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'Truth has fallen in the street.' Isaiah's stricture as he
denounced the iniquity of Jerusalem (Isaiah 59: 14) is as
applicable to our society today as it was to his. Truth is so
often one of the first casualties in a time of moral decline, and
as conditions deteriorate, truth not only falls in the street but
is trodden into the dirt.

On every side we find men breaking their word. Politicians
make the most explicit promises to win an election and almost
at once begin to break faith with those who elected them.
Industrial relations are poisoned by suspicion as solemnly
negotiated agreements are flagrantly disregarded. Nations sign
treaties which they will only honour if it suits them. Indi
viduals cheat the income tax authorities, defraud the customs
as they come home from holidays, on the Continent, and
generally lie quite freely to suit their own convenience. It has
in fact become so common for people to lie that a great deal
of business is conducted on the basis that men will always be
ready to lie if it is to their advantage to do so.

Now it should not surprise the Christian that truth is trod
den underfoot in these days. 'The whole world,' says John
the Apostle, 'lieth in the evil one' (1 John 5 : 19 RV.). Since
the devil is a liar and the father of lies, we need not be sur
prised that a world in which he holds sway is one where
deception is common, In times when the gospel is being heard
within the nation and the Spirit of God is at work, then there
is a restraint on ungodliness. When revival stirs the land even
the ungodly are checked by the presence in power of the Spirit
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of truth. But in times of spiritual decline like the present,
when the devil is rampant and men and women on every side
seem ready to sell themselves to him, the restraints are off.
God gives men up to the inevitable outworking of their own
corrupt desires, Truth falls in the street and the life of the
whole nation is poisoned.

The Christian, by contrast, has come to know Christ who
is Himself 'the truth'. As a result he has been called to a life
with different standards from those of the world. Paul urges
us in the Ephesian letter: 'Wherefore putting away lying,
speak every man truth with his neighbour.' He urges us to
put on the armour of God and to have our 'loins girt about
with truth'. 'We live in the midst of a crooked and perverse
nation' (Phil. 2 : 15), but 'we are of the truth' (1 John 3 : 19)
and must live and speak accordingly.

This has practical implications. We must avoid the half
truths which are more deceptive at times than a blatant lie.
We must reject the tendency to exaggerate or to embellish our
stories in order to impress others. We must not dress up our
Christian service to represent it in a more favourable light. We
must not pretend to be what we are not. Spiritual pretensions
which are not rooted in reality are a sham. The Christian is
to be straight and honest, walking 'in the truth' (3 John 4).

H. M. CARSON.
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PRESS ON!
H. M. CARSON

531

A sermon preached in Hamilton Road
Baptist Church, Bangor, Co. Down.

'Not as though I had already attained, either were already
perfect: but I follow after, if that I may apprehend that for
which also I am apprehended of Christ Jesus. Brethren, I
count not myself to have apprehended: but this one thing
I do, forgetting those things which are behind, and reaching
forth unto those things which are before, I press toward the
mark for the prize of the high calling of God in Christ Jesus.'
(Philippians 3 : 12-14.)

We were looking last Sunday at Paul's great ambition-the
controlling factor, not only in his thinking, but in his living
and that was his deep concern to know the Lord Jesus Christ.
He already knew the Lord as his Saviour, his Master, his God,
but he was always concerned to press on to know Christ in a
more intimate way. And then comes this acknowledgement,
he says, 'I have not yet attained, I am not yet perfect'. Sinless
perfection did not enter into Paul's theology; he says, 'I am
not there yet, I have not yet attained; I am pressing on toward
the mark for the prize of the high calling of God'. There is
no room in Paul's thinking for complacency. He does not say,
'I am saved by the grace of God, so that is fine'. He does not
misuse the doctrine of the eternal security of the saints to feel
that he is ready for heaven, so all is well. No! Paul says, 'I
am pressing on'. There is no room for complacency; there is
no room for that contentment that so often dulls the Christian
and makes him of very little use in the work of the gospel and
in the cause of the Kingdom. Paul says, 'I have not attained,
I am not there yet, I am pressing on'. Yet at the same time
there is certainly no depression here, no discouragement, no
feeling that he is just struggling on. There is a prize; there is
a goal; and he is pressing towards the mark for that prize.

This illustration would have been a familiar one to the first
readers of the New Testament because the games were a
characteristic feature of many Greek cities. We have seen it
already this morning in the reading from Hebrews chapter 12.
The Olympic games had their counterpart in many Greek
cities, so that those to whom Paul was writing would be very
familiar with the whole pattern of these athletic contests, with
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the athletes preparing to go into the arena, and running with
determination. That is the background of Hebrews 12, 'Let us
run with persistence the race that is set before us, looking unto
Jesus, the pioneer and perfecter of faith'-the One who has
run the race and won the prize. Well, Paul is using exactly
the same picture here. It is the atWetic contest, it is the man
who is running and striving; and Paul says, 'This is my under
standing of Christian living. I forget the things that are behind,
and, like the athlete, I press toward the mark for the prize of
the high calling of God in Christ Jesus'.

'Forgetting those things that are behind.' Now of course
there is a place for remembering what has gone before. You
will recall, back in the book of Deuteronomy, the Lord said
very plainly to Israel, 'Thou shalt remember all the way the
Lord thy God hath led thee'. The Lord Jesus could rebuke
His disciples when they were wondering how to face a new
situation. He asks, 'Have you forgotten? Do you not remem
ber the way I have already worked?' There is certainly a place
for remembering and recalling. It is good to look back and
remember some of our past failures when we are beginning to
get puffed up spiritually. It is good to look back and remem
ber some of our serious lapses, because it is a salutary way of
having our spirit chastened, and of being humbled before the
Lord. It is good at times to look back at lost opportunities,
just to remind ourselves of how easy it is to f~l to accept
some challenge which the Lord puts before us. It is good also
to look back and to remember God's past blessings because to
remember what God has done in the past is one sure way of
learning how to praise and thank Him in the present. But it is
one thing to look back in that way, where the past becomes
a stimulus to the present, where the past becomes a help, but it
is another thing to look back on the past so that the past
becomes a drag. Paul, you see, is thinking of the atWete here,
and a good athlete runs with determination, with his eye on
the tape. If he looks back over his shoulder-it is one of the
things he is warned not to do--then, of course, he loses ground
and the opponent easily passes him. Paul says, 'I press on; ]
have my eye on the goal and I do not want to look back'.
When the past becomes a hindrance, then quite deliberately
we must forget the things that are behind, and press on towards
the goal.

What kind of things are we to forget? Well, I believe we
have got to forget, as Paul had to forget, any sacrifices to which
God has called us in the past. Paul has already been speaking
about that in this very chapter. He has spoken about his back-
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ground and his upbringing, the things of which he might well
have been proud; a Jew, a Hebrew, a Pharisee; but you
remember how he described it all, 'What things were gain to
me, those I counted loss for Christ. Yea, doubtless, and
I count all things but loss for the excellency of the knowledge
of Christ Jesus my Lord, for whom I have suffered the loss of
all things, and do count them but dung, that I may win Christ'.
Now, with that tremendous sacrifice which was involved in
Paul's turning his back upon all the high hopes of a Jewish
career as an eminent Rabbi, with all that in mind he might
well have been tempted to feel-there is something about my
discipleship; it has been written out in terms of personal sacri
fice. But Paul says, 'I forget the things that are behind'. Yes,
that great renunciation which cost so much-he says, 'I forget
all about it now'.

'Forbid it, Lord, that I should boast
Save in the Cross of Christ my God;
All the vain things that charm me most,
I sacrifice them to His blood.'

We are called to pour contempt on all our pride. We forget
those things that are behind as we press forward.

Yes, and we need to forget the sins of the past. I have said
already that there is room for remembering them when we
need to be humbled before God; but there are times when the
sins of the past become a real drag in the present. What I mean
is this: there are times when the devil returns, and with his
nagging suggestions he jogs our memory, as he reminds us of
past serious failure. It may be some particular point, and we
can look back and it stands out in our minds how seriously we
went astray. We turned to the Lord, we were forgiven for
Christ's sake, we knew the cleansing of His blood, but the
devil says, 'Yes, but do you not remember your failure? You
think you are going on well in the Christian life. Do you not
remember that lapse?' It is so easy for past failure so to flood
the memory that it becomes almost a drag. And I believe that
if we are going to run steadily, we have got to forget the past
failure; because if God has forgiven it, if it has been cleansed,
then it is utterly wrong for us to drag back into the present
what God has already banished into the limbo of His forget
fulness. You will remember David's attitude after he had
sinned, and how grievously he had sinned! What an ugly
landmark it always was in David's life. But as he wrote Psalm
51, and he wrote it out of much grief of spirit, realising how
seriously he had failed God, he speaks of the new day which
he sees dawning before him. 'Then,' he says, 'I, who have been
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forgiven, I who have sinned so grievously, but have known
so wonderfully the grace of God, then 1 will teach transgressors
thy ways and sinners shall be converted unto thee'. '1 will not
look back on the past, 1 will not remember my sin and my

hame; 1 will rejoice only in God's forgiveness, 1 will exult in
God's mercy. I will think rather in terms of men and women
who need desperately the forgiveness that 1 have enjoyed.' It
is not God's purpose that we should continually return to a
state of spiritual depression because of some past grievous
failure. When tempted in this way we have got to repudiate
all the insinuations of the Evil One; the call is to 'resist the
devil and he will flee from you'. If God has forgiven, if Christ
has cleansed, if the Holy Spirit has renewed, it is not for us
to return to the past sin and the past failure. 'No,' says Paul,
'forgetting the things that are behind.' 1 do not dwell upon the
past. My spirit is chastened and humbled because of what
happened, but 1 do not brood upon it, 1 do not let it drag me
down. The Lord has forgiven, the Lord has forgotten; by His
grace, 1 will forget as well, and 1 will press toward the mark.

We have got to forget past times of slackness, past times it
may be of disobedience. There are some Christians who tend
to live the whole of their life under a cloud, and there is a very
real reason. They can remember a time-ten, twenty years
ago-when God spoke to them, and confronted them with a
call, and somehow other things crowded in, and instead of
listening to that call they turned and went their own way. As
a result, they feel that the rest of their life they are having
what they call God's second best. Now 1 feel that this is a very
serious condition in which to be. 1 do not believe the Lord
intends us to live the whole of our Christian lives under some
kind of cloud. If we can say from our heart: 'Yes. there was
disobedience at that point; yes, 1 should have gone in that
direction'-well, the thing is not now to continue to repine for
the rest of our days, it is to come humbly and honestly before
God and say, 'I was wrong, 1 disobeyed, 1 failed. For Christ's
sake forgive me and enable me by Thy grace to redeem the
time which Thou hast entrusted to me'. Let me put it in practi.
cal terms. It may be that someone can look back and remem
ber that there was a pressure from God to go overseas with
the gospel; and it may be that that pressure was resisted or
something else came in. As a result that Christian feels that
his life has missed the purpose for which God intended him,
and it is very easy as a result to have a life lived somewhat
under a cloud. But surely the answer ought to be this-Yes,
I failed, but God is gracious and merciful; and, God helping
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me, the rest of my days I will spend in order that I might
contribute what I might have contributed had I gone. Instead
of feeling a sort of spiritual listlessness because I have failed,
rather, I will look for opportunities, I will look for every
opening I can find in order to redeem the time which I have
lost. Forgetting the things that are behind, I press on.

Forgetting also involves past blessings and past successes.
One of the troubles about so many Christians is they are
always talking about the way the Lord blessed them years ago.
Too many churches live on past history and what God did for
them in the past. Too many Christians can only talk about
the revival of 1859. Well, praise God for what He did in
1859, but we happen to be living in 1970, and while we rejoice
in God's past mercies, we are in intense need of a visitation
from heaven now. If we are numbered amongst those who are
always escaping from the demands of the present and living
in a spiritual dream-world that belongs to a past testimony or
to a past history, we need, I believe, deliberately to say, 'I am
going to forget the things that are behind. I am in the present
and I have got my eyes to the future. I press toward the mark
for the prize of the high calling of God in Christ Jesus'.

'I press on': it is the picture of the athlete, stretched and
yet not over-strained, because a good athlete is not over
straining himself. The athlete who is in perfect training runs
apparently effortlessly. It is because he is so well trained that
he can go all out without straining. I believe that is the picture
here. It is of the Christian who is enjoying the peace of
God, who has an inner tranquillity of soul and yet at the same
time is stretched to the utmost as he runs the race that is set
before him. Now what is involved in this spiritual stretching
forward? I believe it means a spirit of determination, and a
first-class athlete needs that just as much as physical ability.
Roger Bannister, the man who ran the first four-minute mile,
said it was a psychological barrier rather than merely a physical
one which he needed to break. What he meant was that a man
is physically capable of running a mile in four minutes. In
theory he is capable of doing it, but it was the psychological
barrier that had to be crossed, the realisation 'I can do it'. And
in the spiritual race there is this determination that you get in
these words of Paul; he says, 'I press on, I am determined to
run with might and main'.

This determination is something that is required in the
Christian life because there are so many things to hinder.
There is the pull of the old nature. If we are Christians, we
are by the grace of God new men and new women in Christ
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Jesus. We have experienced the transforming work of the
Holy Spirit. We have been born again. But we know only too
well that there is still in us so much of the old Adam, there is
so much that would drag us down. If we are to run with deter
mination we must be always resisting the pull of the old nature.
That is what Paul is referring to when he talks about mortify
ing the deeds of the body-you are to run with this steady per
sistence. Our affections and our feelings are so often drawn
aside by the things of this world, the world's standards and
fashions, that we feel we must conform to the ways of this
world which seem to be so appealing. The pleasures of this
world have such an influence upon us. Paul would say: 'If
you are really going to be a Christian who is pleasing in God's
sight, if you are to be a worthy member of His kingdom, you
must with steady and resolute determination turn your back
upon the world'. Indeed, Paul is only echoing Christ Him
self: 'If any man will come after me, let him deny himself
and take up his cross and follow me'. The cross? Shame?
The punishment of an outcast? The punishment of one who
was despised and rejected of men? Yes, Christ says, 'These
are my terms of discipleship. If any man is concerned to be
well in with the community, if any man is concerned to be
accepted by men, if any man lives for popular esteem and
popular favour, if anyone is concerned to be with the crowd,
that man is ruled out as one of my disciples'. The man who
loves the world is an enemy of God. If then we are to run
with persistence, we need to turn our back on the things of this
world. Behind the old nature, and behind the pull of the
world, there are of course the constant, the subtle and the
unceasing attacks of the Evil One. This is not a straight
forward athletic contest. This is like a contest in which the
others are trying to break the rules and in which you are liable
to be tripped; traps are being put in the way and pitfalls for
the unwary athlete. This is the kind of contest that Paul is
talking about. The enemy will do everything to try and keep
us from running with determination this race that is set
before us.

'So,' says Paul, 'I press on; I run with determination.' But
in such an athletic contest, it is not enough that the man
should have determined that he will run-he must discipline
himself for the task. One of the things that impresses me,
looking out on Ward Park, is the keenness of some of the
athletes in this town. Some of them are out early in the
morning doing their physical training and working really hard,
because if you are going to do well, you must train and train
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and train. I believe this is the New Testament picture. The
man who is really going to be a man of God must be a discip
lined believer. He must discipline his mind. He must be
prepared to spend time over the Word of God. I fear that one
of the great dangers at the moment is that spirituality is
assessed by the number of activities in which we are involved,
so that the person who covers the greatest number of conven
tions is high in spiritual reckoning. But the man who really is
making progress as far as the things of God are concerned, is
not necessarily the man who is rushing here, there and every
where, but a man who is prepared to let God speak to him
through the Word. There is no high road to success; there
must be steady daily discipline. We must let our minds be
enlightened and instructed by the Spirit, speaking through the
Word.

We must discipline our affections. This is surely what Paul
means when he says: 'Set your affections on things above, not
upon things on the earth'. 'Where your heart is'-yes, that is
the big issue, where do you set your affections? So many
Christians set their affections elsewhere than upon the things
of the Kingdom. They set their affections upon their homes.
Some of them are more concerned with their Sunday dinner
than they are with their Sunday worship. Some of them are
more concerned with temporary passing things than they are
with the things of eternity. We need to be concerned that we
put first Christ's Kingdom, Christ's righteousness. 'Set your
affections upon things above.' And your body? Yes, the
Bible is very realistic .and very practical in this. If the athlete
has to discipline his body, so also has the Christian. Is that
not what the Lord Jesus was talking about in that very strange
utterance, when He said, 'If your eye offend you, pluck it out
and cast it from you. If your hand offeQd you, cut it off and
cast it from you'. Obviously He was not speaking about physi
cal mutilation, but surely what He was saying was this-If
there is anything which constantly grips your eyes-if there is
a television programme, if there is an illustrated magazine, if
there is some doubtful form of reading, and it is taking up your
attention through your eyes, well, have done with that thing, if
it is hindering you in the race. If your foot is taking you in
any direction which will be a hindrance either to you or a
hindrance to the people of God, then stop at once! If your
hands are engaged in any activity which is a hindrance to your
spiritual welfare, cut it off and cast it from you.

Paul says, 'I bring under my body', and again he was using
language drawn from the Greek games. In fact, on that occa-
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sion, writing to the Corinthians, he used language that was
drawn from the boxing contests. There was a technical word
that was used to describe the knockout blow, when a man was
hit under the eye by the fist of his opponent, and Paul uses
that word to describe what he does to his body. He says: '1
deal with my body. I bring it into subjection, lest, when I have
preached to others, I myself should be disqualified'. We need
to discipline ourselves, to discipline our bodies. Some of us,
maybe, need to eat a little less before we start reading the
Scriptures, because you will not really concentrate on the
Word of God if your mind is rather lethargic because of too
much food. You say, 'But this is really coming down to a very
prosaic level'. But I believe that is where the Bible deals with
us-in very realistic terms. It is possible to have a false
spirituality, where we become so ethereal that we are detached
from the facts of the situation where we are. Paul says, 'Your
mind is involved, your affections are involved, your body is
involved, your whole being is involved that you might press on
toward the mark for the prize of the high calling of God in
Christ Jesus'. Men talk about a dedicated athlete, a man who
gives himself to his athletics. Well, this is what Paul is talking
about. He is not talking about the kind of Christians we so
often encounter today, for whom the things of God are fitted
into their programme, for whom the church prayer meeting or
the Bible study are simply items which may be fitted in or
which may not be possible. Paul is a dedicated man. His
whole being is set upon this great goal-to know Christ, and
everything else is secondary, everything else must be fitted
around this central determination.

'I press toward the mark for the prize of the high calling of
God in Christ Jesus.' This is the thing that controls us. There
is a call that is coming from heaven itself, and what a call it
is! It is a call which began before creation; 'Chosen in Christ
before the foundation of the world'-that is when God formu
lated His call. It was a call that was ringing out at Calvary
when Jesus said 'It is finished'. The great work of the salva
tion of His people was carried out. It is the call that has
sounded in the heart of each one who has heard the gospel,
and by the working of the Spirit has been constrained to
receive that gospel. This is the call of God. It is the call to
lay aside every weight, the call to run with determination with
our eyes on Jesus. It is the call that comes from the Father
Himself. There is many a lad engaged in a contest, an athletic
contest at school for example, and if his father is there watch
ing the contest, well, it is an added incentive to run hard and
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to try and win the prize. Paul says, 'The Father is calling'.
It is this upward call, this heavenly call. Oh, what do the calls
of the world matter! What does the clamour of human voices
count, in face of this great incentive-the call of God!

And the prize? There is indeed a prize for this contest. It
is not like the reward for the athlete in the Greek games, the
laurel wreath, so highly prized. Men strove with might and
main in order to wear that wreath as the conqueror. But it was
a fading wreath; and the athlete's conquest always is a fading
conquest. The men who were the great athletes of thirty or
forty years ago have been forgotten apart from the sports
textbooks. But our prize is not some fading one. It is not
something that is corruptible. Our prize is nothing less than
Christ Himself; to know that we will be in His presence, to
know that we will hear Him saying, 'Well done, good and
faithful servant'. The cheers of the crowd in the Greek
arena-this was the great moment for the athlete. But those
cheers are as nothing compared with one word from Jesus
Christ Himself. To reach the goal, to go into the presence of
the Lord, and to be in His presence to all eternity-this is
the prize. Nothing else really matters beside this. Every
human ambition fades into insignificance beside this goal to
know Christ, and to run with determination, that in the ulti
mate analysis we might be pleasing in His sight.

But there is one vital phrase in it all, a phrase that keeps
slipping into Paul's writings-somehow it comes in impercept
ibly because it is so much in his mind. It is the phrase 'in Christ
Jesus'. 'I press towards the mark for the prize of the high
calling of God in Christ Jesus.' And that phrase speaks of the
great miracle which God works in a man when He brings him
to the Saviour. What does it mean to be in Christ Jesus? It
means to be so united to the Son of God that we share the life
of the Son of God. So before you can be in this contest, before
you can run this race, you must have experienced the new
birth. There is no use thinking of running the Christian race
if you have not been born again. If you do not know Christ as
Saviour, then what I am talking about this morning is com
pletely irrelevant to your condition. The competitor must first
be numbered amongst the athletes before he can begin the
race. You must be in Christ Jesus, you must know Him as
Saviour, before you can begin to run.

But to be in Christ Jesus means to have a continuing reserve
of strength, to have a continual resource, in order that you may
he able to run, and it is at this point that the Christian race is
diametrically different from any athletic contest. The athlete
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seeks to build up, through his own efforts and through the
training of his coach, a reserve upon which he can draw in the
contest. But the Christian acknowledges that with all his
spiritual discipline, with all his determination, in himself he
wll never run, he will never persist to the end, he will never
win the prize. But the glory of it is this. This is not a call
which leads to disappointment and frustration. This is a call
which leads to victory, because it is a call to those who are in
Christ by humble faith in Jesus as Saviour, to those who
because they are in Christ draw from Him the strength that
they need. This Christ who ran the race and won the prize
is seated at the right hand of God and He is the One who
imparts His Holy Spirit to His people. So we run, not uncer
tainly, not unsure of ourselves, we run with persistence,
because there is dwelling within us the Spirit of God. Allied
with this call to run is the call-'Be filled with the Spirit',
because it is only as we know the fulness of the Holy Spirit
that we will be enabled to run so that we might win the prize.
In this contest all the power of the triune God is involved-the
upward calling of God the Father from heaven, calling His
people to run-the sight of Christ, the One who has run the
race, and who waits at the end of the course for the competi
tors-the presence and power of the Spirit of the living God,
dwelling in the hearts of the contestants that we may run to
the end.

My friends, in these days when there is so much superficial
Christianity about us, when there are so many people who
make a glib profession and show very little evidence of a deep
work of the Holy Spirit, let us take seriously what discipleship
means. This is not a jaunt in the country on a summer after
noon; this is not a pleasant picnic in which you indulge because
you get a certain enjoyment from it; this is a stern contest.
We are called to discipline ourselves and so to rely upon the
indwelling Holy Spirit that by God's grace, in face of so many
things that would sidetrack us and so much that would turn
us aside, with our eyes upon Jesus, the author and finisher of
our faith, we might, like the apostle, forget the things that are
behind and stretching unto those things that are before, press
toward the mark for the prize of the high calling of God in
Christ Jesus. May God give us grace to run, that by His grace
we may attain.
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J ephthah's Daughter
NONAGENARIAN

This article was written by one who is over
ninety years of age. She asked that it should
appear without a name-simply as from a

'shut-in sister'.

I am very fond of the book of Judges; it is a most interest
ing, inspiring and instructive one. For a long time I was averse
to the thought of Jephthah's daughter being offered as a burnt
offering (Judges 11 : 31), but comparing Scripture with Scrip
ture, there is no other alternative. We are all familiar with the
story, how that Jephthah was the son of a harlot, and was
raised up by God to fight Israel's battles. He vowed a vow
(verse 31) that if victory was given him, whatever came forth
from his house, on his return, he would offer in sacrifice as a
burnt offering. He did not expect it to be his daughter, for on
seeing her he says, 'Alas, thou art one of those that trouble
me, for I have opened my mouth to the Lord and I cannot go
back' (v. 35). He was torn between affection and what was
regarded as an unbreakable covenant with God.

In those days a vow to God was a very solemn thing and
must be fulfilled, as Lev. 27 : 26-29 reminds us. 'No devoted
thing ... both of man and beast shall be sold or redeemed,
but shall surely be put to death.' Added to this, Jephthah
uttered all his words before the Lord, so they could not be
taken back (Numbers 30 : 2). Then Eccles. 5 : 2-5 reminds us,
'Be not rash with thy mouth, and let not thine heart be hasty
to utter anything before God'. How often in times of sickness
or trial we promise that we will give or dO something for God,
and when the trial is removed we forget all about it, but God
does not. He has registered that promise and maybe some
succeeding chastisement may befall us, for which we cannot
account, but we do not put it down to that broken promise.
God counts us fools when a vow is not performed, and we
are not to defer the fulfilling of it. God is a God of truth, and
He expects truth from His people. We live in a day of com
promise, and very few people 'say what they mean and mean
what they say'. We are so accustomed to vacillate. To us, the
thought of human sacrifice is abhorrent, but we must remem
ber that Israel had been in the land 300 years, and they were
accustomed to these heathen practices. The king of Moab
sacrificed his eldest son, and later, Ahaz, king of Israel, did
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the same. God Himself accused them of this idolatry in
Psalm 106 : 37-38. To what depths we can descend when we
depart from the living God!

So much for the vow. let us turn to the victim of it-a
young woman with life all before her, and perhaps cherishing
the hope of one day becoming the mother of the Messiah, as
many Jewish women did. This hope was shattered with the
thought of sacrifice before her. This is perhaps what she
regretted most. as she went to the mountains with her com
panions. Anyway, look at her courage. her ready acquiescence
in the face of it all. her desire that her father should keep his
vow. She evidently realised how solemn was such an oath.
Many will say that God does not require the keeping of such
an oath, but what then of the Scriptures quoted? God does
not command human sacrifices. but if a man makes a rash
vow he must fulfil it. Joshua 9 : 15 is a case in point. He and
the elders of Israel swore an oath to the Gibeonites that they
would let them live, circumstantial evidence, and not God's
guidance actuating them. Three days later they find that they
are enemies and near neighbours, and in spite of protests from
the nation they could not slay them, but must keep to their
word (18, 19, 20). It is expressly said. 'because of the oath
which we sware unto them'. As God had commanded Israel
to exterminate their enemies (Deut. 20 : 17), surely this could
have been reversed, but it was not. When Saul later tried to
kill them, retribution came on his posterity (2 Sam. 21). This
is proof that God does not allow reservation in such cases.
Jephthah himself was very distressed, but notice. he does not
say, 'I will offer a bullock instead', because what he had
uttered before the Lord was binding and could not be
annulled. So the sacred record ends with 'he did with her
according to his vow, which he had vowed' (39). May we
learn the lesson and not make rash promises to God. and may
we imitate the daughter's resignation and devotion to God.
She might have bitterly complained, and justly so, of her
tragic fate, but not one word of resentment do we hear. Oh,
that as women we may cultivate these virtues and the record
will not have been written in vain.

The practice of making solemn vows in time of trouble is to
be commended. when it is followed by the far less common
custom of fulfilling them when the trouble is over.

-CO H. SPURGEON.
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MARTIN LUTHER
A DISPLAY OF FEARLESSNESS

S. M. HOUGHTON

In the year 1521 the Emperor Charles was a youth of
twenty-one years and the most powerful monarch of his time
-he ruled over Spain arid such of the Indies as had then been
conquered, the Netherlands, Southern Italy, and as Holy
Roman Emperor from 1519 onwards he had titular sway over
all German lands. He had three possible courses of action
open to him in respect of the German Reformer. He could
yield to the steady pressure of Rome and condemn Luther out
of hand by imperial mandate since he was already under the
Papal ban of excommunication. Or he could invite Luther to
meet him privately in the hope that friendly words and
gracious hospitality from such a quarter would cause him to
forsake his opposition to the Roman Church and the Papal
system. Or he could summon the Reformer to appear before
him and the notables of Church and State at the Diet of
Worms (pronounced Vorms), where the matters in dispute
could be rigorously investigated. The Emperor chose the last
named course. The document bearing the signature Carolus
(Charles) that summoned Luther to the fateful gathering is
still preserved.

The appearance of Luther before the Emperor and the
notables of Germany and the Church is one of the most
famous episodes of European history, and carries a significance
which has now endured for over four centuries, and doubtless
will continue till the end of time. It is one of the memorable
occasions when we see one man, valiant for the truth of God,
arrayed against a multitude of others who oppose the truth,
and we call to mind such scenes as that upon Mount Carmel
where Elijah opposed the prophets of Baal, or that where the
solitary prophet Micaiah appeared in the cause of God before
Ahab and Jehoshaphat and the four hundred lying prophets.
Well was it for Luther that he realised that the cause in which
he now fought was not his but the Lord's, and that he was in
himself a frail mortal man. The person who, in such circum
stances, fails to realise the insufficiency, indeed the nothing
ness, of mere man, is not fitted to fight the battles of the Lord.
Divine strength is made perfect in human weakness, and so
Luther found it, to his joy. His deep sense of his need and
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utter weakness drove him to the only place where strength to
stand in the day of battle can be obtained. Thus it was that,
before he appeared before the assembled princes of both
Church and State, he committed himself and his cause to Gcd
in no uncertain manner, using some such words as these:

'0 my God! come Thou to my aid, and protect my cause
and Thine against the wisdom of the world. Grant me this
prayer which Thou alone canst grant. It is Thy cause, 0
my God, and not mine; it is not for me, but for Thee to
defend me against the great ones of the earth. It is Thy
cause, the cause of justice and of eternity. God of all time,
come to my aid, that aid which none among men can
afford me. Flesh is flesh; man a poor, weak, failing,
faltering creature. I am ready to give up my life as 'twere
a lamb. The world cannot prevail, and were it given up
even to a greater legion of devils, even though the work of
Thy hands were to give way and the earth open its abysses
before me, I remain firm: my soul is Thine. It is Thine
and with Thee to all eternity. Amen. 0 my God, aid me.
Amen.'

Many of Luther's friends had no little fear for the safety of
the Reformer. They remembered how John Huss, the Bohem
ian Reformer of the previous century, had been summoned to
attend before a similar Council at Constance, under the
promise of a safe-conduct, and how he had been basely
betrayed and committed to the flames, one of Europe's noblest
martyrs. It was in vain, however, that the case of Huss was
mentioned to Luther who openly avowed his trust in the
Almighty God. 'I know and am certain.' he said, 'that our
Lord Jesus Christ still lives and rules. Upon this knowledge
and assurance I rely, and I will not fear ten thousand Popes,
for He who is with us is greater than he who is in the world.'

In such a spirit Luther left Wittenberg on April 2nd, 1521,
and set out upon his momentous journey to the city of Worms.
Carriages and horses were offered to him by the magistrates of
Wittenberg and these he thankfully accepted. Before the party
-for Luther did not travel alone-rode the imperial herald in
his coat of arms, bearing the blazoned sign of the imperial
golden eagle symbolic of his office. He announced to all and
sundry at convenient places along the route the name of the
man upon whom the eyes of all were directed, and who had
with such boldness denounced in God's Name the Pope and
the erroneous teachings of the Roman Catholic Church. As
city after city was passed, great crowds collected to see the
equipage roll by and to catch a fleeting glimpse of the monk
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whose words had set Germany ablaze. Many doubtless came
to admire, many to condemn.

The route taken led through Erfurt, the city where Luther
had entered the monastery in which the Lord first met with
him. It was, therefore, a city of sacred recollections, and here
the Reformer had the joy of preaching on a certain Lord's day
morning, on the subject of peace through Christ the Redeemer,
'by faith in whom and in His work of salvation we are justified
without any works or merit of our own'. A great crowd
assembled to hear the discourse, and while this was in progress
an ominous creaking, followed by a loud crash, was heard in
the over-weighted balconies of the church. At once fear seized
upon the people, who not unnaturally supposed that the build
ing was about to fall upon their heads, and who were about to
make a panic-stricken rush for the exit, when Luther made a
sign to them to desist, and in a calm and quiet manner he said,
'My brethren, see you not that this is merely the hand of the
devil who desires to prevent you from hearing the word of
God, which I announce to you? Remain where you are:
Christ is with us and for us.' The effect of these words was
striking, and without further ado order again prevailed.

Leaving Erfurt, Luther came to Eisenach, 'his own dear
Eisenach' where Frau Cotta had shown him such kindness in
his poor student days. He paused beneath her window and
with tears in his eyes recollected the goodness of the Lord in
raising up to him such a friend in his time of need. Frau Cotta
had died ten years previously. From Eisenach, where the
Reformer again preached, the procession passed on to
Frankfort-on-Main, and on many occasions Luther received
warning of the danger which threatened, and which, like a dark
cloud, seemed about to break over his head. Indeed, certain
of his friends urged him to flee whily yet there was time, but
he replied, 'Flee! Oh no; I will go on. I will enter the town
in the Name of Jesus Christ.' To another he replied that
though Huss was burnt, yet the truth was not burnt, and he
would go to Worms though there were as many devils there as
tiles upon the housetops. Later it came to Luther's knowledge
that the Roman Catholic party had craftily endeavoured to
prevent the Reformer from proceeding to Worms by hinting
that a fate similar to that of Huss awaited him, their real
object however being to cause Luther's fears to delay him to
such an extent that his safe-conduct would expire before he
entered Worms. In this case he would have been condemned
unheard, and branded for a coward worthy of immediate death
at the stake.
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Early on the morning of April 16th, the old bell towers of
Worms appeared in sight. Luther, as some writers tell us, rose
in his carriage and began to sing heartily a hymn which he is
said to have composed during his journey:

'Ein' feste Burg ist unser Gott,
Ein' gute Wehr und Waffen.'

The tune to which he sung it was also his own. Certain it is
that the words were most appropriate to the occasion, and as
this is the most famous hymn that the Reformation produced,
and one which breathes the very spirit of the intrepid
Reformer, it is here given in its entirety, in the English transla
tion made by Thomas Carlyle. This translation has the merit
of preserving the rhythm and sturdy vigour of the original
German rendering.

A safe stronghoid our God is still,
A trusty shield and weapon;

He'll help us clear from all the ill
That hath us now o'er taken.
The ancient prince of hell
Hath risen with purpose fell,
Strong mail of craft and power
He weareth in this hour-

On earth is not his fellow.

With force of arms we nothing can,
Full soon were we down-ridden;

But for us fights the proper Man,
Whom God Himself hath bidden.
Ask ye, Who is this same?
Christ Jesus is His Name.
The Lord Sabaoth's Son,
He, and no other one,

Shall conquer in the battle.

And were this world all devils o'er,
And watching to devour us,

We lay it not to heart so sore,
Not they can overpower us.
And let the prince of ill
Look grim as e'er he will,
He harms us not a whit,
For why? His doom is writ

A word shall quickly slay him.
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God's Word, for all their craft and force,
One moment will not linger,

But, spite of hell, shall have its course,
Tis written by His finger.
And though they take our life,
Goods, honour, children, wife,
Yet is their profit small,
These things shall vanish all,

The city of God remaineth.

This hymn, when first published, was described as 'based
on Psalm 46: "God is our Refuge and Strength".' Clearly,
however, the Psalm is used only as a motto, for throughout,
the imagery of the hymn is Luther's own.

It appears to be the case, however, that the claim that the
hymn was composed before the Diet of Worms is but ill
grounded. The fact is that, when Luther's earliest poetical
compositions were published in 1524, three years after the
holding of the Diet, the hymn in question was not included,
presumably because it had not been written. The theory of
Merle d'Aubigne, the famed historian of the Reformation, is
that it was composed at the time of the Diet of Augsburg
(1530). In his History he assesses the value of the hymn in the
following words: 'Never did soul that knew its own weakness,
but which, looking to God, despised every fear, find such
noble accents. This hymn was sung ... in all the churches of
Saxony, and its energetic strains often revived and inspirited
the most dejected hearts'.

The indisputable fact is, however, that 'Ein' feste Burg ist
unser Gott' was first published in 1529, and was in all proba
bility written for the Diet of Spires (April, 1529), at which the
German Princes were acclaimed for tl;1e first time as Protest
ants. 'With this hymn,' says an old writer, 'Luther entered a
protest before the entire German people against endeavours
to obstruct the Gospel.' Heine, German lyric poet and critic,
termed the hymn 'the Marseillaise of the Reformation'. It was
sung by German and Scandinavian Protestants on numberless
occasions and virtually became the 'national anthem' of
Germany. Gustavus Adolphus, king of Sweden and Protestant
champion during the famous Thirty Years' War in Germany,
caused it to be sung on one occasion by his whole army before
they engaged in battle. Thomas Carlyle's is the most famous
of various English translations, but for the sake of compari
son, we give two verses of the hymn in a translation by Dr.
F. H. Hedge:
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A mighty fortress is our God,
A bulwark never failing:

Our helper He amid the flood
Of mortal ills prevailing.
For still our ancient foe
Doth seek to work us woe;
His craft and power are great,
And, armed with cruel hate,

On earth is not his equal.

God's Word, above all earthly powers,
No thanks to them, abideth;

The Spirit and the gifts are ours
Through Him who with us sideth.
Let goods and kindred go,
This mortal life also;
The body they may kill,
God's truth abideth still,

His Kingdom is for ever.

Looking into the matter of the translations of this hymn into
English, one is astonished to find how many such translations
have been made by a great variety of persons. Dr. John
Julian, in his Dictionary of Hymnology, enumerates eighteen
as in common use, and supplies a further list of thirty-one 'not
in common use', followed by thirteen more of American
origin. A further point made by the same author is that in
1830 Mendelssohn made use of 'the magnificent chorale by
Luther' in the fifth movement of his Reformation Symphony.

At this point it is convenient to call attention to the fact that
Luther ranks as one of the greatest of German hymn-writers.
He was the first to give hymn-singing a recognised place in the
service of the Church, and the first to .write hymns-thirty
seven in all, twelve of them being translations from the Latin
which were fitted to the hearts and lips of truly Christian men.
'It is my intention,' he wrote to his friend Spalatin, 'to make
German psalms for the people; that is, spiritual songs whereby
the Word of God may be kept alive among them by singing;
we seek therefore everywhere for' poets.'

It is the quality, not the quantity, of Luther's work in this
sphere that ranks high. 'His hymns,' writes a critic, 'are
characterised by simplicity and strength. They breathe the
bold, confident, joyful spirit of justifying faith which was the
beating heart of his theology and piety. He had an extra
ordinary faculty of expressing profound thought in the clearest
language. In this gift he was not surpassed by any uninspired
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writer; and herein lies the secret of his power. He never
leaves the reader in doubt of his meaning. He brings the truth
home to the heart of the common people, and always hits the
nail on the head. His style is racy, forcible, and thoroughly
idiomatic.... His hymns accompanied the Reformation in its
triumphant march through German lands. How highly his
contemporaries thought of him may be inferred from Spangen
berg, who said in 1545: "The rhymes are easy and good, the
words choice and proper, the meaning clear and intelligible,
the melodies lovely and hearty, and in sum, all is so rare and
majestic, so full of pith and power, so cheering and comfort
ing, that you will not find his equal, much less his master".'

Perhaps the second-best of Luther's hymns is that based on
the opening words of Psalm 130 (De profundis clamavi ad Te,
'Out of the depths I cry unto Thee, 0 God'). The best-known
translation into English is probably that by Richard Massie,
which begins 'From depths of woe I raise to Thee'. The
following version, however, is equally good. It is entirely
typical of the German Reformer.

Out of the deep I cry to Thee;
o Lord God, here my crying:
Incline Thy gracious ear to me,
With prayer to Thee applying.
For if Thou fix Thy searching eye
On all sin and iniquity,
Who, Lord, can stand before Thee?

But love and grace with Thee prevail,
o God, our sins forgiving;
The holiest deeds can naught avail
Of all before Thee living.
Before Thee none can boast him clear;
Therefore must each Thy judgment fear,
And live on Thy compassion.

For this, my hope in God shall rest,
Naught building on my merit;
My heart confides, of Him possessed,
His goodness stays my spirit.
His precious Word assureth me;
My solace, my sure Rock is He,
Whereon my soul abideth.
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And though I wait the livelong night
And till the mom retumeth.
My heart undoubting trusts His might
Nor in impatience moumeth.
Born of His Spirit. Israel
In the right way fareth well,
And on His God reposeth.

What though our sins are manifold?
Supreme His mercy reigneth;
No limit can His hand withhold,
Where evil most obtaineth.
He the good Shepherd is alone,
Who Israel will redeem and own,
Forgiving all transgression.

It is recorded that when Luther's dead body was borne
through Halle. on its way to its last resting-place at Witten
berg, his countrymen thronged into the church where it was

. laid, and amidst their tears and sobs, sang this hymn beside it.

Prayer is a matter more of the heart than the head: in prayer
it is not so much fluency that prevails, as fervency (lames
5:16), nor is God so much taken with eloquency of speech as
the efficacy at the Spirit. Humility is better than volubility:
here the mourner is the orator; sighs and groans are the best.

-THOMAS WATSON.

Scripture is not a dry tale or an old chronicle: it is the ever
living, ever youthful Word which God at the present time and
always sends out to His people.-HERMAN BAVINCK.

In heaven we shall appear, not in armour, but in robes of
glory. But here our arms are to be worn night and day. We
must walk, work, sleep in them, or else we are not true soldiers
of Christ.-WM. GURNALL.
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Doctrinal Definitions
PAUL TUCKER

THE HOLY SPIRIT AND SPIRITUAL TRUTH

Three outstanding chapters in Paul's Epistles are devoted
to the ministry of the Holy Spirit. Romans 8 speaks of Life in
the Spirit; 2 Corinthians 3 speaks of Likeness to Christ and
Liberty through the Spirit; 1 Corinthians 2 is concerned with
the relation that the Holy Spirit sustains to the teaching and
understanding of Spiritual Truth. Here are the foundational
principles of a Biblical ministry. Paul opens by defending his
message and his method, both of which had been criticised by
his detractors. Having traced the history of his visit and his
own limitations, he reminded the Corinthians how they, and
anybody else, could be made to know and appreciate the
Gospel. He states the relation the Spirit bears to the preacher's
teaching and to man's knowledge.

I. KNOWLEDGE OF DIVINE TRUTH CANNOT BE UNDERSTOOD

BY UNCONVERTED MEN.

Paul refers constantly to 'things'. 'Things prepared' (v. 9).
'Things received' (v. 12). 'Things given' (v. 12). 'Things
revealed' (v. 10). These things are spiritual and eternal reali
ties relating to man (v. 11), God (v. 12) and the Holy Spirit
(v. 11). They cannot be appreciated by the unconverted. Paul
speaks of the 'mystery of God' (v. 7). A mystery in Scripture
is a secret that was hidden but which God has revealed to His
own. It is something undiscoverable by human reason, how
ever noble. 'None of the princes of this world knew' or 'got to
know.' Princes of state and religion, like Herod, Pilate,
Caiaphas, did not know who Jesus was, otherwise they would
not have crucified the Lord of Glory. Paul argues that spiritual
appreciation comes from God: 'Eye hath not seen' (not by
observation), 'nor ear heard' (not by information), 'neither
have entered into the heart of man' (not by imagination), 'but
God hath revealed them unto us by His Spirit' (but by revela
tion, vv. 9, 10). 'Things prepared' (v. 9) refers to the Old
Covenant and all the preparations for the Coming of Christ.
'Things revealed' (v. 10) speaks of the New Covenant and the
fulfilment of God's gracious design in bringing to us the
Gospel of Christ Who is the Wisdom of God and the Power
of God. Paul's teaching is in keeping with our Lord's in
John 14 : 17 and 14 : 26. 'The Spirit of God is needful before
the knowledge of spiritual things can be attained by man. He
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reveals them; and it is only by such revelation that we can
know, even though the revelation of the Truth is already in
the Word' (A. J. Cumming).

11. PAUL SHOWS THAT H1S TEACHING OF THE TRUTH,

HOWEVER LIMITED IT MAY HAVE SEEMED, WAS UNDER

THE CONTROL AND 1N THE POWER OF THE HOLY SP1RIT.

'Which things we speak, not in the words which man's
wisdom teacheth, but which the Holy Ghost teacheth' (v. 13).
Of all the claims put forth by sacred writers in the Bible,
probably none is more precise and definite. Paul declares that
he fitted spiritual truth to words suggested by the Spirit. He
claims inspiration for the words he used, not only for the ideas
in his mind. Ideas to be accurately conveyed must be clothed
in the appropriate and accurate words. Paul says his message
was the Word of God, no less than that. He speaks of 'my
speech' (v. 4), probably referring to the substance and content
of the message, and 'my preaching', possibly the method in
which he delivered the message, as being in 'demonstration of
the Spirit and of power' (v. 4). The Spirit authenticated his
message and the manner of its presentation.

Ill. PAUL SPEAKS OF THE TWI RECEPTION THAT THE

GOSPEL RECEIVES.

It is no proof that the Holy Spirit is not in the message if
people do not believe. See Stephen, Acts 6 : 10; 7: 57. Two
receptions are noted in the passage. (a) That of the spiritual
man (v. 15), 'Now we have received not the spirit of the
world .. .' (v. 12) (Greek: 'we were receiving not .. .'). The
spirit of the world offered itself continually, but was being
rejected step by step. The Spirit Who was from God (R.V.)
was received. The word 'received' means 'to take, or appro
priate' (Matt. 26 : 26; John 20 : 22). (b) :There is the attitude
of the 'natural man' (v. 14). 'He receiveth not the things of
the Spirit of God.' This is a different word translated
'received', and means 'to offer hospitality'. The natural man
is inhospitable to Divine truth. He does not welcome it. It is
foolishness to him. He has no taste or relish for the Gospel.
He has no capacity for spiritual things. 'Neither can he know
them, for they are spiritually discerned.' Only preaching in
the power of the Spirit can give the needed illumination. We
who teach and proclaim the Gospel must increasingly recognise
the need for regeneration (John 3 : 3).
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English Puritanism
PETER TOON

Part 11. Stuart Puritanism 1604 to 1630
From 1590 to the death of Queen Elizabeth in 1603, and

then for nearly three more decades, much Puritan zeal was
directed into areas where monarch or bishops had little or no
power to interfere. The efforts to change the structure of the
Church had absorbed much energy and bad achieved very
little. Thus after the destruction of the Presbyterian move
ment the brotherhood of preachers began to emphasise, as
never before, the importance of household (family) religion,
of keeping the Sabbath day holy, of personal devotion, and of
the need for a sound, practical divinity.

'If ever we would have the church of God to continue
among us,' wrote Richard Greenham, rector of Dry Drayton,
near Cambridge, 'we must bring it into our households and
nourish it in ourfamilies.' Middle-class households-and most
Puritans were middle-class-often would include servants,
apprentices, and journeymen. In this context the role and
influence of heads of households was critical and so Puritan
preachers addressed much advice to them. Though family
prayers were held daily, Sunday was jealously guarded as a
special day of worship; it provided a fine opportunity to instil
Biblical knowledge and godliness. This Puritan emphasis on
the holiness of Sunday ensured the development of the tradi
tional English Sunday-an institution which lasted until the
twentieth century.

The provision of sound, yet practical, divinity for the edifi
cation of preachers and heads of families was begun by such
preachers as Greenham, Edward Dering, Richard Rogers and
Henry Smith. Their printed works often contained sermons
they had preached or cases of conscience they had solved. But
by 1600 and for some years to come the most widely read
Puritan writer was William Perkins, who until his death in
1602, was a fellow of Christ's and lecturer at St. Andrew's,
Cambridge. In his Golden Chaine, and in other books, he set
forth in lucid and readable prose a descriptive psychology of
sin, regeneration and sanctification in the context of a Calvinis
tic understanding of the nature and character of God.
(a) THE HAMPTON COURT CONFERENCE.

The brotherhood of preachers and their lay brethren
naturally hoped for better days when reform could take place
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in the Church at large. Thus the accession to the throne of
James, who had been reared in the Church of John Knox, gave
Puritans some ground for hope that further reform would take
place immediately. As things turned out, their hopes were
short-lived, but they zealously seized the opportunity and
gathered a thousand or so signatures to a petition. This they
presented to the new king as he travelled south from Edinburgh
to London. Those who worded the Millenary Petition spoke
'neither as factious men affecting a popular party in the ..
Church, nor as schismatics, aiming at the dissolution of the
state ecclesiastical'. They requested not the introduction of a
full programme of presbyterianism but moderate reforms
within the diocesan structure of the Church. These reforms ..,.
could be decided, they suggested, by 'a conference among the
learned'. They did, however, make certain grievances known
and ask for their removaL These were the discontinuance of
the sign of the cross in baptism, less liturgical music, no
bowing at the name of Jesus, the stopping of excommunication
for petty offences and the reform of church courts. The idea
of a conference of the learned, with himself as chairman,
pleased the new king for he regarded himself as a competent
theologian.

In the summer of 1603, as they waited for James's first
Parliament and the promised conference, certain Puritan
leaders mounted a campaign whose aim was to prove that what
the bishops told him about Puritanism was false. They aimed,
with the help of their brethren throughout the country, to show
that Puritans were not schismatics, that the Church was in
dire need of godly, learned preachers and that most English
men favoured Puritanism. Some of the brethren, either out of
zeal for truth or misguided enthusiasm, went too far in their
condemnations and the Puritan campaign aroused considerable
resentment. Both Cambridge and Oxford Universities de
nounced those who organised petitions and suggested or
demanded reforms. Pressed also by his advisers, James post
poned the promised Conference from November to January
and forbade the collection of signatures for petitions.

As they waited for the Conference, the local groups of
Puritan ministers, who had once more begun to meet openly,
made suggestions as to who should be their representatives. If
James or his government had taken notice of this advice both
moderate and extreme Puritans would have attended the
Conference; but the spokesmen at Hampton Court were to be
government nominees. And the government chose only
moderate men. Two of them, John Reynolds of Oxford and
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Thomas Sparke of Bletchley, were so moderate as hardly to
justify the name of Puritan; the other two, John Knewstub
from Suffolk and Laurence Chaderton from Cambridge,
though in favour of presbyterianism, were senior brethren and
very conscious of the need for a realistic goal, which in effect
meant moderate demands of the king. As the conference
gathered, an assembly of Puritan ministers met nearby. Its
purpose was to offer advice and instruction to the four
representatives. This included a demand for a resident preach
ing ministry, a revision of the Thirty-Nine Articles, the
removal of offensive ceremonies, the correction (not removal)
of the Liturgy, the reintroduction of prophesying, the reforma
tion of the Sabbath, and the authorisation of a new short
catechism. And, in the main, the four spokesmen made known
these demands at the conference.

The three days of discussion were probably more like a
round-table conference than a confrontation of two hostile
parties. Several bishops, Rudd of St. David's, Robinson of
Carlisle, and Matthew of Durham, were sympathetic to most
Puritan demands. It was Bancroft of London and Bilson of
Winchester who were militantly anti-Puritan. Moreover, the
king was not an impartial chairman: though possibly favour
ing Bancroft's position, he sometimes spoke as if he were a
third party to the discussion. So he did agree to some conces
sions being made-minor changes in the Prayer Book, bishops
to be assisted by other clergy when suspending or depriving
ministers, and the making of a new translation of the Bible
(the Authorised Version of 1611). Yet it was made clear that
the diocesan episcopal structure of the Church would remain
and that those who rejected this would not be kindly treated.

The king had spoken; the ecclesiastical situation resumed
its Elizabethan aspect with the monarchy opposed to the
Puritan demands. In a royal proclamation on March 5th,
James ridiculed the 'weak and slender proofs' adduced by the
Puritans at Hampton Court and called on all his subjects to
conform by Midsummer Day, June 24th. He warned them
not to 'expect nor attempt any further alteration in the com
mon and public form of God's service from this which is now
established'. And he meant what he said!

Cb) OPPOSITION FROM ARCHBISHOP BANCROFT.
Archbishop Whitgift died in February, 1604, and was suc

ceeded in December by Bancroft. Whilst still Bishop of
London, the latter had presided over Convocation in April
which had passed a new set of canons. All agreed that these
were long overdue since no one was sure just how much of the

•
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medieval canon law was still in force; the situation before 1604
was that the constitution of the Church rested on a combina
tion of royal proclamations and Acts of Parliament. No fewer
than 141 canons were passed and these regulated every aspect
of Church life. A good number of them were aimed at exclud
ing both Puritans and Roman Catholics from the Church. One
canon even revived the enforced subscription to the three
articles, which had been first required by Whitgift in 1584.

Parliament claimed that the canons could not become
law until ratified by itself, but James supported Bancroft in
the view that parliamentary approval was not required.
Becoming Archbishop, Bancroft proceeded to enforce the
canons. During 1605 the ecclesiastical authorities admonished
and suspended about three hundred Puritan clergy, but only
about one hundred were deprived of their livings. The plight
of the deprived ministers was one of the many religious issues
that were raised again and again in the House of Commons,
and tl1is issue contributed to the growing division between the
king and his Parliaments. The pressure to conform to the law
of the established religion of the land caused much heart
searching amongst both laymen and clergy, but especially the
latter. Many of Puritan sympathies hesitated and then con
formed. Fear, economic realities, a desire not to leave their
flocks, and a belief in the necessity of one State Church were
motives that kept them from dissent. The stubborn minority
who would not conform found themselves driven by either
conscience, logic or the force of events into separatism or exile
or both. Only a few men in isolated parishes or in the darker
corners of the land were able to continue as nonconforming
parish ministers.

In the area of England where Yorkshire, Lincolnshire and
Nottinghamshire meet, two important separatist churches
came into being at this time. John Smith, a former fellow of
Christ's, Cambridge, lost his lectureship at Lincoln and became
pastor of a group of separatists in Gainsborough. From this
secret congregation another was formed at Scrooby in the
home of WiIJiam Brewster. Richard Clifton, rector of Bab
worth, led the Scrooby group, which was shortly joined by
John Robinson, a former fellow of Corpus Christi College,
Cambridge, and lecturer at St. Andrew's, Norwich. Both
churches found life difficult and therefore fled to Holland in
1608. In Amsterdam they met other English separatists who
had fled from London in the 1590's. In the last two decades
of the sixteenth century a small minority of Puritan laymen
(led by such men as Robert Browne, Robert Harrison, Henry
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Barrow, Francis Johnson, John Greenwood and Henry Ains
worth) had turned to separatism; but the seventeenth century
was to witness large sections of English Christians regarding
it as an ideal, or practising it by necessity. Yet in the first
decade of the century, and for many years to come, separatism
was regarded with horror by both Puritan and Anglican.

Amongst those who found the practice of separatism or
wholehearted conformity to the new canons equally deplor
able, a small group adopted what may be called either Non
Separatist Congregationalism or Semi-Congregationalism.
Their leaders included Henry Jacob, who had been active in
the preparation for the Hampton Court Conference, William
Ames, a fellow of Christ's College, and William Bradshaw,
author of the famous English Puritanism (1605). In this book
he put forward the idea of a nation-wide system of local,
independent churches, administering their own discipline, but
yet all kept in harmony and free from error by the civil magis
trate. Naturally the authorities found this book dangerous and
its author had to flee for safety. Ames, who translated the
book into Latin, also had to flee to Holland, where his skill as
a theologian was recognised by the Dutch Calvinists. This
Congregationalist doctrine of the Church, however, eventually
rose from insignificance to become the church polity of the
colony of Massachusetts. To implement it in England under
the Stuart kings was impossible.

(c) PARISH REFORMATION.

The majority of Puritan ministers subscribed and for them
reformation continued to mean the pursuit of holiness in
personal living and in family life. A Puritan minister or lay
man was distinguished from other professing Christians by his
emphasis on the need for Biblical (Calvinistic) theology in
regular sermons and catechising, on the importance of personal
religious discipline, and devotion to duty in all aspects of life.
He was often called a 'precisian'. As we noted above, a
Puritan home was a place where a portion of the Bible was
read and studied daily, where prayer was offered, where six
hard days' work were done and where the Sabbath was kept
holy: in short, a place where God was honoured.

The Puritan brotherhood supplied the members of these
homes with suggestions for the conduct of one's life. In a
Garden of Spiritual Flowers, Rogers told his reader to awake
with God and pray: 'and let this be done solemnly on thy
knees ... that it may be done with a humble, pure and sincere
devotion'. Concerning the regulation of the day: 'be not a
tale-bearer, nor a tale receiver; deale justly and uprightly with
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all men; let thy conversation be without covetousnesse and
with prodigalitie: serve the Lord in singleness of heart; be
doing good and abstain from all appearance of evil'. Of the
observance of Sunday Rogers had much to say. The head of
the family takes his family to the parish church. To keep their
thoughts from wandering, he and they are to keep their eyes
upon the preacher. They are to note the text, observe how it
is divided, find the Scripture proofs, and fold down the leaf at
the appropriate page so that they may review it at leisure. At
home they are to discuss the sermon in the family circle after
dinner.

The duties of husband and wife also occupied the minds of
the preachers. Indeed, there was virtually no part of the life of
a Christian that the preachers omitted either to talk or write
about. Of all the books written to promulgate the Puritan way
of life, those of John Dad on the Ten Commandments, The
Lord's Prayer and The Book of Proverbs were probably the
most widely circulated in the first forty years of the seven
teenth century. Between 1603 and 1633, A Plaine and Familiar
Exposition of the Ten Commandments was issued eighteen
times. Those who read in the twentieth century these books
by Dod will find, perhaps to their surprise, that the Puritan
code of life was not as ascetic as popular thought has often
suggested. It was in fact a positive attempt to honour God in
all departments of life: and those who sought to practise it
were not all dull kill-joys.

Most Puritans kept careful diaries of both their thoughts
and actions. With great care they wrote an account of their
day, describing their sins, extolling God's mercies, noting
memorable events, and analysing any progress in the pursuit
of holiness. Believing that he or she was a child of God,
justified by faith and regenerated by the Holy Spirit, the
Puritan saint saw meaning and relevance in every action and
event. His diary proceeded on this assumption. It has been
suggested that the diary was to the Puritan what the confes
sional was to the Roman Catholic. There is, however, little
truth in this assertion, since, for the Puritan, the daily diary
was a thankful statement of God's goodness as well as an
acknowledgement of personal sin and failure.

The emphasis on practical divinity which characterised
Puritanism in this period is well stated by John Downame in
his Guide to Godliness:

'I could find no one part of Divinity more profitable in
these times . . . than that which consisteth more in
experience and practice, than in theory and speculation;
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and more principally tendeth to the sanctification of the
heart than the informing of the judgement and the increas
ing of knowledge; and to the stirring up of all to the
practice of that they know in the duties of a godly life, and
in bringing forth the fruits of faith in new obedience; than
to fit them for discourse.'

The teaching of this practical theology was the task of parish
ministers, lecturers, chaplains and heads of families.

Some Puritan intellectual energy was, however, left over to
defend the doctrines of Calvinism against the growth of
Arminianism in the English Church. As the century pro
gressed the word 'Arminianism' tended to mean not only the
general theological viewpoint of the followers of Arminius
but also a high doctrine of episcopacy, accompanied by a love
of ceremony and ritual in church worship. Thus from the
Puritan point of view it was a double evil.

Though opposed by Bancroft and to a less extent by George
Abbot, who succeeded him as Archbishop of Canterbury in
1610, the Puritan brotherhood continued to expand. From
Emmanuel, Sidney Sussex and Christ's a steady flow of young
Cambridge men entered the parish ministry or became
lecturers in market towns. Quietly but effectively the Puritan
approach to life was being disseminated throughout the nation.
It attracted the attention of men in Parliament, of lawyers, of
merchants, of gentry and of artisans. Indeed, it was the close
ties of Puritan preachers, parliamentarians and lawyers that
made the Puritan Revolution of the 1640's a reality-but that
is another story.

(d) PURITAN FEOFFEES.

In the first two decades of the seventeenth century several
younger Puritan ministers came into prominence to replace
such men as Greenham and Perkins as ~cknowledged leaders
of the brotherhood. Worthy of mention are such names as
Richard Sibbes, William Gouge and John Preston. In 1604
Sibbes was at St. John's as a student, but by 1620 he was a
lecturer in Gray's Inn, London. Lawyers, rich citizens and
many ordinary people were amongst the crowds who flocked
to hear him. William Gouge, a graduate of King's College,
preached in the parish of Blackfriars, first as lecturer and then
as minister, for forty-five years, from 1608 to 1653. John
Preston impressed King James and was taken to Court as a
chaplain to the Prince of Wales. He counted amongst his
friends several important noblemen, and through these men, as
well as by connections at Court, he was able to help the
Puritan brotherhood in various ways. Sibbes and Preston died
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before Gouge, but their influence continued long after their
deaths through the publication of their sermons, which were
edited by their friends.

As the influence of the preachers increased, an attempt was
made to give to that influence a permanent, financial support.
This took shape in the form of a committee or society, begun
in 1626, and led by WiIliam Gouge and Richard Sibbes. Its
aim was to buy up lay impropriations (lands from which tithes
were legally exacted and which were in the hands of laymen, not
the Church) and use the income to support the Puritan cause.
The committee consisted of twelve feoffees: four ministers,
four lawyers and four citizens. Apart from Gouge and Sibbes,
the ministers were John Davenport, Vicar of St. Stephen's,
Coleman Street, and Charles Offspring, rector of St. Antho
lin's. Two lawyers were from Lincoln's Inn, one was from
Gray's Inn and one from the Middle Temple. The four citi
zens were rich men.

Until they were suppressed in 1633 by William Laud, who
succeeded Abbot as Archbishop of Canterbury, the twelve
feoffees set themselves the task of securing for the preaching
brotherhood control over an important part of the patronage
of the Church. In seven years they raised about £6,000 and
with this bought up thirteen impropriations. As Gouge's
biographer put it, they wanted to 'plant a powerful ministry
in cities and market-towns here and there in the country for
the greater propagation of the Gospel'. If the twelve men had
been permitted to continue their work uninterrupted it is
possible that the Church of England might have been gradually
reformed by the spiritual brotherhood from within. In a
society that had no radio or newspapers the pulpit was tremen
dously important; from it preachers were able to influence
people to a degree which men and women of the twentieth
century can hardly appreciate.

(e) GOD'S CONTROL OF HISTORY.

Puritan preaching was Biblical preaching, for every Puritan
believed that the Bible was God's authoritative Word to man
kind. This Word declared God to be the sovereign ruler of
time and history, the One who gave special place in His rule
of the world and nations to the care of the Church of His
Son, Jesus Christ. Against this Church the gates of hell or
Hades never would prevail.

Possessing this doctrine of God's great love for His people,
the Puritan preachers sought to reconcile it with what they
saw happening in England and on the Continent. Protestant
ism (the true Church and Gospel) was going through many
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setbacks in the Thirty Years' War in Europe, whilst in England
it seemed to be making little progress also. A reformed
Protestant Europe, promised by the first reformers of the
sixteenth century, seemed like a far-away land, or a dream
impossible of realisation. Thus we find an intensifying interest,
beginning early in the century, in matters which would seem
to provide clues to the meaning of contemporary history,
especially the failure of the evangelical Churches to convert
the Catholic nations and peoples-such topics as the explana
tion of the visions in the books of Daniel and Revelation, the
examination of supposed events relating to the end of tbe age,
the place of the Jews in God's purposes, the nature of the
Antichrist, and the future of Roman Catholicism and the
Turkish Empire.

So the more Puritans saw Arminianism or Catholicism as
a current threat to the Gospel, the more they searched the
Scriptures for the signs of the times and for promises of
success for the Protestant Gospel. Most of them came to
believe that, in one way or another, God would cause the
defeat or demise of Roman Catholicism and Islam, with all
the governments who supported them. Europe would be filled
with the pure knowledge of the Gospel of Jesus Christ; her
churches would be pure, undefiled by popery and mariology.
This belief in the God-ordained success of the Gospel helped
the Puritans to accept their lot and trust God to reform the
Church of England in His good time: soon their trials and
tribulations would be turned to joy and gladness.

FOOTNOTE-Suggested reading: William Hailer, The Rise of
Puritanism, and Christopher Hill, Society and Puritanism.
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The Epistle to the Romans
R. N. CASWELL

CHAPTER 11
This chapter rounds off the section on the problem of the

Jews who, though chosen as the people of God, rejected the
Messiah when He came. They were disobedient and stubborn
(10 : 21) and it looked as though, by turning to the Gentiles,
God had cast them off altogether. However, as Paul has
already shown in chapter 9, such is not the case. There is still
a remnant according to grace (11 : 5), a circle within a circle,
an elect within an elect.

This idea. of course, is not new, as Paul shows by his Old
Testament references in chapter 9. Here he adduces the
obvious fact that he himself (and he could have mentioned
the rest of the twelve) was a Jew. No doubt, he says, referring
to Elijah's famous remark of despondency, there are more
than we think who are faithful to God and who have been
numbered with the elect (11 : 2-5). Very many of the early
Christians were Hebrew Christians.

He describes this election, in an important phrase, as elec
tion of grace. It is not based on works, either done or fore
seen, but simply on grace (v. 6). This strikes at tbe root of a
great many popular ideas of election which attempt to do
away with the offence of the doctrine-for it is offensive to the
natural man-by basing the election on man's will and not on
God's.

Not only does Paul describe the blessedness of the elect but
also the fate of the reprobate. He uses very strong language
in verse 8: 'God gave them a spirit of stl:lpor, eyes that should
not see and ears that should not hear, down to this very day'.
Similarly in verses 9 and 10. These verses need to be balanced,
of course, with others which speak of the command of God to
man to repent and the responsibility of man to heed this
command. The 'whosoever-wills' are the elect, the
'whosoever-will-nots' are the non-elect.

There is a purpose, so to speak, in the fall of the Jews.
Indeed, says Paul, 'fall' is too strong a word. 'Stumble' is
better, for they will stand again. Meanwhile their trespass has
meant that preachers have turned to the Gentiles. They say
it's an ill wind that brings nobody any good. And further, in
a strange way, the enriching of the Gentiles with treasures
which rightly belong to the Jews will make the Jews jealous
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and perhaps bring some of them to their senses (v. I J). In
verse 12 he looks forward to the end of the age, when the Jews
will turn to Christ in great numbers. What a wonderful time
that will be and what riches that will mean for the Church at
large! When we think of the outstanding work done by
Hebrew Christians today, few as they are, it is good to think
that in the last period of the history of the Church-a period
of growing decline-the few faithful Christians will be enriched
by a large number of Hebrew Christians (vv. 11-15).

Now follows the apostle's illustration of the olive tree,
representing the spiritual life and richness of the people of
God from the patriarchs onwards ('the root'). The rejection of
many Jews is here pictured as branches being broken off, and
the reason is given-their unbeJief. Children of Abraham by
nature, they did. not share his faith. Gentiles who believed
were grafted into the rich stem and share the blessings of
Abraham (cL Galatians 3 : 14), but they should not grow
proud. If they do, that would show that they did not under
stand the true state of the case-the root supports the branch,
not the branch the root. And doubtless, if God was severe
with the natural branches that failed (because of unbelief), He
will be severe with grafted branches that fail in the same way.

From verse 23 onwards the possibility is again mentioned of
Israel coming back to God (being grafted back again after
being broken off). Paul states that when the full number of
the Gentiles has come in, a general return of Jews to God will
take place.

Paul now reviews what he has said (vv. 28-end); they were
rejected temporarily so that the Gospel might spread to the
great Gentile world outside-temporarily, for God's call to
Abraham and his seed will be honoured in the end (v .. 29).
Verses 30 and 31 refer again to the effect on the Jews of the
enrichment of the Gentiles. No one likes to see his privileges
being enjoyed by someone else, after spurning them himself.

The outcome is that both Jews and Gentiles will be saved
by grace through faith, for both have been disobedient and
cannot plead merit before God. God's mercy will, in the end,
be magnified and His wisdom seen in this age-long plan thus
described. Paul then ends on a note of adoration: '0 the
depth of the riches and wisdom and knowledge of God! How
unsearchable are his judgments and how inscrutable his ways.'

He is the source, the means and the end of everything.
What more could be said than that?

(To be continued)
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Satisfied
'He shall see of the travail of his soul, and shall be satisfied'

(Isaiah 53 : 11)

J. B. ROWELL

Satisfied! Satisfied! The two satisfactions of vital and
eternal interest are placed on record by the Holy Spirit in the
Word of God for our present assurance and anticipatory
participation.

In the account by the Holy Spirit, as given in Isaiah, chapter
fifty-three, the curtain is drawn aside that we may behold
Christ as the servant of Jehovah in His vicarious sufferings 'to
justify many'-'to make many righteous', for He shall bear
their iniquities'. At the heart of this divine revelation comes
the statement of profoundest meaning: 'He shall see of the
travail of his sou1, and shall be satisfied'.

Another Scripture to fill our souls with a peculiar delight is
found in Psalm 17 : 15, 'As for me, I will behold thy face in
righteousness: I shall be satisfied, when I awake, with thy
likeness'.

THE PREDETERMINATE WILL OF GOD.

This soul-arresting theme points us beyond the travail to the
Glory. Some render this Scripture, 'He shall look out from
His sorrow and be satisfied'. The conception in this thought
is very wonderful-He shall look out as from the agony of
Gethsemane, and be satisfied. 'It became him for Whom are
all things; in bringing many sons unto glory to make the
Captain of their salvation perfect through sufferings' (Hebrews
2 : 10). This entire Scripture presents our Saviour in the
indissoluble connection between His sufferings and His
triumphs.

OUR SAVIOUR"S TRAVAIL OF SOUL.

(I) His Travail for our Transgressions-'But He was
wounded for our transgressions, He was bruised for our
iniquities' (Isaiah 53 : 5).

(2) His Travail in the Agony of Gethsemane-'And being
in an agony He prayed more earnestly; and His sweat was as
it were great drops of blood falling down to the ground' (Luke
22: 44).

(3) His Travail as the Forsaken Substitute-'And at the
ninth hour Jesus cried with a loud voice, saying ... "My God,

..
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my God, why hast Thou forsaken me?" (Mark 15: 34).
(4) His Travail in Death on Calvary-'When Jesus there

fore had received the vinegar, He said, It is finished: and He
bowed His head, and gave up His spirit' (John 19 : 30).

(5) His Travail to Sanctify-'Wherefore Jesus also, that He
might sanctify the people with His own blood, suffered
without the gate' (Hebrews 13 : 12).

'Bearing shame and scoffing rude,
In my place condemned He stood;

Sealed my pardon with His blood;
Hallelujah! what a Saviour! '

(6) The Purpose in His Travail-'For Christ also hath once
suffered for sins, the just for the unjust, that He might bring
us to God' (1 Peter 3 : 18).

(7) His Travail bespeaks His estimate of the Value of a Soul
-'He beheld the city, and wept over it' (Luke 19 : 41). Do
not we need more compassion for those who know not Christ
as Saviour? and more of a definite purpose to witness to others
concerning the Lord Jesus Christ Who came into the world
to seek and to save that which was lost?

SUBSTITUTE SATISFIED.

The salvation of precious souls satisfied the Heart of God.
As the sinner's Substitute looked out as from the agony in
Gethsemane-'He shall see of the travail of His soul, and shall
be satisfied'. As He bowed His head in death on the Cross and
uttered the one word of triumph, Tetelestai-Finished-it is
finished. This shout of the great sufferer has rung down
through the ages, proclaiming Him satisfied in the value of the
precious souls redeemed by His own precious blood 'out of
every kindred, and tongue, and people, and nation' (Revela
tion 5 : 9).

As we look on the One Who is 'the chiefest among ten
thousand' we behold Him as satisfied in seeing those who were
once rebels and without God, and without hope, now made
saints, 'heirs of God, and joint-heirs with Christ' (Romans
8 : 16, 17). As he sees the multitudes who constitute the one
true Church sharing His glory-He is satisfied. The salvation
of sinners, who were outcasts, fills the heart of the Lord Jesus
with infinite satisfaction. The joy of the great sufferer sus
tained Him through His substitutionary sufferings, the apostle
exhorting us to behold Him, 'Looking unto Jesus, the author
and finisher of faith; who for the joy that was set before Him
endured the cross, despising the shame, and is set down at the
right hand of the throne of God' (Hebrews 12 : 1-3).
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THE SOWER! THE SHEPHERD! THE WARRIOR!

When the Heavenly Sower sees the abundant harvest of
precious souls all garnered in-'He shall see of the travail of
His soul and shall be satisfied.'

When the 'Good Shepherd' Who 'giveth His life for the
sheep' shall see all His sheep gathered into the heavenly fold
'He shall see of the travail of His soul and shall be satisfied'.

When every redeemed one has safely passed through the
enemy's country, the great warrior 'shall see of the travail of
His soul-satisfied'.

The captain of our salvation shall be satisfied when He says
to the heavenly Father, 'Those that Thou gavest me I have
kept, and none of them is lost' (John 17 : 12).

"He shall see of the travail of His soul and shall be satisfied.'
Satisfied-in the glory which shall accrue to the Father;
Satisfied-in the redemption of untold myriads, 'a great multi
tude, which no man could number, of all nations, and
kindreds, and people, and tongues' (Rev. 7 : 9); Satisfied-in
the character of the redeemed-'a glorious church, not having
spot, or wrinkle, or any such thing; but that it should be
holy and without blemish' (Ephesians 5 : 27).

'Join all the glorious names
Of wisdom, love, and power,
That ever mortals knew,
That angels ever bore;
All are too mean to speak His worth,
Too mean to set my Saviour forth.'

(lsaac Watts, 1674-1748).

Wrestle, fight, go forward, watch, fear, believe, pray; and
t!ten ye have all the infallible symptoms.of one of the elect of
Christ within yoU.-SAMUEL RUTHERFORD.

I ought to see the infinite pang thrill through the soul of
Jesus equal to an eternity of my hell for my sins, and for all
at them; I ought to see that in Christ's blood-shedding there is
an infinite over-payment for all my sins.

-R. M. MCCHEYNE
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The Man Who Was Spiritually Prosperous (3 John 1)

CYRIL J. BARBER
In a recent article, 'Hunger: Does it cause brain damage?'

Judith Randal presents evidence which proves conclusively
that protein-calorie malnutrition in early childhood per
manently impairs the intellect. Or. Randal goes on to say that
350 million children-70 per cent of the world population
under six years of age-are being stunted by hunger. Deplor
able as the situation is, there is an even more tragic impairment
of growth; it is spiritual malnutrition. In spite of the fact that
every provision has been made for God's children to be
spiritually robust, many of us are neglecting His provision for
our growth, and, as a result, suffer the consequences of hunger
of the soul.

In one of his books of religious cartoons, Jack Hamm
presents the picture of spiritual 'starvation' in a startling and
graphic way. He portrays a portly, middle-aged man standing
before a long mirror. This man eats well and his ample
proportions are evident signs of his over-indulgence. As he
looks into the mirror he sees, not the reflection of his corpulent
physical form, but the image of his soul. Spiritually, he is a
living skeleton. The spiritual image reflected in the mirror
shows the skin tightly drawn over his bones, the face is gaunt
and haggard, the strength is gone, and the body weight, such
as it is, must be supported by crutches. The inner man of the
soul is undernourished, rickety, and dying of starvation.

Spiritual malnutrition does not disappear in supposedly
enlightened western countries where the Word of God is
preached from the pulpits or brought into homes by means of
radio and television. Spiritual hunger persists even when there
is an abundance of Bibles and good books on Christian living.

Why is it that if many of us today could look into a mirror
which would reflect our souls instead of our bodies we would
find that we are spiritually undernourished and in need of a
blood transfusion or tonic to boost our failing resources? How
can this deplorable state be remedied? What can be done to
produce vigorous, healthy Christians?

Many people try to attain to spiritual vitality by denying the
flesh, abstaining from all 'worldly' pursuits, and hoping that
by their asceticism they will become spiritual. History is
replete with illustrations of people who have tried this method
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of achieving personal holiness. Regrettably, those who have
tried to withdraw from the world have found that they have
taken the flesh with them, and no amount of effort can
suppress the sinful nature within them. They have failed to
find true spiritual prosperity.

A second group finds satisfaction in working in the church
and substitutes service for spirituality. They are on every
committee, visit the sick and attend to the needy, teach Sunday
School, and work with the young people. They are the loyal
members of the church, and their work is to be highly com
mended! However, the satisfaction which comes from such
service must not be confused with the well-nourished soul.
Many people try to remedy their lack of true spirituality by
excessive effort and feel that service for the Lord is a proof
of spiritual vigour.

My mind was so full of service,
I had drifted from Him apart,

And He longed for the old confiding,
The union of heart with heart.

I sought and received forgiveness,
While my eyes with tears were dim,

And now though the work is still precious,
The first place is for Him.

Others recognise their own spiritual anaemia and subsist on
meetings. They live on pre-digested food. When some special
'Deeper Life' meetings are held in their church, or a city-wide
campaign is on, they attend as many meetings as possible and
obtain tapes of those which they miss. During the special
series of meetings they come under the teaching of the Word
of God and are lifted up to new heights in their experience.
Regrettably, as soon as the meetings are over they revert back
to the same low level of spirituality and must wait until the
following year for a fresh infusion of life and vitality. Meet
ings fail to produce true spiritual maturity.

If suppression of the flesh, strong doses of activity, and the
yearly 'Deeper Life' meetings do not produce a vibrant type of
experience, what will? How may a person enjoy spiritual
'health'? Must he or she be content with mediocrity, or is it
possible for ordinary people to enjoy spiritual prosperity?

Before we look into God's Word for an answer to the
spiritual anaemia which characterises many of us, we should
first ask, What is spirituality? Do we equate spirituality with
a soft, weak, effeminate type of person who wears his piety on
his sleeve and has mastered the cliches used by most church
goers? The Apostle John, in his third epistle, gives us an
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outline of true spiritual prosperity. This kind of life is not for
the half-hearted, the weak-kneed, and the spineless. It begins
with the commitment of one's life and actions to a principle.
And the effect of this commitment is worked out in every
phase of a believer's life. True spiritual prosperity is illustrated
for us in the life of Gaius.

THE WALK WHICH PRODUCES TRUE SPIRITUAL PROSPERITY

Where John was staying at the time he wrote this letter
cannot be known with absolute certainty. We do know,
however, that certain brethren from one of the churches came
to him, brought a report about the church, and told him about
Gaius. Significantly, they spoke not of Gaius' love for the
brethren, nor of his devotion to the Lord (both of which must
have been true), but of his adherence to the truth. In com
menting upon this John could say, 'I greatly rejoiced when
some of the brethren came and bore witness of the truth that
is in you ... ' (verse 3a). This is the principle by which Gaius
regulated his Hfe. His walk, which resulted in a spiritually
prosperous life, was founded upon the truth.

Having the truth of God's Word in us, allowing it to
permeate our lives, change our personalities, and regulate all
we do and say, is the beginning of a spiritually prosperous life.

The truth of God had taken such a hold of Gaius' person
ality that it affected his whole manner of life. He began
walking according to the truth (verse 3b). This is the practice
by which he ordered his life. Gaius submitted himself to the
truth found in the Word of God, he recognised its authority
and his responsibility, and put it into practice in his life. He
was obedient to the Word. This knowledge of the truth
changed his objectives, set in order his standard of values,
motivated his service, and brought into_ perspective his rela
tionship with others. As he learned some new precept through
his study of the portions of the Scripture he possessed, and as
he came upon some fresh admonition in the Word, he put it
into practice in his daily life. He began 'walking according to
the truth'. This was the key to his spiritual prosperity:
(a) having a basic commitment to the truth; and (b) putting
into practice what he learned through his study of the Word.

Living according to the truth of the Scriptures gave Gaius a
good report among the brethren, and they spoke well of him.
He did not set about winning their favour; his primary concern
was pleasing the Lord. However, following a path of honesty
and integrity brought him a good report among the other
believers.

•



570 The Gospel Magazine

When a man commits his life to a principle and puts this
principle into practice, he can be relied upon to say the same
things in public that he says in private; he will be straight
forward in his business dealings without any 'fudging'; he will
not be the type of person who can be 'bought' by others; and
when he serves on committees he will not cast his vote for a
measure of which he disapproves simply because 'Brother
So-and-so' is for it. Gaius had committed his life to the
principles of the truth and as such he would not compromise
his convictions nor take an unfair advantage of anyone. People
knew where he stood and would not try to gain his ear or
obtain his help on questionable matters. They were either for
him or against him; but whether for or against, they respected
him for the stand he took and admired his character and
conduct. His adherence to principle resulted in a life of
practical righteousness.

It was not easy for Gaius to regulate his life according to the
truth; it never is. As soon as a man takes a stand for principles
instead of expediency, trouble and misunderstanding are just
around the corner. Diotrephes, a man who 'loved to have the
pre-eminence' (verse 9), had rejected the authority of the
Apostle John, was maligning the servants of Christ, controlling
the pulpit, and excommunicating those in the church who
entertained travelling evangelists. A dictatorial person like
Diotrephes would have made it very hard for Gaius to main
tain a spiritual walk. Gaius would have been faced with the
danger of saying too much in order to be loyal to the truth or
of saying too little and compromising the truth. He needed to
determine what should be said or done, and how it should be
said or done.

It is obvious from verses 5 to 7 that Gaius was not intimi
dated by Diotrephes and followed the path of duty at the risk
of excommunication. This required courage. It would have
been much easier to tone down the truth in order to avoid an
open altercation, but Gaius had never been trained in the
political art of compromise. As a result, he was able to main
tain his spiritual integrity in spite of the pressure which loyalty
to the truth brought down upon him. 'Those who are faithful
in well-doing,' said Matthew Henry, 'need not fear those who
are spiteful in evil-doing, for they have a God to trust who has
well-doers under the hand of His protection ... '

A person who orders his life according to the principles of
God's Word will also be a means of bringing encouragement
to others. Gaius was an encouragement to John, and John said
of him, 'No greater joy can I have than to hear that my
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children continue to walk in the truth' (verse 4). What a com
fort it must have been for John to know that this man upheld
the purity of the Gospel in his life. I am also sure that Gaius
was a means of encouraging Demetrius (verse 12) and other
young men as well. They could look at his life, see his dedica
tion, observe the principles by which he regulated his conduct,
learn from the way he handled the cantankerous Diotrephes,
and be strengthened by his example.

Young people are always looking for a consistent example
and they will gladly follow the person who puts into practice
the teachings of the Word of God. It is no use for us to excuse
ourselves by saying, 'Oh! They should not look at me, but at
Christ'. The fact remains they will look at us, and we need to
give them an example of the truth in action in our daily lives.

The walk that produces spiritual health and vitality is
founded upon the truth and worked out in the daily round of
duty. It brings to the believer recognition for his consistency
and encourages others. A walk like this will lead quite
naturally to opportunities for Christian service.

THE SERVICE WHICH ISSUES FROM SPIRITUAL PROSPERITY

Service does not produce spiritual prosperity but is the out
growth of it. Service which is geared to the truth will not
forward error. Obedience to the truth includes the faithful
discharging of our duties, for a knowledge of the truth brings
with it responsibility. When we examine the life of Gaius we
learn several important things about the service he performed.

John tells us of the nature of his service: 'Beloved, you are
acting faithfully in whatever you do ... ' (verse Sa). The word
John uses to describe Gaius' service implies active zeal in
contrast to idleness, and useful participation in contrast to
useless busy-work. Gaius, who was a man of frail health
(cf. verse 2), was nevertheless engaged in vigorous, productive
work for the Lord.

'We need only have one care,' said Dr. J. R. Miller, 'that
we put the first thing first-faithfulness to God. Then all else
we need for both worlds will be supplied. God will never fail
us; but we forget sometimes, in our rejoicing over such an
assurance, that we must fulfil our part if we would claim the
divine promise.' Gaius was faithful in the discharging of his
duties. No matter what the task, he did it well and stuck to it
until it was finished. He did not begin to teach a Sunday
School class only to give it up as soon as the novelty wore off.
He did not commence panelling the basement of the church
and then allow himself to be sidetracked into doing something
~lse. If it was his responsibility to welcome visitors at the door
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of the church each Sunday for one month of the year, he was
there regardless of his health or the weather. He was faithful
in his service!

It has been well said that the world measures a man's great
ness by the number who serve him. Heaven's yardstick
measures a man by the number who are served by him. John
Wesley made a practice of telling those who served the cause
of early Methodism, 'Do all you can, by all the means you can,
in all the ways you can, in all the places you can, at all the
times you can, to all the people you can, and as long as you
can'.

Find out what God would have thee do,
Perform that service well;

For what is great and what is small,
'Tis only He can tell!

Gaius was faithful in discharging his duties.
John next tells us of the sphere in which much of Gaius'

work was done. It was, 'To the brethren, even to strangers ...'
(verse 5b). This act of hospitality was in marked contrast to
the dictatorial attitude of Diotrephes, who refused to allow
the believers to entertain travelling evangelists who were visit
ing their town. Gaius in his loyalty to the Word! was given to
hospitality and was bold enough to entertain these people in
spite of Diotrephes' censure. He extended the sphere of his
ministry to those who otherwise would have been forced to
seek lodging in the hotels and inns in the vicinity.

Sir William Ramsey, the famous archaeologist and historian,
tells us what these hotels were like. 'The ancient inns ... were
little removed from houses of ill fame ... The profession of
the innkeeper was dishonourable, and their infamous character
is often noted in Roman laws.' As a result, it was only natural
that Christian people on their travels should have hospitality
extended to them by members of the local churches.2 Gaius
was prompt in extending hospitality to those who needed it.
He was motivated by love (verse 6), but his love was founded ...;
upon and regulated by the truth of the Word of God, and this
kept him from compromise.

In addition, Gaius' service was sacrificial. From the way
John writes (verse 2) it is evident that Gaius was not a man of
ample means, and he may even have been in some financial
difficulty. In spite of Gaius' financial limitations, John never
theless commends the messengers to him. While implying that

1 Heb. 13: 2; 1 Tim. 3 : 2, 5 : 9; Rom. 12: 13; Titus 1 : 8; ..
I Pet. 4: 9.

E.g., Acts 16: 15; 17: 7; Rom. 6: 23; Acts 21 : 8, 16.
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these messengers are to be taken care of in the city, John also
says, 'If you bring (them) forward on their way after a godly
sort, you shall do well'. Stewardship involves a cost.

In our service for the Lord many of us are content to give
to Christian work, but stop short of actual cost to ourselves.
We rarely, if ever, give until it hurts. We are prepared to give
in accordance with our income and ability, but rarely is our
giving sacrificial. For this reason service which is well pleasing
to the Lord is service which involves sacrifice. David could say,
'Shall I offer unto the Lord of that which costs me nothing?')
God is not impressed with the amount of our service, but with
how much it costs. We may well ask ourselves, When was the
last time our service involved real cost? Is our service sacri
ficial or routine? Service which 'goes the second mile' is the
kind of service which pleases God.

It is possible for us to be spiritually prosperous, to walk
according to the truth and be faithful in discharging our duties,
and yet miss the best of what is in store for us. John tells us
of the reward of those who are spiritually prosperous.

THE REWARD OF THOSE WHO ARE SPIRITIJALLY PROSPEROUS

John states that when we help and assist those who have left
all for the sake of the Lord Jesus Christ, when we fellowship
with them in material things, 'We become fellow helpers in the
truth'. This is a rare privilege which too few really under
stand. Perhaps an Old Testament illustration will help.

In 1 Samuel 30 we read of David's arrival at Ziglag, after
having been away from home for some time. Having travelled
a long way his men were weary. To their horror they found
that the village had been plundered in their absence and was
nothing more than smouldering ruins. The Amalekites had
attacked and sacked the city, their wives and children had
been captured, and everything of value had been taken from it.
In their extremity they asked counsel of the Lord as to whether
they should pursue the invading Amalekites or not. The Lord
told them to pursue them and assured them of success (verse
8). Two hundred of David's men were too weary to join him
in this forced march and were left by the baggage. David, with
four hundred men, pursued the Amalekites, caught up with
them, attacked and defeated them, and reclaimed all that was
taken from Ziglag. He also took as the spoils of war all the
things the Amalekites had with them. On returning to the
two hundred men who had remained with their baggage,
certain of the men who had gone with David said, 'Because
they (the two hundred) did not go with us, we will not give

3 2 Sam. 24 : 24.
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them any of the spoil that we have recovered except to every
man his wife and his children, that they may lead them away
and depart' (verse 22).

David sharply rebuked these men and said, 'You shall not
do so, with that which the Lord has given us ... as his part is
who goes down to battle, so shall his part be who stays by the
baggage' (verses 23-24). This became a principle in Israel and
was perpetuated from that time onward. Those who remained
behind shared equally in the rewards of those engaged in the
battle.

It is this thought that John takes up in his letter to Gaius
when he reminds him that believers who share with Christian
workers in their work are 'fellow helpers' with them and parti
cipate in the rewards of their ministry. Think of it! You may
never go to the mission field, teach in a Bible college or
seminary, hold down a large pastorate, or run a rescue mission,
and yet you can be a fellow helper with those who do. You
may work together with them by praying fervently for them,
giving sacrificially to the support of God-honouring institu
tions, and encouraging those who are labouring in this kind of
ministry. This is a remarkable privilege. All may engage in
it; all may be encouraged by it. All can give to and work
consistently with those who are in the ministry-whatever its
nature or sphere. By doing so they become 'fellow workers in
the truth'.

As we examine our own lives in the light of Holy Scripture
let us answer some pertinent questions for ourselves. Do we
really want to lead the kind of life depicted by Gaius and earn
the commendation of the Lord Jesus Christ as he won the
praise of John? What are we prepared to do to achieve this
spiritual vitality? If we want to be healthy Christians the
answer to our spiritual inertia is to be found in the passage
before us. There must be a commitment on our part to the
truth of God's Word! This commitment is not to a man, a set
of rules, a creed, or a denomination. It is a commitment to the
Word as the authoritative revelation of God to man, and we
must study it diligently to learn more of God's will for our
lives. This will be the first step. The Word of truth must be
in us. Then there must be an inner willingness to abide by the
truth and courage to put it into practice. With the truth in us
we shall then be able to walk according to the light we have
received, and this will lead to prosperity of the soul. Our
knowledge gained from a study of the Word will affect our
relationship with others and our attitude towards temporal and

Continued on page 576
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lAMES TURTON. Gospel Tidings Publications, 1970.
102 pp. 14/- (70 n.p.). Available from N. Roe, 36 Marl
borough Road, Broomhill, Sheffield SlO IDB.

This is a new edition of the book formerly entitled Turton's
Pillar and is a record of the experiences of one of the old
Lancashire Particular Baptists of the last century. To Turton's
own record is added three biographical sketches of folk closely
associated with him and these sketches are from the pen of the
famous Thomas Bradbury, of Grove Chapel, Camberwell.

This little book makes no pretence at literary finish. There
is no refined comment and no redaction of the author's collo
quial style of speech. It is evident that the common Christian
folk of that time and in that area employed biblical and highly
figurative language in their everyday speech. Here and there
in the book one may find faulty grammar and it is unlikely that
it will appeal to those who are literary 'perfectionists'. To
those, however, who relish the doctrines of grace and who trace
the hand of God in providence, this book will prove a stimulus
to faith and a spur to thanksgiving.

Turton went to work in the coal mines when he was only
seven years of age. The pay was sixpence per day, and though
he lived into his seventy-seventh year, his life was one of
continual struggle and hardship. Strong yet simple faith in
Christ, love for His word, resignation to the divine will, trust
in God's providence and a lack of murmuring and complaint,
characterised this outstanding man of God. Particularly
moving are the accounts of the last moments of the godly
lames and others of like faith. Despite the hardships ex
perienced in life, their end was peace. .

This is a quaint little book but spiritually powerful and
calculated to enrich the lives of its readers.

ROBERT RODGERS.

LEADING LITTLE ONES TO GOD. Marian M. Schoolland.
Banner of Truth Trust. 286 pp. 21/-.

The sub-title of the book indicates its aim-'a child's book
of Bible teachings'. It is a new venture for the Banner with its
background of strong theological meat, to embark on publish
ing for children. But what a profitable venture this has proved
to be, for this book is excellent in every way.

This is not simply a series of Bible stories. It is rather a very
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simple book on basic Christian doctrine. Lest anyone should
feel that this is to try and make children run before they can
walk, it should be emphasised that the doctrines are so simply
presented and in such a biblical context that they should be
very acceptable to small children. After all, any parent is only
too painfully aware that quite small children will suddenly ask
the most difficult doctrinal questions. Recently I was ques
tioned by a five-year-old on the necessity of the atonement.
He may not have used the word 'atonement' but his concern
to know why Jesus had to die was a theological question which
had to be answered theologically. But how do you present the
doctrine of the atonement to a small child? This book indi
cates one profitable line of approach.

There are daily readings, eighty-six in number, with sug
gested readings, verses to learn, 'a song to sing', and 'some
thing to talk about'. The book is well produced and very well
illustrated-and how refreshing to find a children's book free
from the sentimental attempts to portray the Lord Jesus
Christ!

This would make an excellent gift for parents of young
children. Indeed, it might well be one to put in the hands of
those who are not themselves born again but are anxious to
help their children. I give it very high marks indeed. By way
of postscript I might add that one of my own deacons, who
is well read theologically, read a section from this book before
one of our doctrinal studies and found it a good preparation!

R.M.C.

Continued from page 574

eternal things. As we walk according to the truth compromise
will be excluded, and we will encourag~ others by our example.
Lastly, our service will be influenced by our adherence to the
principles of God's Word, and we will enjoy the privilege of
knowing that we can work with others as they seek to teach
and preach the Gospel.


