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SYSTEMATIC EXPOSITORY PREACHING

"The Church of England needed to get back to expository

preaching, a preaching that was systematic, positive, and full-orbed"

-so has spoken Dr. F. D. Coggan, Bishop of Bradford, who has
just been nominated by the Queen for election as Archbishop of
York. We quote from the account of the recent Islington Clerical

Conference as given in The English Churchman (Jan. 20th, 1961).

Expository preaching is preaching of the most sure and the most
useful kind, but it is little used today, if we are to judge by the
generality of churches. Lip-service is often paid to it, but sermons
continue to be largely the thoughts and ideas of the preacher, rather

than the Word of God.

In this connection we recently came across the very interesting

and helpful remarks of Dean Close (1865) on EXPOSITORY
PREACHING, which he declared to be "a most important branch of
our ministry."
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He certainly set the example in his lengthened ministry. He
wrote:

"Having travelled twice through the entire Old Testament
Histories, and also twice through a harmony of the New Testa
ment story, having expounded the Book of Psalms twice, and
the Prophet Isaiah, the Gospel of St. John, the Acts· of the
Apostles, once, besides courses through the Articles of the
Church of England, the daily, and most of the Occasional
Offices, I feel somewhat qualified to speak of the difficulties
and the advantages of such methods of teaching."

He felt that the traversing of so large a breadth of the surface of
Scripture was invaluable. It kept the people together. It maintained
much interest. It brought before the people "a variety of practical
topics which otherwise never would have been selected for special
consideration.

For this he employed a simpler mode of explanation and applica
tion; yet he deprecated "the desultory talk, sometimes dignified with
the term exposition." He added: "It was not merely the preaching
of the Gospel by the apostles themselves which converted the ancient
pagan world, but its preaching 'with the Holy Ghost sent down from
heaven'."

Of Old Testament biography, so very interesting and profitable,
he said that we should "never forget that the original pictures are
drawn by Him who reads the heart and that we are not therefore
at liberty to criticise or judge as we might do when dealing with
uninspired biography." Where "circumstances of human atrocity
were recorded in the sacred pages, which it is manifestly indecorous
to repeat in the congregation," it was better to refer to them as
deplorable exhibitions of man's depravity without entering into
details, "always indicating the fidelity of God's Word in recording
them and showing the necessity of such testimonies to the radical
corruption of human nature."

He concluded:
"What profound study; what constant meditation and searching

of God's Word; what large and comprehensive views of the
revelation of God as a whole; what deep personal application
of truth in all its power, fulness, and sweetness to the soul;
what intimate communion and near walking with God are
needful for him who would suitably nourish up the people in
word and doctrine, commending to them God's truth by the
holiness, spirituality, and consistency of his life."
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OR, WORDS OF SPIRITUAL CAUTION, COUNSEL, AND COMFORT

" Who comforteth us in all our tribulations, that we may be able to comfort
them which are in any trouble, by the comfort wherewith we ourselves are

comforted of God."-2 CORINTHIANS i. 4.

PARABLE OF THE SOWER

"When anyone heareth the word of the kingdom, and under
standeth it not, then cometh the wicked one', and catcheth away
that which was sown in his heart. This is he which received
seed by the wayside."-MATTHEW 13: 19.

SOME years alSo we /Save an outline study of the Parable of the Sower
(February, 1953). On this occasion we desire to enter a little more
into the parable, /SivinR perhaps closer attention to the seed sown
by the wayside.

It is now, or soon will be, the main time of seed-sowing in
England. Preparations are goin/S on all around us. Seed-beds are
being prepared. Seed catalogues, beautifully illustrated, are being
offered to all and sundry. It is thus perhaps fitting that we turn to
the explanations of the Parable of the Sower, given in Matthew
13 : 18-23 and in the parallels Mark 4: 14-20 and Luke 8 : 11-15.

The Lord Jesus had gDne "throuRhout every city and village,
preaching and shewing the glad tidings of the kingdom of God"
(Luke 8 : 1). The twelve had been with Him, and there were also
certain women with them, amonR whom three are mentioned by
name, "and many others." Evidently there was quite a large com
pany engaged in the work. Then, when He began again to teach by
the sea side, great multitudes were gathered unto Him. He, there
fore, entered a boat, and sat and taught them from it. He taught
in parables, among which the Parable of the Sower seems to have
been outstanding.

THE PARABLE

The sower, He said, went forth to sow. Some seeds fell by the
wayside on the hard paths; some fell on rocky places in shallow soil,
with hard rock underneath; some fell among thorns, which grew
and chocked the growth of the seeds. All these brought forth no
fruit. Other seeds, however, fell upon good ground-they sprang up
and brought forth fruit, though in differing quantities.

THE SOWER

Who is the sower? We think of the Lord Jesus or His chosen
apostles or His disciples. Today we think of any faithful and true
Minister of God's Word or of a teacher in a Sunday School, or of
any of His born-again people who in various ways speak, or distri
bute, God's Word.



52 The Gospel Magazine

THE SEED

What is the seed? "The sower soweth the Word" (Mark 4: 14).
"The seed is the Word of God" (Luke 8 : 11). When some professin?;
desciples left Jesus, He asked His chosen apostles, "Will ye also ?;o
away?" Peter answered, "Lord, to whom can we go? Thou hast
the words of eternal life, and be believe and are sure that Thou art
that Christ, the Son of the livin?; God" (John 6: 66-69). The seed
is the true preaching of the Lord Jesus Christ. We very much liked
the words of Dr. Doudney (quoted in our last issue) when he wrote
of the church which he had been instrumental in building: "Will
CHRIST be the Alpha and Omega of the salvation that will be pro
claimed there? Will Jesus, in His glorious Person, character, and
offices be the one wand theme of the preacher?" So it might be
asked of all places of worship. May the answer of Paul be increas
ingly said: "We preach Christ crucified ... Christ the power of God
and the wisdom of God."

I.-THE UNRETENTIVE HEARER

"The seeds which fell by the wayside"-the Lord Jesus explained:
"When anyone heareth the word of the kin?;dom, and under
standeth it not, then cometh the wicked one and catcheth away
that which was sown in his heart" (Matthew 13: 19).

As recorded in Mark it is :
"And these are they by the wayside, where the word is sown; but
when they have heard, Satan cometh immediately, and taketh
away the word that was sown in their hearts" (Mark 4: 15).

As recorded in Luke:
"Those by the wayside are they that hear; then cometh the devil,
and taketh away the word out of their hearts. lest they should
believe and be saved" (Luke 8: 12).

The persons described are not opposed to hearing the Word. As it
were, they come to church and hear the Word. But they are
inattentive-their attention is not fixed. They are careless, indiffer
ent, and unconcerned. The devil has many means of distracting
their attention during public worship and of making the ministry of
the Word unfruitful in them. James, in his Epistle, referred to a
man beholding his natural face in a glass, "he beholdeth himself, and
goeth his way, and straig-htway forgetteth what manner of man he
was" (James 1 : 23, 24).

The Lord Jesus once raised the question:
"Whereunto then shall I liken the men of this generation? and
to what are they like?" (Luke 7: 31).

In answer, He referred to children playing games with one another
in the market place. "We have piped unto you," they said, "and ye
have not danced." Or again, with another side of the game: "We
have mourned to you, and ye have not wept" (Luke 7 : 32). It was
all barren of result.

~
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As we have said, the devil has many means of which he makes use
to catch away the seed. Sometimes he diverts the attention; some
times he induces the spirit of slumber; sometimes he raises prejudice
with the result of closed ears. Sometimes he raises a spirit of dislike
to, and aversion from, the truths spoken-"they are foolishness" is
the thought of the natural man. "You will look a fool if you give
up your companions," the tempter suggests; or he keeps his victims
from any remembrance or recollection of the word spoken. By
various means "he taketh away the word that was sown in their
hearts."

Even the child of God has often to lament before God his un
profitableness in the time of worship:

Long have we heard the joyful sound
Of Thy salvation, Lord;

But still how weak Qlur faith is found,
And knowledge of Thy Word!

Oft we frequent Thy holy place,
And hear almost in vain:

How small a portion of Thy ,grace
Do our false hearts retain!

How cold and feeble is our love!
How negligent our fear!

How low our hopes of joys above!
How few affections there!

Well might he pray:
Great God! Thy sovereign power impart

To give Thy Word success:
Write Thy Salvation on our heart,

And make us learn Thy grace.
Dr. lsaac Watts, 1709.

n.-THE ENTHUSIASTIC HEARER

"The seeds which fell ufJOn stO'ny ground"'-the Lord Jesus
explained:

"They on the rock are they, which when they hear, receive the
word with joy; and these have no root, which for a while
believe, and in time of temptation fall away" (Luke 8 : 13).

These, "when they have heard the word, immediately receive it with
gladness" (Mark 4: 16). They are thrilled with the new ideas or
with the preacher or perhaps with the "big crowd" or the "bright
singing."

But they have "no root," "nO' depth of soil." They endure for a
while, but in a time of testing they fall away. How often we see this
today! The Lord Jesus, when confronted with a hasty volunteer,
would often give a decided check-"Foxes have holes, and birds of
the air have nest; but the Son of Man have not where to lay His
head."
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lIlo-THE WORLDLY HEARER

"They that fell among thorns"-the Lord Jesus explained:
"And they that fell among thorns are they, which when they

have heard, go forth, and are chocked with cares and riches alld
pleasures of this life, and bring no fruit to perfection" (Luke
8: 14).

Or, as it is put in Mark:
"And these are they which are sown among thorns: such as hear

the word, and the cares of this world, and the deceitfulness of
riches, and the lusts (desires, longings) of other things entering
in, choke the word, and it becometh unfruitful" (Mark
4: 18, 19).

How sad it is to see such drawn away by the lure and love of this
present age. They are anxious to "get on" or to "be rich," and
"other things" draw them away.

IV.

"Other seeds fell on good ground"-the Lord Jesus explained:
"But that on the good ground are they, which in an honest and
good heart, having heard the word, kept it, and bring forth
fruit with patience" (Luke 8 : 15).

They hear the word, and understand it. The Lord has opened their
heart-as He did with Lydia (Acts 16: 14)-so that they attend to
the things spoken by the Lord's messengers. They bring forth fruit
"with patience (endurance)"-they endure. It may also be noted
that they are not all equally fruitful ("some a hundred-fold, some
sixty-fold, some thirty-fold"). Also, the seed will grow secretly
(Mark 4: 26-29)-"the seed springs and grows up the sower knows
not how." See especially John 3 : 8 for the sovereign work of God
the Holy Spirit.

Of this Whitefield said:
"The author of this conversion is the Holy Ghost: it is not their

own free will; it is not moral suasion; nothing short of the
influence of the Spirit of the living God can effect this change
in our hearts... .It will be soon found out whether Christ is
formed in the heart. There will be new principles, new ways,
new company, new works. There will be a thorough change in
the heart and life. This is conversion: at first it begins with
terror and legal sorrow, afterwards it leads to joyfulness; first
we work for spiritual life, afterwards from it; first we are in
bondage, afterwards we receive the Spirit of adoption to long
and thirst for God, because He has been pleased to let us know
that He will take us to heaven." (Sermon on Repentance and
Conversion).

These are solemn truths. To which of the four classes do we
belong?

W.D.S.
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The year 1960 did not close without witnessing the lamentable
spectacle of the leading ecclesiastical figure in England, the
ARCHBISHOP OF CANTERBURY, paying- a visit to the Pope of Rome.
Such a meeting has been unknown since the Reformation, and we
think that the implications to Protestantism are most grave. As
writes the editor of The English Churchman, page 6, December
16th: "The visit to Rome of the Archbishop of Canterbury will no
doubt have made some people think-and that is always a good
thing if it causes them really to seek spiritual and historical truth.
We say 'spiritual and historical' because they are not unconnected.
History is 'a cordial for drooping spirits,' and the true Protestant
believer has nothing to fear from examination of its pages, any more
than he has from examination of the Scriptures."

TESTIMONIES OF FORMER ARCHBISHOPS OF CANTERBURY

It is a refreshing contrast to refer to former Archbishops, in their
attitude to Rome. We will quote from three eminent Christians who
occupied that position: Thomas Cranmer (1489-1556); Edmund
Grindal (1519-1583); and George Abbot (1562-1633).

CRANMER
Hear what Cranmer said, before the popish Commission at

Oxford-behold the grace of God in, and towards the good con
fessor and martyr, to the utter confusion of the enemies of truth!

"And now," spake Cranmer, "forasmuch as I am come to the
last end of my life, whereupon hangeth all my past life, and
all my life to come, either to live with my Master Christ for ever
in joy, or else to be in pain for ever with wicked devils in
hell. . . . I shall therefore declare unto you my very faith how
I believe, without any colour or dissimulation; for now is no
time to dissemble, whatsover I have said or written in time past.

"First, I believe in God the Father Almighty, Maker of heaven
and earth, etc. And I believe every article of the catholic faith,
every word and sentence taught by our Saviour Jesus Christ, His
apostles and prophets, in the New and Old Testament.

"And now I come to the great thing, which so much troubleth
my conscience, more than anything that ever I did or said in my
whole life, and that is the setting abroad of a writing contrary
ro the truth; which now here I renounce and refuse, as things
written with my hand, contrary to the truth which I thought in
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my heart, and written for fear of death, and to save my likit
might be; and that is, all such bills and papers which I haw
written or signed in my hand since my degradation; whereill
I have written many things untrue. And forasmuch as my hand
offended, writing contrary to my heart, my hand shall first be
punished therefor; for, may I came to the fire, it shall be first
burned.

"And as for the Pope, I refuse him, as Christ's enemy and
Antichrist, with all his false doctrine.

"And as for the sacrament, I believe as I have taught in my
book against the Bishop of Winchester, the which my book teach
eth so true a doctrine of the sacrament that it shall stand at the
last day before the judgment of God, where the papistical
doctrine contrary thereto shall be ,ashamed to show her face."

Mad with rage, his adversaries pulled him down from the platform
and hurried him away to the place of execution; and there, when
the flame was kindled, he held out his right hand in the flame, that
it might be burned first, saying repeatedly, "Unworthy hand! un
worthy hand! So with great steadfastness, and his eyes lifted up to
heaven, he passed into eternal glory, saying, "Lord Jesus, receive
my spirit."

GRINDAL

Edmund Grindal in a letter written to Ridley, from Frankfort,
1555, concludes:

"God comfort you, aid you, and assist you with His Spirit and
grace, to continue His unto the end, to the glory of His name,
the edification of His church, and the subversion of Antichrist's
kingdom. Amen."

Ridley was at this time a prisoner at Oxford, shortly to sufler
martyrdom. Grindal was among those who had fled to the continent
to escape the fury of Mary's reign.

ABBOT

Listen to George Abbot relieving his conscience before King
.lames:

":May it please your Majesty, I have been too long silent, and
am afraid by my silence I have neglected the duty of the place it
hath pleased God to call me unto, and your Majesty to place
me in. And now I humbly crave leave I may discharge my
conscience towards God, and my duty to your Majesty.....

"Your Majesty hath propounded a toleration of religion. I
beseech you, Sir, take into consideration what the act is, next
what the consequence may be. By your act you labour to set
up that most damnable and heretical doctrine of the church of
Rome, the whore of Babylon. How hateful will it be to God,
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and grievous unto your good subjects, the true professors of the
gospel, that your Majesty, who hath often disputed and learnedly
written against those wicked heresies, should now show yourself
a patron of those doctrines which your pen bath told the world,
and your conscience tells yourself, are superstitious, idolatrous,
and detestable. . . . .

"What dreadful consequence these things may draw after
them, I beseech your Majesty to consider; and, above all, lest
by this toleration and discontinuance of the true profession of
the gospel, whereby God hath blessed us and under which this
kingdom hath for many years flourished, your Majesty do not
draw upon the kingdom in general, and yourself in particular,
God's heavy wrath and indignation. Thus, in discharge of my
dut~ towards God, to your Majesty, and the place of my calling,
I h~ve taken humble boldness to deliver my conscience. And,
now, Sir, do\ with me what you please."-Fuller's Church
History, Vol. V, pp. 547-549.

MARTIN LUTRER'S VISIT TO ROME

One thing that opened Luther's eyes to see the errors of Rome,
and which, accordin~ to the providential working of God, opened
spiritual vision unto him, ,was a visit that he made there in 1510.
In the city where he expea;,ed to find the Church of God in all its
holiness, he found sin rarnpapt beyond all precedent. "It is almost
incredible," says he, "what infamous actions are committed at Rome;
one would require to see it ~nd hear it ,in order to believe it. It is an
ordinary saying that if ther is a hell, Rome is built upon it. It is an
abyss from whence all sim, roceed."

Luther wishing to ~ain an indulgence which the Pope had pro
mised to everyone who sIDuld on his knees climb up what is called
Scala Santa-stairs on tl:': north side of the Basilica of St. John
Lateran, which are supertitiously reputed to be the identical steps
which our Saviour desceded when he left the judgment hall of
Pilate-the Saxon monk, s Luther then was, humbly crawled up
the steps. But whilst eng:ged in this act, he thought he heard a
voice of thunder which crid at the bottom of his heart, "THE JUST

SHALL LIVE BY FAITH." 11ese words, which had already on two
different occasions struck lm like the voice of an angel of God,
resounded loudly and incessntly within him. He rose up in amaze
ment from the steps along v,lich he was dragging his body. Horri
fied at himself, and ashamed:b see how far superstition had abased
him, he fled far from the sene of such folly. The motive which
leads men to crawl up these,tairs is the carnal principle of self
salvation. <Do? is the popular pspel of unregenerate human nature.
<It is all done' is the glad tidig of the grace of God.

Here we will let Luther spe,; for himself:
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"Although I was a holy and irreproachable monk, my con
science was full of trouble and anguish. I could not bear the
words, 'Justice of God.' I loved not the just and holy God who
punishes sinners. I was filled with secret rage against Him, and
hated Him, because, not satisfied with terrifying us, His miser'
able creatures, already lost by original sin, with His law and
the miseries of life, he still further increased our torment by the
gospel. . . . . But when, by the Spirit of God, I comprehended
these words; when I learned how the sinner's justification pro
ceeds from the pure mercy of the Lord by means of faith, then
I felt myself revived like a new man, and entered at open doors
into the very paradise of God. . . ."

VISIT TO ROME BY J. H. NEWMAN AND R. H. FROUDE

Cardinal Newman stated that he ever considered the 14th of July
"as the start of the religious movement of 1833," in reference to
the Romanising movement which commenced rt that time. A few
months before that date, Newrnan, in com1rny with his friend,
Richard HurreU Froude, had visited Monsi nor (later Cardinal)
Wiseman, at Rome. i

"We got introduced to him," wrote Fr~ude, "to find out
whether they would take us in (i.e. to papal Rome) on any
terms to which we could twist our consciences, and we found
to our dismay that not one step lould be gained without
swallowing the Council of Trent as f whole."

The ritualistic leaders published "T 'acts for the Times," into
which Newman threw himself with muc energy, and he composed
a number of them. The most notorious 0 these was TRACT 90 (1841).
Newman contended that the intention f the Thirty-nine Articles
was "Catholic" in spirit, and that the were really aimed at the
popular abuses of popish practice, an not at popish doctrine.
Instances of the jesuitical sophistry adv ced by the original mem
bers of the Oxford Movement can be eaned from this notorious
Tract 90. In an "Historical Preface," itten by E. B. Pusey, 1865,
in a publication of Tract 90, Pusey w tes :

"We had all been educated in a aditional system which had
practically imported into the Arti es a good many principles
which were not contained in the nor suggested by them, yet
which were habitually identified ith them. The writers of
'The Tracts for the Times,' as ey became more acquainted
with Antiquity and the Fathers, . adually and independently of
one another laid these aside. T s, when we learned the value
of genuine tradition, we examin the Articles, and found that
Article VI, so far from maintai ng 'private judgment,' or that
'Scripture is its own interpret' rather implied the contrary,
and that Article XX, by asserti that 'the Church hath author-
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ity in controversies of faith,' emphatically denied unlimited
private judgment. As we know more of the authority which
the Ecumenical Councils had ever had in the Church, we came to
observe that the XXIst Article, in declaring- that 'General Coun
cils may err, and sometimes have erred,' implied at least that
some Councils had never erred, such as those which had estab
lished the faith which the Church received."

'Ve will quote two extracts from Newman: his comments on
Articles XXV and XXXI, and we quote those parts of the Articles,
as published in the Puseyite tract.

The Sacraments. Art. XXV.-"Those commonly called Sacra
ments, that is to say, Confirmation, Penance, Orders, Matrimony,
and Extreme Unction, are not to be counted for Sacraments of the
Gospel, being such as have grown, partly of the corrupt following
of the Apostles, partly from states of life allowed in the Scriptures;
but yet have not like nature of sacraments, with Baptism and the
Lord's Supper, for that they have not any visible sign or ceremony
ordained of God."

"This Article," writes Newman, "does not deny the five rites
in question to be sacraments, but to be sacraments in the sense
in which Baptism and the Lord's Supper are sacraments; 'sacra
ments of the Gospel,' sacraments with an outward sign ordained
of God. They are not sacraments in any sense, unless the Church
has the power of dispensing grace through rites of its own
appointing, or is endued with the gift of blessing and hallowing
the 'rites or ceremonies' which, according to the Twentieth
Article, it 'hath power to decree.' But we may well believe that
the Church has this gift."

Masses. Article XXXI.-"The sacrifices of Masses, in the which
it was commonly said that the priest did offer Christ for the quick
and the dead, to have remission of pain or guilt, were blasphemous
fables and dangerous deceits."

"Nothing can show more clearly," writes Newman, "than this
passage that the Articles were not written against the creed of
the Roman Church, but against actual existing errors in it,
whether taken into its system or not. Here the sacrifice of the:
M ass is not spoken of, in which the special question of doctrine
would be introduced; but 'the sacrifice of Masses,' certain observ
ances, for the most part, private and solitary, which the writers
of the Articles knew to have been in force in time past, and
saw before their eyes, and which involved certain opinions and
a certain teaching. Accordingly, the passage proceeds, 'in which
it was commonly said>; which surely is a strictly historical mode
of speaking."
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A NINETEENTH CENTURY PILGRIMAGE TO ROME

MR. M. H. SEYMOUR, in his book, "A Pilgrimage to Rome,"
writes:

"We have witnessed the Pope himself, the cardinals, the arch
bishops, bishops, priests, monks and friars, and all classes of
ecclesiastical persons, bow, and worship, and kiss it (the statue
or image of the apostle Peter), We have also witnessed kings,
queens, princes, dukes, nobles, and all ranks and orders of
society, bow and worship before it and kiss it. It is the universal
practice of the Romans. On one occasion we went to St. Peter's,
to witness the Pope himself, as head of the Church, paying
worship, or homage, or reverence, under whatever name men
delight to call it, to this image of bronze. He came attended in
full state by the cardinals and all his court. He was surrounded
by his guards, who kept sufficient space round the image. The
Pope bowed lowly before it, till his head was lower than the
projecting head of the image. He then raised his head very
gently, till it touched the sole of the foot. In this position, with
the foot of the image on his head, he made his reverence, moving
his lips as if in prayer; and remaining for a short time thus
humbled, under a semblance of prayer, he concluded by chang
ing the position, kissing the great toe of the image, then, touch
ing it with his forehead, he passed away to kneel before the high
altar. All the cardinals followed, bowing to the image, and
kissing its foot. All the archbishops and bishops, all the priests
and other officials of the court followed their example, and
passed on it like manner. This scene. so formal and so public,
set at rest all doubts as to the sanction of the church of Rome
given to this idolatry. It was the act, not of a simple, ignorant,
or superstitious populace, giving way to feelings against the
better teaching of their priesthood; but it was the formal and
public act of the head of the church of Rome, accompanied by
all its authorities."

THE POPE AND ANTICHRIST

The identification of the Popedom with the Antichrist revealed in
Holy Writ was maintained, when there were men upon earth worthy
to give an opinion-as evinced from the Reformation and Puritan
eras.

"My brethren,' wrote Thomas Goodwin, "what is the reason
the Pope is called ANTICHRIST? You cannot call episcopal
government antichristian in that sense the Pope is called Anti
christ. But the Pope is plainly called that great Antichrist; and
what is the reason? Because he doth usurp the very same
authority, the very imitation of it, which our Lord and Saviour
Jesus Christ hath in heaven. For what is it that Christ 'IS

invested with? It is to be over all powers, and principalities,
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and dominions in this world and the world to come; and to sit
in heaven, advanced to God's right hand, and to have all these
under His feet. Now if you read 2 Thess. 2, vv. 3-4, you shall
find the description of that man of sin to be this: 'That man of
sin,' saith he, 'the san of perdition, shall be revealed, who
opposeth and exalteth himself above all that is called God'
that is, above principalities and powers, above angels themselves,
for they have undertaken to command angels-'so that he as
God sitteth in the temple of God, shewing himself that he is
God'; taking upon him the same power which our Lord and
Saviour Jesus Christ challength to himself. Others do take that
which God hath given His Church to themselves, and place
church power in a subject it ought not to be in; and it may be
said they are antichrist, but not antichristian. But this is that
which makes the Pope Antichrist, that he assumeth to himself,
as far as possibly he can, directly, that power that Jesus Christ
Himself is invested withal."

THE DIVINE WARNING

We were recently interested in a volume written by Mr. E.
Bickersteth, sometime rector of Watton, Herts., «;The Divine' Warn
ing to the Church," published 1853. Mr. Bickersteth, a gracious
minister of the gospel, wrote as follows:

"God's visible judgments will at length descend to destroy
Babylon. There will be no reform of Popery. She has bound
herself in the immutable chain of her own sins. Her claim to
infallibility has made her rejection of her falsehoods impossible.
The whole system will perish at once, and that with desolating
judgments. Even now, more and more, Popery is grinding and
crushing between the upper millstone of Divine truth, and the
lower millstone of Infidelity. Nor will its vain pretences and
assumptions, its tricks, disguises, and absurd miracles, long be
able to postpone its righteous doom. Many of its adherents will
come to the Lord truly; or fall, as Balaam did, into the ranks of
Infidelity, and perish with the last foes of Christ (compare
Numbers 31 : 8 and Rev. 19: 20). Those kings who, like our
James II of England, and Charles X of France, adhere to it,
will mourn its fall (Rev. 18 : 9). Those kings who, like Napoleon,
are really Infidel, will hate it and burn its flesh. Thus they are
described in one place as bewailing and lamenting for her
(chapter 18: 9); but it is the property of God's wonderful
providence, to bring out in clear fulfilment, the most apparently
contradictory prophecies. He thus calls our attention more
distinctly to them, and illustrates the more His own foreknow
ledge of everything.

"The testimony of Scripture on this sudden and visible fall of
Babylon is express. 'Her plagues shall come in one day: death



62 The Gospel M aga<;ine

and mourning, and famine; and she shall be burned with fire;
for strong is the Lord that judgeth her. A mighty angel took up
a stone, like a great mill-stone, and cast it into the sea, saying,
Thus with violence shall that great city Babylon be thrown
down, and shall be found no more at all'; this last expression is
made four times, and thus proves conclusively that the prediction
applies not to a past, but to a future destruction. In addition
therefore to the wasting of the power and resources of Popery as
a system, which has begun to take place, we have reason to expect
peculiarly desolating judgments on the Papal state, and espe
cially on the city of Rome itself. 'The kings of the earth . . . .
shall see the smoke of her burning; standing afar off for fear of
her torment, saying, Alas, alas, that great city Babylon, that
mightv city! For in one hour is thy judgment come.'

"The deluge was not more clearly announced to the world
before the flood, by Noah, than this judgment is announced by
the Word of God to the Christian world. This is the dreadful
end of a lengthened course of horrible profanation of sacred
things, and daring iniquity, blasphemy, and idolatry. What a
solemn warning will the Lord thus give to all other nations and
kingdoms! A warning effectual, we may hope, to the salvation
of an innumerable multitude, while it hardens the wicked to the
last form of Antichrist, and the open war against Christ, before
His millenium kingdom. Under the last vial, 'the cities of the
nations fell,' as well as 'great Babylon came in remembrance
before God,' which seems to include the falling of the polities of
professing Christian nations in general, and the time of the
restoration of the kingdom to Israel; as well as the destruction
of Babylon.

"The period of these judgments is the personal return of our
Lord Jesus Christ. This is made clear by the testimony of Paul
respecting 'that Man of Sin' who precedes the coming of Christ;
and who, in his whole course, is identified with Popery (2
Thess. 2). It was a mystery of iniquity, which began to work
even in the apostolic age,' and who was to be more and more
revealed to its very last stage of the Lawless One, and only to be
destroyed at the coming of our Lord. It is clear that the coming
of our Lord is a visible coming, for it is said, 'He shall be re
vealed from heaven with His mighty angels in flaming fire.' It is
clear that 'the Man of Sin' is to be destroyed by the bright
appearing of our Lord, at the full revelation of this lawless one;
for it is predicted, 'Then shall that wicked, or lawless one, be
revealed, whom the Lord shall consume with the spirit of His
mouth, and destroy with the brightness of His coming' (2 Thess.
2 : 8)." F.e.
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WAS THE DEBT PAID?
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Martin and Christine Kruse were a happy and prosperous
couple, living a hundred and fifty years ago in Thuringia, near the
Harz Mountains. Martin had inherited a very good farm from his
father; the house was convenient and pleasant, the land good, and
the farm well-stocked. There were four children, two boys and two
girls, the eldest eight years old, and all growing up to be a joy to
their parents. Best of all, the Kruses were believers, devoted to the
service of God. Family prayers took place morning and evening;
and on Sundays the whole family was seen at church, Farmer Kruse
taking care that every servant had a chance to go too. In the village
the Kruses were greatly loved and respected.

There was one crook in the Kruses' lot! and it caused a great
deal of unhappiness. The trouble lay in their nearest neighbour,
Farmer During. This man also was well-off and prosperous, but
there was no fear of God before his eyes, and because Farmer Kruse
made no secret of his religion, he hated him with all his heart. He
was always doing little mean things to injure his neighbour, things
which he could always deny, but which everybody knew came from
him. It was a source of great sorrow to the Kruses. They tried to
return good for evil, and they were constantly praying that the Lord
would change the heart of their neighbour. But nothing seemed to
affect him.

Then one day Farmer During called on Farmer Kruse, and asked
him if he remembered his father borrowing a large sum of money
at one time from his father, Caspar During. Martin said he did
remember the happening long ago in his childhood. "I imagined
that your father paid the debt," said During, "but you just look at
this bond that I've come across." He showed Martin a statement
dated thirty years before saying that old Farmer Kruse had bor
rowed from old Caspar During, and had promised to repay, the sum
of seven hundred and fifty pounds. "Of course he paid it back!"
said Martin, a great fear arising in his heart. "Then how is it my
father still had the bond?" said During; "you find the receipt, and
it will be all right. But if you can't produce the receipt, I warn
you I'll have every penny of that debt out of you, and thirty years'
jnte/est beside!"

During went away, and Martin, thoroughly alarmed, began at
once to look for the receipt. All his father's papers were kept in a
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large oak press. Martin unlocked the chest, and began a careful
search through every drawer and pigeon-hole; all in vain. His wife
coming in found him sitting at the press with his head in his hands,
and wanted to know what was wrong. Martin told her everything,
and Christine helped him to go ag~in through every single paper.
There was no receipt, but they did find in an old account book an
entry that had been crossed through with ink-"£750 lent by
Caspar During." Both husband and wife took this as a proof that
the debt was paid; but as Martin said, it could be no legal proof,
for During could easily say it was they who had done the crossing
out.

To make a long story short, the case was taken to lawyers, who
said Martin Kruse was liable for the whole debt plus the thirty years'
interest. His farm and stock were auctioned and went to the highest
bidder, During himself.

Martin had about a hundred and fifty pounds left; with this he
bought a tiny plot of land and little cottage in the village, and
started again to build up a fann. All through this time of sorrow
and anxiety, Martin and Christine were upheld by the mighty
power of God, and were enabled to say, "It is the Lord; let Him do
what seemeth Him good." They were able to overcome all bitter
thoughts of their enemy, and were full of thankfulness for the
mercies that were left to them. The whole village believed in
them, and Farmer During, rich and prosperous as he was, was
shunned by all.

The years passed on, and then the village became suddenly in
volved in Napoleon's wars. Defeated troops surged through the
place, leaving a trail of destruction behind them, and looting where
ever they chose. Much damage was done to During's farms, but he
had hidden his money so successfully that the loss of goods was
nothing to him. The Kruses' little holding was off the main road,
and would have escaped-if the wicked During had not gone out of
his way to direct the soldiers there!

A band of rough men rode into Martin's yard, shouting and
threatening. "Come on, let's have your money!" they cried. Martin
met them at the door and begged them to spare him-he told them
that there was actually no money at all in the house. In a moment
they had knocked him out of their way, and as poor Martin
slumped unconscious to the ground, they rushed into the cottage.
The old oak chest was battered to pieces, the cupboards opened,
the drawers flung out. But finding no money, the men rode away
from the desolation they had created, Martin lying in the doorway,
Christine kneeling beside him, and the four terrified little ones
crying and screaming.
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As soon as the men were gone, Christine rushed for water to
bathe her husband's face. Happily he was only stunned, and to her
great relief opened his eyes and tried to sit up. "Oh thank God,"
cried Christine; "children, it's all right, Daddy will be well, and
we're all safe-oh thank God for His goodness to us!" As Martin
looked in horror at the shattered press and broken chairs around
him, she spoke brave words of hope and cheer. "Darling, the Lord
can bring us through even this! We are all safe, and I can't be
thankful enough for that. I'm going to start clearing up at once!"

The children responded eagerly and set to work with their
mother. Martin, still a little dazed, picked up from the floor a
folded paper that had fallen from the ruined press. He opened it
idly; then as he took in the meaning of the words, he stood trans
fixed, breathing quickly, the colour flooding his face. "Quick,
Mummy! Daddy's found something!" cried one of the boys, and
Christine hastened in.

It was the lost receipt. The paper must have been caught in a
crevice, or perhaps placed in a secret drawer; the rough treatment
of the men had loosened it.

During could say nothing. He instantly recognised that his case
was lost, and repaid in full the amount that Martin had handed
over to him. Before long, with the joyful acclamation of the whole
village, the Kruses were again established in their rightful inherit
ance. It was the Lord's doing, and it was indeed marvellous in their
eyes. "Happy is he that hath the God of Jacob for his help, whose
hope is in the Lord his God" ! DAMARIS.

SCRIPTURE ENIGMA No. 84

The whole: Three fruits of the Spirit.

1. His sleep is sweet.
2. The King shall break him in pieces.
3. Nebuzar-adan left the poor of the land to be these.
4. Philip was one.
5. He said "Sirs, what must I do to be saved?"
6. Potiphar made Joseph this.
7. Paul asked him to "help those women which laboured

in the gospel."
8. Christ is said to be one "for ever after the order or Me1chi

sedec."
9. Sent by Herod to behead John the Baptist.

10. The Proverb says that a faithful one is health.
11. The people of His "own country" spoke of Christ as a this.
12. John called himself this in writing to "the elect lady."
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SOLUTION OF No. 83

The whole: First month of the year (Exod. 12: 2).

1. Felix (Acts 24 : 24).
2. Ishmael (Genesis 16: 15).

3. Reuben (Genesis 29 : 32).
4. Sosthenes (Acts 18 : 17).
5. Thomas (John 14: 5).
6. Manoah (Judges 13 : 2-24).
7. Obed-edom (2 Sam. 6: 12).
8. Nebuchadnezzar (Daniel 1 : 1).

9. Titus (Titus 1 : 4, 5, 7).
10. Haman (Esther.5 : 14).
11. Ox (Isaiah 1 : 3).
12. Farthing- (Matt. 10: 29).

13. Tenth (Genesis 28 : 22).
14. Hadassah (Esther 2: 7).
15. Eden (Genesis 2: 8).
16. Youth (1 Sam. 17: 33).
17. Endor (1 Sam. 28: 7).
18. Ahab (1 Kings 17 : 30).
19. Rahab (Joshua 2: 1, 15).

TRUE CONVERSION

"THE heart, once touched with the magnet of divine love, ever after
turns to the pole. I think it is said of a sunflower, though I question
whether it will always hold true, that it turns to the sun. I am sure
it is true of the Redeemer's flowers that grow in His garden, they
not only look to the sun, but they find freshlife, warmth, and trans
forming influence, from Him who is their all in all."-Rev. Geo-rge
W hitefield.
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By the REV. ERNEST W. BACON

(Tutor and Warden, Birmingham Bible Institute)

We who hold the conservative evangelical faith should never
forget that we are heirs of the Puritans. The Puritans were a body
of men of God who brought a spiritual light to England, and
stamped a moral greatness upon her, that no other group has ever
done. Yet no people have been more persistently maligned and
misrepresented than they. The very word "Puritan" has become in
many quarters a term of scorn, implying a gloomy fanaticism, cant
and hypocrisy, narrow-minded and illiterate bigotry, and so on.
Today, if anyone sets himself against moral declension, political
unrighteousness, apostacy in the church, gambling, drinking, and the
secularisation of Sunday-he is sure to be derided as "puritanical."
The hatred of the Puritans was deliberately fostered by their
political and ecclesiastical enemies in the reign of Charles the
Second, many of whom were the avowed enemies of truth and
godliness. But the term "Puritan" is really a badge of honour, part
of the reproach of Christ, borne by men not afraid or ashamed to
gather to Him without the camp.

Of recent years there has been a revived interest in the Puritans.
Their books are being republished, and they, being dead, yet speak.
In the theology and piety of the great Puritans the Evangelical
Religion of the Protestant Reformers is seen at its purest and best.
Nothing would help more to bring revival and blessing to our
churches than a recapture of the spirit and emphasis of the Puritans
by the clergy and ministers of today.

I.-WHO WERE THE PURITANS?

The puritan movement extended from about 1560, when
Elizabeth I was enforcing conformity in liturgy and ceremonial,
until 1688 when William of Orange, the Royal Calvinist, banished
the Stuarts for ever from the throne. But the Puritans were only in
the ascendancy and control of the government for about 20 years
under the great and godly ruler, Oliver Cromwell.

Puritanism began as a reform movement in the Church of
England against all tendencies Romeward. In 1572 the Puritans
drew up a statement of their. position called "The Admonition";
they protested that many ministers had no true call from God and
were ignorant and inefficient; that only those things which God's
Word commanded should be placed in churches; they objected to
the use of the surplice because it was a priestly garment, to the sign
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of the cross in baptism as superstitious, to kneeling at the Lord's
Supper as implying adoration of the elements, and to the observance
of sundry festivals as of pagan origin. They desired to purge from
the services all remnants of Romish superstition, and to procure in
every parish an earnest, spiritual-minded, preaching minister. At
the accession of James I in 1603 there were more than 1,000 Puritan
clergy. Side by side with this movement in the Church of England
grew the separatist movement, Independents, Baptists, etc., and
their principles largely coalesced. Later, with the Act of Uniformity
and the ejection of the Puritans from the State Church in 1662, the
name "Puritan" was applied generally to nonconformists. Opposi
tion and persecution was the background of these men of God;
stirring times produced stirring men, but Christ's heroes are almost
always drawn out by conflict.

In the development of Puritanism three important factors must
be noted.

(a) The establishment of Emmanuel Co>Uege, Ca:mbrid:ge, the
Puritan College as it was generally called, and a veritable school of
saints. It was founded by Sir Waiter Mildmay in the latter part of
the sixteenth century, and S0011 became one of the largest and most
influential seats of learning at the University. "Sir WaIter," said
Queen Elizabeth, "I hear you have erected a Pmitan foundation at
Cambridge." "Madam," replied Sir Waiter, "far be it from me to
countenance anything contrary to Your Majesty's established laws,
but I have set an acorn which, when it becomes an oak, God alone
knows what will be the fruit of it." Well, the fruit of Emmanuel
College was Puritan teaching and Puritan ministers. Scores of the
best Evangelical divines were trained there, including Brooks,
Watson, Charnock, Clarke, Vincent, Bates, Marshall and Shepherd.
Its influence on the religious thought of the age cannot be measured.

(b) The Westminster Assembly, and the Westminster Confession of
Faith. In 1643 the Commonwealth Parliament convened the West
minster Assembly of Divines to draw up a Reformed liturgy, dis
cipline and government for the English Church, from which epis
copacy was to be excluded. The majority were Presbyterians, but
there were some Anglicans, Independents and Baptists. Baxter said
that the members were as a whole "men of eminent learning, godli
ness, ministerial abilities and fidelity." It ultimately produced a
Presbyterian system of church government, a General Directory of
Worship to replace the Book of Common Prayer, and a Confession
of Faith. "The Westminster Confession of Faith," together with a
Larger and ShO'fter Catechism, sets forth the Puritan system of
faith, a clear and comprehensive definition of Calvinist doctrine
with Scriptural proofs. Here is the very essence of Puritan religious
thought as they derived it from the Word of God. This statement
has had a deep and wide influence on many branches of the
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Christian Church in all parts of the world, and is a compendium
of theology that no minister should be without.

(c) The Writings of the Puritans. The Puritans live for us in their
books. They were voluminous writers on the books of Scripture,
theological doctrines, questions of church government, and practical
devotional topics. They published their sermons, and after the
ejection of 1662 and their voices were silent, their pens were busier
than ever. Richard Baxter alone wrote no less than 168 books!
The great puritan names are Goodwin, Baxter, Owen, Brooks,
Charnock, Manton, Sibbes, Howe, Marshall, Watson, Ness, Bunyan,
Poole and many more. We must remember that they wrote 300
years ago, and the style of some is heavy and involved. But it is
surprising how readable most of them are; we soon get used to long
sentences and paragraphs, and find them fresh, interesting, heart
warming and profitable. Their works embody and develop the
theology of the Reformation. Read the great Puritan writers; they
had the root of the matter in them, and no other body of men
have had so much divinely inspired insight into, and grasp of,
Christian truth and faith. George WhitcfieId, C. H. Spurgeon, and
Alexander Whyte, to mention only a few stalwarts of the Gospel,
steeped themselves in the Puritans. Spurgeon's ministry, from first
to last, was a veritable Puritan ministry; he was always reading the
Puritans, and at his death possessed 7,000 Puritan volumes alone.

We who are heirs of the Puritans ought to possess and master some
of their choicest works. I suggest Baxter's "Reformed Pastlor" and
"Saint's Everlasting Rest"; Goodwin on Ephesians, "Work of the
Holy Spirit in Salvation" and "The Object of Justifying Faith";
Watson's "Body of Divinity" is a mine of Puritan teaching; Owen
on '-'The Holy Spirit"; Sibbes "Bruised Reed"; MarshaIl's "Gospel
Mystery of SanctificatilOn"; Brooks' (one of the finest and most
readable of them all) "Precious Remedies Against Satan's Devices,"
"Apples of Gold,' and "The Mute Christian under the Smarting
Rod"; Charnock on "The Attributes of God"; Manton on John 17;
and Gurnall's "The Christian in Complete Armour." (Some- of these
are now re-issued by "The Banner of Truth Trust").

There were certainly giants in those days, and they make much
of the theological literature of today to appear the merest chaff.
To study two or three of these great writings each winter would do
much to keep us true to the old paths, fire our hearts with Holy
Spirit .flame, and deliver us from a shallow, unprofitable and
and ephemeral ministry.

n.-GREAT FOUNDATION PRINCIPLES OF THE PURITANS

What were the central convictions which united all Puritans and
gave the movement its driving- power? There are three of them,
and they are principles which are as much needed today as ever.
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(a) The Puritans carried to its logical concUus£on the Protestant
emphasis on the Bible as the only rule of faith and conduct. It was
a fundamental principle of Puritanism-as stated in the "Admoni
tion" of 1572-"that nothing- be done in this or anything but that
which you have the express warrant of God's Word for." Following
Calvin, the Puritans maintained that the Bible was authoritative for
doctrine, forms of Church government, and methods of worship.
We must remember that in Puritan England the Bible in English
was a new possession, and that it transformed the outlook of all
serious-minded people. There were few other books to distract
attention. Long before the A.V. of 1611 the labours of Wycliff,
Coverdale and Tyndale were a power in the land. And the A.V.
provided not only a better translation but a much wider circulation.

To the Puritans the Bible was the very Voice and Message of
God to men; it was the infallible and authoritative work of the
Holy Spirit, and it needed "the inward illumination of the Spirit of
God for the saving understanding of such things as are revealed in
the Word." The Bible was more than an external authority, it was
confirmed and authenticated by the witness of the Spirit. The
Puritans fed on the Word of God, and it moulded thought and
outlook, action and speech. It was constantly on their tongues be
cause it was so deeply-rooted in their hearts. Cromwell's letters and
speeches are full of Scripture; it was the mighty stream that fed the
living river of his life.

The Spirit in the Scriptures spoke to the Puritans not only of
man's sin, and of his salvation freely provided by Christ, and of the
ordering of His Church and worship, but concerning- contemporary
problems of the day such as civil government, the duties of rulers
and of citizens, daily toil, home-life, dress, recreation and duty.
They surveyed the whole gamut of life in the light of God's Word,
and His revealed truth was implicitly trusted and obeyed. It is an
emphasis we need to hold forth in our day.

(b) The Puritan was deeply concerned to worship God in the
beauty of Holiness. He was distrustful of much art and music in
worship, although he valued both in their proper place. It was this
deep conviction that there must be simplicity and purity and reality
in worship, and that trappings, ceremonial and outward adornment
would hinder men from hearing the voice of God, that made them
so determined to purge worship of Roman accretions and restore
Biblical purity.

The central place of the pulpit in the church, with the Com
munion table below it, was deliberate. It was to exalt, not the
preacher, but the Word of God. The Bible, prominently throned
On the pulpit cushion, was witness to its authority in the church;
and from the pulpit the Word was read and expounded, and men
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made to hush and tremble before the commands and doctrines of the
Living God.

The Puritans abolished organ-playing and choir-singing in
churches, believing that elaborated church music was not helpful to
worship, and that it crowded out preaching, and also, because the
singing of psalms in church was done only by priest and choir.
The Puritans, on the other hand, developed congregational singing,
were responsible for the versification of the Psalms, and set them
to simple tunes.

Nothing so angered the Puritans as unworthy clergy trafficking in
holy things or adulterating the oracles of God. Parsons who were
idle or immoral or who never preached, or who were obvious
strangers to the truth of God, were objects of their fierce wrath
and opposition. They stood for a converted, Scriptural, prayerful,
educated, and energetic ministry-such a ministry, indeed, as
Baxter's great book, «The Reformed Pastor," extols.

In the Puritan view the grace of God was mediated to men
more through a consecrated personality preaching the Word than
through sacraments or the ritual of worship. Elaborate buildings,
decorations, ceremonies, vestments and music were regarded as
superfluous and distracting. Simplicity and purity on the Biblical
pattern was their aim. We need this same emphasis today, when in
many quarters, and on the radio and television, the sensuous
elements of ceremonial, colour, processions, and sacraments are
made prominent at the expense of preaching the Word of God.

(c) The Puritans further emphasised the Sovereignty O'f God, and
the need for obedience to His will. They had a keen sense of their
responsibilty to God for themselves and for other men. They lived
their lives with deep seriousness as in the sight of God and in the
presence of eternity. Puritanism was the creed of men in deadly
earnest about the worth of the soul, the judgement of God, and the
duty of pleasing the Lord. And it was from these considerations
that there sprang their convictions of human rights and liberties.
There was in England at the beginning of the 17th century an
atmosphere of moral slackness, and decadence; bishops encouraged
the secularisation of the Lord's Day, sports and recreations were
often coarse and brutal, the theatre was largely immoral. The
Puritans brought serious and moral earnestness to bear on life as
a whole, regulating their own conduct in business, social and family
life according to the principles of God and of holiness found in the
Bible. During the Commonwealth they endeavoured to regulate the
conduct of the nations by these principles also.

The supreme principle of Calvinism, THE SOVEREIGNTY OF GOD
IN CREATION, PROVIDENCE AND GRACE, gripped them and they sought
that God should be sovereign in their personal lives, Parliament,
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the army, the Church, and the Kingdom. The Puritan conception
of life as under the hand of God meant seriousness, watchfulness,
discipline, high regard for duty, recreation kept to proper bounds
and made wholesome, and the utmost thoroughness and e,fficiency
in the tasks and responsibilities of life. The Puritan was a man of
conscience, fidelity and reliability, for he related everything to the
will and way of the Lord. Although their opponents derided them
as sanctimonious hypocrites, there was nothing hypocritical about
them-they were in dead earnest to make their lives and their society
an offering acceptable to God. The Puritan asceticism did not
despise the good things of time and sense, but insisted on self-control
and self-denial to ensure that everything contributed to health of
body, mind and spirit. In their ideal they abolished the sharp
distinction between sacred and secular, and man was called to
glorify God in every human activity and in the right use of material
possessions. It is a matter of fact that the working out of the Puritan
ethic in trade and industry often led to great prosperity and wealth.
The Puritan looked on his talents and possessions as a stewardship
for which he was responsible to give an account to God.

The Puritan is often falsely pictured as gloomy and sour-faced, a
man who never laughed, and who was fiercely opposed to all recre
ation, music and drama. Nothing could be further from the truth.
The best, purest and noblest of men were Puritans. The greatest
poet of the Elizabethan age, Edmund Spenser, was a Puritan; the
greatest poet of the Stuart era, John Milton, was a Puritan. If
Cromwell's soldiers were sometimes billeted in churches and broke
stained glass windows, so also were Royalist soldiers who did like
wise. Cromwell and his chief supporters were ardent music-lovers,
and so were Puritans in general. On the occasion of the Peace with
Holland, Oliver entertained the ambassadors at dinner in Whitehall;
afterwards they were conducted to a music room where, after an
instrumental performance, he took a copy of the metrical version
of Psalm 133, "Behold how good and pleasant it is for brothers to
dwell together in unity," and handing copies to those present said,
"We have exchanged many papers, but I think that this is the best
of them." After the psalm had been sung- by four voices the Dutch
ambassadors departed. Careful readers will have noticed, also, how
prominent singing and c1ancing is in "The Pilgrim'S Progress."

The Puritans opposed the theatre in their day because it was an
unhealthy influence and demoralising, as anyone can see by reading
the plays of the period; murder, adultery and seduction are the
stock topics. The diarists, Evelyn and Pepys, often record their
disgust at the plays they saw. The Puritans were not alone in their
condemnation of the theatre, so were the London aldermen, several
of the bishops, and sundry Jesuits. As to recreation, the Puritans
opposed bear-baiting, cock-fighting, rope-walking, dancing, May Day
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revels, etc., because too often they were associated with ~ambling,

drunkenness, brutality and impurity. Today, when so many of our
amusements are debased and debasing a Puritan censorship of the
theatre, cinema, television, literature and sport would be an excel
lent thing. The moral declension of our time is appalling and, if it
continues at its present trend the consequences to the moral life and
the very fabric of the nation will be horrifying. Great Rome herself
was undermined by corruption and depravity within.

Even after the political and ecclesiastical fall of Puritanism the
Puritan conception of Sunday lon~ remained. It was to them a
day of rest, and religious meditation, in which public worship,
preaching, catechisin~ of children and servants, the reading of
devotional works and religious conversation, filled the day. In some
respects they may have been too rigid, but the abstinence from work
and organised amusements, the hearing of sermons, and the setting
of the mind towards God had a mighty effect on the entire nation.
Family prayer and Bible reading became national customs amongst
the great majority of religious laymen and continued long after the
Puritan era.

It must be recognised that the attempt of the Puritans to enforce
their principles on the nation by law during the Commonwealth
was a mistake, for you cannot drive people into outward righteous
ness whose hearts are not changed. This accounts for a ~reat deal
of the hostility they encountered after the Restoration. But they left
men in no doubt that they stood for obedience to the will of God,
and submission to the divine sovereignty in every realm of life.
They left an impact on the heart and conscience of the nation that
all the hatred and debauchery of the Restoration under Charles II
could not erase. Much that is best in our moral life today, and in
our civil and religious liberties, we derive from the Puritans.

I1I.-PURITAN PREACHING

The Puritans believed in the preaching of God's Word, and not
sacraments, for the conversion of men and the cleansing of society.
Puritan preaching is unsurpassed for clear enunciation of divine
truth, accompanied by plain and practical application to hearts and
lives.

(a) It was a Scrijituml preaching. Take any book of Puritan
sermons or devotion and you will find it full of definite exposition
of the Word. A text, a passage, a chapter, a whole book perhaps,
would be laid open, dissected, explained, compared with other
Scriptures, and hammered home with searching and fervent appeal
to the hearts of the hearers. Every Scripture, every statement, every
division of the subject, would be buttressed by other texts, so that
whatever the theme might be, men were left in do doubt as to what
God had to say concerning it. Little wonder that the Puritans made
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their hearers and readers thorough-going- Bible believers and Bible
searchers. With the Book in their hand, which they thoroughly
believed and relied on, they declared without hesitation or uncer
tainty, "Thus saith the Lord...." As heirs of the Puritans we
must do the same.

(b) It was Doctrinal preaching. The Puritans went into their
pulpits to instruct their hearers, not merely to stir their feelings or
tickle their spiritual appetites. Most of them were highly educated
men, trained in the classics, logic and ethics at the universities. In
their colleges and in the Established Church they had acquired
habits of careful study and preparation for the pulpit which they
retained all their lives, whether they remained in the Church of
England or separated from it. They believed in preaching doctrine,
and set forth the systematised Calvinist theology in clear and definite
teaching. Thomas Watson, for instance, spent two and a half years
in a series of sermons on the Catechism of the Westminster Assembly,
sermons afterwards published in his famous «Body of Divinity."
Here all the great doctrines of the Trinity, of Sin, Redemption,
Grace, Faith, and the Christian life arc set forth in an ordered and
comprehensive manner, and with a darity of thought profitable for
ordinary listeners. Stephen Charnock preached a similar series on
the attributes of God, while Thomas Goodwin expounded Ephesians
to his people. They explained, reasoned, analysed and applied in
practical manner the great foundation truths of Revelation so that
their hearers might be instructed and thoroughly grounded in
Christian truth and faith, and might gTOW in grace and knowledge.
The emphasis which they put on teaching doctrine, and the doctrines
which they preached can be seen in the Westminster Confession of
Faith, a summary of Puritan theology which is unsurpassed.

We arc suffering today from a lack of doctrinal preaching, and we
arc producing anaemic Christians and churches. Sermons are too
often feeble and sentimental, totally lacking in solid Scriptural truth.
Those that are faithful are too often meagre and unsatisfying. They
may stir for a while, but they do not instruct. Practical preaching
is in demand, but Christian practice must rest on Christian motive,
and Christian motive cannot be urged in all its fulness unless
Christian doctrine is clearly stated and applied. Today, even evan
gelical truth is often preached without any solid doctrinal foundation
to support it.

Too much preaching in our day is open to the criticism that it
lacks thought. I much doubt whether the Puritans would own
modern evangelistic preaching, where fervent appeals are made to
people to "decide" for Christ, or or "open your hearts to Christ,"
without any searching dealing with sin, and no mention of the
necessity for repentance. If our hearers are to be stable and weIl
established believers, mature and consistent Christians, we must
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teach them over and over again in the great doctrines of the faith.
The great need of our time is for a teaching ministry that instructs
and fashions the mind as well as stirs the heart.

The Puritans aimed at instructing their hearers in the things of
God, in enlightening their understandings, and convincing their
judgement. They did not aim at a transient impression but at a
deep-rooted apprehension of the whole counsel of God. Such great
preaching produced great hearers and developed solid believers.
"Christ, the Scriptures, your own hearts, and Satan's devices," wrote
Thomas Brooks, "are the four things that should be first and most
studied and searched; if any cast off the study of these, they can
never be safe here, nor happy hereafter." His words are the keynote
of Puritan theology.

(c) Their preaching was comprehensive, detailed and thorough.
They preached long sermons, generally an hour or more, and they
divided and sub-divided their matter so that it was easy to follow
and take in. Sometimes they reached "twentiethly," and each divi
sion might have six or ten sub-divisions. The hearers would often
take notes of the points and heads in order to fix the discourse in
their minds and to meditate on afterwards. The habit of many
divisions arose from their training in logic at the universities. But
such was the love of the Puritans for God's Word, that they eagerly
sought to explore a subject in an exhaustive and thorough-going
way, and to leave no possible shade or meaning or application un
considered. It is not desirable to preach such lengthy discourses
today, but certainly to have the subject well considered, the sermon
well constructed, is a help to efficient preparation in the study, and
effective reception in the pew.

(d) Their preaching was jJfaetical or "experimental" as they would
say. It was related to human experience and charged home to the
conscience. Thomas Brooks, one of the finest and most readable
of the Puritans, preached a long series of sermons on "Precious
Remedies Against Satan's Devices"-a needful subject in any age.
He proceeds in a thorough-going way to expose the various devices
Satan uses to draw souls into sin: he presents the bait and hides
the hook; he paints sin with virtue's colours; he extenuates and
lessens sin; he presents good men's sins and hides their virtues; he
suggests that God is made up of mercy and not of judgement, and
so on. And for each of these devices Brooks urges on his hearers
six or ten remedies: keep the greatest distance from sin; consider
that sin is a bitter fruit; that sin will bring the saddest loss to our
souls, etc., etc. And all these points are pressed home with illustra
tions from human experience and appeals to conscience. The human
heart, with all its depths and twistings and turnings is laid bare to
itself, so that the man sees himself and his need as he really is, and
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Christ and His grace presented as the only satisfactory and satis
fying remedy.

The aim of the Puritan preaching and writer was not merely to
interest and uplift, but to make a man face himself in the light of a
Holy, pardoning God, ponder the path of his feet, wrestle with his
conscience, and apply God's truth and grace to his own condition.
The Puritans sent their arrows to the mark; they went into details
and particularised sins and temptations and trials and conditions of
soul. They said like the prophet, "Thou art the man!" They
analysed and probed and searched, and let the searchlight of God's
Word and the krife of the Spirit expose and cleanse the inmost
depths of their listeners. Puritan preaching made men tremble be
fore the Throne of Holiness, and drove them to the Mercy-seat. It
was Christocentric from first to last, and drew or drove men to the
Saviour.

(e) And Puritan preaching was homely and well-illustrated. Their
sermons were full of illustrations-from the Bible, classical litera
ture, history. They were adepts at the use of allegory and figurative
language. They knew how to use a telling incident of the Civil War
or the Great Plague or the Fire of London. They explained deep
points with homely parallels and familiar pictures. This was de
liberate-partly to fasten truth on the mind, and partly to sustain
interest in a lengthy discourse. Their language is plain, homely,
often racy, and full of pithy and striking sayings. Their sermons and
their books contain things which may exercise the profoundest
scholar, and things which may instmct and edify the weakest
Christian.

One of the greatest of the Puritans, Richard Sibbes, of St. John's
College, Cambridge, preacher of Grays Inn, London, says this of
preaching:

"The special work of our ministry is to lay open Christ, to
hold up the tapestry and unfold the mysteries of Christ. Let
us labour therefore to be always speaking somewhat about Christ,
Or tending that way. When we speak of the law, let it drive us
to Christ; when of moral duties, let them teach us to well
worthy of Christ. Christ, or something tending to Christ, should
be our theme, and mark to aim at."

That is the heart and crown of Puritanism. God raised them up
not only for a light to their own age, but for all time. It is our
privilege and responsibility as heirs of the Puritans to strive together
for the truth of God, the simplicity of the Gospel, the purity of the
Church, and the faith once for all delivered to the saints, as they
did; always relying, as they, on the Spirit and Power of the Lord,
and submitting everything to His Divine Sovereignty.
Birmingham. ERNEST W. BACON.
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BIBLE EXPOSITION

THE LORD'S PRAYER

By the REV. W. H. KRAUSE, M.A. (Dublin)

77

"After this manner therefore pray ye: Our Father which art zn
heaven."-Matt. 6 : 9.

There is, perhaps, no subject which has been more frequently
brought under pulpit ministration, than the consideration of the
Lord's Prayer. There is hardly a book with which we are acquainted,
which treats upon theological subjects at any length, in which there
is not some treatise upon the Lord's Prayer.

And, brethren, perhaps there is in some of us a shrinking from
entering upon such a subject, because the ground has been gone
over by so many before us. I must confess it has been so with me,
and it is for this reason that I have not, before this time, brought it
under the notice of our congregation. But it appears to me that there
are several reasons why one ought to enter upon the consideration
of it, however elaborately it may have been opened out by others;
and I have been induced, looking to the Lord for His help in the
matter, to take up the examination of this most important passage
of Scripture.

I must confess that I am one of those who take great delight in
our liturgical formularies. VVe could give our reasons why we attach
such importance to a liturgy in our public worship; however, this is
not our business at present, and we shall not enter upon it. But if
there be any re.ason for attaching importance to liturgical formul
aries, surely there is greater reason why there should be an import
ance attached to this prayer, because our Lord Jesus has Himself
given it to us..

I do not say that He binds us to the use of it, so that whenever
two or three meet together in His name, they must necessarily use
this form. I believe, however, that it is the practice with very many
in meeting together, and that they find comfort in doing so.

Again, I do not say that our Lord binds us to the use of these
very words in the offering up of our petitions, for we find the prayer
variously worded by St. Matthew and St. Luke, but yet the sub
stance of the petitions is the same.

I do not presume to say that I am going to present to you anything
new; but, perhaps, as we proceed in our consideration of our subject,
we shall find that we do not all enter into it with the interest and
with the intelligence which we ought, in order to be able to enjoy it.
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And I must say that I have not found, in the treatises which I have
looked over upon this subject, that the ground has been exactly
taken up as I should myself like to take it up.

I hold prayer to be the transacting of great things with heaven.
It is of great importance that we should know how to enter upon
such holy business as this. It is of great importance that we should
know whom we address in prayer; the grounds upon which we may
confidently call upon Him; the nature of the petitions which we
should offer when we come to Him who has unsearchable riches to
bestow. And, above all, we ought very much to consider the great
end and design that God has, in having a Church at alL

It has been observed by a German author, that "the prayer of a
believer is nothing less than that the Divine will should be revealed
amongst men." There is a good deal in the thought. The same
writer gives this little sketch of the Lord's Prayer. He says; "It is
an impression, or image, of the most exalted, ultimate, Divine plans
for the government of the world, for all things, collectively and
individually, thereunto belonging." He considers the Lord's Prayer
as containing one great thought or idea-namely, the longing after
the kingdom of God, to which all the prayer of the children of God
aspires. This idea (he says) we are to consider as having two refer
ences-the rdation of God to man, and the relation of man to Go,d.
The first is in the former part of the Lord's Prayer, which sets before
us the riches of God; the second is in the latter part of the Lord's
Prayer, which expresses the poverty of man.

AN OUTLINE

I shall now just state the outline of what I propose, from time to
time, to bring under your consideration.

In that part of the prayer which I have read to you as our text,
we have the Christian's access to a covenant Jehovah-"Our Father
which art in heaven."

In the next clause, the Christian's worship, and the Christian's
jealousy for the Lord's truth-"Hallowed be thy name."

In the third petition, the Christian's hope-"Thy kingdom come."
In the fourth, the mind of the Christian in spiritual things-"Thy

will be done in earth, as it is in heaven."
In the fifth, the expression of Christian dependence-"Give us this

day our daily bread."
In the sixth, the Christian living near to the blood of Christ, and

the practical influence upon himself of his so doing-"Forgive us our
debts, as we forgive our debtors."

The next petition is expressive of the Christian's diffidence of
himself, and his sense of his Own weakness-"Lead us not into
temptation."
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Then the help and the strength that he has in the Lord
"Deliver us from eviL"

In the last clause we have the Christian's confidence and assur
ance, grounded upon the sovereignty and dominion of the Lord
"For Thine is the kingdom," and upon the power of Jehovah and
His glory, as interwoven in all His dealings with His people-"For
Thine is the power and the glory."

THE CHRISTIAN'S APPROACH TO A COVENANT JEHOVAH

Now, brethren, the first of our subjects is the Christian's approach
to a covenant Jehovah-"Our Father which art in heaven"; and we
desire first to call your attention to the relation in which the be
lieving soul apprehends God-"Our Father which art in heaven";
and then we shall direct your notice to some of the considerations
that arise out of the fact, and the nature of such a relation.

I must confess, brethren, that to me it does seem strange that any
persons should tell us, as they have told us, and have written it too,
that this is rather a Jewish prayer than a Christian prayer; that it
belongs rather to a darker dispensation, and is only the dim view
which the early Christians took of their interest in the Lord; and
that it is not a prayer to be used by those who are more advanced
in Divine things. Now, mark the very words with which the prayer
opens-"Our Father." It does appear to me to be an outburst of
Gospel feeling at once, and in all its strength. Surely such an
expression as this does not belong to the darker, but to the brighter
and clearer dispensation. The character of the address savours of a
high, not a low state of intelligence or privilege.

I would rather say, as some have said before me, that the char
acter in which the Old Testament saints were apt to view themselves,
was rather that of servants than of children. There was a good deal
of force in a remark of Luther, when contrasting the freedom of
access under the Gospel with the spirit of bondage under the law.
He says it reminds him of what Abraham did, when he told the
young men who accompanied him to remain at the foot of the
mountain, and that he and his son would go yonder and worship.

Surely we have the fullest exhibition of the spirit of the Gospel in
these words-"Our Father." The man who can say the Lord's
Prayer intelligently, he surely has reached the highest attainment in
Divine things. Who is he that shall charge the believer with pre
sumption, because he says he is a child of God, and so a saved man?
Why did our Lord put these words into our mouth? What do you
mean when we say "Our Father"? Why, it is the language of a
child, and that, too, in the solemn and deliberate act of prayer to
God. It is telling Him that you stand in a relation to Him which can
never be undone. Let men cavil at the truths which they call high
doctrines, and presumption, and so on, as they may; but if the



80 The Gospel Magazine

1
1

U!

words "Our Father" be not the expression of the fullest confidence
and assurance, I do not understand them. Now, when our Lord
says, pray in this manner, "Our Father which art in heaven," He
means something- more than the addressing- God as the common
parent of all things. He teaches His people that they are to approach
God as a Father, in that covenant relation in which we stand to
Him as living members of the mystical body of Christ, sons of God
in Christ. This is more than the natural relation-it is that which
is above nature. This is not the earthly thing, which is first; this is
the heavenly thing, which comes afterwards.

And here we must remind you of that which we believe to be at
the very foundation of all the Christian's privileges-namely, that
the relationship of children, in which God's believing people stand
to Him, their heavenly Father, had its beginning in eternity; that
God's dear children have been from everlasting His children. I be
lieve that just as the very appellation of the Son being given to
Christ is one of the strongest arguments for His divinity, in that He
must have the nature of His Father and, therefore, must be from
all eternity, so I believe that Christ is, in His mediatorial office and
character, what is said prophetically of Him in the 9th of Isaiah
"the everlasting Father." Surely it can be explained in no other
way in reference to Him, than that from everlasting He has been
the Head of His body, the Church. I cannot begin lower than this;
I would trace all to the eternal purpose of J ehovah.

"Behold," says the Apostle John, "behold what manner of love the
Father hath bestowed upon us, that we should be called the sons of
God." He attributes it, you observe, to nothing that was to be done
in time-no merit on the part of man that should move the heart of
God, or should cause the sounding of His bowels towards him, but
that it began from all eternity, and that it was a matter of grace
that these people were given to the Lord Jesus Christ.

RECEIVING THE ADOPTION

Now, if you will, we may come down to what is done in time;
and we find that the very bringing- out of these people, the very
restoration of them to the favour of God, the bringing of them into
reconciliation with Jehovah, is the work of the Lord Jesus.

We want always to impress it upon your minds, that the reason
why Christ came into the world, was to save that people who were
His, and who had forfeited all claim to the Divine favour. They
must be restored. So the Apostle argues in the 4th of Galatians
"When the fulness of the time was come, God sent forth His Son,
made of a woman, made under the law, to redeem them that were
under the law, that we might receive the adoption of sons." You
see all the links that there were in the chain. All was to be done
as the Lord had purposecl. His Church was to be redeemed, and so
reinstated in the privileges of a people, whose iniquities are done
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away, whose sins can never be remembered, because the Lord Jesus
Christ has borne them in His own body on the tree. Now, all those
who are partakers of this great mercy of the Lord, are the people
whom St. Paul describes in the 8th of Romans, as a people who are
led by the Spirit of God-uAs many as are led by the Spirit of God,
they are the sons of God."

And here the covenant bursts upon us in all the brilliancy and in
all the magnificence of Gospel truth. We have the Father's everlast
ing love to this people. We have Jesus as the Head of His mystical
body; and we have the Holy Ghost calling these people, bringing
them to believe the Gospel, leading them to the blood of Christ,
bringing them to know the favour of God towards them, "that they
might receive the adoption of sons." We do not say that it was then,
for the first time, that they were adopted. You know that the word
adoption implies that the person so adopted had no claim upon the
family-that it was as a matter of sovereignty and purpose that he
was brought into this relation. But the receiving the adoption is
what is done in time; it is what the Holy Ghost does, according to
His covenant engagement, in the everlasting transactions between
the persons of J ehovah.

Now, this receiving the adoption is really the regeneration of the
man. And here let us put the question-Who are the real Christian
men among you? They are those who are born of the Holy Ghost
born, "not of blood, nor of the will of the flesh, nor of the will of
man, but of God." Nothing else is real Christianity, and you must
have it, or your souls must perish; because He who is truth has said,
"Except a man be born again, he shall not see the kingdom of God."
There must be Divine light in the soul to teach; there must be
Divine life in the soul to comfort; there must be Divine power to
bring the soul into union with Christ: it is a Divine work from
beginning to end. "No man can call Jesus Lord but by the Holy
Ghost." Now, then, we sav here is one of the characteristics of real
prayer; here is intelligence as to the Being whom we are to approach,
and as to the character and the religion under which we are to
approach Him.

COMING TO GOD IN FAITH

And then there is the other characteristic of intelligent prayer,
which is faith. Now, when we tell men, "You ought to believe
God's record concerning His Son, and believing it, you ought to be
a very happy people," how many reply that they fear it would be
presumptuous-that they would hesitate to say these words, "Our
Father," according to this interpretation of them.

It is the very essence of intelligent prayer to believe that we have
this access to God. And we say that the man who can take up the
opening words of this prayer, meaning what he says-who can call
God "Father," and who can tell God that he is His child, I say that
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that man has received the Gospel: he must know that the barrier
between God and the sinner is removed; that his sins are blotted
out; that there is no guilt, no condemnation; that Christ has taken all
these things away; and that now, through Jesus, he has access by
the Spirit unto the Father.

Now, dear brethren, are you to be scared and frightened from
these precious truths, because an objector tells you that many who
have used these words have acted inconsistently, and fallen griev
ously afterwards? The question is, Do you believe God's testimony
concerning Christ? Our sonship is not on account of anything which
we could do; but as being in Christ, who has blotted out all our
iniquities. If the Holy Ghost have brought these things home to
our hearts, it is because we are sons. We are not sons because we
believe, but we believe because we are sons.

And what we want you to do, if the Lord be pleased to bless His
truth to your souls, is, that you should be enabled to come to God in
faith, believing that your sins have been done away by the cross of
Christ; that there is nothing of guilt to separate you from God; that
the Lord Jesus Christ has been made the guilty one, and that His
people are free; that there is no condemnation to them which are
in Christ Jesus.

CONSIDERAnONS WHICH ARISE

Let us now take up some of the considerations that arise out 01
this fact-the nature of this relation.

GROUND FOR ALL LIBERTY OF APPROACH

(1) The first is, that here is a ground for all liberty of ap,proach to
God. This, and this only, is the ground of it-the relation in which
God stands to us, and the relation in which we stand to God. We
do not overlook the intercession of Christ-the atonement of Christ;
these are the precious provisions: but all these are ours, because we
are sons. Now, we say, that the only ground for any confidence and
boldness in drawing near to God is the realising of those relations
between God and us-between us and God.

And I find that instead of the Lord's people being warned that
they must be very cautious in their approaches to God, being told
that they must come with great trembling to God, as if there were
a doubt whether He would accept them or not; instead of this, what
do I find the Apostle saying in the 4th of Hebrews-

"Seeing we have an High Priest who was in all points tempted
like as we are, yet without sin, let us come boldly unto the
throne of grace, that we may obtain mercy and find grace to
help in time of need."

Again, in the 10th of Hebrews, he brings out this most precious
thought for the comfort of God's dear people; he tells them that-
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"having boldness to enter into the holiest by the blood of
Jesus" (you know what he alludes to-that we have now the
veil rent; that we have liberty to gu into the very presence of
God, and nothing to hinder us)-"Having, therefore, brethren,"
he says, "boldness to enter into the holiest by the blood of Jesus,
by a new and living way which He hath consecrated for us
through the veil, that is to say, His flesh; and having an High
Priest over the house of God, let us draw near with a true heart
in full assurance of faith, having our hearts sprinkled from an
evil conscience, and our bodies washed with pure water.'

Here is boldness inculcated upon God's people; they are encour
aged, when they came in prayer to God, to come with freedom and
liberty, because they are God's dear children, believing that He is
their Father; believing that they have a right to come to Him,
believing that He accepts them, their persons, their services, in
Christ's name, and for Christ's sake.

a! when men are looking to some evidences within themselves
-some feelings, some goodness, some holiness of life (and we
cannot exalt too much the spiritual fellowship with God, the
Christian character steadily maintained before the world)-but when
men arc looking to these things, as the ground of their acceptance
with God, they overlook that which is the only real stay of a man's
soul, the relation of God to His people as their Father in Christ
Jesus.

Let us remember the story that our Lord tells of the reckless,
ungodly, prodigal son. Follow that poor, wretched young man, in
his course of evil. Then see him afterwards coming back. What, we
ask-what was it that made him tread his steps homeward, with
hope that he should be received? "1 will go," he says, to my father."
He knew that he had his father there; he knew what a relation
subsists between father and son. "1 will go to my father."

When I read again the interesting story of that woman mentioned
in the 7th chapter of St. Luke's Gospel, what, 1 ask, was it that
made that poor woman break through all ceremony, through all
obstacles, and come direct to the feet of Jesus? Was it not because
she apprehended the love, and the mercy, and the grace that is in
Christ?

So we say you are not to believe that the view of God's mercy to
His people will make them a presumptuous and a sinful people.
The very thing which breaks the heart, which gives the lowly and
the contrite spirit, is the seeing the outgoings of the love and the
mercy of God towards the poor sinner. And the reason why there
are such hard thoughts of God, or such a hesitating, halting approach
to Him, and such a stammering lip, is because we have such high
views of ourselves, and such low views of our Father. If we had
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higher views of Him, and lower views of ourselves, the communion
would be freer between us and heaven.

AN UNALTERABLE RELATION

(2) But, in the next place, another consideration that suggests itself
to us is, that this is an unalterable relation.

Are not the people of God called «the sons of God?" Then this
relation cannot be altered. They are called"heirs of God, and joint
heirs with Christ." What is an heir? He is a man who is born to
his inheritance. That is not called an inheritance which a man
obtains by purchase, or as a reward. His inheritance is that which
he has by his birth. He does nothing for it; he is merely a recipient.
This is the way in which the Apostle Paul argues in the 8th of
Romans: "If children, then heirs, heirs of God and joint heirs with
Christ." If you have only this sonship, then are you heirs of God and
joint heirs with Christ. 0 what a wonderful privilege this is !

It was a most important truth that was spoken by one under
inspiration to utter what, perhaps, he little understood himself; yet
being High Priest that year, the words put into his mouth were, that
Jesus "should die for that nation, and not for that nation only, but
that also He should gather together in one the children of God
that were scattered abroad"-mark, "the children of God," though
yet ignorant of God, poor, wandering prodigals, feeding upon husks.
But they were in the covenant; they were the election; they were
the remnant, and it was His work to go and gather together these
children. 0 brethren, it is an unalterable relation.

THE HEAVENLY TREASURY

(3) But, further, we notice what follows. Our Lord adds, When ye
pray, say, "Our Father which art in heaven." I know the way in
which this is usually explained, and very properly too. It is said
that whilst we are to approach God with all freedom as His children,
we must remember that we are to approach Him with reverence;
we are to remember that God is in heaven, and that we are upon
earth; and, therefore, when we say "Our Father," we are to add
"which art in heaven." Whatever can inspire us with reverence in
our approach to God-well. \i\'hatever makes the sinner bow down
in deep humiliation before God-well.

But I must confess I think that there is more than this in the
expression, "Our Father which art in heaven." It does appear to me,
that the poor petitioner's mind is here directed to that heavenly
treasury whence he expects t,o be supplied. They are supplies from
heaven which the child of God wants; he cannot do with less. First,
he must have the Holy Ghost. Every man of God knows what an
ignorant creature he is; what a weak creature he is; what a sinful
creature he is. He wants to have heaven engaged in his behalf; he
wants God to come to his relief; he wants Divine strength; he wants
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God. Nothing less will do. And, therefore, when he urges the suit,
"Our Father which art in heaven," he is fetching his supplies out of
the very bosom, out of the heart's love, of Jehovah.

THE INFINITE .RESOURCES

(4) Again, it presents to us the infinite resources that are there
"Our Father which art in heaven." Thus does the Christian, as it
were, walk round about this Zion, and behold what a store is laid up
for him. St. Paul entered into it under the teaching of the Holy
Ghost, when he prayed for his Ephesian brethren, "that they might
be strengthened with all might by the Spirit, in the inner man."
There is a prayer! "That Christ might dwell in their hearts by
faith." There is a prayer! "That they being rooted and grounded
in love, might be able to comprehend with all saints what is the
breadth, and length, and depth, and height, and might know the
love of Christ which passeth all knowledge, that they might be
filled with all the fulness of God." There is a prayer! This is what
I want to realise for myself, and what I want you to realise for
yourselves. Remember it is the fulness of God you want to be filled
with.

GOD'S GRACIOUS AND TENDER DEALINGS

(5) Just one word more. When we are taught to say, "Our
Father which art in heaven"-oh ! it reminds us of the gracious and
tender dealings of God with us. It is not with Him as with human
fathers. They can be hard to their children; they can be unfaithful
to their children; they can break their promises to their children
God cannot. He is such a Father as none but Himself ever was.

I do think that there is something very touching in that word
which St. James speaks for the comfort of his tried and afflicted
Christian brethren, when he says: "Ye have heard of the patience
of Job, and have seen the end of the Lord; that the Lord is very
pitiful, and of tender mercy." Oh! there is something that soothes
the breast in the midst of the trials and the difficulties which one
passes through here below, when we feel that we may unbosom
ourselves to Him who is our Father in heaven-One who is all
tenderness, faithful to His covenant, very wise, and very powerful,
and very good. These things come home to the heart of God's dear
children, and comfort them.

We might dwell more, if time permitted us, upon this great
subject: what it is to have God for a Father. We could show you
how He trains His people, how He watches over them, and never
leaves them. Such a parent we have never seen but God Himself.

THE USE TO BE MADE OF THESE THINGS

Now, brethren, a word as to the use which we ought to make of
these things. We ought to beware of a legal spirit in coming to
God. If we are looking to any works or worthiness of our own as
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our ground of confidence towards Him, we do not enter into the
spirit of the address. We are taught to say, without hesitation, "Our
Father which art in heaven." It is as if the Lord Jesus Christ said,
"Go direct to God on Gospel grounds and in a Gospel spirit. Go
and say, 'Our Father.''' Let there be no doubt or questioning as to
whether you may go or not.

We want to see your souls thus established, dear brethren; but are
there any here who feel that they have not yet attained to this?
Do not mistake us; we would not break the bruised reed. I know
what the people of God have to pass through. I do not say that
you are all strong men and fathers in the things of Christ.

When I go to my Bible, I see that the same man who could write
for the comfort of the Church of God, in aftertimes, that they were
"kept by the power of God through faith unto salvation"; I see him
in the early part of his Christian history, falling upon his knees and
saying, "Depart from me, for I am a sinful man, 0 Lord." Now,
we can enter into this; we know what it is for men to be like babes;
we know what it is for men to have, perhaps, a very dim perception
of the great things which are laid up in the covenant for God's dear
people. We know there is such a thing as seeing "men as trees
walking." We know there is such a thing as a very indistinct vision
of spiritual things. One has said, rather quaintly, but there is a good
deal in the remark, "Men do not jump directly from Delilah's lap
into Abraham's bosom." We know there is an infant state, and we
know there are young men, and we know that there are fathers in
Christ; but surely you will not say that Peter, when he cried, "Depart
from me, for I am a sinful man, 0 Lord," was as intelligent or as
clear in his view of the Gospel, as when he stood with all boldness
before cOUlicils, and before the great ones of the earth, and said,
"We cannot but speak the things which we have seen and heard."
We believe that he occupied a higher position then.

But, brethren, we want the people of God to be going on. We
want them to have a fuller apprehension of Divine things in their
souls; we want them not to be always seeing dimly. We do not
unchristianize any man who sees, perhaps, too dimly. We do not
turn our back upon the man who tells us, perhaps with tears stream
ing down his cheeks, that he fears lest he should, after all, fail of
acceptance with God. We would try to wipe away the tear from
that poor, weeping eye, or, rather, we would ask God, with His own
hand to wipe it away; to show to the man that he has a right, if he
believe in Christ, to come to God with all boldness.

Then, again, when you say those words, "Our Father which art
in heaven," remember that there is such a thing as union in the
{amil\)! of God; remember that there is a sympathy which should
subsist between the members of that family. I believe we are verily
guilty in this matter; that there is too little of praying the one for
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the other; too little realising of the wants of the large family who
are partakers of the same grace with ourselves. I believe many a
child of God has had his poor, frozen heart melted when he has
begun to tell God of the trials of some poor, afflicted believer, or,
perhaps, the slippery paths of another dear brother in the Lord;
and so his heart has been enlarged and expanded towards other
members of the family of God. He has asked for the supply of his
own wants, too, and God has sent him away with a double blessing
a blessing for himself, and a blessing for his brethren in Christ.

Now, dear friends, we ask for the prayers of those who know how
to pray, that God would make this series of sermons, if He permit us
to continue it, profitable to us. It will be a long series, consisting of
some twelve sermons. And we ask for the prayers of God's people,
that God would enable His servant to dig into such a precious mine
of truth as this.

Sermon 1, Vo!. 1, Dublin, 1853. W. H. KRAUSE.

LETTERS TO YOUNG CHRISTIANS

FAITH

By ]OSEPH IRONS, formerly Pastor of Grove Chapel, Camberwell.

It is of infinite importance "that your faith should not stand in
the wisdom of men, but in the power of God,>' because that faith
which stands only in the wisdom of men leaves the heart unchanged,
deceives its possessor, and is worse than useless in the great concern
of salvation. while that which stands in the power of God is a vital
principle, which purifies the heart, removes deception, and secures
the soul.

Allow me therefore to present you with a few lines on this topic,
praying the Holy Spirit to render them profitable to the establishing
of your mind, and bringing you to a satisfactory conclusion, that
your faith is "the faith of God's elect." Should this be the happy
consequence arising from what is here penned, I shall not consider
the time occupied in writing as lost, nor will you regret that which
you expend in reading what is now affectionately presented to you.

By the term "Faith" in Scripture we are sometimes to understand
the whole gospel scheme of salvation, but more particularly, that
saving grace of the Holy Spirit, which dwells in every renewed soul,
and is known by its nature, properties, and exercises; differing
essentially from every thing counterfeit which assumes that name.
It is a living, active, victorious principle, without which no spiritual
blessings can be received, no spiritual conquests can be obtained, nor
any spiritual enjoyments realised.
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"THE SUBSTANCE OF THINGS HOPED FOR»

The apostle has given us a strikin~ description of the nature of
faith, in his epistle to the Hebrews, calling it, "the substance oif things
hoped fOT> the evidence of things not seen» (Heb. 11 : I).

Such an expression must mean something more than the mere
crediting of any statement, and, I trust, you have some experimental
acquaintance with the meaning of the Holy Ghost in this interesting
passage. Have you not felt, my dear youn~ friend, that the things
hoped for, as promised in the wor;d of God, are spiritual realities?
Have you not participated the very contrition you have hoped for
the life you have hoped for-and the spiritual pleasure you have
hoped for? Is not the sight of self-of Christ-and of the work of
grace a reality, yea, a substance, dwelling in you, which makes
every thing short of Christ and His covenant fulness, appear as
shadows? Faith brings the substance of prophecy-of promise-and
of future bliss into the soul, and is in itself the substantial pledge of
heaven; it discerns the substance, even Christ, in all ordinances; it
gives substance to prayer; it is, in short, the substance of every thing
in Christian experience, and without it religion is a mere phantom,
which can neither please God, nor profit the soul.

"THE EVIDENCE OF THINGS NOT SEEN»

Faith is also said to be "the evidence of things not seen,» i.e., the
full conviction, and positive assurance, of the reality of divine
things, restin~ as satisfied with the divine testimony, as with ocular
demonstration. Moreover it is God's evidence in the soul against
sin, and for Christ, witnessing continually of the ruin, depravity, and
shame of fallen nature; and disclosing or apprehendin~ the merits
and righteousness of Christ; it is an evidence which falsifies all
pharisaical pretension&--exposes the badness of the sinner's cause
and glorifies the Lord Jesus, by asserting His divine suretyship, and
maintaining the fact, that salvation is wholly of rich, free, and
sovereign grace.

"LIKE PRECIOUS FAITH"

This faith is said to be "the gift of God," and, "of the operation
of God"; hence we conclude, that no man in his natural state
possesses it, but that it is a supernatural principle coming from
God, and producing effects above nature. The whole of the 11 th
chapter of the epistle to the Hebrews is a confirmation of this state
ment, and I trust that you know something experimentally of its
power and influence, for it is the same in nature, thou~h different
in strength, in all the family of God; hence the apostle Peter calls it,
"like precious faith,"

Your faith may not be strong enough to remove mountains, but,
if it is strong enough to trust Christ in the vale, it is Uke precious
faith-it may not be stron~ enough to triumph over all enemies,
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yet, strong enough to maintain daily war with them-it may not be
strong enough to take a standing on the summit of Calvary, gaze on
the atoning Saviour, and exclaim, He is "my Lord and my God";
yet, it may be strong enough to lie at the foot of His cross, cling
to the wedges which fastened it in the ground, and wait to catch the
droppings of His blood.

"Little faith"-weak faith-and, even faith which is but as a
grain of mustard seed, may nevertheless be the faith of God's elect.
In Paul, it may be strong enough to say, "I know whom I have
believed"; in you, it may only be strong enough to say, "Lord I
believe, help thou mine unbelief." The faith which exclaims, "none
of these things move me," and that which cries out, "hold thou me
up and I shall be safe," are like precious faith. Yea, the faith of
Abraham, "who against hope believed in hope"-the faith of David,
who sung, "although my house be not so with God, yet He hath
made with me an everlasting covenant"-the faith of Job, who
exclaimed, "though He slay me, yet will I trust in Him"-the faith
of Palll, whose whole life, after his conversion, was one continued
triumph of faith-and the faith of the awakened sinner, who weeps
at the feet of Jesus, seeks to touch the hem of His garment, or
breathes out the heart-felt cry, "Jesus, thou Son of David, have
mercy on mc, are all like precious faith.

CHRIST AS THE OBJECT OF FAITH
Of this faith, CHRIST is the author, object, and finisher; every

particle of it comes from Him; hence His disciples cried out, "Lord
increase our faith," conscious that the little faith they possessed was
obtained from His fulness, and thence alone it could be supplied
and augmented. So also, the faith of which He is the author, always
fixes uIJon Him as its object; looking to His person, offices, covenant
relation, and perfect work, for all that pertains to the salvation of the
soul. Jt acts upon Him, appropriates Him, and receives Him as
"wisdom, righteousness, sanctification, and redemption." It claims
relation to Him, and honours Him by renouncing every thing for
Him, and taking Him as the Father's gift, in \'\Thom all the treasures
of the covenant of grace are made over to the objects of everlasting
love; and it triumphs in Him as the complete portion of the soul.

THE DIGESTIVE FACULTY OF THE Ni<:W NATURE
Living faith may be further considered as the digestive faculty of

the new nature, which receives the ministry of gospel truth as food,
and renders it nutritious to the soul. This seems to be the idea of the
apostle, when he accounts for the unprofitable hearers of the word,
Heb. 4 : 2, "the word preached did not profit them, not being mixed
with faith in them that heard it." Whether it be sincere milk, living
bread, or strong meat, which is dispensed in the house of God, none
are really profited but those in whom it is m£xed with faith; to such
only it imparts spiritual strength, comfort, and health. It may
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furnish the heads of others with speculative notions, till they are
puffed up with pride and self-conceit, but it profits the souls of those
only who feed upon it by faith as the necessary provision of the
family of God.

TAKING GOD AT HIS WORD

One of the most simple and yet most important acts of faith is
taking God at His word. Waiving- all scruples about probabilities,
possibilities, conditions, etc., and having recourse to the divine testi
mony, it answers all the reasonings of unbelief with "thus saith the
Lord." The faith which acts thus will work industriously-fight
manfully-overcome honourably-and triumph extensively. It con
siders no duty arduous, for it works by love-it spares no enemy it
finds in the heart, but fights in Jesus' strength, until He reigns
without a rival there. It considers no privilege too great to claim,
but asks the teachings of the Holy Ghost, confides in the person and
work of the Lord Jesus, living upon His fulness of g-race, and
cherishes sweet assurance of the covenant love of God the Father.
The immutability of covenant purposes is its authority-the blood
of atonement is its strength-the unction of the Holy One is its
element-glorifying- Christ is its work-and victory over the world,
the flesh, and the devil is its glory.

"LORD, INCREASE MY FAITH"

Do you not perceive an essential difference between this and a
cold assent to gospel truth which leaves the heart unaffected and the
life uninfluenced? Surely you can put in your claim to the former,
at least among the weak in faith: look up therefore and pray as the
disciples of old did, "Lord, increase my faith." Ever remember that
the stronger your faith is, the more you will g-lorify God, and obtain
true peace of mind, amidst the constant annoyances of the world,
and the conflicts of flesh and spirit.

Faith, when strong and in lively exercise, approves of all God's
providential dispensations-walks steadily on in seasons of spiritual
darkness-solves every difficulty in the sovereignty of God-sees
Christ in all the ordinances of His house, and brings delightful fore
tastes of heaven into the soul; it gives vigour to prayer-melody to
praise-and activity to zeal; in short, it brings every thing to Christ,
and brings Christ into every thing in the believer's experience, so
that he really becomes all and in all.

"THE TRYING OF YOUR FAITH"

Do not forget, beloved, that the "trying of your faith" is the
method God ordinarily takes to increase it, and the increase of faith
is generally effected by trials. Therefore, "think it not strange
concerning the fiery trial which is to try you; but consider afflictions
as answers to prayer, when the Lord increases your faith by them.
Every trial will be abundantly compensated, if your experience
entitles you to the congratulation which Paul wrote in his second
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epistle to the Thessalonians 1 : 3: "We are bound to thank God
always for you, brethren, as it is meet, because your faith groweth
exceedingly."

Praying that this may be the effect of all your trials, I subscribe
myself

Yours affectionately,
As a member of the household of faith,

JOSEPH IRONS.

Like precious faith, 0, may my soul obtain!
And by it live upon the Son of God.
'Tis this alone brings heavenly blessings near
O'ercomes the world-explores the sacred mines
Of cov'nant love-and full salvation claims.
A VICTOR of renown, whose potent hand
Subdues each foe-gains liberty divine-
And in his train, brings glory, joy, and peace,
Sees through the darkest cloud-makes sorrow light
'Tis precious faith which solves all mysteries-
And walks-and works-and justifies the soul.
Such, Betah, is "the faith of God's elect."

AGED PILGRIMS
SATURDAY, MAY 27th

The Annual Meeting-the 154th-will, D.V., be held at the
Bridewell Hall, Eccleston Street, near Victoria Station, London,
S.W.l, on Saturday, May 27th, 1961. The meetings will be at
2.45 p.m. and 5.30 p.m. Details will be announced later.
DEPUTATION WORK

In The Quarterly Record, January, 1961, a tribute is paid to the
late Mr. Lincoln Watts, whose sudden passing on September 25th
was a sad loss. "This greatly increased administrative difficulties,
but wc arc glad to welcome Mr. Richard Phillips on the staff, and
also Mrs. Stevens, who is assisting part-time. The Committee are
seeking guidance as to how best to fill the gap in deputation work"
(Quarterly Record).
RESTORATION OF THE CAMBERWELL HOME

The Camberwell Home (opened in October, 1834) has been
temporarily closed for modernisation. It is hoped that the premises
will be ready in the autumn. The estimated cost is over £36,000,
towards which an Improvement Grant of £ 14,800 has been made.
Every contribution, however small, will be gratefully received and
acknowledged. Gifts should be sent to: The Secretary, Aged
Pilgrims' Friend Society, St. Paul's Chambers, 19 Ludgate Hill,
London, E.C.4. They should be marked "Camberwell Modernisa
tion Fund."
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Poetry

THE LORD'S DELIVERANCE

"/ called upon the Lord . .. and my cry came before Him, even
into His ears."-PsALM 18: 6.

I called upon the Lord, and cried to God.
He heard my voice out of His holy shrine.
His power and goodness were exhibited.
The earth itself did shake, feeling the force
Of supplication. He Who fixed the world
On pendant air is able to upheave
Creation's corner-stones. The mighty roots
Of towering mountains straightway are torn up
When God bestirs Himself in wrath to smite
The foes of those who put their trust in Him.
Jehovah, the Avenger, then came down
And bent beneath His foot the arch of heaven.
He rode upon a cherub, and did fly;
Yea! He did fly upon the wind's broad wings.
The Lord did also thunder ill the heavens;
The Highest gave His voice. From Heaven He sent;
He drew me out of those o'erwhelming floods,
And brought me forth unto an ample place,
Because in me His soul had known delight.
His sovereign grace chose and approved of me;
His uncaused love is cause of all the store
Of mercy's blessings lavished on His child.

Rodden Rectory, Frame. T. Pl'I'TAWAY.

TRUST

Let us now recount the blessings
God has granted in the past;

He Who has preserved in trouble
In His might will hold us fast;

Those who have received His mercies
Know His love will ever last.

Those who know He has delivered
By His hand and holy arm,

Still will trust Him for the future,
Knowing trial works no harm,

For the devil has been conquered
And his snares have lost their charm.

Tune: Oriel
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In the teeth of opposition
Still accomplish His wise will;

Do not quail before the threatening
Of the foes who wish us ill,

For with Jesus Christ beside us
We can all His plan fulfil.

Rodden Rectory, Frame.

CONTENTMENT

93

T. PITTAWAY.

Tune:C.M.

A blessed peace possesses those
Who every day believe

I t is not we who should propose
What blessing we receive.

All should be left unto God's will
To give or to withhold;

To those who will be calm and still
He will His plan unfold.

Content with God's enduring rest,
Let there no hurry be;

His loving purpose is the best,
The very best for thee.

o yield unto His loving hand
That He may mould thy life,

What now thou dost not understand
With sovereign good is rife.

As Mary, sitting at Christ's feet,
Heard meekly what He said,

So thou thy Saviour mayest meet
And by His love be led.

Rodden Rectory, Frame. T. PITTAWAY.

I never so felt my dependence upon the power of the Holy Ghost
as I do now. I have not honoured Him as I should have done. One
in the Godhead, He is worthy of equal honour and praise. The
power of the Holy Ghost carried Christ through all His work. In
the saints, it is first seen in quickening and calling them; then, in
teaching, sanctifying and comforting them in all their journey
through. I repeat it: I never so much felt my dependence upon the
Holy Ghost as I do now. My first prayer in the morning when I
awake is addressed to the Holy Spirit, that He would take possession
of my thoughts, my imagination, my heart, my words, throughout
the day, directing, controlling and sanctifying them all.-Mrs. Mary
Winslow.
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THE BIBLE SPREADING UNION

EXTRACTS FROM THE SIXTY-SIXTH ANNUAL REPORT

THE 66th Annual Meeting was held on October 18th, 1960, at the
East London Tabernacle. Mr. G. H. Fromow, presiding, read
Psalm 19, which he said C. H. Spurgeon called "the Psalm of the
World Book and the Word Book." It falls into three parts: the
Works of God, verses 1-6; the Word of grace, verses 7-11; Prayer
for grace, verses 12-14.

THE SECRETAiRY'S REPORT

The Apostle Paul, writing to the Thessalonians, said: "For this
cause thank we God without ceasing, because when ye received the
Word of God which ye heard by us, ye received it not as the word
of man, but as it is in truth, the Word of God, which worketh
effectually in you also who believe."

This is the occasion to render an account of our stewardship. We
gladly do this, remembering that the steward must be found faithful.

Missions abroad have a place in our interests, so once again we
have made grants to the Strict Baptist Mission, the North Africa
Mission, the Irish Church Mission, also to the Soldiers and Airmen's
Scripture Readers Association. These allocations have been renewed
year by year. Two new Sunday Schools have benefited by our gifts,
one in Didcot and one in Renfrew; also several well-established
schools. A grant was made to an industrial school centre at Dagen
ham. The opportunity of giving the Word of God to individuals
has been seized where possible, as our list of grants will show. The
total number of Bibles given was 489 and New Testaments 53.

Letters of appreciation have been received: here are a few
extracts:

" We received the 12 Bibles and are grateful indeed to you. It
seems almost unbelievable that children in this country should be
unaware of such a book as the Bible, and yet we have found that
some of the children have no knowledge of God or of Jesus Christ.
I thought you might be interested to know that we have passed on
the Bibles to those whom we feel are eager to learn. We should like
to express our thanks." (Kingston.)

" Thank you so much for the encouraging letter and the wonder
ful gift of 24 Bibles. I have just seen the first put into the hands of
a new scholar, a bright little lad of six years who reads nicely. The
Lord bless him." (Didcot.)

" I have received the parcel of Bibles for our Sunday School and
on behalf of the teachers wish to thank you much for them and
trust the children will find true help and blessing as they read."
(West of England.)
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" We received the lovely parcel of Bibles and they will be used
wisely where most needed. I can only say thanks, but God is not
unmindful of your work and labour of love. May His richest
blessing- be yours." (Renfrew.)

The meeting-s in support of the work have, alas, been less than
sometimes, bringing- a reduction in offerings. We hope that this will
be rectified in the coming- year. Subscriptions and donations have
remained at a similar level to last year. Collecting boxes have
recently been put into use and some friends are making good use of
this method to help us financially. We shall be pleased to hear of
Churches and Halls where a meeting could be arranged to further
the objects of this work. We sincerely thank those who have
arranged meetings, as the list with the offerings will show. This is
a true missionary effort and at our meetings we stress the inspiration,
authority and saving message of the Bible. There is great need for
this.

Let us press onward, forward, upward, with an increase in circu
lation of the blessed Book. Let our hearts be stirred afresh as we
hear Hugh Latimer's words to Bishop Ridley ringing- over the years:
"Be of good comfort, Master Ridley, and play the man. We shall
this day light such a candle by God's grace in England as I trust
shall never be put out."

" Latimer's light shall never go out
However ill winds may blow it about."

We press forward, assured that "The entrance of Thy words
giveth light."

MR. W. H. A. TOMS (Hon. Secretary).
3 Donald Way,

Gloucester Avenue, Chelmsford, Essex.

BOOKS RECEIVED

LETTERS OF JOHN NEWTON. This is a selection of thirty-nine
letters from John Newton's correspondence. Consisting of 192 pages
in a "Paper-Back," it is very well printed, and covers helpfully a
large number of subjects of spiritual importance today. We presume
that the price is half-a-crown (The Banner of Truth Trust, 78B
Chiltern Street, London, W.!). This is the book for those who do
not possess Newton's full works.
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CURRENT TOPICS

MY POCKET COMPANION
For the 46th year the Protestant Truth Society has produced its

annual "My POCKET COMPANION." Prominence is given to the
350th Anniversary in 1961 of the Authorised Version of the Bible.
It has a daily text for every day of the year, and includes for each
month a quotation from the words of the Protestant martyrs. At the
end it gives a summarised survey of the errors of Roman Catholicism,
Anglo-Catholicism, Jehovah's Witnesses, Mormonism, Christa
delphianism. TIle ordinary copy, with coloured cover and 32 pages,
is four pence (postage twopence); superior editions with 64 or 94
pages can be had at Is. 3d. or 2s. 6d. (postage twopence or four
pence): The Protestant Truth Society, 184 Fleet Street, London,
E.C.4.

CROSSES
In a review of a large volume on "Symbols, Signs and Their

Meaning," we read today
" From this we learn, among much else, that the Cross did not
become the generally accepted symbol of Christianity until the
ninth century ... " (Daily Telegraph, Shorter Notices, December
2nd, 1960).

It was, of course, a pagan symbol, not a Christian one, and was
regarded as such in early Christian times. It was the instrument of
cruel death, and we feel distressed to see how today even Free
Churches cannot be without a cross either inside or outside their
place of worship.

"THE TENDER GRAPE": PRINTED ISSUES IN 1961
Our readers will know something of The Tender Grape, a twenty

eight paged duplicated magazine for young people, edited by Miss
Kathleen E. Be1cher (Woking, Surrey). In 1961 it is to appear, with
the January issue, as a printed magazine.

Miss Be1cher writes in the December issue:
"It is now just over six years since the first copies of The

Tender Grape were issued. We sent out 150 copies of that first
magazine ... Now we issue 750 copies a month, and receive
about 240 answers, so we have much to thank God for. But there
is better news. If everything goes according to plan, this will be
the last duplicated Tender Grape . ... In January you should
receive a printed copy.... Will you make it a special matter of
prayer that God will help us and bless us as we go forward into
1961? There are many recorded instances of God remarkably
blessing the prayers of children and young people."

The printed copies will be lOs. per annum, post free, from Miss
Kathleen E. Be1cher, 69 High Street, Old Waking, Waking, Surrey.


