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I have been reading a recently published book on Catholic
Pentecostals. It is by two of the leaders in that movement
which in recent years has spread so widely in Roman Catholic
circles in the U.S.A. Kevin Ranaghan and his wife, Dorothy,
who are joint authors, are graduates in theology of Notre
Dame University. Hence the book is not simply a record of
the movement but an appraisal of it from a theological stand
point by two of its leading exponents.

There is much here to surprise anyone who knows only the
traditional pattern of Roman Catholicism. Here are Catholics
meeting for prayer meetings in which they engage in extem
pore prayer. Here are Catholics claiming an evangelical
experience of conversion. Here they are greeting contributions
in a testimony with an ardent 'Praise the Lord'.

There are, of course, also the features which in the past were
more particularly associated with the Pentecostal churches,
and more recently with what is termed the charismatic move
ment in many of the Protestant denominations. So there are
speaking in tongues, prophecy, healing~all of which are seen
as evidence of what they call 'baptism in the Holy Spirit'.

It is true that they reject some of what they feel to be the
excesses of the older Pentecostalism, features which they
believe to be due to its roots in the older American funda
mentalism. It is also true that they do not accept that speaking
in tongues is absolutely essential as an evidence of 'baptism
in the Spirit'. Yet they go very near to contradicting this when
they say 'We are convinced that as far as the charismatic
movement is concerned everyone touched by it is meant to
pray in tongues, that in fact the gift of tongues is always given
by the Lord, as he renews the life of the Holy Spirit' (p. 222).
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The book also contains a selection of testimonies of those
who claim to have experienced this baptism in the Spirit. They
testify to a new love for the Lord, a deep joy and peace, and
a new depth of fellowship with others.

Now while one must always be ready to hear what the Spirit
is saying to the churches, and while one must guard against
grieving the Spirit or quenching the Spirit, one must still ask
questions of such a movement. These questions arc nol
rooted in prejudice but in the revelation which the Spirit has
given us in the Scriptures. They are prompted also by some
of the claims made by these 'Catholic Pentecostals'.

They claim that the baptism of the Spirit is simply a renewal
of what they received in their baptism in water. Since Rome's
view of baptism means a doctrine of baptismal regeneration
which is repugnant to the Word of God, it is hard to see how
the Spirit of truth can contradict Himself by endorsing such
an error.

Even more serious is their claim that this baptism in the
Spirit deepens their devotion to Mary. One person who spoke
in tongues was dcclared to be reciting the 'Hail Mary' in
Greek, and an added thrill for them was thal this particular
meeting turned out to be the vigil of 'one of the greatest
Marian feast days in the liturgical calendar'. The Rosary is
also a devotion which, it is claimed, receives a new impetus,
and as might be expected in this context. there is favourable
mention and acceptance of the legend of the supposed appear
ances of the Virgin Mary to Bernadette at Lourdes.

Now with all the cncouraging trends in Rome today. such as
renewed Bible study, possibly the greatest standing error is the
cult of Mary. Indeed, it is not so much a standing error as a
developing one, for the much lauded Vatican I1 carried the
cult to further excess with its declaration of Mary as the
mother of the church. It is a particularly pernicious error, not
only because it emphasises the Roman view of human merit
-Mary being at the apex here-but because it takes fmm
the glory of our great high priest. The sympathetic mother
figure of the Marian cult is not merely an idea which we may
ignore, it is a gross perversion of the New Testament witness
to Christ which we must reject and repudiate.

But if it is the Holy Spirit's task to glorify Christ as Jesus
Himself taught (John 16: 14), how can an experience which
allegedly exalts Mary be claimed as one prompted hy the
Spirit? Is the Spirit the author of confusion?-God forhid!
Surely the answer is that we must not test the doclrinl' (in this
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case that concerning Mary) by the intensity of an experience,
but by what the Holy Spirit has plainly revealed. Indeed, if
an experience is leading us into serious error we must bring
our interpretation of that experience under the scrutiny of the
Scriptures.

I am not being so presumptuous as to deny out of hand the
reality of any man's meeting with God, but T am entitled to
assess his interpretation of what has happened to him. and this
I must do with an open Bible. The Scriptures, said Jesus on
the road to Emmaus, testify to Him. If then an interpretation
of an experience points in a totally different direction, we are
entitled to say 'to the law and to the testimony'--let us hear
what God has to say in His word.

Another book I read at the same time was a useful com
mentary, although it had no direct link. It is Clarl, Pinnock's
Set Forth Your Case (which incidentally should be compul
sory reading for all ministers!). He points out the basic fallacy
of so much modern thinking which concerns itself with the
world of space and time. The world of spirit, the eternal realm.
indeed anything beyond the world of sense is simply unknow
able. All you can do is take a blind leap, for example by
means of drugs, and try and reach beyond the only world you
can really know. This kind of thinking, as Dr. Pinnock points
out, has invaded the churches. Jt has led to the kind of
thinking which claims that experience is what matters. Whether
the Bible is true or false does not really matter-it is its etrect
on you that counts. Whether Jesus is the Son of God as the
gospels present Him or not is immaterial; it is His impact on
you that matters. Indeed, whether God is alive or dead no
longer seems to be of any account-it is you,r experience which
is the ultimate matter.

Here is a point where Evangelicals have tended to sLlccumb
to the general trend. Tt is experience which is supreme! It'
you experience at an intense level, then you must be right. If
you have joy and peace and power, it must be from God. But
mLlst it? It is not necessarily so. The devil after allmasquer
ades as an angel of light and demons can present themselves
cast in the role of the Holy Spirit. Our only protection is to
lest all things and to prove every claim. But the proof is not
to be found only in the intensity of the experience, though
obviously we will not ignore this. It will be found above all in
the apostolic testimony whose ultimate author is so clearly
declared in Peter's words: 'Holy men of God spoke as they
were moved by the Holy Spirit' (2 Peter I : 21).

H. M. CARSON.
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Peace
H. M. CARSON

A sermon preached in Hamilton Road
Baptist Church, Bangor, Co. Down. on
Sunday morning, 7th May, /972.

'The fruit of the Spirit is peace' (Galatians 5 : 22).

Peace~it is a word that is often on our lips in this part of
the country, and yet the more people talk about peace, often
the further peace seems to recede. Men want peace, but
usually they want peace on their terms, and one man's recipe
for peace can be another man's formula for strife. Paul's
answer is that peace really begins in the hearts of men and
women. We have become familiar with the rather hackneyed
phrase 'the grass roots level' and everything nowadays is sup
posed to start at that level. The grass roots level is, in other
words, the level where people are. The Bible would go even
deeper. Tt is not simply that things must begin to change at the
level where they are, the change must begin in their own
hearts and in their own attitudes.

Peace can be viewed in different ways. Tt can be viewed, as
it were, externally~peace in the relationship between one
person and another, and it can be viewed internally as the
peace which a man enjoys in his own heart. Now, whether it
is peace with other people or whether it is peace within, the
basic element in the idea of peace is that of harmony, when
there is no discordant note. There is a lack of peace where
there is discord; so there is a lack of peace in a community,
there is a lack of peace between two people, when something
has come in to cause discord and dissension. Tn the same way
there is a lack of peace in a man's own heart when therc arc
clashing elements, when hope conflicts with fears, when there
are anxieties and worries and concerns. True peace, however,
whether it is peace with your neighbour or peace within your
own heart, true peace begins when you know the peace of
God.

PEACE WITH GOD

SO this morning I propose very simply to look at peace as it
is experienced at three levels~peace with God, peace within
our own souls, and peace with our neighbours. And I slart
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quitc delibcrately with the basic peace which a man enjoys
when he comes into living touch with the living God. There
is no point in talking about peace in the soul or even peace
with one"s neighbour unless one has first dealt with the basic
issue which is our relationship with God. When the Lord
Jesus Christ was summing up the law, He said, 'Here it is,
let me summarise it for you: you shall love the Lord your
God with ail your heart and with all your soul and with all
your mind and with all your strength, and you shall love your
neighbour as yourself' (Mark 12 : 30-31). But the two things
follow the one upon the other. It is when a man is rightly
related to God that he begins to be rightly related to his
fellows. So I begin, T say, quite deliberately with this funda
mental requirement that: we might know peace with God. The
message of the Lord Jesus Christ is basically and fundament
ally about this very question--How can I, a sinner, come to
know peace with the God against whom I have sinned?

When you read through the Bible you find there is a basic
contention. Paul sums it up very well when he is writing his
lettcr to the Romans. He says, 'The carnal mind-that is the
attitude and mind of the man who has not had this experience
of spiritual rebirth-is enmity against God' (Romans 8 : 7).
Now someone might be inclined to feel that Paul is being
rather extreme, and indeed almost unbalanced, at this point.
Onc might say-well. I know lots of people and they would
not take too seriously the Christian message, but you could not
really describe them as enemies of God; in fact iE you talk to
them, they are quite prepared to acknowledge that they believe
in God, thcy believe III One above. So at first sight it might
seem unreasonable or, [ say, almost extreme to suggest that this
condition of enmity against God is by any means a common
phenomenon.

But look a little more closely at the man who says he
believes in God. You ask him a little bit more insistently what
kind of God it is in whom he believes, and then you begin to
discover that for so many people the word 'God' simply refers
to some vague kind of benevolence out there, a benevolence
which does not interfere too much in your ordinary plans and
schedules, a benevolence which is useful in times of trouble
when you need a bit of comfort and strength, but largely an
irrelevant benevolence-a deity who is out there vaguely on
the perimeter of things. Well, naturally enough, no one is
going to feel any enmity towards that kind of deity. You can
largely dismiss him from your thinking apart perhaps from
some stated intervals. But when you begin to confront, and be
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confronted by, the God who revealed Himself in Jesus Christ,
you find men adopting a different attitude, and inevitably so,
because this God is not prepared to be the irrelevance on the
perimeter. This God is the One who has created us, and
because He has created us He is the One who has absolute
rights over us, and not only has He absolute rights but quite
firmly and definitely and decisively He asserts those rights.

This is why the Bible has a great deal to say about the law
of God, the law which is stated in the ten commandments, and
more briefly in Christ's summary to which I have already
referred. Here is the divine assertion that man cannot and
must not live to himself, that he only really begins to function
truly as a man when he is living to the glory of his Creator.
'Man's chief end is to glorify God and to enjoy Him forever.'
Tt is when a man is confronted by the God of the Bible, who
says quite firmly that man shall not simply go his own way,
that he shall not pick and choose the direction that he shall
take, but that man is ultimately subject to his Creator-it is
then that you begin to discover this native enmity which is very
much in our constitution, in the very fibre of our being. We
do not want God to control us so completely. We are prepared
to have Him as someone we can call upon, a kind of emer·,
gency deity, H there is Cl crisis situation, then of course we will
have a time of prayer and look to Him to help us out But the
God who reveals Himself in the Bible is the God who demands
that we bow the knee in total submission and surrender, and
acknowledge that He has absolute rights over us. T find,
however, that when T begin to speak to people in these terms,
far from there being a ready acceptance at that point, there is
cIear evidence of what Paul is talking about when he says, 'The
natural mind is enmity against God'. Men do not want this
kind of deity. They are prepared, in other words, for a god
who is the projection of their own imagination, the product of
their own desires. But the God who has made Himself known
as the absolute King and Sovereign with absolute demands,
this is the God whom men are unwilling and unready to
acknowledge,

But when you have said that, you have not said all that the
Bible has to say about this relationship. The relationship
between man and God, between the creature and his Creator,
has been severed by man's rebellion, but there is the further
fact that God Himself is dynamically holy-in other words. He
is not an absentee spectator, He is not looking on from Cl dis
tance at a world which is grievously out of control. He is the
God who is active as the Judge of all men. That is why when
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Paul writes his letter to the Romans, which is the classic state
ment of what the New Testament message is all about, he
begins his good news with bad news, and indeed until we
appreciate the bad news we cannot begin to understand what
the good news really is. So Paul speaks about the enmity
between man and God, and insists that this enmity is not
simply the reaction of man to the absolute demands of God, it
involves God's reaction as well. Because man has rebelled and
because man has gone his own selfish way, the consequence,
says Paul, is this-'The wrath of God is revealed from heaven
against all ungodliness and unrighteousness of men',

Now we have lived through a generation in which any
mention of God's holiness and righteousness and wrath has
been deemed to be out of place and it is ruled out in a great
deal of modern preaching. 1 was interested reading the
editorial in The Guardian the other day. It was discussing the
vote that had been taken in Church House, Westminster, on
the Anglican-Methodist discussions and the failure to get a
vote for union. What interested me greatly was the attitude of
the ordinary secular journalist writing an editorial, for he
virtually said this--'It is time the churches got away from the
direction in which they have been going, concerned with insti
tutions, concerned with organisation, concerned with this, that
and the other ecclesiastical scheme; what they need to do is to
get back to the place where they ought to be, and to tell men
how they can get right with God', Well, it is interesting that
you need a journalist from outside to tell the churches what
they really ought to be doing. But it is sadly true that we have
lived through a generation that has been ecclesiastically flabby.
There has been a fear and a reluctance to bring in the rugged
truths of the New Testament, to emphasise the sterner aspect
of God's truth which humbles men rather than puffs them up.

1n the last century there began to creep into the churches an
easier attitude, an attempt to make the message more palat
able. But they made it so easy that men not only looked on it
as cheap, but familiarity bred contempt and men decided that
Christianity was not even worthy of their consideration. Well,
we may not mention the searching demands of God, but the
New Testament does. The New Testament asserts vigorously
and Jesus Christ insists very firmly that there is a grievous
breach between the creature and his Creator, and therefore,
before we can begin to think about our relationship to others,
before we can begin to talk about our situation in the com
munity, our fundamental requirement is that we should know
peace with God.
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This is what the gospel is about. That is why the New
Testament, for the man who reaily understands it, is such an
exciting book. That is why the preachers in the New Testa
ment are not droning out some homilies which they have
rehearsed, as a matter of duty. They are declaring news that
has gripped their souls. They are absolutely thrilled with the
wonder of it, that they have found peace with God. that they
have been enabled to come into the presence of the Judge of
all the earth and call Him 'Father', that they who arc only
creatures, specks of dust on onc minute planet in a vast uni
verse, can come into the presence of the almighty Creator, and
come with an intimacy of approach into communion with God.
So, says Paul, 'Being justified by faith. we have peace with
God through our Lord Jesus Christ, and we rejoice in hope of
the glory of God'.

THE PRICE OF PI':ACL

But peace is often purchased at a very grea t price, and the
peace which a man knows with God is purchased at the cost
of the death of the Son of God. The New Testament focuses
on one decisive point in history, and that decisive point is
when Jesus Christ the Son of God took our nature, was horn
of the Virgin Mary and went, the sin less One in the place of the
sinful one. to Calvary. and there He died-in the apostle's
words. 'the Just for the unjust, the Righteous for the Ul1

righteous, that He might bring us to God'. This is what the
New Testament is about. We have a children's hymn which
r think sums up the attitude of awe and wonder in the New
Testament:

'It is a thing most wonderful.
Almost too wonderful to be.

That God's own Son should come from heaven
And die to save a child like me.'

No matter how far we go in years, it should never cease to
be a matter of incredible wonder that God's own Son should
stoop so low, to condescend to our weakness, to our mortality,
and above all to our sinfulness, and should die for sinners on
Calvary. So Paul says, 'We are justified. we are accepted by
God, we are forgiven, the guilt is removed, the sin is dealt with,
we have peace with God through our Lord Jesus Christ'. When
I trust in Him as my Sin Bearer, when I trust in Him as my
Saviour, when I put my trust in Him as the One and the only
One who can bring to me forgiveness and new life. then [
know and enjoy this great experience of peace with God.

So it all begins at this point, and the fundamental question
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therefore is-Do you know this peace with God? Have you
got this living communion? 1 do not ask you-Do you believe
there is Cl God out there or up there? Task you-Do you know
this living God in your own heart? When John Wesley, two
centuries ago, was returning from Georgia, where he had been
a missionary, he was deeply troubled because he had not really
found what he had been trying to preach to others, he had not
really found peace with God. And the thing that really awak
ened him to realise how far he was away from the truth was his
contact with some German Moravians. They were on the ship
and there was a storm in the Atlantic. Tt looked like certain
death to all of them. bec:1Use a storm in the Atlantic in the
18th century was a very hazardous matter. John Wesley
admitted that he was afraid to die. and yet he saw these
Moravians. not only the men but the women. and they seemed
perfectly calm. They had no fear of death at all, and he began
to be increasingly troubled. He was even more troubled when
one Moravian missionary was talking with him and asked him,
'Do you know Jesus Christ'?' 1t might seem almost an imper
tinent question. John Wesley was a clergyman, he was a
scholar, indeed he was a missionary-Do you know Jesus
Christ? How absurd to ask a question like that! He replied,
'I do', but he wrote in his own journal. 'They were vain words
that I spoke'. Jt was after this experience that he came back
to London, and in a little meeting in Aldersgate Street he heard
someone reading from Martin Luther's preface to the epistle
to the Romans; it was the Luther who, in Witlenberg two
centuries before Wesley, had come to a deep experience of
forgiveness. Luther was describing the change that comes
when a man is trusting in Christ, and Wesley wrote in his
journal, '1 felt my heart strangely warmed. I felt I did trust in
Christ, Christ alone for my salvation. and an assurance was
given me that He had taken away my sins, even mine, and
saved me from the law of sin and death'.

It was no wonder that John Wesley went out from that kind
of experience to be a blazing evangelist of the grace of God
across eighteenth century England and to be one of the instru
ments among the many others whom God raised up to turn
England back from the very threshold of the bloody revolu
tion which engulfed France in 1789. God did a great thing and
He did it because first He began to work in the hearts and lives
of individual men and women. And when you read the subse
quent history in the nineteenth century, the battle of Wilber
force and the others against the slave trade, the battle of
Shafteshury against the appalling conditions in the factories
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and mines, the battle for penal reform in the terrible conditions
in the prisons, you are simply seeing the outworking in terms
of social commitment and responsibility of this dynamic ex
perience which these men had had. So J ask you, like Spangen
berg on that storm-tossed ship in the middle of the Atlantic
Do you know Jesus Christ? This is the way to peace with
God, this is the way to this rich new experience that transforms
a man's life and begins to transform his relationships.

PEACE OF SOUL

Peace with God-and then peace with oneself. This is a
generation in which there is a great deaL of depression.
I encounter many people, and have done over the years. who
are battling with deep problems and tensions and difficulties.
They do not always display them openly. Obviously we do not
all want to wear our heart on our sleeve, and people feel tha1
other folk have enough troubles of their own without sharing
theirs with them. Tt is true that a great many people do not
know the meaning of peace within their own souls. Now Paul
does not mean to say that when a man has peace with God he
does not have any problems after that, but he does mean that
the Christian has discovered the remedy for his discourage
ments. for his fears and his depressions. He has discovered the
answer to the problems that confront him-and how many
there are! There are all the pressures that build up, and can
build up so intolerably; the pressures in family life, the pres
sures in business, the pressures that emerge from the fact that
we are in a difficult and at the moment a divided community
-all these can be severe pressures. There are fears about the
future. How many people there are who under a calm exterior
are anxious about what may lie ahead. They are wondering
about the future of their children, they are concerned about
the future of their health, they are troubled about the utter
uncertainty as far as the country is concerned. It seems at
times as if you are looking down a dark tunnel and there seems
to be no chink of light. Many people are beset by anxieties
and worries, problems confront them and they cannot see the
solution, they cannot see their way forward. At times it is
almost as if you are stumbling in a fog, wondering if the clouds
are never going to pass, if the sun is never going to shine
through.

The apostle's answer to the Christian is that 'the peace of
God which passes all understanding shall keep your hearts and
minds through Christ Jesus'. He uses a very vivid word. It
was a word he might have applied had he been descrihing a
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Roman soldier on the watch. Here is a sleeping city, Philippi
perhaps, which was a garrison town, and out there on the hills
there may be enemies. But the soldier is on duty and other
troops are on the walls. they are on the watch. So Paul uses
the word that he might have employed to describe a soldier on
the watch. to speak of the peace of God. He says the peace of
God is like a garrison, standing on watch around your soul.
You may be buffeted severely, you may be under severe pres
sure, tensions may build up, but the peace of God can become
a great reality.

Now let us be quite clear. We have got to distinguish this
peace from the other so-called peace that people sometimes
claim to desire or enjoy. This peace is not the same as torpor:
in other words. there are people who are at peace simply
because they do not think. A cow chewing its cud is obviously
at peace. and there are some people who apparently enjoy
peace but what they really enjoy is bovine stolidity. They are
not troubled because they are not thinking. Well. this is not
the peace the New Testament is talking about. Nor is it the
peace of escapism. So many in our twentieth century have
simply devised techniques of escape. That is why so many
people use drink, drugs, or this and that pleasure, in order to
get away from the demands of the moment. But the hangover
on the next day when they return to normal indicates that an
escape mechanism is no answer. A man returns to his prob
lem, the pressures are still there, the anxieties are still present.
One needs something far deeper than a mere means of escape.

But I feel I have got to say one further thing and especially
in the context of a service of worship. The peace of God is not
a religiously contrived peace. What do T mean by that?
r mean that it is possible to make a church service a kind of
escape mechanism, a brief interlude in which you can forget
about the world and forget about the problems and for a short
time think about something else. That is why people who
come to church in that mood want something that does not
trouble them too much; they want a soothing word, one which
heartens them and cheers them up for the moment, and then
they can go out again. But this is not what Paul is talking
about. That sort of peace is just like a shot of a drug. It is no
wonder that Karl Marx could say that religion was the opiate
of the masses, for a great deal of religion is just that, it drugs
people. But New Testament Christianity never drugs you into
some kind of insensibility. New Testament Christianity wakes
you up, makes you alive, sets you on fire. gives you passion
and zeal and enthusiasm.
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No, the peace of God is not some means of escape, whether
it is devised by the world or devised by the church. The peace
of God is rather a deep harmony of soul. It is God reaching
down into the very depths of one's being. He does not banish
the problems. No, they are still there! Nor does He remove
the causes of the anxieties. No, they are still there. But He
enables us to confront them. How do we confront them if we
are Christians? Well, if we have enjoyed this experience of
peace with God, we know the living God, we know Him
personally. He is God Almighty, so this situation is not beyond
His control. He is God all wise, so this problem is not beyond
His powers of solution. He is God all faithful, so I look back
over the years and see the way He has led the people of God.
and T say,

'His love in time past forbids me to think

He'll leave me at last in trouble to sink.'

I am confident, not simply because I have certain ideas
about God, about His power and His faithfulness and good
ness, but because He is my God, I know Him personally.
When the pressures begin to build up and when 1 am tempted
to be discouraged, and when the waves of depression begin to
move in-and any of you who know the meaning of depres
sion will know how they come in almost like the waves of the
sea engulfing you-well, you reach out the hand of faith and
you lay hold on the hand of the Crucified. You open the ear
of faith and you hear the words sounding afresh from heaven:
'I will never leave you nor forsake you'. 'The eternal God is
our refuge and underneath are the everlasting arms.' 'Jesus
Christ, the same yesterday, today and for ever.' 'The peace
of God which passes all understanding shall keep your hearts
and minds through Christ Jesus.'

PEACE AMONG MEN

The peace of God, however, means not only peace in one's
own soul, but peace with one's fellows. So here we come right
into our own situation. We turn to Ulster and we look at our
great need to have peace. But you know it is easy to get lost
in generalities. We must start by learning to enjoy peace with
those who are much closer to us than those who are even five
miles away, because there are many relationships which may
not end in open strife but they are strained relationships, for
there is not real peace. An absence of peace, yes, you see it on
every hand. You see it in many families. You see it in hroken
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homes where instead of give and take there has been lots of
take and very little give. You see it in industry when both sides
are endeavouring to gain at the expense of the other. You see
it in a community when neither side is able apparently to see
the other side's point of view.

Now the Christian is called on quite clearly, to quote the
epistle to the Hebrews, 'to follow peace with all men'. You
follow it, you pursue it, you make it your goal, you go all out
to establish friendly, gracious, sympathetic relationships with
others. But some of these others are very difficult to feel
kindly disposed to. How do you feel kindly disposed to some
one who is disrupting your community? How do you begin
to feel kindly disposed to someone who is using violence in
order to maim and destroy? Well, I believe the New Testa
ment would say that you begin to look into your own heart.
Jesus pointed out that while it says in the law that you shall
not kill, He adds that if there is hatred in your heart you are
just on the same level as the murderer. So when I see the man
of violence, and Tam appalled at what he is doing, I look into
my own heart and see the hidden dislikes and hatred and
hitterness and desires for revenge and I say, 'There but for
the grace of God go r.

Jesus told the story of the man who was forgiven by his king
ten thousand talents-a fantastic debt; but another man owed
him about five pounds and he took him by the throat and said,
'Pay me what you owe'. Is not this the attitude which we see?
Seeing others in terms of the way they have wronged us rather
than seeing ourselves as recipients of the amazing mercy and
grace of God? And that enables us to begin to adopt a new
attitude to them. Tdo not believe that it means that suddenly
we are going to have the solution-for you and 1, who have
lived through these past three years, have probably become
increasingly cynical about instant solutions; we have had so
many theories, so many ideas, so many initiatives and counter
initiatives that it is no wonder if many people have sunk
almost into a state of despair. No, I am not advocating some
quick method. What I am saying is that when a man is rightly
related to God, then he begins to reach the position where he
can begin to be rightly related to his neighbours.

Let me close with an illustration-an illustration which itself
is clothed in flesh and blood, and the flesh and blood of the
man who is writing what I am quoting this morning, the
apostle Paul. You look at him before and after his conversion.
Before, he simply does not know the meaning of peace. There
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is no peace certainly in his own heart. You remember when
he met with Christ on the Damascus Road, Jesus said, 'It is
hard for you to kick against the goad. against the pricks of
your conscience'. 'Paul, you are troubled, T know you are.'
There was no peace in Paul's heart and there was no peace
between him and his fellows. He was a Jew, and a Jew had
no time for Gentiles, and none for Samaritans. Paul was an
heir of the general hatreds of his race and he was an heir to
a situation in which there was a divided community. There
was a hatred of Samaritans-Jews have no dealings with them.
and an ever more bitter hatred of the Romans who were
imposing on both Jews and Samaritans a rule that neither of
them wanted. But what was really wrong with Paul was not
simply that he had no peace in his heart and no real peace
with others, but he had not learnt peace with God. But look
at him afterwards. He meets with Christ, and through Christ
he is brought into this saving relationship with God. He knows
the peace of God in his heart.

I see him in a Roman prison, not a modern prison where
they have many amenities-l was up in the Crumlin Road the
other day and heard of the television sets and all the things
they have for long-term prisoners-Paul did not have that
kind of prison. He had a dark grim Roman dungeon. He had
grim conditions. appalling conditions. but listen to him, 'I have
learnt: he said, 'in whatsoever state 1 am therewith to be
content. I know both how to be abased and T know how to
abound . . . 1 can do all things through Christ which
strengtheneth me.' He wrote about 'the pC'dce of Goel which
passeth all understanding', not when he was sitting in his study
in an armchair discussing in a theoretical way the peace of
God, but when he was facing the misery of Roman imprison
ment which might well end in execution. This is it! When a
man meets with Christ he begins to know peace in his own
soul and peace with others. Paul is a Jew. a Pharisee, yet he
loves these Gentiles, people who were formerly outside the
pale as far as he was concerned. He is ready to lay down his
life that the hated Gentiles might with him be brought into the
same experience of God in Christ, and so he says now, 'There
is neither Jew nor Greek. there is neither bond nor free'. The
national distinctions, the old community divisions, the division
between race and race, between literate and illiterate. these
lhings, he says, have become irrelevant. There is only one rela
tionship now that matters, this living relationship with God.

Concluded un page 384
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Doctrinal Definitions
PAUL TUCKER

ELECfION I.

The Bible has a different word to describe each aspect of
~alvation. If you view the sinner from the standpoint of a
person who is dead through sin, then the aspect of salvation
which that person needs is regeneration, the impartation of
new life. If you look at the sinner as a child of wrath, a child
of Adam and a child of the Wicked Onc, then the aspect of
salvation that that person requires is adoption. He needs
judicially to be adopted into the family of God by the new
birth and placed in the position of sonship. If you think of the
sinner as a person who has broken God's law and who is under
the condemnation of the law, then the aspect of salvation he
requires is justification, he needs to be justified and declared
righteous in the sight of the Holy God he has offended. ]f you
view the sinner in terms of his physical body which as a result
of sin has the seeds of decay in it, and is perishing, and will
ultimately return to the dust, then the aspect of salvation that
is emphasised there is glorification, for that man needs onc day
a new body, a resurrection body, an incorruptible body.

Il' you view salvation not so much from the standpoint of
the sinner but rather from the standpoint of God's eternal
purpose, then the word which describes that is the word
election, because the whole emphasis of the Gospel is that
salvation is not an afterthought of God, it is not an emergency
action that God has introduced because of man's sin. God
from the very beginning knew that man would fail. God anti
cipaLed the fall and entered into covenant with His Son that
He would save a great multitude of people and that they would
be brought and presented 'faultless before His presence with
exceeding joy'.

The word 'election' means to choose from among a com
pany of people, to select, to take out from among others.
The principle of election runs right through the Bible. We find
God choosing Abel and the line of Seth, but He rejects the line
of Cain. We find God choosing Jacob but rejecting Esau,
and so on.
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I. TIILRE ARL THRICE TYPES OF ELU.TION SPOKEN OF

lN SCRIPTURL.

1. There is the election of Israel as a nation. There are
several references to this: Deuteronomy 4: 37-48, 10: 14-15.
Therefore this people was selected and elected by God.

2. The election of individuals to positions of authority and
office. See Deuteronomy 18 : 1,5. Out of the twelve tribes one
was chosen to be the priestly tribe; it was an appointment to
ollice and position. 1 Samuel 10: 24. Sometimes it is said
that Saul was the people's choice, but the people wanted a
monarchy. See Psalm 78 : 70.

3. Evangelical election. which has to do Ivith the choice of
individuals unto salvation. This is everywhere brought before
us in the New Testament. See Ephesians I : 4-5, Romans
11 : 5. Why are they a remnant and why are they believing?
They are so according to the election of grace. In God's grace
they have been elected, and therefore they have believed and
are trusting in the Lord Jesus Christ. See 1 Peter I : 2 and
2 Tbessalonians 2 : 13-14. Can we have a definition of this
evangelical election? Well, this is the definition the Westmin
ster Confession of Faith gives or it: 'Election is that eternal
act of God whereby He in His sovereign good pleasure and
on account of no foreseen merit in them chooses a certain
number of men to be the recipients of special grace and eternal
favour.'

11. iT IS GOD'S (;REAT PURPOSE TO CI-iOOSE AND SAVE A LARGE

NUMBER OI'PEOPLE IN AND BY JESUS CHRIST.

1. This is a most perplexing doctrine. It is shrouded in
mystery. But every doctrine of the Gospel is mysterious. That
is why our reason will take us only so far in considering the
doctrines of the Christian Gospel. That is why God requires
faith of us. It is not that faith is contradictory to reason, but
rather that faith is greater than reason, superior to reason, and
it takes us beyond the limits of the finite mind and enables us
to grasp infinite truth. 'By faith we understand.' Though we
argue and diffeT about this doctrine, let us always do so from
the basis of faith. Do not try to argue to faith. Faith is the
gift of God.

2. No doctrine is more disliked. Spurgeon says: 'There
seems to be an inveterate prejudice in the human mind against
this doctrine. Although most otber doctrines will be reccived
by professing Christians, some with caution, others with
pleasure, yet this onc seems to be most frequently disregarded
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and discarded'. If that were true in his day, how much more
true is it now!

3. No doctrine is more grossly misrepresented. This doc
trine has fallen into disrepute because it has been maligned and
mishandled by those who oppose it. This doctrine has nothing
to do with people being predestined to damnation. Election
has to do rather with something positive. Again and again in
scripture it is 'election unto salvation'.

Ill. REASONS WHY WE OUGHT NOT TO HE PREHJDTCED

AGAINST IT.

I. Flection is flot salvation but it is with a view to salvation.
Election and salvation are not synonymous terms. See
Romans 11 : 7. Those in the nation whose eyes had been
opened and who had seen Jesus Christ as Messiah had ob
tained this salvation; election did not give it to them. But
because they were electcd they obtained this salvation. So
election precedes salvation. Turn to 2 Thessalonians 2 : 13.
God chose this company with a view to their salvation, but
they were not saved when He chose them. They were saved
when they repented and believed on the Lord Jesus. Paul
works it out in verse 14. Election has to do with eternity, but
coming to a saving knowledge of the grace of God has to do
with time. J am not saved because 1 was elected. 1 am saved
because J repented and believed on the Name of the Lord
Jesus. That election is a guarantee to me that I must be saved.
So we do not tell people that if they are elect they are all right,
but we tell people to repent and believe the Gospel. Election
does, however, guarantee that men and women will repent and
believe the Gospel of our Lord Jesus Christ.

2. Election is not the cause of people going to hell. Now
this is something that is very important. Election is unto
salvation. It is a positive thing. Election does not lock a man
out, but it does lock him in. It makes him secure. That is why
it is a truth that can really be appreciated only by believers and
that dawns upon us as we continue in the Christian life. Paul
is talking to believers in his letters. It is rather like this: you
thought when you were converted that it was all your doing,
and you came to the Lord Jesus Christ and received Him as
your Saviour, but as you have gone on in the Christian life you
have come to sec that there was a Hand behind it, superin
tending it all.

The Lord Jesus said to His disciples, 'Ye have not chosen
Me. but 1 have chosen you and ordained you that ve should
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bring forth fruit and that your fruit should remain'. Think of
Zacchaeus. He sought to see Jesus, who He was, and so far
as Zacchaeus was concerned it was all his doing. But the
Lord Jesus came to Jericho to seek and to save Zacchaeus who
thought it was all his doing. Any desire in your heart to seek
the Lord Jesus has been implanted there first of all by the
Holy Spirit. This doctrine is precious and brings great com
fort to the believer. And it is quite obvious that non-election
is not responsible for a man's damnation. The Bible makes it
clear that there is only one thing that is responsible for a man's
damnation and that is sin. 'The soul that sinneth, it shall die.'
If any man is lost he is not lost finally because he was not
elected, but he is lost because in his perversity of will he has
deliberately refused the light and gone on in the way of dark
ness. Election harms nobody; it is sin alone that harms a man
and damns him.

3. Election does not prevent the salvation of anyone who
really desires to trust Christ. I suppose no man desires to go
to hell and no one wants to burn. But equally no one has any
spiritual desire to know the Lord Jesus Christ. He has no
spiritual desire to seek God and to receive eternal life. Here
is the Gospel feast. God has spread the banquet and gives the
invitation to everyone, but no one desires to come. See Luke
14 : 16-23. The general invitation goes out and no one comes.
The servant goes out with the constraint of the Holy Spirit.
He brings and he compels and they come from every quarter.
and the house is filled. Is God unjust because He graciously
allows His Spirit to operate upon certain people and bring
them to the feast? It is all of His grace, because if men were
left to themselves they would never come at all. It is He who
gives them the desire to come.

4. Election means that after all the destiny of men is in the
hands of God. The great tragedy of men is that they think
their destiny is in their own hands. They think they are masters
of their own souls and captains of their own fate, but those
who are Christians know that our times and destinies are in
the hands of the Lord. My conversion was in the hands of the
the Lord. I would not be here tonight preaching if the Lord
in His grace had not arrested me and laid His hand upon me.
Here am I dead in trespasses and sins, J need a resurrection.
Can a dead person resurrect himself? Of course not! There
fore divine grace was operating when Twas dead in sins.

Since I have been a Christian, am I able to fall in and out
of salvation. to be one day saved and the next day lost? No,

Concluded Oil fJL1ge 384
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James Orr
DEFENDER OF THE FAITH

PETER TOON

355

One of the ablest defenders of the Calvinistic view of God
and His creation at the turn of the century (J 890-191 0) was
James Orr of Scotland. As biographical information concern
ing him is not easy to find, perhaps a brief memoir of him will
serve a Llseful purpose since there are many aspects of his
character and work-not least his whole-hearted commitment
to orthodox Christianity in a period of liberalism-which are
worthy of study and emulation today. I

(a) The Early Years: Glasgow and Hawick, 1844-1891

James was born in Glasgow on April 11, 1844. His father,
an engineer, died when he was only nine, and his mother died
soon afterwards. So he was brought up by relatives in
Glasgow. When he left school he was apprenticed to a book
binder. His spare time was spent in Christian work, the life
and witness of the United Presbyterian Church, East Campbell
Street, whose minister was Dr. John Kerr. He served in the
Sunday School, the Young Men's Christian Association, and
did social and evangelistic work for the Glasgow City Mission.
Through means of these activities and the advice of his pastor,
he decided it was God's will for him to becollle a minister.

In 1867 he became a student at Glasgow University. He
excelled at classics. logic and philosophy, and graduated
Master of Arts in 1870. During the SUlllmer of 1870 and 1871
he attended the u.P. Divinity Hall in Edinburgh and during
the intervening period studied in the Faculty of Divinity at
Glasgow, from where he graduated Bachelor of Divinity in
1871. For an essay entitled 'David Hume: his influence on
Literature and Philosophy' he was awarded a prize, and his
examiner judged it was the best short study of Hume in the
English language. Not unexpectedly, the essay with some

1 Brief notices appear in the Schaff-Herzog Encyclopaedia and
the Dictionary of National Biography. J am indebted for my
information to the Rev. J. M. Orr and the Rev. A. P. Neely.
The latter wrote a thesis at the Baptist Seminary, Fort
Worth, Texas, in 1960 on Orr's Apologetics. Also the
obituaries (listed at the end of this article) were helpful.
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modifications was published as a book in 1903. His interests
stretched far and wide, and one area which fascinated him and
in which he was later to become very competent was German
theology of the 19th century.

After serving as an assistant minister at Trinity Church,
Trvine, 01'1' moved in 1874 to be minister of the East Bank
Church, Hawick, where he spent the next seventeen years. His
salary was £300 (later raised to £350). Here, with his newly
acquired bride (nee Hannah Fraser Gibb), by whom he had
four sons, he lived a full and demanding life.2 Apart from
the work of the parish, he served his denomination in several
capacities (e.g. the investigation of heresy) and wrote regularly
for local newspapers. In l888, three years after receiving the
Doctor of Divinity degree from Glasgow, he was unanimously
appointed by the u.P. synod as the first lecturer in the Kerr
Lectureship (founded by the will of Miss Joan Kerr to promote
the study of scientific theology). His stated subject was 'The
Christian view of God and the world centring in the Incarna
tion'. After three years' preparation he delivered the nine
lectures to a very appreciative audience. In 1893 they were
printed as The Christian View of God {md the World. The
contents reveal an acquaintance with the whole field of con
temporary theology and philosophy. The distinguished
Methodist scholar, Dr. A. S. Peake, reviewed the book in the
British Weekly (June 8, 1893) and wrote:

'The Kerr lectures have made a capital start with this
volume. It is a bulky book and one not quickly read; yet
the enduring reader will be well repaid. Tt is somewhat
difficult to categorise, but it is mainly apologetic, though
covering largely the same ground as systematic theology ...
The standpoint is that of a conservative theology, but an
orthodoxy that knows and has tested wbat may be said on
the otber side. It is tbis quality tbat gives the book its
peculiar value, for it is the work of a man who reaffirms
the old positions in the full light of philosophic and scienti
fic speculation.

Such was the popularity of the book that there were twelve
printings before 1913 and one as recently as 1954 (Eerd mans,
Grand Rapids).

(b) Extending Influence: Edinburgh, 1891-1900

A few weeks after delivering the Kerr Lectures, Orr was
invited to become Professor of Church History at the u.P.

2 The Rev. James McMichael Orr, of Jordanhill Parish, Glas
gow, is the son of WiIliam Off, the youngest of the four sons.
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Divinity Hall in Edinburgh. On June 3, 1891, he said farewell
to his friends in Hawick and moved to his new sphere of
service. Four months later he delivered his inaugural lecture
on 'Some Recent Theories of Early Church History'. Then
began ten years of intense study of the history and doctrine of
the Church from the apostolic period to the nineteenth
century. But this was not his only activity. He made several
trips to North America, served his denomination in important
negotiations, and continued his work as a defender of the
Faith. Let us briefly examine (in reverse order) these three
aspects of his life.

Following the 1894 Gifford Lectures ('Philosophy and the
Development of Religion') by Dr. Otto Pfleiderer, who sought
to remove the supernatural element from the work of Jesus
and early Christianity, Orr joined Principal Robert Rainy and
Professor Marcus Dads (both of New College, Edinburgh) in
giving three public lectures in defence of the traditional under
standing of the miraculous and supernatural elements in the
life and work of Jesus and His apostles. The lectures were
published in 1894 as The Supernalural in Christianity. Two
years later Orr lectured in Glasgow in the Christian Institute
lo ministers of the city on the topic, 'German Theology in the
Nineteenth Century'. 1n particular he introduced his hearers
to such thinkers as Kant, Hegel, Schleiermacher, Baur, and
Ritschl, and showed how their views differed from orthodox
Christianity and how they were affecting the general direction
of British theology.

Within the context of the ecclesiastical politics of Scotland,
Orr's most important task was that of joint-convenor of the
U.P. committee set up to confer with the committee from the
general assembly of the Free Church of Scotland on the
proposed merger of the two bodies. This committee functioned
between 1897 and 1900. On October 30, 1900, the synods of
the two denominations meeting in Edinburgh decided to unite
and form the United Free Church of Scotland. (One small
group within the Free Church decided to remain apart and
gained the name 'wee frees'.) This union meant, amongst
other things, that the new denominations had too many theolo
gical colleges and there were unions, a fact which led to Orr's
removal from Edinburgh to Glasgow.

Because of the fame 01'1' gained from his book, The
Christian View of God and the World, he was invited to lecture
in North America. Tn 1894 he spoke at Chicago Theological
Seminary on 'The Greater Movements in German Theology

/,
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and Philosophy of Religion in the Nineteenth Century' and
then repeated the same lectures a few weeks later at the
Manitoba Presbyterian College in Canada. Two years later he
gave the Elliott Lectures at the Western Theological Seminary,
Allegheny, on the history of dogma (published as The Progress
of Dogma) and the Morgan Lectures at Auburn Theological
Seminary, New York. The latter were published as Neglected
Factors in the Study of the J.;arfy Progress of Christianity.
During this visit in 1897 he also preached at Princeton
University.

(c) The Final Years: Glasgow, 1900-1913

01'1' moved in 1900 to become Professor of Apologetics and
Dogmatics in Trinity College, Glasgow, and here he remained
until his death. His colleagues included George Adam Smith
in the field of Old Testament, lames Denney, teaching New
Testament, and T. M. Lindsay, teaching Church history. Out
side his academic commitments 01'1' joined his colleagues in
the affairs of the new denomination. He served on many
committees, but perhaps the most important of these was the
one that joined in discussions with representatives of the
Church of Scotland concerning a possible merger. Though not
opposed to unity, he was the chief defender of the separation
of church and state, and so the spokesman for those known as
the 'voluntaries'. The union did not come in his lifetime; it
had to wait until 1929.

Orr also took a leading part in the defence of his colleague.
G. A. Smith. whose book, Modern Criticism and the Preaching
of the Old Testament, caused a major controversy in the
General Assembly of 1902. Smith was accused of tracing
Hebrew religion to polytheistic roots and of doubting the
historicity of the patriarchs (such views were, of course,
commonplace in German theology at that time). 01'1' con
clusively showed that Smith did not teach such things. He also
appealed to his brethren to view positively the higher criticism.
Ignorant fundamentalism would not do; the Old Testament
had real problems and the views of the higher critics were at
least worthy of study. However, 01'1' believed quite firmly that
the whole of the Old Testament was the inspired Word of God.
This is seen in The Problem of the Old Testament. Considered
with Reference to Recent Criticism, for which he won the
Bross Prize from Lake Forest College, Illinois.

OtT went to the US.A. to receive his prize of 6,000 dollars
and on the same trip lectured at the Fifth Avenue Presbyterian

L
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Church, New York City. on 'The Virgin Birth of Christ', a
subject then in much dispute. He published his lectures under
the same title. That same year, 1907, he also lectured in
various American cities on various aspects of Christian
theology and later published his talks under the title Sidelights
on Christian Doctrine. Four years earlier he had visited
Princeton to give the L. P. Stone Foundation Lectures on the
doctrine of man. They were published as God's Image in Man
und its Defacement in the Light of Modern Denials.

lames Orr died on Saturday, September 6. 1913, in his
seventieth year. On the following Monday the leading Scot
tish and English papers (e.g. The Scotsman, The Glasgow
Herald and The Times) carried obituaries. In these and later
ones in the religious press Orr was praised for various quali
ties. Let us note three. First. he had a comprehensive mind.
T. M. Lindsay wrote that 'his learning was immense',3 He
doubted if any of his contemporaries had read and re-read to
the same extent all the more recent books on dogmatics.
whether English. French or German. Second, as lames Denney
put it:

'Dr. On was a laborious worker and the range of his
first-hand knowledge was immense. He did not speak about
men like Kant and Hegel. Hartmann and Sehopenhauer,
Schleiermacher and Ritschl. Spencer and Darwin. from
hearsay or on the strength of compendiums; he had
mastered them in their own writings and his mind was
massive enough to weigh them in its own scales and to be
its own authority upon them.'4

Third, Orr was totally committed to the defence of historic.
orthodox Protestant theology. The cvidence for tbis is in his
books. the articles he wrote for the Hastings Dictionary of the
Bible, the International Bible Encycfopaedia (of which he was
editor) and The Union Magazine (which he edited with lames
Denney).

Though most young ministers today are neither endowed
with Orr's abilities in ancient and modern languages, nor his
philosophical skill, they surely can, as he did, develop their
minds to the full by reading widely and sympathetically, by
seeking to understand exactly what contemporary opponents
of Christianity are saying, and by preparing themselves to be
fa ithful and loving preachers and defenders of the faith once

3 British Weekly, Oct. 23, 1913.
4 British Weekly, SepL 11, 1913.
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delivered to the saints. Sadly, many today rely on second·hand
reports of Barth, Bultmann, Tillich. Bonhoefrer, Moltmann,
Pannenberg, and other modern theologians. The example of
Orr to us is not to attempt to speak 'authoritatively' on such
men and their theology until we have carefully studied them,

Major Obituaries of .lames Orr ,

I. 'Death of lames Orr', The Glasgow Herald, Sept. 8. 1
1913.

2, 'Death of Professor lames Orr', 'I'he Christian Herald,
XLVII, Sept. 18, 1913.

3. 'Death of Professor James Orr'. The Christian World,
LVn, Sept. 11,1913.

4. 'The Late Professor Orr', 'l'he British Weekly, L1V.
Sept. 11,1913.

5. 'The Late Professor OIT', 'l'he Scotsman, Sept. 8, 1913.

6. 'The Late Professor Orr', The British Weekly, LV,
Oct. 23, 1913.

7. 'Professor lames Orr', 'Fhe Times, Sept. 8, 1913.
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Books by .lames Orr

I. The Bible under Trial.

2. The Christian View of God and the World.

3, David Hume and his influence on Philosophy and
Theology.

4. The Early Church: its history and literature.

5. The Faith of a Modern Christian.

6. God's Image in Man and its Defacement in the Light
of Modern Denials.

7. Neglected Factors in the Study of the Early Progress
of Christianity.

8. The Problem of the Old Testament considered with
reference to recent criticism.

9. The Progress of Dogma,

10. The Resurrection of Jesus.

/1. Revelation and Inspiration.

12, Ritschlianism: Expository and Critical Essays.

13. The Ritschlian Theology and the Evangelical Faith.

t,



'fhe Gospel Magazine 361

,

1,

14. Sidelights on Christian Doctrine.

15. Sin as Cl Problem Today.

16. The Virgin Birth of Christ.

17. Commentaries on Exodus, Deuteronomy and Hosea in
the Pulpit CO/lznzentary, ed's Spence and Exell.

Major Articles by James Orr

1. Three in Dictionary of the Bible, ed. James Hastings.

2. Three in Dictionary of Christ and the Gospels, cd.
l. Hastings.

3. Four in Encyclopaedia of Religion and Ethics, ecl.
J. Hastings.

4. Seventy-five in The International Standard Bible f~'ncy

clopaedia, ed. James Orf.

Major Contributions to Symposia

I. 'The Early Narratives of Genesis', 'The Holy Scriptures
and Modern Negations', 'Science ancl Christian Faith',
and 'The Virgin Birth of Christ' in The Fundamentals,
Chicago, 1910-12.

2. 'What is God'?' in Questions of Faith,1904.

3. 'Can Professor Pfleiclerer's View Justify Jtself'?'in 'the
Supernatural in Christianity, 1894.

4. The Religious Basis of the Sabbath Historically Con
sidered' in The World's Rest Day, ed. R. Mackenzie,
1909.

THE CHRISTIAN FAITH

The prerogative of our Christian faith, the secret of its
strength is this--that all which it has, and all which it offers
is laid up in a Person. This is what has made it strong while
so much else has proved weak. It has not merely deliverance,
but a Deliverer; not redemption only, but a Redeemer as well.
This is what makes it sunlight, and all else, when compared
with it, as moonlight. And, oh! how great the difference
between submitting ourselves to a complex code of rules and
cleaving to a Person. Our blessedness (and let us not miss it)
is this-that our treasures are treasured in a Person who is not
for one generation a present Teacher and a living Lord, and
then for all succeeding generations a past and dead One, but
who is present and living for all.-RoBERT HAWKER.
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Doctrine- Creed
-Catechism

ROBERT E. SALZMAN

Doctrine, Creed, Catechism-three words guaranteed to
produce reaction and often controversy among many profes
sing Christians. Today, if one is known as a 'doctrinal
preacher' he is often looked upon with distrust. If a father
employs a catechism in the instruction of his children he is
regarded, by many, to be 'one step from liberalism'. In thc
eyes of some, membership in a consistent confessional church
is to be part of a group that 'thinks it has all the truth'.
Certainly in many religious circles these words are grossly
misunderstood and often despised.

Why should this be? The word doctrine simply means
the 'teachings' of the Bible. The word creed refers to 'what
one believes the Bible to be teaching'. The word catechize
refers to a method of communicating the teachings of the
Bible to others. Why should these things be olfensive? This
modern attitude toward doctrine is hard to understand,
especially in the light of Protestant history.

TIll' LIGHT OF !I!~;TORY

Hislor;c,Jllv. cvangelicals have been known for conciseness
()f docirine. Their co111 l1litl al to the Holy Scriptures as the
infallible revelation of the livinr: God nroduced the great
creeds and catechisms of the Christian Church. Recor,nisinQ
jhat the Bible contained all trufh necessarv for life and godli
ness. our forefathers searched the Scriotures. desiring to know
I he mind of Christ. When they felt they had been taught of
the Lord on a given point. thev were unafraid to put it down
in black and white. to say 'this is what we believe---this is our
creed'.

Amazinf!ly the historic Protestant creeds are very similar
when treating the basics of the Faith (the doctrines of Scrip
ture. God. Christ-Justification by faith. even the doctrine of

FOOTNOTE: This article is reprinted by permission from Sword
and Trowel. The author is associate editor of the journal
and pastor of the Trinity Reformed Baptist Church. Al1en
town, Pennsylvania. USA.
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election). There arc differences unquestionably, but the basic~;

shine through and my own heart longs to see those churches
which have long since left their creedal moorings once again
find anchorage in the harbour of sound doctrine. Oh, that
God would awaken Baptists, Presbyterians, Congregational
ists, Lutherans, Episcopalians and Reformed Churches to
their confessional heritage.

MOI)ERN MAN

As one reads through the Augsburg Confession. the Heidcl
berg Catechism, the Belgic Confession, the Thirty-Nine
Articles, the Westminster Confession, the Savoy Declaration,
the Philadelphia Confession of Faith. etc., he is brought to
realise that the framers of these confessions were giants in their
understanding of the Word of God. Modern man is but a
midget in comparison.

Compare our twcntierh century two-page doctrinal slale
ments with the great creeds of the Church and you will under
stand why the professing people of God are being tossed about
by every wind of doctrine.

Compare the chaffy 'no creed but Christ' cleverness of our
day with the sound, deep-running doctrinal preaching of past
centuries and you will understand why the Church has become
ex perience-centred.

Compare the shallow. 'till up the timc frivolity' of the
modern day Sunday School with the sober, evangelical. cate
chetical indoctrination of our forefathers and you will under
stand why young people are deserting evangelical churches
en masse.

MARTIN LUTHER SPEAKS TO US

Well could Martin Luther be writing to this generation of
Gospel preachers when he penned the preface to his catechism:

'The deplorable condition in which J found religious
affairs during a recent visitation of the congregations. has
impelled me to publish this Catechism, or statement of the
Christian doctrine, after having prepared it in very bricl'
and simple terms. Alas! what misery 1 beheld! The people
seem to have no knowledge whatever of Christian doctrine,
and many of the pastors are ignorant and incompetent
teachers. And, nevertheless, they all maintain that they are
Christians, that they have been baptised, and that they
have received the Lord's Supper. Yet they cannot recite
the Lord's Prayer, the Creed, or the Ten Commandments;
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they live as if they were irrational creatures, and now that
the Gospel has come to them, they grossly abuse their
Christian liberty.

'Ye bishops! what answer will ye give to Christ for
having so shamefully neglected the people, and paid no
attention to the duties of your oHice? r invoke no evil on
your heads. But you ... do not take the least interest in
teaching the people the Lord's Praycr, the Creed, the Ten
Commandments, or any other part of the Word of God.
Woe unto you!

'Wherefore I beseech you in the Name of God, my
beloved brethren, who are pastors or preachers, to engage
heartily in the discharge of the duties of your office, to have
mercy on the people who are entrusted to your care, and to
assist us in introducing the Catechism among them.'

Interestingly, history reveals that following the introduction
of Luther's Catechism even the average ploughman could
quickly confound most Roman Catholic Bishops and Priests
in the Scriptures. The Doctrines of the Word of God had
their cffect.

CATLCHISM--AN EVANGELISTIC TOOL

However, Luther was not alone in his concern for thc
'instruction of the ignorant'. The Reformcrs universally recog
nised the necd to convey the message of God's electing grace
plainly, convincingly and as widely as possible. For this reason
they heartily pursued the task of screwing into the darkened
minds of Adam's children the doctrines of the Christian faith.
Catcchisms were used widely and the effectiveness of this
method of doctrinal instruction was evident. The Spirit of
God ignited the logs of Christian doctrine in the minds of His
elect and multitudes were added to the Church. Rome's death
grip was broken and entire nations were freed from bondage.

Yes (believe it or not), doctrine communicated through the
means of a catechism resulted in the salvation of hundreds of
thousands. What an evangelistic tool!

JOHN CAI,V1N

All of: the Reformers recognised the importance of doctrinal
instruction. John CaIvin summarised the necessity of such
instruction when writing to the protector Somerset in 1548:

'Believe me, my Lord, ignorant people and young child
ren must be instructed. The Church of: God shall never be
conserved without catechism (doctrinal instruction), for il
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is to keep the seed that the grain perish, not that it may
increase from age to age. Wherefore, if you desire to build
a work of continuance, to endure long and which shall not
shortly fall into decay, cause that the ignorant and the
children in their young age be instructed in a gooe!
catechism.'

A CLOUD OF WITNESSES

Historically the evangelical church (prior to the twentieth
century) has been committed to the above principle. The
Puritans were well known for their doctrinal instruction.
doctrinal preaching and doctrinal writing. John Bunyan, the
great Baptist preacher and writer, was firmly persuaded of the
necessity for catechetical instruction and wrote several
manuals. Richard Baxter, Ionathan Edwards, Charles Haddon
Spurgeon, .J. C. Ryle, the list would be enormous. a great
cloud of witnesses from every denominational background. all
bearing testimony to the absolute necessity of doctrinal
instruction.

BEll El' Arl'FCTS CONDUCT

Why is doctrine so important?

The Church in every age has recognised that what a man
believes about God (his creed) affects how he lives before
men. All religions acknowledge this principle. To please.
resemble, and imitate the object of adoration is the highest
aim of every worshipper. Thus what a man believes about his
god is of supreme importance. Tt would be absurd to expect
honesty from him who devoutly worshipped Mercury, the god
of thievery. A worshipper of Moloch, to whom human sacri
fice was offered. would not be known for his mercy. Could
you expect love and peace from a disciple of Mars, the Greek
god of war. or chastity from the priestess of Venus? Obviously
not.

But such effects on the moral character are not limited to
gross idolatry. A man may believe that he worships the true
God alone. and yet form a wrong notion of His character and
perfections. and in doing so only substitute a more refined
idolatry in the place of open paganism. Tt is possible to create
a god in one's imagination and be just as guilty of idolatry as
the heathen. Granted, the character ascribed to him may come
nearer the truth than the other, and the delusion may be more
refined; but, if it essentially differs from the scriptural charac
ter of God, the effect will be the same. The manner of life of
the one who earnestly desires to imitate. resemble. and please
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the object of his worship will be affected. Doctrine affects
conduct and the Church has always understood this.

nt HI.ICAI. TI:STI MONY

As one reads the New Testament he is impressed again and
again with the inseparable connection of its doctrinal state
ments and its practical requirements. All of the doctrines of
the Bible are such that, if really believed, a corresponding
quality of life must ensue. This is true even of those doctrines
which seem to be more abstract.

The doctrine of the substitutionary sacrifice of Jesus Christ
is a case in point. Seemingly, this doctrine taken by itself has
little or nothing to do with the formation of Christian character
and conduct. However. in the New Testament it is appealed
to time and time again as the great motive to Christian
ohedience.

Are Christians exhorted to universal holiness? this is the
motive, 'Ye are bought with a price; therefore glorify God
in your body and in your spirit, which are God's'. Are
they exhorted to 'walk in love'? the motive is, 'Christ also
hath loved us, and hath given himself for us, an offering
and a sacrifice (0 God, for a sweet-smelling savour'. Are
they exhorted to mutual forgiveness? the motive is, 'God.
for Christ's sake. hath forgiven us'. Are they exhorted to
a complying. self-denying spirit? the motive is, 'Christ
pleased not himself'. Are they exhorted to public spirit, in
opposition to selfishness? the motive is drawn from 'the
mind which was in Christ', and which manifested itself in
his emptying and abasing himself, in his labouring, and
suffering, and dying for the salvation of men. Are they
exhorted to make pecuniary sacrifices for the relief of their
poor brethren? the motive is, 'Ye know the grace of our
Lord Jesus, in that though he was rich, yet for your sakes
he became poor, that ye through his poverty might be
rich'. Are husbands urged to love their wives? the motive
is, 'Christ also loved the Church', his spouse, 'and gave
himself for her'. Are Christians called on to endure suffer
ingin the ca use of Christ? the motive is, 'Christ also once
suffered for us, the just for the unjust, that he might bring
us to God, being put to death in the flesh, and quickened
by the spirit'.

Obviously, the Bible teaches that what a man believes
determines how a man lives. As John Brown so well states.
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'The doctrines are embodied in the duties, and duties are
animated by the doctrines'.

THE WORD 'CRI'TD'

Now this brings us to a consideration of the word creed.
Creed simply refers to 'what one believes the Bible to be
teaching'. The concept of creed is implicit in every thought.
word or act of the Christian life. Think about this for a
moment. Lt is altogether impossible to come to Christ withoul
knowing sOlil1ething about Him; and what we know about Him
is what we believe about Him; and what we believe about Him
is our creed. In Hebrews 11 : 6 we read 'he that cometh to
God must believe that He is and that He is a rewarder of them
that diligently seek Him'. As you look at this verse of Scrip
ture ask yourself, 'Who is this God who rewards those who
diligently seek Him'?' Your answer to this question is a
creedal statement.

How does your answer compare with the answer given by
the Westminster Divines in the Westminster Confession of
Faith:

There is but one only living and true God, who is infinite in
heing and perfection, a most pure spirit, invisible, without
!Jody, parts, or passions, immutable, immense, eternal, incom
prehensible, almighty, most wise, most holy, most free, most
absolute, working all things according to the counsel of His
own immutahle and most righteous will, for His own glory;
most loving, gracious, merciful, long-suffering, abundant in
goodness and truth, forgiving iniquity, transgression, and sin;
the rewarder of them that diligently seek Him; and withal most
just and terrible in His judgments; hating all sin, and who will
hy no means clear the guilty.

This creedal statement is rooted in Divine Revelation. Is
this the God in whom you believe'? This is the God of Scrip
ture. Why not take a few minutes right now and look up the
following texts, for your own edification:

I Corinthians 8 : 4, 6; Deuteronomy 6 : 4; Jeremiah 10 : ]0:
Isaiah 48 : 12; Exodus 3 : ]4; John 4: 24; 1 Timothy I : 17;
Deuteronomy 4: 15, 16; Malachi 3: 6; 1 Kings 8: 27; Jere
miah 23 : 23; Psalm 90: 2; Genesis 17: I; Isaiah 6: 3; Psalm
115 : 3; Isaiah 46: 10; Proverbs 16: 4; Romans 11: 36;
Exodus 34: 6, 7; Hebrews 11 : 6; Nehemiah 9 : 32, 33; Psalms
5 : 5, 6; Nahum I : 2, 3.

The men who framed the great confessions desired doctrinal
conciseness. However, this desire did not originate in mere
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speculative curiosity and logical hair-splitting. The 'historic
creeds' are statements of doctrine through which the attacked
and imperilled church has sought to express the truth which
constitutes her very life. Consider the creeds of the third anll
fourth centuries, for example. They are the results of contro
versies which exhausted the possibilities of heresy with regard
to the Trinity and the person of Christ, and have set up bars
aga inst false doctrine to the end of time. Yet the average
churchgoer is wide open when the Jehovah's Witness comes
knocking at his door. Why is this? The same thing is true of
other doctrines: justification, regeneration, sanctification,
faith, conversion, inspiration, adoption, etc.

The average man in the pew is indifferent, even though
mistaken views about basic doctrines can damn his soul. The
fact that many churches have become synagogues of Satan,
and false prophets abound on every side, doesn't seem to
bother the average Church member. You see, he has been
lulled to sleep by the false teaching that it does not matter
what you believe, just be sincere. He has been taught that
lloctrinal inllifference is the mark of Christian charity and that
theological conciseness is the mark of a bigot.

Significantly, in every field of human activity and thought
accuracy is considered a virtue. To err ever so slightly is to
invite serious loss or even death itself. Yet in religious thought
faithfulness to truth is looked upon as a fault. Oh! may God
deliver us from such delusion.

Let us learn from our history that hazy doctrine secures the
demise of the local Church. Let us look to our creedal heri
tage, praying that God by His Spirit would quicken us to the
Divine truths they reflect. Spurgeon's words best express the
purpose of a sound confession of faith. He is addressing his
own Church at New Park Street upon the republication of the
Baptist Confession of Faith (the creedal statement of this
Church).

'This little volume is not issued as an authoritative rule,
or code of faith, whereby you are to be fettered, but as an
assistance to you in controversy, a confirmation in faith,
and a means of edification in righteousness. Here the
younger members of our church will have a body of
divinity in small compass, and by means of the Scrip
tural proofs, will be ready to give a reason for the hope
that is in them.

'Be not ashamed of your faith; remember it is the gospel
of martyrs, confessors, reformers and saints. Above all, it
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H. P. WOTTON

A stranger passing a new block of flats known to the writer
would be surprised to learn that in its place a short time ago
stood a non-conformist church. During its demolition the look
on some people's faces and an occasional word revealed that
its destruction did not meet with their approval. This may
have been because the church was in good condition.

Of course, the foundations were the last part of the building
to be removed. But one could not help feeling that the foun
dations of the church had been taken away before a slate was
removed from the roof or a brick taken from the walls, for
one cannot reasonably doubt that over the years there had
been a departure from Biblical truth, until those who attended
the church were made to doubt the authority of God's word,
and maybe some true believers were driven to go elsewhere to
preserve the little life they were left with after they had
undergone the devastating onslaughts of modernism and false
teaching. For, as the psalmist asks, in Psalm 11 : 3, 'If the
foundations be destroyed, what can thc righteous do?'

The church of Jesus Christ is described in the Bible as a
building, of which every born-again believer is a living stone.
When tbe scaffolding which is there for building purposes
only, is taken down, and the church is revealed in all its glory,
it will be seen to be a magnificent structure composed of a
number of living stones so great that no man can number
them, Jesus Christ himself being the chief corner stone. From
this we see how important and how strong the foundations of
our faith must be.

What, then, are the foundations? Some will say that Jesus
Christ is the foundation of our faith. This is true. But this
great truth is known only by revelation, and if the Book that
reveals it were taken away, the knowledge necessary for the
building up of our faith in Christ would be taken away with it.

Sir Winston Churchill referred to the Bible as 'the impreg
nable rock of Holy Scripture'. Professor Dry-as-Dust may
pathetically tap away at it with his broken hammer, but by
doing so he can hurt only himself and those who are foolish
enough to be influenced by him. So, though the foundations of
our faith cannot be destroyed, they can he assailed, as they
arc. And, though they are permanent and indestructible in



370 The Guspel Magazine

themselves, if we are deceived by the error and devices of
those who attack them, the foundations may be to us as
though they are not there.

There are various ways in which we may be moved away
from the foundations of our faith. It may be done by taking
away our Bibles. This is happening to millions of people in
the communist world. Or the foundation of the word of God
in the minds of men may be taken away by allowing them to
read the Bible, but at the same time undermining the force of
what it says by implying that it is not the voice of God that
is heard in it. This may be done by saying that the Bible is
the word of men only, or by saying that God has spoken in
some parts of it and not in others, thus casting doubts on the
whole word of God.

The Record of Creation and of the Fall of Man

Biblical truth regarding the creation of the universe is one
of the foundation truths of the Christian faith that is being
attacked today. Take away the record of what God did in the
beginning and something essential to the safety of the founda
tions of our faith is removed. The theory of evolution is not
proven, as scientists know, yet it is taught in our schools as
sta tements of fact, by which Illany people, young and older
togethcr, are deceived.

The error of evolution strikes at the very being of God. for
if He did not create the heavens and the earth, we have no
rcason to believe that He has done anything, or that He even
exists. The only reasonable solution to the origin of the:
universe is the record contained in the book of Genesis. 'In
the beginning God created the heaven and the earth.' (Genesis
I : 1).

Following the scripture record of creation comes the record
of the fall of man. What was the fall of man? ft meant that
our first parents, Adarn and Eve, fell from their original inno
cence and uprightness whcn they disobeyed God. They fell
from an innocent, upright nature into a sinful nature, from
spiritual light and life into spiritual darkness and death. These
things are inherited by Adam's posterity, so that we come into
this world cut off from the life of God and at cnmity with
Him. We have evidence in our own lives and in the lives of
others that this is true. And as the world gets farther and
farther away from God we see more clearly that people who
arc without Christ are dead in trespasses and sins. But the
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foundation truth of the fall is denied by many today in the
face of abundant evidence that it is a fact.

The foundations of faith are bound by the bond of truth.
To deny one is to deny the others also. ft was not necessary
for Jesus Christ to be his Saviour if man is not a fallen, sinful
creature. The Holy Spirit gives spiritual light to those who
are by nature in spiritual darkness. We need to bc born again
because we are by nature spiritually dead. Christ has not risen
if He has not died. So we could go on, and prove that if one
foundation truth should be destroyed, the whole structure
would fall to pieces.

Consider the foundation of faith from the point of view of
Paul's epistle to the Romans, where he says that 'whom He
did foreknow, He also did predestinate to be conformed to
the image of His Son, that He might be the first-born among
many brethren. Moreover whom He did predestinate, them
He also called: and whom He called, them He also justified:
and whom He justified, them He also glorified'. (Romans 8 :
29, 30.)

A little thought given to the use of the word foreknow here
will reveal that it means to foreknow in love, for if used in its
ordinary and general sense it teaches universal salvation, for
God foreknows every person and everything. But He does
not foreknow every person in eternal, electing love, for will
not the Lord Jesus say to those who plead to Him their good
works, 'I tell you, I know you not whence ye arc: depart
from Me, all yc workers of iniquity"'? (Luke 13 : 27). This
can only mean that He did not know them as His true servants,
as those who loved Him, and who were loved by Him.

And so a higher use of the word foreknow is here. In infinite
love the Father foreknows those whom He has chosen in Christ
before the foundation of the world, for they are all loved by
Him with an everlasting love. Remove this foundation truth
from the truths that follow in this passage of scripture, and
they automatically cease to exist, for if there is no personal
foreknowledge in love there is no personal predestination, no
personal calling, no personal justification, and no personal
glorification, for these all result from God's everlasting love
to His people and from His decree that they shall be con
formed to the image of His Son. But 'the foundation of Goel
standeth sure, having this seal, The Lord knoweth them that
are His. And, Let everyone that nameth the name of Christ
depart from iniquity.' (11 Timothy 2: 19.)
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Bool< Reviews
COMMENTARY ON THE EPISTLE TO THE ROMANS.

C. Hodge. Banner of Truth Trust. pp. £1.50.

Charles Hodge and Robert Haldane are recognised as
having given to the Churches the two really outstanding com·
mentaries on the Epistle to the Romans. The Banner, having
already produced the latter, have now laid us under tremen·
dous obligations by publishing this handsome volume by
Hodge. We are confident that the enthusiastic reception
accorded Haldane's work will likewise be given to that of the
Princeton divine.

Lecturing on the Pauline Epistles for over half a century
and enjoying an international reputation as an exact scholar,
Or. Hodge was well qualified to comment on Romans. His
thorough research, accurate knowledge of the various streams
01' theological thought and his lucid style of exposition cer
tainly earned for him the ungruclging admiration of other
celebrated theologians such as Or. William Cunningham of
Edinburgh.

This volume is a reprint of the second (larger and revised)
edition issued by Hodgc in 1864. Whilst it retains all the
features of that edition, it also enjoys the advantage of having
had all the Scripture references verified and all references to
the American edition of Winer's Greek Grammar amended to
correspond with the last issue of that work.

A brief introduction deals with the author of the epistle, the
origin and condition of the Church at Rome. the time and
place of the letter's composition and its authenticity. Each
chapter is divided into sections and each section is introduced
by an analysis and closed with general remarks and a note on
the principal doctrines discussed. TIle text itself is cxpounded
on a verse by verse basis.

Dr. D. M. L1oyd-Jones has drawn attention to the fact that
Hodge confused 'the peace of God' with 'peace with God', and
Haldane took him to task for interpreting the word 'hate'
(9 : 13) as meaning 'love less', 'to regard and treat with less
favour'. The commentary is, however, solidly reformed and
in the eschatological passages, as one might expect, post
millennia!.

When the author has been (with Augustine, Calvin and
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Warfield) described as one of the four most eminent theolo
gians in the history of the Church, it would be presumption
indeed on the part of the reviewer to eulogise such a work as
this. Suffice it to say that a commentary, long regarded as a
standard work on Romans, is now offered to the public at the
modest sum of £1.50. which is somewhat similar to the pur
chase price it often commanded on the second-hand market.

ROflFRT RODGI'RS.

JOHN FLETCHER: AN UPHOLDER OF HOLINESS.
David R. Smith. Rushworth. Green End. Braughing. Nr.
Ware, Herts. 20 pp. 15p.

In an age of remarkable men John Fletcher stood out as one
who exemplified to a quite remarkable degree in his own life
the pattern of New Testament holiness. The evangelical move
ment of the eighteenth century was divided by the Calvinist
Arminian controversy, but of one thing both Calvinists and
Arminians seem to have been persuaded-it was the personal
holiness of the Vicar of Madeley.

Although he was a diligent student not only of the Scriptures
but also of the writings of the Reformers and Puritans. he
himself stood in the Arminian camp, though his insistence on
total depravity, while it put him in the same company as John
Wesley, would certainly distinguish him from many modern
Arminians. Furthermore, it is interesting to notice that as he
continued to debate with Calvinists he tended to move closer
to them. Was it that his head was reluctantly following his
heart?

David Smith points out at least two factors which led him
away from the Calvinism of his native Switzerland. There
was his desire to support his friend, John Wesley, in face of
his Calvinistic opponents, and his life-long reaction from his
own upbringing which recalled a Switzerland in which a dry
and scholastic Calvinism had been accompanied by
Antinomianism and unholy living. So it was not so much that
he rejected Calvinistic theology for its own sake, but because
he could never dissociate it from the errors from which it had
suffered in Switzerland. On the other hand, he lived in the
day when Wesley's Arminianism was being formulated in the
midst of a revival and before the consequences of the system
had begun to show themselves.

This booklet is valuable for the brief glimpse it gives of the
eighteenth century, especially if it whets the appetite to read
further on the suhject. But in addition it adds a couple of
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cautionary elements. It warns us of the danger in which we
all stand of misrepresenting the truth by our own inconsistency.
Here the Swiss Calvinists were guilty. Tt warns us also of the
peril of moving from Biblical truth to an undue reliance on
human logic, and this was Fletcher's weakness.

The overwhelming impact is, however, that of Fletcher's
personal holiness. He is a standing testimony to the fact that
a man of God may by God's grace rise far beyond his own
imperfect theological statements. Jt recalls the quaint saying
of that 'character' of the eighteenth century. John Berridge
of Everlon: 'Down here the Lord washes our hearts and up
there He will wash our brains as well'.

MARK'S SKETCH BOOK OF CHRIST. Helen Tenney.
Banner of Truth Trust. 104 pp. 60p.

Before you jump to the conclusion that the Banner has
joined the inflationary drift, since this seems rather expensive
for so few pages (at least judged by the usual Banner stan
dard!), it must be explained that this is an unusual book hoth
in its binding, which would put the price up. and also in its
format and quality of paper. The reason is that, as its sub
title indicates, it is intended to he a work-book in which the
many blank spaces in the text are to be filled in by the
student.

Mrs. Tenney was impelled to produce this book because of
the needs of her own teenage children. Tt aims to introduce
young people to the idea of personal Bible study at a more
advanced level than the simple reading of a passage with an
accompanying comment. Certainly there are both comment
and explanation here, but there are also questions designed to
drive the young student back to the Bible itself.

The very attractive cover is itself valuable, as it has a good
map of first-century Palestine. It is one more useful element in
a book which teachers and parents will welcome.

THE IDEAL CHURCH. Carey Publications, 5 Fairford
Close, Haywards Heath, Sussex. 89pp. 45p.

This symposium presents the papers read at the Carey
Conference in Nottingham in July 1971, together with a contri
bution read at the Pinebrook Conference in Pennsylvania. that
by Wayne Mack of the Philadelphia Association.

As the Carey Conference gathers together Baptists who are
reformed in their theology. it may be assumed that the hook
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is only of interest to a baptist constituency. Tt is true that the
paper on the mode of baptism by the present reviewer may
seem to be geared thus--though in fact it follows the line of
the introductory rubric in the Prayer Book service-the other
essays have a general application.

David Fountain discusses the role of elders in the church.
and while all of his conclusions may not be acceptable he will
drive us back to examine the New Testament position. Terence
AId ridge's stimulating paper on the spiritual education of
children traces the historical development of Christian educa
tion in a fascinating way. Tan Tait contributes a most valuable
essay on the missionary responsibility of the local church-the
book is worth buying for this article alone! Erroll Hulse
writes the introductory article on the ideal church--and it is
in the spirit of the whole book, which is not so much that of
complacent attainment as of earnest aspiration'

BAPTrSM. C. H. Spurgeon. Henry E. Waiter. 32 pp. 16p.

It was a mark of the width of Spurgeon's evangelicalism
that the first principal he appointed to the Pastors' College was
a paedo-Baptist-thc pastor of the Metropolitan Tabernacle
felt that his own preaching would keep his students clear in
their baptistic views in spite of the principal! He faced a
similar problem when he came to publish Thomas Watson's
Body of Divinity. His unbounded admiration for the great
Puritan preacher did not extend to an endorsement of
Watson's views on infant baptism. One solution was to pro
duce an edited version of Watson with the offending passages
(from a Baptist standpoint) eliminated. But this Spurgeon saw
would not have been fair to Watson-he himself would not
have wanted a paedo-baptist editor to deal in that way with
his own sermons! His answer was to publish Watson unadul
terated and to add his own appendix on Baptism. When the
Banner re-published Watson it was without the Spurgeonic
appendix, and this has now been issued as a separate booklet.
Doubtless Spurgeon would be pleased, if he were still with us,
if your reading of his short essay led you to read Watson. He
would obviously be doubly pleased if you both accepted
Watson's exposition of the doctrines of grace and also the
necessity for Spllrgeon's corrective!

BAPTISM AND CHURCH MEMBERSHIP. Erroll Hlllse.
Carey Publications and Henry Waiter. 20pp. 12p.

This practical booklet is in two sections as indicated by the
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title. The first hall' will be of great value to those who arc
preparing believers for baptism-this booklet would be a most
lIseful accompaniment to the minister's instruction. It lists
the Scripture references on the subject and deals with such
questions as--Why do we baptize in the name of the Trinity?
Why was our Lord Jesus Christ baptized? What responsibility
is involved in Baptism?

The second hall' 01' the booklet latches Baptism firmly to the
matter of church membership. The latter is not viewed as an
optional extra-the spiritual vagrant has no support in the
New Testament. Nor is church membership to be viewed only
in terms of privilege (which it certainly brings), but responsi
hility.

-----------

Into all the World
The story of the Strict Baptist Mission is told in an easily

assimilable manner in a 35-page booklet issued from its office.
61 Breakspears Road, London, S.EA, and costs 15p. In the
preface the work of William C:,uey and the formation of the
Particular Baptist Missionary Society in 1792 is outlined. This
is followed by brief reference to the work of the S.B.M..
founded in 1861 and active for just over a century in India.
mainly among Tamils.

Today the Indian work is indigenous and there are 70 Tamil
Baptist congregations. but with only seven pastors. ancl all but
two of them elderly.

The witness of the S.B.M. has developed in Europe con
siderably during the post-war period. It also has Australian
contacts. Work is going on in Spain, through the former
R.e. priest Mr. Lacueva, and his wife; and in France and
Switzerland.

The booklet reveals something 01' the pattern of the S.B.M.
work which has developed over the past decade and more; and
will prove instructive with regard to S.B.M.'s future hopes and
purposes. The use of radio, and particularly the translation
of 'the books of the Reformation' to other languages are
among the projects in mind. H.G.H.H.

Prayer is the pulse of the renewed soul; and the constancy
of its beat is the best test and measure of the spiritual life.
--OcTAVIUS WINSLOW.
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SERMONS BY J. K. POPHAM, Volume 3; cloth bound;
267 pages; price £1.40 post free. Published by the Gospel
Standard Publications Trust Limited. Obtainable from
Mr. O. G. Pearce, 15a Park Avenue South, Harpenden,
Herts.

Mr. J. K. Popham was Pastor at Galeed Chapel, Brighton,
from 1882 until 1937. Under his ministry many were con
vinced of sin and brought into deep concern, and in course of
time delivered into gospel liberty. 1n those days the work of
the Lord was abundantly manifest, and Galeed Chapel was
usually to capacity filled.

In addition to his ministerial labours, Mr. Popham served
from 1874 on the committee of the Gospel Standard Societies.
being appointed chairman in his later years. He was also
editor of the Gospel Standard from 1905. and of the Friendly
Companion from 1919, until he had to relinquish both of these
through failing strength in 1935.

The book under review is Volume 3 of a series of sermons.
The first volume was published in 1969; Volume 2 in 1970.
The sermons in Volume 3 are in chronological sequence, and
were all preached in Galeed Chapel during the period 1922
1924. Like the sermons in the previous volumes. they are set
forth in clear and concise language. There are 25 sermons, each
prefaced by a title. Examples are: 'Sinners given and coming
to Christ' (John 6 : 37); 'The Spirit poured from on high'
(Isaiah 32 : 15); 'The fulness of Christ' (John 1 : 16); 'Power
given to the faint' (Isaiah 40 : 29); 'Seeking those things which
are above' (Colossians 3 : I); '/\ new and living way' (Hebrews
10: 19-22).

Mr. Popham in all his sermons sought to exalt Christ. May
the present volume prove a source of blessing to all who read
it!

TOM SHAW, Rec/or of Dray/on, Banhury.
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The Lord's Day
ITS OBSERVANCE TODAY

S. M. HOUGHTON

[n this brief article it will be taken as axiomatic that man
as an individual and man in society needs one day's rest in
seven, neither more nor less, that such a day has been appoin
ted for him by a merciful and all-wise Creator, that man as a
fallen creature tends to kick against the barriers by which the
day is marked off from its fellows, and that eternal vigilance
011 the part of those who fear God and are resolved to keep
His commands is essential to maintain the sacred day in being
and prevent it from being filched openly or surreptitiously
from mankind.

God be thanked that the question of the day's rightful ob
servance is still a live issue in our society, for this indicates
that to a greater or lesser extent the human conscience b
exercised about the day, and it further indicates that there is
still in being a body of opinion which is prepared to fight at
local level and at national level, in Town or City or Parish
Council and in Houses of Parliament, for the maintenance of
principles derived ultimately from the Word of God.

The question is intimately bound up with relations which
exist between the believer in God and His incarnate Son on
the one hand, and the unbeliever or the merely nominal Chris
tian on the other. Both are represented in our public bodies,
both have their peculiar interests, both are involved in the
application of the principles underlying the Lord's Day.

Jt is much to be regretted that certain keen propagandists
who earnestly claim the name of Christian, and who, under
cover of the name 'Adventists', pay homage to the first and
second coming of the Son of God, confuse the issue by de
nouncing the keeping of the first day of the week as the Lord's
Day and demanding on peril of eternal damnation the keeping
of the seventh day as the only lawful Sabbath. We grant that
in past centuries there have been strong advocates of the
seventh day who otherwise held to the principal tenets of the
faith, but twentieth-century Seventh day Adventists, while
they claim to be orthodox, are actually preaching another
Gospel, 'which is not another', if they assert that law-keeping
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for salvation is a part of the essential messagc. In recent days
Seventh-dayisls have been striving hard to qualify for a place
among orthodox evangelicals, and to present a more attrac
tive image of themselves to the Christian public. but their past
is of such a character that they have been hard put to it to
explain away decidedly heterodox statements, if not full-scale
doctrines, made by their founder-teachers, without at the
same time repudiating their teachers. Hence they involve
themselves in ambiguities and subtleties which have led J.
Oswald Sanders in his 'Heresies and Cults' (revised edition
of the former 'Heresies ancient and modern'. 1962) still to
include them with such heretics as Christian Scientists.
Jehovah's Witnesses, Christadelphians, and Mormons, as a
cult against which true believers need to be warned. In a brief
Introduction to a revised and enlarged edition of his book he
comments: 'In view of a recent definitive doctrinal statemcnt
by Seventh-day Adventist leaders in which they affirm their
adherence to the main fundamental doctrines of the cvan
gelical faith, it would perhaps be unfair to include them
under the term "heresy". But they still embrace sutTicient
doctrine unacceptable to evangelical Christians. and exercise
such a divisive influence, as to preclude their being omitted
from a book of this nature.' (A much fuller treatment of their
aberrations from sound doctrine is to be fOllnd in Anlhony
A. Hoekema's 'Four Major Cults' published by Wm. B.
Eerdmans Pub. Co., 1963.) If Seventh-dayists are truly in
process of abandoning their erroneous teachings we rejoice,
but they have much to live down, and it is not at all clear llHlt
they yet preach the faith once delivered to the saints. They
still appear to place great stress upon the keeping of the
seventh-day Sabbath, and if they proclaim that this is essenlial
to salvation their greatest error of all remains. They are also
prone to keep their idcntity secret until a victim of thcir
propaganda is caught in thcir toils.

For evangelical Christians the question presents itself, How
far is a national Parliament, in a State which remains pro
fessedly Christian, entitled to legislate in this matter for a
people who are increasingly casting aside the 'bands' and
'cords' of God? At one time all members of the legislature
were not only professedly Christian but professedly Protestant.
The taking of their seats was conditioned by an oath taken
'on the true faith of a Protestant'. In 1829 came Roman
Catholic Emancipation (bitterly opposed by a minority of the
House of Commons), not the giving to Romanists of the right
to votes, as some erroneously suppose, but the extension to
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them of PCrJlllsslon to Sit ID Parliamcnt. Yct the oath still
included the phrase, 'on the true faitl1 of a Christian', which
Romanists, of course, felt able la use. Later in the century
this phrase was dropped, but the phrase 'so help me God'
remained, excluding men who claimed to disbelieve altogether
in Deity. From this time (1868) Jews as well as Christians
could belong to the legislature, and indeed men of any religion
which professed belief in God. Later still came the controversy
linked with the name of Charles Bradlaugh, free-thinker and
atheist, who was elected M.P. for Northampton in 1880. His
claim to affirm instead of swearing on the Bible was refused
by government and legislature and he was thereby unseated.
Re-elected the following year, he was ejected from the House
of Commons by force. fn 1882 he was re-elected and re
excluded, as again in 1884-5. Elected once more in 1885, the
constituency claiming that its sovcreign will to have Brad
laugh as its memher was superior to the will of Parliament to
rejcct him, he was allowcd to take his seat, and he remained
M.P. for Northampton until his death six years later. By Act
of 1888, men of any or no religious belief becamc eligible to
occupy seats in Parliament. Hence it is that the twentieth
l'c:ntury Parliamcnt is composed of men of much diversity of
opinions, Christian and non-Christian. Yct this is thc body
which is now disposed to Icgislate afresh on matters affecting
the sanctity of the day of days.

The evangelical Christian cannot but cxpcrience soul con
ccrn over the mattcr. The right keepi ng of Sunday is pa rt and
parcel of his faith in God. His earthly nationality (which does
not forsake him on account of his profession of Christianity),
his love of country (which is indeed in some respects deepened
by his conccrn for his fellow··l1lortals), his deep-seated rever
ence for all that is of God, and his quickened conscience
demand of him a God-centred outlook on matters which, at
national levcl, pertain to the spiritual and temporal welfare of
ncighbours and friends and fellow-countrymen. Certainly his
own personal testimony and influence cannot but converge
upon the principles laid down by God Himself in His Word
for the right observance of His day. For His day it was, and
remains. His own divine testimony assures us that upon it He
restcd and was Himself refreshed (Exod. 31, 17), a declara
tion which is almost startling in its implications and its
assurance of blessing. Many of our fellow-men seek to con
vince us that Sunday-keeping emanates rather from Puri
tanism, which they hate, than from God, and claim that it
is a scventeenth-century creation, re-invigorated by Victorian-
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ism, but now effete, outdated, only fit for discanJlllent, and
a grotesque caricature of' God's true intention.

We think not so. In its essential character it dates from the
divine rest following upon the six days' work. Its pattern was
fixed by God. Not that it was made by God for Himself; He
faints not, as does man, neither is weary. It was ordaincd for
man (a truth re-stated and confirmed by Christ Jesus in the
words, 'The Sabbath was made for man'), given renewed
authority by its incorporation in the 'ten words' of Sinai,
confirmed by the prophets, clarified by the Lord in the days
of His flesh, emphasised by His resurrection appearanccs and
by Pentecost, and (with the transference of the day from the
seventh to the first) glimpsed at in Epistles and Apocalypse.
rt is the connecting link between the two tables of the law.
and, in Gospel days, its keeping is a vivid testimony to an
unbelieving world of the blessedness of the consecrated Chris
tian life. It sets forth the Christian's ambition to seek first
God's kingdom and God's righteousness. In its keeping is
great reward.

We do not enter here into a discussion of the principles
which are involved in legislation by a secular assembly on
Sunday observance. Rather we are concerned to suggest ways
in which the believer, as an individual rejoicing in the appoint
ment and keeping of the Lord's day, can use it to God's glory.
In the New Testament it is noticeable that the Lord's day is
not dealt with in legalistic fashion, as if on the first day of the
week the Christian was deprived of his liberty and put as it
were into a strait-jacket. Some readers of the Word may be
somewhat surprised that, along with the preaching of the
Gospel in a Gentile world which kept no such day, there is
no particular mention, from the Acts of the Apostles onwards,
of its obligatory character. The Council at Jerusalem (Acts
15) which sent to the Gentile Churches such decrees as seemed
good to the Holy Ghost and to them, made no mention in
thcm of the Lord's Day. Yet it is clear that the apostles gave
teaching about the day wherever churches were planted.
There is a strong probability that the absence of a stronger
approach to the subject stems from the fact that many of the
early believers were slaves, required by their masters to work
incessantly without any regard to the keeping of a sacreu
day, and a refusal to work would have involved the direst
consequences. The Christian conscience must not be subjected
to an intolerable burden. There were dangers enough in the
situation on other counts. Countless early martyrdoms testify
to that; blood was >:hed in fearful abundance in the early
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Christian centuries. And the Lord, in gentleness to His own,
as it were says on this issue, '1 will put upon you none other
burden'. And so it has remained. The New Testament does
not legislate upon the subject of the Lord's Day as does the
Old Testament upon the seventh-day Sabbath. There is a
carrying on from one Testament to the other of certain prin
ciples, and the Four Gospels certainly show us the true spirit
of the day in contrast with the strait-jacket attitude of scribes
and Pharisees, but fresh legislation there is none. Yet the Holy
Spirit in His gracious operations quickens mind and conscience
in regard to the matter, reveals the mind of the Lord, 'shows
thee, 0 man, what is good', renders tender the believer's
inmost convictions, and shows him how, in the context of
time and opportunity, the first day of the week may be utilised
to the divine glory, and his own and others' good.

It is not so much a question of, May r do this? or, Is it
right to do that? The exercised Christian, seeking to know
the mind of the Lord in the Lord's Word, and listening prayer
fully to the promptings of the Spirit, intuitively perceives the
will of God. The very fact that he keeps the first day and not
the seventh is eloquent private testimony to himself that he
has already entered into rest in Christ, and that, by a wonder
ful act of divine imputation, righteousness which justifies him
is not his own but Another's. The day announces to him that
he is 'in Christ' beyond the reach of condemnation, and
'accepted in the Beloved'. He is able to rejoice and be glad in
it. He embraces it as 'the day which the Lord has made'.

How then in the use of the day can he (or she) glorify the
Redeemer whose Name it bears? Both negatively and posi
tively! He will gladly lay aside the normal business of life, the
mundane occupation allocated to him by God. The writer
remembers vividly after many years the words of Sir Thomas
Jnskip (later Viscount Caldecote), at the time Solicitor Gen
eral, who, addressing a public meeting, assured his audience
that, even when tremendously pressed by legal business. at
twelve midnight on a Saturday he would willingly and joyfuily
lay down secular involvements, and consecrate the ensuing
twenty-four hours to the Lord. For the believer in a less
exalted calling, and making very little 'noise' in the world, the
same principle holds good. Necessary domestic cares will be
reduced to a minimum. Essential preparation for eating and
drinking and keeping warm will be undertaken, as far as .is
humanly possible, before the sacred hours begin, so that
attendance upon the means of grace and the worship of God
in fellowship with others is not hindered. The conscience may
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become rightly exercised on the preceding day about such
trifles as shoe cleaning and change of clothing, and all will be
in readiness for undisturbed worship and unhindered spiritual
re-creation. Children will from the cradle upwards be taught
that there is 'something different' about the Lord's day. The
usual run of toys will be replaced by other attractions and
employs, more in keeping with the day. Family joys should be
at their height. It is sad testimony to godliness when gladness
is banished in favour of gloom on a week's first day; but true
Christianity will heighten true joy rather than take from it.
'The voice of rejoicing and salvation is in the tabernacles of
the righteous' (Psa. 118, 15).

Then too, the Christian learns in a multitude of unobtrusive
ways, that such observance and use of the day is for his
highest good. His body is rested, his mind is refreshed, his
soul is fed, his companions are helped, not to say edified. As
he seeks to be 'in the Spirit on the Lord's day' his meditation
becomes sweet, with the inescapable consequence that he is
'glad in the Lord' (Psa. 104, 34). Our quotation significantly
comes from the ending of a psalm devoted to the celebration
of God's works in nature-light, the atmospheric heavens,
seas and waters, mountains and valleys, beasts and birds,
grass and trees, sun and moon, leviathan and creeping things,
and much else-all have found expression in the ascription of
praise by the psalmist to God; whereby we may learn that
blessedness is to be found in the contemplation of God's
works as well as of His words. In the works of His hands as
well as in the words of His mouth we may triumph.

But for the IllOSt part it will be the Word itself that nor
mally furnishes food for thought and theme for praise. Charles
Wesley puts the matter excellently in one of his little-known
hymns:

When quiet in my house I sit,
Thy Book be my companion still,
My joy Thy sayings to repeat,
Talk o'er the records of Thy will,
And search the oracles divine
Till every heartfelt word be mine.

o llI;ty the gracious words divine
Subject of all my converse be!
So will the Lord His follower join,
And walk and talk Himself with me;
So shall my heart His presence prove,
And burn with everlasting love.
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Rising to sing my Saviour's praise.
Thee may I publish all day long;
And let Thy precious word of grace
Flow from my heart and fill my tongue;
Fill all my life with purest love,
And join me to the Church above.

Let every believer say Amen!

Concluded from page 350

The fruit of the Spirit is peace. This fruit grows on a living
tree. a tree in which the life of God has become a reality. 1 go
right back to the beginning. Do you know this experience of
heing born again? Do you know the life of God in your own
sou!? Do you know Jesus Christ as your Saviour? This is the
path, this is the only path to peace with God, to peace in one's
own soul and to peace with neighbours with whom God in His
providence has set us in contact. May God teach us the mean
ing of the peace of God which passeth all understanding.

Concluded from fiuge 354

r am not able because the Word of God teaches that I am kept
through faith by the power of God. See Romans 8. 'Whom
He did foreknow, He also did predestinate ... whom He did
predestinate, them He also called, and whom He called, them
also justified, and whom He justified, them He also glorified.'
Paul puts it in the past tense. He says that a believer's salva
tion is so inevitable that he writes it in the past tense. In the
great eternal purpose of God we are already safely gathered
home and glorified.

Concluded from page 368

is the truth of God, against which the gates of Hell cannot
prevail.

'Let your lives adorn your faith, let your example adorn
your creed. Above all, live in Christ Jesus, and walk in
Him, giving credence to no teaching but that which is
manifestly approved of Him, and owned by the Holy
Spirit. Cleave fast to the Word of God which is here
mapped out for you.'

Doctrine, Catechism, Creed, not bad words at all, are they?
Ttrust they will become part of your Christian vocabulary.


