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Financial problems are not new as far as governments are
concerned. One expedient used in the past was to debase the
currency so that the coin of the realm might still retain its face
value, but in fact its essential value had been reduced. It was
a short-term policy and produced in the long term a complete
lack of confidence.

God has given us a precious currency to use in our contacts
with one another. The coins of the human realm are words
which are essential to human society. By means of words we
share together in the business of living. By our words, whether
written or spoken, we express our attitudes, reveal our
thoughts, convey our reactions. In short, we express in a way
which we hope the other person will understand our thoughts
and aspirations, our hopes and fears, our convictions and
beliefs.

What makes words an even more precious currency is that
God has used them to reveal Himself to men. 'God has
spoken!' This is the basic conviction of the Gospel. Behind
the words of Scripture and revealed in and through the words
of Scripture is the Word of God Himself.

It is no wonder then that Christian thinkers and writers
down the centuries have handled words carefully. Because it
\ a the truth of God that they were handling and because they
wished to present this truth with clarity, they chose their words
with care and precision. Words were not playthings to be
toyed with, but God-given instruments to tell out the Word
of God.

But today the old device of debasing the currency has
appeared in ecclesiastical circles. The present concern for
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ecumenical dialogue and for ecclesiastical reunion has affected
men's use of words. To use words carefully and precisely is
excellent if you want to preserve, defend and propagate the
authentic gospel. But such precision is an embarrassment if
you wish to tidy up your differences in order to produce some
scheme of reunion. The answer to this problem is ambiguity!

A word is used in an ambiguous way when it can convey
more than one meaning. The evangelical faith and Anglo
Catholicism may have seemed to our forefathers to be
mutually exclusive. But now the fundamental differences are
covered over by a vague use of words in which both sides
convey their own message in a formula which is sufficiently
vague to bear whatever interpretation you may wish to put
on it.

Our Christian calling is to take words seriously. The apostle
Paul represents himself as 'not handling the word of God
deceitfully; but by manifestation of the truth commending
ourselves to every man's conscience in the sight of God'
(2 Cor. 4 : 2). A debased currency leads to inflation and
ultimately to economic disaster. To debase the currency of
the doctrinal words which are our Christian heritage is to
move inexorably down the slope which leads to spiritual ruin.

W hen God showed me John Bunyan as God saw John
Bunyan, I no longer confessed I was a sinner, but I confessed
that I was sin from the crown of my head to the soles of my
feet. I was full of sin.-JoHN BUNYAN.

HOLIDAYS
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Kincarron, Mill Street, Dingwall.
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'But I trust in the Lord Jesus to send Timotheus shortly
unto you, that I also may be of good comfort, when 1 know
your state. For 1 have no man likeminded, who will naturally
care for your state. For all seek their own, not the things
which are Jesus Christ's (Philippians 2 : 19-21).

The Word of God brings its teaching in various ways, by
command and precept and promise, but also by presenting to
us men of God, and in their lives we see what God can do with
flesh and blood. There is an incentive to holiness as we see
holiness being wrought out in everyday living. There is a
rebuke for us when we see these men of God and see how far
short we come of the standard which they set. There is
encouragement, of course, as welI, because we find that they
are flesh and blood. While they are giants spiritually, yet none
the less they have the weaknesses and the frailty that belong
to men and women. So this morning we are looking at one of
these men of God-Timothy, the man who was so closely
associated with the apostle Paul. Paul is speaking here of
sending him on this mission to the church in Philippi, and he
adds, '1 have no one like Timothy'.

Timothy was outstanding. He was outstanding in this
respect, that he had a deep concern for the welfare of the
church at Philippi and indeed for the well-being of the people
of God in general. You notice how _the Bible has a very
different scale of values from that which so often men adopt;
and 1 fear that sometimes we as Christians adopt the values of
the world rather than the values of the kingdom of God. If we
were to ask who are the outstanding men in the church today,
I suggest that we would tend to think in worldly terms because
we would think of men with some outstanding gift-Who are
the great scholars? Who are the great preachers? Who are
the great administrators? Well, here is an outstanding man,
Paul says there is no one like Timothy, but it does not say that
he had some very outstanding gift, he did not have something
that marked him as quite out of the ordinary. The thing that
made him such an outstanding man was simply this-he had
a warm heart, he had a heart of sympathy, he had a deep
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concern for the well-being of God's people. It was this that
made him outstanding. In a sense this was the tragedy of the
situation because what Timothy showed in his life was some
thing that should have characterised Christians generally. They
should all have had this warm heart of sympathy, they should
all have been possessed by this love for the brethren, but it was
the tragedy that Timothy was outstanding for what should
have been a basic and general characteristic. And I fear this is
a tragedy that has persisted down the years. There have been
many Timothys who have had, and who do have, a warm heart
of concern for the people of God and they ought to be just
characteristic Christians, but in actual fact they tend to be out
standing Christians because they have what Christians ought to
have and yet, alas, what so often other Christians lack.

Now it is most significant here that the apostle equates the
interests of the church with the interests of Christ. You will
notice the contrast he draws. He speaks about Timothy as
over against the other Christians in Rome who are so taken up
with themselves that they are not really concerned with the
well-being of the church, and so here is the contrast-Timothy
naturally cares for their state, for their interests-the others
care for their own interests, they do not care for the interests
of Christ. So the interests of the church for which Timothy
cares are clearly the interests of Christ. The well-being of the
church is not something apart from the interests of Christ; the
well-being of the church, the health of the people of God lies
at the very heart of Christ's concern. When we turn to the
Scripture we find that the work of the Lord Jesus is constantly
related to the church of Christ. The church is not something
incidental, something apart. The church is that upon which
Christ has set His heart.

When the New Testament speaks of the church, it speaks of
it in two ways, or rather it speaks of two different aspects of
the same church. It speaks of the church as the great company
of the redeemed, the elect, those who have been called by
grace; that is the church of men and women of every tribe and
nation, the church which stretches from eternity to eternity.
But the Bible also uses the term 'church' of each local
assembly of believers, each local company-it does not say
'there is a bit of the church', 'there is a fragment of the
church', 'there is a part of the church'-it looks at this little
company and says 'there is the church', This great company
of the redeemed, the bounds of whose membership is known
only to God, this great company as it were manifests itself
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visibly at one point in time in each local group. So when we
say that Christ is deeply concerned with the church, we mean
nol simply that Christ is concerned with those He has
redeemed, those who have been called and who will yet be
called. We mean that Christ is concerned with each local
company; that the interests of a group of believers, be they
ever so small in numbers, be they ever so insignificant as far
as the world is concerned, that the interests of that little group
are the interests of the Son of God Himself.

When you turn to the New Testament you find for example
that the redeeming work of Christ is directly linked to the
church. You will recall the prophecy declaring His birth and
declaring the name which was to be given to this Child: 'Thou
shalt call His name Jesus, for He shall save His people from
their sins'. He is coming, says the prophetic word, because
He has His people in mind and He wants to save them from
their sins. When Jesus Himself speaks about the death which
He is going to die, He speaks in John 10 of the sheep and He
says, 'I lay down my life' for whom? 'for the sheep! I have
come for them, I am going to save them and I lay down my
life for them'. When Paul speaks to the elders at Ephesus in
Acts 20 he speaks about the church of God 'which He hath
purchased with His own blood'. He paid a great price at
Calvary, and what was the purpose of that expenditure of His
blood? It was in order that He might purchase the church of
God and make it His very own possession. When Paul writes
to the Ephesians he draws the analogy from the marriage
relationship, the intimate union between husband and wife; he
says this is just a picture of the relationship between Christ
and the church. Christ is the Head of His church as the
husband is the head of the wife, and Christ loves the church
and gave Himself for the church. This was the whole purpose
of His coming. This was why He went to Calvary, this was
why He shed His precious blood, that He might accomplish a
perfect redemption. He came that He might save the church
and that the church might be redeemed, drawn out of the
world, and that the church might be a people to live to the
glory of God.

This was Christ's aim, but His aim did not end with this
redemption, with this deliverance. He had a purpose for His
people and His purpose was that these people, formerly of the
world, formerly men in the world living in sin and in all
manner of ungodliness, His purpose was that they might know
God's forgiveness, that they might know the regenerating work
of the Holy Spirit, and that in their lives individually and as
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a community they might show forth the holiness of the God
who saved them. That is why the constant call to the church
in the New Testament, and indeed in the Old Testament, is the
call to holiness; 'Be ye holy, for I am holy,' says God. 'You
shall be perfect,' said the Lord Jesus to His disciples, 'even as
your heavenly Father is perfect.' That is why when Paul writes
to the Corinthians he speaks of the church as the temple of the
Holy Ghost. In the Old Testament God manifested His
presence in the temple and the very glory of that great temple
in Jerusalem was meant to show in some small way the sur
passing glory of God Himself. Now, says Paul, that temple
belongs to the past, it has passed away, the new temple has
come into being. It is not a temple that depends upon the
brilliance of an earthly architect, nor upon the costly materials
with which it is adorned. This new temple is a temple of men
and women. The stones which form this temple are living
stones and they are built into this temple that this temple might
be the very dwelling place of God Himself. So he says, 'You
are the temple of the Holy Spirit', and this is Christ's purpose
that His people might be God's temple, and that by their holi
ness they might reflect the glory of the God who dwells
among them.

The church's witness and the church's holiness are not two
different things, they hang together. Witness is in fact a waste
of time and a waste of breath if it is not backed home by holi
ness of life; a man is far better keeping his mouth shut if he is
not consistent in his testimony. What is the point of a church
which stands for the orthodox faith if the life of that church
is not demonstrating the reality of that faith? It would be
better if they never mentioned the subject than that by their
inconsistency they should bring dishonour to the name of the
Lord whom they profess to serve. Holi!1ess of life and witness,
the two things are indissolubly linked, and what God has
joined together let not man put asunder. Christ calls His
church to be holy in order that they might witness.

Christ's desire for His church is also that there might be
unity within the church. This was how He prayed in John 17
-and you will remember in John 17 how He distinguished
quite sharply between the world and the church; He said, 'I do
not pray for the world but I do pray for the church, and I pray
for the church that they all may be one'. Now this is a verse
which is bandied around in these days and usually completely
divorced from its context, and as you know, a text out of its
context is only a pretext, it certainly does not convey the truth
of God. Christ prayed that those who had received the word
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of God, those who had been made new men by the Spirit of
God, those who had been born again, that they might be one,
because there is no other kind of unity. You may bring people
together, but that is not the unity of the people of God. They
may be in the same building, they may be in the same
ecclesiastical structure, they may all wear the same d~nomina

tional tag, but that is not unity. Unity is rooted in the new
birth. You can only have oneness when men are already in
Christ. But we are called to realise our oneness, to manifest it,
to show it. Christ desires that His church might be one, that
every blood-bought believer might be in living fellowship with
those who share like precious faith. And again it is linked to
witness; He prays that they might be one that the world might
believe.

This is His interest, this is His concern for the church. And
of course the Bible sweeps you right up to the great climax.
The Lord's aim and ambition for His church is not confined
to the life-span of each generation of believers. He is always
looking forward to the end of the age, the great consummation
of God's purposes. The Lord of the church will come back
again, He will come to take His church to be with Himself for
ever. 'He shall come,' says the Apostles' Creed, 'to judge the
living and the dead.' There will come the great final division.
In that day, those who were in the church outwardly, who
claimed to be members but had never really been born again
of the Spirit, they will be rejected eternally. Those who are
truly His, members of the true church, they will be gathered
into His presence for ever. I feel I must pause at this point
and sound a note of warning-How awful to be numbered
outwardly among the people of God, how tragic to be known
as a member of a church, how surpassingly tragic to be known
as a member of a gospel church, and yet never to have had the
true experience of Christ. We need to look well to ourselves,
we need to search our own hearts-Do you know Christ? Do
you know your heart before Him? In that last day when we
stand before Him, will you stand as John Wesley put it in his
translation of Zinzendorf's hymn?

'Bold shall I stand in Thy great day,
For who ought to my charge shall lay.'

We shall only stand boldly in that day if we stand, not depend
ing upon our church membership, not depending on our links
with God's people, but when we stand complete in the
righteousness of Christ. For this is His purpose for His
church, that the church should stand and grow: 'The gates of
hell,' He says, 'shall not prevail against my church.' 'I will

I
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build my church.' He has this great purpose that in the last
day the church shall be presented before the Father without
spot or wrinkle or any such thing. God grant that we may not
simply be numbered outwardly with God's people here, but
that we will be there in that day, rejoicing with the whole
church of God, rejoicing with the men and women of every
age; those who through history have been brought to a saving
knowledge of Christ. What a day that will be, the marriage
supper of the Lamb, the day when the crown rights of the
Redeemer shall eternally be asserted, when the King upon His
Throne will welcome His people. We should be looking for
ward to that day, and Christ's interests are focused in the
church and He is preparing the church for that day.

Surely that is why the apostle is so bitterly disappointed at
this apparent lack of interest among so many Christians in
Rome. Here were men and women who were doubtless true
believers, they had come to know Christ, they were members
of the church, but Paul says they are not interested in God's
people, they have not really got the welfare of the people of
God at heart. He says, 'I am going to send Timothy to
Philippi because there is no one like him; he is really con
cerned, but the rest of them are just not concerned. They seek
their own interests, not the interests of Christ'. Christians? Is
it possible that Christians could be like this? Well, alas, it is
all too possible and there is no greater heart-break surely than
to see Christians who are apparently unconcerned with the
welfare of the church of Christ, concerned with their own
interests and not with the interests of the Saviour, not with the
interests of the church. This I believe is really where you
discover worldliness. Worldliness is not simply to be thought
of in terms of certain practices. Worldliness is to be thought
of in terms of a whole attitude of life. Of course, it will show
itself in the tolerance of certain things -which compromise the
Christian, but worldliness is to be seen in this concern with
a man's own interests. The worldly Christian is the man who
thinks first of himself and secondly of the things of God.

Now someone may say, But look, surely every Christian is
not called to be a missionary or a minister of the Word; the
ordinary run of Christians have their daily work to do and
they have to concentrate on their business, and in the
competition of everyday life they have to concentrate
very hard-are you saying that this is worldliness? Of course
it is not-indeed, this same apostle Paul gives specific direc
tions to Christians how they are to do their daily work and
how they are to be diligent in their daily work. He speaks to
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employers and to employees and to citizens, and he shows
how the Christian is to live. But surely the issue is this. It is
not a question of being slack in one's daily work in order that
one might concentrate on the affairs of the church of Christ.
The real issue is-am I living for self or for the glory of God?
A man who is living for self will see his daily work and his
home and his leisure time as for himself, as that in which he
finds his fulfilment. The man who is living for the glory of
God will see his daily work as that which God has entrusted to
him and he will give himself in his daily work, he will seek to
do his job thoroughly and to the very best of his ability, but all
the time the dominating concern will be God's glory, not self
glorification. That is why such a man is a man who has a
concern for the well-being of the church of Christ. I do not
find that the people who do the most work in the church are
the ladies and gentlemen of leisure. I find so often they are
the people who are carrying very heavy assignments in their
ordinary everyday tasks, but because the glory of God is their
great concern they not only seek to glorify Him in their daily
work but they seek to glorify Him in their interest and their
concern for the welfare of the people of God. Now this was
Paul's charge in Rome; he says, they are interested in them
selves, these Christians, but they do not really concern them
selves about the need of God's people.

Worldliness? What was wrong with them? They were
surely adopting a completely wrong attitude to the whole
matter of church membership. I fear that many Christians
tend to look upon the church of Christ much as men look on
a club or a lodge. When men join a club they think about the
amenities provided, the kind of facilities at the club house, the
sort of benefits you derive from your membership of the club.
This means that if you join a club and. it does not provide the
right kind of facilities or the amenities deteriorate, then you
can leave it and join another club down the road which pro
vides much better facilities. Now the tragedy of so many
Christians is that they think of the church of Christ in these
terms, almost like a spiritual club which provides certain
facilities and certain amenities for them. And if the church
fails (and the church is likely to fail because it is composed of
sinful men and women, saved by the grace of God, and yet still •
very much in the flesh), then they say, It is not providing what
I require, I will look around to see if I can find somewhere
else which will provide for my needs. But this is a completely
false approach. We are not in the church simply to receive;
we are in the church by the grace of God to contribute to the
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life of the church, to be of benefit to the church. If we are
simply there to be recipients we will certainly find abundant
cause for complaint because we will see many failures, we will
see many inconsistencies. But God does not call us simply to
be passengers enjoying what we receive. God calls us to be
contributors to the life of the people of God. Any fool can
demolish an old building, but it takes an architect and a skilled
builder to produce something that will last, and it is so easy to
be a demolition expert within the church 6f Christ. It is so
easy to analyse and dissect and criticise, so easy indeed to go
one step further and to scandalise fellow believers behind their
backs. But how much more difficult it is to be like Timothy,
to have a real concern for the people of God.

So Paul says, These Christians in Rome just think of them
selves. And it is no wonder that such Christians lose their own
vision, they become dead in their souls. The Christian who is
concerned for the church of Christ seeks to contribute to the
church, he prays for God's people, and as he gives himself for
God's people he finds that he himself is watered in his own
soul, he himself is nourished and blessed. The carping critic
remains increasingly on the outside and spiritually becomes
more and more dead, whereas the Christian who sees the
inconsistencies and sins of his fellow believers. the weakness of
the church of which he is a member, but gives himself with
anguish of soul to pray that God would visit them, and that
God would visit his own heart, he is the Christian who knows
the moving of the Spirit. You see, the moving of the Spirit, for
which we so often pray, is not for our private delight, that we
might have some special individual experience that we can
cherish. We are members of the church and we cry to God
that He would visit us in order that we might see the church
refreshed and blessed and renewed an~ begin to make an
impact on the world around. This should be our concern that
men and women are unmoved and untouched by the gospel,
that to the church has been entrusted this gospel, and we are
in such a weak and parlous condition that we are failing to
reach the world. So we must pray that God's people will be
revived. And here was such a man, this man Timothy, in con
trast with the others in Rome who were concerned with
themselves. Timothy-why, says Paul, there is nobody like
him; this man is quite outstanding because he is concerned
with the interests of Christ, he is concerned with the interests
of the church.

You notice how wide Timothy's sympathies were. Philippi
but that was not his home church. Timothy came from Lystra.
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over in Asia Minor, and Philippi was in Europe. He had been
there when the gospel had been preached in Philippi. He had
been there when Paul and Silas had been thrown into prison
and when, by the grace of God, the jailor had been converted,
and the little company of believers had been established in
Philippi. But Philippi was not his home church, Lystra was
where he belonged. But he was interested in Philippi because
the church of God was there. And the true man of God is
interested in the church wherever it is. So many of us, you
know, tend to live in our own ecclesiastical backyard. We
tend to think in the most parochial terms possible of our own
local company or just a little bit beyond it, but the true child
of God has an all-embracing concern, he is always looking out.
He is looking far beyond the borders of his own nation; he has
a world vision, a world horizon. Wherever the church is, there
his heart is. Wherever he hears of God's people, there his
sympathies lie, there he is concerned, and for them he prays.

Paul gives the source of it all-Timothy,' he says, 'he
naturally cares for you.' Naturally? Well, Paul is saying, it is
because he has been born again that he cares for you. This is
the evidence of the depth of the work that God has done in
Timothy's heart. He is saying the same thing, of course, as
John says in his epistle, 'We know that we have passed from
death unto life because we love the brethren'. And if a man
who claims to be a Christian is not showing a real love for
the brethren, if he is not really concerned for the well-being of
the church of Christ, well, according to this Book he should
question whether he is a Christian or not. There is no use just
saying you profess faith in Christ. Do you measure up to the
standards of the Word of God? A Christian is a man, says
John, who shows that he is a Christian because he has a warm
hearted love for the brethren. If the br~thren are simply those
whom I dissect and criticise, I think I need to look at my own
heart and see if I belong to them. A member of a family
stands with a family solidarity, and a true Christian is not a
carping critic-if he is a carping critic he really needs to ask
himself if he has ever been born again. The true believer, the
regenerate man, is a man who is one of the family; he loves the
family and prays for the family, and when there is family
failure he is there, seeking to contribute by the grace of God
and to minister to them.

This is Timothy and he naturally does it because he is a
born-again believer, and this is simply the outworking of his
own experience of Christ. Concern-this is what he showed.
Anxiety-it was like the concern of a mother for a sick child;
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like a parent concerned for a son overseas and perhaps in a
place of danger; the concern of a friend who knows that some
intimate friend of his is facing some major crisis. You know
the kind of human concern we can show in those situations.
When you hear that some friend of yours is very ill, how
deeply you are stirred by it, how anxious you are to hear news,
because your whole being is moved. Well, says Paul, this is
the kind of man Timothy is. This is why he is so outstanding,
because he has this concern, this anxiety. He is troubled when
he hears that things are wrong at Philippi, the slight hints of
division there-well, they are a burden on his heart.

Are we this kind of fellowship? Are we that kind of
Christians? Do we know this concern? I have just had the
privilege in the last few days of being down in Cork and
ministering to some of the saints in the scattered churches in
the south and west. I come back and ask myself if we churches
here in the north have this kind of concern. Are our hearts
stirred? Do the needs of the small churches facing tremen
dous opposition and tremendous odds, do they lie as a burden
on our souls? As we look across the world and see our
brethren in China in prison, are they a burden upon our
hearts? Are we troubled about them, or are we so busy
thinking about the cost of living and the standards we must
maintain in our homes, and this next luxury that we must
purchase, are we so busy with these things that we have not
got this vision? This is the vision of the Lord of the church,
the well-being of His people, the people that He came to
redeem with His most precious blood, the people to whom He
has given His Spirit, and the people who have the most
glorious destiny possible, to stand to all eternity in the presence
of the living God and to praise His great and glorious Name.
God forgive us that so often we live such poor carnal worldly
lives, taken up with our own interests. 'May the Lord of the
church so come upon us individually, so pour His Spirit upon
us as a fellowship, that we may begin to be concerned with the
family, with the church of the living God which He hath pur
chased with His own blood. 'Christ loved the church and gave
Himself for it, and we,' say the Scriptures, 'ought to lay down
our lives for the brethren.' May the Lord enable us to catch
that vision and to live after the pattern of a man like Timothy,
who, after all, simply lived after the pattern of the Lord
Himself.
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Doctrinal Definitions
PAUL TUCKER

THE MINISTRY OF THE HOLY SPIRIT, VII

THE ANOINTING OF THE SPIRIT (2 Corinthians 1 : 21).

1 John 2: 20, 27. This anointing with the Spirit is a sacred
symbol and it goes right back to Exodus 30, where we have
the instructions given to Moses concerning the holy anointing
oil, which is pre-eminently an emblem of the Holy Spirit, first
in His personal work and then in the perfection of His graces
which He bestows upon His people. Now there were three
prohibitions concerning that holy anointing oil. (i) It was not
to be imitated, it was unique. That reminds us that God does
not give His glory to another. The Holy Spirit is unique in
His holiness, and in His superiority, and He cannot in any
way be simulated, or counterfeited. (ii) The holy anointing
oil was not to be placed upon a stranger, that is, a person
outside the covenant of Israel, an unconverted person. So the
Holy Spirit is not given to the world, 'Whom the world cannot
receive' . He is given to the believer, and to the believer alone.
(iii) The holy anointing oil was not placed upon the flesh, it
was put upon the head and upon the hair, but it did not come
upon the flesh, and that reminds us that the Holy Spirit is not
given for our own personal self-aggrandisement, or for our
self-satisfaction. He is given to make us holy. He is given to
glorify the Lord Jesus. He is given in order that the moral
qualities of the Son of God might be reproduced in the people
of God.

Now this holy anointing oil was placed upon certain people
and upon certain things. The prophets, the priests and the
kings were anointed with this holy oil. In Exodus 30, we read
how the Tabernacle and the various furnishings within the
Tabernacle were also anointed with this oil. Wherever we
read of the oil being placed upon a person or a thing, it is
always done so as a symbol that the person or the thing con
cerned is dedicated entirely to God and is set apart for the
service of God. A person and objects anointed with this oil
were regarded as in a peculiar sense belonging to God and in
a peculiar sense used of God to be a blessing to others. The
New Testament writers are taking up this Old Testament type,
and applying it to the believer who has been anointed, not with
literal oil, but with the Holy Spirit of God.
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1. What is tlte nature of this anointing? This anointing is
a definite experience. John could say, 'Ye have an anointing'.
It was something that could be recognised, a very definite
experience. In 1 John 2: 27, the tense is the aorist, which
means an event which has taken place in the past once and for
all and carries the idea of a single act which has a continuing
impact, a continuing effect. So this definite experience of the
anointing with the Spirit points back to a particular occasion.
It had happened in the case of these converts and what had
happened in the past had an abiding consequence throughout
the whole of their life. Now there seems to be no doubt about
it that the anointing of the Holy Spirit, the coming of the Spirit
upon His people and claiming them, took place at their con·
version. Paul seems to link it directly with their conversion.
in 2 Cor. 1 : 21, 22. The Seal of the Spirit is something that
takes place the moment a man believes on the Lord Jesus
Christ. Paul here mentions the anointing even before the
sealing. The Spirit of God Who comes within also comes
upon, anointing, so to speak, and setting that believer apart as
belonging exclusively to the Lord Jesus Christ.

There does appear to be evidence in Scripture to support the
view that there is more than one anointing with the Spirit.
There are successive anointings. We have this in type in the
Old Testament. David was anointed king with that oil on no
less than three occasions. See also Psalm 92 : 10 (latter part).
'Fresh oil constantly anointing me', that is what it literally
means. However much blessing one may have had on previous
occasions, one requires a fresh anointing in service and ~

ministry. It is possible for preaching to become mechanical
and dry. We need more than the exposition of the truth, we
need to be anointed with fresh oil. That is the idea really in
Psalm 23 : 5. Take the Lord Jesus Christ as the supreme
example. When He came into this world, we are told, God
gave not the Spirit by measure unto Him, yet this same Lord
Jesus had a particular anointing at His baptism, something
extra, as He began His public ministry. See Luke 4 : 18;
Acts 10 : 38.

2. Why is this anointing necessary? 1 John 2 : 20,27.
(a) It is necessary in order to enlighten us. 1 John 2: 20, 27.

'Ye know.' This anointing is connected with knowledge, with
instruction, with teaching. The holy anointing oil was used for
ljght.

(b) This anointing was necessary in order to establish us.
1 John 2 : 20. John is speaking to two classes of people, to
apostates and to seducers or antichrists, and within that con·
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text we get these references to the anointing. John writes in
order to strengthen the believers and he says, you are going to
remain strong and firm, 'Ye have an anointing from the Holy
One,' to establish you. Again in vv. 26, 27. John does not
mean in this verse that these believers were so well instructed
in the things of God that they did not need anyone to teach
them anything. The very fact that he was writing them a letter
shows that they did need to be taught in the things of God.
What he is saying is this, you know all things that are necessary
for you to know for your salvation, and to keep you faithful
to Jesus Christ. I fear that there are very few ministers who
could appeal to the anointing of the Spirit in their church
members to keep them from error, because so few have a true
and living experience of this anointing.

(c) We need this anointing in order to endear us to each
other. In Psalm 133, we are shown a picture of unity among
believers. And is not this a great illustration of our great High
Priest in Heaven, the Lord Jesus Christ? This Holy Spirit
Who has come from our great High Priest reaches the meanest
member of the Church. The early church knew something
about this. Acts 4 : 33. I think that was a reference probably
to the anointing-'great grace was upon them all'. They had
great grace in their fellowship,

3. Now how is this anointing obtained? It is obtained
through our union with our great High Priest. Our Lord's
great teaching concerning the Holy Spirit comes in John 14
and 16. Between chapters 14 and 16, we have that classical
passage upon the Lord Jesus as the True Vine and believers
as the branches. It is in that chapter that the Lord Jesus
teaches the utter necessity of a vital union and communion
with Him. It seems to me that we cannot have the benefit of
the anointing and of the ministry of the' Holy Spirit if we are
not vitally united to the Lord, if we are not abiding in Him.
Abiding simply means obedience, nothing more, nothing less,
nothing else. 'If ye love Me, keep My commandments.'
VII. THE FULNESS OF THE SPIRIT. Ephesians 5 : 18.

These different terms that we have considered together are
not interchangeable, do not mean the same thing. They
emphasise various aspects of the Holy Spirit's work in the
believer. Now the anointing has more to do with that which
comes upon us. This fulness of the Holy Spirit has to do with
the arising of the Spirit of God within the man, taking full
possession of his personality. 'Be filled with the Spirit.' Now
the grammar of this verb is very instructive.

..
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1. It is in the imperative mood, so it is an urgent command.
Just as the sinner is commanded to repent and believe the
Gospel, so the child of God is commanded to be filled with
the Spirit. This is not an optional extra for a spiritual nucleus
within the Church. This is something commanded and
expected of every believer and if you read chapters 5 and 6
you will find the kind of people who are to be filled with the
Spirit. This really is God's normal standard for His children.

2. It is in the present continuous sense, not the past tense,
as in the case of the baptism with the Spirit. It would be more
accurate to translate it 'go on being filled with the Spirit'. There
is no such thing as being filled with the Spirit once and for all,
like getting your car battery charged and then somehow you
have got such a super experience that you never need to be
filled with the Spirit. It is possible for us to grieve the Spirit,
it is possible for us believers to quench the Spirit, and when
we grieve Him and quench Him we cease to be filled with the
Spirit. We are still indwelt with the Spirit but there is a great
difference between being indwelt with the Spirit and infilled
with the Spirit, and there is such a thing as a minimum ex
perience of the Holy Spirit in us. There is also such a thing
as a minimum experience of the Spirit of God in the Church,
such as times when there has been no glow, no glory, no sense
of awe or wonder, no movement of the winds of God in our
midst.

3. It is in the passive voice. In this matter, we cannot fill
ourselves, but we are to submit ourselves to the Lord for this
filling. If we wait until we have cleaned our life out, we shall
never be filled. Let Him come in and take possession of us,
and He will exclude and expel from our life those things which
are unworthy.
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Martin Luther
Student Days

S. M. HOUGHTON
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Martin Luther's schoolboy days ended at Eisanach, and by
the time he was eighteen years of age he had fitted himself
for entry into a university. By this time also Hans Luther's
earnings had considerably increased, so that the father could
now afford to pay his son's expenses. 'My dear father,' said
the Reformer later, 'maintained me at the university with
loyal affection, and by his labour and the sweat of his brow
enabled me to go there.' Erfurt was the centre of learning
fixed upon, and to it in the summer of 1501 the youthful
student turned his steps. A merry, jovial young fellow, full of
buoyant life, he little realised that even at this time God was
preparing him almost imperceptibly for a career of activity
which was to astonish Europe. Equally little did his parents.
his friends, and his tutors realise that the light-hearted yet
hardworking student, without influence, wealth, or high birth,
was to be the originator of a movement which was to shake a
proud and polluted church to its foundations. But God's
'chosen vessels' are often hidden in obscurity until the time
comes for their work to begin. They are in the deserts until
the day of their showing unto Israel.

Of Luther's studies at Erfurt little need be said. Seven
subjects were taught at most universities during the Middle
Ages: Grammar (the art of writing correctly); Rhetoric (the
art of making effective speeches); Logic-(the art of reasoning);
and Astronomy, Geometry, Arithmetic, and Music. Latin
was the language of learning and of the learned, and to this
in the sixteenth century Greek was added. Erfurt indeed had
the honour of being the first German University to issue a
Greek book in Greek type. Luther greatly delighted in such
study. Barren and unprofitable as much of it was, he pursued
it with all the vigour of his soul, with the result that his
intellect was sharpened and he became a master of debate and
argument. It is impossible to explain in few words exactly
why Luther's studies at this period of his life were mostly
barren. Suffice it to say that they dealt much with hair
splitting distinctions, and were clothed in a phraseology which
was totally beyond the apprehension of all but the learned
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few. It was for this reason that in after years, when Luther
had been enlightened by the entrance into his soul of God's
word, he greatly regretted the time he had wasted in 'philo
sophy and vain deceit, after the traditions of men and not
after Christ'; and even spoke of these studies with disgust.

In due course Luther took his degree as Master of Arts at
his university. 'What a moment of majesty and splendour,' he
said later, 'was that when one took the degree of Master, and
torches were carried before, and honour was paid one. I
consider that no temporal or worldly joy can equal it.'

Luther's studies, however, were not yet ended. His general
education was completed, it is true, but the time had now
arrived when he must decide what profession in life he was to
follow. His father and several of his relations considered that
his acute mind would enable him to excel as a lawyer, and
bowing to their wishes in the absence of any definite schemes
of his own, he prepared himself for a course of lectures in
law and purchased expensive text-books for the purpose.
However by this time the Lord was beginning to deal with
his soul, and it will be necessary for us to leave Luther at his
legal studies for a brief period in order to return to his earlier
life once again, and inquire as to his knowledge of God and
of the grace of God that bringeth salvation.

It has already been seen that Luther had been brought up
in a home where the Name of God was held in reverence, but
where the Word of God was almost entirely unknown. 'The
entrance of Thy Word giveth light,' sang the Psalmist, but
this light was altogether absent from homes and hea'rls alike
in the case of countless German families of the early sixteenth
century. Printed Bibles were still very expensive, but
stronger reason still against their use-the Roman Catholic
clergy warned the people against them. Luther never set eyes
upon a Bible until he was in his twentieth year, and then as
it were accidentally, but actually in God's good purpose, he
came across a copy in a monastic library to which as a
university student he had access.

As a youth Luther was taught to think of God as holy and
unapproachable and as One who punished sin. He had no
light or contemptuous thoughts of the majesty and greatness
of God, nor of the terrors of hell for the sinner under His
wrath and displeasure. But (great omission!) he was not taught
to regard Christ as the Way, the only Way, to the Father, and
as the One who put away, who alone could put away, sins by
the sacrifice of Himself. Rather did he regard Christ as an
angry, threatening Judge, and sinful man must seek protec-
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tion from Him at the hands of Mary, the mother of the Lord
Jesus, and at the hands of other saints. Certain saints were
often associated with particular localities. Thus in the mining
district of Saxony where Hans Luther was settled, St. Anna,
whom the Catholic church regarded as the mother of the
Virgin Mary, was held in high honour, and Martin Luther
himself, when a boy, wished to place himself under her pro
tection. From earliest days indeed Roman Catholic traditions
made no small impression on Luther. Even during his busy
student life he never lost his regard for religious observances.
Every day was begun with prayer; every day he attended
mass. At regular intervals he attended the confessional. To
the utmost of his ability he endeavoured to obey the Divine
law so as to earn God's favour and smile. When his con
science charged him with failure and wrongdoing he laboured
to quiet its burning accusations by performing the duties and
satisfactions taught by the church. He did not understand,
nor was he taught, that Christ welcomes burdened, despairing
sinners to Himself, and puts away their sin and guilt freely
by His grace. Instead he imagined that he must produce good
works and do his utmost to fulfil God's righteous law. When
he heard such sayings as 'Serve the Lord with fear,' he
understood them to mean the fear which the slave has for a
harsh and brutal master, and not the fear which a son has
for a kind and loving father.

As year followed year and no remedy presented itself to
Luther's soul, fits of despair seized him, and he was tempted
to blaspheme God, because like the servant in the parable, he
thought Him to be austere and hard, reaping where He had
not sowed and gathering where He had not strawed. If illness
affiicted him, thoughts of death presented themselves before
him, and plunged him into deep gloom, though in one such
illness a friend who visited him, seeing his melancholy and dis
tressed state of mind said, 'Take courage; God will yet make
you the means of comfort to many others'; which words, it is
recorded, were strongly impressed upon him.

These exercises of soul belong chiefly to Luther's later
student days. To those days, also, belongs the discovery of the
Bible which has already been mentioned. Erfurt possessed
several Latin Bibles, printed by the machines designed by
John Guttenberg, the inventor of the printing press. Luther
was greatly surprised to find that the Bible contained very
much that the church kept back from the people. His surprise
was followed by joy as for the first time, in turning the Bible
page, the story of Hannah and the infant Samuel came to his



356 The Gospel Magazine

.......

notice. 'Oh God,' he prayed, 'could I possess one of these
books, I should ask no other worldly treasure!'

The youthful Luther was further impressed and distressed
by several incidents, the first being an accident which befell
him while he journeyed home one holiday season from Erfurt.
As was usual for students in those days he carried at his side a
rapier or dagger which in some way became detached from its
sheath, and fell, severing the main artery of his leg. His com
panion at once went for the doctor, and Luther was left alone
to press the wound tightly and prevent the blood from gushing
forth. For some little time he lay upon the roadway face to
face with death, and had not help been speedily forthcoming,
his life blood would probably have fast ebbed away. In utter
distress of mind and an agony of soul he had never before
experienced, he called upon the Virgin for help, and doubtless
vowed to serve her faithfully, when succour at length arrived
and his life was saved.

On another occasion one of Luther's bosom companions
suddenly met his death, and tradition has it that he was struck
down at his side by a stroke of lightning while Luther himself
was spared. Be this as it may, it is certainly true that at the
age of twenty-one Luther was journeying near Erfurt when a
terrific storm broke over his head. A vivid flash of lightning
passed before his eyes, followed by thunder which seemed to
rend the heavens. Stricken with fear he fell prostrate to the
ground, and exclaimed amid his terrors, 'Help, Anna, beloved
saint, I will be a monk.' A few days later he bade farewell to
his friends. 'Do not be so rash,' they said. 'Today you see me,'
he replied, 'and never again.' The next day he presented him
self at the gate of a monastery in Erfurt and, being an accom
plished scholar, he found it an easy matter to gain admission.
As the doors closed behind him he thought he had finished
with the world, and was at last in a path which would give
him acceptance with God. In the life of a monk he hoped to
find the solution for all his problems and perplexities, and the
heavenly peace which would banish all his fears. Little did he
realise how great was his mistake. But God knew, and the
hand of God was upon him for good. Soon he was to learn
great and mighty things which so far had been hidden from
his eyes.

(To be continued)
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This I Believe!
J. EAVES

My early Christian years were spent in evangelical churches
whose ministry of the Word was far from systematic. A variety
of speakers brought a variety of sermons on numerous texts,
the result of which was occasional blessing but no regular
consistent instruction. During this time a Christian friend
introduced me to 'Reformed' beliefs, indicating the short
comings of the varied ministry so prevalent in evangelical
churches today.

The outcome of this friend's advice was that I read through
John Owen's Death of Death, a work which convinced me
completely of the unscripturalness of the Arminian position.
This led me to read many other writers, particularly the
Puritans, and by comparing these writings with the Word of
God, I came, by the grace of God, to see a little of how far the
preaching so common today is removed from the great truths
of the Gospel revealed in the Word of God, and how much of
what troubles the church in these days arises from this fact.

TOTAL DEPRAVITY

With this doctrine we are at the root of all true religion. If
we do not see what the Bible teaches about man's condition,
our understanding of Christianity will be suspect from the
beginning. My early Christian life was based on the teaching
that when the Bible says that man is dead in trespasses and
sins (Ephesians 2 : 1), this means that man is spiritually sick.
He could still believe in Christ if he so chose. However. in
seeing that man. who is spiritually dead, cannot do anything
spiritual, I found that I had to make great changes in my think
ing and attitude as a Christian.

In the first place, I came to have a much clearer and deeper
sense of the power of God in my salvation. I saw that I
believed on Christ because of what God had done in me by the
quickening power of the Holy Spirit in regeneration, apart
from which I would never have detested sin and desired Christ.

Secondly, a knowledge of this doctrine has brought a greater
compassion for the unsaved, who are absolutely helpless to
please God and who are led captive by Satan at his will
(2 Timothy 2 : 26). It is impossible to feel true compassion
and pity for someone who possesses the answer to his own
problem but who refuses to use it.
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Thirdly, this doctrine led me to see that in evangelism, total
dependence must be put on the Lord and not upon our own
ability to persuade or convince. This in turn leads to a closer
communion with God to give the increase to the believer's
sowing and watering of the Word (l Corinthians 3: 6).
Because of this, greater attention is given to the Word of God
as the incorruptible seed, whereby faith comes (Romans
10 : 17) and by which the Holy Spirit brings newness of life
(l Peter I : 23).

UNCONDITIONAL ELECTION

In my early Christian years I rarely heard mention of
election and then it was always a conditional election in which
God's choice was based upon His knowledge of future faith.
God knew who would believe and therefore He chose them.
For some time I was numbered among those who sincerely
believed that God's purpose is in the hands of man to allow or
thwart and that the Almighty God has to work as man permits
Him to. To me, an understanding of the biblical teaching on
the doctrine of election has again had certain consequences.

Firstly, it has brought a much greater awareness and appre
ciation of God's mercy. If one believes himself to be chosen
because of his faith, he sees God as under some obligation to
save him. The truth is otherwise and when one sees that one's
salvation is because 'it pleased God' to save him, then he
begins to understand something of the infinite debt of grati
tude he owes to God's mercy.

Secondly, this doctrine vitally affects the Christian's atti
tude to the world. In the Old Testament, the Children of
Israel were chosen by God to be a distinctive people separated
unto God from the other nations. The election of God puts a
difference between people, and the Israelites were condemned
for blurring the distinction that God ha~ made. Even so, the
New Testament Israel are an elect people separated from the
world by God's Grace. It is the Christian's responsibility,
therefore, to preserve this distinction and it is to be expected
that where the doctrine of God's election is forgotten, so the
distinctiveness of the elect is neglected. So it is today, that so
much of the world's standards and outlook is to be found
amongst professing Christians both individually and collec
tively. To me one of the greatest spurs to progress in sanctifi
cation is this doctrine that I have been chosen by God not
because I wanted God, but because God wanted me.

Thirdly, I would suggest that the doctrine of election has
a vital bearing upon the question of Christian fellowship. In
this realm, this doctrine implies that a Christian's closest
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human relationships should be with fellow Christians. If
Christ's words about hating mother and father mean anything,
surely they have respect to this area of Christian behaviour.
How often do Christians cultivate relationships with unsaved
friends or relatives at the expense of fellowship with other
Christians. This, of course, will mean sacrifice and raise
problems, but this is required of Christians and demanded by
the doctrine of election. How much stronger would local
churches be if they regarded themselves not only as a group of
people who believe in Christ, but as those whom God has
called out of the world and joined together. This surely is the
basis of Christian unity. This surely underlies Paul's affirma
tion that he endured all things for the elect's sake (1 Timothy
2: 10).

LIMITED ATONEMENT

For a considerable time I found myself numbered with the
multitude of sincere Christians who fail to see that the Atoning
Work of Christ must be subject to some kind of limitation. As
Spurgeon pointed out, it must either be limited in extent or
it must be limited in power. For this reason, the term as it
stands is a little misleading and Particular Redemption is to be
preferred, more so as this emphasises the point which has
made the doctrine such a blessing to me.

lt is generally assumed by many evangelicals that to believe
that Christ died for every single person is the only possible
interpretation of the love of God and the only basis upon
which the unsaved can be approached with any assurance. It
has been my experience that this is not the case.

To believe in the universal intention of the work of Christ,
in a real way, reduces that intimate personal nature of the love
of Christ, 'who loved me and gave Himself for me' (Galatians
2 : 20). The doctrine of Particular Redemption led me to see
that my salvation is rooted in the love'of Christ for me per
sonally. I am free from condemnation because Christ bore
away my guilt. This blessed knowledge could not be received
apart from the doctrine of Particular Redemption, for if
Christ gave Himself for every single person, including those
who perish, then clearly salvation does not issue from the
atoning work of Christ, which, in fact, ceases to be an actual
atonement.

lt is my testimony that an understanding of this doctrine has
brought a dimension into my spiritual experience that a belief
in a non-particular redemption would not permit. The love of
Christ becomes real and meaningful because it is personal and
effectual.
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IRRESISTIBLE GRACE

As might be expected, I was taught as a young Christian
that the ultimate cause in salvation was man's 'free-will'. God,
I was assured, would never force anyone to be saved. If the
sinner would not yield, God was helpless to do anything. It is
not difficult to understand how often evangelism led to despair,
and testimony produced pride-'I accepted Christ', 'I let the
Lord Jesus in', etc. I wish to testify to the blessings which
knowledge of the truth has brought.

First, in the realm of evangelism, how encouraging to
witness with the knowledge that the hardest of hearts is not too
hard for the Spirit of God to change. For there is nothing too
hard for the Lord. How it should be a spur to us to know
that the salvation of sinners is not dependent upon the way we
put our arguments or the tone of our voice, but on the power
of God.

Secondly, how destructive of our pride to know that unless
God had first begun a good work in us (Philippians I : 6) we
would never have been saved, for truly He is able to subdue
all things unto Himself (Philippians 3 : 21), and as Christ said,
'All that the Father giveth me shall come to me' (John 6 : 37).
Many Christians, in considering their spiritual experience, only
go back to their response to the Gospel. The doctrine of
irresistible grace opens up a realm of truth denied by this. The
sinner comes to Christ, yes, but why? Here lies the blessed
ness of this doctrine, 'In the beginning God ... '

FINAL PERSEVERANCE

In my early Christian life I was taught the 'Eternal Security'
of believers, usually expressed as 'once saved, always saved'.
Not all Christians believe this, and in this form it is rather
misleading as it emphasises preservation without reference to
perseverance. Because of this, my early experience was nur
tured in a situation in which much false assurance was given, a
position which, alas, abounds still.

It is, of course, a great comfort and blessing to know that
the work that God has begun He will perform until the day of
Christ Jesus (Philippians 1 : 6), and those who deny this deny
themselves much. On the other hand, it has been my ex
perience that many who do believe in 'Eternal Security' have
little or no grounds to its comforts, as they show no signs of
the perseverance which this doctrine demands. It is to the
outworking of this doctrine that I wish to make mention here.

Simply stated, the doctrine maintains that those whom God
unites to His Son, He keeps by the power of His Spirit in the
way of obedience. It is upon this last point that the repeated

,
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charges to 'examine yourselves' and 'prove yourselves' are to
be found in Scripture. It is my testimony that realisation of
this has been the means of a greatly enriched spiritual ex
perience resulting, as it must do, in a closer communion with
the Godhead. I suggest that many Church and individual
problems would be solved or avoided if this doctrine and its
implications were to be more frequently and purposefully
taken up.

CONCLUSION

I have tried, in this article, to do two things. Firstly, to give
testimony to the blessings that have accompanied the revela
tion of these doctrines to myself personally, and in the second
place to give some indication of how one's spiritual apprehen
sion without these truths is, of necessity, limited and mis
leading. Perhaps one of the most important consequences has
been the revelation of the beautiful unity and harmony of the
Word of God, of which these doctrines provide an essential
basis for a true interpretation.

Besides, I have tried to show that these doctrines have
vital practical implications which cover all facets of the
Christian experience. Above all, however, I believe that these
doctrines are the basis for all true praise and worship of God.
This is the effect that these doctrines always produce when
they are truly believed. So often, however, I have known these
precious truths to be received with a formal nodding of the
head and a general comment of approval because the right
things had been said. This must be a hateful thing in God's
sight. These truths were meant.for the heart, not just the mind.
It is in a man's believing in his heart that saving and living
faith consists (Romans 10 : 9). Today we hear much spoken
against emotionalism, very often rightly so, but is it not equally
serious when these great and precious truths from the Word
of God leave us unmoved? .

May God grant that by His Holy Spirit not only may we
receive a clear sight of these glorious truths, but also that
through a knowledge of the truth we may be set free to serve
Him to the praise of His Glory.

Footnote: Copies of this article free on request from Mr. J.
Eaves, 5 Park Road, Dawlish. (Tel. 2518.)
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Studies in Romans
(CHAPTER 8)

R. N. CASWELL

This chapter is, if you like. the sparkling point of the jewel,
for in it the apostle brings all his teaching to a climax. After
the atmosphere of chapter seven, with its frustration and
hopelessness in face of the power of sin. chapter eight is like
a cool, refreshing breeze bringing relief to the weary soul.
Here the solution to the power of sin is stated and expanded
and the whole of this part of the epistle brought to a triumph
ant conclusion.

The opening verse at once leads us to the heart of things
no condemnation. For it is clear that the power of sin lies in
the law. While the sinner is under law there can be no freedom
from sin's guilt and power. The word of grace strikes off the
shackles, as was explained more fully in chapter six. Now Paul
expands these ideas by referring to the gift of the Holy
Spirit (2). The Holy Spirit in us overcomes the power of
indwelling sin ('the law of sin and death'), just as the power
of the rocket-motors of a spacecraft overcome the pull of
gravity.

The Christian does not need to be subject to sin. Freedom
is his by right and should be his in experience.

The law of God could not break the power of sin. It was
ineffective, Paul explains, because of the weakness of our
sinful human nature (3). The same idea occurs in Galatians
3 : 21. Where the law failed. God succeeded. He has effec
tively doomed the reign of sin by sending His Son-made like
man-to die for sin. Christ's death has doomed sin in human
life, so that we may now hopefully endeavour after a new
obedience to His law (4).

Then follows a series of contrasts between the man walking
in the flesh (unregenerate man) and the man walking in the
Spirit (the Christian).

(a) There is a new interest and aim (5). It is as natural for
the one to think and live in terms of his sinful desires as it is
for the other to think and live in terms of his spiritual desires.
How strange it would be if the unregenerate could see the
mind of the Christian-the tenderness towards God's will, the
longings for God's nearness and the hatred of all that offends
God!
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(b) For one there is death-present, spiritual death-for the
other, life and peace (6).

(c) One is incurably hostile to God's law, the other (this
half of the contrast is implicit) loves to do God's will.

(d) One is pleasing to God, the other is not (8).
However, Paul is assured about his readers (9) that they

are in the Spirit-this is his definition of a Christian. The
body, gripped by sin and 'dead', is brought to life again by
the Spirit (1l)-that is, the stranglehold of sin is shaken off by
the power of the new life within.

If so, argues Paul, then we should not live in accordance
with the flesh (12). He puts before his readers the two
possible ends once more-life or death. This warning is
necessary and he often gave it to Christians (Galatians 5 : 21),
for the error of 'antinomianism' is never far away from the
doctrines of grace. However, if we are led and controlled by
the Spirit (14) our sonship is assured (and with it, our Christ
likeness). He adds the beautiful idea of assurance (15), imply
ing that we do not obey God simply because we have to, but
because we want to. We love our father-Paul goes very near
calling God 'Daddy' ('Abba')-and want to please Him. Our
consciousness of His fatherhood is really the work of the Holy
Spirit (16) and has important results, for if we are God's
children, then we are His heirs with Christ. This means that
one day we shall share the glory of Christ-if now we show
our genuineness by sharing His suffering.

Here the thought of the apostle takes in a mighty sweep the
redemption of the whole creation, not just the human part of
it. The creation shares the curse of sin and has been subjected
to decay and futility. But it will be set free also and obtain
the same liberty as the children of God (19-22). Here perhaps
Paul has in mind those sublime passages in Isaiah where the
prophet pictures the new creation set free from the ravages of
sin (Isaiah 65 : 17-25). In verse 23 he returns to his main
theme-the redemption of the Christian, to which, he says, we
look forward with strong Christian hope (another great word
of the faith, too often misused).

It is God's plan for us (29) to be conformed to the image of
the Lord Jesus, but how often do we forget this! We pray, in
our ignorance, for things which will in no way contribute to
our spiritual growth. Hence Paul's reminder (26, 27) of the
help of the Spirit, so necessary to our prayer-life. The Spirit
gives us those deep inarticulate longings for the deep things of
God, which otherwise we would so easily miss.



364 'l'Ile Gospel Magazine

The experiences of life, seen in this context, turn out to be
for our lasting good. Like Joseph in Egypt, we see what the
hand of God has done for us. His long-term plan for us is
stated in verses 29, 30, starting with our predestination before
the world began and ending with our glorification after the
world has ended. What a wonderful God is ours!

Now Paul draws his thought to a tremendous finale (3 I-end)
with a series of questions:

(1) If God is for us, who is against us? All opposition
looks ridiculous in this perspective.

(2) Will He not also give us all things with Christ? Here is
the guarantee of all needful grace and blessing.

(3) Who shall lay anything against God's elect? Not even
Satan, the great accuser, for even his doom was sealed when
our Saviour died and rose again.

(4) Who shall separate us from the love of Christ? Here
Paul explores every possibility-from persecution to spiritual
oppression-and concludes that nothing in all creation can
shake loose the loving grip of God on His children.

A great climax to a great chapter. Let the believer wade
deeply into these waters. They will bear him up and fill his
life with blessing.

We once heard a friend say, 'I have got out eyf the seventh
of Romans into the eighth.' Nonsense! There is no getting
out of the one into the other, for they are one. The field is not
divided by hedge or ditch. 1 thank God with all my heart that
since my conversion I have never known what it is to be out
eyf the seventh eyf Romans, nor out of the eighth of Romans
either: the whole passage has been solid truth to my ex
perience. I have struggled against inward sin, and rejoiced in
complete justification at the same time.--C. H. SPURGEON.
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Puritan Bibliography
A SHORT BooKLIST OF EASILY OBTAINABLE BOOKS

ON ENGLISH PURITANISM

PETER TOON

A simplified guide to the Church History from 1558 to 1662
is H. G. Alexander, Religion in England, 1558-1662 (London
U.P., 9s. 6d.), and this is to be recommended as a basis from
which to extend reading.
(a) ELIZABETHAN PuRITANISM:

P. Collinson, Elizabethan Puritan Movement, Cape, 63s.
M. M. Knappen, Tudor Puritanism, Univ. of Chicago,

$3.45.
1. Morgan, Godly Preachers of Elizabethan Church,

Epworth, 30s.
H. C. Porter, Tudor Puritanism, a documentary history,

Macmillan, 35s.
Cb) PURITANISM UNDER lAMES I AND CHARLES I:

W. HaIler, Rise of Puritanism, Torch, $2.95.
C. Hill, Puritanism and Society, Panther, 12s.

Cc) EARLY PURITANISM IN MASSACHUSETTS:
P. Miller, Orthodoxy in Massachusetts, Peter Smith, $5.50.
W. Bradford, History of Plymouth Plantation, Modern

Library, $2.45.
C. Mather, Magnalia Christi Americana, 2 vols., Russell,

$35.00.
(d) PURITANISM AND THE ENGLISH REVOLUTION, 1640-1660:

S. E. Prall, Puritan Revolution: a documentary history,
Routledge, 15s.

R. S. Paul, The Lord Protector:' Oliver Cromwell,
Eerdmans, $2.95.

W. Hailer, Liberty and Reformation in the Puritan
Revolution, Columbia, $2.45.

G. F. NuttaIl, Visible Saints, The Congregational Way,
Blackwells, 25s.

G. R. Abernathy, The English Presbyterians, 1648-1663,
American Philos. Society, $2.95.

Special Topics-
(a) THE IDEA OF ENGLAND AS AN ELECT NATION:

W. Haller, Foxe's Book of Martyrs and the Elect Nation,
Cape, 35s.

W. Lamont, Godly Rule 1600·1660, Macmillan, 18s.
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(b) PURITANISM AND CAPITALISM:

M. Kitch, Capitalism and the Reformation, Longmans,
16s.

(c) ELIZABETHAN PRESBYTERIANISM (PRESBYTERIAN POLITY):

Frere and Douglas, Puritan Manifestoes, S.P.c.K. (1954).
S. J. Knox, Waiter Travers, Methuen, 30s.

(d) PuRITANISM AND ESCHATOLOGY:

P. Toon, Puritans, the Millennium and Future of Israel;
Puritan Echatology, 1600-1660, James Clarke, 27s.

(e) PuRITANISM AND EDUCATION:

M. Curtis, Oxford and Cambridge in Transition, Oxford
UP., 45s.

R. Greaves, Puritan Revolution and Educational Reform,
Rutgers UP., $7.50. .

H. C. Porter, Reformation and Reaction in Tudor
Cambridge, Camb. UP., 60s.

Unfortunately there is no simple introduction to Puritanism
available that covers the period from 1558 to 1662. We await
with interest Dr. James Packer's promised contribution to the
Paternoster Church History series, to be entitled The Refining
Fire.

APPEAL FOR LAVENDER
Dear Mr. Editor,

Would you kindly make room in your pages for an appeal
for lavender for the use of The Royal Hospitals Text Mission
in Bristol? The lavender, made up in attractive little bags, is
given to patients in the Bristol hospitals, together with a text
of Scripture. The work continues all the year round, and has
been much blessed.

Friends who would like to help in this work are asked to
pick the lavender on a dry day, before the flower begins to
fall, spread it on paper to dry, turning it occasionaIly. The
flower can then be easily shredded off.

Parcels of any kind (shredded or on stalk) will be very
welcome, and should be sent to the Rev. W. Dodgson Sykes,
29 Oakfield Road, Oifton, Bristol 8.
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THE MAN WHO HAD HIS QUESTIONS ANSWERED

CYRIL J. BARBER

Following a broadcast service one Sunday morning 1
received a telephone call from a man who was in a state of
acute anxiety. His wife had admitted to having an infatuation
for another man. As the story unfolded he told me how his
wife's affair with the other man reached its climax when he
was out of town on business. He had been vaguely aware of
her attachment but felt that it was nothing more than the same
kind of attraction he might have for a pretty girl at the office.
Now, however, the truth was out. His wife had spent a week
end with this individual, and he was calling me to ask what he
should do.

At the conclusion of some special meetings a lady came to
speak to me about her son. I could see she was worried about
him. She told me that he had been brought up in the Sunday
School, had made a profession of salvation when he was twelve;
and now that he had graduated from high school he was en
rolled in the university. In spite of the fact that this was the first
semester of his sophomore year his faith in the Word of God
had been shaken. His professors had undermined his belief
in the supernatural; and, because miracles could not be
analysed in a test tube, he discredited everything that involved
the miraculous. What hurt his mother most was the fact that
he ridiculed the faith of his parents and doubted that the
Word of God could be God's revelation to him. His mother's
pastor had talked to him while he was home one week-end; but
the pastor did not believe in the first eleven chapters of
Genesis, nor in the inspiration of the Scriptures, and so was of
no help. What now could be done to restore her son's faith in
the Scriptures as the inspired revelation of God to man?

We live in a questioning age. Reason sits enthroned and
youth is demanding rational proof for the things they are
called upon to believe. Old standards are coming under fire,
long-established traditions are being discarded, and the Bible
appears to be out of date in today's fast-moving world where
cars become old as soon as the ash-trays are full.

All of us are faced with questions for which we require
answers. Questions arise when we are tempted to doubt God's
providence. Questions come when reason strives with faith.
Questions like: Why am I here? What is God's will for my
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life? Will I be an old maid? Does God really answer prayer?
How may I obtain victory over sin? Where will I go when I
die? These questions plague old and young alike. When we
are faced with a sudden bereavement, the shattering of a
cherished hope, the faithlessness of a friend, we all ask, Why?
Why did God allow it to happen? Why must I suffer? What
have I done to deserve this? And, What shall I do now?

With advocates of the 'God is dead' theology undermining
faith, and proponents of 'Situation ethics' undermining morals,
additional questions are being foisted upon people: questions
which force them to search for some absolute standard by
which to solve the difficult problems of life. But where do we
find this absolute standard which can give the solution to these
perplexing problems? Where can a man whose wife has
betrayed him find the answer to his questions? How may the
aspiring student re-establish himself upon the impregnable
rock of Holy Scripture? Where are we to go for help when we
have problems? Is there any sure and certain guide in this
world of change. The intelligentsia of today are undecided on
foundational issues and cannot help us. Opinions of great and
learned men differ. It is easy for them to foster an inquiring
mind in their students, but it is a lot harder to provide them
with absolutes by which to regulate their lives. Realising little
or no help can be obtained from men of letters, and their
advice, when given, is often contradictory, where can we go to
find the answers to our problems?

To all who are searching for certainty and who earnestly
desire to have their questions and problems answered,
Nathanael stands out as an example from which we can draw
much needed help and inspiration. Nathanael was a man who
had his questions answered.

All of us can claim some knowledge of Nathanael, and
nearly all could point to the first chapter of John's Gospel in
which we are told how he came to Christ. Yet, for many, our
knowledge of Nathanael ends just there. The incident
recorded for us by John holds more than the mere facts of an
interesting conversion. There is a distinct quality of character
in Nathanael which should be in us, and in his disposition we
find the secret for having our own questions answered.

Nathanael, at first, was only a follower of the Lord Jesus;
but later he was admitted to the Apostolic circle. We read of
him only in John's Gospel, but he is commonly identified with
Bartholomew, and it is highly probable that Bartholomew was
his surname.
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Bartholomew means 'son of Tolmai', and an interesting
tradition which dates back to Jerome (4th C.) suggests that
Nathanael was of noble birth. In 2 Samuel 3 : 3 there is men
tion of Talmai, who was King of Geshur. Talmai had a
daughter, Maacah, whom he gave in marriage to David.
Maacah later became the mother of Absalom. It is from this
reference in 2 Samuel that Jerome imagines Nathanael desi·ved
his royal lineage. This is only a tradition and does not have
the support of Scripture in spite of the fact that Nathanael did
have a princely bearing. His character and deportment came
from a close walk with the Lord and not from any hereditary
nobility which may have been his as a descendant of a king.
Christ said of him that he was an 'Israelite indeed', a true
'prince with God', in whom was no guile (v. 47).

As we study the story of Nathanael let us notice first of all
that the person who desires to have his questions answered
must be characterised by an open, honest disposition.

Our only intimation of Nathanael's character is to be found
in the words of the Lord Jesus when He said that he was
without guile. To be guileless means that there is no trickery,
double-dealing or deceit lodging in the heart. It is to be of
transparent character, without ulterior motives, a man of spot
less integrity and unquestionable fidelity. How did Nathanael
acquire this characteristic? What made him transparently
honest?

From a careful study of this passage we conclude that
Nathanael loved the Scriptures, for he was meditating on the
significance of Jacob's vision of the ladder stretching up to
heaven when Philip found him.! In the days in which he lived
people did not own Bibles but were taught the Old Testament
by the Pharisees in the local synagogues. The Word of the
Lord was memorised by Hebrew children so that extensive
passages could be quoted verbatim. From what we learn of
Nathanael his study of the Old Testament Scriptures must
have led him to expect the Messiah of Israel to appear soon
(cf. v. 45). This love for the Word and the ordering of his life
by it produced in Nathanael a spirit of unquestioned integrity.
He was transparently honest.

In addition, Nathanael was also a man of prayer who
engaged in regular communion with God in the shade of a fig
tree. We know this because Philip knew precisely where to
find him at that particular time of day. Nathanael's life must

I Cf. John 1 : 51 and Christ's explanation of the significance
of this Old Testament incident.
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have been well ordered for his friends to know of a habit such
as this!

Is it any wonder that with his heart and mind filled with
God's Word, God revealed Himself to Nathanael? Many of
us do not hear God speaking to us because our hearts and
minds are filled with other things. We have never taken time
to meditate upon His Word, hide it in our hearts, and apply its
truths to our lives. In the midst of an age of unprecedented
activity, when many of us need to make time to spend in the
Word and in His presence, Nathanael stands out as an example
of what we should be!

While integrity is the first prerequisite to having one's
questions answered, the second requirement is a willingness
objectively to investigate the facts. This Nathanael was pre
pared to do! Let us consider his objectivity as we study the
three questions recorded for us in this chapter. With bold
strokes the writer paints the scene. It is filled with Philip's joy
of conversion, his haste in seeking out Nathanael, and his
excitement in telling him the good news. At the time Christ
went into Galilee we read, 'He found Philip and said to him.
"FoJlow Me". Now Philip was from Bethsaida, of the city of
Andrew and Peter. Philip finds Nathanael and says to him,
"We have found Him, of whom Moses in the Law and the
Prophets wrote, Jesus of Nazareth, the son of Joseph" , (vv.
44-45).

Philip doubtless travelled the intervening miles between
Bethsaida and Cana with the express purpose of telling his
friend what had happened in his life. He had not been saved
for very long, certainly not long enough to become acquainted
with such truths as the Virgin Birth of Christ or the place in
which Christ had been born. The idea uppermost in his mind
was. 'The Messiah has come at last. I must tell Nathanael! '
Philip knew where to find Nathanael, 'and when he saw him
he hastily (and perhaps breathlessly) blurted out, 'We have
found Him ... Jesus of Nazareth, the son of Joseph'. All the
facts were packed into that one sentence.

NATHANAEL'S FIRST QUESTION

Nathanael must have been stunned on hearing such news.
News of this nature would normally have thrilled his heart,
for he had been expecting the Messiah for a long time, but
from his knowledge of the Scriptures he knew that the Messiah
must come from Bethlehem, not Nazareth.2 Noting the 'dis
crepancy' between Philip's statement and the testimony of

2 Micah 5: 2.
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Scripture caused Nathanael to be less enthusiastic than Philip
would have expected, and he replied somewhat coolly, 'Can
any good thing come out of Nazareth?'

It is just at this juncture that many commentators do
Nathanael an injustice! They feel that he was filled with
jealousy because of the rivalry which existed between the
lowns and villages of Galilee. They imagine that he con
temptuously said, 'Can any good thing come out of Nazareth?'
because he was filled with scorn at the very thought that
Nazareth could spawn anything worthwhile.

Nazareth was a village in Galilee with a garrison of Roman
soldiers nearby. As is always the case, where there is a camp
of soldiers there are also the camp followers. There are mer
chants who seek to become rich because of the added trade,
and there are girls of questionable virtue who will hire them
selves out to any soldier who will pay the price. Nazareth was
such a place and as a result it was held in contempt. In fact, to
be called a 'Nazarene' was a term of utmost reproach. This
historic fact throws light on the statement in Matthew's Gospel
in which he tells us that Jesus 'came and dwelt in Nazareth;
that it might be fulfilled which was spoken by the prophets,
"He shall be called a Nazarene".'3 It was all part of His plan
and purpose to identify Himself with our fallen humanity.

Nathanael knew that the Old Testament prophets had pre
dicted that the Messiah would come from Bethlehem, the city
of David. Nathanael knew too that Philip's statement was not
in harmony with the testimony of the Scripture. There was
one thing, however, which he could not deny and that was
Philip's enthusiasm, for no one can be truly converted without
experiencing the joy of sins forgiven! Philip's conversion
made him eager to share his new-found faith with others.
There was an earnestness in his voice, an .assurance in what he
said, and a confidence in his manner which Nathanael knew
had not been there before.

When Nathanael questioned Philip about Messiah's coming
from Nazareth, Philip might have incited an argument, but he
was tactful enough to refrain. He simply said, 'Come and
see'. Many good opportunities of witnessing for Christ are
lost from lack of tact or because of an argumentative spirit.
While there is a sense in which we should always be ready to
make a defence to everyone who asks us to give an account
for the hope that is in us, it should also be done with gentle
ness and reverence.4 Others should not be rebuffed by our

3 Matthew 2 : 23.
4 Cf. 1 Peter 3 : 15.
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answers! Philip had this tact. Realising that he could not
answer Nathanael's question, he simply said, 'Come and see
for yourself'. It is not clever argumentation which draws souls
to Christ. It is leading them to the One who can dispel all
doubts from their minds.

Nathanael's integrity caused him to investigate the claims
which Philip made for Jesus of Nazareth. If he wanted to have
his questions answered he must be prepared to investigate the
facts. If athanael was prejudiced as some infer, if he was
jealous as they maintain, he would not have gone with Philip
to see Jesus. Prejudice stops the ears; jealousy blinds the eyes.
Either of these without the other is sufficient to cause a person
to refuse to seek the truth. Prejudice keeps people away from
Christ; it does not draw men to Him! Jealousy clutches after
the phantom of one's own desires and has no place for reason.
The attitude of one who is overcome by prejudice is aptly
summed up in the words. 'My mind is made up. Don't con
fuse me with the facts!' I do not think that Nathanael was in
this company. The whole tenor of his character and Christ's
appraisal of his disposition is against such a view Cv. 4Ib).

For questions to be answered there must be an inner
honesty of disposition which results in a submission to the
Lord at all times, a willingness to reserve judgment until one
has thoroughly investigated all the facts, and lastly, a readiness
to respond to the light which God may give to us.

As Nathanael and Philip approached the Master, the Lord
Jesus expressed an assessment of Nathanael which must have
startled all who heard it. He said, 'Behold, an Israelite indeed,
in whom is no guile'. The word 'guile' is an interesting one. It
was originally used of the bait on a hook by which a fish was
deceived into believing it had come across a tasty meal. From
this it came to be used of any cunning contrivance by which
one could deceive another. When applied to a person it
described his wily character, trickery or deception. Nathanael
was not like this at all. These things had characterised his
forefather, Jacob, but they were not true of him. The name
'Israel' had been given to Jacob and it means 'Prince with
God'. Nathanael was an 'Israelite' in character and not in
name only. He was one whose heart was pure, in whom there
was no double-mindedness, impure motive, pride or unholy
passion-the exact opposite of Jacob! He was devoid of
hypocrisy, and he had become this by putting into practice the
results of his meditation upon the Word of God and through
the regular exercise of prayer.
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When we pause to consider that Nathanael never held a
complete Bible in his hands such as you and I are privileged
to do, hat the local synagogue only had the scrolls of the
Old Testament from which the Pharisees instructed their
auditors, that the Gospels and Epistles had not yet been writ
ten, and that Nathanael had to memorise all he knew, we come
to a new appreciation of the man!

NATHANAEL'S SECOND QUESTION

When Jesus Christ greeted Nathanael with the words
'Behold, an Israelite indeed, in whom is no guile', the writer
furnishes us with incidental proof of the accuracy of Christ's
statement in Nathanael's reply: 'How do you know me?'
There was no denial of what was true, but rather a tacit admis
sion of the truth of the statement without any mock modesty
or false humility. Nathanael made no attempt to contradict
the Master or say that the commendation was undeserved.
A fawning, false humility is a species of guile in itself, for its
self-deprecations are but so many invitations for further praise.
This 'Israelite' was burning with curiosity about one thing:
'How do you know me?' The two had never met before. In
that moment of revelation the theological issues concerning the
birthplace and parentage of Christ were forgotten.

THE ANSWER TO NATHANAEL'S QUESTIONS

Nathanael's question gave the Lord Jesus the opportunity
to reveal Himself to him. 'Before Philip called you, when you
were under the fig tree, I saw you' (v. 48). This was the first
answer this honest inquirer received. He had come with a
problem: How could the Messiah come from Nazareth? Now,
in response to his earnest seeking, God was beginning to give
him some answers; and the answers came through the revela
tion of the Person of His Son. Nathanael well knew that no
ordinary gaze could have seen him beneath the cool, comfort
ing shade of the fig tree. Yet while he was having his devo
tions and meditating upon the marvels of God's Word, the
omnipresent eye of the Son of God had seen him.

In this connection it is well for us to take stock and remem
ber that when we are alone where no human eyes are watching,
when we are enjoying the privacy of our 'leafy bower' far
removed from human investigation, our Lord continues to
watch us, evaluate our motives, and measure the real man by
the thoughts and intents of the heart. Campbell Morgan tells
how one day he was travelling in Northfield with D. L. Moody,
when quite suddenly Moody asked the learned divine, 'What
is character?' Rather than give an explanation and realising
that the evangelist had something in mind, Dr. Morgan said,
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'Well, what is it?' To this Moody replied, 'Character is what
a man is in the dark'. Yes, character is what a man is in the
dark, when the curtains are drawn and no one is in the room,
when the mask is off and the man is seen for what he really is.
Then God measures us, not by what we are like when we are
on our best behaviour, but by what we are when we are alone
with ourselves and our real motives become apparent.

Nathanael had been concealed from view, and yet the Lord
had seen him. This revelation of Christ's person and deity
completely convinced Nathanael that He was the Messiah. He
came to trust in Christ personally without having his first
question answered. As an Israelite whose heart was open to
the Word of God, his response was immediate. 'Rabbi,' he
said, 'You are the Son of God; You are the King of Israel.'
Now no zealous Jew would lightly take the name of God upon
his lips, nor would he ever give to anyone a title which was
reserved specifically for the Messiah. The fact that Nathanael
called the Lord Jesus the 'Son of God' and the 'King of
Israe1'-both Messianic titles-indicates to what extent he was
able to comprehend the revelation which God was giving him.

There is another factor embodied in this incident which does
not appear upon the surface, for it is implied rather than
stated. This is the fact that wherever the Messiah is recognised
for what He is, the Son of God and the King of Israel, He is
immediately accorded full submission, devotion, and loyalty.
Nathanael saw in the Man before him the One who fulfilled
the Old Testament prophecies and who had come as the
Messiah of Israel, and his submission to His authority was
immediate.

NATHANAEL'S UNASKED QUESTION, AND THE ANSWER

To the person who has an open mind and who is willing to
investigate the facts, God gives the bl6ssing of added revela
tion. In answer to NathanaeI's question, 'How do You know
me?' our Lord gave an answer which completely met his need
and banished from his mind all doubt about the birthplace and
parentage of the Lord Jesus. Following NathanaeI's confes
sion, Jesus said to him, ' "Because I said to you that I saw you
under the fig tree, do you believe? You shall see greater
things than these". And He said to him, "Truly, truly, I say to
you, you will see heaven opened (literally, 'made to stand
open') and the angels of God ascending and descending upon
the Son of Man".' This was the answer to NathanaeI's
unasked question.

While under the fig tree, lost in contemplation, it seems as if
he had been meditating upon the significance of Jacob's ex-
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perience at Bethel and the relevancy of Jacob's vision for his
own time (v. 51).5 Jacob, you will remember, was fleeing from
his brother, Esau, after having deceived his father, Isaac, into
giving him the inheritance of the firstborn. After journeying all
day, Jacob reached a place called Luz; and with darkness
having already fallen, he lay down upon the ground to sleep,
using a stone for a pillow. While asleep Jacob dreamed that
a ladder extended from earth to heaven and that the angels of
God were ascending and descending upon the ladder.

Jacob's vision forms the background to the new revelation
the Master was about to give His disciple. The ladder is now
personalised. It becomes a symbol for the Lord Jesus Christ
who is able to bridge the gap between heaven and earth in His
own person and through whom communication between
heaven and earth is realised and maintained. Through the
mediation of the Son, heaven is made to stand open, and
access into the presence of God becomes both permanent and
continuous. The Lord Jesus is the channel by which our
prayers ascend to the throne of God; and He is the means
whereby the messengers of God are sent to bring back heaven's
answers.6

We wish that more had been told us of Nathanael. What
has been written has been recorded for our admonition and
learning. He was a man who, when he first heard of Jesus,
entertained grave doubts concerning Him. In his initial con·
tact with the Master many of his questions were answered, the
asked and the unasked. He, however, came to trust Christ
without having all his questions answered straight away. The
Lord merely revealed Himself to Nathanael and that was suffi
cient. He was completely satisfied.

When he asked the Lord Jesus, 'How do You know me?'
the Master showed that He knew him through His omni
presence.7 He knew where Nathanael nad been and what he
had been doing. This revealed to Nathanael the person of
Christ and was the first answer he received to any of his ques
tions. The second answer he received was to an unasked
question. He had a matter pressing upon his heart which
concerned the application of a portion of the Word of God
to his situation. This was an unasked question but one which
the Lord Jesus answered. By doing so the Master revealed

5 Genesis 28 : llff.
6 Cf. Hebrews I : 14.
7 An attribute of deity meaning that God is everywhere.
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His omniscience.8 He gave Nathanael the answer he had been
searching for and explained the significance of Jacob's dream,
showing at the same time that He was the fulfilment of that
which the ladder signified.

THE ANSWER TO NATHANAEL'S FIRST QUESTION

Some questions are only answered through close, sustained
fellowship with Christ. When Nathanael first heard of Jesus
of Nazareth he exclaimed: 'Can any good thing come out of
Nazareth?' This was his unanswered question. But was it
unanswered? It seems inconceivable that as Nathanael fellow
shipped with the Lord Jesus throughout His three years of
ministry the Master could have failed to expound the Old
Testament teaching concerning Himself, the true place of His
birth, and how Joseph happened to be His foster-father. I am
inclined to think aLL of Nathanael's questions were answered,
though not all at once, and from this early start he went on to
learn more of what it meant to be a follower of the Nazarene.

We all have questions for which we crave answers. Teen
agers are faced with questions about the use of drugs, amuse
ments, morality, popularity, and the ever-present pressures to
conform. What should they do? Where can they go for help?
Adults are also perplexed by problems which are peculiar to
the rearing of children in this day and age, how to stretch their
income to meet growing needs of their families, and how to live
consistently for Christ and still try to be successful in business.

To us Nathanael stands out as an example of a man who
had his questions answered. If we would have Christ answer
our questions and supply the solution to the problems which
vex us, we need to be of the same disposition as Nathanael.
We need zealously to study the Word, have our own regular
times for quiet prayer and fellowship with the Lord, and live
up to the light God gives us. When faced with some problem
or when doubts and difficulties beset us, we should be ready
to investigate the facts with an open heart and mind and be
ready to respond in obedience when God entrusts us with some
new facet of truth from His inspired Word.

All our questions will not be answered at once, but the
more we fellowship with the Lord and the closer we walk with
Him, the more we understand His Word and apply it to our
lives, the more will we be led into the truth of His person and
find the solution to our problems and the answer to our ques
tions through our study of the Scriptures.

8 Another attribute of deity meaning that God knows all things
actual and possible.
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In his book Sartor Resartus. Thomas Carlyle said that the
life of man is comprehended in a philosophy of clothes. There
is a certain amount of truth in this. The meaning of the Latin
phrase 'sartor resartus' is 'the tailor patched'. And how like
life this really is, for the learned need to patch continually
their garment of knowledge, and as for righteousness, the old
man's rags need to be mended often lest they expose the heart
-'deceitful above all things, and desperately wicked' (Jere
miah 17: 9).

In every attempt to cover his moral nakedness man weaves
for himself a spider's web instead, in which he himself is
caught. He has been doing this continually since the first man
and woman lost their original garment of righteousness. But
it is as hopeless for him to try to clothe his soul with righteous
ness as it is for him to try to fill eternity with time. But what
is impossible with man is possible with God, for the man
'whose transgression is forgiven, whose sin is covered' (Psalm
32 : I) has entered into a realm of blessing that no man can
enter into but he upon whom the sovereign Lord of the
universe confers His garment of righteousness.

Behold, then, a sinful man, to whom the Lord will not
impute iniquity. Well might the angels enquire into this
mystery, this transcendent work of the eternal God, this
mighty spectacle compared with which the seven wonders of
the world are nothing. for here is a sinner without sin, an
unrighteous man clothed with righteousness as with a garment.
But how can these things be?

They could not be were it not for the work of the Lord
Jesus, the holy, harmless Son of God. By reason of His spot
less righteousness He only was found worthy to take the
sinner's sin and suffer for it on the tree. Look, then, sinful
man! Look down in amazement, you glorious angels! Look
and retire defeated, devils and demons! For the sin man
inherited from the first Adam has been imputed to the second,
who suffered for it on the cross, that no sin might now be
imputed to those who believe in Him. No wonder Christian
'gave three leaps for joy' when he had by faith a sight of this,

'and went on singing
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Thus far did 1 come laden with my sin,
Nor could ought ease the grief that I was in,
Till I came hither. What a place is this!
Must here be the beginning of my bliss?
Must here the burden fall from off my back?
Must here the strings that bound it to me crack?
Blest cross! Blest sepulchre! Blest rather be
The Man that there was put to shame for me.'

(The Pilgrim's Progress.)

THE BLESSED THIEF

Down through the ages of the Christian era countless eyes
have gazed upon a scene on a lonely hill outside a city wall.
It is that of three men on three crosses. Suspended between
heaven and earth, they suffer the cruel punishment of cruci
fixion, two for their own sins, and the central figure for the
sins of others. Though they all in different ways represent the
human race, the Christ is the gloriously representative Man,
who has so completely identified Himself with His people, as
the head identifies itself with the body, that He has taken the
body's, that is His people's sin and suffered for it in their
stead! The thief on the right and the thief on the left of
Christ represent the two attitudes taken to Him by those who
hear the gospel.

Our present concern is with the attitude of faith of the
blessed thief. That his sin was being completely accounted for
by the central Figure we cannot doubt in view of the Lord's
reply to his request, 'Lord, remember me when Thou earnest
into Thy kingdom'. For how could Jesus reply, 'Today shalt
thou be with me in paradise' (Luke 23 : 42, 43) if there was to
be anything left of his sin? We are told in the book of Revela
tion that 'there shall in no wise enter into the holy city any
thing that defileth, neither whatsoever- worketh abomination,
or maketh a lie' (Revelation 21 : 27), but into that place went
a man straight from the cross of a thief, thus proving that the
way to eternal glory is by way of personal faith in a personal
Saviour, who has taken the sinner's personal sin and nailed it
to His cross.

He now stands before God clothed in the perfect righteous
ness of his Redeemer who has done for him what he could
not do for himself, for the Lord Jesus has kept the law of God
perfectly, not for Himself, who needed it not, but for the
sinner who does.
Just as a garment is worn on the outside of the body, and not

on the inside, so the righteousness by which a sinner is justi
Continued on page 384
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Waiting in the King's Gate
ERNEST W. BACON

'Porters (gate-keepers) who hitherto waited in the king's
gate eastward' Cl Chronicles 9 : 18).

The first book of Chronicles supplements the books of
Samuel and Kings; these latter deal with events in the kingdom
of Israel, and then with the divided kingdom of J udah in the
south and of Israel in the north. Chronicles deals with the
southern kingdom of Judah. The central thought and outlook
of the book is the Sovereignty of God, and the central charac
ter is David. The early chapters contain genealogies-lists of
names, especially those of the twelve tribes of Israel. Chapter
9 records the names of priests, Levites and others appointed
to the service of the Lord in the House of the Lord. Among
these we find mention of porters or gatekeepers who were
stationed in the king's gate eastward, or on the east side. They
had special duties, and gave highly honoured service, although
much of their work was often of a quite lowly kind.

1. THE KING'S GATE. This was the special entrance to the
Tabernacle in the time of David, and of the Temple in the
reign of Solomon, by which the king went to the House of the
Lord. This entrance belonged to the king and was appointed
for his exclusive use. It was the gate by which the king, his
family, and those statesmen who were closest to him went into
the House of God. No doubt it was a very finely decorated
and magnificent entrance.

At Malvern in Worcestershire there is an ancient eleventh
century gateway that led into the old monastic Abbey which
has long since disappeared. The remaining gateway is a
wonderful piece of old England, of superb architecture in
excellent condition still, containing rooms in which the Abbey
servants lived and did their duties. One can be sure that the
king's gate of David and Solomon was equally splendid and
remarkable. And there, as verse 23 reminds us, in David's
day 'Levites and their sons were in charge of the gates of the
House of the Lord, that is, the house of the Tent, as guards'
(RSV). Later, when Solomon built the Temple there would
be an exceeding magnificent king's gate built to match, by
which the king entered the House of the Lord to worship. to
offer sacrifices, and pray.

These porters or gatekeepers waiting in the king's gate were
not there just to admire it or to man it. They were stationed at

..
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it, and after waiting awhile they passed through it in attend
ance upon the king, into the sacred House which was a symbol
of the Presence and Glory of God. Without passing through
the king's gate there was no entering the Temple! ow this
surely has much spiritual meaning for the people of God.

There is the King's Gate of Regeneration-a strait gate that
leads into Life Eternal. There is no way into the Presence of
the King or to the fruitful blessedness of His service except
through this gate. Entry into this gate consists of two things
conviction of sin and helplessness, and desire for righteousness
and new life in Christ. We must go through this gate as poor.
unworthy, needy sinners or we shall never know the King of
Grace and the salvation that He alone has to give. Of such
Paul wrote, 'You hath He quickened who were dead in tre 
passes and sins .. .' (Eph. 2 : I). And the Lord Jesus said,
'Strait is the gate, and narrow is the way, that leadeth unto
life, and few there be that find it' (Matt. 7 : 14). And again,
'I am the door: by Me if any man enter in, he shall be saved,
and shall go in and out and find pasture' (John 10 : 9).

The King's Gate is the gate of Repentance. Through it all
must pass. Some there are who speak of faith disjoined from
repentance, but without repentance there can be no true faith.
This was our Lord's first message, 'Repent ye and believe the
Gospel'. Prophets, psalmists, apostles all preached the neces
sity of repentance. Paul, on the seashore of Miletus, told the
Ephesian elders the substance of his Gospel message
'repentance towards God and faith in the Lord Jesus Christ'
(Acts 20 : 21). Repentance is a grace of the Holy Spirit in the
heart, consisting of godly sorrow for sin, and heart-hatred of
sin, both of a carnal and spiritual nature.

The King's Gate is Faith-trust and reliance on the Saviour ..
and His atoning work for sin. By faith the King comes to His
people, and they are joined in union to Him. Standing in this
gate the nenitent soul looks towards the Temple and sees the
Lamb slain for him. Faith looks to the Holy Place where God
answers prayer, pardons sin and blesses the believing sinner.

'Trust and obey, there is no other way
To be happy in Jesus, but to trust and obey.'

The Gate of Providence also belongs to the King and i
appointed by Him. There is nothing of chance in the ex
perience of the true believer. All is directly given or permitted
by the wise and loving will of our Heavenly Father. 'He
worketh all things after the counsel of His own will' (Eph.
I : 11) to those who, through His sovereign grace and electing
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love. He has predestined and appointed to live for the praise
of His glory. What a deep passage this is, and what a comfort
<I'1d stimulus to Christ's own sheep and lambs. Even our
crosses and losses shall be to His glory and our blessings as
we take them from His loving hand and count on His unfailing
care.

Sometimes He keeps His servants waiting, and it is all that
they can do, waiting for deliverance and blessing. But, after
all, the King's Gate is the best place to wait in! 'He doeth all
things well.' Romans 8: 28 covers all the circumstances,
conceivable and inconceivable, of the believer's life, and to
grasp this gives unspeakable peace to the soul. Said Habakkuk,
waiting for an answer to prayer, 'Though it tarry, wait for it, it
will surely come .. .' (Hab. 2 : 3). Blessings delayed are often
the richest blessings. There was blessing abundant for those
stationed in the King's gate, and there still is. 'Blessing
abounds where-e'er He reigns.'

The Gateway of the Word of God leads us into rich treasure
chambers, and together with Prayer, leads even into the
Audience Chamber of the Most High. Here He reveals Him
self. His truth and His salvation. and His will for men. As we
wait here on the Lord we shall renew our strength. John
Newton has a great hymn. the first verse of which is ...

'Precious Bible! what a treasure
Does the Word of God afford!

All I want for life or pleasure,
Food and med'cine, shield and sword;

Let the world account me poor
Christ and this, I need no more.'

2. THE WAITING SERVANTS. In brief words in verse 22 we
learn that these servants at the gates were chosen men, and
appointed first by Samuel and David; and that theirs was a
position of trust. They were humble gate-keepers or serving
men with a vital and honourable service.

Consider their work. They were attendants on the King to
accompany his comings and goings. Theirs was the high privi
lege of a measure of fellowship with their royal master. With
them such occasions might be few, and for a short while only.
But true believers enjoy constant fellowship with the King of
kings and Lord of lords. He is in the midst of the twos and
threes who are devoted to Him and His service. Has He not
said, 'La. I am with you all the days'? And Paul reminds us
that 'God is faithful, by whom you were called unto the fellow
ship of His Son Jesus Christ our Lord' (1 Cor. I : 9).
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They were also servants of the king, ready for anything in
his great service. They waited for orders and did faithfully
the royal will. This is our high calling as Christians still. Of
the saints in glory we are told, 'His servants shall serve Him'.
They prepare for that service on earth as Christ's bond-slaves,
ready to do anything and everything that He appoints.

Often these porters or gatekeepers were messengers waiting
to carry tidings, to take the king's news and king's command
as he should appoint. And what a glorious work this is for
every Christian servant of the Lord. We have a wonderful
message to declare-tidings of the King of grace and glor ;
tidings of the free offer of pardon and eternal life to poor, lost,
hell-deserving sinners; tidings of His love and sovereignty and
power; encouraging tidings to the weak and the burdened, and
to all who put their trust in Him and follow where He leads,
that He will enable and deliver and sustain. Yes, and warning
from the King to disobedient, rebellious sinners, to the wicked
and the ungodly. In the State a 'king's messenger' is a mo t
high and responsible office. In the realm of Grace every
believer is to be the King's messenger by word and by life!

Think also of the spirit of these waiting servants. Much is
implied by the fact of their waiting. Watchfulness was needed,
incessant vigilance, to guard against sloth and drowsiness, so
that when the king sent for their services, or arrived for them
to accompany him to the House of the Lord, they would be
ready, prepared with willing obedience. Said the Lord Jesus,
'Watch and pray'. 'Watch ye,' said Paul, 'stand fast in the
faith, quit you like men, be strong.'

Patient endurance was needed, for often it was weary work
waiting in the king's gate. Not every day was there the excite
ment and bustle of the royal visit. So with Christ's servants
today-'You have need of patience',_and 'Be not weary in
well-doing, for in due season you shall reap if you faint not'.
So often today both in the secular world and in the Gospel
field men want quick results and immediate harvest. But the
sowing is often a tedious business, and growth in grace takes
time, and we need to 'rest in the Lord and wait patiently for
Him' (Psalm 37: 7). In due season we shall reap if we
faint not.

Hopefulness was part of their spirit. They looked forward to
attending the king and running his errands. And so do we who
belong to the Saviour. We delight in our gracious Lord, and
He delights in the faithfulness of His people. His saved ones
are the most cheerful and optimistic of folk, for their expecta
tion is towards Him, and the joy of the Lord is their strength.
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The worldling and the unrepentent sinner have no enriching
hope, for their horizon is bound by the things of this life and
its unsatisfying joys. But the man or woman in Christ has
hope set upon a solid foundation, the promises and purposes
of God that reach beyond time into a glorious eternity.

More than all, perhaps, was their spirit of obedience. Their
primary duty was to do the will of their royal master. Some of
them may actually have heard Samuel say, 'Behold, to obey
is better than sacrifice, and to hearken than the fat of rams'.
Others had read Deuteronomy 5 : 29-'Oh that they had such
a mind as this always, to fear Me and to keep My command
ments, that it might go well with them and with their children
for ever!' All had sworn allegiance to do the king's bidding.
So have Christ's servants. They remember that the Redeemer
said, 'Not everyone that says unto Me, Lord, Lord, shall enter
into the Kingdom of Heaven; but he that doeth the will of My
Father who is in Heaven' (Matt. 7 : 21). How well Christ's
true servants have learned that great lesson ... Peter among
them, when he plainly told the Jewish authorities, 'We must
obey God rather than men!' There are no blessings like the
blessings of obedience. 'If a man love Me,' said the Master.
'he will keep My words!'

3. THEIR POSITION-EASTWARD. 'Who waited in the King's
Gate eastward.' This is worth pondering. They waited for the
king's visit or commands facing east, towards the sun-rising!
It may not have been very comfortable waiting in the gate at
times, exposed to bitter, cold east winds. But they looked
towards the rising of the sun, 'in the king's gate eastward'.
And we believers look ever up to Him who is the Sun of
Righteousness, the Light of the World.

Paul reminds us that the child of God by faith in Christ was
'sometimes darkness, but now are you ligbt in the Lord: walk
as children of light' (Eph. 5 : 8). This is our environment and
outlook, living in and looking towards Divine Light. We live
luminous and radiant lives as we shine with His grace and
glory.

As we His waiting servants turn our faces to the light we
expect His blessing and we receive it. 'The Lord is a sun and
shield; the Lord will give grace and glory; no good thing will
He withhold from them that walk uprightly' (Psalm 84 : 11-12).
As we look expectantly to the Lord for His blessing we may
have to wait for answers to prayer, for instance, and the
waiting may be arduous; yet trials are sanctified, our hearts
are made meek and gracious, and we are prepared to receive
all that the King has designed for us. Our God, says Paul, is
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a God of hope, who gives us both joy and peace in believing.
Jay and peace are richly ours as we look to the Light of the
World.

And, of course, we who by divine and sovereign grace are
in the King's Gate with its eastward aspect are waiting for His
glorious Return. We await the appointed time of His Coming,
His appearing. This is our blessed hope and confident
expectation, as Titus 2 : 13 reminds us. We wait in happy
service with our faces towards the sunrise! Spiritually speak
ing, we are those 'looking for and hasting unto the coming of
the Day of God', the great Day of the Lord's Second Coming.
'Beloved, now are we the sons of God, and it doth not yet
appear what we shall be: but we know that when He shall
appear, we shall be like Him; for we shall see Him as He is'
(1 John 3 : 2). What a Coming that will be, when our glorious
King appears on that great Day. 'For the Lord Himself shall
descend from Heaven with a shout, with the voice of the
archangel, and with the trump of God ... and so shall we be
for ever with the Lord' (l Thess. 4 : 14-18).

The Sun of Righteousness shall arise, and the first beams
will fall on His ransomed, faithful ones 'who hitherto waited
in the King's Gate eastward'.

Continued from page 378

tied must be outside himself. for even the work of the Holy
Spirit is soiled by the sin of the heart in which He works.
When Bunyan was tempted to believe that there was no hope
for him, there came one day a word of consolation from the
Holy Spirit. It was to the effect that his righteousness was in
heaven, in the person of Jesus Christ. And, wondrous
mystery! though it is there, we may wear it here by faith, and
go on our way singing-

'Jesus, Thy blood and righteousness
My beauty are, my glorious dress;
'Midst flaming world, in these arrayed.
With joy shall I lift up my head'.


