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Over-emphasis is a danger to which we are all liable. We
stress one truth and ignore or soft-pedal another which seems
to strike a different note. But Scripture is not a thin melody but
a rich symphony, and it is the blend of the differing notes
which produces the richness. If we are to be balanced in our
Christian living we need to take into account the balance of
Scripture. We must not over-emphasise one verse when there
is a complementary one which is needed to keep our focus
correct.

Two such verses are statements from the Lord Jesus Christ
Himself. 'He that is not with me is against me' (Matthew
12 : 30; Luke 11 : 23). 'He that is not against us is on our
part' (Mark 9 : 40; Luke 9 : 49). Both are equally valid, both
are necessary if we are to hold a balanced view.

When Jesus insisted that 'he that is not with me is against
me' He was asserting very firmly that there is no such thing
as spiritual neutrality. You cannot serve two masters. You
cannot be the devil's servant and Christ's at the same time.
You cannot serve the world and serve the Saviour. The very
confession 'Jesus is Lord', which is the basic affirmation of
faith, is an acknowledgment that a divided loyalty is-or
should be-unthinkable for a Christian.

But there is a real danger of interpreting this text as jf it
read 'He that is not for us is against Him'. All too often in
Christian history one church assumes that those who differ
from its position differ from Christ, that those who oppose it
oppose Him. This is the exclusive tendency which keeps
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r~curring and is one more symptom of the darkening effects
of sin on our minds, and of the persistence of pride in our
hearts.

It is for this reason that we need the broader sweep of the
other statement: 'He that is not against us is on our part'. It
was the Lord's reply to the rigidly exclusive attitude which
had appeared among the disciples. James and John report the
case of the man who was casting out demons in Christ's
name. But he was not one of them. so they forbad him. If
they expected a word of commendation for their zeal they got
a rude shock. for they received instead a word of rebuke!

Here was a man opposed to the devil. Furthermore, he
recognised the authority of Jesus over the powers of darkness.
That he seems to have heeded their prohibition is another
positive commendation of the spiritual attitude of the man. So
we find Jesus replying to their exclusiveness. They must not
stop such a man. If he is doing good in Christ's name he is
hardly likely to speak lightly of Christ.

It recalls a similar incident in the Old Testament (Numbers
12 : 24-29). The appointed elders were gathered with Moses
before God. But Eldad and Medad were not among them.
yet they were prophesying in the camp. Joshua. in his en
thusiasm, calls on Moses to stop them, since they are virtually
competing with his authority. Moses' reply. however. is a fore
shadowing of Christ's words. 'Enviest thou for my sake?
Wlould God that all the Lord's people were prophets. and that
the Lord would put his spirit upon them'. Here is the generous
attitude which refuses to check men whom God is clearly
blessing and using.

This does not mean an undiscerning and sentimental
acceptance of any and every claim. The cults quote the name
of Jesus but in their teaching they deny Him. But teaching is
something objective that we can examine. We should be slow
to pronounce judgment on a man's spiritual experience. for
his heart is known only to the Lord. But when he preaches
or teaches we are called to 'prove all things' and to subject
every t.eaching to the scrutiny of Scripture.

But even here we have to be careful. We can elevate our
own interpretation of Scripture to a level where it acquires a
quasi-infallibility. As a result. another brother in Christ whose
interpretation does not tally with ours is rejected out of hand
as if his aim was to subvert the gospel.

There is a hard spirit abroad these days. There is a spirit
of suspicion which is always looking for potential heresy
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among brethren. There is a danger of so fragmenting our
evangelical testimony that it loses its power as an effective
barrier to the all-pervading error. There is a rigidity which
finds it hard to embrace others beyond our own group. There
are exclusive trends which drive good men by over-reaction
into the arms of those who really are subverting the gospel.

It is salutary to reflect that the incident which provoked
Jesus' reply came after the dispute among the disciples as to
who would be the greatest. Pride was the underlying factor in
the situation, and it still is. It is pride which leads to cen
sorious attitudes. It is pride which makes us dismiss other
Christians with a scathing word. It is pride which leads to the
arrogant assumption that we have a major share of truth. And
the answer to pride? It is to remember that what we are, we
are by the grace of God; that what true knowledge we have is
by the gracious enlightening of the Spirit; that whatever bless
ing may attend us is by the condescending mercy of the Lord.

The Lord is sovereign. While He requires us to pattern our
doctrine and our churches according to the Word, He will not
be so tied to our interpretation or our church order that He
will not work outside. Exclusive attitudes, arrogant assump
tions, rigid tendencies-all these are liable to grieve the Spirit
so that we may end with an impeccable orthodoxy and an
immaculate church order, and at the same time the sterility
and barrenness of the grave.

May God give us an unflinching determination to stand for
His truth, and if need be to contend for it. But may He also
graciously give us generosity and patience with our brethren.
Sniping at our friends rather than attacking the enemy's strong
points may be very satisfying but it is not very profitable. Like
the French observer of the church of the Light Brigade, we
might say 'C'est magnifique mais ce n'est pas le guerre' ('It's
magnificent but it is not war'). God give us grace to direct
our fire in the right direction!

H. M. CARSON.

NOTICES
Reprints of two items from the Gospel Magazine are now

available-'Peace', the sermon which appeared in the August
issue, and 'Suffering', which was the October editorial. Copies
are available at 5p---by post 8p-from: H. M. Carson, 46
Moira Drive, Bangor, N. Ireland. (Reduction for larger
quantities.)

Renewal of subscriptions should NOT be sent to the Editor
but to the Business Manager at the office.
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Only One Way
H. M. CARSON

A sermon preached in Hamilton Road
Baptist Church, Bangor, Co. Down, on

Sunday morning, 10th May, 1970.

'Neither is there salvation in any other: for there is none
other name under heaven given among men, whereby we must
be saved' (Acts 4 : 12).

This certainly is not a popular text for today. Indeed this is
the verse which runs right counter to a great deal of teaching
which is being propagated in the churches today. The whole
emphasis is that we must not stress the uniqueness of Christ
and the exclusiveness of the way of salvation. W'e must
broaden our terms of reference, we must think much more
tolerantly. We must indeed think of Christ as a way to God,
but not the way to God. We must think of Christ as contri
buting to our understanding of God's character. We must
think of the gospel as one of the major contributions to man's
spiritual quest. But we must not think in the old terms of the
exclusive character of the gospel, that this is the one and the
only way to God, that Christ is the one and the only Saviour.
It is very interesting, if you read some of the Press handouts
of the World Council of Churches, as I have occasion to do, to
discover just how this teaching and this false tolerance are
gradually spreading in the churches. We have been familiar
of course for many years with the whole approach of the
ecumenical movement, which tends to blur the distinction
between truth and error, and tends to gather all under a very
comprehensive ecumenical umbrella. But now they are begin
ning to extend their boundaries even further.

About a year ago the great word 'dialogue', which is the
OK word in the ecumenical discussion, cropped up in a new
context. In the past it was in terms of Protestants and Catho
lics arid Orthodox· meeting together for dialogue-and by
dialogue the ecumenical folk mean, not witnessing to someone
else, but rather contributing what you have and listening to
what another contributes and hoping that together you may
grope your way to a fuller understanding of the truth. Well,
this has been the pattern. But now dialogue has taken them
further along the path. About a year ago they had a dialogue
between Protestants, Catholics and Marxists in order to find
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common ground. I must confess that to someone who treads
a fairly simple but logical path it does seem difficult to dis
cover common ground between dialectical materialism, which
is basically atheistic, and Christianity, but certainly this has
been the pattern. Just this year dialogue has moved into a new
arena; they had a dialogue between Christians, Muslims,
Hindus and Buddhists, and again you get the same idea. They
were all moving along the same general pathway, some may
have somewhat more light on the path and therefore they need
to shed a bit more light on the path of those who are moving
alongside them, but basically all the roads lead to the summit.

It is the old 19th century liberalism continuing its way, and
it is presented to us in terms of love and mutual understanding
-but is it love? Is it love to say to a man whom you know to
be in the wrong that he is in the right? Is it love for a doctor
to let a man dabble in his own quack remedies when he knows
that those quack remedies are going to prove disastrous? The
gospel is very exclusive. The gospel is very emphatic that
Christ is the only way. It is very interesting to me in reading
quite a bit of modern Roman Catholic theology to find that
Rome is now in the same area of vagueness. There was a time
when Rome was quite emphatic with a wrong kind of ex
clusiveness, and Rome said that outside the church of Rome
there is no salvation and unless you are baptised in the proper
way you cannot be saved. Theoretically Rome still maintains
that position, but you discover that the terms of reference have
been made a great deal more elastic, so that to be baptised
today you do not need water, you do not even need the name
of the Trinity, you do not need a knowledge of the gospel, you
certainly do not need a submission to the gospel. As long as
there is an aspiration after good, as long as there is a desire
for goodness, well, this is an implicit desire for baptism and
this incorporates you within Rome and together you are on
the way to glory. Well, it is just the same pattern as we have
seen within Protestantism-this vagueness, this doctrinal
flabbiness, this general embracing of any and every opinion,
that we are all on the way ultimately to our Father's home and
to the heavenly mansions.

It is against that kind of background that I want to bring
you this word this morning. It is really the climax of the
apostolic preaching. 'Neither,' says the apostle, 'neither is
there salvation in any other, for there is none other name under
heaven given among men whereby we must be saved.' The
modern man will say that this is dogmatism of the worst kind.
Here is a preacher blind to any other position but his own, this
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is a man so narrowed down that he has not begun to under
stand how wide the truth really is. I say, on the contrary, that
here is a preacher who is not floundering in a morass of human
speculation and guesswork. This is a man who has met with
Truth incarnate. This is a man who has listened to the voice
of God. This is a man who has been enlightened, not by his
own intellect, but by the supernatural work of the Holy Spirit.
This man is not formulating one more religious theory which
is going to compete in the general religious ferment and debate.
This is a man who speaks from God, and he says quite
emphatically, having met with Christ, having come to know
the Son of God, 'Neither is there salvation in any other; there
is none other name under heaven given among men whereby
we must be saved'.

The gospel has an element of denial about it. an element of
refusal and rejection and repUdiation of any other scheme of
salvation. The gospel is not an inclusive way that embraces
every conceivable religious and moral scheme. The gospel
centres upon something which God has done. It focuses upon
Christ the Son of God, upon the finished work of Christ at
Calvary and upon His resurrection. It asserts that every other
way is a false way, leading into a cul-de-sac, ending in a blind
alley, but not leading to God. This gospel and this alone is
the way of salvation. This is a hard saying-of course it is!
It offends against our intellect, it offends against our pride.
But I am not called on to present a message which appeals to
me because J can fit it into my intellectual scheme or things.
I need a message which comes to me with the authority of God
Himself. There is here, I say, a rejection, a denial of every
human scheme. This is a rejection of man's wisdom because
all the moral systems and all the religious theories that have
been devised have been essentially the product of man's
thought. Men have thought about ultimate reality; they have
thought abollt themselves in the world; they have thought
about life and the meaning and purpose of life. They have
devised philosophies, they have devised schemes of ethics, they
have devised religious systems. But all the time it has been
something which has been formulated by man; man has
reflected and he has thought, and then he has produced his
scheme or his system. And to insist, as the apostle is insisting,
that there is salvation nowhere else but in Christ, is to deny
the ability of human wisdom to formulate a scheme of salva
tion which is acceptable to God.

Now the New Testament emerged and the early gospel was
preached against the background of a great deal of serious
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thought. When the apostle Paul went to these Greek cities he
was not meeting illiterates who could not think. He was
moving in a very cultured situation, he was moving in the
whole context of Greek philosophy, and the various philo
sophical schemes had their theories, they had their systems,
and they also had their devotees, their disciples. Nor was it
an irreligious world in which these apostles moved. There
were many competing religions. There were what were called
the mystery religions; you were initiated into the particular
mystery of this or that cult, and through this initiation you
found salvation. So it is against the background of these com
peting claims, these competing systems, that the apostle Peter
here, and Paul later, and the others, are so emphatic-there is
salvation in none other.

An affront to human wisdom?-well, if you like to put it
that way-Yes! But probably better to put it positively-a
declaration of the surpassing wisdom of God. That is why the
apostle Paul writes as he does to the Corinthians. He wrote
to the Christians in Corinth against the background of Greek
culture and Greek philosophy, and he said-Here in Christ, in
this gospel which the Greeks treat as folly, here you see the
very wisdom of God. Men do not take into account, when
they formulate their systems, all the relevant facts. A really
wise man takes all the facts into account, but a fool only takes
certain facts into account. The wise man is one who takes into
account the nature of God and the holiness of God, and the
ugliness of sin and the alienation of man, and the need of man
to be reborn spiritually, the need of man to be enlightened
spiritually-the wise man takes all these things into account,
and the gospel is indeed the embodiment of God's wisdom.

This gospel is also a denial of man's ability and man's
power, and this is the area where man's folly is especially
seen. The Greeks seemed to think that knowledge is virtue
-indeed this was one of their philosophical statements and it
is one that has persisted. In other words-as long as you know
the way you will follow. But it does not take much reflection
on human nature to realise that this is just not true. How often
we know the way and we do not follow. Sometimes when we
know the way and know it is the right way and even when we
want to follow, we find we are unable, we are morally and
spiritually weak. And each religious and moral system fails at
precisely this point because it does not take into account man's
essential moral weakness. To present a man with a system of
morality, to present a man with a religious scheme, is like
giving someone who is paralysed a blueprint and saying-get
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on with erecting this building. It is like presenting an easel
and paints and a brush to a man who is blind and saying
would you now paint for me that lovely landscape? It is like
giving instruments to a man who is totally deaf, and has been
from birth, and asking him to compose a symphony. Morality,
without the power of the Holy Spirit, a man-made religion
without the dynamic of heaven-these things become a mere
mockery. That is why the apostle would say that there is
salvation in none other, no matter in what direction you turn.
Turn to the paganism of the first century, turn to that highest
point of religious attainment in the first century-the legalism
of the Jews. Well, says Peter, wherever you turn you find the
same inadequacy, the same failure. There is salvation in none
other.

Now Peter was not saying something that was novel. That
is why I read earlier in the service from the prophecy of Isaiah.
Isaiah, speaking eight centuries before the time of Christ,
has this same exclusive emphasis. 'Look unto me and be ye
saved all the ends of the earth, for I am God and there is none
else.' Isaiah did not see Jehovah as being the national deity
of the Hebrews as the liberals would tell you. Isaiah saw
Jehovah as the God who would reach out to the nations of the
earth. But He reaches out with exclusive claims. He is a
jealous God, He brooks no other usurper. No onc clsc can
make claims and have those claims taken into considcration.
The gods of the nations are idle. It is God and God alonc who
can save. Nor is Peter alone in the New Testament. Indced, it
is not simply that he stands with the other apostles in this kind
of emphasis, he stands in direct line with the Lord Jesus Christ
Himself. Listen to Christ. 'I am the way and the truth and
the life; no man cometh unto the Father but by me'; and the
definite articles are vitally important there. It is not a case
of-I am a way and there are other ways; I am one aspect of
the truth and there are other contributions to the religious and
moral debate; I am a manifestation of life and others may also
manifest it in different ways. No! Christ is quite exclusive in
His claims-I am the way to God and there is no other way.
I am the truth-in Christ the truth of God has been revealed.
J am the life, and as John put it later-'He that hath the Son
hath life and he that hath not the Son of God hath not life'.

Jt is all an affront to human pride, isn't it? That is why the
gospel is so emphatic in its exclusive claims, because if there
is one thing which is given no countenance in gospel preaching
it is human pride. But it is human pride which is always trying
to inveigle its way into religious schemes. A man will submit
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to a great many things; he will submit to many of the demands
of the gospel, so long as he himself can make some contribu
tion to his salvation. And there are many Christians whose
doctrine is of such a sort that they are always making provi
sion at one corner of it for man to do something. Man must
contribute in some measure even if it is only his willingness to
be saved, well, he must contribute it as a sort of makeweight.
But in fact the only thing we contribute in our salvation is the
sin which needs to be forgiven and the guilt which needs to be
removed. The gospel treads human pride in the mire. The
gospel has no time for man's ability and man's merit and
man's attempts to reach Gael. The gospel brings us to the
point where we say-

'Just as I am, without one plea
But that Thy blood was shed for me,
And that Thou bidst me come to Thee,

o Lamb of God, I come.'

When Toplady wrote 'Rock of Ages' he probed right to the
very heart of this exclusive claim of the gospel:

'Not the labours of my hands
Can fulfil Thy law's demands:
Could my zeal no respite know,
Could my tears for ever flow,
All for sin could not atone
Thou must save, and Thou alone.

'Nothing in my hand J bring,
Simply to Thy cross I cling:
Naked, come to Thee for dress;
Helpless, look to Thee for grace;
Foul, J to the fountain fly:
Wash me, Saviour, or I die! '

'There is salvation in none other; there is none other name
under heaven given among men whereby we must be saved.'

But the gospel is not simply denial. The ground is cleared
of debris in order that the building may be erected. The false
path is blocked up in order that the true route may be sign
posted. What then is the true route? It is salvation through
the name of Jesus Christ of Nazareth. This is the name ir.
which salvation lies. Jesus is the Joshua of the New Testa
ment. Joshua led his army into Canaan, he brought them
deliverance, he conquered their foes. and here is the greater
Joshua, Jesus, the Saviour, the One who comes to break, not
the power of some earthly army, but the power of sin. This is
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the One who subjugates the prince of this world. This is the
One who leads captivity captive and brings gifts to men. This
is the Jesus who enrols in His victorious army those whom He
delivers from sin.

Jesus Christ of Nazareth .is the anointed Saviour. He is the
One who has been sent from God. That is why we are so
emphatic on His claims, because He has the stamp of God
upon Him. You say-Others have claimed to have come from
God, others have claimed to be divine prophets. Yes, but there
is a stamp upon Christ which marks Him out as being utterly
unique. It is not simply in what He said, so that men could
say, 'Never man spoke like this man'; nor even in the miracles
which He wrought, extraordinary as they were. The supreme
demonstration that this is a unique revelation is that God
raised Him from the dead. This has been the theme of the
preaching. and it continues to be the theme through the Acts
of the Apostles-We preach a Christ who was crucified,
rejected by men, but God raised Him, and He is alive. and His
resurrection is the divine attestation to His uniqueness. He is
the only and all-sufficient Saviour and God has borne witness
to this fact by raising Him from the dead.

Jesus Christ of Nazareth-why that geographical designa
tion tossed in? It is just rounding off the phrase? Tt is it just
a preacher's way of filling out a sentence? Not a bit of it!
That mention of Nazareth is a reminder of the way He came.
He came not like an archangel with some temporary mani
festation and then he is withdrawn. He came and took the stuff
of our humanity and made it His own. He lived in a little
house in a street in a village. He moved amongst ordinary
Jews in Galilee. He was one of the villagers in Nazareth. He
really was a man. But Nazareth! What a place to make your
home in. It was not a place of which people would be proud;
so much so that you remember one of the early disciples said
rather scathingly, 'Can any good thing come out of Nazareth?'
But it was in Nazareth, despised little village in a rather
despised northern province, it was in Nazareth that incarnate
Deity made His home, because He came to be truly man. He
humbled Himself, He stooped to the very depths, because this
Son of God would become our Saviour. In the name of Jesus
Christ of Nazareth there is salvation.

Remember the background of Peter's sermon. A miracle
had been wrought, a quite extraordinary miracle. A man who
had been a cripple for years and years, sitting there begging
outside the temple, by the name of Jesus Christ of Nazareth he
had been made whole. This healing power had been a miracu-



The Gospel Magazine 539

lous, a supernatural, demonstration that God was among them,
and Peter is saying now-You have already had this mani
festation of Christ's power, and you have had a greater mani
festation because this Jesus who was crucified and rejected by
you, God raised Him from the dead-weB, it is through His
name, through His power, that salvation comes to men. The
gospel, you see, is not pious advice. The gospel is not even
fervent exhortation. The gospel is good news. It is glorious
tidings that God has done something for men, that men cannot
possibly do for themselves. The gospel is not urging us to
make a further effort. The gospel does not bid us to attempt
to be more religious, or more earnest, or more moral living.
The gospel comes to us in our abysmal need. The gospel
declares to us that God Himself has taken our nature, and in
our humanity has fought the battle against sin, and in our
humanity He has accepted the penalty that is due to sin. The
gospel is glorious good news that through Jesus Christ there is
forgiveness of sins, through Jesus Christ our very lives may be
remade by the power of God.

So says Peter, 'there is salvation in none other; there is none
other name given among men whereby we must be saved'.
You notice the insistence that creeps into the statement? We
must be saved. This is not a possible religious option that you
may consider or not. This is something which is of vital con
cern. There is an insistence here, an earnestness, an urgency.
and any preaching of the gospel inevitably becomes urgent.
When a man discusses the weather or the political situation,
and especiaBy if he discusses the political situation, he may
become temporarily heated (indeed, there is often more heat
than light in a great deal of our political discussion!). But this
kind of heat that is engendered when you talk about the gospel
is not merely a temperamental thing. It is a heat of urgency
and passion because we are dealing here with the issue of
whether a man is saved or lost, because those are the obvious
alternatives. If we must be saved, then quite clearly if we are
not saved we will be lost. And what adds to this urgency, and
what makes the preaching of the gospel such an earnest matter,
is that the condition of being 'lost' is not some temporary
condition. It is an eternal condition. If you lose a child, well
at once you go looking for him, and you look for him on the
assumption that before long you will find him; that is your
constant hope. But if you lose something irreparably and
finally, well, there is no further quest; you do not look any
longer, the quest is hopeless.
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When Peter talks about being saved, he means for ever, and
the dark side of the picture is being lost for ever. At that point
human imagination simply gives up. I cannot begin to con
ceive how appalling it is to be lost. Indeed, when I turn to the
New Testament I find the Lord Jesus using pictures to convey
it to us. He speaks of the 'outer darkness where there is weep
ing and gnashing of teeth'. He speaks of Gehenna-and
Gehenna was the rubbish tip outside Jerusalem where the
smouldering heaps of rubbish were constantly burning. He
spoke of Gehenna, of hell, 'where their worm dieth not and the
fire is not quenched'. With all His earnestness and concern He
spoke of the awfulness of being lost, of being lost eternally, of
being lost without God and without hope. And it is against
this very sombre and dark background that the gospel comes
---with glad tidings, yes, but also with an urgency and a
solemnity.

We must be saved! When a man begins to think about this,
it is no longer a religious theory that he can move around in
his mind, consider and then forget for a time and take on some
other interest. It becomes the passionate concern of his think
ing and his living, to find if this is really the trulh. If you have
some job that needs to be done, a job around the house or in
the garden, well, you say, 'I must get this done'. But in fact, if
it does not get done, the world does not stop, and most of us
have innumerable jobs which must be done but they are
always being done in the indefinite future. But jf someone is
seriously injured, perhaps one of your family is very seriously
injured, and you use the term 'must'-'I must get an ambu
lance' or '1 must get him to hospital'-this is not something
that you may defer into the future; this is something which is
of such concern that you do anything and everything in order
to facilitate his removal to hospital as quickly as possible.
When Peter says, 'There is only one name by which we must
be saved', he is not speaking of something which you may
consider in an interested fashion in a week's time or a month's
time. He is saying that this is a matter of grave urgency, a
matter which demands your attention, a matter which calls for
your immediate response. We must be saved because the only
alternative is to be eternally lost.

When we meet like this on Sunday morning there is all too
easily the assumption that gathering on the Lord's Day morn
ing constitutes one a Christian, and one may be in very great
peril. May I bring home to you again this morning the urgency
and the exclusive character of the gospel, the demanding
character of the gospel. 'There is none other name under
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heaven given among men whereby we must be saved.' In that
final day, it will not be of any avail for me to stand before God
and say--T was a Baptist, I was in church every Sunday, I went
to the Lord's Table. I read my Bible, I said my prayers, I paid
my debts, I did all the rest-all these things will have no point
in that day. Jesus said--Many will say to me in that day
'Lord, Lord, have we not prophesied in Thy name and in Thy
name have cast out devils and in Thy name done many won
derful works?' And then will I profess unto them-'I never
knew you. Depart from me'. There is only one way into
God's presence. It is not ,by any religious scheme, it is not by
any denominational allegiance, it is not by any moral earnest
ness. It is when I come as a guilty sinner, guilty lost and help
less, and cast myself upon the mercy of God, and reach out in
faith to Jesus Christ and trust Him just as I am, relying only
upon His finished work.

I ask you this morning--Are you sure that your confidence
is well placed? Are you sure that you are resting, not on any
thing in your background or in your family upbringing or in
your church association? Are you sure that you are resting
only in Christ? This is the gospel. This is not a religious
theory that I am injecting into the debate this morning, nor is
this simply one more sermon to occupy a certain interlude
during the service before we sing the closing hymn. This. T
trust, is a word from God Himself, a word which comes with
solemn urgency and with deep earnestness to any who are still
relying upon something else. 'There is none other name under
heaven given among men whereby we must be saved.' There
is salvation in none other but in Christ, and J say to you as the
prophet said, 'Look unto Him and be ye saved all the ends of
the earth'.

Some of you may remember reading the autobiography of
the young Charles Haddon Spurgeon, the great preacher of the
19th century; how he was groping in this direction and that.
looking for assurance of salvation, longing to know that he
really was God's child. He went during a snowstorm into a
little chapel in Colchester and the preacher did not arrive.
Someone had to stand up and try to preach and he was no
great preacher but only stumbled out a few words. But what
he did stumble out was the vital truth of God-'Look unto me
and be ye saved'. Spurgeon was longing for a word from God
and this poor man who could only spin out the words for a
few brief stumbling sentences said, 'Young man, look and live',
and the truth dawned upon his consciousness. Here he had
been making all these tremendous efforts to find peace with
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God and the call was to look to Christ. He said, 'I looked' and
he lived. And my call to you this morning is not to go from
this service to renewed earnestness and endeavour to try to
perfect yourself or to fit yourself for heaven, but to look to
Christ. See Him as the crucified Saviour, see Him this morning
as the risen living Lord, see Him as the all-sufficient Saviour,
able to save to the uttermost all who come unto God by Him.
There is none other name, there is no other way. But there is
the way-it is through Christ. There is the truth-it is Christ
Himself. And in Christ there is life, life abundant, life eternal.

To Ministers
When Nations are to perish in their sins,
'Tis in the Church the leprosy begins:
The priest, whose office is, with zeal sincere,
To watch the foundation and preserve it clear,
Carelessly nods and sleeps upon the brink,
While others poison what 'the flock' must drink;
Or, waking at the call of lust alone,
Infuses lies and errors of his own:
His unsuspecting sheep believe it pure,
And, tainted by the very means of cure,
Catch from each other a contagious spot,
The foul forerunner of a general rot.
Then Truth is hushed, that Heresy may preach.
And all is trash that Reason cannot reach;
Then God's own image on the soul impressed
Becomes a mockery. and a standing jest;
And Faith, the root whence only can arise
The graces of a life that wins the skies,
Loses at once all value and esteem,
Pronounced by greybeards a pernicious dream;
Then Ceremony leads her bigots forth.
Prepared to fight for shadows of no worth;
While Truths, on which Eternal Things depend,
Find not, or hardly find, a single friend:
As soldiers watch the signal of command,
They learn to bow, to kneel, to sit, to stand;
Happy to fill Religion's vacant place
With hollow form, and gesture, and grimace.

-William Cowper.
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Jesus and Adultery
J. A. MOTYER

On the very surface of the story in John 8 : 11 lies the
truth that it is possible to act with gross absence of sympathy
towards the erring. This was the attitude of the 'scribes and
pharisees'. The brutality and coarseness of their exposure of
the woman and her shame could hardly be equalled, and must
surely be written in Scripture as a warning to us. It comes out
as they dwell, savouringly, on the details of the case: 'taken in
adultery, in the very act' (verse 4). It comes out in their com
plete silence as to the situation of the woman. To them she is
Exhibit A, and unworthy of further enquiry. They quote
Moses (verse 5) but their spirit is very far from his. It was
not thus that he legislated for such cases in his law, wherein
is found the most enlightened and careful attitude towards
women of all the ancient legal systems. On two matters at least
they were not fully Mosaic: first, in that he does not seem to
have contemplated a trial for adultery in which one party to
the act was alone in the dock; and, secondly, in that he seems
to have been sensitive that women might be open to accusation
of just this kind and where at all possible gave them the benefit
of the doubt, so that, for example, in Deuteronomy 22, where
four cases of sexual misdemeanour are cited, two only carry
the capital penalty. But none of these things is brought for
ward by the accusers of this woman. The case comes before
the Lord without enquiry, because interest in the law has
superseded interest in the law-breaker.

In fact, the most gruesome aspect of this whole narrative is
not the portrayal of an adulterous union, but that men of
religion were ready to exploit human weakness for self
advantage: 'This, they said, tempting him, that they might
have whereof to accuse him' (verse 6). They simply had no
interest in the woman. In the last analysis they did not even
have an interest in her as a law-breaker, never mind as a
person. They had lost sight of all the human dimensions of
their action, being blinded by self-interest.

Moral judgments can be notoriously insensitive, hasty, and
self-seeking, and not even a religion of pharisaic dimensions
is necessarily a guard against it. We need something more than
religion. And that something more is the spirit of Christ. Note
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well how ditlerent is He from the gross insensitivity of the
pharisees! When they bring the woman to Him, He looks
away; He is not going to add to her misery by joining the
gaping crowd; He 'stooped down, and with his finger wrote on
the ground' (verse 6). Neither does He rush to offer a decision
one way or the other; there is no haste in His moral judg
ments. In fact, so long does He delay that it is only because
'they continued asking' (verse 7) that He replied at all. Finally,
there is such gentleness in His reply as could only stem from
complete unselfishness. In a way, they seemed to have Jesus in
a cleft stick: let Him fail to condemn the woman and they can
blast Him as anti-Moses; let Him condemn her, and they are
off: hot-foot to the Governor to say that He is usurping Roman
prerogatives of execution. But Jesus is ready for any and
every misunderstanding if such is the risk involved in dealing
gently with the erring. He will not secure Himself at her
expense, one way or the other. And the fact that the story has
been quoted by both sides in the present controversy under
lines the sheer unaffected, unself-seeking gentleness of our
Lord with the erring.

But is not this the heart of the supposed scandal in the story;
a 'scandal' which has led some to reject the story from the
Gospels altogether as disconsonant with the mind of Christ:
He refuses to sit in judgment? 'Neither do I condemn thee .. .'
In trying to understand this aspect of the story, let us notice
first that the Lord Jesus teaches the principle of 'no accusation
without self-examination'. This is a deep searcher of the heart,
and no less now than then. It was this principle that made
them go out 'one by one'-even though, Pharisees to the bitter
end, they insisted in a due order of precedence, 'eldest ... to
last' (verse 9). How this shaft struck home to self-appointed
accusers and to the rootedly critical, and how it still strikes
home! The truth underlying the principle is obvious, when
one stops to think of it: if we are guilty ourselves of that with
which we accuse someone else, then either we must stand with
them in the dock or drop the case. But to proceed with the
case is to proceed not against crime but against the criminal.
This is what Jesus disallows, and the men of that 'evil and
adulterous generation' found the situation suddenly more than
they could bear.

But that is by no means the end of the matter, for now the
woman is left alone with the sinless Son of God, and still there
is no condemnation. He who alone (on the ground of His own
principle) could accuse and condemn does not do so. Why was
this? Was it because, now that all the 'witnesses' were gone.
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the case must be dismissed as 'not proven'? Certainly this was
part of the truth, for the Lord was a great stickler for the Law,
and it required 'the mouth of two or three witnesses'. But,
obviously, it is not the whole truth, for Jesus saw clearly into
the guilty heart when He subsequently spoke the words 'no
more' (verse 11). They were words which proceeded from as
detailed a knowledge of her previous life as ever astonished
the Samaritan woman (John 4 : 16-19). Yet He did not sit in
judgment!

Was it then because Jesus tolerated adultery? The possibility
must be dismissed out of hand. It is simply incredible that the
same Lord who extended the Seventh Commandment expli
citly into the realm of the imagination (Matthew 5 : 28) should
for a moment be thought of as implying 'Think nothing of it.
old girl!' Though He did not prolong His discourses on the
point, Scripture knows no sterner foe of any tampering with
the sacredness of marriage than the Lord Jesus (cf. Matthew
19: 5-6, 9).

The refusal of the Lord Jesus to sit in judgment arises from
another cause altogether: He did not come to judge but to
save (John 3 : 17; ]2: 47). He would not be stepping out of
character were He to judge, but He would be over-stepping
His office, and He had a charge from the Father to fulfil. And
He is still the same. While the day of mercy tarries with us,
and while the Second Coming of Christ is still future, the Son
of God is yet not Judge but the merciful and patient Saviour
of sinners. What a rock this is in our confused situation! None
need fear to bring their shortcomings to Christ-neither we nor
any other-for the pure One is still 'the friend of publicans
and sinners'.

But this very truth brings us to the heart of the matter. From
the lips of this tender and compassionate Christ we learn that
adultery is without qualification 'sin': He said 'Go thy way;
from henceforth sin no more' (verse 11). The points explicitly
arising here are too clear to need elaboration. Firstly, He calls
adultery 'sin'. They may have brought her with inadequate
reserves of both evidence and compassion, but He saw into the
heart, and what He saw He also classified. Adultery is filed
away with classic simplicity; it is sin. Secondly, Jesus refuses
it any place whatsoever in human life: 'from henceforth ...
no more'. He is supremely indifferent to the claims of situa
tional ethics. He allows for no possible confluence of circum
stances, and no coincidence of desire, pressure, and oppor
tunity which will justify this thing. Thirdly, this is not a case
where He enunciates a law for His followers which mayor
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may not apply to the world. There is nothing to show that this
woman was a follower or ever became one. Jesus does not
dismiss her with the 'farewell' reserved for such believing
sinners: 'Go in peace', or 'Thy sins are forgiven'. If He does
not condemn this woman. it is equally true that He does not
pardon-the story has no word of forgiveness-and it is para
mountly obvious that He does not condone. His tenderness
towards the adultress is matched by His uncompromising
refusal and condemnation of adultery.

We should not miss the significance of His writing on the
ground. Twice John notes it (verses 6 and 8), and ever since
the commentators have vied with each other to tell us what it
was He wrote. Had John wished us to know. doubtless he
could have told us, but what interested him was not what Jesus
wrote. but how Jesus wrote, and twice over he relates this
feature: 'with his finger (He) wrote on the ground'. This is
what fastened itself on the attention of the observant John
with his keen eye for significance. Centuries earlier One had
written with His finger on tables of stone. With perfect right,
Jesus adopts the position of being just that One. It is as if He
said plainly to the Pharisees: 'You quote the law to Me! Do
you think that T will now alter what I wrote then? Adultery
remains for ever under the ban of God'.

But the law of God is not an impersonal dictum. It is the
reflection of the divine nature. What God imposes as a precept
upon His people exists eternally as a principle in Himself.
Were God to become man, this is how He would live. The
supreme condemnation of adultery is its incompatibility with
the character of Jesus. Think of it this way: suppose we had
been there that day when they brought the woman taken in
adultery, and we had heard the words 'in the very act'. Where
would our eyes have been at that moment? And, further,
where would our imaginations have been? But look at Jesus:
'He stooped down, and with His finger wrote upon the
ground', and the Authorised Version, without authorisation,
adds the nevertheless correct embellishment, 'as though he
Heard them not'. There is no sexual curiousness, and no
prurience in the make-up of Jesus. There is no sin in Him.
Let our care to match His tenderness towards the erring exer
cise itself also to match His personal moral purity.
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Doctrinal Definitions
PAUL TUCKER

REPENTANCE

To what is the believer called when God calls a person in
Christ? (a) We are called to fellowship, 1 Corinthians 1 : 9.
(b) We are called to inherit a blessing, 1 Peter 3 :9. (c) We

are called to liberty from the legality of the law which we can
never fulfil in and of ourselves, Galatians 5 : 13. (d) We are
called to holiness, 1 Thessalonians 4 : 7. (e) We are called to
peace, 1 Corinthians 7: 15. (f) We are called to eternal life,
1 Timothy 6: 12. (g) We are called to glorify Christ, 2 Thes
salonians 1 : 11-12. But before all those things can be ex
perienced, we are called to repentance. Tt is the gateway into
the Kingdom of God (see Luke 5 : 32).

Repentance is the word that opens Heaven, and it must be
so because Heaven is filled with sinners who are forgiven, but
sinners will not be forgiven unless first of all they have
renounced and repented of their sin. It is also the word that
cannot be pronounced apart from the help of the Holy Spirit.
It is the burden of the Old Testament prophets, e.g. Ezekiel
33 : 1I. To repent is to turn. The New Testament writers have
much to say concerning repentance. See Matthew 3 : 2, 8;
Mark 1 : 14, 15; Luke 24 : 46, 47.

This message of repentance which would be followed by
remission or forgiveness of sins, was to be preached in all
nations in the name of Christ, beginning at Jerusalem. On the
Day of Pentecost and subsequently, Peter is found fulfilling the
command of His Lord (see Acts 2 : 38). Note how repentance
is linked with the effectual call of God in verse 39. In other
chapters it comes out again and again (see Acts 3 : 19). The
Apostle Paul tells us in Acts 20 that the substance of his
message was repentance toward God and faith in our Lord
Jesus Christ, and he tells us there that he preached that mes
sage both to the Jews and to the Gentiles. The people to whom
the early apostles preached were more sure of what repentance
is than many people in our day are, because in our day this
word has obviously been overlaid by wrong interpretation and
there are conflicting views and misunderstandings as to what
repentance is.
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1. A DEFINITION OF THE TERM REPENTANCE AND

A DEVI:LOPMENT OF IT.

1. Our English word 'repentance' comes from a compound
Greek word which means literally 'a change of mind'. It has
to do with one's outlook and disposition, with an afterthought
rather than with forethought. It has to do with the sinner's
past record in the sight of God and with his attitude towards
that record. One of the helpful illustrations of the word
repentance is found in Matthew 21 : 28. The proof of his
change of mind was seen in his subsequent behaviour. So the
first meaning of the word has to do with a change of mind.

2. Tt also has an emotional element. Repentance is some
thing which is felt, something felt very deeply in the soul. See
2 Corinthians 7 : 9, lO. Repentance is not simply a man
having second thoughts. It goes deeper and affects his emo
tions. It makes him genuinely contrite for his behaviour.

3. There is also the element Of the will in repentance. See
Acts 2 : 38. These people had openly disowned Christ, now
Peter tells them to prove their repentance by openly confessing
Him (Acts 3 : 19). The word 'converted' means 'to change
from one position to another'. See also Revelation 2 : 5,
'Repent and do the first works'.

n. WE SHALL NOTICE WHU REPENTANCE IS NOT.

I. We must not confuse sorrow with repentance. This
element of sorrow comes into repentance and is included in it,
but the Apostle Paul makes it clear in 2 Corinthians 7 : 9, 10
that sorrow can lead to repentance, but there is another kind
of sorrow which does not lead to repentance. If sorrow results
in repentance, it is quite obvious that sorrow in and of itself
is not repentance. Paul speaks here of two kinds of sorrow:
'godly sorrow worketh repentance to salvation not to
be regretted'. A man who in contrition really turns from his
sin to God and embraces the Lord Jesus Christ will never
repudiate that and regret that step. But there is another kind
of sorrow which has nothing to do with repenting: 'But the
sorrow of the world worketh death'. A criminal may be very
sorry for having been caught, and sorry that he has been
exposed without having any abhorrence of his crime, and any
true repentance toward God. So the test of the genuineness of
the tears is this, if they lead to repentance unto salvation.

2. Repentance is not penance. Here the Roman Catholic
Church has distorted the doctrine of repentance and intro
duced this doctrine of penance which includes the idea of
confession, absolution by the priest, and of satisfaction. The
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whole system is based upon merit. I have done something
wrong, so I go to the priest who says he will absolve me, but
1 have to do something to make amends. The thing is external
and merit-producing. Whereas repentance is something quite
cl istinct from that. Repentance is something which springs
from the conscience and heart and which is not meritorious at
all. It is the response of a convicted soul to the working of
the Holy Spirit and a desire to renounce the past by the grace
of God and to live more holy and upright in the future.

3. Repentance is not remorse. Remorse is something very
different. Perhaps the greatest illustration of the difference
between the two is found in the case of Judas Iscariot and in
the case of Simon Peter. Judas betrayed the Lord Jesus Christ,
and having done so he was filled with overwhelming remorse,
his conscience antagonised and agonised him so that he threw
back the thirty pieces of silver and said he had sinned in that
he had betrayed the innocent blood. But his remorse took him
to suicide. He did not come back to God and Christ. It is a
very significant thing that the only man who did confess his
sin to a priest in the New Testament finished up by committing
suicide. The priests had no answer. He confessed his sins to
the wrong people. As someone has said, 'Remorse is the
beginning of hell', the weeping and gnashing of teeth where
the fire is not quenched. That can begin in this life. Simon
Peter did not betray his Lord, but he did deny Him. Remem
ber how the Lord turned and looked upon Peter. He was
melted and went out and wept bitterly. But his were the tears
of genuine repentance, he wept himself back into fellowship
with his Lord and was publicly reinstated after our Lord's
resurrection and recommissioned. So mighty is the overruling
grace of God that He could even take a man's delinquency
and transform it in that man's recovery and use that man's
experience to be a blessing to other poor sinners who needed
to be helped back to God.

4. Repentance is not faith, and faith is not repentance. They
are closely united, but repentance comes first and faith
comes second in the order of Scripture. Our Lord began His
ministry by saying 'Repent and believe the Gospel'. The
Apostle Paul tells us that his ministry was repentance toward
God and faith in our Lord Jesus Christ. You cannot have a
genuine experience of the Lord Jesus Christ without repent
ance and faith. Repentance is negative, faith is positive. In
repentance a man renounces his sin and repudiates it for ever.
In faith be embraces the Saviour. In repentance a man feels
the bitterness of his sin, in faith he experiences the precious-
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ness of the Lord Jesus Christ. In repentance the sinner is help
less, in faith Christ is mighty to deliver. In repentance there is
sorrow for sin, in faith there is glory for salvation. Repentance
involves two things, the fact of sin and the fact of grace. If a
man is not a sinner then he does not need to repent, and if God
is not gracious it serves no purpose if a man does repent, but
the fact of sin and the fact of grace make repentance and faith
valuable as well as necessary.

Ill. THE NECESSITY FOR REPENTANCE.

We have seen how this was stressed by the forerunner of
Christ, John the Baptist. John said dramatically, 'God is able
of these stones to raise up children unto Abraham', and by
that I take it he means that moral insensitivity is no obstacle to
the Spirit of God. He can work on a heart that is cold and
dead as a stone. The thing they needed to do was to repent.
Salvation is possible only through repentance because that is
one of the avenues along which God's salvation reaches us.
God has appointed certain means by which we can embrace
salvation. The channels are repentance and faith. Without
repentance there is no salvation. Twice in Luke 13 the Lord
Jesus Christ said 'Except ye repent ye shall likewise perish'.
Salvation without repentance would mean that Heaven would
be full of rebels and would perpetuate the rebellion against
God. If a man does not renounce his sin it means he still loves
it, and if he dies loving it, then he takes it with him into
Eternity. Refusal to repent is worse than the sin for which one
ought to repent. If he does not repent, then he justifies and
condones his sin. He is closing one of the channels along
which God's forgiveness and cleansing can come to him.

IV. HOW IS THIS AMAZING CHANGE TO BE

EFFECTED IN THE SOUL?

It is quite obvious from Scripture that repentance is our
responsibility (see Acts 17 : 30). But alongside the fact of our
responsibility we must remember that it is through the Holy
Spirit alone that we can genuinely repent of our sin. Repent
ance is spoken of in the Bible as the gift of God, on three
distinct occasions. See Acts 5 : 31, 11-18; 2 Timothy 2 : 24.
There are instruments in this matter of repentance. God
speaks through the preacher, through His Word, He speaks to
the conscience, through other people, through providence, but
behind all these instruments there is the sovereign omnipotent
activity of God who gives repentance. It is something God
works into the soul by the ministry of the Holy Spirit.
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V. CHRISTIANS NEED TO REPENT JUST AS MUCH

AS UNBELIEVERS.

One of the tragedies in the Church today is that we have too
many unrepentant believers who are harbouring sins in their
lives that they do not repudiate. Repentance is initial and
continual. Whatever measure of repentance we knew prior to
our conversion ought to develop and increase after our con
version. See Ezekiel 36 : 25-30, and notice verse 31. It is after
God who does all this for His people so that they have an
increasing awareness of their foulness and unworthiness. 'They
who fain would serve Him best are conscious most of wrong
within.' But look at yourself from the standpoint of justifica
tion by faith. Know that you are ransomed, healed, restored,
forgiven, and when you fall, go back to Christ and get that
cleansing and renewal of fellowship.

(To be continued)

Those are fittest to be employed for God who are low in
their own eyes and are made deeply sensible of their own
weakness and unworthiness.-MATTHEw HENRY.

As the hotter the day, the greater the dew at night: so the
hotter the time of trouble, the greater the dews of refreshing
from GOd.-JOHN ThAFP.

Alas, for that capital crime of the Lord's people-barren
ness in praises! 0 how fully I am persuaded that a line of
praises is worth a leaf of prayer, and an hour of praises is
worth a day of fasting and mourning.-JoHN LIVINGSTONE.

Nothing is impossible to the power of God. I add, that the
most remarkable times of the revival of religion in Scotland
immediately succeeded times of the greatest apostasy when
truth seemed to be 'fallen in the street and equity could not
enter' .-JOHN WITIlERSPOON.
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OUR FATHER
H. P. WOTTON

To some of the Lord's people prayer appears so difficult
that the thought of it is a burden. There is so much one ought
to pray about. Everywhere crime is on the increase; there is
unrest among the people, continual strikes, and vandalism and
violence on every hand. If we were to remember these things
with the many incidents and people involved in them, as we
feel we should do when we pray, our burden would be great
indeed. I knew a believer who had a hundred missionaries on I
his prayer list, but one wonders if we are really meant to pray
in this way, for in course of time such prayer can revert into ~
something akin to a roll-call of names, asking the Lord to
ensure that all are present and correct.

There are times, of course, when we must mention names.
Paul would have the churches pray for him personally in his
day, and we are obliged to pray for those who minister the
Word to us. Wle doubtless do well to pray for the members of
our families by name. We are commanded to pray for rulers,
for magistrates, and for those in authority over us. But there
must be a limit to all this, for in bringing many people to the
Lord by name in prayer we must necessarily leave many more
out. And so the Lord Himself has shown us a more excellent
way.

He has a wonderful way of simplifying the things we compli
cate. Instead of trying to work our way to the moon or to
some planet far away in outer space, He would have us look
again at the wonders at our feet and all around us. He would
have us consider the lilies how they grow, and take a look at
the grass of the field, and remind ourselves that 'the grass
withereth, the flower fadeth; but the word of our God shall
stand for ever' (Isaiah 40 : 8). And regarding our prayers He
reminds us that the simplest yet most profound way to pray is
to come as children to their father, to come, however, not with
private interest but with that of the Father and of the other
children in mind, as well as that of our own. And so Jesus
said, when you pray say, 'Our Father, which art in heaven,
hallowed be Thy name ... ' (Matthew 6 : 9).

It is interesting to note that in this prayer the name of Jesus
is not mentioned. But this does not mean that it is not there.
H is included in the pronoun 'our' when we say 'Our Father',
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and so it is there as He is the Head of His body, the church.
When we say 'Our Father' we pray in the name of the only
begotten Son and in fellowship with those who are members
of the body of which He is the Head, for the children would
have no head to their body and no Father to come to were it
not for the Son. And so when we come to the Father we bring
the Son to Him with us. This is a beautiful thought, for in the
family prayer the family comes together, seeking for all its
members the Father's will.

Though the Son is equal to the Father, in the community of
the family it is the Father who is the head of the house. He it
is who makes provision for every member of the household.
'Fear not, little flock,' said Jesus, 'for it is the Father's good
pleasure to give you the kingdom' (Luke 12 : 32). And when
we pray 'Thy kingdom come' we pray for the whole family of
God everywhere. There is no need to mention names now, for
those of a great multitude that no man can number would be
an impossible task. But 'Thy kingdom come' includes all who
belong to Him, and we can rest assured that none will be
overlooked.

When we pray 'Thy kingdom come' everything God has yet
to do in this world for those who belong to His kingdom is
included in it. In it there is prayer for the work of the God
sent and God-honoured evangelist, for the ministry of those
who work among a few people, for the testimony of a believer
to his neighbours. Included in it is the sending of missionaries
to difficult places. In it there are providences such as that of
sending Paul and Silas to a prison where, through a dramatic
work of God in speaking to him through the voice of an earth
quake, a gaoler for whom Christ died was to be converted, for
'God moves in a mysterious way His wonders to perform'.

'Our Father' is indeed a wonderful word for the children to
take upon their lips when they come to Him. Children who
have a rich and bountiful father cannot but take comfort and
rejoice in the provision he has made for them. How much
more, then, should the children of God rejoice in the riches of
their Father and in the wonderful provision He has made for
them.

'My Father is rich in houses and lands,
He holds the whole wealth of the world in His hands!
Of rubies and diamonds, of silver and gold,
His coffers are full--He has riches untold.'

The writer and many other of God's children need to culti
vate the lovely spirit of those who have this filial affection for
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God as their Father. George Muller came daily to God and
made his needs and those of the orphans in his care known to
God as simply as a child makes request to his earthly father.
Billy Bray, the Cornish miner, who was known as the King's
son, abounded in this spirit. At one time he was in need of
suitable clothes in which to do his Father's work, for he was
a lay preacher. This he made a matter of prayer, which was
answered in the following way.

'One day, as he was passing through the town of --, he was
accosted by a master tailor, who stood in his shop door, with,
"Is not this Mr. Bray, the Bryanite preacher?" "My name is
William Bray, generally called Billy Bray; but as to being a
Bryanite preacher, I cannot say much about that-sometimes
I go about inviting sinners to come to Jesus; and, praise the
Lord, my labours have often been blessed." "Very good! ,.
said the tailor; "but you look as if you wanted a suit of
clothes." "Yes," said Billy, "I do, and shall have them, too.
as soon as my Heavenly Father thinks it right to give them to
me, praise His holy name!" "You can have a suit from me."
"I suppose I can, but you expect to be paid for them." "Never
mind about paying until it is convenient. Come and choose the
cloth, and let me take your measure. You shall have, at cost
price, a suit of the best I have ... and I shall not charge you
for the making." "Praise the Lord for that! " shouted Billy.
"I thought Father would soon find a way for me to get a suit
of clothes to do His work in." ,

'His eye is on the sparrow,
And I know He watches me.'

When in prayer we approach the throne with 'Our Father'
we not only pray the prayer the Lord Jesus has provided for
us, we follow also the example of the great Intercessor, who
lives to make intercession for all His brethren, who come unto
God by Him.

We can, indeed, use the word 'our' in this connection only
as we are in that great fellowship which is reconciled to God
by the death of His Son, for this fellowship stems from the
cross. 'Our' is the pronoun used for those who were there
when Jesus was nailed to the cross, for whom He suffered and
shed His blood, for they only can say 'Our Father' in the true
sense.
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Russian
Reminiscences

PRINCESS SOPHIE LIEVEN

If my friends had not insisted on my writing about the
beginnings of the Evangelical Movement in Russia I should
never have attempted to write this book. The fact is that I
am one of the last survivors of that period, and, I may say,
that I have grown up in it. In childhood and youth one hardly
takes account of all that happens around one, and therefore
I feel that my tale will be very superficial and incomplete.
Much of what I describe happened when I was quite small,
and even before I was born, but having heard about it from my
mother and friends of those days, I seem to have lived through
it myself. Later I was privileged to take part in this Evan
gelical work, but before I start telling about the revival in St.
Petersburg I would like to put in a short experience of later
years.

This happened in the twenties of the present century. Anti
religious propaganda was in full swing all over Russia. A
speaker of the godless association came to our village for the
purpose of fighting religion. One of his speeches was meant
as an attack on the Evangelicals. We, the Evangelicals,
received an invitation to this meeting and were given an oppor
tunity to take part in the 'd iscussion', as it was called. The
invitation was expressed in terms that seemed to offer an
opportunity to obey our Master's order, who has said to His
disciples: 'Go ye into all the world and preach the Gospel to
every creature'! We really could not let such an oportunity
slip, and so it happened that on a certain evening I stood at the
side of the godless speaker on the terrace of the country man
sion which had belonged to my aunt, and spoke to a crowd of
people seated on rows of benches on the lawn in front of us.

FOOTNOTE: This record of evangelical work in Russia in the
pre-Revolution period was translated into English some
years ago by the author. It remained unpublished and has
come to us through the kindness of Princess Lieven's niece,
Mrs. Paul Wooley (nee Helen Pahlen), wife of Professor
Wooley, of Westminster Seminary, Philadelphia.
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The speaker, referring to the Evangelical Christians in his talk,
mockingly asked who they were and where they came from.
I took up the challenge, saying that throughout the centuries of
the Christian era there had always been groups of living
Christians springing up here and there. Some were called
Wlaldensians, others were named Huguenots, there were the
Mennonites. then the Methodists, and so on. In France they
used to call them simply 'protestants', in the Baltic States they
were named Baptists and here we call ourselves 'Evangelicals'.
The name, T said, made no difference.

Then J quoted a verse from St. John ch. 7, v. 17. 'If any
man will do his wm, he shall know of the doctrine, whether it
be of God, or whether I speak of myself.' Having read this
I turned towards my neighbour and said. 'If anybody seeks
God he will soon find out where the teaching of the Evan
gelicals originates. We do not hide in dark corners, this village
and all the places around know us, and if you, citizen X.
would seek that which is pure and good and right, and God is
that, you will surely understand where the Evangelicals come
from.'

What J stated on that occasion is still my conviction. The
Evangelical Movement in Russia, of which I am about to write,
is not the work of human hands and was not started by some
Christian mission. The Spirit of God moved a man, God
called him and he obeyed.

GOD'S BEGINNINGS-LO!W RADSTOCK

To make things plain, I must go back to the sixties of last
century. That was a time of spiritual revival in England. The
Spirit of God worked mightily and many were awakened to a
real living faith. A young English nobleman, able and gifted.
Granville Waldegrave, who became Lord Radstock, and
whom we knew as such, as he succeeded his father early in life,
was one of those who took an active part in this movement.
He had accepted Christ as his personal Saviour some time
earlier. In 1855, during the Crimean War, he became ill, and
was, in fact, at death's door. There and then he had turned to
the Lord and given his heart to Him. But now, at this time of
revival, he was filled with a strong new desire to tell others of
the great gift of salvation, and to bring them to the knowledge
of Christ. A brilliant officer and a splendid horseman, he was
a great favourite in society in those days. He was of an intel
lectual turn of mind and had studied more widely than the
majority of his contemporaries; he would have been sure to
make a success in social work or in the diplomatic service, for
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which career he seemed specially fitted. Instead, having heard
the call from on high, he severed one precious earthly tie after
another, becoming progressively freer to devote himself to the
special service he felt called to, namely the preaching of the
good tidings of free grace in Jesus Christ. I must not omit men
tion of the fact that he was one of the inaugurators of some
welfare associations which operated successfully for a long
time. Above all else Lord Radstock felt a special call to go to
preach the Gospel in Russia. He prayed about this for many
years and waited patiently for God's clear and definite
guidance.

This patient and obedient waiting on God may have been
one of the reasons for the wonderful blessing which accom
panied his service. The answer came ten years later, and it
came in that simple way in which God's dealings mostly do
come. Lord Radstock often visited Paris still with the same
purpose-that of preaching Christ and His salvation for
sinners whoever they might be. Nevertheless he appeared to
be used in a special way among people of his own class, and
although he could not be called a brilliant speaker, he pre
sented to them the gospel of Christ as 'the power of God unto
salvation to everyone that believeth'. So it happened that in
Paris he often spoke in the drawing rooms of friends where
some ladies of high Russian society were present. This was
his first opportunity of contact with Russians.

On the way to one such drawing room meeting Lord Rad
stock felt tired and below par, so instead of walking, as he
usually did, he hired a cab and so arrived earlier than was
expected. It so happened that a Russian lady of high rank
related to the Imperial family was visiting the hostess and was
on the point of leaving. This duchess did not approve of lay
men preaching, did not want to meet Lord Radstock, and had
hoped to leave prior to his arrival. His unexpectedly early
advent caused them to meet. Courtesy compelled her to shake
hands with the English lord and to exchange a few words with
him. He, however, being first of all a servant of the Lord,
made use of these short moments to speak of eternal verities.
The way in which he spoke, or possibly the subject itself,
seemed to grip the lady's heart and, instead of leaving, the
duchess questioned Lord Radstock and listened with interest
to all he said and read from the Bible. After the meeting the
duchess approached Lord Radstock and said he ought to come
to St. Petersburg to tell the people there of those things. She
added that her palace would always be open to him and that
she would make him welcome. Other Russian ladies also
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invited him, and it suddenly became clear to him that this was
God's answer to his prayer. The doors of St. Petersburg were
opening and he was now free to go there.

That same winter of 1874 he went to Russia. Humanly
speaking his decision was utterly unreasonable. He had for
several months been suffering from a lung complaint. The
doctors insisted on his spending the winter in Italy; yet now,
instead of going south he was choosing exactly the opposite
direction and was leaving for St. Petersburg. To all his friends'
warnings he had but one reply-he had heard God's call and
dare not disobey. So he started, and then a miracle took place.
As soon as he crossed the frontier from Germany into Russia
he knew that his illness had left him and he was cured from
that very day. On arrival in St. Petersburg a telegram from
his home told him that his mother was dying. He loved his
mother dearly and the first reaction to this sad news was the
strong desire to hurry back to England, but mindful of his call
and of the wonderful answer to the prayers of many years he
could not disobey his heavenly Master by leaving the field to
which he was sent. He may have remembered the words of
Jesus in Luke 9 : 62, 'No man, having put his hand to the
plough, and looking back, is fit for the kingdom of God'.

Surely the patient waiting, persevering prayer and obedience
were the right condition for further blessings. But there was
more to it than this. Lord Radstock never tried to attract
people to his person, rather the reverse. He did not attempt to
deliver brilliant or striking addresses; his one concern was to
make Jesus Christ the centre of his talks and to prove the
Word of God to be the foundation of all he proclaimed. He
guided his audience into the truths of the Bible. He did not
know Russian and had to preach either in English or in
French, so that only people of culture acquainted with foreign
languages could listen to him. These were generally people
belonging to the Russian nobility.

CHURCH AND GOSPEL IN RUSSIA

Before going further, something should be said about the
religiolls situation in the Russia of those days. The Greek
Orthodox Church was the State Church, and all Russians
belonged to it. So much was this the case that if a Russian
happened to be a Roman Catholic he would be called a Pole,
and a Pole who belonged to the Orthodox Church would by
that same token become a Russian. An adherent of the
Lutheran church would be looked upon as a German, and so
forth. The Greek Orthodox Church differed from the Roman
Catholic one in that reading of the Bible was permitted, and
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on the whole it gave more freedom to its members; the greatest
difference however lies in the fact that the Greek Orthodox
Church does not accept the teaching about the Pope being the
representative of Jesus Christ in his Church, nor does it believe
in his infallibility. There are other differentiations which need
not be mentioned here. Like other ancient churches, the Greek
Orthodox has through the centuries added much to the funda
mental truths of the Gospel, and the church service abounds
in outward performance and beautiful singing. The gorgeous
garments of the priests and the many ikons with their brilliant
frames and precious stones glittering in the light of many
candles seem to lift the spirit of the worshippers. These outer
forms all possess deep symbolic meaning, but nevertheless
they more often obscure rather than reveal the simple truth of
the Gospel. When portions of the New Testament are read in
church the reading is generally in Slavonic, an ancient Slav
language no longer in common use today. Scholars know it,
but the average man can with difficulty catch the meaning of
what is read. At present things have changed, but in those
days a sermon preached in church was a very rare thing
indeed, and if one was preached it would be in the nature of
instruction or of warning. Full and free salvation offered to
every believer in Jesus Christ was never presented to the con
gregation in these addresses.

The grand Easter service with its triumphant songs of
praise, when, at midnight, the priest announces 'Christ is
Risen' and the congregation exultantly cries in answer 'He is
Risen indeed' makes a profound impression on all present.
This is the great day in the Greek Orthodox Church and the
faithful seem to relive the days of Christ's suffering, death
and resurrection. All through Easter week they go about with
radiant faces and greet each other, both men and women, with
a threefold kiss and with the same words as at the Easter
service, 'Christ is Risen', to which the reply is 'He is Risen
indeed'. This solemn occasion, as well as the preceding con
fession and receiving Holy Communion, relieve the conscience
of a faithful orthodox year by year, but it rarely leads a sinner
to a radical turning away from sin to God and to joyful accept
ance and assurance of forgiveness. The very humility of the
ever repentant Greek Orthodox is an obstacle to his accepting
salvation and sonship as a gift of grace through faith. It must
be admitted that assurance of salvation and of sonship may
lead an evangelical, but surely not a sincere one, to pride
which is the greatest of all sins; for the enemy of souls can use
both humility as well as assurance of faith by turning it into
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self-assurance, as a snare to his prey. Tn spite of all this, one
thing is certain: the 'gospel of Christ ... is the power of God
unto salvation' (Romans I : 16), and further, 'faith cometh by
hearing, and hearing by the word of God' (Romans 10 : 17).

It was such a clear presentation of the Gospel as glad tidings
that was lacking in Russia. This does not mean that other
countries and other religions which have more light and clearer
biblical teaching are free from the danger of becoming lifeless
upholders of a dead teaching. Where this happens such
teachers will hear God's judgment in Revelation 3 : 1. '1 know
thy works, that thou hast a name that thou livest and yet art
dead.' The only way out of this state of death is repentance,
as the third verse of this same chapter tells us.

All that has been said above is intended to prove that Russia
is not alone in her need of the preaching of salvation through
Christ Jesus. A living, God-inspired word, as well as the
witness of a man born from on high, speaking of the regenerat
ing power of the gospel as a personal experience, are necessary
in every church. So Lord Radstock became a blessed instru
ment in God's hands. both in Russia and, later, in other
countries too.

I-le began by preaching in the Anglo-American Chapel in SI.
Petersburg. Some came to hear him out of curiosity and many
found this new way of singing and praying strange and even
funny. The sight of a lay-man expounding the Word of God
was so unusual to a Russian audience that they were shocked
and unwilling to take the message seriously. Yet here and
there a heart would be touched by the truth as revealed in the
Bible; the eyes of some were opened, the seed had fallen on
good ground. There was deep and sincere repentance, fol
lowed by faith in redemption through the blood of Christ, and
finally the great joy of sins forgiven. They experienced what
John tells us in the first chapter of his Gospel, verse 12: 'As
many as received Him, to them gave He power to become the
sons of God, even to them that believe on His name'. It was
clear that God's hour had come.

FIRST CONYERSIONS

Now, when I think of some of those who became the
pioneers of that spiritual revival in St. Petersburg, I find that
many of them had been called to Christ even earlier, but came
to fuller light and knowledge through the preaching of the
Word by Lord Radstock. This applies to Count Korff, Master
of Ceremonies at the Imperial Court. He had already helped
to distribute Gospels withollt himself having experienced the
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pardon of sins. The same was true in the case of the two sisters
Kozlianinoff, who at about the same time had received great
blessings in Switzerland and had returned to their country seat
in the province of Kaluga as happy children of God.

My mother had been on a visit to England with my grand
mother some time earlier. She had not much to occupy her
and found this stay in England rather boring. So when some
friends invited her to a meeting in Sir Sidney Blackwood's
home, she gladly accepted the invitation; she used to tell us
that she went there simply out of curiosity. Drawing-room
meetings were quite a novelty at the time, and as Sir Sidney
was well known as a high official in government service, the
gatherings were well attended, having caught the fancy of
Society. On the very first occasion of my mother's attendance
there she grasped the truth of salvation. I do not know exaclly
what the preacher said, but I remember my mother telling us
that she clearly saw the two roads: the broad road leading to
destruction, and the narrow road leading unto life, and she
remembered Sir Sidney saying something like this: 'Choose
Christ and live, or the devil and you will go to hell'. There
and then my mother by God's grace chose Christ and obtained
the full and glad assurance of salvation. She never lost this
assurance, but it was not till later that the responsibilities
evolving from a life surrendered to Christ became clear to her.

My mother used to tell us how an elderly relative of Lord
Radstock, whom she met in London at the time, said to her,
'My dear, surely you will not dance any more?' 'Indeed I
shall' was my mother's reply. Back at her country home she
would ride in the beautiful woods of that part of Russia and
would sing the hymns she had learned in England, praising
God with all her heart. She loved nature, and rejoicing in the
creation she always praised the Creator. Soon after this my
mother married. My father was a respectable worldly man,
with a good religiolls foundation laid by his believing mother,
but he was not a truly converted Christian as was my mother.

These people came to Lord Radstock's meeting with hearts
prepared to accept the good tidings of salvation, and ready to
be instructed in the path of faith. But there were others also,
for instance, Colonel Paschkoff, an ex-officer of the Horse
Guards, extremely rich and a kind and honourable gentleman
by nature. He felt no sympathy with this new religious craze
and did not go to listen to this queer preaching lord.

One day, however, Madame Paschkoff, the Colonel's wife,
invited Lord Radstock to dinner without consulting her hus
band, and the Colonel with his usual courtesy was as hospit-
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able as was his custom. At table Lord Radstock naturally
spoke about the Word of God, spoke of his personal ex
perience and what it meant to have Christ as a personal
Saviour. He tried to rouse in his listeners the desire to know
Christ and His salvation.

After dinner the whole company went to the drawing room
where the conversation was continued earnestly and with
success. However, when Lord Radstock suggested kneeling in
prayer, this seemed to be going too far to the master of the
house. He was willing to listen to the explanations Lord
Radstock gave of verses from the Bible which he had read,
but he was not ready to take part in such prayer; to him, the
staunch orthodox, this seemed strange and irreverent. Russians
are accustomed to pray before an ikon, and when praying they
do so either in church or in the privacy of their bedroom.
Prayers are generally recited, no one is expected to pray in his
own words, the prayers of acknowledged saints are used.
Whether Colonel Paschkoff knelt down out of politeness or
refrained is not known, but Lord Radstock's prayer touched
him deeply and suddenly he clearly realised that all that had
been read from the Scriptures, and all that had been said.
concerned him personally. He was the lost sinner whom
Christ had come to save. He realised himself to be in need of
repentance, and this repentance was like that of the prodigal
son. There and then he saw the desperate condition of his soul
and implored God's pardon. He saw, too, that God was ready
to forgive him because of the sacrifice of Jesus Christ, who
shed His blood for the remission of sins. With all his heart he
accepted Jesus Christ, dead for our sins but risen for our
justification and alive for evermore. He called to Him for
forgiveness and received an immediate answer, as the Scripture
puts it in 1 John 1 : 9, 'If we confess our sins, He is faithful
and just to forgive us our sins and to cleanse us from all
unrighteousness'. He rose up a new man in Jesus Christ and
of him it may truly be said: 'If any man be in Christ he is a
new creature; old things are passed away; behold, all things
are become new' (2 Corinthians 5 : 17).

SPIRIT-FILLED SERVICE

After this, Vassily Alexandrovitch (literally, Basil son of
Alexander), as Mr. Paschkoff was generally known in accord
ance with Russian custom, began preaching the Gospel him
self. Overflowing with the joy of salvation, he wanted to share
this joy with his own people and therefore began to preach in
Russian. The grand white palace on the Embankment of the
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Neva, which belonged to the Paschkoff family, became a
centre of evangelism. On certain evenings an elegant company
of ladies and gentlemen would gather in Mr. Paschkoff's
drawing room for Bible study; on others a mixed crowd would
fill the big hall to hear Colonel Paschkoff or some other
Christian preach the glad tidings of free grace. I remember
some of those who had taken part in those meetings telling of
their amazement at seeing that mixture of rich and poor,
highly cultured and shabbily dressed illiterate men and women
sitting down together on chairs and armchairs upholstered in
silk, eagerly listening to the message so simply brought to
them.

Singing enlivened those meetings and the group of charming
young girls who led it to the accompaniment of an organ gave
a special attraction to these gatherings. Among those girls
were the three daughters of Colonel Paschkoff, two or three
others were daughters of the Minister of Justice, Count Pahlen,
and two others were daughters of a Christian lady, Princess
Galitsin. Miss Peucker, a very gifted young lady, a keen
Christian, sat at the organ. She had a wonderful voice and had
given up her career as an opera singer to serve Christ with
her voice.

Many years later, in Germany, I met one of those young
girls, a daughter of Count Pahlen. There she was an old lady
long past her eightieth year, a poor refugee in very humble
circumstances, leading a scanty existence, but always grateful
and ever marvelling at God's love and help throughout her life.
Since then she has finished her pilgrimage and has entered into
the joy of her Lord. She spoke to me about those days of long
ago in S1. Petersburg, saying she could not forget how impres
sive and powerful Colonel Paschkoff's addresses used to be.
The whole personality of this tall handsome nobleman, so
earnest and so sincere in his manner of preaching, would
impress and convince his hearers of the truth he proclaimed.
Yet this alone would certainly not have achieved the new birth
in human hearts. The Word of God so clearly proclaimed and
the Holy Spirit so evidently present produced the miracle of
regeneration. Sinners were brought to repentance, experienced
the joy of forgiveness and were truly born again.

Critics might easily ask how that 'new life' showed itself in
the conduct of these 'converted' persons. Was there any
change for the better in them? They certainly did not become
perfect-which none of us is-but the change that did take
place was great indeed. All gross sins, such as drunkenness,
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gambling, swearing, and immorality were immediately aban
doned. Homes became cleaner and instead of quarrels and
bad temper peace would reign in the family. There remained
much to learn, but the work of grace had begun, and where
there is life there is sure to be growth.

Colonel Paschkoff did not only speak at meetings. He used
to visit hospitals and prisons and could tell of many conver
sions of criminals and also of healing by prayer. I remember
as a child hearing of some wonderful cases of healing. Both
the Colonel and Count Korff seemed to have possessed that
special gift which must be ascribed to their implicit faith and
great assurance in prayer. J remember well the case of et

woman possessed by a devil, who was delivered from the evil
spirit after the insistent persevering prayers of several Chris
tians who had gathered around her. She became a quiet and
faithful child of God. I-Ier prayers and the witness of her
patience with her husband conquered his haughty and wilful
spirit and finally brought him to the Lord. I found this
woman's story among the papers of the Paschkoff family and
give it as J found it, dated January 1887.

THE STORY or ANNA KI.RPITCHNIKOFF

Some few years ago a woman, the wife of a labouring man
in St. Petersburg, came to some Christian ladies and asked
them to pray for her, declaring that she had been possessed
by an evil spirit for more than four years, and that she
could never go near any place of worship without falling into
the most feaful 'fits', especially whenever she heard the Word
of God read or tried to read it for herself; even to take it into
her hands by night or by day brought on these paroxysms of
frenzy.

She had been to several priests, but not one had been able
to help her; she had fasted and prayed, but all to no avail; her
neighbours dreaded and shunned her, her husband had decided
to divorce her, and she had failed to find any work for her
support, as no one would have anything to do with her.

Colonel Paschkoff was asked to call upon this poor woman,
and did so, but though she had never seen him before, the
moment he entered the room she began to shriek and scream
in the most fearful manner; it seemed as though she would
fling herself upon him, laughing wildly and approaching with
her nails set like claws, yet not daring to touch him. while she
kept screaming 'We are lost, we are lost! Why did you come?
Why did they send you? We are lost, for ever lost'. Colonel
Paschkoff, not minding this, knelt down and prayed fervently,
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and after some time the woman grew calmer and he was able
to speak to her and hear much about her sad condition.

It was afterwards agreed with some other Christians that they
should have a special meeting and pray over her; accordingly,
one appointed evening several of them met at a house belong
ing to Colonel Paschkoff on the Viborgakaya. and the woman
was sent for.

No sooner did the prayers commence than the fits came on
and with such violence that it was with the greatest difficulty
that two people could hold her. She tried to tear herself away,
mocking, blaspheming. and laughing as if there was a whole
legion of evil spirits within her, large and small. and all laugh
ing together! 'See, see! ' she exclaimed. 'how they are trying
to plead with their "God" as they call Him! Yes! a fine God
He is, very fine indeed! and yet He cannot do anything for a
poor creature like me! ' and then she began screaming for help
and sobbing violently. It was heartrending to hear her. 'Ah!
let me go,' she screamed, 'let me go! Don't you see how the
evil one is dragging me away? He won't let me stop here! For
mercy's sake don't keep me! Have pity, have pity, 1 can't bear
it any longer! Oh! why do you torment us so? Let us go!
let us go! I say! or else 1 shall strike you! ' and as the prayers
continued her shrieks grew louder and louder. until it really
seemed as if the doors of hell were opened in that room. At
last she fell to the ground, completely exhausted and motion
less.

It was indeed a trial of faith. From 8 p.m. until midnight
those who were praying did not rise from their knees; it seemed
as though God refused to be gracious, and they were also
becoming physically exhausted. Suddenly the woman sprang
to her feet, calling out that they should open all the doors and
windows, because the evil one had to have room to depart out
of her. 'Give me room, give me room! Quick. quick, or he'll
smother me, see! see! he is looking for a place of escape. and
everything is closed!' and then with a sort of yell she flung
herself upon the ground, looking as if she were dead. so pale
and haggard was her face.

She lay thus motionless for some minutes, and then sat up
perfectly calm and asked for water. Then, looking around
upon all those who were kneeling beside her, she said, 'Pray
for me'.

After this she turned to Colonel Pasckoff and begged him to
give her a New Testament. and when the book, which hitherto
~he dared not touch, was given her. she clasped it to her bosom
and asked to be taken home.
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Next morning Colonel PaschkoJf went early to enquire
about her, and found her perfectly well and rejoicing in the
Lord.

From that day the fits never returned. She said she knew
Satan had no more power over her. because the Lord who had
taken possession of her was able to keep her.

So great was this poor woman's joy, that she did nothing but
go about telling her friends that she had found a Saviour, and
that He had cured her.

Shortly after this, according to the rites of the Greek Ortho
dox Church, she went to confession and told the priest her
great joy because Jesus had taken away all her sins; that now
she knew that she had peace with God, and was no longer
afraid to meet Him should He please to call her to Himself.
The priest looked at her in bewilderment, and probably taking
her for a mad woman said hurriedly, 'Yes, yes, my dear friend,
strange things do indeed happen sometimes; the Lord bless
you! Go in peace! Go in peace'-and dismissed her without
another word, forgetting to go through the usual form of abso
lution. Her husband, who was a man given to drink, was next
brought to the Lord, and they became bright witnesses for their
Lord and Master.

We seem to have done with the Word as it passed through
our ears; but the Word, be it remembered, will never have
done with us, till it has judged us at the last day.-JuDGE HALE.

A holy boldness, a chastened familiarity, is the true spirit of
right prayer. It was said of Luther that, when he prayed, it
was with as much reverence as if he were praying to an infinite
God and with as much familiarity as if he were speaking to his
nearest friend.-G. S. BOWES.
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The Lord
is My Shepherd

(continued trom last month)

TERENCE H. ALDRIDGE

THE FACT ESTABLISHED

John Wyclif, the Roman Catholic rector of Lutterworth,
has often been described as 'the Morning Star of the Reforma
tion'. Profoundly godly, a penetrating intellect, burning and
agonising for the glory of his God, combining a holy inflexi
bility in his concern for the truth with a gracious charity
towards those less able and less discerning, and being con·
vinced of the supremacy of revelation over casuistry and
reason, completed about 1380 A.D. the first translation of the
Vulgate (Latin) Bible into the vernacular, the English lan
guage. Thus the explosive and emancipating dynamic of the
truth became available for the first time to the common people
of England. Like Spurgeon centuries later, he believed that
'the lion needs no defending, but simply to be loosed'. Like
his Lord, he entrusted these biblical manuscripts to a band of
itinerating preachers, who travelled the length and breadth of
England with such disturbing effects upon the Church scene
as to draw upon themselves not only the name of Lollards, but
the persecuting fury of state and state church, culminating in
the recorded martyrdom of some forty-seven men, women and
children. The Scriptures heard and understood for the first
time insinuated those Reformation principles: by faith alone,
by grace alone, by Scripture alone into the religious conscious
ness. While his followers suffered, WycIif himself escaped
punishment until his death in 1384. Nevertheless, some forty
years later the Inquisition exhumed and publicly burned his
remains, scattering the ashes into the River Swift.

When WycIif translated Psalm 23 he gave a perceptive
alternative rendering to the opening phrase 'The Lord is my
Shepherd' by translating 'The Lord is my Governor'. The
question is why? Wyclif was an able scholar. Here was 110

slip of the pen or lapse of concentration. Indeed, the very
reverse obtains: the translator, the translation, the historical
context are all of a piece. The significance lies in the scant
value of an intellectual stance and ideology which remains
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divorced and unexpressed in terms of everyday, practical
living. The world, and the Christian world no less, abounds
with theorists and dogmatists, pseudo-academics, who weave
their intellectual fabrics and raise their soaring philosophic
edifices patently detached from, and often in contradiction to,
the veri ties of actual life. The agnostic, intellectually unsure
or the existence or God, nevertheless lives as though there is
no God. The Communist, committed to an egalitarian society.
nevertheless seeks and values political preferment and party
status. Equally so the Christian, whose flawless orthodoxy is
belied by his compromised manner of life. The cloud which
overshadows modern evangelism, and so sharply divides it
from its 17th century counterpart, is the separation of belief
and conduct, faith and practice, the acclamation of Christ as
Saviour and the convenient oversight that necessarily He is
also Lord. What Wyclif and the Lollards, Luther and the
Protestants, 'Wesley and the Methodists believed, they also put
into visible practice. Indeed, their Christian ideology was not
only the driving force transforming their private lives, but
which transformed the society and history of their own genera
tion and those that followed. The question is some
times posed: is the Christian a child of his own time?
Undoubtedly to some limited extent. But this is the extent of
his failure, of the remnants of the 'old man'. To this extent
Luther remained a sacralisl, and Calvin condoned the death of
Servetus, and Wesley formed societies rather than churches.
The abiding glory of the Christian consists in the degree in
which his faith grants him victory over the world: its con
sensus, its practice, its destiny. The charge levied against the
early Christians was, 'These men have turned the world upside
down!', just as surely as Wyclif did, testifying to his own
irrefragable position: 'The Lord~myGovernor'.

The vitally important question now arises as to the spheres
of government that David ascribes to God. Where does he
begin? To what extent does he go? Indeed, the greatest
importance attaches not merely to the domains enumerated,
but the order of priority in which they are given. Much of the
exasperating confusion of our generation is the result of
inconsequential thinking. The cart before the horse has ever
tested the concept of progress. In point of fact David begins
neither with life nor with living at all. These are derivative
and secondary in order of precedence. God's government, says
David, begins with himself. It is his own person, compounded
of body, mind and soul, which are the primary areas. Long
before David had realised what psychologists are reluctant to
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admit, and sociologists eager to deny, namely that in the last
analysis man shapes life and environment, and not enviro
nment the man. This is not by any means to say that these are
without influence, and perhaps profound influence, but their
influence is not decisive. It is as great or as little as the make
up and volition of the man permit. So David considers his
physical self and says: 'He maketh me (to lie down)'; he con
siders his intellectual self: 'He leadeth me (beside still waters');
he considers his spiritual self: 'He restoreth my soul'; he finds
that his whole self is moved in a predictable and definitive
direction: 'He leadeth me in the paths of righteousness'. The
government of God is progressive and directional. '0 Lord,
[ know that the way of man is not in himself, it is not in man
that walketh to direct his steps' (10 : 23).

Continuing the imagery of sheep and shepherd, David thus
acknowledges himself to be under the mighty hand of God.
'He maketh me.' He seems to suggest this to be contrary to
nature and inclination, and indeed due to the exercise of
imposed power and authority. Naturally the sheep is a restless
and perpetual wanderer. The quest for food is relentless. The
sheep is chronicaJJy myopic, therefore it must ever walk in
order to see further. Since it cannot make visual comparisons
it never knows when it has found. The comparison with man
is strict. His horizons are similarly limited, because so are his
faculties. Consequently, there is the same restlessness and
frenetic activity to achieve, ever under-estimating and over
reaching, always discontented and unsure. This instability
God invades and makes the sheep halt and lie down, He
imposes peace which passeth understanding and the realisation
of 'the divine will ancl purpose for that life. Who can assess
the blessing of being assured: this is where I am meant to be;
this is what I am meant to be doing?

The imposition of divine government upon his physical
being is, however, only a general principle which David goes
on to particularise. With marvellous perception David discerns
that God's will for the sheep in green pastures is not to feed,
but to lie down! God overrules both instinct and inclination.
Greed, the fear of altered circumstances, the irresistibleness of
plenty conspire to compulsive feeding, i.e. the acquisition of
whatever 'green pastures' may signify. The rape of the earth's
resources, the inordinate acquisition of personal and corporate
power and wealth as opportunity occurs, often without regard
to consequences or other considerations, these are the common
indices of life governed by man. Contentment in the midst of
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plenty are the indices of supernatural subjugation of the
natural. It signifies an abiding satisfaction with what one has,
rather than with what one might have; a pervasive confidence
that the pastures will continue green as long as need remains.

The human situation, however, is more complex than this
and the Shepherd's government cannot, and indeed does not,
stop here. David had to learn not merely to be content in the
midst of abundance, but also to be content in the midst of
frustration. Undoubtedly his greatest desire was to erect the
temple of the glory of God, and as a worthy testimony to his
enduring gratitude to God. He spent years in gathering all
necessary materials and training skilled workmen, only to find
that the Lord, the Shepherd, disposed otherwise, and Solomon
was to build what his father dreamed of. David in the midst
of abundance and legitimate desire learnt 'to lie down', to
humble himself under the mighty hand of God, to be 'content
with such things as he had', to learn with Paul 'in whatsoever
state I am, therewith to be content'. Our final question must
be posed at this point: how can this be possible, what kind of
ideology can issue in such practice? Our answer lies in the
first verse. David's self-authentication lay not in terms of
things or of environment, but in the all-transcending personal
relationship with the Absolutee. The relationship was greater
than any particular expression of it. Contentment not in green
pastures as such at all, but in the ability, responsibility and
gracious identification of the Lord, who is his Shepherd.

From here David proceeds to describe the Shepherd's
government of his mind, his intellectual life. David was a man
of turbulent activity. Conflict, stress, vast burdens of responsi
bilities in times of climactic change, his own mercurial tem
perament, all these were the daily preoccupation of his
intellect. For thirty-seven years the reigns of government were
in his hands, while all the time another government held sway
over him, effecting an abiding tranquility, an intellectual repose
beyond the capacity of the natural kind. 'He leadeth me beside
still waters.' Surely a familiar scene of sun-speckled waters
gliding silently between banks of dappled green and hanging
trees. Who has not sat and gazed and pondered, and felt
tensions dissolve and problems fade as the waters flow: 'Be
still and know that I am God'? In the midst of bloody war he
found abiding peace, and serenity of mind in distress and
defeat. 'He whose mind is stayed upon Jehovah' found that
in quietness and confidence lay his strength.

Ours is a rowdy, raucous, tawdry, coarse world. While our
position upon this globe becomes increasingly untenable, the
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wise are confused, our leaders nonplussed and bemused. Every
imagination of the thoughts of men's hearts seem only evil
continually. Violence covers the face of the earth. Dissension
without. corruption within. The enemy coming in like a flood.
Who is surprised that escapism abounds; that mental health
is hecoming mankind's major problem; that the young opt out;
that the solvent of fear is dissolving the framework of civilisa
tion? Culture decays. Humanity bestialises, man without
hope and without God in this world. Insecurity? Instability?
Intolerability? 'He leadeth mc-beside still waters.' Quiet
ness. yes. Solitude, no. Detachment from 'the madding crowd',
maybe; but isolation, no. Fellowship and communion with the
Eternal. The temporal is placed into context, the mind gains
perspective, re-evaluation, re-orientation-peace which passes
understanding. 'If any man would be my disciple, let him
take up his cross daily and follow Me.' He goeth before me,
through all the changing scenes of life. His footsteps precede
me to the tomb and into its gloomy confines. Then out, and
on and up, mounting and soaring to the highest heaven, even
to the right hand of the Majesty on High, my Forerunner, my
great High Priest, the eternal TAM THAT I AM, my heavenly
Shepherd. But the Christian ideology is not escapism. He
leads on to heaven up there, but meanwhile beside still waters
down here. Such waters are deep, gliding swiftly and power
fully and inexorably to their destiny. There are depths for
refreshing, there are depths for exercising. There are the
depths of the Scriptures, washed by the water of the word.
There are the depths of the Spirit of God, that river which
maketh glad the city of God. There are the unsearchable
riches of Christ, and His love, the breadth and length, depth
and height of which may be experienced, while passing know
ledge. The mind is expanded beyond human horizons, ele
vated above the perishing trivialities of temporalia, entering
into the transcendent perspective of the Almighty, bringing
the dimensions of eternity to time and of infinity to that which
is finite. Here is the great and ultimate possibility of glory for
the human intellect: to be absorbed and identified with the
divine wisdom. 'Come up hither, and I will show thee things
which must be' (Revelation 4 : 1). Whatever the depths of
logic or the progression of reason, however abstract, complex
or pristine, no human thought can escape the bounds of its
own limitations until it enters the glorious liberty of the realms
of the Divine. The world pays lip-service to the human
intellect-then ignominiously incarcerates it in the mundane.
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If the world pays lip-service to the human intellect and then
callously and contemptuously harnesses it to the demands of
the body, it degrades the human being to the level of an intel
ligent animal by denying the reality of its soul. The ego, the
self, the man, is to be the result of his body chemistry or his
physiological electrical potentials, or some combination of
both. He is to be a complex integrated physical and chemical
machine, pre-conditioned, structured. A material artifact in a
material universe. Hapless, hopeless, lonely, a freak manifesta
tion with the unenviable handicap of being able to reflect upon
his woeful predicament. Without past or future, the tasteless
joke of a humourless fate. One cannot deny a measure of
sympathy with this current nihilism. There is something dead
about man. The memory of another glory sometimes faintly
gleams, only to be extinguished. The stirrings of another
consciousness arise, only to be smothered . The pangs of an
incipient possible new birth, to become the agony of only
another still-birth. Yet David, while conceding all this.
defiant, confident, triumphant in his ideology, asserts: 'HE
restoreth my SOUL'. David was a half-man. a sub-man, a
semi-dead man. but the eternal I AM THAT I AM, the foun
tain of light and life, the Absolute who condescended to the
relative, made him a WHOLE man. Not merely a body to
grant him physical existence in a physical environment, with
an organic computer, his mind, to relate to and influence that
environment, but a living SOUL which unites him to the
Infinite and Absolute, a living immortal reflection bearing the
stamp of the divine image, of his Creator and Redeemer. Not
simply a condescending stoop to his low estate., but a glorious
raising and elevation to a new humanity. A new man 'after
God's own heart', rejoicing in the glorious liberty of the Sons
of God.

There is, however, another thought implicit in David's state
ment. Whatever the profundity or loftiness of his new estate,
he remained an uncompromising realist. He was no more an
idealist than he was an ideal man. He knew that the charac
ter and disposition of the 'sheep' would remain his until the
'redemption of the purchased possession', and that the Shep
herd not only guided his steps and governed his mind, but in
grace kept him by His almighty power, and through many a
fall and many a set-back upheld and restored his soul. 'Be
sure thy sin shall find thee out .. .' and when it did the
Shepherd never left him nor forsook him. 'Whatsoever a man
soweth, that shall he also reap .. .' and when he reaped the
fruit of his folly and sin the Shepherd was there to reap with
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him. 'Behold I was shapen in iniquity, behold Thou desirest
truth in (he inward parts ...' and when David's heart broke,
the Shepherd was the expert physician for the broken-hearted.
'Bless thc Lord, 0 my soul, and al1 that is within me: Bless
His holy Name.' He restoreth my soul.

So rar David has asserted and established the divine govern
ment and the wholeness of the tripartite human nature restored
in the image of God-green pastures and still waters, the per
manent relationship and living interaction at every level of the
personality. But what of point and purpose? Is life stasis or
progression. oasis or pilgrimage, existence on a closed system
or going onward, forward, upward until the full realisation of
the glorious hope? 'He leadeth me in the paths of righteous
ness for His Name's sake.' The journey or life is not an end
less gyration in concentric circles, but one having beginning
and ending, inception and destiny. A journey that consists in
choosing between alternatives, discriminating between con
flicting possibilities. And who knows the end from the begin
ning, or what a day may bring forth; who is sufficient for these
things? The shepherd, my shepherd, knows the way that]
take. He has made the way, He has trod the way, He is the
Way. '0 the depth of the riches both of the wisdom and
knowledge of God! How unsearchable are His judgments,
and His ways past finding out! ... For of Him, and through
Him, and to Him, are al1 things: to whom be glory for ever.
Amen.'

(To be continued)

'Those who have been in one common war, and have shared
in one victory, love each other as fellow soldiers; those who
have been wrecked in one storm, and saved in one life-boat,
love each other as fellow sailors; and shall not we, who have
to pass through the dark valley of the shadow of death, and
have all to hear the trumpet sound, and have all to be raised
from the grave-shall not we, as fellow travellers in the same
pilgrimage, /(J\'c one another fervently, and with a pure heart?'
-E. BICKIRSTITH.

CALENDAR AND NEW YEAR CARDS: Our Calendar dis
plays 12 Engravings taken from Bunyan's allegorical classic 'The
Pilgrim's Progress' with short quotations from the book. 35p post
paid to any P~I rt uf tile world. New Year Cards, assorted, with
Scripture portiun in packs of six at 20p per pack post paid. Please
send remittance with order to THE BLYTHSWOOD TRACT
SOCIETY. 11-( WIST CAMPBELL STREET, GLASGOW
G24UA
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REAL RELIGION
J. C. RYLE

The heart is the real test of a man's character. It is not what
he says or what he does by which he may always be known.
He may do and say things that are right from false and un
worthy motives, while his heart is altogether wrong. The heart
is the man. 'As he thinketh in his heart, so is he' (Proverbs
23 : 7).

The heart is the right test of a man's religion. It is not
enough that a man holds a correct creed of doctrine, and
maintains a proper outward form of godliness. What is his
heart? That is the grand question. This is what God looks at.
'Man looketh at the outward appearance, but the Lord looketh
at the heart' (I Samuel 16 ; 7).... The heart is the seat of true
saving faith. 'With the heart man believeth unto righteousness'
(Romans 10 : 10). A man may believe that Jesus is the Christ,
as the devils do, and yet remain in his sins. He may believe
that he is a sinner, and that Christ is the only Saviour, and feel
occasional lazy wishes that he were a better man. But no one
ever lays hold on Christ, and receives pardon and peace, until
he believes with his heart ...

Perhaps you have thought that if a man's religion is correct
outwardly, he must be one with whom God is well pleased.
You are completely mistaken. You are rejecting the whole
tenor of Bible teaching. Outward correctness without a right
heart is neither more or less than Pharisaism.... Many right
things may be done. The forms and ordinances which God
Himself has appointed may seem to be honoured. But so long
as the heart is at fault God is not pleased. He will have man's
heart or nothing ...

When the heart is right God can look over many things that
are defective. There are many faults in judgment, and infirmi
ties in practice. There may be many deviations from the best
course in the outward things of religion. But if the heart is
sound in the main, God is not extreme to mark that which is
amiss. He is merciful and gracious, and will pardon much
that is imperfect, when He sees a true heart and a single
eye ...

There are many assemblies of Christian worshippers on
earth at this very day in which there is virtually nothing to
attract the natural man. They meet in miserable dirty chapels,
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or in wrdched upper-rooms or cellars. They sing unmusically,
they hear feeble prayers, and more feeble sermons. And yet
the Holy (ihost is often in the midst of them. Sinners are often
eonverkd in them.... How is this? How can it be explained?
The cause is simply this, that in these humble assemblies heart
religion is taught and held. Heart work is aimed at. Heart
work is honoured. And the consequence is that God is pleased
and grants His blessing.

Is not the bee as well contented with feeding on the dew or
sucking from a flower as the ox that grazeth on the mountains?
Contentment lives within a man, in the heart; and the way to
he comfortable is not by having our barrels filled but our
minds quieted. The contented man (saith Seneca) is the happy
man-Discontent robs a man of the power to enjoy what he
possesses. A drop or two of vinegar will sour a whole glass
of wine.-THOMAS WATSON.

Lord. the condemnation was thine, that the justification
might be mine; the agony thine, that the victory might be
mine; the pain was thine and the ease mine; the stripes thine.
and the healing balm issuing from them mine; the vinegar and
gall were thine that the honey and the sweet might be mine;
the curse was thine that the blessing might be mine; th~

death was thine, the life purchased by it mine; thou paidst the
price that I might enjoy the inheritance.-JoHN FLAVEL,

Vol. 1, p. 101.

'I'm apt to think, the man
That could surround the sum of things and spy
The heart of God and secrets of His empire,
Would speak hut love. With him the bright result
Would challRl' the hue of intermediate scenes
And //lake Olll' thillg of all Theology.'

-GAMBOLD.
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8001< Review
THE CRUCIFIED CONQUEROR. Norman R. Perry.

Published by Hughes & Coleman. 80p.
This is a poem which relates the events between the gather

ing of Christ and His disciples in the upper room and the
Resurrection morning. It connects Christ's agony and His
triumphant resurrection with the life of the believer and his
final union with Christ in glory. The aim of the poet is that
the poem 'will serve to illuminate and bring home vividly to
the mind and heart the most momentous event in human
history'.

Mr. Perry takes us through the gospel account of the agony
in Gcthsemane, showing considerable metrical facility:

Alas! these three disciples sleep,
They cannot one hour's vigil keep;
Yet gently, gently doth He chide,
Their efforts praise, their failings hide.
To willing spirits He doth speak,
So tenderly, 'The flesh is weak'.

Here it can be seen how Mr. Perry includes in his verse the
content of the Biblical text while at the same time pointing to
its application to believers of every age.

After the account of the crucifixion and of the resurrection
morning, tbe final stanzas of the poem are devoted to a cele
bration of the mystery of God's plan of salvation and the
reconciliation of sinners to God in Christ, so that they may
join the great heavenly chorus, in which

The music of un-numbered hearts
Shall merge their Sweet and several parts;
All Babel sounds shall disappear,
Nor discord strike upon the ear.

The book has been lavishly produced, with colour photo
graphs on every page. These are very fine, but lack suflkient
variety of subject and photographic technique. One looks in
vain to find any relation between the photographs and the
stanzas to which they were adjacent. One flaw in production
is that the pages are not numbered. If the poem is to be of
value as a devotional work it seems essential that the reader
should be able easily to turn again to passages that have caught
his attention.

The Crucified Conqueror would make a very acceptable
gift for someone who would find pleasure and profit in medi-
tating on the truths it contains. P. BIGG.




