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THE passing forward of the late ARCHDEACON T. C. HAMMOND
makes us ask the question, "Know ye not that there is a prince and
a great man fallen in Israel this day?" (2 Samuel 3: 38). For,
indeed, Archdeacon Hammond was a prince in Israel. Various
tributes have been paid since his death at Sydney, Australia; but
we ourselves would like to mention, not only his great work in
Ireland in the work and witness of the Irish Church Missions to
Roman Catholics and his equally great work in Australia as Prin
cipal of Moore Theological College, but also the outstanding contri
bution of "THE ONE HUNDRED TEXTS: A MANUAL OF THEOLOGY,"
which, we believe, will prove the most lasting of all his literary work.

We thank God for his life. Like CRANMER at the time of the
Reformation, he confronted the errors of Romanism with the truths
of the Word of God. Like Cranmer, he was ready to meet unflinch
ingly his opponents face to face. He was not afraid of necessary
controversy for the truth, and he proved himself a model of court
eous conduct in it. He was the means in God's hands of bringing
hundreds of souls, priests and people alike, out of the bondage of
Romanism into the light and liberty of the Gospel. Had he been
given a work in England-he once expressed to us his readiness to
come, "if there was a work of Reformation to be done in the
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Church of England"-we feel that the course of present events
might have been greatly changed. But England was not ready for
this, and Australia received the great benefit of his last twenty-three
years of ministry.

We are including in this issue a specimen-John 10: 27, 28-of
his method of exposition in THE ONE HUNDRED TEXTS.* This book,
we feel, ought to be in the hands of all who value the truth today.
It was the book used with much effect by Viscount Alexander of
Hillsborough in his great and faithful witness in the House of Lords.

We had hoped to have included in this issue Archdeacon
Hammond's excellent and valuable booklet, "THE EVANGELICAL
REVIVAL AND THE OXFORD MOVEMENT," but this has not proved
possible for the moment. We are privileged to be allowed to quote
a part of the closing page, which gives his considered estimate:

"There is an essential antagonism between the two systems
of thought. It is impossible to fuse them. Where one flourishes
the other perishes." I

·;i
He described the line taken by the leaders of the Oxford Movement
of 1833 as follows: , 4'

"They sought to magnify the office of the ministry; to restrict"
grace to the Episcopal system of Church government; to dilute
the Reformation principles by a new and unconvincing inter
pretation of the Articles and Prayer Book; to introduce a system
of Church discipline that would make the parish priest an
autocrat; to widen the breach between Protestant Communions
and the Church of England; to secure, if possible, reunion with
Rome; to substitute Church teaching for general Bible reading;
to restrict to the Bishops, with the possible assent of the other
clergy, all movements of spiritual reform and development; to
repudiate the right of private judgment and substitute sacra
mental infusion of grace for the doctrine of Justification by
faith; to check all free enquiry and compel the scholar to submit
his findings to the assumed deliverances of the Church Catholic;
to approximate the services of the Church of England to those
of the Church of Rome; to create afresh the condition of a
teaching clergy and a hearing laity who dare not oppose the
voice of the existing Church under pain of National Apostasy."

We can ill spare such insight and such clear statement today.

*The Irish Church Missions, 11 Buckingham Street, Strand, London,
W.C.2 ,

'.~
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" Who comforteth us in all our tribulation, that we may be able to comfort
them which are in any trouble, by the comfort wherewith we ourselves are

comforted of God."-2 CORINTHIANS i. 4.

RECEIVING THE WORD

"Wherefore lay apart all filthiness and superfluity of naughtiness,
and receive with meekness the engrafted word, which is able to
save your souls. But be ye doers of the word, and not hearers
only, deceiving your own selves."-James 1: 21,22.

IN THE Litany of the Church of England there is a scriptural prayer
which embodies the thought and words of the passage whicb we
have selected from the Epistle of James. It reads:

"That it may please Thee to give to all Thy people increase
of grace to hear meekly Thy word, and to receive it with pure
affection, and to bring forth the fruits of the Spirit."

Paul wrote: "I have planted, Apollos watered; but God gave the
increase" (l Corinthians 3: 6). The ministers of God's Word may
labour in their varying positions; but it is God who all along is
giving the increase by the power of His Holy Spirit.

God's people attending upon the Ministry of His Word will
follow from the heart the desire expressed in a hymn of Jonathan
Evans of Coventry:

Come, Thou soul-transforming Spirit,
Bless the sower and the seed;

Let each heart Thy grace inherit,
Raise the weak, the hungry feed:

From the gospel
Now supply Thy people's need.

Oh may all enjoy the blessing
Which Thy holy word can give:

Let us all, Thy love possessing,
Joyfully the truth receive;

And for ever
To Thy praise and glory live.

-lonathan Evans (Coventry), 1784.

...-.



52 The Gospel Magazine

r
I

In the opening passage of the Epistle of James (James 1: 21,22)
James first wrote a word of encouragement to Christians enduring
trials and testings of various kinds (external temptations); then at
1: 13 he turned to inward temptations-temptations to sin. Accord
ingly he wrote "Let na man say, when he is tempted, I am tempted
of God; for God cannot be tempted with evil, neither tempteth he
any man; but every man is tempted, when he is drawn away of
his own last (desire), and enticed. Then when lust hath conceived,
it bringeth forth sin; and sin, when it is finished, bringeth forth
death" (James 1: 13-15). But God Himself is the giver of every good
and perfect gift," and as an outstanding example of this lames
referred to Regeneration by means of the Word: "Of His own will
begat He us with the word of truth, that we should be a kind of
firstfruits of His creatures" (James 1: 18). This is God's work.
It is all of His sovereign grace, and the instrument He uses is "the
word of truth."

Having laid this foundation, James proceeded to give guidance
to those to whom he wrote, whom repeatedly he affectionately called
"my beloved brethren." He gave them some directions or rules
as to their hearing the Word. "Wherefore, my beloved brethren, let
every man be swift to hear, slow to speak, slow to wrath." Let each
newborn soul be quick and eager to listen to the ministry of the
word. Let each be cautious about wanting to speak. Let each
restrain the hasty spirit that takes up opposing attitudes to the
doctrines of the Word or gives expression to undue criticism of,
or even of hostility to, the minister of the Word. These are prac
tical words of true guidance. "The wrath of man worketh not the
righteousness of God" (verse 20).

After this guidance there comes the three particular directions of
the passage which has been laid upon our hearts for meditation.

I.

A DIRECTION TO RENOUNCE

The first direction is as follows: "Wherefore lay apart all filthi
ness and superfluity of naughtiness."

The call is to put away whatever is contrary to the right hearing
of God's Word. If the mind is filled with evil thoughts and occupied
with evil things, there can be little or no desire for hearing the
word of God through the messengers. The reference of "all filthi
ness" may be to every form of evil, not only to impurity or to
what is known to be foul or filthy. The reference of "superfluity of
naughtiness" (a 16th century expression which has changed in
general meaning) may be to "overflow of evil" in a wide sense. or

..
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it may possibly be translated "excess of malice" as in Ephesians
4: 31. All these, in any case, are to be put away, renounced, dis
owned, put aside by the one who is a true-born child of God.

The actual figure may be taken from agriculture. A field over
grown with weeds, briars, brambles, bushes, has to be cleared for
the sowing of the seed. The word of the Lord through Jeremiah
was: "Break up your fallow ground, and sow not among thorns"
(Jer. 4: 3). The Lord Jesus spoke of some seed "which fell among
thorns, and the thorns sprang up with it, and choked it" (Luke
8: 7). All that hinders the growth of the seed has to be renounced
and put away.

11.
A DIRECTION TO RECEIVE

The second direction is: "Receive with meekness the engrafted
word, which is able to save your souls."

An eager welcome is to be given to the word. Of the Thessalonian
Christians Paul wrote: "For this cause also thank we God without'
ceasing, because, when ye received the word of God which ye
heard of us, ye received (welcomed) it not as the word of men, but
as it is in the truth, the word of God, which effectually worketh also
in you that believe" (1 Thess. 2: 13). Earlier in the Epistle he had
written: "For our gospel came not unto you in word only, but also
in power, and in the Holy Ghost, and in much assurance" (1 Thess.
1: 5). Such is the power of the Spirit that the soul welcomes eagerly
the message given through God's messengers.

The "engrafted" word is that which is implanted within and
becomes part of us. I read quite recently of a man who was held in
the bondage of sin, who longed for freedom from the curse of
drink, who often tried to give it up but always failed. But one day,
when passing an open-air meting, he heard the words spoken "Ye
must be born again." The word was brought home to him by the
Spirit: he felt and knew that what was needed, not good reso
lutions, not efforts in his own strength, but a new heart, a new
spirit, a new life within. It happened there and then. "To this day
I' do not know who was the speaker," he said, "but from that
moment I have known the Saviour." Truly, the Spirit breathes
where He will.

The Word is normally the instrument which God uses. It is
"able to save your souls." It is not that the Word in itself does
this, but that in the powerful hand of God the Holy Spirit it brings
salvation. If it is thus "able to save our souls," what an enforece
ment this is of the direction to welcome it! The Scriptures testify of

• jihi-.'''7.-iiiii--iit_iiiiii
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CHRIST: "This is a faithful saying, and worthy of all acceptation,
that Christ Jesus came into the world to save sinners, of whom I
am chief" (1 Tim. I: IS).

Further, it is to be received "with meekness," that is, putting
aside prejudice and personal hostility. It is written of the Berean
Jews that "they received the word with all readiness of mind, and
searched the Scriptures daily, whether these things were so-there
fore many of them believed" (Acts 17: ll, 12). Brownlow North
found that he had to abandon his own false ideas and come to God's
Word with a simple, teachable mind, in a submissive frame.

Ill.

A DIRECTION TO ACT

There is for the child of God a third direction: "But be ye doers
of the word, and not hearers only, deceiving your own selves."

It is possible to be impressed on hearing, but for the word to go
no further. Robert Murray McCheyne at the age of 21 wrote
(1834):

loft read with pleasure, to soothe or engage,
Isaiah's wild measure, and John's simple page;
But e'en when they pictured the blood-sprinkled tree,
Jehovah Tsidkenu was nothing to me.

The people in Ezekiel's time would come "to hear what is the
word that cometh from the Lord." They would come and sit before
the prophet as God's people; they would hear Ezekiel's words,
"but they will not do them" (Ezekiel33: 31). "For with their mouth
they shew much love, but their heart goeth after their covetousness."
The prophet was "unto them as a very lovely song of one that hath
a pleasant voice, and can play well upon an instrument." They
would hear his words, but would not do them.

The Lord Jesus said: "Many will say to Me in that day, Lord,
Lord, have we not prophesied in Thy name? And in Thy name have
cast out devils, and in Thy name done many wonderful works?
And then will I profess unto them, I never knew you: 'depart from
Me, yet that work iniquity' " (Matt. 7: 22, 23).

Or again, in Luke 13: 25-27: "When once the master of the house
is risen up, and hath shut to the door, and ye begin to stand
without, and to knock at the door, saying, Lord, Lord, open to us;
and he shall answer and say unto you, I know you not whence ye
are; then shall ye begin to say, We have eaten and drunk in Thy
presence, and Thou hast taught in our streets. But he shall say,
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I tell you, I know you not whence ye are; 'depart from Me, all ye
workers of iniquity.' "

These are, indeed, solemn warnings.

For the true children of God care is to be taken to put the word
into practice. When our Lord finished washing His disciples' feet,
He said to them: "Know ye what I have done to you? Ye call Me
Master and Lord, and ye say well; for so I am. If I then, your
Lord and Master, have washed your feet, ye also ought to wash
one another's feet. For I have given you an example, that ye
should do as I have done to you.... If ye know these things,
happy are ye if ye do them" (John 13: 12-17).

James gave an illustration of one who was "a hearer and not a
doer." The latter is "like unto a man beholding his natural face
in a glass." He looks, goes his way, and immediately forgets what
he looked like. The child of God is to be not a hearer who forgets,
but a doer who acts. We need to be reminded that there is nothing
like the regular reading of God's Word and the regular attendance
upon the preaching of the Word to enable us to "grow in grace
and in the knowledge of our Lord and Saviour Jesus Christ."
This will keep constantly before us the benefits which we possess
in Christ and the privileges of serving and glorifying Him.

How vast the benefits Divine
Which we in Christ possess,

Sav'd from the guilt of sin we are,
And called to holiness. -A. M. Toplady'

We quote on the passage of the late Archdeacon T. C. Hammond
in his book, The One Hundred Texts:

"The whole passage speaks strongly against the Romish
system of keeping the Word of God from the laity. It cannot
be too strongly urged upon the scholars that study of God's
Word is necessary. And more frequent meditation upon the
Word will make more earnest and intelligent Christians." - T.
C. Hammond, The One Hundred Texts, Ninth Ten, Text seven).

May God, who in His mercy and of His own will has begotten
with the word of truth that we should be a kind of firstfruits of His
creatures, also give us a tender conscience concerning any approach
of evil and also "increase of grace to hear meekly His word, and
to receive it with pure affection, and to bring forth the fruits of the
Spirit." W .D.S.
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OUR YOUNG FOLKS'. PAGE

A PROTESTANT FUNERAL

My STORY last month, of the Norman weaver who became a
colporteur, has a sequel. Jean Bertre was very happy in his work,
being greatly encouraged in his efforts to take the Word of God
to lonely cottages or isolated farmhouses, where a copy of the
Scriptures had never been seen before. But there was one drawback
to his happiness. It was that the district to which he was appointed
was a long way from the pretty little cottage where he and his
mother had lived so contentedly together. Jean could no longer
live at home; and mother and son felt the parting keenly. But they
were both so convinced that God had called Jean to his work, that
they cheerfully accepted the separation. As often as he could Jean
would tramp across country to spend a few hours with his mother.
There was one thing that Jean especially feared. Suppose his mother
fell ill? The Protestant pastor lived twelve miles away; Roman
Catholic priests were close at hand in the village. It would be
dreadful if her last hours were disturbed by the priest.

To prevent such a possibility, Jean engaged a kind Christian
woman to live as his mother's companion. Before leaving home
Jean called in several neighbours, to hear Madame Bertre solemnly
declare that it was her wish in illness to be visited by the Protestant
pastor only; and should she die while her son was away, she made
it clear that Protestant burial was her desire. The words were
written down, and then each one present signed his name in con
firmation.

But the very thing that the colporteur feared really happened.
The old lady, now eighty-four, began to fail. The minister came to
see her frequently; but one of the priests, hearing of her illness,
came to the door demanding an entrance. When this was refused,
the priest stormed aloud at the door that the old woman was fast
going down in to the flames of hell, soon to be followed by her
son! Unmoved by these threats, Madame Bertre persisted in her
refusal to let the priests in, and eventually she died, trusting fully
in the merits of Christ alone.

The same evening a messenger was sent to the Protestant pastor,
telling of the peaceful departure of the old lady, and asking him to
arrange the funeral. The minister decided that very early on Sunday
morning would be best, well before the mass-goers assembled for
their service. He sent a message to this effect to the officials re-

•
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sponsible, and asked for the grave to be prepared fOf the next
Sunday morning.

Late on Saturday night several priests were seen to gather at the
house of the cemetery official. There it was arranged to dig a grave
at midnight in the "cursed corner," reserved for suicides and crim
inals. Before dawn, the priests with several other men invaded the
widow's cottage, and in spite of her friend's tearful protests, carried
the body to the cemetery, and there buried it in silence.

The colporteur as yet knew nothing of events, for the news of
his mother's death was being sent from one friend to another, whilst
he was on one of his long country rounds. But at the time ap
pointed, the minister and several of the brethren set out on their
twelve-mile walk. When they had gone a good part of the way,
two of the men hurried on to be sure that all was in readiness.
The little group was climbing the last hill to the cottage, when
they were met by the two forerunners, breathless and indignant as
they told the news; the old widow was already buried, and in the
"cursed corner" of the cemetery.

It is easy to imagine the trouble and consternation caused by the
tidings. But what could be done now? Discussing the matter with
outraged feelings, the little band of Protestants turned slowly back.
The pastor, heavy of heart, stayed a few moments in a wood beside
the way to lift up his heart to God. There a thought struck him;
and hastening after his friends, he tried to encourage them, saying
that he hoped that even this set-back might be over-ruled by God
for His glory.

The minister only disclosed his plan when the colporteur at last
arrived. Then he persuaded Jean to write a letter to the sub-prefect
of the town, explaining what had happened, and enclosing his
mother's declaration of her wishes. He respectfully demanded that
the coffin should be disinterred, in order that he might bury it in
the cemetery of the town-that is, the place where the pastor lived,
and where the little church was.

After sending the letter, Jean went back to the cottage to await
the reply. The sight of his mother's Bible and all her familiar
possessions reminded him of happy days spent in that little home.
He thought thankfully of his mother's present happiness with Christ,
but it was painful to think of her grave in the "cursed corner."
Some of the neighbours jeered at him, rejoicing in the priests'
victory; but many of the better-minded Romanists were shocked
and sympathetic.

The official answer duly arrived, with orders to the priests and
cemetery authorities to raise the coffin at once, and hand it back

...
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to the colporteur. Hundreds of people crowded to the cemetery.
In broad daylight, with due reverence, the coffin was carried to the
cottage. There the little band of Protestants distributed many Scrip
ture portions, and the minister preached the words of eternal life.
A number of the village people then accompanied the Protestant
mourners to the town twelve miles away. Here the little chapel
was crammed to the doors, and crowds waited outside, having
heard of the strange circumstances. The good pastor did not fail I··

to make the most of his opportunity, and the godly widow's funeral ...
proceeded; hundreds of people heard for the first time the precious i
words, "Blessed are the dead which die in the Lord"! No pur- I
gatory, no prayers to Virgin or saints-only the sure and blessed L
hope that those who die in the Lord are immediately with Him in
Paradise for ever, redeemed by the precious blood of Christ!

DAMARIS.

SCRIPTURE ENIGMA No. 96

The whole: We are taught to ask God to lead us not into this.
1. Isaac's grandfather.
2. Timothy's mother.
3. "The god of the children of Ammon."
4. Nicodemus was one of these.
5. Allied with Sanballat in mocking Nehemiah's work.
6. Priscilla's husband.
7. His plot to attack Ahasnerus was reported by Mordecai.
8. John the Baptist was "in the deserts till the day of his shewing

unto this" people.
9. Whom did the Lord bless (and his household) because of the

ark of God?
10. Leaving this place, Christ came and dwelt in Capernaum.

SOLUTION OF No. 95

The whole: HOLINESS (Heb. 12: 14).
1. Herod (Matt. 2: 3).
2. Offspring (Rev. 22: 16).
3. Light (Is. 9: 2).
4. Inn (Luke 2: 7).
5. Nazareth (Luke 1: 26).
6. Elisabeth (Luke 2: 36).
7. Shepherds (Luke 2: 8, etc.).
8. Star (Matt. 2: 2, 9).

...
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WELLSPRINGS

"BE STILL, AND KNOW THAT I AM GOD"

"Be still, and know that 1 am God: 1 will be exalted among the
heathen, 1 will be exalted in the earth."-Psalm 46: 10.

"He leadeth me beside the still waters."-Psalm 23: 2.
"BE still." This is a direct command from God given, we see, for
His own honour and glory and for our peace and comfort. We
are to cease from our own puny efforts, done in ignorance, and
leave all to Him in His mighty power and truth.

"IT IS FINISHED"

We must cease from all endeavours for salvation before we are
enabled to acknowledge "He has done it all," and give Him the
glory due unto His Name. The Lord Jesus Christ on the Cross
cried, "It is finished" ("Tetalestai," the shout of victory when the
battle has been won).

"I am not told to labour, to put away my sin,
So foolish, weak and helpless, I never could begin.
But blessed truth, I know it, though ruined by the Fall,
Christ has my soul redeemed,

Yes, Christ has done it all." -Albert Midlane.

But are we troubled by "sin which doth so easily beset us"?
And are we looking around at our difficult circumstances? We see
wickedness abounding in the world and great fear at the dangers
threatening in the near future. Is it surprising, then, that we are full
of fears, faint-hearted and weary instead of being strong, courageous
and full of spiritual energy?

THE LORD'S COMING

God says, "I will be exalted among the heathen." "I will" de
notes purpose, determination and promise. The heathen of the Old
Testament were the Gentile nations, as contrasted with God's earth
ly people Israel. Now in the Day of Grace we see this prophecy
being fulfilled in the effectual calling out of "sinners of the Gentiles,"
one by one, by the Holy Spirit through the Word of God. A
further fulfilment awaits the Day of the Lord, when He comes in
glory with His saints. God is now glorified and exalted through the
Lord Jesus Christ in the heart of every believer, and in His church
which is being "builded together," "living stones," "complete in
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Him." But Enoch prophesied "Behold, the Lord cometh with ten
thousands of His saints to execute judgment" (Jude 14-15).

Then, instead of being "despised and rejected of men," "the
Lord Jesus shall be revealed from heaven," for He shall have come
"to be glorified in His saints and to be admired in all them that
believe" (2 Thess. 1: 7 and 10). And so "every eye shall see Him
and they also which pierced Him" (now "highly exalted"), "that
every tongue should confess that Jesus Christ is Lord to the glory
of God, the Father" (Philippians 2: 9 and 11).

What rejoicing there will be "at that day" among that happy
company of the Lord's people, who here and now "love His ap
pearing" (2 Timothy 4: 8), for to them it is "that blessed hope"
(Titus 2: 13) which will then be consummated. Then their Lord will
be manifested in glory, "For the earth shall be filled with the
knowledge of the glory of the Lord, as the waters cover the sea"
(Habakkuk 2: 14).

HIS WONDERfUL SHEPHERD-CARE

How small and insignificant do our troubles seem in the light of
His coming glory; but how gracious is the Lord in His wonderful
Shepherd-care for each one of His own sheep. "He leadeth me
beside the still waters" (waters of quietness). Why then should we
be disturbed in any way at our circumstances, however difficult and
trying they may be? Nor should we be full of fears as to the state
of the world around us.

Can we not say with assurance: "God is our Refuge and Strength.
therefore will not we fear" (Psalm 46: I, 2)? He has said, "In
quietness and in confidence shall be your strength" (Isaiah 30: 15).

"Jehovah Shalom," Thou who art our Peace,
o whisper calm to every troubled heart;

Say to the raging waters, "Peace, be still,"
And make each unbelieving fear depart.

-Christina Forsyth.
INNER CONFLICf

Our hearts and minds cannot but be in an atmosphere of tension
and apprehension, when we fret and worry about the conflict with
sin, or about the salvation of relatives and friends, or about the
blatant evil in the world. In Psalm 37 we are told three times over,
"Fret not thyself." What comforting words are here. "Commit thy
way unto the Lord; trust also in Him, and He shall bring it to pass"
(Psalm 37: 2). "Rest in the Lord, and wait patiently for Him"
(Psalm 37: 4).

.._m• ...
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STATE OF THE WORLD

As to the present terrible state of the world being a source of
unrest to the child of God. Let us not forget that since sin entered
into the world at the Fall of man, this has always been the case.
Before the Flood we are told "God saw that the wickedness of man
was great in the earth" (Genesis 6: 5). The Apostle John affirms
"We know ... the whole world lieth in wickedness" (l John 5: 19).

What then must be the attitude of the people of God if they are
to know "The peace of God which passeth all understanding"?

His precious promise is sure and certain, "Thou wilt keep him
in perfect peace, whose mind is stayed on Thee: because he
trusteth in Thee" (Isaiah 26: 3).

The inner conflict, so grievous to the child of God, is an evidence
of regeneration. The old nature will ever fight against the new
nature, but will not be allowed to prevail. "Sin shall not have
dominion over you" (Romans 6: 14). The way to "overcome" is to
be occupied with Christ, and not to feed "the flesh" with things
of self and the world. And let us remember, "If we confess our
sins, He is faithful and just to forgive us our sins and to cleanse us
from all unrighteousness' (l John 1: 9).

SALVATION OF OTIlERS

Concerning the salvation of others, the true Christian is always
a witness in life, word and work, wherever placed in this world.
God uses us His "vessels of mercy" to bring His Word to those
still in darkness. "Preach the Word: be instant in season, out of
season" (2 Timothy 4: 2) is God's command to His servants. The
results must be left with Him, and He says, "It shall not return
unto Me void, but it shall accomplish that which I please, and it
shall prosper in the thing whereto I sent it" (Isaiah 55). It remains
to us to be faithful in this matter. "Minister the same one to
another as good stewards of the manifold grace of God" (l Peter
4: 10).

Dost thou o'er friends much valued, weep,
Who seem in hopeless fetters bound?

Christ will seek out His wandering sheep,
Those who seem lost will then be found.

No longer doubt, nor fear, nor grieve,
Nor on uncertain evils dwell.

Past, present, future calmly leave
To Him, who will do all things well. -Charlotte Elliott.
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How can our hearts and minds be kept through Christ Jesus? He
(the Lord Jesus Christ) was "holy, harmless, undefiled, separate
from sinners" (Hebrews 7: 26). He is our example, and in Him we
find the answer: Separation; no compromise; no conformity, nor
complicity with the evil that is in the world. "Earnestly contend
for the faith" (Jude 3). "Shun profane and vain babblings: for
they will increase unto more godliness" (2 Timothy 2: 16). "Abhor
(i.e. shudder with horror at) that which is evil; cleave to that which
is good" (Romans 12: 9). Further, let us take heed of God's very
clear directions to each of us in 1 John 2: 15: "Love not the world,
neither the things that are in the world. If any man love the world,
the love of the Father is not in him."

"QUIET FROM FEAR OF EVIL"

Another precious promise is to be found in Proverbs 1: 33:
"Whoso hearkeneth unto Me shall dwell safely, and shall be quiet
from fear of evil."

Lord, while our souls in faith repose
Upon Thy precious Blood,

Peace like an even river flows,
And mercy like a flood. -Mrs. Peters, nee Bowley.

"He maketh the storm a calm, so that the waves there are still."
"Then are they glad because they be quiet, so He bringeth them
unto their desired haven." "Oh, that men would praise the Lord
for His goodness, and for His wonderful works to the children of
men" (Psalm 107: 29-31).
Southbourne. A.D.R.

Let Zion in her songs record
The honours of her dying Lord,

Triumphant over sin;
How sweet the song there's none can say,
But those whose sins are washed away,

Who feel the same within.

We claim no merit of our own,
But. self-condemned, before Thy throne,

Our hopes on Jesus place;
Though once in heart and life depraved,
We now can sing as sinners saved,

And praise redeeming grace.
-John Kent, 1803.

L
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THE LORD'S DAY
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A KEY POSITION

DURING the War (1939-1945), in the Battle of the Mediterranean,
the forces of the Nazis were turned against Malta, because the Nazis
knew, and we knew, it was a key position which, if lost, our
position would be very dark. God's Holy Day is one of the great
key points in the establishing of the Kingdom of God. This law
was from the beginning of things, and came from the very heart of
Almighty God. We guard God's Day jealously because: -

(1) Of man's body. Our Creator knew that man is like a seven
day clock, running down at the end of a week, needing quiet and
rest on God's Day to gain new power for the days before him. A
normal day's work uses an ounce of oxygen from our blood. With
a normal night's rest we recover five-sixths of the oxygen we have
lost; which means that by the end of the week we have lost a day's
energy. It was therefore in God's foresight the other day should
be a day of rest and worship.

(2) Of man's mind. The average doctor will tell you that there
is more nervous trouble today than there has been in any other
period of medical knowledge. The mind of man needs the pause
which will enable him to face the various duties of life.

(3) Of man's soul. Man is not a body with a soul, he is a soul
living for a limited period in a body, so it is imperative that the
eternal part be considered more than the physical and mental. Our
Lord knew this. We know that on every Sabbath Day He went to
the synagogue, finding it vital to turn aside in the quietness of God's
House of Praise and Prayer. J. M. W. Turner, landscape artist, kept
gems near his easel and every morning he looked into these gems
that he might recover his sense of colour; so we need God's Day
that we may keep our sense of Divine realities.

We live in remarkable times, the mind of man discovering infinite
wonders, and means of travelling into "space." Men imagine that
because some of these mysteries are discovered through the power
of science, they can do without spiritual things. The result has been
a lowering of moral standards, a growth of child crime such as
has never been known before. The average age of those in prison
cells has dropped from 40-50 to 20-25.
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(4) For Almighty God's Sake. God's Command to His people,
"Remember the Sabbath Day to keep it Holy," is a special to His
people from the very heart of God. A nation's attitude to God will
determine its attitude to God's Day.

If we have found all that really matters in our love and faith in
God through the Lord Jesus Christ, we guard this day for the sake
of God, opportunities of His worship, and the opportunities afforded
whereby, through the Gospel, others may come to know Him,
Whom to know is Life Eternal.
St. Stephen's, Clapham Park, London, S.W.l2. C. CARTER.

PROTESTANT BEACON

EJECTED MINISTERS OF 1662

SAMUEL ANNESLEY, LL.D., 1620-1696

THE year 1962 marks the tercentenary of the passing of the Acr
OF UNIFORMITY, which precipitated the sad ejection of some two
thousand ministers from their parishes. We shall hope, God willing,
during the year to give accounts of some of the less known of these
faithful pastors.

SAMUEL ANNESLEY was born at Kenilworth in 1620, and was
related to the Earl of Anglesey. Or. E. Calamy says that he was a
most sincere, godly, and humble man, an Israelite indeed, one that
may be said to have been sanctified from the womb, for he was so
early under serious impressions of true godliness that he declared
he knew not the time when he was unconverted. His father died
when he was but four years of age, and he was favoured by having
a piOUS mother who took great pains with his training and education.
He always remembered an affecting dream he had while he was a
child, which was, that he was a minister of the gospel, and was
sent for by the Bishop of London to be burned as a martyr. In
1635 he entered Queen's College, Oxford, and passed through the
usual university career.

He was ordained in 1644 as chaplain in the ship called the Globe,
under the Earl of Warwick, then Lord High Admiral, who procured
him his diploma, and had an honourable certificate of his ordina
tion, signed by Mr. Gouge and six others. Mr. Annesley spent some
time in the fleet, and while at sea he kept a diary of the voyage.
But it was not long ere he settled on shore, where he exercised his
ministry with more satisfaction and with considerable success.
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I.-MINISTRIES IN KENT AND LONDON

His first pastorate was at Cliffe, Kent, in the room of a seques
tered minister whose life and conversation, as affirmed by Dr.
Daniel Williams, was notoriously scandalous; of whom, therefore.
the rude and ignorant people were extremely fond and prejudiced
against his successor, whom they assaulted on his first coming
among them with spits, forks, and stones, threatening him with
death. But God granted him such courage that he told them, let
them use him how they would, he was resolved to continue with
them until God had fitted them by his ministry to entertain a better,
who should succeed him; but solemnly declared that when they
became so prepared, "he would leave the place."

In a few years his ministry had surprising success, so that the
people were greatly reformed. However, he kept his word and left
them! When he moved to London, in 1657, he had two of the
largest auditories to preach to, which were St. Paul's, where he was
a lecturer, and soon afterwards. St. Giles', Cripplegate, where he
was incumbent, for both of which places he had a certificate of his
qualifications from the Commissioners for the approbation of
preachers.

H.-MORNING EXERCISINGS, OR PROPHESYINGS

The "Morning Exercises," or Prophesyings, as they were called,
had become a marked feature with the Puritans in the reign of
Elizabeth I, with a view to assisting the ministers in their know
ledge and interpretation of the scriptures.

A preaching ministry had become a rarity in the churches. "We
have not vigilant, able, and painful preaching pastors resident among
us, to teach us by preaching the Word of God," complained Thomas
Sampson to the Queen. "Our bishops are so far from giving a meet
remedy for these our griefs, that they do rather daily increase them;
for there be some of them who do daily make numbers of ministers
or priests (as they be called) which are so dumb that they neither can
nor will speak anything in the congregation where they be resident,
more than they are compelled to read out of a printed book. With
which reading, and some other conformity (as it is termed), our
bishops and their officers, contenting themselves sufficiently, do
give us simple readers, not skilled, nor sufficiently preaching
pastors" (J. Strype's "Annals," Vol. Ill., Part 1, pp. 322-3).

It was with this desire to improve the character of the ministry
that the Puritans, usually with the consent of the bishops, instituted
the Prophesyings. Edmund Grindal incurred the Queen's displeas-

--
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ure by refusing, on conscientious grounds, to suppress what was
called "the exercise of prophesying."

"I cannot marvel enough," said Grindal, when Archbishop of
Canterbury, "how this strange opinion should once enter into
your mind-that it should be good for the church to have few
preachers. Alas! Madam, is the scripture more plain in anyone
thing, than that the gospel of Christ should be plentifully
preached, and that plenty of labourers should be sent into the
Lord's harvest? ... Now, where it is thought that the reading
of the godly homilies, set forth by public authority, may suffice
. . . the reading of the homilies hath its commodity, but is
nothing comparable to the office of preaching. The godly
preacher is termed in the gospel a faithful servant, who knoweth
how to give his Lord's family their apportioned food in season;
who can apply his speech according to the diversity of times,
places, and hearers, which cannot be done in homilies. Ex
hortations, reprehensions, and persuasions are uttered with
more affection, to the moving of the hearers, in sermons than
in homilies. . . .

"And for my own part, because I am very well assured,
both by reasons and arguments taken out of the Holy Scrip
tures, and by experience (the most certain seal of sure know
ledge), that the said exercises ... are both profitable to in
crease knowledge among the ministers, and tendeth to the
edifying of the hearers, I am forced, with all humility and yet
plainly, to profess that I cannot with safe conscience, and with
out the offence of the Majesty of God, give my assent to the
suppressing of the said exercises; much less can I send out any
injunction for the utter and universal subversion of the same.
If it be your Majesty's pleasure, for this or any other cause, to
remove me out of this place, I with all humility yield thereunto.
. . . And what shall I win, if I gained (I will not say a bishopric)
but the whole world, and lose my own soul? Bear with me,
r beseech you, Madam, if I choose rather to offend your earthly
Majesty, than to offend the heavenly Majesty of God" (Strype's
"Life of Grindal").

It would be well for Britain if we, in these days of distressing
declension in high places, had such bishops who would thus instruct
and direct their earthly sovereign!

The "Morning Exercise" sermons in the seventeenth century
were begun by Thomas Case, minister of St. Mary Magdalen, Milk
Street, from whence it was removed to other distant churches in
rotation, a month at each. A number of the most eminent minis-

•
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ters conducted these services, in turn, and the sermons· were pub·
lished in six volumes. These lectures treat in a variety of subjects,
practical as well as doctrinal, all founded upon and full of scripture.
In one of the volumes is a discourse by John Tillotson, afterwards
Archbishop of Canterbury. Most of the sermons were delivered at
St. Oiles', Cripplegate, during the incumbency of Mr. Annesley,
and a volume, "Against Popery,"* at Southwark. Mr. Annesley
edited four of the six volumes published, to which four he wrote the
preface.

IlL-MR. ANNESLEY A FAITHFUL PASTOR

Dr. Annesley is said to have had "a large soul and a flaming
zeal," and his usefulness was very extensive. His works abound
with learned quotations and references, as can be seen particularly
from his five sermons in the "Morning Exercises."

Testimony regarding his pastoral care and travail in soul is
exemplified in the preface he wrote to the first volume of the
"Morning Exercises."

To my most unfeignedly Beloved Parishioners of St. Oiles',
Cripplegate.

My Dear Friends,
These sermons, both preached and printed, are the mere

product of love to your souls. I never yet (that I remember)
went through the Parish without some (though not suitably
compassionate) heart-aching yearnings towards my charge, to
think (and oh that I could think of it according to the worth
of souls) how many thousands here are posting to Eternity,
that within a few years will be in Heaven or Hell, and I know
not how so much as to ask them whither they are going.
While Ood continues me your Watchman, I shall affectionately
desire, and solicitously endeavour to keep myself "pure from
the blood of all man" ((Acts 20: 26), and that not only for the
saving of my own soul, by delivering my message; but that you
also may be saved by entertaining it. I am willing therefore to
commend unto you some legible provocations to serious Piety,
and therefore have procured a contribution of help, that "in the
multitude" of spiritual counsellors your souls may have safety
(Prov. 11: 14). In short, my brethren, give me leave to say,
that if I had but Apostles' graces to help me in the manner,
I can (without boasting) at present use the matter of his
spiritually-passionate expressions: "That I greatly long after

* If any friend has this volume of the "Morninl':" Exercises," "Against
Popery," for ~isposal, the Editor would be glad to hear of it.
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you all, in the bowels of Jesus Christ" (Phil. 1: 8-11). "And
this I pray, that your love to truth and holiness may abound yet
more and more, in saving knowledge, and in all sound judg
ment. That you may practically approve the things that are
excellent; and that you may be sincerely gracious, and univers
ally without offence till the day of Christ. That you may be
filled with the fruits of righteousness, which are by Jesus Christ
unto the glory and praise of God." These (my Beloved) are
and shall be (through grace) the constant desires and restless
endeavours of

Your most offectionate soul-servant,
November 14th, 1661. SAMUEL ANNESLEY.

IV.-EJECTION AND LATER DAYS
His nonconformity and ejection in 1662 created him troubles, but

no inward uneasiness. In the volume of "Farewell Sermons," 1662,
by the London ministers, there appears a prayer of Mr. Annesley's:

"Holy and great God of Heaven and Earth, such is the
condescension of thy Grace, that thou art pleased to manifest
thy special presence to thy poor creatures, though thou hatest
sin with a perfect hatred, yet thou lovest sinners with an infinite
love; though thou art of purer eyes than to behold iniquity,
yet thou art pleased to manifest thy love to sinners that ap
proach to thy service. 0 Lord, when shall we admire enough
thy grace and love. how thou art pleased to communicate thyself
to a poor man! Dear Father, raise and fix our hearts, help us
to mind the business that we come about, and to deal very
faithfully with our own souls in the matters of eternal moment.
-Oh that we could pray so, that our prayers through grace might
be returned upon us with a blessing. 0 that we could wait
upon thee, to hear thy Word as the Oracles of God; let us
hear what Christ will discover to us, for our spiritual benefit.
Lord grant that our souls may know what it is to be in the
Spirit on the Lord's Day.

"Dear Father, thou canst deal with such hearts as ours for
the curing of them, we pray thee do it; we must acknowledge,
hadst thou not laid help upon one that is mighty, that is able
to save to the uttermost, we must have perished to all eternity,
,for we do not know any upon the earth more vile than our
selves: the very aggravation of our sins do render us mon-
strously abominable; the means of grace we have afforded us,
the stirrings of thy Spirit in us, the patience and goodness of
God towards us, make it a wonder that our hearts do remain
so blackish. But dear Lord, we do find by experience, that

• am
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our immortal souls are much debased; all the faculties of our
souls are out of tune; our understandings are so dark, our con
ceptions of God are so Iow, our consciences are so benumbed,
that the stirrings of them are scarce discerned or perceived;
our affections are spent upon the creature, that we cannot
gather them up again; our wills are perverse, our memories are
apt to retain the dross, and let out all that is good.

"We pray thee, for Christ's sake, make an experiment upon
our souls, what thou canst do, what sinners Christ can save,
what corruptions the Spirit of God can subdue in our souls;
teach all our hearts, do not stand behind the wall, and look
through the lattice; do so much as may leave us without excuse;
but good Lord, put thy hand in at the hole of the door, and
let thy fingers drop honey upon the handle of the lock. And,
oh, set open these everlasting doors, that the King of Glory
may enter in: subdue us entirely to thyself, do not ask our
wills, whether we be willing or no, but make us willing; do not
ask us what we would have, but give us what thou knowest
is good for us. Dear Lord, we pray thee to deliver us from sin,
according to thy hatred of it, and pour out thy grace upon us,
according to thy love of grace, that our souls may be re·
freshed, that we may find thy thoughts are above ours, as high
as heaven is above the earth.

"Dear Father, it is thy promise that those that wait upon thee
shall renew their strengths; we have no might; the Devil baffles
us, our own hearts are treacherous to us; the world entices us to
sin against God: Oh deliver us from all these enemies, and
especially from the plagues of our own hearts, that we may
perfect holiness in the fear of God; give us spiritual blessings,
whatsoever thou givest us, or whatsoever thou deniest us; thou
knowest thou art rather willing to give us spiritual blessings
than any other mercies; and we want spiritual mercies most:
Oh give us spiritual mercies that we may say, This is the way
of God in his sanctuary. Where grace is not wrought, work it;
where it is begun, increase it. Dear Father, convince those
that are not yet convinced; make thy Word a quickening word,
an ingrafted word, to the saving of our souls; help us to hear,
as for our lives, and as those that long after God.

"Hear prayers for the king, bless him in his royal relations,
and grant under him we may live a quiet life in all godliness
and honesty. Bless the magistrates, and help them to remember,
that causes one day must be heard over again. Help thy

.'.
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ministers to keep close to thee in ways that are well pleasing.
"Be with us at this time; Lord, assist the meanest of thy

servants, let our souls now find that thou dost magnify thy
Word above all thy name; do us good, receive us, quicken us,
that we may live in heaven upon earth, that we may know
what it is to be filled with the fulness of God, and know the
heighth, breadth, depth, and length of thy love, that passeth
knowledge. Communicate thyself to us, as thou usest to do to
thy people; let us feel thy presence; let us not think of any
thing but the business we are about; let us with singleness of
heart, set ourselves to mind the concernments of our immortal
souls; and all we beg for Christ his sake, who hath taught us
to pray. Our Father, etc."

After the events of 1662, God often remarkably appeared for
him. One person died as he was signing a warrant to apprehend
him. He never feared the utmost malice of his enemies, and no
opposition of man abated his cheerfulness. Under every affliction,
before he would speak of it or use any means to redress it, he
spread it before God in prayer. He had uninterrupted peace in his
spirit and assurance of God's covenant love for the concluding
thirty years of his life, though for several years before he walked
in darkness. In his last illness he was full of comfort. "Blessed
be God," said he, "I have been kept faithful in the work of the
ministry above fifty-five years." During seventeen weeks' pain,
although he had previously been blessed with an uninterrupted
course of good health, he bore it most patiently and resignedly.
He cheerfully resigned his soul to God, his Redeemer, on the 31st
December, 1696, aged 77 years. Dr. Daniel Williams preached his
funeral sermon.

Mr. Annesley left a son and two daughters, the younger of whom
married Samuel Wesley, and became the mother of Charles and
John Wesley.

In addition to his printed sermons he wrote the preface to Mr.
Alleine's "Instructions about Heart-work," and another (with Dr.
J. Owen) to Elisha Coles' "Discourse on Divine Sovereignty."

F.e.

THE LATE ARCHDEACON T. C. HAMMOND

"He was without doubt one of the outstanding theologians of his
time, and certainly one of whom the Church of Ireland could be
proud."-The Rev. T. R. Horan, Superintendent of the Irish Church
Missions, Dublin (The English Churchman).
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SERMONS & NOTES OF SERMONS

SPIRITUAL DISCERNMENT:
HOW DO WE KNOW THE WILL OF GOD?

A Sermon by the REV. H. M. CARSON,
Vicar of St. Paul's, Cambridge

"And be not conformed to this world: but be ye transformed by
the renewing of your mind, that ye may prove what is that
good, and acceptable, and perfect, will of God."-(Romans
12: 2).

WE SHALL look this morning at the closing words of the verse:
"that ye may prove what is that good, and acceptable, and perfect,
will of God." Or better, perhaps, taking it from the Revised
Version, the marginal translation there reads, "that you may prove
what is the will of God, even the thing which is good and acceptable
and perfect." That you may know what the will of God is, in other
words, what is good and acceptable and perfect.

CHRISTIAN BEHAVIOUR
We are dealing, on these Sunday mornings, with the issue of

Christian behaviour. Now behaviour is made up of choices. Some
of these choices are conscious and some of them are unconscious;
and yet even the unconscious choices, the choices that we make
without giving any serious thought to the particular choice we are
making, behind those lie previous choices which are conscious.
When a person is learning to drive a car for the first time, changing
gear is a conscious choice, and indeed it requires a great deal of
concentration. When a person becomes a competent driver, he very
often changes gear completely automatically without thinking, it
has become so much part of his reactions. The same thing, of
course, applies in moral choices. There are people who have so
constantly and consistently lied, that they get to the state where
they lie almost automatically. In the same way, those who have
consistently disciplined themselves in telling the truth, tell the truth
automatically. On many occasions they do not consciously register
a decision that they will speak the truth, it is spontaneous; but it is
because of previously conscious choices that they have made.

Now when we choose to do something or when we choose not to
do something, that choice is not blind. We make our choice with
our eyes open. In other words, when we choose, it is because we
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have made a certain decision, a certain judgment. You could put it
this way: the kind of choice which leads to true moral behaviour is
a choice which involves discrimination or discernment. Christian
behaviour, that which is specifically Christian, is behaviour which
is rooted in discrimination or discernment of the will of God. So
what we are considering this morning, is this whole issue of
spiritual discernment. Paul indeed, makes this, as it were, the
climax of his can. He has called his fellow-Christians here to
present themselves a living sacrifice to God, and he says, "This is
the supreme thing, that you Christians might know the will of God,
even that which is good and acceptable and perfect."

THE WILL OF GOD

Now let us begin this morning by asking what the Bible means
by the will of God. That might seem such an easy question that
an immediate and obvious answer can be supplied; but in actual
fact, when you come to the Bible you find that there is a great
deal more to the will of God than sometimes we imagine.

The Reformers when they were writing on this subject, distin
guished between what they called the "HIDDEN" and the
"REVEALED" will of God; between what God purposes, and what
God proposes to us.

THE HIDDEN WILL OF GOD

By the hidden will of God, we simply mean God's mind, God's
purposes, God's plan. Well now, quite clearly, that hidden will of
God is only partly revealed to us. Paul, writing to the Romans,
speaks of God's will. "How unsearchable are His judgments," he
says, "and His ways past finding out." You and I are, as it were,
on the fringes of understanding God's will. In His wonderful grace,
He reveals His mind and purposes to us, and yet we have to ack
nowledge that we are only just beginning to understand; there is so
much beyond that we cannot fathom. While it is true, on the one
side, that the believer desires to know the will of God in order that
he might fit in to this great eternal plan of God, it is also true that
there are points when the believer is prepared to acknowledge "thus
far and no further." He is prepared to acknowledge that God's
will is at points hidden and he cannot understand. And when we
are tempted so often to want to have our doctrines all neatly pack
aged without any loose ends, we have got to realise that the wisdom
of God is far beyond our comprehension; and in this life, this side
of glory, we are always knowing in part and understanding very
much partially. So I say, as far as this hidden will of God, which
is partly revealed, on the one side we desire to know that which
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God reveals, on the other side we are prepared for restraint, pre
pared to admit that at some points we have to say, "I do not know,
and as far as I can judge from the Word, God does not intend that
I should know at this point."

THE REVEALED WILL OF GOD

But then there is the other side, what the Reformers called the
"revealed" will of God, what God proposes to us. In other words,
what does God require from us and what does God demand we
should be observing and doing in our ordinary lives?

Now how do we find this will of God in Scripture? Well it comes
to us in different ways. I would suggest it does not come to us in
the way in which some people imagine it comes, that you open the
Word and a verse leaps to your gaze. It might occasionally come in
that way; but it is a very doubtful procedure. It is rather as we
turn to the Book and find the great principles of action that are
enunciated here. There are general principles, and then we seek to
apply those general principles to our immediate 'situation. But as
well as those general principles, God gives us particular precepts.
God lays down detailed requirements and indeed, if you turn to the
New Testament, you will find that holiness of life is in terms of
precise obedience to specific and detailed commands. God speaks
to men in terms of their relationships one with another. He speaks
to them as employer and employee, as parent and child, as husband
and wife. He speaks to us in all the relationships of our everyday
living. He speaks in detail and makes specific demands upon us.

These precepts of God's Word-the revealed will of God-are
reinforced by promises and by warnings. Now we have got to be
clear in our mind about the promises of God. We must never
imagine that God is trying to bribe us; as if God were so anxious
that we should obey Him and because He is not able to carry this
out through His Spirit working in us, He offers us something in
order to try and persuade us; as if we are putting God in our debt
by obedience. It is rather that God in His mercy stoops to us, and
He condescends to link His precept with these glorious promises of
blessing, so that the word "the will of God" becomes all the more
demanding because God so graciously presents it to us. Yet in
Scripture, is there not a balance? When you read through the
prophets, again and again you get this balance of promise linked
with warning. God is commanding men. Yes, God commands His
people to obey and while graciously He promises to them blessing,
at the same time, He warns them of the folly of disobedience, and
of the consequences of disobeying His will.
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In His Word, He not only gives us these principles, He not only
lays down specific precepts we have got to obey, but He also illus
trates it. We get pictures here in the Word of what holiness means,
what it means to obey the will of God, what it means to experience
these blessings which God promises. So, for example, you turn to
the life of ABRAHAM. Here is a man who believed in God. Here is
a man who lived a life of obedience, and, as a result, here is a man
who knew the rich blessing of God upon him and upon his family.
Whereas you turn to another man of God, you turn to DAVID. Here
is one who could rise to the heights, one who could also drop to
the depths; a man who could walk closely with God, and a man
who could walk afar off in sin. Here again there is a visible, a
living illustration in flesh and blood, of what it means to disobey,
and what are the consequences.

IT IS THE WILL OF THE SOVEREIGN

Now this will of God, this revealed will which we are called on
to obey, is the will of the Sovereign. We may speak of it as His
Sovereign Will. It comes to us with a note of authority. God does
not come to us pleading and cajoling and endeavouring to encourage
us to obey Him. God comes and speaks as our King, and it is His
Sovereign Will that we must obey. It is, you see, the will of our
Creator. We say, "I believe in God the Father Almighty, Maker
of heaven and earth." We say it, and too often it is so many words.
We do not realise the implications; that God has made me and
therefore I am just a creature of His hands.

Think of the picture that Paul uses in this same Epistle to the
Romans. He says, we are simply clay in the hands of the Potter,
and just as the potter takes clay and moulds it according to his plan
and purposes, and just as the clay cannot say to the potter, "what
are you doing with the clay?", "So," says Paul, "we are as clay in
the hands of the heavenly Potter." He is moulding us according
to His plan and purposes, according to His hidden, secret will, and
it is for us to bow and acknowledge that because He is our Creator,
because everything about us is due to His grace and His mercy
alone, it is our bounden duty to obey His revealed will.

It is the wiII of our Creator; and it is the wiII of our Judge.
This is not some additional extra that we may perform, or no. In
the Day of Judgment, you and I will stand before Him, and we
will give an account of how we have obeyed His wiII and His Word.
That is what invests our actions now with such solemn consequence.
You and I as Christians should always consciously be living in
terms of the Day of Judgment. We must one day present our lives
before Him. One day He wiII assess what we are and what we have

---~.-
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done. It is according to the deeds done in the body that we will
be judged in that day, and because of that, we seek to know the
will of God that we might do it.

IT IS THE WILL OF THE FATHER

But I have to introduce another note. To speak only of God as
our Creator, to speak of Him only as our judge, would be to give
the impression that the will of God is the edict of the master that
the servant has got to obey, whether he desires to do so, or no.
But it is also the will of the One who gave His Son to be my
Saviour. It is my great Redeemer who lays down these solemn re
quirements. It is my Deliverer who makes searching demands upon
me. It is my heavenly Father, who loves me so intensely that He
gave His Son to die; it is He who makes these great searching re
quirements upon me. So, obedience to His will is no longer the
grudging reluctance of the one who feels he has got to perform a
duty. It is now the glad acceptance of the one who knows his God,
and delights to do His Father's will. His will is not a drudgery that
is loaded upon our consciences. His will now becomes something
in which we delight. So the keynote is obedience to God's will,
not a dutiful obedience only, but rather a glad obedience.

THE SUPREME CONCERN OF THE CHRISTIAN

This will of God, these requirements which God makes, these
requirements which come with all the authority of God Himself,
obviously become the supreme concern of the Christian. There is
the note of supremacy about the will of God. By the very nature
of it, because it is God's will, it must be the supreme consideration
in our thinking and in our living. The will of God dwarfs every
other consideration for the Christian. The will of God is that
which dominates his whole horizon.

It certainly dominates it in the whole matter or sin. When the
devil comes with his snivelling suggestions that we should turn our
back on God's ways, and go our own way, the will of God sounds
forth an emphatic 'NO." It is true that when a man is still dead in
sins, he does not even hear that "NO," or he hears it very indis
tinctly. But when a man has been made a new creature in Christ
Jesus, when his mind is enlightened and his conscience is set free,
then he does hear that will of God, he does hear that emphatic
"NO." Indeed, holiness of life is surely just this, that when the
tempter comes with his suggestions that we should sin, the "NO"

rings out like a trumpet blast; and the will of God is the great
ringing refusal to which we give our assent, so that we refuse to
tolerate this thing, this foul thing called sin which is so displeasing
to our God. The will of God emphatically rejects sin at every point.

!I
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The will of God as we understand it, and as we experience it,
repudiates also the spirit of the world-worldliness in the sense of
a way of thinking and a way of living, organised apart from God
and in opposition to God's will. The worldliness that so often
colOurs our lives even as Christians, that is something again that is
repudiated when God's will is supreme. When God reigns on the
throne of my life, when God is my King, how can I possibly bow
the knee to any lesser king? How can I conform to this world if
God is my sovereign Lord?

Not only does the will of God refuse sin and repudiate the
world, it also refuses and conflicts with any less considerations.
What do I mean by that? There are many things that are perfectly
right and lawful for a person and for a Christian, but there can
come points in the life, where the will of God being the supreme
consideration, even something that is perfectly legitimate in itself,
has to be put to one side. Is this not what Jesus meant when He
said, "He that loveth father or mother more than me is not worthy
of me. He that loveth son or daughter more than me is not worthy
of me"? Even the most sacred and hallowed relationships of life
must come second to this, must fall into place against this back
ground-the will of God, this is the supreme concern. Samuel
Rutherford, the great Scots Divine, put it like this. He was speaking
about the attitude of parents to their children and obviously he was
greatly concerned that they should love their children deeply, but
in his vivid way of writing, this is what he said: "Give them room
beside your heart but not in the yolk of your heart, where Christ
should be, forthen they are your idols and not your bairns."

HOW DO WE KNOW THE WILL OF GOD?
The will of God for the Christian is what matters above every

other consideration. The will of God is that which overrules every
less end. The will of God is that which expels every base desire.
The will of God is that which calls for glad submission. So we
ask, "If that is so, how do we know the will of God?" Paul says
this is his desire for his Roman friends, "That you may know, that
you may discern what the will of God really is."

Well now, how do we discern the will of God? Go back to what
Paul has just been saying. Here is the source of this discernment.
What has he just been saying? "T beseech you, therefore, brethren,
by the mercies of God, that you present your bodies a living sacri
fice, holy, acceptable unto God, which is your reasonable service."
He has been calling for a whole-hearted Christian discipleship. He
has been calling for that attitude of life in which Christ is enthroned,
in which God is at the very centre of our thinking and our living.
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and he would say that that is the only basis upon whiCh you may
hope to understand the will of God. God, you see, does not reveal
His purposes to the one who is merely inquisitive or curious. The
true curiosity of the child of God, in which the Father takes a
delight, is the curiosity which is allied with obedience. "Present
your bodies," says Paul, "unto God. Let Him reign there, as in the
temple of the Holy Spirit, and then you will begin to know what
God's will is. Let your mind be renewed by the Spirit of God, let
Him teach you and then you will begin to understand." But push
forward in your own paths, persist in paths of disobedience, and be
sure that you will not know the will of God, be sure that you are
in a path that leads to disaster.

What does it mean to discern the will of God? What does this
discrimination, this spiritual discernment really involve? Well, it
involves this. When I face a situation as a Christian, I do not just
view it superficially. I do not look at things just as they are on
the surface. I do not merely consider the circumstances of the
moment. I try to look right into the situation and ask, "What is
God's mind for me; what is God's will for me in this?" It means
that, especially in the big decisions of life, I am always questioning
my own motives. Knowing how human pride enters in so easily, I
am always questioning my own aim in my acting. Am I really
concerned with the glory of God, or am I just interested in my own
well being? Indeed, as well as that, I am prepared to test the way
in which I carry things out. Is this thing that I am doing really
acceptable to Him? Does it really square with His will?

Also, we apply the same test, not only to our actions as individual
Christians, but to the life and work and witness and worship of the
church. We are not concerned with what appears attractive on the
surface; and we are not concerned merely with the immediate con
sequences. We are always looking below the surface and asking
"What is the will of God in this situation? What principles from
the Word apply here? How is this to be assessed according to
God's Word?" It means, of course, that we must maintain a spirit
of proportion. We must endeavour not to become unbalanced, that
we do not make "mountains out of molehills" or of course make
"molehills out of mountains." We try to be balanced in it all. To
give an illustration: In church life there are great truths of the
gospel that are often under fire, and we seek to stand for those
truths. But a spirit of proportion means that we recognise what is
primary and what is secondary. The big issues are the things for
which we stand. We are not always fighting and contending about

I
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little trivialities, we are too concerned about the great truths of the
gospel.

So the will of God means this spirit of penetration, looking into
the situation, sifting and trying our own motives and actions, and
also it means a true perspective in our thinking. By that I mean,
the Christian does not just function as a person who belongs to this
immediate moment or even to the next few months or years. All
the time we belong to eternity. Here we are just sojourners; we
are travellers; that is our ultimate goal. But surely this means that ~

the decisions that we make now, the choices that we make now,
are always in terms of that day. If you and I were to know with
absolute certainty, which of course we never do, that tonight were
to be our last night on earth, that tonight we were going to die, well
quite clearly it would affect our living right throughout this day.
Were we to know emphatically that we had but twelve hours to live,
I imagine that every moment of that time would be lived in terms
of that which was about to happen. But, of course, death is a re-
mote fact in our thinking so often, and as a result, we live as if we
were going to live for ever in this world. We are going to live for
ever all right, but it will be in that world, and we ought to be living
every day as if it were our last; all the time, as it were, on the
threshold of eternity; all the time thinking in terms of the will of
God and living to do that will.

Now this wiIl of God that we must desire affects every part of us.
I have said already that it affects our minds. Our discernment of
that will begins when our minds are enlightened. The man who is
dead in sins does not understand the will of God; in fact he is not
concerned to understand it. The Christian begins to understand this
will as the Spirit opens his eyes to the truth of the gospel; and the
Christian matures in his understanding of this will as he matures in
his knowledge of this Word. We are back again, you see, at this r
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the church in these days has gone astray, is simply because their
thinking is wrong; and their thinking is wrong because their think-
ing is not in subjection to the Word of God. Let me bow my mind
before this Word; let the principles and the truths of this Word
possess and mould my thinking; then I begin to know what the will
of God is. It does not depend on my natural ability; it does not
depend on my background; it depends on how far I submit my mind
to the Word of God.

Now this is the way spiritual discernment comes, and in no other
way. You do not become a master of any subject lolling in an
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armchair. You see the type of person who sits in a punt on the
river with a book open before him, trying to persuade himself that
he is working for an examination. Any who have indulged in that
particular form of study will know that it is a rather abortive
thing, it does not lead to anything, at least not to anything very
constructive. You know, there are Christians who are constantly
wanting to 10Il in a punt, as it were, not really giving their minds
to the Word and it leads nowhere. We do not learn the will of
God that way. The Christian who reaIly matures is the Christian
who is prepared to discipline his mind, to get down to reading
God's Word and to studying it. That is the only way. It is the
hard way. It is the uphill way; but Christian living is not in terms of
a picnic. Christian living is in terms of hard living.

Do not let us make the mistake of course, of imagining that all we
are concerned to do is to get a certain amount of truth in our
mind, to store our minds with facts about God. We are concerned
about that-that is the first step, but it also involves our conscience.
The truth of God can never become just like the truths of life,
things which we accept and to which we give a nod of assent. They
are truths that bite into our conscience and sting us and awaken
us and rebuke us, and to know the will of God means that not only
do I seek to understand with my mind, but I seek to submit my
conscience, approving that which is His will, disproving that which
He disapproves.

Not only does it involve the conscience, it involves the will. I
said earlier, God does not pander to a mere curiosity. God re·
veals Himself to the one who is prepared to obey Him. Is that not
how Christ put it? He said "If any man will do His will, he shaIl
know" (John 7: 17). If any man is reaIly willing to do the will of
God, he is on the highway to understanding. You do not need to be
outstandingly inteIlectual for this. Indeed, it is very often some
humble believer who has little as far as this world's attainments are
concerned, who knows the will of God. You meet some of these old
Christians who can teach you lessons in holiness and lessons in
spiritual discernment. Why? Is it because they are mighty in their
intellect? No, very often it is simply because they have lived a
life of humble obedience. As God has spoken to them, so they
have gladly accepted His will. As God has revealed further truth to
them, so they have submitted to it; and so they have gone forward
in their understanding. So spiritual discrimination, this spiritual
discernment which should be our great desire, is rooted in a whole
attitude of life in which we are to yield to God, to be controlled
and directed by Him. It is a spirit of glad obedience.
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HOW CAN i KNOW HIS WILL IN PRACTICAL EFFECT? .

But one last question is this. Someone asks, "I see now what
Paul is driving at; I can see that the will of God should be the
supreme consideration of the believer; I can see that it comes with
all the authority of my Creator and my Judge; I can see that it is
something in which I should delight, as the word of my Saviour,
but how can I know this will in practical effect?" "Well," says
Paul, "here is the answer, here are some of the tests that you apply.
The will of God is what is good and what is acceptable and what is
perfect or complete." These are some of the practical tests that
you can apply in life in the ordinary situations, in order to know
what the will of God is.

Whatever is good is the will of God. By good, he means that
which has got solid worth. You pick up a piece of solid silver and
alongside it you look at a piece of silver-plate. Now, really there
is a big difference between the two. One is sterling quality, it is
true throughout; the other is just a shell. Well, Paul would say,
that which is true throughout, that which is morally solid and
sterling quality, that is the will of God. When God created the
heaven and the earth, when God created man, right through the
narrative in Genesis you get this refrain, "God saw that it was
good, God saw that it was very good." In other words, there was
nothing faulty, there was no blemish. So the will of God is that
which is good, that which is of lasting worth. Now apply that to a
practical situation. If the word I do, whether it is the work of the
brain or the work of the hands, depending upon the particular
task to which God has called me, if that work is shoddy, if it is
not really well done, I cannot say that I am doing the will of God.
And here is one consequence that follows. Sometimes there are
those who feel that if they are engaged on what they call Christian
work, if they are very heavily committed in specifically spiritual
activities, it may mean that some of their ordinary tasks have got
to be done not quite so well. Some students for example, imagine
that if you are wholeheartedly involved in the task of witness, that
it may mean that some of your study has got to "go by the board."
Well, I would say that is not the will of God by this standard,
because shoddy work of whatever kind can never be good work.
It is not solid work. It is not work that has real worth attached;
and only that kind of work is satisfying to God.

Good and acceptable-which simply means pleasing to Him.
You go out to the Jordan; there is the Lord Jesus Christ on the
threshold of His ministry, and listen to the voice from heaven,
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"This is my beloved Son in whom I am well pleased." Here is the
One in whom God takes a delight. Here is One who is acceptable
to Him. So Paul says, "The will of God means that in which God
takes a delight." What an acid test to apply to our lives. Let us
look over the past week, the things we said, the things we did, the
things we thought; can God take a delight in them? It is not just
a matter of fulfilling the minimum requirement, doing the bare
modicum of duty. Does God delight in our living? Are our actions
such as bring pleasure to the heart of God Himself? That is what
it means to be acceptable to Him; and the will of God is that which
is acceptable.

Perfect--<:omplete-entire. You pick up an exquisite piece of
china and examine it. It seems to be flawless with not a blemish
in it. Everything about it is just perfect in its workmanship, and it
seems to express so completely the mind of the artist who produced
it. Well, the will of God, says Paul, is that which is complete and
perfect; that which expresses completely and perfectly the mind of
the Creator and the Redeemer. Jesus said this, and what a search
ing word it was, "Be ye perfect" He says (and it is the same word.
be ye complete), "even as your heavenly Father is perfect." So to
do the will of God is simply to carry out in my life that which is
God's pattern for the life of the believer. To do the will of God
is to become fully human. The man who is not doing the will of
God has not really begun to live properly. It is only when we are
in living touch with Him, and living a right relationship to our
neighbour that we can say that, in any measure, we are beginning
to understand what it means to do God's will.

Here then is the final standard for the Christian.· Here is the
aim which should dominate our thinking. This is the controlling
factor in our life, and this should be our great desire. Paul is
reaching a climax here. He is going to apply it in practical terms
later in the chapter, but in a sense, he reaches a climax. This, he
says, is the great thing; that you might so give yourself to God,
that you might be so renewed by the Spirit enlightening your mind,
that you might so subject your thinking and living to the Word of
God, that you might know the will of God. May God give to you
and to me this deep concern with His will, that when we pray
"Thy will be done on earth as it is heaven" it may not be just so
many words from our lips, but it may express the whole concern
and desire of our hearts, "T delight to do Thy will, 0 my God."
Cambridge. HERBERT M. CARSON.
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THE ONE HUNDRED TEXTS

I

By the late ARCHDEACON T. C. HAMMOND

ST. JOHN 10: 27, 28

My sheep hear my voice, and I know them, and they follow me;
And I give unto them eternal life; and they shall never perish, , ...

neither shall any man pluck them out of my hand.

THE SEVENTH TEN-TEXT 4

I.-THE CHARACTER OF CHRIST'S SHEEP

1. About whom is our Lord speaking in this text?
About His sheep.

2. Why does He use the expression "My SHEEP"?
To distinguish the class He spoke about from others.

3. From whom does He distinguish His sheep?
From the unbelieving Jews.

4. How do we know this?
Verse 26.

5. To what parable does our text refer?
To the parable of the Good Shepherd.

6. Where were the words of our text spoken?
In Solomon's porch.

7. What gave rise to the words of our Text?
The question of the Jews, v. 24.

8. How does our Lord describe His sheep?
Verse 27.

9. What is meant by "hear My voice"?
Recognise it and attend to it as do the sheep to their own

shepherd.
10. What is meant by "I know them"?

I have an intimate knowledge and a special regard for them,
vv. 3, 4.

11. What is meant by "they follow Me"?
They take the way marked out by the Shepherd. Verse 4.

12. What do these illustrations mean in the spiritual life?
That those who follow the Lord have been awakened, trusted

in Him and daily follow Him.

n.-THE GIFT TO CHRIST'S SHEEP

13. What does our Lord say He gives His sheep?
"Eternal Life."
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14. What is meant by "Eternal Life"?
Everlasting life in the presence of God enjoying everything
that makes life worth having.

15. When does "Eternal Life" begin?
When we hear the voice of Jesus. (Note-"I give" not "I

will give").
16. What lesson can we learn from the words "I give unto them

eternal life"?
That eternal life is bestowed upon us, and not earned.

IlL-THE SECURITY OF CHRIST'S SHEEP

17. What else does He say concerning His sheep?
"Neither shall any man pluck them out of my hand."

18. What is the meaning of the words "any man"?
They mean anyone at all, neither man nor devil.

19. What is meant by the word "pluck"?
Snatch away like a wolf does the sheep. Cf. v. 12.

IV.-THE PROTECTION OF CHRIST'S SHEEP

20. Where does our Lord place His sheep?
In His hand.

21. What is meant by saying His sheep are in His hand?
The Lord holds them against all enemies.

22. How does our Lord strengthen the thought that He gives eternal
life?

By adding "they shall never perish."
23. What is the meaning of the word "perish"?

To be destroyed, to bring to nothing, to be lost. Cf. Matt. 10: 6.
24. What is the meaning of "they shall never perish"?

They shall never die to all eternity. (Note-Not "They die but
not forever," but "never shall they die").

25. What truth do the statements, "They shall never perish" and
"Neither shall any man pluck them out of my hand" taken
together teach us?

That nothing internal or external can injure the Lord's sheep.
26. What does the use of the word "perish" as the opposite to

"eternal life" teach us?
That no one really lives except those who have eternal life.

27. What is the great lesson of this text?
It teaches the security of believers.

28. Upon what does the security of believers depend?
Upon the gifts and power of our Lord Jesus Christ.

29. What confidence does this fact give us?
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It teaches us that our Salvation is in the hands of God and not
simply dependent on our own efforts.

30. What name is sometimes given to the doctrine of the security
of believers?

The doctrine of Final Perseverance.
31. Which of our Articles teaches the doctrine of Final Persever

ance?
Article XVII.

32. What class of people are entitled to draw comfort from the
doctrine of Final Perseverance?

Those who hear and follow our Lord Jesus Christ.
33. Why is it necessary to be sure that we hear and follow our

Lord Jesus Christ before we draw comfort from the doctrine
of Final Perseverance?

Because that is the evidence He Himself lays down to prove
that we are His sheep.

V.-ERROR CONDEMNED

34. What are the marks of the true sheep according to our text?
They hear and follow the Lord Jesus Christ.

35. What additional mark does the Church of Rome require?
That they should hear and follow the Pope.

36. What would the Church of Rome have to prove before she
could make the fact a mark of the true sheep?

That our Lord had appointed the Pope to lead His sheep in
His place.

37. Why do we deny that our Lord appointed the Pope to lead in
His place?

Because our Lord never mentions it, nor do His Apostles.
38. What does the text "Thou art Peter" mean?

That our Lord builds His Church by means of the testimony
of those who know Him to be Christ. and that to Peter was
given the privilege of opening the testimony on the Day of
Pentecost. See Notes on 2 Pet. 1: 21 (p. 176, T. Iv.-7) and
Notes on 1 Cor. 3: 11 (p. 189. T. Iv.-l0).

39. What protection have the true sheep against false shepherds?
They hear the voice of the Good Shepherd and distinguish it

from the voice of strangers.
40. What then is the safest way of judging all claims like the claim

of the Pope?
To bring them to the test by comparing their teaching with that

of our Lord Jesus Christ.

"
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NOTES ON ST. .TOHN 10: 27 28

Solomon's Porch.-Solomon's Porch (v. 23) is mentioned more
than once. It had a valuable historic significance. Below it lay the
portions of Solomon's Temple that had survived destruction.
Josephus states that the whole porch remained since Solomon's time,
but recent explorations establish the fact that the porch was re-built
by Herod on an ancient sub-struction. It lay on the east side of the
building. The pool of Bethesda (John 5: 2) was connected with the
street by five porches.

The Feast of Dedication (v. 22).-This feast finds no mention in
the Old Testament. An account of its origin is found in 1 Mcc.
4: 36. It was the commemoration of the re-construction of the
Temple by Judas Maccabeus after its profanation by Antiochus
Epiphanes. Its date would be some time in the middle of December.
The Feast of Tabernacles mentioned in John vii. closed about two
months earlier. Two important facts result from our observance of
these dates. There is time for a portion of the GaIilean ministry.
(See Luke 10·13). There is a clear indication that St. John wove
together into the form of a connected discourse sayings of our Lord
that were in point of fact detached in time. It is probable that there
were collections of our Lord's sayings in existence. But the motive
of St. John appears to be to set in bold relief the character of
these utterances in relation to the unbelief and opposition of His
adversaries, the Scribes and Pharisees. The writers of the Gospels
are not mere reporters of events, they are far more. They place the
circumstances, they narrate in proper proportion. To this extent
at least they are interpreters also.

"I KNOW THEM."-The words "hear" and "know" have often,
as in this text, a pregnant force. In the Old Testament the cry of
Elijah is "Hear me, 0 Lord, hear me"-which has the force of
"Attend unto my prayer." God says of Abraham, "I know him,
that he will command his children ... after him" (Gen. 18: ]9).
This passage means "My favourable regard is upon him, leading
him to command his children." The same thought occurs re
peatedly. The Saviour here takes the same language upon His lips.
"My sheep attend to My voice and I bestow upon them My favour
able regard." A similar thought is found in 2 Tim. 2: 19-"The
Lord knoweth them that are His."

Final Perseverance.-The doctrine of Final Perseverance is in
disfavour with many today. Westcott, in commenting on this
passage, seeks to modify the absolute character of the promise.
Saints ",re delivered from all external danger but they can pluck
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themselves out of God's hand. But the saint feels acutely that his
greatest need frequently is deliverance from himself. That is surely
contained in the emphatic words "They shall never perish." West
cott would seek to modify this by suggesting an implied condition,
"While they hear My voice," or some similar idea. But this ignores
the significance resident in the words "I know them," having regard
to the Old Testament usage.

The first commentary on the XXXIX Articles was written by
Thomas Rogers, Chaplain to Archbishop Bancroft. He writes as
follows on Art. XVII: "Divers be the effects of man's predestination;
but chiefly it bringeth to the elect justification by faith in this life,
and in the life to come glorification; always a conformity to the
image of the only-begotten Son of God, both in suffering troubles
here, and in enjoying immortal glory hereafter; as testify all the
churches in their confessions." (Parker, Edit., p. 153).

"I GIVE UNTO THEM."-Dr. Warfield has the following important
observations on the teaching of St. John's Gospel: "What the
dogmatists call gratia prceveniens is very strikingly taught; and
especial point is given to this teaching in the great declarations as to
the new birth recorded in Jn 3, from which we learn that the re
creating Spirit comes like the wind, without observation, and as He
lists (38), the mode of action by which the Father 'draws' men being
thus uncovered for us. Of course this drawing is not to be thought
of as proceeding in a manner out of accord with man's nature as a
physic being; it naturally comes to its manifestation in an act of
voluntary choice on man's own part, and in this sense it is
'pyschological' and not 'physical'; accordingly, though it be God
that 'draws' it is man that 'comes' (321 , 635, 41, 146). There is no
occasion for stumbling therefore in the ascription of 'will' and
'responsibility' to man, or for puzzling over the designation of
'faith,' in which the 'coming' takes effect, as a 'work' of man's (629).

Man is, of course, conceived as acting humanly, after the fashion of
an intelligent and voluntary agent; but behind all his action there is
ever postulated the all-determining hand of God, to whose sovereign
operation even the blindness of the unbelieving is attributed by the
evangelist (1239f), while the receptivity to the light of those who
believe is repeatedly in the most emphatic way ascribed by Jesus
Himself to God alone." (Hastings, Dictionary of Bible. Art. "Pre
destination.")
UNION WITH THE POPE

Rogers writes: "The Bishop of Rome, did he, according to the
will of God, preach the Gospel, labour in the Lord's harvest, divide
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the word of God aright, minister the sacraments instituted by Christ,
and that sincerely, and show by his life and conversation the good
prints of a godly bishop; doubtless he were worthy of double, yea,
of triple honour. Yet will not the Word of God, were he never so
holy and religious, warrant him any jurisdiction out of his diocese,
especially not within this realm." (Art. XXXVII. Parker, Ed. p. 246).

One of the chief sins of Protestants in the eyes of the Church of
Rome is that they teach a present salvation, and assert that a man
can know that He has received the gift of life at the hands of his
Heavenly Father.

The text is a standing proof that such a statement by Protestants
is not presumptive, as Romanists tell us it is. "I give unto them
eternal life" seems plain enough to convince unprejudiced minds.
Also we have the very plain words of 1 John 5: 12, 13, more plain,
indeed, in the Roman Catholic version than in the A.V. The verse
runs thus in the Roman Catholic version: "He that hath the Son,
hath life. He that hath not the Son, hath not life. These things I
write to you, that you may know that you have eternal life, you who
believe in the name of the Son of God."

The text also teaches the doctrine of Final Perseverance. Words
could not express the doctrine more clearly. Bishop J. C. Ryle, in
his commentary on the passage, says: "Wc have here the perpetuity
of grace in believers, and the certainty that they shall never be cast
away. How anyone can deny this doctrine, as the Arminians do,
and say that a true believer may fall away and be lost, in the face
of this text, it is hard to understand. It is my own deliberate opinion
that it would be almost impossible to imagine words in which a
saint's 'perseverance' could be more strongly asserted." (Expository
Thoughts on the Gospels, St. John. Vol. ii., p. 238).

"ANY MAN" is not in the Greek, for literally it reads "anyone."
Neither man nor Satan, "neither death, nor life, nor angels, nor
principalities, nor powers, nor things present, nor things to come,
nor height, nor depth, nor any other creature, shall be able to
separate us from the love of God, which is in Christ Jesus our
Lord." (Rom. 8: 38, 39).

But while this is said, it must be carefully noted that the character
of the one who will thus be kept by the power of God, is clearly
and fully put before us. It is the man who hears the voice of the
Shepherd and continues following the Shepherd, showing, by his
thus following Him, that He acknowledges Him as His Shepherd,
and that he is truly one of His sheep. But the man who carelessly
rests in the assurance of God's care of His flock, and at the same
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time continues to live in wilful sin, is deceiving himself, being
deceived by the deceitfulness of sin.

Notice the fullness of the security of the sheep. Held safely in the
hands of the Father and of the Son. St. Paul tells the Ephesians
that the Holy Ghost seals His people "unto the day of redemption."
He tells the Colossians that the life of the child of God is "hid
with Christ in God." Can anything be more assuring?

It must also be very carefully understood that the passage does
not teach that it is essential to the life of the Christian to feel
secure. Facts and feelings are two very different things. I may be
in a railway carriage. and feel that I am going to London, but may
have got into the wrong train. and be going to Edinburgh unknown
to myself. On the other hand. I may be feeling I am in the wrong
train, and in fear that I shall not catch another at a certain junction;
but in spite of my fears, the guard had placed me in the proper
train, and the fact remains that I am going the proper road, and will
eventually reach my journey's end in spite of my feeling to the
contrary. I lose a great deal of comfort by my uneasiness, but r do
not lose my way.

Hengstenberg says: "It is a cold consolation to say, 'If and so
long as they remain My sheep they are secure.' The whole strength
of our soul's desire is for 'a guarantee against ourselves.' That
there is therefore such a guarantee, is assured to us." (Commentary
on St. John, Vol. i., p. 532, Edin. 1845).

T. C. HAMMoND.
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AN ADDRESS BY

THE LATE ARCHDEACON T. C. HAM MOND, M.A., Th.D.

A MOST popular argument directed against Protestants is that owing
to the theory of private judgment they are continually in difficulties;
one person says one thing, and another person says another thing,
and the hapless Protestant is unable to determine which is right and
which is wrong. This argument is so urged so very continuously
that it is worth considering for a short time.

"PRIVATE INTERPRETATION"

The first thing we have to say about it is that there is no other
form of interpretation but that which is called private interpretation.
I may read a book, but of course it is the impression that book
makes on me that is of importance. I may read it mistakenly, or I
may read it rightly, but I must understand what I read if I am to
get any meaning whatever from the book. And this applies not only
to ordinary literature, but it also applies to sacred Scripture. I may
read the Bible, and yet I may entirely miss its meaning. That may
be due to a weakness in my understanding, or much more likely, a
weakness in my moral character; and Protestants maintain that this
remarkable fact needs to be taken into account.

Therefore they are justified in saying that it is the voice of the
Holy Spirit directing our understanding that really enables us to
appreciate that which the Bible says. We remember that it is re
corded in Luke's Gospel, concerning our Lord's disciples: "Then
opened He their understanding, that they might understand the
Scriptures"; and that opening of the understanding is a process
which we should all seek, and to which we must all be subject, if
we are to understand correctly the message of God contained in
His Word. That is the teaching of all Protestant denominations.

HELPS TO PERSONAL JUDGMENT

Of course, it is argued that, very frequently, that means that our
own decrees, our own foolish judgment, may be set up against the
authority of very reverend and estimable people, and we may claim
divine inspiration for what are after all our own fancies.

That argument is urged so constantly that it is worth while to give
a little consideration to the question. I hope I shall be able to do so
in such a simple manner as shall make it intelligible to my ordinary
"earers.
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We reply, in the first instance, to the objection that the fact that
we rely on our own interpretation does not mean, and cannot be
taken to mean, that we depend entirely on our own judgment; our
judgment is the final arbiter, that which we determine to be true is
the only thing which has weight of truth for us. But although our
judgment is the final arbiter, that does not prevent us, on the
contrary it rather exhorts us, to seek guidance and direction from
every source from which we can obtain it.

In the ordinary affairs of life we exercise our own judgment, we
do not follow blindly the opinions of others; but although we follow
our own judgment, we take care to discover, as far as we can, how
far the opinions that are presented to us are reliable. If we are
consulting a doctor, we at least examine his credentials, and satisfy
ourselves that he has been accepted by the British Medical Asso
ciation. If we are employing a lawyer, we make enquiries as to
whether he has a proper standing in the court of the land, and
similarly we seek to understand Scripture, we advise ourselves as
well as we can as to the competence and authority of those who
endeavour to instruct us, and having thus advised ourselves, we
listen with respect to anything they have to say. Now as a matter
of fact that has been abundantly evidenced in the study of the
Scriptures.

We are not insensible of the fact that very many eminent Roman
Catholic divines have given us valuable information upon the teach
ing of Scripture and on the investigation of the various manuscripts
in which the Scriptures have been written. It is not our purpose to
despise those who differ from us, or to disparage their efforts; but
we can claim, with very great confidence, that, as a matter of fact,
the study of the Scriptures had been developed and enhanced very
greatly, particularly by such eminent scholars as for example West
cott and Hort, to whose researches very many Roman Catholic
authorities have been greatly indebted. That is a point which we
need to emphasise. Our Roman Catholic friends, as well as our
selves, have derived very great profit from the study of the Scriptures
by Protestant authorities. and therefore we conclude with confi
dence, that the statement that we are dependent on private inter
pretation, must not be interpreted to mean that we are governed
simply by our own individual caprice.

But of course the argument will be urged, by our Roman Catholic
friends, that while that may be true, we are all at sixes and sevens,
one man says one thing, and another man says another thing, and
there is no determining voice that tells us which of the two is right.
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Apart altogether from the question, which I have already raised,
that this determining voice must be interpreted by our own private
judgment before it can convey any meaning to us, we would reply to
our Roman Catholic friends, that they are very greatly mistaken in
imagining that the theory of infallibility which they now urge with
so great confidence, has given them that unity of thought and
expression which is absent in Protestant circles.

NOTES IN DOUAY BIBLE

As a matter of fact there is just the same measure of difficulty in
Roman Catholic circles as there are to be found in Protestant
circles. We ask, for instance, what is the interpretation of the
Scriptures, and our natural answer would be: "We will find that
interpretation in authorised notes appended to the Bible by the
authority of eminent divines." Where we have divines of a univers
ity like Louvain, or where we have the statement of bishops, that
certain notes are to be accepted as accredited, then indeed we can
desert our own private interpretation in the wrong sense that our
Roman Catholic friends put upon it, and resort with confidence to
the interpretation of those who have brought us authoritative ex
planations.

But when we look into the fact we find that the situation is
entirely different. Here is a quotation that may help us to appreciate
that particular position. Dr. Doyle was asked before a committee
of the House of Lords if he accepted the notes in the existing Douay
Bible as authoritative, and he replied:

"The notes carry, in our editions of the Bible, no weight, for
we do not know the writers of many of them. If we find them
clear enough in explanation of doctrine, we leave them there,
but whenever we find anything exceptionable, we put them out."

Now there is a statement from an eminent Roman Catholic
bishop, that when he reads the notes in the Rhemish Testament, he
looks upon them very much the same as a Protestant looks upon the
opinion of any eminent divine. He says: "If they sound reasonable
we will accept them, but if they do not sound reasonable I will reject
them," and he argues that not only was he of that opinion, but that
the Bishops of the Roman Catholic Church actually took that
attitude with regard to the notes.

And that the bishops were unanimous when they decided either
to omit or to retain notes, may be gathered from Dr. Milner's
criticism of the omission of some of the notes in Challoner's New
Testament. Speaking of those portions that are omitted, he said:
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"They are precisely the part that are wanted at the present
day to render an English translation of the sacred Texts safe
and profitable in the hands of the British laity."

That was in a letter in the Orthodox Journal, Volume VII of the
year 1819, so that Milner regarded some notes as necessary, which
Challoner and other eminent Roman Catholic divines regarded as
unnecessary and objectionable. Surely if there is a difference of
opinion as to the teaching of the notes in Scripture, we may well . ~.
hesitate to assent to the idea that there is in the Church of Rome r
an infallible authority.

VARYING ROMISH PRONOUNCEMENTS

But of course we will be told by some devout Roman Catholics
that we are again mistaking the position, because what they are
asking is that it is only the pronouncements of popes, and only
those pronouncements when they speak ex-cathedra, that are of any
value whatever, for the determination of doctrine.

But even here we find ourselves in a very great difficulty, because
the Bull Unam Sanctam, issued by Pope Boniface VIII, evokes the
very righteous wrath of the Dr. Doyle who criticised the notes in the
Old Testament. He condemned the pronouncement emphatically,
and drew attention to what he regarded as the absurd argument,
"Here are two swords," which suggested that the words implied the
granting of a temporal and a spiritual power to the papacy. That
is found in his letter to Lord Liverpool.

But not only did this occur before the decree of infallibilty, but
after it Dr. Manning asserted quite emphatically, that the whole Bull
Unam Sanctam was "Infallible and beyond doubt an act ex
Cathedra," whereas Cardinal Newman as emphatically declared
that only the last few words, "We declare, affirm, define and pro
nounce it to be altogether necessary for salvation, for every human
creature to be subject to the Roman Pontiff," were spoken ex
Cathedra. Such variation in judgment concerning alleged infallible
utterances vindicate Protestant right of private judgment.

.-_...;."_.'''5.''__.'5.''''.c.
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HOW BERRIDGE DISCOVERED HIS MISTAKE

(as related in his own words)

WHEN the Spirit of God hath convinced any person that he is a child
of wrath and under the curse of God (in which state every man con
tinues to be till he has received Jesus Christ into his heart by faith),
then the heart of such a man becomes broken for sin. . . .

Then, too, he feels (as he never felt before) that he has no faith,
and accordingly laments his evil heart of unbelief. In this state men
continue, some a longer, some a shorter time, till God is pleased to
work faith in them. Then they are justified and are at peace with
God. They have their sins forgiven, for this is the meaning of the
word peace.

When we have received faith from God (for it is His gift,) to
justify our persons, then we afterwards receive the Spirit to sanctify
our hearts, and now the work of sanctification goes forward. Now
this fruit is more and more unto holiness, now the love of God is
shed abroad in his heart by the Holy Spirit, now he walks in the
comfort of the Holy Ghost, now he is filled with joy and peace in
believing, now he rejoices with joy unspeakable and full of glory,
and now he has the Spirit of God bearing witness with his spirit
that he is a child of God.

These are things to which I was once an utter stranger, notwith
standing all my reading and watching and praying, and these are
things to which every man must be a stranger, until he is made a
child of God by faith in Jesus Christ. . . .

And now let me make one reflection. I preached up sanctification
very earnestly for six years in a former parish, and never brought
one soul to Christ. I did the same thing at another parish for two
years, without any success at all. But as soon as ever I preached
Jesus Christ and faith in His blood, then believers were added to the
Church continually. Then people flocked from all parts to hear the
glorious sound of the Gospel.

And here let me ask what is the reason why my ministry was not
blessed when I preached salvation partly by faith and partly by
works? It is because this doctrine is not of God and He will prosper
no ministers but such as preach salvation in His appointed way,
viz., by faith in Jesus Christ. . . .

At length I removed to Everton. Here again I preached sanctifica
tion and regeneration as vigorously as I could, but, finding no suc
cess after preaching for two years in this manner, I began to be dis
couraged. Now some secret misgiving arose in my mind that I was
not right myself. These misgivings grew stronger and were very
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painful. Being under great doubt, I cried unto the Lord very earnest·
ly: "Lord, if I am right, keep me so. If I am not right, make me so.
Lead me to the knowledge of the truth as it is in Jesus."

After about ten days crying unto the Lord, He was pleased to send
an answer to my prayers, and in the following wonderful manner.
As I was sitting in my house one morning and musing on a text of
Scripture, the following words were darted into my mind and seemed
indeed like a voice from heaven: "Cease from thine own works! "

Before I heard these words my mind was in a very unusual calm,
but as soon as I heard them my soul was in a tempest directly, tears
flowed from my eyes immediately. Now I clearly saw the rock I
had been splitting upon for nearly thirty years.... Do you ask
what this rock was?

* * * * *

I

For a long season the good old Church doctrines have been much
forsaken; by some they are derided and by many deserted. Yet no
doctrines can build up the Church but those which planted it. We
may labour much in lopping off loose branches of immorality and
infidelity, yet nothing will be done effectually till the axe is laid at the
tree's root. The root is cankered, and while it remains so, the lop
ping off of a cankered branch will only cause more cankered shoots.
The fall of Adam and the total ruin of man's nature by that fall, to
gether with his whole recovery by Christ, and through faith in Him,
are become exploded or neglected doctrines. Yet these doctrines are
the groundwork of our religion, and prove the need of regeneration
as well as outward reformation; show the want of a new nature as
well as new conduct. Scripture represents mankind as dead in sin
and dead to God; and dead souls can have no power to help them
selves. We are without strength; and therefore God has laid help
on One that is mighty, able to save unto the uttermost.-J. BERRIDGE.
The Christian World Unmasked.

* * * * *
Berridge's Epitaph. The epitaph which he composed (except, of

course, the last date) may still be read on his tomb at Everton,
Bedfordshire: "Here lie the earthly remains of John Berridge, late
Vicar of Everton, and an itinerant servant of Jesus Christ, who loved
his Master and his work, and, after running His errands many years,
was called up to wait on Him above. Reader, art thou born again?
No salvation without a new birth! I was born in sin, February,
1716; remained ignorant of my fallen state till 1730; lived proudly
on faith and works for salvation till 1754; was admitted to Everton
Vicarage, 1755; fled to Jesus alone for refuge, 1756; fell asleep in
Christ, January 22, 1793." The late Rev. HAROLD A. LEWTY.
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BROWNLOW NORTH (1810-1875)
Perhaps most outstanding is the reprint of the popular (shortened)

edition of K. Moody-Stuart's "BROWNLOW NORTH: HIS LIFE AND
WORK." This reprint has several additions from the text of the
first edition of 1878. It has 221 pages, and is priced at 3/ - (Banner
of Truth Trust).

Brownlow North was the only son of the Rev. C. A. North,
Rector of Alverstoke, Hants., Prebendary of Winchester. His
grandfather had been successively Bishop of Lichfield, Worcester,
and Winchester. He was grand-nephew of Lord North, the Prime
Minister of George Ill.

He was at Eton from the ages of nine to fifteen, when his father
died. After that his life was one of wild pleasure. He married in
Ireland at 18. At 25 Scotland became the land of his adoption. At
times he had impressions of conscience, and there was a temporary
reformation for four years when he went to study at Oxford to enter
the ministry; but an anonymous letter told the Bishop of Lincoln of
the excesses of his earlier life, and he was not ordained. After this
he gave himself to his old life of pleasure and of sin. God was not
at all in his thoughts, and his influence was pernicious. He loved
darkness rather than light.

Readers must read the book to see the wonderful story of his
call by Divine Grace at the age of 44. There were many months of
agonising conflict; but he gave himself to prayer and reading of the
Scriptures. He felt like the man "above forty years old on whom
this miracle of healing was shewed" (Acts 4: 22). During this period
he read nothing but the Bible.

Readers must go to the book to see how God led him out into
an amazing ministry as a lay evangelist. He was amazed at the
sovereign kindness of God, who had arrested him and brought him
back as a pardoned prodigal. He was impressed by Heb. 11: 6:
"He that cometh to· God must believe that He is and that He is a
rewarder of them that diligently seek Him." He found deliverance
through Romans 3: 20 and following verses. God gave him a great
ministry of twenty-one years, which is fully recorded in this volume.
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A COVENTRY HYMN-WRITER

The best known hymn of Jonathan Evans, of Foleshill, near
Coventry, is his hymn on the Finished Work of Christ:

Hark! the voice of love and mercy
Sounds aloud from Calvary;

See, it rends the rocks asunder,
Shakes the earth, and veils the sky:

"It is finished,"
Hear the dying Saviour cry!

It is true that some have assigned the hymn to Benjamin Francis,
but the hymn appeared first in the Rev. G. Burder's Collection of
Hymns, 1784, and later (1827) Mr. Burder gave the name of the
writer as "J. Evans." Mr. Burder received Jonathan Evans into his
congregation about 1778.

Another fairly well-known hymn of Mr. Evans in his:
"Come, Thou all-transforming Spirit,

Bless the sower and thc seed."

It is a suitable hymn before a sermon.
Jonathan Evans (1748-1809) was born at Coventry, being the son

of a working-man, and was employed in a ribbon manufactory. He
became a member of Mr. Burder's congregation at Coventry, and
began preaching about four years afterward. He was the stated
minister at Foleshill, near Coventry, from 1795 to 1809 (he died
on August 31st, 1809).

Several of his hymns appeared in The Evangelical Magazine. in
which biographical notices of him were given (October, 1809 and
March, 1847).

A further verse (verse 4) was available when the hymn, "Hark!
the voice of love and mercy" was used at the Holy Communion:

"Happy, souls approach the table,
Taste the soul-reviving food!

Nothing half so sweet and pleasant
As the Saviour's flesh and blood.

'It is finished'!
Christ hath borne the heavy load."

EDITOR.
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