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A notable absentee from the vocabulary of modern
evangelicalism is the term reverence. But it is not simply a
word which has dropped out of general usage, it is a whole
attitude which has disappeared under a welter of jargon,
gimmicks and excitement. 'Reverence and godly fear' suggest
a pattern of thought and a mode of response which are sadly
foreign to an evangelicalism which rushes frantically from one
religious jamboree to another.

The consequences of a loss of the spirit of reverence are
seen in our patterns of worship. There is a vast gulf between
the reverent and indeed penitential approach of the Prayer
Book or the W~stminster Directory, and the facile liturgies or
the breezy trivialities which go by the name of worship today.
Our Reforming and Puritan forebears felt that in the presence
of God Almighty a holy awe was demanded. It is hard to
visualise them cavorting in Trafalgar Square or getting a
Pop singer to combine his secular Sunday engagements with
an offering in the religious realm during the week.

The results in evangelism are equally disastrous. A deity
who is a faint reflection of the blazing holiness of mount Sinai,
and a saviour who is a pale caricature of the majestic figure
seen on Patmos-these combined with a superficial view of
man's fallen state have led to an evangelism which means 'easy
come' and, tragically also, 'easy go'. Instead of the New
Testament call to repentance and faith, young people are urged
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'to turn on' to the religious object presented, in much the same
way as others latch on to a pop idol or to a drug. The self
despair which drives a man to fling himself on the mercy of
God gives way to the glib readiness to register a vote of
approval for Jesus.

The causes for this sorry decline are widespread, but basic
ally they stem from a false view of God, a false view of Christ,
a low view of grace and a consequent failure to appreciate
what repentance and faith really mean.

When Isaiah glimpsed the holiness of God in the temple.
he did not waltz down the aisle in a cheerful abandon. He
cried out in agony of soul, 'Woe is me, for I am undone'.
When Ezekiel saw the Holy One he did not quicken his step
to a more jaunty pace, and toss off a few cheerful quips-he
was prostrated in awe and wonder, overwhelmed by the
majesty of the Lord God.

Allied to the false view of God is a false view of Christ. The
incarnate Lord, the crucified and risen redeemer, the majestic
ascended Lord-this is the New Testament Christ and one far
removed from the strange figure who is presented today, who
is some kind of blend of parliamentary candidate, pop idol
and American good guy! If one wanted a commentary on the
yawning chasm between the Christ of the New Testament and
the contemporary Jesus, one need only read Revelation L
with the vision of the majestic figure with the flaming eyes, the
voice like the sound of many waters, his word like a sharp
two-edged sword. Can you conceive the Apostle John calling
on his friends in Ephesus to give a cheer for this heavenly
one? He himself shows the true reaction-'I fell at his feet as
one dead'.

Low views of God and of Christ are allied to high views of
man. No longer is he the guilty rebel under judgment. No
longer is he the miserable and helples.s figure unable to grasp
the truth apart from divine enlightenment, unable to repent
and unable to believe apart from the grace of God. He is man
with his pride unbroken. He is still in control of the situation.
His free-will must be maintained. His ability to register a deci
sion must be respected. His co-operation and indeed his moral
courage in opting for Christ are to be noted. We are far from
the New Testament, and it is no wonder if this self-possessed
man continues to view his approach to God as a straight
forward affair. It is not that reverence ebbs, it never really
begins.

This kind of thinking perverts precious Bible truths so that
they become something which looks the same but in fact is
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poles apart. So the boldness which should characterise the
believer's approach to God degenerates into a cheap familiar
ity. The joy which is the hallmark of an authentic spirituality
slides into frothy emotionalism or mere flippancy.

Our great need today is a vigorous return to the Bible view
of God. The opening words of Scripture set the tone of all that
follows: 'In the beginning God'! The God whom we worship
is the eternal God, the almighty and omniscient One, the
omnipresent and unchangeable, the holy and righteous and
true, the Judge of all the earth.

Such glory we cannot view, such majesty we dare not
approach. But this gracious God has revealed Himself in His
incarnate Son. The revelation is not via some hearty com
panion who quickened the tempo of the lives of first-century
Christians and will switch us on if only we will let him. On
the contrary, the Son who reveals the Father never loses the
stamp of His deity. 'We beheld his glory,' says John, 'the glory
as of the only begotten of the Father, full of grace and truth.'

Certainly we may come freely to God. Indeed, we are urged
to come with boldness. But the very Scripture which urges
boldness reminds us at the same time that it is a throne we
approach-indeed, it is the throne on which sits the one and
only King. No wonder, then, that the epistle which calls us to
come with boldness, and balances the eaU with a reminder that
we come with reverence also, is the same epistle which under
lines this requirement-'Let us have grace whereby we may
serve God acceptably with reverence and godly fear; for our
God is a consuming fire' (Hebrews 12: 28-29). H.M.C.

NOTICES -

Our printers have apologised for their failure to keep to the
agreed timetable-hence the delay in the appearance of the
June Magazine. We have agreed to a new schedule in which
the matter for the magazine will go to them six weeks ahead,
so that we hope you will get your magazine for the first of the
month.

The British Evangelical Council draw attention to their
annual conference to be held (D.V.) at Westminster Chapel on
October 16 and 17.
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Complaining
Christians

H. M. CARSON

A sermon preached in Hamilton Road Baptist
Church', Bangor, N. Ireland, on Sunday

morning, 25th October, 1970.

'And in those days, when the number of the disciples was
multiplied, there arose a murmuring of the Grecians against
the Hebrews, because their widows were neglected in the daily
ministration.

'Then the twelve called the multitude of the disciples unto
them, and said, It is not reason that we should leave the Word
of God, and serve tables.

'Wherefore, brethren, look ye out among you seven men of
honest report, full of the Holy Ghost and wisdom, whom we
may appoint over this business.

'But we will give ourselves continually to prayer, and to the
ministry of the word.

'And the saying pleased the whole multitude: and they
chose Stephen, a man full of faith and of the Holy Ghost, and
Philjp, and Prochorus, and Nicanor, and Timon, and Par
menas, and Nicolas a proselyte of Antioch:

'Whom they set before the apostles: and when they had
prayed, they laid their hands on them.' (Acts 6 : 1-6).

There is a sense in which the Acts of the Apostles is the
account of the spread of the gospel as it was preached with
great power by the men whom Christ had called to be His
witnesses. They went out and spoke of the Christ who died
and rose and lives, and as they preached and as the Spirit
brought conviction of sin and enlightenment of mind, so men
and women turned to the living God and trusted in Christ as
Saviour, Lord and God. There is also a very real sense in
which the Acts is an account of the growth of the church. But
these are not two separate issues. We, in our day, have tended
to separate them, and issues concerning the church are con
sidered to be a sort of extra. But in the New Testament the
truth concerning the church and the truth concerning the
gospel are intimately linked together, and for obvious practical
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reasons. As we saw in Acts chapter 2, when men hear the
gospel, when they come under conviction of sin, when they are
in that condition of conviction and ask, 'What are we to do?',
well, the call is quite clear, 'Repent and be baptised everyone
of you for the remission of sin'. And when they turn and
declare their faith openly and publicly before men, and when
they are baptised, the Lord adds them to the church. At once
they are gathered into a church fellowship; they are meeting
around the Lord's Table for the breaking of bread; they are
edifying one another and they are seeking to build one another
up in the faith.

We have seen also that they come under discipline. The
church is not simply a convenient arrangement devised by
men. This, I am afraid, is how so often people look at the
church. Indeed, Christians sometimes tend to look at the
church as if it were just one more guild or club or lodge. It has
its particular rules and it has its privileges; it has its amenities,
and if the amenities are not good enough to suit one's fasti
dious requirements, one moves on to another club or lodge.
But I do not find that in the New Testament at all. The church
is not like a club. Men produce their clubs and their lodges
and their guilds; they are convenient arrangements because
men are gregarious creatures and like to meet together. They
meet together on the basis of common interests, and they have
their discussions, their debates, their activities, and so on. But
the church of Christ must never be viewed as simply a con
venient arrangement for Christians. This is a humanist way of
I.?oking at the church rather than a New Testament way.

The church of Christ is essentially the gift of God to His
people. It is by the mighty working of the Spirit of God that
men are added to the church. You are not added to the church
simply by putting your name on the church roll. To become a
member of the church is not simply to identify yourself with
one particular group with whom you have certain affinities. To
become a member of the church of Christ is to experience
nothing less than a miracle of the grace of God. The entrance
into the church is by a supernatural work of God. Admittedly
someone may identify themselves with the local church, some
one may get their name on that church roll, and yet they may
not have had any true experience of Christ; but, after all, you
do not produce your doctrine from nominal believers who
make a false profession. Hypocrisy is not the standard by
which you judge what the local church ought to be; you judge
it rather by the truth as it is presented in the Word of God.
And the truth as we find it here in the Acts, and indeed
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throughout the New Testament, is that the local church is a
company of believers. They are a company who have been
brought together by the working of the Holy Spirit. The Lord
has opened their eyes to see themselves as sinners under the
judgment of God. The Lord has opened their eyes to see that
Jesus Christ is mighty to save. They have experienced that
saving grace in their hearts and by the same Holy Spirit's
working they have been brought together. Indeed, it is one of
the marks of this new life that they discover an affinity, and a
warm affinity at that, with those who are united with them in
the same faith.

So, I say, membership of the church is not a convenient
arrangement. Membership of the church is rooted in an ex
perience of the new birth. That is why the rules and regulations
of the church are different from the rules which are imposed
by any lodge or guild or club. Obviously, if you have a club,
you must have certain rules or regulations, and those who
formed the club originally, devised what rules would be useful
in order to have an ordered life within the club. But they are
purely human rules and therefore they can be modified, and
indeed if you decide that you do not particularly appreciate
this rule or that, naturally enough you say, 'I do not really
feel at home in this club, I will move and join another one'.
But the discipline within the church of Christ is not a scheme
which has been devised by men. It is a discipline imposed
upon the church by none other than the Lord of the church,
because the local church is not, let me emphasise, a club in
which certain people in authority have devised rules for the
right ordering of the club. The local church is a company of
believers, brought together by the working of the Spirit of
God, and they seek to live, not according to what they con
sider to be good rules for the right ordering of the society to
which they belong, but they seek to live according to the mind
of the Lord made known to them in His Word and interpreted
to them by the working of the Holy Spirit. So to become a
church member is not simply to identify yourself with a certain
group where you expect certain spiritual amenities and privi·
leges-it is certainly that; you do expect the blessing of Gael
in your life you are one with the people of God; but it means
also that you submit to the discipline of the local church. That
is why membership of the local church is such a solemn
responsibility. It brings with it very big demands.

Now because the local church is divinely ordained, the way
in which the local church is ordered must have its sanction in
the Word of God. There are, however, some who say, 'Well,
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we order our church life according to what we think will be
helpful'. But when you go back to the Old Testament, for
example, you will remember that when Moses was commanded
to set up the tabernacle, there is a constant refrain-he is to do
it 'according to what was revealed to him in the mount'. Even
in the minute details of the tabernacle Moses was not to use
his own wisdom and to decide what element would make it
very beautiful and what kind of symbolism would help the
people of God. He was to erect it and in every detail he was
to be guided by the Spirit of God speaking through His Word.
Now the same is true in the New Testament. The church is
ordered, not according to the wisdom of man, but according
to the revealed Word of God. So there are certain structures
in the church. It is not just a society like a gathering of people
coming together for certain stated purposes. It is a divine
society, this local church, and within this divine society there
are orders, there are ministries, and those ministries are not
devised by men simply in order to regulate the procedure, they
are given by God Himself. For example, turn to the epistle to
the Ephesians and read chapter 4, where Paul is speaking
about ministries in the church. He speaks of these ministries
as given by the ascended Lord; the Lord has been exalted. He
has poured out His Spirit upon His church, and as His Spirit
has been poured out so He bestows gifts within the church.
gifts which are intended to build up the church and to
strengthen the people of God.

ow here in this sixth chapter of the Acts of the Apostles
you see beginning to emerge a structure, an organisation,
within the local church. But notice how these structures
emerge in the New Testament. They are hammered out in the
field of experience. It is as issues arise and problems emerge, so
the Spirit of God enables them to meet the situation and to
devise means to meet it. Now the church here was facing a
real problem. The devil is extraordinarily subtle. His great
concern, of course, is to spoil the life of the church and to
stultify its witness. He devises various means of attacking the
church, and we have been looking at them on previous Sunday
mornings. Persecution-they have already had that and they
are going to have more of it. The devil will raise up men who
hate Christians and who wiIl use every means they have at
their disposal to try and destroy the church. But again and
again he finds, and the Christians find also, that the blood of
the martyrs is the seed of the church, and the waves of perse
cution that have broken over the church of Christ right down
the centuries have simply served to strengthen and deepen the
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faith of God's people. Sometimes he uses a different ploy. He
begins to say very pleasant things about the church and he
moves the world to say pleasant things about the church; so
much so that the church begins to preen itself and to feel that
'the world seems to think rather well of us now'. So the church
becomes rather respectable, and enjoys the feeling that 'we are
well thought of'. And of course the devil has won far greater
victories through the bane of respectability than he has ever
won through persecution. He is very subtle and he attacks in
different ways.

Now here was another attack, and this was a more serious
one in some ways because it did not come from without; it was
neither through the persecution of the world, nor through the
praise of the world. It came through disunity within the
church, and always this has been the most serious issue. It is
when disunity comes in that a church begins to lose its spiritual
vitality. It may continue numerically strong, it may remain
steadily orthodox, but as far as vital life is concerned and as
far as the impact of its witness is concerned, things simply
begin to ebb. That is why the devil so often concentrates at this
point-disunity is one of his great weapons. It is one that he
has proved for centuries to be extraordinarily successful, and
he still employs it. How did the disunity come in here? It is
very important, I believe, for very practical purposes, to see
how it came in in this particular church, because this is not an
unusual situation. This is the situation which has repeated
itself right down the years. There was grumbling in the back
ground. The Greek word that is used for grumbling is a very
vivid one, in fact the sound of the word suggests the meaning
of the word-it is a grumbling, and a grousing and a murmur
ing in the background, below the surface. They are grumbling
because 'our widows are not being provided for in the alms
giving in the way that their widows are being provided for'.

Now it is most interesting and most significant that behind
the division within the church there were natural divisions.
You can see two groups here within the church; there were the
Grecians, or as the Revised Standard Version translates it, the
Hellenists, and also the Hebrews. Now who were these two
groups? Well, one was the Greek-speaking Jews, the other
was the Aramaic-speaking Jews. They were obviously all Jews
because the whole issue of the admission of Gentiles to the
church had not yet emerged. It was to emerge as a great issue
of controversy later, but at the moment the church was a
Jewish church, so that one of them here is mentioned as being
a proselyte-he had been a Gentile, he had become a Jew, and
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now he was a believer. So you had in Palestine these two
groups-the Aramaic-speaking Jews with their Hebrew cul
ture and the Greek-speaking Jews. The Greek language and
Greek culture had spread very widely over the Mediterranean
world after the conquest of Alexander the Great, and Israel
had not been left unaffected. Now you can appreciate that this
produced tensions apart altogether from the church; indeed,
prior to the emergence of the church of Christ there were
tensions in Judaism between those who spoke Greek and those
who spoke Aramaic. The Aramaic speakers were the con
servative traditional people, the people who had their roots in
the land. The Greek-speaking Jews-well, they were looking
out on the world, they were interested in Greek culture, they
were ready to read Greek philosophy, they were interested in
Greek games. They were Jews, yes, but they wanted to feel
they were citizens of the world, and the result was that there
were very real tensions; and these tensions, of course, were
carried over into the church. So when the thousands came in
through the preaching of the gospel, there were not only
Hebrew-speaking Jews, there were also Greek-speaking Jews.
They came in-they were born again of the Spirit of God, they
became new people, but they still carried over with them some
thing of their old background. I believe it is most important
to notice this because often people fail to appreciate that
disunity can come into a church, not because of some particu
lar spiritual problem at all, but because of the tensions which
would be there between people or between groups, apart alto
gether from the church. It is simply that they carry over into
the life of the church the sources of division which would have
existed outside.

One sees this, for example, in what people call the genera
tion gap, the age gap between the old and the young. In every
generation there is always this gap between the fairly conserva
tive and traditionally-minded older people and the younger
people who are interested in looking around and looking to the
future. Now what are the reactions to that kind of gap? Well,
the younger people tend sometimes to be rather scornful of
older people, whom they label 'stuck in the mud' and so on;
while the older people reciprocate by being suspicious of the
young people-the length of their hair, and the kind of clothes
they wear, and all the rest. So in the community generally
there are tensions between old and young. There are tensions
in other realms-between those who belong to one social group
and those who belong to another; those with this educational
background and those with that, and so on. And so easily
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these things come into the church. Now what we ought to
appreciate is that whatever our background, when we are
within the church fellowship we are one in Christ. This other
person may differ from us temperamentally, he may differ
from us as far as his upbringing or background is concerned,
he may be different in his outlook on many things, but if he is
a brother in the Lord, I must be concerned to promote unity
and fellowship with him. Because unity is not like the rain
outside, it does not just come on. It is something which you
have to promote and to maintain. So Paul writes to the
Ephesians and tells them they are to maintain the unity of the
Spirit. It is something you have got to strive for, something
you have got to work for, and we must appreciate that often
disunity is present simply because of deep-seated natural divi
sions which have been carried over into the church.

It is good to remember this when we are tempted to imagine
that we are standing for principle, when in actual fact we may
simply be pigheaded. We may think that we can stand firm
when everyone else is compromising, and we may simply be
guilty of being stubborn and obstinate. One has constantly to
watch oneself. Principle-yes; rejecting compromise-yes; but
let's beware that it is not our own temperament which is
making us dig in our heels and stand for our position no matter
what comes or what other people may say. There have been sad
divisions in churches, and new churches have come into being
because of such divisions. People have gone out while others
have stayed in and both imagined that they were standing
for principle and biblical truth. But when you are an outsider
and look at the two groups, you see dominant personalities on
both sides and they clash, and you can see that had they both
been in a political party they would still have clashed and one
would have been on the right wing and the other on the left.
What they are failing to see is that their contention, as they
think, for the purity and truth of the gospel, is essentially
a clash of two temperaments. Now here it was in this church.
It was Greek-speaking Jews and Aramaic-speaking Jews; they
had become Christians, but the old cultural clash and the old
clash between the two language speakers was still there, and
the devil played on it.

So the Greek speakers are annoyed because they feel that
their side in the church is not having the care and attention
that it ought to have. How the devil plays on this-the feeling
that I am not being given my place in the church; the feeling
that the leadership is not really concerned with my needs, that
they are overlooking my needs. Well, this was exactly it, and
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so they murmur and grumble. But it is very interesting also
that the murmuring and grumbling arrived back at the leader
ship, that is the apostles. This always happens. The extra
ordinary thing in a local church is how the grapevine always
works in reverse and people imagine that they are grumbling
the one to the other way out on the outskirts of the church, but
it always ultimately flows back. The trouble is that by the time
it has flowed back it tends to be distorted far beyond the
original bit of contention. Therefore we do well to watch for
the deviI's activity in this realm and to watch out for this
tendency to murmur and grumble and complain.

Complaining and murmuring have certain very sad conse
quences. For one thing they divide the church, and this is the
most serious consequence of all. It happens here in a church
which loved the gospel, a church which was seeing men and
women brought to Christ, one which had evidence of the
presence of the Spirit of God. And in this church-healthy,
jive, powerful, orthodox-in this church, you see two factions
emerging which, if the movement is not checked, will rend the
church asunder. So I say, let's be on the watch. The idle tittle
tattle, the thoughtless criticism, the readiness to complain
let's watch out, because this is the devil's instrument, and who
wants to become the devil's mouthpiece? Yes, some people
who imagine they are vt>ry, very spiritual, can be the agents of
the evil one, as really as Peter was at Caesarea Philippi, after
he had made his great confession, 'Thou art the Christ, the
Son of the living God'. Yet in a few moments the Lord was
saying, 'Get behind me, Satan'. Peter, you are just giving your
lips over to the devil. It is an appalling thought that a
Christian can give his lips and his tongue over to Satan to use
what he says to divide the church of Christ.

Something else about this murmuring and complaining-it
has a very bad effect on the person who engages in it. Com
plaining is like a wasting disease, it gets worse and worse
unless it is dealt with radically in the church by the working of
the Spirit of God. Now if you want me to reinforce that by
way of argument, I would point out this fact-you meet old
people who have done a great deal of complaining in their
time, and as they get older so the attitude of complaint and
grumbling becomes more intense, and there is nothing more
tragic than to meet a lonely old person who has a permanent
chip on his shoulder, who is querulous and complaining. What
has happened? Well, the canker has eaten into his soul, the
bitterness has gripped him, and he loses sight of everything
else but causes of complaint. Tsay, beware, this is a corroding
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thing and a critical spirit so easily leads us very far from the
peace of God and the joy of the Lord. The Christian ought to
be a joyful person. He ought to know the peace of God as a
great reality. But, I tell you, if he is grumbling all the time, the
peace of God will be utterly absent. He certainly will not be
able to rejoice, because all too often he will be seeing causes
for complaint.

Another reason why this is so serious, and why doubtless the
apostles were so concerned about it, is that not only does it
divide the church, but it also stultifies and kills the witness of
the church. Now the aim of a living church is that it should
be a witnessing church. When we meet like this on the Lord's
Day we should be so stirred by the Spirit of God that we
should go out into the community, that we might there set
forth the glory of Him who has called us out of darkness into
His marvellous light. But once a church becomes a centre of
complaint and discontent, once a church becomes disunited, it
is a waste of breath to go out and speak to men and women
about the Saviour who reconciles men and makes them one,
when they know very well what the situation is. How often,
for example, in a family circle, someone within that family has
been alienated from the gospel because they hear the Christians
in the family circle always tittle-tattling about other Christians.
The only thing they hear about the church is criticism and
complaint. Is it any wonder that they say-If that is the
gospel, if that is what the gospel does for you, give me the
cinema and the pub, because there is a great deal more tolera
tion there! Often, I am persuaded, young people within
Christian homes are alienated from the gospel because the
only thing they hear from some Christians is grumbling and
complaints about fellow believers. We do well to be on our
guard lest we become the mouthpiece of Satan, lest we divide
the church, and lest we nullify and kill the witness of the
people of God.

Now what is the answer to this situation? Well, God in His
providence so often overrules the devil, and indeed very often
the devil takes a step too far, and far from achieving his aim,
he produces a divine counter-action, and that is what happened
here. The trouble was in its early stages. There was grumbling
and complaining, the devil was stirring up discontent within
the church, there was danger of division emerging, but the
Lord acted. And the Lord's counter-action not only met the
immediate situation but made rich provision for future
development. Indeed, in some ways, we can even thank the
malcontents in the church at Jerusalem because, as a result of
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their grumbling, we see certain very important principles for
church life being enunciated. What are these principles? First
of all, there are priorities in the church of which we must never
lose sight, and the apostles declare these priorities. Now they
were quite clear that there was a genuine cause for grievance.
The trouble was that if only the people who had had that cause
for grievance had come straight away and said quite frankly
to the apostles, 'Don't you think some more equitable means
of distribution might be devised?' it would have avoided all
this trouble. But then people do not come like that; they do
not come straight to the oversight of the church and say,
'Don't you think this or that should be done?' No, more often
they do what the saints in Jerusalem did, they discuss it in the
background, and of course it caused trouble en route.

Now tbe apostles recognised that some more equitable
means of dealing with the alms must be produced, but they
want to emphasise something that is fundamental. In dealing
with this, they say, we must not lose sight of our priorities. It
is important that these widows be cared for; it is important
that the alms which the people of God give to the common
fund should be rightly disbursed; it is important that there
should be no cause for genuine complaint; but let us not lose
sight, in the practical administration, of the great priorities
-and what are the priorities? Two are mentioned: 'We must
give ourselves to prayer and to the ministry of the Word'. And
in the life of the local church these are the ultimate priorities
-prayer and the ministry of the Word. The prayer meetings
of a local church are the key meetings, and you may run
around in circles with innumerable activities, but if you do not
put the prayer meetings as the central activity, you are not
really contributing to the life of the local church. This is the
nerve centre, this is the power house, this is the priority, this
is the meeting which is of vital impot:tance.

We believe also that preaching is a priority. It is very
interesting, in view of the kind of situation we have in Ulster
today, to meet in the Acts preachers who say, 'It is not for us
to leave the Word of God and serve tables'. These men were
certainly not thinking of getting out and adopting other jobs
in the community; they were not going to get involved in the
political life of the Roman Empire. They had been called to
be preachers of the gospel, and preachers of the gospel they
would remain. Their theme was Christ and Him crucified, and
Christ and Him crucified would remain their theme. This did
not mean to say that other issues were not important, of course
they were; but they felt it was essential to keep in the forefront
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their true priority, the preaching of the Word. When a church
is healthy, when a church is alive, preaching and teaching are
put in the very central place. Read the history of revival.
When God moves in His church, the 'clock watchers' are
quickened in spirit and they concentrate on the reading and
the teaching of the Word. The 'reachers for the hymnbook' at
the end of the sermon are revived, and they begin to think
more of the application of the Word to their souls than of get
ting ready for the final hymn as if they were getting ready for
the start of the pistol to leave the church the moment the bene
diction is over. No, when the church is alive and people are
quickened, they are hungry for the Word of God, they want
to hear what God has to say. A living church is a preaching
and a teaching church. It is a mark of the state of the churches
today that so much of the concern is with entertainment within
the churches. We want bright services, and we want this and
we want that-I don't find that in the New Testament. I find
a concern for preaching and teaching, for the Wiord of God,
for the truth of the gospel. Let us get our minds down to the
Word of God to hear what God has to say to our souls. These
are our priorities and God grant that they remain our priorities
-prayer and the preaching of the Word.

Now, say the apostles, having maintained our priorities,
seeing that we have got things in their true perspective, we now
deal with this particular issue. Here is a church in which there
is poverty, and there was very real poverty in Jerusalem!
Here is a church where Christians rightly have a concern for
one another, so they are bringing their money and their gifts in
order that the poorer members of the community may have
their needs met. There was no National Health, no National
Insurance, nothing of that sort; if you were poor, you starved,
there was no other way. So within the church you made sure
that the poor members had their needs met. So, the apostles
say, we must see to it that the tables -are served within the
church; in other words, that there is a good practical adminis
tration; that the money which God's people give is rightly
used, there must be wise stewardship. So they appoint men
for this purpose.

Now it is very important to notice the kind of men they
appoint, very important in view of the great emphasis that the
apostles have already laid-it is not for us to leave the preach
ing of the Word and serve the tables-but they do not say that
any person can serve the tables. No, it is vitally important to
have men of God for this task. It is simply that their calling is
different. This one is called to preach the Word, that one is
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called to serve the tables, but the serving of tables within the
church is a divinely given task. What kind of men are they?
Well, they are to be men full of the Holy Spirit, full of wisdom,
full of faith. Indeed, one of the men who was chosen was, in
the providence of God, to be the first man to seal his testimony
with his blood, Stephen, who laid down his life as a martyr for
the faith. So the deacon within the church is not simply a
functionary who deals with the fabric of the building and looks
after the wise use of the money and sees that the practical
administration is carried out efficiently. He is intended to be
all that, but here is the kind of man he is intended to be. And
I bring this to those of you in this congregation who are
deacons in the church of God, and I bring it also to you in the
congregation who in a short time will be electing new deacons
for the ensuing year-what kind of men ought deacons to be?
What kind of men ought those who are appointed to any office
within the church to be?

Well, they are to be men of good repute-this is put quite
prominently. 'Look out among you seven men of honest
report.' You get that in pastoral epistles as well. The deacon
mllst not only be accepted in the fellowship, he must have a
good report, a good reputation outside. If a man, for example,
has a dubious reputation outside as far as his business dealings
are concerned. if you cannot trust him in his business, and the
unbelieving world knows you cannot trust him, well, he has no
place as an officer within the church of God-indeed, he ought
to be under church discipline. And part of the trouble in the
churches today is that unethical behaviour in business is
tolerated and the odium that accrues to the gospel is quite
appalling. No, he has got to have a good reputation, he has got
to be a man of honest report in the community.

But more than that, he must be a man full of the Holy
Spirit. For serving tables? Yes, because this was a spiritual
activity; this was an answer to the discontent within the
church. If this is not dealt with properly and adequately, and if
it is not done in a right spirit, the church may become divided.
So it is important that those who are in office be not only
efficient in the tasks which are committed to them, but that
they should be men full of the Holy Spirit. They should be
men to whom the fellowship look up and say, 'That is the kind
of spiritual life that I long to have'. They ought to be models
and examples to the church of God. It is a humbling word to
anyone who is placed in any position of responsibility, and
mind you, I would say that it applies not only to the elders and
deacons, it applies to anyone who has a responsibility within
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the local church. If you are a Sunday School teacher-what
a tremendous responsibility, to be of good repute, to be so
filled with the Holy Spirit that your very life as well as your
lessons declare to the boys and girls that you teach what it
means to be Christ's man, Christ's woman.

Full of the Spirit, full of wisdom-a wisdom that is produced
not from their own cleverness or their own bright ideas. It is
our cleverness so often that causes trouble within the church;
it is the bright ideas that we devise that so often cause deadness
on the one side or division on the other. It is the wisdom that
comes from the Spirit of God of which we stand in sore need.
Full of wisdom, full of faith, full of trust, full of confidence in
the power of our God, that He is able to take poor, weak,
inconsistent, sinful men and to lift them up and to use them
as instruments to His praise and to His glory. So these men
are chosen under the leading of the Spirit and in a significant
and symbolic service they are presented publicly before the
apostles. They are the men whom God has chosen, chosen
through the thinking and the praying and the choice of the
people of God. They are set before the apostles and hands are
laid upon them as they are set apart openly for this ministry
within the church.

What is the lesson for all of us? Surely it is that the life of
the local church is a matter of very great concern. The life of
the local church is subject ultimately to the Word of God. It
is the local church which is the instrument, the divinely
ordained instrument, not only for building up the people of
God but for reaching out to those who are without. What we
need today among believers is a revival of concern for the
health and the well-being of the local churches where the Lord
places us in fellowship with His people. When I read the Acts
of the Apostles I find one organisation-it is a local church,
in Jerusalem, Antioch or wherever it may be--a company of
God's people, gathered together by the -grace of God, indwelt
by the Spirit of God and used to His glory. May the Lord give
us a concern, a deep concern, for the health and the well-being
of the church, and may the Lord set a watch upon our lips.
that nothing we shall say, no murmuring in which we shall
engage, shall in any way mar the life of the church. God grant
rather that we might be so loyally faithful and contributing in
prayer and service that we might see increasingly a healthy
church, a witnessing church, and all to the praise of the glory
of the Head of the church, Christ Jesus our Lord.
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Christians are
Christ-Like

JONATHAN EDWARDS

'Tell ye the daughter of Sion, behold thy king cometh unto
thee, meek and sitting upon an ass, and a colt, the foal of an
ass' (Matthew 21 : 5).

'Take my yoke upon you, and learn of me; for I am meek
and lowly in heart: and ye shall find rest unto your souls'
(Matthew 11 : 29).

But to say something particularly, concerning this Christian
spirit I have been speaking of, as exercised in these three
things: forgiveness, love, and mercy, I would observe that the
Scripture is very clear and express concerning the absolute
necessity of each of these, as belonging to the temper and
character of every Christian.

So Christ Himself speaks of them. The same appears by the
name by which Christ is so often called in Scripture, viz., the
Lamb. And as these are especially the character of Christ, so
they are especially the character of Christians. Christians are
Christ-like. None deserve the name of Christians that are not
so in their prevailing character. 'The new man is renewed in
knowledge, after the image of him that created him' (Colos
sians 3 : 10). 'All true Christians, beholding, as in a glass, the
glory of the Lord, are changed into the same image, from
glory to glory, even as by the Spirit of the Lord' (2 Corinthians
3 : 18). The elect are all 'predestinated to be conformed to the
image of the Son of God, that he might be the first-born among
many brethren' (Romans 8 : 29). 'As we have borne the image
of the first man, that is earthy, so we must also bear the image
of the heavenly: for as is the earthy, such are they also that
are earthy; and as is the heavenly, such are they also that are
heavenly' (1 Corinthians 15 : 47-49). Christ is full of grace;
and Christians all 'receive of his fulness, and grace for grace';
i.e.. there is grace in Christians answering to grace in Christ,
such an answerableness as there is between the wax and the
seal. There is character for character, such kind of graces, such
a spirit and temper, the same things that belong to Christ's
character belong to theirs. That disposition in which Christ's
character does in a special manner consist, therein does his
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image in a special manner consist. Christians, by reflecting the
light of the Sun of Righteousness, do shine with the same sort
of brightness, the same mild, sweet, and pleasant beams. These
lamps of the spiritual temple, that are enkindled by fire from
heaven, burn with the same sort of flame. The branch is of
the same nature with the stock and root, has the same sap,
and bears the same sort of fruit; the members have the same
kind of life with the Head. It would be strange if Christians
should not be of the same temper and spirit that Christ is of.
when they are His flesh and His bone, yea, are one in spirit
(l Corinthians 6 : 17), and live so that it is not they that live,
but Christ that lives in them. A Christian spirit is Christ's
mark that He sets upon the soul of His people; His seal in
their foreheads, bearing His image and superscription.
Christians are the followers of Christ; and they are so as they
are obedient to that call of Christ, 'Come unto me, all ye that
labour and are heavy laden, and I will give you rest. Take my
yoke upon you, and learn of me; for I am meek and lowly in
heart: and ye shall find rest unto your souls' (Matthew
11 : 28, 29). They follow Him as the Lamb: 'These are they
that follow the Lamb whithersoever he goeth' (Revelation
14 : 4). True Christians are as it were clothed with the meek,
quiet, and loving temper of Christ; for as many as are in
Christ have put on Christ. And in this respect the church is
clothed with the sun; not only by being clothed with His
righteousness, but also by being clothed with His graces
(Romans 12: 1). Christ, the great Shepherd, is Himself a
lamb, and believers are also lambs; all the flocks are lambs.
'Feed my lambs' (John 21 : 15). 'I send you forth as lambs in
the midst of wolves' (Luke 10: 3). The redemption of the
church of Christ from the power of the devil was typified of
tlld by David's delivering the lamb out of the mouth of the
lion and the bear. Thas such manner of virtue has been spoken
of is the very nature of the Christian spirit, or the spirit that
worketh in Christ and in His members; and the distinguishing
nature of it is evident by this, that the dove is the very symbol
or emblem chosen of God to represent it. Those things are
fittest emblems of other things that do best represent that
which is most distinguishing in their nature. The Spirit that
descended on Christ, when He was anointed of the Father.
descended on Him like a dove. The dove is a noted emblem of
meekness, harmlessness, peace and love. But the same Spirit
that descended on the Head of the church descends on the
members. 'God hath sent forth the Spirit of his Son into their
hearts' (Galatians 4 : 6). 'And if any man has not the Spirit
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of Christ he is none of his' (Romans 8 : 9). There is but one
Spirit to the whole mystical body, Head and members
(l Corinthians 6 : 17). Christ breathes His own Spirit into
His disciples (Ephesians 4). As Christ was anointed with the
Holy Ghost descending on Him like a dove, so Christians also
have an anointing from the Holy One (John 20: 22). And they
are anointed with the same oil; it is the same precious ointment
on the head that ran down to the skirts of the garment. and on
both it is a spirit of peace and love. 'Behold how good and
how pleasant it is for brethren to dwell together in unity! It
is like the precious ointment upon the head, that ran down
upon the beard, even Aaron's beard, that went down to the
skirts of his garments' (Psalm 133 : 1, 2). The oil on Aaron's
garment had the same sweet and inimitable odour with that
on his head; the smell of the same sweet spices. Christian
affections and Christian behaviour are but the flowing out of
the savour of Christ's sweet·ointments.

Because the church has a dove-like temper and disposition,
therefore it is said of her that she has doves' eyes: 'Behold,
thou art fair, my love; behold. thou art fair; thou hast doves'
eyes' (Song 1 : 15); and 'Behold, thou art fair, my love; behold,
thou art fair; thou hast doves' eyes within thy locks' (Song
4 : I). The same is said of Christ: 'His eyes are as the eyes of
doves' (Song 5 : 12); and the church is frequently compared to
a dove in Scripture: '0 my dove, that art in the clefts of the
rock' (Song 2: 14); 'Open to me, my love, my dove' (Song
5 : 2); and 'My dove, my undefiled, is but one' (Song 6 : 9).
'Yet shall she be as the wings of a dove covered with silver,
and her feathers with yellow gold' (Psalm 68 : 13); and '0
deliver not the soul of thy turtle-dove unto the multitude of
the wicked' (Psalm 74 : 19). The dove that Noah sent out of
the ark, that could find no rest for the sole of her foot till she
returned, was the type of a true saint.

Meekness is so much the character of the saints, that the
words 'the meek' and 'the godly' are used as synonymous
terms in Scripture. So Psalm 37 : 10, 11. 'The wicked' and
'the meek' are set in opposition one to another, as wicked and
godly: 'Yet a little while and the wicked shall not be; but the
meek shall inherit the earth'. So Psalm 147: 6: 'The Lord
lifteth up the meek; he casteth the wicked down to the ground'.
It is doubtless very much on this account that Christ repre
sents all His disciples, all the heirs of heaven, as little children:
'Suffer little children, and forbid them not, to come unto me;
for of such is the kingdom of heaven' (Matthew 19: 14).
'Whosoever shall give to drink unto one of these little ones
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a cup of cold water, in the name of a disciple, verily I say unto
you, he shall in no wise lose his reward' (Matthew 10: 42).
'Whoso shall offend one of these little ones' (Matthew 18 : 6),
and 'Take heed that ye despise not one of these little ones'
(verse 16). 'It is not the will of your Father which is in heaven,
that one of these little ones should perish' (verse 10). 'Little
children, yet a little while am I with you' (John 13 : 33).

Little children are innocent and harmless; they do not do a
great deal of mischief in the world. Men need not be afraid of
them; they are no dangerous sort of persons. Their anger does
not last long; they do not lay up injuries in high resentments,
entertaining deep and rooted malice. So Christians in malice
are children (l Corinthians 14: 20). Little children are not
guileful nor deceitful, but plain and simple; they are not versed
in the arts of fiction and deceit, and are strangers to artful
disguises. They are yielding and flexible, and not wilful and
obstinate; do not trust to their own understanding, but rely on
the instruction of parents, and others of superior knowledge.
Here is, therefore, a fit and lively emblem of the followers of
the Lamb. To be thus like little children is not only a thing
highly commendable, and what Christians approve of and aim
at, and what some of extraordinary proficiency do attain to;
but it is their universal character, and absolutely necessary in
order to their entering into the kingdom of heaven, unless
Christ was mistaken: 'Verily I say unto you, except ye be
converted, and become as little children, ye shall not enter into
the kingdom of heaven' (Matthew 18 : 3); 'Verily I say unto
you, whosoever shall not receive the kingdom of God as a little
child, he shall not enter therein' (Mark 10: 15).

But some may be ready to say, Is there no such thing as
Christian fortitude and boldness for Christ; being good soldiers
in the Christian warfare, and coming out boldly against the
enemies of Christ and His people? To which I answer, There
doubtless is such a thing, The whole Christian life is compared
to a warfare, and fitly so; and the most eminent Christians are
the best soldiers, endowed with the greatest degree of Christian
fortitude; and it is the duty of God's people to be steadfast and
vigorous in their opposition to the designs and ways of such as
are endeavouring to overthrow the kingdom of Christ and the
interests of religion. But yet many persons seem to be quite
mistaken concerning the nature of Christian fortitude. It is an
exceedingly different thing from a brutal fierceness, or the
boldness of a beast of prey.

True Christian fortitude consists in strength of mind,
through grace, exerted in two things: in ruling and suppressing
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the evil and unruly passions and affections of the mind, and in
steadfastly and freely exerting and following good affections
and dispositions without being hindered by sinful fear or the
opposition of enemies. But the passions that are restrained
and kept under the exercise of this Christian strength are those
very passions that are vigorously and violently exerted in a
false boldness for Christ. And those affections that are
vigorously exerted in true fortitude are those Christian, holy
affections that are directly contrary to them. Though Christian
fortitude appears in withstanding and counteracting the
enemies that are without us, yet it much more appears in
resisting and suppressing the enemies that are within us,
because they are our worst and strongest enemies, and have
the greatest advantage against us. The strength of the good
soldier of Jesus Christ appears in nothing more than in stead
fastly maintaining the holy calm, meekness, sweetness, and
benevolence of his mind, amidst all the storms, injuries, strange
behaviour, and surprising events of this evil and unreasonable
world. The Scripture seems to intinlate that true fortitude
consists chiefly in this: 'He that is slow to anger, is better than
the mighty; and he that ruleth his spirit, than he that taketh
a city' (Proverbs 16 : 32). The directest and surest way in the
world to make a right judgment of what a right fortitude is in
fighting with God's enemies, is to look to the Captain of all
God's hosts, and our Leader and Example; and see wherein
His fortitude and valour appeared-in His chief conflict, and
in the time of the greatest battle that ever was or will be fought
with these enemies, when He fought with them all alone, and
of the people there was none with Him, and exercised His
fortitude in the highest degree that ever He did, and got that
glorious victory that will be celebrated in the praises and
triumphs of all the host of heaven throughout all eternity, even
to Jesus Christ in the time of His l~st sufferings, when His
enemies in earth and hell made their most violent attack upon
Him, compassing him round on every side like rending and
roaring lions. Doubtless here we shall see the fortitude of a
holy warrior and champion in the cause of God in its highest
perfection and lustre, and an example fit for the soldiers to
follow that fight under this Captain. But how did He show
His holy boldness and valour at that time? Not in the exercise
of any fiery passions, not in fierce and violent speeches, and
vehemently declaiming against and crying out of the intoler
able wickedness of oppressors, giving them their own in plain
terms. But in not opening His mouth when afflicted and
oppressed; in going as a Iamb to the slaughter, and as a sheep
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before his shearers is dumb, not opening His mouth; praying
that the Father would forgive His cruel enemies, because they
knew not what they did; not slIedding otuers' bIood, but with
all-conquering patience and love shedding His own. Indeed,
one of His disciples, that made a forward pretence to boldness
for Christ, and confidently declared he would sooner die with
Christ than deny Him, began to lay about him with a sword:
but Christ meekly rebukes him, and heals the wound he gives.
And never were the patience, meekness, love, and forgiveness
of Christ in so glorious a manifestation as at that time. Never
did He appear so much a lamb, and never did He show so
much of the dove-like spirit as at that time. If, therefore, we
see any of the followers of Christ in the midst of the most
violent, wicked, and unreasonable opposition of God's and
his own enemies, maintaining under all this temptation the
humility, quietness ,and gentleness of a lamb, and the harm
lessness, and love, and sweetness of a dove, we may judge that
here is a good soldier of Jesus Christ. When persons are fierce
and violent, and exert their sharp and bitter passions, it shows
weakness instead of strength and fortitude (l Corinthians 3, at
the beginning). 'And I, brethren, could not speak unto you as
unto spiritual, but as unto carnal, even as unto babes in Christ.
For ye are yet carnal. Now, whereas there is among you envy
ing, and strife, and derision, are ye not carnal and walk as
men?"

There is a pretended boldness for Christ that arises from no
better principle than pride. A man may be forward to expose
himself to the di like of the world, and even to provoke their
displeasure, out of pride. For it is the nature of spiritual pride
to cause men to seek distinction and singularity; and so often
fmes to set themselves at war with them they call carnal. that
they may be more highly exalted among their party. True
boldness for Christ is universal and overcomes all, and carries
men above the displeasure of friends or foes, so that they will
forsake all rather than Christ; and will offend all parties, and
be thought meanly of by all, rather than offend Christ. And
that duty that tries whether a man is willing to be despised by
them that are of his own party, and thought the least worthy
to be regarded by them, is a more proper trial of his boldness
for Christ than his being forward to expose himself to the
reproach of his opposers. The apostle sought not glory, not
only of the heathens and Jews, but of Christians, as he declares
(1 Thessalonians 2 : 6). He is bold for 01fist that has Christian
fortitude enough to confess his fault openly, when he has
C )1lmitted one that requires it, and, as it were, to come down
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upon his knees before opposers. Such things as these are a
vastly greater evidence of holy boldness than resolutely and
fiercely confronting opposers.

As some are much mistaken concerning the nature of true
boldness for Christ, so they are concerning Christian zeal. It
is, indeed, a flame, but a sweet one; or rather, it is the heat and
fervour of a sweet flame: for the flame of which it is the heat
is no other than that of divine love or Christian charity, which
is the sweetest and most benevolent thing that is in the heart of
man or angel. Zeal is the fervour of this flame, as it ardently
and vigorously goes out towards the good that is its object, in
desires of it and pursuit after it; and so consequently in oppo
sition to the evil that is contrary to it and impedes it. There is,
indeed. opposition, and vigorous opposition, that is a part of
it, or rather is an attendant of it. But it is against things, not
persons. Bitterness against the persons of men is no part of it,
but is very contrary to it; insomuch that so much the warmer
true zeal is, and the higher it is raised, so much the further are
men from such bitterness, and so much fuller of love, both to
the evil and to the good, as appears from what has been just
now observed, that it is no other in its very nature and essence
than the fervour of spirit of Christian love; and as to what
opposition there is in it to things, it is firstly and chiefly against
the evil things in the person himself who has this zeal; against
the enemies of God and holiness, which are in his own heart
(as these are most in his view, and what he has most to do
with); and but secondly against the sins of others. And there
fore there is nothing in a true Christian zeal that is contrary to
that spirit of meekness, gentleness, and love; that spirit of a
little child, a lamb, and dove that has been spoken of; but is
entirely agreeable to it, and tries to promote it. It is so as to
a forgiving spirit, or a disposition to overlook and forgive
injuries. Christ gives us both as a negative and positive evi
dence, and has expressed in teaching us, that if we are of such
a spirit, it is a sign that we are in a state of forgiveness and
favour ourselves; and that if we are not of such a spirit, we
are not forgiven of God; and seems to take special care that
we should take notice of it, and always bear it in our minds
(Matthew 6 : 12-15). 'Forgive us our debts, as we forgive our
debtors. For if you forgive men their trespasses, your heavenly
Father will also forgive you: but if you forgive not men their
trespasses, neither will your Father forgive your trespasses.'
Christ expresses the same thing again at another time (Mark
11 : 25), and again in Matthew 18: 22 to the end, in the
parable of the servant that owed his Lord ten thousand talents,
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that would not forgive his fellow servant a hundred pence; and
therefore was delivered to the tormentors. In the application
of the parable Christ says (verse 35), 'So likewise shall my
heavenly Father do, if ye from your heart forgive not everyone
his brother their trespasses'.

(Extract from lonathan Edwards's 'Religious Affections')

Satan, in tempting, observes the temper and constitution.
Satan will not tempt contrary to the natural disposition and
temperament: he makes the wind and tide go together; which
ever way the natural tide of the heart runs, that is the way that
the wind of temptation blows.

Satan tempts to evil by them that are good; thus he gives
poison in a golden cup. He tempted Christ by Peter. Peter
dissuades Him from suffering. Master, pity Thyself. Who
would have thought to have found the tempter in the mouth
of an apostle?

If Adam in a few hours sinned himself out of Paradise, how
soon would we sin ourselves into hell, if we were not kept by
a greater power than our own! But God puts underneath His
everla5ting arms. Christian, canst thou not believe that evil
which is in thy heart, and which will break forth suddenly, if
God should leave thee? If God leave a man to himself, how
suddenly and scandalously may sin break forth in the holiest
of men on the earth! 'I say unto all, Walch' (Mark 13:37).
A wandering heart needs a watchful eye.

Tf you would not be overcome by temptation, be humble in
your own eyes. They are nearest falling who presume on their
own strength. The doves, says Pliny, take a pride in their high
flying, till at last they fly so high, that they become a prey to
the hawk. So when men fly high in pride and self-confidence.
they become a prey to the tempter.

Satan doth not tempt God's children because they have sin
in them, but because they have grace in them. Had they no
grace he would not disturb them, for where he keeps possession
all is in peace: 'When the strong man armed keepeth his goods,
his goods are at peace.' A thief will not assault an empty
house, but where he thinks there is treasure. Though to be
tempted is a trouble, yet to think WHY you are tempted is a
great comfort.

THOMAS WATSON.
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TheName
of Jesus

PETER TOON

The first of a series of meditations on the theme
'Names of our Lord', given in Lent 1973 in

Skelmersdale Parish Church, Lancashire.

Personal names are important. Think of the time spent by
a young couple choosing the name of their first child: they go
through the names of their relatives and friends and look up
names in books from the library until they find the right name.
Think also of all that a name implies within the circle of a
family. For example, the name 'John' may bring to mind that
stout, kindly, sweet-tempered but not very practically-minded
man who is perhaps our brother, uncle, father or son. On the
other hand the name 'Joe' may bring to mind tbat well-built,
but short-tempered man, who again could be our brother,
father, son or uncle. Certainly personal names are important.

Some names are more common than others. Many boys are
called Peter, Paul and John, but very few these days are called
Reuben, Samuel or Aaron. Many girls are called Mary, Jean
and Anne, but few are called Rebecca, Sarah or Abigail. Now
one common name in Galilee and J udea two thousand years
ago was that of Jesus. Many Jewish boys were given this
name by their parents. There was a simple reason for this.
One of the great heroes of the Jewish Faith was Joshua. You
will recall that he was the assistant of Moses and that after
Moses' death he led the children of Israel into the land of
Palestine. One whole book in the Old Testament, the Jewish
Bible, is named after him. It comes immediately after the five
books of Moses. But what, you ask, is the connection between
'Joshua' and 'Jesus'? The answer is simple: the two words
are really the same word, 'Joshua' being the Hebrew form and
'Jesus' being the Greek form. It is just the same, for example,
as my French friends calling me 'Pierre' and my English
friends calling me 'Peter'. Joshua and Jesus are the same
words in two languages.

In the New Testament four men are called Jesus. First and
foremost there is Jesus of Nazareth, whose name occurs nearly
600 times in the Gospels; then there is Jesus Barabbas who
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was set free by Pilate instead of Jesus of Nazareth on the first
Good Friday; also there is the sorcerer, Bar-Jesus, whom the
apostle Paul met in Cyprus on his first missionary journey,
and finally there is Jesus Justus, who helped Paul and whom
Paul mentions in his letter to the Colossians.

Jesus, then, was a common name. That the Saviour of the
world had this common name reminds us of an important fact
about Him: it is this. His common name emphasise:.,. that He
was, like us, a full human being. He had a body, a soul, a
mind, a brain and a bloodstream like ours. He developed
from boyhood to manhood; He was sometimes tired and
hungry and He was often tempted. Physically and biologically
He was like other human beings, but spiritually He was differ
ent. He never broke God's commandments; He always loved
God with His heart, soul, mind and strength. He was a full
man who was wholly perfect. Let us then not forget this
important fact and may His common name ever remind us
that He was a full and perfect man. For only as such could
He be the Saviour of human beings. Only a man could repre
sent and save men.

Now we must begin to move towards our second major
thought concerning the name of Jesus. After the resurrection
and ascension of Jesus of Nazareth we find that the name
'Jesus' becomes increasingly less common. w:i.thin a few years
of the beginning of the Christian Church neither Jewish nor
Christian children are any longer called Jesus. Why was this?
Well, in Jewish circles it was now a despised name, the name
of one who claimed to be 'King of the Jews'; in Christian
circles it was now a holy name, the name of the One whom
the Christians worshipped and loved. That the common name,
Jesus, could become the specially holy or the specially despised
name was, of course, implicit in the words of the angel to
Joseph as Matthew records them. 'Joseph, thou son of David,
fear not to take unto thee Mary thy wife: for that which is
conceived in her is of the Holy Ghost. And she shall bring
forth a son; and thou shalt call his name JESUS; for it is he
that shall save his people from their sins ... ' As we have
already noted, the name Jesus is the Greek form of the Hebrew
Joshua; the angel speaks of the baby Jesus as the One who will
deliver His people from their sins. In saying this the angel is
recalling the original meaning of the name Joshua, which is
'God is my help', 'God is my deliverer'. Names were
often very meaningful in Old Testament times. Abraham
means 'father of many people' and Sarah means 'princess',
for example. Mary's son is to be God's divinely appointed

.-
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deliverer; as the first Joshua delivered the people of Israel
from earthly foes in and around Palestine, the greater Joshua,
Jesus of Nazareth, will deliver His people from their great
enemies-sin, death, hell and Satan-and give them eternal
life.

From this same passage in Matthew's Gospel we also learn
that this same Jesus who is to be the deliverer is also the
Immanuel, a word which means 'God with us'. So Jesus is
both our deliverer and He is God with us. Herein lies our
second major thought: The name Jesus, common though it
was, was a very significant name. It meant the deliverer sent
from God, the Immanuel, He who is God with us. In a mar
vellous and miraculous way the baby Jesus was God in human
form. He was God-Man. In Him God and Man were per
fectly united.

So to bring our two major thoughts together we can say
that the name Jesus, as the name of our Saviour, reminds us
that He was both perfect Man and God. And do we not
confess this each Lord's Day in our Creeds? Both the
Apostles' Creed, which is recited in both Morning and Even
ing Prayer, and the Nicene Creed, which comes in the Holy
Communion Service, teach that He was a man (born,
suffered, was buried, etc.) and that He was God ('one sub
stance with the Father').

We began by speaking of personal names and their use in
famiLies. Naturally and rightly we cherish the names of our
loved ones, especially our departed loved ones. Let us also
cherish and hallow the holy name of Jesus. Several hymn
writers can help us in this regard. Listen to this mediaeval
hymn:

Jesus, the very thought of Thee
With sweetness fills my breast,

and
No voice can sing, nor heart can frame,
Nor can the memory find
A sweeter sound than Jesus name,
The Saviour of mankind.

Now listen to this 18th century hymn written by John Newton,
a former slave-trader:

How sweet the name of Jesus sounds
In a believer's ear!

It soothes his sorrows, heals his wounds,
And drives away his fear.

Concluded on page 369
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Russian
Reminiscences

PRINCESS SOPHIE LlEVEN

This is the final article in a series drawn from
a record of Evangelical work in pre-revolu
tionary Russia. It was translated into English
by the author but remained unpublished for

many years.

Work among students
Jt was Baron Paul Nicolay, my only brother, who started

the Christian work among students. Quietly and unostenta
tiously he carried on for many years with much patience and
perseverance. He was definitely of our set and often spoke at
our meetings, and everybody liked him, but he never mixed
the work among students with that of the evangelical Chris
tians. Students in those days were mostly atheists, and to
begin with Paul Nicolay could only find very few willing to
read the Word of God with him. He invited them to his own
flat and tried to acquaint them with the Bible, thus leading
them to believe in Christ. He did not wish these studies to
take the taint of sectarianism or denominationalism, or to
become a kind of propaganda. He left it to God to show those
young men the way they should walk. His task consisted in
guiding the students in the knowledge of the Bible and more
especially of the New Testament, and to teach them to appre
ciate the Holy Scriptures.

When Baron Nicolay started his work, he was not allowed
to introduce students belonging to the Greek Orthodox
Church into his circle. In those days students were constantly
under suspicion and were being strictly watched by the police.
They were not allowed to gather in any great numbers in
private houses, for fear of possible political plots. Paul
Nicolay did not allow himself to become disheartened. He
invited only Protestant students. God blessed this beginning
and several found new life by faith in Jesus Christ through the
reading of the Word of God, 'quick and powerful, and sharper
than a two-edged sword'.

One of those students was Swiss by birth, but as he was
born and brought up in Russia he was regarded as a Russian.

...,



The Gospel Magazine 365

Another was the son of a Lutheran pastor from southern
Russia, and there were several others who became co-workers
for Christ among their fellow-students. When greater freedom
was granted students of the Greek Orthodox faith were
allowed to join in those Bible studies. Their numbers grew
rapidly and more accommodation was needed, so Baron
NicoJay occasionally hired a big town hall called 'Solyanoy
Gorodok' and arranged for a series of lectures on spiritual
topics which used to be very well attended.

Paul Nicolay soon became aware that this activity needed
his full attention and all his time too so without any fuss he
gradually gave up all other work and many a favourite pas
time. First, he abandoned his career in the High Council
(reminiscent of the House of Lords), a great sacrifice to make.
Some years later he sold his dearly beloved yacht on which
he used to sail in the Gulf of Finland.

Like his namesake the apostle Paul, he 'pressed toward the
mark' and God blessed his service. He was assisted in his
work among students by his friend Mr. Maximovsky, who
like him, worked as secretary in the High Council, but later
became Inspector in Chief of all the prisons in Russia. Alas,
this kind and sincere Christian was murdered by a young girl
revolutionary. Brother Kargel also occasionally gave Bible
readings to the students gathered of an evening, and they
appreciated his studies greatly.

Baron Nicolay's work become known abroad and he often
arranged for visits by representatives of the 'Student Christian
Movement' from other countries. He used to translate their
addresses into Russian. Their visits were a great stimulus to
these young followers of Christ, and we, too, profited by their
presence as they used to come to help in our meetings also.

I remember John Mott, then world secretary of the Student
Christian Movement, speaking at a meeting in our house,
and how impressed and encouraged we were by what he said
about work on a world wide scale. Dr. Wilder, of the
Y.M.C.A., if I am not mistaken, also came over more than
once. Then a very fine Indian Christian named Israel gave a
word of witness in our Sunday morning meeting. These over
seas friends were happy to discover this new branch of the
Student Christian Movement. They were amazed at the eager
ness and at the wonderful capacity for grasping abstract truths
in these young men, whose brains were filled with all kinds of
philosophies and doubts which made it difficult for them to
believe the simple gospel message. Tn spite of a11 this quite a
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number of them struggled through to the light, or rather, the
truth and the word of life conquered them.

Pavel Nicolayevitch, as the students called their dear Baron,
was like a father to them, and a true friend to these undis
ciplined men of the future. He used to organise conferences
at his beautiful country seat 'Man Repos' in Finland. 1 re
member how he used to insist upon each bringing with him
soap and towel, because many of them thought washing and
personal care an unnecessary waste of time. He tried to teach
them to be punctual, and not to go too late to bed. They did
not appreciate these rules very much because it was their
common habit to discuss abstract and highly philosophic
problems till long past midnight, and, generally speaking,
those problems remained unsolved. Although the more west
ern habits and ways of their leader were very unlike their
own way of life and thinking, they did feel his love and
devotion to them and they appreciated these and returned
his love.

Side by side with the work among men students went a
similar work among girl students. Three sisters of the Swiss
student Victor Brechet were also converted. With the help of
Paul Nicolay and partly of Miss Peucker, they formed a group
of so-called 'Korsistky', i.e. women students. They rented a
flat and made it into a kind of hostel for these young girls.
which became a real home for them during the time of their
studies. The means for this came largely from our 'mothers
in Christ'. It was a fine work. One of the seven sisters Kruhse.
an earnest and able Bible student, conducted Bible classe
with them, and sometimes she did the same with the men
students. The girls particularly liked Miss Peucker with her
able way of speaking and her original thoughts which were
easily retained.

Similar groups of men students soon began to be formed
in all the university towns of Russia an'd thanks to frequent
visitors from abroad they felt linked to the world movement
among students. In connection with these groups of men, new
branches for girls or ladies were also formed and they gath
ered to search the scriptures as they wanted to know how to
read them with profit for their souls. These new branches of
Christian fellowship in Russia could be said to have devel- ;
aped outside the evangelical church life, and yet they stood
in close relationship to it and were undoubtedly mutually
enriching.

Other groups of believers, true Christians, evangelical in
thought but less outspoken than the members of the Evan-
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gelical congregation should also be mentioned. They were able
more easily to contact new people than was possible for us,
because many feared association with 'sectarians', for thus we
had been labelled. Mr. and Mrs. de Pistolkors, who belonged
to the Greek Orthodox church, gathered friends in their home
and used to have blessed fellowship around the Bible. A Greek
Orthodox priest, named Petrov, more broadminded than most,
used to take part in these drawing-room meetings; he contribu
ted fresh and helpful thoughts which were of real value for
those who heard him. Another friend of ours, Madame
Kamensky, opened a hall in a factory district and used to
have mission meetings, in which she was often assisted by
friends from abroad, and also by two daughters of Colonel
Paschkoff, whose singing everybody loved. Miss Peucker, too,
was a welcome help in all such private undertakings.

In later years

These diverse activities came to an end with the revolution.
but the Evangelical Movement as such had grown into such a
powerful force under the name of 'All-Russian Evangelical
Alliance' that nothing could stQP it. About 1923 two Bible
schools were inaugurated. The Evangelicals had theirs in St.
Petersburg, now named Leningrad, and the Baptists had theirs
in Moscow. These, alas, did not last long. A few years later
both were closed down but the living witnesses remained and
dispersed all over Russia, carried the Word of life into 'the
ends of the earth', vividly reminding us of what happened in
the days of the apostles (Acts 8 : 4).

Before I finish I would like to say a few words about the
traces left by the work among students; these can be found
even to this day in countries outside Russia.

One former member of the Christian Student Movement of
St, Petersburg, forced as so many others to leave Russia, has
for years collaborated with a mission in Germany called 'Licht
im Osten' (in English 'Light in the East'). Its aim was to bring
the gospel to Russian prisoners of war and to refugees, and to
send help to those who suffered for Christ in Russia, as long
as this was possible. Now, more than 30 years later, he and
his family have become leaders of a group of live Christians,
who gather in their home for prayer and Bible study in Mar
burg. Many a young man and woman has been won for Christ
in that home. Their greatest joy is that all their four children
have given their hearts to Christ, and carry to others the light
they have received.
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One whose name is very well known is Professor Marsin
kovsky, who now works in Palestine and has done for many
years. Having been an utter atheist he found Christ as a
student, through the instrumentality of Paul Nicolay. He was
very active in the work among his fellow students and was a
man of power in God's hands during the worst years of
upheaval and anarchy in Russia. He passed through great
hardships and suffering for Christ and was finally obliged to
leave his home country. Through God's special guidance he
was led to settle in Palestine. There he learned to speak
Hebrew and Arabic and he lectures in both languages. To
present Christ as the Messiah and Son of God to the people
who have rejected Him has become the aim of his life. He has
opportunity, too, to preach to Mohammedans and even to
Russians. He finds happy fellowship among Russian Evange
lical Christians with whom he is associated.

A third who is well known is that same Victor Brechet,
already mentioned, Swiss by birth but a Russian in spirit. He
and three of his sisters had supported and helped Baron
Nicolay in his work. Forced to do so by the great political
changes of our days, he returned to his native land and now
lives in Geneva. His wife, also a product of the Student
Christian Movement, and he have brought up their two sons
in the fear of the Lord. Their prayers and their example
helped the two boys to decide for Christ in their youth.

The elder, who had begun his career as an engineer, one
day heard the call to surrender all his time to the ser ice of
Christ among youth. He is now the head of a Bible reading
association for young people in Northern France. The younger
son studied medicine, and, with his young wife, a qualified
nurse, went to South West Africa where they work with great
success and blessing in a Swiss medical mission.

I met this young missionary doctor on furlough in Switzer
land. All he told me about God's dealings among the people
filled me with wonder and joy. The newly built hospital has
become a gospel beacon which sends its rays deep into the
jungle. When a young native has learned sufficient Fir t Aid
to be trusted, he is sent to some distant village, where he brings
his people not only medical but also spiritual help. Tn serious
cases he calls for Doctor Brechet.

The thirst for truth and the gospel in these natives is a
constant spur to the missionaries. They beg for more mission
aries, and the number of converts grows from year to year.
When a native is converted a thorough change takes place, he
is truly born from on high. TIle changed expression on their
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faces can be seen even on photographs. Dr. Brechet told us
about the power and the horror of witchcraft in those dark
places of the earth, and of how happy those were who were
freed from their fears through Jesus Christ Who had become
their Saviour; all this was a sermon in itself.

Little did Paul Nicolay think that the humble work begun
in his study would grow into something so great and so far
reaching, and that the fruit of the seed sown by him would
be found far beyond the frontiers of Russia, in Europe, far
away in Asia and in the depths of Africa.

I finish with the words which Jacob pronounced when
blessing his sons, and turning to Joseph said: 'Joseph is a
fruitful bough, even a fruitful bough by a well, whose bran
ches run over the wall'. (Genesis 49 : 23.)

When an individual, a church, or an association draws its
strength from the springs of living water flowing from the
throne of God, the branches of its tree shall reach far over
the wall of its family, its church, indeed of its country. Satan
has not the power to prevent the growth of the church of God
-'and the gates of hell shall not prevail against it'-and
surely this applies to Russia also.

THE NAME OF JESUS-eoncluded fro/l1 page 363

Jesus, my shepherd, brother, friend,
My prophet, priest and king,

My lord, my life, my way, my end,
Accept the praise I bring.

Finally, listen to this simple, modern chorus:

Jesus, Jesus, Jesus, sweetest name I know,
Fills my every longing, keeps me singing

as I go.

May you during this Lent and for ever afterwards delight
and rejoice in the name of Jesus. And may you do this
because to you He is your deliverer from sin, and the giver
to you of life eternal.
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Doctrinal Definitions
PAUL TUCKER

THE ETERNAL SECURITY OF THE BELIEVER

1 John 2 : 12-end.

Sometimes this is called 'the preservation of the saints'. or
'the perseverance of the saints'. If you do not believe in final
perseverance and ultimate safety for every believer on the
Lord Jesus, then you will have many misgivings in your
Christian life, and will often begin to wonder whether you
have lost your salvation; whether you might finally after all
go to perdition.

I. WHAT THE SECURITY OF BELIEVERS DOES NOT MEA

1. Not all church members are secure and are certain to go
to glory. All church members ought to be saints, but the
teaching of the Scripture and the teaching of experience show
otherwise. The New Testament talks of the wheat and the
tares, of the wise and the foolish virgins. If a person is
relying upon his Church membership and the Church ordin.
ances for his ultimate safety, then he has a false basis of hope.
This doctrine applies to those who have been born again and
who have been justified by faith in the Lord Jesus Christ. We
are told of them that they are 'kept by the power of God
through faith unto salvation ready to be revealed at the last
time'.

2. Not all people who are active in religious work shall be
saved. There are many religious workers who have not the
root of the matter in them and our Lord gave one of the most
solemn warnings of all in the Sermon on the Mount in
Matthew 7: 21, that might cause us all fa examine our heart.
Jesus goes on to talk about people who do good and still do
not get to Heaven (verse 22). He never knew them in His
electing love, He never knew them in His justifying grace, He
never knew them as children of God.

3. Seeming grace may be lost. By 'seeming grace' I mean
that there are some people who for a time give an appearance
of grace, yet they never were genuinely converted. They were
temporary believers. They were in some way wrought upon by
God's Spirit, they were convicted and brought to see their
need, they made some kind of open profession and for a time
they continued as though they were genuinely regenerated, but
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then they fell away, and renounced their earlier profession.
They had an appearance of grace but they did not possess
grace. See Matthew 13 : 5, 6; 20-21; 1 John 2 : 19. Apparent
grace can be lost, but as one writer puts it, 'Just as the passing
of meteors in the sky does not alter the position of fixed stars,
so profession without possession does not destroy the reality
of the Gospel in the life of a true Christian'. Because there are
counterfeits, that in itself is a proof that there must be genuine
believers.

4. The believer may fall into sin. To talk about the security
of the saint is not to suggest that the believer cannot fall
grievously and dishonour the name of his Lord. We know he
can. We are acquainted with David and his lamentable fall.
We need ever to remember that though a man may fall from
degrees of grace he cannot fall, if he is a child of God, from
the state of grace. Remember David's prayer when he re
pented and was restored, in Psalm 51 : 12? 'Restore unto me
the joy of Thy salvation.' David had not lost his salvation,
but he had lost the joy of it. And what about Peter, who
denied association with Jesus Christ? He did not deny the
Deity of Christ or His unique Messiahship. He denied that he
was connected with Him. But he did not lose his salvation,
because the Lord Jesus said to him before he fell, 'Simon,
Simon, Satan hath desired to have you that he might sift you
as wheat, but I have prayed for thee that thy faith fail not'.
He did not lose his saving faith, because the Lord Jesus Christ
prayed for him that his faith would not fail. 'Thou, when thou
art turned again strengthen thy brethren.' The Lord Jesus
Christ was going to take hold of his lapse, of his fall, and
make it to contribute to his larger usefulness in His Kingdom.
Even out of that calamity blessing came.

5. A believer cannot live as he li.kes and get away with it.
Some people say, 'If you teach once saved, always saved, that
is going to have a very adverse effect upon people's behaviour.
They will live how they like. That, however, is not the teach
ing of the Scripture. The grace of God that saves us is a
sobering grace, and it has a sanctifying effect upon the life of
the believer. Though a child of God may not lose his salva
tion, the Word of God teaches that he can lose reward in
glory. He can suffer loss at the Judgment Seat of Christ.
There is a fire (it is not purgatory) for the believer after death.
See I Corinthians 3 : 12-15. Paul is talking to born again
believers here. All that will be saved will be his shrivelled,
miserable, wretched soul if the believer has lived for himself.
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Though he was a child of God, he put shoddy material into his
Christian cbaracter. This will be consumed in the fire.

11. WHAT THE SECURITY OF THE BELIEVER DOES INVOLVE.

1. If you really are a child of God, and have been wrought
upon by the Holy Spirit, then you can never finally be damned.
See 1 Peter 1 : 5. We are preserved in Christ for ever as His
treasure and as His own possession. Now there are many
arguments in Scripture for this teaching.

(a) There are the direct promises of God's Word to the
believer. Psalm 37: 28; John 5 : 24; 10 : 27. Note the number
of doctrines in this verse. 'My sheep', election; 'hear my voice',
effectual calling; 'and I know them', justification; 'and they
follow me', sanctification; 'and I give unto them eternal life
and they shall never perish', glorification; 'neither shall any
man pluck tbem out of my band', eternal security. Some may
say 'no man may pluck you out of His hand, but you can take
yourself out'. The sbort answer is that Jesus said, 'They shall
never perish'. If you could take yourself out you would perish.
Then our Lord reinforced it, 'My Father which gave them me
is greater than all, and no man is able to pluck them out of
my Father's hand', and then our Lord summarises it, '1 and
my Father are one'.

(b) Notice some of the figures that are employed to illus
trate salvation.
(i) See John 3 : 16, born again, also 1 Peter 1 : 23. Once a
person is born he cannot be unborn. He now has to live his
life to the end of the chapter. Neither can the paternity of the
father be denied. The father may disown the son or disinherit
him, but he cannot alter the blood relationship. If you have
been born again of the Holy Spirit, the thing cannot be undone.
Those who are born again have eternal life, everlasting life.
See John 3 : 14, 15. These terms do 1).ot simply mean the
duration of the life, they speak rather of the quality of the life.
Tt is God's life communicated to the soul. Now if the life of
God has been communicated to you through His Word and
by the Holy Spirit, how can that life ever cease to be what it
is, eternal life?
(ii) Take another figure that is used. 1 Corinthians 12. Paul
speaks of the Church as the body of Christ. Christ is the
Head and we are members of the Body. See verse 27; Ephe
sians 5 : 29-30. You know as well as 1 do that the life that is
in your finger is the same life as is beating in your head. And
the life that is in the Head, our Lord Jesus Christ, is com
municated to every member of the Church because we are
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members in particular of the one Body. And I cannot con
ceive of the mystical body of Jesus Christ becoming dismem
bered. When our Lord died physically upon the Cross, pro
phecy was fulfilled concerning Him. 'Not a bone of His body
shall be broken.' What was true of our Lord's physical body
is true of His mystical body, the Church. Every member and
portion of that body is going to be preserved.

(iii) Take one other metaphor. the Bride. Christ loved the
Church and gave Himself for it, that He might present it unto
Himself on the great wedding day, and in Revelation we read,
'Rejoice and give honour unto him, for the marriage of the
Lamb has come and the Lamb's wife hath made herself ready'.
Every hlood-bought believer is part of the Church which is the
Bride of Christ. Can you conceive of the Lord Jesus failing to
arrive at the Marriage Supper of the Lamb? Can you conceive
of the Lord Jesus Christ being charged with a breach of
promise? He is the One who could say, 'Those whom Thou
gavest me I have kept, and none of them is lost save the son of
perdition'. Oh, no, the bride is going to be there, there is going
to be a wedding, 'the marriage supper of Lamb'. The Lamb's
wife hath made herself ready.

2. The beli.ever is secure because all the attributes 01 God
are on his side. If we went through the Scriptures we should
find that every attribute of God is on the side of the believer.
The will of God, John 6: 39. The power of God, John 10 : 29.
The love of God, Romans 8 : 39. The holiness of God, Psalm
89 : 35-36. God's wisdom, I Corinthians 1 : 30, God's justice.
Sin has been dealt with on a righteous basis. The Lord Jesus
has died in our place as our substitute, therefore God's justice
has been honoured. See 1 John 1 : 9. The justice of God, that
sterner attribute which can damn the sinner. now comes to be
1I, .... u ..... _ ' e eternal security of the believer.

3. The practical outcome of it alr
(a) Sa/ra/ion must be secur.e because it is all of grace from
start to finish. If I can lose my salvation at any point of the
journey it means that at that particular point of the journey
T am not doing enough good to keep it. If I am not doing
enough good to keep it, it means that salvation is not aJl of
grace, but part of grace ancl part of my works. That is not the
teaching of Scripture. It is all of grace. The Father has pro
vided it in grace, He bestows it in grace. He perpetuates it in
grace, and He will perfect it in glory through His grace. I know
it is my responsibility to respond to that grace, but if at any
point T can lose my salvation. then it must be that from a
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certain point onward God relies on my works, whereas the
teaching of Scripture is that it is grace all along the line.

(b) If I couLd Lose my saLvation, what a wretched, poor, miser
abLe creature I should be. I should never know when I have
lost it and ceased to be a backslider who simply needs restor
ing, or when I have become a believer again and need to be
converted all over again. And I would not know how to pray.
Thank God that is not the predicament in which the child of
God is placed. He knows that as to his soul he is safe, but he
knows too that he can backslide and also that he has to meet
Jesus Christ at the judgment seat, where there is a fire. There
fore he obeys the words of Peter, 'As He who hath called you
is holy, so be ye holy in all manner of conversation. If ye call
on the Father who without respect of persons judgeth every
man's work, pass the time of your sojourning here in fear'.
And that is the challenge to the believer.

The doctrine of the Perseverance of the Saints is stated in
the Westminster Confession in the following words: 'They
whom God hath accepted in His Beloved, effectually called
and sanctified by His Spirit, can neither totally nor finally fall
away from the state at grace; but shall certainly persevere
therein to the end, and be eternally saved'. Or in other words
we believe that those who once become true Christians cannot
totally fall away and be lost-that while·they may fall into sin
temporarily, they will eventually return and be saved.

This doctrine does not stand alone but is a necessary part of
the Calvinistic system at theology. The doctrines at Election
and Efficacious Grace logically imply the certain salvation of
those who receive these blessings. If God has chosen men
absolutely and unconditionally to eternal life, and if His Spirit
effectively applies to them the benefits of redemption, the
inescapable conclusion is that these persons shall be saved.
And, historically, this doctrine has been held by all Calvinists,
and denied by practically all Arminians.

-LORAINE BOETfNER.
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Becoming a Christian. Papers given at the Westminster
Conference, December 1972. III pp. SOp.

We have learned to look forward to the publication each
year of the Westminster Conference papers. Though it cannot
be said that every single paper has been outstanding, the stan
dard over the years has been exceptionally high and the
reviewer cannot recall ever having been disappointed.

The 1972 Conference was concerned with 'Becoming a
Christian' and this theme was examined in the teachings of
(a) John Calvin (by Graham Harrison), Cb) Heinrich Bullinger
(by David W. Marshall), (c) Richard Rogers and Richard
Greenham (by Paul E. G. Cook), and (d) Philip Doddridge
(by Alan C. Clifford). Geoffrey Thomas' Historical Survey of
Covenant Theology in relation to becoming a Christian is the
opening paper of this conference record and the final chapter
is devoted to the somewhat controversial though highly inter
esting subject, 'John Knox-Founder of Puritanism', by Dr.
D. M. L1oyd-Jones.

The march of time inevitably brings changes in, among
other things, personnel and prices. With regard to the former
we must say that the contributions to former issues by Dr.
J. 1. Packer, always well worth reading, are now greatly
missed. Concerning the latter the reviewer recalls that the
'Puritan Papers' when they first came out were a mere 2s. 6d.

ow they are an astronomical SOp! Still, it is SOp well spent
and readers might care to note that back numbers (1963-1969)
are available from the Evangelical Magazine, Providence
HOllse. 118 Falcon Road, London, S.W.11.

ROBERT RODGERS.

An Alphabet of the Holy Land. Mary Chubb and Jill Wyatt.
Geoffrey Bles, London. 60pp. £1.50.

This book, as the title implies, seeks to trace under alpha
betical headings the history of the Holy Land. It is one of a
series in which the histories of other ancient countries are
traced. Herein, as far as the Conservative Evangelical is con
cerned, is the obvious weakness of the book, as the author has
approached the history of Palestine in precisely the same
manner as she has undertaken the histories of Ancient Greece
and Rome. In other words, there has been a signal failure to
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take seriously the purposes of God and their outworkings as
far as Palestine is concerned. The essentially liberal approach
to Religious Education in schools is manifest in this publica
tion and from the Preface onwards basic Christian doctrines
are denied. Thus Revelation and verbal inspiration are cast
aside when, in the Preface, we read concerning the Word of
God, '... many people believed that every word of it was
true, including the legends about the beginning of the world
which had really been invented in other lands'.

Tt would seem, too, from this book, that Abraham was
delivered from idols to serve the living and true God by a pro
cess of reasoning. 'As he grew older, he alone became more
and more certain that there was only one God; but he knew
it was no good trying to persuade the people of Ur of this. So
he decided to lead his family far away to a new country where
he hoped the people would listen to his ideas' (p. 14).

This denial of the initiative of God in the call of the
patriarch is repeated when we read the modern version of the
Offering of Isaac. According to Mary Chubb this was inspired
by views of God which were slowly becoming outmoded. On
page 20 she writes, 'He was ready to kill his much loved son.
Isaac, thinking that God would be pleased at such an offering.
But God commanded him not to do this terrible thing. Th is
story may be a way that some ancient writer had of showing
that very slowly the Hebrews' old ideas about God were
changing; perhaps He could be kind and have no use for such
savage deeds.' We notice, too, the incidental denial of Mosaic
authorship, but this need not surprise us since the entire
presentation is based on modernistic presupposition and preju
dice. It also partakes of the inconsistencies of that position
arising from the subjectivism of approach, and this is seen
when the writer deals again with the Creation account in the
Bible (p. 16). 'The Old Testament first describes the beginning
of the world. Today, although with our scientific knowledge
we can say that this part of the Bible is just a beautiful legend,
we still don't know how the world began; so we should respect
the ancient writers who tried to explain the making of the
world as best they could.' This patronising condescension then
gives way to authoritative pronouncement as the author con
tinues, 'When the story of Abraham begins, we suddenly feel
that this is about a real man, real history. Archaeologists dig
ging ancient cities here have found plenty of proof that
accounts of events in the Bible are accurate.'

Concluded on page 384
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The Spirit
and the Word
J. A. MOTYER

Amongst the many words added in recent years to the long
s" ering English language, few could register the claim to both
ugllli, and usefulness that belongs to the word 'inscriptura
tion'. h ets before us the fact that the revelation of God exists
for the Christian Church in book-form, the Holy Scriptures.
The Church's assessment of this fact is absolutely fundamental
to its life and work. In order that the Church may unwaver
ingly face the world with the question, 'What think ye of
Christ?' it must first ask and answer for itself, 'What think ye
of this book?'

There is broad agreement on the answer. Knowledge of God
must be knowledge by revelation. In all other fields of study,
'it is the natural man who by his reason draws this knowledge
from his object, and that object is subjected to him as the
thinking subject ... here it was the object itself that gave
knowledge'.! This state of affairs is inevitable in the relation
between creaturely man and his Creator. The Infinite cannot
be weighed in the balances of the finite. This is broadly agreed.
It is also agreed that the Self-revelation of God has taken place
and that Holy Scripture has a unique place, for the Christian
Church, in association with revelation-as the nearest and
chiefest witness to the revelatory events, or what you will. But
here is the heart of the matter: the word 'unique' by itself is
no help. It must be asked, in what sense 'unique'? What, in
fact, is the relation between this book, in its entirety and in its
detail, and the Self-revelation of God?

It will be useful to ask now what, on general grounds, is
~ necessary if God is to reveal Himself to man. Of course, the

primary thing is the gracious divine willingness to do so. There
is no technique whereby a man can manoeuvre God into
revealing Himself, nor any vantage point from which man can
observe God against His will. But, this being assumed-for
we know that God has so graciously ordained that He should
stand unveiled-what mode of revelation is needed? It cannot
be said too emphatically that there must be a word of revela
tion; that acts of revelation are not sufficient. To be sure, the
God of the Bible is a God of action, but it is nothing less than
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an indiscretion to proceed from this observation to the asser
tion 'that there is no such thing as revealed truth. There are
truths of revelation, that is to say, propositions which express
the result of correct thinking concerning revelation; but they
are not themselves directly revealed'.2 We have only to think
that the Cross itself without the Word would pass unnoticed!
What are three crosses in a group in a land where the cross was
a national feature of the landscape? And, amongst the three,
what is special about the central cross? The 'bare fact' means
nothing; it cannot, in and by itself, proclaim itself to be an act
of God. There must be a word from God; an intelligible
address to the mind of man-even if the word say no more
than 'Watch this!' Revelation and Word are inseparable.3

However, Scripture claims that the word of revelation is
much, much more than a bare 'Watch this!' The characteris
tic pattern of revelation is first established in the case of Moses
and the Exodus. Now, here, certain things are clearly claimed:
first, that the Exodus itself was an act of God; but, secondly,
that Moses was made aware beforehand of the meaning of the
act; and thirdly, that he was annexed to the act as its author
ised interpreter. We must dwell briefly on the second and third
of these assertions.

The sequence of events from Exodus 2 : 23 onwards e tab
lishes the correctness of the observations made. God sees the
calamitous state of His people, and resolves on covenant
keeping action (2: 23-24). Consequent upon this, the first
move of God is self-revelation to a chosen man, Moses
(3 : 1-4, 17). This revelation is a propositional statement of the
nature of God; of the message which is to be preached to
Israel; of the action God proposes to take; and of the obstacles
which will be met on the way. When Moses returns to Egypt,
he declares this truth, but to his confusion of face (5 : 22-23)
nothing bappens, and the plight of Israel worsens. At this
pair t again, when the Bible bas insisted that no action of God
has yet taken place, God comes to Moses witb a word to his
mind and heart (6: 1-8) in which the divine nature, the divinely
appointed programme of revelation, and the inner meaning of
the fortbcoming acts of God are all further elaborated. Only
tben-following upon this forewarning of the chosen man-do
the acts of God ensue. And the narrative makes it clear tbat
without this prior revelation by the word of God the acts
would, at least in their beginning, have passed unnoticed: they
could be aped by the magicians, and to a large extent they
seemed to be a logical sequence of natural ills. Only the prior
word marks them as acts of God; and only the following word
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interprets them into the full Mosaic revelation, and here again
the Bible resists any suggestion that there was a mere human
annotation of the acts of God. The following interpretation
was just as much a revelation of God to Moses by His word as
was the preparation of Moses before the Exodus took place.
The whole Mosaic deposit bears as its hallmark 'The Lord
said unto Moses'.4

Thus a biblical pattern is laid down. The prophets in their
turn stood in the Mosaic succession. They too were men who
were wise before the event; each one primarily stood before
the people as a man foretelling the future, made aware of the
future by the receipt of an intelligible word from God, brought
into the council and fellowship of God that they might be with
Him and that He might send them forth to preach.s And
clearly the same pattern extends into the New Testament. The
Lord Jesus Christ was the authorised interpreter of the
supreme redemptive act of God; He deposited with His
disciples a prior word, with the guarantee that the Spirit would
recall to their at present uncomprehending minds all that He
had said, and would further lead them into all truth.6 Thus He
constituted a band of 'authorised interpreters' who would
present to the Church and to the world, not their own interpre
tative glosses on the saving act of God, but the exact meaning
of that act as taught to them by the conveyance of God's truth
to their own minds.

Out of this fundamental position, 'inscripturation' auto
matically follows. It is incredible that a nation should have
'heard the voice of the living God speaking out of the midst of
the fire' and not have recorded the utterance; that Moses
should have been brought into touching distance of the Holy
One revealed in fire and not have set down what he heard; that
the apostles, heirs to an already inscripturated revelation,
should not have set down in addition what God revealed to
them. This, however, raises the problem of the association
between the word and the words. What is the relation between
God revealed by His word, and the words printed on the page?
The Bible has a very direct answer to this question: just as
the interpreter of the acts of God is no mere chance commenta
tor-and therefore we are not at liberty to side-step his testi
monyand interpretation in favour of one of our own inventing
-so the words which he used in the conveyance of his fore
telling and intepreting of God's acts are no chance words, but
are those appointed by God for the purpose. Both the man
and his words have the same hallmark.
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In the interests of some brevity, we must go at once to the
places where this truth is most clearly unfolded. The testimony
of Ezekiel is of central importance. In his inaugural visions
he clearly 'represents himself as receiving not merely the
"word" but the "words" of Jehovah'. Ezekiel receives a book·
roll, fully covered with writing (2 : 8; 3 : 3). Thus his message
is fully made ready for him by God, and no room is left either
for alteration or addition. In case the intention of the gift of
the roll should be mistaken, it is prefaced by the command,
'And thou shalt speak my words unto them' (2: 7), and
followed by the even more precise command, 'Speak with (i.e.,
by the instrumentality of) my words unto them' (3 : 4). This
would be striking enough, but a further fact of more far
reaching importance must be noted: Ezekiel, thus equipped
with God's very words, is now in a position to say nothing
more or less than any prophet could say: 'Thus saith the Lord'
(2 : 4; 3 : 11). We arrive in this way at a statement of the
relationship between 'word' and 'words' which is valid not
only for Ezekiel, but for every prophet. When they said, 'Thus
saith the Lord' they meant neither more nor less than exactly
that very thing.

The Lord Jesus Christ accepted this view of the Old Testa
ment without diminution. He looked upon it as constituting in
its entirety one entity called 'Scripture', and pronounced as its
characteristic that 'it cannot be broken' (John 10 : 34-35), and
as its function that without it men cannot but err (Matthew
22 : 29). Thus, He made no false division between the acts and
the word, between what God did and the interpretation
annexed to the deed: the whole was 'Scripture'. But equally
so were the parts-even to single words: His whole argument
in Matthew 22 : 41 turns on the authority of the first person
singular possessive pronoun, 'my'-one letter in the Hebrew,
and that the smallest in the alphabe~! These illustrations
merely scratch the surface of a great topic,7 but it could not be
denied that they adequately display that attitude of the Lord
to the Scriptures. While many verses exist in support of the
contentions here advanced concerning the testimony of Jesus,
not one exists pointing to any other attitude, and even the
Lord's enemies never accused-nor could accuse-Him of
departing a fraction from the orthodox and exacting doctrine
of verbal inspiration.

The apostles, of course, followed their Lord in this attitude
towards the old Scripture, and, in addition, held the same view
concerning their own writings. We must again go to the places
where the matter is most concisely stated. Two themes woven

.,
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together give coherence to Paul's final charge to Timothy: the
theme C!f the apostate, hostile, and challenging days in which
Timothy's ministry is set (2 Timothy 1 : 15; 3 : 1-9; 4 : 3-4),
and the theme of the resource which Timothy possesses for
such events. His resource is, in fact, 'the word', and the
apostle's concluding commandment calls him to the duty of
preaching the word and publishing the Gospel (4 : 2, 5). But
this word and Gospel is stated to be-without distinction or
qualification-both 'the holy Scriptures' (3: 14ff) and 'the
pattern of sound words which thou hast heard from me'
(l : 13; 2 : 2). Here is a general equating of the apostolic
'word' in its totality, with the 'word of God', the Holy Scrip
ture. Equally Paul testifies concerning his 'words', for he
teaches that he speaks 'not in words which man's wisdom
teacheth, but which the Spirit teacheth' (1 Corinthians 2 : 13).

Paul here brings us to the Bible's own explanation of its
unique nature: it is the product of a special operation of God
the Holy Ghost. In setting forth this truth, we will again move
from the general to the particular. The greatest verse under
this heading is 2 Timothy 3 : 16. We are told, firstly, that
Scripture owes its unique nature, operation and sufficiency, to
the fact that it originated in God: it is God's 'out-breathing'.
Inspiration is but poorly honoured, and entirely misunder
stood, if it is seen as a sort of divine polish given to a human
product. It would be no more than a sort of 'Good House
keeping Seal' giving mark of approval and authentication
generally to some new household gadget, but not at all guaran
teeing the particular model any person buys to be free from
defect. Such a view of inspiration would only ornament a
closed Bible, but would leave us without any assurance or
guarantee once we ventured to turn the pages. On the contrary,
we are assured here that the Scripture-the thing in its entirety,
without qualification or subtraction-took its rise in God. And
secondly, we learn, from the very formation and idea of the
word 'th'eopneustos', that the work was that of the Holy Ghost,
who is the Breath of God.

This teaching is supported by the detailed claims of many
parts of Scripture. There are, in all, nineteen passages in the
Old Testament which attribute prophetic functions to the
inspiration of the Holy Spirit.s As of central importance we
will note only the features of Numbers 11: 23ff. Firstly,
prophecy results from the presence of the Spirit of God (verse
29); secondly, Moses, the pre-eminent prophet, the father and
norm of the prophets, was signally endowed with the Spirit
(verse 25). These observations establish the position. It is also
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noteworthy that only God can bestow the Spirit. Though
Moses is so signally endowed, he cannot bestow the Spirit
upon others so that they will prophesy. God must come down
to do this Himself, and at best Moses can only wish (verse 29)
that it might be so. This integrates Old Testament teaching
with New: inspiration is the work of the Spirit, but the move
ment and origin of the work is with God. The detailed claims
of the New Testament writers follow the same trend as those of
their Old Testament predecessors: wherever the inspiration of
the sacred word is specifically explained, resort is made to the
work of the Holy Spirit. It was according to the Lord's promise
that it could be so (John 14: 17; 16: 13), and the apostles
found the promise not an idle one (l Corinthians 2 : 13; 7 : 40;
Ephesians 3 : 5, etc.). The New Testament references9 are not
only interesting in showing the self-testimony of the writers,
but also in giving an additional assurance concerning the Old
Testament, which over and over again is autheticated as a
Spirit-wrought volume (e.g., Acts 28 : 25). We are particularly
to notice that such references teach us that the whole work, not
only of inspiring the writers, but also of revealing the sub
stance is that of the Spirit, so that the totality of the sacred
book can be called 'revelation'.

The major problem raised at this point is the obvious one:
how can a book that is so obviously human be called the word
of God, and how can we speak of verbal inspiration without
'dehumanising' the writers? It is clear beyond question that
every book in the Bible is stamped with a human personality.
This is seen even in translation. Every author has left the mark
of his own personal impress on the words he used, the style he
employed, and the imagery that naturally belonged to him.
Logic would require us to reason that not only the stamp of a
man but also of a sinner is thus left on the Bible, and that
necessarily, even if the movement of revelation began with
God, the final product bears the unfortunate label, 'Damaged
in transit'.

This is a conclusion which the positive teaching of Scripture
forbids us to accept, and that on two grounds: firstly, because
of its teaching on the work of the Holy Spirit in sanctification:
and secondly, because of the work of the Holy Spirit in inspira
tion. In the Lord Jesus Christ we have the model of the Spirit
filled Man. He is the anti-type to Moses, the Old Testament
norm of the Spirit-endowed prophet. Here is One to whom the
Spirit is given without measure, so that we must say of Him
that everything He said and did was in detail the inspiration
and work of the Holy Ghost. But His perfect humanity
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remained inviolate. The domination of the Spirit did not
involve the 'logical' dehumanisation of which we spoke above
-or rather, to be biblical in our thinking, guaranteed that no
such devaluation of humanity could take place. Every opera
tion of the Holy Spirit is holy; a man raised by the Spirit to a
special and holy function is not less, but more, human than
those who are either without His gracious inworking or know
it to a lesser degree. As regards the work of the Holy Spirit
in inspiration, we are instructed that it can be viewed under
two aspects. In the first place, it is depicted as a powerful
operation of the Holy Spirit experienced by the individuals
concerned. We read that they were 'carried along' (2 Peter
I : 21). This is the same word which Acts 27 : 15 uses of a
ship helplessly driven by a gale. We must make no apologies,
not yet attempt any dilution of this idea. Other words were
readily available if some other idea was desired to be
expressed.

Tn the second place, Scripture teaches that the men whom the
Spirit so employed were not a random selection at the last
moment, but the product of divine oversight of their whole
ancestry. This is made explicit in the case of Jeremiah (l : 4ff).
The Lord's knowledge of Jeremiah the prophet covered three
'periods' of the man: his ancestry, 'before I formed thee in the
belly, I knew thee'; the period of gestation, 'before thou camest
forth out of the belly I sanctified thee'; the present, contem
porary experience, 'I have appointed thee a prophet'. The
presence of the notion of 'sanctification' here is to be noted as
indicating the correctness of our earlier association of the work
of the Spirit in sanctification and inspiration, but the broad
testi many of this passage in Jeremiah is our final justification
for resisting the 'logical' argument that man's words must be
sinners' words, and that verbally inspired words cannot be
man's words. We are confronted with a miracle, but a miracle
which is necessarily involved in the greater miracle that God
wishes to reveal Himself to men. In the men of the Bible, we
see the culmination of a work of the Lord the Spirit by which
He brought to the birth at the appointed time men whose
personality has itself been formed by God into precisely the
personality it is, for the express purpose of communicating to
the word given through it just the colouring it gives it. 1D

Finally, the relation of the word thus given to the Spirit tells
us of the quality of the word itself. The Spirit is expressly 'the
Spirit of Truth', and whereas His operation in inspiring the

~ Bible writers does not in the least relieve us of the task of
interpreting the word, it drives us to that task with confidence
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and keen anticipation, for the Word of such a One cannot be
other than the Word of Truth.

1 A. Kuyper, Principles of Sacred Theology, pp. 341-342.

2 W. Temple, Nature, Man, and God, p. 317.

3 Q. Amos 9 : 7. The Exodus itself is no more a work of
God than is any and every national migration. Only Moses
makes it unique!

4 Especially the books of Leviticus and Deuteronomy bear
witness to this biblical faith. In Deuteronomy it is clear
that the words of God and the words of Moses are the same
thing.

5 Cf. Jeremiah 23 : 9ff; Amos 3 : 7 etc.

6 Mark 10: 45; Luke 9 : 44-45; John 14: 26.
7 See in detail, Kuyper, op. cit. 431-441; J. W. Wenham, Our

Lord's View of the O.T.; etc.

8 Numbers 11 : 29; 24: 2; 1 Samuel 10: 6, 10; 19 : 20, 23;
2 Samuel 23: 2; 1 Kings 22: 24; 1 Chronicles 12: 18;
2 Chronicles 15: 1; 20: 14; 24: 20; Nehemiah 9: 20, 30;
Hosea 9 : 7; Joel 2 : 28-29; Micah 3 : 8; Zechariah 7: 12;
Ezekiel 11 : 5.

9 Matthew 10: 20; 22: 43; Mark 12: 36; 13: 11; Luke
1 : 41, 67; 2: 26; 4: 12; John 6: 63; 14: 17, 26; 16: 13;
Acts 1:16; 2:4,17,33; 4:8, 31; 5:32; 6:10; 8:29:
10 : 14; 11 : 12, 28; 13 : 9; 15: 28; 18: 25; 19: 6; 20: 23;
21 : 4, 11; 28 : 25; Romans 8 : 16; 1 Corinthians 2: 10-13;
7 : 40; 12: 3,8; 14: 2; Ephesians 3 : 5; 6: 17; 1 Timothy
4: 1; Hebrews 3: 7; 9: 8; 10: 15; 1 Peter 1: 11; 2 Peter
1 : 21; 1 John 5 : 6; Revelation 2 : 7, etc.

10 Warfield, The Inspiration and Authority of the Bible,
155-156.

BOOK REVIEWS-concluded from page 376
Sufficient quotation has been made to prove the untrust

worthiness of the narrative, but let Evangelicals learn from this
publication some lessons on the production of literature. Jill
Wyatt's illustrations are both colourful and attractive, and
though the book is somewhat expensive it will probably be
quite popular with those who can bear its doctrinal position.
The whole trouble with an attractive but untrustworthy book
such as this is summed up in the review of 'An Alphabet of
Ancient Greece' in The Tablet. There the reviewer described
that book as we could describe this-'beguilingly readable'.

ROBERT RODGERS.


