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EDITORIAL

Controversy may be rather unfashionable these days but such
was certainly not the case in the New Testament. Nor has it been
the case in any time of spiritual awakening in the church. When
the gospel was first preached there was not only the positive
declaration of the truth, but there was also a vigorous resistance
of error. How often we hear the Lord Himself either warning His
disciples about false prophets or else attacking with stinging words
those false prophets themselves. How much space in the epistles is
similarly taken up with warnings or with direct attacks upon false
teaching or wrong practices that threaten the life and well-being of
the churches.

The same is true of the history of the church through the
centuries. When the Spirit of God has moved in reviving power
He has not only awakened His people to the urgent necessity of
preaching the gospel but He has also stirred them to resist in
Christ's name all that would hinder the spread of that gospel. When
God called Martin Luther to proclaim justification by faith He
called him at the same time to attack the errors of Rome which
defaced that doctrine. So Protestantism was, and is, both positive
and negative, both a witness for the truth and a witness against
error.

Sometimes God has used times of controversy as a preparation
for a fresh work of grace. Another article in this issue recalls the
testimony of a sturdy protagonist of the reformed faith in the
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338 The Gospel MagaTine

nineteenth century. But it is sigaificant that Henry cooke's battle
for the truth of the gospel preceded in the providence of God the
great awakening known to us as the 1859 Revival.

There are of course dangers in engaging in controversy and we
need to be constantly on our guard against them. It ii easy to
move gradually, almost imperceptibly, from a healthy vehemlnce
and indeed a wholesome indignation in defence of th-e truth, to a
spirit which is wholly alien to that of the gospel, namely the hard,
bitter and vindictive attitude of one who ls more concerned with
scoring points than maintaining God's truth. We need often to
search our motives if we are to maintain the meekness which. paul
says, should characterise us even when we are opposing those who
are in error.

Another danger is that of undue suspicion. It is one thing to be
on the alert, it is quite another to view every professing Christian as
a potential heretic. It is one thing to be a faithful watchdog for
the truth, it is another to be sniffing at everyone's heels foi the
slightest odour of heresy. We must not slip lnto the position of
llyllr reading between the lines, always detecting somelhing more
insidious than is actually expressed.

We must not be sidetracked by another temptation, that of
making mountains out of molehills. There are people who will
battle to the death over some secondary detail upon which christians
differ and where to most honest interpreters Scripture seems to
leave the matter open. The biblical writers by contrast contend not
for some detail but for the weightier matters-the person of Christ,
the work of Christ, the doctrine of justifrcation by faith. Here are
still the issues under attack and here we still need to make our
stand and raise our voice.

There are certain requirements for such controversial activitv.
We must know the gospel ourselves-and not only with our heads
but with our hearts. When we are gripped by the truth of God
then we will need no urying to stand for that truth whatever the
odds. Allied to this passion for the Word of God is a burnins
concern for God's glory. It is when men are taken up with the glo{
of God's name and the purity of the gospel that they are stirred
to contend earnestly for the faith once for all delivered to the saints.
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THE GOSPEL WE PREACH
' "Moreover, brethren, I declare unto you the Gospel which I
preached unto you, which also ye have received, and wherein ye
stand; ' - l  Cor.  15: l .

SIDNEY J. LAWRENCE
I Corinthians 15 is perhaps one of the greatest utterances in the

entire range of scripture, a passage made familiar to tens of
thousands of Christians by its use in funeral services. The whole
chapter provides an Easter Bible Reading on one of the most
glorious themes in all the great Apostle's writings. This theme is
the assurance of the resurrection for believers. It is obvious from the
twelfth verse of the chapter that there were certain people at Corinth
who denied this. Probably they believed in life hereafter for the
soul, but could not accept the resurrection of the body. Paul there-
fore first insists upon the fact of Christ's resurrection and then
deduces the certainty of the resurrection of His people.

We are concerned to draw attention to the way in which the
Apostle introduces this subject. It is clearly a matter of vital
importance to him that he should begin by reminding these Corin-
thians that the resurrection of Christ is a fundarnental part of the
Gospel and a primary principle of it. He spends a number of verses
presenting various aspects of this Gospel. He wants, he says, to
remind them of the Gospel he had preached to them, its essential
content and absolute centrality.

This matter is of considerable importance to the Church at
Corinth, but we are concerned about it because of its importance to
us at this present time. Here surely we have the explanation of the
present state of the Christian Church. Why is it that the influence
of the Church has been so visibly waning and declining as the years
have passed? Is it the result of two World Wars when people gave
up the habit of going to a place of worship? Or is the explanation
in the radio and the television and the motor car? These may have
been factors which have contributed to the situation as we find it
today. But we would suggest that there is only one really satis-
factory explanation; it is the one suggested by the text. We have
failed to declare and to preach the Gospel, and to stand in the
Gospel. Authority has gone-the authority of the Bible, the author.
ity of the pulpit. Many have questioned the whole foundation of
the Gospel; they have ceased to realize its importance. When the
foundation goes the superstructure collapses. Therefore, it follows
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that if we want to see a revival of authority and power in the life
of the church the first thing we have to do is to come back to the
position indicated by our text, to declare and stand in the Gospel.

Let us examine this in the light of these opening verses of this
l5th chapter of I Corinthians by making one or two observations.
First of all the Gospel is REVEALED FROM HEAVEN. In the
third verse Paul says "I delivered untoyou first of all that which I
also received" and writing to the Galatians he says "I certify you,
brethren, that the Gospel which was preached of me is not after mon.
F'or I neither received it o-f man, neither was I taught it, but by the
revelation of lesus Christ" (Gal. I : ll, l2).

When he introduces the Communion Service in the llth chapter
he puts it like this, "For I have received of the lnrd that v,hich
also I delivered unto you." This is Paul's way of reminding us
that our Gospel is not a philosophy, the result of man's thinking.
Paul, even with his brilliant intellect, had not produced it. It was
something which had been revealed to him. And it was not some-
thing vague like an influence or a kind of spirit, an atmosphere into
which he had entered, or which had entered into him. It was some-
thing concrete, a body of doctrine. We scarcely need to remind
ourselves that this is an idea which has been lost sight of in this
century. We have become accustomed to hearing Christianity
described in terms either of something which is 'caught', something
infectious, a vague kind of spirit or feeling, or as a search for truth,
a great quest; or as a bringing together of all that is good in all the
faiths and philosophies of the worJd. In other words taking the good
of Christianity and Hinduism and Buddhism. etc., and bringing
them together.

All this is a contradiction of the New Testament position. The
New Testament writers talk of 'the faith', 'the truth', 'the Gospel',
a body of doctrine. Something given by God, revealed from Heaven.

In the second place the Gospel RESTS ON FACTS. In verses 3
and 4 Paul reminds us that there is a certain irreducible minimum
which is absolutely essential to the Gospel. The first thing is that
'Christ died for our sins'. What makes it a Cospel is not that He
died, but that He died for our sins. But His death is a historical
fact. At a certain point in the history of this world and at a precise
spot on this earth's surface Christ died-that is a historical fact.

In the second place Christ was buried. Burial is the last and
final confirmation that death has in fact taken place. It is for this
reason that the great Christian Creeds give prominence to this fact.
The Apostles' Creed even names the Roman Authority under whom
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this happened-". . . . suffered under Pontius Pilate, was crucified,
dead and buried".

Thirdly, "Ife rose again the third day". This is one of the best
attested facts of history. In verses 5-8 the Apostle mentions five
independent witnesses of our Lord's resurrection. He refers to five
hundred brethren having seen Him at once, and "last of all he was
seen of me also". The law required only two witnesses to establish
a fact, but the Gospels together mention nine different appearances
of the Risen Lord!

The third observation Paul makes about the Gospel is that it is
ROOTED IN SCRIPTURE. "Clrrist died for our sins according
to the scriptures" (verse 3), and again in verse 4, "He was buried
qnd rose again the third day according to the scriptures". Well.
known passages of scripture come to mind in which Christ's death
is foretold in the OId Testament-Isaiah 53 and Psalm 22 for
example. In some of these the very details of our Lord's suftering
and death on the cross are portrayed. In his sermon on the day of
Pentecost, Peter quoted from Psalm 16 as referring to Christ's
resurrection, "My 

flesh shall rest in hope . . . . neither wilt Thou
suffer Thine Holy One to see corruption". Thus our Lord was able
to reprove the two disciples on the Emmaus Road because of their
failure to believe the testimony of the Scriptures concerning Him."O 

fools and slow of heart to believe aII that the prophets have
spoken; ought not Christ to have sufJered these things . . . . And
beginning at Moses and all the prophets He expounded unto them
in all tlrc scriptures the things concerning Himself" (Luke 24:25,
27). And Paul when making his defence before Agrippa could say"I continue unto this day . . . . saying none other things than those
which the prophets and Moses did say should come; That Christ
should suffer, and that He should be the first that should rise from
the dead" (Acts 26: 22,23).

Fourthly, the Gospel is RECEIVED BY FAITH. In verses I
and 2 he says that it is the Gospel which they have "received" and
"believed" referring to their conversion. In other words, the Gospel
must be embraced as true. We must not tamper with it.

Finally, the Gospel RESULTS IN SALVATION. You are saved,
says Paul, "if ye keep in memory" or "hold 

fast what I preaclrcd
unto you". If you do not go on you prove you were never saved.
It's going on that proves the reality of salvation, "unless ye have
believed in vain". That is "unless faith is worthless". Is it possible
to believe in vain? Is real faith ever in vain? This is a hypo-
thetical statement which anticipates the argument he is about to

(Concluded on page 350)
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HENRY COOKE
by

W. PORTER

"A Protestant to the heart, and a Presbyterian to the backbone"

While not yet quite extinct the species is comparatively rare nowa-

days. Henry Cooke, to whom the epithet was first applied, also lived

in an age rvhen the principles of Protestantism were but slightly

honoured.

Born near Maghera, in the County Derry' in 1788' Cooke was a
genuine Ulsterman. Although exactly a century separated his birth-

date from the year of the famous siege of Londonderry' Cooke, like

many another Irishman, often spoke of the struggles of the men of
'Derry as though he had taken part in them personally. In fact

he was the descenclant of a motherless infant who had been carried

to the besieged city and nursed upon its beleagured walls' Whether

it was this or the sturdy spirit of countless generations of Devonshire
yeomen which accounted for his robustness of character, it is hard

to say. Those who loved him best would have attributed his

excellence to a higher cause, and indeed Henry Cooke coulc

readily have said with the Apostle, "by the grace of God I am what

I am".
THE BOY

When he was ten years old, in the year of the great rebellion of
1798, Cooke saw at first hand the fruits of the political radicalism
that had blinded the minds of so many of his countrymen. "For

weeks together during the summer of '98 I never slept in my
father's hbuse: to have done so would have been almost certain
death. All loyal families were marked and watched by bands of
assassins. When the nights were fine we went to the middle of a
cornfield or behind a hedge. When wet or cold, we went into some
cowshed or crept under a rock' One night we had ventured to go
to bed; but we were suddenly aroused and hurried out half-clothed.
On reaching the door, we saw five houses in flames in different
directions. lt was dark, cold, and stormy. We took refuge in a
distant barn, and lay tili morning behind a range of pikes that
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stood against a wall. It was then and thus I learned my political
principles. I was taught in a hard school-the school of care and
suftering. Unceasing watchfulness made me prematurely old. In
early boyhood I was taught to think and act like a man. My
personal safety required it. Impressions were left on my mind
which I have never forgotten, and which I never wish to forget".
It lvas thus that Cooke accounted for his life-long aversion to any
form of political radicalism-an aversion which he led most of his
co-religionists to share.

THE STUDENT
But it is with Cooke, the proclaimer of the Gospel, that we are

mainly concerned here, and keeping this in view we sketch his early
career. At the age of fourteen he left Grillagh, his native place,
for Scotland. The University at Glasgow was at that time the main
training place for Irish Presbyterians, especially those 'intending

the ministry'. A journey to Glasgow from the hills of Derry was
no small undertaking in 1802, but the lad set out, manfully walking
the 60 miles to the old mail-packet at Donaghadee, and walking
again the weary miles from Portpatrick in Wigtown to the city on
the Clyde. Sad to say the lectures were not always worth the walk.
Cooke's own pronouncement regarding them is the telling "I never
heard any doctrine brought forward". Something was gained how-
ever, quite apart from the college degree and the information
acquired in study. A deep warm friendship was struck up with
Robert Stewart, his senior by several years, who as 'Stewart of
Broughshane' was to be a pillar of strength to Cooke in the battle
yet to be fought. Strangely enough, Cooke also met Henry Mont-
gomery at the Glasgow college-the Montgomery who was so
powerfully and attractively to present the claims of an Arian
theology in the Synod of Ulster before finally yielding victory to
the Evangelicals. But this is to anticipate.

when he had comple,#"#tT:.ritatory studies cooke was
licensed to preach the gospel by the Presbytery of Ballymena.
That venerable court has many creditable things in its history but
none adds greater lustre to its honour than this. The presbyters of
mid-Antrim before they would admit any man to the degree of
probationer deemed it necessary to put him on trial. This is common
Presbyterian law and so Cooke had to write certain 'pieces' and
preach a trial sermon. It is interesting, in view of later develop-
ments, to find that one of the subjects prescribed to Cooke was
"Is vindictive Justice essential to the Character of Deity?", and
his trial sermon was on the text, "How shall we escape if we neglect
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so great salvation?" At the outset of his ministerial career he
put-the evangelical trumpet to his mouth and gave no -uncertain
Lhst. "Had an angel been the person commissioned of God to
publish the news oiour salvation, to give the offers of the gospel-*hi.h 

J"tut gave, then there would have been some excuse for
neglect", he argued. "But the person commissioned is no angel, no
inflrior agenU-He is the same to whom the Lord says, 'Let.all-the

angels of 
*God 

worship Him'. . . . Him you may trust, for i1]Iim
is io possibility of deception. Him you may trust, for He is able to
raue to the uttermost. He is King of kings' Lord of lords"'

The lad, for he was yet barely a man being only twenty years of

age, found his applicition sustained. The fathers and brethren
apparently had nb^ objection to make to his doctrine nor did his
'blue drab coat, and vest, white cord breeches, and top-boots' argue
for them an unseemly levity in the probationer's character, as it

would perhaps do in our own more sober days.
A few moirths after this memorable day with the Presbytery of

Ballymena, Henry Cooke received a call from the congregation of

Dunlane, near Randalstown in County Antrim, and was duly

ordained to the sacred ministry. His first experience of ministerial
work was not altogether happy. Many in Duneane had been content

to slumber undei the sleepy prelections of their old minister-a
man whose views on doctrine were believed to be Arian' In came

the young advocate of Evangelical orthodoxy and began at onceto
preach tfr'e full range of Calvinistic truth. The outcome was to be

Lxpected. All were aroused, some were converted, but many were

biiterly opposed to Cooke's preaching. At all events the ministry

ended in birely two years time when Cooke lssigned his charge to

become a tutor in tlre family of Mr. Brown, a leading evangelical

layman in the neighbouring town of K9l!'
it is always easy to be wiie with hindsight. Perhaps Cooke should

have fed the folk at Duneane with milk before he gave them the

strong meat of the word. certainly they cannot altogether be blamed

for tf,e business, and those who had so long been instrumental in

aartening their minds must bear a large share of the guilt. After

events, in the great revival of 1859 were to show that they were not

a people cast 6ff by the Almighty, and at this day the descendants

of^those who spurned Cooke'J orthodoxy are the serious hearers of

gospel truth.- 
After Duneane came Donegore, again in Antrim and again a

ruial parish. The people of this parish were the descendants of the

earlieit Scottish colonlsts who had first brought the simple forms

and scriptural faith of the church of scotland to Irish soil. At

I
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Donegore again Cooke found that Arianism had wrought its evil
worklnd iiwas here that he resolved not only to clear the blight
from his own congregation but to labour for its removal from the
whole Presbyterian church' During his sojourn in Donegore, which
was to last bight years from January 1810 till July 1818' 19 pt9-
pared himself 

-more 
fully for the task which was to fall to him. It

was here too that Cooke fully carried out the resolution which had
been made in earlier days when he had received from his mother
his first instructions in theology. "The Shorter Catechism was her
text-book" he said. "the Confession of Faith her Christian Institutes;
the Bible was her final and sole standard of appeal' . . . . She
taught me that man is naturally corrupq that Divine grace alone
can quicken and renew; that the Spirit of God, reigning in the
heart and mind, is the only source of right principles and pure
practical morality. . . . . She charged me to look, to examine, to
iornpar" and to judge for myself. I did look, I did examine, I did
co-iate; and I founcl it irnpossible to resist the combined force of
maternal teaching and sersonal experience. I could not as yet see
the ground or reasons for all she taught me to believe. I had not
opportunity, perhaps I had not then the ability, to inve-stigate
tlioroughly the foundations of our faith. I was, consequently, nol
fuily eJtablished. But I resolved, one day or other, to study out for
myielf, and, if possible, completely to master, the evidences and
pioofs of Calvinistic theology, with a view to make it, if approy{'
ihe basis of my Christian character and acts through life"' This
was done and done so thoroughly that few approached him and
fewer excelled him in his knowledge of the reformed theology of the
Irish Presbyterian standards. And in all conscience he needed all
his knowledge. Within the presbytery of the bounds there was
not one man who had cordial sympathy for him' Still, a chilling
atmosphere did not discourage him to the point of despair, and if
his coileagues frowned he did not fear. At length, little by little,
he found he was gaining ground.

THE DEFENDER OF THE FAITH

It was not until after his removal to the charge of Killyleagh in
County Down that Cooke comes into the view of the larger public

as a fearless advocate of truth and opponent of error. The year

1821 saw the arrival in Ulster of a Reverend J. Smithurst, who had
been appointed by the English Unitarian-fund to itinerate in the
north oilreland and 'advocate the cause of Christian truth, without
any reference to sect or party". Living in an 'ecumenical age' we
can recognise in Mr. Smithurst one born out of due time! How

admirab$ would he have suited the nebulous nature of much pre-

f ^ L ^-. J-L
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sent-day Christianity. Cooke had a definite plan of action to counter-
act Smithurst's influence and this plan he put into operation. The
Unitarian invadecl Killyleagh and a crowded meeting heard him
preach. 'New Light' views-were expounded and the orator closed
amid great applause. The Arians looked round with triumph-but
their iiiumph ivas short-lived. The younger Mr. Rowan, son of the
local magnate, rose and spoke. "I have listened, sir, with deepest
attention-to your lecture. I have heard your doctrines with much
surprise. Thly are not the doctrines which our pastor teaches' He
is here himseif to say so and to tell you and this meeting lhlt tl:

views you have propounded are opposed to the Word of God"'
Smithurst, feeling thit the field was no longer his own, attempted to
get cooke to agree to an immediate discussion, but the Presbyterian
itul*utt wat not to be so easily trapped. "You sir, have chosen
your own time and mode for invading my parish and stating your

nie*rr I shall choose mine for reply. I here declare your doctrine
to be false and pernicious. I invite this assembly, and the who'le
parish of Killyleagh, to my church on next Sunday; you' too,- sir'

rtrutt t" welcome; and I pleclge myself fairly to review and fully
refute, by Scriptural arguments, every dogma y99 have this day
propounded. When I have thus removed the evil impression now
-ud" ott the minds of my people, I shall be ready to meet you -rn
public discussion here oi elsewhere in Ulster"' And what Cooke
pteOgea he performed. From far and near the people came to hear

tn"ir-youngipastor defend their faith, and his discourse was worthy
of the o"cition. When point after point of Smithurst's lecture had

been dealt with and dimolished' Cooke concluded by a noble

evangelical appeal. The doctrines of the sinner's guilt and helpless-
ness;-of the infinite love of God in dealing with the sinner's need;

of the sufferings, death and resurrection of the Divine Saviour and

the everlasting joy which christ has thereby secured for His people
-these all weri set before them and they were challenged thus:
"These are the doctrines, these are the hopes, these the joys which

God in His Holy word places before you. will you suffer vain man

to rob you of 
-God's 

nbblest gifts? Will you -a9c9pt-a withering
philosoihy for the life-giving truths of the Bible? Forsake not,

fetoveO biethren, the faiih ol your martyred forefathers. Rest still

upon the Rock of Ages-Jesus the T,ord, God manifest in the flesh.

fhen, and then only, will you be safe; for founded upon Him, you

will iemain a building of God, firm and steadfast, amid the ruins

of the universe".
It is at this point that we see cooke fairly launched u,pon the

seas of controversy and his initial discomfiture of the Unitarian

t
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advocate was the precursor of a series of victories which was
eventually to result in the purging of the Arian leaven from the
Synod of Ulster in 1829.

To gain our bearings at this point we have first to take a back-
ward look. The Ireland of the 18th and early l9th century was
certainly not overstocked with evangelical clergy. In the established
church many of the bishops were known to be 'no friends of
Athanasian doctrine' and the primate, Dr. George Stone, a man of
great talents and greater ambition, was completely immersed in
politics. Several of the inferior clergy held Arian sentiments and
at least one prelate, Dr. Robert Clayton, was an avowed and zealous
Unitarian. This condition could not fail to affect the body of the
Irish Presbyterian ministers. Horvever, one would be very wide of
the mark if all the blame for the rise of Arianism in the Irish
Presbyterian church were laid at the door of Episcopal Unitarians.
Far from it. Professor Simpson of Glasgow had in his day inocu-
lated the students of the Synod of Ulster with the Arian heresy and
though those infected were afterwards put in quarantine in the
presbytery of Antrim, the plague continued to spread. When
Simpson was finally removed from his chair in 1729, others of the
same ilk were brought forward. William Hamilton, Professor of
Theology at Edinburgh and Dr. John Coudy, who succeeded him,
were men whose heterodoxy was cowardly as well as dangerous, for
their chief means of training moderate ministers consisted in passing
over the doctrines of the gospel in silence. It was Dr. Francis
Hutcheson of Glasgow who wrought most harm for Irish Presby-
terianism however. An Irishman and Professor of Moral Philosophy
in Glasgow University, Hutcheson dazzled and delighted his students
with his eloquent lectures. He deserves credit it is true for checking
the prevalent tendency to open licentiousness, but his spirit was
decidedly anti-evangelical. He condemned doctrinal preaching,
encouraged his hearers to prophesy 'smooth things', and by many
cautious insinuations signified his disregard for the Westminster
formularies. Evangelical colleagues might have counteracted this
influence, but unfortunately so far as Glasgow college was con-
cerned, the professors were all men of one colour. Dr. William
Leechman, Simpson's successor in the Divinity professorship, was
suspected of being a Unitarian at heart. Certainly his mouth never
contradicted that system. It was little wonder then, with such men
as their teachers, that many of the Synod of Ulster students should
come home beguiled from evangelical warmth and Biblical truth.
Many, but not all-for there were others besides Cooke who were
opposed to this soul-destroying heresy. Men like Robert Stewart
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of Broughshane, whom we have already met as Cooke's friend from

college iuyr; *.r, like Benjamin McDowell, first of Ballykelly and

laterlf OuUtin, and men li-ke Patrick White of Bailieboro, were all

ready to stand with cooke in his opposition to Arianism. They did

,o not because of an academic inteiest in abstract theological truth.

They found rather that though the Bible was not openly attacked

the ieading truths of the Divine Revelation were being quietly and

in some cases contemptuously set aside. christ's true and essential

deity was more than questioned. His real atonement was abandoned

and a mere sentiment offered in its place. The doctrine of the

Holy Trinity was openly impugned' Henry Cooke and his friends

saw that no churchiould prosper and no gospel could be preached

if such a state of things were allowed to go unchallenged. In the

name of their saviour they stood forward and entered upon a

campaign designed to restoie the Irish Presbyterian ministry to its

primitive purity.
There were many who needed to be convinced of the necessity

of the task and to ihese primarily Cooke addressed himself. There

were those too who felt ihat Arianism would eventually die out if

care were taken to secure that the rising generation of ministers was

such as loved the gospel. To these cooke replied: "I am perfectly

op.n io the reasoriingi of Orthodox brethren, who are for the plan

oi futu* exclusion of Arianism. And should I find it efficiently and

not nominally put into execution I would know it to be merely a

more rounda'boit *ay of attaining the very object I have in.view'

li *iff produce division by mining at night; my plan is to scale the

walls in the face of day.;' The opportunity for scaling the walls

came in 1827 when the Synod of Ulster met at Strabane'
The clerk of synod, tlre Reverend william Porter, was an avowed

Arian and u n'oiion was proposed to discontinue his services. Not

all of the old Light party approved of this proposal, as it seemed

to give some colour lo the charge of persecution' An amendment

waleventually carried which declared: "That the Synod had heard

Mr. Porter,s avowal of Arianism with the deepest regret; that it

"*fr.rrrA its high disapprobation;- yet, as the removal of the Clerk

from office on thir account might be construed into persecution for

sake of opinion, they do not consider it expedient to remove him".

Cooke, di^scerning that it was inconsistent with the constitution, and

harmful to the tiue interests of the church to allow Arians to be

either members or omcers of its courts, entered a protest, an_d in

itris t " was joined by forty-one ministers and fourteen elders, about

one-third of the members Present'
The decision of the Synod, and Mr' Porter's open avowal of
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Arianism, provided Cooke with the opportunity he needed and he
proceeded now to bring the court to the centre and core of the
whole issue. Allegations had been made on the Arian side that
"there were more real than professed Arians" in the Synod, and
even the most peaceable on the Evangelical side had to say that
they "presumed there are Arians among us". Cooke's resolution
declared "we do hold it absolutely incumbent on us, for the purpose
of affording a public testimony to the truth, as well as vindicating
our religious character as individuals, to declare that we do most
firmly hold and believe the doctrine concerning the nature of God
contained in these words of the Westminster Shorter Catechism,
namely, 'That there are three persons in the Godhead, the Father,
the Son, and the Holy Ghost, and these three are one God, the
same in substance, equal in power and glory'; and that we do affix
our signatures to this declaration in the minutes. ." Debate,
appeal, warning and threat followed. All were answered and the
question was put, "Believe the doctrine or not". The roll was
called, and each one standing in his place, one hundred and seven-
teen ministers and eighteen elders voted 'believe', two ministers
voted 'not' and eight ministers declined voting. The withdrawal of
the Arians was now but a matter of time. In the following year at
Cookstown, the remaining members of the body were required to
state their faith and a Remonstrance against certain enactments of
the Synod was drawn up by the Arians for presentation at a later
meeting. In 1829 the Synod met in Lurgan and Cooke faced his
opponents once more. The Arian demands were clear-they wanted
liberty to pursue their way and threatened secession if this was not
granted. Cooke rose to reply to the great champion of heterodoxy,
Henry Montgomery. "Arianism" he declared, "cannot bear the
healthy soil and keen air of a northern clime. Orthodoxy is the
hardy mountain heath which flourishes on bare hill-side and exposed
upland. It courts the light of day. It bids defiance to the storm.
. . . . Arianism is the sickly exotic . . . .its germ arose out of the
mud of the Nile . . . . it dies when exposed to the free blast of
Scriptural enquiry". The Arians were defeated, it remained for
them now to withdraw. Cooke was delighted. By means of a
positive policy, and having done nothing that could possibly have
been construed into an act of tyranny, he had seen the church
purified. Terms of separation were arranged so far as financial
and legal matters required, and the Synod of Ulster now settled
down to a period of health and usefulness which was to be enlarged
and perfected some ten years later by a union with the orthodox
Secession Synod.

349

I

ll
I

l

\
I

-
7

r ,iE" ---. 
-;Ei-



350 The Gospel Magaz.ine

t

Cooke is but midway in his career, but here we must leave him'

Before we take our farewell it may be useful to consider one or two
of the principles which guided him in his contendings'

Obviously ihe first of these we find in his belief in the absolute
veracity and supremacy of God's Word written. For Cooke the
Bible was in truth God's own Word. Its voice was to be obeyed
and once its teaching on any subject was clearly seen the Christiart
had but one line of iction open to him. Had the Arians been able
to establish their position as Jcriptural they would have found cooke
an enthusiastic disciple. He opposed them because he saw Arianism
to be a soul-destroying heresy repugnant to the teaching of the
Bible.

consistent with this, cooke also held to a high view of the visible

church. Prepared as he was for cordial Protestant unity on the
basis of Reformation standards, cooke also saw the necessity for a

ministry whose 1itle to respect would be something morg than mere
historical succession, whelher Episcopal or Presbyterial. He be-
lieved that the minister of the gospel should preach the gospel and

not some man-made theory. He believed too that any church
worthy of the name must take care to preserve purity of doctrine

and tl ensure that her ministers are faithful to their ordination
vows. For this he was exposed to bitterness and ridicule, but
eventually he saw the truth prevailing and a purged ministry was

the prelude to a revival of life and power within the Irish church.
Cboke's lessons for us are plain and straightforward' His exper-

ience magnifies the sovereign 'force of truth'. His consistency
challengeJ a compromising generation, and his courageous oppo'

sition t6 the erroi of his day surely indicates the path which every

lover of truth must be prepared to follow.

THE GOSPEL WE PREACH (concluded from page 341)

bring forward in verses 14'20. "lf Christ be not raised, your faith is

,aii; y" are yet in your sins. . . - . But rtow is Christ risen f rom the

deacl.- .. . .'; Therefore our faith can never be in vainl
There is no other way to be happy in a world like this except by

believing and standing in the Gospel. If we trust to our feelings and

to our rioods, the timi will come when we shall be feeling miserable

and the question will come to us. Why go on with it? There is

oniy ont'unswer when you feel like that' It is the Gospel' the
paiitr, the Truth. It has provided for all the disturbing facts of

life; it covers them all. It is the Gospel for life. lt is the Gospel

for death.
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SERMON

I KNOW THAT MY REDEEMER
LIVETH

Preached in St.Paul's, Cambridge on Easter Sunday, 1964

by
H. M. CARSON

"For I know that my redeemer liveth, and that he shall stand
at the latter day upon the earth:

"And though after my skin worms destroy this body, yet in my
flesh shall I see God:

"Whom I shall see for myself, and mine eyes shall behold, and
not another".-Job 19: 25-27.

It is amazing how constantly we have to go back to the Old
Testament as we think about the great events of the life and death
and resurrection of the Lord Jesus Christ. When we think of His
coming as a babe to Bethlehem, so often in our study we go back
to the OId Testament prophecies and we marvel at the amazing
detail of these predictions. We listen to Micah as he speaks of
Bethlehem in the land of Judah, the place to which the Governor
would come, who would rule God's people Israel. When we think
of the death of Christ, we go at once to Isaiah 53 and we read again
an extraordinarily detailed prediction of the One who was'wounded
for our transgressions and bruised for our iniquities.' This morning
as we think of Christ risen from the dead, we go back again to the
Old Testament and we go to this great testimony of a man of God.
Job is facing days of severe testing; blows have fallen upon him and
humanly speaking he seems to be at the end of his resources. He is
surrounded by sympathisers but their sympathy is of very doubtful
value. Indeed, they completely misunderstand him and in their
advice they misrepresent him. And facing a world which seems to
be one great piece of adversity, and facing men who seem to be of
very little help to him, he rises to this glorious affirmation of faith:
he says, "I know that my Redeemer liveth, and that he shall stand
at the latter day upon the earth".

MY REDEEMER
I know that my Redeemer lives. The word that is translated here,

'Redeemer' misht be even better translated 'Vindicator' or
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'Advocate'-a person who is called to your assistance, a person

who stands with you, a person who speaks and acts on your behalf'
Looking across the years from Job's position, we see One who is
fittingtt described as our Advocate. The Apostle John writes, "If

any man sin, we have an Advocate with the Father, Jesus Christ the
righteous." Here is our Redeemer, our heavenly Advocate. We
hive, of course, a fuller knowledge than Job had. He looked
forward and he saw with amazing fulness the coming of Christ'
But we stand this side of Bethlehem, this side of Calvary, this side
of the Resurrection, and what Job saw, we see with even greater
clarity. What he foretold, inspired by the Spirit of God, we can
declare with a full knowledge. He as it were saw the first dawning
of the day and we see the sun high in the sky. God has revealed
to us that truth to which Job looked forward and so we think, not
of a Saviour who is coming, not of a Redeemer who is yet to appear,
we think of a Redeemer who has come, who has died' who has
risen again and who lives for evermore. We say, if we are Christians,
with an even deeper knowledge than Job had-I know that my
Redeemer lives. I know that my Vindicator lives. My Advocate
lives at the right hand of God. I come before God and I find Him
holy, and standing before such a holy God' I can see nothing but
my own sinfulness. I am utterly unfit for such a God' utterly unable
to stand in His holy presence, but I have an Advocate. He bears
upon Him the marks of His dying. He is the One who took my
piace at Calvary, bore my sin in His own body on the tr9e,-an!
i{e is the One who is there at the right band of Power, and He is
there in my name and on my behalf-so speaks any child of God'
"We have in Advocate with the Father, Jesus Christ the righteous"'

Our Advocate is not only the One who is there on our behalf
at the throne of God, He is the One who speaks in our name against
our enemies. Job had foes, those who misunderstood, those who
could not see his faith and his convictions about God at all' and
we too have a subtle and relentless foe. The devil constantly con-
fronts us and so often his mode of attack is simply to point to our
sin, to show up what he knows so well to be our sinful failure'
What are we to reply to him? What is our answer? I have One
who faced Satan af Calvary. I have One who broke the power of
the evil one, and when he comes with his accusations, I can throw
them back in his face, in the name of Jesus. "We are more than
conquerors through Him that loved us". So let Satan come, let him

assault, let him attack; we reply, I know that my Vindicator, my

Advocate, my great Redeemer lives.

I

F



353The Gospel Magazine

MY LIVING SAVOUR
Yes, and the thrilling thing about it is that He is a living Saviour,

He is a living Advocate. A dead Advocate, one who acted on our
behalf and who perished in the attempt, might call from us grati'
tude, but it would be a gratitude that was tinged with sadness. There
would not be any real element of hope in having such an advocate.
A child whose mother died at his birth might look back with
gratitude to her memory. A man who was saved from drowning
at the cost of the life of his rescuer might likewise look back, but
with a thankfulness that would be, as I say, tinged with sadness.
So many look back as if they were looking back to that kind of
deliverer; they look back to a crucified Christ; they look back to a
dead One, and they never seem to move beyond that. But this is not
Biblical Christianity. We look back to One who died but who rose
again. It is a living Advocate that we have. Clearly it is very
difficult, if not virtually impossible, for us to recapture the excite-
ment of that first Easter. We did not live through the experience
of the disciples. They did not see what was to happen; for them it
was darkness, utter darkness. Christ was dead and it seemed the
end of everything. Obviously we cannot enter into their experience
of the dawning wonder, the uncertainty, "Can it really be true?"
-and then the sheer exultation, "It is true. The Lord is risen
indeed, He is alive." Well, if we cannot live through their exper-
ience in precise detail, we certainly can by faith enter into the type
of experience into which they ultimately came. We can thrill with
the message of the New Testament that we have a living Saviour.
Here is what gives the Christian such joy, such confidence, such
hope. Yonder at the right hand of the Father, in the place of
acceptance, in the place of honour, in the place where He is exalted
above every dominion and power-yonder is my risen, living,
victorious Saviour. I know that my Redeemer lives.

MY RETURNING SAVIOUR

And, says Job, this Redeemer of mine is not some remote One,
He is coming again. "I know that my Redeemer lives and He shall
stand at the latter day upon the earth"'. In a sense, this is the
inevitable outcome of belief in such a Redeemer. If God has done
so much already then God will assuredly complete His plans. The
God who stooped to our needs from high heaven and gave His Son
to die, the God who raised His Son from the dead, is not going to
Iet His purposes halt half-way. He is the God who will complete
that which He has purposed for His people and so we look forward
to the coming again of our Lord Jesus Christ. "He shall stand at
the latter day upon the earth". The present pattern of things is
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not going to go on for ever. We are not always going to live in a
creation which bears upon it the mark of the fall. There is not
always going to be the discord and disharmony which mar God's
handiwork in the world around us. We are not always going to be
in this situation where evil seems to abound and where indeed so
often evil men seem to triumph. We look forward to the final
triumph of God's purposes. We look forward to that day when the
heavens shall be rent asunder and when this Lord of Glory shall
return.

He shall come to take His people to be with Himself. He shall
come to reign for ever and ever and He shall come to remake this
whole creation. Paul puts it like this: he says that we know that
the whole creation, the whole created order, groans and travails in
birth together until now, and so also do we waiting for the
adoption, to wit, the redemption of our body. Paul feels that the
whole creation is struggling and waiting for that day, that glorious
day of Christ's coming. What is the New Testament hope? We look
for a "new heaven and a new earth wherein drvelleth righteousness".
It shall be ushered in in that day when Christ returns; not as He
came that first time in weakness to Bethlehem; not now as the"despised and rejected of men"; not now as the One whom they
cast out and crucified. He will be coming back as the Conqueror,
as the One before whom every knee shall bow, whom everyone
shall confess to be Lord, to the glory of God the Father. What a
testimony this is! What a thrilling word this is! And as we stand
by the empty tomb, we can adopt it with a fulness of meaning which
was doubtless hidden to Job, "I know that my Redeemer lives".

MY HOPE
But Job has a further word. He speaks not only about his

Vindicator but he speaks about himself, and what he has to say
about himself is a consequence of what he testifies concerning his
Vindicator. Because I have such a Redeemer, well here are the
consequences that follow for me. "Though after my skin worms
destroy this body, yet in my flesh shall I see God". He faces the
fact which we all have to face that this body is doomed to perish.
Death, as Job sees it and as everyone of us must see it. is the
inevitable outcome which all of us must face. This body is an
instrument which God has given to us. It is the instrument by
means of which we live. It is the instrument through which we have
contact one with the other. It is through this body that what we know
as ordinary human living is possible. But this body will one day
decay. It will die, and all the powers that God has given us shall
be no more. These eyes which God has given us, which are able
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to see the beauties of nature around, these eyes which are able to
look on friends around, these eyes which can enjoy so much and
bring so much rich experience into our lives, these eyes of ours
will close in death. These hands, hands which men use in their
daily work, hands which men use to bring help to others, hands
which a musician can use to bring such wonderful thrilling music
into the lives of men and women" these hands shall one day become
limp in death. These feet of ours which take us about our everyday
occupation, these feet which can take us on errands of mercy, these
feet are one day going to stop. This body, this amazingly complex
structure, this wonderful instruntent which God has entrusted unto
us, this body which is so much part of us that we simply cannot
conceive of ourselves apart from this body, this body will perish.
Decay, death, is written right across human experience, and if this
were the whole story it would be unutterably tragic, and the tragedy
of so many today is that it is the whole story. There are so many,
yes, even amongst our most brilliant thinkers, who have no horizon
beyond the grave, and how unutterably pathetic is the condition of
the man who applies himself to achieve great things and yet knows
he is just going to be laid in the dust, and that is going to be all
there is to it. What an empty kind of prospect, what a pathetic
condition in which to be. But the Christian does not thus think.
He has got a clear hope-"I know that my Redeemer lives and in
my flesh shall I see God".

It is in our flesh, in our body, that we shall see the Redeemer. The
Bible does not speak simply of some kind of shadowy survival. The
Greeks talked about the immortality of the soul and they thought
of the soul being liberated from captivity in the body, and living on.
But the Bible goes far beyond that kind of belief. That certainly
would be preferable to utter extinction. But the Bible speaks not
simply of some shadowy survival-we do not continue as dis-
embodied spirits-it speaks rather of the resurrection of the body.
It speaks of rising again. It speaks, as here, of seeing God in our
flesh. Now obviously this is something which we can only dimly
grasp. This is something that is so outside the ordinary range of
our normal present experience that we can only distantly, as it
were, see it; and yet how can we understand it more fully? I
would suggest, by going again and reading the stories of the rising
and the appearing of the Lord Jesus Christ. There He comes to
His disciples and they recognise Him. He has in His hands and
His feet the mark of the nails and in His side the mark of the spear.
He is the same Jesus. This is the thrill about it. When Mary meets
Him in the garden, she is weeping bitter tears; she feels nothing is
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really possible now, and He just says the word "Mary", and the
familiar voice strikes home. She knows it-it is Jesus; He is risen
from the dead. Yet while He is the same, so much the same that
they can recognise Him in the breaking of the bread, yet there is a
difterence; there is something mysterious, something supernatural;
He appears, and as suddenly disappears from them. He is in the
body and yet it is not quite the same body as it was before. It is a
glorified, a resurrection body.

THE RESURRECTION OF THE BODY
We look forward to this transformation, a transformation that is

really beyond our present imagining, in which we shall be given
something new. There will be a continuity-we will be the same
people, but we will be transformed; we shall be like Christ. .,I
know that my Redeemer lives"-yes, "and in my flesh shall I see
God". So we think of the promise of the New Testament that God
will change the body of our huniliation that it may be like unto
the body of His glory. When we think of a risen Saviour, One who
now is glorified at the right hand of the Majesty on high, we are
not looking at something that is far ofi and remote, as it werel
we are looking at something which we are going to share. We
shall be raised from the dust. We shall not see corruption if we
are the children of God, in any final sense. This body certainly
will decay, but God will refashion, God will give us this amazing
gift of a resurrection body and in our flesh shall we see God.

This is the hope to which the Christian looks forward, to see God,
to see Him directly. Here we see Christ by faith. If you are a
Christian, you know very well that your glimpse of Christ is so
often from afar. We do see Him, but at times somehow, He seems
so remote. There are those times when clouds of sorrow and trial
come down, and they seem to come so low that we can just barely
see the Lord beyond them. There are times too when mists of doubt
seem to come up, and again we look from afar as we seek to see
the Lord. There are those grim days when, because of sinful
failure, we seem to plunge into the darkness, and what makes the
darkness so awful is that it is a darkness of our own creating
because of our own wilfulness, and at that point the Lord seems
to be remote. Certainly there are those great times when lve open
His Word or when the Word is being preached, or when we turn to
Him in prayer, and we see Christ and we know Him, He is our
Saviour, and we rejoice in Him. But alas, too often it is a much
more remote prospect. But in that day we shall see Him. ..Now"
says Paul, "we see through a glass darkly, but then face to face',.
We shall see Christ in all His glory. We shall see the majesry of the
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Father on the throne. We shall be lost in wonder, love and praise.
We shall see Him, "Whom" says Job, "I shall see for myself and
my eyes shall behold and not another'". We will see the Lord
Himself. What a glorious moment it will be! What a moment of
sheer joy and bliss to see Christ!

Of course we see Him already in the preaching of His Word and
when we open the Scripture, we see Christ in the apostolic testimony.
But then we shall see Him for Himself. It will not be the Christ as
He is declared to us by others; not simply the Christ as He is set
before us by the Biblical writers. It will be Christ Himself; it will
be a personal encounter. We will be there with Him; we shall see
Him. It is rather like someone who has had a protracted corres-
pondence with a person. There has been a growing intimacy in that
correspondence, and they havs got to know each other very well:
But then there comes the personal meeting. The letters are clothed
with flesh and blood and they see the person to whom they have
written so often. Well, in that day, the correspondence between us
and our Lord, that correspondence which takes place when we
speak to Him in prayer, and when we have His replies to us from
His holy Word, it will all be clothed with personal reality. We
shall be there in the presence of the Lord Himself. We shall praise
Him. We shall adore Him. We shall see Him as He is, and this
will be no passing glimpse. Listen to Job, "Whom I shall see for
myself, and my eyes shall behold". My eyes shall behold Him.
I will dwell upon Him. It will not be one brief moment of bliss.
It will be an eternity in which our understanding of Him will be
constantly deepening, when our joy will be welling over. Any
experience we have here, even the most thrilling experience, tends
to be for that brief moment and then it recedes and something else
takes its place. But heaven is not this kind of ebb and flow, but
rather a constant experience of bliss, a constant gasp of delight as
we enjoy the presence of our Lord-an eternal springtime, always
fresh, perennially new, seeing Christ our glorified Saviour, adoring
Him, bowing before Him, and eternally delighting ourselves in Him.

This is a verse that I often use in this church although I have
never preached on it before. I use it constantly because it is one
of the verses that is appointed in the burial service. Often as I come
up that aisle, I am coming with people who are mourning the loss
of a loved one. I speak these words and they ring out with such
assurance. We are met in the midst of death on such an occasion
and very often there is deep grief. But here come these words,
"I know that my Redeemer liveth, and He shall stand at the latter
day upon the earth, and though after my skin worms destroy this

--

l



358 The Gospel Magazine

body, yet in my flesh shall I see God". Why do they bring such
hope at such a time? Surely because of the conviction which
breathes through these words. I remember talking to a religious
leader, a man who ought to have had a clear hope; we were talking
about death and the life to come and he confessed, and what a
pathetic confession it was, that he had little real hope or under-
standing of what lay beyond the grave. What a pathetic position
to find yourself in. Job does not speak thus; Scripture does not
speak like this. There is conviction; the words of testimony are
"I know", not "I hope"; not "I would like things to turn out in a
certain way"; not "I am building up some image of the future which
helps to comfort me in times of doubt". No; I know, I am con-
vinced, I am persuaded. There is an unshakeable conviction here-
my Redeemer lives. How did he thus know? Surely because he
had already come to know this Vindicator. He says, It is my
Redeemer who lives, He is mine. I have already proved His power
in my life and therefore having already proved it, I know that He
lives, that He shall come, and I shall see Him. Paul echoes that
same triumphant testimony: "I know" he says, "whom I have
believed and am persuaded that He is able to keep that which I
have committed unto Him against that day".

My friends, I ask you this Easter Sunday morning, can you
speak with this conviction; have you got this glad assurance in your
heart; can you say, "I know that my Redeemer lives"? Were death
to come to any one of us this week, would you face it sure and
unafraid? fs there a lingering doubt in your mind? Are you not
sure about the grave? Are you even less sure of what lies beyond?
Have you got this assurance? The basic question is just this-{o
you know this Redeemer? Has he saved you from your sin? Is
He your living Lord? If your answer to these questions is an
emphatic and triumphant "yes", well there is hope. But if you are
without Christ there is only outer darkness rvhere there is weeping
and gnashing of 1eeth. That is why. this morning, I point you to this
living Saviour, to this triumphant Christ, to this One who is at the
right hand of God and is able to save to the uttermost all who
come unto God by Him. I point you to Him, not that you might
admire Him, but that you might turn from sin and put your trust
in Him, receiving Him as your Saviour, your Lclrd and your God.
To those who thus trust, to those who thus by faith lay hold of this
Christ, well I bring you this word of assurance, and to any who
sorrow, what a word of assurance it is. I know with deep con-
viction, a conviction begotten by the Spirit of God Himself, "I know
that my Redeemer lives".
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THE CHRIST-GLORIFYING SPIRIT
E. M. G. MOCKFORD

'He shall glorify Me" (John 16: l4).

In these four words there is the declaration of a purpose. There
is also a definite promise, and there is the fact of the distinctness of
the persons-He and Me. The speaker is Christ, and He tells the
disciples that He will be glorified by another person-the Holy Spirit.
As Christ had glorified the Father ("I have glorified Thee on the
earth"), so now, in turn, the Spirit is to glorify Christ. The Father
is in the world by creation and omnipresence, the Son has come into
the world by the incarnation, and the Spirit indwells each true
believer. It is noticeable that the Father gives the Spirit (John
14: 16), Christ sends (15:26), and the Spirit Himself comes (16: 13).

An old Puritan says that a Church is a standing or a falling
Church, as it firmly holds and teaches or, on the other hand, neglects
the truth of the Person and work of the Holy Spirit. It is surely
impossible to over-estimate the importance of a true belief in the
third Person in the Godhead, or the necessity for the clear and
constant proclamation of such truth. The writer can testify that he
never feels on safer ground, nor more convinced in his heart that he
is engaged in what is pleasing to God, than when humbly endeavour-
ing to emphasise the importance of this truth. It can hardly be
repeated too frequently. What the Apostle said of another matter-
"for you it is safe"-may be said of the reiteration of this part of
Divine revelation-the Person and operations of the F{oly Spirit-
for both speaker and hearer "it is safe" and profitable.

"11e shall glorify Me;' There is a striking connection between
the work of Christ and the work of the Spirit. Apart from Christ's
redemption and atonement the Spirit would have no salvation to
apply, and, on the other hand, apart from the Spirit's work in and
upon the soul, converting, enlightening and applying, the work of
Christ would remain unknown in an inward and saving sense. This
is illustrated in the case of the Apostle Paul. Christ's death was an
accomplished fact, even while the proud Pharisee was persecuting
the saints, but it was without its eftect upon him, until born again of
the Spirit. Zechaiah 12: l0 affords another example. The view of
Christ, and the mourning for Him, follow the outpouring of the
Spirit. Observe the order-"I will pour . . . . and they shall look
. . . . and they shall mourn for Him". As Dr. Owen observes, "That

which was the Spirit's peculiar work, which belonged to Him by
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virtue of His office, of filling the disciples' hearts with joy, and
making Christ's promises efficacious, was reserved for Him".
Christ's work is as nothing, experimentally (we speak reverently), till
the Spirit performs His part in the covenant engagements. And
is there not an apparent and grievous failure to recognise this in a
practical way to-day in many Churches, even where sound doctrine
is still held? Christ is proclaimed, but little, alas, is heard of the
Holy Spirit. W. J. Styles beautifully remarks on this point: .,A
new and glorious epoch in the history of the Church was in-
augurated at the day of Pentecost, when the Spirit commenced His
mission as a glorifier and vicegerent of thc risen Recleemer. It was
fitting that the glorification of Jesus in heaven should have some
memorable recognition in the world in which He was put to shame,
and hence the glorious events of Pentecost fully celebrated His
return to His heavenly home". To sum up this part of our subject,
we see that the promise that Christ should "see His seed, and of
the travail of his soul", depends upon, and is fulfilled by the
Spirit's work, so that to the end of time there shall be a succession
of saved sinners to the praise of their Redeemer."He shall glorify Me'1. These four words of promise, of pre-
diction, and of purpose, were fulfilled (i) in the Apostles' preaching
to the unsaved, and (ii) in the Epistles, with their fuller revelation
of Christ.

(1) On the day of Pentecost Peter explained (Acts 2:33) that
what was seen and heard was precisely the result of Christ's
resurrection and exaltation to the right hand of God, and the
receiving of the Father the promise of the Holy Ghost. In verse 38
repentance and forgiveness through Christ is connected with the
Holy Spirit. When Feter faced the Sanhedrin (4: 8) his boldness was
due to being filled with the Spirit. Later, at the disciples' pra!.er-
meeting (4:31), the place was shaken, and being filled with the
Spirit, with boldness and great power they gave witness of the
resurrection of the Lord Jesus. Stephen, also, being so filled, looked
up and saw Jesus standing on the right hand of God. When Saul
had been converted on the Damascus road. and was after*'ards
Spirit-filled, "straightway he preached Christ in the synac,asues"
(9: 20). In chapter 10 the Spirit's leading is seen as He said i i,crer.
Behold, three men seek thee . . . . I have sent them". And as perer
preached Christ in Cornelius' house, the Spirit fell on all them which
heard the Word. This may be compared with I Thess. l: 5 where
Paul says, "Our Gospel came unto you . . . . in the Holy'(ji- .i,
and in much assurance . . . . ye received the Word in much affiiction,
with joy of the Holy Ghost"-the result of their being "chosen to
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salvation through sanctification of the Spirit, and belief of the truth"
(2 Thess. 2: l3). So that the Thessalonians' "work of faith, and
labour of love, and patience of hope" were the practical outcome of
the Spirit's saving grace and power.

(2) In the Epistles, when the writers were led by the Holy Spirit
into deeper truth concerning Christ, and the benefits of union with
Him. In Romans we have Christ as "a propitiation through faith in
His blood", the great foundation truth of predestination, and the
comforting assurance of no separation from His love. In 1 Cor.
l:30-31, Christ is set forth as being "made wisdom, righteousness,
sanctification, and redemption". In chapter 2 Paul declares that his
preaching of Christ crucified 'owas in demonstration of the Spirit
and in power". And further he says that the saints had received
the revealing Spirit, "that we miglt krtow the things freely given to
us ol Gctd". In chapter 15 what a marvellous unveiling we have of
the mysteries ancl glories of the resurrection, of which so little pre'
viously was known. And all this as the Holy Spirit moved Paul to
write. What heights and depths of Divine teaching are to be found
in Ephesians and Colossians as to the believer being "in Christ'l,
and of the "body of Christ", and the relation of the Head to the
members, while in 1 John 2 the writer claims that "ye have an
unction from the Holy One, and ye know all things". And, as to the
Epistle to the Hebrews, Dr. Owen well speaks of it as being "as

useful to the Church as the sun in the firmament is to the world, in
the revelation made therein of the nature, singular pre-eminence,
and use of the Priesthood of our Lord Jesus Christ . . . . the HoIy
Ghost having reserved this revelation to this epistle as its proper
place". It is remarkable that Hebrews is the only New Testament
book in which Christ is actually called a "Priest" or a "High Priest".

To come to things personal and experimental. }{ow does the
Spirit glorify Christ? By awakening us to a sense of our sinful
nature and a felt need of a Saviour, and then by blessedly revealing
Christ as suitable to us. As Christ opened the eyes of the disciples,
and opened the Scriptures, at Emmaus, so does this other Comforter
perform a similar work. Do not many of us recollect the joy of
pardon realised as we saw the completeness of Christ's work, and
came to Him "just as we were"? And often now do we pray,

"Come, Holy Spirit, heavenly Dove,
With Thy all-quickening powers;

Come, shed abroad a Saviour's love,
And that shall kindle ours". (Watts).

,-,
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or with Charles Wesley,
"Spirit of truth, come down,

Reveal the things of God:
O make to us salvation known.

And witness with the blood".
-thus glorifying Christ in His atoning work. So we find that the
operations of the Paraclete are everywhere seen: in the formation
of the Church, in its continuance and preservation till Christ's
return, and also in the experience of each believer from first to last-
in effectual calling and teaching, in witnessing to adoption, in minis'
tering consolation and strength in affiiction and temptation, and in
imparting dying grace. In short, in causing Christ to become the
object of faith, love, obedience, and worship. Charles Hodge (on
Romans 1:21) gives a beautiful definition of what it is to glorify
God, which is peculiarly apposite to our subject. He says it is "a

recognition of all the Divine perfections". This is a brief, yet preg-
nant phrase, and assuredly the favoured objects of Divine teaching
desire to more fully recognise and understand these glorious per-
fections, and to be "filled with all joy and peace in believing, through
the power of the Holy Ghost".

When Dr. Owen, that great Puritan, who had written so sweetly
on the glory of Christ and on the communion of the Spirit, lay
dying, he said, a few hours before the end: "O, brother Payne, the
long-looked for day has come at last, in which I shall see the glory
of Christ in another manner than I have ever done yet, or was
capable of doing in this world"! May reader and writer, each in
his measure, share these joyful anticipations!

"And Thou, Eternal Spirit, vast,
What love can Thine transcend?

Since Thou Thy lot with me hath cast,
Indwellins God and Friend!"

God hath had it much on His heart, from aII eternity, to glorify
His dear and only begotten Son: and there are some special seasons
that He appoints to that end, wherein He comes forth with omni'
potent power to fulfil His promise und oatlt to Him: and these are
times of remarkable pouring out of His Spirit, to advance His
kingdom; such a day is a day of His power.-toNArHAN EDwARDS.

{
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fYTORMONISM-
ANOTHER GOSPEL

by

LEITH SAMUEL

Mormonism has its strongest following in the U.S.A. American
Mormons have great wealth, accumulated from the praiseworthy
practice of evety member tithing. They supply most of the money
flowing into England and other countries for the activity of nearly
10,000 earnest young missionaries, giving one or two of the best
years of their lives, and for the building of costly temples and
churches.

How did it all start? Their founder, Joseph Smith who, as a
young man had a very poor reputation among his neighbours (62 of
them signed a statement in 1834), was the son of fanatical parents,
who laid great stress on dreams and visions, and spent much of their
time in digging near their home for hidden treasure. In 1820, when
he was fifteen, he said God the Father and God the Son appeared to
him and told him not to join any of the existing churches because
they were "all wrong, and all their creeds were an abomination
. . . ." (Ioseph Smith's Testimony, pp.3-5),

On 21st September, i823, he told his father that he had just been
visited by an angel called Moroni. This angelic visitor, he claimed,
had revealed to him that the Urim and Thummin, and a book
written on golden plates, had been hidden in the hill Cumorah,
near Palmyra, New York.

Smith claimed that the angel had said that "the fulness of the
Everlasting Gospel was contained in it, as delivered by the Saviour
to the ancient inhabitants" (i.e., of the U.S.A.). The next day, so
Smith reported, he went and found what Moroni had described.
But he was forbidden to remove his finds until four years later,
when he was allowed to take the plates with their "reformed-

Egyptian caractors" (to quote Smith's description and spelling) away
for translation, on condition that the treasures were not allowed out
of his keeping.

Professor Charles Anthon, a noted linguist of Columbia Univer-
sity, is quoted by Smith and other Mormons as having verified the
nature of the script, and the accuracy of Smith's translation, which
he made by means of "the Urim and Thummin". These, said Smith
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(unlike Aaron's) were a huge pair of spectacles; when he looked
through one of the lenses he was able to translate the text into
English!

But as a matter of historic fact the Mormons' claims were by no
means supported by Prof. Anthon, who wrote to Mr. E. D' Howe,
of Painseville, Ohio: "The whole story of my having pronounced
the Mormonite inscription to be 'reformed Egyptian hieroglyphics'
is perfectly false. Upon examining the paper in question (brought
from Smith by Martin Harris, a farmer), I soon came to the con-
clusion that it was all a trick, perhaps a hoax . . . . crooked characters
disposed in columns evidently prepared by some person who had
befbre him at the time a book containing various alphabets. Greek
and Hebrew letters, crosses and flourishes, Roman letters, inverted
or placed sideways, were arranged in perpendicular columns' and
the whole ended in a rude delineation of a circle, divided into various
compartments, decked with various strange marks' and evidently
copied after the Mexican Calendar given by Humboldt . . . ."
Perhaps it hardly needs to be said that Egyptologists have nevet
heard of "reformed Egyptian"!

I would urge anybody who wants to know the whole truth about
Prof. Anthon's verdict to read both Smith's claim in The Pearl ol
Great Price, ch. 2, verses 62'64, and Prof' Anthon's letter from
Columbia University to Mr. E. D. Howe, 17th February, 1834. You
will find a copy of this in full on pages 26,2'l and 36-28 in Walter
Martin's recent book, The Maze of Mornonistrt' M.M. & S. This
letter presents one of the clearest proofs that foundations of the
Mormon faith are false. The Mormons would not dare to challenge
the evidence of this letter in an American court of law. Losing their
case, the Mormon falsehood would be exposed throughout the world.

Where. then. clid the Book of Mormon come from, apart from its
10,000 verses taken word for word from the King James' version of
the Bible? Let me quote from pp. 107, 108 of Heresies Qnd Cults'
(M.M. & S.) by Vtr. J. Oswald Sanders. General Director of the
C.I.M. Overseas Missionary Fellowship.

"A Presbyterian preacher, Solomon Spalding by name, wrote an
imaginary history of the people who inhabited America in the early
dayi, entitled The Manuscript Found. His effort not being accepted
foi publication, he left it with a printer at Pittsburgh, Patterson by
name, and died two years latei. Rigdon, an unfrocked Baptist
minister, was often in Patterson's shop and came across the old
manuscript. With this as a basis, and with the help of Joseph
Smith and Parley P. Pratt, he compiled the Book of Mormon and
perpetrated one of the greatest religious hoaxes of the century.
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Pratt was later shot by an enraged husband whose wife he
taken to Utah as one of his wives".

Three years after his alleged collecting of the golden plates for
translation, Smith, now 25, organised the Church of Jesus Christ of
Latter-Day Saints at Fayette, New York. The thing that appealed
to some people, but infuriated most decent Americans, was his
teaching of polygamy. Here it is in his own words, taken from
Doctrines and Covenants, section 132 pp. 4,61,62,1944 edition:
"If any man espouse a virgin, and desire to espouse another, and
the first give her consent, and if he espouse the second, and they
are virgins, and have bowed to no other man, then he is justified;
he cannot commit adultery for they are given to him; for he cannot
commit adultery with that which belongeth unto him and to no one
else. And if he have ten virgins given unto him by this law, he
cannot commit adultery, for they belong to him, and they are given
unto him; therefore he is justified". But Divine permission to have
more than one wife could only come through him of his successors
(Smith's Diary, 5th October, 1843).

Charged with gross immorality, counterfeiting (his Safety Bank
failed in 1838) and sheltering criminals fleeing from justice, Smith
was put in jail in Carthage, Illinois, in 1844. Unfortunately, an
angry mob stormed the jail and shot Joseph and his brother dead
before their guilt was legally established for all the world to see,
and so the accused became a "martyr" overnight.

Brigham Young, his successor as leader, led the famous march
of 20,000 Mormons to Utah, to seek freedom to follow their own
teachings, way of life, and laws of marriage. He died thirty years
later, leaving a fortune of f400,000, 17 wives (eight died before him)
and 56 children.

Although Joseph Smith had claimed that God had revealed the
rightness of polygamy for favoured people to him, the Mormons
officially gave up polygamy in 1890. They now have a great repu-
tation for their wonderful Mormon Tabernacle Choir, and their
social conscience, and consistently good behaviour. They have more
adherents listed in lVho's Who in America than any other single
religion. One of their number is among six possible candidates for
the Presidency of the U.S.A. at the end of President Johnson's term
of office. Mormon elders in Southampton, charming, sincere young
men in their early twenties, to whom our hearts go out, longing that
they may really find God's Way of Salvation, say: "By their fruits
ye shall know them-we must be right. Look at our record". But
we need to remember that even "Satan transforms himself into an
angel of light", and very sincere men can come preaching "another
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lesus and another gospel" (2 Corinthians, verses 14, 15,3 and 4).
MORMON TEACHING

Having looked at the history of Mormonism, we must now
examine its teaching. And we must ask, "Is the Gospel of the
Mormons another, entirely different Gospel from that proclaimed
by the Apostles? Or is it the same thing with a slightly different
emphasis, and with God-given developments?" Mormons would
maintain it is the latter.

When we look at the first of their Articles of Faith, our first im-
pression may be that here is a great deal of sound orthodox teaching:

"We believe in God, the Eternal Father, and in His Son, Jesus
Christ, and in the Holy Ghost".

But when we look closely into the writings of the first Mormon
leaders we find them describing the Father, the Son and the Holy
Ghost in a way that makes us realise they are not speaking of the
Trinity of the Bible.

MORMON TEACHING ABOUT GOD
'oAs man is, God once was; as God is, man may become'n, is one

of their most important pronouncements (The Articles of Faith,
Talmage, published by the Mormon Church in 1901, pp.442, a4\.
They teach that God is Adam, who had a relationship with Mary
whereby Jesus was born. Brigham Young, Joseph Smith's successor,
stated, "When our father Adam came into the garden of Eden he
came into it with a celestial body, and brought Eve, one of his
celestial wives with him. . . . . He is our father and our God and
the only God with whom we have to do".

Modern Mormons find difficulty in supporting some of Brigham
Young's writings, but his staterrrents have never been officially de-
nied. His position of authority on fundamental Mormon doctrine is
clearly recognised in the official publications of the Mormon Church.
The following extract frorn "The Latter-Day Saints Biographical
Encyclopaedia" (5th January, 1901, No. l, Vol. l) puts his authority
beyond dispute: "In a revelation given to the prophet Joseph Smith,
l9th January, 1841, the Lord says,'I give unto you my servant,
Brigham Young, to be president over the Twelve Travelling Council
. . . . to send my word to every creature'. Although he did not utter
so many distinct prophecies, he builded fully upon the foundation
laid through the prophet Joseph Smith, and all his movements and
counsels were prophelic, as fully demonstrated by subsequent events.
He was prophet, statesman, pioneer and coloniser". (ILalics mine).

MORMON TEACHING ABOUT THE LORD JISUS CHRIST

They teach that Jesus is our Elder Brother, and deny the Virgin
Birth. Brigham Young has stated unequivocally: "When the Virgin
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Mary conceived the child Jesus, the father had begotten him in his
own likeness. He was nol begotten by the Holy Ghost. And who
was the father? He was the first of the human family . . . . Jesus
our elder brother was begotten in the flesh by the same character
that was in the Garden of Eden and who is our father in heaven"
(Journal of Discourses, Vol. I, pp. 50, 5l).

In Look (an American magazine), 5th Octobel 1954, Mr. Evans,
high up in the Mormon hierarchy, was asked "Do Mormons believe
in the Virgin Birth?" He answered, "Yes, the Latter-Day Saints
accept the miraculous conception of Jesus Christ". But if he had
explained what he really meant, as Brigham Young was at pains to
do, how shocked even nominal Christians would have been!

The Lord Jesus Christ, according to the Scriptures, is the Eternal
Word made flesh for us men and for our salvation. The Father
sent the Son to be the Saviour of the world. He is the spotless Lamb
of God Who came to take away our sins. The blood of Jesus Christ,
God's Son, cleanses from all sin those who believe in Him (John
1,v .29 :1  John 1 ,  vs .  7 -10) .

But the Saviour of Mormonism is quite different. In Mormon
theology, Christ as a pre-existent spirit was not only the brother of
the devil (Pearl of Great Price, Book of Moses, c. 1-4) but cele-
brated his own marriage to both the Marys and to Martha, whereby
he could see his seed before he was crucified (Apostle Orson Hide,
see J. W. Gunnison, "The Mormons" p. 68, and J. H. Snowden,
"The Truth About Mormonism,1926", p. 130).

Mormon elders I have met recently could see no great difficulty
in the possibility of three wives; they referred to the mystery of the
Trinity and suggested there might be a parallel, helping them to
understand it-three in one!

What the Mormons Think of Christ (B. R. McConkie), an officiai
Mormon publication, categorically denies the sufficiency of faith in
the blood of Christ for salvation. "It is by grace we are saved
after all we can do" (pp.24-28).

MORMON TEACHING ABOUT SALVATION
The second Article of the Mormon Faith denies that anybody

except Adam is punished for Adam's transgressions, which means
denying Romans 5, vs, 12-21, and leaves no explanation for the
death of "innocent" infants.

The third Article says, "We believe that through the Atonement
of Christ all mankind may be saved through obedience to the Laws
and Ordinances of the Gospel. This flatly contradicts Ephesians 2,
vs. 8-10; Titus 3, vs. 3-8; Galatians 2,v.16; and Romans 5, vs. l-11.
The Mormons strongly dislike the doctrine of justification by faith.
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They teach faith and works for salvation. The New Testamenr
teaches faith in christ arone for salvation, and works as an evidence
that we-a-re truly saved. No Mormon can today claim that he has
eternal life in christ. "salvation is received only on condition of
faith, repentance, baptism and endurance to the ind in keeping the
commandments of God" (8. R. McConkie).

Mormons believe that baptism regenerates their chirdren at the
age of eight' washing away their sins. They teach that without
immersion there is no remission (Talmage, Articles of Faith, f. i:o)
So if loved ones have died without beiig immersed, you should be
immersed for them to get into heaven. lach time a conscientious
Mormon hears of another ancestor, he is baptised for hi;. He
would defend the doctrine as being scriptural by using paul,s refei-
ence in 1 corinthians 15, v. 29. It is of interest to note that the only
clear trace we have of baptism for the dead prior to trre uounons is
the practice of it by early hereticar sects t,r.h u. the cerinthians, the
Marcionites and the Montanists. It was forbidden in 393 a o. "t
the.Council of Hippo. See I Corinthians l, vs. l4-lg cf.4, v. 15,
and observe how carefully Mark 16, v. 16 is worded. fne Oylng
thief who said, "Lord, remember me . . . ." was not lost for lacl oi
baptism in person nor was he saved by baptism by proxy!

OTHER MORMON DOCTRINES
They claim to have both the Aaronic and the Melchizedekart

priesthood, although Hebrews 7, v. 12, shows the Aaronic priest-
hood belongs exclusively to the Lord Jesus, and Heb. Z, v. 24, states
categorically that the Melchizedekan priesthood (..unchang.ubr.-
means "Untransferable" in the Greek), also belongs to chrisi alone.
Thus Mormon teaching robs Him of the,elory of His sole, sufficient
Priesthood, as well as the glory of having-done.troug'h ror oui
complete salvation on the cross.

Mormons believe Zion wiil be rebuilt on the continent of
America. It is a religion of white supremacy, for they believe the
Negro is under a curse. To this duy, n"groi, are looied upon as
ineligible for the Mormon priesthood. No wonder Africans *"rrnip-
ping with us had never heard of Mormonism in their ow., count.id!

When the Mormons were, forced to give up polygamy in lg90 (the
alternative- being to lose the State of utinl they lntroauced'the
doctrine of "celestial marriage". candidates f or [odhood, which is
the highest kingdom of the three into which the*y divide the finJ
heaven, must have been sealed with their pa.iners by cerestiar
marriage in a Mormon temple while on earth. Those noi sealed in
this way can only become angels. They cannot become gods! Theie
are two other heavens in their teaching, one for heathJn, the other
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for men of goodwill who rejected Mormon teaching. Everybody
gets some sort of heaven in the end?

THE BOOK OF MORMON

We have already looked at the sources of this book. The 10'000
verses lifted straight out of the Authorised version naturally do not
contradict the Bible. But no great search is needed for verses that
do plainly contradict Holy Scripture: "The Spirit of Christ is given
to every man" (Moroni 7, 16). Contrast "These be sensual, having
not the spirit" (Jude l9). "Beloved brethren, pray . . . . that ye may
become ihe sons of God . . . ." (Moroni 7, 48)' Contrast I John 3'
vs. l-3: Beloved brethren are the sons of God. "All little children
are alive in Christ, and also all they that are without the law"
(Moroni 8,12,21) which flatly contradicts Psalm 51 v. 5; Ephesians
2,v .3 :4 ,  vs .  17-18 ;  and Romans 3 ,v .23) .

The story of the risen Lord's alle-sed visit to America in 34 A.D'
(pages 420-453,3 Nephi chapters 1l-28) cannot possibly be recon-
citeO witn Acts I, vs. 8-11 and 3, vs. 19-26' Nor has any indepen'
dent historical evidence been forthcoming to support the portions
of this book purporting to be historical relative to ancient America.

CONCLUSION

This is not Christianity. There may be some Christians among
the Mormons, but this will be in spite of many of the writings and
teachings of their early leaders, which contain things which cannot
be called anything but blasphemous. This is a different gospel. Tle
Mormon piopheis are false prophets, however sincere and well-
meaning they may have been.

Let us pray that some of the splendid young Americans wolking
in our land today may be delivered from this false cult, and that
people whom they visit may not accept the false doctrines sometimes
advanced and sometimes concealed by such charming young men'
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PRAYER
by

_ P. TUCKER

This is the third of a series of studies
originally given in the East London
T'ahernacle Bible School.

I.-INTERCESSION

We come now to a vital aspect of prayer touched upon in many
parts of scripture. see 1 Tim. 2: l. This word "intircession', il
used a number of times in the New Testsament and it literally
means "a device to meet a need". lt suggests the ministry of
someone who comes into the presence of G-od on behalf of some-
one else, so that we may say of intercession that it is one of the
most unselfish forms of prayer mentioned in the Bible because
almost -invariably it is concerned not with our own personal need
but with the needs of other people pleading on behalf of others.
(a) In rss Or,o TrsreurNr

. -Undoubtedly the first of an outstanding character is that of
Abraham, in Gen. 18:23-33. He is prayin{tnut the righteousness
of the godly might avail to cover and to sf,are the uniodly. In a
yay h: was praying on the basis of substituiion and you remember
how God said "Yes, jf there are fifty, I will spaie the place".
Then Abraham daringly dropped the number. H"re *e have the
first great intercessory prayer in the Old Testament-a man praying
for a doomed city, praying virtually for the unsaved.

Another great prayer of intercession is that of Moses, in Ex. 32,
as a consequence of which "the Lord repented". It does not mean
that He changed His mind, but that He changed His attitude.
Instead of assuming an attitude of judgment He-assumed an atti-
tude of ryercy toward the people, but it was in response to inter-
cession. rn v. 10 there is a tremendous tribute to the power of
Moses' intercession. Let us remember that this is human iunguuge,
as God comes down to the limitations of our understandin-s aii
says to Moses, "Now thereforq let me alone... God so to ipeak
is putting himself in the hands of Moses and saying, ..Now Mises,
let.m9 alone, if y9u g.g on interceding like this'I Jhail "nungerny
attitude, let me alone".

Another reference to intercessory prayer in the old restament
concerns Job. See Job 42. You remember Job was greatly affiicted,
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physically and financially, and domestically, and to add to his
burden three of his friends came along and applied human philo-
sophy to the situation and largely blamed it all on to Job. God was
very displeased with these three frien{g because of their behaviour
towards Job. See v. 7. Then in v. 10 come these delightful words,
"And the Lord turned the captivity of Job rvhen he prayed for his
friends: also the Lord gave Job twice as much as he had before".
Now it needed a lot of grace to pray for those miserable comforters
but God gave Job the grace and he really did pray for them, and
in praying for them he had a spiritual reward. He had spiritual
release and his own fortune was turned and God blessed him so
that his latter end was even more prosperous than his beginning.
You know there is a liberation of spirit that is found in praying for
other people. God is no man's debtor and if we put Him first, if
we put the interest of His Kingdom first, if we put other people
first, it brings its own benefits to the child of God.
(b) IN rsB Nrw Trsreur,Nt

This word "intercessicn" is directly connected with the ministry
of our: Lord Jesus Christ and the ministry of the Holy Spirit. For
example in Heb. 7:25 we are told that our Lord even now is
interceding for His people. We must not think of our Lord as
passive in glory. He is in glory, within the veil, exercising a minis-
try o.f intercession. His very presence in Heaven constitutes a
prayer for the children of God, and we are linked to Him. He
prays for His people on the basis of His redeeming work which
He has accomplished on their behalf. He implements all that He
wrought out for us by His constant intercession at the right hand
of God. And if you want to know the kind of things that the Lord
Jesus Christ prays for His people, you have to go through the
Gospels.

What He did when He was on earth we can be sure He is doing
now that He is in glory. His return to glory has not interrupted
His ministry. He prayed for Peter. Luke 22:31. We can be sure
that if faith is kept alive in us it is because of our Lord's inter-
cession, that our faith may not fail. Our Lord prayed that His
disciples in the world might be kept from the malice and from the
pressure of the world, in His High Priestly prayer in John 17. We
may be sure our Lord is continuing to pray that kind of prayer for
His people.

The Holy Spirit also intercedes for the believer, and within the
believer. Rom. 8:26. So there is this double intercession that the
believer has, the Lord Jesus interceding for us in the presence of
God as our Great High Priest, and the Holy Spirit interceding
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yittt!1us as God's agent. Though we may pray for the wrong thing
the Holy Spirit can take that prayer and turn it, if our molive is
pure, and give that prayer a direct emphasis that has the appro-
bation of God. "He that searcheth the heart knoweth what is the
mind of the Spirit because He, the Spirit, maketh intercession for
the_ saints according to the will of God". Have you never felt
within you that there are prayers to which you cannot give expres-
sion, you have commanded words you have tried to expresi the
deeper motions of the soul but somehow you have been dissatisfied
and at the end of your praying you have feit that you have not begun
to pray. Well, we are told here not to be despondent. That iJ an
indication of the Spirit of God working within us at a level too
deep for human language, "with groanings which cannot be uttered".
If you and I would be like the Lord Jesus and would know the sreat
co-operation of the Holy Spirit in our prayer life, then rnJ too
must be intercessors.

II.-EJACULATORY PRAYER
This is emergency prayer which is quite different from inter,

cession. It is a sudden short elevation of the heart to God. Now
there are several such prayers in the Bible. See Matt. 14:30 or
turn to the Old Testament for a great illustration of ejaculatory
prayer in Neh. 2:4. Notice the statement, ..So I prayed to the
God of Heaven". He lifted his heart suddenly to God for wisdom
because everything depended upon his answer in that emergency
situation. There was an arnazing answer to this ejaculatory prayer
(v. 6). One writer has called this the sky telegram. you can think
of ordinary prayer, your everyday devotions at home, as writing a
letter, and you take your time, but if there is some emergency and
you want to get in touch with someone immediately then you send
a telegram because of the emergency situation. you lift the heart
immediately to God and crave his help on the spot. Those who are
regular in their prayer life will find the use of ejaculatory prayer
very effective. I do not think this kind of prayer is useful to the
p€rson who has not got a prayer life, because it becomes pre-
sumption. Now what I like about Nehemiah is that he knew how
to have regular times of devotional prayer. See 1.4-6. you notice
in 1.4 "prayed before the God of Heaven" and in 2:4,,1 prayed
to the God of Heaven". But the two kinds of prayer were difterent.
The first prayer was the regular waiting upon God, and the second
prayer was a sudden ejaculatory cry to God for immediate wisdom
and help. So when unexpected danger or opportunities come our
way, when unforeseen temptation arises, we can use the sky telegram
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but we musst keep the communication open. The line must ever
be clear, we must be walking in the light and living in fellowship
with the Lord Jesus Christ.

III.-THE PRAYER OF COMMITMENT
There are certain matters that eventually we have to leave with

God, certain problems, certain difficulties. You pray about them
for a time and then the moment comes when the burden is lifted.
A certain person has been upon your heart or mind and you have
prayed and prayed and then suddenly the burden has lifted and
you feel that you can just commit that person to the Lord and
leave it there. See Psa. 37: 1-7. There is a moment when we have
to commit our way unto the Lord and say "Well Lord, you know
all about it, you know all about this situation, I can do nothing
about it, I have come to the end of my tether". It is the prayer of
commitment. Now the trouble with so many of us is that we bring
these burdens to the Lord and then take them away again. I think
this prayer of committal applies to death, the end of life. Happy
the man or woman who at the end of the journey can just commit
themselves to the Lord. Just rest in His love, care and compassion.
That is exactly what the Lord Jesus did upon the cross. Luke
23:46.

IV.-PREVAILING PRAYER
This is laying hold upon God and continuing. Now here again

we find that prayer is so rich and varied. In certain circumstances
we must commit the matter and leave it there but in other circum-
stances we are to plead with God and not to let go. We are to
continue, to be importunate and persistent. That is what our Lord
is teaching in Luke 11 and 18. The whole emphasis is upon per-
sistent praying.

Half-hearted asking always comes away empty handed. Cold
prayers, formal prayers, invite their own denial. I suppose the
greatest example of tenacity in prayer so far as a human being is
concerned is Elijah. See James 5:16,17. lfere we are beyond
theorising, here we are in the realm of reality, in the realms of
something that ought to be a challenge to our souls. Are we pre-
pared to prevail with God, to lay hold of God until the blessing
comes, as Elijah did? Turn again to I Kings 18:42-46. You get
something of the intensity of the man by his posture. He cast
himself down upon the earth and put his face between his knees.
The great need was rain because there had been drought for three
and a half years. "He said to his servant, go up now and look
toward the sea, and he went up and looked and said (very

i
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depressing news, you notice) there is nothing". And that was tle
answer he gave for six more times. Nothing, no evidence whatever
on the horizon that there was going to be a shower! A challenge
for those of us who pray for an awakening, a reviving, when the
situation seems to get worse instead of better. There is nothing.
Well, there seemed to be nothing, but then you notice the seventh
time when he came back, v. 44: "And it came to pass at the
seventh time that he (the servant) said, Behold there ariseth a little
cloud out of the sea, like a man's hand". It must have been
impressive when he saw it there. It was as if Elijah's prayer had
made an impression upon Heaven because prayer, intercessory
prayer and prevailing prayer in Scripture are associated with the
lifting up of the hands. Then in v. 45: "And it came to pass in
the meanwhile that the heaven was black with clouds and wind
and there was a great rain". There is nothing; there ariseth a little
cloud about the size of a man's hand; there was a great rain.
And of course, that was the scale of the earth's need, because the
earth was so parched and barren. God is liberal in His bounty,
vast in His power, mighty in His generosity. And this is the sort of
visitation we need, a great rain, the sound of an abundance of rain.
But it is the result of persistent prayer, not a hit and run praying.
What if Elijah had given up on the sixth time? But he did not
and he is set before us in Scripture as this great example of prayer,
a man of like passions as we are, but he prayed and he prayed
again, and the heavens yielded their increase.

(To be continued\.

Prayer is warfare! It storms the gates ol heaven, and shakes the
foundations of hell. It is the constant occupation of the true and
determined Christian warrior, whom the Apostle exhorts to "pray
always with all prayer and supplication in the Spirit", and to"watch thereunto with all perseverance and supplication". It is the
only way to spiritual fitness and victory and holiness. It is the great
pre-requisite for revival. But prayerlessness is powcrlessness and
barrenness and sleep.---y. E. HUGHES.
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THEOLOGY

THE IMAGE OF GOD IN MAN
by

H. M. CARSON

If we visit a building which is partially in ruins we may form
some idea of the original design from that which is left. If it is a
famous building and there is still extant a description of it in its
original glory, then we are helped in our imaginative re-construc-
tion. If then we meet an architect who has made a close study of
the architecture of the period in general and of this building in
particular, and who is proposing to restore it to its original condi-
tion, then we can appreciate more fully what the building was
originally like. Now in this attempt to understand the meaning of
the phrase 'the image of God' we shall in a fashion be following
a similar approach. We shall begin with man as he is, or rather as
he is declared to be in Scripture. We will turn back to the descrip-
tion of him in his original creation. We will look forward to the
purpose which God has for those whom He has chosen in Christ
and whom He is re-making in His image.

.THE 
IMAGE A GLORIOUS RUIN'

Beginning with the natural man in his fallen state we find a moral
and spiritual ruin; and yet it is in a sense a glorious ruin, for there
still remains some of the original greatness even though it is horribly
deformed by sin. It is still true in some sense that man is in the
image of God, even though the image has been sadly defaced.
Hence in Genesis 9:6 we get the warning of judgment upon the
man who is guilty of murder: "Whoso sheddeth man's blood, by
man shall his blood be shed: for in the image of God made he
man". Whether we interpret it in the sense that murder is a defacing
of the image, or whether we take it that man being in God's image
is alone capable of meting out judgment to a murderer, in either case
it is still true that man in his natural state is still in some sense
made in God's image. In similar vein James writes of the tongue
(3:9): "Therewith bless we God, even the Father; and therewith
curse we men, which are made after the similitude of God". Then
again in Romans I, while man is seen in all his shame, he is still in
a condition where he has knowledge of God's law, even if that
knowledge is perverted by his wilfulness, and indeeed is flouted by
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him. His conscience is still functioning, for in l: 32 he is described
as "knowing the judgment of God".

Yet on the other hand he is no longer what he once was. When
God saw the creation as being very good, man formed part of that,
in fact the chief part. But no longer is man such that in God's sight
he is very good. In fact in Genesis 6:5 we read that God saw that"every imagination of the thoughts of his heart was only evil con-
tinually". Man is now described as being dead in trespasses and
sins. He does not understand the saving truths of the Word of God;"the natural man receiveth not the things of the Spirit of God:
for they are foolishness unto him: neither can he know them,
because they are spiritually discerned" (1 Cor. 2: l4). His will is in
a state of bondage. He is without strength. He cannot come to
God unless God draws him (Jn. 6:44).

We turn back then to the picture of man as originally created. We
may note certain factors which distinguish the creation of man, and
set it over against the other acts of God in creation. It comes at the
end of God's creative activity, and is represented as being the climax
of His work. After man has been created there is no further
activity, and the sabbath indicates that the activity has reached its
conclusion. Then, too, the account of the creation of man is intro-
duced in a different way. God is represented as deliberating over
the matter. It is as if this is a matter of such tremendous moment
that it requires deliberation before it is carried out.

There are certain features in Adam which distinguish him from
the rest of the created order. He has an intellect. He is capable of
deliberating as God deliberates. Thus the animals are brought to
him for naming; and he decides what the name shall be. Further-
more the terms of what has been called the covenant of works are
presented in a rational way. The logical outcome of obedience and
disobedience is presented in such a way that the being to whom
these conditions apply may be presumed to be intelligent and
capable of ordered thought. Similarly the temptation is presented
by means of argument which pre-supposes the ability to understand
such an approach.

Then, too, he is clearly a moral being. On the basis of the truths
presented to him, a moral judgment is expected. It is clear in the
narrative that Adam and Eve know the difference between good and
evil, between obedience and disobedience; and know that they
ought to obey. Thus in face of the initial temptation of the serpent,
Eve's refusal is based on the divine prohibition which at that stage
at least she sees to be bindiog.
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In the third place man is seen to be endowed with freedom of will.
He is not only called upon to form a moral judgment; but he is
presumed to be capable of acting on the basis of that judgment.
Indeed Eve's first reaction to the serpent is to act in accordance
with the command of God.

These elements-intellect. conscience and will-concern man's
essential nature. But there are other factors to be taken into con-
sideration, in our attempt to understand man's original state. In the
first place he is in a condition of fellowship with God. God meets
with him and talks with him. Ii is a condition of communion whose
terms stand out in contrast with the picture of man later, with his
sense of guilt, hiding from God.

Another feature which is prominent in the narrative is man's
position of dominion. There is the call: "Be fruitful, and multiply,
and replenish the earth, and subdue it: and have dominion over the
fish of the sea, and over the fowl of the air, and over every living
thing that moveth upon the earth." Thus too by contrast after the
fall the earth itself ceases to be subject, for now it yields unwillingly
to man's efforts to extract from it his food, and in some measure
succeeds in defeating his work.

THE IMAGE OF GOD

The image or likeness of God is therefore that representation
which clearly reflects the character of the original' God is Himself
the original and in man whom He creates He so impresses His
image that the life of man is a picture of the life of God.

We can perhaps see why this mention of man's being created in
the image of God is so closely conjoined in Genesis l: 26 with the
fact of man's dominion over creation. God Himself is the sovereign
Lord of creation; but in this sovereignty there are implicit certain
aspects of God's nature. We see His wisdom in the providential
ordering of the universe. Indeed in Proverbs we get the representa-
tion of God's wisdom as being that through which the universe was
created. It is the same picture in the Prologue of John's Gospel.
But God's sovereignty over creation is also a declaration of His
power. He is God Almighty. But He is no fickle deity acting in
some arbitrary and unpredictable fashion. He is a moral being'
Indeed He is the very fountain of all morality.

Thus man's dominion over creation does not emphasise merely
this relationship of subjection. lt also stresses the significance of
his being made in the image of God. The wisdom, power and good-
ness of the Creator are reflected in the man whom He appoints to
exercise a similar sovereignty over the created order.



We turn now to the New Testament passages which speak of the
renewal of man by the regeneratin_e work ofthe Holy S-pirit. Two
allied_passages are Colossians 3: lb and Ephesians +:i+. f^lring
first Colossians 3:10: "ye have put on the new man, which is
renewed in knowledge after the image of him that created him".
The 'new man' jn Paul's writings is the man in Christ. The man
I was in Adam has ceasecl to be; and in the new creation the man
I am in Christ has been brought into being. Now this new man is
being renewed by God with a view to thi final perfecting of the
work in giorification. But the pattern according to which 

-the 
new

man is being thus renewed is the same pattern as prevailed in the
first creation, viz. the image of God. So man is being re-made in
the likeness which he lost in large measure by the f-all. But one
prominent feature in this renewal is knowiedge. He is renewed with
a view to knowledge. To see the significanci of this idea we must
recall the context. Paul is urging holiness of life; and so he draws
the contrast between what they once were when sin was normal for
them and what they now are when sin should be looked on as
utterly unnatural. Before, they were ignorant of God and His
righteousness; and that darkness of mind inevitably affected the
judgments made by their conscience, for conscience ian onrv come
to a conclusion on the basis of the truths presented by the intellect.
Hence in the work of renewal which involves holineis of life, it is
essential that conscience should function in a proper way. But such
functioning is dependent on true knowledge. Hence, says paul, the
aim in view in this renewal is knowledge, by which he would seem
to mean knowledge of the righteousness which is acceptable to God,
which means knowledge of God Himself; for the rishteousness
which He requires is not something separate from Himl but is the
expression of His own character. We may argue back from this
stated aim of God in renewing man, to the condition of man as
originally created in God's irnage, that he had knowledge of
righteousness and so a knowledge of the mind of his Creator.

IHE CALL TO HOLINESS
Turning to Ephesians 4:24: "put on the new man, which after

God is created in righteousness and true holiness", or more literallv."in righteousness and holiness of the truth". Again it is a call io
holiness of life and the background of his appeai is this same con-
ception of the radical transformation that has been effected in them.
Their new creation is according to God, i.e. God is its pattern. It is
the same idea as Genesis 1: 26-being created after God's likeness.
But we must notice further in what this new creation consists: it is
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in righteousness and holiness of the truth. To underStand this phrase
we need to see it in contrast with the phrase of verse 22, "the lusts
of deceit". There Paul was urging them to maintain their repudia-
tion of the old man, i.e. the man they once were. The old man is
corrupt. He is morally polluted; and that which is the standard for
judging his corruption is his lusts. But how did those lusts gain
ineii trotO over him? It was by deceit' It was through the initial
perversion of the truth of God by which the serpent seduced Eve;
and it is still through the same deceitful activity that the corrupt
condition inherited from Adam is maintained. Now, in contrast to
the deceit which leads to moral corruption is the truth of God
which leads to righteousness and holiness. It is a similar conception
to Colossians 3: 10. The mind darkened by sin is now enlightened
to grasp the truth of God. The conscience weakened by sin is
eoabled to apply that truth to the moral decisions of life. The will
enfeebled by sin is enabled to carry out the dernands in a life of
holiness. T[re two terms thus used together suggest an all-inclusive
holiness which is seen not only in the carrying out of God's law'
but in the attitude of life in which the heart is set upon God and
upon His will. So once again our deduction from the new creation
is that in the original creation man was endowed with a grasp of the
truth which led to rnoral excellence both in judgment and in act.

THE PLACE OF THE BODY

There is one further issue that we need to consider in forming a
complete picture of the biblical usage of the image of God, and that
is thi plaie of the body. While we may agree that the likeness of
God ii to be sought primarily in the spiritual elements of man's
nature, yet the body also is involved, for it is in the harmonious
relationship between body and soul that the quality of the spiritual
life is manifested. The man in God's image subjects the body as he
subjects creation to carrying out the will of God. The man in sin
finds the body an unwilling servant and in many ways it becomes his
master. The new man in Christ faces the conflict of holy living for
this very reason, that he is still in the body and so the elements of
the old Adamic nature still remain' and we therefore get such a
tension as is described in such graphic terms in Romans 7. It is
only when the corruptible body has been exchanged for that incor'
rupiible body that the work of renewal is complete. Thus we may
say that the 6ody also manifests the glory of God, not in its essential
physical condition, but in so far as it is the vehicle of the spirit, and
is in subjection to the spirit. It is the whole rnan who was made in
the imagL of God, but as Calvin writes, "though the divine glory is
displayed in man's outward appearance it cannot be doubted that

i
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the proper seat of the image is the soul. I deny not indeed that
external shape, in so far as it distinguishes and ieparates us from
the lower animals, brings us nearer 1o God. . . . . Onty let it be
understood that the image of God which is beheld or made con-
spicuous by these external marks is spiritual" (Institutes l, 15:3).

It would seem to u" u ,r"iX[TTis"rip,ur" ro see the image of
God as being what calvin spoke of in his comment on Genesis,"the perfection of our whole nature", in which there is throuehout
a harmonious functioning. By the phrase we mean the oJginal
inte-qrity of man in every aspect of hii being considered not only in
itself, but in its relationship to God and tJthe created order. the
image of God is that which made man essentially man in that he was
endowed with intellect, conscience and will. But in order to do full
justice to the biblical conception we must add that these endow-
ments were in perfect harmony and also that man was subject in
their exercise to his creator. *ith an unimpaired intellect man not
only knew himself and the world rouncl him, he also knew God.
His conscience was an echo in his soul of the will of his creator,
His will was set to do his creator's will. It was because of this
original integrity, by virtue of which he was in perfect fellowship
with God, that he was in a position to exercise dominion over
creation. Thus the fall which defaced the image meant a radical
change not only in his relationship to his creatoiwhich was broken.
not only in his relationship to creation where he forfeited much oi
his doninion, but in his own nature where his mind was darkened,
his conscience weakened and his will enslaved. Hence the renewai
which is effected in regeneration, and which reaches its climax in
glorification, is not only in terms of reconciliation to God, but of a
new creation which looks forward to the final goal of the resurrection
of the body. Then again in integrity of being the redeemed will
eternally be subject to the One whose image again they bear.
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THE VICARAGE HOUSEMAID

The large country parish in which Mr Howard was the Vicar
thought itself very fortunate in its clergyman. He was a kind,
pleasant sort of man, ready to be on friendly terms with all his
parishioners, and anxious for their welfare. From school and college
he brought a good reputation; he was sufficiently learned to be
looked up to, but not too scholarly to be above practical affairs.
His marriage too was generally approved; Mrs. Howard was not
only an excellent wife and mother, but she also took much interest
in the people around her. :

After twenty years in the same Vicarage, the Howards seemed
very happy and content, with two girls growing up to enjoy the
social life around them and always full of kindness and charity to
their poorer neighbours. But in spite of appearances, the Vicar was
not really happy. His parish duties had become a burden to him;
reading the same services Sunday after Sunday, and preparing two
sermons every week, had become wearisome and monotonous. The
serrnons were always carefully prepared-good moral discourses
on some portion of Scripture, with quotations from classical litera-
ture aptly introduced. Read in Mr. Howard's quiet pleasant voice,
with proper emphasis here and there, the sermons always sounded
well in the old church.

But the Vicar had begun to feel that his ministrations never
seemed to make any impression on his hearers. Nobody's con-
science was stirred; nobody's curiosity about spiritual things was
aroused; certainly nobody came to him in distress of soul, asking"What shall I do to be saved?" And indeed he did not know the
answer to that question, for with all his goodness and all his learning,
the Vicar was a stranger to the Gospel of Christ. His was a form
of godliness which. knew nothing of its Power.

But the Lord had a purpose of mercy towards Mr. Howard;
perhaps this dissatisfaction just beginning after twenty years was
the first sign of the striving of the Holy Spirit.

About this time one of the servants at the Vicarage fell ill. Ellen,
who was about twenty-five, had been three years as housemaid, and
had gained the affection and respect of all the family. A quiet, shy
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girl, she was always conscientious and reliable, with a ready
willingness to help that endeared her to Mrs. Howard and the girls.
Ellen's illness seemed to be only a feverish cold, and she was g-iven
every care, Mrs. Howard nursing her as if she were one of heiown
girls. But the cold lingered on,lnd poor Ellen showed no sign of
getting better. It was a great blow, though not altogether a surfrise,
when the doctor told Mrs. Ijoward that he was now sure that the
gyl h{ consumption, which he thought would quickly prove fatal.
He advised sending Ellen to her own home, but itter Mis. Howard
had consulted the relations, she determined to nurse her at the
Vicarage to the end.

The Vicar, who came to Ellen's room every day to read to her
the service for the visitation of the sick, was much disturbed bv the
doctor's verdict; he felt that he ought to prepare her for the great
change which must come. One morning,-afGr closing the pr'ayer
Book, Mr. Howard said gently, "you aie very ill, Efen! " .,yes,
I am, sir", said Ellen, smiling brightly. .,I'm afraid the cloctorr am, slr , sald bllen, smllmg bnghfly. ..I'm

thinks you may never be really well again',, sai<said the Vicar, feeling
his task a hard one. "Oh yes, I know", whispered the sick girij"I'm quite sure I shall never get better! ,' ,.An-d doesn't it tro;ble
you?" said Mr. Howard, surprised at her calmness. ,,Oh no! no! ,'
said Ellen emphatically. "Well, I'm very glad you feel like that",
said the Vicar; "of course it must be a great comfort to you to feel
how blameless your life has been, how well you have always done
your duty".

. Ellen's bright look vanished; she gazed at Mr. Howard inquir-
ingly. He thought she had not understoocl, so he repeated whai he
had said.

Tears filled Ellen's eyes; she shook her head, but did not speak.
Thinking that she must be remembering some failure, he went on
kindly, "Of course I know you haven't been perfect; but you see
we have the blessed Jesus to make up for our deficiencies. If we
do all we can, He has promised to do the rest, and I am sure He
will take you safely to heaven, Ellen".

Ellen sat up eagerly, the colour rising in her cheeks. .,No! No!
No! " she said rvith great animation; ,,Christ must do it all, att:
He has done it all". "Yes, of course", said Mr. Howard, ..in one
sense He has done it all, but you know, Ellen. He expects us to do
what we can, and then He will make up-" Elien would not
let him finish. Pulling her Bible nearer, she quickly found the place,
and made the Vicar read where she was pointing in Titus: ..Not
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by works of righteousness which we have done, but according to
His mercy He saved us". She made him read the whole passage,
and then rapidly turned to Romans-"Therefore by the deeds of
the law there shall no flesh be justified in His sight". Turning over
the page, her trembling finger pointed to the words, "Therefore,

being justified by faith, we have peace with God, through our Lord
Jesus Christ". Ellen sank back in her chair, weary with her effort,
and Mr. Howard, feeling he must humour the girl's weakness, said
kindly, "l am very pleased that you can look forward with such
resignation, Ellen". "With 

1by", whispered Ellen, because Jesus has
done everything". Then seeing the Vicar's doubtful look, she said
as if with a last eflort, "Oh sir, if you only knew-if you could only
believe-if only you would preach the Lord Jesus Christ as all; not
a helper, but a Saviour, a full, complete Saviour!"

Ellen looked so exhausted that Mr. Howard hurried to call
assistance. He himself made for his study. He felt completely taken
aback, almost bewildered. He could not get those last words of
Ellen's out of his head. Could it be possible that his preaching
was all wrong? He had certainly felt that his sermons lacked
power; but might it really be that he had not been preaching
scriptural truth? His mind groped uncertainly after the solution to
his problem; but the words flashed into his thoughts, "lf any of you
lack wisdom, let him ask of God . . . . and it shall be given him".
It was the first gleam of light. Mr. Howard knelt down and prayed
humbly for pardon if he had taught wrong doctrine, for instruction
and guidance, for light upon the Holy Scriptures.

That prayer was answered. Day by day as long as Ellen lived,
the Vicar passed an hour or more in her room, eager and willing to
learn. Sometimes she could hardly speak at all, but she was
"mighty in the Scriptures", and her feeble hand turned the leaves
to show Mr. Howard the passages which answered his questions.

After Ellen's death, a great change was noticed in the Vicar's
sermons. They were nolv hearty appeals to the consciences of his
hearers, founded on the all-sufficiency of Christ as Saviour. The
change in himself was equally noticeable. It was as if he had been
completely delivered from the bondage of having to work for his
own salvation; now as a helpless sinner he had thrown himself on
the mercy of God. No wonder that the Lord began to bless his
ministry! For in the following years he was greatly used to the
conversion of sinners and the building up of believers.
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SCRIPTURE ENIGMA No. 125

The whole: Herod had a supper party on his.

Solomon's mother.
The man to whom Agur addressed his ..prophecy" in proverbs.
Laban's younger daughter.
Lois was his grandmother.
She incited the murder of John the Baptist.
Pharaoh said Joseph was this, none more so.
Cornelius was told that his these were ..come up for a memorial

before God".
These must submit themselves unto the elder.

SOLUTION OF No. 124

The whole: Evangelist (Acts 2l:8,9).

1. Elimelech (Ruth l:2).
2. Vapour (Jas. 4: l4).
3. Asnappar (Ezra 4:10).
4. Night (Rev. 2l:25).
5. Gi lboa (1 Sam. 3l :8).
6. Eye-service (Ephes. 6: 6).
7. Lamech (Gen. 5: 28, 29).
8. Iconium (Acts 13:50, 5l) .
9. Sabeans (Job. 1:14, l5).

10. Tidings (Luke 2: l0).
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