
GOSPEL
THE

MAGAZINE
Editor:

HERBERT M. CARSON,

46 Moira Drive, Bangor, Co. Down, BT20 4RW.

Incorporating the Protestant BeacoII and The British Protestant

"JESUS CHRIST, THE SAME YESTERDAY, AND TODAY, AND FOR EVER."
"ENDEAVOURING TO KEEP THE UNITY OF THE SPIRIT IN THE BOND

OF PEACE."

"COMFORT YE, COMFORT YE MY PEOPLE. SAlTH YOUR GOD."

New Series
No. 1452 DECEMBER 1973

EDITORIAL

Old Series
No. 2452

Prophetic conferences and writers on the interpretation of
prophecy have had a great impetus in the past few years. The
re-emergence of Israel, the Common Market, the increasing
interest of Russia in the Middle East-these and other similar
events are quoted and interpreted according to the particular
theory being expounded.

Now I do not propose to enter into a discussion of the
various schools of prophetic interpretation. It is not my aim
to examine either the bureaucracy of Brussels or the strategists
of Israel or Egypt, but to ask some practical questions which
all of us need to answer.

There is first of all the general question: Is the current
interest being shown in the subject a truly spiritual one? It is
possible to become as absorbed in a study of prophecy as in
any field of research, and to pursue it for the sake of the
interest involved. It can easily become-and I fear that too
often it does become-a largely intellectual exercise, in which
the ingenuity of the various schemes is matched only by the
seeming lack of spiritual effect. But in the New Testament
the coming of the Lord is no mere subject for speculation. Its
prominence is linked with a strong insistence on the conse
quences it should bring in godliness and righteousness.

The apostle Peter points to the coming dissolution of the
~ whole created order and confronts his hearers with the implica
I tions, 'Since all these things are thus to be dissolved, what sort
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of persons ought you to be in lives of holiness and godliness?'
(2 Peter 3 : 11). An interest in prophecy which does not
promote holiness is a snare and a delusion. The man who
truly awaits the coming of the Lord 'purifies himself even
as he is pure' (l John 3 : 3).

It should also affect our evangelistic concern. 'This gospel
of the kingdom will be preached throughout the whole world,
as a testimony to all nations; and then the end will come'
(Matthew 24 : 14). So the spread of the gospel and the coming
of the Lord are intimately linked. The missionary responsi
bility of the people of God is one part of the providential
preparation for the Second Coming. It is, however, sadly
possible for Christians to be so busy trying to fit some recent
development into the emerging pattern that they forget that
they themselves are called to contribute vital links to the chain,
as they obey the Lord's call to be His witnesses.

The hope of His coming should also affect our fellowship
with other Christians. Sadly we have to admit that it does, but
in a totally different way from that envisaged in the New
Testament. Listen to the bitterness and acrimony with which
some zealots dismiss the views of those who differ from them.
Read the sad history of brother rejecting brother, and of
church divided against church, sometimes over some very
small point of interpretation. Then listen to Paul, 'Let your
forbearance be known unto all men, the Lord is at hand'
(Philippians 4 .5). If our prophetic study makes us bitter.
intolerant or contemptuous of others, we are surely on the
wrong track.

On the positive side, the shared hope of the Lord's return
should lead to our 'encouraging one another, and all the more
as you see the Day drawing near' (Hebrews 10 : 25). After all,
each time we meet together at the Lord's Table it is with the
words sounding in our ears, 'till He come'. So our fellowship
together is always in the light of that coming which will usher
in the perfect fellowship of heaven.

In face of the discouragements which we face, our hope
oi Christ's return should teach us patience. 'Behold, the farmer
waits for the precious fruit of the earth, being patient over it
until it receives the early and the late rain. You also be
patient. Establish your hearts, for the coming of the Lord is
at hand' (James 5 : 7-8). This patience does not mean com
placency or spiritual indolence. Paul reminds us (l Corinthians
3 : 13) that the fire of judgment will test the work of each
man on that day, and will destroy all that is shoddy and super-
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ficial. So the call to be patient is also the call to be diligent. It
means, however, that diligence is not shadowed by discourge
ment but is undergirded by hope.

The epistle to the Hebrews searches our hearts as it speaks
of the final event of history. 'Christ ... will appear a second
time, not to deal with sin, but to save those who are eagerly
waiting for Him' (Hebrews 9: 28). Which prompts one final
searching reflection-Am I thus eagerly waiting? H.M.C.
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SPURIOUS
CONVERTS
H. M. CARSON

A sermon preached on Sunday morning,
6th December, 1970, in Hamilton Road

Baptist Church, Bangor, Co. Down.

ACTS 8: 9-24

We continue our studies in the Acts of the Apostles and this
morning we turn to the passage which I read from the 8th
chapter of the Acts, the story of Simon of Samaria. The danger
of a false profession of faith is one that is ever present within
the church of Christ and indeed in this Province we are par
ticularly beset with this danger and problem, judging by the
number of people that I encounter who made a profession of
faith a year ago, ten years ago, twenty years ago, but who show
little evidence that there was any reality attaching to the
profession.

Well, this is no new problem, this is a problem in the days
of the New Testament. That is why the apostle Paul can write
to the Corinthians and urge them to examine themselves, and
to prove themselves whether they were in the faith or no. And
yet this church in Corinth was one in which the Spirit of God
was powerfully at work. There were evident signs of the
presence of the Spirit. There was abundance of gifts in the
church in Corinth, and yet to this church the apostle can say,
'You must examine yourself, you must prove yourself whether
you are in the faith or not'. One of the reasons why John
wrote his first epistle was to deal with this same issue-to
challenge those who claim to be Christians and yet whose
Christianity was simply in terms of a profession. The Lord
Jesus Himself spoke some of His most solemn words on this
very matter. He spoke of the final day of judgment when men
would come before Him and they would say, 'Lord, Lord,
have we not prophesied in thy Name and in thy Name have
cast out devils and in thy Name done many wonderful works?'
And then He says, 'I will say unto them, Depart from me, 1
never knew you'.
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Now the New Testament emphasis runs contrary to a great
deal of practice in evangelical circles today, because the very
thing that people are told not to do is to examine themselves.
If there is any suggestion of self-examination, then immediately
the reply comes-You must not have any questions, just rest
on the Word. But I find in the New Testament that there is a
constant reminder that assurance does not mean presumption,
assurance does not mean spiritual complacency. If there is no
clear evidence in the life that a man has passed from death
unto life, it is utterly foolish to lull him into a sense of false
security by telling him that he must not examine himself-he
does well to examine himself and to examine himself very
carefully indeed before God. Now here is precisely such an
example, the example of a man who believes and was accepted
as a believer but who quite clearly had not had an experience
of the new birth; so much so, that the apostle Peter can say,
'Thy heart is not right in the sight of God; I perceive that thou
art in the gall of bitterness and in the bond of iniquity'. So we
look at Simon of Samaria this morning as an example of a
false profession of faith.

Let us set the story in its context. The Greek cities of the
first century were familiar with the spectacle of the wandering
philosopher and the wandering religious teacher. A man would
move into an area and aim to get a constituency around him
and to wield religious influence in that community. So when
Paul goes to Athens, the Athenians, who were a rather more
intellectual version of the average Greek city, accepted Paul
as another philosopher and so they are prepared to listen to
him. Well now, Simon had come to Samaria and he was
accepted as a religious teacher, but more than a religious
teacher, a great religious teacher, because he not only spoke,
he performed wonders. Now obviously this was a gullible and
credulous people, but at the same time I do not believe that
this is the only answer, because the Scriptures indicate that
wonders can be wrought by the powers of darkness.

Go back to the story of Exodus, when Moses, sent by God,
goes to Pharaoh's court. When Moses performs his miracles
the magicians of Egypt also perform their miracles. Now ulti
mately by the power of God Moses was declared to be
supreme, but it is important to notice that the magicians of
Egypt did actually perform wonderful works, and the devil is
capable of doing wonders and enabling his servants to do
wonders. We must be wary lest we accept men simply because
they accomplish somethin!! out of the ordinary. I have referred
before to an experience I had a few years back when there was
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a great healing campaign in the Royal Albert Hall in London,
and healing campaigns so often sweep Christians off their feet.
They assume that if people are healed, then God must be at
work. Well, people were being healed in a wonderful way; but
what was behind the whole thing? Well, Harry Edwards made
his appeal to the spirit doctors. It was spiritism, that devilish
thing! But wonders were in fact being wrought. And today
there has been a revival of devil worship in the country. Black
magic is no longer something about which you read in the
history of the Middle Ages, it is becoming quite a contem
porary feature, and you read of it in the papers and the maga
zines. But black magic is not simply a little bit of conjuring
or sleight of hand; behind the wonders that can be wrought are
the powers of darkness, because the devil will employ any
means in order to trick and to seduce men.

Now Simon was obviously at this stage the emissary and the
instrument of the devil. But let us not imagine that we are
dealing with a rather strange phenomenon, someone quite out
of the ordinary. It is good to remember that this is where we
all begin, because, after all, the devil may in one case show
himself in a very obvious and ugly fashion, in another case his
presence may not be so apparent. But the basic fact is that
men in general begin under the lordship of Satan. It was to
religious people, and to very morally respectable people, that
Jesus could say, 'You are of your father the devil, and the lusts
of your father you will do'. He spoke like that to the religious
leaders of His day. He was not speaking to men who were
engaged in black magic. He was not speaking to men who
were engaged in immoral practices. They were religious teach
ers, but they had no heart experience of God, and He says.
'Do you know, you are in the power of Satan'. This then is
where men and women begin, until by the grace of God the
great miracle takes place and they are translated from the king
dom of darkness into the kingdom of God's dear Son, they are
under the power of the evil one. That is quite obvious surely.
If the new birth means being taken from the power of dark
ness, then until we are taken from that power, taken from that
dominion, quite clearly we are in that kingdom, we are under
that prince, we are subject to his dominion and to his authority.
So I say, when we look at Siman of Samaria this morning, we
are looking at a man who was being used by the devil, one in
whom demonic forces were very really at work, but we are not
looking at someone completely apart from our experience; we
are looking at a man in whom the devil is present, and this is
where we all begin.
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1-

I'

But Simon believed-at least it looked very much as if he
believed, and indeed Philip was deceived and accepted his
profession of faith. Well, one can understand Philip. This
seemed to be the normal pattern. What is faith? How does
faith begin? How does faith emerge? wen, the apostle Paul
gives you the answer. 'Faith comes by hearing, and hearing by
the Word of God.' When the gospel is preached it is the
declaration of God's Word, and it is the impact of the Word of
God, applied by the Spirit of God, that elicits this response-a
man believes. Now here is Philip preaching, and quite clearly
Philip would be preaching the authentic gospel, and Philip
I am sure was preaching in the power of the Holy Spirit. Here
was a preacher who knew the gospel in his own experience.
This is a man who could declare with power the change which
is wrought by the gospel. Philip had come from Jerusalem,
and in Jerusalem, as we have seen in the earlier chapters, great
things had been happening. Thousands had been added to the
church; indeed, every day saw fresh conversions and the Spirit
of God was working in tremendous power. It is from this
background that Philip comes, so quite obviously there would
be nothing faulty in the preaching. The gospel which Philip
declared would be a full gospel, it would be an adequate
presentation of the message of Christ crucified and risen, and
there would be. in addition, the presence of the Spirit. Yet, in
soite of all this. the faith which Simon professed was quite
clearly not a real faith. it was an empty profession, and so he
acts as a warning that we need to be careful.

It is possible to hear the Word of God, possible to make a
profession of faith on the basis of hearing that Word of God,
and yet not to have experienced the new birth. It is possible to
agree to the three texts or the four texts on the decision card
and to tick them all off, possible to declare faith and to sign
one's name, and yet not to have experienced the impact of
those words upon our hearts. You see, a profession of faith
can be purely a psychological thing, in the sense that if you
are asked-do you agree that all have sinned? do you agree
that Christ died for sinners? do you agree that those who come
to Him are saved? Well, you say: Yes, yes, yes-and you are
there! But it is possible to assent to certain statements from the
Scripture, as Simon quite clearly assented to them, without
those Scriptures going beyond the mind. The Word of God is
not intended simply to impart certain information to us. The
Word of God should speak to our conscience, it should stir our
hearts, it should move our whole being. Now Simon quite
clearly understood with his mind what it was all about, but the
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Word had never gone any further, so that Peter can say, 'Your
heart is not right in the sight of God'.

There is another factor about Simon's profession of faith
and it has a very real bearing on our own situation. He was
not an isolated individual. This was not, for example, like the
conversion, narrated later, of the Ethiopian eunuch, in which
Philip has a direct personal dealing with one individual and it
is out there in the desert. Simon was in Samaria, he was in
a community, and the whole community was being stirred by
the preaching of the gospel and a great number of people were
turning to the Lord. So Simon is part of a movement. But as
surely as you have a movement of the Spirit of God, so surely
does the devil produce spurious professions of faith. When
men and women are pressing into the Kingdom there will
always be those who are stirred by what is happening, in
fluenced by the reaction and response of others, and they will
profess faith. Now you might say, this is not a danger we are
likely to face today because, alas, we are not in a condition of
revival, we are not in the situation that they had in Jerusalem,
we are not in the situation which they had in Ulster in 1859,
we are not seeing hundreds and thousands of people pressing
into the Kingdom, so this is not a danger.

But we need to be careful. The impact of the experience of
others is not only there when there are great numbers of people
being converted, it is also there when there are a few people,
and that is why one has this danger. Take for example a young
person brought up in a O1ristian home. He goes to a church
where the gospel is preached; he is in Sunday School as a
child, where the gospel is faithfully taught; he goes to a
Christian Endeavour Society where that gospel is still pre
sented, and he finds that his friends respond to that gospel,
turn to the Lord, declare their faith in O1rist-it is dangerously
easy for him simply to do what the others are doing. and he
can delude himself into thinking that he really is a O1ristian.
Doesn't this account for the leakage that you get afterwards?
Often one hears folk praying in our prayer meeting; I heard
someone this morning in the prayer meeting praying for those
who in past days came to our Sunday School and attended our
meetings but now they have no interest in the things of God.
They are the heartbreak of any Sunday School teacher, they
are the heartbreak of any preacher of the gospel. What hap
pened? Well, in some cases, at least, perhaps I might say in
many cases, they simply conformed to the pattern: they were
part of a group in which the gosoel was being taught and boys
and girls and men and women were responding to the gospel,
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and so they did the same. Therefore, I say, if you come from
a Christian home, if you are identified with a church like this
where the gospel is taught, you need to be very careful that it
is really a response from your heart, that it really is an ex
perience of the Spirit of God's regenerating power, and that it
is not simply doing what the others are doing, conforming to
the pattern of the community.

I- But Simon went further than that; he did not simply declare
his faith in Christ, he was baptised. Incidentally-but it is
not really incidental, because it is an important note to make
in passing-Philip, like all the other preachers in the Acts,
quite clearly preached the gospel and the ordinance of bap
tism together. Baptism was not something that was dealt with
further down the line, when you are thinking in terms of holi
ness of life, then you think about baptism as a possible
additional extra. No! Every time in the Acts you get the
pattern-they preach, people believe, and they are baptised; it
is all part and parcel of this declaration of the gospel. And
also you notice that it is quite specific as to who were baptised:
'both men and women'. Now I cannot imagine that they were
all childless couples in Samaria, there must surely have been
some infants and small children around, but quite specifically
it is mentioned, it was men and women who believed and were
baptised. And Simon was baptised. He went to the extent of
openly declaring his faith. He was openly identified with those
who were turning their back on the old life, dying to what they
had been, and in the ordinance declaring their burial with
Christ and their rising again to newness of life. Simon had
been baptised.

Now Philip accepted him; Philip accepted his profession
and baptised him. But then no Christian can read the mind
and heart of another. If you are a Sunday School teacher you
may assess what you think a child's- position is, but you can
only accept what the child says. If I meet with people in this
church, obviously I can only assess them on their profession,
and if a person makes a credible profession, a profession which
is not belied by some obvious inconsistency, well, clearly I
must accept them as Christians. This is the only way in which
we can work, because we cannot read one another's hearts.
If we imagine we can, we are in danger of usurping the prero
gative of the Holy Spirit. Admittedly there are some believers
who are quite prepared to take over the ministry of the Spirit
and they will tell you with authority who is in the Kingdom

r' and who is not, who is saved and who is unsaved. Well, this
seems to me to be a very perilous attitude to take. It is only the
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Spirit of God who can infallibly declare those who are the
Lord's. We can but accept the profession they make unless, as
in the case of Simon, subsequent events quite clearly demon
strate that the profession was false.

So we have a baptised believer-1hat is how he was pre
sented. He is with the fellowship of those who believed and
have been baptised; Simon is one of them, accepted as a
Christian. But very soon he shows that his profession simply
was not real. You see how blind Simon really is. He is blind,
in the first instance, to the basic fact of the gospel that salva
tion is by grace and by grace alone. What do we mean when
we say that salvation is by grace? We mean that there is
nothing of human merit, there is no contribution that we make.
We do not contribute anything apart from the sin which needs
to be forgiven, and we cannot take very much credit for that!
We are saved by the grace of God. Now Simon had not even
begun to understand that, hence his suggestion of paying in
order that he might acquire the power which was evidently in
the apostles.

The apostles had come down from Jerusalem to confer
supernatural gifts, and so these people spoke in tongues and
prophesied. It is most significant that this kind of phenomenon
is noted only four times in the Acts and on each occasion it is
when one particular and significant group is coming into the
church. On the day of Pentecost, which one might designate
the day of the constitution of the church; when the Samaritans
come in; when Cornelius, a typical Gentile, is brought in,
again there is an apostle there and again there are the super
natural gifts. And later on, in Acts 19, when the disciples of
John the Baptist receive the Word, again significantly it is
through an apostle. In other words, each time there is a new
group brought in, when there is a significant step forward,
there is always an apostle involved; and whether, as in this
case. there is the laying on of the apostles' hands, or whether
in the case of Cornelius it is simply Peter receiving the revela
tion from God, and acknowledging that God is bringing the
Gentiles in, in each case there is this specific apostolic ministry.
So here was the apostolic ministry in Samaria, the laying on of
hands and the receiving of these miraculous gifts.

Now Simon at once is interested. After all, his former
authority in Samaria was due to his ability to perform wonders.
But these wonders are beyond anything he had produced.
Obviously his accomplishments were on a much lower level,
and so he says, 'If I give you money, will you give me the
power and I will be able to confer the Holy Spirit?' Simon
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saw a wonderful new sphere opening to him. He had not
begun to understand that you do not operate in the realm of
grace in terms of purchase and money and contribution; you
do not buy God's gifts, as Peter points out so firmly. If you
come to the Lord, if you are to experience His blessing, to
know His benefits, to enjoy the forgiveness which He gives, it
is not in terms of something you contribute. It is in terms of
coming empty-handed as a spiritual pauper with absolutely
nothing, and receiving from God the free gift which is eternal
life through Jesus Christ.

Now there are many who may not come in this blatant
fashion of Simon, offering money in order to try and purchase
some gift from God, but they come in precisely the same spirit.
When they are approaching the gospel, when they listen to the
gospel, they are wondering-what does this do for me? And,
tragically, sometimes the gospel is presented in these terms.
The bait is dangled, as if to entice people on-He will give you
peace, He will give you guidance, He will give you comfort, He
will give you this, that and the other blessing. So the Lord is
presented as the One who is competing in a world where free
offers and benefits are the rule. Well, a man may come to
profess faith in Christ on this basis and yet he is coming on
the basis of a fatal misunderstanding of what the gospel is all
about. He is thinking in terms of getting something for him
self, by some contribution which he makes, and so his repent
ance and his faith he thinks of in terms of something you do
in order to get this benefit. say Simon failed to see that the
gospel speaks of grace, God's free, undeserved and unpur
chased favour.

It applies as well to the glory of God. When Philip preached,
when any man preaches the gospel, it is in order that God
might be glorified. When men and women turn to Christ and
are truly saved, we rejoice, not simply because of their ex
perience that they are right for heaven, not simply because
they are added to the church, but supremely we praise God
because His Name is glorified. But Simon hasn't begun even
to think about the glory of God. He is still moving in his own
selfish circle. he is thinking about himself. He remembered the
impact he had made in Samaria, but he had lost his influence
and he wants to regain his religious influence in the com
munity, so this seems to be the obvious way. PhiIip has made
an impact which has disturbed the people and has certainly
distracted their attention from Simon, and now he wants to
come back into the picture again. You see, he is still thinldng
about himself. And the man who makes a nominal profession
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of faith in Christ never moves beyond himself. He is simply
thinking in terms of benefits and blessings which he may
acquire and which will make life better for him.

Simon had failed also to appreciate what it meant that the
Holy Spirit was given. Why is the Spirit given? He is given to
glorify Christ. He is given in order that the gospel might be
vindicated. He is given in order to bless the church. These
are the purposes. But obviously Simon hadn't understood this.
All he could see was that when the Spirit came upon these
people in Samaria, certain things happened. They were rather
out of the ordinary, and he was taken up with these extra
ordinary things. But he had not really begun to understand
the ultimate purpose of the Spirit's ministry because the Spirit
was not in this particular situation producing these extraordin·
ary phenomena simply for the sake of the extraordinary
results-He was doing it in order that Christ the Lord might
be glorified. Simon, you see, is still in this self·centred condi
tion. He hasn't understood the gospel, he hasn't seen the
whole purpose of the gospel, that God should be glorified, that
the Name of Christ should be magnified. And this, of course,
is the typical nominal professor. He professes faith, he may
indeed even be baptised, but he hasn't really begun to realise
what it is all about, that salvation is by grace, and that salva
tion is to the glory of God, and that the Spirit's presence is in
order that Quist should be magnified.

So Peter speaks very straightly about Simon's bondage: 'I
perceive,' he says, 'that you are in the gall of bitterness.' What
is he saying? Well, he is saying-'There is a root in your
heart, Simon, it has grown up and it has borne bitter fruit. If
you had the root of the matter in you, Simon, if the gospel
had really got into the soil of your heart, if the Spirit was really
present, well, there would be very different kind of fruit. The
fruit of the Spirit would begin to appear-love, joy, peace,
longsuffering, gentleness, goodness, faith, meekness, temper
ance. But, Simon, I do not see any evidence of that kind of
fruit. All 1 can see is your covetousness and your selfish ways
of thinking. You have got the wrong root in your heart, Simon,
the gospel has never got rooted in your soul.' This is where
the evidence is seen. A man is not a Christian because he has
made a certain profession of faith-important as it is to declare
your faith. A man is not a Christian because he is baptised,
vitally important though baptism is. A man is not a Christian
because he is accepted by the other believers into the fellow
ship, as Simon was-important as that is. A man is a Christian
when the root of the matter is in him, when the gospel has
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really got into his heart, when Christ by His Spirit is really
within, and this will show itself in the life. If there is no
evidence, if there is no fruit, well, I care not what profession
a man may make, nor how long that profession may be, if there
is no evidence, he certainly needs to examine himself very
carefully.

Said Peter, 'You are in a state of bondage, in the gall of
bitterness and in the bonds of iniquiity'. 'But Simon, the
tragedy is that you have declared by what you have been
professing that you are a free man. You professed faith in
Christ. you have been baptised, and at both these points you
have said-I have been emancipated, I have been liberated
from the bondage of Satan, I have been made a free man in
God's Kingdom-Simon, you are not a free man at all, you
have not been emancipated; you are in bondage, in very
serious bondage. Indeed, Simon, in some ways you are in a
worse bondage than you were before, because now you think
that something has happened. but in actual fact clearly nothing
has happened and you are in a sorry plight.' The man who
makes a nominal and empty profession of faith can often be
in a far worse condition than a person who is completely out
in the darkness. because he imagines all is well. You can talk
nnn you are blue in the face. trying to pers8ade him, but he
feels he does not need your me sage. he has already made his
nrofession. Simon. you are in a serious state.

The nltimate problem. not only with SimoD but with any
man who is in Simon's condition. is what Peter says, 'Your
heart is not right in the sight of God'. Outwardly you are all
right. outwardlv you have been baotised, outwardly you have
declared your faith, outwardly you have been accepted, but
vour heart is not right in the sight of God-and. Simon. it is
the heart that God looks at. God is not deceived by the out
ward profession. Philip may be: the other Christians, these
new believers in Samaria, they may be; but God is not. A man
may make a profession of faith within a gospel-loving church
and be may deceive his fellow church members. They may
accept him as a believer. Indeed. the biggest tragedy is that
he may even deceive himself. and this is a far more serious
plight to be in. But there is One whom he will never deceive
and that is God Himself. Man looks on the outward appear
ance, and we cannot look on any other appearance since it is
the onl manifestation of a person that we have and so we
must acce t them on the profession they make. but God looks
on the heart.
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This is a searching word this morning. I am very conscious
of how searching it is. I believe it is a word that needs to be
applied. We need to listen to what the apostle Paul says,
'Examine your own selves, prove yourselves whether you be in
the faith or no'. But someone may say-This is ridiculous, I
professed faith twenty years ago. Well, I don't know how long
it was that some of these Corinthians had professed faith
before Paul wrote the second letter to the Corinthians, but he
still says, You have got to examine yourself. If there is no reat
evidence, if there is no real fruit, well, then beware.

But what is the answer if someone is really uneasy? It is not
to plunge into despair. It is simply to do what the apostle
Peter urges Simon to do: 'Repent,' he says, 'of this your
wickedness and pray to God.' It would be a great morning. this
morning service, if someone in this congregation were from
their hearts to acknowledge-I have been deceiving myself:
J have known for some time that there was little reality in the
profession I have been making and the Lord has been search
ing my heart through and through. But J begin to see now
what it is all about, that Christ came not just to give me this or
that henefit, but to deliver me from my rebellion. to deal with
my guilt, to cleanse me from my sin and to make me fit for
God's pr sence. I can see the purpose of it all now. Tt is not
in order that I mhy get a safety ticket to ensure that I get into
heaven one day. He has come to save me for His own great
glory. To such a one J would say. the gospel declares an open
door and a ready welcome. not only to the one who has never
even turned in any sense, but I believe the gospel offers a
ready welcome to the man or the woman who has turned in
a false way, whose conversion has been spurious, but who now
wants to come, to come in all humility, maybe with tears of
penitence. with a real sense of convicfon-the Lord says to
such, indeed He may be sa in it to someone here this morn
ing. 'Him that cometh unto Me J will in no wise cast out'.

Of one thing 1 am getting every day surer-that no human
power, either at argument or address, can work the progress
of a single inch towards the conversion at a human soul. It is
at My might and My wisdom saith the Lord.-THoMAs
CHALMERS.

WHenever we are troubled at the small number at those who
believe, let us counter that by calling to mind that none grasp
the mysteries of God save those to whom it is given.-JoHN
CALVIN.
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Repentance is the burden of evangelical preaching. Our
Saviour Himself, when He began to preach, said, 'Repent: for
the kingdom of heaven is at hand' ... 'The time is fulfilled, the
kingdom of God is at hand: repent ye, and believe the gospel'.
The commission which He gave to the apostles was, 'That
repentance and remission of sins should be preached in His
name among all nations'. In the execution of this commission
His disciples went forth and preached, 'Repent ye, and be
converted, that your sins may be blotted out .. .'

Repentance then is the great, immediate, and pressing duty
of all who hear the Gospel. They are called upon to forsake
their sins, and to return unto God through Jesus Christ. The
neglect of this duty is the rejection of salvation. For ... unless
we repent we must perish. It is because repentance is thus
indispensably necessary, that God reveals so dearly not only
the evil of sin, and the terms of His law, but His infinite com
passion and love; that He calls upon us to turn unto Him and
live, assuring us that He is 'The Lord, the Lord God, merciful
and gracious, long-suffering, and abundant in goodness and
truth'. The call to repentance commonly follows men from
the cradle to the grave. Tt is one of the first sounds which
wakes the infant's ear; it is one of the last which falls on the
failing senses of the dying sinner. Everything in this world is
vocal with the voice of mercy. All joy and all sorrow are calls
to return unto God with whom are the issues of life. Every
opening grave, every church, every page of the Bible, is an
admonition or an invitation. Every serious thought or anxious
foreboding is the voice of God saying, 'Turn ye; for why will
ye die?' It is through all these admonitions that men force
their way to death. They perish, because they deliberately
reject salvation.

It is one of the mysteries of redemption, that, under the
economy of mercy, all duties are graces. Though repentance
is our duty, it is no less the gift of God. Those who wrest
Scripture to their own destruction, gladly seize on such truths
either as an excuse for delay. under pretence of waiting God's
time, or as a palliation of the guilt of a hard and impenitent
heart. But those who feel the greatness of the work required
of them rejoice in the truth, and rouse themselves with new
energy to their duty, no longer a hopeless task, and with
earnestness work out their own salvation, because it is God
that worketh in them to will and to do according to His own
pleasure. CHAs. HODGE.
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J. C. Ryle-
The Country Parson

M. J. SMOUT

John Charles Ryle was born in Macclesfield on the tenth of
May, 1816. His grandparents had been converted due to the
influence of John Wesley's many visits to Macclesfield during
the latter years of the previous century, and his grandfather had
become the first Methodist mayor of the town. Ryle's father,
a leading land-owner and silk manufacturer, was mayor on a
number of occasions and also M.P. for a number of years, but
only a nominal member of the Church of England.

In 1824 Ryle was sent away to a private preparatory school
and four years later went to Eton. Here his main interest was
in sport, especially cricket. He found little ,time for academic
work and it was mainly due to the painstaking efforts of his
tutor, E. H. Hawtrey, that he gained a place at Christ Church.
Oxford, in 1834. Here he continued his interest in cricket. He
got into the University XI in his first year, and in his second
helped to re-establish the matches against Cambridge. In his
final year he was made captain. In spite of his sporting
prowess, he found time to do much study. He was fortunate
in having as his tutor Henry Liddell, co-author of the famous
Greek Lexicon. In his final exams he gained a brilliant first.

For most of his time at University Ryle had little interest in
religion. The Oxford of his time was under the spell of John
Newman and his followers. It took a personal crisis for Ryle
to realise his need of God. He was tak~n seriously ill with a
chest complaint just before his final examinations. Having
more time to think, he began to read his Bible, and as he did
so. realised his need of Jesus Christ. One Sunday night he
wandered into an Oxford church for evening service. The

ew Testament reading was from Ephesians chapter two.
God spoke to Ryle through verse eight, 'By grace are ye saved.
through faith; and that not of yourselves; it is the gift of God',
Then and there he became a Christian.

After Oxford, Ryle returned to Macc1esfield. He entered his
father's banking firm, and seemed set to succeed his father in
due cour e as M.P. This was not to be, for in t84t the bank
failed, and all the Ryle lands and silk fortune went to pay the
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bank's creditors. Worst of all, the family home at Henbury
had to be sold. The family split up. Ryle's parents went to
live at Anglesy, near Gosport. Ryle himself went to stay with
friends in the New Forest. He wondered what God would have
him do. Soon he was convinced that he should become a
clergyman.

'John Ryle will be ordained on December 12th, and preaches
his first sermon on the 19th.' So wrote Catherine Marsh, one
of Ryle's life-long friends to an acquaintance. So he was
launched on a country ministry which was to span thirty-nine
years, being ordained by Bishop Charles Sumner of Winches
ter at his home at Farnham Castle in 1841. He became curate
of Exbury, in the parish of Fawley, under the rectorship of the
Rev. W. Gibson, whose sole claim to historical fame is that his
first wife was the daughter of the Bishop of Chester, and his
second the daughter of the Bishop of Winchester. But his new
curate saw little of him, since Gibson spent most of the time
in Malta.

The parish of Fawley occupied a triangular piece of the New
Forest lying between Southampton Water and the Solent. Ryle
was put in charge of the chapel of ease in the district of
Exbury. He described the place as 'dreary, desolate and soli
tary'. The population of 400 mainly poor people was spread
over an area of seven square miles, mainly consisting of com
mons and heaths. Because of the low lie of the land, and its
undrained state, it was an unhealthy area to have to live in.
Ryle found himself forced to spend a lot of his time as a
doctor. The main scourge was scarlet fever. Round about
10 per cent of the people, mostly children, had the fever,
according to his estimates. His treatment for it was to give the
victim as much beef tea as they could drink, a pretty ineffec
tive antidote it must be admitted. Other folk had the ague or
typhus fever. His remedy for the former was quinine and the
latter port wine. Finally, a number of people died from the
bites of snakes which inhabited the area in their hundreds and
could be often seen slithering about the living rooms of the
cottages. The situation was so serious that the lord of the
manor was prepared to pay twopence per head for every snake
killed. It was a common sight to see half a dozen dead snakes
lying on the parish clerk's doorstep, put there by parishioners
anxious to decrease the snake population and also to claim
their twopences. Ryle's cure for snake-bite was olive oil.

It is hard to believe that Ryle entered on this healing
ministry because he felt a particularly strong desire to do it,
although it must be remembered that both his father and his
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grandfather had been involved in some forms of social welfare.
There was both a practical and theological reason why he did.
Practically there was no one else to do it. Exbury was not the
sort of place a doctor would live in or even come near. And,
anyway, the majority of the parishioners could not afford to
pay a doctor's fee. Theologically, Ryle recognised the healing
ministry as an aspect of the Gospel of Christ which could not
be ignored. Many years later, speaking to members of the
British Medical Association at Liverpool Cathedral, he out
lined his beliefs in this respect, 'He that endeavours to check
disease, to alleviate suffering, to lessen pain, to help self
curative powers of nature, and to lengthen life, can surely take
comfort in the thought that, however much he may fail, at any
rate he is walking in the footsteps of Jesus of Nazareth. Next
to the office of him who ministers to men's souls, none is really
more useful and honourable than that of him who ministers to
the soul's frail tabernacle, the body'. This same sermon
revealed his knowledge of 'quinine, chloroform, vaccination,
the carbolic spray, the stethoscope, the laryngoscope, the
ophthalmoscope'.

On more than one occasion Ryle was called upon to act as
policeman and keeper of the peace as well. For example, one
night he was called in to stop a fight between two men on the
village green. Between two and three hundred men were
urging on the contestants. The young curate felt more than a
Httle scared at the task which confronted him, but taking his
courage in both hands, he stepped in between the two fighters
and told them to stop. He was a very relieved man when they
did just that and the crowd, deprived of its evening's entertain
ment, drifted away, no doubt cursing the interfering clergyman
under their breath.

Somehow, in spite of the many other calls on his time, Ryle
managed to find time to get on with.his main task, that of
preaching the Gospel of the Lord Jesus. The whole of the aim
of his ministry could be summed up in the words of 1 Corin
thians 9 : 16, 'Woe is unto me if I preach not the Gospel'. It
was appropriate that when, in 1908, Ryle's son, Herbert,
presented a pulpit to Exbury Church, it was that text which
was carved on it. It did not take Ryle very many months to fill
the small village church to capacity, although he could not
have had a very high view of some of them, remarking that he
found the farmers in his congregation 'a rich, dull, stupid set
of people'. But his spiritual work was not confined just to
Sundays, and included running the Sunday school as well as
taking the services. Every Wednesday and Thursday he hekl
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house-meetings in what he described as cottages 'reeking with
peet smoke'. Occasionally he lectured at the local Coastguard
station, a mile and a half from his house. The talk was held at
11 in the morning, because the coastguards were on call all
night and so had to sleep in the day-time. He was not just a
preacher, but also a pastor. He believed very much in the old
adage, 'A house-going parson makes a church-going people'.
To this end he visited every house in the parish once a month.
Tills could have meant thirty to forty homes visited a week. It
was here in Exbury that he first started his tract production.
They were printed for him by the Religious Tract Society in
Southampton. He covered them himself in brown paper and
then distributed them during his parish visiting.

The Gospel made a real impact on a community where
before if anyone had any religious inclinations they went to the
Baptists or the Methodists. It would have been difficult for
Ryle to have chosen a more difficult place to start his ministry.
A population where poaching and smuggling are considered
two of the leading trades might not be considered the most
fertile ground for the preaching of the Gospel. But here Ryle
was laying a firm groundwork for his future work. He could
not have had a better apprenticeship.

Three factors made his stay in Exbury a comparatively short
one. His first problem could be summed up in one word
money. In the last chapter we saw how, because of the crash
of his father's bank, Ryle had been forced to look for a job.
Becoming a clergyman alleviated but by no means solved his
financial distress. At Exbury his stipend was £100 per annum,
but out of this he was paying the previous curate £16 a year
for the rent of the furniture in the house. Ryle had no love for
the house itself, which was one mile from the church and
reputedly haunted. His household consisted of one maid
servant, one boy, one cat, one dog and one pig. The cat died
of a bleeding nose, the pig died of string belt and the maid
(aged 30) married the boy (aged 17). All this was bad enough
in itself, but to make matters worse the maid kept for herself
the money her master gave her to pay the household bills. In
addition to these blows, we know that Ryle was paying back
as much money as he possibly could out of his own pocket to
his father's creditors, although legally there was no call upon
him to do so.

Secondly, we meet the problem of his unsociability and
unpopularity, about willch he was very sensitive all his life.
His first row was with a Mr. Dmmmond, a keen yachtsman
and one of the few wealthy men in the parish. Ryle com-
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plained to him about cricket matches being played late on a
Saturday night. This was presumably because he felt they
would interfere with the Sabbath worship. Mr. Drummond
complained to the Bishop. Unfortunately we have no know
ledge of what the Bishop replied. It was a trifle ironic that one
so keen on cricket as Ryle should get into trouble over it.
Apparently the quarrel was later made up, for Drummond
later twice invited Ryle to dinner. However, Drummond was
not at all enamoured when his guest refused to play cards or
dance, and dismissed him as 'an enthusiastic, fanatical mad
dog'. Since in a way Ryle seemed to thrive on criticism, it is
improbable that this factor alone would have taken him from
Exbury, but added to the fact that he was a lonely bachelor
with few friends or congenial company, it cannot be dis
counted from adding weight to his decision to go.

The deciding matter was that of his health, again a problem
which dogged him all his life. He records 'constant headache,
indigestion and disturbances of the heart then began and have
been my plagues and disturbed me ever since that time'. Subse
quent illnesses were a constant reminder to him of his curacy
at Exbury.

It was one thing wishing to leave Exbury, but another having
somewhere to go to. His bishop came to the rescue and in
November 1843 offered Ryle the living of St. Thomas' in
Winchester, the cathedral city of the diocese, some twenty
miles distance from Exbury. So it was, after just under two
years' work, Ryle left the scene of his first endeavours as an
ordained minister of Christ. That so much was done for so
many in so short a time was little less than a miracle.

Ryle made it a stipulation of moving to Winchester that he
could go on convalescence for two months in order to regain
his strength. The only time he had left Exbury during his stay
there was a visit every three months t~ see his father. That he
did this is perhaps an indication that, in spite of the hard words
he sometimes said about his father, Ryle was in fact very
attached to him. So from November until December Ryle went
to stay in Leamington with some friends, Mr. and Mrs.
Bradley. Mr. Bradley had inherited a large fortune and spent
the time that this gave him to spare with dogs and horses.
Ryle found his wife the more religious of the two, although he
comments in a curiously condescending way, 'considering she
had only been ladies maid to Mr. Bradley's sister and he had
run away with her, it would be vain to say she was a thorough
lady'. The invalid put himself under the care of Dr. Jephson
and was very glad that he would only take a fee for every other
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visit. He was put on blue pills for a week and then sulphuric
acid, dandelion Leamington waters and frequent cold shower
baths. No wine, beer or spirits were allowed, nor pastry, veget
ables, puddings, cheese or fruit. He was allowed mutton chops
and a little boiled rice twice a day, but could have nothing to
drink from 6.30 p.m. until bedtime.

All this must have done Ryle good of some sort, for he
arrived in Winchester full of energy and vigour and proceeded
to turn the parish upside down. Winchester was a sleepy little
cathedral city, and this somnolence was reflected in most of
the city churches. The prevailing churchmanship was of a
Catholic hue, its most prominent advocate in the diocese being
Rev. Samuel Wilberforce, who had been appointed a Canon of
Winchester Cathedral in 1840. Although John Keble lived
near to Ryle, and MoberIey, later Bishop of Sarum, was head
of Winchester School, it is Wilberforce who claims our atten
tion, for in 1841 he moved from his living at Brighstone to
become Rector of Alverstoke. This was a big parish of over
13.000 people, including the naval station at Gosport and a
'new watering place' called Anglesey-ville. Here lived the
exiled Rye family, and from this time until he became Bishop
of Oxford, Wilberforce not only revolutionised the work of the
parish. but also exercised a great influence over the Ryles.

Back at St. Thomas', John Charles Ryle had hardly a good
word to say about the state of the Anglican Church in Win
chester. He commented that 'the whole place is in a very dead
state' and that, as far as the Cathedral was concerned, 'worldli
ness reigned supreme in the Close'. Even the Evangelical
clergy were 'cautious fearful men' with no life in them. When
he had met the previous Evangelical incumbent at St. Thomas'
he had found him dressed in slippers and dressing gown in the
middle of the day. In fact the only spiritual life in the place
was provided by a Miss Althea Wickham, a middle-aged lady
in the congregation.

Ryle got down to work with a will. To keep physically fit he
got up before it was light in the morning and took a three-miles
walk along the Andover Road before breakfast. Two or three
of his father's friends had helped to furnish a house for him,
and his household consisted of one woman, one boy and a dog.
The church building was a tumbledown old place, with room
for about 600 in its old-fashioned pews. Nothing daunted, Ryle
soon had the building packed to suffocation with a mixed
congregation of rich and poor. He started mid-week Bible
lectures in an infants' school, became superintendent of a dis
trict visitors' society and thrived upon house-to-house visiting.
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He had only been at St. Thomas' five months when he
unexpectedly received from the Lord Chancellor, Lyndhurst,
the offer of the living of Helmingham in Suffolk. Writing nearly
thirty years later, Ryle could say 'To this day I feel doubts
whether the move was right or not!' On the one hand, to leave
a thriving spiritual work after only five months in the parish
would be a strange thing to do. If so much had been achieved
for God in only five months, what might not be done in five
years. But there were other factors that Ryle had to weigh in
the balances. The longer he stayed in Winchester, the longer
he was a financial burden upon his father, who generously dug
into his thin resources to help his son out. Helmingham was
worth £500 a year, which would make Ryle financially inde
pendent of any outside help for the first time in his life.
Although he insisted that 'poverty was my constraining
motive', one cannot help thinking that another factor involved
might have been his personal decision that he would not think
of marriage until he was earning £500 a year. At the age of
twenty-eight he must have been very much concerned about
finding a partner who could end his constant feeling of loneli
ness and also provide that stability in the vicarage that was so
hard for a bachelor clergyman to find. If he had been able to
foresee how much marriage would cost him over the next few
years perhaps he would not have been quite so keen.

So, in spite of the fact that he said he did not like Suffolk
people, he took the plunge and decided to go to Helmingham.
He was right to have doubts, for his next few years were not
to be very happy ones. His doubts were reinforced when soon
after he announced his move the people of St. Thomas' offered
him £300 a year and a new church thrown in. So keen were
they for him to stay. He also heard rumours that if he had
stayed the Bishop would have offered him the living of St.
Mary's, Southampton. But it was too late. The deed was done.
It was with a heavy heart that Ryle arrived in Helmingham at
Easter 1844.

One name was synonymous with HeImingham-John Tolle
mache of Helmingham Hall. The Hall was a fine large building
built in the reign of Henry the Eighth. Round the Hall ran a
moat full of fish and crossed by a drawbridge which tradition
ally had been raised every night for hundreds of years. It
stood in the middle of large park-lands roamed by herds of
deer. A fine avenue of trees ran from the main entrance of the
park up to the Hall, which made an imposing sight for the new
visitor coming to stay as a guest of the Tollemache family. It
was claimed that Queen Elizabeth had stayed at the Hall for
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five days as the guest of Sir Lionel Tollemache in 1561. But in
spite of the fact that the lute she had supposedly played on at
that time was preserved over the years, the authenticity of the
royal visit is doubted.

Tollemache's word was law throughout Helmingham, for
all the parishioners-there were less than three hundred of
them-were connected with the estate in one way or another.
His rule was 'Farm well or get out. Be moral or clear out'.
He determined to make Helmingham into a 'model village' as
far as farming was concerned. He spent £280,000 on building
cottages for the workmen on the estates. The cottages were
built in pairs with an acre of ground and a pig-sty each. Joseph
Chamberlain called him one of the best landlords in Britain
and it was for this reason that he was created a Baron in 1876.
In spite of, or perhaps because of this, Tollemache expected to
have a large amount of control over the lives of the villagers.
If he heard music playing in one of the cottages in the morning
he would want to know why. The hedges round the cottages
had to be kept at an even height, and no washing was to be
dried on them in case they frightened his horses.

Tollemache inherited great physical strength from his father.
He was an early riser, never ill, fond of cricket and especially
of horses. He was a proud man, who could dismiss a coach
man because he could drive better than himself. But he also
had a sense of humour. On one occasion he gave his hat to
the local shopkeeper and told him to put a pint of treacle in
it. When the shopkeeper had reluctantly done so, Tollemache
proceeded to put it on the former's head.

In addition to his duties in Helmingham, Tollemache spent
much time in London fulfilling his duties as Member of Parlia
ment for South Cheshire and then West Cheshire. With all
that we know of his situation, it is not surprising to learn that
he was a staunch Tory.

The parish of Helmingham was part of Norwich diocese, a
huge sprawling rural area which covered both the counties of
Suffolk and Norfolk. According to the 1851 census the popula
tion of Suffolk was 337,215 and was served by 542 clergy. On
the census day just over a third of the people were at worship,
about half of them going to the parish church. The people
were still suspicious of the church, for the countrywide prob
lem of clergy being absent from their parishes or holding a
number of livings at once was only just coming to an end. For
example, in 1853 an eighty-six-year-old clergyman was in
ducted into one of the Suffolk parishes. He had to have the
39 Articles printed in large type so that he could read them.
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Some livings were poor and some very rich. Of the forty
held by the Lord Chancellor in the county, Helmingham was
the richest.

The fourteenth-century tiny parish church was situated on
the edge of the park, looking up over a pond to the Hall stand
ing at the top of a gentle slope only a third of a mile away.
Although, small, seating not more than 60 or 70 people, it was
cluttered with many monuments to the Tollemache family. It
was said that the costly monumental structure on the south
side of the nave was so large that the roof had to be lifted when
it was first put in.

Both the church and the rectory which stood beside it were
in a bad state of repair when Ryle arrived in the parish. While
Tollemache carried out the necessary repairs, Ryle lived at
the Hall for some time. He did not think this a good idea, but
had no alternative. Because of his Parliamentary duties, Tolle
mache was only at home for a few weeks at Easter and Whit,
and in September when Parliament recessed. During these
times the house would be full of visitors from all over London
and Cheshire. It was unusual for there to be less than 18-20
people staying as guests at anyone time. Ryle was called
upon to act as chaplain at morning and evening prayers, and
on Sundays would preach to many high-ranking people. Some
times they were people with little Christian interest, but other
times there were Christian folk, like the Harcourt family and
even Archbishop Sumner of Canterbury. Their presence at
Helmingham was due 0 Tollemache's wife. Georgina, whom
Ryle had met during Oxford days. She was renowned as a
Christian woman of much loveliness with strong Evangelical
convictions, having a tremendous influence upon her husband
in spiritual matters. Besides ensuring the day began and ended
with prayers for the household, she held Sundays as sacred.
No hot meals were eaten, all the food having been prepared
the previous day. No champagne was drunk, but instead white
wine. Ryle obviously found in her someone of kindred spirit
and his affection is shown by the fact that his first daughter
was named after her.

It came as a sad blow to Ryle when Mrs. Tollemache died,
only sixteen months after his arrival at Helmingham. She had
always been frail. and out of the eleven children she had borne
her husband only two had survived. But if it was a blow to
Ryle, it was a catastrophe for her husband. There were huge
crowds present for her funeral in the church, where Ryle
preached the sermon. John Tollemache was a shattered man.
According to Ryle, he was 'never the same man a~ain in
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religion'. He married again soon after and his wife bore him
twenty-four sons (twelve of whom survived) and one daughter.
He was so proud of his only daughter that he named bel'
Rhoda after the famous Gypsy Queen buried in Helmingham
churchyard. But he never forgot his first wife, who, according
to Ryle, was 'the brightest example of a Christian woman
I ever saw'.

Ryle's opinion of Tollemache was, to say the least, low. He
considered that the people of the parish lived in a state of
'servile subjection to Mr. Tollemache, not daring to have an
opinion of their own about anything'. This was a true and
valid observation, but beneath may have lain a feeling of
Ryle's that, in fact, no one was consequently prepared to listen
to his own opinions as vicar. He was not content to keep his
conclusions to himself. He was bold enough once to tell
ToIlemache's mother-in-law that the family were good lovers
and good haters, too. We can conclude from this remark that
Tollemache disliked Ryle as much as Ryle disliked him. This
is reinforced by the fact that when Tollemache thought Ryle
had preached a long enough sermon on a Sunday, he would
stand up in his pew and pointedly look at his watch. It is not
on record whether Ryle continued to preach after such a
strong hint or not. Whatever truth there may be in other sug
gestions as to the reason for disagreement between the two
men. most basic was a clash of two men of strong personality
who disliked competition in their claims to people's allegiance.

Tollemache made himself responsible for education in the
village. Most country schools were National or Church
schools. Al hough they had been assisted by the government
since 1811. voluntary giving often contributed twice as much.
n 1851 there were 398 public and 672 private schools in

Suffolk. The Church of England supported 265 of the public
schools. and in some parishes where the landowners were not
particularly interested. the incumbents supported the schools
out of their own pockets. But this was not the case at Helming
ham. where in 1853 Tollemache founded a school at his own
expense. The school was divided into an Upper School, which
the sons of the farmers and tradesmen attended, and a Lower
Schoo for the sons of the farm labourers. The Upper School
I ad places for twenty boarders when it started. but these places
were never taken u to any extent and eventually died out.

At the social level Ryle continued to be a bad mixer during
the first months of his stay at Helmingham. He started te get
invitations to speak in other parishes, but he never made
friends with any of the clergy families. He continued to be a
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very lonely man. He never accepted invitations to go to dinner
or to stay anywhere, and if he was speaking even twenty miles
away he would return home immediately after speaking with
out staying for a meal. He realised he soon got a reputation
which 'I never lost of being unsociable, distant, reserved and
indisposed to encourage friendship'. The only place he felt at
home was in the pulpit or on the platform. Some of his atti
tude was undoubtedly due to his shyness as far as women were
concerned, but whatever the reason, it made him very unpopu
lar with many people.

In the summer of 1844 he was still complaining of the
'misery of being a poor man', in spite of his increased stipend.
But whatever the state of his finances, the loneliness was soon
to be ended. He was looking for 'a woman who was a real
Christian, who was a real lady, and who was not a fool'. This
woman materialised in the shape of Matilda, the eldest daugh
ter of J. P. Plumtre, who was M.P. for East Kent. RyIe was
made a very happy man, but it was only eight months after this
happy event that the first of a series of tragic personal blows
fell.

After a very short illness, Ryle's brother Frederick died at
the age of twenty-five. The two brothers were so opposite in
character and temperament that they had never been very
close. Relations had been made even cooler by the fact that
Frederick had become a High Churchman and, to add insult
to injury, on ordination served his curacy under Samuel
Wilberforce whom Ryle remembered of old from his days in
Winchester. In Winchester, Wilberforce had tried hard to
influence Ryle, but the attempt ended after a long and incon
clusive argument about Baptismal Regeneration. Whenever
Ryle went to visit his family at Anglesey, Wilberforce would
invite him to preach at the parish church. Ryle never refused,
although he must have felt some qualms about preaching in a
pulpit usually occupied by Wilberforce and his curate, Trench
(later Archbishop of Dublin). Ryle felt, none the less, in the
suspicious way he had, that Wilberforce secretly disliked him.
But his greater concern was for the effect that Wilberforce was
having on his family. He considered his influence 'extremely
pernicious', for only Ryle's father was unaffected by the Catho
lic teaching. WiIberforce's brother-in-law was H. L. Manning,
and he often visited the parish. Even after joining the Roman
Catholic church, he continued to have a big influence over
Emma, Ryle's sister. Writing to Manning in 1850, she calls
him 'My dear Father in Christ'. It seems that she was then on
the point of joining the Roman Catholic church herself, for she
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writes of the 'unhappy, unsettled state my mind is in'. None of
the efforts her Evangelical friends were making to stop her
were of any avail. Even a tract just published by her brother
John, called 'Regeneration', was having 'a very contrary effect
to what he would desire on my mind'.

Ryle found all this hard to bear, especially when Frederick
died a few years after ordination. It was not so much on
account of any affection he might feel for his brother, for the
best he could say of him as an epitaph was that he 'never had
one enemy, without making any great mark in the world'. He
was more sad because Frederick had been his mother's favour
ite, and she felt the loss deeply.

In April 1846 Georgina Matilda was born, and baptised two
months later in Helmingham Church. The delay in baptism
may be explained by the fact that ten days after the birth of
her daughter, Mrs. Ryle fell ill. Her husband blamed the
illness on his mother-in-law, who had come to stay with them
for the birth. This was because one morning she read her
daughter fifteen letters from well-wishers, instead of letting her
rest as she needed to. Ryle came to the conclusion that
'mothers-ill-law are seldom wise or add to the happiness of
their daughters in reality'. Although they interfered with the
best of intentions, as far as he was concerned married couples
should be left alone. All this was, of course, rather hard on
Mrs. Plumtre, for it seems far more probable that Mrs. Ryle
had an illness which would have had the same effect whether
her mother had been with her or not.

A doctor and two physicians were called in and they advised
that Mrs. Ryle ought to go away for a while to convalesce. The
Ryles found this medical advice a costly business, for the fees
for the doctor alone came to £113. At first Mrs. Ryle went to
a house in Tunbridge Wells which her father rented. Her
husband stayed in Helmingham and- travelled down to see his
wife for a few days every three weeks or so. She was in such
a weak condition that he was only able to be with her for
twenty or thirty minutes at a time. She seemed to be making a
good recovery, but in October she began to cough a lot. Ryle
took her to London to see a Dr. Latham, and he diagnosed that
her right lung was infected. So, two months later, the Ryles
took a small house in Ventnor, Isle of Wight, to try to help
Mrs. Ryle recuperate. She was never to return to Helming
ham.

Ryle did not take a liking to his temporary seaside home.
For a start he could not see how the fog, which enveloped the
town, was likely to do his wife any good at all. Ventnor might
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have been a very healthy place in summer. In winter Ryle
thought it worse than useless. Furthermore, the ministry at the
parish church was not to his taste. The Vicar, Mr. Coleman,
was an evangelical all right, but one 'who thought it was his
duty to preach to invalids in the morning expository sermons
from the book of Revelation or expatiate by the hour to poor
dying creatures about seals, vials and trumpets'. From this we
can infer that Mr. Coleman's sick visits to the bedside of Mrs.
Ryle were rather unwelcome. To make matters worse, Mr.
and Mrs. Plumtre came to stay in Ventnor to be near their
daughter. Ryle got on pretty well with his father-in-law, but
the presence of Mrs. Plumtre was a sore trial to his patience.
Beside all this, he probably felt the frustration of being away
from Helmingham and the task of ministry to which God had
called him.

With hope gradually but definitely fading. the Ryles stayed
at Anglesey with the family for two weeks. Then they went
back to Tunbridge Wells for a month. The end came at
Fredville in June 1847, when a blood vessel in Mrs. Ryle's
lung gave way. She was buried in Nonnington Church in the
family vaul. Ryle's marriage. which he had longed for 90

desperately. had lasted less than two years. He was a lonely
man once again.

Overcome with grief at his loss, Ryle could not face going
back to the empty Rectory at Helmingham immediately. So he
stayed on at the Plumtre home in Fredville for three months
longer, except for three weeks' holiday in Scotland with Mr.
Plumtre and his brother-in-law. Algernon Coote. In the fol
lowing October, after an absence of almost a year from his
duties, he returned to Helmingham. He left his small daughter
at Fredville with his mother-in-law, going to see her from
Monday to Saturday once a month.

(To be continued)
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Human Inability
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'No man can come to me, except the Father which hath sent
me draw him' (John 6 : 44).

'Coming to Christ' is a very common phrase in Holy Scrip·
ture. It is used to express those acts of the soul wherein,
leaving at once our self.righteousness and our sins, we fly unto
the Lord Jesus Christ, and receive His righteousness to be our
covering, and His blood to be our atonement. Coming to
Christ, then, embraces in it repentance, self-negation, and faith
in the Lord Jesus Christ: and it sums within itself all those
things which are the necessary attendants of these great states
of heart, such as the belief of the truth, earnestness of prayer
to God, the submission of the soul to the precepts of God's
gospel, and all those things which accompany the dawn of
salvation in the soul. Coming to Christ is just the one essential
thing for a sinner's salvation. He that cometh not to Christ, do
what he may, or think what he may, is yet in 'the gall of
bitterness and in the bonds of iniquity'. Coming to Christ is
the very first effect of regeneration. No sooner is the soul
quickened than it at once discovers its lost estate, is horrified
thereat, looks out for a refuge, and believing Christ to be a
suitable one, flies to Him and reposes in Him. Where there is
not this coming to Christ, it is certain that there is as yet no
quickening; where there is no quickening, the soul is dead in
trespasses and sins, and being dead it can not enter into the
kingdom of heaven.

We have before us now an announcement very startling,
some say very obnoxious. Coming to Christ, though described
by some people as being the very ea_siest thing in the world, is
in our text declared to be a thing utterly and entirely impos
sible to any man, unless the Father shall draw him to Christ.
It shall be our business, then, to enlarge upon this declaration.
We doubt not that it will always be offensive to carnal natures,
but, nevertheless, the offending of human nature is sometimes
the first step towards bringing it to bow itself before God. And
if this be the effect of a painful process, we can forget the pain
and rejoice in the glorious consequences.

SUMMARY

I shall endeavour this morning, first of all, to notice man's
inability, wherein it consists. Secondly, the Father's drawings
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-what these are, and how they are exerted upon the soul.
And then I shall conclude by noticing a sweet consolation
which may be derived from this seemingly barren and terrible
text.

I. First, then, MAN'S INABILITY. The text says, 'No man can
come to me, except the Father which hath sent me, draw him'.
Wherein does this inability lie?

First, it does not lie in any physical defect. If in coming to
Christ, moving the body, or walking with the feet should be of
any assistance, certainly man has all physical power to come
to Christ in that sense. I remember to have heard a very
foolish Antinomian declare that he did not believe any man
had the power to walk to the house of God unless the Father
drew him. Now the man was plainly foolish, because he must
have seen that as long as a man was alive and had legs, it was
as easy for him to walk to the house of God as to the house of
Satan. If coming to Christ includes the utterance of a prayer,
man has no physical defect in that respect, if he be not dumb,
he can say a prayer as easily as he can utter blasphemy. It is
as easy for a man to sing one of the songs of Zion as to sing a
profane and libidinous song. There is no lack of physical
power in coming to Christ. All that can be wanted with regard
to the bodily strength, man most assuredly has, and any part
of salvation which consists in that is totally and entirely in the
power of man without any assistance from the Spirit of God.

Nor, again, does this inability lie in any mental lack. I can
believe this Bible to be true just as easily as I can believe any
other book to be true. So far as believing on Christ is an act of
the mind, I am just as able to believe on Christ as I am to
believe on anybody else. Let his statement be but true, it is
idle to tell me I cannot believe it. I can believe the statement
that Christ makes as well as I can believe the statement of any
other person. There is no deficiency of faculty in the mind: it
is as capable of appreciating as a mere mental act the guilt of
sin, as it is of appreciating the guilt of assassination. It is just
as possible for me to exercise the mental idea of seeking God,
as it is to exercise the thought of ambition. I have all the
mental strength and power that can possibly be needed, so far
as mental power is needed in salvation at all. Nay, there is not
any man so ignorant that he can plead a lack of intellect as an
excuse for rejecting the gospel. The defect, then, does not lie
either in the body, or, what we are bound to call, speaking
theologically, the mind. It is not any lack or deficiency there,
although it is the visitation of the mind, the corruption or the
ruin of it, which, after all, is the very essence of man's inability.
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DEEP IN illS NATURE

Permit me to show you wherein this inability of man really
does lie. It lies deep in his nature. Through the fall, and
through our own sin, the nature of man has become so
debased, and depraved, and corrupt, that it is impossible for
him to come to Christ without the assistance of God the Holy
Spirit. Now, in trying to exhibit how the nature of man thus
renders him unable to come to Christ, you must allow me just
to take this figure. You see a sheep; how willingly it feeds
upon the herbage! You never knew a sheep sigh after carrion;
it could not live on lion's food. Now bring me a wolf; and you
ask me whether a wolf cannot eat grass, whether it cannot be
just as docile and just as domesticated as the sheep. I answer
no; because its nature is contrary thereunto. You say, 'Well, it
has ears and legs; can it not hear the shepherd's voice, and
follow him whithersoever he leadeth it?' I answer, certainly,
there is no physical cause why it cannot do so, but its nature
forbids, and therefore I say it cannot do so. Can it not be
tamed? Can not its ferocity be removed? Probably it may so
far be subdued that it may become apparently tame, but there
will always be a marked distinction between it and the sheep,
because there is a distinction in nature. Now, the reason why
man cannot come to Christ is not because he cannot come, so
far as his body or his mere power of mind is concerned, but
because his nature is so corrupt that he has neither the will nor
the power to come to Christ unless drawn by the Spirit.

But let me give you a better illustration. You see a mother
with a babe in her arms. You put a knife into her hand, and
tell her to stab that babe to the heart. She replies, and very
truthfully, 'I cannot'. Now, so far as her bodily power is
concerned, she can. if she pleases; there is the knife, and there
is the child. The child cannot resist, and she has quite suffi
cient strength in her hand immediately to stab it to the heart.
But she is quite correct when she says she cannot do it. As a
mere act of the mind, it is quite possible she might think of
such a thing as killing the child, and yet she says she cannot
think of such a thing; and she does not say falsely, for her
nature as a mother forbids her doing a thing from which her
soul revolts. Simply because she is that child's parent she feels
she cannot kill it. It is even so with a sinner. Coming to Christ
is so obnoxious to human nature that, although, as far as
physical and mental forces are concerned (and these have but
a very narrow sphere in salvation) men could come if they
would: it is strictly correct to say that they cannot and will
not unless the Father who hath sent Christ doth draw them.
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Let us enter a little more deeply into the subject, and try to
show you wherein this inability of man consists, in its more
minute particulars.

THE WILL

1. First, it lies in the obstinacy of the human will. 'Oh!'
saith the Arminian, 'men may be saved if they will.' We reply,
'My dear sir, we all believe that; but it is just the "if they will"
that is the difficulty. We assert that no man will come to Christ
unless he be drawn; nay, we do not assert it, but Christ Him
self declares it-"Ye will not come unto me that ye might
have life", and as long as that "ye will not come" stands on
record in Holy Scripture, we shall not be brought to believe in
any doctrine of the freedom of the human will'. It is strange
how people, when talking about free-will, talk of things which
they do not at all understand. 'Now,' says one, 'I believe men
can be saved if they will.' My dear sir, that is not the question
at all. The question is, are men ever found naturally willing
to submit to the humbling terms of the gospel of Christ? We
declare, upon Scriptural authority, that the human will is so
desperately set on mischief, so depraved, and so inclined to
everything that is evil, and so disinclined to everything that is
good, that without the powerful, supernatural, irresistible
influence of the Holy Spirit, no human will will ever be con
strained toward Christ. You reply, that men sometimes are
willing, without the help of the Holy Spirit. 1 answer-Did you
ever meet with any person who was? Scores and hundreds,
nay, thousands of Christians have I conversed with, of differ
ent opinions, young and old, but it has never been my lot to
meet with one who could affirm that he came to Christ of
himself, without being drawn. The universal confession of all
true believers is this-'I know that unless Jesus Christ had
sought me when a stranger wandering from the fold of God,
1 would to this very hour have been wandering far from Him,
at a distance from Him, and loving that distance well'. With
common consent, all believers affirm the truth, that men will
not come to Christ till the Father who hath sent Christ doth
draw them.

TIIE MIND

2. Again, not only is the will obstinate, but the understand
ing is darkened. Of that we have abundant Scriptural proof.
I am not now making mere assertions, but stating doctrines
authoritatively taught in the Holy Scriptures, and known in
the conscience of every Christian man-that the understanding
of man is so dark, that he cannot by any means understand
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the things of God until his understanding has been opened.
Man is by nature blind within. The cross of Christ, so laden
with glories, and glittering with attractions, never attracts him,
because he is blind and cannot see its beauties. Talk to him
of the wonders of the creation, show to him the many-coloured
arch that spans the sky, let him behold the glories of a land
scape, he is well able to see all these things; but talk to him of
the wonders of the covenant of grace, speak to him of the
security of the believer in Christ, tell him of the beauties of the
person of the Redeemer. he is quite deaf to all your descrip
tion; you are as one that playeth a goodly tune, it is true; but
he regards not, he is deaf, he has no comprehension. Or, to
return to the verse which we so specially marked in our read
ing. 'The natural man receiveth not the things of the Spirit of
God, for they are foolishness unto him, neither can he know
them because they are spiritually discerned'; and inasmuch as
he is a natural man, it is not in his power to discern the things
of God. 'WelL' says one, 'I think 1 have arrived at a very
tolerable judgment in matters of theology; 1 think 1 understand
almost every point.' True, that you may do in the letter of it;
but in the spirit of it, in the true reception thereof into the soul,
and in the actual understanding of it, it is impossible for you
to have attained, unless you have been drawn by the Spirit.
For as long as that Scripture stands true, that carnal men
cannot receive spiritual things. it must be true that you have
not received them, unless you have been renewed and made a
spiritual man in Christ Jesus. The will, then, and the under
standing, are two great doors. both blocked up against our
coming to Christ. and until these are opened by the sweet
influences of the Divine Spirit, they must be for ever closed to
anything like coming to Christ.

THE AFFECTIONS

3. Again, the af!ectiofLf, which constitute a very great part
of man. are depraved. Man, as he is, before he receives the
grace of God, loves anything and everything above spiritual
things. If ye want proof of this, look around you. There needs
no monument to the depravity of the human affections. Cast
your eyes everywhere-there is not a street, nor a house, nay,
nor a heart, which doth not bear upon it sad evidence of this
dreadful truth. Why is it that men are not found on the
Sabbath Day universally floc ing to the house of God? Why
are we not more constantly found reading our Bibles? How is
it that prayer is a duty almost universally neglected? Why is
it that Christ Jesus is so little beloved? Why are even His
professed followers so cold in their affections to Him? Whence
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arise these things? Assuredly, dear brethren, we can trace
them to no other source than this, the corruption and vitiation
of the affections. We love that which we ought to hate, and
we hate that which we ought to love. It is but human nature,
fallen human nature, that man should love this present life
better than the life to come. It is but the effect of the fall, that
man should love sin better than righteousness, and the ways of
this world better than the ways of God. And again, we repeat
it, until these affections be renewed, and turned into a fresh
channel by the gracious drawings of the Father. it is not
possible for any man to love the Lord Jesus Christ.

THE CONSCIENCE

4. Yet once mor~conscience, too, has been overpowered
by the fall. I believe there is no more egregious mistake made
by the divines, than when they tell people that conscience is the
vicegerent of God within the soul, and that it is one of those
powers which retains its ancient dignity, and stands erect
amidst the fall of its compeers. My brethren, when man fell
in the garden, manhood fell entirely; there was not one single
pillar in the temple of manhood that stood erect. It is true,
conscience was not destroyed. The pillar was not shattered; it
fell, and it fell in one piece, and there it lies along, the mightiest
remnant of God's once perfect work in man. But that con
science is fallen, I am sure. Look at men. Who among them
is the possessor of a 'good conscience toward God' but the
regenerated man? Do you imagine that if men's consciences
always spoke loudly and clearly to them, they would live in the
daily commission of acts, which are as opposed to the right as
darkness to light? No, beloved; conscience can tell me that
I am a sinner, but consdence cannot make me feel that I am
one. Conscience may tell me that such and such a thing is
wrong, but how wrong it is conscience itself does not know.
Did any man's conscience, unenlightened by the Spirit, ever
tell him that his sins deserved damnation? Or if conscience
did do that, did it ever lead any man to feel an abhorrence of
sin as sin? In fact, did conscience ever bring a man to such a
self-renunciation, that he did totally abhor himself and all his
works and come to Christ? No, conscience, although it is not
dead, is ruined, its power is impaired, it hath not that clearness
of eye and that strength of hand, and that thunder of voice,
which it had before the fall; but hath ceased to a great degree
to exert its supremacy in the town of MansouI. Then, beloved,
it becomes necessary for this very reason, because conscience
is depraved, that the Holy Spirit should step in, to show us
our need of a Saviour, and draw us to the Lord Jesus O1rist.
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'Still,' says one, 'as far as you have hitherto gone, it appears
to me that you consider that the reason why men do not come
to Christ is that they will not, rather than they cannot.' True,
most true. I believe the greatest reason of man's inability is
the obstinacy of his will. That once overcome, I think the
great stone is rolled away from the sepulchre, and the hardest
part of the battle is already won. But allow me to go a little
further. My text does not say, 'No man wiJI come', but it says,
'No man can come'. Now, many interpreters believe that the
can here is but a strong expression conveying no more mean
ing than the word will. I feel assured that this is not correct.
There is in man, not only unwiIJingness to be saved, but there
is a spiritual powerlessness to come to O1rist; and this I wiJI
prove to every Christian at any rate. Beloved, I speak to you
who have alreadv been quickened by the divine grace, does not
your experience teach you that there are times when you have
a wiJI to serve God, and yet have not the power? Have you
not sometimes been obliged to say that you have wished to
believe, but vou have had to pray, 'Lord, help mine unbelief'?
Because, although willing enough to receive God's testimony.
your own carnal nature was too strong for you, and you felt
you needed supernatural help. Are you able to go into your
room at any hour you choose. and to fall upon your knees and
sav. 'Now. it is my will that I should be very earnest in prayer,
and that I should dmw near unto God'? I ask, do you find
your Dower equal to your will? You could say, even at the
bar of God Himself, that you are sure you are not mistaken in
your wilJingness; ou are willing to be wrapt up in devotion, it
is your will that _our soul should not wander from a pure
contemplation of the Lord Jesus Christ, but you find that you
cannot do that, even when vou are willing, without the help of
the Spirit. Now, if the quickened child of God finds a spiritual
inability. how much more the sinner who is dead in trespasses
and sin? If even the advanced Christian, after thirty or forty
years. finds himself sometimes wiJIing and yet powerless-if
such be his experience-does it not seem more than likely that
the poor sinner who has not yet believed, should find a need of
strength as well as a want of wilJ?

But, again, there is another argument. If the sinner has
strength to come to Olrist. J should like to know how we are
to understand those continual descriptions of the sinner's state
which we meet with in God's holv Word? Now, a sinner is
said to be dead in trespasses and sins. Will you affirm that
death implies nothing more than the absence of a will? Surely
a corpse is quite as unable as unwilling. Or again, do not all
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men see that there is a distinction between will and power:
might not that corpse be sufficiently quickened to get a will
and yet be so powerless that it could not lift as much as its
hand or foot? Have we never seen cases in which persons have
been just sufficiently re-animated to give evidence of life, and
have yet been so near death that they could not have per
formed the slightest action? Is there not a clear difference
between the giving of the will and the giving of power? It is
quite certain, however, that where the will is given, the power
will follow. Make a man willing, and he shall be made power
ful; for when God gives the will, he does not tantalise man
by giving him to wish for that which he is unable to do; never
theless He makes such a division between the will and the
power. that it shall be seen that both things are quite distinct
gifts of the Lord God.

Then I must ask one more question: if all that were needed
were to make a man willing. do you not at once degrade the
Holy Spirit? Are we not in the habit of giving all the glory of
salvation wrought in us to God the Spirit? But now, if all that
God the Spirit does for me is to make me willing to do these
things for myself, am I not in a great measure a sharer with the
Holy Spirit in the glory? and may I not boldly stand up and
say, 'It is true the Spirit gave me the will to do it, but still I did
it myself, and therein will I glory; for if I did these lhings
myself without assistance from on high, I will not cast my
crown at His feet: it is my own crown. I earned it, and I will
keep it'. Inasmuch as the Holy Spirit is evermore in Scripture
set forth as the Person who worketh in us to will and to do of
His own good pleasure. we hold it to be a legitimate inference
that He must do something more for us than the mere making
of us willing, and that therefore there must be another thing
besides want of will in a sinner-there must be absolute and
actual want of power.

Now, before I leave this statement, let me address myself to
vou for a moment. I am often charged with preaching doc
trines that may do a great deal of hurt. Well. I shall not deny
the charge. for I am not careful to answer in this matter. I have
my witnesses here present to prove that the things which I
have preached have done a great deal of hurt, but they have
not done hurt either to morality or to God's church: the hurt
has been on the side of Satan. There are not ones or twos. but
many hundreds who this morning rejoice that they have been
brought near to God; from having been profane Sabbath
breakers. drunkards, or worldly persons. they have been
brought to know and love the Lord Jesus Ouist; and if this be
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any hurt, may God of His infinite mercy send us a thousand
times as much. But further, what truth is there in the world
which will not hurt a man who chooses to make hurt of it?
You who preach general redemption, are very fond of pro
claiming the great truth of God's mercy to the last moment.
But how dare you preach that? Many people make hurt of it
by putting off the day of grace, and thinking that the last hour
may do as well as the first. Why, if we never preached any
thing which man could misuse, and abuse, we must hold our
tongues forever.

MANY THINGS YOU CAN DO

Still says one, 'Well, then, if I cannot save myself, and
cannot come to Christ, I must sit still and do nothing'. If men
do say so, on their own heads shall be their doom. We have
very plainly told you that there are many things you can do.
To be found continually in the house of God is in your power;
to study the Word of God with diligence is in your power; to
renounce your outward sin, to forsake the vices in which you
indulge, to make your life honest, sober, and righteous, is in
your power. For this you need no help from the Holy Spirit;
all this you can do yourself; but to come to Christ truly is not
in your power, until you are renewed by the Holy Ghost. But
mark you, your want of power is no excuse, seeing that you
have no desire to come, and are living in wilful rebellion
against God. Your want of power lies mainly in the obstinacy
of nature. Suppose a liar says that it is not in his power to
speak the truth, that he has been a liar so long, that he cannot
leave it off; is that an excuse for him? Suppose a man who has
long indulged in lust should tell you that he finds his lusts have
so girt about him like a great iron net that he cannot get rid
of them, would you take that as an excuse? Truly it is none at
all. If a drunkard has become so foully a drunkard, that he
finds it impossible to pass a public-house without stepping in,
do you therefore excuse him? No, because his inability to
reform lies in his nature, which he has no desire to restrain
or conquer. The thing that is done, and the thing that causes
the thing that is done, being both from the root of sin, are two
evils which cannot excuse each other. What though the
Ethiopian cannot change his skin, nor the leopard his spots?
It is because you have learned to do evil that you cannot now
learn to do well; and instead, therefore, of letting you sit down
to excuse yourselves, let me put a thunderbolt beneath the
seat of your sloth, that you may be startled by it and aroused.
Remember, that to sit still is to be damned to all eternity.
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Oh! that God the Holy Spirit might make use of this truth in
a very different manner! Before I have done I trust that I
shall be enabled to show you how it is that this truth, which
apparently condemns men and shuts them out, is, after all, the
great truth, which has been blessed to the conversion of men.

THE FATHER'S DRAWINGS

n. Our second point is THE FATHER'S DRAWINGS. 'No man
can come to me, except the Father which hath sent me draw
him.' How then does the Father draw men? Arminian divines
generally say that God draws men by the preaching of the
gospel. Very true; the preaching of the gospel is the instru
ment of drawing men, but there must be something more than
this. Let me ask to whom did Christ address these words?
Why, to the people of Capernaum, where He had often
preached, where He had uttered mournfully and plaintively
the woes of the law and the invitations of the gospel. In that
city He had done many mighty works and worked many
miracles. In fact, such teaching and such miraculous attesta
tion had He given to them, that He declared that Tyre and
Sidon would have repented long ago in sackcloth and ashes, if
they had been blessed with such privileges. Now, if the preach
ing of Christ Himself did not avail to the enabling these men
to come to Christ, it cannot be possible that all that was
intended by the drawing of the Father was simply preaching.
No, brethren, you must note again, He does not say no man
can come except the minister draw him, but except the Father
draw him.

Now there is such a thing as being drawn by the gospel, and
drawn by the minister, without being drawn by God. Clearly,
it is a divine drawing that is meant, a drawing by the Most
High God-the First Person of the most glorious Trinity
sending out the Third Person, the Holy Spirit, to induce men
to come to Christ. Another person turns round and says with
a sneer, 'Then do you think that Christ drags men to Himself.
seeing that they are unwilling?' I remember meeting once with
a man who said to me, 'Sir, you preach that O1rist takes
people by the hair of their heads, and drags them to Himself'.
I asked him whether he could refer to the date of the sermon
wherein I preached that extraordinary doctrine, for if he could,
I should be very obliged. However, he could not. But said I,
while Christ does not drag people to Himself by the hair of
their heads, I believe that He draws them by the heart quite
as powerfully as your caricature would suggest. Mark that in
the Father's drawing there is no compulsion whatever; Christ
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never compelled any man to come to Him against his will. If
a man be unwilling to be saved, Christ does not save him
against his will. How, then, does the Holy Spirit draw him?
Why, by making him willing. It is true He does not use 'moral
suasion'; He knows a nearer method of reaching the heart. He
goes to the secret fountain of the heart, and He knows how, by
some mysterious operation, to turn the will in an opposite
direction, so that, as Ralph Erskine paradoxically puts it, the
man is saved 'with full consent against his will'; that is, against
his old will he is saved. But he is saved with full consent, for
he is made willing in the day of God's power. Do not imagine
that any man will go to heaven kicking and struggling all the
way against the hand that draws him. Do not conceive that
any man will be plunged in the bath of a Saviour's blood while
he is striving to run away from the Saviour. Oh, no. It is quite
true that first of all man is unwilling to be saved. When the
Holy Spirit hath put his influence into the heart, the text is
fulfilled-'draw me and I will run after thee'. We follow on
while He draws us, glad to obey the voice which once we had
despised. But the gist of the matter lies in the turning of the
will. How that is done no flesh knoweth; it is one of those
mysteries that is clearly perceived as a fact, but the cause of
which no tongue can tell, and no heart can guess.

The apparent way, however, in which the Holy Spirit
operates, we can tell. The first thing the Holy Spirit does when
He comes into a man's heart is this: He finds him with a very
good opinion of himself; and there is nothing which prevents a
man coming to Christ like a good opinion of himself. Why,
says man, 'I don't want to come to Christ. I have as good a
righteousness as anybody can desire. I feel 1 can walk into
heaven on my own rights'. The Holy Spirit lays bare his heart,
lets him see the loathsome cancer that is there eating away his
life, uncovers to him all the blackness and defilement of that
sink of hell, the human heart, and then the man stands aghast.
'I never thought 1 was like this. Oh! those sins 1 thought were
little, have swelled out to an immense stature. What 1 thought
was a molehill has grown into a mountain; it was but the
hyssop on the wall before, but now it has become a cedar of
Lebanon. 'Oh,' saith the man within himself, 'I will try and
reform; 1 will do good deeds enough to wash these black deeds
out.' Then comes the Holy Spirit and shows him that he
cannot do this, takes away all his fancied power and strength,
so that the man falls down on his knees in agony and cries,
'Oh! once 1 thought 1 could save myself by my good works,
but now 1 find that
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Could my tears forever flow,
Could my zeal no respite know,
All for sin could not atone,
Thou must save and Thou alone.'

Then the heart sinks, and the man is ready to despair. And
saith he, 'I can never be saved. Nothing can save me'.

Then comes the Holy Spirit, and shows the sinner the cross
of Christ, gives him eyes anointed with heavenly eye-salve, and
says, 'Look to yonder cross, that Man died to save sinners; you
feel that you are a sinner; He died to save you'. And He
enables the heart to believe, and to come to Christ. And when
it comes to Christ, by this sweet drawing of the Spirit, it finds
'a peace with God which passeth all understanding, which
keeps his heart and mind through Jesus Christ our Lord'.
Now, you will plainly perceive that all this may be done
without any compulsion. Man is as much drawn willingly, as
if he were not drawn at all; and he comes to Christ with full
consent, with as full a consent as if no secret influence had
ever been exercised in his heart. But that influence must be
exercised, or else there never has been and there never win be,
any man who either can or will come to the Lord Jesus Christ.

A HOUSE ON SAND

Ill. And, now, we gather up our ends, and conclude by trying
to make a practical application of the doctrine; and we trust
a comfortable one. 'Well,' says one, 'if what this man preaches
be true, what is to become of my religion? for do you know
1 have been a long while trying, and 1 do not like to hear you
say a man cannot save himself. 1 believe he can, and 1 mean to
persevere; but if I am to believe what you say, I must give it
all up and begin again.' My dear friends, it will be a very
happy thing if you do. Do not think that 1 shall be at all
alarmed if you do so. Remember, what you are doing is
building your house upon the sand, and it is but an act of
charity if I can shake it a little for you. Let me assure you, in
God's name, if your religion has no better foundation than
your own strength, it will not stand you at the bar of God.
Nothing will last to eternity, but that which came from eternity.
Unless the everlasting God has done a good work in your
heart, all you may have done must be unravelled at the last
day of account. It is all in vain for you to be a church-goer
or chapel-goer, a good keeper of the Sabbath, an observer of
your prayers; it is all in vain for you to be honest to your
neighbours and reputable in your conversation, if you hope to
be saved by these things, it is all in vain for you to trust in
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them. Go on; be as honest as you like, keep the Sabbath
perpetually, be as holy as you can. I would not dissuade you
from these things. God forbid; grow in them, but oh, do not
trust in them, for if you rely upon these things you will find
they will fail you when most you need them. And if there be
anything else that you have found yourself able to do un
assisted by divine grace, the sooner you can get rid of the
hope that has been engendered by it the better for you, for it
is a foul delusion to rely upon anything that flesh can do.
A spiritual heaven must be inhabited by spiritual men, and
preparation for it must be wrought by the Spirit of God.

'Well,' cries another, 'I have been sitting under a ministry
where I have been told that I could, at my own option, repent
and believe, and the consequence is, that I have been putting it
off from day to day. I thought I could come one day as well
as another; that I had only to say, 'Lord, have mercy upon me',
and then I should be saved. Now you have taken all this hope
away from me, sir; I feel amazement and horror taking hold
upon me.' Again, I say, 'My dear friend, I am very glad of it.
This was the effect which I hoped to produce. I pray that you
may feel this a great deal more. When you have no hope of
saving yourself, I shall have hope that God has begun to save
you. As soon as you say, 'Oh, I cannot come to Christ. Lord,
draw me, help me', I shall rejoice over you. He who has got
a will, though he has not power, has grace begun in his heart,
and God will not leave him until the work is finished.

IN TIJE HAND OF GOD

But, careless sinner, learn that thy salvation now hangs in
God's hand. Oh, remember thou art entirely in the hand of
God. Thou hast sinned against Him, and if He wills to damn
thee, damned thou art. Thou canst not resist His will nor
thwart His purpose. Thou hast deserved His wrath, and if He
chooses to pour the full shower of that wrath upon thy head,
thou canst do nothing to avert it. If, on the other hand, He
chooses to save thee, He is able to save thee to the very utter
most. But thou liest as much in His hand as the summer's
moth beneath thine own finger. He is the God whom thou art
grieving every day. Doth it not make thee tremble to think
that thy eternal destiny now hangs upon the will of Him whom
thou hast angered and incensed? Does not this make thy
knees knock together. and th ' blood curdle? If it does so I
rejoice, inasmuch as this may be the first effect of the Spirit's
drawing in thy soul. Oh, tremble to think that the God whom
thou hast angered, is the God upon whom thy salvation or thy
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condemnation entirely depends. Tremble and 'kiss the Son
lest He be angry, and ye perish from the way while His wrath
is kindled but a little'.

Now, the comfortable reflection is this: Some of you this
morning are conscious that you are coming to Christ. Have
you not begun to weep the penitential tear? Did not your
closet witness your prayerful preparation for the hearing of the
Word of God? And during the service of this morning has not
your heart said within you, 'Lord, save me, or 1 perish, for
save myself 1 cannot?' And could you not now stand up in
your seat and sing,

'Oh, sovereign grace, my heart subdue
1 would be led in triumph, too,
A willing captive of my Lord,
To sing the triumph of His Word'?

And have 1 not myself heard you say in your heart-'Jesus.
Jesus, my whole trust is in Thee; 1 know that no righteousness
of my own can save me, but only Thou, 0 Christ-sink or
swim, cast myself on Thee'? 0, my brother, thou art drawn by
the Father, for thou couldst not have come unless He had
drawn thee. Sweet thought! And if He has drawn thee, dost
thou know what is the delightful inference? Let me repeat one
text, and may that comfort thee: 'The Lord hath appeared of
old unto me, saying, '1 have loved thee with an everlasting
love: therefore with loving kindness have 1 drawn thee'. Yes,
my poor weeping brother, inasmuch as thou art now coming
to Christ, God has drawn thee; and inasmuch as He has drawn
thee, it is a proof that He has loved thee from before the
foundation of the world. Let thy heart leap within thee. thou
art one of His. Th name was written on the Saviour's hands
when they were nailed to the accursed tree. Thy name glitters
on the breast-plate of the great High Priest today; ay, and it
was there before the day-star knew its' place, or planets ran
their round. Rejoice in the Lord ye that have come to Christ,
and shout for joy all ye that have been drawn of the Father.
For this is your proof, your solemn testimony, that you from
among men have been chosen in eternal election, and that you
shall be kept by the power of God, through faith, unto the
salvation which is ready to be revealed.
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Doctrinal Definitions
PAUL TUCKER

SANCTIFICATION IV
Turn to Romans 12: 1, 2. We shall be considering the

aspect of personal surrender. Whereas sanctification is some
thing God reckons to us in Christ, we are not really and truly
sanctified until our whole life has been yielded up and sur
rendered to the Lord Jesus Christ. There are different terms
used in the Bible for this act of personal surrender. In the Old
Testament there are two terms in particular-consecration and
dedication. See 1 Chronicles 29 : 5 Oatter part). The word
'consecrate' here means 'to fill the hand'. We are not to come
empty-handed to God, but to fill the hand, and bring all that
we have, all that we are, all that we hope to be and to offer it
to the Lord. See also 2 Chronicles 7 : 5, 9. The word "dedica
tion' there means 'to press down'. It suggests a pressure upon
the spirit, that one cannot withhold anything from God.

In the New Testament we find two other expressions, one of
them is 'to yield yourself'. See Romans 6 : 13, 16. 'To yield'
there simply means 'to submit, to surrender'. The other term
used is that of 'presenting oneself to God'. See Romans 12: 1.
We can never divorce doctrine from life and duty, because all
that Paul has to say here about being a surrendered person is
based upon the great exposition that he has given in the earlier
chapters. Some people are not interested in doctrine. Doctrine
simply means teaching, and we have to be taught in the faith
in order to be built up on our most holy faith. So the word of
Christ must dwell in our hearts richly if we are going to bring
forth the fruit of a holy life, and therefore holiness does in one
sense depend upon knowledge.
Now I want us to look at some key words Paul uses concerning
personal surrender in this remarkable passage in Romans 12.

1. PRESENT. This word involves several meanings, several
ideas.
1. The background of the word. In the Greek it is a com
pound word and literally means 'to stand alongside'. Seamen
use this term, they talk about a launch coming alongside, or
standing alongside. It suggests to us that if we really are
yielded to the Lord Jesus Christ we shall always be alongside,
we shall always be at His disposal. It is not for us to appoint
ourselves to service, it is for us to be alongside, to be at the
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disposal of the Lord Jesus Christ to take us and use us as He
will.
2. Theologically the word is associated with sacrifice. This
comes from the Old Testament when the offerer would present
his offering at the door of the Tabernacle to the priest. He
could not sacrifice that offering, he could only present it. The
priest would sacrifice it. Compare 'present' in Luke 2 : 22
with 'offer', verse 24.

3. It is connected with a court of law. See 2 Timothy 4: 17.
Revised Version puts it '... the Lord stood by me'; the word
is exactly the same as the word we are now considering. The
Lord presented Himself, and the Lord was there to strengthen
him. The margin of the Revised Version says 'the Lord stood
by that I might powerfully preach'.
4. It is translated 'provide'. See Acts 23 : 24.

5. Now bring together those four meanings. If I am really
yielded to the Lord Jesus Christ I am alongside, ready at His
disposal for Him to use as He chooses and pleases. Then I am
ready for sacrifice. I am ready to take up the cross daily and
follow Him. Then I am ready to defend those who are weaker
than myself. I am ready also to stand for the defence of the
Gospel if that should be necessary. Finally, the fact that this
word is connected with burden-bearing means that I am pre
pared to take upon me those burdens that may be laid upon
me by the Lord as a disciple of His.

11. BODY. He does not say here 'present your soul', though
the soul is included.

1. Why does he speak of the body? I think for several reasons.
(a) There are many Christian people who seem to imagine that
if they commit their soul to God for salvation, then they can
keep their body for themselves. Paul uses this term 'body'
because he wants us to understand that jn this matter of sur
render it is the whole personality, the whole being, that is on
the altar. This body is the temple of the soul, of the appetites.
the affections, the mind and the will, even more than that if I
am a child of God, this body is the temple of the Holy Spirit.
And because the soul, mind, affections, will and conscience are
expressed through the body it is vital that the body should be
consecrated to the Lord Jesus Christ. Because we all know
that the body can be used for good and it can be used for evil.
The apostle Paul works that out in Romans 6. The Bible ne er
minimises the body.
(b) The greatest dignity that has ever been set upon the body
is the fact that the Lord Jesus Christ Himself took a body, that
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'the Word was made flesh'. And Paul has a lot to say about
this. See 1 Corinthians 6 : 15-20. The proof of the value of the
body is seen in this, that God who raised up the Lord Jesus
from the dead, bodily and physically, is one day going to raise
us from the dead bodily and physically and give us a new
body.

2. What does Paul tell us about this body?
(a) It is to be affered to the Lord as a sacrifice. It is to be

a living sacrifice. Paul is here contrasting the sacrifice of the
believer with the sacrifice of animals under the old order. The
lamb or the goat was brought to the priest, was slain and then
placed upon the altar. The burnt offering was utterly and
completely consumed. It was a dead sacrifice. The believer is
to present his body as a living sacrifice unto God. Until our
Lord Jesus came, there was the constant offering of sacrifices
upon the brazen altar, but when He came He was the 'one
sacrifice for sins for ever'. He died unto sin once and now He
lives eternally unto God, and we in Him have died, in Him we
have been raised, and we are to yield ourselves unto God and
our members as instruments of righteousness unto Him as those
who are alive from the dead. We sometimes speak of dying
for the Lord Jesus Christ, and it may be that some of us may
be called upon to lay down our lives for this Gospel and for
this Book. But to live for Jesus Christ in a God-denying world,
when everything goes against you, when circumstances are
difficult, when you could almost pray for deliverance through
physical death, that needs grace too.

(b) This sacrifice is to be a holy sacrifice. Again the thought
is the ceremonial conditions binding upon the offerers who
brought sacrifices into the Tabernacle and the Temple. God
laid down conditions about those sacrifices. They had to be
without blemish, they had to be physically and ceremonially
clean. We have to be morally cle~n, and spiritually whole.
That is why we must take care of our bodies. Compare
Malachi 1 : 18. Somehow we seem to think that anything will
do for God, but it won't.
(c) This sacrifice is to be acceptable. The word here is 'well
pleasing'. That is a satisfying offering, something that God
(may I say it reverently) enjoys. We are so concerned with what
God can give to us but not so much with what we can give to the
Lord. But the true surrender of a believer is something that is
well pleasing to God. Sanctification is primarily Godward. It is
not that I consecrate myself to a cause, that I dedicate myself
to some particular job of work, not even that I commit myself
to the Church, but to be 'a living sacrifice, wholly acceptable
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unto God'. The other things will fall into line afterwards. God
deliver us from making our department or our piece of service
an end in itself. It rather should be something that springs out
of our devotion, loyalty and obedience to the Lord.

3. What is it that makes the offering vi ourselves acceptable
to God? Well, nothing of ourselves, because we are totally
unworthy, but we can offer ourselves to God through the
merits of our great High Priest and through the cleansing
power of the Holy Spirit. See Hebrews 13 : 15.

Ill. WORLD. See verse 2. This word 'world' here has
nothing to do with the world of nature nor has it anything to
do with people as such in the world. It is a moral term, and it
means the age in which we live. It is the world of the unre
generate. It is a world that is self-centred, that is Satan
controlled. And Paul tells us two things about this world.
1, It is evil as to its nature. See Galatians 1 : 4. 2, As to its
duration, it is temporary. See 1 Corinthians 7 : 31 and 1 John
2: 17.

Now the believer sustains a very definite relationship to this
world; he finds himself in it although he is not supposed to be
of it. 'Be not conformed to this world.' And the word 'con
form' has to do with a mould. J. B. PhilIips puts it like this:
'Don't let the world around you squeeze you into its own
mould'. Unless we are at white heat with love to Jesus Christ,
if we are cooling off, then sooner or later we are going to take
on the mould and the shape of the world. But we are not to
allow the world to impress us, we are here to impress the
world. Now be not moulded according to this world, 'but be
ye transformed'. This is a very arresting word. It comes on
three occasions only in the Bible, in the New Testament. The
word is 'metamorphoo' and it means 'a complete and radical
change that becomes apparent and obvious'. It is the word
used of the Lord Jesus Christ on the Mount when He was
'transfigured'. It is used in 2 Corinthians 3 : 18, '... are
changed .. .' So if we are really yielded to the Lord Jesus
Christ other people ought to be able to see it, not only in our
profession but in our everyday conduct. It starts within. It
was within so far as the Lord Jesus Christ was concerned. It
was an outshining of something that was inherent. And simi
larly for the believer, not in the same kind of way but to a
certain extent, this renewal begins in the realm of the mind.
There is a change of disposition, of outlook, interest, desires.
The mind of Christ is mine. There will be no body upon the

Concluded on page 576
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Exposition of the Gospel accOI'ding to John. George Hutche
son. Banner of Truth, 439 pp, £1.80.

During the politically unstable days of mid-seventeenth
century Scotland David Dickson of Irvine conceived a scheme
whereby the religious stability of the people might be preserved
and strengthened. It was his idea to place in the hands of
ordinary folk commentaries on various books of the Bible
and the series of expositions that he wrote or caused to be
written has been described by Principal John Macleod as 'as
valuable a legacy of practical exegesis as has come down from
the Puritan age'.

Dr. James Walker wrote: 'His plan was to assign particular
books to men competent for the work and to him we owe it
that we have Fergusson on the Epistles; Hutcheson on the
Minor Prophets, Job and the Gospel of John, and Durham on
the Song and the Book of Revelation. Dickson himself put his
hand to the work. We have his English Notes on Matthew
and the Epistle to the Hebrews. His exposition of the Psalms
is not unknown to Christian readers still, and besides, we have
from him annotations in Latin on the whole of the Epistles.'
Dr. Macleod summed it up thus: 'The Church is debtor to
David Dickson for initiating and giving an impetus to this
exegetical and expository movement which was meant to
bring to the common man in the pew and at the hearth the ripe
fruit of academic work so that in the best sense the learning of
the study might be made popular. The ages that have followed
him have been enriched with so many treasures of sound and
wise and gracious teaching.'

A glance at 'Commenting and Commentaries' will show
what value C. H. Spurgeon placed on the entire series, giving
as he did unstinted praise and hearty recommendation to each
individual volume.

The Banner has already produced Dickson on ,the Psalms,
and now that it has given us Hutcheson on John we have the
work of one who has been described as 'a great preacher and
an able exegete'.

Hutcheson was ejected in 1662, but later was enabled to
preach as an 'indulged minister' in Dickson's old charge at
Irvine. It was during his ministry there that he wrote his
commentary on the 130th Psalm.



576 The Gospel Magazine

In this work on the fourth Gospel, Hutcheson first of all
summarises a chapter and expounds short sections (usually no
more than two or three verses) before drawing out the leading
doctrines. Those who have used the work in the past will no
doubt understand why it has always been regarded as a classic
and preachers today, wearied with the masses of critical
material pouring from the printing presses each year, will
learn to turn to Hutcheson's book described by Spurgeon a~

'Excellent; Beyond all praise. It is a full-stored treasury 01

sound theology, holy thought and marrowy doctrine'.

ROBERT RODGERS.

DOCTRINAL DEFINITIONS-concluded from page 574
altar, no consecrated personality at all unless this miracle
begins in the realm of the mind, in the realm of our thought
life. 'For as a man thinketh in his heart, so is he.'

IV. PROVE. Now to prove here means really to experience.
Not to talk about it but to enter into a definite experience of
God. Now God says to us through His Word: 'Until you
know this yielded life you are not going to prove experientiaJly
what is that good and acceptable and perfect will of God'.
God's will can be good, it can be perfect, and yet it can still
be unacceptable to us. Notice the word acceptable comes twice
in these verses. God's will will never be acceptable to you or
to me until we have made the acceptable sacrifice and offered
ourselves unreservedly to Him.

The great God of heaven and earth hath sovereignly com
manded all who see their need of relief, to betake themselves
unto Christ Jesus, and to close cordially with God's device of
saving sinners by Him, laying aside all objections and excuses,
as they shall be answerable unto Him in the day He shall judge
the quick and the dead.-WILLIAM GUTIIRIE.

Though the Gospel is capable of doctrinal exposition,
though it is eminently fertile in moral results, yet its substance
is neither a dogmatic system nor an ethical code, but a Person
and a Life.-BIsHoP LIGHTFOOT.

The Jews' frontispiece to their great Bible is that saying of
Jacob upon the vision of God that he had at Bethel, 'How
dreadful is this place! This is none other but the house of God
and this is the gate of heaven'. So ought we to look upon the
Word, with a holy awe and reverence of the presence of God
in it.-JOHN OwEN.


