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'Little children, it is the last time: and as ye have heard that
antichrist shall come, even now are there many antichrists;
whereby we know that it is the last time. They went out from
us, but they were not of US; for if they had been of US, they
would no doubt have continued with us: but they went out,
that they might be made manifest that they were not all of us.
But ye have an unction from the Holy One, and ye know all
things.'-l John 2 : 18-20.

The theme of this epistle is eternal life, a theme which
touches on the very essence of what it means to be a Christian.
A Christian is a man who knows the meaning of eternal life,
and eternal life is life of a completely new quality. Eternal life
is to know Jesus Christ as Saviour, as Lord and God; and
through knowing Jesus Christ, to be brought into living com
munion with God the Father. 'This is life eternal,' said Jesus,
'that they may know Thee, the only true God, and Jesus Christ
whom Thou hast sent'; and John's concern in this letter is that
those to whom he writes might have assurance that they have
eternal life. Not that they might be left in some condition of
spiritual suspense; not that there might be uncertainty as to
their spiritual condition; but that they might know. that they
might have this conviction inwrought by the Holy Spirit that
truly they are God's children. That is why John keeps on with
his theme right through this epistle. He is not interested in a
mere profession of faith. John probably was troubled, just as
we are, with people who make an empty profession. He insists
that a profession is not enough, a profession must be tested
because it is something which can vanish like the dew on the
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morning grass. What is required is something that will last,
something that will persist, and so John continues to test the
profession which people make. His concern is that they might
be brought, by testing their profession, to a deep assurance that
they are truly God's people.

Now here he is speaking about the tests which come because
of the presence of evil in the world, and these tests are, in the
providence of God, one way by which the Christian's profes
sion is tested, whether he is truly a child of God or not. This
is what Jesus Himself was talking about when He told the
story of the two men, the one who built his house upon the
sand and the other who built his house upon the rock. The
man who built his house upon the sand reared the house
quickly; it did not involve a great deal of effort but there was
no foundation beneath and when the wind blew and the storm
broke and the rains came, well, the whole thing collapsed.
'And only,' says Jesus, 'only the man who heareth these words
of mine and keepeth them, and builds his house upon the rock,
only that man will stand.' It was the same in the parable of
the sower and the seed. There were those who received the
seed upon stony ground. It was really ground in which there
was a very shallow covering of earth with rock beneath. For
a time there was an apparently healthy growth. The seed
sprang up, but when the sun began to beat down of course it
did not survive because there was no depth of root there. Now
John is saying here, and the New Testament constantly stresses
it, that testing times inevitably come, and testing times demon
strate whether a man's profession tallies with reality.

I remember hearing one of the missionaries who came
through the Communist take-over in China as he described the
first Sunday after the communists had taken over the town
where he was serving. Outside the church there was a com
munist official with his notebook taking down names and
addresses of everybody who was present in the church, and
they had to decide before the next Sunday whether they
wanted to remain permanently on that list. It became a great
means of purging and pruning. There were many who came
to church in China, just as there are many who come to church
in this country, because it is part of the pattern of their living.
Perhaps they made a profession, but when the test came and
it meant that to continue to come to church and to meet with
God's people might involve a prison sentence, might involve
death, then it was discovered who were truly God's people and
who were merely making a profession. Well, that is what John
is talking about. He says that there is in the world a spirit of
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evil, and that spirit of evil will continue to increase and deepen,
and it will be the way of testing the profession of those who
lightly call themselves Christians but in actual fact have not
got the root of the matter in their hearts.

You notice the way the Bible is never trivial. Here John is
setting an individual's experience against a very big back
ground. He is talking about particular people, individuals with
real problems and real needs; he is talking about the very
personal issue of this man or that man's salvation, but he sets
it against this big background of the tremendous contest in the
heavenly regions between the powers of God and the powers
of darkness. It is the same pattern as you get in the Book of
the Revelation, where you have this twofold pattern-on earth
there is the clash of good and evil as the hosts of evil are
thrown against the church of Christ; but the Book of the
Revelation bids you look beyond and you see that the clash
here is simply a reflection of the clash in the heavenly places
between the angelic powers at God's command and the powers
of darkness. And what John is saying is surely this-the
conflict that goes on in a man's soul when he listens to the
gospel and when he is pulied this way and that, with one voice
calling him to turn to Christ and another pulling him back
towards the world; this battle in the individual soul is simply a
reflection of this cosmic battle between the hosts of God and
the powers of darkness.

So John is setting an individual's salvation and spiritual
experience in this very big context and he says, with a very
real sense of urgency, 'It is the last time, it is the last hour'.
Now if you read some of the modernist or liberal commenta
tors they will tell you that John was mistaken at this point; he
thought the end of the world was near and now, nineteen cen
turies later, we have discovered how wrong he was. They say
the same, of course, about Paul's epistles. Paul had a very
real awareness of the coming of Christ-but of course modern
scholarship with all its wisdom and centuries of knowledge
behind it, can see how wrong he was! But this is the result of
a very superficial and shallow reading of what John and Paul
are really saying. John does say, 'It is the last hour', and if you
interpret him in the literal way some of the liberals want you
to interpret it, then he is thinking that the second coming is
just round the corner. But surely John is not saying that at all.
He is saying, 'It is the last hour, it is the last time, because I
see around me evidences of the power of evil'. You see, the
last hour is not something that can be located just at one point
in history. John speaks of it in the first century A.D. and we
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can read John's words now and we can repeaUhem and.say,
just as he said; 'It is th..e last hour', because that hour struck
whenJesus Christ came, because He came that He might br~ng
to nought the works of the devil. He came that He might break
the pow,er of evil, He. came that He might set the people of
God £fee; He came to be our mighty Redeemer. And the last
hour of which John is speaking here, the last time, is this great
period in which Christ's victory is being manifest in the
preaching the gospel as men and women are being brought
to Him.

But of course this gospel is being preached against a dark
background, it is being preached against the background of the
bitter antagonism of Satan and of all his host. The gospel is
never declared easily. The gospel is never received easily.
A man does not become a Christian in some very easy fashion.
The gospel is simple, the call of the gospel is simple, it is the
call to believe on the Lord Jesus Christ, but the reception of
that call, the believing on the Lord Jesus Christ, is never an
easy thing, because all the time there is the opposition of the
evil one. John's contention is that what characterises this hour,
which is the last hour, is the opposition of the devil to the
word of the gospel. You see, it is the last time because there
is no other time beyond. This is the last time, which will end
with the coming again of Christ arid the ushering in of the
eternal age. 'We are in the last time,' says John; he said it in
the first century and we qm say exactly the same; we are in
this age when the gospel is being preached in the face of the
opposition of the evil one.

When you read the New Testament you find that the opposi
tion is constantly.increasing. The last hour becomes increas
ingly dark, and as you move towards the end of the' last hour
the darkness builds up and the opposition increases. That is
why these New Testament writers always write with -a sense
of urgency. They are never discussing matters in some rather
detached way as if these were interesting religious issues to be
considered-there is always this sense of earnestness and
urgency. We are in the midst of a desperate conflict, the
powers of darkness are gathered around us, the devil is throw
ing in all his might against \:IS, but Christ the Conquerer is in
the midst, Christ the Lord is being proclaimed. The gospel of
the coming Saviour is being set forth. But it is all in terms of
a preaching in the midst of conflict, a preaching against the
background of antagonism from the evil one who would seek
to dull the mind of the individual who hears the gospel. He
would aim to keep him from closing with God's offer of mercy,
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and would try to distract him that he might not concentrate his
thinking upon the word that God would speak to him.

S9 John says, 'You know that antichrist is coming', and the
word 'antichrist' here is "guite clearly as much a title as is the
name 'Christ', because John distinguishes 'antichrist' here
from the many antichrists' who are forerunners of the final
antichrist who is yet to come. This antichrist-well, he appears
again and again in'the Scripture, That is why I read this
evening from 2 Thessalonians where Paul is speaking about
the 'man of sin', the one who appears prior to the second
coming of Christ and who gathers up in himself all the venom
and hatred of God which have possessed the mind of the devil
himself right down history, The great embodiment of anti
christian forces appears in this figure atthe end of the age. Or
you can turn to John again in the Book of the Revelatio!1; you
remember his vision of the beast, and again it is this vision of
a person who focuses in himself all the hatred of God, all the
hatred of the gospel, all the blasphemies against God's Name,
and they are embodied in this one figure of utter wickedness
the beast. There is also the 'false prophet', suggesting that the
beast, the antichrist, the man of sin, will be buttressed by an
apostate church, by a religious system which professes much
and yet has turned aside from the gospel of God.

Well, said John, antichrist is coming; this age is working
toward its..climax and the climax is the manifestation of one
who will 'gather up in himself all the strains and the tendencies
of evil that have been manifest down the centuries. It is a
fearful vision and spectacle of the final attempt of the evil one
to resist through the agency of this antichrist the glorious
power of God. That is why the Christian is not overwhelmed
when he looks out on a world which seems to be getting con
tinually into a complete state of chaos, That is why the whole
tottering fabric of what we call western civilisation (though
whether we should ever designate it by the term 'civilisation'
becomes increasingly open to question), but the whole fabric
seems to be crumbling, and wherever you turn, men seem to
be drifting into a state of chaos and the whole of what we
know as human order seems to be tottering on the brink of
disaster. I say the Christian is not perplexed, he is not taken
by surprise, because he reads his Bible and he finds that this is
the pattern that comes clearly right through the pages of Scrip
ture, the powers of darkness building up to this final moment
of defiance against the living God..

But John would not ·let you get lost in charts describing the
end of the age. He is rboting you in the present'as he adds,

•
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'Antichrist is coming, but there are already many antichrists'.
That embodiment of evil which will be seen in this person at
the end of the age is already being seen-in fact John claims
that that is why he can say this is the last hour because there
are these many antichrists. He saw them all about him. The
New Testament gives abundant evidence that the gospel was
not preached for long before the antichrist spirit began to
appear. John was encountering those who were denying some
of the fundamentals of the faith, and this is basically the spirit
of antichrist. In 2 Thessalonians the one who appears exalts
himself against God, he blasphemes God, he is in the temple
of God taking to himself the honours which are due to God
alone. The antichristian spirit is the spirit which rejects the
gospel, refuses the sovereignty of God Almighty and refuses
the authority of the Lord Jesus Christ, and John could see it
already manifest in his own day. There were trends which
appeared increasingly in the years that followed, and in the
early centuries of the Christian church there was a desperate
struggle in order that the gospel might be preserved. There
was a movement which went by the name of Gnosticism-the
reason that name was given was that these men claimed to
have knowledge, they claimed to know, but their knowledge
was not the knowledge of the word of God. It was not a wis
dom that was subject to the wisdom of Christ. It was a know
ledge, like the knowledge of so many of our modern
theologians, which was spun out of their own imagination and,
as a result, was sadly astray from the revealed truth of God.

Well, John was meeting these men already. In the very first
century they are beginning to show themselves and they are
speaking against the gospel. If you turn the pages of Christian
history you find this pattern continuing right the way through.
In the fourth century they were fighting another desperate
battle. It was the issue of the divinity of Christ. Is He
uniquely the Son of God? Is He God- the Son in a special
sense? The leader of those who were denying it, a man called
Arius, seemed to be taking the whole world with him, and so
many of the churches gave way and accepted the false teach
ing. But God, of course, still sustains His truth. A man called
Athanasius stands apparently all alone, but by God's grace
he triumphs. But the antichristian spirit continues. It continued
right through the Middle Ages as the truth of the gospel was
overlaid with darkness and error and superstition, so that it
seemed as if the light of truth was almost blotted out in the
darkness. But again God raised up a witness and when
Martin Luther emerged in the sixteenth century to preach
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again the gospel of justification by faith, that a man is justified
by faith alone in Christ, it was God dealing with the spirit of
antichrist which would deny the gospel.

But it has still continued. It continued in England in the
eighteenth century when the cold spirit of deism came on the
land. This was a cold philosophic kind of religion which
denied the supernatural and tried to eliminate the miraculous.
It was a religion which was only morality tinged slightly with
religious emotion. But again God had an answer. His answer
was the preaching of the evangelicals, men like the Wesleys
and Whitefield and the others, who raised the truth of the
gospel against this antichristian spirit, this spirit of error. You
see this has been the pattern and it is a pattern which we have
facing us today. When we hear, now this theologian and now
that, speaking something which seems to be utterly contrary
to the gospel, when we hear men deny the very fundamentals
of the faith, we need not realIy be surprised. This is what has
been happening since the very first century and right the way
through.

John asserts that already there are many antichrists, and in
this he is simply echoing the Lord Jesus, who says there will
be false Christs and false prophets, preparing the way for the
antichrist and the false prophet. Those who are manifested at
the end of the age have their forerunners in every century in
those who have stood against the truth. What is the essence of
their denial? Well, John describes it in this passage. They
deny that Jesus Christ is come in the flesh; they deny that Jesus
of Nazareth is the Messiah; they deny the divinity of the Lord
Jesus Christ. Some of them are prepared to give Him quite an
honoured position in their thinking; He occupies quite a
prominent position in their doctrinal set-up, hut they deny the
very heart of the gospel, that this Jesus is none other than the
eternal Son of God. And as a result, says John, they will deny
the Trinity. They deny the Father and- the Son, because as
surely as a man begins to deny that Jesus Christ is the Son of
God, so inevitably he denies the basic truth of the Bible which
lies behind the preaching of the gospel, that there is one God
and within the one Godhead there are three Persons, Father,
Son and Holy Spirit. So when the Jehovah's Witness stands
on the doorstep and gives you his little tract which tells you
that the doctrine of the Trinity is realIy something that you
should put to one side, and when he tells you that Jesus Christ
is not really God the Son, well, you need not be surprised. He
is not telling you something new, not even telling you some
thing that Judge Rutherford discovered! He is telling you
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something that the antichristian forces have been propagating
right down these past nineteen centuries, because if there is
one thing that the devil hates it is the exaltation of Jesus
Christ; if there is one thing that he opposes it is the magnifying
of the Name of the Son of God. But the gospel stands or falls
by this. The gospel is the setting forth of Jesus the Messiah,
God's anointed One, and it is against this background, it is in
the context of this continual attempt by the devil to crush and
destroy the Word that this gospel is set forth.

John declares that you can recognise the true believers and
you can distinguish the true from the false. How then does .he
describe the true believer? He says, 'You who are really true
Christians, you have an anointing from the Holy One'. The
Christian is a man or a woman who has an anointing from
God. Now the word that John uses in the original is a word
that is really rather similar to the word 'Christ', indeed
basically it is closely related. Christ is the anointed One and
John says, 'You have an anointing'. Christ has been anointed
by God, the Spirit has been upon Him. Christ was set apart
in order that He might do the Father's will, and it was at the
Father's bidding, filled with the Spirit, that He went to Calvary
and died and rose again and ascended into heaven. Now John
says, 'You have an anointing'. The Spirit who came upon the
Lord Jesus Christ is the Spirit who has come upon each one
who is a true Christian.

In other words, a Christian is not one who is merely
attempting to live after the pattern which he finds in the Bible;
a Christian is not one who admires Jesus Christ and tries to
follow in His footsteps. A Christian is one in whose life a
miracle has taken place, he has an anointing from God. Just
as the Spirit took the Lord Jesus and led Him to Calvary, so
the Spirit comes upon one who is dead in trespasses and sins,
with no spiritual life and no understanding of God's Word, no
ability to walk in God's ways. He is guilty, lost and helpless,
but the Spirit comes and with the coming of the Spirit the
mind is opened. John maintains that this is the great charac
teristic of the true child of God-he knows, his mind is opened.
He knows himself, as tragically men do not know themselves.
He knows himself to be a sinner in the sight of a holy God. He
knows himself to be lost. He knows himself to be going into
the darkness of an eternity without God and without hope. He
knows this, but he knows something whose wonder eclipses
human language, he knows that 'God so loved the world that
He gave His only begotten Son that whosoever (be he ever so
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unclean, so guilty, so vile), that whosoever believeth on Him
hould not perish but have everlasting life'.

So says John, you know, your minds have been opened, you
have come to see this, you have understood it; and it has not
only moved in your mind, it has gripped your heart, and your
whole being has been opened to this Christ, and the Christ
who died and rose and lives has taken up His dwelling within
you. You have an anointing from the Holy One, God has
worked in you, you have become a new person. You are not
groping your way forward, trying very hard to follow this
pattern of Christian living. No, it is something far more
wonderful! The Christian is a man who has been re-made.
The Christian is a man who has been born again. You have an
anointing, and you know, you know the Lord Jesus Christ, you
know the living God. For John, the great thing that distin
guishes Christians from those who belong to the antichrist and
are subject to the antichristian spirit is this-the Christians
continue and the others do not. 'They went out from us,' he
says, 'because they were not of us. If they had been of us they
would have continued, but the very fact that they went out was
a clear demonstration that they did not belong to us. But,' he
adds, 'you have an anointing from the Holy One.' God's
Word abides in you and your perseverance in holiness, your
continuance, is one of the great means by which God demon
strates to you that you are truly His children.

I said that John sets all this against a large background. He
is dealing with personal issues, dealing with intensely indi
vidual issues, but it is against the background of a whole world
order in a state of ferment. The heavenlies, closed to the
ordinary vision but open to the eye of faith, the heavenlies are
the arena of a mighty contest that is building up towards the
final climax, and here on earth there is simply a reflection, an
echo, of that heavenly contest. And in the soul of the man
who hears this gospel you see that great conflict mirrored. Here
is a man, and he is listening to the gospel. He believes he hears
this word spoken to his heart and stirring his conscience, and he
is torn hither and thither-knowing what others will say, know
ing the reaction of those at work, knowing the cost of disciple
ship, wanting to turn and longing to turn, and yet there is this
tremendous struggle. I say, this struggle in the soul but reflects
this bigger issue, this bigger struggle, and I ask such a man:
On which side of this conflict are you going to end? There is
no neutrality in this battle, there will be no neutrality at the
end of the age. John in his vision sees the devil and the false

Concluded on page 96



58 The Gospel Magazine

Doctrinal Definitions
PAUL TUCKER

THE MINISTRY OF THE ANGELS

The word 'anger both in Hebrew and in Greek means
exactly the same thing, 'the messenger or servant'. Sometimes
in the New Testament the Greek word is used to describe the
ministry of disciples (see Luke 7 : 24). In Rev. 2 and 3, the
seven letters are addressed to the angels of the seven churches.
Most scholars are agreed that the angels there are the minis
ters, the messengers, the overseers of those churches. The
majority of occasions when the words 'messenger' and 'angel'
occur have to do with heavenly intelligences and not with
earthly disciples.
I. THEIR MINISTRY GODWARD (Psalm 103 : 20-21).

1. They appear in the Presence of God and they adore the
Divine Perfection. Luke 1 : 19: 'I am Gabriel that stand in
the presence of God'. He had come out of the realm of the
invisible because his position was one of standing in the
presence of God. In Matthew 18 : 10 our Lord speaks of little
children and says that 'their angels do always behold the face
of My Father which is in Heaven', gazing upon the perfection
and beauty of Deity. See also Rev. 5 : 11. In the Old Testa
ment there are certain Heavenly beings which are very
definitely connected with the throne of God and with the
service of God. I refer to the Cherubim first of all. See
Gen. 3: 24; Ex. 25: 18-22; 26: 1,31; 36: 35; 37: 7-9. You
remember also that Ezekiel in chapters 1 and 10 had visions
of the 'living creatures' who are associated with the throne of
God. Now the Seraphim are mentioned expressly in one
passage only and that is in Isa. 6 : 1-2. There is clearly a dis
tinction drawn in Scripture between the Cherubim and the
Seraphim. It is not easy to arrive at the difference, but if you
trace through the Scriptures you will find that again and again
the Cherubim are spoken of as those creatures who are asso
ciated with justice and holiness and righteousness, and we read
of God that He dwells between the Cherubim. See 1 Sam.
4: 4; Psa. 80: 1; 99: 1. The 'Shekinah', the outshining of
God's glory, both in the Tabernacle and in the Temple, was
from the Mercy Seat, and in that sense the Hebrews regarded
God in a very special way as 'dwelling between the Cherubim'.
The Seraphim. would seem to be above God's throne, not
around it. See Isa. 6 : 2. In Rev. 4, it would seem that the
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Cherubim of Ezekiel's vision are again seen to be before the
throne, they are surrounding the throne, the four of them. The
Cherubim set forth the justice and the righteousness and the
holiness of God. 'Cherubim' literally means 'those who hold
fast'. The Seraphim seem rather to be connected with worship.
They lead Heaven's choir in song (Isa. 6 : 3). Whereas the
Cherubim safeguard the righteousness and glory of God, the
Seraphim are concerned more with leading Heaven in its praise
and worship of the thrice holy God.

2. They brought God's Law to His peopLe. When the law
was given at Sinai, it was given, as the Apostle Paul puts it, by
angels (Gal. 3 : 19). So angels were present at the giving of the
Law and the mediator was Moses. Paul makes reference to the
mediator of the Law and says, 'Do not forget the dignity of
God's Law. When God gave His Law on Sinai, it was ordained
by angels'. See also Acts 7: 52, 53; and Heb. 2 : 2.

3. They execute God's judgment upon His enemies. We
get this idea throughout the Bible. (a) In the Old Testament.
See 2 Kings 19 : 35; Isa. 37 : 36. We are told that the angel of
the Lord came down upon the Assyrian host and when Heze
kiah looked out in the morning that invading army was just a
multitude of dead bodies. (b) In the New Testament. See
Acts 12: 23. The proud arrogant dictator makes his great
propaganda speech like so many in our day, but the angel of
the Lord comes in and smites him. This is the angel of the
Lord executing judgment upon His enemies.

4. They are to officiate in the judgment of mankind at the
end of the age. They are to gather out God's elect and bring
retribution upon the ungodly. Matt. 13 : 36-41, 47-49. In that
final day of arbitration there will be no one who can prevent it,
because the angels are mighty in power. There will be no
mistake made at all, because the angels are superior in know
ledge. They will be unerring in their division of God's elect
from those who work iniquity.
11. THE SUPERIORITY OF THEIR NATURE.

1. They are superior to man. See Psa. 8 : 5; Heb. 2 : 9.
Man is the climax of God's creative activity so far as this
world is concerned, but is it not conceivable that between man
and God there are higher grades of heavenly intelligences who
are superior to man both in wisdom and in power? Everything
in Scripture would support this.

2. They exceL in strength. They have more power than man.
One angel could close the mouths of lions. One angel could
sweep down upon the Assyrian host so that in the morning
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there were thousands of corpses. One angel could destroy
Sodom and Gomorrah.

3. They are superior in wisdom. This is brought out by the
Lord Jesus when He says concerning the Second Coming, that
of that hour knoweth no man, no not the angels. The angels,
He implies. are superior in intelligence to man. We read in
Eph. 3 : 10 that to the principalities and powers are made
known through the church the manifold wisdom of God. God
reveals to these heavenly intelligences His wisdom in redemp
tion, in what He is doing through the church. Peter tells us
in his Epistles that there are certain things that the angels
desire to look into. The Greek word means 'to bend over', and
the thought is that of the two Cherubim over the Ark bending
over it and peering down upon it. They are bending over and
looking into and marvelling at this amazing scheme of redemp
tion that God has provided so that sinners who had rebelled
against His law can be reconciled on the basis of sacrifice. Our
Lord tells us that when we leave this world we shall be as the
angels. Matt. 22 : 30; Luke 20 : 35-36. This suggests that these
heavenly intelligences are superior in might, in position. in
status, in wisdom; and believers, when they go to glory, will be
similar in their superiority.

4. They are spiritual. They are not physical, or material.
See Psa. 104 : 4. This verse is taken up in Heb. I : 7. God is
Spirit and the angels are spiritual beings. They do not possess
bodies as we possess bodies. they are incorporeal, they are
spirit beings. At the same time, they are able to materialise.
they are able to assume human form and shape. that is why
we read of them appearing to men in the Old Testament Scrip
tures. But as to their essential constitution. they are spirit
beings.

5. They are created beings. So they are not eternal, they are
not equal with God. they are greatly inferior to God. they are
finite. We read of their creation in Col. 1·: 16. See Neh. 9 : 6.
It would seem from that verse that they were created simul
taneously, all together, but we need to remember that each
angel is a separate creation of'God and in this the angels differ
from man because the first man was created and then every
other human after Eve was created by the law of natural
generatio!l, through the solidarity of the human race. Angels
do not procreate. In heaven they neither marry nor are given
in marriage, they are sexless. We find it difficult to conceive
of any kind of life higher than human relationship. The wire
less is superior to the telephone because the telephone has

Concluded on page 69
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Englis~ Puritanism·
PETER TOON

PART IV. PURITANISM IN THE CIVIL WARS
The convening of a new Parliament as the result of King

Charles' failure to impose his will upon the Scottish Church
was, as was ~arlier noted, the signal for a popular demand for
the reduction or abolition of prelacy in England. Since the
days of Queen Elizabeth diocesan episcopacy had been the
representative of royal authority in the Church .of England;
and, under Charles 1, it had been used more and more to
emphasise this authority and to oppose the interests of those
who now controlled the Parliament. So, though not all Puri
tans, the Members of Parliament, as a body, decided to assert
the power of their class and the authority of Parliament in the
life of the nation.
(a) The Long Parliament, 1641-1642

Late in 1640, Robert Baillie, the Scottish minister, had told
his wife in a letter from London that all there 'were wearie of
Bishops'. In Parliament a few months later, Viscount
Falkland (who later became a sincere royalist and Charles'
Secretary of State) said:

I doubt not that bishops may be good men ... (but) . '.'
I am content to take away all those things from them,
which to any considerable degree of probability may
agfiin beget the like mischiefs if they be not taken away.

In similar vein, George Digby (who also became a royalist)
said:

Let us not destroy bishops, but make them such as they
were in primitive times. Do their large territories offend?
Let them be restricted. Do their courts and subordinates
offend? Let them be brought to govern as in primitive
times by assemblies of their clergy. Doth their inter
meddling in secular affairs offend? "'Exclude thernfrom
that capacity.

Falkland and Digby ··may be de"scribed as niodenites. Sir
Edward Dering was radical. He was in sympathy with a peti
tion from his own county of Kent. This attacked prelacy and
ended by praying 'that this Hierarchical Power may be totally
abrogated'. '

This Kent petition, the 'Root and Branch Petition', and
numerous other similar petitions. were referred to a special
Committee of the House of Commons. Meanwhile a Coinmit
tee of the House of Lords discussed suggestions for the modifi
cation of diocesan episcopacy. Perhaps the most famous
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proposals were those of Archbishop Ussher. He wanted to set
up monthly synods in every rural deanery and twice-yearly
diocesan synods presided over by the bishop. In this frame
work the bishops and rural deans would have shared their
authority with the synods.

All these discussions in Parliament were conducted in a city
filled with excitement and agitation. Agreement on a moderate
policy proved to be impossible. Whilst most members of the
Lords and some in the Commons favoured a reformed epis
copacy, a powerful and vociferous party in the Commons
wanted to introduce a 'Root and Branch' Bill immediately to
abolish the offices of Bishops, Deans and Archdeacons. So,
human nature being what it is, there was a noticeable royalist
reaction in the autumn of 1641. Temporary parliamentary
unity was giving way to division. This was to be expected
since the question of Church government could never be
settled until the question of government in the State was
settled. Church and State were inextricably intertwined at this
time.

Matters were further complicated and feelings aroused when
news arrived in London of rebellion in Ireland accompanied
by the massacre of Protestants. In this confused and charged
atmosphere certain M.P.s were able to force through the
Commons on December 1, 1641, a petition and remonstrance
addressed to the king. This Grand Remonstrance accused
papists, corrupt bishops and clergy, as well as self-seeking
courtiers, of subverting religion and justice. It listed many
grievances and asked the king to agree to the limiting of the
power of bishops and the depriving them of their votes in the
House of Lords. Then it went on to say:

We confess our intention is, and our endeavours have
been, to reduce within bounds that exorbitant power
which the prelates have assumed unto themselves, so
contrary both to the Word of God and to the laws of the
land.... And we do declare that it is far from our pur
pose or desire to let loose the golden reins of discipline
and government in the Church, to leave private persons
or particular congregations to take up what forms of
Divine Service they please, for we hold it requisite that
there should be throughout the whole realm a conformity
to that order which the laws enjoin according to the
Word of God. And we desire to unburden the consciences
of men of needless and superstitious ceremonies, suppress
innovations and take away the monuments of idolatry.

A call was also made for a synod of divines 'with some of

'.
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foreign parts' to consider 'all things nec'essary for the peace
and good governmentof the Church' and to submit the results
of its discussions to Parliament for ratification and / or amend
ment:

On December 10 Charles gave his reply and it was negative.
In a proclamation he demanded obedience to established laws
governing the National Church. The next day a deputation of
citizens came to the Commons with a petition signed by 15,000
people which urged the removal of Bishops from the House of
Lords. On December 20 a group of London Puritan ministers
led by Cornelius Burges brought a further petition calling for
'a free Synod of grave, learned and judicious divines' and for
a regular monthly fast to be kept by the nation to seek God's
blessing. Three days later London apprentices crowded
around the Houses of Parliament shouting, 'No bishops! " 'No
Catholic Lords', and 'No Popery'. Things were beginning to
boil. On January 4 King Charles foolishly entered the Com
mons in order to arrest five Members (including John Pym
and John Hampden) who led the opposition against him. His
attempt failed; they fled into the City and resolutions in their
support poured into London from all over the land.

In August the king raised his standard at Nottingham and
gathered an armed force. A few weeks later a parliamentary
army, led by the Earl of Essex, marched out of London to
oppose him. The first Civil War had begun.

During the first year of war nothing decisive was achieved.
Within the parliamentary cause there was division as to
whether the goal should be an all-out victory or the forcing
of a compromise from the king. 'Nevertheless the cause of the
Protestant religion was enhanced in December, 1642, when the
Committee for Plundered Ministers was formed. At first its
main task was to find new livings for ministers ejected from
their livings by the royalists. Later it also had power to eject
'scandalous' ministers (papists, drunkards, etc.). Important
religious changes, or the beginnings of changes, however, were
only approved by Parliament in 1643-as a direct result of
several parliamentary defeats in the war and the discovery of
a royalist plot (the WaIler plot) to overthrow Parliament by
violence.
(b) The Westminster Assembly and the Solemn uague

and Covenant
In areas where Parliament was in control, it is to be

assumed that the Puritan brotherhood of preachers continued
their work faithfully. John Owen" for example, a new recruit
to the ministry, wrote several catechisms.forhis Essex congre-
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gation and went from house to house teaching his parishioners
the fundamentals of the faith and practical godliness. All this
was fine, but there was need for a national synod to advise
Parliament on what form the National Church and Religion
should henceforth take. So after five successive failures a bill
finally passed through both Houses in June, 1643, which called
the Westminster Assembly of divines into being. The ordin
ance shows that the principal concern of Parliament at this
stage was the reformation of the government of the Church
and the 'vindicating and clearing of the doctrine of the Church
of England from all false calumnies and aspersions'. One
hundred and twenty ministers and thirty laymen were invited
to attend, but in fact only about half the number attended with
any regularity. It needs perhaps to be emphasised that this
Assembly had no independent power; it was wholly dependent
upon Parliament as to the subject matter of its discussions and
for the implementation of its conclusions.

All the divines who were invited by Parliament had received
episcopal ordination: it is usual to divide them into four broad
groups according to their ecclesiological preferences. First,
there were those who may be termed episcopalian; they
favoured the continuance of some form of diocesan episcopacy
but very few of them actually attended the deliberations.
Secondly, there was the Erastian party. Though very small
(two divines and several laymen), this group exercised great
influence since it enjoyed the general support of Parliament,
which wanted to keep the State control over religion. Thirdly,
there were a few Independents who favoured a decentralised
National Church. Finally, there was the large clerical party
which favoured the introduction of a presbyterian church
government and the introduction of discipline on the Geneva
model.

The Assembly first met on July 1, 1643, in Westminster
Abbey. The prolocutor, William Twisse,- preached a sermon
before both Houses of Parliament and members of the
Assembly. It got down to business on July 8, when the mem
bers divided into three committees to study the Thirty-Nine
Articles. Its work, however, was very soon to be modified and
extended due to the necessities of politics.

The London Parliament desperately needed the help of the
Scottish armies in the War and the only way that the Scots
would make them available was on the basis of a religious
covenant. After some negotiations the Solemn League and
Covenant (a civil and religious agreement) was accepted by
both countries. Here are the religious articles:
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I. That we shall sincerely ... endeavour in our several
places and callings the preservation of the Reformed
Religion in the Church of Scotland, in Doctrine, Worship,
Discipline, & Government, against our common enemies,
the reformation of Religion in the kingdoms of England
and Ireland in Doctrine, Worship, Discipline and Govern
ment, according to the Word of God, and the Example of
the best Reformed Churches. And shall endeavour to
bring the Churches of God in the three Kingdoms to the
nearest conjunction and Uniformity in Religion, Confes
sion of Faith, Form of Church-Government, directory for
Worship and Catechising; That we and our Posterity after
us, may as Brethren, live in Faith and Love, and the Lord
may delight to dwell in the midst of us.

11. That we shall in like manner, without respect of
persons, endeavour the Extirpation of Popery, Prelacy ...
Superstition, Heresie, Schism, Profaneness, and whatso
ever shall be found contrary to sound doctrine and the
power of godliness; lest we partake in other men's sins,
and thereby be in danger to receive of their plagues, and
that the Lord may be one, and his Name one, in the three
Kingdoms.

The words 'according to the Word of God' in Article I were
added at the request of the English. They have caused much
debate amongst historians. Some writers have suggested that
the inclusion of this phrase did not commit the English Parlia
ment to the implementation of Presbyterianism but (notwith
standing the abilities of Congregationalist casuistry) the
obvious meaning is that a Presbyterian State Church be set up
in England to replace the Church ruled by prelates.

As soon as the Solemn League and Covenant had been
adopted and taken by the Parliament and Assembly, the
divines resumed their discussions which were now in a much
wider setting. They had to produce plans for Church govern
ment, a Confession of Faith, Catechoisms and a Directory for
Public Worship. But we must, as it were, leave the divines to
do their work and turn to a brief examination of two important
phenomena. First the sermons preached to Parliament and
secondly the rise to fame of the New Model Army.

(c) Pulpit in Parliament, 1642-1648
On January 8, 1642, at Parliament's request, Charles I issued

a proclamation. This became the charter for a full programme •
of monthly fasts or humiliations to be held throughout the
kingdom, and especially in Parliament, on the last Wednes
day of each month. On the appointed day M.P.s went into
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St. Margaret's Church, Westminster, to hear two sermons and
to offer prayer. They maintained this custom for six years.
Whether it was observed with the same regularity in all parts
of London and throughout the country is an open question,
but, certainly, the Houses of Parliament treated the fast day
and the sermons they heard with great respect. The preaching
which they heard was basically a reverent attempt to render
intelligible in God's purposes the period of civil strife which
they were experiencing.

On· the first monthly fast-day the preachers were Edmund
Calamy and Stephen Marshall. In an epistle to the reader in
the printed version of his sermon, Calamy showed his enthu
siasm for the fast days. 'We are likely to be blessed by the
providence of God, bringing good out of evil, with twelve
national, solemn publick fasts every year, which (if rightly
kept) will be as the twelve gates of the New Jerusalem, spoken
of in Revelation 20. Every fast will be as a gate to let us in,
into the New Jerusalem of Mercy, and happiness promised to
the people of God here on earth.' Marshall's sermon was
entitled Meroz Cursed and it was one of nineteen similar
exhortations that he delivered before the Commons. In fact he
preached before Parliament more than any other preacher. In
all some one hundred and twenty-five men, mostly members
of the Westminster Assembly, appeared before Parliament as
fast-day preachers.

What was the message of the preachers? To give an ade
quate summary here is impossible, but here are some of the
main themes.

(a) God governs the destinies of individuals and nations.
Thus England is the continual object of His providential care.

(b) England has a special place in God's providence and
purposes; in a real sense it is 'an elect nation' (even as John
Foxe demonstrated in his Book Of Martyrs) chosen by God
as a people amongst whom He will effecLa great reformation.

(c) Because of the Solemn League and Covenant, England
is in a covenant relationship with both Scotland and God, and
this means that she has solemn responsibilities. She must con
tinually repent and seek further reformation of national life
and religion.

(d) The period of civil strife experienced by England is part
of a time of divine shaking which will lead either to a glorious
reformation or to further judgment.

(e) God promises a glorious future for His Church in
England and Europe-a time of latter-day glory or millennial
bliss.
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To read some of the early sermons is to get the feeling that
the preachers are excited by the fact that they believe them
selves to be living in times when prophecies (especially from
the Revelation of John) are being fulfilled. However, as the
1640's progressed the confidence of many of the divines that
they were living on the verge of a glorious age quickly
decreased. One factor in this decrease was the rise to promin
ence of sectarianism and seeming spiritual anarchy amongst
the soldiers and work-people of the cities.
(d) The Anny

Within the leadership of the parliamentary army there
developed during 1643-4 a radical difference of opinion over
the way the war should be conducted. The Scottish leaders
and the Earls of Essex and Manchester stood for an essentially
defensive policy militarily. In opposition to this, Oliver
Cromwell, supported by the Independents in Parliament and
the Army, wanted to destroy the army of the king in order to
force him to accept radical proposals. As well as this differ
ence over military strategy there were differences over religious
matters. When an officer in the Earl of Manchester's army was
dismissed on the ground that he was an Anabaptist, Cromwell
retorted: 'Sir, the State, in choosing men to serve them, takes
no notice of their opinions, if they be willing faithfully to serve
them, that satisfies'.

Within Parliament there likewise developed a split between
those called Presbyterian (i.e. the peace-party) and those called
Independent (i.e. the party wanting victory). And into this
charged atmosphere the Congregationalists within the West
minster Assembly (Burroughs, Simpson, Bridge, Nye and
Goodwin) injected their Apologeticall Narration which
defended their view of church polity. Later, following the
failure of the Presbyterian party and the Scots to make a
realistic compromise agreement with the king, Parliament
reluctantly agreed to the setting up.of the New Model Army.
The triumphs of this army greatly strengthened the hands of
the Independents in Parliament and weakened those of the
peace-party. The New Model took the field in the spring of
1645 and on June 14 it overwhelmed the king's army at
Naseby. A year later it had brought every remaining royalist
force or stronghold to surrender or destruction.

In Cromwell's army there was a large measure of religious
toleration. Not only the chaplains (and they were radicals!), •
but also officers and men were allowed to pray and preach.
Conventicles, meetings for prophesying, a concern with God's
providential guidance of the army to victory, the interpretation
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of apocalyptic, and other matters were encouraged. Naturally
this state of affairs appalled the Presbyterians and made them
think that God's judgment, not blessing, was about to fall on
the nation. For those who believed in a State Church and no
religious toleration, the whole idea of sectarianism was
anathema.

Back in 1645 Parliament had agreed to implement Presby
terianism, but the power of exclusion from Communion (ex
communication) was withheld from presbyteries and classes.
BaiIlie had commented: 'Our greatest trouble ... is from
Erastians in the House of Commons. They are at last content
to erect Presbyteries and Synods in all the land and have given
out their orders for that end; yet they give to the ecclesiastical
courts so little power that the Assembly finding their petition
not granted are in great doubt whether to set up anything till
by some powerful petition of many thousand hands they
obtain some more of their just desires'. These petitions came
in, and in June, 1646, a compromise was reached whereby
excommunication was placed in the hands of the elders, but
with right of appeal (by those excommunicated) to a Parlia
mentary committee. In the same month an ordinance gave
authority for the appointment of elders and the system of
classes in London; a few months later a similar ordinance
arranged for the Presbyterian system to be implemented in
Lancashire. In twelve or so other counties classes were also
set up. Yet since no effective legislation was ever passed
against the non-presbyterian groups, they continued to meet in
complete independence of this rudimentary presbyterianism.

The political and religious history of the period from the
summer of 1646 to early 1649 is extremely complicated and
cannot be rehearsed here. In October, 1646, the order of
bishops was abolished and in January and August, 1648, two
further orders were passed to settle the Presbyterian Church
Order throughout England and Ireland.' From the West
minster Assembly in this period came the Confession of Faith
and Catechisms, which enshrine the best of English orthodox
Calvinism, and the Directory for Public Worship. To the
despair of the Presbyterians and the Scots the State Presby
terian Church never was fully realised, since from 1647 the
Parliament and the Army were at loggerheads; the Parliament
refused to pay the soldiers' arrears of pay, and this led to
nilitancy and rebellion in the army and eventually to the purge
)f Parliament (the removal of Presbyterian hard-liners) by
:olonel Pride in November, 1648. Two months later the king
",as executed, guilty, it was said, of levying war on the Parlia-
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ment and kingdom. Thus by 1649 Oliver CromwelI and the
Army were the virtual rulers of England. Many Presbyterian
ministers and laymen were horrified at what had happened;
unlike Cromwell and most Independents, they could not see
the hand of God working for the blessing of His people in
contemporary events. Thomas Watson, for example, viewed
the trial and execution of the king in abject horror, whilst John
Owen saw them as part of the preparation for God's bestowal
of a pure church upon the English people.

The Puritan movement was now divided; in a real sense it
had disintegrated into various parties-Presbyterians, Inde
pendents, Baptists-and into a dozen or more types of sec
tarianism. Individual pastors continued their painstaking work
of preaching and catechising, but the essential unity of the
brotherhood of preachers was now lost; politics, war and
differences over church polity had helped to fragment the
Puritan movement. And the religious liberty afforded by war
had led many radical spirits into all forms of sectarianism. It
was to be the task of Oliver Cromwell to bring some unity and
meaning into the seeming anarchy.

Continued from page 60

wires. The wireless is a higher form of communication. The
fact that the angels are sexless indicates that they belong to a
higher form of life and existence.

6. They are graded beings. There are various ranks and
orders of angels. We read of Michael the archangel, Jude 9,
of Gabriel who was a prominent messenger and who stood in
the presence of God. We read of the cherubim and the sera
phim who in some particular and peculiar way are associated
with the throne and glory of God. We read of the anonymous
angels whose names are not mentioned.

7. They are numerous beings. How many are there? Far
more than we are able to compute ·or calculate. 'The chariots
of the Lord are 20,000 and thousands of angels.' We have a
remarkable verse in Heb. 12: 22-24. Why, says the writer,
imagine your inheritance every time you come into the
presence of God in prayer, you come to the heavenly Jerusa
lem, you come to the church of the firstborn whose names are
enrolled in heaven, you come to God the Judge of all, you
come to the spirits of just men made perfect, the righteous
dead who are in the presence of the King, you are associated •
with them in your ministry of prayer, heaven is touching earth
and earth is reaching heaven, and also you are coming to an
innumerable company of angels. (To be continued)
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MARTIN LUTHER
LIFE IN THE LAND OF mE BIRDS

S. M. HOUGHTON

Upon his departure from Worms Luther fully expected a
sp~edy journey to Wittenberg, his former home, but such was
not to be the case. The Lord saw that His weary servant, who
had been engaged in public controversy for five years, required
rest and retirement away from the bustle and turmoil in which
a Mr. Valiant-for-the-Truth is often, of necessity, found. The
place of retirement was not chosen by Luther himself, and he
was taken there in a somewhat alarming manner. When he
had got a considerable distance from Worms the path entered
a glen, thickly forested even to the tops of the hills which rose
steeply on either side. Suddenly there emerged from the woods
a company of horsemen, armed to the teeth. Uttering threats
and harsh language, they attacked the carriage in which Luther
was riding, and, while the coachman and attendants of the
Reformer made little or no resistance, Luther himself was
seized and hurried rapidly away. Actually this was a plot
organised by friends of the Reformation, who feared that the
Catholics might bum or slay their intrepid opponent. Two or
three of the attendants were in the secret, but appeared to be
terrified when the horsemen approached so that the suspicions
of their companions might not be aroused. All went well.
Luther was conveyed on horseback to a stately castle some
eight miles distant from the scene of pretended violence. This
castle, the Wartburg, occupied the summit of a hill overlooking
Eisenach, and was to furnish a secure retreat for God's servant
for many months to come.

The Wartburg was reached at eleven o'clock on a moonless
[light, and when the great gates closed behind the cavalcade the
Reformer lost sight of the world, and the world of the
Reformer. To Luther the castle was 'a Patmos', a place of
~anishment indeed, yet not so unpleasing as was the real
Patmos to John the Apostle. His chief fear was that his
:nemies might spread the tale that he had at length become
)anic-stricken and had fled from the face of his foes, just as
?Iijah had done after the wonderful scene upon Mount
:armel. Be this as it might, Luther was not responsible for his
eclusion in the Wartburg, and he could calmly leave the
onsequences with God.

Luther's sudden and mysterious disappearance caused no
mall stir in 'religious circles throughout Germany. Many
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Protestants believed that some treacherous plot had been
hatched by the Catholics, who had contrived to murder the
zealous Reformer before the cause of their church received
tmtner damage. But Catholics themselves were equally
ignorant of Luther's whereabouts, :htnougn 'Th':l~ ~\~ ~~~

prevent them from taking legal action against the monk who
had defied them at Worms, and whose teachings were turning
the world upside down. Accordingly, the Emperor and the
princes of Germany, advised by the Pope, issued a decree for
bidding any of their peoples to receive or feed Luther. On the
contrary, wherever he was found he was to be seized and
handed over to the officers of the Emperor.

It was not possible to give effect to this decree so long as
Luther's retreat was unknown, and, on their part, such friends
of the Reformer as were in the secret, were extremely careful
to withhold all information from the public ear. It was known,
indeed, that Luther was safe, but otherwise the world had no
sure knowledge of what had transpired. Luther, therefore,
remained unmolested, and, for the first time for many years, he
tasted the sweets of leisure and the quiet opportunities for
prolonged meditation which undisturbed solitude affords, and
which are so welcome to a contemplative mind. In the Wart
burg he was required to conduct himself as a knight prisoner
under the name of Squire George.Furtherto hide his identity,
he grew a thick beard, whereas formerly he had been clean
shaven. His monkish garb was exchanged for the dress of a
knight, and when he finally left the castle he was accoutred
with the steel breastplate, the ponderous sword, the plumed
casque, the boots and the spurs, of a sixteenth-century soldier
of fortune.

Inside the castle Luther was entertained by the governor
with the greatest liberality, and accorded the utmost honour
and respect. The whole of the Wartburg was open to him, and
occasionally, in company with a trusted retainer, he was
allowed to take short rides and walks in the woods and the
surrounding country. 'Here I am up aloft,' he wrote, 'in the
region of birds which sing sweetly in the branches of the tall
trees, and praise God night and day with all their might.' No
doubt such inactivity, continued day after day, was galling to
Luther's spirit. It was in complete contrast with his mode of
life in the past, and though he valued the solitude and accepted
it as the will of God, he was at times inclined to wish himself •
back again in the forefront of the Reformation battle.

Yet Luther did not waste his time in this castle of refuge.
He applied-himself to the study of Scripture, especially in the
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original languages. Writing to a friend ten days after his
arrival, he said, 'I sit here the whole day at leisure and read
the Greek and Hebrew Bible'. Not infrequently he wrote
expositions of certain psalms and other portions of the Word
of God. The chief labour, however, in which he now engaged
was a German translation of the Bible.

In recent years a great deal of research into the origins of the
German Bible has furnished us with a considerable amount of
accurate information. In Germany. of course, as elsewhere,
the Roman Catholic Church was unwilling that any Bible
should be used by priest or people but the Latin Vulgate, and
from time to time stern attempts were made to suppress
vernacular translations. As early as the thirteenth century in
Germany, parts of Scripture in the language of the people were
being circulated secretly. A document pertaining to the Inqui
sition, written about 1260, says of these German translations:
'I have heard and seen a certain unlettered countryman who
used to recite Job word for word, and many others who knew
the whole New Testament perfectly'. It has even been con
jectured that the entire Bible existed in a German translation
about this time.

The invention of the printing press took place in Germany,
and naturally this gave a tremendous impetus to Bible pro
duction. The famous Gutenberg Bible (the Latin Vulgate:
now available in facsimile) was printed at Mainz in 1455.
Nine years later there appeared the first printed German Bible.
It is called the Mentel (or Mentelin) Bible after the name of its
Strassburg printer, and appears to have been made from a
version produced at least a century and a half previously.
Eleven more editions appeared before the century closed. In
the same period another Bible in Low German was published
at Cologne, and yet another at Lubeck.

The Roman Church feared greatly at this new activity,
realising that it was a virtual impossibility to muzzle the
printing press, which could multiply copies of books with such
great ease and cheapness. Yet an effort to check the printing of
vernacular Bibles was made, for in 1486 the Archbishop of
Mainz, the city where the press began, published an edict in
which he claimed the ancient right to censor all translations.
But there was little that he could do to enforce it. The press
;ould quite easily be concealed in cellar or garret, or in some .\ •
mt-of-the-way spot, and escape his vindictive hands.

The Mentel German Bible suffered from two radical defects.
jke Wycliffe's English Bible, it was a translation from the
..atin Vulgate and not from the Hebrew and Greek originals.
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Also it was 'clumsy in its linguistic form and partly incompre
hensible'. Luther thought badly of it, and his strong desire to
promote a thorough reformation among his fellow-countrymen
led him to aim at the production of a much more accurate
work. Yet before 1514 he knew but little Greek and even less
Hebrew. Arduous study remedied the defect in himself and by
1521 he was competent in both biblical languages. In the back
ground was his friend Philip Melanchthon who, in 1518. at the
age of twenty-one. had been appointed Professor of Greek at
Wittenberg University. The same young man was also skilled
in Hebrew and. needless to say. in Latin.

But Luther had one further qualification for his task. As the
gift of God, he stood head and shoulders above all his contem
poraries in his skill in the German tongue. Melanchthon gave
the following as his opinion: 'Bugenhagen is a grammarian.
I am a dialectician. Jonas is an orator; but Luther is all in one;
no one can be compared with him'. The verdict of another
capable critic ran thus: 'Our Lord ... illumined the German
language through Doctor Martin. so that. as long as the world
has stood, no human has written or spoken the German lan
guage as well as he'. The general verdict of the entire German
people is well summed up in the words of the eighteenth
century poet Klopstock: 'No one who knows the nature of a
language dares to appear in the presence of Luther without
reverence. Among no people has one man done so much to
help create their language'.

In the Wartburg ('the land of the birds', as the reformer
termed it) Luther first gave attention to the New Testament.
Using the revised Greek text published by Erasmus in 1519.
and working at immense speed. he completed the original first
draft of his German version in two and a half months (eleven
weeks). With Melanchthon's help he next gave it a thorough
revision. Between May and September, 1522. it was in the
hands of the printer. and in the latter month it was put on sale
in folio form in an edition of 3,000 copies. The cost was half
a gulden, equivalent to the week's wage of a journeyman car
penter. It sold at great speed. From May onwards Luther put
all his strength to the work of Old Testament translation.
Naturally this required much more time. and was much more
difficult than the work of the New. Also it was bound to be
more costly than the New. For both these reasons it was pub
lished in parts. beginning with the Books of Moses in the
summer of 1523. The work was not finally completed until
1534 when the first complete Bibles in Low and High German
were published at Lubeck and Wittenberg respectively. The
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cost was approximately that of five calves. Eleven folio
editions appeared before Luther's death, all carefully revised,
as well as portions of the Bible in quarto and octavo editions.
For many years Wittenberg remained the centre of German
Bible-printing, over sixty editions being produced before the
close of the sixteenth century. Readers who know the story of
the production of the English Bible in the Tudor period may
well make a comparison between the two countries. It is
doubtless true that the very numerous political divisions of
Germany greatly assisted Bible production, for many princes
favoured the Lutheran cause, whereas in England a centralised
government, often unfavourable to the Word and its free circu
lation, hampered and usually controlled the work of the
printers.

It is impossible to over-estimate the importance of Luther's
work of translation. It has been said that his Bible was 'a
literary event of the first magnitude, for it is the first work of
art in German prose. Luther showed himself to be a poet of
genius, and with a true feeling for the properties of other
languages ...The Bible first became a real part of the literary
heritage of the German people with Luther. He believed
contrary to the teaching of the Catholic Church-that the Holy
Scriptures were the one true key to faith and doctrine, and so
his translation was also the sure foundation of the Reforma
tion. In the history of the language his version is also a factor
whose significance cannot be over-estimated in the develop
ment of modern literary German'. Our quotation, that of a
present-day German expert, is taken from the volume of the
Cambridge History of the Bible which appeared in 1963. It
well represents the latest assessments of Luther's impact on his
own and on later ages.

Clearly, therefore, -the time spent by our Reformer in the
Wartburg was not given up to idleness. The work of reforma
tion progressed even more rapidly because, for a period, its
chief instrument was in compulsory retirement, 'sanctified,
meet for the Master's use', and prepared and able to give to
the German people a German Bible for daily use. The Bible
in the -home is as potent, under God, as the Bible in the pulpit.
In all classes in Germany multitudes were learning to enquire
at the Word of God, and in the quietness of the domestic
hearth they drank in the unpolluted, unadulterated, truth. 'On
the Scripture,' said Luther, 'I take my stand; there I take my
seat; there my resting-place; there is my triumph, there my
glory; from _thence I defY popes, Henricists,* and the gates of
.. A reference to the opposition of Henry VIII of England.
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hell. I heed very little the words of men. and as little do I heed
tradition or untrustworthy custom. The Word of God is
superior to all else. If I have the Divine Majesty on my side.
what care I even though a thousand churchfuls of Henrys rise
up against me. God cannot err or deceive; others may err and
have erred.'

Occasionally Luther's studies were varied by recreation in
the countryside immediately around his secluded retreat.
During some of his walks he used to look for strawberries. and
at rare intervals he joined the other occupants of the castle in
hunting small game. 'I have been out sporting two whole
days,' he wrote in September, 1521. 'I caught two hares and
two poor little partridges. I did not entirely waste my time.
for, in meditation amid the nets and dogs. I found a mystery
of grief and pain in the very heart of all the joyous tumult
around me. Is not this hunting the very image of the devil
going about seeking what poor beasts he may devour by the
aid of his nets. his traps, and his trained dogs-that is to say,
of his bishops and his theologians? There was an incident
which made the mystery and the image still more manifest.
I had saved alive a poor little hare I picked up, all trembling
from its pursuers; after keeping it in my sleeve for some time.
I set it down. and the creature was running off to secure its
liberty, when the dogs getting scent of it. ran up. first broke its
leg, and then pitilessly killed it. The dogs were the pope and
Satan, destroying the soul which I seek to save. as I sought to
save the poor little hare.... I have had enough of such
hunting as this.'

At another time Luther records a rather mysterious incident.
'Two youths,' he wrote, 'who waited on me with my meals
twice a day. had brought me a bag of nuts. which I had put in
a chest in my sitting-room. One evening. after I had retired to
my chamber, which adjoined the sitting:room. had put out the
light, and got into bed. it seemed to me all at once that the nuts
had put themselves in motion. and jumping about in the sack,
and knocking violently against each other. came to the side of
my bed to make noises at me. However. this did not alarm me
and I went to sleep. By and by I was awakened up by a great
noise on the stairs. which sounded as though somebody was
tumbling down them a hundred barrels one after another. Yet
I knew very well that the door at the bottom of the stairs was
fastened with chains. and that the door itself was of iron; so
that none could enter. I rose immediately to see what it was,

Concluded on page 96
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The Pastor's Joy
and Confidence

C. H. SPURGEON

A sermon preached on Sunday morning,
13th July, 1890, at the Metropolitan

Tabernacle.

"r thank my God upon every remembrance of you, always
in every prayer of mine for you all making request with joy,
for your fellowship in the gospel from the first day until now;
being confident of this very thing, that he which hath begun a
good work in you will perform it until the day of Jesus Christ:
even as it is meet for me to think this of you all, because I have
you in my heart; inasmuch as both in my bonds, and in the
defence and confirmation of the gospel, ye all are partakers of
my grace."-Philippians I : 3-7.

The Epistle to the Philippians is the epistle of joy. Bengel
sums it up in two Latin words, which, being interpreted,
signify, 'I rejoice, rejoice ye'. Here we come to that sweet fruit
of the Spirit which we call 'Joy',

The statement Paul makes about the Philippian church
shows to what a high estate a church can come. Beloved, we
of the Tabernacle never wish to be like the church in Galatia,
which was bewitched by false teachers, who led away the
people from the vital doctrine of justification by faith. Paul
had to be very sharp with them, and to lay down the grand
fundamentals of free grace, so as to bring them back to the
one sure rock on which they ought to have been buiIded. Into
that condition, by the grace of God, we have never fallen. At
the same time, I am afraid we have never reached as far as the
Philippians went; and this morning it is my intense desire that,
while I show you what they attained, every member of this
church may resolve, in the Holy Ghost, that he will labour to
bring us to that happy condition. May God the Holy Spirit
fire US with a devout ambition not to be a whit behind the best
of the apostolic churches! The possibilities of a great church
like this are immeasurable. We may not sit down and dream •
of what we can do; but we may feel our heart pulsing with a
strong desire, that whatever God can do with us, and by us.
may be carried out to the full. If in anything there has been
a falling· short, may each member be determined that the



The Gospel Magazine 77

responsibility shall not lie at his door!
1 invite you to think, first, that the apostle speaks of the

church of Philippi as of a people whom He always remembered
with joy; secondly, as of a people whom he regarded with
confidence: for he says of them, 'Being confident of this very
thing. that He which hath begun a good work in you will per
form it until the day of Jesus Christ', and, thirdly, we perceive
that he viewed them as a people concerning whom he gave all
the glory to God alone. This fact is very conspicuous through
out the whole passage.

I. First, in the church at Philippi we see A PEOPLE WHOM

THE APOSTLE REMEMBERED WITH JOY:

This is seen in his declaration that all his memory at them
was happy: 'I thank my God upon every remembrance of
you'. A better rendering is, 'I thank my God upon all my
remembrance of you'. Taking the long run of his acquaintance
with them, remembering them from the time when he preached
by the river-side, and Lydia was converted, even until the
moment of his writing to them as a prisoner in Rome, he knew
nothing of them but that which gave him joy. He bethought
him how they had of their .own free will ministered' again and
again to his necessities, when no other church was mindful of
him. He says, 'Now ye Philippians know also, that in the
beginning of the gospel, when 1 departed from Macedonia, no
church communicated with me as concerning giving and
receiving, but ye only'. Their grateful benevolence caused him
to thank God. He had no dash of bitter in the cup of his
happy memory of them. All along, as he remembered their
prayers, their courage, their faith, their labour, their unity,
their constancy, their zeal, their thoughtfulness, and their
liberality, he felt unmingled gratitude to the Author of all these
excellent things. 1 trust there are many ministers who, with
perhaps some slight reserve, can say of their people, 'I thank
my God upon every remembrance of you'. If any man can say
this, 1 claim to be that man. All have not been faithful to God
in the long years of my ministry; but, taking you as a whole,
you have been true to the core. This was a great wonder at
Philippi; for wanderings from sound doctrine, or noticeable
departures from the way of rectitude, or acts of unkindness to
their spiritual leader, would have destroyed this happy
memory of Paul. A consistent life may be marred in anyone
Christian; and when there are many united in fellowship, what
a risk there is to the whole church from the power for mischief
which lies in anyone person! One cantankerous, over-bearing,
changeable mind, or one hypocritical professor, may blot the
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record of a church of God. Truly, 'one sinner destroyeth much
good'. It had not been so at Philippi.

Again, all the apostle's remembrance of them was tender.
1 am sure it was so; because he does not say, 'I thank God',
but, 'I thank my God upon every remembrance of you'. When
his faith was lively, and his joy in God was overflowing, when
in his closest approaches to the throne, in his most hallowed
familiarities with his great Lord, he could say, 'I thank my
God upon every remembrance of you'. There existed between
Paul and the Philippians a loving tenderness. They had been
most kind to him personally, and most hearty in their co
operation with him in his labour of love, so that when he was
thanking his own God for his choicest mercies, his mind
brought before him these dear people. Brethren, in the rela
tion of pastor and people 1 notice in many places an absence
of anything like tender affection; and when that is gone the
very joy of the gospel is gone from the preacher, and to a very
large extent from the people. They invite him to take office,
they pay him a wage more or less scanty, and then they send
him about his business because they are tired of him. Can
they expect a blessing upon such a hireling ministry, from
which every element of holy relationship is absent? But in the
case in which the pastor is the spiritual father of his church,
and a true shepherd of souls, how different is the relationship!
When they were sad, he has cheered them; when they were in
difficulties, he has guided them; when their hands hung down,
he has strengthened them; and because of all this there exist
a near fellowship and a tender love, as of children to a father
or of brother to brother; so that he rejoices in them, and they
rejoice in him: May it be so among us evermore! If it is not
so among us, where is it so?

Again; all Paul's memory of Philippi excited gratitude in his
mind. He could not have said of the Galatians, 'I thank my
God upon every remembrance of you'.- Oh, no! He said, '0
foolish Galatians, who hath bewitched you?' There were
perSons. of whom he said, 'I thank God that 1 baptised none of
you'. He was pleased that believers should be baptised; but he
was glad that he had not baptised certain persons who would
have made capital out of it and boasted that they were
baptised by the hands of Paul. All good people are not equally
good..There· are some in the world whom we hope to meet in ~

heaven, with whom fellowship is difficult. If they were on the
otherside:QftheAtIantic we might love them better than when
we see much of them.' 1 know several Christian people with
whom 1 would sooner sit in heaven throughout all eternity
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than sit ten 'minutes with them on a sofa her~ below; distance,
in their case, mightlend enchantment to the view. It was not
so with the Philippians-Paul thought of th~m with devout
gratitude to his God that there were such people, and that he
had come into personal contact with them. He knew the ins
and outs of them, and yet he could thank his God whenever
he thought of them. Dear friends, may it be so with us, that
men of God may thank God for the existence and work of this
church!

It is well with a man when he so rejoices in the excellence of
others that he thanks God about it, and prays about it. It is
well with men when there is a something in their lives for
which holy men can devoutly thank God. I have seen a good
deal of testimonial-giving, and of public laudation of promin
ent men; but the happiest condition of things would have
arrived if in our heart of hearts we delighted in the holiness of
other Christian men, and made a point of praising God on
that account. To see another to be more gracious than oneself,
and then to praise God for it; is this common? We pray for
those that err: do we praise for those who stand firm? It is
a beautiful spirit to cultivate. May the Holy Spirit increase it
in us all! .

Again, all his prayers for them were joyful. He says,
'Always in every prayer of mine for you all making request
with joy'. For some we have had to pray with tears and sighs,
and for others with trembling; but the Lord so heard Paul in
the past with regard to these Philippians, that every time he
began to pray he felt liberty in prayer, a joy in bearing their
names before the Lord, and a sweet assurance that he was not
praying in vain. His was not the cry of anguish, but the
request of delight. When we pray for those who are our joy,
and for that which will be their joy, we. may well mingle joy
with earnestness. For these beloved ones Paul approached the
mercy-seat with boldness and confidence: he felt sure of being
heard on their account. In very truth, I can say the same of
you all in this place. Never can I pray with greater peace of
soul than when I plead for you. I believe, on the other hand,
thousands of godly people find a joy in making request for me.
So am I constantly told, and I have no doubt upon the matter.

Now, why was all this joy in the apostle's mind with regard
to the saints in Philippi? This is the point I desire to press
upon you. Paul rejoiced because all along they had been in
hearty fellowship with him in the best things. Observe: 'For
your fellowship in the gospel from the first day until now'.
There are churches wherein the minister is nominally the lead-
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ing officer; but he cannot lead, for the church does not follow.
See that young officer, sword in hand, leap the rampart. He
looks back; but, alas! his troop is yards behind him. He cries,
'Come on! Come on!' But there is no answer; he might as
well call to stones. This is poor work. But see another;
wherever he advances his soldiers are at his side; they are as
eager as he is, the victory is as much for them as for him, and
they feel it is so. Well may there be an outcry against 'the
one-man ministry' when the one man is not backed up by all
who are in church-fellowship; but, brethren, it need not be so;
indeed it is not so among us. True and hearty have been the
efforts of many in this church. Paul seemed to stand alone
when he was with the Galatians; but the Philippians were at
his side and all around him, bearing him on from victory to
victory by their unanimous fellowship. For this he thanks
God; and well he might.

They were in fellowship with him concerning his one sole
object-'For your fellowship in the gospel'. If you look at the
Revised Version it is 'for your fellowship in furtherance of the
gospel'. The apostle longed to spread the gospel; so did they.
He was earnest to carry it to the regions beyond; so were they.
If he preached, they would be there to encourage him. H he
held special meetings, they were ready to help. If money was
required, every man was ready according to his means, without
pressing. Each one felt as earnest about the work as did his
minister. They were enthusiastic for the furtherance of the
gospel: they were heartily with him where he most valued
their sympathy.

This fellowship began early: 'from the first day' of their
conversion. I think we could prophesy what converts will be
from what they are at first. Some begin warmly, and gradually
cool down; but we seldom know them to develop much heat of
zeal if they begin in lukewarmness. When we join a church, it
is well that from the first day we enquire of the Lord. 'What
wouldst Thou have me to do?' The kind of recruits which we
desire in Christ's army are those who are in fellowship with
us for the furtherance of the gospel from the very first. I like
to see the convert at the prayer-meeting, the cottage-meeting,
or the Bible-class, or the Sunday-school, or the Tract Society,
doing what he can to help others. He that begins early begins
hopefully. Concerning some older Christians, we could not
speak of their fellowship in the gospel from the first day, for
they were slow in coming forward; but I hope they will do all
the more now, to make up for it. I have heard of an advertise
ment of a burial club which began thus, 'Seeing that many

. .
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persons find it extremely difficult to bury themselves
That is not my experience; for I should have to say, 'Seeing
that many church-members find it exceedingly easy to bury
themselves'. We receive them into our number with pleasure,
but we hear no more of them. We have the distinguished
privilege of enrolling their names in our book, and that is all.
We give them our right hand of fellowship, but they do not
give us their right hand of labour. Where are they? Where?
Echo answers, Where? The Philippians had fellowship in
furthering the gospel from the first day.

Then mark that they were men of good wind, who could
keep up the running; they were as patient and persevering as
they were zealous at the first. 'From the first day until now.'
Until now. Some run well for a time, but that time is short, Oh,
for the men who will live as long as they live, and not die while
they are alive! How many who should have been our helpers
are lost to us! They have grown indifferent, or they have
become advanced in years and fancy that they can now do
nothing because they cannot do all they once did. We can
always do something for Jesus if we are willing. As we are
not too old to receive grace, let us not think ourselves too old
to use it; for it is given to be used. The aged are capable of the
noblest work which can be performed. Encouragement of the
sad and feeble almost necessitates an experience which only
age can bring. There is as truly a service in the church for the
most venerable as for the most active. Let no man cut himself
off from the privilege of serving the Lord Jesus 'from the first
day until now'.

And what they did appears to have been so general as to be
practically unanimous. He speaks of them all as in full fellow
ship with him in his life-work. When shall we get churches
alive all through? When false doctrine taints a church it
usually sours the whole of it, for 'a little leaven leaveneth the
whole lump'; but if they are good churches, I am sorry to say
the perfume of consecration does not sweeten every part. In
most churches there are a few who, to a large extent, do every
thing and give everything; then another portion assist occa
sionally, so far as they are urged on by the consecrated ones;
and after these, you find a large number who are practically
the baggage of the church,- the lumber which has to be carried
by the efficient members. Alas, that we have so many in
ambulances when every hand is wanted in the fight! A church
is in a poor condition when it is largely so; but it is in fine
health when all are hearty in the service of the Lord, as at
Philippi.
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It was practical fellowship. Some of them preached, all of
them prayed; some of them contributed money, and all gave
love: nobody shirked his work, which was not looked upon as
a labour, but as a privilege. You will not wonder that Paul
rejoiced; for it gives joy to every earnest man to see others
earnest. The great cause is as much yours as it is mine. A
church which feels that holy service is not for a few, but for all
the members. is a credit to divine grace. It is a lovely piece of
divine mosaic work. in which jewels of costly price are set
about with solid gold, and the whole exhibits a design of
matchless beauty. Fellowship with the Holy Spirit and fellow
ship with great saints is a rare jewel; may we each one
possess it!

I will not stay longer on this point. for I shall have to return
to it when considering our next head.

H. Paul saw in the Philippians A PEOPLE WHOM HE

REGARDED WITH THE UTMOST CONFIDENCE: 'Being confident of
this very thing. that he which hath begun a good work in you
will perform it until the day of Jesus Christ'. What was Paul's
confidence. then?

His confidence was that the work in their hearts was a divine
work. The Lord Himself had begun a good work in them.
This is a vital matter. Everything turns upon the question, 'Is
this conversion a divine work or not?' The man is altered for
the better; the woman is certainly improved; a work has been
done; but is it God's work? or is it the work of the flesh?
A moral change may sometimes look so much like a spiritual
change that onlookers cannot detect the difference. The child
of nature. finely dressed, is not the living child of divine grace;
and how are we to tell the one from the other? 'By their fruits
ye. shall know them.' The apostle had found the Philippians
true in their partnership in the Lord's work. They suffered
for their Lord patiently, they defended the faith bravely, they
spread it zealously, and their lives confirmed it; and so Paul
said to himself. 'This is the finger of God; the Lord Himself
has begun this work'. How happy we are when we can have
tbis confidence of every me!Dber of the church. that from the
beginning of their religion God has been at work in their
hearts! I pray you. do not be satisfied, any of you. with the
most promising religiousness if it is not God's work; if you
have undergone a change. take care that it is such a change as
only the Creator could have wrought in you-a resurrection
from the dead. an opening of blind eyes, a turning from dark
neSs to light. If you have. not undergone a renewal which
betokens heavenly handiwork. be uneasy. Be restless until

...
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God Himself, who made you, makes you anew in Christ Jesus.
My heart silently entreats the Lord to begin this good work in
you at once; and may there be signs following which shall give
us the joy of knowing that indeed and of a truth the Lord hath
done it!

Paul could see, in the next place, that it was a growing work.
for the Lord was still performing it. The work of God is
always a growing work. If things do not grow they lack one of
the chief marks of life. You put into the ground something
which looks like a living plant, and after it has been there six
months you find it just the same, without a single bud or shoot.
What do you say of it? Why, you conclude that it is an artifi
cial production, devoid of life. If we do not grow better, surely
it is because we have no goodness wrought in us. If we do not
grow in grace it must be because we have no grace. Paul saw
God carrying on the work in the heart of the PhiIippians, so
that they went from strength to strength; and about this he was
confident.

He was also confident that God would perfect it. He says,
'He will perform it until the day of Jesus Christ'. Shall we be
absolutely perfect until then? I think not. Perfection in a
modified sense is possible through divine grace, but not
absolute perfection. Old Master Trapp very well says a
Christian may be perfect, but not perfectly perfect. Perfection
in the Scriptural use of it is not at all what those make of it
who boast of perfection in the flesh. A child is perfect when it
is newly born; there is every toe on the tiny foot, and its eyes,
and ears, and nose, and other organs are all there; but if you
tell me that a child is a perfect man, I smile at you. So the
Christian may be perfect as to all his parts, 'perfect and entire,
wanting nothing', and yet he may not be perfect as to develop
ment by a very long way. One says, 'We shall be perfect at
death, shall we not?' It is not so written here; but 'He will
perform it until the day of Jesus Christ'. We may be perfect
in death, doubtless, as to the moral and spiritual nature; but a
man has a body as well as a soul, and it needs both parts to
make the perfect man. While the worms are devouring the
body the man is not yet perfect. He will be perfect as to his
whole manhood when the Lord shall come, and the trumpet
shall sound, and the dead shall be raised incorruptible. Paul
delights to make the Christian leap over that little rivulet called
death, and swallow up the thought of dissolution in the far
grander fact of the coming of the Lord. The second advent
ought to be much more on our minds than the hour of our
death. The Lord will perform the sacrifice which He has
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begun, until He perfects it in the day when the Lord Jesus
Christ shall receive His church unto Himself. Then shall be
the general judgment; and oh, what a blessing to be found
perfect in that day of decision! He shall separate the righteous
from the wicked, as the shepherd divideth his sheep from the
goats. When that great day is ended, then shall the righteous
shine forth as the sun. Our Lord Jesus will be covered with
the infinite splendour of God in that day, and then shall we be
like Him: His glory will be reflected upon all believers. You
have no idea of what a perfect man will be like. 'Thou seest
not that body that shall be.' God will give us such a body as it
pleaseth Him, and to each one a body of His own. If you had
never seen wheat growing, you would never imagine that the
shrivelled grain of corn would produce the blade, the ear, and
the full corn in the ear. Take an example still more striking:
many very tiny seeds produce flowers which excel in beauty of
form and colour; could you have ever guessed that the insigni
ficant seeds could have come to this? Even so, the body is
sown in weakness, but it is raised in power. It is sown in
corruption, but it is raised in incorruption. The star of today
will be the sun of tomorrow. All glory lieth in the bud of our
struggling humanity when once grace has quickened it. 0
brethren, He that hath begun a good work in us will not only
give us perseverance until death, but what is even more, He
will give us perfection in the day of Christ. It is altogether a
more comprehensive thought than the great truth of final
perseverance; it includes that blessed truth within its sweep.
but it also secures eternal glory both to soul and body.

Was Paul justified in being so confident, not only that these
people were converted, but that they would be eternally
saved? Leave out the question of his writing as an inspired ...
man; how did he gain his confidence? His confidence partly
arose out of his love: 'Even as it is meet for me to think this
of you all, because I have you in my heart'. His love to them
was not the mere glow of nature, but the flame of grace.
He saw so much of Christ in them that he could not help

admiring and loving them; and he felt sure that they were of
the sort that never draw back unto perdition, but believe to the
salvation of their souls. He perceived that the grace which was
in him was in them also; and therefore, as he hoped to be kept
to the end, he felt that they would be so kept also. As he felt
sure that the work of grace in them was of God, and of God
alone, so he was confident that they would never fail. A good
foundation is a grand security that the house will be substan-
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tial. Those we love in the Lord, because of what the Lord has
done for them, we feel sure about as to their future.

Furthermore, their long-continued character confirmed the
apostle in his confidence; for he adds, 'Inasmuch as both in
my bonds, and in the defence and confirmation of the gospel,
ye all are partakers of my grace'. When he was bound, they
were not ashamed of his chain. When he was in prison the
jailer washed his stripes and refreshed him at his table; and this
proved an omen of loving liberality throughout life. When
Paul was taken away to Rome, the Philippians took care that
he should not be left penniless, but they sent out of their
poverty to his assistance. He felt confidence in a people who
could do this. Shame turns many of the weaker sort aside; but
the faithful despise it. Those who love holiness when others
despise and ridicule it are the people to stand fast.

Besides, they were partners with Paul in the defence of the
gospel. If any Galatian teachers came their way, they gave
them the cold shoulder; for they would not give up the grand
old gospel to please the wise men of the period. In this way,
my brethren, have you also stood by your own minister in
those protests against error which have cost him so dear. Your
faithfulness gives me great confidence concerning you. The
people who can bear the attacks made upon you, and the baits
held out to you, can be relied upon under God. You are not
ashamed of my bonds, for you are heartily with me in the
defence of the gospel in this day of falsehood.

They were also with the apostle as to the confirmation of the
gospel. Their lives proved the truth of the Word of grace.
When Paul was preaching, if he wanted to show that the gospel
is the power of God, he pointed to what had been accom
plished in Philippi, and none could gainsay the argument. A
living argument is invincible. Reasoning is very well, but fact
is overwhelming. Oh, that every Christian would so liv.e as to
prove the power of the gospel!

He adds another reason why he was so sure of them, namely,
that they were partakers of his grace. The same grace which
had saved him saved them. They ascribed their salvation to
sovereign grace, even as he did. The life in them as babes in
grace was the same life which dwelt in him as a father in
Israel. Their gospel and his gospel were identical; and their
spirit and his spirit were cast in the same mould. His grace
was such that he could not be seduced into hoping for salva
tion by works; nor could they. He believed in divine
sovereignty, in electing love, in effectual atonement; and so did
they. They were with him in all things; not in a forced union,
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but in hearty love to the same truth. Besides, he loved the
souls of men, and was always labouring to lead men to Jesus;
and they did the same. He delighted best to preach where
Christ had never been made known, and not to build upon
another man's foundation; and in this they supported him.
They were with him in every loving endeavour to spread the
gospel. Now, it is a grand thing when a minister has great
confidence in his people, based upon the fact that he sees the
grace of God in them bringing forth fruit unto the glory of
God. Foolish fondness is to be avoided, but a confidence
which is justified by evidence is a great solace to the heart.

What strength holy living in his people gives to the preacher To,

of the Word of God! A man comes before you and says,
'There is, somewhere about here, an invisible lake, containing
the purest, coolest, and most refreshing water that ever you
drank. You never saw water so pure and delicious'. We ask
the gentleman to let us see this lake. No, he cannot show the
lake, but he will allow us to examine the streams which flow
out of it. That is a fair test, and we agree to abide by it. Here
is one of the outflows. We fill a glass from it and hold it up to
the light. Why, here are little whales and elephants swimming
in it, and no end of tiny sea monsters disporting themselves:
that lake is hardly the place to drink from, unless one would
have meat as well as drink at every draught. Our informant
assures us that there must be a mistake somewhere. So we
hope. This stream has evidently gone wrong; he will take us
to another outflow. Again we dip our cup, and lo! it is filled
with water of a strange colour, as if the filth of some great city
had run into it. We loathe to drink. Again we are told that
there is some failure here also; and we are begged to try again.
After three or four such experiments, we feel quite unable to
believe in this crystal lake. Such streams as these have not
come out of an expanse of purity; we will keep to our old
fashioned waterworks till we have more reliable information.
See the parallel. If Paul had begun praising the gospel, and
the people had said, 'Show it to us by its effects', he might
have said, 'Let us pay a visit to Lydia, the seller of purple'.
They find out her store and look at her wares. Somehow her
purple does not seem to be dyed after the ancient Tyrian
fashion. The colour is not true or fast. If she tries to pass off
a base imitation as the original article we reckon the woman
an old cheat and by no means a good evidence of the power
of the gospel. If she uses a trade-mark which does not belong
to her, we conclude that her religion is worthless. Let us call
upon the jailer, who is another instance of the work of grace
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in Philippi. When we come to the jail the porter tells us that
the jailer is beating the prisoners; and on enquiry we nnd .that
the prison isa.little hell, and those in it are wretched in the
extreme under his tyrannical hand. 'He is worse: says the
porter, 'since Paul came here. He talks a great deal about
religion, but we do not see much of it, unless it lies in being
harsh, suspicious, cruel, and selfish.' If these things happened,
Paul would feel sorry that he brought us to Philippi, and he
would be unable to preach the word with boldness. 1 will not
make any application, dear friends, you can do that for
yourselves.

Ill. My third point is this, that although Paul speaks con
cerning the excellence of the Philippians, he views them as
A PEOPLE FOR WHOM HE GAVE ALL GLORY TO THEGR,4.CE OF

GOD. He did not praise them, but the Lord who had saved
them.

Observe how he began, 'I thank my God', In what was
done he sees reason for gratitude to God. Brethren, if we win
a single SOUl, let us humbly thank God for it. If, after years
of labour, anyone of you should bring but two or three child
ren to Jesus, you will have reason to thank God to all eternity.
A friend said to me on Wednesday, when the sun was shining,
'We ought to be grateful for this fine weather', 1 replied, 'I go
farther than that-I am grateful for it'. We should not only
acknowledge what we ought to do, but we should do it. If
God gives you any success in His service, do not say, 'I ought
to be thankful', but be thankful from the bottom of your heart
up to the brim of it. 1 remember a brother who used to pray,
'The Lord hath done great things for us, whereof we desire to
be glad'. The Bible does not say so: the Bible says, 'whereof
we are glad'. Another cries, 'The love of Christ ought to
constrain us'. The Bible does not talk in that fashion; it says,
'The love of Christ constraineth us'. What we ought to do we
should do. A Christian's life should be the decalogue written
at large, and somewhat more.

But Paul also, after he had thanked God, kept on praying
for what was still needed. 'Always in every prayer of mine
for you all making request.' See, dear brethren: at Philippi he
has not only begun with God, but he goes on with God. He
has much more to do, but he does not attempt to do it without
his Lord. Oh, that all workers were of this mind! We deal
with God too little. A person exclaimed, 'Let us get up a
revival', The revivals which men can get up had better be left
alone: we need to get revivals down. If we get a revival up, it
must come from beneath; but if we get a revival down, it
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comes from above. Lord, revive us: we pray for it, and when
it comes we will praise Thee for it. Brethren and sisters, we
must mix up our constant service with more prayer and praise
if we desire it to be largely effectual. If the work is worth
anything, it is God's work in us and by us: He begins it,
carries it on, and completes it. What, then, can we do if we
do not draw nigh to Him? Our labour must have a constantly
distinct reference to God. Sunday-school teachers, your work
requires you to begin with God: do not dare to go to the class
even once without fervent prayer in the Spirit. When you have
given the lesson, go straightway and ask God's blessing on it.
Do not omit this even once. Paul's way is to thank God and
pray to God, and it must be yours if you would have Paul's joy.

As to his confidence about the future of his converts, it was
all in God. It was not confidence in them apart from the work
of God in them. He says, God began it, and God will carry it
on. He does not depend on the strength of their principles, nor
the force of their resolutions, nor the excellence of their habits;
but he relies upon God, who will perform what He has begun.
Did not Paul begin it? No, no; for if he had begun it he would
have to carry it on; and that could not be. Did not they begin
it themselves? Certainly not. Does the sinner take the first
step? How can he? He is dead in sin. If he does take the first
step apart from the Spirit of God, he can take all the rest
without God. It is with the sinner as with the Romish Saint
Denis. You have heard the old fable, that when he had his
head cut off he picked it up and walked a thousand miles with
it in his hand. A scoffer said that the thousand miles' walk
was not at all remarkable; it was only the first step that had
any difficulty in it. Just so; when a soul goes to heaven, if it
takes the first step in its own strength, it can walk all the way;
and then it will have all the glory. Brethren, we may truly sing.

'No sinner can be
Beforehand with Thee'.

God commences the good work, however faint and feeble the
beginning may appear. The tiny brooklet at the river-head of
repentance is of God as much as the broad river of heavenly
character. This is a solemn truth. How deeply it should
humble us! We cannot even begin; we cannot dig out the
foundation; how can we bring forth the topstone? All is of
grace from first to last. While the apostle is so practical, as I
have shown him to be, yet see how soundly doctrinal he is!
He never quits the grand doctrine of free, sovereign, effectual
grace: 'He which hath begun a good work in you will perform
it until the day of Jesus Christ'.

••
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Beloved friends, I close when I say the apostle derives his
confidence from a great principle. The great principle is, that
what God begins He will perfect. For if He did not do so,
where was the wisdom of beginning? It is a word of derision
when those who pass by a half-finished building say, 'This
man began to build, and was not able to finish'. We never
praise a man for wisdom who makes an attempt which he does
not carry through. Could angels rejoice in a work which God
began and then left to fall through? It might also suggest a
want of power. If a man is wise in his beginnings, he may
break down because, through unforeseen difficulty, he has not
sufficient means to complete his design. You often see the
carcase of a house, and it is never a happy sight: it suggests
want of means. But can there be any want of power with God?
Nothing is impossible with Him. But there might also be lack
of perseverance. Some men are always great at beginnings; but
they have no stay in them: they change their minds. Does the
Eternal God suffer change? Is it not said that He is 'without
variableness or shadow of turning'? Granted an immutable
God, and we may be sure that grace will complete what grace
begins. Nor can God forsake the work of His own hands from
want of long-suffering. A man might begin to bless another,
and that other might be so ungrateful that the benefactor grew
impatient and gave him up. Will God fail in grace? Assuredly
not. 'His mercy endureth for ever'.

The top and bottom of it is that our confidence in one
another must only be confidence in God, and our confidence
for ourselves must rest in God, or it will be sheer delusion.

But, beloved, albeit that where God has begun a good work
He will carry it on, this does not put prayer aside; for Paul
prays for these very people. Neither does this lessen the neces
sity of a holy life; for Paul is only confident about saints who
were hearty 'in the defence and confirmation of the gospel'
and partakers of divine grace. He felt confident of the ultimate
perfection of those only who had a divine work within them,
and proved it by their fellowship in the furtherance of the
gospel. How can we profess that grace is in our hearts by
divine implanting if w.e live in secret sin? How can we hope
to persevere if we have not begun? If we do not join in the
prayers and efforts of the church of God, how can we hope to
partake in the reward at the coming of the Lord? The ques
tion as to whether God has begun a saving work in us must be
answered by our faith and our life; and if it be satisfactorily
proved that He has begun it, we can depend upon Him to

Concluded on page 93
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The Epistle to the Romans
CHAPTERS 14-16

R. N. CASWELL

Chapters 14-15 v. 13
This section of the epistle deals with differences which arose

amongst Christians about things not essential in themselves.
There are questions about which Christians do differ and may
differ. The only problem concerns the attitude which such
people should adopt towards each other.

It would appear that there was a group of Christians in
Rome who had gone back to the original order of things in the
Old Testament, when meat was not prescribed for man
(Genesis I : 29 and 9 : 3), and wine had not yet been used. It
is easy to understand how serious-minded readers of the Bible
might desire to get back to this primeval simplicity (2, 3). They
seem also to have observed certain days as more holy than
others (5, 6). In addition there were Hebrew Christians who
still held to the old distinction between clean and unclean
foods and had a horror of eating meat which, after being
presented in pagan sacrifice, was offered for sale in the market
place outside.

What was to be done with such brethren who had not
apparently come into full Christian liberty in such matters?
The principle which the apostle lays down is one which applies
in a general way beyond this specific question of meat and
drink: that people who have made much progress in Christian
ity should accommodate themselves to the more ignorant and
help such weaker brethren.

Notice the various points in his argument:
l. Such weakness does not make a man's godliness any the

less. God has received such people into His kingdom (3) and
has not made eating or not eating a condition of acceptance.
So we should receive with brotherly affection those whom God
has received as His children.

2. We are not to judge our fellow-Christian (4). He is God's
servant and to his own Master he stands or falls. If these
things, as in Galatians, had been put forward as vital to salva
tion, Paul would have adopted a stronger tone, but where they
are held only as matters of personal taste he is content to let
everyone go his own way. There can be diversity on these
minor points.
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3. God can and will preserve such weak men (4). He has
begun a good work in them and will perfect it. We, too,
should deal kindly and generously with them.

4. Both groups can find tolerance in the church (5), for both
are in the long run living by the same principle~what they do
or don't do is for the glory of God (6). This is the main thing.
that we do not live selfishly but for the Lord (7-9) and that we
live with eternity in view. This helps to keep small points in
perspective.

5. All of us will one day stand before the judgment seat of
God. Therefore we should not take upon ourselves what is
God's right, namely ,to judge other Christians because they do
not agree with us in all points (10-12).

6. We should try not to put a stumbling-block in our
brother's path (13-15). The great principle laid down is the
principle of love. If we practise something which, though right
enough in itself, injures a weaker brother, we are not walking
in love. We may ruin his spiritual life by some doubtful thing.
And didn't Jesus say something about a millstone and being
drowned?

7. Consider the honour of religion, Paul adds (16). Let no
one be made to speak evilly of something which is really a use
of Christian liberty.

8. Religion does not consist in such things as food and
drink (17, 18). In differing about them, we are not differing
about anything essential. Religion consists in the inward
graces of the Spirit, goodness, peace and joy.

9. We are to work for the peace and edification of our
fellow-believers (19), remembering that the work of the Church
may be retarded and even overthrown by over-scrupulous
divisions (20).

10. Verses 22 and 23 put, first, the side of the strong
Christian. Paul does not ask him to abandon his point of view,
only to hold it privately, under God's eye, as it were. It is a
happy state to be in, to be able to eat such things without
misgivings. The point of view of the weaker Christian is put in
23. His conscience does not feel at peace in so eating, so what
a man cannot do with a happy conscience is wrong for him.
'What a man cannot do as His redeemed one and in the joy of
His salvation, must not be done at all' (Godet).

The same general theme is continued in chapter 15. In the
first six verses the apostle speaks of mutual condescension
after the example of Christ. Such was our Lord's zeal for His
Father's cause that His own will was forgotten and He felt
Himself so identified with His Father's work that reproaches
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made against God fell on Him. His self-forgetfulness is an
example to all of us. To' serve God and to please our fellow
Christians should be our ambition... ': .>

The 4th ;verse is added to show that this Scripture, which
Paul takes from Psalm 69 and applies to Jesus, is typical of
all Scriptures. They were written to teach us how to live and
to encourage us. We are free to take verses which, say,
originally apply to Old Testament saints and apply them to
ourselves for our own spiritual benefit.

From 7-13 Paul indicates the parts played by Jew and
Oeritile in the harmony of the church. Christ has received
both and joined them in one body. We should welcome each
other as God has welcomed us (7). Yet each group of believers
has its own experience of His grace. In His relationship with
the Jews God has, above everything else, displayed His truth
fulness regarding His ancient promises (8); with the Gentiles it
has been, above all, His mercy (as indeed, 9-12, had been fore
shadowed in the Old Testament).

Verse 13 takes up the thought of 'hope' expressed in the
preceding quotation ('on him shall the Gentiles hope'). The
richer the possession of present blessings (peace and joy), the
more should hope abound-hope of future bliss, a hope pro
duced and strengthened by the power of the Holy Spirit.
Chapters 15 v.14 -16

Paul has now come to the end of this tremendous epistle.
He speaks about his own work, and finally clo~es with per
sonal greetings (ch. 16).

. His ministry:
1. It was by the grace of God (15).
2. He was a minister of the gospel (16), no doubt a humble

occupation in man's eyes. Yet when viewed aright it is a
glorious calling.

3. His work was done in the power of God (18. 19) both in
miraculous signs and in lives. changed.

4. His ambition was to break new ground (19-20) .
. 5. His plans included Spain (24). No settling down for this

great missionary traveller! He quickly organised infant
churches and left -them to the Lord and His word (Acts
20 :-32).

6. He did not forget practical needs (25-27).
7. He aimed to preach with the fulness of God's blessing

(29). Even preachers can slip and lose their 'unction'. We
should aim always to be in tune with God.>'

'..
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8. He needs prayer (30-33). Here he has in mind the future
encouItter with unbelievIng Jews, and- wants~;his--ministry in
Jerusalem to· be"weII received.. . \ c.- --
Chapter 16

He commends Phoebe, a deaconess, to them and greets his
many. friends by name.

Verse 5. 'The church in their· house'; perhaps, as tent
makers, they had large suitable accommodation. Verse 7.
'KinsmeI(c-probably relations of Paul's, though some would
translate as 'fellow-countrymen'. These men were. converted
before Paul was. Verse 13. 'His mother and 'mine.' As Mark
10 : 30 makes clear, Rufus' mother had cared for Paul. Verse
16. 'Holy kiss' (1 Cor. 16 : 20). In the early 'church men greeted
men in this way, and the women each other:Verse 17. Men of
false doctrine- and evil character were to: be avoided. They
serve their base desires and beguile the simple by pious words
(18). We should be simple yet wise (19). The real cause of dis
harmony will soon be quelled (20). Verse 22. Tertius, the
scribe, usually wrote while Paul dictated the letter. Someti~s
Paul took the.pen into his own hand for emphasis (Gal. 6 : 11)
or to sign the-ktter (1 Cor. 16 : 21). Verses 25-27 are a beauti
ful doxology. Pi'om'it we learn that God.'strengthens men by
the preaching· of the· word, that the gospel is concerned with
Jesus Christ, that it is for all-Jews and Gentiles-though this
fact was hidden until it was disclosed in New Testament times
(Eph. 3 : 3), that -the widespread preaching of the go'spel was
commanded by God, and that God's wisdom is to be cele
brated in all His plans for the salvation of m~n.

Continued from page 89 .~.

finish it. If, on the contrary, we have reason to fear that He
has not;begun it at all, we should not deceive otiise\v~s, but
take up our true position. We may still cry to Him as 'sipners,
and look to Jesus as the Author of faith. This will be::wise,
and this will be successful; for Jesus says He will cast out none
that come to Him. 'This man receiveth sinners.' 1 hope every
unconverted person here this morning, who sees that salvation
is God's work, will say to himself, 'I will even look out of
myself to Him who is able to begin the work in me. If He
begins, carries on, and completes salvation, then my want of
strength need not make me despair, for He is able, though 1
am not. He will work all my works in me, and 1 shall praise
His name'.

Oh, that the Spirit of God would lead my hearers to think
of. these things t Come and trust in Jesus Christ, the only
Saviour, and the good work will then have begun in you, a
work which neither the world, the flesh. nor the devil can
destroy; and then in the day of judgment you shall stand
perfect in Christ Jesus before the throne.
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Book Reviews
A HISTORY OF THE GENEVA BIBLE: VOLUME 2.

Lewis Lupton. Available from 2 Milnthorpe Road,
London, W.4. 126 pp. 27/-. Post 1/6.

It may come as a surprise to some that for many Puritan
families in the early seventeenth century their accepted Bible
was not the Authorised Version which only slowly won its
way, but the Genevan. This translation emerged, as its title
suggested, in the city to which many of the English exiles
flocked during the persecution under MaryTudor. It was from
this period of exile in Geneva that they returned to England
to press for further reformation in the Church. Their concern
and the resistance of Queen Elizabeth and the Bishops led to
the increasing tensions which erupted finally in the seventeenth
century.

Mr. Lupton has embarked on a major project in which he
aims to give us the history of the Geneva Bible. This is volume
2 and three more volumes are projected. The author has
given himself quite a degree of latitude so that in fact we have
not simply a history of one particular translation but rather
the story of the English exiles and their Church.

Here we see the impact of the teaching of Calvin, but unlike
some, Mr. Lupton with all his admiration for the great
reformer is quite frank in exposing the darker side of life in
Geneva, which had its ugliest illustration in the death of the
heretic Servetus. Here also is a description of the pattern of
daily life and also of the order of worship in a reformed
church.

Mr. Lupton is not only a writer but also an artist-indeed,
he is primarily the latter-and so the book is a delight to
handle as it is copiously illustrated with hjs own drawings. We
shall look forward to the volumes which are still to be pub·
lished. Meanwhile Volume 3 may be ordered direct from the
author. cost 541· post free, and 401- to purchasers of the
series.
THE DAIRYMAN'S DAUGHTER. Leigh Richmond.

Gospel Standard Baptist Trust, l5a Park Ave. S.,
Harpenden, Herts. No price given.

This is a very attractively produced reprint of the famous
story which exercised such an influence in the nineteenth cen
tury. Leigh Richmond. as a young country clergyman in the
Isle of Wight, was brought into contact with a remarkable

....

•,
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young woman whose conversation and letters reveal rare
depths of spiritual understanding. Like so many of her con·
temporaries, she contracted T.B. and died at an early age. But
in spite of her very limited opportunities for study and also
in spite of her early death, she seems to have experienced very
deeply the love of Christ, not as an idea to be considered in
the mind but as a reality to be felt in the heart.

The book had a phenomenal circulation not only in England
but in its various translations across the world. One must
question, however, whether it is likely to see such a circulation
today or indeed even a fraction of it, for it is very obviously
a 'period piece'. The language and style are very strongly

- early nineteenth century and while older Christians will prob
ably welcome a book which will recall the kind of writing they
enjoyed in their childhood, a new generation will tend to find
it rather quaint.

Two facts stand out. One is that the spiritual depth of this
brief biographical sketch is all too rare today and should make
us desire a revival of this kind of personal godliness. In the
second place it brings home our need for authors who in our
own generation can speak to their own day as Leigh Richmond
did to his. H.M.C.

HEBREWS. Geoffrey B. Wilson. Banner of Truth Trust.
190 pp. 30p (6/-).

Here is a verse-by-verse commentary in which the author
follows the same plan as that adopted in his earlier work on
Romans. A wide range of outstanding commentators is drawn
upon to provide helpful comment on the text and the selections
have been made with great skill. Mr. Wilson's own contribu
tions are made in a clear and pleasing style and we are
indebted to him for producing a capital book.

Being a 'digest of reformed comment', the book loses the
sense of continuity imparted by a single author. On the other
hand, it ensures that there are relatively. few weak spots in the
exposition. There are exceptions of course, since no book of
this size could be expected to deal exhaustively with the many
problems encountered in the exposition of this epistle. For
example, though the common reformed view of chapter 6,
vv 4-6 is advanced, the comment, as it stands, is far from
convincing.

The works of two noted critics antagonistic to the conserva
tive evangelical position, have also been employed. We can
only hope that their inclusion with scholars loyal to the word
of God will give no veneer of evangelical respectability to
A. B. Davidson and T. W. Manson.

•
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Despite these minor criticisms this book is really first-class
and maintains the exceptional standard we have come to
expect from the Banner. It is well worth the modest outlay of
six shillings. ROBERT RODGERS.

Continued from page 75

exclaiming, "Is it thou? Well, be it so". And I recommended
myself to our Lord Jesus Christ of whom it is written, "Thou
hast put all things under His feet" (Psalm 8), and I returned to
bed.' Such mysterious happenings as this, Luther attributed
to the direct influence of Satan, and we may at least be certain
that Satan used his utmost craft and spite to annoy and harass
this faithful servant of Christ. Luther had not hesitated for
many years to declare Satan's final doom, and Satan, before
that day came upon him, used all his malice to give thrust for
thrust.

Luther remained at the Wartburg for about twelve months,
and then he set out for his original destination-Wittenberg,
where his friends gave him a joyous welcome.

Continued from page 57

prophet cast into the lake of fire which burns day and night for
ever and ever~ There is an end to the conflict. The end is
triump~ for the Son of God and eternal defeat for all His foes.
I say, on which side of the conflict are you? Are you on the
side of Christ, or are you on the side of the evil one? Well, it
may be that God is speaking to someone tonight in this service,
'Choose you this day whom you will serve'. May God grant
tl].at from some heart there will come the answering cry of
faith, 'As for me, I will serve the Lord'.


