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When the apostle Paul had weathered a riot in Jerusalem and
what amounted to another riot on a smaller scale in the fiercely
divided assembly of Pharisees and Saducees, he sorely needed a
word from the Lord. And he had just such a word, for God always
ministers to His servants at the opportune time. He is never prema
ture in His help, nor does He Jag behind. At the precise moment of
need the Word of the Lord comes.

It was a word of encouragement. 'Be of good cheer, Paul; for as
thou hast testified of me in Jerusalem, so must thou bear witness also
at Rome' (Acts 23 : 12). 'Thou must'-there was an inevitability
about Paul's witness in Rome, for it was the outworking of the plan
of God. This 'must' was written across the whole of Paul's life. God
had a purpose for him and that purpose must be fulfilled.

To fulfil this purpose God used various means and some of them
of the most unlikely kind. It was, after all, the greed of Felix with
his eye on a possible bribe which kept Paul still in prison in
Caesarea. It was the Jews' continued hostility which compelled him
to appeal to the Emperor. Just as the hands of wicked men had
carried out the divine plan at Calvary, so wicked men, in spite of
themselves, helped to further God's plan for Paul.

But this 'must' of necessary divine working applies not only to a
man like Paul with a special ministry. It applies to every believer.
The Christian is not at the mercy of circumstances. He is not
trapped in the changing situations in which he finds himself. He is
in the hand of the sovereign God, who works all things after the
counsel of His own will. That is why the Christian says, 'We know
that all things work together for good to them that love God'. He has
this assurance because he is able to add the further words of Romans
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8-'for whom He did foreknow He also did predestinate to he l'llI1

formed to the image of His Son'. The divine predestination which
lies behind the experience of every believer it itself the 'lllll~l' or
heaven pledging all needed grace.

This 'must' applies also to the life of the Church. The pcople or
God are under the eye of the Lord God Omnipotent. 'The l,onJ
knoweth the way of the righteous.' The Church may face dark tl;tys.
There may be enemies within the gates, trying to destroy the lire or
the Church by preaching false doctrine. There will be enemies wilh
out, attempting to crush the Church by persecution or to side-lracl-
her by popular favour. At times the Christian may feel that the
outlook for the Church is bleak. But then faith looks again at God's
'must', Christ's words come again: 'The gates of hell shall not
prevail against my Church'.

God's 'must' hangs over the preaching or thc gospel. Today
there are lands where the door is closed to missionary cndeavour.
In other lands, as for example in South East Asia, the centres of
gospel witness are like pin-points of light in the surrounding dark
ness. The faint-hearted might well wonder if the testimony is going
to be snuffed out altogether. But the word of Christ is as assured as
ever. 'This gospel of the kingdom shall be preached in all the world
for a witness unto all nations; and then shall the end come' (Matt.
24 : 14). 'The gospel must first be published among all nations'
(Mark 13 : 10). The second coming of Christ is the great final cer
tainty of history. But just as certain is the continued preaching of
this gospel. It must be preached, says Christ, and preached it will be.

The vision of the people of God is of the final 'must' of the
purposes of God. 'He must reign.' His dominion is inevitable. His
conquest is unavoidable, for He is the 'King of Kings and Lord of
Lords', and none can resist His onward march. The Bible ends not
in the twilight of doubt or in the darkness of final frustration, but
in the blazing glory of heayen with the reigning Christ enthroned
in the midst of the Church triumphant.

This word is not intended to breed complacency or to lead to
sloth. On the contrary, it is to strengthen us for the battle. For Paul
the assurance of the plan of God led him to throw himself un
reservedly upon the grace of God that he might be more than
conqueror. To grasp the sovereignty of God as a vital principle is
to have the word which stirs the sluggard, encourages the faint
hearted and sends the Christian soldier into the conflict with his
confidence set upon God. 'Thou must'! If God has purposed to
accomplish His purposes, none can resist His will. For us the call
is to trust and to obey. H. M. CARSON.
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Thomas and Sarah
Charles of Rala

s. M. HOUGHTON

The rose, the thistle and the leek, the last-named now largely
superseded by the daffodil, remind us not infrequently that Great
Britain is a tripartite kingdom. It fares ill-with the politician who,
in the nineteen-sixties, spurns the distinctions. In matters spiritual,
too, the pattern of events must needs be traced out separately for
each territory. A language common to both England and the more
populous parts of Scotland has served to draw evangelicals of the
two lands together doctrinally. But in the case of Wales, and par
ticularly North Wales, the persistence of Welsh as the language of
hearth and home has given to Offa's Dyke an importance vastly
greater than it ever had as a military earthwork.

Methodism was the first religious movement which drew England
and Wales closely together in a bond of sympathy. Even so, the
language barrier remained important until very recent days, one
result being that believers in England have, in general, little know
ledge of the impact of 'the things of the Spirit of God' upon the
Principality. Few, maybe, know anything more of Thomas Charles,
for instance, than figures in 'The Story of Mary J ones and her
Bible', despite the vast documentation that his life enjoys. The brief
biography which follows will serve, in some little measure, to make
good the deficiency.

Thomas Charles belonged to the second generation of Methodists.
Almost twenty years before his birth, Griffith Jones of Llanddowror
(Carms.), himself not a Methodist but closely linked in activity with
the Methodists, had commenced the famous Circulating Schools in
which Welsh people of all ages (including some in old age) were
taught freely to read the Scriptures. About the same time the Gospel
of grace as preached by Howel Harris had spread like a flame from
Breconshire eastwards and northwards. Little time elapsed before
the marvellous ministry of Daniel Rowlands shook the western
counties. Its centre, the little village of Llangeitho .;n Cardiganshire,
became the Methodist metropolis, 'whither the tribes went up, the
tribes of the Lord, to give thanks unto the Name of the Lord'. Upon
William Williams was conferred the poetic gift, and hymns of
striking fervour and of sound Biblical doctrine filled many tongues
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with singing and lips with praise. Indeed, the whole of the compact
little country was set on a blaze, 'kindled by a spark of grace'. The
promise of further showers of blessing seemed near of full·ilment
and many looked for the Lord to pour down 'all the spirit of His
love'.

Yet for a generation the Northern counties received only a
sprinkling of the blessing which deluged other parts of the land.
There were those from the North who travelled to Llangeitho for
their souls' good, but preachers of the good tidings were little known
in the mountains and valleys of the North before the days of Thomas
Charles. Howel Harris had visited Bala in Meriondhshire in 1741.
but he had not been welcomed. As he neared the town its vicar met
him and cautioned him that it would be dangerous to ploceed. 'He
gave me very ill language', wrote Harris, 'and camc towards mc
with a great club to strike me'. Unafraid, the prcacher rode into
Bala, only to be met by an infuriated mob which beat him so
savagely that he began to despair of life. '1 fell under their merciless
feet', he continued, 'where they continued to beat me until the Lord
touched the heart of one of them with pity, or fear of being prose
cuted for killing me.... At last we came to our lodging, and dressed
our wounds , . . and we rejoiced together that we were counted
worthy to suffer for Christ's sake', In a later journey Harris speaks
of travelling in North Wales a hundred miles in two days without
rest, preaching at midnight or in the early morning in the moun
tains, and this to avoid prosecution. Such was the area in which
the ministry of Thomas Charles 'wrought wondrously' and where
multitudes were plucked as brands from the burning.

It has already been remarked that the ministry of Thomas Charles
is exceedingly well documented. It could devoutly be wished that
such was the case also with the ministry of Daniel Rowlands, but
unhappily the 'sources' of his life story are few and vague. Little
can be done in this article to show with any wealth of detail the
vigour, the graciousness, and the comprehensiveness of Thomas
Charles' ministry. Those who wish to read more should seek access
to the three thick volumes written by D. E. Jenkins of Denbigh and
published in 1908. Their 1,927 pages give a remarkable picture of
a ministry distinguished no less for its Biblical and sound doctrinal
character than for its ceaseless activity in promoting the extension
of the Redeemer's kingdom. Idleness was abhorrent to Thomas
Charles. Accustomed to rise at five in the morning, he devoted his
day to study, to prayer, to correspondence, to the work of transla
tion, to preaching, teaching, catechising, and proof reading. At
frequent intervals he rode untiringly-though often tired-over the

r
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rough Welsh countryside, visiting individuals, showing himself a
'master of assemblies' while himself subject to the Chief Shepherd,
establishing and strengthening chapels of truth, finding suitable
Gospel ministers for isolated 'causes', 'fulfilling his course' in one or
other of Lady Huntingdon's London Chapels, and engaging in all,
not for personal worldly advantage, but with a single eye to the
glory of God and the welfare of souls.

It is impossible to read the packed pages of the 'Life', including,
as they do, a very extensive selection from Thomas Charles' corres
pondence, without seeing in their subject a man of God of rare and
outstanding qualities, complete fidelity to truth, untiring zeal, and
a willingness to spend and be spent in the cause of God. Mixing
freely with his fellow men, sparing no effort to promote their souls'
welfare, he followed closely in the steps of the One to whose Word
he sought to attract those who sat in darkness and the shadow of
death. He was granted the desires of his heart and when the time
came to lay down his charge he had the joy of knowing that his
labour had by no means been in vain in the Lord. An entire
country had felt the impact of the Gospel.

Thomas Charles was born in 1755 in Carmarthenshire, and for
a short time he attended a school at the little village of L1anddowror,
where Griffith Jones had exercised his fruitful ministry (1714 to
1761). The boy was religious and studious from the beginning-it
is said that he induced his father to commence family prayers-and
fond of listening to the preaching of the Word. Good Christian
books also attracted him. It is remarkable to find one so young
finding blessing, as he testifies was the case, in reading John
Bunyan's Treatise on the Two Covenants, His Diary records:
'What was most blessed to me at this time (about twelve years of
age) was John Bunyan's treatise on the two covenants. That part
wherein he shows the dreadful state of those who are under the
covenant of works affected me very much indeed and made me
several times to cry bitterly'. (The treatise in question was actually
re-published in Carmarthen in 1767.) It would seem that the impres
sion then received continued throughout life, for almost half a
century later Charles writes:

'Through mercy I am now much better, free {'om pain, though
still languid. I have found great support from the last words of
David-the everlasting covenant, "well ordered in all things and
sure", containing all my salvation. Though I was feeble, I found
strong ground to stand upon, and I rejoiced in it. When heart
and flesh fail, here is strength for my heart, and a portion-all
my salvation for ever. I cannot now pen on this paper what
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1 saw in it: but 1 saw ENOUGH, and that for ever. God
remembered me and showed me the best things He had-a
salvation in a covenant made by Himself . . . everything is
provided for-the glory of God, His law and government, and
everything which pertains to the safety and eternal felicity of
those in His covenant. It is all sure: the covenant itself and all
its privileges are all sure. May God the Holy Ghost keep our
minds in constant and clear views of His covenant, and we shall
be enabled to rejoice in tribulation and in the bright hope of the
glory of God.'

Clearly, Thomas Charles, like Oliver CromwelI, found great strength
in 'covenant theology'.

The conversion of a certain Rees Hugh, an aged and pious man
and a 'disciple' of Griffith Jones, had a further powerful influence
on the growing boy. 'I loved him', he wrote many year8 later, 'as
long as he lived, as my own soul, and always looked upon him as
my father in Christ'. Others continued to ply him with evangelical
books. Among these he records the value to him of James Hervey's
Dialogues. by which he obtained a clearer view of the doctrines of
the Gospel. But the conversation of well-taught Christians proved
to him the chief means of growth.

In Charles' case the work of grace in the soul was steady, uninter
rupted, and gentle. At the age of seventeen came the gracious
climax, which is best narrated in his own words:

'January 20, 1773,1 went to hear Mr. Rowland preach at N.
Chapel (this seems to mean at L1angeitho). His text was Heb.
4 : 15. A day much to be remembered by me as long as 1 live.
Ever since the happy day, I have lived in a new heaven and a
new earth. The change a blind man who receives his sight
experiences doth not exceed the change I at that time ex
perienced in my mind.

The earth receded, it disappeared,
Heaven open'd to my eyes,
My ears with sound seraphic rang.

Then I was first convinced of the sin of unbelief or entertaining
narrow, contracted, and hard thoughts of the Almighty. I had
such a view of Christ as our high Priest, of His love, compas
sion, power, and all-sufficiency, as filled my soul with astonish
ment-with joy unspeakable and full of glory. My mind was
overwhelmed and overpowered with amazement. The truths
exhibited to my view appeared too wonderfully gracious to be
believed. 1 could not believe for very joy. The glorious scenes
then opened to my eyes will abundantly satisfy my soul millions
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of years hence in the contemplation of them. I had some idea
of Gospel truths before floating in my head, but they never
powerfully and with divine energy penetrated my heart till now.
The effect of this sermon remained upon my mind above half a
year. During this time I was generally in a comfortable and
heavenly frame. Often in walking in the fields I looked up to
heaven with joy and called it my home, at the same time
ardently longing for the appearance of the glorious Saviour to
take me forever to Himself. At times doubts would come into
my mind, and I would say to myself, "Can it possibly be that
these things are true?". The Lord would reply, "I will not
execute the fierceness of mine anger, I will not return to destroy
Ephraim, for I am God and not man". Praise the Lord, 0 my
soul, and forget not all His benefits. About this time also
Luther's Exposition of Galatians 1 : 4 was very much and par
ticularly blessed to me, as it has many times since.'

Charles proved a sufficiently able scholar to proceed to the Uni
versity and at the age of nineteen he entered Jesus College, Oxford.
Spiritual-mindedness marked the journey, for he records: 'On the
road the Lord gave me very comfortable views of Himself as my
Father in Christ; nay, that Christ's Father was my Father and His
God my God. What could I want more! here was power sufficient,
and compassion enough! the following words sounded melodiously
in my ears-"I ascend unto my Father and your Father, and unto
my God and your God". I was enabled through grace to commit
myself to the custody of my heavenly Father and to yield myself
cheerfully and submissively to the guidance of His Spirit and
providence'.

Of Charles' stay at Oxford records are few, but not the least
interesting of the scraps of information which remain concerns a
visit which he and a friend made to John Newton of Olney, Bucking
hamshire, in the summer of 1777. The visit lasted throughout the
Long Vacation. John Newton's entire career holds fascinating
interest for the Christian. It is the story of a man who 'long in evil
took delight' but whose 'wild career' was arrested by the sight of
Christ crucified. The story is told in his remarkable autobiographi
cal letters. Ordained in the Church of England, he exercised a great
and wide influence on his contemporaries, both as curate at Olney
(the vicar was an absentee) and as rector of St. Mary Woolnoth,
London. From such a man Charles would receive verbally an
abundance of such wise counsel as appeared later in the remarkable
series of letters entitled Cardiphonia, and also instruction in the
doctrine which was later to characterise his own ministry.
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During this visit Charles also met William Romaine and Thomas
Scott. The former preached two sermons at Olney which deeply
interested the student from Wales and doubtless gave him the
earnest desire that his own future ministry might bear the same
gracious features. His letter written from Olney to his life-long
friend, Watts Wilkinson, is worthy of quotation: 'Mr. Romaine
stopped here two days and gave us two very excellent sermons on
Christ's glory in His person and offices, and on His preciousness to
a ruined sinner, when he is enabled to lay hold on Him through faith.
I was vastly delighted with his manner of preaching, which, though
peculiar, yet seems to me the most simple and best adapted to the
capacity of the unlearned. As to the matter it was excellent indeed,
and delivered in such a feeling and pathetic strain that even my cold
hard heart could not but be warmed a little with his fire. Had I
the strongest constitution and the best advantages of human litera
ture, yes, of all learning, both sacred and profane, yet I am perfectly
convinced that all this would be too little to make me a gospel
preacher. One may speak a great deal, and that very orthodox; but
unless he has a little of the unction of the Holy Spirit, he might, for
aught I know, as well be silent. This is what I want in my prayers.
studies, and meditations'.

Newton's Cardiphonia was already taking shape when Charles
and his student-friend were at Olney and a portion of their time
was occupied in the copying out of letters for the press. It is pleasant
to think that the highly spiritual quality of many of Charles' own
letters in later years reflected the same qualities in the Olney corres
pondence. The link between Newton and Charles was steadily main
tained, for in 1798 we find the latter lamenting that 'Mr. Newton is
not in town; and I feel disappointed in leaving London without the
usual annual interview with him'. Fellowship with like-minded child
ren of God was a pronounced feature of Charles' conduct. He
certainly found it of eminent usefulness in keeping the graces
imparted to him by the Spirit active and bright. A letter he received
from Newton shortly after his vacational visit to Olney illustrates
this:

'The things which we would wish to avoid are oftentimes those
by which He designs to teach us what we could not so well learn
in a way of our own choosing. The promise that all things shall
work together for good is to be understood in the most extensive
sense, which we feel our hearts disposed and desirous to follow
the Lord. He will time, adjust, and influence every circumstance
in the which we are concerned, and the events which take place
in the course of every day will be all found contributing to the
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unfolding and accomplishing His wise and gracious plan in our
favour. ... The inference is comfortable to those who desire to
trust in Him and not to lean to their own understandings. They
need have but ONE care, to be found waiting upon Him in His
way, and walking before Him in singleness of heart. Then they
may cast all other care upon Him and be assured that He will
guide them with His eye, appoint them their stations, supply
their wants, defend them from their enemies, and in a word
manage all their concerns'.

Charles' first sermon was preached in the summer of 1778 in his
native county. It was an event sealed upon the preacher's memory
by the 'comfort and earnestness' which the Spirit granted him; but
his chief joy was the unexpected presence in the congregation (so
runs the record) of 'myoId very dear friend Rees Hugh. I could
almost have cried for joy. It was my last interview with him in this
world. In a month afterwards he went into heaven'. To some,
perhaps to many, ministers of the Word is granted the sad pleasure
of anointing their friends for the burying.

Shortly after ordination in the Church of England Thomas
Charles obtained a curacy in Somerset. Two years later he moved
to a neighbouring village in Dorset, where he remained for four
years. But Wales and the Welsh lay much on his heart. His entire
life-story is but an illustration of the depth of the spiritual affection
which he felt for his fellow-countrymen. Natural affection also drew
him homewards, for in 1778, before he commenced his curacy, he
had accompanied a college friend on a visit to Bala, a small town
situated at the eastern end of Llyn Tegid in Merionethshire. In Bala
resided Sarah Jones, two years older than he, who was already
renowned for her deep interest in the Gospel, her strong and pleasing
personality, and her pronounced business capabilities. She lived
with her mother and her step-father, who kept a general store and
who periodically visited the markets of Chester, Wrexham and
Corwen, both to buy and to sell. Sally had already impressed
William Williams Pantycelyn, the renowned hymn-writer, with her
excellent qualities, and it is conjectured that he strongly desired a
marriage between her and his son Jack.

Sarah Jones, who ultimately became Thomas Charles' wife, is
from more than one aspect a lady well worthy of study. In the three
volume work already mentioned, she occupies of necessity a very
prominent place. If any reader desires an intimate and edifying
picture of an 18th century Methodist lady, the wife of an itinerant
preacher, who shouldered not only business and family cares but
who also shared the spiritual burdens of her husband's far-flung
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ministry, he should study the letters of Sarah Jones. She was deeply
spiritual in her outlook and a splendid witness to the value of Welsh
Calvinistic Methodism in the late 18th and early 19th centuries.
Subject to many doubts and fears, and fearing to presume, she
desired intense reality in 'all her approaches to God, and complete
genuineness in all spiritual experiences. Her providential circum
stances as well as her spiritual conflicts were regularly brought before
the Lord in prayer, and since her letters, as printed in all their
fulness, were never intended for any eyes but those of their
recipients, they furnish a true commentary on the working of the
Spirit of God in a human soul.

Sarah Jones is first revealed in the 'Life' of her husband through
her love letters. Doubtless, as a general rule, it is highly undesirable
for such intimate heart outpourings to be published to the world,
but in this case the correspondence between the two lovers-for
Thomas Charles' letters are printed also-is so much occupied with
the things of God that the decision to print them seems justified.
The interweaving in the two lives of natural affection, with the
genuine desire to be found in all things well pleasing unto God, is
delightful to see. At the outset of the correspondence, Miss Jones
was caution itself, and the affection seemed to be altogether one
sided. The young curate, living in the South of England, was
impecunious and unsettled, and prudence in all its strength suggested
that the early overtures might be prompted by the desire to obtain
financial ease. On the one side the letters exhibit all the ardour
of a sincere love, on the other all the restraint which a jealous
sagacity could impose. On both sides the letters unfold the longings
of the heart Godwards. In the outcome, marriage in the Lord
resulted. The year was 1783. It was five years after Thomas
Charles' first visit to Bala.

In all respects the union was eminently suitable and supremely
happy. The two were exactly suited one to the other, and their
complete oneness in the things of God and in all that made for
spiritual prosperity provides an almost idyllic picture of Christian
marriage. Since the curate, though he fully approved of Anglican
ism, could not obtain a permanent appointment in Wales on account
of his Methodism, his wife continued with her business interests
until the failure of health and the onset of the infirmities of age led
to the transfer of the store to one of her sons. Doubtless her natural
aptitude for business, and the opportunities for fairly frequent travel
which it provided in the years of health, could well be combined with
the activities of an itinerant preacher.
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Brief extracts from Sarah Jones' letters must suffice to show the
character and quality of the whole:

1780 (March) (the first extant letter): 'The wheel of Providence
is in a good hand and I can be easy about it. If we had it to turn
for ourselves, we were undone, for we are often blind to our own
happiness and seek it where it is least to be found. Some seek
it in riches, others in honour, but these are perishing things, and
always on the wing as Doctor Watts expresses it.

Glittering stones, and golden things,
Wealth and honour that have wings,
Ever fluttering to be gone,
r could never call my own.

I can't suppose these to be your aim. There are no gold mines
in poor Bala. r also know what it is to despise these trifles in
comparison to the beauty of godliness or the image of God in
the believer. I detest the thought even in the darkest hour of
temptation of having for a friend here one that must be excluded
from bliss to all eternity ... I trust it is the greatest comfort in
your ministry to be a blessing to precious souls. It can't be
otherwise to one who has tasted that the Lord is gracious ...
I dare not make an application of the last page of your letter to
myself. I know if I had faith but as a grain of mustard seed, it
would enable me to do it, for Jesus is a mighty Saviour, able to
keep what is given, against that Day. Nothing but unbelief
doubts His wiJjingness.'

(Thomas Charles' biographer comments on this letter: 'Con
sidering the state of education in those days, and the paucity of
the advantages to cultivate the English tongue in a town so
thoroughly Welsh as Bala was, this letter is quite an astonishing
performance'.)
April, 1782: 'I cannot but rejoice that all your affliction is sure
to end well. 0 the fulness of that promise that all things shall
work together for good to them that love God. If I could say
with Peter, "Lord, Thou knowest all things, Thou knowest that
I love Thee", I should defy affliction too, or rather rejoice in
tribulation and affliction. But I have little cause of rejoicing
when I look into myself. The testimony of my conscience is not
the same to the cloud of witnesses that are gone before. The
language of the first of the above-mentioned letters is what my
soul longs to experience, but with Job I do not know where to
find Him nor with what words He would answer me. I have no
clear manifestation of His love, but I dare not complain. I
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believe that it is my unthankfulness for the little I receive is the
cause that I do not experience more of the tokens of His love.

"Good God, create my soul anew,
Conform my heart to Thine,

Melt down my will and let it flow
And take the mould divine."

I write this on the counter in the shop ... '
Jan. 1783: 'Amid all the changes that passeth in life I some
times think that 1 want nothing but to be changed from nature
to grace, and be transformed after the likeness of Jesus, bu t J
am very far from it, sometimes head and ears in the mire of the
world, sleeping and waking with some worldly care in my bosom
and meditating on things present. A little faith to see the things
that are invisible would change my heart to live upon the things
that are spiritual. Nothing but the Spirit of God can do this
effectually. The small glimpse of light which sometimes darts
in the midst of darkness by which I see the preciousness of
Jesus Christ in a small degree is the only thing which I can
ascribe to the work of the Spirit in my own heart. But it is so
dark and faint that the minute I would come to this conclusion
1 see reason to question whether it comes from the Spirit of God
or something in nature. I would wish to be undeceived. I know
the Lord will not deceive me and to be renewed in the spirit of
my mind is the proof I desire Him to give me. I think this is
what I long for, but 0 how faint do I long after it. I am gener
ally left dry and unaffected under the powerful preaching of the
Word. I am afraid that the abundance of that means which I
enjoy causes me to be more careless to receive the blessing of it.'

December, 1782 (after a visit to L1angeitho): '1 thought upon
the road that I would communicate some of the sermons I heard
to you. There was nothing else in the course of my journey that
I think worthy to be related. (Mr. (Daniel) Rowlands's text was
in the 20th verse of the epistle to J ude, "Praying in the Holy
Spirit". There was something solemn and awful in the place
and I thought that perhaps the greatest divine since the time of
the apostles was then undertaking his glorious employment ...
I would tell you what I can remember of other sermons,
especially Mr. Jones L1anganna Sunday morning, if the night
was not far spent. But methinks you would wish to enquire what
the word is to me, I hope not a savour of death unto death, but
I see some danger to conclude one thing or the other. I wish
you to be earnest in praying for me.'
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Clearly enough, Sarah Iones did not wish to make an empty
profession of Christ but desired the unmistakeable witness of the
Holy Spirit with her spirit that she was a living child of God.

While still a curate in Dorset, Thomas Charles was amazed to find
that an extract from the spiritual portion of one of his letters to his
Bala friend had been printed in an issue of the Gospel Magazine.
'When I saw it,' he wrote to her, 'I blushed, I smiled, I laughed, and
really knew not what to say. It was ... the only one of which, by
accident, I have kept a copy by me. lance read it to some of my
friends, who are continually plaguing me for having every letter
read to them which I send anywhere. A copy of this was somehow
got and sent to the Gospel Magazine, with my name inverted
annexed to it.'

(To be continued.)

The Word judges us on earth, and we are humbled; the Lord
Jesus represents us in heaven; He intercedes for us. He sympathises
with us. We look from earth and self to the sanctuary above, and
find there nothing but love, grace, sympathy, and the fulness of
blessings. Christ is our great, eternal, and all-sufficient High Priest
in heaven.-ADoLPH SAPHIR.

When I look ut my guiltiness I see that my salvation is one of my
Saviour's greatest miracles, either in heaven or earth.-SAMUEL
RUTHERFORD.
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HE IS RISEN
H. M. CARSON

A sermon preached in Westminster Chapel
on Sunday evening, 2nd April, 1967.

'Jesus saith unto him, "Thomas, because thou hast seen me, thou
hast believed: blessed are they that have not seen, and yet have
believed".'-John 20: 29.

It is obviously very difficult to transplant yourself back into some
one else's experience, and more especially when you know the
outcome of the story, because it is rather like reading a book when
you turn to the back page in order to discover how it is going to
turn out; you are forewarned. Now as far as the story of Calvary is
concerned we have already read the sequel because we know how
the gospel narrative has turned out, and so I say, it is very difficult
for us to enter imaginatively into the disciples' experience. But we
have to try and do so if we are to appreciate something of the
wonder of that through which they went. They had just experienced
the appalling grief of losing the One upon whom they had set their
hopes. He had been accepted by them as the Messiah, and in their
thinking that meant that He was the deliverer of His people. Then
they had had this ghastly experience of seeing Him not only rejected
by their people and handed over to the Romans, but crucified, and
to them it seemed the end of everything. And now they had come
with adoring wonder to the realisation that He had risen from the
dead.

Of course it is impossible for us to recapture the feelings that must
have coursed through them on that first Lord's Day, when they were
persuaded that the One who had died was indeed alive. But Thomas
was not with them, and here Thomas is asserting that he will not
believe. One can sympathise to a certain extent. Thomas was not
a deliberate unbeliever; in fact if you read the earlier narrative you
will find that Thomas was indeed very much the enthusiastic
folfower. There was the occasion when Thomas was quite prepared
to die for Christ's sake; he said, 'Let us go and we will die with
Him'. But now Thomas found it virtually impossible to accept that
the One who had hung and died on a cross and had been laid in a
tomb, was actually alive and had appeared to the other disciples.

But Thomas's real error was to let his doubt slip into dogmatism,
because of course the human mind is not content with remaining
in a condition of doubt, it wants some kind of certainty. Well,
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Thomas found his certainty in a determined refusal to accept the
others' testimony. He says, 'Unless certain conditions are fulfilled,
unless I see in His hands the marks of the nails, and put my finger
into the print of the nails, and thrust my hand into His side, I will
not believe'. He had moved to the stage now of being quite dogmatic
about his unbelief and about his doubt. It is rather like the agnosti
cism of some people. It is obviously a perfectly valid position for
a man to take up when he says, 'I do not know whether there is a
God or not', but he moves an illogical step further when he says,
'And it is impossible to know whether there is a God or not'. At that
point he has ceased to be an agnostic and he has become a complete
dogmatist. And Thomas had moved into this dogmatic condition.
He is not simply saying 'I am in doubt and perplexed and be
wildered'. He is saying 'I will not believe unless certain conditions
are fulfilled'.

The Lord is very gracious in dealing with us and the Lord was
very gracious in dealing with Thomas. They had met again in that
upper room and the Lord stood in the midst. It was a humbling
moment for Thomas when the Lord said, 'Thomas, reach hither your
fingers and put them in My hand; reach hither your hand and thrust
it into My side'. Thomas needs nothing more. All his doubts go.
All his bluster and, indeed, his dogmatic unbelief, are put to one
side and there he is with that great confession on his lips, 'My Lord
and my God'. But Christ has a further word for him. 'Thomas,' He
says, 'because you have seen Me, you have believed; happy are
those who have not seen and yet have believed.' Thomas came to
a real faith, but the way in which he came was not the most
desirable way. The Lord was gracious to Thomas and allowed him
to come along this path, but He says quite firmly, 'There is a more
excellent way. Thomas, you have come to faith because of the
evidence of your eyes, but this is really rather a secondary way of
coming'. There were some already, quite clearly, who were prepared
to listen to the testimony of the others who had seen Him. 'Happy
are those', He says, 'who have not seen and yet have believed'. So
we can learn from Thomas both positively and negatively. We can
learn from him what it means to believe, the kind of confession that
comes from the man who is truly believing in Jesus Christ. But we
learn negatively as well; we learn that there is a more excellent way
than the way along which Thomas came.

Now where do we find this ground of faith? Where is true faith
rooted? Well, certainly Thomas demonstrates this, that the faith
of the Christian is rooted in solid facts. The gospel, the New Testa
ment, is not a religious philosophy; it is not something that men
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have spun out of their own imaginations. The gospel is essentially
a declaration of certain things which happened, solid facts of history.
So the New Testament begins with the birth of a baby, something
very real and natural; a child born to a human mother and growing
up in the normal life of a family. It speaks about a man who went
about doing good, and healing all manner of sickness-a real man,
a man whose humanity was as warm and real as ours is. It speaks
of One who actually and really died. The details are given in the
narrative in order to emphasise that there is nothing illusory about
this suffering. There was a scourge in the hands of Roman soldiers,
a scourge that bit into human flesh. There were nails hammered
in by Roman soldiers through the palms of the One who was
nailed to the Cross. It was all very brutal and very real; it
actually happened. He was born, He lived, He spoke, He talked,
He worked miracles, He died, and it was just as real and just as
historical-for these disciples, it was solid fact-that He rose again
from the dead.

They had no doubt because, of course, they had so much evidence
which confronted them. They had the evidence, of which we were
reading this evening, of the empty tomb. Indeed, a couple of the
women had stooped and gone into the tomb and they had seen evi
dence that the body had gone. They knew very well that the tomb
had been sealed by the authorities, they knew that there was a band
of Roman soldiers keeping watch, and the empty tomb was a testi
mony to them to the fact that Christ had risen. But it was only a
secondary testimony. They had an even greater witness and it was
the fact that Jesus Christ, the One whom they had known, the One
whose familiar voice they had so often heard as He spoke those
matchless parables, the One whose hands they had seen reached out
to touch the leper in his uncleanness, the One whose arms had taken
the children when He had blessed them-this same Jesus, the One
who had hung on the Cross, He had appeared to them.

Nor was it some trick of the iinagination. It was not simply that
a couple of women had seen Him in the early morning. When
people are distraught with grief and sorrow, clearly their sight can
sometimes play tricks with them. It was not even as if they were
depending merely on the testimony of those whose grief had been
changed into sudden rapturous joy by their encounter with Christ,
because there were others who had seen Him. There were two who
had walked along a road with Him, the road to Emmaus, and had
sat with Him for a meal. They had seen Him break the bread with
a familiar gesture which had been brought home to them so vividly
because of the memory of the last supper, when He had taken the
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bread and had passed the cup around. There were so many who
saw Him. They saw Him not simply in the atmosphere of the upper
room when perhaps you might think there were factors conducive to
wishful thinking on their part, but they saw Him by the sea shore in
the early morning when the cool fresh breezes are blowing and
everything is very solid and real. There were five hundred of them
who saw Him at the same time, those who could compare notes, as
it were, and check any tendency to wild imaginings.

Yes, the evidence was overwhelming to these early disciples, there
simply was no question. You might as well have questioned their
own existence as question with them the reality of the resurrection
of the Lord Jesus Christ. And how desperately m these days we
need to assert these truths. We live in a day when in so many of the
churches men speak about the Resurrection like people learning to
skate, uncertain on their skates on slippery ice. They are always
trying to avoid saying something definite and precise. Listen to the
kind of interview you get on wireless and television, when theolo
gians sit and discuss. They are adepts at parrying questions and
answering the question that has not been asked, producing this and
that statement, and all the time they are trying to avoid saying
bluntly and plainly that there was an empy tomb; there was a bodily
resurrection; these appearances were not simply the conviction of
the disciples as to the indestructibility of the witness which Jesus of
Nazareth had borne. So much piffle they talk, when here is the plain
record that these men saw the risen Lord; and here was one who
had had lots of doubts-in fact, as far as he was concerned the whole
thing was impossible. I imagine Thomas was saying, 'Well, I would
love to believe'. After all, he was the enthusiastic disciple, but he
says, 'How can you believe, how can you accept such a thing? He
died, and dead men do not rise'. But Thomas came to believe, as
the others believed, because there was no gainsaying the solid evi
dence that He had risen from the dead.

Of course we are dealing with something supernatural. Isn't that
why so many of our modern theologians have lost their way? Isn't
that why they flounder in a morass of their own speculation? They
are trying to produce a Christianity shorn of the supernatural, shorn
of the miraculous, and the thing is a contradiction in terms because
Christianity is essentially supernatural. These are not mere events,
these are not simply things that happened at a certain point in time.
They are supernatural events. When you read the gospel narrative,
God is intervening, eternity is breaking into time. It is true that God
is always present in His creation. We believe in God's providential
ordering of all things. But there was a sense in which God at this
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poirit intervened directly; there was something immediate about His
encounter with His creation. So we go back to the beginning of the
story, that babe in Mary's arms was a real child, but there was a
supernatural element in His coming. He was truly born of the Virgin
Mary, bone of her bone, flesh of her flesh; but there was this great
miracle, He was conceived by the Holy Ghost without human father.
God, at this point, entered directly into human history and did this
unique, once for all, never to be repeated, thing. His Son was
coming into the world to be the Saviour of the world, coming to
take our nature upon Him, so there is this supernatural event. And
as His life moves forward, so the miraculous element persists and
becomes increasingly prominent.

Once again you find them trying (to use that barbarous word that
has come in today) to demythologise the gospel-in other words, to
try to rob it of its reality and to reduce it to human terms. But the
gospel cannot thus be emasculated. The gospel is miraculous. It is
essentially supernatural. This Jesus of Nazareth wa<> not simply one
more wonderful teacher. He was the Son of God made Man, in His
very nature a miracle. Jn this One Person, Jesus of N,izareth, you
see divinity and humanity knit together in an indissoluble union.
So we may expect to see wonderful things happen;;lg when the Son
of God moves in His own creation, and we do see such wonderful
things. We see Him heal the sick, give sight to the blind and raise
the dead. But·these events are not merely miraculous. He is not just
the 'wonder worker'. All the time you are being told that there is
meaning here, there is significance here. That is why when the
apostle John writes his gospel, the word he uses for miracles is the
word 'signs'. Now a signpost points you beyond itself. Unless you
are an eccentric, you do not stop looking indefinitely at a signpost,
you are more interested in the destination. Well, there were those
who were virtually eccentrics as far as the miracles were concerned.
They were taken up with the wonder of it all-it was an amazing
thing that a man could feed five thousand people with a few loaves
and fishes, an amazing thing that he could quell the storm and heal
the sick. But John is saying that these are signs, they are intended
to point you beyond the immediate event. You are not to stand
gawking at the wonder but to look beyond the wonder and say,
'Who is this One who wrought such things?' The constant testimony
of the miracles is that this One could be no mere man who could
do such things. This One is the Son of God.

Now if you read right through John's gospel, you find that it is
written according to a plan. It is not the haphazard re.miniscences
of a man 'who is penning his memoirs. The author is building up a
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statement concerning Jesus Christ the Son of God who came to be
the Saviour. So he gives you a selection of these signs, and they
move towards a climax, and the climax is the supreme sign, the
resurrection of Christ Himself. Yes, His life-giving touch had
brought life to Jairus' daughter, to the widow of Nain's son, to
Lazarus-Lazarus had been in the tomb and the mighty power of
God was manifest when Lazarus was raised from the dead. But
somehow this was different, because now the Life-giver is Himself
dead, the Source of life had Himself apparently been conquered by
the grave-is that the end? No, the power of Christ breaks the
bands of death and hell and Christ comes forth triumphant, and
John is saying, 'This is God's supreme sign, this is the great wonder,
the wonder of all wonders'. Now look again and see the significance
of this. Who is this One who comes from the grave? Who is this
One who stands before His disciples? He is clearly the Son of God.
None other could thus have defeated death in its own domain, none
thus could have come forth but God Himself.

But I believe the sign is saying something more. It is not merely
saying, 'This One who stands before you is the Son of God'; it is
saying also, 'This One has clearly accomplished the purposes for
which God the Father sent Him'. Let me take you back for a
moment to Calvary itself. Listen to the Son of God as He hangs on
the Cross. It is not the expiring cry of a man whose strength is
ebbing away, but it is the shout of a victor; He shouts out, 'It is
finished'. He came to save His people from their sins; and there He
had hung in their place. He bore their guilt and now He cries
'Finished'. The victory has been wrought, the plan of salvation has
been carried out and the Resurrection is the testimony from heaven
that that cry on the Cross was fully justified. Was it finished? Was
He mistaken at that point in claiming to have accomplished the
work of salvation? 'No', says the Father. He raises Him from the
dead, He exalts Him at His right hand as a Prince and a Saviour
and declares it was a finished work, it was a perfect work, nothing
needs to be added. The Resurrection is God's signpost pointing us
to this great fact that this One whom we see to be the Son of God is
also the perfect and all-sufficient Saviour. He came, according to
the angelic message before His birth, to save His people from their
sins and He has completely and perfectly carried out that task. So it
is a significant fact, this fact of the rising again of Jesus Christ.

Now, if you like, this is the positive lesson we can learn from
Thomas. Thomas came slowly to see these things, and came as a
result to this great confession, 'My Lord and my God'. And what
a confession it was! Thomas, remember, was a Jew. The Jews,
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with their Old Testament background, had a horror of anything that
. savoured of idolatry. As a nation they had been long in learning that
lesson. During the Old Testament period, again and again, they had
lapsed into idolatry. God had dealt with them as a nation, and in
the bitter experiences of the exile in Babylon they had come to see
there is only one God; and the idolatry of the heathen which had so
often attracted them was firmly put to one side. Now Thomas came
of that Jewish stock. For a Jew to bow before a man and say, 'My
Lord and my God' would have been awful blasphemy, were it not
true. But Thomas and the other disciples had become persuaded,
overwhelmingly convinced, that this was indeed the Son of God. So
they could gladly pay divine honours to the One whom they had
known as Jesus of Nazareth, the One whom now they were acknow
ledging to be the living Lord.

So, I say, we can learn positively from Thomas's testimony, but
we have to learn negatively as well, because the Lord has a word of
rebuke for Thomas. He is saying, 'Thomas, you have believed and
it is good to see that you have come to a true faith, but you have
been slow in coming. Thomas, you needed strong evidence. Happy
are those who have not seen and yet have believed'. The world
tends to say, 'Seeing is believing', but in actual fact it is not. When
you see something you do not require faith; you are simply assenting
to the evidence of your senses. Indeed, in the New Testament there
is a contrast drawn between the evidence of your senses and faith.
The apostle Paul says, 'We walk by faith and not by sight'. Thomas
was in such a poor state spiritually that he hia to have the evidence
presented to his sight and indeed he wanted it presented to his touch
as well. But the New Testament says there is a much more excellent
way. It was a way that Thomas had failed to take.

What is the New Testament way? Why was it that Thomas was
rebuked at this point? Surely because he had refused to accept the
testimony of the others who had already seen the Lord. Now he
knew these men. He had been in company with them for some time;
he knew they were not liars or deceivers. He knew they were not
out to delude him, to build up his hopes in order that they might
mock him when those hopes crashed in disillusionment. Not only
that, but he was bound to have seen the evidence in them that some
thing tremendous had happened. After all, some of you will remem
ber during the war, the kind of grim experience through which many
people went-a grim experience that was changed into a joyful
experience-when they had a note from the War Office that some
loved one was missing and believed killed, and the transformation
when later news came through that the person was in actual fact a
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prisoner and still alive. Well, when you met someone like that you
did not need any statement to know that something tremendous had
happened. When people go through such an experience their whole
being reflects the thrill, the overwhelming joy through which they
are going. These men must have been simply overwhelmed. They
had thought the end of everything had come and now they were
rejoicing. Thomas must have seen it. He must have seen the differ
ence in them. Peter was there; Peter who had been such a pathetic
failure- when he denied the Lord before the maidservant; Peter who
had gone out with bitter tears, feeling how terribly he had failed.
But Peter and the others are so confident now; they are talking about
the way they have seen the Lord. Yet Thomas wants something
more than their testimony. And the Lord is saying, 'But this is the
way faith comes; it comes by listening to the testimony of those who
have seen the risen Lord'.

Surely that is why the New Testament proceeds as it does. If you
go on from John's gospel and begin to read the Acts of the Apostles,
you find that they go through a procedure which may not seem
terribly relevant to the matter we are considering this evening-they
choose another apostle-but in actual fact it had a material bearing.
One of the original twelve, Judas Iscariot, had failed completely.
This was a failure that Christ had seen beforehand; it was no sur
prise to Him. But it was essential that the number of eyewitnesses
should be made up and so they choose another apostle; and the
qualification was that he should have been an eyewitness, that he
should have seen the risen Lord. When God proposes to do a new
thing (and remember it was a new thing to reach out from the Jews
to the Gentile world with the gospel) He raises up a man specially
for the task, and this was an additional apostle, the apostle Paul. In
order to qualify him for the task, there was given to him a sight (not
a vision-it was not some vision that he had, it was an actual sight
as the earlier apostles had had) of the risen Lord who appeared to
him.

So the New Testament is really the testimony of eyewitnesses.
This is the written testimony of men who were with the Lord Jesus
Christ and who saw Him risen from the dead. Now you ask the
apostle Paul, 'How does faith come? How do I come to believe?'
This is indeed a question which is constantly still asked by men and
women who are really interested, really seeking, 'How do you come
to believe?' Here is Paul's answer: 'Faith comes by hearing, and
hearing by the word of God'. What do I say to the man who wants
to know the way to find God? I say, 'Here is the Book, let us turn
to it'. Here are the eyewitnesses. Here is their account; this is what



166 The Gospel Magazine

they have got to say. This is their testimony, a testimony reinforced
by the power of God the Holy Spirit. Here is where faith begins;
when you listen to this word, when you accept this testimony. And
surely this is the rebuke that Jesus is giving to Thomas. 'Thomas',
He says, 'you had a far more excellent way available to you; why
rud not you come that way? You had their testimony; what more
did you need? How foolish you have been, Thomas, that you have
been left these days in this state of doubt and uncertainty; you have
been wanting some second-class evidence really; you are not pre
pared to listen to the testimony of those who have already seen.
Thomas, this is the more excellent way, because this is where faith
really comes into its own, when it rests, not on some sense ex
perience, but when it rests on the testimony of God Himself through
His servants'.

Now when you turn to the New Testament you find illustrations
of this commendation by God. Look at the centurion who met with
the Lord Jesus Christ. He was wanting the Lord to heal his servant
and he says, 'You need not even come into my house; just speak the
word and my servant shall be healed'. Why was he so sure? Why
did he not need the visible and tangible presence of the Lord in the
house? It was because he knew the word of the Lord was all
sufficient. No wonder the Lord commends him; He says, 'I have
not found so great faith, no not in Israel'. Or there is the nobleman
in Capernaum who comes seeking healing for his son, and the Lore!
says, 'Go your way, your son lives'; and he went his way. He had
nothing tangible; he had nothing to cling to. It was quite some time
before he would see his son, before he would have any evidence that
his son really was restored, but he had the word of Christ and that
was sufficient. And the whole emphasis of the New Testament is
this: faith is built on the word of Christ. It is not in terms of some
thing spectacular, something you can see or something you can feel.
It is in terms of a word that God has spoken. He has spoken clearly,
decisively, and finally, in and through His Son. We come and we
listen to this word, and faith is the response to the word of God.
Faith comes by hearing-I listen to what God has to say; I listen to
the apostolic testimony concerning the Christ who died and who
rose again, and faith is receiving that word, faith is responding to
that word, faith is obeying that word. Thus faith comes.

This kind of faith, says Christ, is indeed a joyful experience.
'Because you have seen me, Thomas', he says, 'you have believed;
happy are those who have not seen and yet have believed'. Here is
the refrain of the Scripture, that faith is indeed a joyful experience.
Let us assert this with vigour in this pleasure conscious twentieth
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century, when every poster and every illustrated magazine is calling
people along avenues of pleasure and leading them in fact to misery
and frustration and disappointment. We say that here is where true
pleasure is to be found; here is where true happiness is to be
enjoyed. Listen to the Old Testament prophets: 'With joy shall ye
draw water out of the wells of salvation'. You will slake your thirst,
you will find it pleasant to the taste; you will bless your God that He
has ministered to you such a sweet supply. Or there is the typical
New Testament convert. Look at the Ethiopian eunuch. He meets
with Philip, he hears this gospel, he is brought into living touch with
the Saviour, and he goes on his way rejoicing. Yes, he was going
back to untold difficulties. There would be complications in the
court life of Ethiopia when he returned; he was a prominent govern
ment official. But the problems pale into insignificance because of
the joy which possesses his soul-he knows the Son of God. Or
look at the Philippian jailor. Here is a man who suddenly by the
grace of God is transformed, he is changed from the very depths of
his being, and you find him rejoicing in God with all his heart-the
joy of God is his portion.

This is what Jesus is saying here. He says the believer is a really
happy man. Why is he so joyful? Well, he is joyful supremely
because God has accepted him and there is no greater bliss in this
world than to know that you have been accepted by God Almighty.
Yes, and to know that God your Creator takes a delight in you, one
of His creatures. To think that we, sinners as we are, we who have
rebelled against God's holiness, we who have broken His law, to
think that we can be brought to a position where He, the great and
holy One, takes a delight in us, poor sinful creatures of the dust that
we are. I say this is real joy, this is bliss, to know that we are
accepted of God.

Yes, and the Christian has the joy of knowing that he has been
added to the great company of the redeemed, the church of the
reborn. This is a great privilege. There are clubs in this city which
are very exclusive, and when people belong they imagine they have
acquired a status; they are very proud of their position. But the
most exclusive club is a poor, trivial, paltry thing compared with this
glorious fellowship. We trace our lineage spiritually, not to some
financial magnate in the nineteenth century who established a snob
centre at one point. We trace our lineage across the centuries, right
back to the very dawn of history and we see men and women down
the years; giants of faith, like Enoch, who right in the early days
testified boldly to his God. We see men like Noah and Moses, great
leaders like Abraham. We see the prophets and we see the apostles..
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We turn beyond the pages of Scripture and we see the martyrs of
the early church, living, testifying, dying, ready to face anything for
Christ's sake. We go right down the years and we are constantly
meeting them, men and women who know their God and live to His
glory. What a joy it is to be numbered with such. Beside this
membership and this fellowship, any human link is a very pathetic
thing, because all the clubs and all the lodges will have their brief
day of glory and the doors will ultimately close upon them and upon
their membership. But this is the church of the living God, a church
against which the gates of hell shall not prevail. What a joy it is,
what a thrill it is, what a privilege it is, to be numbered with a com
pany who to all eternity shall stand in the presence of God and
praise and bless His Name.

There is the joy, too, of the peace which comes when a man
knows, as Thomas knew that day, that he has been brought into
touch with reality. Thomas had been brought from those agonising
days of doubt to quiet calm peace, to faith in Christ. This is joy
indeed. A man comes into a service like this, beset with doubts. He
has heard so many theories, so many speculations, and he does not
know where he is. He is desperately wanting to know and he
wonders where he will turn-will he turn to this person with his
religious views or to that? And in a service like this, he finds his
thoughts being directed, not towards the opinions of men, but
towards God's Word. He finds Jesus Christ, the Christ of history,
the Christ of the Cross and the Resurrection, the Christ of glory
he finds Him, through faith, to be his Saviour and his Lord. And
from doubt and perplexity and groping, he comes into this amazing
peace of knowing that God is his Father, and Christ is his Saviour,
and the Holy Spirit is dwelling in his heart.

Or a man comes into a service like this and the one thing of which
he is conscious is his sin and his shame. You may try and reason
with him, you may try to talk to him, but the thing is too ugly and
too real. He feels that he is defiled in the very depths of his being
and the one thing for which he longs above all else is to know
forgiveness and cleansing. And in such a service his thoughts are
turned towards this Christ who came to call sinners to Himself; this
Christ who came to impart a full and free forgiveness; this Christ
who came to cleanse the defiled and the tainted. This man, coming
to this Christ, trusting in this Christ, finds tne joy and the peace of
God.

Here is another one who comes into a service and he has been
struggling for a long time to try and make himself fit. He has seen
his own weakness and failure. He has seen in some measure how



The Go:spel Magazine 169

holy and righteous and pure God is and he has been trying des
perately hard t'o make himself presentable and it has been a
frustrating task. And he comes into a service like this on the very
brink of despair, but he does not realise that the brink of despair is
very often the point to which God brings us in order that He might
point us to the true way. Such a man comes to realise that it is not
by a tremendous effort on his part that he will ever find his way to
glory. It is a case of:

'Nothing in my hand I bring,
Simply to Thy Cross I cling'.

Well, from whatever direction they come, when they come to this
Christ, when they meet this living Saviour, then they are numbered
with the crowd of whom the Lord Jesus says, 'Happy are they who
have not setm and yet have believed'. The glorious thing about it all
is that this Lord Jesus Christ is among us this evening. Someone
says, 'I cannot see Him'. Of course we cannot, not with these eyes.
But He is here, none the less. With the eye of faith you can see Him
clearly, if that eye of faith has been opened by God's power to
discern the Son of God. He is here as really as He was that night in
the upper room when He was holding out to Thomas His pierced
hands, showing the evidence of His Cross and Passion. Thomas
certaintly showed the way at this point: when faced with that
evidence he confessed, 'My Lord and my God'. But you will notice
how personal it was. He was not merely acknowledging the divinity
of Christ, the work that Christ has wrought, but he says, 'My Lord,
my God'. Thomas' faith is reaching out and receiving the gift of
God which is eternal life. And I say tonight, if you have not seen
Christ in all His glory, if you have not seen Him in His risen power;
and if you would see Him as Thomas saw Him, the risen living
Saviour, ask the Lord to open your eyes tonight. Ask Him to enable
you to see Christ, in order that by His grace you might bow before
this living Saviour, with this confession from your heart, 'My Lord
and my God'.
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Doctrinal Definitions
JESUS CHRIST THE KING

P. TUCKER

There are two senses in which the Lord Jesus Christ is King.
I. There is the sovereignty which He possesses by virtue of His

Divine Nature, which is uninherited, and originally His by right, as
the eternal Son of God, as the Second Person in the Blessed Holy
Trinity. He shares with God in dominion over all creation and over
all His creatures. His Kingdom is established in the Heaven and it
rules over all.

2. There is also a kingship that belongs to Him by virtue of the
fact that He is the God-man. He has become the Mediator between
God and men. There is the kingship with which He has been
invested, which has been given to Him as Medjator by His Father.
It is with that Mediatorial kingship, that began at His Incarnation,
and that will be consummated at His Second Coming, that we are
concerned in this article. Our Lord, as the God-man, makes refer
ence to this kingship in the Great Commission: 'All power is given
unto Me'. It has been delegated to Him as the Mediator. See also
John 17 : 2. 'Thou hast given Him power over all flesh.'

1. THE FACT OF CHRIST'S REGAL OFFICE.

1. He has kingly titles. Psalm 2 : 6. God the Father speaks of
His Son as 'My King'. We know that this is a Messianic Psalm
because on no less than three occasions in the New Testament it is
directly applied to the Lord Jesus Christ. See also Rev. 19: 16.
'King of Kings and Lord of Lords', and Rev. 1 : 5, 'The Prince of
the kings of the earth'. Every other king or prince is under His
sovereignty.

2. He has ensigns of royalty. (i) He has a crown. Rev. 6 : 2.
(ii) He has a sword. Psa. 45 : 3. (iii) He has a sceptre. Heb. 1 : 8.
(iv) He has a coat of arms on which is a lion. Rev. 5 : 5. The lion
is on His coat of arms because He ,came from the kingly tribe, the
tribe of Judah. He is 'great David's greater Son'.

3. He has kingly functions. (i) In relation to the universe at
large, He has the whole world in His hands. (ii) In relation to the
Church on earth-the Church Militant. (iii) In relation to the
Church Triumphant, as she t1ltimately will be at the Second Coming
and the establishment of the eternal order.
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(i) In relation to the universe at large, the Lord's kingdom is one
of power. He creates, sustains, uph,Qlds, and rules. See Psa. 2 : 8
and 1 Pet. 3 : 22. This embraces the whole created order. All are
made subject to the Son of God.

(ii) In relation to the Church on earth, His Kingdom is one of
grace. He rules in love. He has founded His church by grace. He
governs it by grace. He defends it by grace. He purifies it by grace.
He augments and adds to it daily by grace. He will consummate it
and present it to Himself a glorious Church by grace.

(iii) In relation to the Church Triumphant, His Kingdom is one
of glory. Right at the end of the age when she is complete, and the
Son of God shall come, on the great day of resurrection and the day
of judgment, He will reward His people by a full and· final revela
tion of Himself and He will sum up all things in terms of His own
character, His own majesty and His own glory. See Matt. 25 : 3l.
Martin Luther says, 'Now Christ reigns not in a visible public
manner but through the Word. Just as we see the sun through a
cloud, we see the light but not the sun itself, but when the clouds are
gone, then we see, at the same time, both light and sun'. Now our
Lord is reigning mediately, through His Word, but at His Second
Coming, He will reign immediately and directly in His visible
appearing in glory.

n. SOME ASPECTS OF CHRIST'S KINGLY OFFICE.
1. The Lord Jesus Christ is the Predicted King. Matt. 2 : 6. He

has been prophesied of old. The wise men came from the East and
they put their question to Herod. 'Where is He that is born King?'.
His religious advisers looked up Micah 5 : 2. It referred to the One
'whose goings forth have been from of old, even from everlasting'.
He is the everlasting Son of the Father, who should be born in
Bethlehem of Judea, and out of Bethlehem come as the Governor
and the King. The prophecy in Micah was made over seven hundred
years before the Advent of Jesus Christ. This is one of the great
proofs of the inspiration of the Old Testament. As we go through
the Old Testament we have brought before us every detail of our
Lord's saving mission so accurately and manifestly.

2. The Lord Jesus Christ is the Jews' King. See Matt. 2 : 2. He
came of the royal line of David. He is come to the Jew first. 'Where
is He that is born King?' That shows immediately that there is
something unique about the kingship of the Lord Jesus. He was born
king. No other person is born king. The Old Testament makes it
clear that the Lord Jesus would be the rightful king to rule over His
people Israel. See Luke 1 : 31: Remember the words of Pilate:
'Shall I crucify your king?' He is King of the Jews although they
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disowned Him. The great tragedy with the Jewish nation was that
they thought in terms of a material and physical kingdom and that
He was going to deliver them from the bondage and the tyranny of
the Roman power. They did not think in terms of a spiritual king
dom. See John 3 : 3 and the necessity of the new-birth to enter the
kingdom. See what our Lord says in John 18 : 33. 'My Kingdom
is not of this world'. This Kingdom is one of truth, not a kingdom
of arms, not a material kingdom. Even up to the very end, many of
the disciples were thinking in terms of a material kingdom. The
common people deserted Him in the end, because He disappointed
their hopes; He did not establish a temporal kingdom. So He was
crucified and not accepted, but He was King of the Jews and still is,
and when He comes they will recognise Him.

3. The Lord Jesus Christ is the Universal King. Who asked the
question, 'Where is He that is born King of the Jews?'?-the wise
men, who were Gentiles, and they came to worship Him. 'The same
Lord over all is rich unto all who call upon Him.' We have many
prophecies that show that the Lord Jesus is King of all who will
come and submit to the authority of Christ. See Isa. 60: 1-3; also
Isa. 40 : 5. 'All flesh shall see it together.' Matthew opens and
closes his Gospel with this idea of the global aspect of the Kingdom.
In the beginning the Gentiles come to worship the Lord Jesus
Christ and at the end we have the Great Commission (28 : 19).

4. The Lord Jesus Christ is the Shepherd King. See Matt. 2 : 6.
The character of Christ Himself is revealed here. See R.V. 'Out
of thee shall come a Governor which shall be a Shepherd of My
people Israel.' The Lord Jesus is like David. He is a King with the
heart of a Shepherd. The Lord Jesus does not tyrannise His people,
but He leads them and guides them and provides for them with the
heart and love of a shepherd. In the Book of Daniel (7 : 13, 14), the
Kingdom of the Lord Jesus Christ is spoken of as the Kingdom of
the Son of man. In the Gospels on no less than eighty occasions,
Jesus is spoken of as the Son of man. That title has a regal meaning.
The Lord Jesus takes up this term and relates it to Himself in
Matt. 24 : 30. God gave to Daniel a revelation of certain Gentile
kingdoms that would arise, Medo-Persian, Greek, Roman, see chap
ter 2. Man-made kingdoms are identified with wild animals, because
the empires of this world are beastly and horrible. They are tyran
nous. When you come to the kingdom of Jesus Christ, it is the
kingdom of the Son of man. It is the one unique and truly humane
kingdom because the King rules His people with the heart of a
Shepherd.

5. J"he Lord Jesus Christ is the crucified King. Matt. 27: 37.
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See John 19 : 19-22. The accusation 'The King' was written in three
languages above the cross. It was written in Hebrew, the language
of religion; in Greek, the language of wisdom and culture; and in
Latin, the language, at the time, of power. Crucified though He was
in weakness, the Lord Jesus was reigning. The cross was the symbol
of His sovereignty. He was King in the realm of religion, 'There is
none other name under Heaven given among men, whereby we must
be saved'. He was King in the realm of wisdom. He is 'Christ the
wisdom of God'. He was King in the realm of power. He is Christ
'the power of God unto salvation to everyone that believeth'.

6. The Lord Jesus Christ is the Conquering King. Rev. 19 : 11.
This is a picture of the consummation of all things at the end of the
age, when all enemies shall be put under His feet. 'On His head were
many crowns.' In chapter 6 : 2 there was given to Him a crown.
There was the Lord Jesus from the time of His ascension going
forth through the power of the Gospel, through the preaching of His
Word, through the arrows of conviction, 'conquering and to con
quer', throughout this age of grace. But here we have the consum
mation of the age of grace, and everything has been subdued and is
now under His control and so the one crown (singular) becomes
many crowns (plural).

That is the final hope of the Christian Church, and of the world.
The last word is not in the Kremlin or in the White House or the
Houses of Parliament. The last word is with Him who is King, who
has conquered and who finally will conquer until all enemies shall
be put under His feet.
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Where Calvinists
Differ

L. HEANEY

A reply to Rev. D. Kingdon's review of
'Some Difficulties about Baptism'.

Replying to a somewhat long review is not a duty to which one's
heart naturally warms. Better perhaps to read the booklet in the
light of the review and let each stand on its own merits. Since,
however, I have been asked to reply to the review I would pass the
following comments.

The first must be that the Reviewer attributes a much wider
scope to the purpose of the booklet than was in Bannerman's own
mind. I have no doubt that Bannerman never intended to produce
an exhaustive exposition of the theology of baptism, paedo or adult,
nor that he knew perfectly well that the basic issue underlying the
sacrament of baptism was the nature of the Church. The booklet.
after all, is entitled "SOME DIFFICULTIES About Baptism".
Bannerman's stated purpose was "to consider difficulties often felt
by younger Christians, and sometimes by those of riper years also,
about Baptism. These difficulties, generally, arise in connection
with one or other of two questions-what is Baptism, what it is, in
particular, as regards 'the outward and sensible sign used according
to Christ's appointment'? and to whom ought Baptism to be
administered? (p. 8). He expresses the concern that to do the
barest justice to the argument in such short compass was impossible
and it was only an outline and indication that he offered.

In the second paragraph of the review there is a misreading of
Bannerman's argument and plea. I can find no suggestion that truth
is determined by percentages. What he does say is that while the
vast majority of Christians and Protestants hold a view different to
that of their Baptist brethren on the two points mentioned, 'this does
not decide the question on its merits' (p. 17). The counsel he advo
cates on the basis of a majority opinion is that 'The facts furnish, at
least, a good reason why a young man or woman should not come
to any hasty conclusion, nor rush into any hasty action on the
subject, because they feel difficulties about it, and do not see how to
answer arguments or objections which have been brought before
them. Th_e facts to which I have referred make it absolutely certain
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at least that there must be another side to the question than the
Baptist one'. An honest enough plea in my opinion. Needless to
say, Bannerman certainly does not describe the situation as it exists
today! But I wonder if the Reviewer gives a fair description of the
contemporary situation when he states categorically, 'The vast
majority of Protestant Christians have never studied the issue at all.
They have accepted the traditional practice of their Church without
question. This does not, of course, mean that the traditional practice
is necessarily wrong, but it does mean that it has not been examined
in the light of Scripture' (italics mine). Suffice to say that certainly
is not the situation as I know it!

1 can hardly imagine that Bannerman thought baptism was not a
vital question at all; otherwise why take the trouble to produce the
booklet? Surely in his mind and stated explicitly was that with
regard to salvation it is not vital or primary.

Due to the exigencies of time, I have not been able to consult
Carson's work on baptism referred to in Bannerman and the review.
It is interesting. however, that Berkhof, in his Systematic Theology,
makes reference to the same point in Carson. Berkhof's conclusion
is that Baptists must maintain Carson's position with regard to the
meaning of bapti;:o, i.e. 'that it always signifies to dip; never expres
sing anything but mode'. ] n fact, throughout the review the
Reformed position on the mode of baptism is represented as
sprinkling. The Confession states that baptism can be administered
by dipping, pouring or sprinkling. It may be that Bannerman has
appealed to Church history in far too simplistic a fashion, but the
Reviewer has passed over the references to Irenaeus, J ustin Martyr,
Origen and Tertullian. The Didache refers to baptism and says,
'baptise ... in living water. But if you have not living water,
baptise into other water; and, if thou canst not in cold, in warm. If
you have neither. pour water thrice on the head ... ' In this writer's
humble opinion, the evidence of archaeology, while it may favour
immersion as the common mode of baptism in North Africa and
Italy, is not in favour of exclusive immersion, the Baptist position.
Bannerman would simply deny that immersion is essential to bap
tism or that it was at any time the only mode of baptism.

Tcan find no trace in the booklet of the assertion that Bannerman
gives the impression, albeit unwittingly, that only Baptists argue that
primitive Christian baptism was by immersion. The Reviewer has
used this assertion in order to introduce the quotation concerning
'contacts between primitive Christian baptismal instruction and the
catechumenate of proselytes.... Here, as there, baptism is by com
plete immersion'. In all fairness it ought to be pointed out that
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Bannerman's reference was to Jewish proselyte baptism, not primi
tive Christian baptismal instruction. 'The mode of proselyte bap
tism was immersion' we agree, but it was not Christian baptism. In
all probability proselyte baptism was in line with the purificatory
baths of Leviticus 11-15 and Numbers 19, symbolising the washing
away of the impurity of the heathen life.

It needs to be pointed out that Bannerman, on pages 38-40 in a
section headed 'The words used about New Testament Baptisms
leave question of mode open', states charitably that 'it does not
concern us in the least to deny that some of the New Testament
baptisms may have been by immersion, total or partial'. It seems
uncharitable in a review to deal with one small section concerned
with a variant reading and introduced by a conditional 'if so', and
at the same time ignore the exposition of the original text in Mark
7 : 4, as well as the expositions of Luke 11 : 38, John 3 : 22-25,
Acts 1 : 5, 1 Corinthians 10: m., and Hebrews 9 : 8-10. Banner
man's thesis in Mark 7 : 4 and elsewhere is that baptism as sym
bolising purification is consonant with sprinkling. Hebrews 9 : 10
refers to the 'divers washings' (baptisms) of the Old Testament and
these are defined later in the chapter, 'Moses ... took the blood of
calves and of goats, with water, and scarlet wool, and hyssop, and
sprinkled both the book and all the people, saying, This is the blood
of the testament which God hath enjoined on you.' The succeeding
verses might also be read with profit.

The eloquent silence (of the review) on John's baptisms was
broken for this writer when he read pages 46-48. The essence of
Bannerman's answer to the Baptist invitation to 'follow Christ into
the river' is that 'John's baptism was not Christian baptism' (p. 47).
In addition there is no clear evidence that John's baptism was by
immersion. In return, may we ask why one of the king-pins of the
Baptist position in Romans 6: 3-5 is ignored in the review?
Bannerman posits the usual Baptist position thus: 'Does not the
Apostle here refer obviously to a person being buried for a moment
under the water when baptised, and rising up again, even as Christ
died, and was buried, and rose again from the grave?' Bannerman
expounds lucidly the significance of the passage. The point of the
passage is not baptism by immersion, a going down into the grave
and a rising again. The basic meaning of 'buried' is 'to perform
funeral rites'. The Roman and Greek customs for funeral rites was
cremation. whilst the Jews favoured sepulchres. as was the case with
our Lord. Interment was certainly not in Paul's mind. The picture
of going down into the grave by immersion and rising again from
the water in newness of life, whilst it may be helpful and fanciful, is
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not factual. Sanday and Headlam's opinion was that the baptism
referred to 'was a sort of funeral; a solemn act of consigning us to
that death of Christ in which we are made one with Him' (ICe on
Romans, p. 157). Personally I do not believe that Romans 6 : 3-5
has any reference to water baptism, but that the import of the
passage is entirely on the spiritual union which exists between Christ
and the believer.

A similar problem with regard to mode arises for the Baptist in
connection with the references la the baptism of the Holy Spirit.
This focuses sharply in Matthew 3 : 11, Acts 1 : 8 and 2: 17, 33.
Here again is John's baptism contrasted with the coming baptism
with the Holy Ghost and with fire. If John's statement in Matthew
3 : 11 with reference to his own baptism is to immersion, then surely
the basic significance of baptism cannot change so abruptly in the
course of the same verse to mean other than that Jesus was to
immerse His followers in the Holy Ghost and fire. In the descrip
tion of this baptism in the Acts, the Holy Spirit is represented as
coming upon the disciples, as being poured upon them, and as being
shed forth. To my mind the evidence produced by Bannerman,
whilst not as exhaustive as it might be, and whilst it would benefit
from up-dating. is still sufficient to show that there is good reason
why the classical primary meaning of baptizo (dip, not immerse)
cannot be suslained without exception in the context of its New
Testament religious usage.

The crux of the discussion comes in the consideration of covenant
theology. The main point made by the Reviewer against Banner
man's and the Reformed argument is, 'Where in Genesis 17 is there
any hint that spiritual qualifications were required for circum
cision?' and again, 'Where also is there any hint that a credible pro
fession of faith was demanded of every adult male in Abraham's
household? Surely the emphasis throughout is upon physical con
nection with the household of Abraham, through either birth or
purchase (Genesis 17 : 13).' It would take much more space than is
at our disposal to deal adequately with the theology of the covenant.
As briefly as possible may Tpoint to the basis of covenant theology.
The essence of covenant theology is that the initiative in salvation
comes from God and that there is one covenant in Old and New
Testaments. It was in sovereign grace that Abraham was chosen by
God to be the father of the faithful and offered the everlasting
covenant of Genesis 17. The divine election of grace had clear
precedence over the human response of faith. It is this sovereign
electing grace which is magnified in Genesis 17, even though the
'spiritual' qualifications required of those within the covenant are
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also stated. Circumcision throughout the Scriptures is always
regarded as the sign of the covenant. Stephen refers to the fact that
God gave Abraham 'the covenant of circumcision' (Acts 7: 8).
Romans 4 : 11, 12, corroborates the spiritual significance of circum
cision as being primary. Only incidentally and secondarily did it
become a national sign. It is necessary to remember also that Israel
was not alone in the practise of circumcision.

It is apposite here to refer to the practice concerning proselytes,
of which so much is made in the review. Bannerman's case is surely
the better for the redevelopment which follows its demolition in the
review on the grounds that 'children born after the reception of their
parents into the fold of Judaism were not baptised on the ground
that they were in the father's loins at the time of his baptism'.
Bannerman's case would only be proved if children born subsequent
to their parents' conversion were baptised (Reviewer's italics). I
have already said that this proselyte baptism was probably a purifI
catory rite in the line of the Levitical lustrations. May I quote
Cullmann's monograph on 'Baptism in the New Testament"? He
writes, 'Proselyte children are regarded as already pure and are
relieved of baptism, though they had to be circumcised' (p. 63).
Further, 'Jewish circumcision is by its nature not bound up with
natural birth. In fact, its meaning is reception into the divine
covenant, which is available to all' (p. 60, 61). Porter, in Hastings
'Dictionary of the Bible', makes the point that 'circumcision was
the decisive step in all male converts' (Vo!. IV, p. 135). A final
quote from Cullmann: 'The very fact that long before the birth of
the Messiah the heathen are invitecf to unite themselves with the
covenant of promise proves that circumcision is not even in practice
bound to the fleshly principle, and that accordingly one can say,
neither of doctrine nor of practice in New Testament times, that
"circumcision refers to natural birth".'

Concerning the spiritual qualifications which arise out of the
divine initiative in covenant election, a remarkable similarity is to
be noted concerning the baptismal command of Matthew 28 : 18, 19,
and Genesis 17: 1, 2, 7. The spiritual qualifications required of
those who are within the covenant are clearly stated: 'I am the
Almighty God; walk before Me, and be thou perfect. And I will
make My covenant between Me and thee'. In the New Testament
it is: 'Go ye therefore, and teach all nations, baptising them in the
name of the Father, and of the Son, and of the Holy Ghost: Teach
ing them to observe all things whatsoever I have commanded you'.
Spiritual demands are made continually upon the covenant people
to appropriate personally the promises of the covenant. When the
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covenant was renewed the spiritual demands were reiterated, 'Keep
therefore the words of this covenant, and do them, that ye may
prosper in all that ye do. Ye stand this day before the Lord your
God; your captains of your tribes ... your little ones . .. that thou
shouldest enter into covenant with the Lord thy God, and into His
oath, which the Lord thy God maketh with thee this day' (Deuter
onomy 29 : 9-12). See also Joshua 8 : 35, and 2 Chronicles 20 : 13.
And what of Deuteronomy 10 : 12ft? 'And now, Israel, what doth
the Lord thy God require of thee, but to fear the Lord thy God, to
walk in all His ways, and to love Him, and to serve the Lord thy
God with all thy heart and with all thy soul, to keep the command
ments of the Lord, and His statutes which I command thee this day
for thy good? Only the Lord had a delight in thy fathers to love
them, and He chose their seed after them, even you above all people,
as it is this day. Circumcise therefore the foreskin of your heart,
and be no more stiffnecked'. The faithfulness of God could not be
overcome by the faithlessness of His people. It is here, as the
Reviewer recognises, that our conception of the nature of the
Church brings us to a parting of the ways. Has there ever been a
church composed only and entirely of true believers? Can we
assume the prerogative of judging the secrets of men's heart with an
infallible judgment? Every generation of Israelites was marked by
unfaithfulness, but the eternal covenant was never abrogated. The
New Testament has its Siman Magus of Acts 8 to serve as a con
tinual warning. Are all who receive 'believer's baptism' regenerate?
I, for one. cannot believe it.

In reference to Colossians 2 : J 1f, the Reviewer quotes H. M.
Carson's 'Colossians and Philemon' in loc., 'Gentile Christians have
no need of the rite of circumcision, for they have received from
Christ the spiritual circumcision of which that rite was the type' and
asserts 'Surely these quotations make it abundantly clear that cir
cumcision in the Old Testament is the tyge of which regeneration,
not baptism. is the antitype. ]f this be so, can one continue to argue
that baptism is equivalent to circumcision, when circumcision is so
clearly fulfilled in regeneration?' It is unfortunate that he so soon
parts company with H. M. Carson's Commentary which continues
on the twelfth verse, 'This putting away of the old nature was
openly declared in Christian baptism, which is the visible covenant
seal of the new Israel, just as circumcision was of the old'. The
Reviewer falls into the error of reducing baptism to less than its
Scriptural significance. The error is to make baptism nothing more
than the sign or picture of the change which occurs in regeneration.
Scriptural baptism includes this, but it goes much farther and is of
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• much wider significance. As we have already pointed out with
regard to the Old Testament and circumcision, so we repeat with
regard to the New and baptism. The vital thing in baptism is to call
attention to the divine initiative and the free grace of covenant
blessing. Baptism is in the name of the Father, and of the Son, and
of the Holy Spirit, because they are the prior agents in the work of
salvation. Baptism points to what God has done in Christ, to the
forgiveness of sins, as well as to regeneration.

The reference to Galatians 3. : 7 and the conclusion drawn from
it do not go far enough. ,I cannot see that because believers only are
to be reckoned as the seed of Abraham there should be any difficulty
in their having the privilege accorded to Abraham in the matter of
including their seed within the covenant relationship. If, as Galatians
3 : 26, 29, avers, believers are heirs according to the promise, why
should they be denied that part of the promise which relates to 'thy
seed after thee'? (Genesis 17 : 7). If children were not to be included
surely there would have some clear abrogation required in such a
ludaistic background as prevailed in New Testament times. Why
should Peter expressly preach immediately after the baptism of
Pentecost, 'For the promise is unto you, and to your children, and
to all that are afar off, even to as many as the Lord our God shall
call' (Acts 2 : 39)? It is significant that here is the inauguration. of
the practice of Christian baptism. The stress is laid on the divine
calling and the promise includes the children. Mention might be
made also, as in Bannerman, to 1 Corinthians 7 : 14. The children
of a 'mixed' marriage are regarded as holy and enjoying a status not
accorded to the children of unbelieving parents.

Unlike the Reviewer, I should hesitate to say that Bannerman tries
to find a Scriptural warrant for infant baptism in our Lord's blessing
of infants in Luke 18 : 15f. The Lucan passage makes no mention
of baptism, but it does assert that with regard to infants 'of such is
the kingdom of God'.

I regret that this 'reply' has been filled with over-much quotation,
but in the circumstances this has been unavoidable.

In conclusion may I offer two further comments. Where is the
proof that the teaching and practice of 'believer's baptism' as the
only form permissible was abandoned in the middle of the second
century in favour of paedo-baptism? Secondly, on what grounds
do some Baptists engage in the totally un-Scriptural practice of
infant dedication in an attempt to evade the covenant issue? I ask
this particularly in the light of instances where infant baptism has
been refused on the grounds of inadequate and spurious profession,
only to find that the child has been 'dedicated' subsequently in a
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Baptist church. Because of this I am content to accept the strictures
of the Reviewer concerning the divergence between the theory and
practice of infant baptism, but would relegate it to the area of church
discipline.

For another person, at least, the attack on infant baptism has
not been sustained.
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BOOK REVIEWS

-

A HANDFUL OF MINUTES. Colin Evans. Independent Press;
pp. 235; 15/-.

Alexander Pope stated a sensible precept when he wrote, 'In every
work regard the writer's 'end'. Rev. Colin Evans, a Congregational
ist, introducing this book of 30 light devotional studies, tells us that
'they are not intended for concentrated reading in one or two
sittings', but to be read 'in the odd interludes that most days bring'.
The contents of this book are reminiscent of the books of Dr. F. W.
Boreham, although lacking his stronger Evangelical background,
and more 'with it' in terms of the modern world ('Crimond is still
top of the wedding pops'). Mr. Evans has read widely in certain
fields of literature, history and biography, and is conversant with
the spheres of sport, films, the theatre, modern novels, and TV. It
is a cheerful book, in many respects, and has helpful, interesting,
heart-warming or challenging things to say on a variety of topics
from dining with the Prime Minister to 'Ben Hur' in Technicolor,
with the Paris Metro and a tour of Palestine before the Six-day War,
on the way.

Many of the chapters are connected with Bible texts and incidents,
and occasionally a text such as Psalm 146, verse 5, is lit up in a new
way. Stories of people, places and things abound, and many could
be used as sermon illustrations or woven into talks to children, It is
all cleverly done, with many a touch of humour, satire, and shrewd
comment; and all for 'odd interludes'. This is just the trouble. For
Mr. Evans' doctrinal position is very mixed indeed, and in many
matters of fllndamental importance is far removed from that of
readers of the Gospel Magazine.

In these 'mini'-days, it seems as though most preachers and
writers have 'mini-doctrines', and alas Mr. Evans is no exception.
He speaks of the Cross as 'a sign of God's love for all men', but
never of Christ as Sin-bearer and Substitute making atonement for
His people. Even when he devotes a chapter to the traditional site
of Calvary and meditates on the hymn 'There is a green hill far
away' (though it is clear that he is at the wrong site! ), his ideas of
the Cross are unsatisfactory to this reviewer because his doctrine of
the Person of Christ is 'mini-doctrine'. We meet with the Lord
Jesus as Friend, Master, Carpenter, but hardly as the Eternal Son
of God, the triumphant, omnipotent Redeemer. The 'universal
Fatherhood of God' is prominent. Nor does he take a firm line on
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the fallen nature of man, necessity for regeneration, or the power
of sovereign grace. Much here is good and commendable, but much
that is vital is lacking. Like so many preachers today, Mc. Evans
stops short when he ought to go on and sound out a clear Gospel
call to repentance and reliance on the completed redemption of the
Saviour.

We move in strange company, also. On one page we listen to Dc.
Billy Graham making a telling point, but over the page we are
instructed by Dc. Leslie Weatherhead, who abandoned the funda
mentals of the faith years ago, and has become more heretical since!
Dr. H. E. Fosdick looms large, and Dr. T. R. Glover, both notorious
modernists. Campbell Morgan, Billy Bray, film stars and TV per
sonalities, sportsmen, 'mods and rockers', Dc. Soper, Harry Lauder,
're1igionless Christianity', missionary stories, war stories, Emil
Brunner, experiences with Israelis and Arabs ... a handful indeed!
All is grist to his mill; some of it appetising, but much of it leaves
a queer taste, and some is most unpalatable.

For some strange reason the chapters are not numbered! 'Song
in the Heart' is a good chapter, telling the story of the hymn, 'Now
thank we all our God', written by Martin Rinkart in 1636. There is
a useful chapter on prayer, and another on the enthusiasm of the
Evangelical Revival. But just when we are given a helpful thought
on some aspect of the Christian life, or a fresh glimpse of a Bible
character, we are plunged into some misleading interpretation of a
Scripture passage ('Jesus shrank from journeying through Samaritan
territory', page 123) and find ourselves again with Dr. Fosdick and
the Bishop of Woo1wich! It is too much of a handful!

This book does not have the vital, fundamental, clear-cut, uncom
promising Scriptural message so needed in these superficial, wrong
headed, apostate days, though it does contain gems of truth which
will be of help and comfort to some readers. This reviewer, however,
is certain that most readers of the Gospel Magazine will want more
solid spiritual food than is to be found here. Indeed, he himself was
glad to turn from this book to The Inner Sanctuary, by Charles
Ross. No mini-doctrines there! E. W. BACON.

WHERE GOING? Regina1d Morrish. ~ord's Day Observance

Society; pp. 104; 5/-.

Ex-Chief Inspector Reginald Morrish, formerly of New Scotland
Yard, Principal of Hendon Police College, and author of standard
works on criminology, was arrested by the Saviour in a Mission Hall
ane night in his youth, deeply convicted of sin, and called by grace
to be sentenced to eternal salvation, the warrant signed by the Lamb
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of God Himself, sealed with His blood, and guaranteed by His
unchanging Word. There was no doubt about it. It was a clear-cut
case of 'Sovereign grace o'er sin abounding'. The Eternal Judge
Himself advocated mercy, forgiveness and new life, through some
unknown missioner preaching His truth with power; and so the
repentant, believing sinner was at once set free from the bondage of
sin and guilt, and actually become a life-long servant of the Royal
Courts of Heaven.

This truly born-again, Bible-believing Sherlock Holmes has been
used to arrest many for the Lord, by his witness, words, and writings.
All just ~s, long years ago, two other prisoners who had known a
simiTar Divine acquittal by grace, Paul and Bunyan (who both also
knew the inside of prisons), gladly served their sentences and used
their pens in the same glorious service.

Mr. Morrish is a true man of God who warms one's heart as we
read his autobiographical thriller (Agatha Christie could learn a lot
from him!). He spent long years as a Christian police officer in the
service of law and order, truth and justice, humanity and the Gospel.
He has no doubt about human depravity. He is convinced of the
necessity of regeneration through the completed redemption of the
Sin-atoning Redeemer, and the work of the Holy Spirit. He warns
that the Broad Way which the masses tread today leads the ungodly
to destruction; he makes it clear that the Narrow Way of Christ's
people leads to Life Eternal. 'Day after day, year after year', he
tells us, 'I was actually investigating sin in all its blackness. 1 was
placed in that sphere to witness for Christ. He was proving to me
from my experiences that there is no hope for mankind apart from
the saving power of Calvary's Cross'.

And what experiences, often lurid, pathetic, grave, and gay. He
investigated every crime known in the calendar-murder, robbery.
blackmail, fraud, burglary, abduction, bigamy, and violence, and
conspiracy and theft of all kinds. But whether he was 'on the beat',
or in his office at 'the Yard'; in uniform, plain clothes, or cleverly
disguised; with revolver in hand confronting dangerous men, or with
Bible in hand confronting 'respectable' but hell-deserving sinners
he was always on duty for the Lord!

This well-produced paper-back is written primarily for the youth
of our decadent age, but it will be a spiritual challenge to people of
all ages, both believers and the ungodly. He tells story after story
of Christ's faithful servants in all walks of life who lived purpose
fully under Divine direction and control, as he did himself, and were
blessed and used of God. He warns of the moral dangers of our day
with its debased standards of morality, amusements, and literature
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and the arts. He has relevant things to say to young and old con
cerning sport, drink, drugs, sex, temptation, agnosticism, vocation in
life, and daily work and leisure activities consecrated to the glory
of God. He has outspoken things to say about Christians living on
a low spiritual plane. He gives the British Council of Churches
report on 'Sex and Morality' the hammering it deserves. He declares
that Britain is 'gambling crazy'. He has been offered bribes by
gangs of crooks, and refused them in the strength of the Lord. He
has seen an angel! He knows the power of prayer in police detec
tion. He suggests many vital clues to victorious Christian living. He
speaks highly of the Christian Police Association, of which this
reviewer himself has first-hand evidence.

'The truth in its entirety is to be found only in the inspired Word
of God-the Bible-the Word of God to men.... The saddest thing
that is happening today in Great Britain is that the Word of the
Living God is being neglected and by-passed. Too often the words
"contemporary opinion" are taking the place of truth-Eternal
Truth. And that is why thousands of teenagers and adults are going
astray. Too often actual sin is being condoned, and there is much
compromising with evil, because the word of man is accepted in the
place of the Word of God. Acts of Parliament have been passed,
and others proposed, with a downward moral tendency."

He has plain words to say about the secularisation and desecra
tion of the Lord's Day. He knows, for he had to spend many
Sundays investigating sin because of the sins of others, instead of in
worship and ministry. He shows that God's law, 'Remember the
Sabbath Day to keep it holy', has not been abrogated. That more
sport, amusements, work and trade on Sundays will further under
mine the moral fibre of the nation. He is no 'kill-joy', but by
reasoned argument, his own experience, and the teaching of God's
Word, he sounds a police siren, so to speak, to warn the nation
against evil, Sabbath-breaking, and all forms of unrighteousness.
(The L.D.O.S. is opening a fund for the free distribution of the book
among young people through churches and Christian youth organi
sations. Address for gifts: 55 Fleet Street, London, E.C.4.)

The Chief Inspector is not a theologian, and it may be that some
readers of the Gospel Magazine will not be quite happy about some
loosely-worded references to loved doctrines, or concerning his
'appeals for decision' for Christ. But let them not be put off by this.
Even from the appeals there were genuine cases of conversion;
Christ 'got His man', as the C.I.D. man so often got his! And, after
all, when his favourite text is John 10 : 27 and 28, who are we to
cross-examine further?

~
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This excellent book cannot be too highly commended and should
have the widest possible circulation. It would be most useful to pass
on to a non-Christian teenager, a young Christian on the threshold
of life, or given to a believer or worldling of any age, class, trade,
or profession. It cannot but do great good. It is interesting, chal
lenging, informative, exciting. It will make many consider personal
and social problems in the light of eternal truth. And it all goes to
show that, in spite of Gilbert and Sullivan's song, the Christian
policeman's lot can be a very happy, helpful, and God-honouring
one! E. W. BACON.

WHEN HE IS COME. Eifion Evans. Evangelical Press; pp. 123;

5/-.
This is the second edition of a factual account of the famous '59

Revival in Wales, written to stimulate desire and expectation in the
1960's. Like most revivals, this one was born in prayer. Prayer
itself is born of a sense of need, and the godly in Wales in those
days lamented their own deadness and the sin that abounded in the
world outside. The main instruments used by God in the work were
singing, prayer meetings and preaching. Men took definite steps to
bring about revival; one man, in fact-Humphrey Jones-returned
to Wales from the United States with the express purpose of bringing
the revival to his native land.

The course of the revival is carefully narrated and the results
tabulated. About 110,000 were added to the churches in Wales,
most of whom continued steadfastly in their new-found faith.
Family worship and unity among churches were also noteworthy
results.

It would be interesting to find a concluding chapter on revival in
the United Kingdom today, but the author has contented himself
with history, in the main, though, he does give a page and three
quarters of 'conclusions'. Why, indeed, does a revival tarry? There
have been 20th century revivals in Wales (J 904) and in the Hebrides
in the 50's, and some remarkable evangelism in Ulster in the 20's.
But nothing more. Factors can easily be enumerated, and, provided
we do not suppose that diagnosis is cure, this could be helpful. The
affluence of our times deadens any sense of need among many
people, the combination of Liberal theology and Ritualism has
shorn the main denominations of much of their power, the radical
theology ('God is dead'! ) is the latest blow to people's faith in the
Bible, and the 'end-time' despair and irrationalism make preaching
seem irrelevant.

It would also be a mistake to think that any revival must be like
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'59. The next one may be a home-meeting revival or a 'charismatic'
revival, or even an underground-church revival.

R. N. CASWELL.

WHEN GOD'S CHILDREN SUFFER. Horatius Bonner. Evan
gelical Press; pp. 116; 3/6.

This reprint of Bonar's 'Night of Weeping' under a new title will
probably be strange to most in our day. On the one hand he is
chiefly remembered as a hymn-writer and on the other his approach
is altogether different from current flabby sentimentalism.

The preface sets forth the design of the book. It is intended to
hefp Christians interpret 'God's ways, not merely in finding comfort
under trial, but in drawing profit from it'. In many ways it is a
timely book, though many will find it disturbing. It is most disturb
ing if one has not grasped the underlying confidence of the opening
chapter which emphasises the relationships within the family of God.
Therein the love of the Father from all eternity is stretched forth
to His individual children. 'This is their true ancestry, and this is
their chief glory', they are the eternally chosen of the Father in
Christ before the foundation of the world.

From this position Christians must progress to possess their
inheritance. With such a calling and such confidence, why should
we sigh? We are more than conquerors. Even death is gain, for
here we have no home. Like Abraham, we have an altar and tent in
'a Saviour for a sinful soul, and a shelter for a frail body until
Journeying days are done'. In a materialistic age this note of pil
grimage might jar, but there is clearly an echo in McCheyne's
'What matter in eternity the slight awkwardnesses of time'.

However, is there not a distinction between cross-bearing, which
biblically is something to be taken up voluntarily in our identifica
tion with Christ, and suffering, which so often arises because of our
sinful humanity? His message on cross-bearing as a family badge
can be a challenge and comfort. It is good also to remember that
affliction in Bonar's phrase is the 'test of our legitimacy'. 'But if ye
be without chastisement, whereof all are partakers, then are ye
bastards, and not sons' (Heb. 12 : 7, 8).

But old Job would possibly have found him amongst his com
forters. He does not give enough place to suffering as a trial per
mitted by God though not strictly practised by God. Perhaps his
concept of God's sovereignty would not allow this.

It is good to be encouraged 'not merely to praise God in affliction,
but to praise Him for it', and to be reminded that God always deals
with us as members of His own family. On the other hand, he offers

•
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scant comfort for those who see perfect health as God's purpose
for each, and on this basis claim healing.

Even in an age of theological woolliness there are those who need
to be reminded of the danger of being so occupied with truth that
they forget 'the true One'. Certainly we all need to lean harder on

Christ. This Banal' sees as the main work of affliction. There will
be few who will not find rich profit in studying this book. .

W. MARTIN SMYTH.

LEADING MEN TO GOD. C. T. Rae. Independent Press,
London; pp. 110; 7/6.

In the foreword, Principal Charles Duthie writes, 'I commend this
book very cordially, not because I agree with all that its author says
but because I share his central concern about personal evangelism
and believe it to be one of the neglected weapons in the Church's
armoury'. This will probably be the conclusion of most evangelical
readers, as it was that of the reviewer.

Whilst agreeing with the main thrust that it is the task of the
Church members to be evangelists, we believe that some more time
shol)ld have been spent on the Church's message in evangelism. This
is the weakest point, and though a passion breathes through the
book, we miss the Passion of Christ, which forms the heart of the
Evangel. Indeed, a statement, 'Man can and does make his own
hell, may be a reflection on the theology behind the book.

With the absence of a clearly defined message, an over-emphasis
is placed on experience and the suggestion that cell evangelism
would be the remedy for the Church's ills is not fully argued. It is
too glib to suggest that Whitfield's work, lacking the class meetings,

.did not possess the same vitality and zeal as Wesley's.
With these critical comments we would hasten to say that our

heart was warmed as we read the book. Practical insights are given
and the plea to mobilise the forces of the Church for total warfare
against evil is good. Many, reading the book, could be greatly
helped to be witnesses to the living Christ. May his strictures on
training ministers on personal evangelism be taken up in our colleges
and may the Holy Spirit empower His people to be personal evan-
gelists. W. MARTIN SMYTH.
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More than a hundred years ago, a lad called David LIoyd was
growing up in a Welsh village near the south coast. Left an orphan
in early childhood, David had been brought up with affectionate
care by his grandfather, a pious old man whose great aim was to
teach him the fear of the Lord. He had a great love for the Bible
Society, and though very poor, never missed laying aside a penny
every week towards its funds.

David grew up to an age when he must begin to earn his own
living. He was probably about twelve or thirteen when his grand
father arranged for him to go into service at a farm a few miles
d.istant from his home. Here he was to receive board and lodging.
together with a wage of thirty shillings a year! Before David set
out, his grandfather had a talk with him about the Scriptures. To
the old man the Word of God was everything, and the work of
spreading it among the peoples of the earth was dear indeed to his
heart. David knew aB about the weekly penny given to the Bible
Society. Already learning to love the Scriptures for himself, he
readily gave the promise that the old man asked; now that he was
independent, he himself would follow his grandfather's example and
make a regular contribution to the Society.

David settled down by degrees as servant lad to Farmer Morgan.
He had to work very hard, getting up long before sunrise, and too
tired for anything but bed when the day's work was over. But
Sundays were easier, and the lad never missed attending church and
Sunday-school.

One Sunday the collector for the Bible Society came to David's
Sunday-school, taking the names of any who wished to subscribe.
Mindful of his promise, David eagerly offered his name, saying that
he would give a shilling every quarter. Those who put their names
down were told that the collector would be coming for the money
on the foBowing Sunday.

So far David had not been given any of his wages-he had not
even a penny in his pocket. Knowing that thirty shillings a year was
promised to him, the boy went confidently to Farmer Morgan,
asking for a shilling in advance out of his wages. The farmer, sur
prised, asked David what he wanted the money for. "It's for the
Bible Society," said David eagerly; "I've promised them a shilling
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every quarter." Farmer Morgan, much annoyed, told David he was
a fool to promise such a large proportion of his tiny wages. "No,
I won't give it you, and that's that," he said rougWy; "you'd better
learn a little sense before I give you your wages! '

Poor David turned away crestfallen and distressed. Whatever
could he do now? He wondered if some kind person could be
persuaded to lend him the shilling, so that he could fulfil his promise
on Sunday. He asked several neighbours, but it was in vain; they
all scoffed at him and refused.

Saturday evening arrived; David's pockets were still empty. The
poor lad was thoroughly downcast and sad. He felt clear that he
had done nothing \'rong in promising a shilling to the collector, for
more than that of his own money was due to him. Had the Lord
forgotten him in his distress? David felt bewildered as well as
anxious.

Thinking sadly of his trouble, the boy suddenly remembered
another neighbour to whom he could apply. His work was done, so
he ran off to the friend's cottage with his request. But again he was
unsuccessful.

It was quite late now, nearly ten o'clock; but the lovely June
evening was still not dark. David thought he would never be able
to sleep with such a weight on his mind, so instead of going to bed.
he sat on in the kitchen, pondering sadly over his plight. The sud
den barking of the dog in the yard roused him from his thoughts;
and immediately afterwards came a loud knocking at the door.
Glad of any interrupttion, the boy fJung open the door.

A stranger stood there, from the way he was dressed evidently a
sailor. He was a tall, fine-looking man with a pleasant manner. He
spoke kindly to David, saying that he wanted to call at a house in
the neighbourhood, but had lost his way. Could David direct him
to if?

David knew quite well where the house was. 'I'll take you
straight there, sir,' he said cheerfully. The stranger accepted the
boy's offer gratefully, and the two set off together. After a while
the man said he could recognise where he was now. 'You go back,
son,' said he; 'I'm sure I'll find the place all right.' Knowing there
were several cross-roads on the way still, David begged to be
allowed to take the traveller right up to the house. 'No,' said the
man pleasantly, 'I'm sure I know where I am now. You get home
to bed, lad, and thank you for your help. There's something for
your trouble,' he added. Putting a shilling in the boy's hand, he
strode away at a rapid pace.
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David stood in the path, transfixed with astonishment. There in
his hand lay the shilling he had been praying for so earnestly. He
could hardly believe it was real! But at length he'went home, and
straight to bed. But it was long before he could sleep, tired though
he was. His heart was so filled with thanksgiving to his gracious
God that he lay wide awake, going over all the events of the past
week. It was grand to think that he actually had the shilling, and
could fulfil his promise by handing it over to the collector that very
afternoon. But his deepest cause for gratitude was that the Lord
had not forgotten him, that He had stooped down to listen to a
boy's prayer and deliver him from all his troubles!

The morning came. David, bursting with happiness, told his
adventure to the farmer's family. With the precious shilling in his
hand, he told everybody he could speak to at the morning service;
and when the joyful moment came of handing over the shilling to
the collector, of course the story must be told again.

Everybody was interested, and all were anxious to know who the
stranger could be. Noboay but David had seen him-which was not
surprising at such a late hour of night. The strange thing was that
the people at the house he asked for did not see him either! They
were sure that no man had come to their home. It was quite a
mystery. But there was no doubt about the shilling, and David was
content. DAMARIS.

SCRIPTURE ENIGMA No. 168

The whole: The Promised Land is described thus in Malachi.

I. Who said, 'My God hath sent His angel'?

2. Who said, 'How long halt ye between two opinions?'?

3. Who said, 'I have learned by experience that the Lord hath

blessed me for thy sake'?

4. What prince was murdered upon his bed?

5. Who was the angel who said, 'Fear not, Mary'?

6. To whom did Moses say, 'Co~ thou with us, and we will do

thee good'?

7. Who said, 'My Lord and my God'?

8. What woman said, 'I dwell among mine own people'?

9. Who kissed her mother-in-law?

10. Who addressed the risen Lord as 'Rabboni! '?

11. Who said to his wife, 'Am not I better to ~lce than ten sons?'?
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SOLUTION OF No. 167,
The whole: Destruction (Matt. 7: 13).

1. Damaris (Acts 17 : 34).

2. EJijah Cl Kings 18: 21).

3. Sleep (Romans 13 : 11).

4. Threshold (I Sam. 5 : 4).

5. Rainbow (Rev. 4 : ~.

6. Urgent (Exod. 12 : 33).

7. Cave (John 11 : 38).

8. Twenty (Gen. 37 : 28).

9. Indignation (Matt. 20 : 24).

10. Obed-edom (Il Sam. 6 : 11).

11. Nests (Matt. 8 : 20).




