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The rapid progress of modern medicine means that a great
many people live much longer than did past generations. In
the past pneumonia exacted a heavy toll among old people,
but now the advent of antibiotics has checked this scourge. As
a result we have an increasingly large proportion of the popu
lation who are beyond the age of retirement, and as a conse
quence the problems of old age are increasingly urgent.

There are, of course, the financial and material problems.
and no one should minimise these. But at least the old days
of grinding poverty and virtual starvation no longer need be
endured. Still, there remains a need for the provision of
adequate homes, and in this matter Christians should see such
an agency as the Aged Pilgrims' Friend Society as a priority
in the demands made on their giving.

But there are other problems. There is loneliness, which.
especially in a large city, can be a cruel experience. For one
who has lived a full and active life a lonely flat can be a
constant ordeal.

Christians generally should be much more aware of this.
Many old people would greatly value regular visitors. Too
often there is a spate of visitors, gifts and good wishes at
Christmas, but then the bleak months which follow submerge
the old person in loneliness again. One valuable ministry is
the use of a tape recorder. To visit an old Christian who is
completely confined to the house, and to bring a tape recorded
sermon is to continue to minister the word to one who by
circumstances is excluded from the fellowship of God's people.

But the old Christian has still a ministry to exercise. To
forget this is to add to loneliness the feeling of being unwanted
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and useless. We can understand the bitterness and emptiness
of many old people who are not Christians, for in their weak
ness they show the emptiness of the life they have lived. They
are tragic illustrations of the miserable wages the devil pays.
But the aged believer should not feel useless. Indeed, it is
quite wrong to feel thus, for there is a ministry which can be
exercised by the aged which is peculiarly theirs because they
are no longer caught up in the rush and bustle of life.

There is, for example, the ministry of letter-writing.
Admittedly there are some for whom blindness or crippled
hands rule out such a ministry. But there are others who
could well minister to others from their long experience by
means of correspondence. There is such a work as the
Christmas letters to prisoners which wiJl aIways welcome
helpers. There are missionaries for whom Cl frequent letter
would be a benediction.

There is above all the ministry of prayer. Too often this is
mentioned almost as if it was an option to which one turns
when no other task is available. In fact it is the greatest task
of all and the most fruitful. How much under God is owed by
the messengers of the gospel to the old people who faithfully
stand behind them in prayer.

Sunset on a summer's evening can be a glorious sight. There
is a mellow glow which is different from the glare of the mid
day SUIl. Old age for the Christian can be a spiritual sunset
bright with the presence of the Lord, rich with the mellow
rays of a mature spiritual experience which reaches others
with a healing balm. H. M. C'AI{SON.
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lAME.S HE.RVE.Y
(1713-1758)

J. C. RYLE
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This life of lames Hervey, which is divided into two
parts, is an ahridged and edited version of that
printed in l. C. Ryle's 'The Christian Leaders of the
Last Century' (1868). Peter Toon has done the

editing.

James Hervey was born on February 26th, 1713, at Harding
stone, near Northampton. His father was rector of the neigh
bouring parishes of Collingtree and Weston Favell, but appears
for some reason to have resided out of his parish. The date of
his birth deserves notice on one account. It shows that he was
one of the little band whom God sent into the world at a
special time, to do a special work together in England. White
field, Wesley, Grimshaw, Berridge, Rowlands, Romaine,
Venn, Walker and Hervey were all born in the first twenty
years of the eighteenth century, between 1700 and 1720. 1

The facts and events of Hervey's life are singularly few. He
was educated at the Grammar School of Northampton, and
remained there from the time h·e was seven years old till he
was seventeen. Two things only are recorded about his school
boy life. One is, that he was very skilful and dexterous in all
games and recreations. The other is, that he made great
progress in Latin and Greek, and would have got on even
faster than he did if his schoolmaster had allowed him.

In the year 1731, Hervey was sent to Oxford and entered
Lincoln College. The first two years of his University life
appear to have been spent in idleness. Like many young men,
he suffered much from the want of some wise friend to advise
and direct him in his studies. In 1733, however, he became

I Those who would like to read more recent accounts of the
Revival in the eighteenth century and the rise of Anglican
Evangelicalism will find the following books useful. A.
Skevington Wood, The Inextinguishable Blaze (1960), G. R.
Balleine, A History of the Evangelical Party (1951). G. C. B.
Davis, The Early Cornish Evangelicals (1951), L. E. Elliott
Binns, The Early Evangelicals (1953), J. S. Reynolds, The
Evangelicals at Oxford (1953).
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acquainted with the two Wesleys, Whitefield, Ingham, and
other steady young men, and derived great benefit from their
society. Under their influence and example, he began a steady
course of reading, and made himself master of such books as
Derham's 'Astro-Theology', Ray's 'Wisdom of God in
Creation', and other works of a similar kind. He also com
menced the study of the Hebrew language. Nor was this all.
He began to follow his new companions in their efforts to
attain and promote a high standard of religion. Like them. he
began to live by method, received the communion every Sab
bath, visited the sick and the prisoners in jail, and read to poor
people. The last three years of his Oxford life were thus use
fully employed, and the result was that he left the University,
in 1736, with a good foundation of steady habits of living and
with a very fair amount of knowledge and scholarship. His
literary remains, indeed, supply abundant proof that, consider
ing the times he lived in, he was a well-read and well-educated
man.

No one seems to have been more useful to Hervey at this
period of his life than John Wesley. At a later date. after
doctrinal differences had separated the two men, the Rector of
Weston Favell bore grateful and honourable testimony to this
fact. He says, in one of his letters: '1 heartily thank you, as
for all other favours, so especially for teaching me Hebrew.
I have cultivated this study, according to your advice. I can
never forget that tender-hearted and generous Fdlow of
Lincoln, who condescended to take such compassionate notice
of a poor undergraduate, whom almost everybody contcmned,
and whose soul no man cared for'. Happy is that college
where Fellows show kindness to undergraduates, and do riot
neglect them! Attentions of this kind cost little; but they are
worth much, gain influence, and bear fruit after many days.

Tn the year 1736, Hervey was ordained a minister by Dr.
Potter, Bishop of Oxford, and in 1736 became curalc to his
father at Weston Favell. He seems to have filled this position
for a very short time. ]n 1738 we find him Curate of DUlllnlcr.
near Basingstoke, in Hampshire, a position, singularly enough.
which Whitefield had also occupied about the same year. In
]740 he removed to Bideford, in North Devonshire. and
remained there till August, ]743. He then returned to Weston
Favell, and became once more curate to his father. This was
his last move. On the death of his father, in 1752, he succeeded
him as Rector of Weston Favell and Collingtree, but only
survived him six years. He finally died. at Weston Favell, on



The Gospel Magazine 149

Christmas Day, 1758, of pulmonary consumption, at the
comparatively early age of forty-five. Unlike most ministers,
he preached the gospel amongst the people who had known
him from his earliest infancy, and was buried within a very
few miles from the place where he had been born. In life and
death he 'dwelt among his own people'.

The spiritual history of Hervey presents several interesting
features. I can find no evidence that he knew anything of vital
religion when he was a boy or a young man. Though merci
fully kept from the excess of riot and immorality into which
the young frequently run, he seems to have been utterly
careless and thoughtless about his soul. The beginning of a
work of grace in his heart may undoubtedly be traced to his
residence at Oxford, and his intercourse with Wesley and
Whitefield, which he commenced at the age of twenty. Yet
even then he seems to have been much in the dark for some
years, and to have been comparatively ignorant of the dis
tinctive doctrines of real Christianity. His college friends, it
must be admitted, knew little more than he did. Their early
struggles after light were made through a fog of mysticism and
asceticism which impeded their course for years. The freeness
and simplicity of the gospel. the finished work of Christ on the
cross, the real meaning of justification by faith without the
deeds of the law, the folly of putting doing before believing,
all these were subjects which this little band of young men at
Oxford were very slow to understand. Each and all in their
turns struggled through their mental difficulties, and came out
on the right side. But one of the last to reach 'terra firma', and
grasp the whole truth as it is in Jesus, undoubtedly was lames
Hervey. In fact, it was not till the year 1741, five years after
he had been ordained, that he thoroughly received the whole
gospel into his heart, and embraced the whole system of evan
gelical doctrine. Two sermons preached by Hervey at Bide
ford about the year 1741, in which he plainly avowed his
change of sentiments, were commonly called his 'Recantation'
sermons.

The state of Hervey's heart during the seven years preceding
1741 must have been one of continual conflict and inward
dissatisfaction. Enlightened enough to feel the value of his
soul, and to see something of the sinfulness of sin, he was still
unacquainted with the way of peace. His letters written at this
period, both before and after ordination, exhibit a mind full of
pious thoughts, holy desires, and high aspirations, but with
everything out of proportion and out of place. The writer says
excellent things about the soul. and sin, and God, and the
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Bible, and the world, and duty, and even says much about
Christ. You cannot help admiring his evident sincerity, purity
of mind, and zeal to do good. But you cannot help feeling
that he has not got hold of things by the right end, and does
not see the whole of religion. He is like an excellent and well
formed ship without a compass and rudder. He has not yet
got his feet upon the Rock. He is incessantly putting things in
their wrong places. The last are too often first, and the first
are too often last. He does not say things that are not true, but
he does not say them in the right way, and at the same time
leaves out much that ought to be said.

The unsatisfactory character of Hervey's theology at the
beginning of his ministry is well illustrated by the following
anecdote. In one of the Northamptonshire parishes where he
preached before 1741, there lived a ploughman who usually
attended the ministry of Dr. Doddridge, and was well informed
in the doctrines of grace. Hervey being ordered by his physi
cians, for the benefit of his health, to follow the plough, in
order to smell the fresh earth, frequently accompanied this
plough man when he was working. Knowing that he was a
serious man, he said to him one morning, 'What do you think
is the hardest thing in religion?' The ploughman replied: 'Sir,
I am a poor man, and you are a minister; I beg leave to return
the question.' Then said Mr. Hervey: 'I think the hardest
thing is to deny sinful self'; grounding his opinion on our
Lord's admonition, 'If any man will come after me, let him
deny himself'. 'I argued: said Mr. Hervey, 'upon the import
and extent of the duty, showing that merely to forbear sinful
actions is little, and that we must deny admittance and enter
tainment to evil imaginations and quench irregular desires. In
this way I shot my random bolt.' The ploughman quietly
replied: 'Sir, there is another instance of self-den ial to which
the injunction of Christ equally extends, which Is the hardest
thing in religion, and that is, to deny righteous self. You know
I do not come to hear you preach, but go every Sunday with
my family to hear Dr. Doddridge at Northampton. We rise
early in the morning, and have prayer before we set out. in
which I find pleasure. Walking there and back I find pleasure.
Under the sermon 1 find pleasure. When at the Lord's Table
I find pleasure. We return, read a portion of Scripture, and
go to prayer in the evening, and 1 find pleasure. But yet, to
this moment, 1 find it the hardest thing to deny righteous self,
I mean to renounce my own strength and righteousness, and
not to lean on that for holiness or rely on this for justification.'
In repeating this story to a friend, Mr. Hervey observed, '1
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then hated the righteousness of Christ. I looked at the man
with astonishment and disdain, and thought him an old fool,
and wondered at what I fancied the motley mixture of piety
and oddity in his notions. I have since seen clearly who was
the fool; not the wise old ploughman, but the proud lames
Hervey. I now discern sense, solidity, and truth in his observa
tions.'

During this period of Hervey's life, his old Oxford friend,
the famous George Whitefield, frequently corresponded with
him. That mighty man of God had been brought into the full
light of the gospel, and, like the Samaritan woman, burned
with desire to bring all whom he knew and loved into the same
glorious liberty. The following letter, while it shows White
field's deep concern for his friend's salvation, makes l-Iervey's
defective religious principles at this period very evident: '{
long to have my dear friend come forth and preach the truth
as it is in Jesus; not a righteousness or holiness of our own,
whereby we make ourselves meet, but the righteousness of
another, even the Lord our righteousness; upon the imputation
and apprehending of which by faith we shall be made meet by
His Holy Spirit to live with and enjoy God. Dear Mr. Hervey,
it is an excellent thing to be convinced of the freeness and
riches of God's grace in Christ Jesus. It is sweet to know and
preach that Christ justifies the ungodly, and that all good
works are not so much as partly the cause, but the effect of our
justification. Till convinced of these truths, you must own free
will is in man, which is directly contrary to the Holy Scriptures
and to the Articles of our Church. Let me advise dear Mr.
Hervey, laying aside all prejudices, to read and pray over St.
Paul's Epistles to the Romans and Galatians, and then to tell
me what he thinks of this doctrine. Most of our old friends
are now happily enlightened. God sets His seal to such preach
ing in an extraordinary manner, and I am persuaded the gates
of hell will never be able to prevail against it. 0 that dear Mr.
Hervey would also join with us! 0 that the Lord would open
his eyes to behold aright this mystery of godliness! How
would it rejoice my heart! How would it comfort his own
soul! He would no longer groan under a spirit of bondage;
no, he would be brought into the glorious liberty of the children
of God.' This letter was dated Philadelphia, November 10th,
1739.

Hervey's excellent biographer, John Brown, of Whitburn,
gives the following clear account of his state of mind at this
period: 'It is evident that he was seeking salvation; but he
sought it, as it were, by the works of the law. One of his
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leading errors was, that he had low, scanty, inadequate appre
hensions of the love of God. From this unavoidably followed
a disesteem of imputed righteousness, a conceit of personal
qualifications, a spirit of legal bondage, and a tincture of
Pharisaical pride. He conceived faith to be no more than a
mere believing of promises if he did well, and of threatenings
if he did ill. He wished for a salvation to be bestowed upon
some sincere, pious, and worthy persons, and was distressed
because he could not find himself of that number. To use his
own words, when he felt he was deplorably deficient in duty,
he would comfort himself with saying, "Soul, thy God only
requires sincere obedience, and perhaps tomorrow may be
more abundant in acts of holiness". When overcome by sin,
he would call to mind his righteous deeds, and so think to
commute with divine justice, and quit scores for his offences
by his duties. In order to be reconciled to God, and to ease his
conscience, he would promise stricter watchfulness, more alms,
and renewed fastings. Overlooking entirely the active obedience
of our Redeemer, he fondly imagined that through the death
of Christ he might have pardon of his sins, and could by his
own doings secure eternal life.'

'For some time,' continues his biographer, 'letters from
Whitefield were disregarded, or answered with stubborn
silence; but at length, by this and other means, a saving change
took place in Mr. Hervey's mind. Says he, The two great com
mandments-thou shalt love the Lord thy God with all thy
heart; thou shalt love thy neighbour as thyself-made the first
awakening impression on my heart. Amazing! thought I; are
these commands of God as obligatory as the prohibition of
adultery or the observation of the Sabbath? Thcn has my
whole life been a continued act of disobedience; not a day nor
an hour in which I have performed my duty! This conviction
struck me as the handwriting upon the wall struck the pre
sumptLlous monarch. It pursued me, as Saut pursued the
Christians, not only to my own house, but to distant citics; nor
even gave up the great controversy till, under the influcncc of
the Spirit, it brought me, weary and heavy laden, to Jesus
Christ. Then God, who commanded the light to shine out of
darkness, shined into my heart, and gave me the light of the
glory of God in the face of Jesus Christ.'

After all, it would be difficult to give a more vivid and
interesting account of the change which came over Hervey
than that which he himself gives in a letter to his faithful
friend, George Whitefield. He says; 'You are pleased to ask
how the Holy Ghost convinced me of self-righteousness, and
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drove me out of my false rest. Indeed, sir, I cannot tell. The
light was not instantaneous; it did not flash upon my soul, but
arose like the dawning of the day. A little book by Jenks,
upon "Submission to the Righteousness of God", was made
serviceable to me. Your journals, dear sir, and sermons,
especially that sweet sermon on the text, "What think ye of
Christ?", were a means of bringin me to the knowledge of the
truth. Another piece has been also like precious eye-salve to
my dim and clouded understanding-I mean MarshaIl's
"Gospel Mystery of Sanctification". These, blessed be He who
is a light to them that sit in darkness, have in some degree
convinced me of my former errors. I now begin to see I have
been labouring in the fire, and wearying myself for very vanity,
while I have attempted to establish my own righteousness.
I trusted I knew not what, while I trusted in some imaginary
good deeds of my own. These are no hiding-place from the
storm; they are a refuge of lies. If I had the meekness of
Moses and the patience of Job, the zeal of Paul and th:: love
of John, I durst not advance the least plea to eternal life on
this footing. As for my own beggarly performances, wretched
righteousnesses, gracious Emmanuel! I am ashamed, I am
grieved that I should thrust them into the plan of Thy divine,
Thy inconceivably precious obedience! My schemes are
altered. I now desire to work in my blessed Master's service,
not for life, but from life and salvation. I would study to
please Him in righteousness and holiness all the days of my
life.'

In another letter to Whitefield, of about the same date,
Hervey says: 'lawn, with shame and sorrow, I have been a
blind leader of the blind. My tongue and my pen have per
verted the good ways of the Lord, have darkened the glory of
redeeming merit and sovereign grace. I have dared to invade
the glories of an all-sufficient Saviour, and to pluck the crown
off His head. My writings and discourses have derogated from
the honour, the everlasting, incommunicable honour of Jesus.
They presumed to give works a share in the redemption and
recovery of a lost sinner. They have placed filthy rags on the
throne of the Lamb, and by that means have debased the
Saviour and exalted the sinner. But I trust the divine truth
begins to dawn upon my soul. Oh, may it, like the rising sun,
shine more and more till the day break in all its brightness,
and the shadows flee away! Now, was I possessed of all the
righteous acts that have made saints and martyrs famous in all
generations, could they be transferred to me, and might I call
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them my own, I would renounce them all that I might win
Christ.'

I make no excuse for the length at which I have dwelt on
this portion of Hervey's history. A mere worldly man may see
nothing interesting in it; but a true Christian, unless I am
greatly mistaken, will find it full of instruction. It is useful to
mark the diversities of the operation of the Spirit. How slowly
and gradually He carries on His work in some hearts, com
pared to the rapid progress He makes in others! It is useful
to mark the extent of His operations. How thoroughly He can
turn upside down a man's theological opinions! How little we
know what a young man's self-righteous minister may one day.
by God's grace, become! Well would it be for the Christian
Church if there were more ministers in her pale taught of God,
and brought to sit at the feet of Christ, like lames Hervey.

(To be continued)
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The Call of God
H. M. CARSON

A sermon preached in Hamilton Road
Baptist Church, Bangor.

Last Sunday evening we were looking at the conversion of
the ·apostle Paul, the young Pharisee, Saul of Tarsus, who came
to be a new man in Christ Jesus. We were looking at the way
in which God convicted him of his sin, awakened him to
eternal realities, and humbled him that He might lead him to
the only and all-sufJicient Saviour, even Jesus Christ. Well, we
are continuing to look at the conversion of the apostle Paul this
evening and so I turn you again to Acts, chapter 22 and verse
16, the message which Ananias the disciple brought from the
Lord to Saul.

'And now why tarriest thou? Arise, and be baptised, and
wash away thy sins, calling on the name of the Lord.'

Sau1, I say, had already been convicted of sin. For so long
he had attempted to live a life that was pleasing to God. He
had made every effort to produce a righteousness which would
be accepted of God. He had tried to keep God's law and yet
in his heart he knew that he had failed. Outwardly, as far as
men were concerned, he seemed to be a paragon of virtue, he
seemed to be a law keeper, but it is one thing how we appear
to men, another thing how we appear to God, and another
thing how we appear before the judgment bar of our own
conscience. Paul had for so long been struggling with his
conscience. He knew very well that he had not been heed ing
the word that God was speaking to him. But that day on the
Damascus road he was brought to an end of himself, he came
face to face with the Lord Jesus Christ and the Lord said to
him, 'It is hard for you to kick against the goads. You have
been fighting against your conscience, you have been resisting
the word of God spoken to you, and now I am coming to deal
with you'.

Saul at that point was ready to hear what God had to say
to him; and, as we were thinking last Sunday evening, and
may I emphasise it again, it is only when a man has reached
that point, when he has begun in some measure to see himself
as a sinner before a holy God, it is only then that he is ready to
think about this gospel. Good news concerning salvation is an
irrelevant phrase if we have not discovered the bad news about
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ourselves. If we do not see ourselves to be guilty, lost and
helpless, we are hardly likely to cry out to God for mercy. If
we do not see that we are sinners, unclean and impure in God's
sight, we are hardly likely to be unduly concerned about
cleansing. But once let a man see himself as he is before God,
let him see himself against the background of impending
eternity, let him see the depths of his own heart laid bare
before the gaze of God, and he will then begin to cry out,
'What am I to do? What must I do to be saved?'

You find this in the Acts of the Apostles. When men begin
to see themselves, then they begin to cry out with real anguish
of soul. The gospel is no longer an interesting topic to be dis
cussed or to be argued about; religion is no longer one more
issue. The matters of the soul and forgiveness and new life
these things become of tremendous consequence. It was so for
the apostle. Saul of Tarsus, one-time Pharisee, one-time law
keeper, respectable and religious as he was, God had now
brought him to an end of himself, and Saul is wanting to know
what is God's answer in this particular situation. He has
turned in this direction and that, he has been so earnest, he has
tried so hard and now his whole world has collapsed about
him. He has nothing to say, nothing to plead. He is now in
the position of listening. He wants to hear what God has to
say, and that is a happy condition to reach.

One of our troubles is that so often we are saying so much
that we do not listen to what God has to say. We talk so
quickly about who we are and what we are, about our achieve
ments and our attainments, about our virtues and so on, and
God is waiting for us to be silent that He may speak. Indeed,
Paul, when he wrote to the Romans, says that this is God's
purpose, 'that every mouth may be stopped and all the world
may stand guilty before God'. Paul was not simply writing a
doctrinal treatise in some academic or theoretical fashion, he
was writing it out of his own heart. He says, 'This is what
happened to me. There was a time when I could talk and
make profession, and speak about the law and talk on religious
issues, but there came a time when my mouth was stopped and
I realised that I was guilty before God'. I say that this is a
happy condition to reach.

Silenced by the Spirit of God, troubled in his soul, convicted
of sin, God graciously sends to him a messenger. It so often
happens like that. There is many a one who comes into a
service like this and they are deeply burdened, they are deeply
troubled, and maybe God has -been speaking over a period of
weeks or over a period of months; and the messenger who
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brings the word sounds just like Ananias arriving with a word
which is obviously no human word, it is not something that the
preacher has thought up for himself, it is simply the preacher's
testimony to what God has to say.

What had God to say to Saul of Tarsus that day? Well,
Ananias comes and he says, 'Now, why tarriest thou? What
are you waiting for? Arise and be baptised and wash away
your sins, calling on the name of the Lord'. You will notice
how baptism, as far as Ananias is concerned, is part of the
gospel, and I think we make a great mistake if we separate
baptism from the gospel. Baptism in the New Testament is
very much part and parcel of the preaching of the gospel.
Ananias was coming to preach the gospel, to bring the good
news. Here was a man in desperate spiritual need. This
man was not interested in considering issues of church
government or church doctrine, he wanted to know how
he might become a Christian, how he might be saved,
and baptism is very much intertwined with what Ananias
has to say to him, because in the New Testament the
call to be baptised is presented in terms of a plain com
mand that comes from God. I fear that sometimes people
speak about baptism almost in the way in which you would
speak of a missionary call, as if it is some particular leading
that you get, some way in which God manifests Himself that
this is the direction that you feel called to go. Well, of course,
there is always the personal response to the word, but essen
tially in the New Testament the call to be baptised is in terms
of a plain command and it is a command closely coupled with
the call to repent and to believe.

Take for example the commission which the Lord Jesus
Christ gave to His disciples. He has risen from the dead, He
is returning to heaven and prior to His departure He gives
them His final marching orders. They are to 'go into all the
world and preach the gospel to every creature'; they are to 'go
and make disciples of all the nations'-and He adds, 'baptising
them in the name of the Father and of the Son and of the
Holy Ghost; teaching them to observe all things whatsoever
I have commanded you; and la, I am with you always, even
unto the end of the world'. Their commission was to go, to
preach, to baptise, to teach-the whole thing is intertwined, it
is an interlocking system where baptising is part of the gospel
preaching. You find the same on the day of Pentecost. Here
is Peter preaching, he is preaching in Jerusalem, the very place
which had crucified his Master, and he is declaring this great
gospel where Christ has been rejected and God has raised Him



158 The Gospel Magazine

from the dead. Peter is caJling them to turn from their sin
and, like Saul of Tarsus later, these men were deeply troubled;
they were cut to the heart; their conscience was deeply
troubled and they cried out, 'Men and brethren, what shall we
do?' I wonder what we would have responded if someone
asked us, 'What am I to do? How do I become a Christian?
How do I turn from my sin?' Listen to what Peter has to say.
He does not suggest their doing this or that. Peter had not
learnt some of our modern techniques, he was simply dealing
with the commission that the Lord had given; he says, 'Repent
and be baptised everyone of you'.

You find this pattern prevailing, that wherever the gospel is
preached this call to baptism is preached at the same time.
Look at Philip. Philip meets the Ethiopian eunuch. This man
is studying the Scriptures; God has prepared him beforehand
and he is wanting to know to wholll Isaiah is referring, and
Philip, of course with great delight, opens the word of God. It
is the delight that comes to any minister of the Word when
someone comes and says, 'Can you show me from the Scrip
ture the way of salvation?' Any minister of the Word delights
in that kind of opportunity and Philip delighted in it. He
opened the Scripture and he spoke to him about Jesus, but
quite clearly he spoke to him about something else. This
Ethiopian eunuch was a man from a foreign country, he only
had the Old Testament Scriptures; he had the prophecy of
Isaiah, and at that point he d id not fully understand what it
was all about. Baptism certainly would not have entered into
it because baptism is essentially a New Testament ordinance.
Well, Philip quite clearly must have spoken to him about it
because the eunuch says, 'Here is water, a pool at the side of
the road, what doth hinder me to be baptised? Why cannot
I be baptised?' Well, I say, clearly, in his preaching of the
gospel, Philip had spoken to him about this ordinance.

Tt comes here with Saul of Tarsus. When Saul met with the
Lord Jesus on the Damascus road prior to his going into the
city, he was told to go into Damascus and 'there it will be told
you all that is appointed'. And this was part of God's appoint
ment. This was God's word to him, and so when Ananias
speaks he is simply falling in with the plan which God has
already announced. God had said, 'Sau!, go to Damascus; r
will come to you there and I will meet with you and I will
speak to you', and so Ananias brings the word, 'What are ,you
waiting for, Saul? Arise and be baptised and wash away your
sins'.

The same thing may be seen in Peter's reaction to the:work
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which went on in the life of Cornelius. Here was a Gentile
coming from outside, a man who had not been brought up as
a Jew, and Peter's reaction was to dismiss him. But God was
working in this man and CorneIius showed evidence of God's
work in him, so much so that Peter's instinctive reaction is to
say, 'Who can forbid water that he should not be baptised?'
He had received the gospel and the obvious conclusion for the
apostle Peter was that receiving the gospel means receiving the
ordinance of the gospel and being baptised. Watch the apostle
Paul, look at his consistent practice, and you find again and
again the same thing.

Now someone will quote to me Paul writing to the Corinth
ians and saying, 'God did not send me to baptise but to preach
the gospel'. Paul certainly did say that, but he said it because
there was division in the church at Corinth. They were looking
to this leader and to that leader, and they were saying, '1 am
Apollos' man; 1 am Peter's man; 1 am Paul's man'; and Paul
had no interest in this kind of thing. He says, 'Do you think
1 baptised you into my name?' He insists: '1 came primarily
to preach the gospel'; and baptism, of course, must always be
kept in that context. It is not something apart from the gospel
and it is certainly not something superior to the gospel.
Baptism is the handmaid of the gospel, it is the ordinance
which declares the gospel. But as far as Paul's practice
is concerned, you simply have to look at his missionary jour
neys to sce how he acted. There is Lydia and the little group
of them gathered around the Scripture. Paul comes to Philippi,
he opens the word to them, and, even more impor~ant, God
opens Lydia's heart to receive the gospel, and they are bap
tised. Here he is dealing with the Philippian jailor, a man
from a very different background. The man is brought to an
end of himself at midnight and he cries out to God, 'What
must I do to be saved?' Paul, of course, has an immediate
answer, 'Believe on the Lord Jesus Christ and thou shalt be
saved and thy house'. And that evening, united with his house
hold in faith, he was united with them in baptism. Wherever
Paul went, his preaching of the gospel was closely linked with
his preaching of the ordinance, and to receive the gospel and
to receive the ordinance were not really two separate things,
they were closely linked together.

So this evening I want to look at this ordinance of baptism
as we find it in the New Testament and to ask, What is its
significance? It is not a meaningless rite or form-we have no
time for such things. This is an ordinance which the Lord has
given to His people and it is an ordinance full of meaning.
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What is its basic meaning? Well, here it is in this verse:
'Arise,' he says, 'and be baptised and wash away your sins',
Baptism speaks of the washing away of sin. Now of course
Ananias was not saying that the water of baptism washed a
man clean from sin; he was not so foolish as all that! If you
read the epistle to the Hebrews it is quite clear there that the
outward ordinances of the Old Testament could not change a
man's soul, they could not save a man; they spoke to the man
powerfully and they enabled him to see the truth of God and
to lay hold upon that truth. Likewise, baptism does not wash
away sin in the sense that water purges away spiritual unclean
ness-clearly that is impossible, for one further and perhaps
rather obvious reason, that it is possible for a man to be
baptised and yet not to know new life. There was a man like
that in Samaria; Peter and John had dealings with him; his
name was Simon. He heard the gospel with others and he had
made an apparent response to the gospel, and indeed he was
baptised, but he was not really born again, he was not really
a Christian. It was all superficial and the real change had not
taken place. So, I say, the mere washing with the water of
baptism does not remove sin. Indeed, Peter puts it like this:
'Baptism doth now save us; not the putting away of the filth
of the flesh, but the answer of a good conscience'.

Well, if the water does not wash away sin, why do they put
it in these terms? Why does Peter say, 'Baptism doth now
save us', and why does Ananias say to Saul, 'Arise and be
baptised and wash away your sins'? Surely it is because the
ordinance was so vivid to them; it was so full of meaning that
they could use the ordinance to convey the truth. It is only
Christ, of course, who can wash away sins. It is only the blood
of Christ which can cleanse a man from iniquity, but this
ordinance given by the Saviour speaks so clearly and so
vividly of this cleansing that for Ananias and for Peter there
was no contradiction between the two. 'Baptism saves,' says
Peter, 'in the sense that the word which baptism declares
speaks of the cleansing blood of Christ.' 'Arise and be bap
tised and wash away your sins.'

When we come to this ordinance we are reallly thinking
about the very heart of the gospel, and the gospel is all about
the washing away of sins-sins in the plural, and sin in the
singular. What, then, is the difference between the two? Well,
sins, if you like, are the outward manifestation of the sin 1
within. Here are two people and they go to the doctor; they
may have slightly different symptoms, but the skilled physi-
cian, moving from the symptoms to the underlying condition,
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discovers that they are both sutfering from the same malady.
The outward signs are somewhat different and to the super
ficial observer they may seem to be suffering from different
diseases, but the skilled physician knows that they are suffering
from the same basic trouble. And sins, outward manifesta
tions, vary from one to the other. In one case it may be a man
living an abandoned life of immorality, in another case it may
be a person who is impeccably religious and respectable
outwardly there may be quite a difference, but inwardly there
is the same basic malady, for 'all have sinned and come short
of the glory of God'. There is no difference; everyone of us ..
the children of Adam, is born with this same tainted nature.

Why, then. does he speak about sins? I believe there is one
factor that it is important to notice. Often a man is brought
to be aware of his sin because he has been made aware of his
sins. Now some people tend to stop short. They have been
conscious of some grievous failure in their life and they tend
to think 'if only that was dealt with', but of course it is not
enough simply to have that sin dealt with, it is the root of the
trouble that must be dealt with. We must have a new heart.
We must be born again. We must be made new creatures in
Christ Jesus. But sometimes it is true, or perhaps I might say
that very often .it is true, that God uses the outward sins to
bring home to us the reality of the inner corruption. It may be,
for example, that a man is sitting listening to a sermon, this
sermon perhaps, and something stands out in his mind;
perhaps it is something that he has tried to forget over the
years, but there it is, ugly and foul, and it stares him in the
face, and it makes him realise that the man who did that is
basically a sinner. There was something hopelessly corrupt in
his heart that he acted in that way, that he spoke in that way,
and it is the outward sin which is God's means of bringing
home to him his inner condition, his deep-seated malady of
soul.

'Arise and be baptised and wash away your sins'-yes, your
sins, Saul. You are a man who has been concerned about other
people's sin. You felt that these Christians were forsaking the
religion of their fathers. You were party to the stoning of
Stephen because you thought he was blaspheming. You carried
these saints and cast them into prison because you felt they
were resisting the law of God. Now, Sau!, it is time for you to
turn your attention from other people and to look at yourself.
God is dealing with you personally; wash away your sins,
Saul. So there comes that intensely personal moment in a
man's life when he ceases to look at others, he ceases to be
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concerned about other people's sinful failures and he begins to
look within and to see his own personal and desperate need.
Your sins, Saul, they need to be washed because they are
filthy, they are unclean.

But Saul of Tarsus was no loose-living man; you could not
have pointed your finger at him. You would have seen him
rather as a man who knew the Scriptures and read the Scrip
tures, as a man indeed who preached the Scriptures, a man who
was regularly in the synagogue, and when in Jerusalem he
would be in the temple. But God is saying, 'Saul, all your
righteousnesses are as filthy rags in my sight. Your life, Saul,
is impure and unclean, you need to be washed, you need to be
made anew'. This is how God deals with us. He says quite
firmly, 'You are impure, you are unclean'. Of course at once
we protest and we point to the way Tn which we have lived.
We do not feel that anyone really can point a finger at us, but
God says, 'I am dealing with you now and I am not setting you
alongside your neighbour with all his faults. 1 am judging you
now by my standards'. You are not alongside some person
who has gone deep into sin and immorality, you are alongside
the Lord Jesus Christ. Christ's purity is the criterion. Christ's
righteousness is the standard against which we are judged.
Unclean, impure, unfit for God's presence-yes, and unable to
get rid of the stain. There is a stain upon the soul which is
indelible as far as human effort is concerned. When sin lies
heavy upon your conscience you feel yourself to be tainted
and unclean. ·What can wash away that stain? Not all the
religious observances in the world. There is only one means
of cleansing: 'The blood of Jesus Christ, God's Son, cleanses
us from all sin'. And the glory of this ordinance is that it
speaks so vividly of this very thing, it speaks of the cleansing
which comes through Christ.

Why did the Lord use this particular method of bringing
home His truth? Well, it is so typical of the way the Lord
Jesus taught. He used the commonplace ordinary things of
life. Go to His parables. He is talking to a pastoral com
munity, so He speaks about the shepherd and says, 'I am the
good Shepherd'. He points to the man on the hillside and says,
'Behold, a sower went forth to sow his seed'. He talks about
a woman brushing the house and losing a piece of silver and
searching for it. He is always taking commonplace things and
using them to bring home His truths. Could anything be more
commonplace than having a bath? Could anything be more
commonplace than having a meal? Well, the Lord takes these
two very common and ordinary things, having a bath an\)
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having a meal, and He uses them as His ordinances-baptism
and the Lord's Supper. He is simply taking commonplace
experiences and He is using them to bring home spiritual truth
and eternal realities. When a mother says very firmly to a
small.son that he badly needs a bath, there is one obvious
reason, he is grimy and dirty; and Christ is using this kind of
picture to bring home what it means to be cleansed. We are
spiritually grimy, all of us; we are unclean in God's sight; we
are impure before this holy Christ. He and He alone can
cleanse us, and the water of baptism washing the body speaks
powerfully of the blood of Christ which cleanses from every
sin.

'There is a fountain filled with blood,
Drawn from lmmanuel's veins;

And sinners, plunged beneath that flood,
Lose all their guilty stains.'

The plunging of the person in the waters of baptism is simply
a public declaration which says, 'This is what we need; we
need the cleansing of the blood of Christ; we need the washing
which comes from Him and from Him alone'. This ordinance
is simply God's declaration to the soul and God's declaration
to the world that the way into His presence is always the path
of cleansing and the path of cleansing is the path that takes
us directly to Jesus Christ.

'Arise,' he says, 'be baptised, wash away your sins, calling
on the name of the Lord.' What does it mean to call upon the
name of the Lord? It means to acknowledge who He really is.
Go right back to Genesis with its description of the early days
of human history, and we read, 'Then began men to call upon
the name of the Lord'. They began to realise that they were
just creatures and they needed their Creator, that they were
sinners and they needed a Saviour, and they began to call upon
His name. To call upon the name of the Lord is to come as
Saul was bidden to come-and how do we come?

'Just as I am, without one plea,
But that Thy blood was shed for me;
And that Thou bidd'st me come to Thee,

o Lamb of God, I come.'
To call upon His name is to see Him as He truly is-the
Saviour, the One who is ready to receive sinful men, the One
who does not scorn the man who comes in humiJjty and
repentance, the One who delights to stoop to us, to cleanse us,
to make us new people. 'Calling upon the name of the Lord',
that is what Saul had to do; but it meant, of course, submitting
to the One upon whom he called. That is why the New
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Testament speaks of people being 'baptised in the Name'.
When later this evening people are baptised, they will be
baptised in the name of the Father, and of the Son, and of the
Holy Spirit. It is literally 'baptised into the Name'. It means
that they are submitting themselves to all that is involved in
he Name. And what is the Name? It is the name 'Lord'. He
is Lord, He is Master, He is Prince, and to call upon the name
of the Lord means that I submit myself completely to Him.
I acknowledge Him to be my Saviour. I acknowledge Him to
be the One who has absolute rights over me. I submit myself
utterly, without any reservation, to His authority, to His
dominion, to His control. And Saul was baptised. He received
the ordinance, but he received more than the ordinance, he
received that of which the ordinance spoke, he received the
cleansing. He came up from the baptismal water washed in
his body, but the washing of his body was simply a word to
him speaking of the inner washing which he had received, a
perfect purging and purifying, through Jesus Christ.

As we come to the ordinance this evening, I ask you in this
congregation, Do you really know this inner cleansing? Do
you know the Lord Jesus Christ as your Saviour? Have you
ever turned, as Saul turned, from your own righteousness?
Have you ceased to make any excuse, to make any pretension,
any profession indeed? Have you come to this Christ? This
ordinance tonight, with the washing involved in it, is really a
preaching of the gospel. It is saying the same thing as I am
saying. It is saying, 'As the water washes the body, so Christ
washes the soul'. It may be that I am speaking tonight to
someone who is very much where Saul of Tarsus was. It may
be that I have been speaking to someone who has been kicking
against the goad of conscience and someone who has been
brought to an end of himself. God has been dealing with you.

.It may be that you are saying, 'What am I to do? What is the
next step?'

What do I reply? Well, I would simply reply with a'word
of Scripture. I would J;eply with Peter's answer, 'Repent and
be baptised, everyone of you, for the remission of sin'. I
would reply as Ananias is speaking here to Saul; what am I to
do next? What is the next step? Well, what are you waiting
for? 'Arise and be baptised and wash away your sin, calling
upon the name of the Lord.' May God grant that tonight this
ordinance of Christ, this ordinance which He Himself has given
to us, may speak with great power of this glorious gospel, of.
this mighty Saviour who reaches sinful men in their unclean
ness, in their impurity, and washes them, for there is cleansing
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now in the blood of the Lamb of God which taketh away the
sin of the world. 'Though your sins be as scarlet, they shall be
as white as snow; though they be red like crimson, they shall
be as woo!.' May the Lord open our eyes tonight to see Jesus
Christ as the One ~1O is mighty to save.

EMMANUEL

In the fulness of time God sent forth His Son
-Born of a Woman;

The Eternal God's Eternal Son
-Brought forth of a Virgin.

Grace and Truth, Abundant Life,
-Born of a Virgin,

Amongst a people of soul-torn strife;
-Born under the Law.

For Angels contracted to a span?
-Born of a Woman?

Nay, not for Angels, nor beasts, but Man,
--Like unto His Brethren.

JESUS, Saviour, King, and LORD God
-(yet born of a Virgin)

Calls us His People, who're Redeemed with His
Blood:

-He was born of a Woman.
Emmanuel ... God with us.

-Po HALLIJ-IAN.
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Doctrinal Definitions
THE RESURRECTION OF OUR LORD JESUS CHRIST

I.
P. TUCKER

The Cross is the centre of our faith, but it is not the ter
minus. 'He is not here, He is risen.' The Cross without the
Resurrection would not be a message of hope at all. Indeed,
it would be a message of despair. When the Lord Jesus
predicted His death, He linked with that a reference to His
Resurrection, especially when approaching the Cross. Sec
Matt. 16: 21; 17: 22, 23; 20: 18; 27: 63. We find also that
the Apostles link together the Cross and the Resurrection
right through the Acts and the Epistles. All man-made
philosophy and man-made religion end at the grave, but the
Christian doctrine begins where they cnd. The Christian
Gospel begins with a Man who has come back from the grave.
1t is founded upon a resurrected Man, One who was 'delivered
for our offences, and raised again for our justification'.
I. THE RESURRECTION OCCUPIES A UNIQUE PLACE IN

CHRISTIANITY.

Someone has said: 'The Christian Gospel is the only mes
sage that bases its claims to acceptance upon the resurrection
of its Founder'. The whole basis of the Gospel is that Christ
died and rose again the third day, according to the Scriptures.
This unique emphasis is seen in many ways:

1. It is seen in the prominence given to the Resurrection hy
the A postles in their preaching. Every occasion in the Acts.
whether the Apostles were preaching to Jews or Gentiles, the
great truth they emphasised was that the One who had been
crucified had been raised, exalted, and that He reigned. See
Acts 2: 24,32,33; 13 : 30-37; 17: 31; 25: J9; 26: 8,23. Jt
runs right through the entire New Testament. The reason why

"' the Apostles were arrested was that they were pfeaching Jesus
and the resurrection (Acts 4: 2, 33). Paul, in!1 Cor. 1 : 23,
says, 'We preach Christ crucified'. Notice, Paulldid not preach
a crucified Christ. He preached Christ living/who had been
crucified. The choice of a new Apostle was ~inked with the
resurrection of the Lord Jesus. No man could qualify to be
an Apostle unless he had witnessed the rdurrection. Acts
1:21,22. Paul, in I Cor. 15, speaks of hinf;elf as unworthy
of being an Apostle, because he was the last to see the Lord
Jesus Christ. He was 'born out of due tim~', but he did see

I'
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the Lord Jesus in resurrection. It was the risen Lord who
spoke to SauJ from Heaven on the road to Damascus. In
Gal. J, he tells us that the Gospel he preached was not after
men, but by revelation from Jesus Christ. A dead Christ can
not reveal anything. Because the Lord Jesus is alive, He can
reveal the Gospel to His servants. This is the great burden of
the Apostle's ministry, that the One who was dead is alive for
evermore.

2. It is seen to be a spiritual force in the Christian life. The
Resurrection is more than a historic fact. It is that, but it is a
historic fact with certain implications. It is intended to have
an effect upon the life of the believer. Rom.6: 4. That mighty
power that brought the Lord Jesus Christ from the grave (He
was raised from the dead by the glory of the Father) is
liberated, released to the child of God, that the believer might
walk in newness of life in fellowship with God through the life
of Jesus Christ. In Eph. I : 19, Paul prays that their eyes
might be opened to know something of this mighty power, this
moral and spiritual dynamic that brought Jesus Christ from
the tomb, took Him right through all the principalities and
powers and all the opposition of the evil one in heavenly
places, and planted Him in the highest place of authority and
supremacy on the right hand of God. The power that accom
plished that is a power that is offered to the child of God that
believes. See also PhiL 3 : 10; Col. 3 : 1. There is no other
faith or religion that makes an appeal to the resurrection of its
founder as a moral and spiritual factor and force in the life of
the believer.
11. THE RESURRECTION IS FUNDAMENTAL.

It is indispensable both to Christians and to the Lord Jesus
Christ Himself. In 1 Cor. 15, the Apostle Paul tells us of cer
tain consequences that must inevitably follow if Christ did not
rise from the dead. If His body remained in the grave, not
only was Christ buried in the tomb, but the whole of Christian
ity is buried with Him.

J. If He did not rise, then preaching is an empty formality.
v. 14. The Gospel is a proclamation of Good News. If the
Lord Jesus Christ did not rise from the dead, we have got no
good news, and no hope. He was the perfect Son of God, and
if He was crucified and died and went into the tomb la remain
there, then that means that there is no morality in the universe.
The only One who was truly good had been crucified and
finished with. It means that wrong is on the throne, and right
is crucified and finished for ever, that there is no moral stan
dard whatever in this world, and we might as well go out and
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live as we like, 'Eat, drink, and be merry, for tomorrow we
die'. There is no message of hope if the true Son of God was
crucified, did not rise again, and never overcame that ex
perience.

2. If He did not rise, then our believing is valueless, v. 14.
'Your faith is vain.' Our faith must terminate upon an object.
We have faith in a Person. Who is the Person? The Lord
Jesus Christ who was dead, but is alive for evermore. If He
is not alive, then our faith terminates upon a deception. It is
founded upon a figment of the imagination.

3. If He did not rise, then the Scriptures are unreliable, v.
15. ]f Christ be not risen, then the whole Scripture falls to
pieces, and we have no final word upon which we can rely.
The men who have given us this Gospel are false witnesses.
We have no Bible.

4. If He did /'lot rise, then Salvation is an unrealisable ideal,
v. 17. It can never be experienced. There is no salvation
because a dead Christ cannot save anything. But if He is
alive, 'He is able to save to the uttermost, them that come unto
God by Him, seeing He ever liveth to make intercession for
them'. Now if He is not raised from the grave, if He is not the
great Advocate on the right hand of the Majesty on high, then
deliverance from sin, from its penalty, from its power, from
.its pollution, and ultimately from its presence, will never be
experienced. We shall die with our sins upon us, uncleansed,
unforgiven, and they will be forever upon us, a part of our
personality. 'Ye are yet in your sins.'

5. If He did not rise, then there is no such place as Heaven,
v. 18. It is just an alluring mirage and not a reality. Jf Christ
be not raised, there is no re-union with loved ones, no eternal
life. Paul tells us in Rom. 10: 9 that you cannot possibly be
a Christian unless you believe in the resurrection of the Lord
Jesus Christ. •.

HI. THREE REASONS WHY THE RESURRECTION OF THE LORD
JESUS CHRIST IS UTTERLY IMPORTANT TO HIM. (Taken
from Canon Guy King.)

I. His word is vindicated. The Lord JesusHimself again
and again predicted that He would rise again. The only sign
that He would give to the unbelieving Jew wa~ the sign of the
prophet Jonah. It was a sigq of death and re~urrection: If He
had not risen, His word would have been disproved and His
very claim to Messiahship would have fall~n to the ground.
Notice Matt. 28 : 5, the three little words 'as He said'. He
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always keeps His word. The very character of the Lord Jesus
is bound up in His sure words of promise.

2. His Hlork is guaranteed. His work of atonement is
guaranteed. It is proved. Rom. 1 : 4. Here is a great attesta
tion of the Deity of Christ. Although our Lord Jesus Christ
had inherent power to raise Himself from the dead (John
2 : 19; 10: 18), yet again and again when the Apostles
preached the resurrection they make it patent and clear that
it was the Father who raised the Lord Jesus Christ from the
dead (Acts 2 : 32; 3 : 15). It is true to say that the entire
Trinity was involved in the resurrection, as in the Virgin Birth,
and the Crucifixion, yet the Apostles make it patent that it was
God who raised His Son from the dead. This is emphasised
in order to assure us that the atoning work of Christ has been

'~~ accepted by the Father. One important aspect of the Cross
was that our Lord died as a ransom, as a redemption. He paid
the price of sin. He satisfied the requirements of Divine holi
ness. God raised His Son from the dead as a demonstration
to all that the work of atonement is full, final and complete.

3. His worth is enhanced. Intrinsically, you cannot enhance
the Lord Jesus Christ, but relatively He is enhanced by His
resurrection. If He is dead He is nothing more than a wonder
ful martyr and great example. But, risen from the dead, He is
a beloved Saviour, a Living Intercessor, a Sovereign Lord, a
Present Friend. For the believer, He is active in Glory and
alive in the heart through faith.

(To be continued)

~
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Resurrection Assurances
J. B. ROWELL

ASSURANCE! ASSURANCE! What a meaningful word is
this! 'Full assurance of faith.' 'Full assurance of hope'
(Hebrews 10: 27; 6: 11). This is exactly what men and
women need in these crucial days.

The resurrection of Jesus Christ is God's grand seal to this
word assurance-'He hath given assurance unto all men in that
he hatb raised him from the dead' (Acts 17 : 31).
RESTING ON SOLID BASIS OF FACT.

The word assurance is from the Greek purec!w, an old verb
meaning to furnish; used regularly by other writers for bring
ing forward evidence. In Titus 2 : 7 the same word is used for
holding forth, to exhibit-'In all things shewing thyself Cl

pattern of good works'.
It is easily understood that faith so appropriates the object

of faith, that is Christ and His resurrection are so real to faith
that faith becomes both the conviction and ground of confi
dence. As Hebrews 11 : 1 affirms, 'Now faith is the substance
of things hoped for, the evidence of things not seen'; and so,
like a promissory note or title deed, faith becomes the con
viction resting on the solid basis of fact (ss A T. Robertson's
'Word Pictures in the New Testament', in loco).
GROUND liOR VICTORIOUS FAITH.

God in His wisdom and grace revealed the foundation on
which believers can be established in assurance. For this, the
physical resurrection of Jesus Christ from among the dead is
God's grand seal to the great doctrines of the Bible.
TRUSTWORTHINESS OF THE HOLY SCRIPTURES.

When we read the Bible we can do so with complete confi
dence that we are reading the Word of God, as we are assured
that'All scripture is given by inspiration of God' (2 Timothy
3 : 16). 'According to the scriptures' is God's seal in His Book.
The Apostle Paul took this sure ground as he gave God's
message. 'For I delivered unto you .first of all that which I also
received, how that Christ died for our sins according to the
scriptures; and that he was buried, and that he rose again the
third day according to the scriptures' (l Cor. 15 : 3, 4). Thus.
the great doctrines of death, and burial, and resurrection are
founded in the trustworthiness of the scriptures.

The comforting fact is that the Resurrection of Christ is not
only God's seal to the trustworthiness of the scriptures, but
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also God's title deed to the Gospel and the forgiveness of sins.
Our blessed Lord made this clear following His resurrection._
it is written of Him, 'Then opened he their understanding, that
they might understand the scriptures, And said unto them,
Thus it is written, and thus it behaved Christ to suffer, and to
rise from the dead the third day; And that repentance and
remission of sins should be preached in his name among all
nations, beginning at Jerusalem, And ye are witnesses of these
things' (Luke 24 : 45-48). It might well be our prayer that we
might enter into the deeper experience given in verse 45, 'Then
opened he their understanding, that they might understand the
scriptures' .
THE DEITY OF THE PERSON WHO FILLS THE SCRIPTURES.

The Resurrection of Christ is God's declaration and assur
ance that Jesus is the Son of God with power. Accordingly,
we read of 'the gospel of God ... Concerning his Son Jesus
Christ our Lord ... and declared the Son of God with power,
according to the spirit of holiness, by the resurrection from the
dead' (Romans 1 : 3, 4). Thus the resurrection of Christ is
the confirmation of the proclamation from heaven, 'This is
my beloved Son in whom I am well pleased', and God's seal to
the Deity, the Godhead, of His person.
ASSURANCE~EFFICACY OF THE ATONEMENT.

The Resurrection is God's 'AMEN' to our blessed Saviour's
last cry from Calvary's Cross, 'Finished', 'It is finished' (John
19: 30).

Hark! the voice of love and mercy
Sounds aloud from Calvary!

Sec! it rends the rocks asunder,
Shakes the earth and veils the sky!

'It is finished! '
Hear the dying Saviour cry!

'It is finished! '~O what pleasure
Do these charming words afford!

Heavenly blessings without measure,
Flow to us from Christ the Lord.

'It is finished! '
Saints, the dying words record.

(Evans, 1797, Gadsby)
The Resurrection of Christ is God's seal to the efficacy of

the atonement. Scripture emphasises the Resurrection as basic
in the whole plan of redemption, as we read in Acts 17: 2, 3.
'Paul ... reasoned with diem out of the scriptures, opening
and alleging (setting forth), that Christ must needs have

-:J
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sufIered, and risen again from the dead; and that this Jesus,
whom 1 preach unto you, is Christ (the Messiah).'
PROFOUND CONFIDENCE IN JUSTIFICATION.

Another fundamental assurance based on the literal resur
rection of the Lord Jesus is that spelled out in the reassuring
doctrine of Justification by which every individual believer is
presented before God justified. This was the de.1ivering doc
trine of the Great Protestant Reformation, and needs to be
heralded the world over in our own day. The only reason a
guilty sinner can'be justified by faith is because it is all of
grace-'Being justified freely by his grace through the redemp
tion that is in Christ Jesus'; and because it is founded on the
all-atoning sacrifice of our glorious Redeemer-'being now
justified by his blood, we shall be saved from wrath through
him' (Romans 3 : 24 and 5 : 9). This fundamental, however,
depends for its positive efficacy on the rock-foundation of the
resurrection of Jesus Christ from among the dead, as scripture
affirms, 'Who was delivered for our offences, and was raised
again for our justification' (Romans 4 : 25).

Octavius Winslow gives us this stabilising truth, 'His resur
rection, therefore, was as much His Church's entire release,
discharge, and justification, as it was His own. Then was the
glorious sentence of acquittal passed, then transpired the great
act of justification. The emerging of the Redeemer from the
grave was the emerging of the redeemed from all condemna
tion ... Precious Redeemer! what surpassing glory beams
forth from thine emptied sepulchre'.
LIFE RADIATING HOPE BASED ON RESURRECTION.

The Resurrection of the Lord Jesus guarantees to the
believer the certainty of 'the living hope' in the 'eternal inheri
tance'. This is beautifully described by the Apostle Peter, by
Holy Spirit inspiration: 'Blessed be the God and Father of our
Lord Jesus Christ, which according to his abundant mercy
hath begotten us again unto a living hope by the resurrection
of Jesus Christ from the dead, to an inheritance incorruptible,
and undefiled, and that fadeth not away, reserved in heaven for
you, who are kept by the power of God through faith unto
salvation ready to be revealed in the last time. Wherein ye
greatly rejoice' (l Peter 1 : 3-6).
THE VERY LIKENESS OF CHRIST.

Sovereign grace has no limits! God's working in the sphere
of redemption is according to 'the breadth, and length, and
depth, and height', and 'the love of Christ which passeth
knowledge' (Eph. 3 : 18, 19). The salvation work the Holy
Spirit begins He pledges His faithfulnes to complete, 'Being

l:l
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confident of this very thing, that he which hath begun a good
work in you will perform-perfect, consummate-it until the
day of Jesus Christ' (Phil. 1 : 6).

,The Resurrection of Christ is God's assurance that believers
shall rise in His likeness, 'Knowing that he which raised up the
Lord Jesus shall raise up us also by Jesus'; 'We know that,
when he shall appear, we shall be like him; for we shall see
him as he is'; 'I shall be satisfied when I awake, with thy
likeness' (2 Cor. 4: 14; 1 John 3 : 2; Psalm 17: 15). 'As we
have borne the image of the earthy, we shall also bear the
image of the heavenly' (1 Cor. 15 : 49).
GOD'S ASSURANCE OF COMING JUDGMENT.

God is faithful who will not leave the unrepentant un
warned. While the Resurrection of our Lord is the great
encouragement for the believer in manifold assurances, it is
also a solemn warninR to the unrepentant: 'God ... now
commandeth all men every where to repent: Because he hath
appointed a day, in the which he will judge the world in
righteousness by that man whom he hath ordained; whereof
he hath given assurance unto all men, in that he hath raised
him from the dead' (Acts 17: 30-34).

The disciples' gladness: 'Then were the disciples glad, when
they saw the Lord' (John 20 : 20).

j
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Why Dogmatic Theology?
PETER TOON

In the Christian Church today, many people of all age
groups cannot see the relevance of the study of Systematic or
Dogmatic Theology. Apologetics (the discussion of questions
concerning the Christian Faith raised by non-Christians) is
generally held to be relevant because it is well known that the
majority of people in Great Britain are not committed
Christians. Dogmatic theology, the systematic study of every
aspect of Christian doctrine in its historical and Biblical
aspects, is they feel both boring and of little practical value.
They point to the seemingly arid theological tomes and state
that whilst the message of the New Testament is simple, clear
and dynamic, the dogmatic presentation in these dusty volumes
is boring, dull, and often irrelevant. They also claim that the
prayerful reading of the Bible calls them to personal commit
ment to Christ and active service in His cause, but the reading
of thick text-books leads them into useless speculations about
such doctrines as the Trinity and predestination, or anyone of
a great number of topics. Even these two complaints do not
exhaust their criticisms, for they further claim that a simple
study of the New Testament brings them a living faith in a
living personal Saviour but the study of dogmatics leads them
to a mere intellectual belief in a series of propositions about
divinity. As one who earns his living by teaching historical
and dogmatic theology, the present writer finds this type of
thinking amongst students of theology and even amongst ,
members of Christian Unions.

It hardly needs to be said that there is some justification for
these popular beliefs about Dogmatics. Some dogmatic theo
logians have a style of writing and method of presentation that
is neither attractive nor easy to read, and with the reprinting
of books written in the seventeenth or even the nineteenth
centuries the impression that Dogmatics is an out-of-date
subject for study in a scientific, technological age easily gets
abroad. Certainly it must be admitted that Dogmatics does
not belong to the esse (the essential being) of the Church but
only to the bene esse (the wellbeing). Thus it is not like daily
prayer and daily meditation on the Bible, a necessary duty of
every Christian. Yet for the reasons which will be set out
below it will be seen that every conscientious Christian of
normal intelligence has in fact a duty to acquaint himself or
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herself with selected elements of Dogmatics if he or she is to
understand the particular excellence of the Reformed Evan
gelical Faith in the present decade and defend its teaching with
wisdom and care.

Dogmatics arise in the life of the Church from at least three
basic sources, and to ignore these is to have an incomplete
view of the Church and her life. First, dogmatics arise in the
struggle involved in defending the orthodox Christian faith
against heresies and errors or against wolves who appear in
the clothing of sheep. Some of the greatest treatises of the
Early Church arose from the confrontation with heresy-e.g.
Tertullian's Adversus Marcionenz, and Athanasius' Orationes
contra Arianos. In the sixteenth century the great work of
Martin Chemnitz, the Examen Concilii Tridentini, sought to
refute the errors made respectable by the notorious Council of
Trent, whilst Martin Luther's Bondage of the Will corrected
Pelagian tendencies in the theology of the famous Erasmus.

Today, erroneous and heretical views about all aspects of
Christian doctrine are diffused in the country by religious
leaders, whilst the sects (Mormons and Jehovah's Witnesses)
spread other pernicious ideas on the doorsteps of the nation.
This is the situation which should breed dogmatics. Capable
men and women should wrestle with the heresies, uncover
their origin and growth, and show how the Bible teaches some
thing different and infinitely better and more wonderful. At
the same time, the average Christian believer, if he is to have
any influence upon his contemporaries, will need to examine
the particular errors that he meets and find out where they are
wrong and know the orthodox Christian answer. In other
words, he will have to acquaint himself with some portion of
Christian dogmatics.

Secondly, dogmatics arise in the work of the local church
as it prepares people for church membership or in the
Christian College where young people are being trained for
Christian service. Any thinking person cannot be taught 'God
is our Father' or 'Christ died for our sins' without there being
various questions in his mind raised by these aflirmations.
This is normal and right, for Christians are to love God with
all their mind as well as all their affections and strength. In
the Early Church, catechetical instruction was treated as of
tremendous importance and such churches as those in Antioch
and Alexandria possessed famous Catechetical Schools. Out
of the teaching of catechumens and the questions they asked
arose such books as De principiis of Origen and the Enchiri
dion of Augustine. In the sixteenth century the Institutes of

J
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the Christian Religion, by John Calvin, was intended primarily
for the instruction of Christians. More recently, the Systematic
Theology of Berkhof and the various volumes on dogmatics
by Berkouwer have arisen out of their teaching in Calvin
College, U.S.A., and the Free University of Amsterdam.
Today many Christians are teaching in Sunday Schools and
Bible Classes as well as in Day Schools, and their students ask
questions about faith and morals. Only a systematic know
ledge of basic Christian doctrine, and the ability to discern the
difference between error and truth, will be sufficient equipment
with which to give a reasonable and thoughtful answer.

Thirdly, dogmatics arise out of Biblical exegesis. Where
there is a living community of believers the members feel
impelled to penetrate deep into the theology of the Bible and
draw from its wells of truth as well as to understand the rela
tionship of its dominant themes and ideas. Such words as
'righteousness', 'sin', 'grace' and hundreds more, tease the
mind and invite investigation and thereby dogmatics are born.
The first 'dictionary of the Bible' in the Reformation period
was the 'Loci theologici' of Melanchthon, and since then many
similar works have been printed to satisfy men's desire for
information.

Having noticed the genesis of dogmatics, we are now in a
position to define the purpose of systematic theology or dog
matics. It may be said that dogmatics render two basic ideas
of the Christian religion by helping the Church distinguish the
false from the true, heresy from orthodoxy; further, it seeks
to answer the questions which arise in the minds of Christians
concerning the faith they profess. Secondly, it seeks to express
in the language people use today the comprehensive teaching
concerning God and His grace found in the Hebrew Old
Testament and the Greek New Testament; faithfully it seeks
to translate the thought-forms of the Bible into a systematic,
meaningful whole which people can understand today. Dog
matics therefore exists to assist the pastor, evangelist, teacher
and committed Christian. Its purpose is to feed information
into the teaching work of the Church, and for this reason all
thoughtful Christians will need from time to time to concern
themselves with some aspect of dogmatics-e.g. the doctrine
of the Trinity if they are troubled by Unitarian views.

Yet the full-time 'professional' study of dogmatics (perhaps
with the added duties of teaching students and writing books)
is reserved for only a few men of high intellectual and spiritual
calibre. A dogmatic theologian must be both a committed
Christian and academically brilliant if he is to have the

;
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resources to pursue his comprehensive task. One very dis
appointing fact about British Evangelical Christianity is the
virtual absence of such men, and there seems to be no prospect
that this situation will improve in the near future. Perhaps this
is because, first, the ecumenical question has divided evangeli
cals and, secondly, many evangelicals have little or nothing to
do with the study of theology in our universities. In fact. few
young men are taught orthodox theology in an atmosphere of
rigorous intellectual and academic standards. (This is due to
a variety of factors which cannot be discussed here.) Much as
we appreciate the work of small Bible Colleges, we cannot
really expect them to be the training ground for learned sys
tematic theologians. Only in the university is there the means
and opportunity for men to become dogmatic theologians.

Therefore, it seems, we shall for thc present have to rely on
the dogmatics which our fathers or grandfathers used (e.g.
C. Hodge, Systematic Theology) or which an American or
Dutchman produces (e.g. Berkhof and Berkouwer). This is not
a satisfactory state of affairs, since the very life of the Church,
as we have shown, should produce dogmatics. To rely on the
past is in part an escape from the present and is a confession
of our poverty of intellectual and spiritual strength. We need
to pray that the Church of this nation will produce very soon
mcn of thc calibrc of Charlcs Hodge or Benjamin Warficld, or
even of the calibre (if not thcology) of such giants as Emil
Brunner and Karl Barth.

No/e. For thosc who are interested to know more of what
is dogmatics I would advise the reading of E. A. Litton, An
Introduction to Dogmatic Theology (Jas. Clarke & Co.).

l
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The Attributes of God
and His Promises

H. P. WOTTON

The holy character of God ensures that He does not make
promises without keeping them, for He is a 'God that cannot
lie' (Titus I : 2). Thomas Watson, the puritan, writes, 'If God
has made a promise 9f mercy to His people, He will be so far
from coming short of His word that He will be better than His
word. He often does more than He has said, never less. He is
abundant in truth'.

The uncertainties of life that make men's promises un·
reliable do not apply to God, because, unlike men, He is not
subject to change of mind, or to any contingency or change of
circumstance that would hinder Him fulfiJling His promises.

Being omniscient, the whole panoramic view of past, present
and future is always present to His sight. What happened
yesterday and what will happen tomorrow are as clear to His
view as what is happening today. Nothing then can take Him
by surprise, and being omnipotent, He also has absolute power
over every creature and event that would oppose His purposes.

Strangely enough, the children of promise themselves by
their faithlessness and disobedience would hinder God in the
fulfilment of His promises to them. But He knows how to
overcome this also. He says, '1 will put my Jaws into their
mind, and write them in their hearts; and I will be to them a
God, and they shaJl be to me a people' (Hebrews 8 : 10), and
Jesus said, 'My sheep hear my voice, and I know them, and
they follow me: And I give unto them eternal life; and they
shaIJ never perish, neither shaH any man pluck them out of
my hand. My Father, which gave them me, is greater than all;
and no man is able to pluck them out of my Father's hand'
(John 10 : 27, 28, 29).

Satan also would obstruct the Lord God in the fulfilment of
. His promises to His people: but he is powerless in the hands of
God, who will aIJow the evil one to do no more than He sees
necessary to fulfil His own decrees. The same applies to the
heathen who rage and the people who imagine a vain thing.
Their lives are so completely under the power of God that He
knows how to use their rage and opposition to the gospel to
further His purposes in the keeping of His promises. Thus,
the imprisonment of Paul and Silas meant the conversion of
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the Philippian gaoler and his household; and the treachery
of Judas became a link in the chain that carried the key that
opened the door of salvation to every believer.

No wonder the apostle was constrained to cry out, '0 the
depth of the riches both of the wisdom and knowledge of
God! how unsearchable are His judgments, and .His ways past
finding out!' (Romans 11 : 53).

Though the uncertainty of love in man is sometimes a
reason why he does not keep his promises, the love of God is
not like this. It is unchangeable.

There being no reason in man why God should love him,
the cause must be in God. This being so, no reason can be
found why He should not love today those He loved yesterday,
nor why He should not love tomorrow those He loves today.
God is love, and those who are the objects of His love have
been so from everlasting and will be so to everlasting, and
everlasting love will not fail to keep the promises it has made.

Some people think that change is £l sign of progress, but this
is so only in created things that must grow strong to overcome
their weakness. That which is neither created nor made has no
weakness to overcomc. This being so, it must necessarily be
unchangeable; and so God is immutable in strength, know
ledge, purpose and love, and in every attribute that is His.
'1 am the Lord, I change not, therefore ye sons of Jacob are
not consumed' (Malachi 3 : 6).

'0 the depths of the riches both of the wisdom and know
ledge of God!' What unfathomable depths are in His attributes,
for He whose eternity has no beginning and can have no end,
whose·infinitude cannot be held within the confines of time or
eternity, whose knowledge and wisdom none can probe, whosc
sufficiency and subsistence are in and of Himself, so that none
can qucstion the sovcreignty of His being or of His works, and
ask, Who art Thou? or What doest Thou? has nevertheless
made Himself subject to necessity, who is subject to no neces
sity outside the infinite perfcctions of His own will and attri
butes. But within the confines of His attributes God is
necessarily love, necessarily omniscient, necessarily omni
potent, nccessarily unchangeable in His promiscs and in His
purposes.

J
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That I May Know
Him

MURDOCH CAMPBELL
A devotional 'Comment' given on the Saturday
hefore a Communion at Partick Highland Free

Church, Glasgow (October, 196/).
'Draw me, we will run after thee: the king hath brought me

into his chambers: we will be .glad and rejoice in thee' (Song
I: 4).

A man once made the remark that the Church of Christ
went to Heaven on her knees. Her ~piritual progress may, in
other words, be measured by her constancy in prayer. These
words of Christ's Bride are a prayer. The prayer is brief: but
its plea and desire touch the great heights of true Christian
experience, and point the way to deeper discoveries of Gou's
love and of the unsearchable riches of Christ.

Prayer is great only in its answer. It may be a mere sigh, or
a sob from a broken heart. Jt may, like the prayer of the
publican in the temple, be a cry for mercy; but if it reaches the
ear of God, and secures His answer, it rises infinitely beyond
those so-called prayers which belong to a dead and formal
profession of faith. What the old Divines used to call 'the
arrow prayers' of the people of God have often brought the
Lord, in the ministry of His grace and promise, to their side.
The prayer of the Church here has, as we see, its immediate
answer. 'The king hath brought me into his chambers.' Before
she had spoken, His answer came. It was the immediate aware
ness of His presence, and the enjoyment of His love, that
stirred her up in her affections and filled her cup with joy.
There is, indeed, no joy on earth like the joy of answered
prayer. 'Ask, and ye shall receive, that your joy may be full.'
Let us, then, look at these words, and let us ask ourselves if we
have these same spiritual exercises, desires and enjoyments.
Let us consider:
1. Her Earnest Prayer and Resolve. 'Draw me, we will fun, .1

after thee.' ."\
Strangely enough, this is the prayer of one whom the Lord

had already drawn to Himself. She could ·Iook back on the
day when, by His Word and Spirit, He awakened her out of
death's slumber and gave her a new spiritual morning. That
was the hour when He passed by her and said,'Live'. That
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was the day of her regeneration, reconciliation and of her
acceptance in the Beloved. 'And I said unto thee when thou
wast in thy blood, Live ... Now when I passed by thee, and
looked upon thee, behold, thy time was the time of love ...
and thou becamest mine.' This was the day when He took her
by the hand and betrothed her to Himself for ever.. How well
does she describe that hour and event. 'My beloved spake,
and said unto me, Rise up, my love, my fair one, and come
away. For, la, the winter is past, the rain is over and gone; the
flowers appear on the earth; the time of the singing of the birds
is come, and the voice of the turtle is heard in our land.'

But in that land of Beulah, the season of her first love, she
must not tarry. She knew that her life here was but a pilgrim
age. God's call is to His eternal glory, and before we come to
our final rest and reward we must run with patience, and in
the strength of His grace, the race set before us. The Lord's
command to all His people is to 'come away'. 'Rise up, my
love, my fair one, and come away.' 'Here we have no con
tinuing city, but we seek one to come.' God has given His
people the heart and the walk of pilgrims on the earth. They
seek the city that hath foundations, and they desire a better
country. It was therefore because she knew that there was a
race to be run. a prize to be won and a rest to be enjoyed, that
this prayer was on her lips: 'Draw me, we will run after thee'.
Only in 'the footsteps of the flock could she reach the pasture
land of Glory, and enjoy the eternal noon-day rest of the
redeemed.

This prayer also reminds us that there are seasons in the life
of God's people when they are conscious of spiritual listless
ness, and when their souls cleave to the dust. Their affections
grow cold, and their hearts and minds may long remain
unaffected by God's Word. In their prayers they feel remote

. from God. They lose their spiritual vigilance, and like the
virgins in the parable, sleep may overtake their eyes. On their
way to Heaven Bunyan's pilgrims passed through what he calls
'the enchanted ground' where, by engaging in an edifying
conversation, they banished this danger from their eyes. The
Psalmist prayed that he might not sleep 'the sleep of death'
(Ps. 13). We read in this Song of those seasons of spiritual
decline in the life of the Church when she reclined on her
couch of ease and when the shades of night gathered round her
soul. This is also a danger to which we are exposed in these
days of darkness and peril. 'And that knowing the time, that
now it is high time to awake out of sleep ... The night is far
spent the day is at hand ... Let us walk honestly, as in the
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day.' Those who are the children of the day are commanded
to run in the way of God's commandments. And those who
run do not sleep. The one state is contrary to the other. How
imperative, therefore, is this prayer, 'Draw me, we will run
after thee'.

Was not this also the prayer of one who was weary in the
way? The Church is the weaker vessel. Not only was she
under heavy burdens, but the way to the heavenly Canaan was
through a 'great and terrible wilderness'. Burdens of sin and
sorrow oppressed her soul, while, in herself, she had no
strength to bear up under these. It was said of Israel of old
that their souls were weary because of the way. Enemies \vere
also on the prowl. They suffered hunger and thirst. 'Almost',
said the Psalmist, 'they consumed me on the earth'. And in
our conflicts with sin and with Satan we discover our own
weakness and inability. The more we grow in grace, the more
we realise that without the everlasting strength which is in
Christ we can do nothing. But in His strength we can do 'all
things'. 'In the Lord lehovah is everlasting strength.' 'And as
thy day, so shall thy strength be.' The drawing and sustaining
power of His grace, word and presence are continuous. 'They
go from strength to strength: everyone of them in Zion
appeareth before God.' His strength is made perfect in weak
ness. In all our infirmities, and aware of all the dangers that
surround us here, no prayer is more appropriate than the one
before us: 'Draw me,we will run after thee'•.

There were also things, we believe, which would claim her
affections and which sought to come between her soul and her
Beloved. Many are the idols which lodge in the bosom of this
world and which seek to lodge in our hearts. And the danger
is that these might divert our eyes from things spiritual and
eternal. Therefore we should ever pray:

'Turn Thou away my sight and eyes
From viewing vanity'.

We are told of Lot that when he lifted up his eyes he saw
the cities of the plain, that they were well watered, 'even as the
garden of the Lord'. Little did he know that these cities were
the haunts of Satan and evil men, and that in the days to come
his soul would be vexed there by the conversation of the
wicked. Abraham also lifted up his eyes and saw Him who is
invisible. His affections were more constantly set on the things
which are above. The God who embraced him commanded
all his interest. Both Lot and Abraham were heirs of salva
tion; but the one lowered his inner eyes and allowed the world
to ensnare his affections, while the other continued to look to
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Him whose day he saw through the vistas of prophetic time. It
was this which imparted joy unspeakable to his faith and
endeared him to God. And God spoke of him as, 'Abraham.
My friend'.

Christ speaks or His Church as having 'doves' eyes'-eyes
which look beyond the shadows of time. Faith brings the
invisible realities of Eternity within its ken. And what it sees,
it greatly desires and strives to possess. In an age of material
prosperity, with earthly pleasures and countless distractions
and evils which would divert our eyes from Christ, it were well
for us all if this prayer was ever in our heart: 'Draw me, we
will run after thee'.

But what is found at the very heart of this prayer is a love
for the Lord deeper than for anyone or anything in this world.
She was made willing to forsake all and follow Him. While it
is true of God's people that they love their fellow men, and
especially their brethren and sisters in Christ, with a love
unknown to this world, yet they love the Lord Himself more
than any creature. 'Whom have I in Heaven but thee? and
there is none upon earth that I desire beside thee.' It is His
love in our hearts which enables us to love others. This, there
fore. is a prayer which remains with the people of God till they
see Him face to face within the Veil: 'Whom I shall see for
myself and not another'. 'Draw me and continue to draw me
until the day break and shadows flee away.'

It is significant that the Church in these words anticipates
that the Lord, in drawing her, would draw others as well: 'We
will run after thee'. This was the subject of her prayers and a
characteristic of her faith. God had given her the promise that
her sons would come from afar and her daughters from the
ends of the earth, and that He would make her a joyful mother
of sons. And this promise she pleads. This should be the sub
ject of our prayers also in this 'day of small things'. Today
the true Church of God is like Rachel, 'weeping for her
children because they are not'. It is our duty to wrestle with
God that a seed may come who shall serve Him, and that the
joyous question may once more be asked, 'Who are these that
fly as a cloud, and as the doves to their windows?'. The
Church knew that apart from the outpouring of the Holy
Ghost, or the power of the Heavenly breath, neither herself
nor her seed could awake to righteousness or run in the way of
God's commandments. It was this that led her to plead:
'Awake, 0 north wind: and come, thou south; blow upon
my garden'. Only the power of tile Spirit could give her those
spiritual exercises and enable her to make those new and sweet
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discoveries of the glory, voice and love of Christ that could
not but draw her to Himself.
n. In the second place, How did the Lord answer her prayer?

This lovely and mystical Song provides us with an answer to
this question. And the powerful and all-embracing enjoyments
which draw her soul after Christ belong to the spiritual ex
perience of every child of God in every generation. This
drawing power is related to what we might call the spiritual
perceptions of the soul. These are all mentioned in the Song.
These perceptions are, needless to say, part of the allegory of
the Song, but they are also the evidences that we are new and
living creatures in Christ. As there are natural sense percep
tions which belong to our natural selves, there are spiritual
perceptions present in every converted soul.

The Church, for example, in the Song speaks of Christ as
'altogether lovely'. When the spiritually blind daughters of
] erusalem asked her about her Beloved, she tried to describe
Him in all His surpassing loveliness: 'My beloved is white and
ruddy, chiefest among ten thousand'. She saw Him as 'the
root and the offspring of David and as the bright and morning
star'. The witness of the Spirit in the Word has, as we know,
to do with the sufferings of Christ and the glory that should
follow these. And when the Spirit enlightens us 'in the know
ledge of Christ' we see Him in the same way. We see Him as
the incarnate God in a state of humiliation and sorrow. We
see Him as the Sin-Bearer, or the Lamb of God, who, by His
death on the Cross, put our sins away 'as far as the east is
distant from the west'. We see Him as the Conqueror of death,
and as the exalted King on whose head are many crowns. To
see Him by the unction of the Spirit is to love Him with a love
that shall never die. 'Whom having not seen ye love: in
whom, though now ye see Him not, yet believing, ye rejoice
with joy unspeakable and full of glory.'

When our Lord shared the company of the two friends who
walked on the way to Emmaus, He found them in a state of
loneliness and sorrow. There was no physical recognition on
their part of the One who walked by their side. But as He
opened to them the Scriptures and made them see how Christ
must suffer and enter into His glory, their hearts began to burn
within them. They saw Him with the inner eye of faith
through the lattice of the Word. They were revived in their
souls and drawn to Him whose beauty and glory were now
before their eyes. They saw Him lifted on the Tree for their
redemption. How sweetly does this agree with His own words:
"And I, if I be lifted up from the earth, will draw all men
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unto me'. Thc Onc their natural eyes had failed to know, they
now saw Oil [he Cross as the Lamb of God who gave Himself
[or them. This melted their hearts and drew them to Himself.

In one part of the Song we find the Bride slumbering on her
bed, but something happened which aroused her and moved
her heart to its very depths. 'My beloved put his hand by the
hole of the door, and my bowels were moved for Him. I rose
up to open to my beloved ... but my beloved had withdrawn

. himself and was gone ... " How did a sight of His hand move
her so much? How did she know it was His? Did it not bear
the print of the nail? It was the hand of Him who was to die
for her, and who, in the purpose and in the promise of God,
was slain before the foundation of the world. This drew her,
as it drew the two on the Emmaus road. 'Abide with us', they
said, 'for it is toward evening, and the day is far spent'. Then
came a momentary disclosure of Himself as the Crucified One,
after which He vanished out of their sight. Is there anythin£
that draws out our love to Him more than this? No:

Were the whole realm of nature mine,
That were an offering far too small,

Love so amazing, so divine,
Demands my soul, my life, my all.

If what the eye of faith beholds of the loveliness of the
Redeemer draws the soul after Himself, so also does what the
ear hears. This is another spiritual perception which belongs
to the new creature in Christ which is before us in this Song.
'The voice of my Beloved.' 'My sheep hear my voice, and they
follow me.' 'Never man spake like this man.' No man could
ever speak like this Man, for He was more than man. He, who
has the word of eternal life is also the Eternal God. By His
word He heals, comforts and guides His own flock. He adapts
His word to their varied states and needs. The fulness of grace
which is 'poured into His lips' He communicates to His people
through His 'exceeding great and precious promises'. This
makes His Bride exclaim: 'His mouth is most sweet'. The
drawing power of His voice in His word when, in the words of
John Bunyan, it touches our spirit, 'bearing the flavour of
Heaven', is all-powerful.

His voice is ever calling us away from every false rest and
pasture to the uplands of the heavenly Canaan. 'Come with
me from Lebanon, my spouse ... look from the top of Amana,
from the top of Shenir and Hermon, from the lions' dens, from
the mountains of the leopards.' There are other voices which
might ensnare our souls; but the spiritual discernment of God's
people saves them from deceptive voices which allure a dead
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religious profession and a Godless world. They are able to
detect Christ's voice through His chosen messengers, while the
voice of the false prophets and graceless men repels them.

The Lord also draws His people by giving them 'a taste' of
His love. 'Thy love is better than wine.' David exclaimed,
'0 taste and see that God is good'. When, like 10nathan in the
field, we dip our staff in this honey, our souls are refreshed
and our eyes are opened. Then we know that this is the true
God and life eternal. Here is something without compare in
the universe. '1 have loved thee with an everlasting love;
therefore with loving kindness have I drawn thee.' Those who
have by faith tasted that the Lord is gracious, and who have ill
their hearts the very substance of things hoped for, know that
it shall be eternal bliss to enjoy this love in its fulness. Milk
and honey-the choice fare of Canaan-were under the tongue
of the Bride while she was as yet on her pilgrimage journey.
This enjoyment of God-often broken in this life-is what the
gracious soul longs for. It is by these drops from Heaven that
He draws His people to Himself.

My Soul for God, the jiving God,
uoth thirst; When shall I near
unto thy countenance approach,
and in God's sight appear?

We could speak of the other spiritual perceptions of the new
born soul, such as the fragrance which wafts from His name
and our conscious embracement of Him, when, like the
Church, we say, 'I held Him and would not jet Him go', 'Thy
name is as ointment poured forth'. God the Father anointed
Him with the oil of gladness above His fellows. In His three
fold office, as Prophet, Priest and King, he is precious to His
people. The oil which was poured on His head as our glorious
High Priest went down to the skirts of His garments. 1t
extends, in other words, to the whole of His mystical body
the Church. While the sweet smell of His great offering of
Himself 'once for all' shall pervade the mansions of glory for
ever and ever, the fragrance of His name-'the Lamb of God',
who 'poured out His soul unto death'-shall waft through the
soul of each and all of His people both here and in the upper
world. It is this that draws us where He is that we may for ever
praise His name. As the congregation in Israel came on the
great day of Atonement with sacrifices of thanksgiving to
God's sanctuary, so the redeemed shall bring their spiritual
offerings of unending praise to the Lamb who is in the midst
of the Throne. We go to Heaven to prai~e Him, and we long
for the day when in a nobler, sweeter song our praise shall be
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perfeckd. Timc would fail me to enlarge on the last point.
We know. however, that there is such a thing as what we

might call spiritual tangibility in the Christian life. '1 hele!
Him.' Tb is. needless to say, is not like the literal clinging of
Mary Magdalene when, in the joyous surprise of the Resur
rection l1lorning, she would have kept Christ beside her for the
rest of her days. But the Lord reminded her that from thence
forth she must cling to Him by faith in His Wore!. He was to
ascend [0 the Father's right hand. But although removed from
her in His bodily presence, she could still, like the Church in
[his Song, hold Him in the arms of her faith and hope. He
would be still beside her. His presence would go with her. Her
spiritual hold of Him only meant that He had an infinitely
surer hold of her.

Are there not seasons in the life of each one of us when we
feel that we are in His arms and that He is in ours? The
Church could say that His left hand was under her head and
that His right embraced her. If these sensible, or conscious,
enjoyments are often followed by seasons of desertion, they
only make us long for the day when, without sin or sorrow,
His love and presence shall fill our hearts. And this longing
is what makes us pray: 'Draw me, we will run after thee'.
HI. In conclusion, a brief comment on the place into lvhich

He led her and the e[7ect of this on her heart.
Her Lord brought her into His chambers, where she was

glad and rejoiced. Already we find her in the chamber of
prayer where, through her Lord drawing near to her soul, she
enjoyed His smile and communion. She was led into the most
holy place where, through the blood of sprinkling, He lifted
the light of His face upon her stricken and mournful heart.
The 'Sheckinah', or Sun of Righteousness, arose upon her with
healing in His wings. Beams of life, forgiveness, love and
peace touched her spirit, giving her joy and gladness.

In another verse she speaks about her being led into the
banqueting hOllse, where her Lord's banner of love was over
her. In that chamher she ate of the hidden manna, of the
fruits of the Tree of Life, and tasted of the wine of His love
which is well refined. The Lord, who furnished her table,
welcomed her to the feast. 'Eat, 0 friends; drink, yea drink
abundantly, 0 beloved.'

There is another chamber that I would mention. It was in
the chamber of repentance that Joseph's brethren wept upon
his shoulders. They remembered how they had dealt with him
in otber days. And when God's people enjoy nearness to the
elder Brother, who was born for adversity, they have sins to

...
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confess and tears to shed. There is not on earth a sweeter
chamber-albeit there is also sorrow there-than that of true
penitence, when we weep on the bosom of our Joseph and
come to know the wonder of His forgiveness. 'The Lord
looked upon Peter', and what he read in that look melted his
soul in holy grief. 'They sballlook upon Him whom they have
pierced and mourn.' But those who, 'like the doves of the
valley', mourn over their iniquities are counted by Himself as
blessed. Only in Heaven shall the tears of Godly sorrow be
for ever wiped away from their eyes.

In God's house there is also a chamber of praise. Those
who have true sorrow have also true joy. Praise is the sours
response to His mercy, goodness and love.

But the true people of God in this world are not confined
to their secret chambers. They love the place where His
honour dwells, and wherel:-lis people gather. The Lord loves
the gates of Zion; and so do they. The public means of grace
have often been like the vestibule of Heaven to God's people
-the place where we meet and have communion with our
brethren and sisters in Christ. 'We will be glad and rejoice in
Thee.'

May this prayer be ever in our hearts till wc come to the
cnd of our pilgrimage here. May He also give us the strength
to confess Him before men. And may we be of the blessed
number who shall meet in the chambers above, within the
house of many mansions, where joy and gladness await us,
and where sorrow and sighing are no more. May the Lord
bless His own word to us.

"
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It was with a sad heart that Latimer returned to West
Kington. He had failed to bear the reproach of Christ and to
bear His cross at a time when others of less note than himself
were striving against sin and evil doctrine, even unto blood.
One such person was James Bainham, who, like Latimer, was
persuaded to recant of his Protestantism; but afterwards his
sense of guilt gave him no rest until he had returned to his
congregation and confessed before them with many tears and
lamentations that, like Peter, he had denied his Lord and
Saviour. 'Such a hell as was in his bosom,' he declared, 'he
would not again feel for all the world's wealth.' He was then
re-arrested, and Latimer, on the eve of his departure from
London to West Kington, visited him at Newgate prison.

When he had got down into the dungeon where all seemed
in darkness, there he found Bainham, 'sitting upon a couch of
straw, with a book and a wax candle in his hand, praying and
reading thereupon'. Latimer, with the thoughts of his own
recantation still surging through his mind, and still trying to
persuade himself that a cowardly discretion was the better
part of valour, half-heartedly warned Bainham to beware of
dying for the sake of vain-glory; while, on his part, Bainham
exhorted Latimer to quit himself like a man in the defence
of the truth, an exhortation which Latirner sorely needed. On
the following day Bainham went to the stake and shortly
Latimer returned to the West.

In 1535 Latimer was made Bishop of Worcester. In this
position he was not only required to take the care of the many
churches in Worcestershire itself, but also of the churches in
Gloucestershire and around Bristol. The work was very heavy
and dillicult, for many of the clergy were exceedingly ignorant
of the Scriptures and of true doctrine, and many of the people
were given up to superstitious practices. With a view to im
proving matters the clergy were required by Latimer to
acquaint themselves with the Scriptures; superstitions he
earnestly strove to put down.

j
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Once at least he took part in a public exposure of the frauds
which had been practised by the Roman Catholic Church. A
certain image (for the Roman Church made and still makes
great use of images, abominable though they are to God),
had been long reported to possess magical properties. It rolled
its eyes, bowed its body, frowned, and moved its lips as if to
speak, to the amazement of all the people who visited it. But
when certain of the King's servants investigated the matter it
was found that the various movements were produced by the
pulling of cords concealed from the people, who paid lavishly
to receive the blessing of this wonderful god. As it happened, l
Latimer was in London when the image was carried to St.
Paul's so that all might see the trickery for themselves before
it was broken in pieces. After this had been done, Latimer
publicly destroyed a smaller image which he had carried with
him from Wiltshire, though the inhabitants of that county had
been taught to believe that eight strong oxen would be unable
to remove it from its place.

A little later Latimer was busy investigating a very famous
relic-the most famous in the whole kingdom-kept at the
monastery of Hales, in Gloucestershire. This relic, which was
adored by thousands of pilgrims every year, consisted of a
small phial filled with a thick yellowish-looking substance,
something like honey, or amber, or glue, though by a certain
device it could also be made to look a glistening red. The
clergy told the people that this was the actual blood of the
Lord Jesus Christ which had been shed at Calvary sixteen
hundred years before.

To the exposure of wickedness of this kind Latimer devoted
himself so long as he remained Bishop of Worcester. At the
same time he paid attention to the preaching of the Word;
though not always did he find the people willing or anxious to
hear him. It so happened that, on one occasion, he was
approaching a certain town, and he sent word overnight that
he would preach there on the morrow because it was a public
holiday; 'and methought,' he says, 'that it was an holiday's
work.' 'The church stood in my way,' he continues, 'and I
took my horse and my company and went thither. I thought
J should have found a great crowd in the church and when
I came there the church door was fast locked. I tarried there
half-an-hour or more. At last the key was found, and one of
the parish comes up to me and says, "Sir, this is a busy day
with us, we cannot hear you; it is Robin Hood's Day (May
1si). The parish are gone abroad to gather for Robin Hood.
I pray you, prevent them not". I was fain then to give place
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to Robin Hood.... It is no light matter, my friends, it is a
weeping matter, a heavy matter, a heavy matter under the
pretence for gathering for Robin Hood, a traitor and a thief,
to put out a preacher, to have his office less esteemed, to prefer
Robin Hood before the ministration of God's Word; and all
this hath come of unpreaching prelates' (that is, clergymen
who neglected preaching).

After serving as Bishop for four years, Latimer resigned his
office because he could no longer agree with the policy of the
King, and for several years to come he enjoyed abundant
leisure. Doubtless his time was well spent, for we read that it
was his custom to begin his studies at two or three o'clock in
the morning. He could not preach publicly, for the King had
forbidden it. Furthermore, he was, after a time, cast into the
Tower of London, and only released when Edward VI came
to the throne. He then began to preach again more diligently
than ever, and wherever he went great crowds attended upon
the Word. Once, when he preached in S1. Margaret's Church,
Westminster, the crowd was so great that some of the pews
were broken in pieces.

Latirner was not merely plain-spoken, he was also extremely
out-spokcn, and he did not hesitate to denounce everything
which he considered contrary to the will of God. One result
was that the poor and down-trodden looked upon him as their
champion, and often appealed to him to plead their cause.
Many timcs, so long as he lived with Archbishop Cranmer in
London. hc was drawn from his books and studies to give ear
to the wocs of the oppressed. '1 am no sooner in the garden,'
he says. 'and have read awhile, but bye-and-bye cometh there
someonc or other knocking at the gate. Anon cometh my
man and saith, "Sir, there is one at the gate, that would speak
with you". When I come there, then it is some one or other
that desireth me that I will speak that his matter might be
heard ..

In I:'1:'1) came the sudden and lamented death of the young
K illg /·\Iwa rd, followed by the reign of Queen Mary the catho
lic. Lal imcr, and the other leading Reformers, were well aware
that a limc of great difficulty and danger awaited them. They
fully n;;t1iscd that the foes of the true gospel were plotting
feverishly 10 accomplish the downfall of Protestantism in
England. The marriage of Mary to Philip of Spain meant that
all the strenglh and resources of his great Empire would be
used against English Protestants. The time had therefore come
when the Reformers must imitate those who 'jeoparded their
lives to the death in the high places of the field'. 'Watch ye.
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stand fast in the faith, quit you like men, be strong', was a
portion of Scripture which no doubt spoke to their hearts, and
these things by the grace of God they determined to do.
Latimer received warning of the approach of the Queen's
messenger to arrest him while he was staying in Warwickshire.
but to seek safety in flight seemed to him the part of a coward;
he would not turn his back on the truth which he had pro
claimed with a voice like a trumpet throughout the length and
breadth of the land; he therefore busied himself with prepara
tions for his journey to London. '1 doubt not,' he said, 'but
that God, as He hath made me worthy to preach His Word
before two excellent princes, so will He enable me to witness
the same unto the third, either to her comfort or discomfort,
eternally.' 'Smithfield has long groaned for me,' he said, as
he passed by that spot when he arrived in London.

Foxe, in his Book of Martyrs, has left us a very striking
picture of the appearance of aged Hugh Latimer, as he pre
sented himself before the judges who tried him. 'He held his
hat in his hand; he had a kerchief on his head, and upon it a
night-cap or two, and a great cap such as townsmen use, with
two broad flaps to button under the chin; he wore an old
threadbare frieze gown girded to his body with a penny leather
girdle, at which hanged by a long string of leather his Testa
ment; and his spectacles. without case. depended about his
neck upon his breast.' In his hand he carried a staff.

The result of the trial was a foregone conclusion. Latimer.
on his refusing to recant, was condemned to die the death of
a heretic. Present with him in this fiery ordeal was Nicholas
Ridley. formerly Bishop of London. 'Lovely and pleasant
were they in their lives, and in their death they were not
divided.' For this reason we leave an account of Latimer's
martyrdom until we have given some account of his friend
and companion in tribulation.

I


