.
There will be more in quality too. The man may not pray more,
but he will pray more earnestly; he may not preach more sbrmons,
but he will preach them more thoroughly from his heart, with a
greater unction. It may be that he will not be more in communion
with God as to time, but it will be a closer communion; he will
throw himself more thoroughly into the divine element of com-
munion, and will become more hearty in all that he does.

This is the result of the pruning which our heavenly Father gives;
and if such be the result, the Lord keep on pruning, for what greater
blessing can a man have than to produce much fruit for God?
Better to serve God much than to become a prince. He that doeth
much for Christ, shall shine as the stars for ever and ever. He is
glorifying God; he is blessing his fellow men; he is bringing joy into
his own spirit. Oh, if on bended knee we might seek but one favour,
methinks we would not ask the wisdom which Solomon craved; we
would petition for this, that we might bring forth much fruit, that so
we might be Christ's disciples.

III. To conclude. Our text rNVrrES MEDrrATroN.
I will hint at the points on which it invites our thoughts. It zuggests

to every unconverted person here this one question. It seems that
it is not very easy for the righteous to be saved: "If the righteous
scarcely be saved, where shall the ungodly and the wicked appear?"
If the branches in Christ that bear no fruit, are taken away, what
must become of the Sabbath-breakers, the despisers of God, the
atheists, the drunkards, the unchaste, the dishonest, the blasphem-
ers? I raise the question-solve it! Let it burn into your soul!

Secondly, what a mercy it is to the believer that it is pruning with
him and not cutting off? Ah! let the knife be very sharp, let the
word throw us into the great deeps, till we almost despair; yet, thank
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God, we are not cast into hell! Dear friends, your prayer should be
"Lord, let thy word cut deep into me. Do not let the preacher mince
matters with me. Deliver him from sewing pillows under my arm-
holes, and lulling me to sleep. Lord, I would be faithfully dealt
with! I put the proud flesh before thee, cut it out, that the wound
heal not so as to be worse when healed than it was when a running
sore." What a mercy it is not to be cut off! Ah, Christian, you are
desponding and doubting to-day, while the word is searching you,
but you might have been in hell! Think of that. You are poor, or
you are full of pain, but you might have been driven from the
presence of God. How can you as a living man, complain, whatever
God may place upon you?

In the next place, it would be well to think how gently the pruning
has been done with the most of us up till now, compared with our
barrenness. I wonder the Lord has not cut us about much more. He
who has a deep-seated disease requires sharp medicine; and when
the sore runs deep, the doctor must cut deep too. With all the rust
that is on us, I wonder we are not filed more. There is so much
alloy, it is marvellous that we are not oftener put into the fire. O
Spirit of God, thou hast hard work with some of us, still we bless
thee, for thy gentleness hath been manifested very graciously. How
tenderly hast thou dealt with our frail dust, O God of love!

Again, how earnestly we ought to seek for more frafi. If this is
what God seeks after, we should be after it. If he often goes the
length of pruning the vine, although he does not love to do it, for
he does not aflict willingly, or grieve the children of men for nought
let us agree with God, and seek to yield more fruit.

How concerned should every one of tts be to be efficaciously and
truly one with Christ! I ought to have said that the whole gist of the
text lies in that "in me, in me, in me." You see, if a man is not in
Christ at all, why then, of course, there is no hope of any sort; and
then, when he is in Christ, there comes the question, is he in Christ
by living faith, by real trust? has he the faith of God's elect? has
he been born again from above? is he a spiritual grace-taught soul?
Let this be the question which shall rest upon our minds' I would
that this moming my text might be sweet to you; sweet, I said, be'
cause if for the moment it seemeth bitter, the end is sweetness.
Faithful are the wounds of such a friend as Jesus. If he has wounded
any of you it is not to drive you from him, but to make you cling
the closer to him. Have you never learned that, when you feel the
most humbled, most afraid, most full of sin, most conscious of your
own imperfection, the best thing is to cling to Christ the more?
"Well, Lord, if I have been the most cursed hypocrite that ever
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lived, I will come to thee now. If up to this moment I have been
deceived, and have not had a grain of true faith, nor a single one
of the fruits of the Spirit, yet here I am, a poor black sinner, I to the
fountain fly; a naked sinner, I wrap thy righteousness about my
loins; a poor sin-sick, lost sinner, I look up to thee on yonder cross,
and I do believe that thou canst save me. From the very jaws of
death, and out of the belly of hell, do I cry unto thee, and thou wilt
hear me. O sinners and saints, come to Christ again whether you
are his experimentally, or are strangers to him, come to him now,
for still the gospel-bell rings out sweetly, "Whosoever will,let him
take the water of life freely." O God, grant us grace to come now
afresh, and his be the praise! Amen, and Amen.

ALTERNATIVES

Son, thou art ever with me, and all that I have is thine.-Luke 15: 31.
Like Enoch we may always walk with God
And have unbroken fellowship with Him.
The prodigal may have glad music's strain,
But better is it that we have our life
Matured in love and radiant with peace.
What is the best and sweetest gift of God-
A heart unclouded, rest, serenity,
The daily love of God made known to us,
As in His presence we rejoice to live.

T. Prrmwlv.
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MENINO SIMONS
S. M. HOUGHTON

Readers of the Gospel Magazine who follow closely the Reforma-
tion of the Church in England in the sixteenth-century may have
noted that in our histories there is an occasional mention of Ana-
baptists, chiefly linked with events in Kent and Essex, counties most
open to influences from the Continent of Europe. Nowadays we call
such people Baptists, but it was usual in the Reformation epoch to
stress the fact that they belived in 'baptism over again,' and that they
did not regard infant baptism as valid or biblical, claiming instead
that baptism should only be administered to persons able to give
personal voluntary expression to repentance and faith in Christ. It
was not that Anabaptists stressed immersion, for many of them al
first retained sprinkling; their stress fell upon a felt and acknow-
ledged experience of the porver of the things of God before baptism
was administered.

Undoubtedly the few Anabaptists who appeared in England were
refugees from the Continent, or English folk influenced by Con-
tinentals. John Hooper refers to them in a treatise on The Incarna-
tion of Christ, which was published 1n 1549. It appears likely that
Hooper, in common with many other reformers, erroneously lumped
all Anabaptists together as though they formed a homogeneous if
widespread community. On the supposition that, with few if any
exceptions, they held and taught dangerous doctrine he contended
strongly against them. In this particular case Hooper asserted that
they 'denied Jesus of Nazareth our Saviour to have received His
humanity and manhood of the blessed and holy Virgin Mary,' and
supposed that 'either He brought His humanity with Him from
heaven or else took it of some other than of her.' Thereby, he
continues, some became troubled and perplexed in conscience. One
of the Anabaptist leaders had, in fact, stated that Christ was born
'out of,' but not 'of' Mary: 'as the heavenly dew falls in to the shell
of a mussel and changes there into a pearl without taking anything
over from the shell, so the Holy Spirit, the Word of God, fell into
Mary's womb and there of itself became the spiritual pearl, namely,
Jesus Christ.' This claim that the Lord was not of the substance of
His Mother was but a revival of the ancient heresy of Docetism,
which asserted that Christ's body was either a phantom, lacking
material substance, or else of celestial, not eafihly, origin.
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Docetism was not the only charge that Hooper levelled at the
Anabaptists. He held them defective on many other doctrinal
matters. At about the same time, John Knox who was then resident
in England, and who was in several respects very similar in outlook
to Hooper, was offered the bishopric of Rochester in the hope that
he would exercise his vehemency against evil teaching in rooting
out the Anabaptists in Kent. To Continental reformers also Ana-
baptism was anathema. Luther denounced it most vigorously, as did
Calvin in his Institutes. To the latter the Anabaptists to a man were
'frenzied,' 'reprobate spirits,' and even 'devils.' Harsh words are
not uncommon in Reformation writings.

Earlier still, Cranmer's predecessor at Canterbury raised an alarm
against Anabaptists, and King Henry VIII had issued a proclama-
tion in which they were mentioned as heretics, and had sent fourteen
Dutch Anabaptists to the stake, two in Smithfield and the rest else-
where in the Home Counties. Several of the Articles of the Church
of England, notably Articles 37,38 and 39, seem to have been
directed against aspects of Anabaptist doctrine. The Index volume
of the Parker Society edition of the works of English reformers
contains fairly copious references to the Anabaptists and the multi-
tude of errors which it is alleged they held and propagated. Mis-
chievous, pernicious, barbarous, wicked, and damnable are some of
the adjectives by which their doctrines were described.

It is undeniable that among the Anabaptists there were not a few
who can best be described as religious fanatics, and who, by their
extravagances and excesses in word and deed, brought the entire
body into great disrepute. Our use of the term 'body' must not be
taken to imply that the Anabaptists were united ecclesiastically.
They were fragmented. Much and savage persecution caused them
to scatter, and often to go into hiding. But they were numerous, and
it is obvious that their general teachings found favour with many
souls sorely discontented with Romanism and sincerely exercised
with the problem of the application of the truth of Scripture to
daily life in all its aspects. But stories of the wild ideas and behaviour
in which some of them indulged spread far and wide. For instance,
in Amsterdam in 1535, seven men and five women stripped oft
their clothes as a sign, they said, that they spoke the naked truth,
and ran through the streets of Amsterdam crying Woe! Woe! Woe!
the wrath of God! They were set upon forthwith and killed by out'
raged citizens.

But a far greater tragedy had been enacted in the German city of
Miinster two years earlier. Anabaptist fanatics, led by Jan Matthys
and Jan Bockelson, both of them refugees from Holland, managed
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to secure control of the city. They then declared that all the in-
habitants must submit to adult baptism and an enforced sharing
of all their possessions, much as, in our own days, in a war period,
certain civil obligations might be laid upon us. while Matthys was
striving to attain these ends, the Roman catholic bishop of Irrliinster
assembled troops, besieged the city, and killed thJ Anabaptist
leader' Bockelson assumed control. As the city contained four tirnes
as many women as men, he proposed that polygamy should be
practised. He himself took the widow of Matthys-and iixteen other
wives, lesser men contenting themselves with tLree or four apiece.
Discontented elements in the city were put to death. A prophet of
the people proclaimed that Bockelson was king of the wlole earth.
He set up a splendid court, and appointed twenty-eight apostles to
spread his kingdom, and twelve dukes to sovern the woild under
him. Resistance to the besieging forces wis stout and for a time
successful, but finally, with the help of soldiers supplied by other
German city-states, king John was overwhelmed, figh?ing desperately
and the city was given up to pillage and slaughter. the chiei
defenders were pinched to death with red-hot pincers, and then
hung in chains from a lofty tower. The Bishop of Miinster re-
entered and restored Roman Catholic rule.

The Mtinster happenings, bad enough in themselves, but exaggera-
ted and distorted as news of them spread from state to state, oJcioeo
the reputation of Anabaptists for many years to come. .God
opened the eyes of the governments by the revolt at Miinster,' wrote
Henry Bullinger, 'and thereafter no one would trust even those Ana-
baptists who claimed to be innocent.' The event served to sive the
movement 'an enormous martyrology.' Whereas English martyrs
in the reign of Mary Tudor numbered a little under tliree hundrld.
the number of Anabaptists put to death in Holland and Friesland
alone during the period 1533-43 was at least 30,000, and sreat
numbers suffered in other parts of Central Europe. In the Tyr6l, in
Moravia, in Poland, and in Germany, martyrs *ere marry. Ana-
baptists tended to live together in 'pockets of population' in which
they could the more readily practise their cheriihed beliefs. Not
uncommonly their number in any one city amounted to several
hundreds, and in Strasburg, which some regarded as their chief
centre, they formed one in ten of the inhabitants. In many respects,
at their best they seem to have closely resembled the itrictest of
non-conformists of the present day, claiming local autonomy, aiming
at total separation in spirit from an ungodly world, and yielding
obedience, under God, to pastors after their own heart. In the back.
ground, ever casting their ominous and gaunt shadow over their
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communities, were the stake, the halter, the axe, and, if life were
spared imprisonment and the 'spoiling of their goods.' Anabaptism
in the sixteenth-century promised no primrose path to glory.

It has been necessary to provide this background of explanation
before introducing the person and work of Menno Simons because,
without it, those who know little, if anything, of Anabaptist history,
will scarcely be able to appreciate the man and his impact upon his
own and all succeeding generations. The work he accomplished
survived him. At the present day a considerable number of so-
called Mennonite communities exist. In Russia, for instance, (in-
cluding Siberia) they are said to number about 50,000-the Czarina
Catherina II had introduced groups of them into the black earth
lands of the Ukraine in the late l8th century-while the figure for
U.S.A. stands at around 200,000. Pennsylvania, Kansas, and Min'
nesota claim the largest groups. Canada holds 80,000. The original
name, as used by themselves, was simply 'brethren.' To their
neighbours and opponents they were Anabaptists, and, later, Men'
nonites, followers of Menno Simons. The widespread influence of
Menno Simons resulted in the attaching of his name to the move-
ment, contrary to the desires of those whom he led.

The most recent account of the spiritual principles underlying
the Anabaptist movement is by an American, the Rev. Leonard
Verduin, who describes its adherents as 'the step-children of the
reformers.' Mr. Verduin has recently translated the complete
writings of Menno Simons, which were published recently. To
Menno fell the task of extricating true and simple-hearted believers
in the Anabaptist movement from the extravagances of misguided
fanatical leaders, multiplying their numbers, and presenting them
with a clear and definite doctrinal 'formula,' 'The Fundamental
Book of the true Christian Faith' (1539), which showed that Menno
and his followers held to the Reformed Confessions, though dis'
tinguished from them in their entirety by the rejection of infant
baptism, alliance between church and state, oath-taking, and military
and civil service. The Book also inculcated a much more severe
church discipline than that generally accepted by the Reformed
churches, and that had much in common with seventeenth-century
English Puritanism.

Menno Simons was born in 1492, the year in which Columbus
discovered a new world. His native country was Friesland, north of
the Zuider Zee, destined late'i to join, with Holland, the United
Provinces. Virtually nothing is known of his parentage and educa'
tion; clearly nothing is remarkable about them. It is certain that
he did not acquire the scholarship which distinguished Luther,
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Calvin, and many another reformer. As a young man he entered
the Roman cathoric priesthood, soon found t i.r"it trouutea by thedogma of transubstantiation, and received considerabre herp from
Luther's writings. soon he began to give almost "*"turrue attentionto the New.Testament. Earlyln t536 he resigned tto- ttr" Romanchurch and.entirely rejected from that time'the sacramental formof christianity to which Rome adhered. To rri--iiru, no longer
true christianity. At the same time, as one now linked with Ana-baptists, he was utterry repelred by the ur"*r 

-oi 
trre Mi,insterfanatics and went into print against them. ,No on"J-h" *rote, .can

,: 
tTly charge me rvith agreeing with the Mi.inster t.u.f,lng. On the' conrrary' tor seventeen years, until the present day, I have opp6sed
and striven againsr it, privately anC pubficly, bi ;;i;" and pen.
Those who,-like. the, Miinster people,^ refuse 

-tnJ 
cross of christ,

despise rhe,Lord's word, and pr_actise earthly turtr unoe, the pre-
tence of right doing, we never will acknowledge as our brethren andsisters.'

. Menno now felt called of God to exercise an evangelical ministrv
among a scattered, harassed and persecuted peoplel He lamentei
only the carelessness and self-indulgence of f,is "u.fi"t ministerial
{fe. 

'My heart trembled in my b_o_dr,, he wrote; ;i p*V"a to my
God. with sighs and tears, thit He would g*nt tni lift of Hisgrace to me a troubled sinner, create in me i clean heait, through
the efficacy of the brood of christ forgive my unclean watt ano uaingross life, and give to me wisdom" spirit, courage, and manly
heroism so that.I might.preach genuinely His-wortnifriut rrign xa-e
g-a Hig holy Word, and bring to light His truth unto His praise . . .
After nine months, the Lord ieachJa out to me His Fairreity spirit,
His help and mighty hand, so that, alr at once, withouf compuision
I was able to let go my honour, my good name and reputation,
which I had among men, as well as all 

-my 
antichristian wickedness

and my coarse presumptuous rife. Now r praced -y*tt willingly in
utter poverty- and misery under the heavy c.o* of my Lord Jesus
Christ. fearedGod in my weaknesr, ,ought God_fearingpeople, of
whom I found some, though not many, in real zear aid doctrine.
I_ disputed with those that were turned aside, won some of them
through the herp and power of God. and red ihem by God,s word
to the Lord Jesus christ. Those that were hard and obstinate I
committed to the Lord. see, my reader, how thus the merciful
I,ord, through the free gift of His great grace to me a wretched
sinner, first stirred in my heart, gave me a new mind, humbled me in
EIis fear, brought me to some measure of knowledge of myself, red
me from the ways of death to the narrow way of fifl, and calred me
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!n pure mercy into the fellowship of the saints. To Him be praise
for ever! Amen!

In 1536 Menno definitely committed himself to the uninterrupted
ministry of the word of God and to the welfare of the Anabaptist
community. In the first instance he yielded to the request of s6ven
or eight persons who had drawn clear of Miinster-iim, and con-
sented to become their minister. Shortly he was set apart to 'the
eldership at Groningen' (a chief city of ihe Dutch proriince of the
same name adjoining Friesland). But his ministry ranged in ensuing
years over an area extending, roughly, from Rotterdam in the West
to Lubeck and Hamburg in the East, and some distance down the
Rhine valley to the South. Dr. T. M. Lindsay, in his History of the
Reformation sums up his work as follows: ..Menno Simons, a man
of integrity, mild, accomodating, patient of injuries, and so ardent in
his piety as to exemplify in his own life the precepts he gave to
others," spent twenty-five laborious years visiting theicattered Ana-
baptist communities and uniting them in a simple brotherly associa-
tion. . From his labours have come all the modern Baptist
Churches.'

Much of our knowledge of the character of his ministry we owe
to his brief autobiography, written some five years before his death
in 1559. In it he writes: 'The great and the mighty God has so
acknowledged, in many cities and countries, the word of true repen-
tance, the word of His grace and power, together with the whole-
some use of His holy sacraments, through our small service, our
teaching and unlearned writings, in fellowship with the true service,
the work and help of our faithful brethren; He has made the
appearance of His Church to be so glorious, and gifted her with
such invincible power, that not only have many proud haughty
hearts become humble, not only unclean ones pure, drunkirdl
sober, the covetous generous, the cruel kindly, the godless God-
fearing; but, for the glorious testimony that they bear they have
faithfully given goods and blood, body and life, as one may daily
see to the present day. These surely could not be the fruits and
signs of a false doctrine, with which God does not work; it could
not exist so long under such heavy cross and misery, if it were not
the Word and power of the Almighty . . . .'I seek neither money nor goods, neither pleasure nor comfort on
earth, but only my Lord's praise, my own salvation, and that of
many. On which account I have had to suffer, with mv delicate
wife and little child, such excessive fear, pressure, .or.o*, misery,
and persecution, now these eighteen years, that I have to live in
poverty and in iJonstant fear and danger of our lives. yes, when
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the preachers lie on soft beds and pillows we must generally creep
secretly into hidden corners. When they openly enjoy themselves
at weddings, etc., with pipes, drums, and flutes, we must look
around every time a dog barks for fear those may be there who
would seize us. Whereas they are greeted by everyone as Doctor or
Master, we must let ourselves be called Anabaptists, Corner-
preachers, deceivers, and heretics, and are greeted in the Devil's
name. Finally, instead of being rewarded, as they are, for their
service, with high salaries and good days, our reward and share
from them is fire, sword and death.'

In 1543, in the Low Countries (not yet united under William of
Orange, but undei the rule of Spain), Menno was declared an out-
law. A price was set on his head, any who gave him shelter were
threatened with death, and a pardon was promised to any criminal
who delivered him into the hands of the authorities. But his foes
lost their labours. The Lord was to him shield and buckler, and
finally, worn out by his labours, he died peacefully in bed. Honour
was not his during his earthly life, nor did he seek it. It was but
his declared aim to 'put to usury the pound that I had undeservedly
received from the Lord.' Christians of modern times have
recognised in him a valuable and faithful servant of God who placed
special emphasis upon the truth that the true church of God is
essentially a community of born-again souls.

It was claimed by the Mennonites that they were the true heirs
and completers of the Reformation. They rejected state compulsion
in religion, believed wholeheartedly in freedom of conscience, held to
Christian discipleship as a literal following of Christ and all His
teachings (including such matters as foot-washing), and endeavoured
to keep themselves in the love of God, the patient waiting for Christ,
and at the same time unspotted from the world. Menno gave them
a powerful lead in all such matters, and of him the claim may be
fully granted that 'the memory of the just is blessed.' q
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SERMON

BY FAITH ABRAHAM . . .
H. M. CARSON

"Now the L,ord said unto Abram, Get thee out of thy country,
dnd from thy kindred, and from thy father's house, unto a land that
I will shew thee:

And I will make thee a great nation, and I will bless thee, and
make thy name great; and thou shalt be a blessing:

And I will bless them that bless thee, and curse him that curseth
thee: and in thee shall all families of the earth be blessed.

So Abram departed, as the Lord had spoken unto him; and
Lot went with him: and Abram was seventy and five years old
when he departed out of Haran.

And Abram took Sarai his wife, and Lot his brother's Son, and
aft their substance that they had gathered, and the souls that they
had gotten in Haran; and they went forth to go into the land of
Canaan; and into the land of Canaan they came.

And Abram passed through the land unto the place of Sichem,
unto the plain of Moreh. And the Canaanite was then in the land.

And the Lord appeared unto Abram, and said, Unto thy seed
will I give this land: and there builded he an altar unto the Lord,
who appeared unto him.

And he removed from thence unto a mountain on the east of
Bethel, and pitched his tent, having Bethel on the west, and Hai
on the east: and there he builded an altar unto the Lord, and called
upon the name of the Lord.

And Abram journeyed, going on still toward the south."--Genesls
12. I-9.

"By faith Abraham, when he was called to go out into a place
which he should after receive for an inheritance, obeyed; and he
went out, not knowing whither he went.

By faith he sojourned in the land of promise, as in a strange
country, dwelling in tabernacles with Isaac and Jacob, the heirs with
him of the same promise:

For he looked for a city which hath foundations, whose builder
and maker is God."-Flebrews II. 8-10.

God willing, during these Sunday mornings, we are going back to
look together at the life of this great man of God, this man Abraham,
and we begin this morning with the call of God in chapter 12 of
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Genesis. You may have thought I made a mistake when reading
verse I, but in actual fact it was deliberate because I think the
Revised Standard Version translates it better than the Authorised
Version. The A.V. translates it, "Now the Lord had said unto
Abram, Get thee out . . . " The R.S.V. translates it quite literally'
"The Lord said to Abram"-there is no 'had' in the original. The
reason is quite clearly that the A.V. is trying to meet a difficulty
which emerges the moment you study this particular passage, and
the moment you compare it with Stephen's sermon in the Acts of
the Apostles. Here in Genesis 12.1 the call of God seems to come in
Haran, whereas in Stephen's sennon in the Acts of the Apostles, he
specifically says that God appeared to Abram when he was in Ur
of the Chaldees and called him to go out, and it was before he went
to Haran that God spoke to him. So the A.V. obviously attempting
to meet the difficulty, speaks in verse 1 of this call being the
call which he had received. Well, I think one can keep to the
literal wording and follow the R.S.V. and say, "The Lord said;"
the Lord did speak to him in Haran. I think the simplest answer
tc the difficulty is just this, that God did speak originally to him,
the initial call did come when he was in Mesopotamia, in Ur
of the Chaldees, but he required a second word; as we shall
see, he required a further impulse from God before he moved
from Haran. In the latter part of Genesis chapter 11, you fiind
that they left Ur of the Chaldees and clearly they had been im-
pelled of God so to move, but when they came to Haran, in
verse 31, "they dwelt there," and the R.S.V. translates it very
well, bringing out the meaning there, "When they came to Haran
they settlid there;" they settled down in Haran, and they needed
theiefore a fresh word from God to impel them to go further.
Now that is simply by way of introducing this statement in verse
I of chapter 12, "The Lord said unto Abram, Get thee out of thy
country, and from thy kindred, and from thy father's house, unto
a land that I will shew thee."

When you are studying the men of God in Scripture' you study
their characters in a very different way from the approach which you

adopt when you are studying the characters of men either in fiction
or in historical literature. In the one case you look at the character
as it is depicted by the author, in order to see his skill as an author,
his abilitlto delineate a character so that the person lives; for you

know thi type of character in so much literature, and alas, in so
much Christian literature, where the character is wooden and lifeless.
So, you look to see how well the author draws his character' Or if
youiu* to history and historical writing, you read in order to study
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the character in himself. You are interested in the man; you are
interested in him to see the part he plays in the events of his day, and
how the events react upon him, and how he influences the events.

But when we come to Scripture and we turn to these characters
whom we find in the pages of Scripture, we are not interested in them
in themselves, and we do not look at them simply because of the
impact they make upon the world of their day. We are interested
primarily, if we are Christians, in God, and this is God's Word-
This is the Word whereby God reveals Himseif to us, and therefore
our interest in the characters is not a psychological interest; we are
not interested in the development of their thinking, and the mould-
ing of their personalities. The thing that really interests us is this:
How did God deal with these men? How did God reveal Himself
to them? What can we learn from their response to God's dealings
with them? All the time we are looking at them in order that we
might look beyond them, in order that we might see God Himself. So
when we study Abraham on these Sunday mornings, it is not simply
that we might have interesting historical sketches of the early days of
lsraelite life and religion, we are looking at Abraham in order that
we may get a fresh glimpse of Abraham's God, and so our aim is
that we might penetrate beyond Abraham into the very presence of
the God who called him, that we might bow in worship and in
praise.

Now God called Abraham to go out from Ur of the Chaldees and
to go out into the unknown, to go to Canaan. We begin with this
call of God and we ask the pource of this call; whence did it come?
The obvious answer of coute is that it came from God. But some.
times the obvious is the very thing that we do not always notice, and
the obvious here is very importanq we need to underline it, we need
to stress it. The call came from God and from God alone. There
was no hint here that Abraham was seeking after God, and God
rewarded his search by revealing Himself to him. On the contrary,
it speaks entirely in terms of God acting. God takes the initiative,
God speaks, and so you get the refrain of Scripture; It is by grace
that the man of God always stands. He constantly acknowledges that
it was not that he sought after God, but that God sought after him.
If we have been brought to a knowledge of Christ as Saviour, we
will constantly say with the Apostle Paul, "By the grace of God,
I am what I am." Indeed if we do not say that, we need Christ's
own reminder, "You have not chosen me, but I have chosen vou."

Abraham was called by the grace of God. It was God who took
the first step towards him. And how rich this grace was, how
amazing it was, when you realise the background from which
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Abraham came. In Joshua 24 there is a reference to his background."Our fathers on the other side of the river, the river Euphrates,
they served other gods." Abraham did not emerge from a godly
background, where righteousness was the current coin of the realm.
He came from an idolatrous background. He came from a situation
in which men and women bowed down and worshipped gods of their
own making. Quite probably it was sun worship in Mesopotamia
but whatever form it took, it was not the worship of the true and
living God. Idolatry has always been accompanied by moral per-
versity, immorality of every kind, and indeed the most appalling
thing about idolatry is that it endorses the immorality, and the
immorality becomes part and parcel of the worship. This is why
incidentally you see the trend of things in the churches in this
country today. We have got the new idolatry, it goes by the name of
the 'new theology' but let us make no mistake about it, it is idolatry
just as base as the idolatry of Ur of the Chaldees, because basically
it is the same thing; it is the bowing down to a deity which has been
produced by men. It may be the mind of a brilliant so-called
theologian but it is still the figment of his imagination rather than
the God who has revealed Himself here. We need not therefore be
surprised to find that the purveyors of the new theology are also
the purveyors of the new morality, and those who deny the God who
has revealed Himself in Scripture move on quickly to deny the law
which we find in this Book. Well this was Abraham's background,
and constantly in history you see it emerging. Of course it is
emerging in a very refined and sophisticated form in these days. It
is dressed up very often in Biblical language but basically it is the
same recurring thing. Man, apart from the grace of God, will always
produce an idol of his own devising, and with that idol he will always
produce an unrighteousness, whether it is the crude unrighteousness
of the pagan in a primitive area or whether it is the refined un-
righteousness of the 20th century humanist who produces a
morality of his own rather than a morality which comes from the
pages of God's Word.

Well this was Abraham's background, idolatrous and immoral,
but God intervened. We sang that hymn this morning:

"Amazing grace, how sweet the sound,
That saved a wretch like me."

This is the grace of God. It is the grace of the One who condescends
and stoops to men in their sin and in their need, and brings them
to Himself. I wonder how much reality there was in our singing of
that hymn. Did we feel that this was rather far-fetched, a rather
over drawn picture-"that saved a wretch like me."? I believe
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it is an indication of how far we have got spiritually, when we can
look into our own hearts and acknowledge that we find nothing
there that is of any worth at ali, nothing that commends us to God.
By grace, and by grace alone have we been saved. That is why there
is no room for pride in a true spiritual experience. Abraham could
never say, "There was something in me." There was nothing in
him, and nothing in his background. It was by grace that God had
called him and by grace that God impelled him to go out. There is
no room, I say, for pride in the life of the believer. We never reach
the stage of preening ourselves on the fact that we are the people
of God. We are always filled with wonder, love and praise, at this
amazing grace, this divine condescension, that He should stoop to
such as us.

In this grace of God, reflected in this call to Abraham, you find
the other element that so often appears in God's dealings with His
people, the element of forbearance. God's grace was a Continuing
thing as far as Abraham was concerned; and that I believe emerges
in the way in which there was a break or a pause, a faltering in
Abraham's going out. The call came, and Abraham with his father,
his wife and his nephew, went out, but they got to Haran, and as I
say the R.S.V. puts it so vividly "they settled down in Haran." But
they had not been called to go there. They had been called to go out
to the land which God would show them, and this was not the land.
You can quite appreciate some of the reasons for their settling in
Haran. After all, the way was unknown; there were hazards on the
journey; it was a dangerous path that they had to tread, and they
did not know anything about Canaan for it was a land that God
would show them. He did not even say anything about the land.
There were not the promises that came later to the children of Israel
when they were going from Egypt back to Canaan-"A land flowing
with milk and honey." No, it was all very indefinite-just a land.
You go out into the unknown Abraham. You can quite appreciate
their feeling-There is the security of Ur of Chaldees, there is the
place we have always known. Here is Haran and we have moved
away from the paganism, but let us not move too far away from it.

So they settle in Haran, and God has to speak again, and God
has to say to them, "This is not the land, this is not the place that
I have in mind for you. My intention is that you go on, that you
continue to obey." How often God has to deal with His people in
precisely this way. He calls us, and we who claim to be ready to
listen to His voice and to do His will, so often yield a partial
obedience. We take a few steps in a certain direction and then we
falter. We begin to assess the situation, we begin to look out at
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the possibilities of the future and our hearts begin to fail us. It is
rather like the apostle Peter, whom I must say I find one of the most
attractive characters in the New Testament simply because he is
so human, and so often one finds comfort for one's own soul in poor
Peter's blunders and mistakes. He was so ready and impetuous.
Take for example that day when the Lord met them; He was walking
on the water, and Peter said at once, "Lord, if it be thou, bid me
come." The Lord said, "Come." So Peter stepped out and he
walked on the waves, but then he began to look at the wind and
the waves, and he suddenly realised what he had done and he
began to falter and he began to sink. He took his eyes off the
Lord, and how often, like Abraham, like Peter, we embark on
the path of obedience but then, as it were, we come to ourselves
and we get our eyes off the Lord and we begin to look at the
situation and we see the difficulties, and we begin to think of what
may happen, and we begin to hold back. But such is the amazing
grace of God that He continues to deal with us.

I find one of the most amazing things about God's grace is not
His initial call, not the fact that He took that first step in saving
us from our sins, but that He has been so forbearing and patient
ever since. If others dealt with us, if our friends reacted to us, as
we so often respond to God, we would long since have written
them oft as friends, we would have chosen other companions. But
God does not thus deal with us. He is amazingly forbearing,
amazngly patient. He finds them here, settled down in Haran,
seemingly forgetful of the original call, losing sight of the vision
which He has placed before them of the land to which He is leading
them, but He does not write them oft and turn elsewhere and
summon others. No, He deals with them afresh, He comes back
and He speaks to them. How often when the people of God meet
on the Lord's Day like this, in a service of worship like this, the
Word comes as a fresh Word. They have heard the call years
before, they were brought to Christ years before, but maybe there
has been a dulling and a deadening; there has not been a going on.
And suddenly, as it were, as in Haran, the voice comes again
and comes with a new insistence. It was an insistence that day
which Abraham could neither ignore nor refuse, he had to listen.

So God called him, and how searching this call was, how
demanding it was. When God speaks to His people, He speaks as
One who would assert His authority over them, and we need again
and again to get back to this basic point that we are dealing with
our Creator and we are His creatures, and that means He has
absolute rights over us. Paul uses the analogy of the potter and
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the clay. He says, the vase does not say to the potter, "What are
you making?" The potter decides the design, it is he who fashions,
so that the product is the evidence of his skill, his ability. We
are the clay in the Potter's hands. He is our Maker and we are
His creatures. We are those who have been saved by His grace.
We are utterly in debt to Him and so when He speaks, He speaks
with a word of authority. He speaks as One who requires obedience.
We must never rnake the mistake of imagining that God deals
with His people as some foolish parents deal with spoilt children-
cajoling, persuading, pleading, producing now this inducement and
now that. God does not deal with us thus. God is our Father
and we are His children, but God never spoils His children. He
is always the Father who is in control. He is the Father who is
upon the Throne. He is our Father, but He is also our Creator,
He is our Lord and our Master. That is why surely we have no
time for the type of gospel preaching which presents the Lord
Jesus Christ in the attitude o[ someone who is trying to wheedle
or cajole a favour from someone. We do not envisage the Lord
Jesus standing abjectly waiting for someone to confer his approval
upon the Son of God. No, we speak rather of the authoritative
Christ who says, "Follow me;" o'Come unto me;" it is the Christ
who summons men. Our gospel is not in terms of a weak pleading
with men. "God now commandeth all rnen everywhere to repent."

So God speaks to Abraham with authority. Listen to the way
i1 s6rns5-"Get thee out of thy country." Out you go Abraham;
because God is speaking. When God speaks, we dare not ignore,
we dare not triflle with His word. We dare not (what indeed we
sometimes try to do) manipulate that word and adjust it, and try
to make it mean something different. When God speaks to us,
when God speaks to our conscience through His Word, if we are
wise, we will listen in order that we may hear what He has to
say to us. For Abraham, this was not an easy word; in fact, it
was an intolerably difficult word. See how it builds up towards
the climax; "Get out of your country." But his country was the
place where his roots had gone deep. He belonged to the place,
he belonged to the very soil of the place, and Ur of the Chaldees
was a pleasant place to live. We may imagine that Ur of the
Chaldees was rather a primitive settlement, a sort of Bedouin en-
campment on a fairly large scale-far from it! Ur of the Chaldees
had reached a very high degree of civilisation and of culture. They
had many amenities in their city, and it was no mean thing to
call a man to leave that and go out into the unknown, to a country,
to Canaan where there was certainly no culture and a very low
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type of civilisation in many ways.
But he was to go from his country and from his kindred. And

to the man of the middle east, the link with his clan was an
important link; he belonged to this group and the clan was marked
off from every other clan; this was his kindred. But God savs that
link is to be broken. Then it reaches its climax: ..And from vour
father's house." You see them at Haran, they have settled dbwn
there, and in fact they did not move from Haran until Abraham's
father died. I wonder, is it an indication that this was part of the
trouble, that he still had his roots really in his father's house? He
found it hard to break away from this and God says you are to
break away from everything. When Jesus Christ calli for disciples,
He speaks in these terms, "If any man would be my disciple let
him deny himself, and take up the cross and follow me.'; .,He
that loveth father or mother more than me is not worthy of me"
says Christ. "He that loveth son or daughter more than me is not
worthy of me." Indeed He goes even further and He deals not only
with our relationships in our farnilies, but He deals with our own
attitude to ourselves. He says, "If thine eye offend thee, pluck it
out and cast it from thee. If thy hand and foot offend thee, cut
them off and cast them from thee." He is not speaking obviously
of mutilating oneself physically but He is speaking surely of this-
If there is anything which draws you and pulls you and becomes
an impelling force in your life, you must be prepared to break with
it if it would hinder your listening and your following the call of
God.

But God not only calls and commands and makeg these searching
demands, but notice how so often He accompanies His commands
with a promise of blessing. "Go," He says, "Get out, leave thy
country, Ieave thy kindred, leave thy father's house, and I ivill
make of thee a great nation; I will bless thee, and make thy name
great, and thou shalt be a blessing." f say this is the constant
pattern of God's dealings. He commands, He requires, but at
the same time, so graciously He promises. But we must not make
the mistake of imagining that God's promises are in terms of
bribes. God does not present the bait as it were, persuading us to
do His will by showing us the reward that He has for us. No,
God always commands, and we must obey. His promise is not
in terms of an inducement; it is always a gracious bestowal of
His gifts. The command is there and the command must be
accepted, the demand that is laid upon us must be conformed to,
but then God graciously speaks, and graciously gives His promises.

You notice here how the promises are wonderfully set over against
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the demands. The requirements were appalling really; humanly

speaking they were intolerable; but these -aPPalling demands' these

calls foi utter renunciation, are matched by the gracious promises

*t i"t coo gives. God speaks here of Abraham leaving his father's

house, leaving his kindred, leaving his country, but-on the other

side He ,p.ui. of blessings which far eclipse all that Ab.raham

is going to leave behind. Is he leaving all that? God says' "l wrll

giv"e yo-u not just one small portion of Ur of the Chaldees that you

lail your home, I will give you a land. Are 1ou concerned about

your relationship with your clan, Abraham? Do you teel rt appat'

iing to think of severing your links there,? I will make of you a
jre?t ttation. I will bleis-you, and Abraham' your name will be

great and you will be a blessing to others'"
This is how God deals' So often we misunderstand God's

dealings with us. We tend to think that He is trying to. imp.overish

us, thlt He is trying to deprive us of that which makes life rich

and full. Nothing could be further from the truth. If God deprives

us of anything it"is in order that He might give.us far more than

He takes u*uy. ft He strips us bare at times, it is in order that

ffl tuy clothL us in a finery which we never had before' He im'

pot"tltlr.t us at times, takes away our resources, but we find that

ihe ."ugr" resources He removes, He replaces with something

far morJ enriching' something far fuller' How does the Lord

]esus Christ speaki He says, 'iVerily, f say unto you' There is no

man that has l-ett house, or Lrethren, or sisters, or father, or mother,

or wife, or children, or lands, for my sake and the gospel's' but

he shall receive an hundred fold now in this time' houses' and

b r e t h r e n , a n d s i s t e r s a n d m o t h e r s a n d c h i l d r e n a n d l a n d s , w i t h
p.it""ution.; and in the world to come eternal life'" God is no

iianls debtor. God requires much from us but God bountifully,

*iifr un amazing liberaiity' loads far more benefits upon us than

""Vtfti"g He req-uires from us' We, in our folly, are always.trying

to calciate and think in terms of how much He requires in this

life of discipleship, whereas we ought constantly to have- our eyes

upln tftut *tticn boO bestows; the blessings which He gives us in

iiiir fit" and that which lies beyond, the blessings of heaven itse'lf'

H o * * u n y o f u s a r e l i k e t h e m a n i n . P i l g r i m ' s P r o g r e s s ' ' t h e
man with ihe muckrake grovelling in the dirt, in the things of this

world which seem to bJso important; and God is presenting to

us the crown of life'
HowdidAbrahamrespond?Herecomesth isca l l f romGod '

this gracious and yet this very firm and demanding call' "Get out

"nO io," and then in verse 4, a simple statement and yet how pro'

*

*



180 The Gospel Magazine

found-"So Abraham departed as the Lord had spoken unto him."
This was to be the pattern of the whole of his life. Abraham went
as God required. This basically is the pattern of godly living. This
is what it means to live a life of holiness. It is simply to go at God's
command, to be ready to obey His Word. His departure, his
obedience, is linked with his hearing of the word. Obviously it was
in terms of a response to the word which God had spoken to him,
and that is where spiritual experience always begihs. That is how
Paul expounds faith in Romans 10. How does faith come? Does it
come because of the atmosphere of a meeting or some special
service, or because of the impact of some powerful personality, or
because of the eloquence of the preacher? Not a bit of it! "Faith

comes by hearing, and hearing by the Word of God." You'hear
and you respond. That, said Paul, is faith.

So you must begin by hearing. It was when Abraham heard the
word of God that he was in a position to respond. That is why we
set such store by the reading of the Scriptures, and why we are so
concerned that Christians should read their Bibles every day in
order to hear the word of God. That is why we set such store by
the preaching of the Word. We aim that in the pulpit God's Word
should be expounded, that God's Word should be opened, that those
who sit under the ministry of the Word might be ready to hear what
God has to say. Our advance in godly living will be in terms of our
continuing to hear what God is saying to us through His Word.
That of course will not be simply dependent on our own abilities.
To hear God's Word, to understand this Book, is not linked to our
intellectual equipment or the standard of our education. Sorne very
humble believer with a very ordinary mind, and with a very humble
education and background, can sometimes understand this Book,
and understand it far more thoroughly than someone with great
ability and great intellectual attainments. No, this hearing is in
terms of a hearing in which the Spirit of God is at work; our minds
are enlightened by the Spirit that we may hear and understand. So
that while it is true that we must apply our minds and seek to under-
stand this Book, we always do it as those instructed by God's own
Spirit.

Now this of course is a constant battle. Reading your Bible is
not like any other occupation, in the sense that when you read a
book, when you study a book, it is simply in terms of applying your
mind. If it is a difficult book you have to concentrate, and of course
you have to concentrate when you are reading /ftis Book, but there
is more to it than simply concentration. The moment you start
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reading this Book and listening to hear what God has to say, you

find that you are in a battle, and you are in a battle with the devil
himself, because the one thing he is interested in stopping you doing
is listening to the voice of God, and he does it in many ways. He
does it by Outting your mind. He brings that deadness, that sort of
leaden feeling in which you simply read the Book because it is the
done thing toread a passage of the Bible each day-:-you read it, the
duty is performed, but it has made not a whit of difference. How
often we can come from our 'time of quiet' feeling frustrated; it has
been utterly pointless. We have read but we have not heard; there
has been the hearing of the ear, as it were, but not the hearing of
faith. The devil has dulled our mind.

He can distract our minds too. Do you not find that the moment
you start reading this Book, the moment you start a time of prayer,
when you are seeking to listen to God, at that mo,ment a whole flood
of thoughts come in?-things you ought to have done, duties to be
performed, things that are to be done tomorrow, and so they come
lrom every direction, a flood of thoughts of every kind, and the devil
so often is working very subtly but very triumphantly, because the
voice of God is crowded out. Then he works in another way. He
has been at this for centuries, from the dawn of history; we find him
at it in the early days in Genesis. He discredits the Word of God, he
casts doubt upon it, so that we fail to listen because we cannot really
in our hearts accept this as being the truth. Well, if we are to
advance spiritually, we must be men and wornen of the Book, men
and women who are like Abraham listening to what God has to say.

But we are not only to listen; we are to respond. God said, "Get

out to this country that I will show you," and Abraham went. It
was as simple as that. He heard the voice and he responded, but
how great was his obedience! In Hebrews 11 it says, "He went out
not inowing whither he went." He went out into an unknown
future, but his concern was not to have a pattern of the future
clearly delineated for him so that he knew every step of th9 way' but
his concern was clearly just to know and to do the will of God.
When the Lord Jesus comes into the world, what is the word that is
written right across his life? "I delight to do thy will' O my qod."
This is tlie attitude of the child of God. It is not the grudging
conformity to a pattern which is being imposed sternly from heaven.
No, it is ihe glad obedience of the child of God who rejoices to
know his Father's will and rejoices to do it. When God speaks, He
requires obedience, and this of course aftects not just the majgr
decisions of life, but it affects our everyday living. This is not simply
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in terms of someone being confronted with the call to the mission
field. One of our troubles is that we tend to think of God's calls
coming only in that kind of situation, and we only have to measufe
up to the calls in such big moments of life. No, God is speaking to
us_ in our everyday life. He is speaking to us about oui "u"ry-duy
relationships. He is speaking to us constantly, but often we aie so
dull of spirit, so insensitive, that we do not hear His voice. We are
called in our everyday work, in our normal occupation, in the
ordinary pattern of our living, to be constantly listining for this
word from heaven, and when we hear, the call is to obev.

Abraham went out as the Lord had spoken, and the Lord went
with him. Yes, Lot went with him, but even more important than
his other companions, the Lord was with him, and Abraham went
out relying upon God and relying upon God's promises. you might
have said, "Abraham, is not this rather blind faith? you are going
out and you do not even know where you are going. you know
nothing about Canaan. Is this not really rather foolishl" It was not
blind faith, because he "endured as seeing Him who is invisible."
His eyes, the eyes of faith, were upon God, and therefore he was
ready to face the unknown. The small child may not like the dark
and he may be afraid of the dark, but if he goes out with his father's
hand in his, he is perfectly content; he may not even see his father's
face, it may be so dark along a country roacl, but he has that firm
pressure of the hand and he knows his father is there. He can hear
his father's voice, so he does not need to worry, in fact the thought
probably never crosses his mind; if he was on his own it would be
an awful moment in a dark country road all by himself, but he is
not by himself. Surely this was Abraham's approach. He was going
out into the hazards of the journey not knowing what might happen,
utterly blind in a sense as to the future, but his hand was in his
Father's hand, and he could hear his Father's voice. He was going
at His Father's bidding, and he could therefore leave the conse-
querlces with God and go forward. This is faith. you obey, and
you leave the consequences of your obedience with the God who
has called you. It is His to command and to provide, and it.is ours
to obey. I believe we need to take the promises of God far more
seriously, and in a sense far more simply. One hundred years ago
a man was pacing the beach at Brighton; he was facing a tremen-
dous task, to go to Inland China and to launch the evangelisation
of that vast land. People thought he was a fool. He had ten potrnds
in the bank. To evangelise Inland China-shut to foreigners, a
tremendous population, unknown dangers, but Hudson Taylor lived
and worked on this basis-There is a living God; He has spoken
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in His Word; He means what He says. And this simple faith of a
very humble man of God was the faith that took him to China and
the faith which saw mighty victories in that land.

This is the faith to which we are called. It is the faith which says
we have a living God, a gracious God, One who is our heavenly
Father, and He is a God who has spoken clearly in His Word, and
He is a God who does not trifle with His people. He is a God who
means what He says. Now not all of us are called to the type of
renunciation to which Abraham was called. Not all of us obviously
are called to leave our country and our home and to go out into
the unknown, but all of us are called, if we are Christians, to the
same pattern of obedience as that which characterised Abraham.
He heard, he gave heed, and he went out humbly relying on the
wisdom, the power and the guidance of his God, and this is to be
the pattern of our everyday living. Laodicea-that church was very
different. It was a church which was lukewarm and half-hearted,
and God speaks words of firm rebuke to them. Well, may God
deliver us from being numbered with the Laodiceans, those whose
Christianity is a very lukewarm affair. May God grant rather, that
we may walk in the steps of Abraham, that we may be men and
women who listen day by day to hear what God has to say to us,
and hearing, that we may be those who, like him, go as He com-
mands in dependence upon His blessing.

"For seeing that in the wisdom of God the world through its wisdom
knew not God, it was God's good pleasure through the foolishness
of the preaching to save them that believe' ' (1 Cor. 1:21, R.V.).

There are not wanting men who would fain persuade us that
science has gone far beyond the Bible. Alas! for the scierrce, and for
all those who give heed to it If it has gone beyond the Bible,
whither has it gone? In the direction of God, of Christ, ol heavm,
of holiness, of peace? Nay, but quite in the opposite direction. And
where must it all end? We must be faithful, and declare solemnly
that the sure and certain end of that path along which human
science is conducting its votaries is the blackness of darkness for-
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THE HEARING HYPOCRITE
JOHN FLETCHER

The hearing hypocrite hears Christ's word without benefit; he
assembles with the pious, whom he deceives, as he hopes to deceive
Christ. He goes to meet Christ, not as the bride, but only as the
bride's friend. He is the stony ground: he is sermon proof, repells
conviction, takes nothing to himself, or shakes it off, as sheep do
the rain. He has the forehead of the whore, and refuses to be
ashamed. Christ condemns him, both as a worker of iniquity and a
builder on the sand.

The Christian hears so that his profiting appears unto all men;
he hears Christ himself through the minister; and the word is able
to save his soul, as a savour of life unto life: nor is he a forgetful
hearer, but a doer of the word.

The Hypocrite will hear only such ministers as suit his humour-
Balaam suits Balak, a lying prophet Ahab. He will neglect or slight
others. The Christian hears God's voice through every messenger
of His, the plainer the message the better he receives the messenger-
as an angel of God, even as Christ Jesus. (Gal. 4: 14) He judges not
of the word by the preacher, but of the preacher by the word. He,
like Jehoshaphat, will hear Micaiah preach, rather than the 400
prophets of Baal.

The hypocrite hears in hopes of hearing something new, therefore
when he has heard a few times, he grows weary and longs for a new
preacher. An unsanctified heart, like a sick stomach, loathes its
daily bread; but the Christian is never tired of the sincere milk of
the word; he desires no new wine; he likes manna after 40 years-
evermore give us this bread.

The hypocrite hearkens more after eloquence than substance. He
Iikes Apollos, not Christ's messenger: he hears not for life; he sports
with the infirmities of Samson-death is at the door. The Christian
looks most to the power of the word; he comes not as to a show,
but to the bar, weighs the matter rather than the manner, and
regards the message more than the messenger. The one falls down
before man, the other before God.

He will not hear all: comforts, promises, and general truths he
loves; the doctrine of the cross he hates. A foil, a wooden sword,
that draw no blood, suits him. The Christian hears all God's word,
loves to be smitten, does not say, Hast thou found me, O mine
enerny? but, Search me and try my heart.
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The hypocrite looks on the word as a story or a landscapc. He
loves to hear of Christ's miracles, of the prodigal son, etc. but draws
a curtain before his own picture. The Christian looks on the word
as a glass to see himself. The one uses the word as children their
books, looking more at the pictures than the lesson; the other sees
himself and improves.

He hears, without preparing his heart to hear; he minds his out-
ward more than his inner man; he uses no exercise to get an appetite;
it is enough if he hears, though he digests nothing. He sows among
thorns, having never ploughed, and they choke all. The Christian
looks to his feet, comes hungry to the house of God, longing to be
fed, and is not willing to go without his portion.

He hears only for the present time, as he would hear a concert
of music. The Christian hears both for the time present and to
come; he studies what he hears, to the end, that he may turn it into
practice. He remembers that word, take heed how you hear.

He proposes to himself some carnal end, if any at all-as to be
noticed for his diligence-to be reputed a good churchman-to fulfil
his task of hearing-perhaps to cavil and find fault-to make
amends for not doing-to please a friend. Festus thus pleased
Agrippa, and Ahab heard Micaiah for Jehoshaphat's sake. But the
Christian hears for his own and others' edification.

He is a seeming friend, but a secret foe, to the gospel. When the
word is a hammer, he is an anvil; when it is a fire, he is clay. But
the Christian is both reconciled to and transformed into the word;
receiving it as the word of God in the love thereof. If the word be
a nail, it nails hirn to Christ; if a sword, he loves to be cut and
directed; if a fire he is like water or as gold. The one kisses the
word, like Judas; the other embraces it, as Joseph did Benjamin.

God can neither deceive. nor be deceived. He cannot deceive be'
cause He is truth; nor be deceived, for He is wisdom.

Tnoues MrsoN.
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Such as think totally to ruin the church, must do it in a time when
it is neither day nor night, for the Lord keeps it by His providence
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day and night.-(Isa. 27 : 3). THorrlas Wersox.
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Doctrinal Definitions

THE ATTRIBUTES OF GOD
PAUL TUCKER

HIS LOVE I

From holiness and grace we turn to the love of God. In 1 John 4,
twice we have the statement "God is love," vv 8, 16. Henry
Drummond said "Love is the greatest thing in the world." It is th-e
greatest thing in God because apart from His love, His holiness
would isolate us from Him for ever; His justice would condemn us,
His power would be capable of destroying us. This is the great
central fact of the Christian revelation, "God is love." Love in
human experience is an emotion but God does not partake of bodily
parts and passions so that in speaking of God as love we mean that
in the nature of God there is an eternal principle by which He is
moved to bestow upon us temporal, spiritual and eternal benefits.
The moving cause of all God's benefactions towards us is His love;
Love is of the very essence of Deity. Concerning the moral nature
of God, we are told two things in this Epistle of John. In 1: 5, we
read "God is light." In the scripture, light is a symbol of under-
standing and holiness; darkness, of ignorance and sin. This means
that God is holy, all-knowing and all-glorious. In chapter 4, the
word is "God is love." When we bring these two statements together
they remind us that there is a perfect balance about God's perfec-
tections. He is not only love, but also light, i.e. God's holiness is
not something that repels us, as it is warmed by His affection. On
the other hand, God's love is not a sickly sentiment, for it is regula-
ted by His holiness.

I. rrtr REALITY oF coD's LovE
I John 4:8, 16. This is the ultimate fact and reality which

embraces all other facts and realities. Not that God is loving but
but something deeper than that; God as to His very nature is love.
As the sun cannot help shining and sending forth its warming rays
upon the earth because it is of the very nature of the sun to do so,
so it is with God's love. Paul develops this in I Cor. 13, where he
speaks of the three virtues, faith, hope and love, the greatest being
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love. He makes it clear that they are three abiding virtues; even
in Heaven there rpill be room for them; faith because God is infinite,
inexhaustible, and will ever be the object of our confidence; hope,
because there will always be fresh glories to anticipate; but love is of
the very essence of Deity. Faith is not an attribute nor is hope, but
love is, for God is love. Each member of the Godhead is equally
Ioving, see John 16:27: Rom. 8:35 and 15:30. It is God's love
that guarantees that for the believer, all things work together for
good, and it is God's love that is the basis of all His redeeming
work.

II. rHn NATURE oF coD's LovE
(a) It is spontaneous. It is of God's nature to love. There is

nothing in us worthy of His love, nothing to cause Him to want to
love us. "He commendeth His love towards us in that while we were
yet sinners, Christ died for us." Moses in Deut. 7:7,8 tells the
children of Israel of the spontaniety of God's love, but the reason is
not given. The Lord loved them because He loved them! It is an
expression of His glorious nature. He loved us, not because we
deserved it, but simply because He loved us.

(b) It is eternal. Jer. 31:3. The people were almost protesting,
but God affirmed that He loved them with an everlasting love, (a
love etemal as to quality and everlasting as to its duration). It means
that the L.ord did not begin to love us at the moment we were con.
verted but before we were created. Before we sinned and before
we were saved, God saw us in Christ and loved us in His Son from
all eternity. It is not that Jesus Christ died in order to win God over
so that He might love us; it is rather that God loved us when we
were without Christ and that because He loved us, He sent His Son
to redeem us and bring us into covenant relationship with Himself.

(c) It is unchanging. John 13: L John's gospel is divided into our
Lord's public ministry, (chapters 1-12) and His private ministry to
His disciples, (13-21). At the beginning of each section, we have the
words "His Own." "Having loved His Own, which were in the
world, He loved them unto the end." The word "end" here means
"uttermost"-an endless end. The same word is in Heb. 7:25. The
Lord told His disciples that the world would hate them so they
would need someone to love them: Jesus loved them with an un-
changing love.

(d) 1l ,s efiectual. Because it is almighty love. Considering the
omnipotence of God, we see how it gives power to every other
attribute. So His love is a drawing love, see Hosea I I : 4. Notice it
does not sav that the Lord drives us to Him but that He draws us.
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God does not violate the human will or personality, but we arc
drawn by the cords of divine love. It is possible to have love and
yet be helpless to express it. e.g. Darius the King towards Daniel.
But the love of God is not a love that looks upon us but a love that
is almighty and effective in action.

III. rge oBJEcrs oF GoD's LovE
(a\ God loves His Son. John 17:24. The Lord Jesus was one with

the Father in the eternal years (John 1: 1). He is the original and
eternal object of God's love. A christian philosopher said that if
God is eternal love, then that love must have an eternal object. The
Trinity can be argued from the love of God because love must have
an object so the fact that God is love implies a society of persons
within the Godhead; as God's love is eternal, there must have been
an eternal object to whom to express His love-the Lord Jesus
Christ. God the Father has always loved the Lord Jesus, whereas
we, before our conversion did not. The Lord Jesus is spoken of as
the Son of His love. Col. 1: 13, (R.V.).

b\ God loves all those who are joined to His Son by repentqnce
and faith. John 17:22,23. The love that the Father showers upon
His Son is showered on all those united to Him through repentance.
John 14:21-23. It is a special love that the Lord has for His Own
people, but there is a condition about it-we are to keep His
commandments, and love the Lord Jesus. John 16:26,27. a\is
statement is amazing, if we come into the Presence of God as a lover
of His Son He will hear our prayer and answer it without the Lord
supplementing it. There is more to prayer than we realise. It is not
just shooting an arrow to Heaven. God loves those who love the
Lord Jesus and know something of Him in a particular way.

(c\ God loves the race of man. Tit.3:4; man is here referred to
in a general sense; John 3: 16: the world means the ltuman race,
mankind in general. There is an ever widening circle of the love of
God; Gal. 2:20,love for the individual; Eph. 5:25, He loved the
Church and gave Himself for it. John 3:16, He loved the world,
and still does.

IV. rsr EvIDENcE oF GoD's LovE

Love has two dominating impulses, (a) a desire to have. (b) a
desire to give. This is true of human love, and these impulses are
also found in the nature of God. (a) God desires to receive love.
One of the reasons why God created man was in order that He
should enjoy fellowship with him. (b) God desires to give. We could
say it is God's chief end to bless man and to enjoy him for ever.
This is shown in Hosea ll. God looks upon a backsliding people
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and says "How can I give you up?" God's justice and love met,
He wanted to keep them and love them.

(i) The outstanding proof of God's love is His desire to give, to
impart. He gave the greatest gift of all, His Son, Jesus Christ, to us,
an offering for the world's transgressions. Notice the element of
sacrifice within the Godhead, God has no passions yet we must
recognise that it cost Him much to send and give the Lord Jesus
Christ. It was an amazing stoop of Deity to go to the cross of shame;
it is something that we can never understand. God entered into all
suffering in the Person of Jesus Christ; there is a cross in the heart
of God.

(ii'l The new Birth. The fact that God is prepared to take a poor
sinner and make a new creation of him. See I John 4:7.

(iii) Flis discipline. Heb. 12:6. Our affiictions can be one of the
proofs that God loves us. Note w 7, 8, if we are not sometimes
chastened, we are not children of God because "Whom the Lord
loveth, He chasteneth." See what Paul says regarding the judgment
of the world and of the child of God in I Cor. ll:32.

V. rnE, REeUTREMENTS oF GoD's LovE

I John 4: 11. If God has loved us in this way and proved His
love by making new creatures of us, then we ought to love one
another. This love makes a great demand upon us. Human love is
demanding, e.g. the demands of a baby upon the mother; the hus-
band upon the wife. God's love demands our life, our soul and all.
It requires that:

(a) We should believe on the only begotten Son of God.
(b) We should love God and keep His Commandments.
(c) We should love our neighbour as ourselves, that we exhibit in

some measure, the love manifested at Calvary. All is
summed up in I John 4: 17-18.

Iove in the Father is like honey in the flower; it must be in the
comb before it be for our use. Christ must exftact and prepare
this honey for us.-John Owen. (.:
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; IRST THINGS FIRST
At the end of the eighteenth century an insurrection in Ireland

led to much disturbance and bloodshed. euelled at length by
military force, the agitators tried to escape punishment by fleeing
the country. One of these, a man named Dalton, got away to
America. He was never heard of again; but he left b;hind him a
young wife, lame from an accident in childhood. The marriage,
dating back a few months only, had been very unhappy; and eveiy-
one thought that the girl was well rid of him. Elizabeth (for that
was her name) found her way back from Londonderry to her native
county of Tyrone. Here for a while she took refuge with a widowed
sister, resuming her maiden name of Hardy.
_ Flizabeth Hardy was a girl of strong character. Feeling she must
be independent of her sister's help, she moved herseli and her
belongings to a small cabin in the middle of two or three acres of
land, which she began to farm.

Because of her lameness, Elizabeth had never been to school, but
she had learnt to read, and did possess a Bible. Religion did not
interest her; with her natural intelligence and ability she thought she
could manage very well without it. Thus she felt it no deprivation
that her lameness had always prevented her going to church. Never
in her life had she been inside a place of worship.

But God had a purpose of mercy towards Elizabeth, and His
Providence began to show His power. Her nearest neighbour, a
farmer, was a Christian man, a member of the presbyteriin church
in the market town, some miles away. The minister made a practice
of visiting in turn all the members of his flock, especially in out-
lying districts. I{e announced from the pulpit his intention, giving
the day and hour of his visit. Nenighbours were invited to gither,
and the children were brought for catechizing.

When it became the turn of the farmer to receive the minister,
'Elizabeth heard of it. From curiosity alone she asked if she might
be present. Kind consent was given, and when the time came, ihe
was warmly welcomed.

Mr. McDonald, the minister, was a grave and godly man. He
preached "as a dying man to dying men," declaring the whole
counsel of God, and proclaiming the Lord Jesus Christ as the only
Saviour for sinners. I do not know what part of the Word of God
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he was'expounding on that day, but what he said awakened the
conscience of Elizabeth, and in due course led to her conversion.

This change of heart immediately afiected her whole attitude
towards life. Conscious that she was only a babe in Christ, she
longed for instruction. In a short time she made up her mind that
she must move to the market town, where Mr. McDonald minis-
tered. There she could attend his church and take advantage of the
means of grace.

The girl was not one to let the grass grow under her feet! Before
long her inquiries led her to a small house in a back lane close to
the church. Here she opened a little shop, a sort of eating-house for
the people who came to market. She supplied her customers with
tea and oatcake and butter and eggs; and evidently the place
supplied a need, for she soon became busy. It was a venture of
faith, but the blessing of the Lord was upon it. Elizabeth was ready
to work hard, and put up with any difficulties, as long as she could
attend her church and hear the Word of God expounded. Her
interest in the things of God was so obviously genuine that it was
not long before she was admitted to full membership. In spite of
having to use her crutch all the time, Elizabeth was most zealous
and constant in attending all the services and meetings, her calm,
happy face witnessing to the peace of God within.

At first Elizabeth lived alone in her two-roomed house. I-ate one
dark night three rough-looking men came into the shop, demanding
food. Elizabeth supplied their wants; but when she asked for pay-
ment, one of the men sprang up, seized her by the throat, and flung
her to the ground in the inner room. She lay there as if dead, and
the scoundrels began hastily to loot the place. After a time the poor
woman came round with a great sigh. At this, one of the men
rushed in with a candle, but when the half-conscious woman saw
him bending over her, she gave such a shriek that all three men
fled in terror.

After this dreadful experience, Elizabeth's friends felt that she
ought not to go on living alone. She was able to arrange for one of
her nieces to live with her. Meanwhile the robbery had made such
a sensation in the town that custom rapidly increased. Sure that the
hand of God was upon her for good, Elizabeth now moved into
larger premises, still close to her beloved church. She extended her
dealings, now providing proper meals, with meat and broth, for the
market people.

Whilst Elizabeth's income now rapidly increased, her own habits
remained so frugal that many thought that she must be saving all
her money. The minister alone knew what she did with her profits;
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and after her death he wrote an account of her generous giving.
During the twenty-five years that Elizabeth attended Mr.

McDonald's ministry, she paid a guinea annually towards church
expenses, being very particular that her subscription should be paid
punctually. At five o'clock on Sundays, the minister's sermon was
followed by a collection for an Irish Home Missiqnary Society, to
which Elizabeth always gave a shilling. Once a month at the
missionary prayer-meeting, a plate at the door was placed for any
who liked to give. Every time Elizabeth put down a half-crown,
carefully concealing it with a penny! To every good cause she
eagerly and joyfully contributed; and in private Mr. McDonald
knew of numbers of forlorn people whom she had helped.

It is said by the Wise Man, "the liberal soul shall be made fat."
This was true in Elizabeth's case, for she was brimming over with
peaceful happiness, always giving God the glory. Her end, tog, was
merciful, for she went to bed one night in her usual health, and
departed to be for ever with the Lord during her sleep.

"Damaris."

SCRIPTURE ENIGMA No. 145

The whole: Paul wrote an epistle to them.

1. "A succoufef of many."
2. Moses said to him, "Come thou with us, and we will do thee

good."
3. Cornelius's band was called this.
4. First name of Bethel.
5. The man lying by the pool had had his thirty-eight years.
6. "In his days was the earth divided."
7, He said to Nathanael, "Come and see."
8. Formed the legs of Nebuchadnezzar's dream-image.
9. Paul first met him and his wife at Corinth.

10. "Thou art the man," he said to David.
11. t'Not one of them is forsotten before God."

SOLUTION OF No. 144

The whole: Bitterness (Prov. 14 : 10).
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Birthday (Gen.,10 : 20).
Idle (Matt. 20:2).
Thicket (Gen. 22: l3).
Tattlers (I Tim. 5: 13).
Ebenezer (I Sam. 7 : l2).

Repetitions (Matt. 6 : 7).
Naughtiness (I Sam. t7 :28)
Ef fec tua l (James5:16) .
Seat (I Sam. 20: 18).
Shadow (Acts 5:15).
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