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Heresy and unrighteousness are not by any stretch of the
imagination newcomers. They have been around from the
earliest days of gospel preaching, and within the New Testa
ment period they are much in evidence. The early Churches
were constantly being eroded by the two-pronged menace of
false doctrine and immoral living.

Nor are the two strangers to one another. In fact one might
be said to be the offspring of the other, for heresy leads ulti
mately to false standards of conduct and as a result to un
righteous living-Paul pointed this out in Romans 1 and Jude
is hammering home the same point in his epistle. So we
need not be surprised that Southwark Cathedral's 'new
theology', which was simply old heresy dressed up in twentieth
century verbiage, produced the 'new morality'-again the old
immorality refurbished with ecclesiastical window dressing.

That is why polemic is no new thing in Christian circles. It
has a prominent place in the Lord's ministry from the day of
His cleansing the temple to His denunciation of the scribes and
Pharisees. It is the motivating force behind such powerful
attacks on error as Galatians and Colossians. It has proved
during the centuries of Christian history to be a recurring
necessity. It is needed as much today as ever-perhaps more
so in face of the flabby spirit of compromise which masquer
ades as charity and is so wide-spread.

But polemic needs to be handled carefully for it easily gets
out of hand. Mr. Valiant for Truth must be watchful or his
weapon may be turned by the enemy to achieve his own down
fall. A doughty fighter in the cause of truth can end up
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fighting for the sake of fighting and losing sight of the very
truth he aims to defend.

There is a great danger for preachers here. It is possible to
engage so much in negative polemic that a congregation is
starved. After all, a mother who spent her time delivering
warnings to her children on the dangers of poison or infection
may save them from many hazards to health, but if she does
not cook them substantial meals they will die of malnutrition!
Vitriol in the pulpit is a poor substitute for the cordial of the
Holy Spirit.

When Jude faced the creeping disease of error and
immorality he showed us how to react. There is a vigorous
exposure of the error. There is a clarion call to contend
earnestly for the faith once for all delivered to the saints. But
there is also a firm insistence on the need of healthy growth
among the people of God. A weakened constitution is always
liable to infection, while a healthy person builds up his own
immunities. So too a spiritually vital Church is less liable to
the encroachments of heresy and ungodly living than one
which is spiritually feeble.

The health which Jude envisages is not like some holiness
remedies preached today. We are not to sit down in some
convention armchair and receive the prescribed spiritual
remedy which will immunise us for the future. On the con
trary, we are to be active. While it is true that it is God alone
who can keep us from falling, as Jude acknowledges in his
final ascription of praise, yet as born again believers, with the
Spirit of God residing within us, we are called to determined
action. Here is his call (verses 20-21):

'But ye, beloved, building up yourselves on your most holy
faith, praying in the Holy Ghost, keep yourselves in the love
of God, looking for the mercy of our Lord Jesus Christ unto
eternal life.' H. M. CARSON.
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He Shall
Come Again

H. M. CARSON
A sermon preached on Sunday morning,
7th December, 1969, in Hamilton Road

Baptist Church, Bangor, Co. Down.
The Lord Jesus has just issued to them His final commission

that they are to be His witnesses to the ends of the earth.
'And when He had spoken these things, while they beheld,

He was taken up; and a cloud received Him out of their sight.
And while they looked steadfastly toward heaven as He went
up, behold, two men stood by them in white apparel; which
also said, Ye men of Galilee, why stand ye gazing up into
heaven? This same Jesus, which is taken up from you into
heaven, shall so come in like manner as ye have seen Him go
into heaven.'-Acts 1: 9-11.

To the superficial observer the message of the second
coming might seem calculated to lull people into a condition
of complacency. After all, if everything is going to be all right
in the end, if the Lord Jesus Christ is coming back, well then
we can settle down quietly and await the coming of the final
vindication of the people of God. But the superficial observer,
as often, would be utterly and completely wrong. The second
coming, when it is truly understood and truly accepted and
acted upon, never acts as a sedative. It acts rather as a
stimulus. If you want proof of that statement you simply turn
to the Acts of the Apostles and read the story of men for
whom the second coming of Christ was one of the great truths
of the Gospel. Right at the outset there is this plain, this
unequivocal statement, that Jesus Christ is coming again.
Then as you move through the Acts of the Apostles, you con
stantly get the impression of churches in which the very power
of God is at work. The whole thing is vibrant with life, and
there is a sense of expectancy. This is an army on the march,
an army with a sense of purpose, an army conscious of a
victory already certain. All the time they are moving forward
towards the ultimate goal, the coming again of Christ. Cer
tainly for them to say 'Christ is coming back' was not to
murmur something which produced a spirit of complacency.
It was rather the clarion call to action to soldiers in conflict
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with the powers of darkness, encouraging one another and
challenging one another as they lived to the glory of God.

Every time they gathered for the Lord's Supper their
worship was lifted to a completely new level. This was not a
routine observance which Christ had entrusted to His church.
This was the company of God's people meeting in fellowship,
with their eyes on the coming Saviour. 'As oft as ye eat this
bread and drink this cup, ye do show forth the Lord's death
till He comes.' Every time they met around the Lord's Table
it was with the realisation that the steps of the heavenly Lord
were on the threshold. They ate and they drank as men and
women who were pressing on towards the day of His appear
ing. 'This same Jesus shall so come in like manner as ye have
seen Him go.' If there is one thing this angelic statement
emphasises it is that the coming of Christ, the second coming
of Christ, is a certainty.

The second coming of Christ is not a way of expressing in
a symbolic fashion the hope of the early Christians that every
thing will turn out right in the end and good will ultimately
triumph. There is a trend in theological thinking today, which
percolates through from the ivory towers of the theologians
to the popular level-it suggests that the New Testament is
really an attempt by first century Christians (and possibly not
always first century, maybe later ones) to express their own
experience of God. So, in the midst of the buffeting which they
faced, in face of persecution and trial, they tried to express
this deep hope that everything would ultimately turn out well;
and what better way of dressing up this hope than this idea of
a coming again of the Saviour, who will appear from the
clouds and usher in His victory? Is this the way the New
Testament presents it? On the contrary, it presents the coming
again of Christ as being as solid and unassailable a fact, as
was His first coming, as was His death, as was His resurrec
tion. The gospel of Christ is, after all; not a religious theory.
It is not something that men have devised by reflecting on
ultimate reality and then producing their speculations with
this as the result. The gospel of Christ is rather the declaration
of great things which God has done and which God is going
to do.

The gospel of Christ is rooted in historic facts, it is rooted
in God's great disclosures, God's revelations of Himself; and
those revelations were made in the things which God did. So
the Old Testament is rooted in facts-in creation, in the flood,
in the exodus, in the exile, in the events of history. The gospel
of Christ is rooted in events, in events which happened at
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precise points in the calendar. There was a certain date when
a Baby was born in Bethlehem and there was a certain day
under the governorship of Pontius Pilate the Roman governor
of Judaea, when Jesus Christ was crucified. There was a
certain specific day when this same Jesus rose again from the
dead. These were facts, events, definite occurrences. His ascen
sion was likewise a fact. It was a fact to which this group of
apostles could bear testimony. It was an unusual fact, of
course, a quite extraordinary event, but they had become
somewhat more accustomed to extraordinary events because
of what had been happening during the previous forty days.
They had seen Jesus Christ die, and that certainly was a brute
fact from which they could not get away and indeed it was a
solid fact not just to them but to the whole population of
Jerusalem. But to them there was another fact, as solid and
real as was His death, namely His rising again. They had seen
Him, they had talked with Him. He had appeared now to one,
now to another. He had appeared again and again-He had
spoken to them, He had taught them, He had prepared them
for His departure. So during those forty days they were
familiar, increasingly familiar, with this extraordinary fact,
that One who had hung on a cross and whose side had been
pierced by a Roman spear, who had lain in the tomb, that
this One was really alive and had appeared in bodily form.

Now the ascension was the same kind of event, it was a
happening. It took place Qn one specific occasion, at one
geographical location. They were on the Mount of Olives,
they were just by Jerusalem, and the Lord Jesus Christ, the
One whom they knew, the One whose voice was so familiar
to them, the One whose very gestures were so familiar, this
Jesus was taken from them. The Bible is very sparing in its
description. If this was a human compilation from the first
century, you may be quite sure it would have been dressed up
in all kinds of fancy images, and there-would have been all
kinds of additional legends. But there is an essential simplicity
here. It simply says 'He was taken up from them, and a cloud
received Him out of their sight.' But to them it was an event,
it really happened.

Now the second coming of Christ is as much an event, a
happening, which will happen at a precise point in time. He
will come again. Now someone may say-But you can never
say that an event in the future is solid in the way that you can
say an event in the past is. When an event has happened you
can point back-if it happened in your lifetime, you can say, 'I
was there' or you can say 'there are witnesses, proved wit-
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nesses, witnesses whose word you can trust; they were there,
that event really took place'. But surely you cannot say, in the
same way, that an event in the future, which has not already
taken place, is as solid and as real as an event which has
happened?

Well, let us look at these events which have happened. The
birth of Christ, the death of Christ, the resurrection of Christ,
the ascension of Christ, these events took place at certain
points in time. But they were preceded by the promises of God,
and the prophetic word centuries before. Isaiah and Micah,
and indeed right back in Genesis, Moses-these men are
speaking of these great events. Were those events sure then?
They were as sure as the Word of God, as sure as the pro
phecies of God. God said Christ would come. God said He
would be born in Bethlehem of Judaea. God said He would
be born of a virgin. God said He would die and rise again.
And what God said through the prophetic testimony was
fulfilled when Christ came, was born of the virgin Mary in
Bethlehem of Judaea, was crucified, was raised from the dead.
So the promises found their fulfilment, and they inevitably
found their fulfilment, because the promises were the promises
of God. These were not the speculations of men, these were
men speaking words which God had given them to declare.

Now this event, which is in the future, has likewise got its
roots in promises. The New Testament is full of predictions
and prophecies about the second coming of Christ. And I say,
that as the solid events which have happened were simply the
fulfilment of promises and prophecies which God had already
declared, so this event, although it is still in the future, is as
certain as those which have already happened, because back
ing it and supporting it and testifying to it, is the Word of
God. And the God who speaks of this final event, this con
summation of all His purposes, the climax of all His dealings,
is the God who is faithful, the God who is a reliable witness.
That is why the Christian has such a confidence and assurance
about his faith. He does not say, 'I hope that things will turn
out all right in the end. 1 knQw the clouds hang very dark
in the sky at times, I know the outlook is bleak, but I do
hope that everything is going to turn out ultimately.' No, he
says, '1 know that God is working out His purposes. I know
that God will perfect His plans, because this same Jesus will
come again.'

How will He come? It is put here in these terms: 'This same
Jesus shall so come in like manner as ye have seen Him go.'
This same Jesus. This will not be some different person, some
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ditIerent coming. No, says the angel, it is the very same Jesus
whom you already know. It is the One who was born at Beth
lehem. It is the One who grew up to manhood at Nazareth, the
One who went about doing good and healing all manner of
sickness, the One who taught men and revealed to them the
mind of God, the One who was crucified and who rose again.
This same Jesus is coming again. This is not the end of the
story. The ascension is a prelude to the final ending, which is
His coming again, that He might reign for ever and ever.

It is a personal coming, and it is a visible coming. 'He shall
so come in like manner as you have seen Him go.' These men
were there with their feet planted on solid earth, and they
were looking with their physical eyes at something which was
happening before them. There was Jesus: He had just been
speaking to them, and there was no question about who it was
who was speaking, they were only too familiar with those
accents. They had listened to Him so often as He told the
parables, as He had given them His commands, as He had
revealed the Father. And they had just been listening to Him
now as He was saying, 'You are to be my witnesses in Jerusa
lem, J udaea, Samaria and unto the uttermost parts of the
earth.' Then suddenly He is taken from them. They saw it
happening. It was a supernatural occurrence, something quite
out of the ordinary. But none the less they saw it happening
and He was removed from their sight. 'Now,' says the mes
senger, 'this same Jesus shall so come in like manner as you
have seen Him go.' That is why I read 2 Thessalonians,
chapter 1 where the apostle Paul speaks about Christ 'revealed
from heaven in flaming fire, taking vengeance on them that
know not God'. He was taken from them, He was removed
from this earthly scene. He was removed f.rom the sphere
where He had been exercising His ministry. He was taken into
heaven. And 'He shall so come in like manner'. He has gone
from them, He will come back in pre<;:isely the same way as
they have seen Him go.'

Now why emphasise this? Why do I stress this at such
length? Well, because it is vitally important to appreciate the
kind of coming about which the New Testament is speaking
when it speaks about the second coming. Some of you who
are younger are still at school and some of you may be in
Scripture classes where the kind of presentation of the second
coming will be very different from what I am giving this
morning. You will be told that Jesus was talking about coming
again in a spiritual fashion. After all, He came when the Spirit
was poured forth; this was the coming of Jesus. That is per-
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fectly true-it was a coming of Jesus. He said to His disciples,
'I will not leave you orphans, I will come to you'. And when
the Holy Spirit came to the Church there was a very real sense
in which Jesus Christ Himself came to the Church in the
Person of His Spirit. But that was not the second coming. Nor
was the second coming the coming of which Jesus spoke when
He spoke of coming in judgment to Jerusalem. That judgment
came in the year 70 A.D. when the Roman legions entered the
gates of Jerusalem and destroyed and pillaged the city. It was
the judgment of God upon an impenitent city; and Christ came
to Jerusalem in terrible judgment, coming to the city which
had rejected its Messiah. But that was not the second coming
of which the New Testament speaks. There is a sense indeed
in which Christ comes to every man at death. He comes to
His people when they die. 'To be absent from the body is to
be present with Lord.' When a Christian dies, it is Christ
coming, and we speak of 'the Lord taking him'. We describe
what actually happens-the Lord comes for one of His people,
and He takes that one to be with Himself. But this again is
not the second coming.

The second coming is the final coming of the Lord. It is
His coming in Person, coming as the disciples saw Him go.
He was removed from them visibly. He was removed from
them in bodily fashion. And He wiU so come in like manner
as they saw Him go. Now obviously when I say 'in bodily
fashion' I am speaking of something which they themselves
could not fully understand-because while they saw Him
before them, and He was so real that He could take and eat
a piece of fish and a honeycomb, and they could see the marks
of the nails in His hands and feet and the mark of the spear
in His side-yet there was something different, something
mysterious. While it was the same Jesus whom they had
known prior to His crucifixion, there was some supernatural
transformation which took place at His. resurrection, so that
although they were in the upper room with the doors locked
He appeared among them. No wonder they were frightened.
No wonder they were overwhelmed by it all, and only slowly
began to understand. He was in bodily fashion among them,
but this bodily condition was the consequence of the miracle
which had already taken place when He was raised from the
dead.

So when we speak of Him coming again in like manner as
He went-in bodily fashion-we are speaking of His coming
in His glorified humanity, with His resurrection body. And at
once we are speaking of something which is beyond our poor
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puny understanding. We are speaking of something so trans
cendently glorious that we can only begin dimly to under
stand. He is coming, He is coming personally, He is coming
visibly-'Every eye shall see Him'-and He is coming in
glory. His was a glorious departure. They were overwhelmed,
and no wonder! They stand gazing, bewildered. They had
lived through such shattering experiences in these past weeks,
but this was the supreme one. There was a glory in His
departure. There is a majesty about the ascension of the Son
of God. His life and ministry do not simply tail off at the end.
They reach a great climax on the Mount of Olives when He
ascends, the triumphant Conqueror, the One who has dealt
with sin, has died, has risen again, and is now exalted at God's
right hand as a Prince and a Saviour.

Well, He will come in like manner-there will be a glory
and a majesty which will attend the coming of the Son of God.
What a contrast with His first coming! He came as a baby to
Bethlehem. They could not even provide a home for Him, He
was born in a stable. He had nowhere to lay His head. He was
despised and rejected of men. When they crucified Him they
were passing the Cross and pouring ridicule upon Him in what
they thought was His helplessness and His miserable failure.
But when He comes again it will not be to be despised and
rejected, it will not be to be cast out. He will be coming as
the conquering Lord. As Paul puts it in Philippians chapter 2,
'Every knee shall bow and every tongue shall confess that
Jesus Christ is Lord.'

'A cloud received Him out of their sight.' 'He shall so come
in like manner as ye have seen Him go.' The cloud in the Old
Testament-you remember how it came to the children of
Israel in the wilderness. It was to them a token of the presence
of God. It was to them a symbol of d~liverance, a symbol of
salvation. It was also a warning and a judgment to the
Egyptians. On the one side, deliverance for the people of
God; on the other side, the judgment upon God's enemies. He
shall come in the cloud. The cloud speaks of the majesty and
the glory and the transcendent power of God Almighty. And
He comes with that same twin effect-He comes to save, He
comes to judge. He comes to perfect His purposes for His own,
to take them to be with Himself, that they with Him may •
reign to all eternity. He comes also, as the Apostles' Creed
puts it, 'to judge the living and the dead'. He comes with sal
vation, and He comes with judgment. He comes as Saviour
and Redeemer, the expected and awaited Lord of His people.
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He comes as the solemn Judge. 'He shall so come in like man
ner as you have seen Him go.'

But this message was presented to them not as an interesting
topic for discussion, not so that they might go back to the
upper room and gather round and discuss the theories of the
second coming, and have endless debates as to how precisely
He would come and what would be the events accompanying
His coming. It is presented here in terms of a challenge to
action. 'Ye men of Galilee, why stand ye gazing into heaven?
This same Jesus shall so come in like manner as ye have seen
Him go.' Quite clearly the implications are-you have got to
get on with the task which He has committed to you.

What are you standing gazing into heaven for? Are you
trying to cling to the past experience? One could understand
this. The very ground had been cut from beneath their feet
not so long beforehand. They had pinned their whole hopes on
Jesus Christ. They had hoped that He was going to be the
great deliverer of Israel. But they had seen Him hung on a
Roman scaffold, and it seemed to them to be the end of
everything. Then they had been ushered into a new exper
ience-He was alive, He was risen. But now He is taken from
them, He is gone, and He seems this time to have gone com
pletely. So of course they are looking, they are gazing, they
are dwelling on His departure. But the angelic messengers
ask them: 'What are you gazing into heaven for? Are you
trying to cling to what God has already revealed to you?
Don't you realise that now you are called to a task? You have
got to get on with the task of witnessing. This is not the end.
This is the dawn of an even greater day which will continue
until the Lord returns.'

In fact, the very way the angelic messengers speak to them
roots them back again in solid earth. 'Yemen of Galilee'
you notice the very designation. Galilee-:-why, the very name
conjured up memories. It was in Galilee that they had first
heard the call of Christ. It was in Galilee that He had sum
moned them to be His followers. It was in Galilee that He
had called them to their supreme task-to be fishers of men.
'Follow me,' He said, 'and I will make you to become fishers
of men.' The whole of His ministry had been preparing them
for this day when He would be removed from them, and when
they would go out in His name to fish men, to catch men
alive, and to bring them by God's grace into His Kingdom.
It was in Galilee that they had come to understand who He
was. It was near Galilee, in Caesarea Philippi, where Peter
had reached the point of saying, 'Thou art the Messiah, the
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Christ, the Son of the living God.' It was in Galilee-you will
remember how Matthew records it-that after his resurrection
they met on the mountain and were given the great missionary
commission, 'Go and make disciples of all the nations, bap
tising them in the name of the Father and of the Son and of
the Holy Ghost, teaching them to observe all things whatso
ever I have commanded you; and 10, I am w.ith you always.'
Galilee-it spoke of their commission to go, to witness, to
tell men of their Saviour.

Here they are, gazing up into heaven, speculating and won
dering what is the explanation of this? But the angels are
interrupting them-OMen of Galilee, don't you remember
your calling? You have been called to be fishers of men. You
have been given a commission which embraces the ends of the
earth. You are not to stand here like moonstruck pilgrims
looking up into the sky, you are to get on with the task.' It
was a clear challenge to them to continue with the work which
the Lord had entrusted to them.

This surely is how the truth of the second coming is inten
ded to sound in our ears. One of the tragedies in Christian
circles has been the way this great and precious truth has
been so badly misused. It has been used sometimes as simply
a topic for debate and discussion-and we must always be
very careful when we find ourselves using any doctrine of the
faith as simply a topic for discussion. The moment you
become theoretical, that moment you are departing from the
New Testament pattern. You may be as orthodox as possible,
but if you are merely theorising and the doctrine is not making
an impact on your living, well, I say you are departing from
the New Testament. Sometimes indeed it has not remained at
the level of discussion. It has proved a SOUrce of division.
There are good Christian people who are hardly on speaking
terms, simply because with their puny little minds they have
come to different conclusions as to some small detail in their
interpretation. And what should unite them with a passionate
concern to make Christ known has led, through their sinful
ness and their pride, to sinful division. But the truth of the
second coming is not intended simply for discussion and
debate, and most assuredly it is not intended to be a source of
dissension and division. It is intended rather to stimulate us to
action. He is coming back! We must get on with the work
committed to us.

This same Jesus is coming back, and when He comes He
will call His people to account. He will come to ask us in what
way we have exercised our stewardship. He has withdrawn
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His bodily presence from this world, and He makes Himself
known to men through His body, which is the church. Well,
He will come to the members of His body and He will ask us:
How did you live? How did you show forth My glory? What
did other people see of Me in you? Did you live a life of
godliness, of righteousness, of holiness? Did you live as one
who was constantly ready to give an account of your faith?
This was the apostle Peter's approach. He asks in view of the
second coming: 'what manner of person ought you to be in
all holy conversation and godliness?' We ought to be living
constantly as men and women who are ready to give an
account. Yes, and Christ would surely say to us-I have given
you a commission. You are to be my witnesses, in your Jerusa
lem. Where I have placed you, you are to make me known.
You are to be concerned with the spread of this gospel further
afield. You are to have worldwide horizons. You are to be
concerned that the gospel should go to the ends of the earth.

Are you concerned like this? Have you got a missionary
concern? Are you deeply committed to the task of seeing that
the gospel is spread throughout the world? If not, how are you
going to face Him on that day, because this same Jesus shall
so come in like manner as the apostles saw Him go? I say it
is a call to action. It is the great challenging truth of the New
Testament. 'It is high time: said the apostle, 'to awake out of
sleep, for now is our salvation nearer than when we first
believed. The night is far spent, the day is at hand, let us
therefore cast off the works of darkness and let us put on the
armour of light.' For Christ is coming, coming in power and
great glory, coming to vindicate His gospel, coming to usher
in His eternal reign. 'And He shall reign for ever and ever.'
God grant that we may so live that in the day of His coming
we may not be ashamed, but may rejoice with joy unspeakable
and full of glory.
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Doctrinal Definitions
PAUL TUCKER

THE DEVIL AS A PRINCE AND POTENTATE
We shall consider the devil as a prince and as a great power.

These two ideas are combined in Ephesians 2 : 2. He is a
prince, and the word 'prince' here means 'a ruler', 'one who
holds sway over a realm or country'. Our Lord Jesus Christ
recognised the devil to be a prince who was controlling a great
system, a world order. See John 12: 31; 14: 30; 16: 8. The
Pharisees used this description of the devil. They did not speak
of him as the prince of this world but as the prince of demons
(Matthew 12: 24). So we have this New Testament authority
for saying that the devil has great power.

Taking up Paul's words in Ephesians 2 : 2, you will notice
that Paul speaks of him as 'the prince of the power of the air'.
I see that most of the references to 'the air' in the New Testa
ment have to do with atmosphere. The devil is 'the prince of
the power of the air', not because he has power over the air;
not because he controls the air; but because he is a power
making his abode in the atmosphere. He is beneath Heaven
and yet he is above the earth. He is there seeking to blind the
minds of men, to mislead and deceive. Remember Ephesians
6 : 12, ' ... against the rulers of the darkness of this world,
against spiritual wickedness in high places'. The term 'high
places' is very significant. The same word is used of the Lord
Jesus in chapter 1 : 20, but rendered 'heavenly places'. I think
the translators have the idea there, that the devil is no longer
where the Lord Jesus Christ is. The devil is no longer in
Heaven, but he is in 'high places', in the atmosphere. We are
not to think of the devil as floating .about in the air, in a
materialistic sense, but rather that he has his abode in the
atmosphere and brings such pressure upon men that he blinds
them.

In Colossians 1 we are told that every time a person is
converted he is made meet to become partaker of the inheri
tance of the saints in light and he is delivered from the power
of darkness into the Kingdom of God's dear Son. Although
the atmosphere is the devil's abode, yet it is here upon earth
that he is most active. See 1 Peter 5 : 8; Ephesians 2 : 2; Job
1 : 7. This term 'the prince of the power of the air' means that
the devil has superhuman control over this world in a very
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real sense. Are we not told 'the whole world lieth in the lap
of the wicked one'?

1. THE TITLES OF THE DEVIL.

A prince is measured in terms of his titles. The devil is a
prince who has many names and each name given to him is
significant with regard to some aspect of his character or some
sphere of his operation. (1) He is the prince of this world, and
that has a political significance. He is controlling the affairs
and events of this world. (2) He is spoken of in Genesis 3 : 1
and Revelation 12 : 9 as the serpent. The Hebrew word for
serpent comes from a word meaning 'the shining one'. This
speaks to us of his subtlety, attractiveness and mesmeric
power. (3) Another title is that of Satan. See Matthew 12 : 26.
The title means 'the adversary', 'the accuser'. See Zechariah
3. Satan is the great opponent, the great resister of all
righteousness and all holiness. (4) A further title is that of
devil. This appears many times as in the temptation narra
tives, in Matthew, Mark and Luke, and in Revelation 12: 9.
The devil means 'the slanderer', 'the traducer'. Dr. Campbell
Morgan has pointed out that on two occasions only in the Old
Testament do we hear the voice of the devil. Genesis 3 and
Job 1-2. On the first occasion the devil is slandering God to
man, telling Adam and Eve that God is depriving them of
something. In Job the devil is reversing the process and slan
dering man to God. (5) Another title is that of Beelzebub. It
literally means 'the lord of dung', 'the lord of flies'. That was
the accusation that the Pharisees brought against the ministry
of the Lord Jesus (Matthew 12). Satan is the dung god; he is
the filthy lord of flies.

The whole nature of Satan is intrinsically evil; there is no
redeeming feature about his character. He is only and abso
lutely and continually evil. He is vile. (6) Another name given
to him is Belial. See 2 Corinthians 6 : 15. There is no fellow
ship between Christ and Belial. Belial- means 'one who is
wicked and worthless'. Satan seeks to undo all God's good
purposes in the earth and to bring into disrepute and disgrace
that which God intended to be for His honour and for His
glory. (7) Another designation is given in Revelation 9 : 11,
Abaddon or Apollyon. They both mean 'the destroyer', 'the
destroying angel'. He is the destroyer of all that is good, holy
and noble, a destroyer of the purposes of God in the world.
(8) He is also spoken of as an angel of light. See 2 Corinthians
11 : 14. The thought here is that of imitation, of counterfeit.
Just as our Lord Jesus Christ in His resurrection body could
assume another form, so the devil has this amazing facility.
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H. WAYS IN WHICH THE DEVIL'S POWER IS MANIFEST.

1. His power exceeds that of men. He is not omnipotent.
but his power is super-human. Here is one evil spirit who has
his ministers. and his agents, and yet so great is his power that
he blinds the minds of the unbelievers. The only way to with
stand the wiles of the devil is to put on the whole armour of
God. The first secret of conquest over the devil is to recognise
the fact that left to ourselves we are helpless prey and quarry.
We need superior power and mightier strength.

2. The devil had power in the Old Testament times to resist
and retard a glorious angel for many days. Remember Daniel
10. The 'prince of Persia' means the prince of this evil world.
I do not know that we have any New Testament warrant for
believing that the devil can hinder our prayers now that
Christ has conquered and vanquished him through the cross,
but here is an Old Testament picture of the power of Satan:
for three weeks he could hinder angels from the very presence
of God, from going to Daniel.

3. He has power to tempt man to sin and even to shake and
to sift God's servants. Remember Luke 22 : 31. Dr. Griffith
Thomas has said that God tests us but the devil tempts us.
God tests us to bring out the good Cl Peter 1 : 7). Satan tempts
us to bring out the bad, wanting to sift God's servants until all
the wheat is gone and only the chaff left. And the Lord Jesus
told Peter that the devil should be successful apart from His
prayers.

4. He has power to prepare traps for men Cl Timothy 3: 7;
2 Timothy 2). The devil lays his trap so that he can catch and
ensnare the unwary.

'Gird thy heavenly armour on. wear it ever night and day,
Ambushed lies the evil one, Watch and pray.
Principalities and powers. mustering their unseen array,
Wait for thine unguarded hours. Watch and pray.'

There are three occasions especiaily when the devil lays
snares at the feet of men. (a) When men are tired. See Genesis
25 : 29-34. Esau is so tired and spiritual values do not count
when he is nearly fainting. He says: 'If I die. what good will
my birthright be to me? You can have it, let me have the
food'. And in the moment when he is tired the trap is laid and
he falls. (b) The devil often lays the trap when a man is happy.
The devil watches for that frivolous moment, that unguarded
statement, that untimely remark. You will recall how it was at
Herod's birthday (Matthew 14: 3-12). The man was enjoying
his birthday and indulging his passions, and in an unguarded
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moment he made a rash promise. The trap was laid and he
became the murderer of the man of God. It is often at a party
that the devil lays his trap. (c) Very aften the devil lays his
trap when a man is discouraged. That is how it happened to
Simon Peter. He followed afar off and in his loneliness he
warmed himself by the fire in the courtyard of the high priest.
Here, when he was disappointed and discouraged, the trap was
laid, and he found himself denying that he had had any asso
ciation with Jesus.

Ill. THE DEVIL'S POWER IS DISTINCTLY LIMITED.

Even at the beginning, when he led our first parents into sin,
the serpent was cursed with an unending curse and made to
crawl upon the earth. The bruising of the head of the serpent
was also promised. If you go through your Old Testament you
will find this conflict between light and darkness all the way
through. Take the case of Job. The devil's power was limited.
He was allowed to touch the property and the health of Job,
but not his life. 'The Lord blessed the latter end of Job more
than his beginning' (Job 42 : 12). This is the victory of light
over the powers of darkness. See also Isaiah 59: 19. In
Zechariah 3 : 2, when Satan would resist and accuse Joshua,
the high priest, the angel of the covenant rebuked him.

When we come to the New Testament, the defeat of Satan
is made even more patent. Take that statement of our Lord's
-'Now is the judgment of this world, now shall the prince of
this world be cast out'. When our Lord died upon the cross,
He foiled principalities and powers, He undid the works of the
devil. In Revelation we find that the end of this creature is to
be the lake of fire, the bottomless abyss. And so we take
courage in this, that however powerful he is, he is conquered.
For the believer who is in Christ, it is clearly stated, 'Greater
is He that is in you than he that is in the world'.

Christ is not valued at all unless He be valued above all.
-AUGUSTINE.

Some persons, instead af 'putting of] the old man', dress him
up in a new shape.-BERNARD.

What God calls a man to do He will carry him through.
I would undertake to govern half-a-dozen worlds if God called
me to do it; but if He did not call me to do it, I would not
undertake to govern half-a-dozen sheep.-DR. PAYSON.
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Justification by Faith
H. C. G. MOULE

'Justification by Faith'; the phrase is weighty both with
Scripture and with history. In Holy Scripture it is the main
theme of two great dogmatic epistles, Romans and Galatians.
In Christian history it was the potent watchword of the
Reformation movement in its aspect as a vast spiritual up
heaval of the church. It is not by any means the only great
truth considered in the two epistles; we should woefully
misread them if we allowed their message about Justification
by Faith to obscure their message about the Holy Ghost, and
the strong relation between the two messages. It was not the
only great truth which moved and animated the spiritual
leaders of the Reformation. Nevertheless, such is the depth
and dignity of this truth. and so central in some respects is its
reference to other truths of our salvation. that we may fairly
say that it was the message of Paul. and the truth that lay at
the heart of the distinctive messages of the non-Pauline epistles
too. and that it was the truth of the great Reformation of the
western churches.

With reason. seeing things as he was led in a profound
experience to see them. did Luther say that Justification by
Faith was 'the article of a standing or a falling church'. With
reason does an illustrious representative of the older school of
'higher' Anglicanism. a name to me ever bright and venerable.
Edward Harold Browne, say that Justification by Faith is not
only this. but also 'the article of a standing or a falling soul'.*

IMPORT OF THE TERMS.

Let us apply ourselves first to a study of the meaning of
our terms. Here are two great terms· before us, Justification
and Faith. We shall. of course. consider in its place the word
which, in our title. links them, and ask how Justification is 'by'
Faith. But first, what is Justification. and then. what is Faith?

By derivation. no doubt. JUSTIFICATION means to make just.
that is to say. to make conformable to a true standard. It
would seem thus to mean a process by which wrong is cor
rected. and bad is made good. and good better. in the way of
actual improvement of the thing or person justified. In one
curious case. and. so far as I know, in that case only, the word

* 'Messiah Foretold and Expected.'
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has this meaning in actual use. 'Justification' is a term of the
printer's art. The compositor 'justifies' a piece of typework
when he corrects, brings into perfect order, as to spaces
between words and letters, and so on, the types which he has
set up.

But this, as I have said, is a solitary case. In the use of
words otherwise, universally, Justification and Justify mean
something quite different from improvement of condition.
They mean establishment of position as before a judge or jury,
literal or figurative. They mean the winning of a favourable
verdict in such a presence, or again (what is the same thing
from another side) the utterance of that verdict, the sentence of
acquittal, or the sentence of vindicated right, as the case
may be.

I am thinking of the word not at all exclusively as a religious
word. Take it in its common, everyday employment; it is
always thus. To justify an opinion, to justify a course of
conduct, to justify a statement, to justify a friend, what does
it mean? Not to readjust and improve your thoughts, or your
actions, or your words; not to educate your friend to be wiser
or more able. No, but to win a verdict for thought, or action,
or word, or friend, at some bar of judgment, as for example
the bar of public opinion, or of common conscience. It is not
to improve, but to vindicate.

Take a ready illustration to the same effect from Scripture,
and from a passage not of doctrine, but of public Israelite
law: 'If there be a controversy between men, and they come
unto judgment, that the judges may judge them, then they shall
justify the righteous and condemn the wicked' (Deut. 25 : 1).
Here it is obvious that the question is not one of moral
improvement. The judges are not to make the righteous man
better. They are to vindicate his position as satisfactory to
the law.

Non-theological passages, it may be observed, are of the
greatest use in determining the true, native meaning of theo
logical terms. For with rare exceptions, theological terms are
terms of common thought, adapted to a special use, but in
themselves unchanged. That is, they were thus used at first, in
the simplicity of original truth. Later ages may have deflected
that simplicity. It was so as a fact with our word Justification,
as we shall see immediately. But at first the word meant in
religion precisely what it meant out of it. It meant the win
ning, or the consequent announcement, of a favourable verdict.
Not the word, but the application was altered when salvation
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was in question. It was indeed a new and glorious application.
The verdict in question was the verdict not of a Hebrew court,
nor of public opinion, but of the eternal Judge of all the earth.
But that left the meaning of the word the same.

JUSTIFICATION A 'FORENSIC' TERM.

It is thus evident that the word Justification, alike in
religious and in common parlance, is a word connected with
law. It has to do with acquittal, vindication, acceptance
before a judgment seat. To use a technical term, it is a forensic
word, a word of the law-courts (which in old Rome stood in
the forum). In regard of 'us men and our salvation,' it stands
related not so much, not so directly, to our need of spiritual
revolution, amendment, purification, holiness, as to our need
of getting, somehow-in spite of our guilt, our liability, our
debt, our deserved condemnation-a sentence of acquittal, a
sentence of acceptance, at the judgment seat of a holy God.

Not that it has nothing to do with our inward spiritual
purification. It has intense and vital relations that way. But
they are not direct relations. The direct concern of Justifica
tion is with man's need of a divine deliverance, not from the
power of his sin, but from its guilt.

MISTAKEN INTERPRETATIONS.

Here we must note accordingly two remarkable instances of
misuse of the word Justification in the history of Christian
thought. The first is found in the theology of the Schoolmen,
the great thinkers of the Middle Ages in Western Christendom
-Peter Lombard, Thomas Aquinas, and others.* To them
Justification appears to have meant much the same as re
generation, the great internal change in the state of our nature
wrought by grace. The other instance appears in the sixteenth
century, in the Decrees of the Council of Trent, a highly
authoritative statement of Roman belief and teaching. There,
Justification is described (vi. c. 7) as 'not the mere remission
of sins but also the sanctification and renovation of the inner
man'. In this remarkable sentence the Roman theologians
seem to combine the true account of the word, though imper
fectly stated, with the view of the Schoolmen. It is not too
much to say that a careful review of the facts summarised
above, as regards the secular use of the word Justification,
and the Scriptural use of it in the doctrine of salvation, is
enough to negative these explanations. They are curious and
memorable examples of misinterpretation of terms; that most
fruitful source of further, wider and deeper error.

* See T. B. Mozley, 'Baptismal Controversy,' Chap. VII.
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JUSTIFICATION NOT THE SAME AS PARDON.

The problem raised then, in religion, by the word Justifica
tion, is, How shall man be just before God? To use the words
of the eleventh of the Thirty-Nine Articles, it is, How shall we
be 'accounted righteous before God?' In other words, How
shall we, having sinned, having broken the holy Law, having
violated the will of God, be treated, as to our acceptance before
Him, as to our 'peace with Him' (Rom. 5 : 1), as if we had not
done so? Its question is not, directly, How shall I a sinner
become holy, but, How shall I a sinner be received by my
God, whom I have grieved, as if I had not grieved Him?

Here let us note, what will be clear on reflection, that
Justification means properly no less than this, the being
received by Him as if we had not grieved Him. It is not only
the being forgiven by Him. We do indeed as sinners most
urgently need forgiveness, the remission of our sins, the
putting away of the holy vengeance of God upon our rebellion.
But we need more. We need the voice which says, not merely,
you may go; you are let off your penalty; but, you may come;
you are welcomed into My presence and fellowship. We shall
see later how important this difference is in the practical
problems of our full salvation. But one thing is evident at first
sight, namely, that this is implied in the very word Justifica
tion. For Justification, in common speech, never means
pardon. It means winning, or granting, a position of accept
ance. 'You are justified in taking this course of action' does
not mean, you were wrong, yet you are forgiven. It means,
you were right, and in the court of my opinion you have
proved it. In religion accordingly our Justification means not
merely a grant of pardon, but a verdict in favour of our stand
ing as satisfactory before the Judge.

THE SPECIAL PROBLEM OF our JUSTIFICATION.

Here in passing let us notice that of co.urse the word Justifi
cation does not of itself imply that the justified person is a
sinner. To see this as plainly as possible, recollect that God
Himself is said to be justified, in Psalm 51 : 4, and Christ
Himself, in 1 Tim. 3 : 16. In a human court of law, as we
have seen above, it is the supreme duty of the judge to
'justify the righteous' (Deut. 25 : 1), and the righteous only.
In all such cases Justification bears its perfectly proper mean
ing, unperplexed, crossed by no mystery or problem. But then,
the moment we come to the concrete, practical question, how
shall we be justified, and before God, or, to bring it closer
home, how shall I, I the sinner, be welcomed by my offended
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Lord as if I were satisfactory, then the thought of Justification
presents itself to us in a new and most solemn aspect. The
word keeps its meaning unshaken. But how about its applica
tion? Here am I, guilty. To be justified is to be pronounced
not guilty, to be vindicated and accepted by Lawgiver and
Law. Is it possible? Is it not impossible?

Justification by Faith, in the actual case of our salvation, is
thus a 'short phrase'. It means, in full, the acceptance of guilty
sinners, before God, by Faith. Great is the problem so
indicated. And great is the wonder and the glory of the solu
tion given us by the grace of God. But to this solution we
must advance by some further steps.

WHAT IS FAITH?

We may now fitly approach our second great term, Faith,
and ask ourselves, What does it mean? As with Justification,
so with Faith, we may best approach the answer by first
asking, What does Faith mean in common life and speech?
Take such phrases as, to have faith in a policy, faith in a
remedy, faith in a political leader, or a military leader, faith
in a lawyer, faith in a physician. Here the word Faith is used
in a way obviously parallel to that in which, for example, our
Lord uses it when He appeals to the Apostles, in the Gospels,
to have faith in Him; as He did in the storm on the lake. The
use is parallel also to its habitual use in the epistles; for
example, in Romans 4, where Paul makes so much of
Abraham's faith, in close connection with the faith which he
seeks to develop in us.

Now is it not plain that the word means, to all practical
intents and purposes, trust, reliance? Is not this obvious
without comment when a sick man sends for the physician in
whom he has faith, and when the soldier follows, perhaps
literally in utter darkness, the general in whom he has faith?
Reliance upon the thing or person supposed to be trustworthy,
this is Faith.

PRACfICAL CONFIDENCE.

To note a further aspect of the word. Faith, in actual
common use, tends to mean a practical confidence. Rarely, if
ever, do we use it of a mere opinion, however distinct, lying
passive in the mind. To have faith in a commander does not
mean merely to entertain a conviction, a belief, however posi- •
tive, that he is skilful and competent. We may entertain such
a belief about the commander of the enemy-with very
unpleasant impressions on our minds in consequence. We may
be confident that he is a great general in a sense the very
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opposite to a personal confidence in him. No, to have faith
in a commander implies a view of him in which we either
actually do, or are quite ready to, trust ourselves and our
cause to his command. And just the same is true of faith in
a divine promise, faith in a divine Redeemer. It means a
reliance, genuine and practical. It means a putting of our
selves and -our needs, in personal reliance, into His hands.

Here, in passing, we observe that Faith accordingly always
implies an element, more or less, of the dark, of the unknown.
Where everything is, so to speak, visible to the heart and mind
there scarcely can be Faith. I am on a dangerous piece of
water, in a boat, with a skilled and experienced boatman.
I cross it, not without tremor perhaps, but with faith. Here
faith is exercised on a trustworthy and known object, the
boatman. But it is exercised regarding what are more or less,
to me, uncertain circumstances, the amount of peril, and the
way to handle the boat in it. Were there no uncertain circum
stances my opinion of the boatman would not be faith, but
mere opinion; estimate, not reliance.

Our illustration suggests the remark that Faith, as concerned
with our salvation, needs a certain and trustworthy Object,
even Jesus Christ. Having Him, we have the right condition
for exercising Faith, reliance in the dark, trust in His skill and
power on our behalf in unknown or mysterious circumstances.

HEBREWS 11 : 1 NOT A DEFINITION.

It seems well to remark here on that great sentence, Heb.
11 : 1, sometimes quoted as a definition of Faith: 'Now faith
is certainty of things hoped for, proof of things not seen'. If
this is a definition, properly speaking, it must negative the
simple definition of Faith which we have arrived at above,
namely, reliance. For it leads us towards a totally different
region of thought, and suggests, what many religious thinkers
have held, that Faith is as it were a mysterious spiritual
sense, a subtle power of touching and feeling the unseen and
eternal, a 'vision and a faculty divine', almost a 'second
sight' in the soul. We on the contrary maintain that it is
always the same thing in itself, whether concerned with
common or with spiritual things, namely, reliance, reposed on
a trustworthy object, and exercised more or less in the dark.
The other view would look on Faith (in things spiritual) rather
as a faculty in itself than as an attitude towards an Object.
The thought is thus more engaged with Faith's own latent
power than with the power and truth of a Promiser. Now on
this I remark, first, that the words of Heb. 11 : 1 scarcely read
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like a definition at all. For a definition is a description which
fits the thing defined and it alone, so that the thing is fixed
and settled by the description. But the words 'certainty of
things hoped for, proof of things not seen', are not exclusively
applicable to Faith. They would be equally fit to describe, for
example, God's promises in their power. For they are able to
make the hoped-for certain and the unseen visible.

And this is just what we take the words to mean as a
description of Faith. They do not define Faith in itself; they
describe it in its power. They are the sort of statement we
make when we say, Knowledge is power. That is not a defini
tion of knowledge, by any means. It is a description of it in
one of its great effects.

The whole chapter, Heb. 11, illustrates this, and, as it
seems to me, confirms our simple definition of Faith. Noah,
Abraham, Joseph, Moses-they all treated the hoped-for and
unseen as solid and certain because they all relied upon the
faithful Promiser. Their victories were mysteriously great,
their lives were related vitally to the Unseen. But the action
to this end was on their part sublimely simple. It was reliance
on the Promiser. It was taking God at His Word.

I remember a friend of mine, many years ago, complaining
of the sceptical irreverence of a then lecturer at Oxford, who
asked his class for a definition of Faith. Heb. 11: 1 was
quoted as an answer, and he replied, 'You could not have
given me a worse definition'. Now this teacher may have been
really flippant. But I still think it possible that he meant no
contempt of the Scripture. He may merely have objected,
though with needless roughness, to a false use of the Scripture.
He felt, I cannot but surmise, that Heb. 11 : 1 was really no
definition at aB.

DEFINITION AND EFFECT.

It is all·impOliant to remember alike this simplicity of
definition and this grandeur of effect in the matter of Faith.
It is all-important in the great question of our salvation. Here
on the one side is an action of the mind and will, in itself
perfectly simple, capable of the very homeliest illustration.
We all know what reliance means. Well, Faith is reliance.
But then, when the reliance is directed upon an Object infin
itely great and good, when it reposes upon God in Christ,
upon Him in His promise, His fidelity, His love, upon His
very Self, what is not this reliance in its effects? It is the
creature laying hold upon the Creator. It is our reception of
God Himself in His Word. So, it is the putting ourselves in
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the way of His own almighty action in the fulfilment of His
Word, in the keeping of His promise.

'The virtue of Faith lies in the virtue of its Object.' That
Object, in this matter of Justification, so the Scriptures assure
us abundantly and with the utmost clearness, is our Lord
Jesus Christ Himself, who died for us and rose again.

Here the simplest reliance, so it be sincere, is our point of
contact with infinite resources. When the vast dam of the
Nile was completed, with all its giant sluices, there needed but
the touch of a finger on an electric button to swing majestically
open the gates of the barrier and so to let through the Nile in
all its mass and might. There was the simplest possible con
tact. But it was contact with forces and appliances adequate
to control or liberate at pleasure the great river. So Faith, in
reliance of the soul, the soul perhaps of the child, perhaps of
the peasant, perhaps of the outcast, is only a reliant look, a
reliant touch. But it sets up contact with JESUS CHRIST, in all
His greatness, in His grace, merit, saving power, eternal love.

FAITII, NO MERIT.
One momentous issue from this reflection is as follows: We

are here warned off from the temptation to erect Faith into a
Saviour, to rest our reliance upon our Faith, if I may put it
so. That is a real temptation to many. Hearing, and fully
thinking, that to be justified we must have Faith, they are soon
occupied with an anxious analysis of their Faith. Do I trust
enough? Is my reliance satisfactory in kind and quantity?
But if saving Faith is, in its essence, simply a reliant attitude,
then the question of its effect and virtue is at once shifted to
the question of the adequacy of its Object. The man then is
drawn to ask, not, Do I rely enough? but, Is Jesus Christ great
enough, and gracious enough, for me to rely upon? The
introspective microscope is laid down. The soul's open eyes
turn upward to the face of our Lord Jesus Christ; and Faith
forgets itself in its own proper action. In other words, the man
relies instinctively upon an Object seen to be so magnificently,
so supremely, able to sustain him. His feet are on the Rock,
and he knows it, not by feeling for his feet, but by feeling the
Rock.

Here let us note that Faith, thus seen to be reliance, is
obviously a thing as different as possible from merit. No-one
in common life thinks of a well-placed reliance as meritorious.
It is right, but not righteous. It does not make a man deserving
of rescue when, being in imminent danger, he implicitly
accepts the guidance of his rescuer. And the man who, dis-
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covering himself, in the old-fashioned way (the way as old as
David before Nathan, Isaiah in the vision, the publican in the
temple, the jailor at Philippi, Augustine at Milan), to be a
guilty sinner, whose 'mouth is shut' before God, relies upon
Christ as his all for pardon and peace, certainly does not merit
anything for closing with his own salvation. He deserves
nothing by the act of accepting all.

'God,' says Richard Hooker, in that great 'Discourse' of his
on Justification, 'doth justify the believing man, yet not for the
worthiness of his belief but for the worthiness of Him which is
believed.'* So it is not our attitude which we rely on. Our
attitude is just our reliance. And reliance means the going out
upon Another for repose.

Once for all let us remember that we may make the falsest
use, even under the truest definitions, of both ideas, Justifica
tion and Faith. We may think of either of them as the object
of our hope, the ultimate cause of our salvation. So thought
of, they are phantoms, nay, they are idols. Seen truly, they are
but expressions for Jesus Christ our Lord as He is given and
taken. Justification is no Saviour, nor is Faith. Justification
by Faith-what is it? It is the acceptance of the guilty by
reason of a trusted Christ.

'BY' DEFINED.

SO now we may take up the question of that middle and
connective word in our title, 'by'. Justification by Faith, what
does it mean? This divine welcome of the guilty as if they
were not guilty, by reliance upon Jesus Christ, what have we
to think about this?

We have seen a moment ago that one meaning most certainly
cannot be borne by the word 'by'. It cannot mean 'on account
of', as if Faith were a valuable consideration which entitled us
to Justification. The surrendering rebel is not amnestied
because of the valuable consideration of his surrender, but
because of the grace of the sovereign or state which amnesties.
On the other hand, his surrender is the necessary means to the
amnesty becoming actually his. It is his only proper attitude
(in a supposed case of unlawful rebellion) towards the
offended power. That power cannot, in the nature of things,
make peace with a subject who is in a wrong attitude towards
it. It wishes him well, or it would not provide amnesty. But
it cannot make peace with him while he declines the provision.
Surrender is accordingly not the price paid for peace, but it is

* 'A Discourse of Justification,' Chap. 33.
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nevertheless the open band necessary to appropriate the gift
of it.

In a fair measure this illustrates our word 'by' in the matter
of Justification by Faith. Faith, or reliance, is, from one side,
just the sinful man's 'coming in' to accept the sacred amnesty
of God in Christ, taking at His Word his benignant King. It is
the rebel's putting himself into right relations with his offended
Lord in this great matter of forgiveness and acceptance. It is
not a virtue, not a merit, but a proper means.

UNION WITII CHRIST.

The word 'by' lends itself meantime to the expression of
another aspect of the subject. One of the great problems
attaching to the mighty truth of Christ our Righteousness, our
Merit, our Acceptance, is that of the nexus, the bond, which
so draws us and Him together that, not in fiction but in fact,
our load can pass over to Him and His wealth to us. The New
Testament largely teaches, what lies assuredly in the very
nature of things, as it puts the facts of salvation before us, that
we enter 'into' Christ, we come to be 'in' Him, we get part and
lot in the life eternal, which is in Him alone, by Faith. 'He
gave power to become the sons of God, to them that believed
on His Name.' 'Believing, we have life in His Name' (John
1 : 12; 20 : 31). Faith is our soul-contact with the Son of God,
setting up (upon our side) that union with Him in His life of
which Scripture is so full. And thus it is open to us, surely, to
say that Justification by Faith means, from one momentous
aspect, Justification because of the Christ with whom through
Faith we are made mysteriously but truly one. Believing, we
are one with Him, one in the common life with which the
living members live with the Head, by the power of His Spirit.
One with Him in life, we are therefore, by no mere legal fiction
but in vital fact, capable of oneness with Him in interest also.

THE MARRIAGE-BOND.

'Faith,' said Bishop Hopkins of Derry, 'Is the marriage-bond
between Christ and a believer; and therefore all the debts of
the believer are chargeable upon Christ, and the righteousness
of Christ is instated upon the believer.... Indeed this union
is a high and inscrutable mystery, yet plain it is that there is
such a close, spiritual, and real union between Christ and a
believer.... So Faith is the way and means of our Justifica
tion. By Faith we are united to Christ. By that union we truly
have a righteousness. And upon that righteousness the justice
as well as mercy of God is engaged to justify and acquit us.,*

* E. Hopkins, 'The Doctrine of the Covenants'.
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ASSURANCE-the
TRUE and the FALSE

W. WEIR

(A series of studies in 1 John, continued from
last month)

VI. THE IMPORTANCE OF CONTINUANCE
There were some in John's day who did not continue, and

the word of inspiration concerning them is: 'If they had been
of us, they would have continued with us' (A.Y. chap. 2 : 19).
Continuance is one of the great tests of genuineness. 'He who
does the will of God and carries out His purposes in his life,
abides [remains] forever' (2: 17). The Lord Jesus Christ
emphasised this great truth: 'Jesus said to those Jews who had
believed in Him, If you abide in My Word-hold fast to My
teachings and live in accordance with them-you are truly
My disciples' (John 8: 31).

Again, the Lord Jesus pictured some hearers of the Word
as being like the rocky ground when good seed is cast upon
it: ' ... when they hear the Word, they at once receive and
accept and welcome it with joy; And they have no real root in
themselves, and so they endure for a little while, then when
trouble or persecution arises on account of the Word, they
immediately are offended-become displeased, indignant,
resentful; and they stumble and fall away' (Mark 4: 16·17).
Where the soul is really rocky in nature and there is no real
root, there comes the falling away sooner or later. Endurance
is one of the great proofs of genuineness.

The need for continuance is implicit in the things we have
been considering in this chapter, if we would enjoy the full
assurance of eternal life.

(i) When thinking of faith, we have noticed the continual
use of the present tense-'He who believes in the Son of God'.
There was the time when we first believed-a past experience
-but the present evidence that we were saved then is that we
are true believers now. A faith that is only a memory of some •
past experience with no meaning for life in the present can be
of little value as a basis for a true assurance.

(ii) The importance of doctrine concerning the Person and
work of Christ is clearly set forth in the epistle. It is said of
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the members of the early New Testament Church that 'they
continued stedfastly in the apostles' doctrine' (Acts 2: 42,
A.V.).

The necessity for continuance in this matter must be
apparent. If any should begin to question the 'apostles'
doctrine', they would be destroying the very foundations on
which all true assurance must be built. Even if they could
claim that they once believed, the present attitude of unbelief
or doubt would make confidence in such things unreasonable.
Those who would have a true basis for joyful assurance must
continue stedfastly in the apostles' doctrine.

(iii) We have considered the importance of experiencing a
changed relationship-involving, as it does, fellowship, love,
and unworldliness. But unless these things are great practical
realities in the life they cannot give any cause for assurance.
Indeed, their absence from any life should give cause for
serious apprehension. It is essential that we should continue
in such things, and most desirable that we should grow and
increase in them if we would have true confidence.

(iv) It is required that all who profess faith in Jesus Christ
should be characterised by a consistent walk. Our daily con
duct should be truly Christian. When we come to think of
the right to assurance, it is not what we were twenty years ago
that matters, but what we are now. 'No one who does not
practise righteousness-who does not conform to God's will in
purpose, thought and action-is of God; neither is anyone who
does not love his brother [his fellow-believer in Christ].'
(3 : 10). If any have ceased to 'practise righteousness', if they
are not continuing in the Christian way of life, they are not
giving convincing evidence that they are 'of God'. In the con
cluding verses of the epistle we read: 'I write this to you who
believe ... so that you may know ... that you [already] have
life, yes, eternal life'. But a careful study of all John writes
shows how necessary it is to continue in faith, doctrine, fellow
ship, love, unworldliness, and godliness, if we would have any
real right to such blessed knowledge.

VII. THE IMPORTANCE OF THE HOLY SPIRIT'S WITNESS

WITHIN.

'By this we know and understand and have the proof that
He [really] lives and makes His home in us, by the [Holy]
Spirit Whom He has given us' (3 : 24).

'By this we come to know [perceive, recognise and under
stand] that we abide [live and remain] in Him and He in us:
because He has given [imparted] to us of His [Holy] Spirit'
(4: 13).



The Gospel Magazine 509

'He who believes in the Son of God-who adheres to and
trusts in and relies on Him, possesses this divine attestation
-has the testimony within himself' (5 : 10).

When we examine these three verses in their context, taking
them in order, we discover that this witness of the Spirit within
the believer is very closely related to

(1) Obedience-'All who keep His commandments'.
(2) Love-'If we love one another'.
(3) Faith-'He who believes'.

Indeed, we may say that any defection in the great matters we
have been considering-faith, doctrine, fellowship, love, un
worldliness and godliness-will hinder the reality and enjoy
ment of this internal witness. It is in proportion as the Holy
Spirit fills and controls the life that this witness within becomes
so real and precious.

The thought in Romans 8: 14-16 is similar: 'All who are led
by the Spirit of God are sons of God. For [the Spirit which]
you have now received [is] not a spirit of slavery to put you
once more in bondage to fear, but you have received the Spirit
of adoption-the Spirit producing sonship-in [the bliss of]
which we cry, Abba! [That is] Father! The Spirit Himself
[thus] testifies together with our own spirit, [assuring us] that
we are children of God.'

The Holy Spirit gives an assurance when there is a right
relationship with God. It may be difficult to explain but is
most precious in experience. Since it is God's purpose to lead
to confidence by His Spirit's witness within, we should co
operate by attending to those things that tend to stimulate
faith, and by refusing to give way to the doubts that may assail.

TO SUM UP.

The main theme of this study has not been the SECURITY

of the believer-an important subject which we have men
tioned only briefly. In the financial· markets there are 'gilt
edged securities', and it is considered financially safe to entrust
money to such Government-backed companies. If, after com
mitting his hard-earned savings to such a bank and obtaining
the official receipt, the owner was fearful and troubled about
his money, this lack of assurance would not affect the security
of his deposit. It would be as safe as the bank to which it was
entrusted. Paul may have had some such idea in mind when
he wrote toward the end of his life 'I am persuaded that He is
able to keep that which I have committed unto Him' (literally
'my deposit'). God gives 'gilt-edged security' to those who
really commit all to Him. It is eternal security-safe as the
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Bank of Heaven. If this were not so we could have no real
foundation for 'full assurance'.

The following lines were written on the back of a banknote:
This piece of paper in your hand
Declares to you that on demand
You twenty shillings shall receive.
This simple promise you believe,
It puts your mind as much at rest
As if the silver you possessed.
So Christ, who died, but now doth live,
Doth unto you His promise give
That, if you on His name believe,
You shall eternal life receive.
Upon the first you calmly rest;
Which is the surest and the best?
The bank may break; Heaven never can,
'Tis safer trusting God than man.

The Word of God is Heaven's receipt to the true believer
-something objective on which faith may rest. The work
of redemption gives security, and the word of God gives
assurance. If God says I have eternal life, and I believe God,
this should settle it.

If, however, we understand the meaning of 'believe' as used
in Scripture we cannot interpret this as meaning 'an easy-going
believism', which is, in effect, a virtual escape from the
practical implications of receiving Jesus Christ as Lord.

Our study of this epistle reminds us that the assurance of
salvation is affected by a number of things for which we have
responsibility, and the Apostle John discusses these things.
The clear message of the apostle is that eternal life in the soul
will assuredly be manifested by a consistent walk. Where this
is lacking there should be deep concern. At any time the man
who professes Christianity should be willing to apply the test
of Scripture to his faith, his doctrine, his fellowship with God
and the children of God, his love for God and the children of
God, his attitude to the world and his daily walk.

In order to lead the believer to fulness of joy and fulness of
assurance, the apostle emphasises the importance of these
things. It must be obvious, therefore, that the willingness to
have our lives properly adjusted in these matters will have a
profound effect upon our right to assurance, just as it will
affect our joy in the Lord. There is something wrong if a
professing Christian can be happy when continuing to commit
sin.
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If there is any serious defect in these important questions,
an honest study of the epistle should lead to deep concern
rather than to complacent confidence. If one continues in
a sinful course there can be no justification for maintaining an
attitude of confidence by clutching at some isolated verse
wrested from its context. There is a stern rebuke here for
such presumption.

It is not our continuance in faith, doctrine, fellowship, etc.,
that saves us, but such continuance is the evidence that our
profession of salvation is genuine, and without it assurance
is presumption.

There is also the greatest encouragement for one conscious
of failure, but willing and anxious to be rightly related to God
and His people. 'If we [freely] admit that we have sinned and
confess our sins, He is faithful and just [true to His own nature
and promises] and will forgive our sins [dismiss our lawless
ness] and continuously cleanse us from all unrighteousness'
(1 : 9). It is hardly possible for one to take advantage of this
precious statement apart from a willingness to have done with
the sin he confesses. 'If anyone should sin, we have an
Advocate [One Who will intercede for us] with the Father'
(2 : 1).

There is a continual challenge for every believer in this
letter. While the aim is to lead the child of God to fulness of
joy, fulness of assurance, and holiness of life, it is not intended
to lead to satisfaction with present attainments. The perfection
of the pattern set before us forbids a spirit of self-satisfaction.
Not only is advance possible, it is a great necessity. If we
cease to go forward in Christian experience we are in great
danger of slipping back. We should, therefore, continually
increase in the knowledge and love of God. We must give all
diligence to add to faith virtue, and to virtue knowledge, and
to knowledge self-control, and to self-control power of endur
ance, and to power of endurance godliness, and to godliness
brotherly kindness, and to brotherly kindness love. If these
things exist in us and continually increase, they will make us
that we shall neither be idle nor unfruitful in the knowledge
of our Lord Jesus Christ (2 Peter 5 : 5-8).

It is the trend of life upward and God-ward, rather than the
stage of maturity that means so much for the enjoyment of full
assurance; it is the continual willingness to walk in the light
we already have as He is in the light. Thus the apostle writes
'these things' to the 'little children' as well as to the 'fathers'
-believers on the name of the Son of God, in order that they
may know that they have eternal life.
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The Glory
of the Advent

P. J. BALDWIN

He spake: and straightway the celestial choir
In hymns of joy, unknown before, conspire.

-John Byron.

Speak Lord, that we too, entering in some measure into
the glories of Thine Advent may join in Thy praise.

The thoughtful Christian is almost certain at some point in
his experience to encounter difficulty in reconciling many of
the rich Old Testament promises concerning the promised
Messiah with today's concept of what transpired in those
thirty-three years in the environs of Jerusalem. Every believer
knows in his inmost heart that the Lord Jesus Christ came to
earth fully intent upon offering Himself as 'one sacrifice for
sins forever' . Yet, how does one reconcile the ideas repre
sented in the Old Testament concerning Immanuel-God with
us-with the seemingly helpless babe in the manger or with
Him who has no dwelling place even approximating the nests
that the birds enjoy, or the holes to which the foxes claim
title? Is there anything to suggest even a faint resemblance
between that torn form on Calvary and the One Isaiah fore
told as 'Mighty God'? It was through just such a questioning
experience that the writer was led to 'search the Scriptures' in
the assurance that they would surely testify of Him, His
coming and the redemption which He must accomplish at
Jerusalem. The result of this survey is presented in the follow
ing paragraphs under the simile of a cavalcade of events of
Providence and Grace crossing the stage of Biblical history.

As we commence, our stage and those upon it are likely to
appear before us in quite a detached way. However, it is our
earnest desire that the things which may appear wholly objec
tive at first may so absorb our interest that before long we
shall find ourselves upon 'the stage' and the passing of the
cavalcade transformed into a richly subjective personal ex
perience. Perhaps we may even touch Christ's garment as He
passes and in our understanding really be made whole!

•
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THE OUTRIDERS OF THE CAVALCADE

The stage of history is criss-crossed with tracks made by
movements of men; huddled bands of furtive souls and tidal
waves of conquering hordes have left their footprints in the
sands of time. Biblical history is no less interlaced with the
movements of faithless and faithful.

Our cavalcade commenced some four thousand years ago
when Abraham went out, was providentially enriched and by
grace designated the 'father of the faithful'. Concentric and
within that mighty cavalcade was a smaller one: Abraham,
Isaac, two servants and an ass, till the latter were left behind
and the former had gone up-in type depicting Father and
Son in Divine redemptive compact-both of them together.
Esau and Jacob, twin brothers long separated by sin and
mistrust, the one with oxen and asses and flocks, menservants
and womenservants, the other with four hundred men con
verged on the brook Jabbok. Joseph was sold to a rich
caravan of Ishmaelites. Jacob was buried with a funeral
march that in its magnificence has never been equalled. Moses
in that dark episode went to Egypt with his family, having the
rod of God in his hand. The children of Israel marched forty
years in the desert, in some respects going nowhere. Joshua
ordered the Israelites to encompass Jericho once for each of
six days and seven times on the seventh. David was a fugitive
from Saul.

The ark of God was brought home by thirty thousand men
with music and rejoicing. The Queen of Sheba came to
Solomon with one of the most elaborate cavalcades of time
laden with rich gifts and hard questions. A secular power was
armed for God's mighty purposes and Cyrus, a Gentile, raised
to lead it. But these, and all events like them, were but
precursors of the immediate cavalcade of Christ's advent. He,
who appears in this great act as Star out of Jacob, was director
of the cast in all preceding scenes. For.He, who told Abraham
to go, proclaimed His work in Isaac and Joseph. Jacob, the
erring brother, sued with gifts for peace but received peace
gratis from a man at night by the brook. He was buried
'exspectans resurrectionem' which is possible only in Him
who is the Resurrection. Moses had God's rod in his hand but
it was the Lord who lay in wait to kill him. A mighty presence
went before the children of Israel, but it was the man with the
drawn sword who told Joshua to encompass the city because
He had given it into their hands. Thirty thousand men rejoiced
in the ark, but He who rode upon the wing of very Cherubim
will not abide the jarrings of oxcart or the presumption of
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man, rather upon the wings of the wind will He fly. The
Queen of Sheba had no more spirit in her as she beheld
Solomon's ascent into the house of his Lord. Cyrus became
His shepherd, Assyria His rod and Chaldea a work of
wonderment.

But all of these early scenes pale before the cavalcade of the
Incarnate One. They have crossed the stage and left it, but
the motif they have woven into the backdrop of the Advent
scene prepares us for the understanding of it.

mE GLORY FORETOLD

In the days when Israel made an abortive attempt to estab-
lish a monarchy to its own earthly standards, the Lord said ':"
unto Samuel, 'I will send thee to Jesse the Bethlehemite: for
I have provided me a king among his sons'1 ... a king who
should represent the theocratic concept that such a designation
would connote for God.

At a later date, the prophet Isaiah, foreseeing that early
monarchy overrun by the hordes of Assyrians and Chaldeans
and reduced to a small remnant lingering in captivity, because
of apostasy, is also given to see God's covenant renewed.
In chapter 9 : 3-6 he writes: 'Thou multipliest the nation,
preparest it great joy ... for the yoke of its burden and the
stick of its neck, the stick of its oppressor, Thou hast broken
in pieces, as in the day of Midian ... For every boot of those
who tramp with boots in the tumult of battle, and cloak rolled
in blood, shall be for burning, a food of fire. For unto us a
Child is born, unto us a Son is given: and the government rests
on His shoulder: and they call His name Wonder, Counsellor,
Mighty God, Eternal-Father. Prince of Peace'.2

The Church is called upon to cast aside all restraint in her
rejoicing, for the cry comes: 'Exult greatly, 0 daughter of
Zion: shout, 0 daughter of Jerusalem: behold thy King
cometh unto thee: He is just, and having salvation; lowly and
riding upon an ass'.3 And this One who comes with such
attributes, though He comes in lowly manner shall in no wise
be impotent for, according to Jeremiah, 'their governor shall
proceed from the midst of them'.4 Micah adds 'He will be

I 1 Samuel 16 : I.
2Keil & Delitzsch, Commentary on Isaiah. trans. Martin,

Grand Rapids: Eerdmans, 1949, 1, 245-248.
J Zech. 9 : 9.
4Jeremiah 30: 21.
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peace'.5 This One who shall come on that happy morn will be
precisely the One who redeemed Israel out of the Egypt of
sin's bondage-who had gone before the army of Israel in its
victories, who led Israel through the desert and who had also
filled the temple with His glory. Even Bethlehem is to be
exalted by reason of the Ruler to come forth and the true
Israel shall indeed profit by His righteous reign for 'He shall
sit as a refiner and purifier of silver: and He shall purify the
sons of Levi, and purge them as gold and silver, that they may
offer unto the Lord an offering in righteousness'.6 Such, then,
is the uninhibited Word of God concerning the Babe of
Bethlehem, for God moves with 'good will toward men'.

THE GLORY REVEALED
And now, anticipation reaching its highest pitch, the danger

of an anticlimax becomes imminent. We look for Messiah in
regal trappings and kingly dignity with His entourage of saints
and angels, but time goes on. It is a long wait. Four hundred
years have passed since the last outrider crossed the stage, the
welcoming throng has somehow melted away, the highway
has been replaced by the starkly barren hills of Judea and
there are only shepherds abiding in the fields. But suddenly
the darkness that is more intense than night is illumined with
the glory of heaven and both unlearned and wise men, with
more discernment than we today who see only a helpless
infant, recognise One 'whose goings forth have been from of
old, from everlasting'.7 His birth is announced by no less an
angel than the great Gabriel who, travelling from heaven to
Nazareth, a city of Galilee, and standing in the high dignity
of his rank, salutes Mary. 'For verily [Christ] took not on
Him the nature of angels: but He took on Him the seed of
Abraham.'8 His birth occurring in a stable is attended by the
angelic throng and by the miracle of a star which shines even
when the sun is up. His submission_when eight days old to
Jewish rite 'was ennobled with the public attestation of Simeon
concerning Him'; and so it continued throughout His advent
'for His fasting and temptation was attended with another
service of angels; His baptism with a glorious recognition by
a voice from heaven. When He seemed to show weakness in

5 Micah 5: 5, Keil & Delitzsch, Commentary on Minor
Prophets, 1, 486.

6 Malachi 3 : 3.
7 Micah 5 : 2.
8 Hebrews 2 : 16.
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seeking fruit upon that fig tree that had none, He manifested
His power by cursing it to deadness with a word. When He
seemed to be overpowered at His attachments, He then exerted
His mightiness in causing His armed adversaries to fall back
wards and healing Malchus's ear with a touch'.9 When the
Jews would defer His execution till after the feast, He exer
cises a prerogative that is God's alone and determines the time
of His decease. When Judas would vacillate in his ignoble
intention to betray it is Jesus who commands him to act.

He is the friend of publicans and sinners, yet at twelve years
of age He confounded the doctors of the synagogue and later
held the respect of at least Nicodemus and Joseph of
Aramaethea, who were members of the Supreme Jewish
Council. He was deserted by all, even by His chosen disciples,
yet here is a cavalcade indeed for He moves across the stage
of His age with a retinue and the dignity of Melchizedek, King
of PEACE. His very coming is announced by a herald of whom
it was testified that 'among them that are born of women there
hath not risen a greater'.lO So great is this herald's proclama
tion that it cannot await his first breath, so clarion must it be
that he is filled with the Spirit before his birth. Twelve legions
of angels attend the King. So great is the herald that, perform
ing no miracle, he draws the multitude to him though he in
turn regarded himself unworthy of doing the most menial task
for his great King. So powerful the winged throng but they
move only at the King's bidding and marvel at His work.

When the King speaks it is as One having authority; the
surgery of His incisive word is quick and sure but His healing
speech and touch know no equal, for there is balm in Gilead,
there is a Physician there. 'None can stay His hand'll as He
effectively wields the scourge upon the moneychangers, yet
this One takes up little children into His arms. He was moved
with compassion at the bereavement of His friends and wept
with them, and yet, limited by none of their helplessness,
powerfully snatched death's victims back from the grave. He
Himself, advancing against that last great enemy, could first
taunt it: 'Where, death, thy sting-where, grave, thy victory?'

All His walk and ways fulfil the prediction of Zechariah.
His beast is a humble ass, but it is one on which never man
sat. He rides as a lowly peasant, but His kingship is so radiant
that if the children withhold their hosannas the very stones •

9Robt. South, Sermons, Vol. 2, page 79.
10 Matthew 11 : 11.
JI Daniel 4 : 35.
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must inevitably cry out. He is, indeed, Just and Justifier of
many. He is wholly given up to the plan of salvation in its
broadest aspects. John, writing years afterward, says, 'We
beheld His glory, the glory as of the only begotten of the
Father',J2 referring undoubtedly to our Lord's earthly life and
ministry which were 'full of grace and truth'. If, however, we
hold to that narrower contention that John is thinking only of
the Transfiguration when our Lord's countenance was altered
and His raiment became white and glistening, we still find the
glory displayed integral with His earthly work, for His com
panions on the mount are none other than the chief exponents
of Law and Prophecy and the supreme topic between them is
the decease which He must accomplish at Jerusalem. By the
Law He must die and, according to prophecy, for His people
He must be stricken.

In that infamous scene before Pilate's Hall, He alone is in
command of Himself and of the situation. He submits even
to the insurrection of nature as the wood is fashioned to make
a Cross and the iron nails held Him on the tree. But on the
Cross He is indeed 'lifted up' until finally all nature pays
homage with the veil of the temple rending, the sun darkening
and the earth quaking. They thought to take His life from
Him, but He laid it down of Himself and that not until He
had triumphed, gloriously fulfilling the high-priestly function
of carrying His blood even to the Mercy Seat of God's
presence and sprinkling the people. 'Yea, having girt His
sword upon His thigh, He most mightily, His right hand teach
ing terrible things, flashed it forth to victory:13 He met not
only hostile men and hostile nature but also the whole hellish
host, and in being overcome (for the sword pierced His own
heart also) He overcame, for He saw Satan fall from heaven
as lightning and knew that the prince of this world had been
cast out. He submitted to death and the grave, yet triumphed
over both. Even in death He retained an indissoluble union
with the body which was committed to the grave and in resur
rection glory was clothed again with His human form, for He
would not let it go.

Finally, the glory He displays is not an outward thing; rather
it flows from a delight in doing God's will. In contradistinction
to Adam's aspiring that brought him down, and Lucifer's fall
that was the consequence of his proud ascension, Christ Jesus
came down to earth at Bethlehem, taking the form of a servant,

12 John 1 : 14.
13 Hugh Martin, The Atonement, chap. 4, Part 2.
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that He might show Himself to be the One 'worthy ... to
receive power, and riches, and wisdom, and strength, and
honour, and glory, and blessing ... Amen'. 'He that
descended is the same also that ascended up far above all
heavens, that He might fill all things.'14 This is the glory that
radiates from Bethlehem's manger.

THE GLORY MAGNIFIED

If we have now seen something of the glory of the Word as
John saw it, the danger of an anticlimax has dissolved and
any possibility of incongruity has been wholly swept away in
rich fulfilment of prophecy. Yet even as the star beckoned the
wise men on, so the Spirit invites us to yet more glorious vistas
of our Lord's advent, for in our Lord's high-priestly prayer
recorded in John 17 He expresses the desire that He who has
come in such glorious cavalcade may be glorified with the
glory which He had before the world began. He speaks of that
glory as the Father's own. To that essential glory which He
also has as Son, nothing indeed could be added, yet as Christ
Jesus could be given 'to have life in Himself'15 and could
receive 'authority to execute judgment also',16 so the God-man
is the recipient of glory by reason of His mediatorial work
accomplished while on earth. 17

This glory in its most transcendent form, as Paul tells us in
the second chapter to the Philippians, is a gift of the Father
because in its final analysis Jesus so perfectly and positively
fulfilled the will of God. For this He has been highly exalted
and given that ineffable Name, the contemplation of which fills
us with wonder and awe. But as additional glory is to be His
and the Father's also when every tongue shall confess Him, so
part of His present glory is the result of certain aspects of His
earthly advent.

He is designated Prophet, Priest and King, and while the
first acts of His prophetic office can perhaps be discerned in
the mighty goings and comings of the Old Testament Angel of
the Covenant, yet He more fully entered into His prophetic
office when, commencing with His nativity, He came as God's
final and decisive word to men. His high-priestly office extends
back to eternity past, where He was first ordained to that office
with the dread solemnity of the divine oath; yet just as the day
of atonement was the high point of the Jewish year and
therefore required the most detailed preparation of the high
priest, so our Lord's eternal appointment was in expectation

14 Rev. 5 : 12-14 and Ephesians 4 : 10.
15 John 5 : 26. 16 Ibid verse 27. 17 Cf. John 12 : 28.

...
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of His earthly redemptive vocation-for He was slain from the
foundation of the world-and His present effective interces
sion is based on His finished work on Calvary. High-priestly
vestments in simple purity and brocaded richness were never
more glorious than the swaddling clothes of His nativity or
the seamless vesture of His death-rather these latter are of a
piece with the train that filled the temple. But glory is the
special mark of kings and we are concerned with the ways in
which His glory as King has been enhanced by His earthly
sojourn. Again, prior to His coming, the Son, as second
person of the Godhead, was King all glorious. In fact the very
title 'king' did not evolve from men but is God's own title
loaned to men. Christ now holds the sceptre by the two
unquestionable titles of inheritance and conquest, and the
latter of these was wrested from Satan on this earth, or as
Maresius put it, 'The kingly dignity in Christ is twofold, the
natural which belongs to Him as God, the second, the
economic, which is His as the Theanthropos'.l8

By the sacrifice of Himself, Christ prepared a people which
is His peculiar possession, and while the scope of His
sovereignty extends to all men, all creatures and even all
nature, His 'Heavenly' kingdom is peopled with those pur
chased by His own blood on Calvary. His kingly office is seen
to consist particularly in the government and preservation of
the Church. Here, too, His sovereignty shines the brighter, for
it extends even to that final seat of freedom-man's will. As
South has shown us, 'My earthly prince may command my
estate, my body and the service of my hands, but it is Christ
alone that can command my will; this is His peculiar
prerogative'. 19

Here then is a reign arising out of a 'priestly work ... upon
the ground of which He rises to more than regal glory',20 so
we proclaim Him 'King of Kings'.

The Reformers were quick to see tliat Christ performs His
threefold office by the activity of His two natures. Each office
would suffer by the absence (if it were possible) of His human
nature. Certainly we know that apart from His sinless birth
and propitiatory death there could be no Kingship or High
Priesthood, for there could be no Church except there be
redeemed members of it. And the very Holy Spirit who has

18 Heinrich Heppe, Reformed Dogmatics, trans. by G. T.
Thomson, AlIen & Unwin Ltd., London, 1950, page 481.

19 Robt. South, Sermons, Vol. 2, page 85.
20 Keil & Delitzsch, Commentary on Isaiah, Vol. 2, page 337.
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been sent to the Church comes somehow in virtue of Christ's
'manhood' which has 'gone away'. Further, the Captain of
this glorious dominion was made perfect through suffering
suffering experienced on this very earth and which began even
at Bethlehem's manger. As Calvin said, 'The celestial King
dom of God is justly said to have been erected on earth at
His [Christ's] advent'.21

Finally, this glory of which we write is not static, for 'the
conquests of the Christ are not limited to His personal victories
-He also conquers through His confessors'.22

THE GLORIOUS REIGN

We have just observed that Christ's glory, arising out of
His advent, is not static. We must now add that neither is it
transient nor subject to intermission and we must also con·
sider our Lord's glorious reign over the subjects of His
Kingdom.

At His resurrection all authority was given to Christ in
Heaven and on earth,23 and 'at His ascension He was en·
throned above every principality, power, lordship and name,
not only in the age which is to come but also in this age'.24

While this age is to be distinguished from that which is to
come when His present invisible reign will be manifested
visibly and all things will be absolutely subjected to Him, yet
His claim to universal authority now is sufficient for all His
subjects. He sends the Spirit to continue the work of special
grace in men's hearts. He imposes His truth upon men, they
are constrained by His love, sought out and searched for dili·
gently, and in fact arrested to bear His yoke. But the citizens
are by no means impressed colonists or aliens of other lands,
neither have they been required to purchase their citizenship,
for they have individually been born into the kingdom; each
of them bearing again in some increased measure the divine
image.

This kingdom cannot decay. It still experiences the
recurring onslaughts of Satan, disloyalties rise from the old
natures that remain in its citizens, yet such 'successes' as Satan
may seem to achieve, such lapses as the very elect may suffer,
the profane activities of all men outside its walls, groaning

21 Calvin, Institutes, 11, IX : 4.
22 Wm. Childs Robinson, Christ th'e Hope at Glory, Grand

Rapids, Eerdmans, 1945, page 87.
23 Matthew 28 : 18.
24 Wm. Childs Robinson, Christ the Hope at Glory, page 80.

(Italics mine.)
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nature, even disease and death, but heighten its glory, for all
things work together for good to them that love God, to them
that are called according to His purpose, and these are no
other than the citizens of whom we write.

There is no 'death rate' in the kingdom, for the citizens have
eternal life. They are graciously aided in appropriate fruitful
ness and there remains only an eschatological crisis to fit them
with adequate bodies and perfection of spirit. Meanwhile,
craftsman's art and music's measure based on faith in the
Lord Jesus do, indeed, to His praise combine. Ships of
Tarshish bring silver and gold, ambassadors go forth on mis
sions with good news, humble souls rejoice with fear and much
good and even grace in its common application flows out to all
the world.

Who is the King regnant in such a Kingdom? 'Tis the Lord,
o wondrous story; 'Tis the Lord the King of Glory!

THE GLORY SUBJECfIvELY REALISED

The kingdom of which we write is spiritually discerned.
Therefore, the fact that its glories are not more vividly
apparent to adherents of the Church and even professing
Christians points to a condition strangely reminiscent of the
Jews who spurned their King. Yet they are the more to be
excused than we, for much Old Testament prophecy is
couched in material terms and the Jews, with finite under
standing, looked for an earthly monarchy. Admittedly we are
still unable to distinguish with full assurance of accuracy
between all that is promised for the Jews on this earth and all
which will find its fulfilment in heavenly antitype and in the
new earth. But as Delitzsch shows us, the prophet who pro
claimed 'Alas, all ye thirsty ones, come ye to the water; and ye
that have no silver, come ye buy and eat! Yea, come, buy
wine and milk without money and without payment! ... was
acquainted with something higher than either natural water or
natural wine. He knew of an eating and drinking which
reached beyond material enjoyment; and the expression [in
the Hebrew] whilst it includes material blessings is not ex
hausted by them ... Water, wine and milk-as the fact that
water is placed first clearly shows was not produce of the
Holy Land, but figurative representations of spiritual revival,
recreation and nourishment ... and buying without money or
any other medium of exchange is an idea which neutralises
itself in the sphere of natural objects .... '25 Even before
Isaiah, Abraham understood that God would provide a Lamb

25 Keil & Delitzsch, Commentary on lsaiah, Vol. 2, page 353.
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for a sacrifice, and Jesus said concerning him 'He rejoiced to
see my day ,and he saw it and was glad'.

Simeon, on recognising the Christ in the eight-day-old Babe,
asked not after the manner of Hezekiah for extended years
that he might enjoy the kingdom, but rather that he might be
released from the encumbrance of this world to join the angels
in festive assembly and the spirits of just men made perfect.
John the Baptist proclaimed the Kingdom at hand. Paul, in
the Book of the Acts, in that glorious recital of God's dealings
with His ancient people, reaches the very zenith in the bringing
in of the Branch foretold by Israel's prophets. Paul and Peter
unite in preaching repentance and remission through Christ
Jesus only as the promised consolation of Israel. Our condi
tion may be reminiscent of that of the Jews who spurned their
King, but with the testimony before us of those who foretold
and those who actually saw the fulfilment, how shall we
account for our lack of perception unless it is because our
sight is spiritually myopic?

Because we are creatures of the earth, we cling to material
things. Because we turn our back on revelation we fail to see
that creation is still groaning under the curse brought about
by man's sin and still to some degree under the prince of this
world; thus material things are incapable of 'supporting'
Christ's Kingdom. Hence they have gradually passed to a
position increasingly subservient to those spiritual values
which, indeed, constitute the economy of the Kingdom. There
fore, in our Lord's advent we must look for its success not in
the earthly, secular and political, but in the spiritual and
heavenly, even though in this latter sphere it overflows to the
earthly and is glorified in it.

In the garden of Eden before sin brought corruption, all was
'very excellent'26 even in God's eyes. Man's concern was to be
directly with the garden, for he was to dress it: yet his work
was to be to a higher end, for he was to dress the garden till it
mirrored God's glory. But now the ground is cursed for his
sake that its condition might be compatible with his own, and
a constant reminder of his plight. So in each stage of man's
history the virus of the curse manifests itself and except as
God breaks in upon that cavalcade in special revelation, all
is vanity.

Now the material creation has its place, for it still declares
the glory of God and without it there could be no history. But

26 H. C. Leupold, Commentary on Genesis, Columbus, The
Wartburg Press, 1942.
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it is to God's glory that His redemptive work shall so far sur
pass His creative work that it shall not first be displayed in
things, or by man through things, but rather in the hearts of
the elect in spite of things, and, indeed, in spite of their own
sinful natures, till tHey themselves reflect 'as in a glass the
glory of the Lord ... are changed into the same image from
glory to glory'.27

With our Lord's advent, objective revelation is completed
and 'things' must now pass to a position increasingly sub
servient to those spiritual values which have ever constituted
th-e economy of the Kingdom. For the believer the material
must recede sharply into the background. The relative unim
portance of 'things' is taught repeatedly by Christ. The man
who puts his trust in them is accounted a fool, and he is
enjoined to seek first the Kingdom, and food and clothes will
be added. He is told that all 'things' work together for good,
namely, his highest good which is spiritual.

If then by grace we have been given to understand the
angels' proclamation, 'Peace on earth' will no longer refer to
freedom from wars, little or large or passing differences
between men; will no longer relate directly to the material and
secular, but will speak of an eternal peace between a rightly
offended God and us who were enmity toward Him. We
know that peace because God has moved toward us in 'good
will', and He is reconciled with man. This transcendent peace
shall guard our hearts and minds through Christ Jesus.

The cavalcades of earth pass into the mists of time-but
hark! the herald angels sing-the train of Melchisedec, King
of Peace, grows the brighter as a great company out of every
tribe, kindred and tongue with renewed voices of celestial
timbre in experiential expression demand of the citadel of
Zion-

Lift up, ye gates, your heads,
And raise yourselves, ye an"cient doors.28

For the lintels must be raised and the gates widened to admit
our Lord into heaven in the greater glory which is now His by
reason of His advent.

27 2 Cor. 3 : 18.
28 Keil & Delitzsch, Commentary on Psalms, trans. Bolton,

Grand Rapids: Eerdmans, 1949, I, page 333.
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11 Have Kept
the Faith 1

F. R. CLIFFORD

An appreciation of the late Mr. L. G. Mills
-contributed by the secretary of the Aged
Pilgrims' Friend Society, of which Mr. Mills
was chairman from April 1967 until his

death.

Leslie George Mills, chairman of the trustees of the Gospel
Magazine, died in hospital in Haslemere early on Friday
morning, October 8th, 1971, at the age of 75 years.

Some years ago he publicly testified at a gathering in the
Camberwell Home Chapel to the Lord's mercy to him as a
young soldier when he lay wounded and alone in 'no man's
land' during the battle of the Somme in 1916. In this time of
extreme need, Psalm 50, verse 15-'Call upon Me in the day
of trouble: I will deliver thee, and thou shalt glorify Me'-was
brought powerfully to his mind by the spirit of God. He was
helped to call upon the Lord, and eventually to crawl back to
safety, and subsequently to a life of grateful service to the
Lord who had heard his cry and preserved not only his body,
but his soul. He never forgot this signal act of divine mercy,
and was never once heard to complain of the physical burden
this old wound was to him to the very end of his life.

The whole of Mr. Mills' professional life-apart from war
service- was spent in banking. His ability took him to a high
position and on his retirement he was the Treasurer of Lloyds
Bank. But as Mr. C. J. Collier said in preaching the funeral
sermon, it was grace which made Mr. Mills useful to the
Church of God. Here his greatest contribution was surely his
own character. He was a man of strong personality and com
plete integrity. Sincerity and humility marked all that he did,
and he hated humbug and cant. His humility was particularly
in evidence when engaging in prayer.

He felt deeply his own nothingness before God, and was
compelled frequently to call upon Him, for his later life was
not without trouble. Having achieved material success, it
seemed as if the future was set for a happy retirement, but
before leaving the bank, he suffered a stroke which temporarily
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incapacitated him, and when he retired prematurely a short
while after, he was called to resign his wife to the Lord who
gave her. He deeply missed her companionship and the
balance she gave to his judgment, but at this time Charles
Wesley's hymn, 'Deepen the wound Thy hands have made',
was made a great blessing to him and eventually he was able
to see God's hand in it all. Later he said more than once that
he thought that early retirement was a mistake if it could be
avoided, because it seemed to him such a waste of valuable
experience gained over many years.

He was a man of strong convictions, and held steadily to the
old paths. He did not shrink from making difficult decisions
when he was faced with changes and innovations which he felt
to be a departure from scriptural standards. A convinced
Strict Baptist himself, and a lover of the doctrines of free and
sovereign grace, he could at the same time appreciate sincerity
and devotion to the Lord when he saw it in those of a contrary
opinion.

His shrewd judgment both of men and of matters manifested
itself not only in the affairs of the Gospel Magazine but also
of the Aged Pilgrims' Friend Society, in his chairmanship of
the Strict Baptist Trust Corporation and his membership of
the Trinitarian Bible Society's Committee. He was also a
vice-president of the Sovereign Grace Union, although he once
said that he did not really agree with vice-presidents, but per
mitted his name to go forward because of the high regard in
which he held those who shared the office with him!

He was ever ready to speak a word of encouragement to
those younger and less gifted than himself, and to stretch out
a helping and generous hand to those whom he felt to be in
real need. Only eternity will reveal the extent of his giving;
ministers and missionary societies far and wide had reason to
bless him for his timely help.

During the closing months of his life he was seemingly
conscious himself of his failing powers, and with typical
humility he said more than once to the present writer, 'Do you
think I am getting too old for this job?' But he pressed on
and committed his cause to God, and the Lord took him from
the place of testimony to the place of triumph.

The summons to his heavenly Master's presence came to
him as he himself would have wished it, in the midst of his
labours. His last public act was to open the Eastbourne Sale
of Work for the Aged Pilgrims' Friend Society on Wednesday,
October 6th. He took as his text: 'This poor man cried, and

Concluded on page 528
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Book Reviews
I CORINTHIANS. Geoffrey B. Wilson. Banner of Truth

Trust, 1971. 255 pp. 30p.

This volume completes a trilogy of New Testament exposi
tions, the two former volumes having been so favourably
received by 'Banner' readers as to render superfluous any
detailed description of this commentary. Briefly, Mr. Wilson
selects from a reasonable range of literature those comments
which, in his opinion, best expound the text. He himself
contributes from time to time, so that whilst he is not strictly
the author of the book he is rather more than a mere compiler.

On the whole the work has been well done and should prove
to be of immense help to those who may be described in
Spurgeonic terms as 'workers with slender apparatus'.

When we reviewed Hebrews in the same series we drew
attention to the fact that Mr. Wilson obviously does not feel
bound by the sub-title which has appeared on his books-a
digest of Reformed Comment. He sometimes quotes from
authors whose theological positions could scarcely be described
as reformed and a vigorous protest must now be lodged
against such a practice.

It is not that we deny an author's right to quote from any
work he chooses, nor do we say that a conservative must of
necessity avoid employing the works of a liberal, but we do
feel that Mr. Wilson ought to have confined himself to works
falling within the limits he himself had set. He cannot have it
both ways. He should either have restricted himself to authors
truly reformed and retained the title or abandoned it and left
himself really free to quote from a wider -range of literature.
Young Christians, looking to Banner publications for a guide
to Christian reading, may well be beguiled into regarding
everyone quoted in this 'reformed digest' as theologically
acceptable.

Indeed, the inclusion of authors who cannot be included in
the conservative camp seems to be a tacit implication that
scholarly treatments of I Corinthians by Reformed commenta
tors are hard to come by! We should have thought that this
work could still have been produced, been equally scholarly
and have commanded much greater respect had the contents
more accurately reflected the promise of the sub-title.
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As it is, one may take exception to Barrett's idea of an
'unconscious Trinitarianism' (page 93) which implies at the
very least a limited inspiration of the Word; to Martin's notion
that the AY. rendering of 11 : 26 'Ye do shew' should be
dropped because, in his opinion, 'it suggests that the Lord's
Supper is a passion-play like the Mass' (page 169) when, quite
clearly, the Supper, like Baptism, is a pictorial preaching of
the Gospel; to T. C. Edwards' suggestion that baptism makes
the believer a member of Christ's mystical body (page 23),
which smacks of baptismal regeneration.

Having noticed these blemishes, however, let it be said that
the volume is a welcome addition to our expository stores.
Used with a little care, it could prove to be of greatest value
to those who desire a verse-by-verse commentary which is not
over-burdened with scholarly refinements. R. RODGERS.

EVOLUTION AND THE BIBLE: THE INEVITABLE
CONFLICT. J. W. Milner. A Gospel Tidings Publica
tion, 1971. 26 pp. No price given.

In spite of its brevity, this little booklet, of only twenty-six
pages, includes a more comprehensive survey of its subject
than many larger volumes have done.

The introduction states that Dr. Milner has based the four
chapters that make up the publication on a series of lectures
given to a church in Leicester. Firstly he sets out to show that
a conflict does exist between the Bible and the theory of evolu
tion. He then goes on to argue that attempts to harmonise the
two are futile. In chapter three scientific methods are examined
and finally the author explains how the Bible gives the best
understanding of the present state of the world.

There are times when it would almost appear that Dr.
Milner, like Horace, 'struggles to be brief and becomes
obscure'. This comment is particularly relevant to his second
chapter, which discusses previous attempts to harmonise evolu
tion with the Bible. In fact a remarkably concise summary of
objections to five different attempts is given, but it is beyond
the scope of such a small volume to refute them rigorously on
a point by point basis.

This reviewer found Dr. Milner's chapter on 'Good and
Bad Science' of very great interest. He would, however, ques
tion the implication that a scientist ceases to be scientific
because he comments on a sequence of events which were not
observed by man, namely the creation of the world. Surely it
is perfectly scientific to probe the past on the basis of all extant
evidence. A scientist may not observe an air disaster in which
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there are no survivors, but his attempts to determine the cause
will be perfectly scientific.

So one might discuss several of the points raised in this brief
book. Nevertheless it is most refreshing to read the arguments
of someone whose reasoning is clearly subject to the Bible and
who writes with a dogmatic conviction all too rare in modern
Christian literature. J. H. WILSON.

Concluded from page 525
the Lord heard him, and saved him out of all his troubles'
(Psalm 34 : 6). At the end he remarked to a friend, 'That is
my testimony'. A few moments later he was taken ill, and
after suffering two strokes sank rapidly during the next twenty
four hours.

He leaves a daughter and son-in-law and four grand
daughters, to whom he was affectionately attached. The
funeral service was conducted by Pastor C. I. Sleeman in Hope
Chapel, Haslemere. The funeral sermon was preached by his
old friend Pastor G. J. Collier, of Linslade. His earthly
remains were interred in Haslemere Cemetery. The text of Mr.
Collier's sermon is surely a fitting summary of Mr. Mills' life
and death: 'After he had served his own generation by the
will of God (he) fell on sleep' (Acts 13 : 36).

'Until we come to Heaven the world is ours, the good and
evil of it, the bitter and the sweet of it, the comforts and the
crosses of it, the gains and the losses of it, the love and the
hate of it, the smiles and the frowns, the friends and the foes
in it. All is designed for, and shall further promote our
spiritual and eternal welfare. Life is ours. All the troubles,
sickness, pains, evil tidings, persecutions, disappointments,
losses of relations, shame, reproach, or whatever attends this
mortal life, shall be sanctified and blessed to us for our good.
Yea, death is ours, that shall be our advantage, our gain, that
shall put a full end and period to all oUf sin and suffering, and
be a door of entrance for us into glory in our Father's house.
Our things present, our present tears, sorrows, miseries, in
firmities, shall be so ordered and over-ruled by the wisdom
and love of our Father, that they shall all help us onward to
Heaven. Things to come are ours, all that glory to be revealed,
that saints' everlasting rest that is prepared for the people of
God, that crown of righteousness, of glory, and of life. That
kingdom of glory, that unspeakable, that inconceivable state
of happiness and blessedness which Christ our Lord hath
purchased with His blood, all this is ours also . .. '

-JOHN BUNYAN.


