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Is it right for a Protestant minister to take part in a wedding
in a Roman Catholic church? This is the query recently
received from one of our readers. The occasion was the par
ticipation by a prominent evangelical in such a wedding in
London.

Clearly there will be differing reactions. Some will acclaim
the co-operation as a sign of the new spirit of understanding
between the churches. Others will contend that such a joint
service is a serious compromise of essential principles. What
verdict are we to give? This is after all an important matter
not only because of its immediate effects, but in view of the
long-term consequences if it sets a precedent for similar action
in the future.

We must leave personality and prejudice to one side. The
issue is one of principle, and therefore if we are to deal with it
on that basis we must ask what the teaching of the Roman
Catholic Church is on the subject of marriage. There is no
great difficulty in discovering what Rome's attitude is, for her
teaching has been clearly formulated on many occasions.

Her position is that marriage is a sacrament-one of the
seven sacraments of the gospel, for to Baptism and the Lord's
Supper Rome adds Confirmation, Ordination, Matrimony,
Penance and Extreme Unction. Her attitude to marriage is
thus part of her total acceptance of a sacramental approach
to Christianity.

When Rome speaks of a sacrament she means an action
performed by the Church through which the grace of God
comes to the participant. A sacrament is a channel through
which grace flows; it is an instrument by which grace is con
veyed. Thus the Council of Trent pronounced its anathema
on anyone who denies the Catholic view that matrimony is
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'one of the seven sacraments of the evangelical law' or who
denies that matrimony -confers grace. For Rome, marriage is
a sacrament and it confers the grace of God.

Pius XI, in a much-quoted Encyclical, Casti Connubii,
issued in 1930, emphasises this view. 'This sacrament (i.e.,
matrimony), if its fruit is not frustrated by any obstacle, not ..
only increases in the soul sanctifying grace ... but also adcl~

special gifts, good impulses and seeds of grace.'
The mention of 'sanctifying grace' stresses the point made

earlier that Rome's view of marriage fits into her general
sacramental pattern. Sanctifying grace is 'the permanent
principle of supernatural life' infused in the soul at baptism
and developed by the continuing ministry of the various
sacraments.

The whole system hangs together. At the root of it is the
Roman view of the Church as the agency of salvation through
which God ministers grace, and this means it is normally
mediated through the duly accredited priesthood. It was
against all this that the Reformers asserted the sole mediation
of Christ, the direct access of the believer to the Lord and the
universal priesthood of all believers.

To take part in a Roman marriage service is to endorse
publicly Rome's view of matrimony as a sacrament. It means
as a consequence to endorse her whole sacramental system.
But this is an implicit denial of the gospel that we are saved
by grace alone through Christ alone by faith alone.

It is a sorry commentary on the present confused situation
that it should even be necessary to write such an editorial as
this. That an evangelical minister could even contemplate
taking part in a Roman 'sacrament' is a sad indication of the
doctrinal confusion which abounds among us.

It will not do to invoke charity as the answer to all argu
ment. It is no act of charity to condone error, for it hinders
the attempt which we should be making to confront Catholic
priests with the truth. Nor is it charity to the children yet
unborn to commit them to the errors of the Roman system.
True charity means sympathy and understanding. But charity
must always walk hand in hand with truth.

H. M. CARSON.
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Emmanuel ..
God With Us

J. B. ROWELL

531

I

'EMMANUEL ... GoD WITIi us' is the high level of the divine
communication with believers! In a world which seems so
much against us, mankind has needed, and still needs, this
announcement as it was given at the time of the advent of our
Lord:

'Behold, a virgin shall be with child and shall bring forth
a son, and they shall call his name Emmanuel, which being
interpreted is, God with us' (Matthew 1 : 23).

The advent of Immanuel into this world was first com
municated to Isaiah, concerning which we read, 'Therefore the
Lord Himself shall give you a sign; Behold, a virgin shall
conceive. and bear a son, and shall call his name Immanuel'
(Isaiah 7: 14). This promise was made when Israel was in
sore distress, being beset by powerful enemies. It was the
promise of ultimate deliverance through their omnipotent
Immanuel.

DIVINE SIGNIFICANCE IN EMMANUEL.
Since divine inspiration affirmed Jesus to be Emmanuel

God with us- He must be the Eternal, the Almighty God.
This august name, Emmanuel, expresses God in covenant
'with us', and, as a consequence, the inexhaustible source of
hope and joy to all who believe the divine Word. To be 'God
with us' signifies to be God in our nature; God engaged in our
behalf, and manifested for our salvation.

ETERNAL TRUTH-MATCHLESS NAME.
There was no need for this peculiar title, observed Ambrose

Searle, if it were not to convey this peculiar truth to His
people. Apart from this aspect of God, there is no comfort
or assurance for us.

GOD'S PRESENCE WITIi HIS PEOPLE.
To Jacob the divine presence was assured: 'Behold, I am

with thee, and will keep thee in all places whither thou goest.·
To Moses, for courage in the battle of life, the encouragement
was given: 'Hear, 0 Israel, the Lord our God is one LORD
... When thou goest out to battle ... the LORD thy God is
with thee.' To Moses again God spoke of His presence as the
guarantee of rest: 'My presence shall go with thee, and I will



give thee rest'; while to Isaiah God gave this confirmation,
'Fear not: for I have redeemed thee When thou passest
through the waters, I will be with thee For I am the LORD
thy God, the Holy One of Israel, thy Saviour.' Thus our God
is 'a very present help' (Genesis 28 : 15; Deut. 6 : 4, 20 : 1;1
Exodus 33 : 14; Isaiah 43 : 1-3; Psalm 46 : 1).

UNIQUE VALUE IN ATONEMENT.

The name of EMMANUEL associated with our Lord's
coming into the world for our redemption gives unique mean
ing and value to His atoning work.* Christ was Emmanuel, to purchase eternal redemption

for us.* He was God with us in shedding His precious blood
'The Church of God which He hath purchased with His
own blood' (Acts 20 : 28).* The One who died for us was 'God with us', God mani
fest in flesh to make the spotless offering-'How much
more shall the blood of Christ, who through the eternal
Spirit offered Himself without spot to God' (Acts 20 : 28;
Hebrews 9 : 14).* A sacrifice of infinite worth-'God with us' providing a
righteousness with which He clothes us: 'But of him
are ye in Christ Jesus, who of God is made unto us
wisdom, and righteousness, and sanctification, and re
demption'; 'For he hath made him sin for us, who knew
no sin; that we might be made the righteousness of God
in him' (l Cor. 1 : 30; Cor. 5 : 21).* Look on the manger-'Emmanuel God with us'-'the
blessed and only Potentate, the King of kings, and Lord
of lords" (l Timothy 6 : 15).* 'He humbled himself, and became obedient unto death,
even the death of the cross' (PhiI. 2 : 8).

EMPHASISING PRACTICAL TRUTH.

The Bible is full of graphic pictures. The one given con
cerning the Syrians warring against Israel illustrates the fact
of 'God with us' for victory over enemies: 'an host corn,
passed the city both with horses and chariots. And his servant
said unto him, Alas, my master! how shall we do? And he
answered, Fear not: for they that be with us are more than
they that be with them' (2 Kings 6 : 14-17).

Here is a transcendant picture revealing 'God with us' for
the humble and contrite: 'For thus saith the high and lofty
One that inhabiteth eternity, whose name is Holy: I dwell in
the high and holy place, with him that is of a contrite and
humble spirit, to revive the spirit of the humble. and to revive
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the heart of the contrite ones' (Isaiah 57 : 15).
GOD WITH US-IN THE MIDST.

'For where two or three are gathered together in my name,
there am I in the midst of them' (Matthew 18: 20). This
miracle-working God-in-the-midst drew from the observant
crowds their exclamations and acclamations as 'they were all
amazed, and glorified God, saying, We never saw it on this
fashion' (Mark 2 : 12).

What a companion! 'Emmanuel, God with us' spells for
every child of God divine companionship-'Christ in you the
hope of glory' (Col. I : 24). How careful, how guarded should
be the Christian's conduct! 'God with us' also affirms God is
for us; and 'If God be for us, who can be against us?'
(Romans 8 : 31).

INSPIRATION IN THE NAME 'EMMANUEL'.

Octavious Winslow wrote: 'The most stupendous, glorious
truth which created mind ever grasped is involved in this
wondrous declaration, "Emmanual, God with us".'

With what glory does it invest the Bible! What a founda
tion does it lay for faith! What substance does it impart to
salvation! What a 'good hope' does it implant in the heart
and fill the future for the believer! God is with us in the
character of a reconciled Father; 'With us' every step home to
heaven; 'With us' to guide in perplexity; to soothe and corn·
fort in bereavement; to shield in temptation 'With us' to
conduct safely to glory. With J. Conder we sing:

Thou art the Everlasting Word,
The Father's only Son;

God manifestly seen and heard,
And heaven's beloved One;

Worthy, 0 Lamb of God, art Thou
That every knee to Thee should bow.

True image of the Infinite,
Whose essence is concealed;

Brightness of uncreated light;
The heart of God revealed:

Worthy, 0 Lamb of God, art Thou
That every knee to Thee should bow.
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Advice to the Churches
in 1654
PETER TOON "

In the aftermath of the victories achieved by the New Model.
Army in the Civil Wars, and as a result of the abolition of the
monarchy and prelacy in 1649, opportunity was afforded to
people of all persuasions to voice their beliefs and express
their opinions. One group that caused Oliver Cromwell and
his Councils of State many headaches was the party which
advocated the establishment of the Fifth Monarchy. In late
December 1651 various army officers with members of Baptist
and Congregational churches met at the Church of Allhallows
the Great, in Thames Street, London. They decided to pray
for the speedy establishment of Christ's kingdom on earth, the
removal of ungodly magistrates (i.e. M.P.s) and ministers, the
healing of divisions amongst God's people, the stirring up of
the Parliament and army to fulfil promises previously made
concerning the kingdom of Christ and the prevention of any
step prejudicial to Christ's cause and that of His kingdom.

The backbone of the theology of this new movement was
the belief that Christ would return to earth after the destruc
tion of eXisting antichristian governments in order to establish
the glorious reign of the saints on earth for one thousand
years. This doctrine was based partly on Revelation 20,
vv. 4-5 and partly on Daniel 7. The four beasts described in
Daniel 7 were identified with four monarchies, the Baby
lonianjAssyrian, the MedejPersian, the Greek, and the
Roman. The future rule of Christ and His saints during the
millenium (the Fifth Monarchy) was based on verses 22 and
27: 'Judgment was given to the saints of the Most High; and
the time came that the saints possessed the kingdom': 'the
kingdom and the dominion, and the greatness of the kingdoms
shall be given to the people of the saints of the Most High;
his kingdom is an everlasting kingdom and all dominions shall
serve and obey him'.

The Fifth Monarchy men were taking to a logical and
materialistic conclusion the eschatalogical views (pre-millenial
ism) of Joseph Mede as outlined in his famous book, Clavis
Apocalypticre (1632)1; and they intended to work towards
and pray for the realisation of the hopes of Henry Archer set

1 Translated in 1642 as Key er{ the Revelation and with a fore-
word by Dr. William Twisse. It seems that Mede took his
pre-millenial views from John Henry Alsted, the continental
divine.
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forth in his book, The Personall Reign of Christ upon earth in
a treatise wherein is fully and largely laid open and proved
that Jesus Christ together with the Saints shall visibly possesse
a Monarchical State and Kingdom in this Worid (1642).
Naturally this Fifth Monarchy party, which expected the
speedy disappearance of ordinary earthly governments, was
viewed with suspicion both at Whitehall and by orthodox
Calvinist divines throughout the country.2

For several months the Fifth Monarchy men remained fairly
quiet, but the outbreak of the Dutch war gave them some
reason to believe that the beginnings of war in Europe was the
start of a movement which would result in the overthrow of all
antichristian human government in preparation for the Second
Coming of Christ and the establishment of His miIIenial king
dom. Thus more meetings were held in London at which the
leading spirit seems to have been Christopher Feake, vicar of
Christ Church, Newgate Street. He was joined by John Rogers,
who had recently arrived in London from Dublin, and John
Simpson, who was a lecturer at St. Botolph's, Aldgate.
Naturally these men were jubilant when they heard that I
Cromwell had expelled the Rump of the Long Parliament and .
intended to call a new Parliament consisting of nominees from
the gathered churches of the land. The unique assembly of
saints (the Barebones Parliament) met at Westminster in July
1653. During its short life of less than six months many tracts,
expounding Fifth Monarchy ideas and cammending them to
the men at Westminster, appeared. These pamphlets urged
the leaders of the nation to make preparations for the coming
rule of Christ and His saints.

On 7th November, 1653, Rogers published Sagris or
Doomes-day drawing nigh, in which he forecast that the
miIIenial rule would begin in 1666. He interpreted the 'little
horn' of Daniel 7, v. 8, as referring to the entire line of Nor
man kings from William the Conqueror to Charles I, who was
executed in 1649. The other horns of the fourth beast were,
he thought, the various states of Europe in whose lands the
Papal religion was dominant, and whose governments had to
be overthrown before the return of Christ.

After Cromwell found it necessary to terminate the life of
the Barebones Parliament, he became the object of many bitter
attacks from Fifth Monarchy preachers. In a sermon preached

~ Two studies of the Fifth Monarchy men which have
appeared this century are: L. F. Brown, The Political
Activities of the Baptists and Fifth Monarchy Men, Wash
ington, 1912, and P. G. Rogers, The Fifth Monarchy Men.
London, 1966.
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on 19th December, immediately after hearing the proclama
tion of Cromwell as Lord Protector, Vavasor Powell, the
Welsh preacher now visiting London, said it was a matter of
grave regret that any of God's saints should be supporting the
government of Cromwell which was bound to be but tem
porary. He suggested that Cromwell was the 'vile person'
referred to in Daniel 11, v. 21, 'to whom they had not given
the honour of the kingdom, but he shall come in peaceably,
and obtain the kingdom by flatteries'. 'Lord,' he cried, 'have
our army men all apostatised from their principles! ... Let
us go home and pray and say, "Lord, wilt Thou have Oliver
Cromwell or Jesus Christ to reign over us?".' At the same
meeting Feake declared that Cromwell (not Charles Stuart)
was the little horn of Daniel's prophecy who was to make war
on the saints and whom the saints would surely destroy. These
discourses caused them to be arrested by order of the Council
of State and put in prison for a few days.3

Leading Congregationalist ministers, both in London and at
Oxford, had opposed the programme of the radical party
(dominated by Fifth Monarchy men) in the Barebones Parlia
ment which had sought to have the tithe system abolished and
the legal system and universities reformed. Therefore, they
were probably sympathetic to Cromwell's decision to disband
the rule of the saints. Certainly they were opposed to the
fanatical views and aims of the Fifth Monarchy men, and by
late December 1653 they were very disturbed by the reports
they were receiving which told them that Royalists, Anglicans
and Presbyterians were identifying the views of Fifth
Monarchy men (whose churches practised Congregational
polity) with the whole number of gathered churches through
out the country which followed the Congregational Way. Thus.
in order to disassociate the majority of Congregational
churches from the Fifth Monarchy views and to show their
disapproval of them, four leading div.ines sent a circular letter
to the churches in early January 1654. The divines were John
Owen,4 Vice-Chancellor of Oxford University, Thomas Good
win, President of Magdalen College, Oxford, Philip Nye.
Lecturer at Westminster Abbey, and Sidrach Simpson, rector
of St. Bartholomew, Exchange, London.5 The text of their

3 Calendar of State Papers Domestic, 1653/4, pp. 304ff.

4 Peter Toon is collecting the Correspondence of Dr. John
Owen and hopes to publish it in 1969 together with extracts
from 'The Register of Oxford University Convocation,
1647-1659'.
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letter has survived and is to be found in the carte MS in the
Bodleian Library, Oxford. It reads as follows:

TO THE CHURCHES OF CHRIST.6
Beloved and Deare Brethren,

We have had it long in our thoughts and mutually in our
discourses to make known our judgements concerning those
high and open attempts of some of our Brethren in London:
who in pursuit of an opinion concerning the Kingdom of
the Saints, or Fifth monarchy, to be administered by the
Saints, by immediate Commission from Jesus Christ, have
decryed all other Government that is the Ordinance of men,
as pieces of the fourth monarchy, to which Christ in this
juncture of time they must suppose hath put a period. If to
no other end but only to clere our selves before the
Churches and the world from any participation with them
in that judgment and endeavor; And being also some of us
acquainted with the endeavor of some upon generall
pretence to draw sundry Churches into a conjunction with
them in their disorderly and unwarrantable practices; we
thought it incumbent on us, in discharge of that duty we
owe to our Lord Jesus Christ, the King of Peace, to bear
our testimony against the irregularity of the proceedingj
before mentioned and being occasionally met here at
London (the place of the residency of some of us) to take
the advantage of humblie presenting our thoughts unto the
Churches of Christ with whom we desier to have com
munion through out the nation. For the opinion it selfe the
Iniquitie of it falls thus heavy upon our spiritts, that as thus
stated (and as thus stated is that thing by us generally
contended against) it doth not onely cut the sinews of all
Magistracy whatsoever, in these our present times, and sett
them as Magistrates, in opposition to Jesus Christ, as
enimyes to him and his immediate government (according
to their opinion by the Saints onely and that as Saints) but
further it doth without evasion bring this horrid scandalI
upon all those that profess holynes, that after all occasions
that have been layd unjustly upon them as the sole cause of
all the alterations of Government that have been made, and
exasperation of all sorts of men and partys of men that have
followed there upon, that in the closure of all they should
lay an immediate claime to the Government of the whole
world, and soveraigne right and power in the name of

5 Goodwin, Nye and Simpson were members of the Westmin
ster Assembly of divines.

6 The original spelling in this letter has been retained.
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Christ to dispose of all mens estates and lives in order to
the affairs of Christ, as they shall stand in opposition to, or
as they may be subservient thereunto. What hath been the
frame of spirit where with this business in publiq assemblies
in this City hath been carryed on, what the deportment
therein of the chiefe leaders towards their brethren and with
what daingerous commotions of mind and spirit it hath
been attended, we presume you are in some measure
acquainted. That the Gospell hath been dishonored the
way of Christ evil spoken of, the power of Magistracy
weakened, and the civil peace of the nation endangered (the
gilt of all which and sundry evills of the like nature, the
men of the world would gladly find occasion to charge upon
the Churches of Christ) is much more evident and naked to
the view of all, then that we are able to cover it with that
garment of love and forbearance which our soules desire to
extend unto all that with us call upon the name of the Lord.
It is now above a yeare since that sundry persons engaging
in publick meetings and other wise in an entrance to this
busines which is now grown up into so much offence and
scandall, some of us in sundry conferences dealt with them
upon the account of the whole matter, labouring to diswade
them from that their undertaking, as a thing in it selfe
unwarrantable and whereunto it did not appeare to us that
they had received any call. This not succeeding we have
thus far waited in patience, expecting the further dealing
of the Lord with them and the Nation. What in the issue it
is grown up unto, we have in part intimated unto you, and
are not able to judge but that the further procedure of it, if
not through the good hand of God prevented, would prove
pernicious to the Churches of Christ and Wellfaire of this
Nation. That the Lord Jesus Christ, who walketh in the
midst of the golden candlesticks, would, through the
effectual presence of his spirit with you keep you from
every evill way enabling you to keep the word of his testi
mony, and preserve you blamelesse to his comeing, is the
prayer of,

Your Loveing Brethren,

JOHN OWEN.

THO. GOODWIN.

PHILIPNYE.

Srn: SIMPSON.

London.

Jan. 9, 1653/4.
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The letter seems to have had some effect, since Christopher
Feake complained in his book, A Beam of Light (1659), that
some Congregationalists who were sympathetic to Fifth
Monarchy ideas had discarded them under pressure from their
leaders. Perhaps by way of revenge for the opposition to their
cause, a printer who held Fifth Monarchy notions re-published
without permission two sermons of Thomas Goodwin, which
were originally preached in the early 1640s and which made
some reference to the rule of Christ and His saints. The ser
mons were entitled, A Sermon on the Fifth Monarchy (1654)
and The World to Come, or, The Kingdome of Christ
Asserted (1655). Further revenge came in 1659. In the sum
mer of this year, when the nation was in a state of chaos, a
group of Fifth Monarchy men, which, it seems, included a
man named John Owen (who was not a relative of Dr. John
Owen) put out a tract entitled, An Essay toward Settlement
upon a sure foundation, and, with the deliberate plan to mis
lead people, placed John Owen's name at the top of the list of
the twenty men who signed the Essay. Although Fifth
Monarchy doctrine remained popular in parts of the nation
throughout the interregnum, it fell into near total disgrace in
1661 after the insurrection led by Thomas Venner, which
intended to overthrow the rule of Charles 11 in anticipation of
the forthcoming rule of Christ, had miserably failed. Both the
Congregationalists and Baptists of London produced pamph
lets in 1661 in which they publicly disowned both the views
and activities of Venner and his associates.

Perhaps it is necessary to emphasise in concluding that it
was not the pre-millenial doctrine of the Second Coming of
Christ which the Congregational divines opposed. Although
a good number of Puritans were post-millenialists, some
respectable divines (e.g. William Twisse) believed that Christ
would miraculously set up a future millenial rule. Rather, it
was the teaching that the saints should disregard human
government and its laws as they waited for the beginning of
the millenium as well as the crude materialistic interpretation
of the millenial kingdom which they sternly opposed. In times
of national and international crises it seems that there have
always been those whose feet are not firmly embedded in the
whole of Scriptural teaching and whose minds distinctly lack
common sense, who have drawn wild notions from an inade
quate and unbalanced interpretation of such Biblical Books as
Daniel and Revelation. This tendency has been an important
factor in causing many preachers "to avoid preparing sermons
dealing with eschatology for fear of preaching incorrect or
extremist doctrine. Unfortunately, this lack of moderate.
intelligent eschatological teaching from the pulpit has served

•
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to create a vacuum which sects like Jehovah's Witnesses strive
to fill.

The example of the seventeenth century and the experience
of twenty centuries of Church history would seem to suggest
at least three points for thought to modern Christians. First,
eschatology is an essential ingredient of Biblical theology and •.~
therefore must be taught by the Christian teacher and pastor.
If it is not taught, sects for whom erroneous eschatology is the
cardinal teaching will multiply faster than they should do.
Secondly, preachers and students who find their minds exces-
sively involved in study of the mode and manner of the Second
Coming should make a deliberate effort to turn to other aspects
of Christian doctrine before they become exponents of an
extreme viewpoint. Thirdly, since it will never be finally known
until Christ actually does return whether pre-millenialism,
post-millenialism or a-milleniasm best represents Scriptural
teaching, no denomination should make belief in anyone of
these views obligatory, and persons who hold one particular
view should seek to maintain a charitable attitude to others
who hold a different opinion.
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JOHN KNOX
When Knox was born in Scotland in 1504. the land was

under the strong and uncontested tyranny of Romanism; when
he died in 1572 there was in existence a militant visible church.
deeply instructed in the truth. and already accomplishing its
task of transforming the nation into a people characterised by
piety and godliness.

Knox's zeal was unabated till the last. Towards the close he
was so worn with incessant toil that he had to be lifted to the
pulpit, where he was obliged to lean at his first entrance; but
before he had done his sermon he was so active and vigorous
that he was like to beat the pulpit to pieces, and fly out of it.
One of his dying prayers was. 'Grant true pastors to Thy
church. that purity of doctrine may be retained. Grant us.
Lord. the perfect hatred of sin. both by the evidences of Thy
wrath and mercy.'

The most important work of John Knox was his treatise on
predestination. published in 1560. Several years before. when
he was in exile. he found it necessary to warn the friends in
Scotland against some sectaries who were questioning the
absolute sovereignty of God in salvation. He wrote, 'The
fountain of this damnable error (which is. that in God they
can acknowledge no justice except that which their foolish
brain is able to comprehend), at more opportunity, God
willing. we shall entreat.'

. . . Why should the preaching of grace inflame men with
rage and cruelty? Why. when God's glory is declared, should
men blaspheme against it? The natural man cannot perceive
why such confusion should follow God's Word. a great num
ber denying it, while only a few embrace it with reverence.
These same effects followed the preaching of Christ and the
apostles as well as ours, therefore they ought to be the occasion
for us more steadfastly to cleave to the truth.

As Satan ever from the beginning has declared himself an
enemy to the free grace and undeserved love of God. so has he
now in these last and corrupted days most furiously raged
against that doctrine. which attributes all the praise and glory
of our redemption to the eternal love and undeserved grace of
God alone. Eph. 2 : 8.

But alas! to such blasphemy the devil never did draw man
kind as now of late days. in which no small number are
become so bold, so impudent and so irreverent that they fear
not openly to affirm God to be unjust. if He in His eternal
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counsel has elected more of one sort of men than another, to
life everlasting in Christ Jesus our Lord.

I thought it expedient to admonish all my brethren, and
charitably to require of them not to esteem the matter to be of
small weight and importance. For seeing that God's free grace·
is openly impugned and disdainfully refused, I judge it the ~

duty of every man that looks for life everlasting, to give his •
confession to Christ Jesus, whose glory is by these blas
phemers, to the utmost of their power, suppressed.

Some do think that because the reason of man cannot attain
the understanding how God shall be just, making His counsel
this diversity of mankind, that therefore it were better to keep
silence in all such mysteries. I willingly confess that all
curiosity ought to be avoided. But yet, I say, that the doctrine
of God's eternal predestination is so necessary to the church
of God, that without the same, faith can neither be truly
taught, nor surely established: man can never be brought to
true humility and knowledge of himself, neither yet can he be
ravished in admiration of God's eternal goodness, and so
moved to praise Him aright. Therefore, we fear not to affirm
that, even as it is necessary that we be brought to unfeigned
humility, and that we be brought to praise Him for His free
grace received, that true faith be established in our hearts; so
also is the doctrine of God's eternal predestination necessary.
For first, there is no way more proper to build and establish
faith, than when we hear and undoubtedly do believe that our
election, which the Spirit of God does seal in our hearts, con
sists not in ourselves, but in the eternal and immutable good
pleasure of God. And that in such firmness that it cannot be
overthrown, neither by the raging storms of the world, nor by
the assaults of Satan, neither yet by the wavering and weak
ness of our own flesh. Then only is our salvation in assurance,
when we find the cause of the same in the bosom and counsel
of God.

Unless the very cause of our faith be known our joy and
comfort cannot be full. For if we shall think that we believe
and have embraced Christ Jesus preached, because our under
standings are better than the understanding of others, and
because we have a better inclination, and are by nature more
tractable than the common sort of men, Satan, I say, can easily
overthrow all comfort built upon so weak a ground. True
believers are so changeable in heart and feelings that, though
once zealous for godliness, they can soon be overcome by dis
obedience, temptation and barrenness. Therefore, I say, that
except our comfort be grounded upon that foundation which
never can be moved, it is not perfect. And that ground is this:
that when we understand, we now believe in Christ Jesus,
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because we were ordained before the beginning of all times
to believe in Him; as in Him we were elected to the enjoyment
of eternal life (Rom. 8: 29; Eph. 1 : 4); then is our faith
assuredly grounded, and that because the gifts and vocations
of God are without repentance, and He is faithful that has
called us (2 Thess. 2 : 13; 2 Peter 1 : 2-20; Rom. 11 : 29).

However we are changeable, yet is God in His counsel
stable and immutable; yea, how weak, how feeble, how dull
soever we are, yet is there nothing in us (even when we are in
our own judgment most destitute of the Spirit of God) which
He did not see to be in us before we were formed in the womb,
yea, and before the beginning of all times. Which imper
fections, infirmities and dullness, as they did not stop His
mercy to elect us in Christ Jesus, so can they not compel Him
now to refuse us. And from that fountain does flow this our
joy, that with the apostle we are bold to cry, 'Who is able to
separate us from the love of God which is in Christ Jesus?'
(Rom. 8). For seeing that the Father who has given us for a
peculiar inheritance to His only Son, is so mighty that out of
His hand none is able to take us away; what danger can be so
great, what sin so grievous, or what desperation so deep, that
is able to devour us! The comfort of this do none feel except
the chosen children of God, and that in the day when man's
justice fails and the battle of their conscience is most grievous
and fearful. Therefore, as faith springs from election, so it is
established by the true knowledge of that doctrine only, which
this day is most furiously opposed by those who do not under
stand the same.

And from that same doctrine flows the very matter of true
humility. For while we behold the condition of those whom
nature has made equal, to be so far diverse the one from the
other, it is impossible but that the children of God in their
own hearts unfeignedly be humbled. For whithersoever they
shall direct their eyes, they shall behold fearful examples of
blindness, and of such iniquity as all men justly ought to
abhor; but when they consider themselves to be sanctified in
the midst of so wicked a generation, from what fountain can
they say that this proceeds? Who has illuminated their eyes
while others abide in darkness? Who does bridle their affec
tions, while others do follow the same to perdition? If they
say nature has done it, their own conscience shall convict
them, for nature has made us all equal-by nature we are the
children of wrath, even as others (Eph. 2). If they say educa
tion, reason, or their own study, common experience shall
declare their vanity. Yea, how many have been nourished in
virtue, and yet become most filthy in life; and by the contrary,
how many have long remained without all virtuous education,
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and yet in the end have attained to God's favour! And there
fore we say that such as attribute anything to themselves in the
grace of their election, have not learned to give to God the
honour which to Him appertains, because they do not freely
confess what makes them to differ from others. ~

Such as cannot abide the mention of God's eternal election,
can never be rightly humbled nor thankful, for they cannot
acknowledge that God, according to the good pleasure of His
eternal counsel, has made separation between those who fell
into equal perdition, as touching the offence and sin com
mitted. Such as desire this article to be buried in silence and
would that men should teach and believe that the grace of
God's election is common unto all-but that one receives it
and another receives it not, proceeds either from the obedience
or disobedience of man-such deceive themselves, and are
unthankful and injurious unto God. For as long as they see
not that true faith and salvation spring from election, and are
the gift of God, and are not of ourselves, so long are they
deceived and remain in error. (Eph. 2 : 8). And what can be
more injurious to God's free grace than to affirm that He gives
no more to one than to another; seeing that the whole Scrip-
tures so plainly teach that we have nothing which we have not
received of free grace and mercy, and not of our works, nor
of anything in us, lest any man should boast.

And therefore let wicked men rage as they will, we will not
be ashamed to confess always, that grace only makes differ
ence betwixt us and the rest of the world. And further, we
fear not to affirm, that such as feel not that comfort inwardly
in their conscience, can never be thankful to God, neither yet
willing to be subject to His eternal counsel; which is the only
cause that these wicked men most irreverently do storm and
rage against that doctrine which they do not understand. Let
us, dear brethren, be assured that none other doctrine does
establish faith or make men humble and thankful unto God.
And finally, that none other doctrine makes man careful to
obey according to His commandment, but that doctrine only
which spoils man of all power and virtue, that no portion of
his salvation consists within himself; to the end that the whole
praise of our redemption may be referred to Christ Jesus
alone, whom the Father, of very love, has given to death for
the deliverance of His body, which is the Church, to which He
was appointed Head before the beginning of all times. (l Cor.
I : 30; I John 4 : 10; Eph. I : 22). To Him, therefore, with
the Father and the Holy Ghost, be all praise and glory for
ever and ever.

(Reprinted from 'Old Faith Contender')
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To Live •,s Christ
H. M. CARSON

A sermon preached in Hamilton Road
Baptist Church, Bangor, Co. Down.

'For to me to live is Christ, and to die is gain' (Philippians
1 : 21).

There are some verses of Scripture which tend to make you
look back along the path you have come so that you thank
God for His goodness to you and for the way He has led you.
There are other verses which make you look around and see
the situation in which God has placed you now, and the kind
of demands He is laying upon you now. But there are also
verses of Scripture which seem to stand out like mountain
peaks, like some of those peaks in the Alps, towering up into
the sky. They are peaks that you have not yet scaled but
which beckon you on to a new spiritual endeavour. I believe
this is that kind of verse. Here is the testimony of a great man
of God. Here is the testimony of a man who knows the Lord
Jesus Christ in the most intimate fashion. As he speaks about
his own spiritual experience he puts false modesty aside and
with a real humility he claims, 'To me to live is Christ, and to
die is gain'.

Paul has been speaking to the Philippians about his present
situation. He is in prison in Rome because of his testimony
for the Lord Jesus Christ. It has not been an easy experience
to be in prison and not to know when he is going to be set
free. But Paul is not really concerned about himself or his own
comfort or his own future. The only thing that matters to him
is the gospel of the Lord Jesus Christ, and he rejoices therefore
that in his imprisonment this gospel has been forwarded. The
jailors and the constantly changing Roman guard had, through
his witness, heard the gospel, and some of them had come to
know the Saviour. Indeed, he rejoices that although some of
those who are preaching Christ in Rome are doing it with
rather mixed motives, they are none the less preaching Christ.
Paul, you see, knew what it meant to face critics. There were
those who were jealous of his gifts, those who did not like the
way he did things, and so when they preached there was this
element of factiousness about them. Criticism, jealousy-well,
Paul says, 'It does not really matter about me in any case, let
them say what they will about me; if they preach Christ, I can
put up with the criticism because as far as I am concerned the
only thing that really matters is that Christ is preached', 'If
Christ is preached,' he says, 'I rejoice and I will rejoice, for'-
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and he comes to this great statement, 'for me to live is Christ,
and to die is gain.'

Well, let us look at the mountain peaks this morning, let us
look at these rare heights of spiritual attainment, and as we do
let us apply it to our own hearts. 'To live is Christ.' For many 1
men their life circles round something. For some, their whole •
life circles round their work; their work dominates everything. .
It dominates not only their working hours but it dominates
even their leisure moments. They are always thinking and
planning and devising. Work is everything-their job, their
business, their career, their whole life moves around this
central point. There are other people whose whole life moves
around their pleasures. Work is really a prelude to relaxation,
a means of earning money in order that they may have a more
pleasurable time afterwards, and their whole thinking tends to
move around this theme. There is many a woman who is
dominated by her house and her whole thinking moves around
this central factor. She is always thinking about improvements
here and gadgets there, and what she is hoping to do in the
future, and so on. But here is a man whose whole life moves
around Christ. Christ is at the very centre of his thinking.
Christ dominates his horizon. Christ is the very atmosphere he
breathes. Christ is the environment in which he moves. Christ
is the very sphere in which he lives and moves and has his
being. 'To me,' he says, 'to live is Christ.'

It was not always so, of course. There was a time when Saul
of Tarsus had been taken up with the law of his fathers and
the traditions of the elders, taken up with his attempts to find
God. Christ, as far as he was concerned, in those days was one
who had not yet come. He had heard of Jesus of Nazareth
and he hated that name. Jesus of Nazareth was the One who
had come and upset his nation, but of course He had perished.
and a good thing that was, thought Saul. but Christ the
Messiah was still in the future. But there came that day when
God met with him and humbled him, and he came to see that
this despised and hated Jesus of Nazareth was indeed the
Christ, He was indeed the Messiah; and from that time on,
Saul of Tarsus, now Paul the apostle, became the willing bond
slave of Jesus Christ. His testimony was that he had met with
the living Saviour. The One whom he had dismissed as the
dead crucified prophet of Nazareth, was the living Lord, He
was the living reigning Christ. Paul now rejoiced that this
Christ in mercy and grace had stooped to him. had forgiven
him, had made him a new man, and had set his feet upon a
new path of obedience to God's will. 'This,' he would say, 'is
my testimony; this is what God has done for me; He has
brought me into this living union with Christ my Lord.'
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It is nowonder therefore that Paul's whole concern ·was to
let other people know that he had found what beggared
description, he had found the salvation of God. He could do
nothing else but tell others. So the great aim of his life was to
let men and women know of Jesus Christ. He knew what their
condition was, for he had been in that condition himself. He
describes that condition in solemn words as he writes to the
Ephesians: he says, 'To be without Christ is to be without
God, and to be without hope in the world'. It means that a
man faces not only the pointlessness of a life here without
Christ, but he faces the darkness of an eternity in which hope
dies and there is no possibility of hope reviving. This is man's
condition, and because Paul saw that Christ was the only
answer, he burned with a passionate concern to make Christ
known. As he writes to the Romans he says, 'I am in debt;
God has entrusted me with this wealth which I am to share
with others, and only by speaking to them of Christ can I begin
to discharge the debt which before God I owe to those who are
as yet without Christ and without hope'. He was not even
content to reach those who were his immediate concern, in
Tarsus or later in Antioch. Always he had his eye on the hori
zon. Always there were more and more men who had not yet
heard. The regions beyond-this was the beckoning word as
far as Paul was concerned. He was supremely a missionary,
one sent by God, and his concern was not only to go himself,
but to stir believers that they might have a concern to support
him, and to send this word.

That was also why Paul was such a passionate defender of
the truth. When you read Galatians 1, for example, you may
ask yourself, Is this the same man who wrote 1 Corinthians
13? Could this man who says, 'Love is patient, and kind, and
forbearing', could this man blaze with indignation and say, 'If
any man come not bringing this gospel, let him be accursed'?
Why this vehemence? Why this passion? Surely because for
Paul to live was Christ. What was happening in Galatia? Men
were coming and denying the perfection of the work of Christ.
They were saying you must do something else as well as trust
in Christ for salvation. And as Paul saw the glory of Christ
being belittled, as he saw the attention of men in Galatia turn
to other things rather than Christ, I say he blazed with indig
nation, because Christ was at the very centre of his life. Christ
he would preach, Christ he would love, Christ he would serve,
and Christ's honour and cause he would defend with every
breath in his body. He would rather die than compromise on
any truth which had a bearing on this great central truth, the
glory and the all-sufficiency of Jesus Christ, God's only Son,
this all-sufficient Saviour.

---_.~-_ ....
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Paul speaks in this very epistle about his central ambition.
He had many concerns, of course, and we have already been
looking at some of them. He wanted to preach the gospel. He
wanted to see that gospel carried to the utmost bounds of the
earth, because after all he had his Master's commission. His .t.

Master had not given His people a comfortable word so that
when they had found salvation they were simply to enjoy
fellowship together. He said, 'You are to go and make
disciples of all the nations; you are to go into all the world and
preach the gospel to every creature'. Well, this was Paul's
concern, to fulfil that command, to take this word to the end
of the earth. He was concerned likewise that the churches
which were established should be established in the truth, and
when he saw error emerging he would resist it and fight against
it in order that the churches might be healthy and spiritually
vigorous.

But he had an even greater ambition, and one that domin
ated everything else. This is it-'that 1 might know Christ'.
But he already knew Christ. He had met with Christ on the
Damascus Road, and every step of the way since then had
been an increasing knowledge of Christ. But Paul says, 'Not
as though 1 had already attained or were already perfect, 1
press on to the mark for the prize of the high calling of God
in Christ Jesus'. Paul would say-Christ is a theme which 1
never exhaust. The glory of Christ is of such surpassing won
der that 1 am always beginning to understand rather than fully
grasping it. There are depths in Christ so great that 1 have not
yet plumbed them. 1 am pressing on, going forward, always
progressing, but 1 have not yet attained because 1 am dealing
with something which far surpasses my intellect or even my
imagination. 1 am dealing with the glory of the only begotten
Son of God. 'To me,' he says, 'to live is Christ'; this is my
concern, 'that 1 might know Him'.

And this was his concern for the churches. When he writes
to the Ephesians he tells them how he prays for them. How
does he pray? What is his concern for them? 'I bow my
knee,' he says, 'unto the Father of our Lord Jesus Christ. that
Christ may dwell in your hearts by faith; that you being rooted
and grounded in love may be able to comprehend, with all the
saints, what is the length and breadth and depth and height.
and to know the love of Christ which passeth knowledge, that
you might be filled unto all the fulness of God.' He saw
Christians in these churches with all their spiritual needs, with
their problems and their difficulties. They were persecuted
and life was very hard for many of them, but he saw that the
real need, the supreme need, was that Christ might dwell in
their hearts-not just in their heads. It was not enough that
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they should be orthodox in their doctrine, that they should
affirm the great central truths that Jesus Christ was the Son of
God, that He was crucified, that He rose again, that He
ascended, that He is coming again, for it is possible for a man
to accept all this and yet for his heart to be dull and cold and
dead. Paul says, 'I pray that Christ may dwell in your hearts,
that the love of Christ may overwhelm you and overmaster
you. To me to live is Christ. Life simply means one word, it
means Christ, and 1 want every church,' says Paul, 'and every
believer within those churches, to be dominated by this great
master passion of my own life--to know Christ and to have
His love as an ever-present and ever-deepening reality.'

That surely explains a great deal of Paul's attitude to the
world around him. Here is a man who has died as far as the
praise or blame of man is concerned. He had no interest in the
things which so often dominate us-what men say about us,
their good opinion of us, their criticism. As far as the apostle
Paul was concerned, what men said about him was completely
irrelevant, it did not really concern him. If they applauded
him or if they criticised, it mattered not at all, for he had died
to all that kind of thing. The only thing that mattered to him
was the commendation of Christ. Let men drag his name in
the dirt; if Christ accepted him, the esteem of the world was
of no account whatsoever. That was why Paul was so uncon
cerned about himself, about his own comfort, his own future,
or his own security. He could face hunger, thirst, nakedness,
imprisonment, stonings, scourging; he could face anything,
because as far as he was concerned, his bodily condition and
his bodily welfare were completely secondary. Christ was at
the heart of everything, and if his sufferings forwarded the
cause of Christ, and if through his sufferings he entered into
a deeper fellowship with Christ, then let suffering come; he
would welcome every suffering, he would rejoice in every
aflliction. Paul, 1 am sure, would have fully endorsed what
James had to say: 'My brethren, count it all joy when you fall
into divers testings'. Let the afflictions or the trials come, if
they mean a closer fellowship with Christ, for then, says Paul,
the blows that fall are to be welcomed.

'To me to live is Christ, and to die is gain.' Here is an atti
tude which turns the philosophy of the world upside-down.
Here is the answer to a great deal of modem humanism which
is bounded by this world and by this life. For the humanist
there is nothing beyond, and death comes as the great mocker
of all our schemes and all our plans. For so many death is
like bankruptcy to a business man. Here is a man in business,
and over the years he has built up his capital and his business
has prospered, but there is a financial crash and he is bank-



rupt. Everything is in ruins about him. Well, to most men
death is like that. They have spent their life in accumulating
this and that, whether in terms of material possessions or
intellectual attainments, the fame or the esteem of men. But
whatever it is, death comes like the great crash and a man is
morally and spiritually bankrupt. It is the end of everything.
But for Paul it was not the end of everything. Life for him was
rich and full, and he took a delight in life. He was not one ~ho
would flee away from life. He says, 'Indeed I am in a strait,
I cannot really make up my mind which is best; to stay here
and get on with this task of preaching the gospel or to depart
and to be with Christ which is far better. I am not really quite
sure which is the better course to desire'. For Paul, death was
not the disaster, death was not the crash, which made life.
meaningless. Death was gain. 'To me now,' he says, 'to live
is Christ, but to be with Christ is wealth unsearchable.'

What does death mean for the Christian? Paul says that it
means to be with Christ. That is how he wrote to the Thessa
lonians. You will remember their problem. They were asking
about their Christian friends who had died. They were them
selves waiting for the coming again of Christ, but what about
those who had gone? They had laid their bodies in the ground,
and so they ask-Is there no hope for them? You will remem·
Paul's reassuring word as he speaks about the coming again of
the Lord. 'The Lord himself shall descend from heaven with
a shout, with the voice of the archangel and with the trump of
God; and the dead in Christ shall rise first, then we which are
alive and remain shall be caught up together with them in the
clouds to meet the Lord in the air, and so shall we ever be with
the Lord.' And this, to the apostle, was heaven. This was the
inner reality of heaven. You are with Christ. That is why
death for him represented gain. He was with Christ now. He
knew what it meant to walk in communion with the Saviour,
but he knew that heaven would mean an intimacy such as up
to this point he had not experienced.

'To live is Christ, and to die is gain.' It means also that we
shall be in a position in which we are not now, to worship and
to adore our Saviour from the very depths of our hearts. Why
is it that so often our worship now is dull and formal? Why is
it that we meet like this on the Lord's Day and somehow there
is not the joy unspeakable and full of glory that you find in the
New Testament? Why is it that we are not lost in wonder,love
and praise? Why is it that the joy of the Lord does not flood
our being? Well, it is for various reasons. For one thing our
minds are finite. In spite of all twentieth century man's boast
ing about his intellectual abilities, our minds are really very
puny, and we can only begin to grasp the glory of Christ so
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that our worship emerges from our partial understanding of
the Saviour. In heaven our thinking will be enlarged. We will
be in His presence. We will see Him as He is, and seeing Him
we shall worship and adore Him.

There is another reason. Our thinking is so often darkened
by sin. So many other things crowd in. There are impure
thoughts; there are bitter and envious and critical thoughts.
Many things fester 'below the surface-thoughts of which we
would be ashamed if other people knew we were dwelling
on them. How can we'think upon Christ and think upon
unclean things at the same time? There is no fellowship
between light and darkness. Christ does not dwell in such foul
company. If He is to abide in our minds and in our hearts,
there must be a cleansing, and constantly we come to Him for
that cleansing. But we rejoice that in that day we shall be
perfectly pure. Our minds shall be free from all the rubbish
that so often clutters them up now. We shall be free from all
our obsessions with the things of this world. We shall be
enabled to think upon Him. That is why Paul can write to the
Corinthians: 'Now, we see in a glass darkly. We see Christ;
we think how wonderful He is, but at best our vision is very
indistinct. But then, we shall see Him face to face, and we
shall rejoice to all eternity.'

We tend to picture eternity as if it were clock time going on
and on and on. As a result we may think of eternity as some
thing that would produce boredom, because in this life even
the greatest pleasure, if you keep on dwelling on it, begins to
pall and ceases to attract. But eternity is not simply a succes
sion of days and years. Eternity is the great present tense. It
is always the same fresh new moment. I believe that being
with Christ will be perennially a fresh experience throughout
eternity. You know the kind of experience you have in the
springtime when you see the first flowers coming out, when
you see the -first snowdrops-there is a fresh touch of life after
the dullness and coldness of winter, and you have a sense of
wonder when you see a fresh bloom like that. I believe that
heaven will be this constant gasp of wonder, this fresh sense
of delight that we are with Christ. We shall rejoice before
Him, We shall be in His presence. He will be blessing His
people. The Book of Revelation is full of it. How the saints
bow down before the Lamb and how they worship and adore
Him.

How is He spoken of? 'They shall hunger no more, neither
thirst any more, neither shall the sun light on them nor any
heat; for the Lamb who is in the midst of the Throne shall feed
them, and shall lead them into living fountains of waters, and
God shall wipe away all tears from their eyes.' In this life
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inevitably there are tears. There may be days and years when
things go reasonably straight, but then comes some serious ill
ness, or there is sorrow in a home, or there are major dis
appointments. Many a one knows what it means to weep
bitter tears, tellrs of loneliness, tears of frustration, tears of
deep inner anguish. But we look forward to a day when God
shall wipe away all tears from our eyes. We will be with
Christ, and death and disease and sin, these ugly things, will
be for ever in the past; they will no longer have a reality. We
shall be in the presence of Christ and it will be eternally
springtime before God.

'To live is Christ, and to die is gain.' Surely if we are
Christians the cry of our hearts should be, 'How may I enter
into this experience? How may I scale these heights? Well,
we must come again and again to the Scripture. This is where
Christ is to be found. Christ is not the product of our
imagination. We find Christ in the apostolic testimony. This
is where the Lord pointed His own disciples. Look at them
there on the Emmaus road, like so many of us, bewildered,
unsure about the future, sad. And the Lord rebukes them,
'0 fools, and slow of heart to believe all that the prophets have
spoken ... And beginning at Moses and all the prophets he
expounded unto them in all the scriptures the things concern
ing himself'. Do you want to know Christ, that Christ should
become your very life? Well here is the answer. You find
Him as you spend time over the Word of God; reading and
reflecting upon the truth, receiving that Word into your hearts,
dwelling upon the Christ who is declared to you in the pages
of the Scripture. This is the aim that is to dominate our prayer
life. How often our prayer time is simply a formal routine,
with so many petitions and certain items for thanksgiving. But
true prayer surely is to be dominated by this concern, that I
may know Christ. I am coming to this time of prayer because
I want to know the Saviour more fully. I am concerned that
my heart should be opened to receive Him in all His fullness
and in all His blessing, that increasingly I might press into the
very sanctuary and be possessed and gripped by the love of
Christ.

But there is one further essential element in this. Paul says,
'No man can say that Jesus is Lord but by the Holy Spirit'.
The Lord Jesus Himself says, 'When the Spirit comes, He shall
glorify me'. Now we want to say 'Jesus is Lord', we want
Christ to be glorified in us. But this is an impossibility, says
Christ (and Paul echoes the same words), apart from the work
ing of the Holy Spirit. So we pray that God would pour out
His Spirit upon us that we might be taken up with Christ. Let
us not be sidetracked at this point. Many people today are I



553
,

I

t
I

1

The Gospel Magazine

seeking the Spirit in order that they might have some fresh
experience; people are always interested in this and that ex
perience, and it is possible to be completely sidetracked. We
are not looking for experiences, we are looking for Christ. We
want to know Him, and the Scripture is quite plain that we
cannot know Him apart from the working of the Spirit. So
we are to come with deep concern, praying that God would
pour out His Spirit upon us. Will God answer the cry of His
people? Well, listen to Jesus Himself: 'If you then being evil,
know how to give good gifts unto your children, shall not your
heavenly Father give the Holy Spirit to them that ask Him?'

So we come this morning that we might ask, for ourselves
individually and for our fellowship here, that the heavens
might be opened, that God might do a new thing in our midst,
and pour out His Spirit upon us. Why is it that men and
women around us are not being stirred? Why are they not
asking questions about the Christian life? Why are they not
coming to hear the gospel? I would say that it is because
clearly they do not see anything very different in us from them
selves. Remember the name that was given to the early
believers-they were called Christians as a nickname. Why do
you think it was given to them? Quite obviously because, to
the man of the world, they were Christ's men. These men with
their strange views seemed to be taken up with Christ. They
talked about Christ, prayed to Christ, desired to serve Christ.
So they said, 'We will call them Christians, Christ's men'.
God grant that the world about us may begin to take know
ledge of us that we have been with Jesus.

But I wonder, are we all even on the lower slopes of the
mountain? I have said that this verse is like a mountain peak,
speaking of heights of spiritual attainment. But have you all
begun? Are you even on the lower slopes? Do you know
Christ as your Saviour? Have you ever turned from your sin?
It is so easy to gather like this on the morning of the Lord's
Day and to think of spiritual experience and of Christians
advancing towards maturity, but it is possible to meet with
God's people and yet not to have come to know the Saviour.
If so, all I have been talking about this morning is completely
pointless, because you can never scale the heights until you
have begun on the lower slopes. You can never know Christ
in this intimate fashion until you have come to know Him as
your Saviour. To any in this congregation this morning who
are still away on the plain, the plain of this world, who have
not yet begun to climb, I point you to Christ and I call you
to turn to Him, to put your trust in Him, that He may not
simply be a figure of the past but a glorious reality in the
present.
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But of course the great majority here are already climbing.
Some of you may indeed have pressed on to the heights. Many
of us are still struggling and desiring to press on further. Let
us pray that God will so move among us that there may be this
ambition. Are you really pressing on to know Christ? Is this
the dominating concern of your life? When you come to
prayer, when you meet with God's people, is this the thing
which really counts-that I might know Him, that He might
possess me, that Christ might be everything to me? 'To me to
live is Christ, and to die is gain.' God grant that this may not
be a pious platitude to us, but may be increasingly a great
reality. Our goal is the mountain peak. Heaven beckons us
on. Christ Himself is our goal.

0, if you saw the beauty of Jesus. and smelled the fragrance
of His love, you would run through fire and water to be at
Him.-SAMuEL RUTIlERFORD.

If there were ten thousand thousand millions of worlds, and
as many heavens, full of men and angels, Christ would not be
pinched to supply all our wants, and to fill us all. Christ is a
well of life; but who knoweth how deep it is to the bottom?

-SAMUEL RUTHERFORD.

Hell cannot receive one sinner who finds his way to God by
this only living Way-the Man Christ Jesus; and none can be
severed who are joined to God in the Person of Christ.
-J. K. POPHAM.

.'•..,
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Doctrinal Definitions
THE ATONING WORK OF OUR LORD JESUS CHRIST,

Ill.
P. TUCKER

I. WE SHALL LOOK AT THE MEANING OF THE WORD 'ATONE~

MENT'.

It comes only once in the New Testament and that is in
Romans 5 : 11. The marginal rendering of the word 'atone
ment' is 'reconciliation', and that is the proper translation.
The origin of our English word 'atonement' goes back to the
days of Wycliffe. He brought together two Anglo-Saxon
words, 'at' and 'onement', and the moment you put the word
in that way you see that in our English language it means 'to
be made at one'. But this is not the meaning of the Old Testa
ment Hebrew word. In Romans 5 : 11 we have the fruit of the
word 'atonement' rather than its meaning. The atonement has
produced reconciliation. In the Old Testament the word is
'kaphar', which means literally 'to cover'. One of the first
occurrences of this word is in Gen. 6 : 14. The Hebrew word
translated 'pitch' in this text is 'kaphar'. So the ark was to be
covered over in order that the occupants might be safe from
the storm and tempest that would beat upon the ark. Noah
and his family found physical salvation because they were in
an ark that was covered. In Lev. 17: 11, again the word
'kaphar' is used. The altar was probably the one in the Temple
courtyard, or in the Tabernacle courtyard. but principally
it was the Ark of the Covenant where the High Priest
sprinkled the 'blood of sprinkling' upon the Mercy Seat on
the Day of Atonement. The Ten Commandments which were
inside had been broken by the people so that there was a Law
crying out because it had been violated by sinners. Now the
High Priest enters, and the blood he sprinkles is a covering
for their souls, and interposes between the holiness of God
and the sinfulness of man.

This same word for 'atonement' is also translated 'to
appease' in Gen. 32 : 20, 'to pacify' in Ez. 16 : 62, 63, 'to be
merciful' in Deut. 21 : 8. When we bring these concepts to
gether we see that the word 'atonement' from the Biblical
standpoint is far deeper than 'reconciliation'. Atonement has
to do with the very method in which a man can be reconciled
to a holy and just God. This speaks of sin being covered, of
God's holiness and righteousness being appeased, of His wrath
being pacified, and of God being able to operate through
atonement in such a way that He can be merciful to those who
are undeserving. There is a word in the New Testament,
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'propitiation', which has its root in the word 'mercy'. It is
used to translate the Hebrew word for 'mercy seat'. This word
is mentioned in three places only, in 1 John 2 : 2 and 4: 10,
and Rom. 3: 25. The Greek word there literally means
'mercy seat'. See also Luke 18 : 13, 'God be propitious to me ~
a sinner'. This was no casual prayer. On the basis of the
atoning offering he cries to God.

There is a lot of misunderstanding with regard to this word.
Many liberal theologians say that we teach that God was angry
with man and that God was going to obliterate man altogether,
but the Lord Jesus Christ stepped in between God and man
and said He would take the punishment instead. And so all
God's wrath was poured upon His Son, and God changed His
mind about the human race because He had punished Christ
instead. This conception gives the idea that God is against
man, but that the Lord Jesus Christ is for man. There is an
element of truth in this, but the conception is a distortion of
the doctrine. You cannot divide the Trinity in respect of
the atonement, for 'God was in Christ reconciling the world
unto Himself'. We are told that it was the love of God that
sent the Son to be the propitiation. In His love God sent His
Son, who willingly came in order that through the sacrifice of
the Lord Jesus Christ, the righteousness and justice of God
might be honoured, and that God might forgive the sinner on
a basis that would not compromise His righteousness and
holiness. Propitiation emanated from the very heart of Deity
Himself.
11. WAS IT ABSOLUTELY NECESSARY FOR THE LoRD JESUS

CHRIST TO DIE ON THE CROSS?

Dr. Leslie Weatherhead says that it was never God's
original will that Jesus Christ should die. He says Jesus came
to make disciples. He did not come to die upon a cross. In
other words, His death was the result of the wickedness of the
human heart. God took hold of that unfortunate incident and
turned it to the good of mankind. Whoever talks like that
must be answered in terms of Scripture. Does the Scripture
say that the death of the Lord Jesus Christ was necessary, or
does it not? What does the Lord Jesus Christ say about His
own death? See John 3: 14. There is a Divine imperative
there. It is not optional. See also Matt. 16 : 21; Luke 24 : 26,
45-46; John 12: 27. Our Lord was here, challenging the very
resources of Deity to find another way, if another way were
possible. But there was no other way. Would God have given
up His only Son to the appalling shame and ignominy of the
cross if any other way could have been planned or ptovided?

The Cross was necessary for three reasons:
1. It was necessary on account of the holiness of God. The



atonement is arelated subject, not an isolated one. It is related
to conditions that exist between God and man. God is holy,
man is sinful, and in the atonement there is a declaration of
the righteousness of God. We cannot divorce the Law of God
from the Character of God. In Romans there is a great
emphasis upon the breaking of the Law of God. In fact we
are taken into the atmosphere of a law court where we see
men guilty before the bar of God. Some people do not like the
terminology of the law court. They say that God is a Father,
so why bring in the law court? But we cannot divorce the
Character of God from His Law. The Law of God is just a
revelation of His nature. The Ten Commandments are a trans
cription of the very nature of God and the Law emanates from
His very being. God Himself is the Law. So you cannot break
the Law without raising your fist in defiance against God per
sonally. The whole message of the Gospel is that man has
broken the Law and is deserving of condemnation, but that he

,can not only be acquitted, but he can also be accounted
righteous. There is only one way in which that can be done,
and that is through the atoning work involving a Substitute to
whom is imputed our guilt and our condemnation.

2. It was necessary on account of the sinfulness of man.
Today there is a minimising of human sin and human responsi
bility. This is largely due to the evolutionary theory that
would teach that sin is just an unfortunate event in the process
of human development But the Word of God does not talk
like that about sin. Right from the beginning it shows man as
a responsible agent who was made in the image of God, and
who broke God's Law and became guilty. So in Scripture, sin
is a defiance of high heaven, and lawlessness. Sin is coming

" short of the Glory of God. It is the thing that merits the
Divine wrath and the Divine displeasure. The whole doctrine
of the Atonement teaches that God cannot just ignore sin. It
must be put away and cancelled, and the sinfulness of man
requires some kind of atonement. If a man has a light view of
sin he will have a light view of the atonement, but if a man
sees himself a perishing sinner under the condemnation of
God, he will know that nothing but the blood of Jesus Christ
can deal with his guilt and bring him into the Presence of a
holy God.

3. It was necessary on account of the truthfulness of Scrip
ture. The whole Old Testament typology and prophetical
teaching is inseparably connected with the Person and suffer
ings of the Messiah. If the Lord Jesus Christ had never come
to the cross, then the Scripture would have been proved
wrong, unauthentic, and would have been shivered in pieces.
See Mark 9 : 12; 14 : 27, 49; and Matt. 26 : 53, 54.

I
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So the Atonement could not be avoided. It was not an
accident. It was not a subsidiary idea that God brought into
being when a man turned against Jesus Christ. It was a Divine
imperative because of God's holiness and man's sinfulness,
and because of the truthfulness of Scripture given by God,
who cannot lie, and to whom are known all His works from
before the beginning of the world.

TRUE WISDOM (1 Cor. 1 : 24)

True Wisdom-the Fear of the Lord;
True Wisdom-made ours in Christ.
True knowledge of self is the start of the work,
True knowledge that strips us of pride.
He shows us our sin, transgression of Law,
With the spring of it all, deep inside:
This makes us to fear for the life of our soul
And despair of knowing His smile.
Our burdens rising, our works despising,
We taste of the Fear of the Lord.

True Wisdom-the Fear of the Lord;
True Wisdom-made ours in Christ.
True knowledge of God continues the work,
True knowledge that brings us to life.
He shows us His Cross, demand of the Law,
Righteousness brought through His strife:
He brings us to hope for the life of our soul
By looking only to Christ.
Our love to Him growing, His indwelling knowing,
We rest in the Wisdom of God.

P. HALLIHAN.
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The Glory of the Son of Man
JOHN 13 : 31-38.

D. ARMSTRONG
A sermon preached in Strand Presbyterian
Church, Belfast, on Sunday morning,

14th July, 1968.
Last Sunday morning we were considering John 13 : 21-30.

In that passage we were thinking about Judas Iscariot and
how that even at the eleventh hour the love of Jesus was
reaching out to him. Judas sat in the place of honour. He
received the morsel of bread-a token of affection and love
and yet he left the upper room to go out to do his dark deeds.

We continue thinking about the upper room and what took
place there, and the narrative begins at verse 31.

When Judas leaves to do his evil work it seems that Jesus
is relieved, and so He begins to speak to His disciples, 'Now
is the Son of Man glorified and God is glorified in Him'. This
talking of being glorified may sound strange in some ears, for
Jesus knows for certain that before him there is a cross. It
almost seems as if John wants to draw a contrast between
verses 30 and 31. Verse 30 reads, 'Judas, having then taken
the bread, went out, ~nd it was night'. Verse 31 reads, 'Then
when he had gone out, Jesus said, "Now is the Son of Man
glorified, and God is glorified in Him".' Judas leaves to do
his deadly deeds and all was darkness, yet that was the very
moment when the Son of Man was glorified. How true it is
that God's ways are not our ways and God's thoughts are not
our thoughts.

Jesus tells His disciples of His glory, but His heart is over
flowing with love for them. He knows how much they need
Him, and He knows how much they will miss Him, and so He
uses a lovely word of affection and tenderness as He addresses
them. 'Little children,' He says. Nowhere else in the gospels
does Jesus use this word of the disciples. It may have been
that He saw them as orphaned children, and so uses this word
to reveal His love for them.

But Jesus continues: 'A new commandment I give unto
you, that you love one another as I have loved you'. For, says
Jesus, 'this is the badge of discipleship. It is by this sign of
love that the world will know you are my disciples'.

Simon Peter, however, is not satisfied. Jesus had just told
them that He would lay down His life for them but they could
not follow Him at this time. But Peter boasts that he will even
lay down his life for his Master, and from the lips of Jesus
there comes the solemn prediction of Peter's denial. 'I tell



560 The Gospel Magazine

I

you the truth: before the rooster crows you will say three
times that you do not know me:

That briefly is the passage. What are the lessons we can
learn from it?

I. THE GLORY OF TIIE SON OF MAN.
Verse 31: 'Now is the Son of Man glorified, and God is

glorified in Him'.
The word 'glory' in the New Testament expresses a Hebrew

word which originally meant 'weight' or 'substance', and
which also came to mean 'honour', 'reputation' and 'glory'.
This word 'glory' in the Old Testament was used of the visible
brightness of the Divine presence. When God was present
with His people He could be seen in the form of a radiance
or dazzling light.

Now the writer of the fourth gospel regards the life of Jesus
as the revelation of the glory of God. 'The Word was made
flesh and dwelt among us, and we beheld His glory: This is
one of the themes of this gospel. Jesus is the manifestation of
the glory of God. The dazzling light has disappeared, but we
have no longer any need for it, for we have Jesus, and He is
the manifestation of the glory of God.

This is the theme Jesus takes up. 'Before me there is
betrayal-before me there is denial-before me there is
scourging-before me there is a cross. But weep not for me,
for this is the hour of my glory. Pity me not as a helpless
victim going to martyrdom, but see me as a king going to his
crowning. Now is the Son of Man glorified.'

Now that is how we look at our Saviour's sufferings and
death. We say again that we are not ashamed of Calvary's
cross, or the crown of thorns, or the lowly figure hanging in
weakness and shame. For we believe it is at Calvary that we
behold the glory of God. It is here we see the radiance and
the splendour and the glory of the eternal God. And we see it
all in the face of Jesus.

Does the cross of Christ and does the Crucified One mean
nothing to you? Are your eyes blinded by the God of this
world so that you cannot see the radiance and the splendour
and the glory of Jesus? This is the aim of this pulpit and this
is the aim of the preacher who stands in it-to disclose the
glory of the Son of Man.

2. THE LOVE OF THE DISCIPLES ONE FOR ANOTHER.
Verses 34 and 35: 'A new commandment I give unto you,

that ye love one another as I have loved you, that ye love one
another. By this shall all men know that ye are my disciples,
if ye have love one to another'.

Jesus is about to die on the cross, and around Him in the
'upper room are the men He has called out of the world. The
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world knows they are His disciples because they follow Him
wherever He goes. He is the Master-they, the disciples, and
the world sees they are His, because they are with Him.

But in a short time He will be with them no more. Now
how will the world know that they are the disciples of Jesus?
Jesus says there is one infallible sign. 'Love one another.'
This is the badge of discipleship. 'Por by this sign shall all
men know that you are my disciples.'

There is a lovely story told about Samuel Rutherford, whose
ministry in the town of Anwoth, in Scotland, was full of light,
and power, and Christ. One Saturday evening, when Ruther
ford was conducting family worship in his home, a knock
came to the door of the manse. It was a stranger, who asked
for food and shelter. The stranger was brought into the home,
given food, and offered a bed for the night.

That evening at family worship Rutherford was giving in
struction to his children on the ten commandments, and asked
the simple question, 'How many commandments are there?'
He was waiting for one of his children to answer 'ten', when
the stranger spoke up. 'Eleven,' he said. Rutherford was some
what taken back. 'Eleven commandments? Surely you must
know that ~here are only ten commandments?' 'Eleven: said
the stranger, 'and the eleventh is HA new commandment I give
unto you, that you love one another as I have loved you""

The stranger eventually revealed that he Was James Ussher,
Archbishop of Armagh and Primate of all Ireland. Ussher
told Rutherford he had heard such glowing reports of his
ministry and had come to see for himself. The next morning
in the Scottish Kirk in Anwoth, the Episcopal Archbishop of
Armagh preached on the words, 'A new commandment I give
unto you, that you love one another'.!

Have you come to this service with bitterness in your heart?
Someone has hurt you and you haven't forgiven them. You
are nursing a grievance and you are still holding a grudge.
That is not Christ's way. His way was a way of love, and the
way for His disciples is a way of love.

The Roman Catholic Church claims to be the true Church
of Jesus Christ on earth. She says, 'We are the true Church
because we are united under one visible head, the Pope.
Behold our unity and see from it that we are the disciples of
Jesus'. That is not what this text says. It is not unity-it is
love. By this sign-the sign or the badge of love-shall all
men know that ye are my disciples. The love of the disciples
one for another. Let us all then reveal to the world that we

1 See Samuel Rutherford, a study by Robert Gilmour, pages
44-46.
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are the desciples of Jesus because of our love one for another.
3. THE SELF-CONFIDENCE OF SIMON PETER.

Verses 37 and 38: 'Peter said unto him, "Lord, why cannot
I follow thee now? I will lay down my life for thy sake".
Jesus answered him, "Wilt thou lay down thy life for my sake?
Verily, verily, I say unto thee, The cock shall not crow till
thou hast denied me thrice".'

Jesus had told His disciples He was going to die and that
they could not follow him to death. But Peter is indignant.
'Lord, why cannot I follow thee now? I will lay down my
life for thy sake: Little did Peter realise that before the
morning he would have denied his Master three times with
oaths and curses. You see, Peter thought he was strong-but
he was weak. Peter thought he could stand-but he fell. 'Let
him that thinketh he standeth take heed lest he fall.'

There can be no room for complacency in our Christian
-lives. We must all be aware of our proneness to wander and
of the innate weakness of our hearts. When some brother or
sister in Christ stumbles and falls, we must not lift an accusing
finger, but rather we must bow our heads and say, 'There go
I but for the grace of God'. 'Let him that thinketh he standeth
take heed lest he fall.' There can be no room in our hearts for
spiritual pride or for feeling superior to others. It is when we
feel we want to boast of our spiritual achievements or our
devotion to Christ-it is then that we are in deadly peril. That
is how Peter felt before his tragic experience. Boastfulness
preceded spiritual collapse.

Have you been boasting of your spiritual achievements and
your deep devotion to Christ? You've been feeling superior
to others and you've been complaining about the weaknesses
of others in the light of your own strength. Then you may be
on the verge of spiritual collapse. Humble yourself before
God. Ask Him to cleanse you of the sin of self-confidence.
'Let him that thinketh he standeth take heed lest he fall.' For
you, my friend. it is time to seek the Lord.

The glory of the Son of Man. The love of the disciples one
for another. The self-confidence of Simon Peter.

May God bless this exposition of His truth and to His Name
be glory and praise.
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F. H. CHAPLIN

(continued from October issue)

From Bethlehem (where Joseph and Mary and the babe
stayed for at least forty days, and where the babe received the
name of Jesus) they journeyed to Jerusalem to offer sacrifices
according to the Law. How humble must have been her social
position, can be imagined from the nature of the sacrifice
required as recorded in Leviticus 12. Mary's knowledge of
and obedience to the Law is very beautiful to contemplate, for
she had now in actual possession what might well have made
her feel that a little ceremonial could very well have been
dispensed with. But no! 'To obey is better than sacrifice' was
certainly her inner motive. Luke records this incident in
chapter 2 : 21-24 as follows: 'And when eight days were
accomplished for the circumcising of the child, his name was
called Jesus which was so named of the angel before he was
conceived in the womb, and when the days of her purification
according to the Law of Moses were accomplished, they
brought Him to Jerusalem to present Him to the Lord (as it
is written in the Law of the Lord, "every male that openeth
the womb shall be called holy to the Lord") and to offer a
sacrifice according to that which is said in the Law of the Lord:
a pair of turtledoves, or two young pigeons ... ' In this same
chapter 12 in Leviticus is also found the reason for the delay
in going up to Jerusalem to present the child to the Lord
and to offer sacrifice according to the Lord. According to the
ceremonial law for the purification of women, one who had
born a male child was unclean seven days, then on the eighth
day her son was to be circumcised. The mother continued
another thirty-three days, that is forty-one in all, before she
completed the whole ritual by presenting the child to the Lord
and offering the prescribed sacrifice.

The Evangelist now relates the arrival of two persons at
the temple while Joseph and Mary were completing what was
required of them. Firstly Simeon (whose character is here
described in this very full chapter) is over-ruled to go to the
temple at precisely this time. Moved by the Holy Spirit of
God, he spoke such things concerning the infant Jesus that
Joseph and Mary were so struck with the further light con- I
cerning their little one as to marvel at what he said. The saintly
man then adds this among other things: 'Yea, a sword shall

.
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pierce through thine own soul also', indicating to Mary that a
time of sorrow would come to her which could only be likened
to the piercing of a sword-which indeed was fulfilled when
the devoted mother stood at the cross of Jesus at Calvary.
Both Simeon and then the aged Anna speak of the salvation
this child would effect for men (see verses 30 and 38). This
incident is closed with the words in verse 39, 'And when they
had performed all things according to the Law of the Lord
they returned into GaIiIee, to their own city, Nazareth'. But
was it not for certain information given by Matthew in his
Gospel we would conclude that they left Jerusalem and
immediately made their way to Nazareth.

Now it is well known that Luke's Gospel is made up of a
large number of incidents and sayings probably noted down
from time to time and woven together to form one large narra
tion. But it is very evident that it was impossible to record
everything-and this is in agreement with the Apostle John
(ch. 21 : 25)-for events happened in Jerusalem and Bethle
hem and the journey into Egypt was undertaken before the
little family returned to Nazareth. So Matthew records that
wise men from the East had seen a star of an unusual kind.
and were aware from some source that one would arise who
would be born king of the Jews, and they, seeing this star,
decided to go to Jerusalem to honour Him.

It is well worth noticing at this point that God did certainly
deal with men of other nations as well as with Israel during the
long course of history, in mercy as well as in other ways. The
Word of God refers to MeIchisedec, Job and Elihu, also of the
East, to Naaman, the widow of Sarepta, Ebed-Melech,
Nebuchadnezzar, Cyrus, and to others. So it need be thought
no unheard-of thing that it pleased God to cause this super
natural light, or star, to appear for the guidance of these men.
They were led, not to the inn and stable, but to a house in
Bethlehem, where they found the infant Jesus, after having
visited Herod, who had hea{d from the Jews that their King
would be born in Bethlehem. Now, had the wise men arrived
when Jesus was born, in view of what they had said to Herod
and had now done, there would have been no opportunity for
Mary to have fulfilled the Law and to have gone to Jerusalem,
for they were hurried off to Egypt through a heavenly messen
ger appearing in a dream to Joseph. Again, had Joseph and
Mary returned immediately from Jerusalem to Nazareth they
would not have seen the men from the East at all, and since
the visitors found them in a house at Bethlehem, they must
have returned there after fulfilling their obligations according
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to the Law at Jerusalem; so Luke 2: 39 may very fairly read,
'And when they had performed all things according to the
Law of the Lord, they eventually returned into Galilee, to their I
own city, Nazareth'. .

But Matthew states some other very important things re
lating to Mary and the infant Jesus which must now be con
sidered. The incidents covered take up the whole of chapter
two of his Gospel. It will be seen that verse 11 states: 'And
when the wise men were come into the house, they saw the
young child with Mary his mother, and fell down and wor
shipped him: and when they had opened their treasures, they
presented unto him gold, and frankincense, and myrrh'. Not
only would they have told Mary the cause and circumstances
of their visit, but also that they looked upon her son as the
king of the Jews. Mary's mind would have again turned to that
memorable day when the Angel said to her, 'He shall be great
and shall be called the Son of the Highest, and the Lord shall
give Him the throne of His father David, and He shall reign
over the house of Jacob for ever, and of His kingdom there
shall be no end' (Luke 1 : 32-33).

Fortified now by such confirmation of the Lord's special
favour to her in these various ways, she would have little
thought then that this same description of her Son would have
appeared over His sacred head over thirty years later in
Hebrew and Greek and Latin, as with pierced heart she gazed
upon Him as He hung on Calvary's cross. The Lord alone
knows how to strengthen souls in the days of their bitterest
trials that they may still put their trust in Him. Again, it is
ever to be remembered that providence as well as grace is in
the hands of Him who ever loves His people. He knew how
poor this couple were, and now they are required to take a
long journey into Egypt, and remain there for an unspecified
time. So He over-rules that one of the presents should be gold.

That not one jot or tittle should fail of the Lord's own
word, by this very providence He causes it to be fulfilled, 'Out
of Egypt I have called My Son'. Again, the Scripture foresaw
what Herod would do, for it extended to Ramah, 'Thus saith
the Lord, A voice was heard in Ramah, lamentation and bitter
weeping: Rachel weeping for her children refused to be com
forted, because they were not' (Jeremiah 31 : 15). Thus did
the Lord foresee and act for the preservation of His Son from
him of whom it was said, 'Herod sought the young child's life
to destroy it'. But when Herod was dead, the angel of the
Lord appeared in a dream to Joseph in Egypt, saying, 'Arise
and take the young child and His mother and go into the land

~~--- ----------_.__...i
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of Israel, for they are dead who sought the young child's life;
and he arose and took the young child and His mother, and
came into the land of Israel; but when he heard that Archelaus
did reign in Judea in the room of his father Herod, he was
afraid to go thither; notwithstanding, being warned in a dream,
he turned aside into the parts of Galilee and came and dwelt
in a city called Nazareth, that it might be fulfilled which was
spoken by the prophets, 'He shall be called a Nazarene'
(Matthew 2 : 19·23). Now the Scriptures are silent as to Mary
and the child Jesus for twelve years.

'Now His parents went to Jerusalem every year at the feast
of the Passover' (Luke 2 : 41). So Mary, no longer Joseph's
espoused wife (see 2 : 5), but simply his wife, left her increas
ing family (for she had in all, in addition to Jesus, four sons
and at least two daughters, Matthew 13 : 55.56) and took the
long journey with her husband to Jerusalem in fulfilment of
the Law of Moses. What an example of devotion have we
here to the Lord. Well might she have been excused, one
might say. But No! Her heart was upon the things of God,
and so custom would have been no burden to her. She could
leave the younger children in the hands of others, and
especially in the Lord's hands, that her devoted soul might
follow the Lord in all His revealed will. After twelve years
had expired, with what joyful and sacred memories would she
have taken her son Jesus, the wondrous child of whom she was
the mother and guardian, and bring Him to the place of such
vivid scenes. With what intense interest would He have
listened to all that she would say to Him. But what strange
thing is this? Did she become negligent of her Son by just
assuming that He was 'in the company' and left Jerusalem
without Him and a whole day pass before she realised He was
not there? We do not know the cause of this, and therefore
it would be unwise to find fault. But we do know this, how
ever, that on finding Him in the temple she said to Him, 'Son,
why hast Thou dealt thus with us? Thy father and I have
sought Thee sorrowing', and He replied, 'How is it that ye
sought Me, wist ye not that I must be about My Father's
business?' It was as much as to say, Where else would you
have found Me but here? Now as a dutiful son he imme
diately goes down with them on their journey to Nazareth,
and was subject to them. Here is then this second time
recorded in Scripture the reflective nature of this gracious
character, 'for His mother kept all these sayings in her heart'
(2 : 19 and 51).

It is worth noting that this incident in the temple is the only
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instance of His boyhood recorded in the Scriptures, all others,
being the product of the fertile imagination of some men,
belong to the realm of unproven tradition. His ministry begins
in Cana of Galilee some eighteen years later. He is with His
mother at a wedding. Jesus was about thirty years of age
(John 2: 1·12, and Luke 3 : 23). John records that the mother
of Jesus was there, and that both Jesus was called and His
disciples to the marriage. Whether the marriage was of inti·
mate relations, or even one of Mary's children, the Scriptures
are silent. But Mary had a special place and her obvious
anxiety was that the wedding feast should be a success. Hear
ing that the party had run out of wine, and being unable to do
anything herself, she turns to her Son Jesus. Naturally con·
sidered, He was just as unable to do anything about it as she
was, yet she informs Him that 'they have run out of wine', and
after hearing what Jesus said to her, immediately goes to the
servants with the startling words, 'Whatsoever He says unto
you, do it'. What she could not do, she was persuaded He
could (or why go to Him?).

It is most noticeable in view of all that has been said and
attributed to the mother of Jesus, that the Scripture itself
records the briefest notice of what she herself said, apart from
what is recorded before the Lord Jesus' twelfth year. It is
only when finding Him in the temple and on this occasion in
Cana that we find the words of Mary recorded at all. But .what
significance there is in her words 011 this occasion! Con
scious that she herself had no power to do anything in the
matter, she turns to her Son, and certainly not with an idle
remark, but in the certainty that He could and would do some
thing, though but a poO,r man and m-equipped to buy a large
quantity of wine. Human resource fails. She can do nothing,
but with all the grace of womanly modesty, and yet with strong
faith in her Son, she says to the servant, not 'Do what I say to
you', but 'Whatsoever He saith unto you, do it'. Now what
would have been her position in the eyes of the servants had
He been unable to do anything about it? As she had trusted
the Lord God to be faithful to her right from the first, so now
she did not believe that the same Lord (now, 'God manifest
in the flesh', 1 Timothy 3 : 16) would suffer her to be put to
shame on this occasion.

What abundant reason there is even to this day in the light
of the whole New Testament revelation of Him who was her
first-born Son to heed ana to obey the words of her who
ascribed greater power to Him than to herself, being so con·
scious of her own helplessness. 'Whatsoever He saith unto
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you. do it.' There is emphasis indeed in every· word of her
wise utterance.

This instructive narrative of the marriage in Cana of Galilee
now closes with the brief reference to the make-up of the
company who go down from Cana to Capernaum. What a
company and what an impact upon the course of the history
of the nations has it made! His mother and His brethren. His
disciples, and most of all. Himself-the Lord Jesus Christ. the
eternal Son of the eternal Father. now 'found in fashion as a
man. He humbled Himself and became obedient unto death,
even the death of the cross: wherefore God hath highly exalted
Him and given Him a name which is above every name: that
at the name of Jesus every knee should bow. of things in
heaven. and things on earth. and things under the earth. and
that every tongue shall confess that Jesus Christ is Lord to
the glory of God the Father' (Philippians 2 : 8-11).

There is an incident recorded in Mark's Gospel in which it
is stated that His friends (or kinsmen) went to the Lord Jesus
considering Him to be 'beside Himself'. The scribes followed
this up by declaring that 'He hath Beelzebub. and by the
prince of the devils casteth He out devils' (3 : 21-22). Because
there is reference to His mother in verse 31. some have rashly
concluded that she also thought Him to be 'beside Himself'.
Now it does not follow that because she was with them she
had come to the same conclusion. In the Gospel of John the
Scripture explicitly states that His brethren did not believe in
Him' (7: 5), which incredulity would well account for them
coming to the conclusion that 'He was beside Himself'. But
His mother most certainly did not think this. She had every
reason to believe in Him. Her whole character and conduct
make it most clear as to what judgment she had of her Son.
No unbiased mind, considering this. could come to the con
clusion that she thought for one moment that He was beside
Himself. However. the really important lesson in this passage
is that the Lord likens those who do the will of God to His
brethren and sisters and mother. It is obedience which finds
favour with God and is more important than human relation
ship with Jesus (verse 35).

There are only three other references to the mother of
Jesus:

The outcry of the woman in the crowd (Luke 11 : 27).
Mary's presence at the cross of Jesus (John 19 : 25-27).
Mary with others in prayer (Acts 1 : 12-14).

In Luke 11. the woman who cried out in the crowd said, in
effect. 'Blessed be Thy mother' (verse 27). No doubt. wonder-
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ing and admiring such a man who was showing such God-given
wisdom and power, she naturally thought what a blest mother
she must be who had such a Son. But the nature of the Lord's
reply is very striking. In effect it was this: 'I agree, but they
are more blest who hear the Word of God and keep it' (verse
28). A good and gifted and upright son is a blessing indeed,
and is much to be desired. But more to be desired are those
blessings that are given to those who hear the word of God,
God's written word, and keep it.

The next reference to Mary is the incident at the cross of
Jesus. Reading John 19, we might speculate on the thoughts
and sorrow and pain which must have afflicted this devoted
mother. But the Scriptures are completely silent. A hint only
had been given through the lips of Simeon when the sacrifices
were offered in the temple and the infant Jesus was held in his
arms. But now in the full realisation of what his words meant,
this memory would have rushed in upon the mind of Mary:
'Yea, a sword shall pierce through thine own soul also'
(Luke 2 : 35).

The last mention the Scriptures make of Mary is when the
disciples, the women, and the brethren of Jesus were gathered
together in the upper room in Jerusalem after the ascension.
She is stated to be with them and all join in prayer and suppli
cation-and note, with Mary, not to Mary.

This is all as to the life and personality of Mary the mother
of Jesus that is related in the Scriptures. All else has come
from other sources. Such traditions must, however, be tested
in the light of established fact on the one hand, and above all
by the general teaching of the written Word, the Holy Scrip
tures, on the other.

(To be continued)
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I

The Elder Shall Serve
the Younger

H. P. WOrrON

It is said of Rebekah that before the birth of Esau and
Jacob 'the children struggled together within her, and she said,
If it be so, why am I thus? And she went to enquire of the
Lord. And the Lord said unto her, Two nations are in thy
womb, and two manner of people shall be separated from thy
bowels; and the one people shall be stronger than the other
people; and the elder shall serve the younger.' (Genesis
25: 22, 23).

Strange that Esau should be looked on by many with the
greatest favour when we remember that he was the carnal man
and Jacob the spiritual, for it was Jacob's name that was asso
ciated with the promises given to Abraham and Isaac. He, not
Esau, was in the line that led to David, and then to David's
greater Son.

It is true that Esau may have been more likeable than Jacob,
and that Jacob took advantage of his brother's plight when
Esau came in tired and hungry to get him to sell his birthright
for a mess of potage. But there are many people outside the
church with good natural dispositions-more perhaps than
there are within; but though natural men love each other for
their amiability, God does not, for however amiable the
natural man might be, he 'receiveth not the things of the Spirit
of God: for they are foolishness unto him; neither can he
know them, because they are spiritually discerned' (l Corin
thians 2 : 14).

We are now thinking, however, of these two men as they
represent two manner of people: Esau, the old man of sin, and
Jacob, the new creature in Christ. Of course, in the unregener
ate man, whom Esau represents, there is only the old man, but
in Jacob the regenerate there is both the old and the new, and
in him the elder shall serve the younger.

History tells us that those who are conquered in war in
variably become the slaves of their conquerors; and He who
has triumphed over sin for His people now includes it in the
all things that 'work together for good to them that love God,
to them who are the called according to His purpose' (Romans
8: 28).
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It may seem strange to think of sin as a servant of blessing,
but in the wisdom and purpose of God it is so; and though we
abhor the thought of sin that grace might abound, it is true of
the redeemed that 'where sin abounded, grace did much more
abound'.

The child of God who hates his sin cannot avoid the thought
that it has made him a fit subject for his Saviour, for if he had
not been wounded by it, he would not have needed the healing
touch of Jesus. The angels who bum with holy love have
never known the joy of wounded, running, sinning sores bound
up and made white by a Saviour's precious blood. 'Unto Him
that loved us, and washed us from our sins in His own blood,
and hath made us kings and priests unto God and His Father'
is not the song of angels. It is the song of men, and the base
notes without which it would lose its meaning are provided by
the sin now cleansed.

THE FLESH AND THE SPIRIT.

The old man also serves the new in the conflict between the
flesh and the spirit. But how can this be, seeing that sin does
its utmost to destroy spiritual life in the soul? The answer is
that it gives the new man an opportunity to exercise his faith.
He is a soldier of Jesus Christ, but he cannot be a good soldier
of Jesus Christ if he does not use his weapons; and so the old
man provides the new with exercise to strengthen his spiritual
muscles, and as the new man crucifies the old affections and
lusts, he grows stronger and stronger.

But though the old man has been crucified, the old nature
has not been destroyed; and so the believer finds that sin
revives again and again. This in itself is a mighty blow to
spiritual pride, and so the elder serves the younger by pro
viding medicine for one of the worst of evils.

Again, the presence of sin makes the new man see how
dependent he is on the grace of God and how impotent he is
without it. The apostle declared that he found a law of sin in
his members that worked against the law of his renewed mind;
and so he said, 'When I would do good, evil is present with
me'; but he also said, 'I can do all things through Christ
which strengtheneth me'.

OBJECf LESSONS.

What pains the old man takes to provide himself with
wealth and position! He schemes, he plans, he toils, he sweats,
he fights, he kills, all to gain for himself this world's' goods.
He will rise early and retire late to give his thoughts to these
things, in the doing of which he provides the new man with an
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object lesson, who will reason thus: If this fellow gives him
self so wholeheartedly to the perishing treasure, how zealous
should I be in seeking the kingdom of God and His righteous
ness, which will be mine for ever! If the old man is prepared
not only to think and do, but to suffer also for worldly gains,
how much more willing should I be to think, do and suffer for
the cause of Christ! And as for the old man's desire for posi
tion in the world, how much more earnest should I be in
seeking the honours that come from God!

Man has always been an enquirer, and while he is on the
earth he will not cease to probe new mysteries and discover
new wonders. He will always be seeking new ways to increase
his wealth and comfort, and of his making of books there will
be no end. Yet as far as God and eternal life are concerned,
all can be summed up in the statement that he is ever learning
but never coming to a knowledge of the truth. If the old man
spends so much time and wealth and energy seeking knowledge
whose usefulness is limited to time, the new man argues that
he should be at least as zealous in seeking the knowledge and
wisdom that leads to eternal life. So the elder provides the
younger with an object lesson in his thirst for knowledge.

Physical birth precedes the new birth in Christ. and in this
respect the elder shall serve the younger. Because his resi
dence here is temporary, he reminds the new man in Christ to
be busy in the service of his Lord while it is day, for the night
cometh when no man can work.

The physical is also made to serve the spiritual in that the
rules that govern the life of the body govern also the life of the
spiritual man. The physical man cannot keep well if he is not
sufficiently nourished, and he needs to eat and drink to con
tinue to live and carry out the duties of his life. This principle
also applies to the spiritual life, for just as a babe needs milk
to form and harden physical bone, so the babe in Christ needs
the sincere milk of the Word to grow and develop spiritual
backbone, and when he is able to take it, he will need the
strong meat of the Word to develop legs to stand and arms to
fight the good fight of faith.

The physical body no doubt provides the new man in Christ
with many object lessons that he would do well to notice and
learn. But to conclude. the writer would point out that when
the new man is in that place for which he is being prepared, he
will be able to look back and see that in everything that has
befallen him here from the day of his effectual calling to the
day of his departure to be with Christ, the elder has served
the younger. That is, the physical in the world, and the physi-
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cal. natural and carnal in himself and others have, in the
mystery of providence, been made to serve the interests of the
new man in Christ Jesus, to which he was chosen and pre
destinated from before the foundation of the world.

. . . The Highest stooped, the Greatest took his place
amongst the least. Strange, and needing all our faith to grasp
it, yet it is true that He who sat upon the well at Sychar, and
said: 'Give me to drink', was none other than He who digged
the channels of the ocean, and poured into them the floods.
Son of Mary, Thou art also Son of God! Man of substance of
Thy mother, Thou art also essential Deity; we worship Thee
this day in spirit and in truth!

He is a man with hands full of blessing, eyes wet with tears
of pity, lips overflowing with love, and a heart melting with
tenderness. See ye not the gash in His side?-through that
wound there is a highway to His heart, and he who needs His
compassion may soon excite it. 0 sinners! the way to the
Saviour's heart is open, and penitent seekers shall never be
denied.

And so, in devout meditation upon the humility of our Lord,
you may find the door of life, the portal of peace, the gate of
heaven.

'A man of sorrows.' The expression is intended to be very
emphatic, it is not 'a sorrowful man', but 'a man of sorrows',
as if He were made up of sorrows . .. He and sorrow might
have changed names.

Tears were His insignia, and the cross His escutcheon . ..
He was the lord of grief. the prince of pain, the emperor of
anguish, a man of sorrows and acqainted with grief.

The sorrows of the lofty He knew, for He was the King of
Israel; the sorrows of the poor He knew. for He had not
where to lay His head. Sorrows relative, and sorrows per
sonal, sorrows mental. and sorrows spiritual; sorrows of all
kinds and degrees assailed Him. Affliction emptied his quiver
upon Him, making His heart the target for all conceivable
woes. -C. H. SPURGEON.
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Lives of British
ReforlDers

l

WILLIAM TYNDALE
s. M. HOUGHTON

About the time when the first of the Tudor monarchs came
to the English throne, there was born in County Gloucester,
not far from the Welsh border, one of the noblest Englishmen
of all time.

William Tyndale, for such was his name, was sent, 'while
yet a child', to Oxford University, where he distinguished him
self greatly in his studies. His gift for languages was such that,
at a later period of his life, a famous German scholar who
knew him well said that he was so skilled in seven languages
Hebrew, Greek, Latin, Italian, Spanish, French and English
'that whichever he spoke you would suppose it to be his native
tongue'. But Tyndale received far more than the education
of men at Oxford and at Cambridge (where he afterwards
studied for a time), because he there came under the teaching
of the Holy Spirit, who directed his attention away from the
falsehoods and errors of the Roman Catholic Church, to the
Scriptures of truth. We know comparatively little of this won·
derful period in Tyndale's life, for, humble as he was, he
speaks little of himself, but this we may judge, that he was
called by grace and soundly converted. One of the men used
by the Holy Spirit in leading Tyndale to the truth was Thomas
Bilney, to whom attention was drawn last month.

When Tyndale returned to Gloucester as chaplain and tutor
in a gentleman's family, he frequently contended for truth
against the unscriptural teachings of the clergy who visited
at his master's house, and with the sword of the Spirit, which
is the Word of God, he routed his foes. One of them was at
one time so hard-pressed in argument that he at length blas
phemously cried out, 'We had better be without God's law
than without the Pope's'. Tyndale boldly replied: 'I defy the
Pope and all his laws; and if God spare my life, ere many years
I will cause a boy that driveth a plough shall know more of
the Scriptures than thou dost'. In other words, Tyndale had
now resolved that, with God's help, he would give the Bible to
his fellow-countrymen in their own language (the Roman
Catholic Church used Latin and did not give the Bible to the
people), and in this great and responsible task Tyndale spent
the remainder of his life.

He had proved from his own experience that the Scriptures
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were able to make men wise unto salvation through faith
which is in Christ Jesus and he was a 'vessel chosen' by God
for the very purpose of giving his countrymen the English
Bible. Most reverently and carefully did he accomplish the
work. 'I call God to witness,' said he, 'against that day when
we must all appear before our Lord Jesus to give an account
of our various transactions, that I have not altered a single
syllable of God's Word; nor would I now, though all that this
world contains of pleasure, honour, or wealth, were held out
as my reward.'

It was neither safe nor practicable for any translation to
be attempted in Roman Catholic England; so Tyndale
willingly, indeed joyfully, left the land of his birth in 1524,
never again to set foot on English soil. He lived as a stranger
in the world; he toiled as an exile; he died as a martyr. The
following lines express his noble resolve:

'That light o'er all thy darkness, Rome,
With triumph might arise,

An exile freely I become,
Freely a sacrifice.'

Most cheerfully did he forego all worldly advancement and
gain, knowing that he had in heaven a better and an enduring
substance. After much patient labour, the first English Testa
ments issued from a printing press at Worms, in Germany,
and were sent over to England; not openly, for the authorities
in England forbade their importation, but secretly, hidden in
corn ships and in the bales of friendly merchantmen. The
Roman Church was enraged beyond measure and did every
thing possible to prevent the circulation and sale of the hated
Word of God. Many Testaments were found and committed
to the flames, but Tyndale continued to multiply copies so
that all the efforts of the enemies of the Gospel proved
unavailing, and the Testaments came 'thick and threefold' into
England. Some years previously, when Martin Luther, in
Germany, had publicly burnt the Pope's decrees, a Roman
Catholic bishop had described this as a manifest sign that he
would have burnt the Pope himself if he had had him. Tyn
dale was now able to reply, 'The Papists have burnt Christ's
Testament, an evident sign truly that they would have burnt
Christ Himself also, if they had had Him'.

When Tyndale had revised his translation of the New Testa
ment he at once began the work of translating the Old Testa
ment, but he had only just succeeded in publishing the five
books of Moses when his enemies, who had been plotting
against him for some time, succeeded in capturing him, and
in accomplishing his death. It came about in this way. In
1531 Tyndale left Germany and went to reside in Antwerp, in
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the Spanish Netherlands, in a house belonging to certain privi
leged English merchants. As long as he remained in this house
he was safe from his foes; but outside the house he could be
arrested at any hour of the day or night. The Catholic authori
ties in England had received news of Tyndale's whereabouts,
and they hired a certain Henry Philips to worm his way into
the reformer's confidence and then lure him to his doom. The
plan succeeded only too well. PhiIips invited Tyndale to dine
with him, and while the two were passing through a long,
narrow entry, men lying in wait laid hands upon Tyndale and
hurried him off to the Castle of Vilvorde, a grim fortress with
moat and drawbridge complete, eighteen miles away from
Antwerp.
Here he was imprisoned for eighteen months, and there is

stilI preserved in Belgium a letter which he wrote from his
dungeon to the Governor of the Castle. 'I entreat your lord
ship,' he wrote, 'and that by the Lord Jesus, that if I am to
remain here during the winter, you will request the Procureur
to be kind enough to send me from my goods which he has in
his possession, a warmer cap, for I suffer extremely from cold
in the head, being afflicted with a perpetual catarrh, which is
considerably increased in this cell. A warmer coat also, for that
which I have is very thin: also a piece of cloth to patch my
leggings: my overcoat is worn out; my shirts are also worn
out. He has a woollen shirt, if he will be good enough to send
it. I have also with him leggings of thicker cloth to put on
above; he also has warmer caps for wearing at night. I wish
also his permission to have a lamp in the evening. for it is
wearisome to sit alone in the dark. But above all, I entreat
and beseech your clemency to be urgent with the Procureur
that he may kindly permit me to have my Hebrew Bible,
Hebrew Grammar, and Hebrew Dictionary, that I may spend
my time with that study. And in return, may you obtain your
dearest wish, provided always it be consistent with the salva
tion of your soul.'

In 1536 the Catholic authorities condemned Tyndale to die
the death of a heretic, and on Friday, October 6th, he went
forth to the stake, where he was strangled and his body
burned. 'Lord, open the King of England's eyes!' were his
last recorded words; and this prayer had a most remarkable
fulfilment, for within a very short time a copy of the Bible in
English was placed in every parish church by the king's
especial command.

May the Lord move our hearts more to value and read His
Holy Word! How shall we thank the Lord for this great bene
fit towards us? Let us 'take this cup of salvation, and call
upon the name of Lord.'


