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EDITORIAL
It was once the proud boast of Roman Catholicism that

Rome never changes. That claim has long since ceased to be
true, but there are many Protestants who talk as if the events
of the last few years had never taken place. The Rome they
discuss-and reject-is still the old Rome of the history books.
But while this old Rome still remains in many a stronghold
of traditionalism, a new Roman Catholicism is in process of
being born with features very different from the old.

One consequence of the deep changes within Rome is that
in many lands Catholicism is crumbling. This has been true
for many years in Italy, with its huge Communist party, but
now it has begun to be a fact in a stronghold like Ireland.

Certainly the acceptance of Roman dogma has been
crumbling as liberal ideas makes priests and seminarians ques
tion the accepted beliefs. As a consequence there are signs
that the apparently limitless supply of Irish candidates for the
priesthood may be increasingly curtailed. I know of at least
one large seminary with a great deal of empty places. Further
along the line the decline is seen as young Irish people quit the
confessional and stop going to Mass.

But a vacuum does not exist for long and in modern Ireland
there are forces rushing to fill the space left by the recession.
Materialism is, of course, in the van, with its stress on luxury
and pleasure. Many are turning from Rome, not to the gospel,
but to the sensual trough in which so much of western society
has for long buried its snout.

Then, too, there are the Marxists. Dedicated young revolu
tionaries from the Universities see the future in terms of a
peasants' and workers' republic on the lines of Mao's China.
Recently they were doing house-to-house visitation in Cork
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while others were up in Galway at the University, preaching
revolution.

But there is a brighter side. There are men, especially in the
South of Ireland, whose gospel witness is bearing fruit.
Recently, I myself had the opportunity of a short lecture tour. I
found a readiness to listen and to think seriously not only about
the deficiencies of Rome (which many already accept!) but more
positively about the truths of the gospel of the grace of God.
It is the reformed doctrine of sovereign grace which, as in the
past, is still the only answer to Rome. Whether it is traditional
Romanism or whether it is modem Catholicism, whether one
faces the still devout Roman Catholic or the cynical and dis
illusioned, we have the one answer-and it is the only
answer-the grace of God. Already it has begun to bear fruit.
Prayer is your response to this editorial, that the first-fruits
may be the forerunners of a great harvest. H. M. CARSON.

'Endeavouring to keep the unity of the Spirit in the bond
of peace' (Ephesians 4:3).

Spiritual unity is not man-made. but God-given; it must be
maintained. Its foundation is truth. Consequently, its main
tenance demands constant subjection to Scripture.-A. F.
GLASSER.
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A New Commandment
H. M. CARSON

A sermon preached in Hamilton Road
Baptist Church. Bangor, Co. Down.

'Brethren, I write no new commandment unto you, but an
old commandment which ye had from the beginning. The old
commandment is the word which ye have heard from the
beginning.

'Again, a new commandment I write unto you, which thing
is true in him and in you: because the darkness is past, and
the true light now shineth.

'He that saith he is in the light, and hateth his brother, is in
darkness even until now.

'He that loveth his brother abideth in the light, and there is
none occasion of stumbling in him.

'But he that hateth his brother is in darkness, and walketh
in darkness. and knoweth not whither he goeth, because that
darkness hath blinded his eyes.' (1 John 2 : 7-11.)

'He that saith he is in the light (a man who says he is a
Christian), and hateth his brother, is in darkness even until
now.'

Two of the great figures of the 17th century were Arch
bishop lames Ussher from Ireland and Samuel Rutherford
from Scotland. Ussher was a bishop of whom it was said that
if all bishops were like Ussher, episcopacy would not be a
problem. Ussher was a great theologian and a great man of
God. He visited Scotland on one occasion and called on the
saintly Samuel Rutherford at Anwoth. He was not known and
did not make himself known; he was just a wayfarer who
needed some hospitality, and Samuel Rutherford decided to
catechise his visitor. He began to test him on his religious
knowledge. He asked him the basic question, 'How many
commandments are there?' Ussher replied, 'Eleven'.
Naturally, Rutherford assumed that the man was in complete
ignorance, as he did not even know the rudiments of Scripture.
Shortly afterwards Rutherford heard Ussher walking in the
garden and praying, and realised that this was not just some
casual caller. Having discovered who it was, he invited him to
preach the next morning in Anwoth church. Ussher began by
saying that he was going to preach on the eleventh command
ment: 'A new commandment give I unto you, that ye love one
another'. As the great theologian and the great man of God
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began to preach, Rutherford discovered that it was not some
doctrjnal. illite.rate that he was dealing with, but a man who
knew the Scriptures. 'A new commandment-the eleventh
commandment,' said Ussher; 'A new commandment give I
unto you, that ye love one another'.

Now John says that this commandment is an old command
ment from one point of view because it is the basic command
ment, but it is new from another point of view. It is new
because the light of the gospel has shone, the darkness is being
scattered, and the more the light shines, the more Jesus Christ
is seen and known, so the more this commandment comes into
prominence. The old commandment is a new commandment,
it is perennjally fresh. It is new, of course, in its great empha
sis. The Lord Jesus summed up the whole law in terms of
love. The Pharisees of Christ's day thought of the law as a
long list of rules and regulations, prohibitions of various kinds,
regulations to govern your life in every minute detail. But the
Lord swept away their theories with His summary of the law,
'Thou shalt love the Lord thy God with all thy heart and with
all thy soul and with all thy mind, and thou shalt love thy
neighbour as thyself'. The emphasis of the Lord's teaching
here was on its positive aspect. The law in the Old Testament,
contained in the ten commandments, was to a great degree
negative-'Thou shalt not ... Thou shalt not ... ' It was
speaking of sin and showing the standard against which sin was
shown to be a falling short of God's glory. But Christ empha
sises the positive aspect. A man is not only to avoid sin, a man
is to love God with all his heart. A man is to love his neigh
bour as himself-not merely avoiding injuring his neighbour,
not avoiding harming his neighbour, but positively loving his
neighbour.

The Lord, of course, enlarged the whole horizon. When He
spoke about love, He was speaking to Jews, and the Jews
thought very much in terms of their own nation. They had no
time for Gentiles. They had erected a wall of prejudice and
bitterness and hatred between themselves and Gentiles; indeed,
even between themselves and their close neighbours the
Samaritans-'Jews have no dealings with Samaritans', and
Jews had no dealings with Gentiles. But the Lord emphasised
that the love of which He was speaking was not confined
simply to the community with which you have natural affinity.
It is a love which reaches out and beyond. So He told them
the parable of the good Samaritan. It was the story of the man
(and he was a Jew of course) who was going down from
Jerusalem to Jericho, and was beaten up by thieves who stole
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everything he had and left him half dead at the side of the
road. Two of the representatives of the Jewish religion who
were religious, moral and respectable, passed by-one on the
other side of the road-one did at least come and look at him
but then he went on. It was a despised Samaritan who came
along and picked up the injured traveller and put him on his
own donkey, and took him to an inn and looked after him and
provided for him. Now the Lord was saying that love is not to
be thought of simply in terms of the kind of benevolence that
you find in an ordinary family. It is perfectly natural that one
should love the members of one's own family, and it is natural
that one's love should reach beyond the bounds of one's family
to one's immediate circle of friends. But Jesus says, 'This love
about which I am speaking is a love that goes beyond these
man-made barriers-wherever there is a man in need, love
must reach out to him'. This was the new commandment, and
it had its embodiment supremely in the One who gave the
commandment, even the Lord Jesus Christ Himself. 'We love
Him because He first loved us.' We know wh;lt love is because
we see it in the Lord Jesus Christ. Love is no longer just a
concept, it is not just a word that we try to fill up with
meaning. Love finds its embodiment, its illustration, in the
person of the Lord Jesus Christ Himself. What do we see in
Him? Well, we see One who is utterly unconcerned with
Himself, with His own welfare, His own interests, His own
position, His own c,omfort. His only concern is with others.
Love is outgoing. Love looks not upon self-interest but upon
the interest of others. Love is supremely directed towards God
Himself.

So John speaks about this new commandment that we love
one another, and he goes further and he says that this love of
which he is speaking is the test of whether a man's profession
is real or not. We have been looking 'at John's letter on these
Sunday evenings and we have noticed how he produces differ
ent tests. John is concerned with those who profess to be
Christians; he is writing to them. They call themselves
Christians, they meet with Christians. they worship with
Christians, they have the name of Christian, but John is most
anxious that they should really search their hearts to discover
whether their profession tallies with reality or not, and so he
produces one test after another; and here is a further one that
he produces-the man who is a true Christian is a man in
whose heart the love of God has been shed. The man who
merely makes a profession, the man who is numbered among
Christian people, who is called a member of the church but
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who has never really been born again, is a man who does not
know this love in his heart.

Now it is important to emphasise that this love is not simply
natural affection, because there is a natural affection which
some people show simply because of their temperament. Some
people are shy; some people are the very opposite. Some
people are introspective; some people are 'Hail fellow, well
met'. Some people are rather dour; some people are very
amiable. This is simply what they are by nature, and the
amiable person, the person who finds it easy to be friendly, is
not necessarily a spiritual person at all. His amiability is just
as much his temperament as someone else's shyness. But the
New Testament is not talking about amiability or friendliness,
the ordinary natural characteristics that many people have. It
is talking about something far deeper. It is talking about the
love of God which is shed abroad in a man's heart, because
this love is supernatural, it comes from God Himself.

Now John, in order to bring home what this all means,
works out two contrasts; he speaks about darkness which gives
way to light, and he speaks about hatred which gives way to
love. In speaking of this change from one to the other, of one
which banishes the other, he is speaking about the old order of
things and the new order of things-that which precedes the
coming of the Lord Jesus Christ and that which characterises
His presence. Hatred gives way to love; darkness gives way to
light. Now this is not the first time that John has been using
this illustration for he delights in this contrast between light
and darkness. It takes you right back to Genesis, chapter I, to
the story of creation, 'In the beginning God created the heaven
and the earth, and darkness was upon the face of the deep.
And the Spirit of God moved upon the face of the waters. And
God said, Let there be light: and there was light'. The coming
of light was essential if there was to be life. The coming of
light was essential if there was to be any purpose in creation.
Glorious scenery, snowclad mountains, forests, seas, lakes.
rivers-the whole of creation with all its beauty would be
pointless were there no light to see God's handiwork. Indeed.
were there no light, life would be impossible. So in creation
God creates light so that life may be possible, and that the
whole creation may be lit up with meaning and design and
purpose.

This is the background surely of all that the Bible has to say
about darkness and light. Light means God coming. When
God comes "He banishes darkness; He banishes disharmony.
disorder and confusion. He brings order and design and pur-
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pose and life and blessing. But, of course, as we read this
evening in the story of Cain, we discover what went wrong
when man sinned. He brought darkness with his sin. His
disobedience ushered in a new era. Instead of the light of God
shed abroad over creation, the darkness of men's sin now
covered the earth. So the whole work of salvation, of deliver
ing man from sin, is pictured in the Bible as the shining of light
into the darkness. That light begins to shine at a very early
day. It begins to shine in the promises of God. When God
speaks about the Saviour who is going to come, about the One
who will save men from their sin, it is as if a light has been
struck in the darkness. At first the darkness seems to be so
thick that you can scarcely see the light. It seems to be the
barest flicker, just a little glimmer of a word of truth in the
midst of the darkness of error. But God is speaking, God is
working, God is preparing for a day when an old man will
stand with a child in his arms and will say, 'Mine eyes have
seen thy salvation, which thou hast prepared before the face
of all people; a light to lighten the Gentiles and the glory of
thy people Israel'.

So right through the Old Testament God is preparing for the
coming of the light. But where God's light shines, those who
rebel against Him are, as it were, pushed back by the light into
the surrounding darkness. This comes out in the story of the
judgment that came upon Egypt. Here was a nation which
had no time for God. Here was a nation which hated God and
hated God's people. Pharaoh embodied this hatred. The ruler
of Egypt had no time for the God of Israel and he dismissed
both the Lord and His people. But the judgment of God fell
upon Egypt, and you will remember how thick darkness spread
over the whole land of Egypt, the prelude to worse judgments
to follow. But the Israelites had light in'their dwellings. Where
God was, there was light, there was normal life, but where God
had withdrawn, where God's judgment fell upon the land.
there was thick darkness. When Israel left Egypt, when God
led them out, He led them with a pillar of fire; there was light
for them in their wilderness journey, but there was darkness
for the pursuing Egyptians. Again we find this thought of the
light of God's presence, 'the light of God's blessing for the
people of God, showing them the path forward, but the dark
ness of God's judgment was upon those who naturally by their
sins belong to the darkness rather than the light.

So you go through the Old Testament and this imagery
persists. The tabernacle is erected in the wilderness and then
the temple, the permanent structure in Jerusalem, and the
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glory of God fills the temple. The place is suffused with light
and the very radiance of God's presence manifests that He is
among His people. But all around there is darkness. There
are nations bowing down to idols of wood and stone. They
have heard of the Lord Jehovah, but He is just the God of
Israel. He is One Whom they can treat with contempt, or
so they imagine. You remember Sennacherib of Assyria, the
one whose arms had brought many a nation to their knees, and
when he comes to Jerusalem he dismisses with contempt
the God of Israel-'He will not deliver Israel from my hand'.
But Sennacherib, like many another one, was to learn that the
Lord God Omnipotent reigneth, and when the Assyrians
reeled back in utter defeat from Jerusalem, it was not because
of the powerful army of Hezekiah, it was by the might of the
Lord of hosts. The Lord was shining. His radiance there in
Zion betokened His presence among His people, while around
there was the darkness of confusion and judgment.

But the prophets, as they think of the coming of Christ, are
looking to a day when the light shall shine clearly. The light
will shine not only in Israel but far beyond. It will shine to the
ends of the earth. So when you go through the prophets, they
are looking for that day, the day of His coming. And the day
dawns! It dawns with the coming of the fore-runner, John
the Baptist. How did the Lord describe him? With this same
imagery-'He was a burning and a shining light'. John shone
in the mid~t of tQe darkness. There was not only the gross
darkness of surrounding paganism, there was the darkness of
traditionalism, of an empty ritual, of a formal ceremonial that
had become a substitute for real worship. John's testimony
shone like a clear light in the midst of this gloom. He was
pointing forward to the coming of the Saviour. But the
Saviour, the Lord Jesus Christ, was the true light. This is how
John describes Him here: 'The true light is shining'. That
does not mean to say, of course, that John the Baptist's light
was a false light. On the contrary, John spoke truly about the
Messiah. Nor is it to say that the light of truth in the Old
Testament was error; it was true light. But Jesus was the true
light in the sense that all the others were but the dawning. He
is the mid-day sun. The others were just pointing forward. In
Christ, God re&Uy moves right into the centre of His creation
and manifests Himself. He is the light of the world. In Him
the light penetrates and pierces the darkness.

But Jesus Christ gathers men and women around Him. They
belong to the darkness, darkness is in their hearts because of
sin. There is the blindness of unbelief. But He does a wonder-
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ful thing. He lays His hand upon them. He takes the scales
from their eyes that they see Him as their Saviour. He draws
them to Himself and they put their trust in Him, and what
happens? Well, the New Testament describes it in this same
kind of language; they are 'translated from the kingdom of
darkness into the kingdom of God's dear Son'. Formerly they
were groping in the darkness of sin and unbelief but now they
are united to Christ, and He is the light of the world, so they
have moved into this realm of light and of life. That is why
the Lord Jesus can say to them, 'You are the light of the
world'. They are not the light because of something inherent
in themselves. They are simply the light because they reflect
Him who has become their Saviour. You know one of those
evenings that you get at the end of October-Hallowe'en or
Guy Fawkes day, whichever one you happen to celebrate.
Youngsters are very keen on a bonfire, and they are not only
keen on a bonfire but they are always fond of lighting sub
sidiary torches from the central fire. It is always an exciting
moment when the bonfire is lit and instead of darkness every
where, suddenly the place is illuminated. Then they stick in
their twigs and sticks and you see all the subsidiary little lights
which are drawn from the central light. Jesus says to His
disciples, 'You are the lights of the world'. Paul says to the
Philippians, 'You shine as lights in the darkness'. But the light
which the Christian has is a light which he receives from
Christ. It is because he has come to know the Saviour that he
is walking in the light of God's presence.

John says, 'This great thing has happened-the light has
come, and the light is scattering the darkness'. There is still a
great deal of darkness, but the light is scattering it. The dark
ness is passing away and, in the purpose of God, there will
come a time when the light will finally triumph over the dark
ness. That does not mean to say that the darkness will cease
to exist. The Lord Jesus spoke in solemn terms of what He
called 'outer darkness where there is weeping and gnashing of
teeth'. Why did He speak of it as 'outer darkness'? Surely
because it is different from the situation where you have the
light beginning to shine. When light shines into darkness, there
is an area of light and there is an area of twilight between the
light and the darkness. But when you have 'outer darkness' it
means that there is something that shuts in the light and shuts
out the dark. That is why the Lord used pictures. He used the
picture of a marriage supper, of everyone gathered in for the
feast, and the lights are lit and there is joy and dancing and
feasting, and outside there is darkness-it is 'outer darkness'
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because the walls of the building and the shuttered windows
and the closed doors shut in the light and shut out the dark.
That is why heaven is pictured as light and glory, and hell is
pictured as darkness. 'outer darkness'. And because light
speaks of life and design and purpose and harmony. heaven is
a place of light because it is the place of joy where the presence
of God is known. That is why in the Book of the Revelation
heaven is full of music and singing, they are rejoicing con
stantly before God. The light is shining. the light will continue
to shine until the final glory dawns. But that is why there is
this other side. Hell is 'outer darkness', away from God.
without hope, utter misery.

Well, this is John's first picture-the darkness of sin gives
way at the incoming of the light. And John adds that hate
gives way with the incoming of God's love. If light and dark
ness are opposite, so too are love and hate. The two cannot
co-exist. You cannot have light and darkness in the same
room at the same time. You cannot have love and hate
together at the same time. If light banishes darkness, so too
does love banish hate. This love is from God; this love is a
special gift from God. Just as the light comes from God to
banish the darkness. so this love comes from God to banish
the hatred. The Bible says that hatred is man's natural condi
tion. Someone may object that this is an extreme way of
talking. Men are really quite reasonable people, they are quite
genial and friendly people; it is ridiculous to talk of hate as
being man's natural condition. Well, is it? What has human
history been like? It has been one long ghastly story of lust
and crime and war.

This love reflects Christ's own love. Christ's love? Well. it
was love for the Father. He loved His Father and therefore
He came. It was also love for men. Christ loved not simply
those who were His friends, but those who were His foes.
'God commends His love towards us in that while we were yet
sinners Christ died for us.' So John says that if a man comes
to know the Lord Jesus Christ. he will find that the hate which
is his natural state will be gradually dealt with. It does not
mean to say that he will be perfect overnight. Alas, we are
only too conscious of how much of the 'Old Adam' still
remains in the greatest saints. but he will discover that with
the miracle that takes place when he becomes a Christian, the
love of God begins to show itself in his heart. It is like light
beginning to shine in the darkness and gradually the light
becomes more powerful, and so gradually the darkness begins
to disappear. The love becomes increasingly strong and with
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the incoming of that love so the hatred begins to crumble,
begins to go. And lest we should think that we are dealing
with hatred in an extreme form, we are thinking not only of
hatred but all its ugly oflspring-envy, jealousy, bitterness,
self-pity, resentment, annoyance with other people because
they do not accord us our position. It is the whole attitude of
which we are all guilty-the attitude which shows itself in
malicious thinking, bitter feelings, resentful thoughts; the
attitude which shows itself in bitter critical words; the attitude
which sometimes ends in hurtful action. This is the natural
man, this is man as he is in the darkness. But the man who is
a Christian is one who has begun to learn what the love of
God really means.

Now John is saying that it is not enough to say you are a
Christian. You have humbly got to ask yourself before God,
'Have I begun to see this miracle taking place in my life?' It
is a humbling matter to stand before the Lord. If we see in
our hearts a great deal of festering bitterness, if we find that
we have an unforgiving spirit, if we find that there is someone
whom we think has wronged us and we have never forgiven
them-indeed, whom we never can forgive-well, I think we
need to ask ourselves, Do we know what it means to be a
Christian? Have we ever come to the Saviour? John says,
'He that says he is in the light and hates his brother is a liar'.
He may make a loud profession, but if there is continuing
bitterness in his heart, then, John says, he does not belong to
this realm of light, this realm of love. A Christian is not
simply a man who talks about being a Christian. A Christian
is a man who loves the Lord and who loves his fellow men-it
is as practical as that! That is why James makes it intensely
practical. He says, 'Pure religion and undefiIed before God
and the Father is this, to visit the widows and the fatherless in
their affliction and to keep himself unspotted from the world'.

If, however, by the grace of God, we feel we pass the test,
that does not mean to say that we then rest satisfied with our
selves. This is but the prelude to growth in grace. One menace
on the roads today is the person who has passed his driving
test and imagines that he needs to learn nothing further. You
know perfectly well that a good driver is a person who has not
merely passed a minimum requirement, but is advancing in
his experience and in his courtesy and so on. Well, the
Christian is a man who has been delivered from darkness and
brought into the light, delivered from hatred and brought into
the realm of love. But that is not the end. The light is to shine
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ever more brightly. He is to come to know Christ ever more
fully. The love of Christ is to grip him ever more completely.
He is to show that love in his life.

Well, says John, here is the new commandment. And I ask
you, and I ask myself before God tonight, Is this a command
ment that finds a ready response in your heart, in my heart?
Has the love of God been shed abroad in our hearts? Do we
show that we have passed from death unto life? Is the light of
God a reality for us? If not, then I point you tonight to Jesus
Christ, the true light Who now shines, the true light Who at
the end of the age will shine in all His brilliance and in all His
glory. God grant that we may find ourselves not in 'the outer
darkness where there is weeping and gnashing of teeth', but in
the light of the presence of God, there to praise Him to all
eternity.

o the cursed madness of many that seem to be religious!
They thrust themselves into a multitude of employments, till
they are so loaded with labours and clogged with cares, that
their souls are as unfit to soar in meditation as their bodies
to leap above the sun!-RICHARD BAXTER.

'By the grace of God I am what I am' (l Cor. 15:10).
I am not what I ought to be; I am not what I wish to be; I

am not what I hope to be. But, blessed be God, I am not what
I used to be; and by the grace of God I am what I am.'
-JOHN NEWTON.
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John Owen Nonconformist
PART I: 1660 TO 1672

PETER TOON
Realising that General Monck intended nothing less than

the recall of Charles Stuart, John Owen left Oxford and took
his family to the house he had previously purchased in
Stadhampton. 1 On 8th May Charles was proClaimed King of
England, and seventeen days later he landed at Dover. Making
leisurely progress to London, he stopped at Canterbury to talk
with Edward Hyde, soon to become Lord Chancellor, and
Gilbert Sheldon, soon to become Bishop of London. Tuesday,
29th May witnessed what some have described as one of the
greatest scenes of joy in London's long history. The streets
were decorated with flowers and tapestries as the great proces
sion moved to Ludgate Hill, where the king was presented
with a Bible by the city (presbyterian) ministers. A little
further along the route, and scarcely noticed, he stopped to
receive another Bible. This time it was bound up with a copy
of the Book of Common Prayer and was presented by the
sequestered Anglican clergy of the city.

An Act of Free and General Pardon, Indemnity and
Oblivion soon passed through the Convention Parliament,
receiving the royal assent on 21st August, 1660. All those who
had taken part in the rebellion and the subsequent govern
ments were forgiven, except for about thirty regicides and
stern Republicans. Three Independent ministers, Philip Nye,
John Goodwin and Hugh Peters, were arrested, but only Peters
was finally executed. To the amazement of Anthony aWood,
Owen's name was not published as one who should be
exempted from the Act. If there was a reason for this it was
probably the Lord Chancellor's high regard for Owen.

The next twelve months witnessed the crucial stages in the
evolution of the Church settlement. 'It was during this period
that the Anglicans, working quietly but purposefully under the
powerful patronage of the Lord Chancellor, regained control
of the Establishment.' The character of the final settlement
of 1662 was thus determined neither by negotiations with the
large group who did not favour diocesan episcopacy nor by
deliberations in Parliament. The power behind the scenes was

I Here he completed his Theologoumena Pantadopa ... six
books on the nature, rise, progress and study of true theology,
written in Latin and published in 1661.
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that of the Lord Chancellor and his 'Laudian' assistants.
Cathedral chapters were restored in preparation for the elec
tion of bishops and, under the pretence of conciliation,
strategic posts were given to the Laudians. To soothe the
Presbyterians a Royal declaration of limited indulgence
appeared on 25th October, 1660, which allowed them to con
tinue their ministries. Preferment was offered to their leaders
and the possibility of a compromise settlement was ostensibly
suggested by the calling of the Savoy Conference in April,
1661. But before the conference ended, the first parliament of
the new reign, the Cavalier Parliament, had been elected and
summoned. The idea of compromise was pushed aside. In
April, 1662, a revised Book of Common Prayer was promul
gated, and on 19th May, 1662, the notorious Act of Uniformity
received the royal assent, S1. Bartholomew's Day (24th August)
being set for its execution.

When John Owen realised that the Book of Common
Prayer was going to become an essential part of the Restora
tion Settlement he decided to prepare a short tract on the
subject of liturgies. This was published anonymously as A
Discourse concerning Liturgies and their Imposition. He
argued that neither Christ nor the Apostles used or imposed
a liturgy and he asserted that 'the Book of Common Prayer ...
became from its very cradle and infancy a bone of contention
to the Church of God in this nation'. The imposition of litur
gies, he urged, dampens the use of the gifts of the Spirit
bestowed by Christ on the Church. But neither the noble senti
ments of Owen nor the belated protests of others could stop
that which the government intended.

The Congregational churches, to whom Owen belonged, had
no wish to be comprehended in a State Church and all they
dared hope for was some form of toleration as promised in
the royal Declaration from Breda. As one contemporary
chronicler explained: '(they) expected so little favour or coun·
tenance from His Majesty as to the toleration of their practices
that they stirred little or nothing at all for the obtaining thereof;
only they assembled still in their conventicles'. In his home at
Stadhampton Owen continued his researches in historical and
dogmatic theology and also gathered a small church in his
house. Friends and students, including William Penn, who
later became a Quaker, came from Oxford to share in the
meetings. On several occasions the services were stopped or
interrupted by the Oxfordshire militia. On 6th January, 1661,
immediately after the insurrection of Thomas Venner, the Fifth
Monarchist, the house was raided. Though neither Owen nor
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his guests, who included Francis Howell and Thankful Owen,
were harmed, six or seven cases of pistols were taken away.
Students present were reported to their College heads. It was
during this period also that the ministers and elders of the
Congregational churches maintained a close fellowship
through the lines of communication which had developed
before and after the Savoy Assembly of 1658. News of what
happened in London was sent by 'spies' to Owen and his
'under-officers' (Goodwin, Nye, Griffith, etc.) and then via
their contacts to all parts of the country.

Sometime during 1661 or 1662 the Lord Chancellor asked
Owen, if he could not conform, to spend his energies writing
against the Papists. Owen agreed to defend the Protestant
Faith but refused to promise not to hold or attend a con
venticle. 1 Soon afterwards he was once more 'found preaching
to about thirty or forty of the godly party in his house'. This
was duly reported to his Lordship, who was somewhat
incensed. Hearing of this, Owen asked his former tutor,
Thomas Barlow, to intercede with the Chancellor. Barlow was
unable to get any promises of safety for Owen and the latter
felt it was expedient to move from Stadhampton.

He considered moving out of England, but decided against
it. With his wife he moved to Hertfordshire, sending his
children to Castlethorpe (Hanslope), in Buckinghamshire, pre
sumably to stay with the Tyrell family, who had a house there.
Dr. and Mrs. Owen stayed at the country home of Mrs. Abney,
at Theobalds, on the edge of Epping Forest. Our knowledge
of these facts is taken from three letters which Owen wrote to
John Thornton, chaplain to the Duke of Bedford at Woburn
Abbey.

The first letter to Thornton was written in September, 1662,
from Theobalds. It was basically concerned with events sur
rounding the Great Ejection and it contains the statement that
there were nearly '2,000 ejected ministers'-a figure which
modern scholarship has substantiated. From the second letter,
probably written in the spring of 1663, we learn that the Owen
children were at Hanslope and there were rumours 'of a great
plot again in the North' of England. The third letter, written
soon afterwards, contains twenty items of current news or
gossip as well as several sarcastic remarks about the experi
ments of Henry Oldenburgh, a member of the Royal Society.

Whilst Owen lived quietly in Hertfordshire, John Norton,

IOwen defended Protestantism in two books in 1661-2 in
controversy with John Vincent Crane, a Franciscan, who
published in Fiat Lux in 1661.
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minister of the famous first church of Boston, in New England,
died. The name of Owen was highly regarded in Massa
chusetts and, knowing the situation of Nonconformists in
Old England, the church decided to invite him to the pastorate.
The governor of the colony also sent an invitation, which is
still extant. For several years it seemed that Owen might
decide to make the journey. The diary of John Hull, a
merchant and goldsmith, who went to New England in 1655,
has several entries to this effect. On 9th June, 1666, for
example, he wrote that news had arrived that the London
plague had ceased and also 'of Dr. John Owen's likely coming
here'. A month later another report said that Owen feared
worse times in New England than he was experiencing in Old
England. Yet other reports stated that his property was put on
board ship but he was prevented from sailing by the orders of
the king.

During these negotiations the Cavalier Parliament displayed
its intentions of maintaining the rigours of the Act of Uni
formity, resisting all attempts towards indulgence or compre
hension within the Church. A majority of M.P.s intended that
the Church would return as far as possible to the position of
the 1630's. On 17th May, 1664, the Conventicle Act was
passed. This was aimed at the rank and file of Nonconformity.
Any person over sixteen years of age found at a religious
service where the Book of Common Prayer was not used and
where more than five people other than one family were
present, was subject to various penalties. In 1665 the king
proposed that all Nonconformists should be given the oppor
tunity to purchase the right of freedom of worship, but
Parliament met this proposal with the passing of the Five Mile
Act in October, 1665. This Act forbade an ejected minister or
schoolmaster to live within five miles of any place where he
had previously officiated as a beneficed "clergyman or pastor.
Yet they could escape this limitation of their freedom if they
took the oath prescribed in the Act to the effect that it was not
lawful to take up arms against the king or work for any altera
tion in Government. This was commonly known as the
'Oxford Oath', since Parliament was then sitting at Oxford.

It is difficult to ascertain exactly where Owen and his family
lived from 1663 to 1670, since they felt it necessary to move
from place to place for safety and security. During the winter
of 1664-1665 he appears to have lived at Stadhampton, as he
was charged at Oxford in February, 1665, with holding a con
venticle in his home. From the spring of 1664 to the summer
of 1665, and possibly for much longer, Mary Owen and her
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children were probably the guests of the Fleetwood family at
Stoke Newington. The parish records there record the burials
of two of the Owen children. On 29th May, 1664, Judith was
buried and her brother Matthew on 9th April, 1665.

There is also evidence to suggest that from 1663 onwards
John Owen spent part of his time in Moorgate. There is a note
in the so-called 'Spy-Book' of Joseph Williamson, secretary to
Lord Arlington, to the effect that 'Dr. Owen (pastor) dwells in
the fields on the left hand near Moregate where the Quarters
hang and meets often with Goodwin'. This description of
Owen's residence fits 'White's Alley', a turning out of Little
Moorfields, where in 1669 the Bishop of London reported that
he held a conventicle. It would appear that Mrs. Holmes, a
widow, provided house and home for both Owen and Good
win for long or short periods during these difficult times. An
informer described her as 'a great patronesse of the worst sort
of people' and as having 'a great estate and spending it among
those that lie in wait to disturb the peace of the kingdom'.
After 1663 Owen and Goodwin also co-operated with George
Cockayn, Matthew Barker and George Griffith to maintain
services at the house of Mr. Willett near the Guildhall.

According to Richard Baxter, John Owen kept far away
from London during the Plague, but that after the Great Fire
he and his brethren, Nye and Goodwin, returned to preach to
the people. It was also perhaps in 1666 when he made one of
his periodic visits to Stadhampton and Oxford that the follow
ing incident occurred. Some troopers arrived at the house
where he was staying. The lady of the house opened the door
and, thinking that Owen had left, intimated the same to the
soldiers. In fact he had not gone but was in an upstairs room,
but on learning what had happened he returned hastily to
London.

The year 1667 was a suitable time for the government to
seek to conciliate the Nonconformists. The Plague and Fire,
as well as the trade depression, were seen by many as divine
judgments on the nation. The heroic work of nonconformist
ministers in the city during the plague and the dismissal of
Clarendon also made the prospect of Indulgence the brighter.
Early in September a newsletter reported that 'an Act is said to
be preparing against the meeting of Parliament (on 10th
October) dispensing with the Act of Uniformity, and clearly
against the Bishops' government'. The bill had been prepared
by Sir Robert Atkyns and was to be introduced into the Com
mons by Colonel (John) Birch, but in view of mounting
opposition the bill was dropped. Copies of various tracts
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which appeared at this time opposing the bill were sent to
Owen, probably by a senior member of the government, asking
him for his comments. This he did in a long letter published
on 14th November, 1667, as Indulgence and Toleration con
sidered in a letter unto a Person of honour. He argued that a
national form of compulsory uniformity in religious worship
is contrary to the divinely-ordained freedom of conscience.
And he pleaded that Nonconformists be allowed to worship
God according to the dictates of their consciences.

On 21st December Samuel Pepys reported that 'the Non
conformists are mighty high, and their meetings frequented
and connived at; and they do expect to have their day soon;
for my Lord Buckingham is a declared friend of them, and
even of the Quakers'. A series of conferences took place
between John Wilkins and Hezekiah Burton, representing the
Lord Keeper, and Thomas Manton, William Bates and
Richard Baxter, representing Nonconformity. The purpose of
the meetings was to discuss proposals drawn up by Wilkins
which aimed at comprehending Presbyterians in the Establish·
ment and tolerating Independents outside. While these talks
proceeded, Owen and his brethren sought to obtain the good
will of the Duke of Buckingham for the promoting of a Tolera
tion Bill in Parliament. They proposed liberty of worship in
licensed premises for those who taught orthodox Christian
doctrines but the denial of toleration to Papists and the openly
profane. By contrast, the original proposals said nothing about
orthodoxy; rather they simply required the registration of
teachers and congregations, and they contained nothing to
prohibit Roman Catholicism.

In anticipation of some form of Indulgence being made,
Owen produced a long catechism for the use of Congregational
churches. It was published anonymously as A Brief Instruc
tion in the WorsHip of God and Discipline of the Churches of
the New Testament. Also he produced a further plea for
toleration for orthodox Nonconformists in the tract A Peace
Offering in an Apology and humble Plea for Indulgence and
Liberty of Conscience. In this he insisted several times that
the only guilt of Nonconformists was their inability to agree
with the government 'in those things wherein there never yet
was an agreement among Christians'-that is, over church
polity and liturgy.

Early in February there was a garbled report in county
Durham to the effect that 'the Duke of Buckingham is the
great favourite and his cabal are Major Wildman, Dr. Owen
and the rest of the fraternity so that some say we are carried



The Gospel Magazine 163

in Oliver's basket. The Act of Comprehension which the Lord
Keeper promotes will destroy the Act of Uniformity, for it will
dispense with cross, surplice and ring in marriage'. But the
Cavalier Parliament would allow neither comprehension of
Presbyterians nor Indulgence for Independents; instead they
wanted to strengthen the Act against conventicles. Thomas
Manton blamed Owen for the failure of the efforts towards
comprehension; in a letter to Baxter on 26th September he
complained that 'the comprehension thought of by some and
endeavoured by our friends in Court was wholly frustrated by
Dr. Owen's proposal of a toleration which was entertained and
carried by other persons, and those opposite to them who had
of their own inclination interested themselves in the business
of comprehension for our sakes'. Obviously he felt that divi
sions in the ranks of the Nonconformists as to what they
desired of Parliament and the King were the real causes of
failure to get any concessions. Knowing Manton's views,
Owen went to see Manton and took with him Samuel Annesley,
the leader' of those Presbyterians who were beginning to realise
that an adequate toleration outside the Establishment was the
best they could ever gain or expect.

A semblance of unity amongst Nonconformists in the
London area was achieved in 1669 by the establishment of a
regular sermon/lecture at Clapton, in the hamlet of Hackney.
It was probably held in the house of Alderman Ashurst. Peter
Sterry, Philip Nye, Thomas Goodwin, George Griffith, Thomas
Brook, Thomas Watson, WilIiam Bates and John Owen
preached in turn. Further moves towards unity seemed
possible when Baxter approached Owen in January, 1669, to
propose they prepare together a plan for concord. They met
several times and exchanged letters, but could not finally agree.
Their letters reveal the basic difference in attitude of two great
leaders of dissent. Owen believed that a carefully defined
creed helped to keep heretics out of the church, whereas Baxter
felt that heretics would worm their way in however many
creeds were made obligatory. Further, Owen was convinced
that the best way to make a nation godly was for there to be
gathered churches throughout the land acting as leaven in
dough; but Baxter was just as firmly convinced that the exist
ing parish system should be used if possible and the nation
reformed through it.

The efforts of Congregationalists to gain toleration were not
helped by reports from New England that Baptists there were
being persecuted by the leaders of the Congregationalist State
Church. Accordingly, the London ministers, led by John
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Owen, wrote to their brethren reminding them of the harm
these reports were doing and asking them to-treat the Baptists
liberally. Other correspondence with Massachusetts concerned
Harvard College. The people of New England wanted help
to keep the College adequately staffed and in good repair.
Owen and his brethren sympathised with their need but were
themselves doing all they could to help suffering ministers in
Old England and their resources were limited. Nevertheless,
they promised to do all they could to help. Yet another letter
that emanated from the regular meetings of London ministers
was a letter of advice sent to the Hitchin Congregational
church, which was experiencing various problems.

Before all these letters were written the character of John
Owen and the principles of Nonconformists were harshly
criticised by Samuel Parker, who became Bishop of Oxford,
and George Vernon, the rector of Bourton-on-the-Water,
Gloucestershire. The former claimed extravagant powers for
the magistrate in his book, A Discourse at Ecclesiastical
Politie and was answered by Owen with Truth and Innocence
Vindicated (I 669). Parker replied to Owen and others and the
controversy went on for several years until the hot-headed
bishop was silenced by the powerful pen of Andrew Marvell.
Vernon published A Letter to a Friend concerning some of
Dr. Owen's PrincipLes and Practices. He described Owen as
'the Prince, the Oracle, the Metropolitan of Independency' and
denounced him as 'the Ahithophel of Oliver Cromwell, a
blasphemer and perjured person, and a libeller of authority
after the restoration of Charles H'. He also revived the charge,
first made in 1655, that Owen had spoken contemptuously of
the Lord's Prayer. In defence, Owen wrote Refiections on a
slanderous Libel against Dr. Owen in a letter to Sir Thomas
Overbury (1670).

In 1670, when Owen was the subject 'of these attacks, Par
liament produced 'an Act to Prevent and Suppress Seditious
Conventicles', which aimed at providing 'further and more
speedy remedies against the dangerous practices of seditious
sectaries' who supposedly used the plea of tender conscience
as a screen behind which to plot revolution. Before it became
law Owen sent to the House of Lords a paper containing argu
ments against the designs of the Act.! Following the passing
of the Act he published two tracts: The Grounds and Reasons
on which the Protestant Dissenters desire their liberty and
The Case of Present Distresses on Nonconformists examined.

1 This was not printed until 1721, when it appeared in a folio
volume with other material.
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Happily, the indignities were not to last long, for Charles II
was planning relief for Dissenters. In June, 1670, he entered
into the notorious (secret) Treaty of Dover, by which he
pledged not only his support to the French in the war with the
Dutch, but also his intention of declaring himself a Roman
Catholic at the first favourable opportunity. Both these pledges
made it imperative that he did something to please both
Protestant and Roman Catholic Dissenters. He knew that war
with the Dutch would be very unpopular with the trading
community, many of whom were Nonconformists, and thus the
merchants and traders had to be appeased. Thus, in August,
1671, 'several from the king' met Dr. Owen from time to time.
The same representatives also talked to the Presbyterians.

The Declaration of Indulgence was issued on 15th March,
1672, on the eve of the war with the Dutch. On 28th March
two groups of Nonconformists personally thanked the king.
In the morning the Congregationalists, led by Owen, and in the
afternoon the Presbyterians. The formal address which Owen
presented to Charles II was preserved in manuscript for many
years and then printed in the Gentleman's Magazine in 1761.

In the midst of his untiring efforts for toleration, Owen pro
duced for publication in 1668 two treatises on the spiritual life
as well as the first volume of his extensive four-volume com
mentary on the Epistle to the Hebrews. His mind was not so
overwhelmed by anti-establishment propaganda or the defence
of Nonconformity that he forgot the need for Christian people
to grow in grace and spiritual awareness. The books were The
Nature of Power, Deceit and Prevalency of the Remainders of
Indwelling Sin in Believers and A Practical Exposition upon
Psalm CXXX wherein the nature of sin is declared. Two other
books also came from his pen before the declaration of
Indulgence in 1672. They were a treatise on the doctrine of the
Trinity (1669) and a defence of Sabbatarianism, Exercitations
concerning the Day of Sacred Rest (1671), which may be
regarded as part of his work on Hebrews.

[All the letters referred to in this article are printed in my
John Owen, His life and Work illustrated by His Corres
pondence (Jas. Oarke & Co. Ltd., 30/-), but available to
readers of Gospel Magazine from me post free. This book
contains a commendatory foreword by the Rev. Dr. Geoffrey
Nuttall.]
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Doctrinal Definitions
P. TUCKER

THE MINISTRY OF THE HOLY SPIRIT, IV

V. WE SHOULD KNOW HIM AS AN ABIDING PRESENCE WITH

THE BELIEVER.

otice how the Lord Jesus puts it in John 14 : 16, '... that
He may abide with you for ever ... for He dwelleth with you
and shall be in you'. This mystical union between the Lord
Jesus Christ and His people was made possible by the abiding
presence of the Holy Spirit. So the teaching here and in other
places in the New Testament is that the Holy Spirit has direct
and intimate dealings with every believer. The Apostle Paul,
in Romans 8 : 9, says, 'Ye are not in the flesh but in the Spirit,
if so be that the Spirit of God dwell in you. Now if any man
have not the Spirit of Christ, he is none of His'. Again note
verse 14. The Apostle John brings out a similar truth, see
1 John 3 : 24; 4 : 13. So the believer is now the temple of the
Holy Spirit.

1. We shall begin by considering the Incoming of the Holy
Spirit. There was a time when we did not possess the Holy
Spirit, when we were unconverted, unregenerate. The Lord
Jesus Christ makes it clear that the Holy Spirit comes as a gift
from without. We do not automatically, or inherently. possess
Him. He comes as a gift from without. Remember the words
of the Lord Jesus Christ to the woman of Samaria, 'If thou
knewest the gift of God and Who it is that saith unto thee, give
me to drink, thou wouldest have asked of Him and He would
have given thee living water'. And the living water there is a
symbol of the Holy Spirit. So the Holy ~pirit is a gift that the
Lord Jesus bestows upon those who ask for that gift. There
must be a point in our experience when there is this incoming
of the Holy Spirit, this basic work of regeneration. The word
'generate' means 'to bring to life', the word 'regenerate' means
'to bring again to life something that was alive but is now
dead'.

The word 'regeneration' occurs on two occasions in the New
Testament only; once it is used by the Lord Jesus and once by
the Apostle Paul. The Lord Jesus Christ uses the word in a
general sense, the Apostle Paul uses it in a particular sense.
See Matt. 19 : 27. Here the word has to do with the renewal
of the entire earth at the second coming of the Lord Jesus
Christ. Paul uses this word in a directly evangelical setting
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and relates it to the new birth in Titus 3 : 4-6. The ground of
our salvation is the mercy and grace of God in Christ, but the
means of our regeneration is the Holy Spirit, and therefore we
are saved 'not by works of righteousness which we have done,
but according to His mercy by the washing of regeneration
and renewing of the Holy Ghost'. There are two actions here,
there is the initial act of bringing again to spiritual life and
then there is the maintenance of this new life by the renewal of
the Holy Ghost. He comes that there might be this change
from the natural man to the spiritual man in Christ. Now our
Lord gives the classical teaching concerning regeneration in
His interview with Nicodemus.

(a) He made it perfectly clear that this incoming of the Holy
Spirit is a basic necessity. A man does not arrive at this
experience by natural process, 'That which is born of the flesh
is flesh, that which is born of the Spirit is spirit'. And again
our Lord made it perfectly clear that unless this man was born
again he would not see the Kingdom of God. We can be so
very sentimental, we could wish that people who are so polite
and kind and who are interested in the things of God, would
one day all be saved. Yet the teaching of the Word of God is
patent, no man will be saved unless he is regenerate, born
again. 'Except a man be born again, he cannot see the King
dom of God.' That was the first thing Jesus said. This doctrine
creates many problems, but we have to submit ourselves to the
supreme authority of the Lord Jesus Christ that the basic
necessity for any man to enter Heaven is that he is regenerate
and he knows the laver, the washing of regeneration and
renewal by the Holy Spirit.

Cb) Our Lord further made it clear that this regenerative
experience is a sacred mystery. Nicodemus stumbled over it.
and the Lord Jesus said that it is a sovereign inscrutable work
of the Holy Spirit. It is like the wind. This new birth is a
supernatural activity. It is of God, not of man. Here we must
be careful. What is the difference between being converted and
being regenerate? Conversion is human, it is a turning, a
change. In salvation, my responsibility is to turn from my sin
and to turn to the Lord Jesus Christ, and in faith to receive
Him; but regeneration is bringing again to spiritual life; that
is divine. So you can have a kind of conversion without
regeneration. People turn at campaigns, but often there is no
divine working in the heart, it is but a human turning. It is one
thing for a man to exercise his human part and to change his
attitude, it is another thing for God to step in and do the divine
work of regeneration.



168 The Gospel Magazine

2. There are great images used in the New Testament to
describe regeneration.

(a) Creation. At conversion, something is created within the
individual that was not there before. Five times over in the
New Testament regeneration is likened to a creative act. Gal.
5 : I5-There were those in Galatia who had been circumcised
and they somehow thought this was piling up merit with God
because they had observed this law of Moses. But it is not
that you have some mark in your flesh that matters, but that
you have this mark upon your spirit, that you are created anew
in Christ Jesus. 2 Cor. 5 : 17, '... there is a new creation .. .'
(margin of R.V.)-Man still has that old Adamic nature, but
there is within him now a new n"ature, a new creation. Eph.
2 : 10, 4: 24; Col. 3 : 1000Man was made in the image and
likeness of God. No reference is made at all in this to man's
physique, because God has not a body. He is eternal Spirit.
Man, as to his moral qualities and spiritual faculties, was made
in God's image. Adam was righteous for he was innocent and
upright. He was holy, in the sense of being separated from all
the rest of the animal creation, and holy in the sense of purity
of thought, word and deed. He possessed a knowledge of God.
he had a capacity for fellowship with God, and in the cool of
the day God walked with him in the Garden and there was
communication between God and the creature man. But when
man sinned, the image was marred and defaced, man became
unrighteous, unholy, and lost that awareness of God, that
intimacy of fellowship with God. He ceased to know God.
But when this regenerative work of grace takes place in a man,
he is renewed after God and is created in righteousness, true
holiness, and knowledge. So that this work within a man
replaces the divine image within that man. So now he is evan
gelically righteous in the sight of a holy God. He has a new
nature which is holy, and can make him holy. He is capable
once more of knowing God and of fellowship with God. So
that image which was defaced in Adam is replaced in regenera
tion. It is restored immediately we are converted, but then
there are degrees of restoration. As we go on in the Christian
life, there is a development of righteousness and holiness, and
knowledge of God. Paul links the old creation with the new
creation in 2 Cor. 4 : 6.

(b) Life. In regeneration there is a gift of life. This fact is
stated again and again, e.g. John 5 : 24, R.V., '... that is
passed out of death into life'. A man before regeneration is in
a state of death. After that regeneration, he has passed out of
that state of death into life. 1 John 5 : 12, R.v., 'He that hath
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the Son hath the life, but he that hath not the Son hath not life'.
'} am come that they might have life.' '} am the living bread,
if a man eat of Me he shall live for ever.' Twice over in Eph. 2
we are told that we are dead in trespasses and sins (see verses
1 and 5). Also see Col. 2 : 13. This is a New Testament con
cept that a man by nature is dead in sins. This has no relation
at all to the body or the intellectual ability of a man. God
warned Adam that in the day that he ate of the tree he would
surely die, but Adam did not die physically, he lived for many
years after and yet he did die that day, he died to fellowship
with God. Sin had cut man off from God Who is the life
giving environment of the believer. When the Holy Spirit
comes in regeneration, He comes to quicken that dead spirit
into newness of life. It is the Spirit that giveth life.

(c) A New Birth. John 1 : 13; Gal. 4 : 29; 1 Peter 1 : 23;
1 John 5 : I, and John 3. Our Lord seems to be saying that
just as water is associated with physical birth, so spiritual birth
is by the water of the Spirit of God, the living water, and except
a man be 'born of water' (physically) and 'by the Spirit'
(spiritually), twice born, he cannot enter the Kingdom of God.
Our Lord seems to follow this up by saying that which is born
of the flesh is flesh and that which is born of the Spirit is spirit.
And as truly as you had your earthly birthday, so you must
have this spiritual birthday at the beginning of spiritual life.
You must be born from above.

(To be continued)
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Lives of British Reformers
JOHN KNOX

S. M. HOUGHTON

It is the lot of many of God's servants to labour for their
Lord in comparative obscurity and neglect. The 'crowded
hour of glorious life', which is the aim of not a few among
mankind, is neither desired nor sought by them. Quietly, un
obtrusively, they labour, feeding the flock of God which is
among them, and doing all things as unto the Lord and not as
unto men. On the other hand, some few gospel preachers are
called of God, as was Paul, to bear His Name before the kings
and princes of the earth, and thus there falls to them a degree
of worldly eminence or fame which others of their brethren do
not receive. In British history such fame has fallen to John
Knox more than to any other, for, from man's standpoint, he
was the heart and soul of the Scottish Reformation. By men
like Hamilton and Wishart the ground was prepared; through
Knox the Reformation became an accomplished fact.

John Knox was born probably in the year 1515 at Hadding
ton, the principal town of the county of the same name. His
parents, though not wealthy, were well-to-do and were able to
give their son the best education that Scotland could at that
time afford. From Haddington Grammar School he passed to
Glasgow University, where his studies were directed by a cer
tain John Mair, who excelled in the barren and unprofitable
studies for which the early sixteenth century was noted. The
reader of Mair's works, says, one, must be content with pain
fully picking a grain of truth from the rubbish of many pages.
Yet, barren though it was, this kind of learning made a strong
appeal to many acute minds, and not"least to that of John
Knox who himself became a teacher of it, and as his studies
had been such as were considered to fit a man for the service
of God and the Roman Catholic priesthood, he was ordained
as a priest even before the age fixed by the law of the church.

Five or six years passed by thus, during which Knox with
all the energy of a zealous mind served the church of his
fathers, celebrated the mass, and preached that which after
wards he was to denounce as abominable idolatry. Nothing
that Knox did was done by halves. All his service was with
vigour. Yet no one more than our Reformer himself could
have declared with greater vehemence in later years that at
this time he was the bondservant of Satan and not the minister
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of God. But God glorifies Himself and makes known His
grace in delivering hell-bound sinners from the horrible pit of
sin and the miry clay of superstition, and in setting their feet
upon the rock of His truth. He also stablishes their goings,
and puts a new song of praise into their mouth. This He did
for John Knox, so that many saw it and feared, and put their
trust in the Lord. (See Psalm 40: 2-3.) Exactly how it hap
pened we do not know, but it is recorded that Knox, in the
books which he studied, found many references to two ancient
writers, Jerome and Augustine, and was filled with a desire to
read the writings of these two men for himself. When he did
so he appears to have been greatly amazed. The writings of
Jerome, though they were by no means free from superstitions,
led him to the Scriptures, and those of Augustine instructed
him in much Scripture truth which the Roman Catholic
Church not merely neglected but resolutely denied. For the
first time, apparently, Knox now learned in heart, mind, and
conscience the way of a sinner's acceptance with God: 'Being
justified FREELY BY HIS GRACE through the redemption that is
in Christ Jesus' (Rom. 3 : 24). Much that Augustine wrote is
well worth reading, especially his Confessions, which, like
Bunyan's 'Grace Abounding', tell the amazing story of his
conversion to God, and of the grace of God which was exceed
ing abundant. It was a matter of wonder to Knox that the
Catholic Church should praise the name of Augustine, and
even speak of him as St. Augustine, but deny his teachings.
But it is no uncommon thing for men to honour those from
whose teachings they have widely departed.

When Knox read the Scriptures for himself the light of God
streamed into his soul so that, to use the language of the
Epistle to the Hebrews, he was 'illuminated'. The entrance of
God's Word gave light. Several year~ passed before all the
superstitions in which Knox had been reared were banished
from his heart, but by 1542, when he was twenty-seven years
of age, he stood forth as a child of light and a preacher of
righteousness; and when, about four years later, his friend and
counsellor George Wishart went to the stake, it was recognised
by many that Knox was the champion of the Protestant cause
in Scotland, and the one raised up by God to oppose the
idolatrous system which had for centuries kept Christ's Word
from the people. Mention has previously been made of the
sword that was carried before Wishart after the attempt to
assassinate him, and it was Knox who took this task upon
himself. When, shortly before his death, Wishart was arrested,
he directed the sword to be taken from Knox, and when the
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latter expressed his intention of accompanying him into what
ever danger might befall, Wishart replied, 'Nay, return to your
bairnes (pupils), and God bless you; ane (one) is sufficient for
a sacrifice'.

Knox's Protestantism soon exposed him to persecution and
he determined to leave his native land and retire to the Con
tinent, where he might have the opportunity to study the
Word of God and attend upon the teaching of great Reform
ers. England he did not think of making his temporary home,
for although the Pope's authority had been repudiated by
Henry VIII, the English Church still retained the teachings
that Knox now regarded as blasphemqus. However, before his
preparations to leave for the Continent were completed, cer
tain of his friends persuaded him to take refuge in the castle of
St. Andrews, which, after the death of Cardinal Beaton, had
remained in the hands of the Protestant party. Protestantism
may be either spiritual or carnal. If the former, it is based
upon a zeal for God and His Word of truth, and its weapons
are spiritual; if the latter, it is mainly concerned with the tern·
poral well-being of men, and its methods may be very
mistaken, and its weapons carnal. (See 2 Cor. 10: 4, and
Ephesians 6: 13-17.) Protestants of both kinds were to be
found gathered at St. Andrews, and Knox frequently spoke to
them from the Word of God, without any intention, however,
of claiming to have received a call to the ministry of the
Gospel. But amongst those refugees was a preacher named
John Rough, who felt firmly persuaded that to Knox God had
given the gifts of a minister of Christ. After Rough had dis
cussed the matter with other Christians, it was determined,
unknown to Knox, that the latter should be called to the
ministry. A time was chosen when Rough was preaching and
Knox listened as a member of the congregation. The sermon
over, Rough turned to Knox and said: 'Brother, you shall not
be offended although I speak unto you that which I have in
charge, even from all those that are here present, which is
this: In the name of God, and of His Son Jesus Christ, and in
the name of all that presently call you by my mouth, I charge
you that you refuse not this holy vocation, but as you tender
the glory of God, the increase of Christ's kingdom, the edifica
tion of your brethren and the comfort of me, whom you under
stand well enough to be oppressed by the multitude of labours,
that you take upon you the public office and charge of preach
ing, even as you look to avoid God's heavy displeasure, and
desire that He shall multiply His graces unto you.' Then,
addressing himself to the congregation, Rough said, 'Was not
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this your charge unto me? and do ye not approve this voca·
tion?' They all answered, 'It was; and we approve it.'

To Knox the matter was one of tremendous consequence
and he felt overwhelmed by the solemn call. Bursting into
tears, he withdrew from the people and retired to the solitude
of his own room. There, doubtless amid much anguish of soul,
he made constant and earnest enquiry as to the mind of the
Lord, and petitioned for grace to do His will. Finally he was
persuaded that the words of John Rough and the people came
to him as a call from God, and he set himself to obey. Yet, as
he himself said, 'his countenance and behaviour from that
day, till the day that he was compelled to present himself in
the public place of preaching, did sufficiently declare the grief
and trouble of his heart: for no man saw any sign of mirth
from him, neither had he pleasure to accompany any man for
many days together'. It was thus no light thing for Knox to
become a gospel minister; he realised his personal unfitness
for the work, but because it pleased God, who had called him
by His grace, and revealed His Son in him, that he should
preach Him among his fellow men, he did not shrink back.
A man of faith, he knew that God would be his helper, his
strength, his refuge, and his hiding-place. and he immediately
launched upon that amazing career of zeal and devotion to
God which only came to a close when thousands in Scotland
had been turned from Papal darkness and caused to rejoice in
that life which is the light of men. (John 1 : 4.)

It was not long after his remarkable call to the ministry
before Knox left the castle of St. Andrews. The Government
of Scotland was in alliance with the Crown of France. and in
1547 French warships appeared in the Firth of Forth and
commenced an attack upon the castle. This proved speedily
successful. and Knox, together with other prisoners (for their
lives were spared), was sent to France and condemned to work
at the oars of a French war galley. stationed at most times on
the River Loire. It was hoped that the harsh treatment meted
out to the Protestant heretics and rebels might serve to convert
them to Roman Catholicism, or at least break down their
opposition to Catholic practices. Mass was frequently said in
their presence and the Virgin Mary worshipped. and they were
threatened with severe punishment if they did not make the
usual signs of reverence. But, staunch to their principles.
whenever the worship began. the whole company of Scotch
men put on their caps or anything else at hand. lest they should
appear to consent to idolatry.
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Knox, in his 'History of the Reformation in Scotland',
recounts an incident which took place on one of these occa
sions, and although he does not name the person concerned in
it, most probably it was himself. A 'glorious painted lady' (the
image of Mary, the mother of the Lord Jesus) was presented
to him to be kissed. 'Trouble me not,' he said to the bearer;
'such an idol is accursed, and therefore I will not touch it.'
'Thou shalt handle it,' rejoined several Frenchmen, at the
same time thrusting it violently to his face and putting it
between his hands. The galley-slave took the idol and,
glancing quickly around him, he spied his opportunity to cast
it into the river, at the same time crying, 'Let our lady now
save herself; she is light enough; let her learn to swim'. After
this, continues Knox's narrative, no Scotchman was urged with
that idolatry.

Galley service at best was rigorous in the extreme. Although
the work required of the slaves was severe and unremitting, for
sometimes they were compelled to row ten or twelve hours
without cessation, the food was scant and coarse. Clothing.
too, was insufficient. Only in the winter-time was shelter from
the elements allowed. so that the slaves had to endure the
fatigue occasioned by the broiling sun of summer or. unpro
tected, suffer the full force of the gales of autumn and spring.
The galley-men were probably chained by their necks in
couples. or were so bound to the benches that they could
neither sit nor stand upright. nor yet lie down at full length.
The sleep of such labouring men was doubtless sweet, whether
they ate little or much, and we may imagine they welcomed
the quietness and rest of the night, even though the only couch
was a little straw thrown below the benches, and gnawed by
rats and mice, which did not disdain the very limited accom
modation furnished by a galley. The 10.1 of the slave was not
made easier by the frequent 'application of the lash or the rod,
and any galley man who complained of sickness or inability
to perform his allotted task was lashed to discover whether
his professions were true or false.

So much for galley service in general. With respect to Knox
in particular, his health. which was never very robust, suffered
severely by dint of the exposure and hardship. He was seized
with fever, which so greatly reduced his worn frame that life
itself seemed to hang in the balance. But Knox's work, far
from being accomplished. was in fact scarcely begun. and this
he himself realised to his comfort. After a winter on the Loire,
the galley on which he was confined was sent into the North
Sea to watch for and intercept English vessels. While engaged
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thus it approached the coast of Scotland between Dundee and
St. Andrews. A fellow slave of Knox directed his attention to
the coast and asked him if he recognised it. In the grip of
fever, Knox replied, 'Yes! I know it well; for I see the steeple
of that place (S1. Andrews) where God first opened my mouth
in public to His glory; and I am fully persuaded, how weak so
ever I now appear, that I shall not depart this life till that my
tongue shall glorify His godly name in that same place'. Time
after time also did Knox comfort his fellows with the words,
'God will deliver us to His glory, even in this life'. Knox's
confidence in God was not misplaced, for after a captivity of
nineteen months he was released. The circumstances of the
release have not been recorded, but it has been thought with
good reason that an exchange of prisoners was arranged be
tween the English Government on the one hand and the Scot
tish and French Governments on the other.

Knox's feelings when he was again at liberty to return to his
native land may better be imagined than described, and doubt
less fervent petitions such as that which appears in the
ninetieth Psalm were directed by him to the throne of grace
'Make us glad according to the days wherein Thou hast
afllicted us, and the years wherein we have seen evil'.

Upon his release from the galleys, Knox did not immediately
settle in Scotland, but judged it more convenient to visit Eng
land, where his preaching attracted much notice. Since the
days of the Apostles few have contended as earnestly as Knox
for the faith once delivered to the saints; in the work which
God gave him to do he was determined to be a workman that
needed not to be ashamed. Even before he left the castle of
St. Andrews, he was noted for the energy and skill with which
he dealt with the opponents of the Gospel. On one occasion,
after much argument with a priest, he exclaimed, 'If you will
be of this Church (the Roman Catholic Church) I cannot
hinder you, but as for me, I will be of no other church but
that which has Jesus Christ for pastor, and hears His voice,
and will not hear the voice of a stranger'. Equally courageous
statements in England gave Knox a considerable degree of
renown, especially when he denounced the Mass, and proved
from Scripture that the Roman Catholic Church did not teach
men the way of salvation through the Person and work of the
Lord Jesus Christ alone.

The result was that in a short time Knox was invited to
associate himself definitely with Archbishop Cranmer and
others who were seeking to make the Church of England
Protestant. When he agreed to this course, he was appointed
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as one of the six chaplains of King Edward VI, of whom two
were always to be present at Court while the remainder acted
as travelling preachers in England and Wales. With many
traditions and customs of the English Church, however, the
Scotch Reformer was not well pleased. Thus he bewailed the
fact that in the Church of England no minister of the gospel
had the power to prevent people living in sin from partaking
of the Lord's Supper; also he did not approve of kneeling
when the Lord's Supper was received, but declared that such
a practice was merely an addition and invention of men. It
was for reasons of this kind, as well as because of disagree
ment with the principles upon which the English Church was
based, that Knox refused to be made a bishop when this was
proposed to him at the special request of the King.

When Mary came to the throne Knox remained in England
and continued to preach, until, yielding to the counsel of his
friends, he fled to the Continent. 'I would not,' he said, 'bow
my knee before that most abominable idol (the Mass) for all
the torments that earthly tyrants can devise, God so assisting
me; and albeit that I have in the beginning of this battle
appeared to play the faint-hearted and feeble soldier (the cause
I remit to God), yet my prayer is that I may be restored to the
battle again . . . that both England and Scotland shall both
know that I am ready to suffer more than either poverty or
exile for the profession of that heavenly religion whereof it
has pleased His merciful Providence to make me, among
others, a simple soldier and witness-bearer unto men.'

From Dieppe in France, the port where Knox landed, he
proceeded to Germany and Switzerland, where he remained
for several years, except for one brief visit to his native land,
which sufficed to prove that his absence had not caused the
wrath of the clergy against him to. abate. Though he
sustained no harm at their hands, yet when he again left Scot
land, they caused his effigy to be burned at the cross at Edin
burgh, and, in true Catholic fashion, they pronounced the
curse of God upon his soul which they asserted to be destined
for the torments of hell. Knox was happy in Switzerland, and
found much joy in the society of John Calvin, the great Con
tinental Reformer, who was settled at Geneva. The two men
were of about the same age and possessed minds and charac
ters of a similar type, but, above alL it was given to them to
realise that 'they that are joined to the Lord are one spirit'.

Scotland, however, was much upon the heart of John Knox.
His knowledge of the spiritual darkness that still enshrouded
it, and the remembrance of his own calling to the ministry of
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the Gospel, made him long with intense eagerness to be
restored to his own land and people. Says a great Scottish
poet:

'Breathes there a man with soul so dead,
Who never to himself hath said,

"This is my own, my native land! "
Whose heart hath ne'er within him burn'd
As home his footsteps he hath turn'd

From wandering on a foreign strand?'
This applies very strongly in natural things, but when an exile
has received a charge from God to carry the Gospel to his own
countrymen, what deep longings of heart and fervent prayers
must be his for restoration to his native soil! Hence it came
about that in 1559, not long after the Protestant Queen Eliza·
beth ascended the throne of England, Knox again set foot on
Scottish territory, and within a very short time he was fighting
in 'the forefront of the hottest battle' for the cause and truth
of God. During his absence the Reformation in Scotland had
been making slow progress in spite of the opposition of the
clergy, and one at least had suffered a martyr's death.

The martyr was WaIter Mill, a Protestant teacher who, after
being condemned as a heretic in the time of Cardinal Beaton,
had escaped from his accusers and had wandered up and down
the country preaching whenever and wherever possible. In
1558 he was 82 years old, but his advanced age did not cause
the fury of his foes to abate, and at length they succeeded in
laying violent hands upon him. With tottering steps and figure
bent low beneath his four-score years, he was brought before
his judges, and so weak did he appear that all who saw him
doubted whether he retained sufficient strength to answer the
questions put to him. But the grace of Christ was sufficient
for him and His strength was made perfect in weakness. 'Wilt
thou recant thy errors?' asked his judges. 'Ye shall know,'
was the brave reply, 'that I will not recant the truth, for I am
corn and not chaff. I will not be blown away with the wind,
nor burst with the flail, but I will abide both'; and thus
speaking, 'his voice', says Knox, 'had such courage and stout
ness that the church rang again'. The trial was but a mockery
and Mill was condemned to the flames; yet so great was the
public horror that not a person in St. Andrews, where the
burning was to take place, wQuld sell or give a rope to fasten
the victim to the stake. Finally the archbishop himself pro
vided a cord from his own palace, and the aged sufferer was
commanded to mount the pile. 'No,' he replied; 'I will not go
except thou put me up with thy hands. for I am forbidden by
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the law of God to put hands on myself.' An officer then
pushed him forward, and he went up joyfully, to render up his
life to God as that which belonged to him and as though un
mindful, even in this extremity, of the scripture that the Lord
loveth a cheerful giver. 'As for me,' he said to the spectators,
'I am four-score years old and cannot live long by course of
nature; but a hundred better shall rise out of the ashes of my
bones. I trust in God I shall be the last that shall suffer death
in Scotland for this cause.' His desire was granted, for the
Scottish Reformation witnessed no further martyrdom. Upon
the spot where he suffered the citizens of St. Andrews raised
a great heap of stones, and as often as the priests caused it to
be removed a fresh pile was raised by the following morning.

We have narrated this incident at length, not only because it
is worthy of commemoration, but chiefly because it illustrates
the state of affairs in Scotland a few months prior to the return
of Knox from the Continent. Knox was now about forty-four
years of age, and an account of his personal appearance about
this, the most important period of his life, may here be given.
'His stature,' says a sixteenth century writer, 'was a little under
middle height; his limbs were graceful and well-proportioned;
his shoulders of more than average breadth, his fingers longish,
his head of moderate size, his hair black, his complexion
darkish, his face not unpleasant in appearance. In his counten
ance, which was grave and severe, a certain graciousness was
united with natural dignity and majesty. When he was angry
his brow showed a masterful spirit. Beneath a rather narrow
forehead, his brows stood out like a ridge, and his cheeks
were somewhat full (as well as ruddy), so that his eyes
appeared to recede and to be deep in his head. The colour
of his eyes was dark blue (or a dark bluish grey) and their
glance was keen and bright. His face was longish, his nose
beyond the average length, his mouth large, his lips full. the
upper lip being the fuller of the two; his beard was black, with
white hairs intermingled; it was a span and a half long and
moderately thick.'

(To be continued)
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The Epistle to the Romans
(CHAPTER 6)

R. N. CASWELL

Paul's doctrine of grace abounding (5 : 20, 21) might seem
to some to excuse a life of sin. 'Are we to continue in sin that
grace may abound?' His answer is to take his readers back to
first principles. 'Have you really understood what was
involved when you were baptised as Christians?' he asks.
Baptism is not only the symbol of forgiveness of sins (Mark
I : 4)-or, JUSTIFICATION, to keep to Paul's own term-but
also of something else. It signifies our spiritual union with
Christ, we were baptised into Christ, into His death, into His
burial, into His resurrection, and, in Eph. 2 : 6, into His ascen
sion. These truths are already clear in the teaching of Jesus,
when He speaks of the relationship of the believer to Himself
in this way: '1 in you and you in Me'; but the Holy Spirit has
explained them fully through the apostle Paul.

What do these truths mean? In the first eleven verses of
chapter 6, Paul makes three statements:

1. Our death with Christ means that the 'old man' was
crucified, that is, the men we used to be, the former self, if you
like. The outcome of this is that we need no longer be
enslaved to sin (6).

2. But the death of Jesus was followed by the resurrection.
As you can see from these verses, Paul lays a good deal of
stress on this point, as if to say 'We should bear in mind the
positive side also. Our message is not only about the death of
the old life, it is about the beginning of the new'.

3. These facts do not work automatically, as it were. They
require our faith (11). We have to reckon on them. Lumps of
sugar may lie in the bottom of a cup of tea with very little
sweetening effect. They need to be stirred.

This new life explained in Romans 6 is not, of course, some
sort of optional extra for the super-Christian. As Paul points
out in the opening verses, it is part and parcel of the initial
experience of faith. He is surprised ('Do you not know ... 7')
that they are so ignorant of these elementary things. What
would he think now? I wonder.

In the following paragraph, he returns to the thought of the
body being gripped by sin. We have had this thought before
in chapter 3, and we shall have it again. The normal desires
of the body, given by God. have been perverted by sin and
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made into 'passions'. Sexual desires will serve as an example,
though they are not alone in this. Anger can easily become
bad temper. Plain speaking can so easily become bitterness.
Our body and its members become the instruments of sin, SIN

being thought of here as a person tyrannising us. Who does
not know the experience? But in Christ we are free. As
Charles Wesley sings:

'Long my imprisoned spirit lay
Fast bound in sin and nature's night;

Thine eye diffused a quickening ray-
I woke, the dungeon flamed with light;

My chains fell off, my heart was free,
I rose, went forth, and followed Thee.'

'Freedom', however, is a word that needs to be defined. We
are only free in the service of God. It is rather like a machine
being used according to the maker's instructions. Then it
works best, for that is the way it was made.

Verse 14 introduces a new idea which will be more fully
dealt with in chapter 7: 'not under law, but under grace'. What
does this mean, and how is it the secret of freedom from the
dominion of sin? To grasp Paul's meaning here, we need to
understand the effect of the law. Already in 3 : 20 the law has
been shown to have the function of revealing sin. But there is
more to it than that. The law actually stirs up sin that is
dormant. We all know the psychological reaction to a prohibi
tion. To be told not to do a thing is to want to do it. Adver
tisers sometimes use this trait of human nature to their own
advantage by printing on the outside of a leaflet 'DON'T LOOK

IN HERE'. We all know what happens next! So the law of God
stirs up the animosity in us towards God. We rebel, and if the
law were the way to make us holy, there would be a very small
chance of success. But we are under grace, and grace is sooth
ing and powerful in its effects. The grip of sin is loosened and
undone. John Bunyan's homely illustration concerns the
sweeping of a dusty floor. The girl who attempts to brush it
while dry only creates a cloud of dust which swirls everywhere
and makes matters worse than before. This is like the effect of
the law. Then, after a little water has been sprinkled on the
floor, the job is easily done. This is like the effect of grace in
the heart. In other words, it is Mt. Calvary that makes saints,
and not Mt. Sinai. The love of Jesus breaks the hardest heart.

The final section of chapter 6, from verse 15 to the end,
contrasts the two slaves. The man who was a slave to sin,
getting more and more into its grip (19), has now, through the
teaching of the gospel (17), become a slave to righteousness
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(18). This also is a progressive thing. Sanctification means
that we grow in holiness. And each slave gets his reward. The
slave to sin may not like his, for it is death. The wages of sin
is death. And Sin is a faithful taskmaster. He never fails to
pay.

But the Christian cannot be said to have earned his wages.
In verse 23 Paul deliberately contrasts the word 'wages' with
the words 'free gift'. What Christian feels he has done so well
(even supposing it was all his own work!) that he can claim
his reward as due? Are we not all unprofitable servants? It
is, then, all of grace, from first to last.

(To be continued)

You must be saved from sin, not in sin, as some seem to
imagine. The latter is like saving a man from drowning by
keeping him under the water which is destroying him; or like
recovering a man from sickness by leaving him under the
malady which constitutes his complaint.-W. JAY.

Heavenly happiness consists in the enjoyment of peace
which passes knowledge and the beatific vision of God.-
AUGUSTINE. .

God's mercy-doors are wide open to the prayers of His
faithful people.-JOIJN TRAPP.

Awake, my soul! stretch every nerve,
And press with vigour on;

A heavenly race demands thy zeal,
And an immortal crown.

-PHILIP DoDDRIDGE.
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The Pilgrim Fathers
PART II

JOHN STOUGHTON
This originally appeared in Stough'ton's Spiritual
Heroes (1848). 1970 is the 350th Anniversary of

the sailing of the Mayflower.

Eight years rolled away. The exiles were respected, and
their pastor was honoured both by themselves and the Dutch
citizens, yet they felt, after all, that they were strangers in a
strange land. The customs of the people differed from their
own. To many of them the language of the country was unin
telligible. They had to struggle with poverty and endure hard
toil. The fathers were getting old; the children were not all of
the same heroic stamp with themselves. Every daughter was
not a Ruth, nor every son a Cato. Some of the young people,
though they desired liberty, could not bear much hardship.
Others, who were of a brave and earnest spirit, and loving
religious freedom beyond everything, bore the yoke till it
bowed down their strength, and the vigour of nature was con
sumed in the bud. But what much more grieved the hearts of
some who were parents, was that they saw their offspring
exposed to the corrupting influence of bad example. Many of
the young people were not proof against temptation. They fell
into courses of licentiousness. One became a soldier, another
went to sea. Many a father mourned, many a mother wept;
and good Mr. Robinson would strive to soothe them in his
pastoral visitations and his public preaching.

But what was to be the future course of the exiles? This
became daily a more and more pressing question. They
thought of England-thought of its beautiful scenery, and
peaceful homesteads, and busy cities, where, as boys and girls,
they had lived in happiness, and which, after all their persecu
tions from an unjust Government, it was impossible they could
ever cease to love. It was their native land, and they were
bound to it by Nature's spell, which no tyranny could break.
Often, as they paced the flat banks of the Dutch canal, did they
sigh for the hills and vales of their own more beautiful
region-

'For the shieling wood, and stream girt,
Where Romance youth's summer sped;

For the belfry by the gray kirk,
In whose shadow slept their dead.'
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Their mother tongue was dear to them. The name of England
they revered; even the name of its intolerant King they pro
nounced with honour. They feared their posterity would
forget that tongue, and neglect to cherish those names. Yet
return to their much-loved England was impracticable; perse
cution frowned on them from its sands and cliffs, and they
dared not to seek their home again upon its shores.

But there was another land far away over the broad Atlantic,
of which they had heard, whose virgin soil was fruitful and
whose air was free for all who wished to breathe it, and the
thought struck them, that amidst those untenanted wilds of
nature they might found a colony, and build up a church, and
preserve their name, their language, and their faith, and
advance Christ's kingdom, and be as stepping-stones to others
in performing a great work. And who can tell what dim and
shadowy images of a grand destiny to be accomplished there
might rise before the eyes and awaken strange emotion in the
nobler spirits of that world-despised band of Independent
Christians?

It was a great thought, the seed of a great empire, which was
thrown out by the man, whoever he was, that first suggested to
his companions the daring enterprise. I should like to know
the spot on which it was expressed, and to have a picture of
the countenances of the rest of the exiles in the moment of
hearing it. Amidst the political and theological contentions of
Holland, which filled Europe with their fame, the sayings and
doings of that humble Congregation never caught the public
ear; but there were impulses among them at work which were
to strike most powerfully on the destinies of the world; and
when the history of great souls shall be revealed in eternity,
doubtless the words and deeds of these, and such as these, will
be more prominent in the divine record than those displays of
skilful statesmanship and physical valour on which the pens of
historians now are wont to linger.

Some glimpses of the debates upon this project by these
good men are afforded in Bradford's Narrative. Persons
among them there were who were startled at the proposal. 'It
is a great design,' said they, 'and subject to many inconceivable
perils and dangers; besides the casualties of the seas, the length
of the voyage is such as the weak bodies of men and women,
and such other persons, worn out with age and travel, as many
of us are, could never be able to endure; and if we should do
so, the miseries we should be exposed to in that land will be
too hard for us to bear; it is likely that some or all will effect
our ruin. We shall be liable to famine, and nakedness, and
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want. The changing of the air, diet, and water, will infect us
with sickness; and those who escape these evils will be in
danger of the savages, who are cruel and barbarous, not being
content to kill, but delighting to torment in the most bloody
manner, flaying men alive with the shells of fishes, cutting
off the joints by piecemeal, broiling them on coals, and eating
collops of their flesh in their very sight.' And the good men
shuddered as these horrors darkened in their imagination; and
then, turning to look at other matters, less terrific, yet not to be
slighted, they urged, 'It will require more money than we can
furnish for such a voyage. Similar schemes have failed (allud
ing, perhaps, to the plantation project at Sagadahoc in 1607),
and our experience in removing to Holland teaches us how
hard it is to live in a strange country, though it be a civil and
rich commonwealth'.

So they pleaded; and the hearts of the weaker died within
them. But others in that chamber of council rose and said, 'All
great and honourable actions are accompanied with great
difficulties, and must be met and overcome with answerable
courage. It is granted that the dangers are great, but they are
not desperate; the difficulties are many, but not invincible;
though many of them are likely, none of them are certain.
Some of the things feared may never befall us; others, by care
and providence, and the use of means, may be, in a measure,
prevented, and all, through the help of God, by fortitude and
patience, may be overcome. True it is that such attempts are
not to be undertaken but upon good grounds; not lightly, as
many have done, for curiosity or gain; but our ends are not
common, but good and honourable; our calling lawful and
urgent; and therefore we may expect the blessing of God on
our proceedings. Yea, and though we should lose our lives in
this action, we may have comfort in it, for the endeavour will
be honourable. We have lived here but 'as men in exile, and in
a poor condition, and as great miseries may befall us here as
there, for the twelve years' truce is now expired, and there is
nothing but beating of drums and preparing for war. The
Spaniard may prove as cruel as the savage of America, and
the famine and the pestilence be as sore here as yonder, with
less liberty to look out for remedy'. That was a noble-hearted
strain of speech, and showed that they who uttered it were
under the influence of another order of feeling altogether than
that which swayed their timid brethren.

Among other curious papers by the distinguished philoso
pher Wollaston, he wrote one 'on sounds inaudible to certain
ears'. 'Some persons,' he observed, 'are free from deafness,
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yet are insensible to shrill notes-to the cricket's chirp and the
swallow's twitter'; and he proceeds to suggest it as possible
that insects may emit and listen' to sounds which men never
hear, while they are deaf to the graver tones of the human
voice. The moral world seems a curious counterpart of the
physical. There are shrill notes of fear which rouse the emo
tions of one class of minds, to which others are insensible; and
there are trumpet tones of courage which thrill through some
souls while the rest remain deaf to (heir inspiring appeal.
So it was on this occasion. The weaker brethren heard only
the shrill suggestions of their own fears; the heroic ones were
deaf to all but those grave, deep inspirations, full of daring but
calm decision, which came over them like voices from eternity.
Yet the resemblance of the moral to the physical phenomena
in this present case, as it regarded some, lasted only for a while,
for the nobler-minded at length created a sympathy with them
selves in the breast of others who had at first shrunk back.
None, however, trusted to the force of argument and human
persuasion. They looked to a higher Power. By prayer and
fasting they sought the Spirit's teaching, and no doubt earnest
were the wrestlings of those devout men with the Angel of the
Covenant that they might know His will. After much reflection
and earnest supplications for guidance, the majority decided
upon the great enterprise.

Then came the inquiry, What part of America should they
select for their future home? Guiana was named, and its
claims enforced on the ground of its being blessed with per
petual spring and a flourishing greenness; but it was objected
that the climate was bad. and, especially, that the fierce,
intolerant and jealous Spaniard was already there. At last
Virginia was selected as, on the whole, a more favourable spot.
Two were sent to England to confer with the Virginia Com
pany, and to gain. if possible, the King's"broad seal to authorise
the undertaking. The Company entered into their views, but
the King, as was to be expected, refused his sanction, though
he was not unwilling to connive at their proceedings, provided
they went on peaceably. The want of the seal became a trouble
10 some, but others shrewdly observed 'it would not be of
much use if they had it, "for though the seal were as broad as
the house floor", there would be means enough found, if the
author wished, to recall or reverse it'. There was much arguing
on the subject; deputations crossed and re-crossed the German
Ocean; many letters were written; consultations held, and
prayers offered, till, ultimately, the emigrants resolved upon
going to New England, with no other patent than what they
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had at first obtained under the idea of colonising Virginia, and
with no other seal than the broad one of the Divine sanction,
which they were persuaded they had obtained.

It was arranged that some should go before the rest, under
the direction of Mr. Brewster, an elder of the Church. In
prospect of their departure, the whole Church spent a day of
humiliation, and Robinson preached from the beautiful text.
'And there, at the river by Ahava, I proclaimed a fast, that we
might humble ourselves before our God, and seek of Him a
right way for us, and for our children, and for all our substance'
(Ezra 8 : 21). It was an affecting occasion-the pastor's heart
was full; and it is reported that he spent a good part of the day
very profitably and suitably to the occasion. Only a brief out
line of that memorable sermon has been preserved. We would
gladly give whole shoals of published discourses in exchange
for that one homily. While, however, the far greater portion is
lost in the long silence of the past, the fragments of this great
man's utterances on the occasion happily spared to us we will
gather up and preserve among our richest relics. We seem to
be sitting among the congregation. Many around us are in
tears. Amidst the deep stillness of the place, an audible sob
now and then breaks out as the preacher proceeds:

'Brethren, we are now ere long to part asunder, and the
Lord knoweth whether ever I shall live to see your faces again.
But whether the Lord hath appointed it or not, I charge you
before God and His blessed angels to follow me no farther
than I have followed Christ. If God should reveal anything to
you by any other instrument of His, be as ready to receive it
as ever you were to receive any truth by my ministry, for I am
very confident the Lord hath more truth and light yet to break
forth out of His holy word.

'Miserably do I bewail the state and condition of the
reformed Churches, who are come to a' period in religion, and
would go no farther than the instruments of their reformation;
as, for example, the Lutherans, they could not go beyond what
Luther saw; for whatever part of God's will he has further
imparted by Calvin, they will rather die than embrace it. So.
also, you see the Calvinists, they stick where he left them-a
misery much to be lamented; for though they were precious
shining lights in their times, yet God did not reveal His whole
wiIl to them; and were they now living, doubtless they would
be wiIling to embrace further light as that which they did
receive.'

Much is said in these days about the development of
Christianity. The sage Robinson understood this matter. The
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Bible, not the fathers, formed his text-book; but he saw there
depths of truth and glory into which he was persuaded thought
ful minds might penetrate farther and farther as time rolled
on. The Bible was to him like the universe, a system unchange
able in its great facts and principles, but ever opening wider
and brighter upon studious and devout minds. He knew there
would be no change in God's Word, and no addition made to
its contents; but he looked for beautiful and improving changes
in men's views-for broader, clearer, and more powerful con
ceptions of God's truth. There was deep philosophy as well as
sound practical direction and Christian pathos in Robinson's
sermon. But he was neither Rationalist nor Mystic, and knew
how to guard his notion of development from abuse.

'Remember your Church covenant,' he says, 'in which you
have agreed to walk in all the ways of the Lord made known,
or to be made known, to you. Remember, your promise and
covenant with God and with one another to receive whatever
light or truth shall be made known to you from His written
word; but withal, take heed, I beseech you, what you receive
for truth, and compare it and weigh it with other Scriptures of
truth before you receive it; for it is not possible the Christian
world should come so lately out of such thick anti-Christian
darkness, and that full perfection of knowledge should break
forth at once.'

Robinson was no snarling schismatic, but a friend to
Christian Catholic Union, for he goes on to say, in his practical
directions, 'Another thing I commend to you. By all means
shake off the name of Brownist. It is a mere nickname and
brand to make religion odious, and the professors of it, to the
Christian world. - And to that end I should be glad if some
godly minister would go over with you before my coming
(Robinson meant to follow with the rest of the Congregation),
for there will be no difference between the unconformable (the
Puritan, or nonconforming clergy, who had not renounced the
Church of England) and you, when you come to the practice
of the ordinances out of the kingdom. By all means close with
the godly party of the kingdom of England, and rather study
union than division-in how nearly we may possibly, without
sin, close with them, than in the least measure to affect division
or separation from them.'

'Be not loth,' he further enjoins, 'to take another pastor or
teacher; for that flock that hath two shepherds is not endan
gered but secured by it.' With this commendation of a plurality
of Bishops in a Church the fragment abruptly terminates.
'There were other things of great and weighty consequence,'
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we ·are told, uttered on the occasion. Would we could recover
them, with all their touching appeals and farewells; but with
many other precious things said by tongues long since silent,
they lie beyond our reach. What remains, however, is of the
greatest value, and worthy of the study, the careful study, of
all who, like Robinson, are called Independents.

Before the pilgrims embarked, a parting entertainment was
given them by their brethren at the pastor's house, where they
refreshed their hearts by fraternal intercourse and devotional
exercises. On the 21st July they left the city of Leyden, which
had been their quiet resting-place for 11 years, and journeyed
to Delft Haven, where a ship waited to receive them. Their
removal must have required some preparation, and must have
excited some attention, for 'the number of the names was
about a hundred and twenty', and they were accompanied on
their journey by most of the members of the Church, especially
the more a,ged people, who, though from their infirmities they
could not undertake a long voyage, and encounter the difficul
ties of a new colonial settlement, entered with the deepest
sympathy into the spirit of the enterprise. They tarried in
Delft Ha,ven that night, and were joined by another party from
Leyden, who had followed them as early as possible, to take
a parting look and hear the last farewell. To many it was a
sleepless night, and was spent in Christian conversation and
expressions of true Christian love. The morning sun must
have gleamed mournfully upon their eyes through the windows
of the apartments where they were assembled. It told them the
last day of their pleasant intercourse with old and endeared
friends had come, for the wind was fresh and fair, and the
vessel was ready to weigh anchor and depart. And so they
went down to the shore, where the scene at Miletus was literally
repeated, save tlIat the people were the voyagers instead of
their apostolic father. 'He kneeled down and prayed with them
all, and they wept sore, and fell upon his neck and kissed him.
sorrowing most of all for the words which he spake, that they
should see his face no more; and he accompanied them to the
ship.' Even the Dutch strangers, who saw the parting, stood
and wept. Many eyes full of tears watched the sails of that
vessel as they shone upon the distant waters, like a flake of
snow, till the little white speck quite melted from their view.

That vessel, with its rich cargo of true-hearted men, speedily
reached Southampton. The voyage answered the name of the
vessel, and the Speedwell entered port to join the Mayflower
ships whose names have become hallowed, and are worthy of
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being placed, with the Argo of the ancients, amidst the con
stellations of heaven.

It pertains not to our office to tell the story of the voyage, of
the parting of the Mayflower from the Speedwell, and the
solitary course of the former vessel, containing all the party
who at that time went, and the incidents on the way, and the
battling with the elements, and the landing at Cape Cod, and
their adventures there, and their coasting expedition, till the
feet of the pilgrims stood on the Plymouth Rock. The story
belongs to the heroic age of America, and may well inspire the
enthusiasm of her historians, for no other nation can boast of
such an origin, and can adorn its earliest annals with a tale as
true as it is beautiful, as authentic as it is sublime. And when
America shall produce her Virgil, he will find in the voyage of
the Pilgrim Fathers a theme for his muse surpassing his of the
olden time who sang the adventures of iEneas.

Robinson's heart was with the pilgrims, but there were
insuperable difficulties in tbe way of his following them. The
want of sufficient means was the main hindrance, but he also
had to struggle with contentious spirits at Leyden, and to meet
the opposition of some in New England, who, knowing the
energy of his mind and the weight of his character, feared, on
selfish grounds, his influence in the rising colony. But it
mattered little. His Lord and Master had other designs
respecting him, and on the 1st of March, 1625, took him away,
'even as fruit falleth before it is ripe, when neither length of
days nor infirmity of body did seem to call for his end'. His
remains were interred in the chancel of one of the churches at
Leyden, allotted by the Dutch for the use of the English exiles;
and the magistrates, ministers, professors, students, and most
of the gentry of the place followed him to the grave.

Robinson was a great man. The allusions made to him in
the documents connected with the Leyden Church and the
Pilgrim Fathers show him to have been one of those superior
spirits who are born to lead their fellow-men, and on whom
feebler natures can rest with confidence and love. 'Strength
and beauty' were finely blended in his composition. With a
strong mind he had a tender heart. His understanding was of
a manly make, calm, clear, vigorous. His controversial writings
attest his theological skill, and his practical compositions
evince his reflective habits, and his sound views of morals and
religion. He was a man of superior learning, of which the
reputation in which he was held by the University of Leyden
is a proof; but he blended with the pursuits of the scholar
habits of enlarged intercourse with mankind, and shrewd,
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business-like observation of human character and things.
Though he did not cultivate the graces of style. nor adorn his
pages with the flowers of imagination, we cannot peruse his
writings without feeling that they possess the charm of prac
tised thought and earnest truthfulness. He was no enthusiast.
'To trust to means is idolatry, to abuse them want of wisdom
or of conscience,' is a remark he makes in his 'Essays', and it
is one which we find illustrated by his prudent conduct
throughout his history. His lot was a troubled one, but he had
not learned to look upon the world with a jaundiced eye; and
it was in no 'sour. Puritanical spirit' that he said, 'If a man set
his thoughts a-work upon inconveniences and discommodities
alone, he shall heap sorrow on sorrow; but if, on the contrary,
he draw into consideration such inconveniences as usually fall
in with their contraries, he shall always find some matter of
ease, and sometimes that meat comes out of the eater, and that
which at first seemed a cross is rather a benefit'. His catholic
feeling, which increased with his years, expanding itself beyond
all sectarian limits, so uncommon in that age, shows him to
have been a man with a great soul, for his catholicity was not
the mere echo of other voices, calling him to the exercise of
peace and love, but it was the voice of one who stood almost
alone. pleading for union in times of discord. and running the
risk of offending the narrower minds who belonged to his
party. Yet his firm attachment to his distinctive principles.
which had made him an exile in fact. and a martyr in spirit,
demonstrated that he was no latitudinarian, but that he knew
how to combine a love to all good men with a steady adherence
to his own conscientious views on minor points. Abstaining
from that infallible tone of decision in such matters, which be
longs not exclusively to Rome, forbearing to fix any final limit
in the path of ecclesiastical reformation, such'lis other com
munities beside the Church of England seem virtually to have
done, knowing that truth is not learned all at once, and that
time is a valuable teacher as to the mode in which the working
of a system is to be accommodated to the state of society, he
enjoined upon his brethren to watch and wait for further light.
He was a specimen of the true Reformer, well described as one
'who supposes no wonders in himself, and expects them not in
others; and is rather the sower who goes forth to sow his seed,
than the lord who comes to gather into barns'.

Congregational Christians call no man master on earth. nor
should they; but it will show them only wise and grateful to
revere the name. follow the advice, and walk in the steps of
lohn Robinson.
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CALVIN ON THE SCIENCES. Nigel Lee. Sovereign Grace
Union; 48 pp.; 2/6.

A little book on a great subject. How far can the Bible be
taken as authoritative on matters of science? Of course, it
uses popular language, and in that sense it is non-technical.
The sun 'rises' and 'sets'. But when it speaks of the special
creation of man (as against biological theories) or of the Flood,
how far is it accurate? What about miracles? Is its history
reliable?

Dr. Lee researches into Calvin's view of science. We should
not, says Calvin, despise the research of non-Christian men,
for the Spirit of God has doubtless led them, too, into truth.
Calvin frowns on the anti-intellectualism of 'spiritual'
Christians who deprecate 'secular' science, forgetting the
reality of common grace. The family of Cain saw the birth of
arts and sciences, and pagan civilisations have developed
philosophy, logic, medicine and mathematics.

Man's Magna Charta for scientific investigation was given
him by God Who put the creation under man. Liberal-arts
and sciences based on this God-given dominion are only dan
gerous when set in opposition to Christ. The true scientist
should be born again, to see the truth as it is in Christ.

As far as the Bible is concerned we need not look there for
instruction in astronomy or biology or any other science. We
must go elsewhere. Yet science learned elsewhere should
harmonise with Scriptural principles.

We are not much nearer the answers to the problems raised
in the opening paragraph of this review. However, we must be
grateful to Dr. Lee for indicating to us that Calvin has a word
on this modern subject, though not perhaps the last word.

R. N. CASWELL.

WAYMARKS. William Fay. Published by K. A. Fay; distri
buted by the Gospel Standard Baptist Trust Ltd. Obtain
able from Mr. O. G. Pearce, 15a Park Avenue South,
Harpenden, Herts.

This autobiography of a true and humble minister of the
gospel, for 30 years the pastor of "Zoar" Strict and Particular
Baptist Church, Norwich, is written in simple language and
gives a picture of the spiritual exercises and concern of one
who realised the importance of dealing with immortal souls.
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something little appreciated in this day of permissiveness and
ecumenicy. .

Converted at 17 years 'of age, while seeking to enjoy the
passing pleasures of this world, his companions soon detected
the change and began to ridicule and persecute him, but he
declares, page 14, 'Harder still did I feel the treatment I
received from my friends at the chapel. It seemed to me they
shunned me instead of giving me encouragement. I would have
greatly appreciated encouragement, and have been thankful if
anyone had spoken about soul matters, so that I could have
opened my heart to them'-a warning to Churches and
Believers to care especially for the young convert!

During the years of his pastorate he always endeavoured to
put his charge first, believing 'I dwell among my own people'.
Much affliction was endured during his closing years, but his
end at four-score years was peace.

Four sermons are included which contain truth preached in
an experimental way. Extracts from his diary help to make
the record more complete, and there are a number of spiritual
letters, a useful part of true ministry, the art of which eems
largely lost in these days! From one of these we gather he was
able to keep matters in their right perspective. He writes, 'On
reflection, am grieved that my conversation was more of
denominational than heavenly things. The former will oon
pass away, but the things which are of heaven are eternal'.

Two small criticisms-if each plate had been given a full
page it would have made a more pleasing picture. On page 117
we read Hymns 477, 160, 1155, without giving the name of the
hymn book. This would convey nothing to many readers.
A suitable book to give to any of the'household of faith'; may
the Lord use it to His glory, which would have been the great
desire of the writer. B. J. HONEYSETI.

BOOK-NOTE: As part of the celebrations for the 350th anniver
sary (1620-1970) of the sailing of the Mayflower, Peter Toon
has written a paperback, The Pilgrim Fathers, with 16
photographs, price 8/-, which is available from newsagents
in Plymouth or from the publishers, Gospel Communication.
Linkinhorne House, Linkinhorne, Callington, Cornwall. It
is to be published on 1st April, 1970.


