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ED'TORIAL
The disaster at Aberfan thrust sorrow forcibly into the forefront

of pe-ople's thoughts and must also have compelled many Christians
to ask themselves why such things happen. tt is no new question,
for believers have wrestled with ine pioutem of suffering d'own the
years. It is a particularly keen problem precisely because of our
conviction concerning the nature of God Himsefu. Since God is
sovereign and almighty, we wonder how it is that so much sufferine
is permitted, for clearly nothing happens without the sanction oT
God ALnighty. There is no easy answer, and in face of human
sorrow one dare not be glib. We can but look at some of the
considerations which the Bible puts before us as we endeavour to
understand.

In the first place, the world as we see it is not the world as it came
from the hand of the Creator. Sin has invaded the whole order of
things affecting not only man, but the very creation itself. We find
reference to this in the vivid words of paul in Romans g-We
know that the whole creation groaneth and travailleth in pain. We
live in a world which is in a state of discord and we may-therefore
expect discordant and ugly elements in such a world.

Then, too, man is under the judgment of God. Sin is of such a
terrible character that it has called down upon man the wrath of
God. This means that the whole of humanity is subject to God's
judgment. Any good, therefore, that we enjoy, whether of health
and strength or of that greater blessing, saving faith, is due to the
qercy of God. Because we deserve nothing from God we can never
clg_qe God for failing to give us some benefit, for it is only because
of His great mercy that we are not all destroyed
- Turning to the actual facts of human suffering, it is true to say

that a great proportion can be traced directly to man's sin. How
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many children suffer grievously in body because of their parents'
immoral living? How many homes are tragically bereaved because
of some drunken driver? How many disasters which bring sorrow
to many are due to past greed which has misused nature or has
produced the very conditions which have led to the tragedy?

We must be careful at this point. While it is true that sometimes
-or even often-suffering is the direct result of sin, this is not
always so. Job's friends thought this and faced the rebuke of God
who vindicated His righteous servant. The disciples of the Lord
took the same line when they saw the man's blindness as being the
result of his sin or that of his parents. But again there is a firm
refusal-there was no special sin which had led to his blindness.

Thus we come to that area of human suffering where we cannot
trace any human factor. This is notably true in the case of such
natural disasters as earthquakes and tornados. They are essentially
acts of God and there is no human negligence or greed to explain
their occurrence. Unlike an event caused by human action, these
arise independently of man. What, then, are we to say about them?

We must maintain that God works out His purposes in all the
events that occur. Both prosperity and adversity, good and ill, come
from Him. Hence God is speaking to men in the disasters which
occur. He is speaking both to the ungodly and to the believer. To
the ungodly He speaks a word of solemn warning; to the believer
He brings a chastening word of love. To the impenitent the blow
that falls is a reminder of the greater judgment ahead, rhet he may
be aroused to flee from the wrath to come. To the believer it is a
chastening word that draws him from the things of this world to
find his true joy in God Himself.

But still there is this nagging problem of children being involved!
We go back to the Bible and we flnd that, whether it is God's judg-
ment upon sin or God's chastening hand upon the saint, the blow
sometimes falls at the most sensitive point, and it is surely in this
realm that the suffering or death of a child affecs us so keenly.
Thus David and Bathsheba are punished via the death of the child,
and the godly Job is chastened in and through thc datr of his
children.

At once we have to add an important remirrlcr thrt.rcrrh is not
always the disaster the world assumes it to be. For PauL writing to
the Philippians, life in this world is only a second best option-to
depart and to be with Christ is to be far bet:.: off. Hence, while
the death of a child may bring much suffering to tbce left, it may
be for the child a promotion to that goal rr!:i:h Paul so greatly
desired. A notable illustration of this is the --.'lh d the child of

r1t
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the ungodly Jeroboam. The prophetic word declares that the child's
death is an indication that he alone in the house of Jeroboam ;;r"y;
the favour of God. God_ rebukes the ungodly king anO punlit es
him by the death of the child, but the child himselt ir u...pt.o uoJ
death for him is deliverance from the corruption of his ;tAlt
father's house, that he might enjoy the weaith of his h;;;ii,
Father's mansion.

Of course, we cannot produce a final answer. But the child of
God who suffers can smile through his tears because he berieves in
God. He knows that God is jusi-"shall not the judge of all the
earth do right." He knows that God loves him uid thut Hi,
chastening, even when it has the severity of scourging, is still "ur.i"J
out in love. He knows above all that while here"wJ-see di-lt, y;t
in that day we shali know. Heaven, in other words, is the chrisiian,s
ultimate answer to the problem-of pain, for all ifr",un"ri"!. ui.
preparing us for that coming glory and it is the light of h"eaven
which will not only chase the daikniss of sorrow and death, but will
also banish the shadowsof our present failure to grasp the greatness
of the purposes of God. H.M.C.

IMPORTANT NOTICE
Iilhen p-ostage charges went up scme time ago we began to incur

a loss of 6d. on each magazine. As readers wril doubtLss want to
cover the cost of the postage in full, they will understand the reason
for the rise in price for those who receive their magazine ry post to
18/- per year. The actual cost of the magazine reirains d"fi;;;;;
to those who obtain it at their newsageni_l/3d. per month. fre
are grateful to those who not only piy the subsciiption but send
additional donations for funds.

Please note that all orders, subscriptions and matter for adver-
tising should be sent to the Businesi Manager and Nor to the
Editor.
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JOHN CALVIN
H. BLAIR

Most people know at least a little about John Calvin, but po-ssibly
no man has-been more misunderstood and misrepresented. He has
been pictured as an intolerant tyrant ruling over a reluctant city-
state, a theologian with a cruel doctrine of theological fatalism'
otherwise known as predestination, the burner of an unfortunate
individual who was rash enough to disagree with hrm on an insignifi-
cant point of theology. That, to those who know, is not a picture
but i caricature, and the only satisfactory counter to it is a good
look at the life and teaching of this extraordinary man.

What this article proposes to do is to illustrate C-alvin's teaching
from his life instead of trying to deal with biography and doctrine
separately. There is abundant justification for this approach'-for
Cflvin's ieaching was set in the midst of an unbelievably busy li{e.
The 59 volumes in the Corpus Reformatorum' containing his
writings which have survived, were not the production of a man
who had all day to spend in the solitude of his study' far from the
demands of everyday life. On the contrary, his writing was done in

the midst of the almost overwhelming pressure of a multitude of
other duties, outlined by Dr.P. E. Hughes 8s "preaching each day
of every other week, lecturing three times a week in theologl' always
in his place at sessions of the Consistory' instructing the clergy'
addressing the Council and keeping a guiding hand on the govern-
ment of his city, visiting the sick, counselling the troubled, receiving
the numerous callers from near and far who sought him out, and
giving himself wholeheartedly to his friends in a fellowship that
meant much to himself as well as to them." It is no wonder that his
friend Beza reported, "He took little sleep." There is much to be
said, therefore, for considering his teaching in the setting of his life.

Attempts have frequently been made to find one central motif in
Calvin's theology, such as predestination or the sovereignty of Qod,
but, as has been pointed out in the recently-translated work of
Frangois Wendel-Ca/vin: the Oigins and Development of his
Religious Thought-such attempts are misleading, sincg t\y tenA
to ignore the vitally central place occupied in Calvin's theology by
the-Ivlediator, Jesui Christ, and by the Holy Spirit' "thc bond by
which Christ effectually binds us to Himself-" But there is a very
satisfyrng summary of Calvin's outlook in o article by Dr. J. I'
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Packer, published in the Evangelical Library Bulldtin, which might
be taken as supplying a framework for a study of his life and
teaching. Calvin, wrote Dr. Packer, "was Bible-centred in his
teaching, God-centred in his living, and Christ-centred in his faith."
Taking that as our framework, we may consider his teaching under
three main headings: The Word of God, the Sovereignty of God,
and Faith in Christ.

I. TIIE WORD OF GOD.

The Bible was central for all Calvin's teaching and living, and he
recognised no other authority. Writing near the beginning of the
Institutes he declared, "ff true religion is to beam upon us, our
principle must be that . . . it is impossible for any min to obtain
evel tlrg minutest portion of right and sound doctrine without being
a disciple of Scripture." The authority of the Bible was basic foi
hin.

That may be illustrated, first of all, by his conversion. We find in
Calvin a characteristic reticence when he comes to speak of his own
spiritual experience and particularly of his conversion. It was, as he
tells us in the preface to his Commentary on the psalms,..a sudden
change" to the evangelical faith, but we have strong evidence that
it_was a study of the Scriptures that led to that sudden change. In
1539 Calvin wrote a reply to a letter written by Cardinal Sadolet in
an attempt to win back the people of Geneva to the Roman faith.
Part of Calvin's reply consists of the defence which one who is
instructed in the Reformed Faith would make for hinself at the
Day of Judgment. Calvin here manifestly uses his own experience
as a basis for the statements of this characteristic adherent of the
Reformed Faith. The speaker describes how he was brought up in
the Christian faith, but had no other reason for his faith ..than ihat
which everywhere prevailed," since he was denied direct access to
God's Word. He declared, "Thy word, which ought to have shone
on all Thy people like a lamp, was taken away, or at least suppressed
to us. . . . " The speaker then goes on to tell how, in obedience to
the Church, he had sought in vain for true peace of conscience in"the righteousness of works," until at last ..a very different form of
doctrine started up, not one which led us away from the Christian
profession, but one which brought it back to its fountain head."
The defence concludes, "My mind being now prepared for serious
attention, I at length perceived, as if light had broken in upon me,
in what a stye of error I had wallowed, and how much pollution
and impurity I had thereby contracted. Being exceedingly alarmed
at the misery into which I had fallen, and much more af that which
threatened me in the view of eternal death, I, as in duty bound,
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made it my first business to betake myself to Thy way,-c-ondemning
my past life, not without groans and tears. And now, O Lord, what
te*iin. to a wretch like me, but, instead of defence, earnestly to
supplicate Thee not to judge according to its deserts that fearful
abandonment of Thy word, from which, in Thy wondrous goodness,
Thou hast at last delivered me."

The intensely personal tone of this section of Calvin's reply to
Sadolet makes it impossible to doubt that here we have a transcript
of his own experience. At the heart of that experience was a re'
discovery of the Word of God, long denied 16 3 5g€king heart.

In his preface to the old Geneva Bible he writes, Holy Scripture
"is the one thing which distinguishes us from pagans and u,n'
believers, in that we have a religion assured and established in the
infallible truth of God. And the right use of the Word of God is to
relinquish all our own wisdom and to humbly attend to the voice
of God." Since that is so, Calvin's supreme concern was to bring
the message of the Word of God to the world. He made it the main
business of t is me to open up Scripture to the common people.
Continually throughout his crowded life he was engaged with the
Commentaries, covering in detail the whole of the Bible except
the Song of Solomon and the Book of the Revelation. From his own
experieice he knew that "faith cometh by hearing and hearing- by
the Word of God." His teaching, therefore, and his life, were Bible'
centred.

II. TIIE SOVEREIGNTY OF GOD.

One of the most serious misunderstandings of 1trs leashing of
Calvin arises from the equating of Divine sovereignty with pre'
destination-the doctrine that God from all eternity, of His own
good pleasure, has chosen some to everlasting life and som€-to evel-
l-asting damnation. That does a grave disservice both to Calvin and
to the doctrine of the sovereignty of God' for to limit it to pre'
destination confines it within a comparatively narrow controversial
field instead of leaving it in its original setting, the Universe. Calvin
taught predestination, of course, but only as one of the manifesta'
tions of the Divine control of all things. He asserts that "not only
heaven and earth and the inanimate creatures, but also the plans
and intentions of men, are so governed by His providence that they
are borne by it straight to their appointed end."

We find Calvin's exalted view of the sovereigpty of God in the
section of the Institules which begins at Book I, section xvi, bearing
the title, "God by His power nourishes and m"'.lains the world
created by Him, and rulei its several parts by His providence."-This
means that there is no such thing as fquc or cbance: providence

T
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mbans "not'that by which God idly observes from heaven what
takes place on earth, but that by which, as keeper of the keys, He
governs all events. Thus it pertains no less to His hands than to
His eyes."

We think too narrowly of it if we think of it only as
illustrated in God's eternal choice of those who are ultimatelv
saved. To limit it to that is to make it a ground for argumenl
instead of a ground for worship, as the troubled history of the
doctrine of predestination all too clearly shows. By God's
sovereignty is meant His universal dominion and His absolute right
to rule and carry out His own will in all His realms. The great
strength of the Reformed Theology, wrote William Hastie sixty
years ago, "lies in truth in its deep apprehension of the sovereignty
of God as manifested not only in the soul of man, but everywhere
throughout the universe, from its centre to its circumference, in its
least as in its greatest parts, in its atoms and in its star-systems-in
short, wherever law and order and even the merest speck of exist-
ence are presented; so that we cannot find ourselves (nor even
consider of ourselves as being) anywhere in the universe where God
does not reign."

. The application of this wide doctrine to man's salvation is, of
course, of prime importance, as Calvin saw so clearly. The God
who is sovereign in every part of the universe which He has made
directs that same sovereignty to the fulfilling of His Divine purpose
in the salvation of particular individuals; that is to say, election is
one of the acts of the Divine sovereignty, and, so far as we are con-
cerned, its most important illustration. But Calvin never limited it
to that sphere. He could trace the Divine over-ruling of all things
in everything that happened. Always and everywhere God was in
supreme control.

Calvin's own life is a wonderful illustration of the sovereignty of
God. In an autobiographical passage in the Preface of his Commen-
tary on the Book of Psalms he tells us that when he was still a very
small boy he had been destined by his father for the study of
theology; but that afterwards his father put him to the study of law,
thinking that the law offered better prospects than the Church. He
applied himself diligently to his legal studies, "but God," he says,"by the secret guidance of His providence, at length gave a different
direction to my course. . . . " He describes his conversion as the
direct work of God. "By a sudden conversion God subdued and
made docile my heart, which was more hardened against such
matters than was to be expected of one so young." So Calvin
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became-to quote the title of Jean Cadier's excellent little biography

of him-Tlrc Uon God Mastered. He was tumed from the way

which he wanted to follow himself, to obey the controlling will of

the sovereign God, and in all things to give Him the glory'

God used all the previous experiences of calvin to make him a fit

instrument for His purpose. His knowledge of medieval church

affairs, derived fronhiJ home background and early years, and a

keen mind developed by his study of law, combined to prepare him

for the great work that God had for him.
God,s"sovereign control of calvin's life was sometimes mediated

to him by human instruments. He had no desire to enter the hurly-

burly of religious controversy. "The sum of my wishes," he wrote

later, "was the enjoyment of literary ease, with something of a free

and-honourable itaiion." But God had a more exacting task for

him. In August, 1536, he was passing through Ge-nev-a on his way

to Strasbour!, intending to spend only a single night thefg Blt qt
arrival was rlported to the Frotestant pastor there, William Farel,

a red-headed frery preacher of the gospel. Farel coveted Calvin for

Geneva, and asked-him to stay. "Rome has been conquered !"T"r"
he said, "and now we need you to instruct the people"' But Calvin

refused. "I must write," he said, "and I desire rest in order to

work." "Rest?" shouted Farel. "Only death brings rest to the

soldiers of Jesus christ." But calvin still refused. Finally Farel

exclaimed, ..For the last time I ask you, will you follow the call of

God or not?" Calvin still said, "No." Then Farel threatened him

with a curse. "You are following only your own wishes, and I tell
you, in the name of God Almighty, that if -you do- not assist us in

ihis work of the Lord, the Lord will punish you for seeking your

own interests rather than His." Terrified, Calvin yielded, for God

through His servant had spoken. A few years later Martin Bucer

chimEd his help in Strasbourg with a similar imprecation' And

again Calvin bowed to the sovereign command of God'
It must be noted that for Calvin the sovereignty of God was no

abstract dogma or intellectual theory: it meant quite simply-the
reign of Chiist. He wrote in the Institutes, "T\e Father has given

all power to the Son that He may by the Son's hand goven,

nouiish and sustain us, keep us in His care and help us' ' ' ' The

Father set Christ over us to exercise 113 deminion through the Son."
The practical outworking of the doc -Lne of the Lordship of

Christ ias seen in the reform of the city of Geneva, until it became,

as John Knox described it in a letter to an English friend, Mrs.

Anna Locke, ..the most perfect school of Christ that ever was in the

earth since the days of the Apo{tlps. In other places, f confess
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ltriSt"J6 bd truly preached; but manners and religion to be so
sincerely reformed, I have not yet seen in any other p1ace."

Let it never be forgotten that Calvin's insistence that Christ must
be acknowledged as Lord in His own world sprang from his own
experience of the Lord who humbled his own pride, and forced his
stubborn heart to receive truth that had previously repelled him. As
Dr. Packer has put it, "Part of the reason why Caivin was so deeply
and sustainedly conscious of God's lordship and dominioo . . . w"i
that he was constantly conscious of himself as the man God
mastered." His life was God-centred.

Here is calvin's ,*ii1;Jt1llll,fTt&,irt in his own words."There is no saving knowledge of God without Christ . . .,, ..The
whole sum of our salvation, and every single part of it, are compre-
hended in Christ; we must beware of deriving even the minuiest
portion of it from any other quarter . . . " .,Faith is a firm and sure
knowledge of the divine favour towards us, founded on the truth
of a free promise in Christ, and revealed in our minds and sealed
on our hearts by the Holy Spirit." "Here, indeed, is the chief hinee
on which faith turns; that we do not regard the promises of mer6y
that God ofters us as true only outside ourselveq but not at all in
us; rather that we make them ours by inwardly embracing them."

Faith for Calvin meant the abandonment of all trust in his own
resources. It meant laying hold on the promises of God in Christ,
relying entirely on the finished work of Christ for salvation. It
meant casting himself unreservedly on the mercy of God. It meant
relying on the power of the indwelling Holy Spirit of God for daily
strength and victory. It meant complete reliance and full obedience.

We find that faith illustrated right through Calvin's life from his
conversion to the very end. But let us take the final illustration from
his last will and testament, dictated by him on 25th April, 1564, just
over a month before his death. Here he confesses the faith he had
lived by and proposed, through grace, to die by:"I give thanks to God that, taking mercy on me . . . He not only
delivered me out of the deep darkness of idolatry in which I was
plu-nged, that He might bring me into the light oi His gospel, and
make_me to partake in the doctrine of salvaiion . . . uod not only,
with-the same mercy and kindness, mildly and graciously bore wifh
my faults and sins, for which I deserved to be utterly iejected by
Him . . . but also . . . designed to use my help in pieaining anO
publishing the truth of His gospel. And I testily and dedarl that
I intend to spend what yet remains of my life in the same faith . . .
and that r have no other defence or refuge for salvation than His
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free adoption, on which alone my salvation depends. With my
whole soul I embrace the mercy which He has shown me througb
Jesus Christ, who atoned for my sjns with the merits of His death
and passion, that thus He might satisfy for all my crimes and faults,
and blot them out of His remembrance. I testify also and declare,
that I beseech Him that He may be pleased so to wash and purge
me in the blood which my Sovereign Redeemer shed for the sins of
mankind, that under His shadow I may be able to stand at the judg-
ment seat. . . . I testify and declare that I trust no other security for
salvation than this, and this alone, that as God is the Father of
mercy, He will show Himself such a Father to me, who acknowledge
myself a miserable sinner."

And so this man whom God mastered died as he had lived,
humbly and unassumingly, in complete faith and obedience to the
Word of God and will of God his Father. He directed that no tomb'
stone should mark his grave, and that there should be no speeches
at his funeral. Men were not to praise Calvin, but Calvin's God and
Saviour. Soli Deo gloria-to God alone the glory!

CONTRIBUTORS THIS MONTH:

Rev. H. Blair, B.A., Minister of Ballymoney Reformed Presbyterian
Church, Co. Antrim.

Rev. R. E. Davies, 8.D., Tutor at All Nations College, Ware.

Rev. D. W. Middleton, 8.D., Minister of Surrey Chapel, Norwich.

Rev. W. M. Smyth, M.A., B.D., Minister of Alexandra Presbyterian
Church, Belfast.

Rev. P. Tucker: Minister of East London Tabernacle.
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TI{OU ART PETER
H. M. CARSON

This sermon was preached in Vl/estminster
Chapel on Sunday morning, August 2lst,
1966.

_ 
"4lq I say also unto thee, That thou art peter, and upon this rock

I will build my church; and the gates of hell shall not prevail
against it."

There are some texts in Scripture which have been so linked with
a false interpretation that in consequence we are very often so con-
cerned to demolish the error that we fail to appreciate the positive
teaching of the text. I am sure that this is true of this paiticular
verse and of this particular passage. As you know, this verse is one
of the charter texts of the Church of Rome in her attempt to build
up all the pretentious edifice of papal infallibility; and I suspect
that in some minds this morning when I announced this text there
was an immediate reaction-We are going to have a sermon on the
Church of Rome. In actual fact, that is not so. Not that I do not
consider this an important subject to deal with, and clearly in
dealing with this text one cannot but touch on Roman claims, but
f am concerned today, not simply to see what the text does not
mean, but rather to see what it does mean. We are concerned not
Ipply to reject error, but to understand and to propagate the truth.
The true Protestant after all is not simply one who is inti-papal; he
is not simply negative; he is not simply against certain thingi. The
true Protestant protests against error in order that he might declare
positively the truth. Now I know that when you protest against
error you are always in geat danger because it is very easy to move
from taking a stand for the truth to becoming a mere e-pty, barren
controversialist. It is so easy to be different from the watchdos who
watches for the intruder and to become like the snappy little ierrier
which js always yapping at everybody's heels. It is ;6 

-easy 
to move

from detecting heresy to being always sniffing and snooping around,
trying to detect where people are in error. Well, we must of course
guard against that danger, but that does not mean to say that we run
to the other extreme, so beloved today by those who 

-are 
governed

by sentimentality rather than truth, and refuse to engage at all in
controversy, and have no time for polemic. No, we must preserve
the balance. so we reject the false interpretation of the text, b-ut at the

539
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same time, because this is the Word of God for our own souls and
the Word of God for the church, we are concerned primarily to
understand what God the Spirit is saying to us through His Word.
We turn our back on church tradition and its false understanding
of this passage in order that we may open our ears and open our
minds to the Spirit of God as He would speak to us concerning the
truth which He has embedded within this passage.

Now I said that obviously you cannot deal with this passage
without at least to some extent referring to Papal claims. In a sense,
too, one could spend not only this morning but quite a protracted
period dealing with those claims, but it is my concern this morning
not so much to be negative as to endeavour to understand for our'
selves what the actual teaching of the text is. So the fact that I deal
very briefly with Roman claims does not mean to say that I think
this matter is unimportant; I think it is of great importance and of
increasing importance in these days. It is simply that for the present
purpose and on the present occasion I want to deal more with the
positive side.

So, very briefly, how does one answer Rome as she says' "Here is
the great charter of the Papacy. The Lord says, Thou art Peter, and
upon this rock I will build my church"? Rome takes the rock to be
Peter himself and takes the promises to be made not only to Peter,
but to his successors, whq they claim, are bishops of Rome. So this
text speaks, they say, of the primacy of Peter, the primacy of the
apostolic See, the primacy of the Pope. What do we reply to this?
Well, I would say that Rome is "hoist on her own petard," because
Rome claims that you cannot understand the Scripture otherwise
than according to the unanimous consent of the Fathers. This is in
the creed of Pope Pius IV-if you want to understand what the
Scriptures say, you must have the unanimous consent of the Fathers,
the early writers of the church. Well now, if there is one text in the
New Testament upon which there is certainly no unanimous consent
among the Fathers, it is this one. In fact, there are four main
interpretations. Some of them said the rock was Peter. Some of
them said the rock was Peter's confession. Some of them said the
rock was Christ. Some of them said the rock was all the apostles.
Now if you follow the modern method of statistical review you will
find that even on that count the Fathers give a minsrity verdict for
Rome's interpretation. So I would say, on her own basis she cer'
tainly cannot teach anything concerning the primacy of Peter from
this text.

Not only that, but look at the text and you find there is no hint
of primacy. Peter is not being put in some pre+minent lnsition
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before-'the othei apostles. He is not given some standing which
makes them second-rate or second-class, and most certainly you
cannot find any hint of infallibility in this text. Indeed, as we read
the chapter we discover that Peter was very far from approaching
infallibility. The Lord at one point is saying, .,Blessed art thou,
Simon Barjona, for flesh and blood has not revealed it unto thee,
but my Father which is in heaven"; and a few moments later He is
saying, "Get thee behind me Satan, thou savourest not the things
that be of God but the things that be of men." One further word-
whatever this text says about Peter, it says precisely nothing about
Peter's successors; even if you could demonstrate that peter had
successors, and I would say that in the nature of the case that is
beyond proof-indeed, in the nature of the case he could not have
successors. How many foundations do you lay for a building? If
it is jerry-built you may doubtless have to try again, but in a normal
construction there is one foundation. When Christ speaks of the
foundation upon which He rears His church, quite obviously that is
not something that is constantly repeated in every generation. There
is not an infinite series as far as the foundation ii concerned. One
final word on this rather negative approach-there is no hint here,
nor is there any hint anywhere in the New Testament, of anv con-
nection between Peter and the diocese of Rome. If he wis the
bishop of Rome, then certainly judged from the New Testament he
y1 lor 1 great period of his life an absentee bishop, because you
find Paul writing to Rome, you find Paul writing hiJprison epistles
from Rome, you find him writing the final pastoralJ from Rome,
but there is no hint of Peter being there. Eithlr he was not there at
all or, if so, he was strangely reluctant to make his presence felt when
Paul was in his hour of need. I think it is quite clear from the New
Testament that the whole attempt to establish peter as the first

. bishop of Rome is an attempt which flounders into failure.
Now I said that this morning we were not concerned primarily to

deal with Rome and this has been simply by way of rGgative pre-
liminary, because one cannot deal with this text withoui spealing
about these Roman claims. But I am concerned this mornins that
we should ask ourselves, what then has this verse to say t6 us?
What is the teaching which the Spirit of God would bring to us
through this passage of the Scriptures? Now quite clearly ihere is
a play upon words in this statement of Christ'i: ,.Thou art peter.
and upon this rock I will build my church." It is a play that does
not come out very easily in the English but it is a play that does
come out in the original, because the word ..peter,' and the word

, f
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"rock" are very closely related. Thou art "Peter the stone," upon
this "rock" I will build my church.

How then are we to understand this rock upon which the church
is built? As I have already indicated, there have been various
interpretations put forward, and I would say that it is extremely
difficult to be dogmatic and say, "This is the interpretation." Some-
one may then say, "Does that mean then that we flounder in un-
certainty and have no conclusive answer?" On the contrary, I would
say that when you examine the different interpretations, you will
find that there is not such a wide divergence; in fact they all
tend to converge and the varied approaches of the different modes
of interpretation lead ultimately to the same conclusion. So that far
from being left in uncertainty, I believe we can come to a clear
understanding of what Christ is speaking about here as He speaks
to Peter.

Take for example that interpretation which says the rock is Peter
himself. We1l, in what sense is Peter involved at this point? It is
not Peter in terms of the particular office which he holds. It is not
Peter certainly in terms of anything about him personally. It is Peter
the man who has just given this great word of testimony. The
Lord has been saying, "Whom do men say that I am? Whom do
you say that I am?" And Peter has come out with that magnificent
statement, "Thou art the Christ, the Son of the living God." So it
is Peter bearing witness, Peter the one who is testifying to the truth,
it is this Peter to whom the Lord is speaking. Now surely there is
not a very big gulf hetween that and sayin-e that the rock here is
Peter's testimony, Peter's witness. This, I would say, is the inter'
pretation which commends itself to me as the most reasonable, but
to say that the rock is Peter's testimony is basically to be saying
something very similar to saying that it is Peter the testifier or Peter
the witness-and indeed there is no real contradiction between that
and saying that Christ is the rock. Paul, when he speaks to the
Corinthians about his ministry and his work, speaks about the
foundation which he has laid, and he says, "other foundation can
no man lay than that which is laid, which is Jesus Christ." So
Christ is indeed the foundation of the church. Christ is the One
upon whom the church is built. But surely there is no contradiction
between saying that and saying that the church is built on Peter's
testimony, because who is this Christ upon whom the church is
built? It is not some mythical figure. It is not some creature of the
theologian's imagination. It is the Christ of the apostolic testimony.
It is the Christ to whom Peter here was witnessing. So once again
the lines of interpretation converge, and I believe what Christ is

I

I
\



I
I
I

The Gospel Magazine 543

sayingtere is just this: This testimony which peter has just borne
to the Messiah, the Son of the living God, this testimony and the
truth embodied in this testimony, is the foundation upon which the
church of Christ is reared.

Now we have seen how the church of Rome over-estimates the
role of Peter in all this, but I believe we must not go to the other
extreme and under-estimate the role which peter plays. This is very
personal. fhe Lgrd speaks to him by nams-.,Simon Barjona"; HL
addresses him individually-"peter,t' so that peter is very definitely
involved. Peter was not just any person who happened to bL
present. He was not merely one amongst a multitud-e of disciples;
he was one of a very select group. He was one of those whori the
Lord chose to be with Him that He might send them forth. He was
one of that group who were designated in the New Testament as"the twelve." He was an apostle, and the apostle was one who had
a particular significance and task. He was not a messenger merely in
thesense in which any preacher is a messenger. He waia -".re.rg"t
in thesense that he spoke with a divinely given authority. TherJis
the difference in the diplomatic service between a courier and an
ambassador. The courier merely carries the messages. The ambas-
sador speaks as the representative and speaks with authority on
behalf of his government. Now any christian in a sense is called to
be a courier, to take the message of the gospel to men and women
who are dying in sin, but the apostle was in a special sense an
ambassador of the King, speaking with a unique auihority. That is
why, I say, the twelve in the New Testamenl ate a speiiul group,
and that is why the apostle Paul emphasises that his position atong-
side the twelve is such an unusual thing. He speaks of himself is"this abortion of an apostle," this one who has been introduced in
an almost unnatural fashion, but he is brought in and he is estab-
lished with them in this particular position and occupies this unique
status.

Now the apostles were, if you like, the foundation members of
the church of christ, and it was upon their testimony that the church
was established and built. where then are we to find that apostolic
testimony? We find it in the New Testament Scripturer; aod ind"ed
in the early church when the great debate was concerned with what
books are truly Scripturq what books were to be included in the
cllol, th9 recognised rule of Scripturg this was the question they
asked: "Is this book apostolic? Does it come from the apostolii
circle? Does it embody the apostolic testimony?', So thai when
Ch!9t speaks to Peter, He is speaking to this man who is an apostle
and He is speaking to this one who represents the group of apostles,
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the unique grciup to whom He is committing His message. We say,
therefore, that the foundation of the church is the apostolic testi
mony to the Lord Jesus Christ; that apostolic testimony which is
embodied in written form in the New Testament.

Now all this is of vital importance in these days. We are not
dealing with something which is merely academic. We are not
simply looking at the emergence of the New Testament church, nor
even at the development of the canon of Scripture. We are con-
cerned to see what this word has to say to us today in our present
situation. What has it to say? I believe it has some very practical
things to say to us. It says, first of all, that membership in the
church of Christ is closely and indissolubly linked with this apostolic
testimony. If the church is built or founded upon the testimony of
the apostles to the Lord Jesus Christ, then I would say quite clearly,
membership of this church depends upon acceptance of that testi-
mony. Now you might say, "But this is so obvious that it scarcely
needs saying"; but in actual fact this is a truth which has been very
far from obvious to a great many people. One of the great tragedies
of Christian history has been the failure to understand this truth,
this simple elementary truth, and this truth which seems to leap at
you from the pages of Scripture-that the church consists only of
those who accept the apostolic testimony, who believe on the Lord
Jesus Christ; that the church is primarily, and only, a company of
true believers.

One of the great disasters in Christian history was the conversion
in the 4th century of Constantine (how real it was one doubts some-
times). Constantine, the emperor of Rome, brought his paganism
with him and he seemed to think of the gospel, not as that which
was primarily meant for the salvation of men and women, but as
that which he could use as an instrument for welding together the
Roman Empire, and as a result there was a marked change in the
whole situation. In the early centuries the churches were little com-
panies of believers gathered here and there across the Roman
Empire. They were bitterly persecuted, they were thrown to the
wild beasts in the arena, they were tortured, imprisoned and killed.
It was hard to be a Christian. Baptism was like signing your own
death warrant. But everything changed. Constantine declared the
church to be the official religious organisation of the Roman Empire
and everybody started becoming Christians--Christians in name;
Christians as far as outward membership was concerned, but men
and women who at heart were still pagans.
" Then began the whole process of the paganising of the church. It
was a process which produced the great conception of the Middle
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Ages-Christendom. Now the idea of Christendom wab of this great
area of Western Europe which stood over against the Moslem world.
Christendom was the place where everybody-except Jews, who had
a very uneasy existence in the midst of it all, and apostates, who
were dealt with ruthlessly-everybody else was accepted as a mem-
ber of the church. Now the Reformers, alas, inherited this, and the
great tragedy of the Reformation was that many of the Reformers
were prepared to perpetuate this false idea. So both on the Con-
tinent and here in England and in Scotland you got ihe emergence
of the idea of a national church, so that every Englishman was by
definition a member of the church, and as a result every Englishman
in Elizabethan England went to church on Sunday or was fined for
his refusal to be there. Now there were many who were not pre-
pared to accept this medieval idea and they resisted. They were
given the nickname of Anabaptist and many other scurrilous names,
and the great tragedy of tragedies was that they suffered torture,
imprisonment, exile a"nd death, not just at the hands of the Church
of Rome but at the hands of some of the Reformers. But what these
men were contending for was this simple truth that you do not
become a member of the church of Christ because you live in a
geographical area around which an ecclesiastical system has drawn
what it calls a parish boundary. You do not become a member of
the church because you belong to a nation which has a national
church. You become a member of the church only when you accept
the apostolic testimony to the Lord Jesus Christ. You only become
a member of the church of Christ when you are a true believer.

Now you may ask if this is simply a dissertation on sixteenth
century history. No, this is intensely relevant and that is why I am
speaking about it this morning. In all the discussion about unity
and the reunion of the churches in this country, evangelicals even
are talking about this idea of a national church, a comprehensive
church in which all will be brought in. And I believe we have got
to register our most vigorous protest. This whole conception of a
national church is, I believe, utterly unbiblical. The church is not
simply the ecclesiastical version of the community at large. The
church is essentially the gathered out company of believers; those
who have accepted the apostolic testimony to the Lord Jesus Christ.

There is a further implication in this statement of Christ. If the
apostolic testimony is the foundation upon which the church is
reared, then quite clearly, the message which the church preaches
must be linked, and closely linked, with the preaching of Jesus
Christ and Him crucified. Now, again, someone may say that this
is an obvious truth, and it would seem indeed to us that it oueht to
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be so patently obvious that it does not need to be laboured at all.
But again it has ceased to be an obvious truth in a great many
pulpits. When you read your daily papers you discover there are
certain ecclesiastics in London who seem to have a hot line to Fleet
Street and the thing about which they certainly do not talk is Jesus
Christ and Him crucified. The same names appear with monotonous
regularity and with monotonous regularity the same themes appear.
It will either be sex, Vietnam, or the hydrogen bomb, or perhaps
the ecumenical movement. Just recently there has been a major
conference in Geneva, organised by the World Council of Churches.
They have been discussing social issues and allegedly the implica-
tions of the gospel for all this. In actual fact, as one reputable
journal said, "There seemed to have been a moratorium placed
upon using the Bible in this conference." Christ and God seemed
to be remote. It was very different from a New Testament assembly,
when men and women sought to submit themselves to the Scripture.
And I fear that today we are in a situation where the churches are
speaking on this, that and the other issue, and so often they are
failing to bear witness to that which is fundamental to their message,
namely, Jesus Christ and Him crucified. So often ttre ecclesiastical
pronouncements and pontifications on political issues simply demon-
strate the ignorance of those who attempt to pontificate in areas
where they are absolute novices. We are called as believers to speak
of that which we do know, and that which we do know is the glory
of Christ and the power of Christ to make men new; so this is the
essential message of the church of God.

We go one step further and we say that if the apostolic testimony
is the foundation of the church, then any talk about Christian unity
must be governed by this consideration. The only basis upon which
you can bring companies of people together, compeniss of Chris-
tians that is, the only basis upon which you can bring churches into
fellowship and union, is on the basis of faithfulness to this apostolic
testimony. Men may erect institutions which they call churches;
men may try to perpelusls s6msthing which they have inherited
from the past and call it a church, but if it is not based on this
foundation, if it is not faithful to this apostolic witness, it is no
church at all-indeed, it is more like a synagogue of Satan. We
are seeing a situation today in which there are all kinds of ecclesiasti-
cal discussion about reunion, and often the very thing tlat is ignored
is this which is basic-whether these churches, and indeed these men
who are talking, accept this testimony and seek to maintain it. You
listen to the discussions which go on today on the whole matter of
church reunion, and it so often circles around the issue of the
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Validity of the miiristry in the different churches. should vou have
bishops or not? Must men be episcopally ordained? Must you
maintain this figment of the ecclesiastical imagination-apost-otic
succession? And so it goes on. But the thing thit should be asked,
Td uj!9d insistently, is, Are these men loyal to Scripture? Are
they faithful to the word that God has deilared? To think that
because a man receives his commission from a heretic bishop, ihl
constitutes him a valid minister of the word, nothing .oulo b"
further from the truth, and nothing indeed could be furtier from an
experience of the presence and porver of the Spirit of God. A man,s
ministry is valid in so far alGod has put him there and only in so
far as he is faithful to the word which God has committedio His
people' so in the midst of all this ecumenical discussion, the con-
stant talk about Christian unity, about bringing the churches
together, r believe we have got to take a very d'rni stand and say,
This is the foundation upon which the churc-h of christ is rearei,
It is the apostolic witness, the New Testament witness to all that is
involved in the person and the work of Christ.

Now let us look a little more closely at this testimony upon which
the church is built. The testimony ii one which, of iouire, "o*.,
from-the lips of men. rt came frbm the lips of the apostte retei.
lut the great stress here is that this testim6ny is something which
God.Himself has given. you will notice in the passage howlt is the
Lord Jesus christ Himself who is taking the initiatiie. This is not
something that Peter ventures to say jusioff his own bat, as it were.
Jtte l-9r0 is probing, He is asking questions, and very ,tittutty H,
is leading them towards the truth, towards the conclusion, una .o
He says, "Whom do men say that I am?" They give the curreni
popular estimates of this young preacher from Nazireth; and then
He says, "And whom do you siy that I am?" And when peter
m-akgs his great statement, the Loid emphasises that it is not peter
who has come to this conclusion and understood this truth. He says
in eftect, "Peter, flesh and blood has not revealed trris unto yoir.
You- did not produce this from your own intellect; you did'not
produce this from your own background. This has been revealed
to you -b.V *V Father." And the witness of the church, the truth
upon which the church of christ is founded, is no human formula-
tion. It is the word of the living God, and that clearly means that
we have been put in trust with that which has not been produced by
man' but has been given to us by God. So we have oo iio,. for this
specious nonsense which tells us that we must adjust ou, -"r.ug"
to this twentieth century, that we must acknowled"ge that .un ni.
come of age and he needs a new message, a message very different
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from that which our forefathers needed-forgetting that he is just
common clay like they were, that he is of the same sinful stock as
that to which they belonged. This message is the unchanging gospel.
We tamper with it at our peril. The task of the church is not to be
clever, formulating new theories and new ideas. The task of the
church of Christ is to be a faithful steward of that which has been
entrusted to her by the Lord of the church Himself, even Christ.

Norr this message to which we must be faithful, this message
which we must declare with authority, is a message which ls
expressed in terms of doctrine. Notice how Peter speaks. He says,"Thou art the Christ." "Thou art the Messiah, the Son of the
living God." What great doctrine is encompassed within those few
words. He is the Messiah, the One who has been promised by the
prophets down the years, the One who gathers in Himself all the
ministries which God appointed for His church in the Old Testa-
ment. He is the great Prophet, this Jesus of Nazareth, the One
through whom God finally and completely reveals Himself; the One
in whom the Father is seen; the One in whom the truth of God is
focused. He is the Prophet, and He is the Priest; the One fore-
shadowed by the sacrifices of the old covenant; the One who has
come.to be the Lamb of God to bear awav the sin of the world. He
is the Priest who is also the victim; thl One who has come to
reconcile men to God by the blood of His Cross. He is the King,
the One who reigns over His people and the One who in that lait
day shall reign over all things. He is the Son of the living God.
What a testimony for a Jew, for a Jew like Peter, who had been
brought up with an unwavering insistence upon the unity of God."There is one God"--this was the great statement of Judaism, the
great theme of the Old Testament. Yet here Peter speaks to a man
of flesh and blood, a man with whom he had walked and talked, and
he says, "You are the Son of the Iiving God"; and this is the testi-
mony upon which the church is built; this affirmation that this Jesus
Christ is indeed God's Messiah, this One is uniquely divine.

In these days, when these truths are being denied, when we are
being told that we must strip away the mythological framework of
the Bible and try and probe to see what we can understand about
this Jesus of Nazareth-we have got to insisl I beteve, that the
gospel is not in terms of some shadowy figure of history whom the
chqrch has elevated by her tradition to a new level. We are speaking
and preaching about One who is uniquely divine; God's Son, God
made manifest in the flesh, God come that He might save His
people from their sin. So that our message is not something vague
and unformed, but one that is expressed in clear doctrine. We are
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told today, especially by our ecumenical friends, that we must not
emphasise doctrine-doctrine divides, worship unites, get together
in practical things and you will see a wonderful unity. The New
Testament does not understand this kind of approach. Doctrine is
absolutely vital, because without a true doctrinal statement about
Christ and His work, Christ Himself recedes into the shadows, as,
indeed, tragically He has receded into the shadows in many a church
in these days. No, the testimony to Christ is one that is fbrmulated
in terms of solid biblical doctrine.

There is one final word. This testimony, this great doctrinal state-
ment, this basic affirmation which lies at the very heart of the
church's witness, was made by a man to whom the Lord had given
a lew name. It goes back to peter's early days when JesuJ had
called him. His name was "Simon, the son oi Jonas," and that
would have been the name he was known by in his home and by
his friends-Simon. But when Jesus called him to follow Him, Hi
said, "You are Simon; you shall be called Crphas.', Cephas was
simply the familiar Aramaic language that the Lord used.- It is the
same word as Peter; it means a stone. The Lord was speaking about
what -He was going to do with Peter. ',you are Simon, yori are of
the offspring of Adam. Simon speaks of your old nature, but I am
going to make you a new man, and you will bear a new name. you
will be the rock man, the man of flint, the man of stone." So when
Jesus introduces His statement here by saying, ..Thou art peter,"
He is saying, "You have only understood this message because you
have been made a new man. You are only able to preach ihis
message because you are a new creation." And no one indeed can
understand- this message unless he has been born again of the Spirit
of God, which brings us right back to what I said very early on,
namely, that the church is a company of believers and those who
are true believers are those who have been born again of the Spirit
of God.

The church of Christ is the church of believers, the church of the
regenerate, the reborn, and I ask you this moming very personally,
Are you a member of the church of Christ? I am not asking you
whether you were born into a family which has had close linkJwith
the church all its days. I am not asking you about your upbringing.
I am not concerned about your denominational affiliation.- I am n6t
even concerned with whether you have attended church everv
Sunday that you can remember. I am asking you rather, Are you
a member of this church of which Christ is speaking, this compiny
of the redeemed, this group which has been gathered out of thl
world, this company for whom He died, this company whom He
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is perfecting with a great prospect of glory-are you a member of
that church? Another way of putting that question is just this:
Have you experienced the new birth? Have you been born again of
the Holy Ghost? Can you say, "Once I was blind, now f see"?"Once I was dead in trespasses and sins, now I am alive unto God
through Jesus Christ our Lord"? Are you aware that you are a
new creation in Christ Jesus? Or to the put question in another
way: Have you received this apostolic testimony? Can you confess
it not merely with your lips-that is all too easy-but do you con-
fess it from the depths of your heart? Do you know this Jesus
Christ, this One who is the Son of the living God? Is He your
Saviour? Has He saved you from your sin? Are you seeking by
His grace to live to His glory day by day, and by your lips and by
your life to set forth His glory before men? It is upon this founda-
tion alone that the church of Christ is reared. Here is the one
foundation, the apostolic testimony, that doctrinally formulated
testimony, that testimony which turns our thoughts and I trust turns
our hearts in worship to this glorious second Person of the Trinity,
our only Saviour Jesus Christ, to whom, with the Father and the
Holy Ghost, we give praise and worship now and for ever.
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THE FOTINTAIN
OF LIFE (t)

JOI{N FLAVEL

Tne CovnmNr op RnopupuoN BErwrxr rnr Ferrcn
AND TrrE Rronsl\aEn

"Therefore will I divide him a portion with the great, and he
shall divide the spoil with the strorig, because he hatlh poured out
his soul unto death: and he was numbered with the trinsgressors,
and he bare the sin of many, and made intercession for tfe mans-
gressors."-fsaiah 53 : 12.

In this chapter the gospel seems to be epitomised; the subject
matter of it is the death of christ, and the glorious issue thereof:
by reading of it the eunuch of old, and manylews since, have been
converted to Christ.

In this verse we have (l) His work, (2) His reward, and (3) the
respect or relation of each to the other.

(1) His work, which was indeed a hard work, to pour out His
soul unto death.

Q) The reward or fruit which is promised-"therefore wil I
divi4e Him a portion with the great, and He will divide the
spoil with the strong"; wherein is a plain allusion to con-
querors in war, for whom are reserved the richest garments,
and most honourable captives to follow the conqueior, as an
addition to his magnificence and triumph; thesi were wont
to come after them in chajns esa. 45 : 14; Judges 5).

(3) The respect and relation betwixt that work and"this iriumph;
of all which this is the plain result.

Doctrine: That the business of man's salvation was contracted
upon covenant terms, betwixt the Father and the Son, from all
eternity.

Now to open this great point, we will here consider: _
(l) The persons transacting and dealing with each other in this

covenant; and indeed they are great persons, God the Father, and
G,od the Son; the former as i ..Criditor,,' ancl the latter'as a"!ur9ty.l' The Father stands upon satisfaciion, the So" ,rrg"g", togive it. The.spirit hathanotheioffice assigned ftim, event:o?pniy
the redemption designed by the Father, an'o purchaied by the-sTi
for us.
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(2) The business transacted betwixt them; and that was the
redemption and recovery of all God's elect. How these may again
be restored to happiness without prejudice to the honour, justice
and truth of God; this, this is the business that lay before them.

(3) For the manner, or quality of the transaction, it was federal,
or of the nature of a covenant. As the Father stood strictly upon
the terms of the covenant, so did Christ also; John l7 : 45, "I have
glorified Thee upon the earth, I have finished the work Thou gavest
me to do; and now, Father, glorify me with thine own self." As if
He had said, Father, t}te work is done, now where are the wages
I was promised?

The Father engages Him to seal Him a threefold commission. He
promises to invest Him with an eternal and royal priesthood,
Psalm 110 :4, "The Lord hath sworn and will not repent; Thou art
a priest for ever, after the order of Melchisedec."

He promiseth moreover to make Him a prophet, and that an
extraordinary one, as much superior to all others as the sun is to the
lesser stars; so you have it, Isa.42:6 and7.

And not only so, but to make Him King also, and that of the
whole empire of the world; so Psalm 2 :6 and 8. Thus He prorniseth
to qualify and furnish Him completely for the work by His investi-
ture with this threefold office.

Secondly, forasmuch as He knew it was a hard and dfficult work,
a work that would have broken the backs of all the angels in
heaven, and men on earth, had they engaged in it; therefore He
promiseth to stand by Him, and assist and strengthen Him for it:
so Isa. 42 : 5, 6 and 7, the same promise you have in the first verse
also, "Behold my servant whom I uphold."

Thirdly, He promiseth to crown His work with success, and
bring it to a happy issue, Isa. 53 : 10, "He shall see His seed, He
shall prolong His days, and the pleasure of the Lord shall prosper
in His hand."

Fourthly, the Father promiseth to accept Him in His work,
though millions should certainly perish, Isa. 49 : 4, "Surely (saith
he) I shall be glorious in the eyes of the Lord." And in His work,
even while He was upon the earth, there came a voice from the
excellent glory, saying "This is My beloved Son, in whom I am well
pleased."

Fifthly, He also engaged to reward Him highly for His work, by
exalting Him to singular and super-eminent glory and honour. So
you read, Psalm 2:7, "'Ihe Lord hath said unto Me, Thou art My
Son, this day have I begotten Thee." It is spoken of the day of His
resurrection, as if the Father had said, now Thou hast again
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recovered Thy glory, and this day is to Thee as a new birthday.
These are the encouragements and rewards proposed and

promised to Him by the Father. "This was the joy sei b6fore Him"
(as.the apostle phrased it in Heb. l2:2), wirich maae Him so
patiently to "endure the cross, and despise the shame.', And thus
you see the articles to which they both subscribed, or the terms they
agreed on.

(4) These articles and agreements were on both parts, per_
formed: -

(a) The son, having thus consented, took a body and in it furfiiled
all righteousness, so that He could say .,Father, I have glori_
fied Thee on the earth, I have finished the work Thou g"avest
Me to do."

(b) The Father made good His engagements to Christ, to reward
and exalt Him; and so He hath, ,,giving Him a name above
every name in heaven and earth."

(5) when was this compact made betwixt the Father and the son?
f answer, it bears date from eternity (2 Tim. I :9). What grace was
that whjch was given us in Christ 

-before 
the woild b"guo] Uul tni,

grace of_redemption, which was from everlasting thus c6ntiived and
designed for us.

Next, let us apply it to ourselves.
use I' The first use that offers itserf to us from hence is ,.the

a_bundant security that God hath given the elect for their salvation."
{upp{ were- it, if perplexed Chriitians would turn their eyes irol
the defects that are in their obedience to the fulnesr "na "b.pr"to
ness of christ's obedience; and see themselves complete in rrim,
when most defective in themselves.

use 2. Hence also be informed "that God the Father and God the
son do mutually rely and trust to cne another in the busine.. of ou.
red_emption." The Father relies upon the son for the p.rtot un""
of His part; and upon the credit of His promise to cdme into the
world, and in the fulness of time to become a sacrifice for the elect.
He saved all the old restament saints, whose faith arso ,.rp."i.Ju
christ to come. And as lhe Father trusted christ, so doth inriri, i,
like manner, depend upon and trust His Father. "That He shall see
His seed, etc." FIe depends upon His Father for all the elect thai
are left behin_d, yet unregenerited, as wen as those already .urr.J,
that they shall be all preserved unto the heavenly kingdom.

use 3. Moreover, hence we infer "the validity and unquestionable
srrccess of christ's intercession in heaven for Lelievers.i' For here
you see-that_the things that He now asks of His Father are trr" v"iy
same which His Father promised Him, and covenanted to give Hirn,

,l-.
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before this world was. So that, besides the interest of the person,
the very equity of the matter speaks its success, and requires per'
formance. Whatever He asks for us is due to Him as the wages ot
an hireling, when the work is ended.

Use 4. Hence, in like manner, you may be informed of "the

consistency of grace with full satisfaction to the justice of God."
"We are saved according to His own purpose and grace, which was
given us in Christ Jesus before the world began," i.e., according to
the gracious terms of this covenant of redemption. "Being freely
justified by His grace; through the redernption that is in Christ."

Use 5. Again, hence judge "of the antiquity of the love of God
to believers! " What an ancient (long standing) friend He hath been
to us; who loved us, provided for us, and contrived all our happi'
ness, before we were, yea, before the world was.

Use 6. Hence judge "how reasonable it is that believers should
embrace the hardest terms of obedience unto Christ, who complied
with such hard terms for their salvation." They were hard and diffi-
cult terms indeed, on vihich Christ received you from the Father's
hand. It was, as you have heard, to pour out His soul unto death.

Blush then, ungrateful believers. O let shame cover your faces;
judge in yourselves now, hath Christ deserved that you should
stand with Him for trifles, that you should shrink at a few petty
dfficulties and complain "this is hard, and that is harsh." Oh, if
you knew the grace of our Lord Jesus Christ in this, His wonderful
condecension for you, you could not do it.

Use 7. Lastly, "How greatly are we all concerned to make it sure
to ourselves that we are of this number; that we were comprehended
in Christ's engagement and compact with the Father?" This we
may know, without ascending into heaven, or prying into unrevealed
secrets. If you are believers indeed; all such the Father gave to
Christ (John 17 :8). If you savingly know God in Jesus Christ,
such were given Him by the Father (John 17 : O. If you are not of
the world, if you are crucified and dead to it, and are strangers in it,
if you keep Christ's word by the receiving of its sanctifying effects
and influences into your hearts, and practise it unto the end, happy
areye. Blessed and happy is that soul upon which these characters
appear, which our Lord Jesus hath laid so close together, within the
compass of a few verses in this seventeenth chapter of John. These
are the persons the Father delivered unto Christ, and He accepted
from the Father, in this blessed covenant.

t-
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Doctrinal Definitions
THE ATTRIBUTES OF GOD

HIS SOVEREIGNTY

PAUL TUCKER

We have considered the fact and Being of God, and turn now
ai the end of the first phase of our studies to the sovereignty of God,
the absolute rule and dominion of God which He exeicises simply
because He is God, and beside Him there is no God. This is a bis
doctrine. It is abundantly taught in the Bible. Every book of thE
Bible has something to say concerning the supreme rule and
authority of God and I shall give just a few references: psalm
115:3; this is the unlimited power and authority of God. psalm
135 :6; this is a development of the other verses. Here is the abso-
lute sway of God over Heaven, earth and sea and all deep places.
There is a remarkable reference to the sovereigaty of God in baniel
4-:.3.4,35. The King was preening himself upon his authority and
ability, but remember how his sanity was taken from him urrd ,ee
v. 33 for what happened to him; he became a maniac, but his sanitv
was returned to him, see v. 34. He came to see the completi
sovereignty of God. He does as He will, and none can challense
His_authority. None can stay His hand or challenge Him and sf."What doest Thou?". For He is sovereign. See I Chron. 29 : Ii:
I T i m . 6 : 1 5 ; R e v . 4 : 1 1 .

The old preachers used to make much of this doctrine of the
sovereignty of God. In fact, if you traced back through Church
qistgry: you would find that all men outstanding in thJservice of
Christ have done this. They exalted the fact thit God is Supreme
(e.g., Augustine, Luther, Calvin, Whitefield and Spurgeon;. this is
a God-fearing truth because it is everywhere found in truth and it is
a man-humbling truth because it brings him to his knees in adora-
tion and worship. The trouble with most of us is that we have such
a small view of God. In fact, the God of some people appears to
be one other than found in the Bible, but is the God of th-eir own
sentiment and their own ideas. J. B. phillips wrote a book called"Your God is too Small," and in this book he shows how very many
people have an idea of God which is quite foreign to thai of thl
Bible.

,J*{ &
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Many years ago, God spoke to His wayward people about this
matter. "Thou thoughtest that I was altogether such an one as
thyself, but I will reprove thee." Psalm 50:21. How many of us
have an adequate and Biblical conception of the greatness and
majesty of God? One of the reasons for terrible irreverence in
God's house is that we have not a true conception of the majesty,
wonder, holiness and greatness of the God with whom we have to
do. For though we may meet together, we have come supremely to
meet God and to worship Him, and to be face to face with Him in
the sanctuary. No one irreverent in the sanctuary has a proper con-
ception of God. Remember the Holy of Holies spoken of in the
O.T. The veil has been rent, but there has been no change in the
character of God, the God of the O.T. is the One of the N.T. So
we are not to enter the sanctuary ill-advisedly (see Psalm 89 :7, 8).

I. THE MEANING OF SOVEREIGNTY

We should say that the sovereignty of God is not an attribute of
God. It is not a particular quality of His Being. The sovereignty
of God is rather the exercise of God's attributes. One definition of
the sovereignty of God is, "It is the exercise of His Supremacy";
another, "It is the rule of God in the Universe." We are to think of
it in terms of His royal prerogative. One writer says, "God is the
only one in the heavens who has the right to do absolutely as He
pleases." He is answerable to none other. "He sits on no precarious
throne, nor borrows leave to be." He is established on His throne
which is eternal. God's sovereignty means that He is controlling
and directing and over-ruling all things to His ultimate glory. I
would not like some people to be God. No man, after all, can finally
be trusted with absolute power, because he is a sinner and is limited,
and whenever one man is entrusted with absolute power he becomes
a dictator and exercises a reign of tyranny. But God can be trusted.
Because God is not only sovereign, but He is love, holy, righteous
and wise. He is too wise to err, He is too good to be unkind, and
all His power is regulated by His eternal nature. The sovereignty of
God finds its moral qualifications irr His attributes.

II. TIIE MANIFESTATION OF GOD,S SOVEREIGNTY
(a) It is seen in the works ol Creation.

Creation is proof of the sovereignty of God. God did not have to
create the world. We must be quite clear on this point. Creation
did not arise out of necessity. It was not necessary for God to create
the world in order that He should exist, because God is eternal. He
exists apart from the world. The bringing of the world into being
was an act of God's sovereipty-His sovereign pleasure. He
created the world that it might be to His glory. This is brought out

I
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iri Rev. 4:10, 11.''God did not have anyone's assistance in this
matter, for even the angels were formed and fashioned by God.
See Job 38 :4-7. God created the world for us. See lsaiah 40 : 14,
15, 2I-23,26. This universe has come from God. No one helped
Him therefore, for there was no one to do so.
(b) It is seen in the wonders of providence.

The word "Providence" means "to see beforehand,'' but in the
Bible sense it means far more. It means that God who created the
world is the God who sustains it. He is the One who orders the
things in the world after the counsel of His own Wiil. He over-rules
and directs all the events in the universe so that they will work out
to His praise and glory. Providence is a mysterious cloctrine. We
have to remember that this world is not a perfect one. It is not as it
was when it came from the hand of the Creator. God has allowed
the devil to have a measure of sway in this world. Many things
therefore happen that God allows at this present time. But He ls
still in control and has the final word. See proverbs 16 : 4. Under-
stand it as you will. Even the wicked man will have to fulfil the
purposes of God. He has made all things for Himself. Even the
wicked for the day of evil. Remember how wicked men, while
responsible for their own behaviour, were used for the fulfilment of
the Lord's purposes in the Crucifixion of the Lord Jesus. We find
that individuals are in the hand of God. He cares for them. The
Lord Jesus says that God's Providence is so minute and detailed
that the hairs of your head are numbered. The Apostle peter says,"Casting all your care upon Him, for He careth lor you.', provi-
dence is extended to irrational creatures. The animals ire controlled
by God. Remember Daniel in the lions' den. Men, good and evil,
find themselves in the hand of God. Even those who do not recos-
nise God. Remember Gen. 20 :4-6. God said that He had witf,-
held him from sinning against the woman and Him. There are
people who say that God never interferes with a man's will. But
God's providence extends to even the pagan, as illustrated in the
above reference.
(c) It is seen in the way of salvation.
_-Th-e whole plan of it was sovereignly designed by God Himself.
The Lord Jesus is spoken of as the Lamb slain from the foundation
of the world. The plan was conceived in the realm of the eternal.
The death of man was the punishment for sin, but God provided
!!is way of salvation. He conceived the whole programire, how
His son should be the Redeemer of a lost race.- Hi devised the
execution and the working out of the plan: "when the fulness of
time was come, God sent fofth His Son." He decided the manner

I
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in which He should come, that is the Virein Birth. No one could
have devised that way, and only God coid have provided it. See
how God protected the life of the Baby until He grew up and minis-
tered and became rhe Offering and Sacrifice for a world's sin.
Listen to the Lord Jesus on the way to the cross: "No man taketh
My life from Me, I have power to lay it down and take it up again."
They could not take Him before because He was working according
to an eternal purpose.

What about His rising from the dead? No one helped Him to rise
on the third day. God did it. No one else had a part in it. The
women on the way to the tomb were taken up with the problem of
rolling away the stone. But it had been rolled away. No human
hand contributed in any way to that part of our salvation. God
planned it; the Lord Jesus Christ purchased it, and the Holy Spirit
proffers it to man.

I
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THE
REFORMATION

A CONTINUING BLESSING

W. MARTIN SMYTH
To hear some people talk one would think the Reformation was

a tragic mistake and at best an historical event which should be
quickly forgotten. Dfferences between Romanism and protestant-
ism have been minimised and those highlighted, the use of the
vernacular, birth control and mixed marriages, are in the opinion
of the writer of secondary importance. Whatl then, happened at the
Reformation and why is it relevant today?
The Reformation brought light.
* History speaks of the period prior to the l6th century as the
Dark Ages. The city state of Geneva then had as its mofit, ,,post
tenebras lucem spera" ("After darkness hope for ltght"). Now its
motto is. "Post tenebras lux', (,,After darkness- tigirt";. The
Reformation had come and brought light to men in darknesi. when
Hugh Latimer and Nicolas Ridley weie being burnt at the stake for
their Faith, the saintly Bishop said, ,.Be of good comfort, Master
lidJ:y, and play the tign. Wlr shati this Oay lgfrt .u"n u "unOf" UV
God-'s grace in England, as shall never be put out."
- The light which now shone was the light of the Word of God, ..a

lSmp unto my feet and a light unto my path" tps. f fq: ibSj.
Forbidden to laymen and placed on the lnoei of Forbidden Books
by the council of valencia (1229), the Bible was now circulated
freely amongst men. It cast its searchlight on the practices of the
church and members. Some followed the light. oihers went into
deeper darkness.

- The tragedy of this hour, however, is that protestants in general
have ceased to be the people of ,,the Book.,' We have ,.piu""O u
Papal Infallibility by an infallibility of scholarship. lnsteaa oi
encouraging people to read it under the Author's (the Holy spirit)
own instruction, we have hedged it round with the ̂ tur"d resutts
gf qg{9rn scholarship. This is one reason why Rome can turn to
the Bible today. Liberal scholarship has conditioned men to look
for someone to explain the Bible. This the Roman church claims
to do.
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She is giving the Bible a place today she has not hitherto given.

For this ive tiank God and- trust thai in His sovereignty He will

bring another reformation in Rome. We must, however, continue

to call people to obedience to the word. we demand reform accord-

ing to itreiight thereof. Certainly there have been some domestic
ch-anges. Tliere can be evening communion and the celebrant may

face ivest instead of east, but the cardinal errors of Romanism go on

unchecked. The cult of Mary grows. Even theologians who objected
to Faul VI's proclamation oi"the most Holy Mary as mother of

the Church" it the close of Session Three of Vatican II did so not

because it was wrong but because it was inopportune. It did not

help ecumenical relations!
But the principle of the Reformation is still valid. church and

councils, pretates anO preachers, ministers and members, saints and

scholars, utt utit" musl sit under the judgment and light of God s

word. we maintain that all ecumenical discussion, all church
practice and christian living must be brought under that light, for

th" R.for*ution brought light which is still needed today'
'I'he Reformation brought life

With the discovery of the Word of God new life came to men'

The greatest revival the Church has ever known took place. at the

Refoimation. A moribund church knew the breath of God come

sweeping over it in life-giving power. John Knox found in Geneva

the moJ perfect school of Christ since the days of -the apo,stle.s'

Individuali everywhere found life in the Son of God. Martin

Luther, sincere monk of Rome, knowing himself dead in sin and

utterly'unable to find peace within the machinery of Romel*.""i

in his'study to the Bibli and, searching in the Psalms and the Epistle

to the Romans, suddenly discovered with unspeakable joy the truth

of justification by faith in Christ alone. He became a new man-

alive in Jesus Christ.
In England, little Thomas Bilney, doctor of Canon Law, was in

similar d]stress of soul. Unable to find peace and forgiveness within

the Church, he smuggled to his room a copy of Erasmus'-9l"tk

New Testament. Hii-eyes alighted on I Timothy 1 : ry, 
"This is

a faithful saying, and worthy of all acceptation, that christ Jesus

came into thl world to save iinners; of whom I am chief." In that

moment he became alive towards God and joined the Reformers.

He sought out the proud young cross-bearer in the university pro'

cession'and asked permisiion to make his confession. The priest

proudly consented. To him was to be given the privilege of.receiving
itre treietic Bilney back to "mother Church." But, to his amaza

ment, Bilney, kneeling before him, told him how, failing to discover
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satisfdctlon in ihe bhurch, he had come to a knowldge of Christ
Jesus through the Scripture. And that instant, Hugh Latimer, for
thus he was, became a Christian and champion of the Reformed
Faith.

Life was a gift from God through Christ Jesus. ..He that hath the
Son hath life" (I John I : 5,l2). In rediscovering the sole sufficiency
of Christ for salvation, men were brought to an assured faith iir
Him. For in Him alone was life. "f am the resurrection, and the
life" (John ll: 25) was His claim. Herein lies one of the crucial
difterences between Romanism and Reformed Christianitv. Rome
confesses Christ as Son of God and acknowledges Him as Mediator.
But they also give place to priests and saints, and now .,Mary is
invoked in the Church with the titles Advocate, Help, Succouier,
Mediatrix." The Reformation, on the other hand, stressed the
exclusive mediation of Christ. "There is one God, and one
Mediator between God and men, the man Christ Jesus,' (I Tim.
2 : 5). "Neither is there salvation in any other: for there is none
other name under heaven given among men, whereby we must be
saved" (Ac ts4 :12) .

Furthermore, the whole service of the mass still dishonours Christ
and the finality and sufficiency of His one sacrifice for sins for ever
(Heb- 10). Contrary to His teaching, there is the prayer service for
the dead, while confession of sins, in the rubric of the mass, is to
the Virgin, Archangel Michael, John the Baptist, all the apostles
and saints. This the Reformation denied and we, in the life of
Christ, abominate such idolatry which dishonours Hjm and such
blasphemy which denies Him His rightful place. This is a cardinal
failure and we must oppose it, for not alone is the honour, majesty
and glory of Christ impugned, but also the eternal destiny of sinful
man is at stake and their souls placed in jeopardy without Christ.
We still need the life of Christ rediscovered ai the Reformation.
The Reformation brought liberty.

In this twentieth century we are inclined to take much for granted,
especially in the great democracies of the United Kingdom and
North America. What our fathers fought and died for,-we, their
children, hold not dear. We forget that the Reformation not only
g^av9 gs the light of the Word of God and life through the Son of
God, but also liberty as the children of God.
- Some may restdct this to Gospel liberty, but it is an indisputable
fact that the Reformation sowed the seed of modern dembcracv.
Admittedly some things which were done in that period did not
enhance the Gospel. Reformers were both subject to human frailty
and also men of their age. But in spite of that the harvest of

I
I
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democr-acy was inevitably reaped. Men as individuals were given a
new status. It is not without significance that one of the signatories
to the American Declaration of Independence was John Wither-
spoon, a Presbyterian minister.

Time would fail us to argue the point concerning the bondage
wrought by Rome. A priest-ridden society does not know the liberty
which should be theirs. We dare not confuse the issue by suggesting
that Romanism is truest in Protestant countries. Even in these the
iron fist is clothed in a silken mitt. Contemporary history still
witnesses to the undemocratic practices of a Roman-ruled com-
munity.

The Church of Rome quietly continues to seek dominion. In
Canada we have the plan for bilingualism and biculturalism pushed
ostensibly in the interests of French-speaking people. But the truth
is the reverse. This is a Rome-sponsored movement to capture the
nation. Vatican concordats and Catholic action all seek to uphold
the pontifical claim illustrated by the triple tiara to be sovereign
not only in spiritual but political aftairs. The visit of Pope Paul VI
to the U.N.O. was a masterpiece of window dressing. Pleading for
peace when Roman history evidences opposition, even to blood-
shed, to all who oppose her.

Christian men and women need to be awake to the dangers of this
hour of ecumenical encounter and dialogue. We need to safeguard
the light, life and liberty which are ours from the Reformation.
Beware of those who say Rome is changing. Movement there has
been. We can pray that many reading the Scriptures may be
awakened by them; but doctrinally the Roman communion is still
essentially an anti-Christian system.

Cardinal Ritter, of St. Louis, claims she is presenting old truths
in a new manner! The Council itself made its position clear and
maintained "this sacred Synod accepts it in a spirit of piety and
reiterates the propositions of the second Council of Nicea, the
Council of Florence, and that of Trent." Is it any wonder, then,
that a Protestant observer to the Council is reported as saying, .,f
saw all of a sudden the naked face on the floor of St. peter,s of what
I had been taught as a child to fear from Rome."

The principles of lhe Reformation are still relevant and vital.
Hold fast, therefore, to them.
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KNOW THYSELF
"Evangelical humility is that sense which a true Christian man has

of his own utter insufficiency, despicableness, and, indeed, odious.
ness, with an answerable frame of heart. Evangelical humiliation
comes from the Spirit of God implanting and exercising supernatural
and divine principles in the soul; and it comes also from a sight of
the transcendent beauty of moral and Spiritual things. The essence
of evangelical humiliation consists in such humility as becomes a
man who is himself exceeding sinful, but who is at the same time
under a dispensation of grace; it consists in a mean esteem of him-
self, as in himself nothing, and altogether contemptible and odious.
This is the greatest and most essential thing in personal religion. And
the whole frame of the Gospel and of all God's dispensations
towards fallen men are calculated, and are intended, to produce this
effect in the hearts of such ps11."-J6ry4uilN EnwlnDs."All the mercy of God, to such as we are, is to be found in Jesus
Christ. Jesus Christ alone can save us from our sins. He alone has
power to heal all our diseases, and to restore us to our original
righteousness. And with Him to help us it matters not what our
diseases are: deadness of heart, blindness of mind covetousness,
wrath, pride, ambition, lust, and such like; our remedy is always one
and the same; and it is always at hand, and it is always sure and cer-
tain and infallible. Seven devils are as easily cast out by Jesus Christ
as one. And if you ask where Christ is to be found, I will in apolory
answer, in your own heart and nowhere else, but you will say to me
that it is just your own heart that keeps you such a stranger to Christ,
and keeps Him such a stranger to you, because your heart is a very
den of devils. Now to that I answer that your finding this to be the
real state of your heart is already the finding of Christ in your heart.
For nothing else, and no one else but Christ, can make manifest to
you the sin and misery that is in you. And the Christ who discovers
sin is the very same Christ who takes all sin away. Be you sure, that
as soon as your sin and your misery make your heart absolutely un-
bearable to yourself, that is Christ already in you of a truth. For
Christ first comes to your heart as the Discoverer and Reprover of
your sin. Acknowledge then His presence, and His power, and His
grace, in making you to know the plague of your own heart; and then
He that wounded you will heal you; and He who showed you the den
of devils that is within you, He will not leave you till He has made
your heart into a holy temple, for the indwelling Father, and the
Son, and the Holy Ghost."-THoues SHspeno.
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THE FEAR OF GOD
D. W. MIDDLETON

A Sermon preached at Surrey Chapel, Norwich,
on Su:nday morning, ITth luly, 1966

Text:  Genesis 22;6.
Before us is one of the most dramatic scenes in the whole Bible.

Here is this young man, Isaac, strong and God-fearing. Here he is,
bound, and laid upon an altar and awaiting the stroke of the sacrifi-
cial knife. But he is not surrounded by enemies. The hand that
holds the knife is the hand of his own father-his own father who
Ioves him deeply, but in obedience to God is doing this terible
deed. Yet, even before the knife can begin to fall, a voice speaks
from heaven: "Abraham, Abraham, lay not thine hand upon the
lad, neither do thou anything to him. For now I know that thou
fearest God, seeing thou hast not withheld thy son, thins 6nly sea,
from me."

Last week, we looked at this story as a picture of the Gospel; but
now we come to the ending of the story itself, and I should like us
to think about these words: "Now I know thqt thou fearest God.'
This is the theme I would like us to think about: THE FEAR op Goo.
It is an unusual theme. It is not something we normally think about;
and it is open to a good deal of misunderstanding one way or
another. But here it is in this story we are considering, and in some
ways it is almost the climax of the whole chapter.

"Now r KNow rHAT THou FEAREST Goo." It seems to exprcss
the great object of the whole incident. And certainly it is not some-
thing that appears just in this incident; but is a theme that can be
traced right through the Bible, and is something of great and
practical importance for the modern Christian.

The fear of God. Let's start right back. Start back as far as this:
Ordinary man has no fear of God. He may be afraid of poverty or
illness or death; but he is not afraid of God. We are not talking of
reverence, but being afraid. He is not afraid of God. And the
reason for that is fairly simple. He is not afraid of God because he
does not believe in God. He may say he believes in God and, per-
haps in a very vague way, he does assent to the existence of God;
but he has no sense of the reality of God; he has no living appre-
hension of the living God. This is something Martin Luther used
to stress: natural man, the ordinary godless man in the street, does



The Gospel Magazine 565

not and cannot fear God. And we are saying that the reason is
obviously that he does not really believe in God. He is told that
there is a God; that He is a holy God; that He hates all sin; that He
will judge all sin and punish it. He is told that it is a fearful thing
to fall into the hands of the living God. But he laughs it all off. It
means nothing to him. There are plenty of examples of this in the
Bible. One, from the time of Abraham, was when God determined
to destroy Sodom and Gomorrah: and Lot, who knew of this, tried
desperately to save his sons-in-law. He said: "Up, get you out of
this place, for the Lord will destroy this city." "But," says the
Scripturg "he seemed as one that mocked to his sons-in-law." It
all seemed a joke to them. God destroying their city for its sins!
What a funny idea! That is the typical reaction. You meet it in the
Old Testament and the New Testament and the present day. And
all such are described by the Psalmist: "There is no fear of God
before their eyes." That is the first stage; the complete absence of
any kind of fear of God, because of a complete absence of what we
called a living apprehension of the living God.

What is the next stage? The next stage is the fear that comes to
such men when, against all their hopes and desires, the reality of
God and God's judgment comes home to them. One example of
this is in Revelation chapter 6, where a vision is given of the great
day of God's wrath coming, and men crying out to the mountains
and rocks: "Fall on us and hide us from the face of Him that sitteth
on the throne and from the wrath of the Lamb; for the day of His
wrath is come and who shall be able to stand?" This is not difficult
to understand. These are men who have gone in their own ways
and given no thought to God; and now suddenly they see how wrong
they were; and it is not a question of faith, but sight. They do not
now ask: "Should I believe in the existence of God?" Now they
know. They are in the presence of God. They see His holiness and
anger against sin; and their first reaction is fear-anything to get
away from the face of God. They have seen the face of God, and
what they see there-the holiness of God-fills them with terror.
This is the fear of God at the lowest, crudest level. It is a direct
consequence of sin. It happens when man's sin, unrepented and
unforgiven, comes into collision at last and unmistakeably with the
reality and holiness and judgment of God. It does not always have
to wait for the Day of Judgment. If a man gets a clear and vivid
enough impression of the truth of these things even in this life, then
he can feel this fear. This, for instance, is what the Governor Felix
felt when Paul preached in Acts 24: "As he (Paul) reasoned of
righteousness, temperance and judgment to come, Felix trembled."
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Some degree of conviction began to enter his heart. He felt some-
thing of his sins. He felt something of the reality of judgment, and
therefore he feared, he trembled. This is not an unusual experience;
and it is not an unhealthy experience. There are many people who
come to trust in Christ who are moved to do so principally because
of this. They now believe there is a holy God and that He will judge
the world in righteousness. They believe there is a heaven and hell
and they know they have sinned against God; and therefore they
tremble. They are stabbed in their hearts. They say: "How can
I escape, and what shall I do to be saved?".

Now if we read the Prophets and Apostles and our Lord Him-
self, we find they did not despise this sort of appeal; they felt this
was good and legitimate. The Apostle Paul says: "Knowing there-
fore the terror of the Lord, we persuade men." In some parts of the
Church there has been an extreme revulsion against any preaching
or teaching of Judgment; and the Gospel has degenerated into
saying: "Come to Jesus. He is so nice." But that is not the Gospel
of the Bible. According to the Bible, we should reason of righteous-
ness and judgment to come; and it this leads to the fear of the Lord,
all well and good. "The fear of the Lord is the beginning of
wisdom," and when a man sees these great spiritual and moral facts
concerning holiness and sin and judgment, then he is starting on the
path of true wisdom. If he sees God as a holy Judge to be feared-
good! That isn't the end of the Gospel; that isn't the fulness of it;
that isn't the highest attitude and relationship to God. But as a stage
and as a part of the whole, it is good and right and healthy and
necessary. It is not the end of wisdom, but it is the beginning of
wisdom, this fear of God as our Judge, this fear of God as the One
who punishes our sins. But no man is meant to remain in that
condition. It is just at this point that the Gospel comes in with an
answer to our fears. We ourselves feel guilty and condemned; but
the Gospel comes in and says: "There is no condemnation to them
that are in Christ Jesus. Believe on the Lord Jesus Christ and thou
shalt be saved. He that believeth in Him hath everlasting life and
shall not come into condemnation. \\hosoever believeth in Him
shall not perish." And the man who felt himself to be under the
shadow of a mountain of judgment-a great Sinai that could fall on
him at any moment-now sees a way of safety. He sees that Christ
died to be the Saviour; that a man who casts himself on Christ in
faith will not be condemned. Christ has taken the burden of his
sins, and in Christ he is given eternal life, new life in this present
world, and heaven to come. The threat of wrath and judgment are
gone. Now he knows peace and joy and safety. When he thinks of
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Go{,.h: no longer thinks of Him as the One who is surely going to
punish him for all his sin; but he knows he is forgiven and justified;
and now God is his Heavenly Father in and through Chrisi. There
is no longer a fearful looking for of judgment, a nopeless, des-
pairing fear.

But is that the end of rhe fear of the Lord? Is that the onlv kind
of fear of God that there is? Do we now say, ..I have finished with
the fear of God in every sense?" I believe the answer that the Bible
gives is very plain: "No, we have not finished with the fear of God
in every sense." Why, here in our story in Genesis 22 is this man of
God, Abraham-the friend of God, a great hero of faith, a man
long skilled in obedience and truth, a holy man; and he is told in
the voice from heaven, "Now I know that ihou fearest God.,' So he
was still meant to fear God. Even at this stage of spiritual growth,
this-was_a good thing and a right thing and something appr5ved of
God. Abraham is given this approving testimony that he fears God.
But of course this is something very different from the kind of fear
we have b-een talking about. we are delivered from that fear when
we are delivered from what caused that fear. This is something very
different. One writer, trying to distinguish between the two kdds of
fear, calls the first sort "slavish fear," and calls the second sort"godly fear." The difterence is known best perhaps in terms of
what each leads to. The first sort of fear mafes a han run awav
from God, makes him hide, makes him hate. The second sort oi
fear makes a man come to God; quietly, humbly, glad to love and
serve God. It is this second sort of fear that the scriptures call"godly fear." It is used of Christians in Hebrews 12:2g,..L€t us
have grace whereby we may serve God acceptably with reverence
and godly fear."

Now, what are the elements of this holy fear, this ..godly fear"?
First, there is still the element of deep awareness that God is a holy
God who hates all sin. The believer learns that he will never bL
condemned, that his sins are forgiven. But he fears to grieve God
or anger God by his sins. He has known chastisement aJ a child of
God. He knows that God is a consuming fire of holiness. This is
no longer a slavish fear, a running-away fear; but it is the godly fear
that springs from his deep awareness of the holiness of 6oA. tle
child of God, however advanced he becomes in holiness and
spirituality, and in love for God and joy in God, still retains this
kind of fear in its right degree.

But this is not all. Godly fear also contains the element of ready
obedience. This is prominent in the case of Abraham. He is u*u.L
that he serves a very great Master. He is aware that, by all ties and

" 3 & .
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sanctions, he is bound to render instant obedience to God in all
things. In old times, slaves would obey an emperor, or a king, with
immediate obedience because he was so superior in the scale of
human relationships. We don't think like that any longer so far as
human relationships are concerned; but the man of God does
recognise and feel the greatness of God; and now, because God is
who He is, instant obedience should be rendered to Him. Don't
despise this. The immature Christian at times seems almost to treat
God as an equal, someone to be chatted to and argued with. But the
great men of God, although experiencing close communion with
God, have had this fear of the Lord that involves such a great sense
of the divine authority of God, this right to command us becutse
He is God.

But there is a further element in this godly fear that is even more
important. It is that for which we norrrally use the word "rever-
ence." Somehow, this word is very inadequate. It is on the right
lines, but it does not go nearly far enough. It is something which
springs from a vision of the majesty and truth of God; something
which expresses itself in worship and adoration; something which is
essentially what we spoke of earlier: a living apprehension of the
living God, raised to the highest possible degree. It is expressed by
the word "AwE." The man who has had this living apprehension
of the living God feels how awe-inspiring is the presence of God. If
you turn to the great passages in the Bible where God reveals Him-
self to men, you see this happening: they fall to the ground, their
spirit is hushed, their heart and mind are overcome at the greatness
and glory of God. They feel how sinful and small they are; and
they are content to be nothing at all because tbey are so taken up
with the glory of God. F. W. Faber catches this in his hymn. Listen
to the first three verses of this familiar hymn:

My God, how wonderful Thou art, :
Thy majesty, how bright;

How beautiful Thy mercy-seat,
In depths of burning light!

How dread are Thy eternal years,
O everlasting Lord,

By prostrate spirits day and nighl
Incessantly adored!

Oh, how I fear Thee, living Goc
With deepest, tenderest, fears,

And worship Thee with tremUing hop :
And pentitential tears!
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The question of feeling afraid does not arise. There is no sense of
horror or terror, but "deepest, tenderest, fears."

Now I would maintain that if any of us here who love God were
now to come into His presence, this would be our first reaction:
this awe, this godly fear, these "deepest, tenderest, fears." This
would not drive us away from God, but draw us trembling to His
feet. It was what Moses experienced at the burning bush; what
Elijah felt when he heard the "still, small voice"; what Isaiah felt
when he saw the Lord in the Temple; what John the Baptist ex-
perienced in the Isle of Patmos: true, godly fear. And it is one of
the qualities most signally lacking in modern Christians. Modern
Christians are so often complete strangers to this. They come to
God with a "hail-fellow-well-met" back-slapping attitude, chortling
out infantile choruses and religious pop songs, and that's it! And
it is sadly revealing, because I feel convinced that the strength of
a man's experience of God-not just the things of God and blessings
of salvation, but God Himself-is measured principally by this
godly fear. And if this is so, then we are part of a generation of
Christians whose Christianity is man-centred and man-glorifying,
but whose vision of God is very dim indeed.

This much is sure: when real revival comes, this will come: this
godly fear. When God comes to the Church in revival, it is not just
a new access of special power; it is a coming in of the holiness of
God-of God Himself in His holiness. And many Christians feel
then, for the first time, real godly fear, and they wonder if they have
ever known God before. Be warned of this: revival is no spiritual
picnic. True revival brings Christians into such an experience of
godly fear as they have never known before. It causes them to feel
scalded and shaken and broken by the burning holiness of God. It
is like an atomic explosion in the soul. It teaches them the depths
of godly fear; and it is something this generation needs to be taught.

Now this is not inconsistent with loving God with all your heart
and mind and soul and strength. The two things should go together:
the fear of God and the love of God. And I believe that just as the
love of God will be perfected in heaven itself, so will the fear of
God. In heaven itself, loving God perfectly, knowing Him fully,
seeing Him face to face-then we shall also know the perfected
fear of God.

Some of you may want to answer: "What about the words of
I John 4 : l8-'Perfect love casteth out fear'?" Surely John is
speaking there of what we call "slavish fear"-the sort of fear that
still fears condemnation. John actually defines it. He says, "Fear

hath torment." Well, that is slavish fear. That is just what it is
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like-a tormenting fear. But godly fear can co-exist with perfect
assurance and with perfect love. A Christian can be utterly sure of
his salvation, can love God with his whole being, and fear God with
"deepest, tenderest, fears." And the more he knows of the reality
of the living God, the more he will, in this sense, fear God, and the
more he will learn to fear nothing and no one else. He will lose the
fear of death and the fear of man.

"Fear Him, ye saints, and you will then
Have nothing else to fear."

Back to Abraham. Here he is. The knile being lowered slowly;
tears coursing down his cheeks; his eyes full of unspeakable relief.
And the angel of God says, "Now I know that thou fearest God."
Thus Abraham, this old warrior in the spiritual battle, this holy
man of God, was a man who showed true, godly fear.

What does God know about you and me? God looks into our
hearts, into their secret depths. And God looks at our actions as
He looked at Abraham's actions. Do our hearts and our actions
reveal that we fear God? Or do they show that we despise God and
ignore God and disbelieve God? Do our actions show a great lack
of the fear of the Lord? Are we like the disciples of the early
Church who are described as walking in the fear of the Lord?
Again, this is totally consistent with assurance and comfort and joy
and peace. Indeed, it is the very quality that saves those other
qualities from degenerating into something unworthy.

Here we are, in days when men's hearts are failing them for fear
for all they see around them. Yet there is no fear of God before
their eyes. We are called to be the very opposite of that; to fear the
Lord with glad and godly fear, "with deepest, tenderest, fears" and,
therefore, to fear no other. He looks into our hearts. He looks into
our actions. Thank God if He can say, "Now I know that thou
fearest God." Amen.
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BOOK REVIEWS
GOD-CENTRED EVANGELISM. By R. B. Kuiper. Banner of

Truth Trust. Paperback, 6/-.
The author of this book, who died a few months ago, was presi,

dent of Calvin College and later Professor at Westminster Theo-
Iogical Seminary (both in U.S.A.). The copy now to hand is the
first British edition, the American edition being issued in 1961. As
is customary with the Banner of Truth Trust, we have good value
for money on the economic side (250 pages for 6/-) and much
valuable material from the point of view of the contents.

The book sets out to present a Scriptural Theology of Evangelism
from the standpoint of Reformed Theology, and it achieves iti task.
A selection of chapter headings will best serve to indicate the con-
tents of the book: "God's Infinite Love and Evangelism,,' .,God's
Sovereign Election and Evangelism," "God and the Scope of
Evangelism," "God and the Method of Evangelism,,' ..God and
Co-operation in Evangelism"-nineteen chapters in all.

_The Scriptural basis is thoroughly examined and much practical
advice_and help is also given. The book should prove helpful from
a number of points of view. For Reformed or calvinistic christians
who may (wrongly) be allowing the doctrine of Election to deter
them from evangelism, it will prove a valuable corrective. For
others who are not Reformed in their thinking, it will serve to show
that calvinism is not (or should not be) a hindrance to evanselism.
For-all, it will provide helpful Scriptural exposition and pictical
wisdom.' As far as adverse criticism is concerned, the reviewer would make
two points, although the first of these is possibly trifling. Fourteen
out of the nineteen chapter headings begin ..God and . . . ', and the
other five have a similar form. This appears rather unnecessary,
Secondly, the chapters which deal with Election, the Covenant
of Redemption, and kindred themes, are rather wooden, by which
is meant-that although lhe doctrines presented are suppoited by
scriptural quotation, the formulation of them is in terms oi classicil
O-"l.-n Thgology (familiar from Berkhof's .,systematic Theology")
which, with its excessive classification and sukiivision, is reminiGni
of the Scholastic approach, and is rather arid and dull. However,
these should not stop the reader from gaining much valuable insight
from this book.
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MEMOIR AND REMAINS OF ROBERT MURRAY
M'CHEYNE. By Andrew A. Bonar. Banner of Truth Trust.
2s l - .

This beautifully produced book (the binding and the dust jacket
alone almost justify the price!) is a joy to handle and a delight to
read. Since its first publication in 1844 it has been often reprinted
as well as translated into a number of other languages, and has been
the means of quickening the spiritual lives of many thousands.

The Life, which occupies the first 200 or so pages, appeared six
years ago as a paperback, but in addition we have here sixty'one
ietters, written tb iellow ministers, his congregation and individual
believers, twenty-eight sermons (nor those published previously by
the Trust), the notes or outlines of a number of others, eleven
articles or public letters published during his life, and fourteen
hymns or 'lSongs of Zion." Altogether we have 648 pages for a
remarkably low price.

The account of M'Cheyne's sbort life (he was twenty-nine when
he died) is a constant challenge and rebuke to all Christians, and
especially to ministers, and must inevitably be read with much heart'
searching.

The lJtters reveal something more of his inner spiritual life of
love for Christ and concern for the good of others. The sermons
(a number of them strongly allegorical) show again his Christ-
centredness, his zeal for the truth of God and love for the souls of
men.

The articles and other material published during his lifetime
include such interesting contributions as "A Letter on Sabbath
Railways," "A Letter on Communion with Brethren of Other
Denominations," and a Scheme of private and family Bible reading
aimed at covering the whole Bible in ayeal

Finally, the Sacred Songs, while often couched in the rather
flowery language of the nineteenth century and covering such sub-
jects as his musings beside the Sea of Galilee and thoughts on the
death of J.T., "a believing boy," are valuable and interesting.

The book as a whole is heartily recommended. R. E. Dlvms.

ECUMENISM EXAMINED. By a Group of Irish Baptists. The
Baptist Union of Ireland, 3 Fitzwilliam Street, Belfast 9.
63 pages. 216.

This is a valuable contribution to the present debate among
evangelicals as to their attitude to the ecumenical movement and
to the World Council of Churches. It is no mere negative attack,
but represents an honest attempt to see what the ecumenical move-
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Tent really does stand for. The standpoint of the writers, as indeed
of the Irish Baptist Union, whose Assembly sponsored the book, is
uncompromisingly biblical. Hence we have what is greatly needed-
an assessment from a scriptural standpoint of the present situation.
. Mr- Kingdon, principal of the Irish Baptist College, writes an
introductory essay on the history of the movement, showing how the
1ar!y _gvqngelical motivarion became overlaid by libera-iism and
catholicism-whether Anglo or orthodox. His iurther essav on"Ecumenism and Missions" both demonstrates the emptineis of
the claim that a reunion of churches involves missionari advance
an-d also emphasises how urgent this problem is becoming for evan-
gelical missionary societies.

-There is a penetrating criticism by L. E. Deens of the conception
of unity as it appears among ecumenical thinkers and a disce^rnins
appraisal of the relationship of Rome to the movement. J. Thomf
son assesses some of the arguments which are often adduced io
stress the need for reunion-the need of the world, the growth of
secularism and of Communism, the demand for efficiEncv and
economy-and demonstrates how unconvincing they are.

The doctrinal basis of the World Council is elamined bv I. J. W.
Oakley, who exposes the inadequacy even of the more extended
statement produced at New Delhi. The same author contributes a
final chapter in which he looks forward and urges not merely a
negative and defensive attitude, but a concern to 6ring evangeliials
into a closer unity.

This_-is -a very useful book, not simply for Baptists, but for
evangelicals generally.
CHRISTIAN UNITY. By George B. Duncan. protestant Truth

Society. 16 pages. 4d.
This is a very brief treatment of some aspects of the ecumenical

problem. It is concerned especially with the-emphasis upon bishops
as an essential element in the church and firmly rejects itre iaea. lt
is open to criticism in that the author does not seem to take dis-unitv
^seyousfy enough. It is not enough, surely, to excuse separated
f:ll"y$rp9_grely on the grounds of taste or temperament.
THE VOICE.

This is the new quarterly magazine of the churches in the
Countess of Huntingdon's Connexion. ,.ft has," says its editor,"three emphases-spiritual, missionary, and histoiical, all oi
course from the conseryative-evangelical standpoint.,' Copies may
be obtained from the editor, Rev. E. W. Bacon, Emmanuef Mansi
Wells Road, Great Malvern, Worcs., for 9d. post free, or 3/_ foi
one year's subscription.

*flii8ftb. ".;a{u;a.a*z*f
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Yourug Peopne's Pmge
SUDDEN MADNESS

When India was still part of the British Empire, a military station
had long been established on the Kashmir frontier. The troops in
this garrison usually remained unchanged for years, and many of
the officers grew to know the local people well, especially those who
acted as guides for hunting, shooting, or climbing. It is with two of
these officers who knew the language well that our story is con-
cerned. It is told by the one whom I will call Franklin.

Franklin came back to his house one day to find his friend
Talbot waiting for him. Franklin was particularly pleased, for he
had heard strange rumours about him recently. Neither of the two
was a religious man. Talbot was remarkably good at his job, but he
made no secret of his unbelief in Christianity or any other religion.
It was therefore a surprise to Franklin to see his friend sitting calmly
waiting for him, with a New Testament in his hand!

As the two men greeted each other, Talbot said cheerfully, "Have

you heard people in the station say I've gone mad?" "Not quite
that," said Franklin, laughing, "but I've heard some queer tales.
They say you have given up playing cards, and that you have been
actually talking about religion with some of them. As we all know
you have always scoffed at anything religious, naturally people are
astonished." "That's what I've come to tell you about," said
Talbot; "in your position you have a lot of influence, and I would
like you to hear from myself personally what has happened."

He then went on to say that a short time previously he had gone
on a shooting expedition, alone except for Kashmiri servants. After
encamping for the night, Talbot was awakened from sleep by the
sound of someone singing. Thinking that it must be dawn, and time
to be oft, he got up and opened his tent-door. All was darkness,
but he could dimly see a man coming along the hill; it was he who
was singing. Talbot could hear the words plainly; it was a Kashmiri
verse of a psalm, the verse being, "Whom have I in heaven but
Thee? There is none upon earth that I desire beside Thee." Talbot
waited in the tent-door till the singer came near. Seeing the English-
man, he stopped singing, and made his salaam. "Do you know what
you are singing?" asked Talbot. "Oh, yes, indeed," said the man;
"I am a Christian." Some missionarv sahibs had told him of the
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love of God in sending His Son, the Lord Jesus Christ, to die for
sinners. He was enabled to accept the Word of God, and joyfully
to embrace the Christian religion. He was by trade a carpentei;
going about the district where he was brought up, he told all whom
he met the good news he had heard. But the people would not
listen-they did not like to be told that they needed a Saviour-and
now they had turned him out. "Were your family against you, too?"
said Talbot. "Oh, yes, every one of them," said the man. ..And
what will you do now?" said the Englishman. "I'm going to look
for work," he said cheerfully; "and I am sure that God will supply
all my need." Talbot wished him well, and went back to bed.

But the encounter had an extraordinary effect on Talbot. ..It was
quite impossible to go to sleep," he told Franklin. "f can't express
what a tremendous impression the fellow's words made on mei To
give up everything-home and family and friends and work-for
the sake of Christ! I felt I had been making a terrible mistake, for
it seemed to me obvious that he was right and I was wrong.', Talbot
described how he lay thinking such thoughts until the morning; he
felt it was impossible to go shooting, so he gave the order to slrike
camp and return to the station.

During the next day or two, Talbot found to his own amazement
that his whole outlook was completely changed. He now accepted
without reservation all the doctrines of Christianity. Searching the
Word of God, he had become entirely convinced of his own sintut-
ness; but at the same time the Lord Jesus Christ had shown Himself
to him as his Saviour and Sinbearer. At once he felt he must hurry
to tell his friends what had happened. Awakened from sleep, he
wanted to awaken everyone else, to a sense of their danger and to
a hope of salvation.

Franklin listened in surprise and annoyance. He told his friend
that all this excitement was quite unnecessary; they were all very
decent people on the station; why should they need a change?"Have you ever read the third chapter of Romans?" asked Talbot."Oh, I suppose so, sometime," said Franklin. But Talbot insisted
on reading it to his unwilling listener. It is the chapter which has
the verses: "There is no difference; for all have sinned and come
short of the glory of God." "There! " said Talbot, ..you can't say
we are all decent and harmless-the Bible says we are all sinners! ;'
Franklin did not like this; he argued vehemently for the next two
hours, getting more than a little ruffied. Talbot, on the contrary,
remained cool and calm; taking leave at last, he assured his friend
that he would have another try later!

As soon as he had gone, Franklin went over to the chaplain,s
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house to tell him all about it. The chaplain was frankly amuscd.
"It will never last," he said; "we shall soon have Talbot himself
again."

But it did last, and the whole station was stirred. Reports went
round that one officer after another had been tackled by Talbot, and
that many were becoming concerned. A few days after Franklin's
conversation with Talbot, the chaplain called on Franklin with
another officer, and told him of the extraordinary things that were
happening; at least adozen members of the community were meet'
ing every night to study the Bible, "And they've actually been
praying for our conversion! " said the chaplain in horror.

Franklin now had to leave the station for a couple of months.
Coming back, he hoped to find a return to the normal state of
things; but Talbot was more enthusiastic than ever. The evening
meetings were crowded, and serious subjects were the topic of
everyone's conversation.

Shortly afterwards, Talbot gave up soldiering and took his family
to a distant colony, where the Gospel was unknown. Here he
managed to make a living; but all his spare time was devoted to
preaching, and through many years God richly blessed his work.

Franklin, who tells the story, says nothing of his own conversion,
or when it occurred; but he writes from the standpoint of a true
child of God. Devrenrs.

SCRIPTURE ENIGMA No. 153

The whole: Bought by Abraham lor a burying-place. ?

1. Those of Pharaoh's daughter walked along by the river's side.
2. This in the theatre at Ephesus was confused.
3 . o b i l t h e I s h m a i 1 i t e w a s o v e r D a v i d ' s . ( I C h r o n . ) �
4. Barnabas and Paul were said to have this their lives. '

5. At Shushan of marble-red, blue, white, and black.
6. Timothy's mother.
7. The Lord called Samuel before this went out.
8. Paul tells Titus to do this to foolish questions.
9. Absalom's weighed two hundred shekels.

SOLUTION OF No. 152

The whole: King of Kings @ev. 19: lQ.
1 .
2.
3 .
4.
5.
6.

Keeper of sheep.
Impotent.
Nine.
Garden.
Oak"
Festus.

7. Kidron.
8. Infirmities.
9. Nimrod.

10. Grudgingly.
11. Shimem.


