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The Spur
C. H. SPURGEON

"Whatsoever thy hand findeth to do, do it with thy might; for
there is no work, nor device, nor knowledge, nor wisdom, in the
grave, whither thou goest."-Ecclesiastes 9 : 10.

I find that these words, and those which precede them, have been
considered by some to be a sarcastic address to those persons of an
epicurean spirit who consider this world to be everything, and will
not believe that there is a world to come. They are bidden to eat the
fat and drink the sweet, and enjoy life while they can; and if they
have anything that they wish to do, to get it done as quickly as they
can, because there is no work nor device in the grave. If this be the
meaning, we must regard it as spoken to them from their own
standpoint, and so it is tantamount to their favourite maxim, "let us
eat and drink, for tomorrow we die." It is possible that the royal
preacher intended our text to be a sardonic sarcasm, but I do not
think so. I think the common interpretation is the true one, and that
would make it run parallel with the saying of our Lord, "Work

while it is called day; for the night cometh wherein no man can
work." It is an address to men, commending to them promptness,
determination, and practical earnestness: inasmuch as they have but
one life here on earth, they should give diligence to accomplish all
the right purposes which they have formed for this world; seeing
that once dead they cannot return, neither in the grave can they
carry out any of their resolves, they should do quickly what they
mean to do. May God give us grace to make a right use of this
exhortation.

First, we shall give this passage an evangelical voice to the
unconverted,' and, secondly, we shall find in it a stimulating voice to
the people of God.

L-.-
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I. First, we shall give it AN EVANGELTcAL vorcE To rrrE UNG)N_
VERTED; and it will be necessary for us to say that there is nothing
for the unconverted man to do, by way of work or device with hii
hand, in order to his being saved: and, therefore, we do not address
him, and say to him, "Do what thy hand findeth to do, in order that
thou mayest be saved by it"; that would be false doctrine, and would
tend to put the anxious seeker upon the wrong track. The gospel
regards the unconverted man as dead in trespaises and sins, un,i it
tells him that, first of all, he must be quickened by a new life_he
must be born again, in fact, or else he iJnot capable of those actions
which would.be acc-eptable with God; neither lf he were capable of
them would theperformance of them be the way of salvation', for we
are expressly told that our salvation is not of works. salvation from
sin, and justification before God, come to us in connection with the
work of the Holy Spirit within us leading us to faith in Jesus; and so
salvation is entirely and alone of the grace of God. Repentance
toward God, and faith in our Lord Jesus christ are the evidences of
saving grace, and are at once the gifts of God, and the works of the
renewed mind. Lookingat this present moment upon faith, repent_
ance' prayer, and the seeking of the Lord, as being onr works when
Gd'q grace has_wrought them in us, we would say to every uncon_
verted person, "rt is high time that you should begin to think about
the solemn interests of your soul, for you will sJon pass from the
place of saving knowledge and heavenly wisdom intoihe shades of
forgetfulness."

Repentance is not a feeling which you may have, or may not have,
and yet be equally saved. You must repent of your sins, oi there can
be. no forgiveness for you. Faith in Jesus christ is not an optional
thing; so that a man may peradventure fare well at last, wheiher he
believe or no. "He that believeth not shall be damned,, is the
emphatic declaration of christ Himself; not an invention of His
disciples, but our Lord's own declaration. ye must have faith, or ye
cannot be saved. And ye must be men of prayer, for without pray-er
no man shall be saved. The sinner's first evidence of salvatio]r is-"Behold-he prayeth! " If there be no prayer, there is no grace.
These things are indispensably essential.

Note well, also, that it is essential that they be done with all our
miqht. The text says, "Whatsoever thy hand findeth to do, d; it
Jvi!! tny might." Nobody ever truly repented who repented in a
half-hearted way. We cannot repent in oui sleep, and so gb to h.aven
dreaming. Eve was taken out of Adam when [e was asGep, but our
sins will not be removed in a like manner. Neither doeianv man
believe in Jesus without thought upon the matter; faith does not
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grow spontaneously and without our own consent, like nettles in the
sluggard's garden. Faith is not the fruit of a swoon, it requires the
exercise of the faculties. It is a simple thing, but it is an earnest
thing, a hearty thing. "If thou believest with all thy heart," said
Philip to the eunuch, "thou mayest be baptised." It is with the heart
that man believeth, and that sort of believing which does not
exercise the heart will never save the soul. A prayer, too-a prayer
accepted in heaven, is not a dull, cold thing; it is not a saying of
prayers, a using of certain holy words, just as wizards of old were
accustomed to mutter their enchantments. Oh, no; it is the yearning
of the spirit after God, the passionate longing of the creature to get
to the Creator, and to be reconciled to him. "The kingdom of
heaven suffereth violence, and the violent take it by force"; but
without a holy violence we shall not gain entrance at the gates of
mercy. Prayer is no child's play, but requires all our might. In
order to eternal life there must be faith, there must be repentance,
there must be prayer, and these must all be real, deep, fervent, or
else they are not such as God gives, and they are not true evidences
of salvation.

Moreover, the text urges us to immediate action, because death is
coming on. Now I feel quite sure that the bulk of the unconverted
part of my congregation is made up of persons who have fully
resolved one day to repent. If I were now sent as a commissioner
from Satan, and were wickedly to ask you to make a contract with
the powers of darkness that you never would repent, that you never
would believe in Jesus, and that you never would pray, you would
start back from so dreadful a compact. You would feel as if a most
profane bargain were proposed to you. You would suspect the
presence of Mephistopheles or some other form of the arch-deceiver.
And yet your actions practically come to the same thing. For how
many years have you lived without attending to your souls? "Oh,
but we mean to! " Yes, and you meant to twenty years ago. "Oh,
but we do really mean it now! " Yes, and you were quite as earnest
when you were but children in the Sunday-school.

Since then you have had different times of awakening, and you
have resolved and re-resolved; but you remain the same. Will it
always be so? If so, why do you start back from promising to let it
be so? If you think it right to continue unbelievers, what is right
today will be right tomorrow, and what has been convenient today
will be as convenient tomorrow; and though you say "Go thy way
for this time: when I have a more convenient season I will send for
thee," it will come to pass with you as with Felix, the convenient
season will never come, and you will remain unsaved. And yet you
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are dying men and women! Yet as I look you in the face, I read
"Mortality!" written across your brows. There is not a body here
but what, unless the Lord shall come, will lie in the cold grave and
turn to dust, and there is not a soul here but what shall pass into the
disembodied state, and by-and-bye, after the resurrection, shall stand
before the judgment seat of God. Yet all this while you are trifling
about your best interests; not triflng about your purses, nor about
your property, but about your souls, yourselves, your truest selves!

Sirs, is this wise? Ye are not short of wit in other things; how
are ye then so short of it in this? If ye must play at hazard, let it
be with something cheaper than your souls. If there must be risks'
go risk your houses and risk your health, but risk not your souls and
their everlasting interests. The voice of wisdom says foday: thou
must repent; thou must believe; thou must seek God in prayer,
therefore, since death is near thee; do it, do it with thy might' and
do it now; for ere long thou wilt be where these things can never be
done. In a very short time every unconverted person here will be in
the land where there are no Sabbaths. You can waste them now:
they hang heavy on some men's hands, but you will not be galled
with Sabbaths there, or worried with calls to go up to the House of
God, and think about your souls. We who are preachers of the
gospel are very troublesome to you, and often make your con'
iciehces uneasy; you will not be troubled with us soon. There will
be none to cry to you to have mercy on yourselves. There will be
none whose loving importunity shall be a weariness to you. None
will annoy you with their expostulations, or burden you with invita-
tions. You will be in the land where there are no Sabbaths and no
preachers. And there wiil be no Bibles there: you will nol say there,
as you did this afternoon, "It is dry reading-that Bible." You
will not be tired of hearing promises there. No promise and no
gospel will ever salute your ears in that dark realn of despair. And
theie will be no mercy seat there. You do not pray now, though
God will hear you; but in a future state prayer will be altogether out
of season. God heareth not the ungodly when once they are cast
away from His presence. They may call, but He has said, "I will
not answer. They refused Me, and therefore I will mock at their
calamity, I will laugh when their fear cometh." f pray you remember
that there will be no Jesus there, no fountain filled with blood in
which to wash away crimson stains. There will be no Redeemer to
cover a naked soul with his righteousness, no Saviour to say, "Be of
good cheer, thy sins are forgiven thee"' There will be no Spirit of
God there to plead with your conscience, and to be resisted' There
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witl be no grace of God there to show you your sins and to show
you the atoning sacrifice.

I pray you, do have a little patience with us who preach to you, for
our time is short, and you will soon be rid of us. F{ave a little
patience with your Bible, it will soon enough be out of your way!
Ilave a little patience with your poor Christian mother who tries to
bring you to the Saviour, she will tre far from you soon! We, who
now trouble you by desiring to do you good, will soon be out of
your way. Ah, poor souls! poor souls! for you will then be out of
God's way, and out of Christ's way, and out of mercy's way,
banished from the Saviour's presence; and that because the kingdom
of God came nigh unto you, and ye put it away from you, for ye
would have none of the Lord's reproofs, but ye turned every one to
his own way, and rejected the counsels of God against yourselves.
Beloved hearers, may none of you stand in that plight. While I
breathe the prayer that it may not be so, may I ask you to pray for
yourselves that it will not be so. Will you let me whisper in your
ear, as though I stood close by each one of you now; and I will softly
and lovingly say-Repent, and believe in Jesus, now, with all thy
might. God help thee, "for there is no work, nor device, nor know-
ledge, nor wisdom, in the grave, whither thou goest."

II. But now I have another task, and that is, to set forth my text
as A sTIMULATTNG volcE ro Gon's owN pEopLE. Beloved brethren,
our text reminds you that you have a work to do. You have not the
work to do of saving yourselves. That is done; the dear Redeemer
has finished it. "It is finished," says the Saviour, and that is joy for
you: but now you have another work to do because you are saved.
Man was not created to be idle, he was not elected to be idle, he was
not redeemed to be idle, he was not quickened to be idle, and he is
not sanctified by God's grace to be idle. Every Christian while
resting in Christ's work for justification is himself a worker, ordained
to bring forth fruit unto God's glory. Have we been bought with
the blood of Jesus, and can we be idlers in our Redeemer's vine-
yard? The love of Jesus to us must provoke love in our heart to
Jesus, and that love must show itself by deeds of service for His
name. I am sure we feel that. Do you not feel, brethen and sisters,
as members of the Christian church, that you have each a work to
do? You love the church, and you would not like to be idle mem-
bers of it. As soldiers in one great army you eagerly desire to
promote the prosperity of the host; as members of the body of
Christ you wish to perform your office to your Head and your fellow
members. I know you do. The vows of Christ are on you, and the
vows of the church of God are on vou too.
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Moreover, r know that my dear brethren have a love for the truth
of the gospel. Does it not grieve you when you hear false doctrines,
1n{ whel you see the idols set up again-the idols which your
fathers abhorred, set up in the national temples of God? your heart
is provoked to jealousy-I know it is-and you feel each one of you
that you have the truth committed to your iharge, and that you ur"
bound to bear testimony to it. This you wish to-clo most compl"tety.
rn addition, you feel that you should seek the souls of othersl Heie
is a great city of three millions and more of people, perishing for
lack of knowledge; and if you are God's people^yorlwould,'if it
were possible, snatch them from the flames, and deliuer them from
the wrath to come. Do you not feel that each one of you, according
to his position, has a work appointed him? I know I have mine.
There are times without numbei in which I have wished that I could
become the pastor of some little country church, with two or three
hundred hearers, over whose souls r couid watch with incessant care,
about whose circumstances I could fully inform myself, and with
whom I could plead individually: but here are so many, so very,
very many! You are counted by thousands. What can- I do wiih
you? My soul is burdened with the weight of the work to which the
Lord has called me; yet I know it is my work, and it must be done.

Joy are parents, some of you; do you not feel that you are called
Lo br{F _up your children in the fear of God? Are you doing it?
Few christians in these days feel as they ought that ai parents-they
are bound to instruct their children in the things of God. you arl
masters; do you care for your servants? Have you no desire to see
yourhouseholds ordered aright? Oh, I trust ye ire not such heathen
men and publicans, that ye care not for your own households. you
live in neighbourhoods where you are brought into contact with your
fellow men of all sorts; do you not know that you are put theie as
lights in ldark place, as handfuls of salt in the midit of putre-
faction? Have you never felt that you are debtors? Do vou not
feel it your duty to battle against error, your duty to coming genera-
tions to stand stedfast to the truth today, which lf it fa[ td;y, may
not rise again for many a century? Have you felt that you, obliga-
tions extend as far as your influence extends, and that if-vou are iot
servingGod with your influence you are doing harm witn itf If you
ate a Christian you are like an oil lamp, which, if it does not yield
light, gives forth a foul smell as its wick smokes. you are d'oins
mischief if you are not doing good. you set an example of idlenesi
and indifference to the things of God to sinners, which will make
them say, "There is nothing in religion! Why should we make any
stir about it, when even these who profess to enjoy it do not live as

f
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if they were in earnest, and care not whether our souls are lost or
saved." Each woman here, as well as each man, if converted, should
feel, "I have a work to do for God." If you are converted as a
child, sing your hosannas to the King; and if you are bom to God
in your declining years, still bring forth fruit in old age. Even if you
are confined to the bed of weakness, there is something to be done
by you before you enter heaven, and the voice of the text says,
"Whatsoever thy hand findeth to do, do it with thy might." That is
a most weighty point, and none may question it; all believers have a
work to do.

The second thing is this: Our text indicates the wisest course to
follow. It is-Do it, do it at once, do not talk about it, do not regtet
that you have not done it, and sit down and fret yourself, because
you have done so little in the past. It is little use crying over the
spilt milk of your past life. If you have not done what you should,
up, man ,and do what you can! "Whatsoever thy hand findeth to
do, do it." Many prefer to find fault with the way in which other
people do their work. Yes, and if you look round the Tabernacle,
you will see a great many imperfections in the preacher, and in the
deacons, and in the elders, and in the members, and possibly none
o{ the workers among us do their work exactly as your superior
wisdom would dictate. There are here persons who have done a
great deal of good, but you have a notion that you could tell them
how to do it in a better fashion, though you do nothing yourself.
Oh, sir, have done with it! Go, sir, and do yow own work, and
I will do mine in my own way. I do not suppose you will do my
work better than I do it, if you try, and I do not suppose I can do
yours better than you can do it, if I take your place. "Whatsoever

thy hand findeth to do, do it."
Our text exhorts us to do our work now. Do not talk about doing

it tomorrow, do it at once. The impetus of the text carries the
thought as far as that; seeing that death may come tonight, do it
now, even now. WhaI wonders would have been done, if tomorrows
were todays! What great achievements have passed through that
young man's imagination! He has often pictured how useful he will
be. His day-dream has been so very vivid, that he has mistaken the
will for the deed, and complacently reviewed his fine resolutions as
if they had already been carried out. He has felt himself to be
somebody, on the strength of what he was going to do. What
draughts men make upon the future, and how hopefully they reckon
upon meeting them when the time comes. Like insolvent traders,
they maintain their present position by discounting bills which
they will never honour, and live as if they were rich, when all their
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wealth is represented by the wretched forgeries of their own false
promises. Oh, sirs, do not promise to do anything tomorrow; leave
off promising and come to real actions. Never mind what you will
do next year, what will you do now? "Whatsoever thy hand findeth
to do, do it," and do it at once and on the spot. If 1 knew that my
hearers had resolved to be very diligent next week or next month,
I should conclude that my sennon was wasted upon them. The fact
is, if the sermon tells, a man feels uneasy, and begins to put his
fingers into his pocket and his thoughts into his heart, and he says,"What can f do before I sleep tonight? I do not feel comfortable in
idleness. Is there not some poor person I could visit? Is not there
some poor sinner who is going the wrong road whom I migbt
perhaps lead aright?" An inward impulse makes the man feel as
though he walked on hot coals till he has done something for the
Lord. Do not quench these impulses, if the thing be good, do itio
it now.

But Solomon says, "Do it with thy might." Therc are several ways
of doing the same action. One man will do a thing, and he ftar done
it; another has performed the same action, but has practically done
nothing. What a difference there is in preaching! Words may be
uttered in a lukewarm manner, and produce no result, while by
another preacher nothing better shall be said, but it shall be said
earnestly, and the effect will be marvellous. One hates to see a work-
man finnicking with a hammer, touching the nails as though he
loved them too well to hurt them; but one likes to see a workman
driving his nails home, working as though he meant it. The masters
of assemblies should remember this. If a thing is worth doing, let
it be done well: if it is not worth doing, let it alone. Every man
who preaches should aim at preaching his best sermon every time he
mounts the pulpit. Every Sunday-school teacher ought to teach his
best. Every evangelist in the street ought to preach up to his highest
level, if it be only to a dozen. Jesus Christ ought never to have our
second best things-never. Our best is all too poor for Him, let us
never put Him off with our inferior fruits. Do it-"do it with thy
might.'

And, once more, do it alh for the text says, "Whatsoever thy
hand findeth to do, do it"; that is to say, do it all. Do not pick it
over and say, "All these things I could do for Christ, but I shall only
do a part of them. Here is a duty which I could perform with my
gloves on,like a gentleman. I could do this without trouble, labour,
or expense, and earn a good deal of credit by it; this is the kind of
thing I will do." Dost thou think God will accept such obedience as
that? Man, do it, if it stains thee from head to foot with mire, if it
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bring contempt upon thee, and the universal hiss of all thy fellows.
Whatsoever-whatsoever God appoints thee to do, do it right
straight through. Servants, like beggars, must not be choosers, but
what their masters appoint, they must do; and with such a Master,
who never can appoint us a dishonourable task, it is a shame that
we should think any service too hard. "Whatsoever thy hand
findeth to do, do it," and do it at once.

The pith of the text lies in the next thought, namely, that there is
an qrgument to every earnest Christian for intense zeal in the fact of
the certain approach of death; "for there is no work, nor device, nor
knowledge, nor wisdom, in the grave, whither thou goest." Unless
the Iord shall come, we shall all die, and that quickly. Lile at the
longest is very short. When I consider how many claims there are
upon a Christian, and how much a loving heart desires to do, and
then think how short is the space of time into which we must need
crowd all, I am depressed in spirit, but sternly resolute to condense
much work into small space. The heathen said, "Art is long, and
life is short"; but I will venture to alter the sentence and say, "The
service of God is long, and life is short"-far too short for us to
perform all our desire. What, then, is the argument from the short-
ness of life but just this: work for God with all your might. If you
have so little time, waste none of it. If there be so small a space
entrusted to thee, suffer no wastes and by-ends, but fill up the
narrow space with precious things-gold, silver, and precious stones
-holy works done in earnest for Jesus Christ. The work-girl sat in
her little room, and 6e1fingers flew as she passed the needle rapidly,
because she had but that tiny bit of candle, and feared her task
might prove longer than her light; may we not also fear that our
work for Jesus may prove greater than the time in which we may
perform it? At any rate, we cannot afford to throw away a moment.

Remember solemnly that life may end in a single moment. How
suddenly death comes across our path! It came almost into my
house this morning, for I was scarcely risen from my bed before I
was told that a little child belonging to my coachman had died in an
instant, though it had seemed to be in perfect health the moment
before. The thought came to me with power, "It might have been
the master instead of the servant's child." I know no more reason
why it should have been the little one than myself. Sudden death
has perhaps come as near to you lately. It is not a very unusual
thing to see death in the street in such a city as this, or to hear of it
in the common talk of the day. My friend, would you like to die at
this moment? "No," say you, "I have many things I would wish to
finish." Finish them, brother, finish them at once. Set fhins fo6uss
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in order, for thou must die, and not live. "I should like to have

p*VJ*itft my children more earnestly than I have ever done'" Go

irome a.tO do it, for you may never have another opportunity' "I

should like to have my Sunday-school class around me once more

before I die, to tell them aboutihe Saviour mote earnestly than I did

this afternoon." Dear brother, dear sister, avail yourself of your

""*t ofpottonity in the class; teach as though you might never teach

again..say to yourself, ..What is there I have left undone? I will do

it"i--"Aiitety. Wnat is there that is half done, that wants finishing?

I must finish it at once. What is there that I have done so badly, that

if I went to heaven I might almost wish to come back to set it right?

Let me finish it ttow. ivhut is there that I should like to amend?

Irt me make amends now."
I have read of Dr. Cha|ners that one svgning he stayed with a

company of friends at a gentleman's house, and they spent the

"u"nirgi as we are too much in the habit of doing, very pleasantly'

but noiu"ty profitably, talking upon general subjects, notatall to be

iorbidden, 
'Uot 

ut ttt" iume time not much to be commended' There
lt"u, u.oog tle number a Highland chief, who had attracted Dr'

Chalmers'lotice, and he had tatt<eO with him, but nothing was said

about the things of God. In the middle of the night a bitter 9ty.*1t
heard in the h6spitable habitation, and there was a rush to the bed-

,oo*, *n"t" it lias found that the Highland chief was in the agonies

of deattr. Dr. Chalmers expressed (and he was not a man whom we

.outo uru." for laxity in that direction) his bitter regret that he.had

allowed that last evening of the man's life to pass over without

having spoken to him concerning the things of God. The regret was

most 
-proper, 

but it had been better if it had never been necessary.

Such a .6gr.t .ouy have occurred to ourselves; do not let it occur

again. If iou do not die, the person YhoT you are concerned about

day die, [herefore, "Whatsoever thy hand findeth to do, do it," for

death may come on a sudden.
Remember solemnly that while we have been speaking in this

Tabernacle we have been spending a part of our allotted time. Every

ii-e tn" clock ticks our time grows less, and less, and less. I have

a great love for old-fashioned hour-glasses, because they make you

,"E in" time go, as the sands run. L remember in Milan Cathedral

seeing the srin travel along the ecliptic line on the floor of the

cathe"dral, and I realised time's ceaseless motion. Every minute our

liie-candles are shorter; every pulse makes the number of pulses

Gss. Quick, then, man; quick! quick! quick! Death is behind thee'

canst thou not hear his footfall? He pursues thee as the hound its

prey. Quick! Quick with thy work and thy service, for soon may
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his skeleton hand be laid upon thy shoulder, to palsy thy hand of
skill and silence thy tongue of eloquence for ever.

And let us recollect that when we die there is no return to the field
of labour. I have known persons (and this is talking about a very
con:monplace thing, but it may be a very useful thing); I have known
husbands who meant to make their wills in a proper way, and to
provide for their wives as they should do, but they have died, and
the will has been unmade, and the future life of tLe wife has been
full of a sorrow which might have been avoided by the proper use
of the pen. Do not leave anything undone which ought to b6 done;
leave nothing undone which may be for the good ofithers, for you
cannot come back to do it. Anything you have to do for the glory
of God, get it done at once, for you will not be able to retuin. i
fancy for a moment how I should preach to you if I should die
tonight, and should be allowed to come back to preach to you once
more. I -know how you would listen. It would be a very strange
sermon, but you would catch every word, I am sure. I know how
I should preach; I should say, "Blessed be God for letting me come
back to have one more trial with my unconverted hearers, for per-
haps they may yet be led to Jesus." I do not think I would h-ave
alything to say to you who are converted, that morning, if I had
that opportunity. I should leave the ninety and nine and [o after ttre
sheep that is gone astray. I should preach to the lost ong and salt
my words with tears and burn my lips with flaming love. yet that
is exactly how we ought to preach always.

Now put it to yourselves. If you had to die and were permitted to
come back to speak once more to your children, to your neighbours,
to your Sunday-school class, or to anyone else committed to your
care, how would you address them? Do it just that way now; with
the same ardour, zeal, and tenderness. Do you say you cannot?
That is very likely. Ask God to help you. His grace waits to aid
you; it is what you want, and what you must have in order to
succeed. Seek it, seek it at His hands who giveth liberally and
upbraideth not. In such fashion must every one of us go about the
work allotted to us, because there is no work nor device in the
grave to which we are journeying.

- Our text has a peculiar bearing upon some persons. May I be
happy enough to catch their ears. There are persons here piesent,
perhaps, who have a very heavy charge upon them, and to them the
text speaks. I am one of that company. With the heavy charge of
this church, the college, and rhe orphanage, and I know not what
besides, I hear a voice saying to me, "Whatsoever thy hand findeth
to do, do it with thy might." It would ill become me to loiter; above
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all men I mustlabour. Some of you have wealth: permit tle text to
speak to you alsG-"Whatsoever thy hand findeth to do, do it with
thy might," for thou canst not take thy money with thee, neither
canst thou serve God with it when thou art gone, "for there is no
work, nor device, nor knowledge, nor wisdom,in the grave, whither
thou goest." Some of you tr)ossess much influence, for you are large
employers. And I know some-I need not go into details-whom
God has placed in peculiar positions, where they lead and guide the
minds of others. I charge you by the living God, do not let the
blood of any man's soul be on your skirts. Quit yourselves with
holy diligence before Him who will weigh you in the scales before
long, lest it be said of you, "Thou art weighed in the balances and
found wanting." By the blood that bought you, I beseech you, if the
Lord has trusted you with ten talents, put them out to interest, lest
a tenfold judgment come upon you. I know not how to speak as I
would, but I feel l am speaking most of all to myself here. I charge
thee, O my heart, be faithful to thy trust. It were better for me that
I had never been born than that I preach to these people carelessly,
or keep back any part of my Master's truth. Better to have been a
devil than a preacher playing fast and loose with God's word, and
by such means working the ruin of the souls of men. To other
preachers I say what I have said to myself, and to each one of you
whom God has put in solemn charge-see to it that what He gives
you to do, you do it with all your might.

Next, I speak to those of you who are advanced in years. If you
have hitherto done much for Christ, be thankful for it. But if you
have not, if you have loitered, oh, my dear brethren, may I, who am
as it were but a youth compared with you, may I take an old man by
the hand and say-Dear brother, there can be for you here, in the
order of nature, but a short time to serve God in. Do immediately
with all your might what you can do. Let your last days, if they
have not the vigour of your youth, at any rate have a yet more eager
desire for God's glory. It would seem a strange thing for a man to
get nearer to heaven and to be less heavenly minded, to be more
ripe for glory as to his age, and to be less mature in grace. O that
ye may live while ye live, and bear a good testimony during life's
eventide.

Do I speak to those who have been lately converted, and are past
middle age? At what a rate, my dear brothers and sisters, ought
you to live? Remember, Martin Luther was converted quite in
middle life, but he did a great work before he died, and many a
distinguished servant of God has begun late, but has worked well,
and made a good day's work of it before his sun went down. There
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is no reason why you should not copy the example. God can do
much by you, though your time be short.

Then I also address myself to those of delicate constitutions who
may be here. Some of you must often be reminded of death by the
trembling you feel in your own bodies. I do not exhort you to do
anything that would injure your constitutions by imprudence, for
God does not require us to be suicides, but whatever service it is in
your power to do, do it, so that there may not be mingled with the
sorrow of your future sickness any reflection upon yourself because
when you had the power to serve God you did not use it.

I would also speak to those who have been the subjects of high
impulses and noble thoughts. There are choice spirits in the world
into whose ears the Holy Ghost whispers grand designs such as He
does not reveal to all men. Here and there He finds a soul that He
makes congenial to Himself, and then He inspires it with great
wishes, deep longings, and grand designs for glorifying Gd. Do not
quench them, brother; do not starve them, by holding them back,
but as death is coming, do what is in thee, and do it with thy might.
No man knows what God means to do through His agency, for
oftentimes the very feeblest have conceived the greatest purposes.
John Pounds and his ragged-school-who was John Pounds? A
poor cobbler. Robert Raikes with his Sunday-school-who was
Robert Raikes? Nobody in particular, but nevertheless Sunday-
schools have come to something.

You may have a sublime conception in your soul. Do not strangle
it; nurse the heaven-born thought for God, and the first opportunity
you can find, carry out the idea to its practical issues, and throw
your might into it. Methinks there must be some young Christian
here who loves his Master, and who means to do something for Him
before he dies. Brother, what thou doest, do quickly. Do I not
address some young man of a noble spirit, who feels, "I could be
wealthy, I could gain a position in my profession, f could become
famous and get honour for myself, but from this hour I will lay all
down at the foot of the cross, and lay myself out for the good of
souls and the glory of God." Give me thy hand, my brother, for
thou and I are of one mind in this. But I charge thee go and do it.
Do not dream, but work. Do not listen to the sirens which would
enchant thee by their music and draw thee from the rough sea of
duty. Launch forth in God's name, yield thyself up to the winds of
heaven, and they will bear thee straight on in the course of devoted
service. The Lord help thee to do with thy might what thou findest
to do.

And, lastly, there is a peculiar voice in the text to those who will
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die in the next few days-those here present, I say, who will die
within the next few dqs. "Well," say you, "and who are they?""Ah," say I, "that I cannot tell you." It may be the speaker, and it
may be you into whose eyes the speaker's eyes are gazing now. Here
are within this house tonight not less, I suppose, than six thousand
persons; and, according to the averages of human life, a certain
number of us will, in all probability, be in another world within a
very short space of time-say, within a yeat. Yes, and to some one
of us the angel may be sent tonight! Now, to that man or to that
woman the voice of the text is very strong-"Whatsoever thy hand
findeth to do, do it with thy might." Thou hast only three days to
live; thou hast only a week to live; thou hast only a fortnight to live:
thou hast only three weeks to live, finish, then, thy Iabour for thy
I-ord. "Ah," say you, "if I were that man, I should be very busy
the next three weeks, and verv earnest in prayer." As you do not
know but what you may be that man, go act in such a manner. Set
your house in order, draw near to God; seek to glorify His name;
live in the bosom of Christ, and whether you die or not, it will make
no difference to you; for you to live will be Christ, and to die will be
gain, and so you will be satisfied whichever way it may be. O
brethren, we have not, most of us, begun to live yet. I feel very
often like the chicken in the shell, which has chipped its shell a little,
and begun to see that there is a great world outside. We have not as
yet begun to serve God as He ought to be served. The divinely born
manhood within us, the divine life which God infuses, is it not sadlv
cJogged and hampered? May God set us free, and raise us up to
the highest standard of a consecrated life, and His shall be the
praise for evermore. Amen.

With God go over the seas; without Him do not cross the
threshold.--I. E. BusrqL

"God spake all these words" (Exodus 20 : 1). The Scripture is
among books what the man Christ lesus is among men: as Jesus is
God an"d man in one person, so is scripture a divine word and a
human word; and hence it is tht only through the interpretation of
the Spirit in the Scripture can we understand the true meaning of
the word. In God's light we see light. Scripture is its own inter-
p r e t er.- Aoortn SlpHrn.
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Puritans & Puritanism
S. M. HOUGHTON

Puritanism is, regrettably enough, a highly controversial subject
calculated to stir the emotions to their depths, to evoke from its
adversaries words of bitterness and scorn, and to produce in its
defenders a corresponding energy of expression closely akin to New
Testament invective. The fact is that Puritanism is neither a dead
nor a dying force: in the realm of theology its bow abides in
strength, and in the world of affairs it still retains its prophets. Its
challenge continues to ring down the years, not now in protest
against 'the monstrous regirnent of women,' but in clamorous
defiance against a spineless creed and the materialistic values of the
modern age. Wherever evangelical truth lifts its voice and demands
a hearing, there is heard the resounding echo of Puritan theology
and of the 'plain living and high thinking' which characterise the
Puritan way of life. Ignorance of the past has resulted in the sup-
position that Puritanism is largely composed of negatives, and that
its modern bearing is confined to the sphere of public amusements
and entertainments, and to the Sabbath question, but a deeper
knowledge of history, and, better still, an acquaintance with the
mind and will of God and the nature of man, would show that
Puritanism contains the elements essential to vigorous and success-
ful life in nation and individual alike. It is nothing less than the
assertion of the 'righteousness' that 'exalteth a nation,' and a
challenge to the sin which is 'a reproach to any people.' It is, claims
Thomas Carlyle, 'the last of all our heroisms.'

That the term 'Puritanism' deservedly or undeservedly became a
term of dishonour after the restoration of Charles II to the throne
in 1660 cannot be gainsaid. Extremists in the Puritan ranks had
fallen into extravagances of doctrine and behaviour which brought
the whole movement into disrepute, while at the same time the
violent reactions of the worldly from the restraints of a political
r6gime which they hated, caused the nobler and constructive ele-
ments of Puritanism to be thrust ignominiously aside. Puritanism
was put into the pillory, not to bear merely the 'pelting scorn of half
an age'but the rebukes of all succeeding ages. The slanders invented
against it during the Restoration epoch have had currency ever
since. Samuel Butler's Hudibras, the first part of which was pub-
lished in 1663, gave tone to English public opinion until much later
than theend of the seventeenth century. It is a very cleverly rhymed
satire, replete with wit and epigram. Hudibras, the hero of the
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poem, is a Presbyterian Committeeman and a Justice of the Peace,
who symbolises Puritan hypocrisy, banning the diversions of the
people, maypole-dancing, bear-baiting,'riding the skimmington,' and
such like. The measure of Butler's influence may be gauged by the
fact that quotations from his book occupy tlree and a half pages in
the Everyman Dictionary of Quotatiorx. while Bunyan, the Puritan,
is conceded less than half a page. The Puritans in Hudibras

'. . . could distinguish and divide
A hair, 'twixt south and south-west side.

And prove their doctrine orthodox
With apostolic blows and knocks.'

But, despite all, few would care to challenge the assertion that the
influence of the Bedford tinker has been a hundred-fold, if not a
thousand-fold, greater than that of Butler. Comparatively few have
heard of Hudibras and its witticisms, but the influence of Bunyan
has circled the world.

Slanders against the Puritan did not end with the seventeenth
century. The tone once set tended to perpetuate itself. The essayist
Joseph Addison, in his tolerant good-natured fashion, is willing to
poke quiet fun at one of the greatest of Puritan theologians and
scholars. His banter almost suggests that Puritanism and melan-
cholia were virtually synonyms. The reference is to Thomas Good-
win, President of Magdalen College, Oxford, during the Common-
wealth period, and an intimate spiritual adviser of Oliver Cromwell.
His works, in twelve substantial volumes, were republished about
1860 and are still held in high repute among evangelicals of the
Calvinistic school. Addison's humorous description of Goodwin
appears in Essay 494:.he explains that it is based on the report given
him by a gentleman who had applied to Magdalen College for
admission.

"This gentleman was tlen a young adventurer in the republic
of letters, and just fitted out for the university with a good cargo
of Latin and Greek. His friends were resolved that he should
try his fortune at an election which was drawing near in the
college, of which the independent minister whom I have before
mentioned was governor. The youth, according to custom,
waited on him in order to be examined. He was received at the
door by a servant who was one of that gloomy generation that
were then in fashion. He conducted him, with great silence and
seriousness, to a long gallery, which was darkened at noon-day,
and had only a single candle burning in it. After a short stay
in this melancholy apartment, he was led into a chamber hung
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with black, where he entertained himself for some time by the
glimmering of a taper, until at length the head of the college
came out to him from an inner room, with half a dozen night-
caps upon his head, and a religious horror in his countenance.
The young man trembled: but his fears increased, when instead
of being asked what progress he had made in learning, he was
examined how he abounded in grace. His Latin and Greek
stood him in little stead; he was to give an account only of the
state of his soul; whether he was of the number of the elect;
what was the occasion of his conversion; upon what day of the
month, and hour of the day it happened; how it was carried on,
and when completed. The whole examination was summed up
with one short question, namely, whether he was prepared for
death? The boy, who had been bred up by honest parents, was
frightened out of his wits at the solemnity of the proceeding,
and especially by the last dreadful interrogatory; so that, upon
making his escape out of this house of mourning, he could never
be brought a second time to the examination, as not being able
to go through the terrors of it."

The description given of the President of Magdalen is certainly
without spite, and vastly preferable to the malice underlying Butler's
epigrams, but in its playful banter it carries on the tradition popular-
ised in Malvolio, Shakespeare's Puritan. The whole of Addison's
essay is interesting and worthy of reading, pleading, as it does, for
cheerfulness in the disciples of Christ, but it is hardly fair to suggest
that the Puritans were invariably 'sons of sorrow' who imagined
a 'natural uncheerfulness of heart' to be the true accompaniment of
piety. Rather may we claim that many of them 'ran their course
with even joy,' while others, more intimately involved in the storms
and stresses of their century, made up in heroism what they lacked
in mirth.

Shakespeare's delineation of Malvolio-the very name is signifi-
cant of the dramatist's outlook on Puritanism-has also tended to
form an adverse public opinion on a type of character in which
Shakespeare could scarcely be expected to find pleasure. "You are
sick of self-love, Malvolio, and taste with a distempered appetitg"
is one of the gentler criticisms passed upon the steward to Olivia.
To the fun-makers of. Twelfth Night he is descriM as "a kind of
Puritan," worthy of being "gulled into a nayword," and made "a

common recreation." "If I thought that," says Sir Andrew Ague-
cheek, "I'd beat him like a dog." "What, for being a Puritan?"
rejoins Sir Toby Belch; "Thy exquisite reason, dear knight?" "f

have no exquisite reason for't," is the reply, "but f have reason good
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enough." And so the Puritan becomes the fool of the play, and the
jeer of later days.

sometimes even the well-wishers of the puritans have beerr
deceived, and have accepted without adequate investigation charges
levelled against them by their detractois. charles kingsrey, ior
example, found much to admire in the puritan way of l*e and in
their severe denunciation of the immoralities of their age, and yet
acce-pted unquestioningly the fable (as it has since been pioved) that
i1\ew England Puritan mothers were forbidden by the Blue Laws
of connecticut to kiss their infants on the Sabbath Day, as if human
love were indicted by the fourth commandment. Much, indeed, has
been laid to the Puritans' charge which cannot be proved. David
HuT9, the eighteenth-century historian, carried o' the perverted
tradition by asserting that when the puritans tried to suppiess bear-
baiting as heathenish and unchristian, it was "the sport of it, not the
inhumanity," that offended them, a view espoused iater by
Macaulay, who, in his famous Third Chapter, wrote that ..thl
Puritan hated bear-baiting, not because it gu* pain to the bear, but
because it gave pleasure to the spectators." Gt a puritan spokes-
man himself be heard on this point. In l5g3 philip Stubbs pubtishea
The Anaomie of Abuses. Speaking of bear-baiting he rirites:

"What Christian heart can take pleasure to see one poor beast
to rend, tear and kill another, and all for his foolisf pleasure?
And although they be bloody beasts to mankind and seek his
destruction, yet we are not to abuse them, for His sake who
made them and whose creatures they are. For notwith_
standing that_ they be evil to us, and thirst after our blood, yet
are they good creatures in their own nature and kind, and mide
to set forth the glory and magnificence of the great God, and
for our use; and therefore for His sake not to bl abused. It is
a common saying amongst all men, borrowed from the French,'Qui aime Jean, aime son chien' (,love me, love my dog'). So,
love God, love His creatures."

Few nowadays would care to dissent from Stubbs' conclusion.
one of the bitterest of the more recent attacks on the puritan is

lrom th9 pln of Mr. Sidney Dark and is entitled .The passing of the
Puritan.' It is written with an immoderate amount of gailI and is
meant, apparently, to leave the reader with the impression that the
Puritan was completely destitute of the milk of human kindness,
and was in character as far removed as is conceivable from the one
yh9, ugon earth, bore the full image of God. Mr. Dark, it seems,
before he produced his tirade, had been reading Edmund Gosse's
Father and Son, in which is described, at first hanO, tite and educa_
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tion in a severely Puritanical household of the nineteenth century.
The picture is certainly austere, but probably typical of a tiny
fraction only of adherents of the evangelical party. Father and Son
is a book of extraordinary interest (it has recently been re-issued in
the Penguin Books), and valuable as showing to perfection the weak-
ness of a severely 'cloistered virtue' and of a theological fabric
created in the mind of a highly-intelligent youth, but not based on
genuine foundations. Mr. Dark, however, is not content to say
merely that Philip Gosse, father, 'made horrible' the childhood of
Edmund Gosse, son, but he is prepared to assert of the Puritans in
general, ancient and modern, that "they made life horrible for their
children." This statemenr is a gross exaggeration and bears as
feeble a relation to the facts as does the further claim that "now that
Puritanism is dead or dying, England may, by the grace of God,
once more become a Christian nation."

It may perhaps here be mentioned that C-alvinism as well as
Puritanism is 'b6te noire' to Mr. Dark, and his revolt against
English Puritanism is partly occasioned by the circumstance that he
believes Calvin to have been its foster-parent. He holds the view
that Calvinism is a supremely blasphemous misrepresentation of the
God of the New Testament, a scheme of doctrine constructed by a
mind which "conveniently ignored all the passages at variance with
its own cherished beliefs and prejudices." Calvin, Luther, Zwingll
and Knox, are only fit to be held up to universal scorn and contempt.
The last-named, writes Mr. Dark, was "an ill-conditioned boor."
And again: "It is quite impossible to believe that any human being
could have desired to spend the evening with John Calvin, or go
away for a week-end with John Knox." To Mr. Dark, Archbishop
Laud, the arch-persecutor of his time, is 'saint and martyr,' while
the Puritans in general-John Bunyan is accorded honourable
exception-wsre "the enemies of both God and man." Denuncia-
tion reaches its climax in the claim that the "picture of Calvin is also
the picture of Hitler." He has, in fact, dipped his pen, not in ink, but
in vitriol, and spoken ill of men the latchet of whose shoes he is not
worthy to unloose.

We have seen that Mr. Dark finds Puritanism in an isolated
instance in the nineteenth century. Had he looked further he would
have found numerous other examples of it. The fact is that, though
Furitanism is normally considered as a Stuart phenomenon, it is by
no means confined to the seventeenth century. Its 'branches run
over the wall" into other centuries. G. G. Coulton, whose death
robbed England of one of its chief authorities on the history
of the Middle Ages, regarded it as the survival of an old
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christian tradition which had been insisted upon as an essential of
the spiritual life. "The Puritanism of the Relormation," he wrote
in 1905., "was simply the strictest and most logical attempt yet made
to realise certain thoroughly mediaeval ideai; its tneory Lad long
been the theory of the religious, but none had dared to enforce ii
wholesale." On such a view, the puritan was an advocate of a
manner of life which, though lived in the world, was yet deliberately
and defiantly unworldly. His manner of life was paiently spirituai,
and his aftections set on heavenly things. Isolation from ttre rest of
mankind was not his aim. His citizenship was in heaven, but his
environment was the world of men. His bick, like that of Bunvan's
pilgrim, was to the world, yet he stood as though he pleaded with
men. 'WorldJoser and world-forsaker,' as he was willing to be, he
remained, nevertheless, one who was at close grips witfthe prob_
lems of the world, and to their solution he brougdt a philosopiry of
life distilled from law and gospel.

Doubtless the view that the seventeenth century is the puritan
period par excellence is historically sound, but of puritanism it may
be said, as Thomas Carlyle said of Chartism, that .it did not begin
yesterday and will by no means end this day, or tomorrow.' Like
Miltglls'noble and puissant nation,'it is given the grace of rousing
itself like a strong man out of sleep and shaking its invincible locks;
and of reviving as 'an eagle mewing her mighty youth and kindling
her undazzled eyes at the full midday beam.; The nature of puritanl
ism is to be 'born again.' Its 'wonted fires' live even in its ashes.
Actually, it has never completely died away. At the close of the
seventeenth century and the beginning of the eighteenth, it was
pro-l91g9d in the lives of such men as Matthew Henry, Isaac Watts
and Philip Doddridge of each of whom it may be claimed that their
impact on their respective generations wai both powerful and
salutary. By the middle of the eighteenth century the Methodist
movement rras imparting a new vigour and enthusiasm to English
religious life, and though Methodism was distinct from puritanism
in outward form, its inner spirit was essentially the same. Notwith-
standing the contrast between the Arminianism of the Weslevs and
the strong Calvinism of most of the Puritans, the spirit of tUetnoa-
ism was to all intents and purposes the spirit of puritanism. Its
interpretation of Justification, for instance, differed not at all from
that propounded by the Doctrinal Puritans and its teaching on
sanctification was also essentially the same. It may readily be gr;tea
that Whitefield and the Wesleys, and their .fellow-workers unto the
kingdom of God,' gave far greater emphasis than did their
seventeenth-century forbears to the command to preach the Gospel
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to every creature, but in doctrine and manner of life tlie men who,
with clarion voice, called eighteenth-century England to faith and
repentance, differed not a whit from their Puritan compatriots who
contended with their adversaries in the halls of debate or crossed
swords with them (as Macaulay speaks) upon the embattled field.
Even the self-imposed severities of the Puritan found their counter-
part in the Methodist movement: witness the ban on holidays
imposed by John Wesley in his school at Kingswood, Bristol. "We

have no play days," he states, "the school being taught every day in
the year but Sunday, neither do we allow any time for play on any
day; he that plays when he is a child will play when he is a man."

The 'evangelical fathers' of the generation following the Wesleys
and Whitefield were also true lineal descendants of the Puritans of
the Stuart age. William Romaine, Augustus Toplady, John Newton,
and others of their school of thought, were men of the same funda-
mental doctrine and the same manner of life as Bunyan and Baxter.
Nor, in its turn, was the mid-nineteenth century destitute of the
sacred fire. Victorianism, though much less Spartan than Puritan-
ism, possessed many of its characteristics, notably its religious
interpretation of life, its profound reverence for Holy Scripture, and
its rigid insistence on the keeping of the Lord's Day. Anglican
clergy of Puritanical tendencies were fairly numerous, and Non-
conformity had worthy representatives. Indeed, one of these latter,
Charles Haddon Spurgeon, a native of Essex, deserves to rank with
the greatest preachers of all time. He was described by his oppon-
ents, though quite erroneously, as the 'last of the Puritans.' He
gloried in the description, while his vast influence over his own
generation nullified it. His printed sermons, no less than his pulpit
ministry, have had an influence which has, of its kind, been un-
paralleled in religious history.

Then, too, in the nineteenth century, there commenced a move-
ment which has assisted in spreading the Puritan outlook to the ends
of the earth. Called variously Brethrenism, Plymouth Brethrenism,
or Plymouthism, its adherents have normally been Christians of
unobtrusive but deep influence, and the savour of their salt is known
among many nations. In some respects they have gone far beyond
the seventeenth-century Puritans in their application of religious
principles, and have, for instance, for the most part, deemed it their
Christian duty to leave the world of politics severely alone. Not for
them has duty called to'bind kings in chains and nobles in fetters of
iron': yet their doctrine and manner of life proclaim them un'
mistakeably to be in the Puritanical succession, men living as
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pilgrims and strangers in the earth and finding their dwellingplace in
God.

somewhat similar claims may be made for several of the smaller
Nonconformist bodies which continue to exist and to'shed abroad'
their potent influences. Typical of these is the denomination of
strict (sometimes called Particular) Baptists. one of their doughtiest
champions of last century was Josep[ charles philpot, whos-e ser-
mons all but carry the reader back into the atmosphiere of a seven-
teenth-century conventicle. philpot's Letter to the provost of
Worcester College, Oxford, of which he was a Fellow, when, on
conscientiousgrounds, he resigned his Fellowship (this was in lg35),
suggests that he inherited a double portion of t6e Furitan spirit. it
may be read in a very interesting volume entitled f he SZceders
re-published by the Banner of rrut-h Trust A single brief quotation
will suffice to indicate the essentially puritanical character of
Philpot's ministry:

"I stand before Him, whose eyes are as flames of fire, to search
out the se€rets of my heart. And what is this poor vain world
with all its gilded-clay, painted-touchwood hon6urs and respec-
tability, and soap-bubble charms? What is all the wealth of the
Church-piled up in one heap, compared to a smile of a loving
Saviour's countenance?"

such a spirit is representative of the entire domination which
Philpot joined when he seceded from the Church of Eneland and an
evidence of the continual re-creation, in Britain at leastlof the spirit
of the seventeenth-century Puritans.

Among the most readable of seventeenth-century memoirs are
those penned by Mrs. Lucy Hutchinson, the wife oi Colonel John
Hutchinson, who, during the period of the Civil War of Charles I's
reign, was made Governor of Nottingham Castle in the parlia-
m€ntary interest. His name appears among those of the fifty-nine
who signed the death warrant of the king. The memoirc huue
remained famous since their publication in isoo on account of the'simple beauty'of their style, and the delightfully intimate picture
they give of life in a cultured Puritan household in the middle of the
Stuart period. Much, too, is recorded in them of the struggles of
conscience produced in the writer and her husband by the potiticat
strife of their times. Mrs. Hutchinson essays a cbmpr6hensive
delineation of Puritanism in the early part of hir work:'llf any, out of mere morality and civil honesty, discountenanced

the abominations of those days, he was a puritan, however he
conformd to their superstitious worship; if any showed favour
to any godly honest persons, kept them company, relieved them
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in want, or protected them against violent or unjust oppression,
he was a Puritan; if any gentleman in his country maintained
the good laws of the land, or stood up for any public interest,
for good order or government, he was a Puritan; in short, all that
crossed the views of the needy courtiers, the proud encroaching
priests, the thievish projectors, the lewd nobility and gentry-
whoever was zealous for God's glory or worship, could not
endure blasphemous oaths, ribald conversation, profane scoffs,
sabbath breaking, derision of the word of God, and the like-
whoever could endure a sermon, modest habit or conversation,
or anything good-all these were Puritans; and if Puritans, then
enemies to the king and his government, seditious, factious,
hypocrites, ambitious disturbers of the public peace, and finally,
the pest of the kingdom. Such false logic did the children of
darkness use to argue with against the hated children of light,
whom they branded besides as an illiterate, morose, melancholy,
discontented, crazed sort of men, not fit for human conversa-
tion. . . . Every stage, and every table, and every puppet-play
belched forth profane scofts upon them, the drunkards made
them their songs, and all fiddlers and mimics learned to abuse
them, as finding it the most gainful way of fooling."

At first blush, Mrs. Hutchinson's protest may appear an exaggera-
tion, and it is certainly a strong statement of her case; but the sub'
stantial justice of her protests is demonstrable from other quarters.
For example, Richard Baxter, one of the most famous of seven'
teenth-century nonconformists, tells us that his pious father was
jeered at by his neighbours, Anglican though he was, because he
read the Bible with his family on Sunday afternoons, and refused to
take part in the merry-makings carried on round the maypole which
stood by the great tree near his door. Clearly, the Puritan possessed
strong convictions, and the courage to let his light shine before men'
Complete frankness of utterance was, indeed, a notable feature of
his character. Where he saw sin he openly rebuked it, carrying at
times to great lengths the precept of Leviticus 19:17: 'Thou shalt
in any wise rebuke thy neighbour, and not suffer sin upon him.' At
the same time he did not overlook sin in himself, and, if we may
judge this matter from the heart utterances of Puritan auto'
biographies, he humbled himself therefor in the dust before God.
Grace Abounding, The Pilgrim's Progress and The Life and Death
of Mr, Badman (a book too little known) yield abundant illustra-

t

tions of all these matters. (To be conrtnued)
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There ls No Wisdom
In Sin
A. W. TOZER

The world has divided men into two classes, the stupid good
people and the clever wicked ones.

This false classification runs through much of the literature of thc
last centuries from the classics to the comic strip, from shakespeare's
Polonius, who furnished his son with a set of good but duillmoral
platitudes,,to Cap's Li'l Abner, who would tt"-u"r lillswingly do a
wrong act but who would rather fall on his head than on his feet
because there is more feeling in his feet than in his head.

. In the Holy Scriptures tlings are quite the opposite. There
righteousness is always associated with wisdom and-evil with follv.
Whatever other factors rray be present in an act of wrongdoing,
folly is one that is never absent. To do a wrong act a man must for
the moment think wrong; he must exercise bad judgment.

If this is true then the devil is creation's prime fool, for when he
gambled on his ability to unseat the Almighty he was guilty of an act
of judgment so bad as to be imbecilic. tte isiaiO to have had a great
amount of wisdom, but his wisdom must have deserted him ai the
time of his first sin, for surely he grossly underestimated the power
of God and as grossly overestimated his own. The devil is noi now
pictured in the Scriptures as wise, only as shrewd. We are not
warned against his wisdom but against his wiles, something very
different.

Sin, I repeat, in addition to anything else it may be, is always an
act of wrong judgment. To commit a sin a man must foi the
moment believe that things are different from what they really are;
he must confound values; he must see the moral universe out of
focus; he must accept a lie as truth and see truth as a lie; he must
ignore the sjgns on the highway and drive with his eyes shut; he
must act as if he had no soul and was not accountable for his moral
choices.

Sin is never a thing to be proud of. No act is wise that ignores
remote consqluences, and sin always does. Sin sees only today, or
at most tomorrow; never the day after tomorrow, next month or
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next year. Death and judgment are pushed aside as if they did not
exist and the sinner becomes for the time a practical atheist who by
his act denies not only the existence of God but the concept of life
after death.

History is replete with examples of men whose intellectual powers
were great but whose practical judgment was almost nil: Einstein,
for instance, who could not look after his own bank account and
who absent-mindedly ran his little motorboat aground with the
excuse that he "must have been thinking about something else." We
can smile at this, but there is nothing humorous about that other
class of men who had brilliant minds but whose moral judgment was
sadly awry. To this class belong such men as Lucretius, Voltaire,
Shelley, Oscar Wilde, Walt Whitman and thousands of others whose
names are less widely known.

The notion that the careless sinner is the smart fellow and the
serious-minded Christian, though well-intentioned, is a stupid dolt
altogether out of touch with life will not stand up under scrutiny.
Sin is basically an act of moral folly, and the greater the folly the
greater the fool.

It is time the young people of this generation learned that there is
nothing smart about wrongdoing and nothing stupid about righteous-
ness. We must stop negotiating with evil. We Christians must stop
apologising for our moral position and start making our voices
heard, exposing sin for the enemy of the human race which it surely
is, and setting forth righteousness and true holiness as the only
worthy pursuits for moral beings.

The idea that sin is modern is false. There has not been a new sin
invented since the beginning of recorded history. That new vice
breaks out to horrify decent citizens and worry the police is not
really new. Flip open that book written centuries ago and you will
find it described there. The reckless sinner trying to think of some
new way to express his love of iniquity can do no more than imitate
others like himself, now long dead. Itre is not the bright rebel he
fancies himself to be, but a weak and stupid fellow who must follow
along in the long parade of death toward the point of no return.

If the hoary head is a crown of glory when it is found in the way
of righteousness, it is a fool's cap when it is found in the way of sin.
An old sinner is an awesome and frightening spectacle. One feels
about him much as one feels about the condemned man on his way
to the gallows. A sense of numb terror and shock fills the heart. The
knowledge that the condemned man was once a red-cheeked boy
only heightens the feeling, and the knowledge that the aged rebel
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now beyond reclamation once went up to the house of God on a
Sunday morning to the sweet sound of church bells make even the
trusting christian humble and a little bit scared. There but for the
grace of God goes he.

I am among those who believe that our Western civilisation is on
its way to perish. It has many commendable qualities, most of
which it has borrowed from the Christian ethic, but it lacks the
element of mcral wisdom that would give it permanence. Future
historians will record that we of the twentieth century had intelli-
gence enough to create a great civilisation but not the moral wisdom
to preserve it.

FoorNorn: This reprint from the Alliance Vl/itness appeared in
the Old Faith Contender.

BETTER NOT GET YOUR RIGHTS
Many years ago as a little fellow, I attended a meetins in Toronto

where some difficulty had come up between brethien. I well
remember how horrified I was to see men I esteemed and had been
taught to respect apparently so indignant with each other. I can
remember one man springing to his feet, and with clenched fist
saying, "I will put up with a good deal, but one thing I will not
allow you to put anything over on me; I will have my-rights!"

An old Scotchman who was rather hard of hearine leaned for-
ward, holding his ears and said, "What was that, brother? I did not
get that!" "I say, I will have my rights," the man said. ,.But you
did not mean that, did you? Your rights? If you had your rigirts,
you would be in hell, wouldn't you. And you are forgeiting, aien't
you?-that Jesus did not come to get Ifts rights; He came to get
His wrongs, and He got them."

I can still see that man standing there for a moment like one
transfixed, and then the tears broke from his eyes and he said,"Brethren, I have been all wrong. Handle the case as you think
best," and he sat down with his face in his hands and sobbed before
the Lord, and everything was settled in three minutes.-H. A.
lnoNsrop.
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R. N. CASWELL

GIDEON

The defeat of the Midianites by Gideon's three hundred captured
the imagination of the Hebrews ever afterwards. Time and time
again they spoke of the later victories of God's people in terms of
that historic feat. "And the I-ord of Hosts will wield against them
a scourge, as when He smote Midian at the rock of Oreb" (Isaiah
l0:26). No doubt the Apostles, in their warfare, thought often of
that lone warrior and his helpers. "Never in the field of human
conflict was so much owed by so many to so few."

The modern biographer finds scant material in the Scripture
narrative for a character study of Gideon. He exemplified the
dictum that the brave man is not who never feels fear but rather one
who learns to conquer his fear. He was beating out wheat in the
winepress, to hide it from the Midianites. Later we are told that he
was afraid to knock down his father's idolatrous image by day, so
he did it by night. And later God encouraged him to take a com-
panion on that daring sortie into the enemy's camp, for God knew
he was afraid. Bravado is the half-brother of ignorance. Gideon
knew what he was up against and the angel addresses him as "You

mighty man of valour." Valour, not bravado.

His father's name was Joash, and Joash was old enough, presum'
ably, to remember Deborah and Barak and Sisera and the chariots
of iron. Yet Joash had an idol in his backyard. His admiration for
his nation's heroes led him to recount their deeds but not to avoid
the sins they fought against. So Gideon grew up in this strange
home, hearing the stories, too, of the greatest deliverance of all
("our fathers recounted to us, saying, 'Did not the Lord bring us up
from Egypt?"') but also seeing all round him the evidence of
idolatry and sin. Was he not indeed to fall into the same trap him-
self in later years, when he worshipped an ephod?

But to return-what we need today is a young man who is clearly
aware of his foes arrayed against the Church of Jesus Christ'
especially that great foe. Though brave, he will be afraid. At least,
till God says "I will be with you." And he will long, like Gideon,
for the good old days. "Why then has all this befallen us? And
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where are all God's wonderful deeds which our fathers recounted
to us?" No living in caves and dens and strongholds in the moun-
tains then!

How can you pray for Revival without such longing? Days when
godliness flourished in the land. When the Word was preathed by
faithful men, and sin had to hide for shame.

Gideon started at home. "Take your father's bull," God's instruc-
tions ran, "the second bull seven years old, and pull down the altar
of Baal which your father has . . . then take tG second bull, and
offer it as a burnt offering." Not the easiest thing to do, but he
obeyed. A good start. Paul preached around Tarsus before his
famous journeys. Have you ever wondered what his old orthodox
father thought of his son? Of course, some of God,s men come out
of good homes and they have the prayers of parents behind them.
Augustine had his mother, Monica, weeping before God for him.
But not everyone has that. Have you? If not, your first duty is to
those at home.

The main lesson for the twentieth century in Gideon,s story is the
value of numbers-small numbers. With the tremendous energy of
the Holy Spirit, Gideon had called together an army of 32,000. But
many were afraid (it is humiliating today to see Christians melt away
when the battle begins-some of the loudest talkers go first). So
Gideon was left with one third. But even they were not ready to
fight,now. So his simple test of drinking revealed. Were they on the"qui vive"? Are we? The opportunity comes to strike foi Coa-
for the Lord and for Gideon-but wait awhile! Not quite ready
yet! So say most of them.

Only 300! A small group of men who knew what they were
doing. A couple of Wesleys and a Whitefield-and off goes the
eighteenth century explosion. You see, it's really God in aciion. He
can work by many or few, and they don't need to be famous men
either. They may become famous, of course, by dint of what they
do. But Whitefield was only a young clergyman preaching for a
friend in London, to give a friend a holiday.

That started it . . .
But people were praying in Gideon's day, and before every revival

since. "The people cried to the Lord on account of the Midianites.,'
"O God, our fathers have told us of Thy great deeds of the past.

Of real repentance and godly living. But Thou art not a God of the
dead, but of the living present. Wilt Thou not revive us in the
twentieth centurv?"

i
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ELIJAH

When Elijah marched unheralded into the court of King Ahab
and his devilish consort, perhaps the most significant part of his life
was already over-the years of preparation. Meditating on the "old

paths" and the giving of the law on the Mount to Moses, this young
successor was moulded into a man of iron, iron in strength, but
glowing with a warmth of devotion to God. No doubt the prayer on
Mt. Carmel when he prayed with his face between his knees was
only one in a series of wrestlings with the God of his fathers.

Elijah from Tishbe. Where are the Tishbes now, where young
men lay aside the comforts and blandishments of our civilisation in
order to get near to God?

It was a desperate time. Jezebel had resorted to bitter persecu-
tion to wipe out the religion of Jehovah and to establish her own
brand of Baal worship. Many of Elijah's fellows in the prophetic
ministry were slain by the sword. Elijah himself necessarily hid by
the brook, then in Jezebel's homeland (a touch of humour there,
surely) and was flnally threatened with violent death.

In such circumstances God did not leave Himself without a wit-
ness. Even in the royal service there was Obadiah, who was hiding
prophets by flfties in caves and providing food for them. But a man
of strong nerve and iron determination was needed. Prophets in a
cave are good, but a prophet to go to the King is better still.

In spite of the fertility gods, there will be no rain or dew in the
land till Elijah asks his God to send it. What a comment on Ahab's
gods when the monarch sends to all the surrounding nations to seek
Elijah and made them swear that the prophet was not hiding there!
What did he think of the four hundred and fifty prophets of Baal
and the four hundred prophets of the Asherah, who ate at Jezebel's
table? Eventually the emptiness of the gods of our own time will be
seen by all. Materialism and Humanism mock us in our present
crisis, the most serious crisis the world has ever seen. "The world
is hastening towards a rendezvous with terror," says Secretary
General U Thant of United Nations. Where now are our gods?
Can they save us?

Today, however, the soft voices of the false prophets are in the
majority. "Suit the message to the times" is their watchword. And
if the times be, as they are, grossly immoral, with a landslide away
from standards of decency, these same smooth voices are silent, or if
they speak, sometimes condone. Elijah's day had its "new morality"
too, and its South Bank theologians.

Pastor Richard Wurmbrandt has told Western Ctrristians of manv
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pastors in Eastern Europe and Russia who are undergoing unspeak-
able tortures for the sake of Christ. In reality the iimei have not
changed since the 9th century n.c. except in one aspect, that is, that
we may yet see persecution of true believers on a world-wide scale.

Then indeed we shall see godly minorities. A lot of what goes
today under the name of Christianity will collapse, as it did in C[ina
in 1950. Our Lord was realistic about the end. ..When the Son of
Man shall come, will He find faith in the earth?" Does the book of
Revelation not lead us to believe, with its story of the death of the
two witnesses, that the preaching of the gospel will for a time at the
end be totally suppressed?

The outlook is black indeed. No doubt, Elijah, that man of God,
often thought the same. Nevertheless his work was effective and
powerful. The wind, earthquake and fire seem fitting symbols of the
violent methods he used to break the vice-like grip thai idolatry had
on the qeople. Coupled with the gentler Elisha, [e brought about a
far-reaching revolution, so much so that the greatest of tliem all, the
Baptist, is spoken of as coming in the spirit and power of Elijah.
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"Destroy this temple, and in three days I will raise it up" (lohn
2 : I9). God rests in Christ as the Redeemer and Restorer of falten
man. The Father was pleased in Jesus His beloved Son, ond the
Lord delighted in Him as His elect SERVANT. lesus was the
Tabernacle where God dwelt and lound His rest. For our sins this
Temple, holy and true, was broken; because of our justifrcation it
was built again. Now in the risen lesus, the first-begotten from the
dead, Head of the church, Heir of all things, the Father beholds His
glory and the fulfiIment of His counsel. In Him, as our Risen
Saviour, dwelleth the fulness of the Godhead bodily; and where
God's rest is,there also is ours. Hence lesus promises to give unto
all who come to Him rest and peoce.-ADor,pn Sepnrn.
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SERMON

The Parting of the Ways
H. M. CARSON

"For the Lord knoweth the way of the righteous: but the way of
the ungodly shall perish."-Psalm i :6.

At times when the pathway of Christian discipleship seems
especially narrow and rough it is easy to slip into the temptation of
feeling that the men of the world are better off. How hard it is to be
a Christian! How difficult it often is! At such times we need to
come back to this psalm and to remember that although the path of
the ungodly may seem to be pleasant, although it is a broad way, a
popular way, an easy way, yet in Christ's own words, it is "the

broad way that leadeth to destruction." Indeed, to use those words
is to recall the best possible commentary upon this first psalm. It is
the words of Christ Himself; "Narrow," He said, "is the way that
leadeth unto life and broad is the way that leadeth unto destruction."
So this morning we are looking at this twofold way; the narrow
way-the way of the godly man; the broad way-the way of the
ungodly.

"The way of the righteous." The righteous man in Scripture is
most assuredly not the self-righteous man. It is not the man who is
depending upon his own goodness. It is not the man who, trusting in
what he is or what he has done, imagines that by his attainments or
his virtues he will win God's favour. No, the righteous man in
Scripture is the man to whom God has stooped, the man whom God
has accepted, the man whom God has freely forgiven. Righteous-
ness-well, of course the theme is developed to its fllness in the
Epistle to the Romans. The godly man is the justified man; the one
who has come in his sin and in his uncleanness, in his unrighteous-
ness, but God, for the sake of that perfectly righteous One, the Lord
Jesus Christ, has freely forgiven him, and for Christ's sake has
accepted him. He is accounted righteous.

What then is the great thing about the righteous man? The great
thing, says the psalmist, is just this, "The Lord knoweth the way of
the righteous." God has His eye upon him. God views him with
a special concern. God overlooks his going. God provides for him
and cares for him. God directs his path. The Lord knmts the way
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of the righteous. We read this morning that great l39th psaLn
speaking of the width of God's knowledge; how wide it is! But of
course, while psalm 139 gives possibly the greatest statement in
Scripture of the omniscient, the all-knowing character of God, yet
one finds this recurring again and again through Scripture, and you
may remember the word of the prophet to King Asa: .'The eyes of
the Lord run to and fro through the whole earth, to show Himself
strong in the behalf of them whose heart is perfect towards IIim."
Or you remember the great vision of Ezekiel with which his
prophecy opens, that rather enigmatic, that rather puzzling vision,
and yet a vision that conveyed so much glorious truth about God.
It was a vision of God's chariot throne coming from the north; God
is exalted above the chariot, and in the chariot there are the wheels
which move in different directions, speaking of the God who is all
present. The rims and the spokes of the wheels are all filled with
eyes, speaking again of this omniscience. The God who is every-
where is the God who knows everything, the God to whom the
unjverse is an open book. He is the God indeed to whom every life
is laid bare and to whom all hearts are op€n, all desires known and
from whom no secrets are hid. He is the God who knows all things,
and in psalm 139 David speaks about this; he speaks of the way that
God knew him even before his birth. When I was in the womb, he
says, God knew me, and this is a presence from which I cannot
escape even if I wanted to escape. "Whither shall I go from Thy
Spirit? or whither shall I flee from Thy presence? If I ascend up
into heaven, Thou art there . . . If I take the wings of the morning,
and dwell in the uttermost parts of the sea; even there . . . "-yes,
even there, is God's presence. "If I say, Surely the darkness shall
cover me; even the night shall be light about me." David is saying,
Wherever I go, whatever my situation, God is there, God is tlere to
know me, to watch over me, to search out my way.

But this knowledge of God is never to be thought of in terms of
the knowledge of the onlooker. I may stand on the touchline watch-
ing a game and I may be a very attentive observer; I may detect
every movement and I may indeed be able to anticipate some of the
movements even before they begin, but I am still an onlooker, I am
merely a spectator. My interest, even my enthusiasm, does not alter
the course of the game; I am on the touchline. Now we must not
imagine that God's knowledge is the knowledge of one who merely
looks on. He is not the Creator who views His creation as a specta-
tor does. He is the God who is active within His creation. He
knows, and His knowledge is allied with power. He is a God who is
providentially active right throughout the created order. Wherever
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yori turn, God ii present, God's hand is at work. The God to whom
omniscience belongs, the God who is all knowing, is the God to
whom omnipotence also belongs and His knowledge is closely linked
with His power. Nor is this knowledge like ours, a sporadic affair.
Remember Psalm 121-again it is the thought of the God who is
with His people, the God who watches over them and He says, "He

that keepeth Israel shall neither slumber nor sleep." When our
closest friends have forgotten us, when our sympathisers are slum'
bering, God never slumbers nor sleeps. This is the unchanging God,
the ever faithful One, the Lord. The eternal God knows the way of
the righteous.

Now clearly in this Psalm this statement is being used in a par-
ticular or special sense. The Lord knows the way of the righteous.
Does that mean that the Lord does not know the way of the
unrighteous, that the Lord is ignorant of their doings and their
motives? Obviously not! The Lord knows every man. Men may
look on the outward appearance but God looks at the beart. A man
may make a great profession and he may to the world around
exhibit a righteousness, but God knows his heart. God knows both
the righteous and the unrighteous. In what sense then does the
Lord know the way of the righteous? In what particular sense does
He know them, that He does not know the ungodly? Well, surely
in the sense that He has set His mind upon them. He knows them
in the sense that He has an interest in them, that they are His and
He directs His attention to them. It is the same sense that is used in
the prophecy of Amos. The word then was a word of rebuke but
basically it is the same thoughl-"feg only," said God to fsrael,
"have I known of all the nations of the earth." Obviously He knew
the other nations. He was indeed, through Amos, bringing those
other nations before Him in a word of judgment. But He said to
Israel, You only have I known; you have I chosen; you are My
people; I have an interest in you: I have a concern for you; I know
you in a special way.

Is it not the same thought when Paul writes in the epistle to tlte
Romans? "Whom He did foreknow, He also did predestinate to be
conformed to the image of His Son." He knew His people, He
foreknew them, says Paul. He knew in advance what He would do
for them and in them. I know that some would say that this simply
means that God knew what they would do. But this I would suggest
denudes the choice of any meaning at all. If the choice is in their
hands, well clearly it is not in God's; it is they who determine their
future rather than Him. But here it is in terms of "He foreknew,
He predestinated, He called." He set His mind upon them; yes,
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before the foundation of the world, He had them in view, He had
tbem in mind. It is thus that the Lord knows the way of the
righteous. He knows with this sovereign choice. He knows *itn tni.
gracious love, with this condescension whereby He stoops to sinful
men and women and takes them from their sin and brings them to
a saving- knowledge of His son. He puts His spirit within-them and
makes them His own.

This is the knowledge surely about which the psalmist is speaking.
It is_ a knowledge therefore which involves a 

-deep 
"on..rn. Th"

Lord does not know His people in some dispassionaie way, standing
back as it were and surveying their troublei and their failures. No,
He knows them in the sense of being deeply concerned with them
and with all their doings. Any parent 

-who 
has a child doins

examinations does not view the situation in some detachecl ani
dispassionate_ way. He is involved; he is concerned; he is cleeply
interested. He is not merely the spectator looking on. He is not
merely considering certain results, but he is interestid in the person,
in the child who is involved in the situation. This is the kn&ledge
of God as He looks upon His people. This is why, in Scripture,"it
is the knowledge of one who has the responsibility of tnose who
are committed to him. It is the knowledge of the shepherd to
whom the flock has been committed, and the care of ihe flock
springs from the knowledge which the shepherd has. Said Jesus in
John l0' I know My sheep, and knowing them I therefore care for
them. I know them each one. I know ihem individually. I know
them by name. I know their temperament. I know theii situation.
I know the whole background from which they have come. I know
the particular problems which press in upon them. I know their
weakness. I know where they have failed in days past. I know
where they are so ready to yield to the devil. l-know them, and
beca.use the shepherd knows His sheep, therefore He leads His sheep
and provides for them.

. In the same way, that illustration which I have already used finds
its roots in scripture, "Like as a father pitieth his childien, even so
the Lord pitieth them that fear Him.,, He is the Father who knows
His children, and in a home, how a parent comes to know his
childrenl When they have grown up ouer a period of years, he
knows them as no one else knows them. outsiders meei them in
school and later on in business, but parents who have lived for ten
or fifteen years with children know them intimately. The Lord
knows as a father knows his children, and it is from this intimate
krrowledge that He plans and provides and directs and guides them.
And surely that is why in Scripture you are constintly having
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reference to the tender mercies of our God, to this fact that His
mercies endure for ever. "The Lord is merciful, longsuffering, slow
to anger and of great kindness." Here is the great theme of God's
compassion and forbearance and longsuffering, because He is the
God who knows His people. He has His eye upon them and He
guides and directs.

This is why the child of God has such confidence. This is why he
knows the peace of God in his heart. It is not that he is immune
from the problems which other people face. It is not that for him
the way ahead is always easy-far from it! "Man is born to trouble
as the sparks fly upward," and the child of God is a man and there-
fore he faces the common sufferings of humanity. He faces, indeed,
more intense problems because he is a believer. He faces the enmity
of the world, the misrepresentation of men; he faces the constant
and subtle onslaught of the evil one. Why then is he so confident?
Why has he the peace of God in his heart? Why does he know
what it means to rejoice with joy unspeakable? Surely because of
this basic under-girding truth-the Lord knows the way of the
righteous. O the thrill of it, to know that I am under God's eye, that
He is watching over me day and night, that whatever direction I may
take, wherever my path may lie, the Lord, with unceasing care, with
persistent love, with wonderful compassion and forbearance, the
Lord knows every detail of my path. And this is the God who
neither slumbers nor sleeps. The child of God with such assurance
can face whatever the world may do, whatever the future may hold,
and he can face it with calm and with quiet, strong in the Lord of
Hosts, for he can hear constantly the word of Christ, "I know My
sheep," and there is the answering echo and response of faith, "And

My sheep know Me."
But there is the other side here-beside the way of the righteous,

there is also the way of the ungodly, and it is the dark contrast
which indeed brings out the brightness of the main theme. It is
rather like a diamond when it is in the black foil in the case, it
sparkles all the more clearly. It is like the flash of lightning on a
starless night; the darker the night the brighter the flash which lights
up the sky. So it is against a very dark and sombre background
here that this theme of the blessedness of the godly is sketched, and
the blessedness of the godly stands out in marked contrast with the
way of the ungodly. He has aiready spoken, of course, of this,
because the second part of the psalm is rather weighted in this
direction-it speaks in verse 4 of the ungodly being like chaff in
contrast with the godly who are like trees planted by the rivers of
water, constantly renewed and refreshed by the Spirit of God. The



372 The Gospel Magazine

o-ngSly, those who igaore God, those who reject Him, they are like
chaff, useless, barren, sterile, and to be rejected. He has spoken of
th"T il the day of judgment; He says, ..The ungodly shall iot stand
in the judgment, nor sinners in the congregation of the righteous."
In that day when those who have so 

-often 
been misunierstood,

scorned and despised, in that day when they stand vindicated in His
prese_n9e in the congregation of the righteous, the ungodly shall not
stand, because the Lord knows the way of the righteous but the way
of the ungodly shall perish.

Now we must look this morning at this sombre word ..perish" and
we must ask what is involved in it, and in order to iee what is
involved in it, we have got to deal with some erroneous teachine on
the subject. If you have read any of Jehovah's witness' literaiure,
you will know that this whole idea of the perishing, the everlasting
punishment of the wicked is something *trictr ii rejected bV thb
Jehovah's Witness. Now I do not propose to embarli on a discus-
sion on Jehovah's Witness this morning, and were this the only
situation we meet I could dismiss it in i few words perhaps and
continue, but the serious thing is that that very teaching is now
emerging_in evangelical circles. We live in a strange topsy-turvy
world. The truth which our forefathers held is now discovired tl
be a misunderstanding of Scripture. Why do I speak like this?
Well, I am speaking about something which is probably familiar to
many of you. In one of the weekly Christian papers there has been
a review of a book which takes up this line; a book published subse-
quent to the author's death but by an author who bore a name well
known in evangelical circles. If you read the review you will remem-
ber how the evangelical who reviewed it said that this was a lesiti-
mate interpretation of Biblical truth. you have doubtl"ss tiu.
the short but sharp correspondence-short because the editor
decided to close the discussion, and sharp because clearly there was
a division of opinion here, and there were those who were savins
that we must be ready to accept this new position. And it ;s a nei
position, this rejection, for this is what it is-the rejection of the
doctrine of hell as it has been maintained by Christians down the
centuries.

What we are being asked to say is this, that when Jonathan
Edwards preached his great sermon, "sinners in the hands of an
angry God," that sermon through which God brought about the
great awakening in New England in the l8th century, he was mis-
understanding Scripture and misinterpreting. When John Wesley
and George Whitefield and Spurgeon and Ryle and all the otheri
preached in terms of eternal punishment, they were seriously astray.

i
l
I
E - -
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What we are being offered now is an altemative doctrine; it is
a doctrine which goes by the name of "conditional immortality."
What does that mean? It means that man is basically mortal; he is
like the beasts that perish, and it is only in so far as God confers
upon him immortality that he is raised from this perishing and
mortal condition. There is a variation of course upon the doctrine,
namely that of "annihilationism," which holds that man may persist
beyond death but ultimately the judgment is in terms of final and
complete extinction. So here is the situation-on one side we have
the doctrine which has been traditionally held in the church of God
right down the centuries, and there is this position which says, "No,

w-e realise that these were godly men, but they were sadly mistaken.
We must look at it from another standpoint, we must reject this idea
of eternal punishment, of everlasting punishment; we must accept
conditional immortality."

This is a serious issue because it concerns the character of God
and it concerns also our preaching of the gospel. When Hudson
Taylor was driven to China because of the millions who were dying
wiihout God and without hope, did he go on the basis of a mis-
understanding of Scripture, oi was the darkness of that situation
indeed the word thaf God spoke to Hudson Taylor's soul as he
drove him out to evangelise? We must look at this teaching'
because I say, this is notiome academic issue, this is being forced
upon us by the present discussions. We are, however, being told
that the v-ery wiy I have already been speaking is completely
beside the point. I have spoken about Jonathan Edwards and John
Wesley and George Whitlfield and all the others and at once the
reply 

-comes-But 
you must never be governed by tradition,.gven

an bvangelical tradition, you must always submit -Vryrs-eff. Jo
ScripturJ Of course we agree, although when men of God right
down the centuries and the men whom God has signally used and
blessed, understand Scripture in a certain way, well we are reluctant,
to say the least, to establish a completely new line of interpr_etation.
It miy be that wisdom belongs to us but we suspect that God has
led His people very clearly down the years.

Let us then look at Scripture itself. In what way is this doctrine
established? Now I have been reading this book that was reviewed,
reading and re-reading it, studying it and putting it alongside
Scripture, and I must confess with all the charity that one can
mortet, I have found it a wresting of Scripture. I retired from it
with the sort of frustrated feeling that you have when you encounter
something like Jehovah's Witness' literature-you know tn9 tpJ-
ing-well- how could you possibly make Scripture mean that! It
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seems so obviously to.mean one thing but here it is being manipu-
lated to mean something utterly diffeient. For example, inir *nirr,
ldea of death. Now the idea is taken in a bardly rite;ai fashi;n,
namely that death means extinction, it means the end, sothai wtren
1ne piUlg says "the soul that sinneth it shall die,,. 1r -"uo. tnut
death will mean the end of everything, and even with the uuriuti*
oj tle teaching that rife-is proronged-beyond the gruu", trre ,""ooa
death comes as the final eitinctiol, so itut rr.il i; ;o ioG;;;r_
lasting, but is something which is only temporary, pendlng final
and complete destruction. But does death mean ttrat in scri[turer
Does death consistentry mean extinction so that thi p.r*"'".u..,
to be?

Go back to scripture. God speaks to Adam and warns him of theconsequences of sin; "In the day thou eatest thereof thou shaltsurely die." In that day he died-ire remained alive, but .pi.it""[y
f-roq $aq point he was dead, he was out of touch with 6"J;-"rO
*Tllii s:'igtule ilprimarily in terms of this spiritu;l.J;i;;.hip.
.rj:ll lt j"t^simply a physical occurrence. Dearh is primariiy
mought ot in scripture in terms of alienation from God. paul writest-o tle. Ephesians; he recalls what they were. He ,uyr, ioo *"i"dg.ud tl trespasses and sins, that was your condition. you werealive, intellectually alive,.physically vitai, but spiritually Voo *ir"d:.u9. Igtr"'l go-spel spealis 

-ot 
tt e great change which is accom-

t1t:Fd 9y t* Spirit. The believer ii a man *io nu, purrJt;
death unto rrte, so that death, spiritual death, is a rearity even while
a man is physically alive. To say, therefore, that Oeattri" S";;ft;
means extinction is to run compretely in the face of facts. r;e;;a,
eve:r.dealing with the ntrylic{ issue you can think of ine p;;i"
of Dives and Lazarus *trich the l-ord told. The rich .u" oi.o- u"othat was the end of him-but it does not say so! The rich man died"and in hell he lifted up his eyes being in torment"; there was acontinuance there. Indeed one finds lt in the ou resta*eni.
Admittedly the, fulr grory of truth of the life to .o,o" *u. iotgrad,ally revealed to the saints of God in the old r"riu-.oi uutfo11he1n the grave was a place of conscious existence.-Oa;il ,p"il;
of "going to the child" ani -cleqJy impries a recognition u"yotiJ irregrave. rndeed the hope of the old reitament befever *urio]"*,
or a delrverance, a rescue frog th9 gfav€. .,Thou wilt not leave mysoul in hell, nor wilt thou suffer thy holy one to see corruption.,, 

'

- Then,again, this ter_m "destroy', is quoted and the phrase .,ever-
lasting destruction". g.. again they imphasise the woro oestroy
and claim that its obvious meaningis toixtinguirt, to uring to ifinal and complete end. But ur soieone has siia, *riti"g o-, tlil
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very theme, this is to apply linguistic thumbscrews-in other words,
you take words and you contract them and say they must mean
this and only this. But surely when a word varies its meaning you
have got to look at its context, and in fact this very word "destroy"

is used in Luke's gospel, of the lost sheep, the lost coin, the lost son
-they were destroyed-it is the same word. But they were not put
out of existence. Each one of them indeed was found; they were
brought back. It is the same word that is used when Paul warns
against unthinking conduct within the church, on the matter of
eating meat. He says, Are you going to destroy a brother for whom
Christ died? He surely did not mean, Are you going to kill some
fellow member of the church? Clearly he meant, Are you going to
ruin him spiritually? You simply cannot take this word "destroy"

and make it always mean extinguish.
But let us look at what is the really difficult text for this theory,

the word of the Lord Jesus Christ and I believe it is here that this
whole teaching falls utterly to the ground. You remember the
solemn picture that the Lord drew of thE last great assize. He is
Himself the Judge. On one side the sheep, on the other the goats;
and to one He says, "Come ye blessed children of my father"; and
to the other, "Depart from me ye cursed". Then comes the final
statement-the one goes into everlasting life; the other into ever-
lasting punishment, or if you like to use the translation-eternal
life, eternal punishment. In any case, in the original, the exact same
word is used of both. Is the eternal life endless? Well those who
would examine the word would admit that there is the element of
permanence always about the idea eternal in Scripture. Is the
eternal punishment not then endless? No, we are told. This means
that in the very same statement of Christ, where He uses the words
in almost the same breath, He meant two different things by the
precise same words in the very same statement. I am preaching this
morning; now if in one sentence I use the same words to draw
a contrast between two groups of people, and if I did not qualify
it in any way, would not you understand that I was using the word
in the same sense applying to both of them, otherwise the contrast
would be pointless. The Lord, in the one statement, as I say, in
the very same breath, uses the term "eternal" or "everlasting", with
this element of permanence written into its very constitution, both
of life and of punishment. We are told in reply that life is a state
whereas punishment is an activity, and therefore you can apply the
conception of permanence to the state but not to the activity. But
is life not an activity? "This is life eternal that they might know
thee, the only true God and Jesus Christ whom thou hast sent."
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surely in this statement of christ, the two things go side by side. If
we deprive punishment of this everlasting chara'ctJr, then ineviiably
we deprive life of it as well.

or again, when christ speaks of "the eternal fire where their
worm dieth not and the fue is not quenched", did He -.uo u
teTporary fire? Dd He mean something that was not eternal?
What is their reply? Well their reply is tfrs-It is a fire th;a J;o
go on to all eternity but the work which it was to do is completed
at.a-certain point and it simply burns on as a memorial. \iell if
this is drawing out the meaning of Scripture, then clearly you -uo
make Scripture mean almost anything Lecause there is no hint ot
that there.

What about Dives and Lazarus, the rich man and the poor man?
They went to hell and to paradise. We are told, without a vestige
of proof' that this belongs to the intermediate state, thi. aoo ;;rt
concern eternal issues. But what does one do with the statement,
jt{ween us .and you a great gulf is fixed"; tlere is no crossing
from one to the other? Or the Book of the Revelation? Now oT
course we agree that much of Revelation is symbolism and picture
language, but that does not- mean to say tirat it l, -eaolnliers
Ianguage. A symbol has significance. It ij not there lust tor froiaspinningl the picture language is there to convey truih, and when
the Book of the Revelation- speara in these teims of those, .,the
smoke of whose torment rises day and night for ever and evei, and
they res^t _nol {ay or night", sureiy it is sfeaking of .o."tt iof fu-manent? I find that the way they deal with ttriJverse is that ioile-
thing is added, "they rest not diy and night until God terminates
their punishment in deqth". But it simply doe, not say that; ihis
is importing something additional into thl iext.

I find the final straw is to turn to Revelation 20, ..the lake of
fire into which the devll a-n-d the false prophets are cast uoJ ttt.y
are -tormented day and night for ever and ever", and the uor*ei
19 !ryt is "but.this speaks about the devil and the false prophet ;;.
But it speaks in the very same chapter about those who,seiames
are not written in the Book of Life-and they too are cast into the
lake of fire. This lake of fire is equated with the second a.utrt-il"
second death which is extinction, the end of everything? No, the
second death, it says, is the lake of fire which burns daf and night
for ever and ever.

What I find so serious about this teaching is this, that to my
mind.it is virtually a libel upon the Lord J-esus christ rri;rJi.
I9I^ir, tlr_lt stron8 language? It is, but I believe it is tfrorougnfy
justilied. why do I say that? The I-ord Jesus christ *u. ,p.ufiog
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to the people of His day; He was speaking therefore to those for
whom the doctrine of everlasting, of eternal punishment was
already a fact. Turn to the apocryphal books and you will find it
stated there. The Rabbinic schools of the day accepted it. Well
now, here are people before Him. When you speak about eternal
punishment this will be the background of their thinking, and
unless you correct them, they will assume you are speaking in the
same terms. You notice on other issues when they have got a tradi-
tion with which the L,ord disagrees, He at once strikes hard at the
tradition. He says, This is what men say, but 1 say unto you . . .
But when He uses language which is current coin and He does not
qualify and does not contradict, well clearly I believe we have
got to take it in its normally accepted sense. When He spoke about
"Gehenna" the valley of Hinnom, He was using language that
they could understand-the valley of Hinnom was the Jerusalem
rubbish dump, and out there were the smouldering heaps of refuse.
That was why it was such a vivid picture when He spoke about the
fire which is never quenched and Ghenna was a word that to them
with the background of current teaching would have meant pre-
cisely this.

Now this new teaching is saying this-Here is the Lord speaking
in these terms, speaking in such a way that the obvious meaning
seems to be in terms of everlasting punishment and this is clearly
borne out by the fact that for centuries God's people have thought
that that is what He meant, but now we are told He did not really
mean that at all, He meant something very different. Well now
if I were to stand and preach like that I would deserve to be thrown
out of this pulpit. If I were to speak in language which is normal
current coin in the minds of all those who are sitting here, and if I
were using it in a special sense and did not reveal to you that I
was using it in a special sense, you would well say, That is the
preaching of a Jesuit, that is not the preaching of an evangelical.
In other words, we do not preach with mental reservations, with a
qualification that we do not reveal to people. We declare the truth,
or try to declare it, in language which people understand. Well are
we to say that the Lord of glory was less worthy than some poor
sinful preacher? Are we to say that the Lord of glory led people
into such misunderstanding because His words seemed to mean one
thing, He seemed to speak of eternal punishment, whereas in actual
fact He never believed it?

What is the answer to it all? No, it is not to embark on some
medieval speculation about the fires of hell. Who wants to do that?
This message is a burden so awful to carry that one does not want
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to embellish. surely, in God's name we say it, we shrink from the
subject. This is not something that we want to talk about lightly.
This is a subject that almost numbs feelings and it is only beiause
it is so clear and plain in this Book that one is compelled to bow
before the word of the living God. one bows before christ's word
in this and what makes His teaching so appalling is the character
of the Person who gave it. Who is this One? He is the One who
took the babes in His arms with that readiness to receive them. He
is the one who stretched out His hand to the leper with pity and
compassion. He is the one who shed tears by theiomb of Lazarus,
the one who was so often moved with compassion. It is He, this
tender,_ compassionate pitifur saviour who ihus speaks. yes and
more, He is the One whc went to Calvary, who shbd His precious
blood' He is the one who thus speaks. rn fact, it is the al2parring
character of calvary, the awful coit that is involved in catva^ry tilt
shows surely the meaning of this doorn from which He came to
save sinful men and women.

Well, how does the lord speak? His words speak of ..the outer
darkness where there is weeping and gnashing bf teeth". He tetis
the parable of the tares and of the drag net Jnd twice He speaks
of men being cast into a furnace of fiie, "there shalr be *;ili"g
and gnashing of teeth". He predicts the day of judgment whe;
He will say "Depart 

!r9p me ye cursed into everiasting fire pre_
pared for the devil and his angels". Three times in a fewlerses He
speaks of "the fire that never shall be quenched, where their worm
dieth not and the fire is not quenched". The apostle paul speaks o{
the second coming of Christ; that day when the I-ord shail be
revealed from heaven_in flaming fire taling vengeance upon them
that know not God, those who shail be pJnishei witr, eueriasting
destruction from the presence of the I-ord. Jude writes in Iiis
epistle of those "wandering stars to whom is reserved the blackness
of darkness for ever"- The Book of the Reveration adds the pi;-il-"And the smoke of their torment ascendeth up for "u", uriJ "u..
and they have no rest day and night.,'The query comes from those
who object-How then coutd God be all in uut 

-ro 
I cor. r5 this is

the vision; God, All in All, in the consummation of all thinss.
But 1 cor. 15 also speaks of that day as being the aay wtrenl"ne
enemies are beneath the feet of chriit. yes, lJt u, ,euiir" that in
Scripture God is not only glorified in salvation, but this is a solemn
truth, God is also glorified in judgment. Men have shaken their
fist in the face of the Almighty. Vtin have defied ffm, they have
blasphemg_{ Him, they have rejected Him out of hand, and'fr.r" i,
this appalling picture, a picture delineated by the il""J ;tth;
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Son of God Flimself and brought home by Ffis own word, a picture
of God's final demonstration of His awful hofiness.--Yes, 

there are two ways here-the narrow way that leadeth unto
life, and the broad way that leadeth unto destruition. The one goes
tlrgug! rough paths and difficult days, but it is like the dawiing
of the day. breaking into the full blaze of the sunshine. It is a pat[
that goes into the presence of christ. what is the condition there?
Everlasting Life! rt is the place where we shall be for ever with
the Lord, where there- a-re no tears, no cryrng, no death, no pain,
because the Lord God has made all things new. That is the way
of the righteous. The way of the ungodly is pleasant now, full of
pleasure-.now, self pleasing now, but the way of the ungojty ,t utl
perish; like a path going through rough ground and p6tering out
into a trackless wilderness. It is like a path going up over thJ side
of a mountain and meeting a cliff and gbing ouer the edge; the way
of the ungodly shall perish.

These are serious issues and this psarm is brought to us, to the
people of God, in order that we shouid consider suJh serious issues.
not consider them as doctrines to be discussed and in this "ur" "rr*
to be refuted, but in order that we might apply it to our own
hearts. The psalms after all, were meant-to be sung uoO you ,io!
when something has stirred you. well these truths are meant tt
gtir u-s that w_e sing. How should they stir us? surely when you con-
lemplate such great themes you shourd be humbied before God.
John wesley spoke of himself as a brand plucked from the burn-
ing; that is how we are to view ourselves, a-s those who were taken
from the very threshold of hell, those for whom everlastine fire
yas 9uJ portion, but God in mercy has plucked us from itl We
should be "lost in wonder, love and praise,^'. We should go back to
Calvary, and as we see that One dying for us, we shoria marvel
at.the amazing_grace and mercy of God that He should thus give
His son for such as us,and the very darkness of hell emphasiseJthe
glory of the love of Christ at Calvary.

Yes, and it should arouse us. rf this is our deliverance and if
heaven- is our glorious destiny, then we are called to wark worthit
of such a high calling. rt shourd arso encourage us. The Lori
knoweth the way of the righteous. May I leave ihis as a word of
encouragement to believers in this congregation who are beine
sorely tested. The Lord knows, with an uniemltting knowledge, witf;
an unc-easing- care, He knolv_s your rtray. you arJ going thiough a
time of loneliness, are you? It may be because of s6rroiv and l6ne-
Iiness is such a crushing burden, but the Lord knows the way of
the righteous. Or you are facing some perplexity; you want to tnow
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the way ahead and you do not know where to turn; you are
completely baffied by the situation, well the Lord knows the way
of the righteous. Are there pressures, acute and real, such as seem
to crush the very life out of you? The Lord knows the way of the
righteous. This is a great truth which brings comfort to ihe soul
and establishes and strengthens us for the battle. Come what may,
whatever the uncertain future may hold, one thing is abundantiy
sure, the One who is from everlasting to everlasting, the One who
knows the end and the beginning, is the One who is our God. He
has redeemed us by the blood of His Son. He has a glorious purpose
for us in heaven. He knows the way that we take. Is it any wonder
then that for the child of God there is the peace of God which
passeth all understanding, and to Him, for all His mercies, we give
praise and glory, and we shall do so for ever and ever.

"The wrath of the l-amb" (Reveluion 6: 16). There is some-
thing fearful in the thought of a world crying out to be sheltered"from the wrath of the l-amb," the wrath of the meek and lowly
One, who "was wounded for our tansgressions, snd bruised f or our
iniquities." But it is a solemn truth. The sarne voice which now
says, "Come unto Me," will, if His tender invitations are refused, at
length say, "Depart 

from Me, ye cursed." Now is the day of salva-
tion; then will be the day of judgment; and surely every shoft of
judgment will be barbed by the memory of slighted grace.---T. B.
BerNns.
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At the time of the terrible famine in lreland, more than a hundred
years ago, a Mr. Nugent was Vicar of a large and scattered parish
in the West. There were only a few Protestant families, and the
Sunday congregations were very small; but the parish was extensive,
and Mr. Nugent spared no pains in ministering to his scattered
flock. The income was small, and with a wife and six children, it
was often hard to make ends meet; but the misery of the starving
people was so acute that Mr. Nugent stripped himself of all that he
had to try to bring relief. The two servants were dismissed, and
Itdrs. Nugent would have had no help at all if Mrs. O'Meara, her
husband's old nurse, had not insisted on staying on. Taking no
wages, she did all the work, and was an immense comfort to the
family.

After the famine came an epidemic of typhus fever. Mr. Nugent
contracted it in ministering to his people, and in three days he
was dead. The four elder children--Charles and Samuel, Nora and
Mary-were brought home from school; Kathleen and Peter, the
two little ones, were already at home. There were no available
relations to consult, and when Mrs. Nugent called in her husband's
lawyer, Mr. C-asey, she was told at once that when the funeral was
paid for, there would not be a shilling left.

Mrs. Nugent had long been taught of God to cast all her care
upon Him, but the strain was too great for her health. Her mind
gave way; she became quite torpid, unable to cope with the
simplest affairs. Charles and Nora, aged sixteen and eighteen, at
once rose to the occasion. They realized that their mother must be
left out of their consultations; but they took Mrs. O'Meara into
their confidence. Charles must find employment at once, and mean-
while they must live on old nurse's savings. Both Mrs. O'Meara
and all the children waited continually upon God; but no door
opened, until Australia was suggested.

Inquiries showed that the girls could travel free, the boys at half-
price; but there could be no help for Mrs. Nugent or Mrs. O'Meara.
Convinced that the I.ord was indeed leading them out of the

381



382 The Gospel Magaline

cguntry, the whole family fell to earnest prayer for the provision of
the passage-money. The answer came in an unexpected bequest of
two hundred pounds to Mrs. O'Meara, from distant relations who
had died in the famine.

The Nugents were now able to embark. A second-class cabin was
engaged for Nora and her mother: all the rest were accommodated
in the steerage. Each day Charles called the family together for the
Scriptur_e reading and prayer with which his fathei had always
begun the day; and the blessing of the Lord was upon them. For
immediately on sailing Mrs. O'Meara was asked to act as matron
for the slngle women; and Charles was selected to help the school-
master. In both cases they were given free passages, as well as a
9um of money at the end. When the voyage was over, the Nugents
had money in hand to meet the next move.

Here again, the Lord went before them. Mr. Benson, an old
colonist on board, had been watching the family with great interest.
He now oftered to Charles a position at one of hiJ out-stations
in the bush; he said there was a good cottage to house the family,
and he would send with them a trustworthy man to instruct Charlii
and Samuel, and settle them in.

The plan worked out very satisfactorily. I\4rs. O'Meara, Nora
and Mary did all they could to help the boys. The little farm
became quite self supporting, and they were all able to live in
comfort.

_ There were only two drawbacks. One was Mrs. Nugent's health;
she had begun to take a little interest occasionally in fier surround-
ings,- but she was very pale and thin, still entiiely dependent on
the. family. for gvery little matter. The other disadvantage was the
lack of spiritual fellowship. The farm was many miles iway from
any. place of worship, and it was only very occasionally ihat a
minister passed through.

But the work of God was manifest in all the Nugent children,
and in Mrs. O'Meara. Thrown upon their own resouries, Nora and
Charles especially sought help from the Bible itself, and their
growth in grace was evident. On leaving England, they had been
glvel-a Jarge supply of tracts and books. The lracts they gave away
on all sides, the books they formed into a circulating li6rary; and
these means of grace were greatly blessed.

- About three years after the Nugents had reached their present
home, they were told that there was to be a service on tlre first
Sunday in the New Year, at a place about ten miles away. The
family looked forward eagerly to this occasion; and to theii great
surprise, Mrs. Nugent actually said she would like to go.
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Great were the preparations! It was very hot weather, but Charles
and Mrs. O'Meara filled the spring-cart with cushions, and tenderly
enthroned the invalid, with Peter and Kathleen beside her. All thi
others went on horseback.

The service was held in a large wool shed. Many had arrived
!1o. l-oog distances, eager to take part once more in public worship.
How heartily they joined in the praise and prayer with whictr ttre
service opened! The large congregation listened intenfly to the
sermon; for the Word of God was "precious" in those days. The
preacher addressed his hearers affectionately, reminding them of
the undeserved mercies of God. His theme was the love of the
Eternal God, as shown in the sending of His only Son to die for
sinners; and the Lord Jesus Christ was upheld as the One Who
came into the world to save sinners. But in one part of his address,
the preacher showed how God manifest His love to His peoplq
not only by prosperity, but by afliction and sorrow. It was this that
was used to rouse poor Mrs. Nugent from her state of torpor. She
suddenly exclaimed to herself" "Then God loved me whilst He was
aflicting me! It was He Who brought us out here, and protected
my fatherless children!" Though she spoke half-whisperingly, all
her family heard her, in great astonishment. She subriaJd into
silent listening again.

But on the way home Mrs. Nugent amazel Charles, who was
riding beside the cart, by making remarks to him from time to
time; and when home was reached, she who had appeared helpless,
got out of the cart herself and walked unaided into the houie! It
was the beginning of complete restoration. It seemed as if the Lord
had us",d the preacher's message to unlock the gates of the prison-
house. She who had for so long walked in darkness was b-rought
once more into the light of her Lord.

De,uenrs.

SCRIPTTIRE ENIGMA No. 160
The whole: A blind beggar.

1. We are not to be slothful in this.
2. Resting-place of the ark.
3. When called by Jesus, Matthew was sitting here.
4. God had done this to the hearts of men accompanying Saul to

Gibeah.
5. Gabriel told Mary that nothing shall be this with God.
6. Elijah's garment.
7. The twelfth foundation of the Citv.
8. His sons wereMahlon and Chileon.
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9.

10.
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All that heard the Boy Jesus were astonished at His under-
standing.
Gehazi was Elisha's.

SOLUTION OF No. 159
The whole: Praetorium (Mark 15 : 16).

1. Patmos (Rev. 1 :9).
2. Ramah (I Sam. 1 : 19).
3. Athens (Acts 17:34).
4. Euphrates (Gen.2 : 14).
5. Tiberias (John 6 :1).
6. Ophir (I Kings 9 : 28).
7. Rome (Acts 2: 10).
8. India (Esth. I : 1).
9. Upper room (Acts 1 : 13).

10. Mesopotamia (Gen. V1 : I0).

T W O A P O L O G I E S . . .

. . . to those affected by the recent "take over" involving our
wholesale distributor. Those who get their magazine through a
newsagent will not receive their copy. If you know of any friend in
this position please let the Business Manager know at the Gospel
Magazine Office, 69 Fleet Street, 8.C.4.

. . . for the absence of an Editorial in the July and August issues
--due to the Editor's illness. It is hoped that this feature will
re-appear next month.


