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EDITORIAL
The story of Ruth is one of the bright gems of the Old Testament,

and its lustre gleams all the more clearly against the grim back'
ground of her day and generation. To read straight through from
the book of Judges to the story of Ruth is to move into a com-
pletely different world. Judges of course records the lives of men
whom God raised up to deliver his people, but it also records sorry
periods of spiritual decline which make this one of the blackest eras
in the whole history of the Old Testament. Indeed the very greatness
of God's many deliverances simply accentuates the ingratitude of
Israel and makes their sin all the more ugly. Sin is seen here in all
its foulness. Here is what happens when sin reigns unchecked. So
the period moves towards a sordid climax of unspeakable vileness'
The contrast is marked when one turns to the opening chapter of
Ruth. After breathing the choking vapour of sin and impurity one
tastes the clear pure air of heaven.

But what makes Ruth's life all the more significant is that it was
lived out during this very period. In contrast with the overflowing
wickedness which seems at times to submerge the land we have the
record of a young woman who in her ordinary life exemplified true
godliness. She was not even an Israelite but came from the pagan
background of Moab but as far as the things of God were concerned
the Moabitess had much to teach very many in Israel. In an age of
cruelty and self-seeking Ruth stands out as an example of unselfrsh-
ness and quiet faithfulness. It would have been easy for her to
return to her home. What future was there for a foreigner in Israel?
Why should she be tied forever to her mother-in-law? If such
thoughts came they must have been quickly banished and instead
we get in her reply to Naomi one of the most moving statements of
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scripture with its majestic simplicity. "rntreat me not to leave thee,
or to return from following after thee: for whither thou goest, I will
Bo; and where thou lodgest, I will lodge: thy people shall be my
people, and thy God my God: where thou dieit witft Oie, and therl
will I be buried: the Lord do so to me, and more also, if ought but
death part thee and me."

_ flq key words here are surelythese ..thy God shall be my God."
Ruth had clearly seen in the life of Naomi ihe godliness which spoke
of Jehovah's superiority over all the idols of Moab. She had iome
to embrace the Lord as her God, and so by consistent living she
seeks to serve Him. Her service was not rendered in some ipec-
tacular way. Hers was not the role of Deborah the prophetess. 

-She

lives out her life of godliness in the home and the harveit field. Her
r-eligion was the piety which adorns everyday living and transforms
the ordinary into something sublime.

The book of Ruth is a reminder that God always has His people.
The days may be dark. The light of truth may ieem to beilmost
extinguished. Righteousness may have gone into exile and moral
corruption may reign. But always there is the remnant. Always
there is the continuing line of those who know and serve God. Tire
remnant in the days of the Judges, the remnant in Elijah's day, the
few who stood with Jeremiah, all these and others like them from
many a dark day remind us in this day of spiritual eclipse and
moral decadence that there is still "a remnant according to the elec-
tion of gtace."

But this fact is not to lead to complacency. For Ruth godliness
meant consistency of life, diligence in her everyday tasks, faithfulness
in the particular sphere where God had placed her. She could not
have foreseen the amazing consequences which flowed from her un,
selfish and devoted support of Naomi, for the child God gave her
was to be in turn the ancestor of King David and of an even greater
oire even the Messiah Himself. But so it often is. We are called to
obedience, and as we obey so God brings fron our response fruit
that may be unexpected to us but which is part of His great aernal
purposes.

Israel's moral condition is summed up at the end of Judges. "In

those days there was no king in Israel: every man did tha. which
was right in his own eyes." Since the king in Israel was the visible
embodiment of the sovereignty of Jehovah, we have here a state-
ment of Israel:s rejection of the kingship of heaven. No wonder
that chaos was the result. It has always been so and it always will.
Where God is not acknowledged as King and where His law is
ignored then moral disasters follow. Here is the explanalion of the
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present predicament of our own country. It is not the economic
situation which is the real problem, but the spiritual and moral
decline which has followed the rejection of God and the abandon-
ment of His law.

But God still reigns! Men may try to dethrone the Almighty but
their puny efforts end in inevitable and pathetic failure. Yet even
while they try to defy the living God and reap the consequences of
their folty there are always those who rejoice to crown Him King
of their lives. They may live out their whole lives in the same kind
of ordinary situation of home and work as Ruth did; but like her,
and by the grace of the same God who led her, they seek in their
daily lives to adorn the doctrine which they profess and to live to
the praise of their Saviour. H' M. CensoN.

REWARD

Verily He is a God that judgeth in the earth-Psalm 58: 11.

O Child of God, there is rervard for thee,
Not minted in the coinage of this age,
But durable as is eternity.
And guaranteed as thine own heritage,
Pronounced by God within the holy page
Of His own Word, and in this fleeting day,
Whilst angry storms and tempests round thee rage,
Thou hast the peace which nought can take away,
The joy they only know who live beneath His sway.

T. Prruw.rv.

5 l
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THE FAMILY ALTAR
E. GURR

Do you have a family altar? Do you pray regularly, every day,
not only alone in the privacy of your own room or by youi own
bed, but also together as a family? God has set us in familiLs. There
are cultures, we know which would not accept that, but surely those
of us who believe in the Word of God must acknowledee that God
has set us in families. It seems therefore, that the staSilitv of the
home and of the family is something which matters much, not
only relative to the well-being of the nation, but relative to the
purposes of God.

The home should be the sphere of the Christian's most manifest
devotedness to the Lord Jesus Christ. lf there is anything at all of
the beauty or the fruit of the Holy Spirit in his life, it is here it will
most surely be seen. If on the other hand, the fruit of the Spirit is
not a vital thing in the life of the believer, it is here in the home,
that the lach will be most apparent. In the home our true characters
are revealed. Not in the prayer meeting or young people's meeting.
Not when taking a Sunday school class or sitting on a committee.
Not in the work and witness of the local church, but in the home.
Out of home there are certain restraints upon us, but at home we
are free to act naturally. It is here, to our shame, that the wretched-
ness and selfishness of that "naturally" is often so obvious. In all
the petty trials of home life, as well as in days of great sorrow and
buffeting, our Christian characters are tested.'It is liere seen whether
it is really true that we are ,new creatures in Christ Jesus. All the
furnishings of the Christian's home; all its plans and arrangements
should bear the stamp of his heavenly calling. All its affairs should
be so ordered that those entering should be able to feel at once,"God is here!" If God is God, and if we but hasten through this
earthly pilgrimage to the eternal world. If indeed, we are only here
for a season, and there for ever and ever, then surely the supreme
aim of the master of a Christian house should be household piety.
Everything else---+ooking, cleaning, gardening, decorating, plea-
sures, outings, television, radio, reading---everything else should be
subordinated to that. Very well then, Do you have a family altar?

In Deuteronomy chapter 6 from verse 4, we read: ..Hear, O
Israel: The Lord our God is one Lord: And thou shalt love ths
Lord thy God with all thine heart, and with all thy soul, and with
all thy might. And these words, which I command 1trse this day,
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shall be in thine heart: And thou shalt teach them diligently unto
thy children, and shalt talk of them when thou sittest in thine house
and when thou walkest by the way, and when thou liest down, and
when thou risest up. And thou shalt bind them for a sign upon
thine hand and they shall be as frontlets between thine eyes. And
thou shalt write them upon the posts of thy house, and on thy gates."

In Psalm 78 from verse 5 we read: "For he established a testi'
mony in Jacob and appointed a law in Israel, which he commanded
our fathers, that they should make them known to their children:
That the generation to come might know them, even the children
which should be born: who should arise and declare them to their
children: That they might set their hope in God, and not forget the
works of God, but keep His commandments: And might not be as
their fathers, a stubborn and rebellious generation; a generation that
set not their heart aright, and whose spirit was not steadfast with '
God."

Was there something special about Abraham that he should be
the father of the faithful? In Genesis 18 and in verses 18 and 19
we read: "Abraham shall surely become a great and mighty nation,
and all the nations of the earth shall be blessed in him. For I know
llim, that He will command his children and his household after
him, and they shall keep the way of the Lord, to do justice and
judgement; that the Lord may bring upon Abraham that which he
hath spoken of him." Where Abraham pitched his tent, he built
an altar. "He removed from thence unto a mountain on the east of
Bethel (Moving to a new honLe) . . and there he builded an altar
unto the Lord, and called updir the Name of the Lord." It is of
some significance to compare two New Testament Scriptures.
Galatians 3.29 "It ye be Christ's, then are ye Abraham's seed, and
heirs according to the promise." John 8.39 "Abraham is our Father
Jesus saith unto them, If ye were Abraham's children, ye would do
the works of Abraham." If I am Christ's, then am I Abraham's
seed, but if I am truly Abraham's seed, which may therefore be
put, if I am truly Christ's, I will do the works of Abraham, and
one of the outstanding and noteworthy works of Abraham was his
religious work in respect of his family!

Joshua gathered the tribes at Shechem, and according to Joshua
24.15 said: "Choose ye this day whom ye will serve . . . but as for
me and my house, we will serve the Lord." In saying that he was
exercising his God-given right and authority. Neither his exalted
station, nor his pressing public demands and duties were allowed
to crowd out his attention to the spiritual well-being of his family.

With great thanksgiving and rejoicing David brought the ark of
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the covenant back to the tabernacle. You can read all about it in
II Sam. 6. "With shouting and sound of trumpet" it says. This
was a great and an enthusiastic convention of the people of God.
In verses 17 and 18 we read: "And they brought in the ark of ii.
Lord, and set it in his place, in the midst of the tabernacle, that
David had pitched for it: and David offered burnt offerings and
peace offerings before the Lord. And as soon as David had made
an end of offering burnt offerings and peace offerings, he blessed the
people in the Name of the Lord of Hosts." Then verse 19 goes on:"So all the people departed everyone to his own house." And in
verse 20; "Then David returned to bless his household." The
duties which he had performed in the great convention of God's
people, he performed also in his own home.

Job was the big farmer. A man of great enterprise and with vast
responsibilities. Yet for all that his religious duties to his lamily
were not neglected. In Job I and verse 5 we read: "Job sent and
sanctified his sons and daughters, and rose early in the morning,
and offered burnt offerings according to the number of them all:
for Job said, It may be that my sons have sinned and cursed God
in their hearts. Thus did Job continuallv."

Turning to the New Testament and to the story of the conversion
of the Philippian jailer in Acts 16, we read that Paul and Silas"spake unto him the Word of the Lord, and to all that were in His
house," and then agairf "He rejoiced, believing in God, with all
His house." How wonderfully privileged was young Timothy. Paul
was able to write to him in II Timothy 3.15: "From a child thou
hast known the Holy Scriptures, which are able to make thee wise
unto salvation." What a Godly home that must have been.

Is your home a Godly home? Do you have a family altar? Do
you have a time each day when you seek the Face of God as a
family, remembering with thanksgiving all His mercies towards you
as a family? Do you have such a time when you bring to Him the
needs and problems of the family? Is such a time so established that
irothing is allowed to interfere with it? Are all other family arrange-
ments and duties bent to it? Several times in the New Testament
the expression occurs "The Church in their house" or "The Church
in his house" or "The Church in thy house." (Romans 16.15I Cor.
16.19. Col. 4.15. Philemon I and 2). Is there a church in your
house? In one sense of course there probably isn't, but surely there
must be a daily season of worship and prair and prayer.

I suppose it all depends on whether we really mean business as
Christians. "Oh, but we have no time for the family altar." Yet we
do so many other things for our families rnd with our families. Do
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we spend more time watching television with them than praying with
them? Of Eli God said, in I Sam. 3.13: "I will judge his house for
ever, because his sons made themselves vile, and he restrained them
not." And, in Jeremiah 10.35: "Pour out thy fury upon the heathen
that know Thee not, and upon the families that call not on thy
name." How unspeakably solemn to consider that prayerless families
are coupled with the heathen that know not the Lord. We shall
render account for the stewardship of our families! "Oh, but I am
not fit." You will be less fit tomorrow, for you will have lived
another day in disobedience. Make the words of Psalm 119.60, your
words: "I made haste and delayed not to kebp thy commandments."

We must not think to dance with the devil alt day and sup with
Christ at night.-John Trapp.

If you hold the stirrup, no wonder if Satan gets into the saddle.
-William Secker.

Did not Christ open His veins for our redemption and shall not
we open our mouths for His vindication.-William Secker.

a
God's rod, like lonathan's, ts dipped in honey.-George

Swinnock.

He that carries grace in a proud heart carries dust in the wind.
-William fenkyn.

The hypocrite hath a squint eye, for he looks more to his own
glory than God's.--:fhomas Watson.

Thou canst not see Christ with another's eyes, nor walk to heaven
with another's feet.-Thomas Adams.
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1TIE 
TNCOMPARABLE TREASURE OF SCRIPTURE

Here is the spring where waters flow,
to quench our heat of sin:

Here is the tree where truth doth grow,
to lead our lives therein:

Here is the judge that stints the strife,
when men's devices fail:

Here is the bread that feeds the life,
that death cannot assail.

The tidings of salvation dear,
come to our ears from hence.

The fortress of our faith is here,
and shield of our defense.

Then be not like the hog that hath
a pearl at his desire,

And takes more pleasure in the trough
and wallowing in the mire.

' Read not thil book in any case,
but with a single eye,

Read not but first desire God's grace,
to understand thereby.

Pray still in faith with this respect, :

to fructify therein,
That knowledge may bring this effect,

to mortify thy sin.

Then happy thou in all thy life,
what so to thee befalls,

Yea, double happy shalt thou be,
when God by death thee calls.

(From tbe flylal ol a copy ol the Geneva Bible printed in London
Christopher Ba*en I 599).
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JOHN \MICKLIFF
This is a reproduction

of the article which':{ii:t';;*" #:;:;::
in lanuary. 1766.

John Wicklift, the first founder and guide in our Reformation
from Popery, was born in the parish of Wickliff, near Richmond in
Yorkshire, about the year 1324, in the reign of Edward II. His
parents, it is said, had a considerable estate there, and they sent him
early to Queen's College, in Oxford; but he was soon removed to
Merton College, where he first was probationer, and afterwards
fellow.

Wicklift was soon distinguished for the closeness of his applica-
tion to study, and {he vivacity of his genius. He became so
celebrated for philosophy and divinity, particularly the latter, that
among his companions he was honoured with the title of The
evangelical doctor. In the mean time his reputation increased with
his knowledge; and he was respected not only as an able, but
esteemed as a serious and pious man, a sincere inquirer after truth,
and a steady maintainer of it when discovered.

WicklilT may be said to have been the morning-star of the re-
formation; he was Reader of Divinity in Oxford, and had the care
of a parish, in which he took great pains, and declared that his chief
end and purpose was to deliver the church from her idolatry,
especially in the matter of the sacrament.

He soon distinguished himself by his bold and zealous opposition
against the usurpations and errors of the Friars. He wrote and
published several tracts against them, and exposes them for draw-
ing the youth of the university into their convents; and says,
"Freres drawen children fro Christ's religion into their private order
by hypocrisie, lesings and steling. For they tellen that their order is
more holy than any other; that they shullen have higher degree in
the bliss of heaven than other men that been not therein; and feyn,
that men of their order shullen never come to hell. but shullen dome
other men with Christ at domesday."
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Wicklift wrote and published tracts against the beggary of the
Fria-rs, which gained him so great a reputation in the univeriity, ttrat
in 1361 he was advanced to be masrer of Balliol College; uod fout
years after was made warden of Canterbury-Hall, founded by
Simon de Islip, archbishop of Canterbury, in 1361, and now
swallowed up in Christ-Church college.

Wicklift met with universal approbation till the death of the arch-
bishop, who had a great esteem for him. The archbishop died in
April 1366, and was suceeded by Simon Langham bishop of Ely,
who had been a monk, and was inclined to favour them asainst the
seculars. The monks of Canterbury applied to Langhari to eject
Wickliff from his wardenship, and the other seculais from their
fellowships; they alleged that the warden was to be a monk: accord-
ingly the archbishop ejected Wickliff from his warclenship, and the
three other seculars from their fellowships, in 1367.

In 1372 Wickliff took his degree of doctor of divinity, which he
publicly professed, and read lectures in divinity with greit applause,
for he had such authority in the schools, that his opinion *ui-rtighty
valued. instead of being disregarded for his ejectment. In t[esb
lectures he strongly exposed the follies and superstitions of the
Friars: he charged them with holding fifty heresies and errors: he
shewed their manS corruptions, and detected their evil practices.
, Our Reformer had opened the eyes of the people, and they began
to think as soon as they could see, to which they were the -ore
incited by the example set them by John of Gaunt Duke of Lan-
caster, and the Lord Henry Piercy Earl-Marshal, who took Wickliff
under their patronage and protection. This alarmed the court of
!9-., and Pope Gregory XI sent forth several bulls against Wick-
liff, all dated May 22, 1377. One was directed to Simon Sudburv.
archbishop of Canterbury; and Witliam Courtney, bishop of
London, whom he delegated to examine into the matter of iom-
plaint: Another was dispatched to the king himself: and a third
to the university of Oxford. The Pope said, ..That Wicklift had
asserted and publicly preached such propositions, as were erroneous
and false, and contrary to the faith, and that tended to subvert the
state of the whole church."

Wickliff appeared to the summons of the delegates of St. paul's,
London, where a great concourse of people assembled to hear the
examination. He was attended by the Duke of I-ancaster and the
Lord-Marshall Piercy, who had conceived such a high opinion of
his learning and integrity, "that they told him he had nothing to
fear, and that he might make his defence with courage againsithe
bishops, who were unlearned men in comparison of him.'; j
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The Archbishop and Bishop of London held their court in the
chapel of St. Phul's, where several other prelates and some noble-
men attended to hear the trial. Wicklifi stood before the commis-
sioners to hear what was laid to his charge, but the Lord-Marshall
bid him sit down, "as he had many things to answer, and had need
of a soft seat to rest him upon, during so tedious an attendance."
The Bishop was greatly offended, and said that he should not sit
there, and let fail some expressions which the Duke of Lancaster
was not able to bear. Warm language ensued betwixt the Duke and
the Bishop: and the Londoners declared they would oppose any
insult upon their Bishop: the noblemen treated the citizens with
disdain, and they carried off Wickliff in safety. The court broke up
without entering into an examination of the business. Wickliff's
doctrine was embraced by many of the people, and even by men of
letters and persons of qualitY.

The tumult did not so end, the Duke and Lord Piercy went
directly to the house of peers; where the Duke inveighing against the
riotous disposition of the Londoners he preferred a bill that very
day, to deprive the city of London of its privileges, and to alter the
iurisdiction of it.- 

The city was greltly moved on this occasion; the heads of it met
in consultation; while the populace assembled in a riotous manner
and assaulted and plundered the houses of the Duke and Earl-
Marshall, who both left the city with precipitation. These tumults,
which continued some time, put a stop to all proceedings against
Wickliff.

King Edward ll[, died soon after in 1377, and the fifty-second
year of his reign, and his grandson Richard II succeded him in the
eleventh year of his age. The Duke of Lancaster and Lord Piercy
by this change being out of office, and living privately at home, the
bishops thought it a fit time to act against Wickliff; and they caused
the following articles to be drawn out of his writings and sermons,
in order to accuse him.

I. That the holy eucharist after the consecration is not the very
body and blood of Christ. but figuratively so.

ti. ttrat the church of Rome is not the head of all other churches
in the world; nor that Peter had any more power given him than any
other of the apostles.

IIL That tlie Pope of Rome had no more power of the keys than
any other presbyter.

iV. llhat the Lords temporal ma$ lawfully take away the tem-
poralities of churchmen offending habitualiter, or habitually'

"t V. Thut the gospel is of itself a sufficient rule of faith and
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manners without any other rule.
VL That neither the pope, nor any other prelate, ought to have

prisons of their own to punish offenders.
The bishops sent these articles, which they gathered from his

sennons and writings, to Pope Gregory XI who condemned them as
heretical and erroneous assertions. The Pope sent his bull to the
university of Oxford, and rebuked them severely for suffering
Wickliff's doctrine to take root so long among them; which bull
being presented by the Pope's messenger to the Masters and Proc-
tors of the university, they deliberated long whether it should be
received honourably, or rejected with contempt.

The Pope at the same time sent letters to Archbishop Sudbury
and Bishop Courtney of London, commanding them to apprehend
and imprison Wickliff, and to admonish the King and nobles of
England that they should not give any credit to John Wickliff or his
doctrine. The Pope wrote also to the King to assist the Bishops in
apprehending and imprisoning Wickliff.

These letters so encouraged the Bishops that they resolvd to
proceed agairst Wickliff in their provincial council, and that no
person high or low should prevail with them to show him asy
favour. But it pleased God by special providence to appear for
Wickliff, and to overthrow their devices. The people both within
doors and without, cried aloud, "They would suffer no violence to
be done to Wickliff: " and at this juncture Sir Lewis Clifford, a
gentleman about the court, entered the chapel, and in an authorita-
tive manner forbidding the Bishops to proceed to any definitive
sentence, retired. Sir Lewis was very well known to many there
present; and the Bishops taking it for granted, that he came properly
authorised, (which yet does not appear) were in some confusion at
the message. The tumult at the door in the meantime increasing, and
adding to their perplexity at length they dissolved the assembly;
having forbidden Wickliff to preach any more those doctrines which
had been objected to him. To this prohibition, it seems, he paid
little regard; going about barefooted, as we are informed, in a long
frieze-gown, preaching everywhere occasionally to the people, and
also in his own parish, and endeavouring to instruct them in the
truths of the gospel, as he had formerly done.

The Providence of God so ordered it that soon after in the year
1378, Pope Gregory the XIth died, and so great a schism arose
in the church between two Popes and others their successors, that
it continued thirty-nine years, even to the council of Constance.
Wickliff was among those who took offence at this scandalous
schism; he considered it as a new argument against Pop"ry; and as
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such he failed not to use it. A tract soon appeared in his name
against the schism of the Roman Pontiffs, in which he shewed that
little credit was due to either of the contending parties. This tract
was presently read by all sorts of people, and tended not a little to
open the eyes of the vulgar.

The fatigues which Wickliff underwent. by attending the delegates,
threw him into a dangerous fit of illness on his return to Oxford.
The begging Friars took this advantage and sent a deputation to
inform him of the great injuries he had done them by his sermons
and writings. The deputies told him he was at the point of death,
and exhorted him to revoke whatever he had advanced to their
prejudice. Wickliff immediately recovered his spirits, raised him-
self on his pillow and replied with a loud voice: "I shall not die,
but live to declare the evil deeds of the Friars." which drove away
the Friars in confusion.

Soon after his recovery Wickliff set about a great work which he
had long intended, the translation of the Scriptures into English. It
had ever given hinrlreat offence, and he always considered it as one
of the capital errors of Popery that the Bible should be locked up
from the people: he resolved therefore to free them from that
bondage. The Bible he affirmed contained the whole of C'od's will;
he said, "He that keepeth righteousness hath the true understanding
of God's word."

Some have contended, that Wicklifi was not the first translator of
the Bible into English: but it seems that he was the first who trans-
lated the whole together, of which others might have given par-
ticular parts: for we are told that Bede had been engaged in that
work, and that King Alfred translated the Psalms into the Saxon
tongue. Wickliff and his assistants were very careful in making their
translation, by corrating the Latin text; and examining the best
commentators then extant; and from them he inserted in his margin
those passages in which the Latin differed from the Hebrew.

A great clamour was raised against Wickliff upon his translation
of the Bible. The Bishops and mitred Abbots not content with rail'
ing, after much consultation brought a bill into parliament to sup-
press Wickliff's Bible; but the Bill was thrown out by a great
majority; the Bishops' zeal to suppress Wickliff's Bible, made it
more sought after. They, who were able, among the Reformers,
purchased copies; and they, who were not able, procured transcripts
of particular gospels or epistles, as their inclinations led them. In
after-times when the Reformers increased, and the flames were
kindled in Smithfield and everywhere, it was a common practice, to
fasten about the neck of him who was condemned to suffer as at
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heretic, such parts of Scripture as were found,in his
which were generally burnt at the same time.

Wicklift proceeded in detecting the errors and abuses that hac
crept into the church of Rome, and opposed that favourite doctrine
of transubstantiation. After a thorough examination of this doctrine.
he was entirely satisfied that it had no scriptural foundation. In his
lectures therefore before the university of Oxford, in the year 1381,
in which he seems still to have continued as professor of divinity, he
took upon him to confute this error, and to explain the real dasign
of the Lord's-Supper. He principally endeavoured to establish,
"that the substance of the bread and wine in the Lord's supper re-.
mained the same after consecration; and that the body and blood
of Christ were not substantially in them, but only figuratively.:'
These conclusions he offered to defend in the schools, but this
question was not then allowed to be moved; at which Wickliff;
without further ceremony published a treatise upon that subject,-in
which he attacked the doctrine of transubstantiation with the free-i
dom of a man fully convinced of the truth of what he maintained.

In the year 1380 William Barton at the time Vice-Chancellor of
Oxford, and eleven doctors, of whom eight were monastical, and
others of the University, by Barton's influence obtained a decree,,
by which Wickliffe's doctrine was condemned as heretical, and him-'
self and his hearers threatened if they persisted in their assertions,
with imprisonment and excommunication. Wickliff appealed from
the Vice-Chancellor's sentence to the King.

While Wickliff and his followers who were now very numerous,
were thus censured at Oxford, the counties of Kent and Sussex, in
King Richard the Second's reign, being vexed by the severe exaction
of a heavy tax, took arms under the conduct of Wat Tyler and Jack
Straw: and the rebels taking Simon Sudbury Archbishop of Canter-
bury beheaded him: he was suceeded by William Courtney Bishop
of London, a great enemy to the Wickliftites, The rebels became
very numerous and made great disturbances, but were obliged
afterwards to submit.

The new Archbishop was so scrupulous in matter of forrn that he
forbore acting publicly in his office, till he should receive the con-
secrated pall or garment from Rome. which did not arrive until the
year after in May 1382. But the Primate being thus invested, Wick-
liff was cited to appear before him in the monastry of Grey Friars
in London on the 17th day of the same month: So eager was the
Archbishop to enter upon this business! At the very instant, as the
Bishops and clergy were about to enter upon it, a violent and
wonderful earthquake shook the monastefy. The affrighted Bishopg
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threw down their papers, cried out, the business was displeasing to
God; and came to a resolution to preceed no farther. The Arch-
bishop alone remained unmoved, and chid their fears. His speech,
together with the news that the earthquake has been general through-
out the city dispelled their fears. The court then entered warmly
into the business, and declared some of Wickliff's doctrines to be
heretical, some erroneous, and others irreligious and seditious, and
contrary to the doctrine of the church of Rome.

This determination was published, and afterwards answered by
Wickliff, who shewed how much his enemies had misrepresented
him in several points, and defended his opinions with such a becom-
ing spirit that many embraced them. The Primate took new offence
at Wickliff's liberty, and being determined to crush him, preferred a
bill in parliament to enable sherrifs, upon proper information from
Bishops, to proceed as far as imprisonment against the preachers of
heresy. The bill passed the Lords. but was rejected by the Com-
mons, who being already jealous of the power of the clergy, were
not at all inclined to make any addition to it.

The Archbishop, notwithstanding this check, applied to the King
for his licence, which he imagined would be as effectual, though not
so plausible, as an act of parliament. King Richard II thought
chiefly of tenths and subsidies, and was unwilling to refuse anything
to the clergy, who were so ready on all occasions to comply with
him. Letters therefore were immediately made out, granting the full
power which the Archbishop required.
' This unlimited power was very disagreeable to the whole nation.
Accordingly. the parliament meeting soon after, heavy complaints
came from the counties to their representatives, setting forth how
the people thought themselves aggrieved. Thdalarm spread through
the house, and it was said, these new powers were dangerous en-
croachments-"If the liberties of the people were thus put into the
hands of clergy. the nation became subject to a new kind of arbitary
power." The commons petitioned King Richard II in such language
he. as was usual, being in want of money and afraid of disobliging
the commons, revoked the licence through the hope of a subsidy
from the laity, which he had lust before granted through the hope
of an aid from the clergy. The Archbishop was baffled a second
time, but he obtained letters from the King to the Vice-Chancellor
and Proctors of the University of Oxford, by which they were re-
quired to make diligent search in the colleges and halls for all who
maintained heretical opinions, and for all who had in their posses-
sion the books of John Wickliffl and such delinquents were ordered
to be expelled from the flniversity. The Archbishop also himself

63

l
I

-



64 T'he Gospel Miigaziib

wrote to the Vice-Chancellor enjoining him to irublish in St. Mary's
Church the King's letter, and also th-ose articles of Wickliff's dL
trine, which had been condemned. The Vice-chancellor answered
that the secular clergy, who generally favoured Wickliff, bore a
principal sway- that s-uch a publication would not only be very
dangerous to himself, but would greatly endanger the p#ce of the
University.

The Vice-Chancellor's fears were well grounded; to such an
hgight were the animosities of the two paities carried, they dis_
tinguished themselves with badges. But wickliff about this time
was obliged to quit the Professor's chair, to take his final leave of
the University of oxford, which till now he seems to have visited
generally once every year.

Thus the unwearied persecution of the Archbishop prevailed;
The seeds however were sown and scattered; and wickliff's opinions
began now to be propagated universally over the nation. ftre Wict<-
liffites_ were oppressed, but could not be extinguished; persecution
served only to establish those doctrines which became seneral at
the Reformation, about a hundred years after, when by th-e wonder-
f.l appearances of Providence the nation in general lmbraced the
doctrine which Wickliff began, and the errors of popery were
abolished: wickliff went to a place of retirement, but ln a short
time he returned to his parish of Lutterworth in Leicestershire,
where after all his troubles and persecutions he died in peace in
1384, aged sixty years.

Dr. wicklifi is said to have received the first knowledee of the
truth from a Friar, who brought the doctrine of the waldJrses into
England. He -was a pious and eloquent man, and so profound a
scholar, as hath been observed, that he was much esteemld by some
n9!le persons who favoured him and protected him from the rage
of Popish clergy, till Pope Gregory XI ind the Monks raised a pei-
secution against him.

All his books were ordered to be burnt, but he had before en.
lightened so many who had perused them carefully, that not with-
standing the great diligence of his adversaries, they tould not wholly
9"pri* the people of them. Though his enemies laboured, by
horrible threatenings and by death itself, to hinder the readine of
his writings, yet their rigour made many the more earnestly desiious
to read them.

It is said, that he wrote above a hundred tracts against the pope
and the church of Rome. He was, as before observed, a great "ne*y
9f the begging Friars, with whom. as a writer says, ii *u, -o..
dangerous to make war than with the pope himself. He denied the
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Pope to be the head of the church, and declarqd him to be Anti-
christ. He confuted and condemned the Pope's doctrine concerning
bulls, indulgences, masses, &c. He affirmed the Scripture to be
the supreme rule in all controversies, and wrote against the absurd
doctrine of transubstantiation and other popish errors.

He was a painful and faithful preacher of the gospel under King
Edward III who always favoured and protected him against the
rage of his adversaries. By Dr. Wickliff's means the Pope lost his
powet of ordaining Bishops in England, the tenth of benefices, and
peter-pence, a tribute paid to the Pope by every house; on which
account Polydore Virgil calls him an infamous heretic, and we
Protestants esteem him as a famous reformer.

He was buried at his own parish of Lutterworth in [,eicestershire;
his dead body was digged up fourty-four years after in 1428, by the
command of Pope Martin V and the council of Constance, and was
burned: and thus they showed their cruelty to him after his death,
whose cruelty he had preached against during his life. He is said
to have written rnany tracts against Popery, most of which were
burnt by the Archbishop of Prague. Notwithstanding the violent
opposition, Wickliff's doctrine constantly gathered ground.

In his book entitled, 'The path-way to Perfect Knowledge,' he
showed what pains he had taken in translating the Bible. Wickliff
taught that the truth of the Gospel is sufficient to salvation without
observing the legal ceremonies. He urged christians, men and
women, young and old, to study the Scriptures carefully, especially
the New Testament, which, said he, is full of authority, and gives
understanding to the simple, especially in all points necessary to
salvation.

Dr. Wicklifl was a parish presbyter, an enemy at all times to the
idle and luxurious monks, and was honoured by God to be a great
light in the church, and the morning-star of the reformation from
Popery: He was highly esteemed by Edward III and his nobles for
his great learning, piety and prudence; and he was sent by the King
with others to the Duke of Milan, to treat of a marriage betwixt
Lionel the King's son and the Duke of Milan's daughter.

As Dr. Wicklifi was very diligent and frequent in preaching and
reading his divinity lectures; so he wrote and published many
tracts as before observed, of which there is a particular account
given by Bishop Bale. It is said that there are two hundred and
fifty-five in all, of which thirty-two are preserved in Trinity College
and Corpus Christi College Cambridge; five in Trinity College,
Dublin, four in the Bodleian Library, Oxford, two in the Cotton
Library and three in the King's Library. Most of them are upon
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divinity; but some treat of philosophy; forty-pight are in English;
and others in Latin.

His translation of the Bible into English was a work of great
labour, a fair copy of which is in Queen's College, Oxford, and two
more in the University Library. "[t was done no doubt in the most
expressive language of those days, though sounding uncouth to our
ears, the knave of Jesus Christ, being the rendering for servant."

Acts of Parliament were made against the Wickliffites, and many
of them were burnt as heretics. The books of Wickliff were pro-
hibited to be read in the universities: and in 1416 Archbishop
Chichely set up a kind of inquisition in every parish to discover
and punish Wickliffite.s, by which cruel and unchristian methods the
great and good Sir John Oldcastle, Lord Cobham, was burnt for
what was called heresy: And he was the first nobleman whose blood
was shed in England, on account of religion, by popish barbarity.

The number of those who believed the doctrine of Wickliff is
said to have multiplied like suckers growing out of a tree. They
were oppressed, but could not be extinguished. Persecution served
only to establish the doctrines of the gospel, that became general
at the reformation about a hundred years after. Our ancestors
earnestly contended for the faith which was once delivered to the
saints: and it is to be lamented that the evangelical truths embraced
by the clergy and laity at the Reformation are so little regarded by
many in this generation. May God open our eyes in a spiritual sense,
and make us know experimentally, that the gospel is the power of
God to our salvation throush Jesus Christ. Amen.
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RICHARD BAXTER AND
PERSONAL EVANGELISM

M. BOLAND

In recent years the Christian church has witnessed a revived
interest in the Puritans and the theology of the Reformation. For
many this has meant a return to Biblical and God-centred thinking
and a considerable impetus to growth in grace and knowledge. Yet
others have not been slow to see the danger signals. Although the
theology of the new movement has not been seriously challenged,
its practical effects have been stigmatised, in particular a tendency
to paralyse evangelistic zeal. The controversies about campaigns
and appeals have been the main talking-point. Yet the practical
issue for most Christians is that of personal evangelism.

The critics of "recrudescent Calvinism" properly claim to have
laid great stress just at this point. The view still by and large in
possession in Evangelical circles is especially strong in interdenomi-
national bodies and youth movements. The young convert is left in
no doubt as to the nature of his Christian life. "Your first concern
now" he is told, "is to tell others. You have been saved to serve."
Because of this all-important task, other things must keep their
right proportions. Prayer and some Bible study will be necessary to
equip us for the work. But at all costs we are told to beware of an
over-emphasis on doctrine or on personal holiness, lest we lose the
passion for souls. This conception of Christian witness cannot be
dismissed as merely typical of the lack of balance of youth. Though
especially noticeable in young people, it prevails today among be-
lievers of all ages.

The good intentions and zeal of many who seek to live by the
above rule is generally not contested by those of the so-called Puri-
tan tradition. They point out, however, that this is not enough.
There is a zeal which is not according to knowledge. The approach
we have described is criticised on at least three grounds: (l) It
rests on a defective view of the Christian life and salvation. We
have been brought into fellowship with God by our Lord Jesus
Christ. He is our first love. To nurture this love is not selfish-it is
only fit preparation for heaven and a natural expression of our
spiritual life. (2) The ultimate end of our salvation, as of our whole
being, is to glorify God. Evangelism is one way in which we do this,
but it is not the only way. Personal holiness and fellowship among
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Christians are stressed in the New Testament more than telling
others. (3) Personal work on this basis is often done in a mechani-
cal and impersonal way. Some good Christians are notorious among
their friends and workmates for rudeness and unreadiness to speak
of anything but souls. As a result, their friends will not listen to
them and are thereafter unnecessarily prejudiced against the Gospel.

If these observations carry any weight, it is plain that the kind of
personal evangelism which has been contrasted with the inactivity
of "modern Puritans" is, for all its good points, inadequate and
misconceived. But does this mean that we must do nothing in the
matter of personal evangelism? Do we leave it all to the minister?
Is this the Puritan attitude? Their critics and some of their friends
seem to think so.

Puritanism was first and foremost a pastoral movement. The
Puritans had an exalted view of the ministry and constitute a
challenge to modern ministers. Outstanding in this respect was
Richard Baxter of Kidderminster. His writings do not compare with
those of Owen, Goodwin, Manton, or Sibbes for clarity and balance
of gospel truth. Yet like Paul of old he could say-"but I laboured
more abundantly than they all" In his Autobiography, he describes
his work at Kidderminster, and the singular success which the Lord
gave him:
" . when I came thither first there was about one family in

a street that worshipped God and called on his name, and
when I came away there were some streets where was not
passed one family in the side of a street that did not so,
and that did not, by professing serious godliness, give us 'it

hopes of their sincerity."
In view of his abundant labours, we may expect to find valuable
direction from Baxter in the matter of personal evangelism.

"The Saints Everlasting Rest" was and still is Baxter's most
widely-read book. It was written in great bodily weakness when he
had a reasonable expectation of soon entering into his own rest.
After describing the excellencies of this rest, how and by whom it
is to be obtained, he does not fail to press home "the duty of the
people of God to excite others to seek this rest." This to the Puritans
was not to be argued about. "Hath God set before us such a
glorious prize as the saints' rest and made us capable of such in-
conceivable happiness? Why then do not all the children of this
kingdom exert themselves more to help others to the enjoyment of
it? . . . Alas how few Christians are there to be found that set them-
selves with all their might to save souls." Baxter did not regard
soul-winning as an optional extra. He did not consider that aChris-
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tian's duty was done when his head was filled with theology. "lJp
then, every one that hath a tongue and is a seryant of Christ, and do
something of your Master's work. Why hath he given you a tongue
but to speak in his service? And how can you serve him more
earnestly than in saving souls?" The Puritans did not isolate this
duty to enforce it on believers. They showed it to be an integral and
necessary part of the Christian life Only a healthy and obedient
Christian can be truly effective in witnessing to others. On the
other hand, failure to obey this command must necessarily hinder
one's growth, as does all indulgence of known sin.

The Puritans have often been arraigned as legalists, yet that is
just what they are not. Legalism means bondage to a written code.
ft means that one's only concern is to do or avoid certain outward
acts in order thereby to acquire merit. But no-one knew better than
the Puritans that "God looketh on the heart." Baxter was careful
to apply this principle to personal evangelism. "Enter upon it with
right intentions. Aim at the glory of God in the person's salvation.
Do it not to get a name or esteern to thyself, or to bring men to
depend on thee, or to get thee followers, but in obedience to Christ,
in imitation of him, and in tender love to men's souls." Thus it is
futile for us to be browbeaten or cajoled into speaking to others so
long as we have no desire to do so. Baxter declares that this duty
consists first "in having our hearts affected with the misery of our
brethren's souls," and then "in taking all opportunities to instruct
them in the way of salvation. If we earnestly longed after their con-
version, and our hearts were solicitous to do them good, it would
set us on work and God would usually bless it." Our slothfulness in
personal evangelism comes from that fount of sins, the heart. This
does not mean that we should sit back and await a change of heart
before we do anything. God requires our obedience now-not at
some future date when we hope to render it in a satisfactory manner.
But if we have little compassion for souls then our compassion and
personal experience of the love of Christ must be small indeed!"Consider what Christ did toward the savins of souls. He thoueht
them worth his blood and shall we not think them worth Jur
breath." If we find ourselves reluctant to do this work. should we
not pray that the love of God might be shed abroad in our hearts
by the Holy Ghost which is given unto us.

But not all sin is the result of ignorance or total indifference.
Often we would like to obey God's will, other things being equal.
But secret sins control our affections and unfit us for God's work
and these must be exposed and removed. Baxter, after urging the
work of personal evangelism on all, pauses to inquire "what may be
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the causes of the gross neglect of this duty?', It is not enough to
work ourselves and others into a frenzy beiause our hearts are cold,
our feet slow, and our tongues tied in speaking to others ;i tt;i,
soul's salvation. we should examine ourielves to see what hinders."Did we _verily believe that ail the unregenerate and unholy shalr
be eternally tormented, how could we nio our tongues and avoid
bursting into tears when we look them in the face, ;p"";ily;h;,
lhey are our near and dear friends?,' perhaps it i; fe;r of u"popu
larity that cools us. "we are so desirous to keep in credit and favour
with men, that it makes us most unconscionabiy neglect ou, t oo*n
duty . . . How can we be Christians that love thJ praise of men
more than-the praise of G9$-r', perhaps we confuse na^tural modesty
and carnal bashfulness. "when we ihould shame ,n"n out oi trr.i
sins, we are ourselves ashamed of our duties." or is it ."u-;;"ki;g
and pride that make our witness to others ineffective? How many
of us need to learn Paul,s lesson and say .,henceforth k.;; *; ;
man after the flesh." How.can_ we hope to attain to this? Only as"the love of christ constraineth us . . . (who) . . . died for all ihat
they which live should not henceforth live unto themselves, but unto
him which died for them, and rose asain.',
, wc cannot but grant the force of'Baxter's arguments: yet how

do they lpply in our changed situation? We 
-are 

confronteJ by
masses who never enter a prace of worship. Many of them we wii'l
never see again in this life, and most of the-others we would scarcely
dream of engaging in conversation. As individuals are we ooinj air
that we might? Much modern teaching on personal *ort tuy" g"r"ut
stress on the casual contact. These must certainly be bought up,"*itr,
oth€r opportunities. But Baxter did not hord out pro-iu" "f a;i"kand easy success. He knew too well the depravity anO enmiiy t-
God of the natural man. Also rike paur, he iaw the importancl of
being able to say "ye know what manner of men *" ,.r" ;;";;
you for your sake." Example good, or bad, is a potent factor ifi
our witness. -"A holy and heavenly life is a continual pain to the
conscience of sinners around you, and continually solicits them to
change their course." we must first go to those of our o*n n"rt,
and household, then to our friends ind neighbours. These GoJ
has given us the most opportunity of doing good to. These we can
most fervently pray for, and these are in-many ways the most
difficult to witness to. "who is sufficient for these ihingrt" who in-
deed, but "our sufficiency is of God."
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SERMON

HEIP THOU MINE UNBETIEF
H. M. CARSON

"And straightway the father of the child cried out, and said with
tears, Lord, I believe; help thou mine unbelief."-Mark 9: 24.

This chapter began with the account of the transfiguration of the
Lord Jesus Christ. It was a great experience, an overwhelming
experience, for the three who accompanied Him into the mount.
They had begun to see who He was already. They had heard Him;
they had watched Him perform His wonderful works, but that day
their eyes were opened in a new way. They saw Him in all His
glory. It was as if the very glory in heaven was manifest there in
the Mount of the Transfiguration. We sing one of Charles Wesley's
Christmas hymns:

"Veiled in flesh, the Godhead see,
Hail the incarnate Deity."

In that poetic language he is speaking of the Incarnation of that
One in whom the Godhead was veiled in flesh. Well on the Mount
of Transfiguration it was as if the veil became transparent. They
looked through the veil, they looked through the humanity, and
they saw the glory of this One who was none other than the Son of
God; this One of whom the Father could say, "This is my beloved
Son, hear Him."

They come down now with Him from the mountain, come down
in company with this glorified and glorious Christ, and they meet an
ugly demonstration of the presence and the power of the evil one..
They meet this lad who is possessed by an evil spirit. Now this is
not an experience which most of us encounter in this country,
normally speaking, although indeed it is by no means unknown
even here. But in countries where the gospel has not been known,
where Satan has held sway for centuries, demon possession is far
from being an unknown phenomenon. In such a condition a man
comes so under the control of the devil that he ceases to be fully
man. His very living is controlled by the power of evil. He becomes
as it were like a puppet in the hands of Satan himself, and one of
Satan's minions, one of these demons possesses the person. Well
this was the situation which the Lord confronted as He came down
from the mount.

But lest we should imagine that,we are dealing with the unusual.
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let us remind ourselves that demon possession is after all only an
extreme illustration of that which is the common experience of every
single one of us. After all, in demon possession, it is the extreme
example and illustration of the devil manifesting his power. Here is
Satan really controlling someone, dominating them, but after all this
is but an extreme example I say of that which is the common
experience o! gvery single one born into this world. The apostle
John says, "The whole world lies in the evil onet" and everi on"
who is born of the seed of Adam comes into a world which lies in
the power of the evil one. He is the Prince of this world. One dav.
we thank God, his reign will be finally terminated when the Loid
Jesus Christ comes again in power, but now he is still here, he is
still an ugly fact in the situation, and he demonstrates his power
over the lives of men and women.

How does he do it? Well the New Testament speaks about his
working: "The god of this world hath blinded the minds of them
which believe not, lest the light of the glorious gospel of Christ
should shine into them." Why is it that men do not se! the truth of
God? Why it is that they cannot understand the gospel? It is not
that they are dull of understanding from a purely inteilectual stand-
point. It is because the devil has blinded them and it is he who
dulls their understanding that they cannot grasp the truth of the
gospel. Why is it that when men hear the gospel they are unable
to turn and receive Christ as Saviour? Why is it that they feel
themselves bound? It is because this evil one has them in chains:
he has bound them; he has made them slaves. Why is it that men
are unable to respond to this gospel? Surely it is because they are
dead in trespasses and sins and the one who reigns supreme in this
condition of death is the devil.

Now it is only Christ who can meet the power of the evil one.
The power of Satan can only be matched by the power of Christ
Himself. And in the Scriptures, the Son of God is constantly set
forth as the Conqueror of Satan. Indeed the first mention of Him in
Scriptuie is in these terms, and the first mention of Christ is of
course not in the gospels, but it is right back there in the Book of
Genesis. You will remember how God speaks of His plan of salva-
tion right at the outset. Eve has fallen, and Adam with her, and
God speaks of what He will do. "I will put emnity between thee
(the serpent) and the woman, and between thy seed'and her seed;
it shall bruise thy head and thou shalt bruise his heel.', And the
One who, in the fulness of time, would be born of the seed of the
woman would bruise the serpent's head. One woulcl come who
would be the Conqueror of the devil.
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It was going to be a bitter conflict, and when the Lord is born and
when He begins His ministry, you see how bitter the conflict is. He
is baptised in the Jordan and immediately the Spirit leads Him into
the wilderness and there He has that tremendous spiritual conflict
with the powers of darkness. The devil comes and tries, right at the
beginning of His ministry, to deflect Him from the path of obedience
to the will of God; to suggest some other way of accomplishing His
purpose; and there in the wilderness, right at the very outset, the
Lord demonstrates that He is Lord over Satan. But the battle di<i
not end there, it continued. It continued in the suggestion of Peter
when he tried to deflect the Lord and he became the mouthpiece of
the evil one. Again Christ declared that He was the Sovereign and
He resisted the devil's approaches. When He sent out His disciples
to preach, He said, "I beheld Satan as lightning fall from heaven."
This was involved in the coming of Christ; this was involved in the
preaching of the gospel-the falling of Satan from heaven. It was a
tremendous blow which was delivered to the powers of darkness.

Of course we go beyond this incident to that which yet lay in the
future, but for us is an accomplished fact, we go to Calvary, and we
hear the apostle Paul commenting upon Calvary and he speaks of
what happened at the Cross. He says that Christ made an open
show of the principalities and powers: He triumphed over them in
His Cross. The Cross, which to many seemed to be the moment of
defeat, was in actual fact the moment of great triumph. The devil
had sought to encompass His downfall but Calvary was Christ's
victory and and it was Satan's defeat. When the stone was rolled
back from the door of the tomb and Christ arose, and when He
ascended to the right hand of power, again it was God's declaration
thafhe prince of this world was defeated. It was a foretaste of that
firfal defeat, the consummation of all God's purposes when Christ
shall return and Satan shall be beneath the feet of the Conqueror.
Well here in this miracle Christ is demonstrating this great truth that
He is the Conqueror, He is the One to whom Satan must bow.

But in this encounter and in this demonstration of Christ's power,
there was one thing that was absolutely vital, something indeed that
is emphasised again and again in Scripture-it is this element of
faith. Christ has all power; there is no limitation upon Him. He has
the very power of God for He rs God and Satan is ultimately subject
to His control. But if we are to enter into an experience ourselves
of this victory over Satan, there must be this which was necessary
here on this occasion and is always necessary, namely faith in this
Christ. Now what is this faith that is necessary if we are going to
know the meaning of this victory over the power of darkness? Well
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faith meant here an acceptance of Him, an acknowledgement of who
He was, an acknowledgement that He truly was the Son of God."How long shall I be with you?" He says, "How long shall I suffer
you? Bring hinr to me." This is the answer, says Christ; here is
this poor lad under the power of the evil one-Well, says Christ,
bring him to me. Because here is the only answer to this problem,
here is the only power which can meet this situation-bring him to
tne. Faith is essentially an acknowledgement that in Him and in
Him alone, is the powel which we need in this desperate spiritual
conflict. Faith meant a listening to what Christ had to say on this
occasion. Faith meant an acceptance of His claims concerning
Himself. Faith meant a dependence upon His word. Faith meant a
going to Christ, a committing of the whole situation to Christ, an
utter reliance upon Christ. This is faith and this is the faith which is
absolutely essential if we are to see the power of God manifest
among us.

You remember the comment on one occasion in Christ's ministry;"He could there do no mi_uhty works because of their unbelief."
Now clearly that did not mean that Christ at that point was limited
essentially. He was still the Son of God and all power belonged to
Him, but there was a spiritual condition that was not present. He
could do no mighty works because they did not believe. They were
not in the position spiritually where they could enjoy the revelation
of His power and His blessing which He does show when he finds
nren and women who are ready to trust Him.

So here He stresses the necessity of faith. He stresses it by the
way He rebukes them. He comes to them. and here He finds a whole
state of turmoil. His disciples have been trying to meet the situation
and they find that their power is pitifully inadecluate for such a
desperate moment. He finds an argument going on between the
scribes and the crowd and He speaks to them in measured terms.
He says, "O faithless generation." O you people, He says, you do
not believe and that is why you are in this state of turmoil, that is
why you are groping hither and thither wondering what answer you
can find to the situation. Faithless generation-that is what is wrong
with you, you do not believe. He is hammering home this truth
that our great problem, our ultimate problem, is our lack of faith,
our unbelief. He stresses it again, in his encounter with the man.
The man says, "If you can do anything, have compassion on us and
help us." If you can do anything? But, says Christ-Can? "If you
can believe, all things are possible to him that believeth." This man
was questioning the power of C.hrist. wondering if Christ had
sufficient power to meet this awful problem which was such a heart.
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break for him, and had proved such an impossible situation to the
disciples. Has He the power? Christ brushes it away, as it were,
and says, There is no limit to my power. If you can believe, all
things are possible to him that believeth. Christ is not limited in
Himself. All authority is given unto Him in heaven and in earth.
There is no situation beyond His control. There is no problem in
any life which is beyond His solution. There is no weakness that
His power cannot meet. There is no difficulty which we encounter
which He cannot answer. But He keeps saying, "If you can believe,
all things are possible to him that believeth." The limitation and
the failure is due, not to any inability on His part, but it is due to
the fact that so often we show ourselves as belonging to a faithless
and to an unbelievihg generation. Well faith is absolutely imperative.
It is something that is essential if we are to enjoy the power of the
blessing of God.

But this man discovered something which is a very painful dis-
covery, and one that many a man has discovered when he has sought
to believe on Christ, and that is that faith is impossible. You simply
cannot believe in your own power, in your own strength. I know
there are many people who seem to imagine that it is easy, that you
simply make up your mind to believe and you believe, and that is
that. So they listen to the gospel; they hear the call "Believe on the
Lord Jesus Christ" and they think it is simply in terms of trying to
produce some kind of response to that which they hear, and so they
try to believe sometimes alas they persuade themselves that they
have believed when in actual fact all they have done is ticked off
two or three texts that have been presented to them, and the thing
has clicked in their mind and they imagine they have arrived; and
often this kind of experience ends in bitter disillusionment. But
when a man is really honest with himself and is really seeking to
know the way to God, he often finds himself in precisely the con-
dition in which this man found himself, wanting to believe and yet
not able to believe. You get it in this man's cry, "Lord, I believe,
help thou mine unbelief." What he is saying surely is: Lord I want
to believe you, I want to exercise this faith, but I simply cannot.
I want to receive the blessing which you are going to bring to my
child but somehow I cannot lay hold upon your power and upon
your blessing.

Now was he being obstinate? Was he being unusually difficult?
I would say he was being perfectly honest and he was showing a
perfectly normal spiritual reaction; because faith is not such an
easy thing; it is not the quick response that you can make without
any great effort. Faith, in fact, is to a man impossible unless God
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works in him. Why Jesu,s puts it in these terms; He says, ..No man
can come to me except the Father draw him.,' Here for example is
christ's invitation, "come unto_ me alr ye that rabour and are lieavy
laden,.and..I will give you rest.,'-Thisis the great invitation of the
qot-p.|. Why is it then that men hear it and*want to respond andfind they cannot respold? 

-Jesus_gives you the answer:'H" ,uyr,"No man can come unress the Fath-er draw him." rr," uporir" riur
has the same kind of word, .,No man can say that Jesus i, tf* mrO
lyr.U{ the Holy Spirit." Now this is the'basic t"sti-ony oiite
Christian. A man becomes a Christian when he makes thi, .on_fession, "Jesus christ is Lord." But why is it then that a man hlars
the gospel and he knows that this is the confession that is ;;q;ir"d
and yet he cannot make it? o he might make it with his rips uui asfar as the response of his heart is conierned it simpry *il not come.
Well, says Paul, this is.perfectly explicable: ..No^man ""o ,uy Gt
Jesus is Lord but by thie Hory Ghbst." This confession wili only
come from the hearr when God is_ really at work, and that i; ;i-y
ygy get the agonising situation in which many a man has found him-
self.

Here is someone for-example who it may be has lived for years
without any thought of God, without any interest in the thinls of
9.o{, 1n0 then he begins to be interested. It may be that he rn#t, u
Christian at work and that person's iife impresses him. n may te
that he reads a book and something there stiis his interest, o, ii'.uy
be that he comes to a service like this and he hears the gorpef Uei;ipreached. Whatever the reason or whatever the occasio-n, tre Uegin's
to be interested, and he begins to be intensely interested.'H; ;6i;;
to feel that this is really the answer, that thii is the thing to, *liicr,
he seeks. All.those years of dabbring in the things of fir" *o.iJ-
how unsatisfying rhey were. But noJ here surel/is the word here
is somelhing which speaks to his heart. Here is a call to turn from his
sin and to turn unto the living Gocl. Here is a call to berieve on the
Lord Jesus christ and to be saved and he finds himsert in ttris
agonising situation that now it is no longer a case as it once was of
yalting to push this to one side, of having no interest in it; now he
is intensely interested, he is lo_nging to eiperience trre uGssings ;i
this gospel, he wants to know that his sins are forgiven, rrr *uo't. to
believe on the Lord Jesus christ-and he finds ttr-at tre ri.piy ""t-
not. At that point he may seem to be a rather difficult customer to
the vety ,zealous personal worker. He just will not conform to the
pattern, he will not fit into the scheme at ali. But in actual fact he is
not being perverse; he is longing to believe but he is going through .
this kind of experience and he just simply cannot betieve] He cin

t

I
I

t



The Gospel Magazine

pay lip service to it all. In fact, with his mind he rs prepared to
acknowledge the truths He believes that Jesus Christ is the Son of
God; he believes that Jesus Christ came into the world to save men
from their sins; he believes that Christ rose from the dead. but
somehow these truths have not come alive for him, they have not
stirred his heart. He is saying like this man, "Lord, I believe, help
thou mine unbelief." Lord, I want to believe, I want to know, and
yet somehow I cannot. I cannot really exercise this faith. I cannot
lay hold upon these promises and I cannot make them my own.

I say it is an agonising position and yet the glory of it is that it
is not a hopeless position. Far from it! This is a position in which
those who see it look on at it, can rejoice because they say, Here is
a man in whom God is working; here is a man who is indeed on the
highway towards that life rvhich is life indeed. But how do you
move beyond this position? This surely is the question we ask, and
anybody who is in that situation is asking that question and asking
it desperately-how can I get beyond this? It is almost as if you
have reached an impasse; you have come to a dead end. Well how
can you move further? I believe we get it here in the prayer of this
man. You notice how he speaks, the father of the child; he cries
out and says with tears, "Lord, I believe, help thou mine unbelief."
This is not something that he is able to consider in some detached
way. This is not some religious issue that is of no great concern
really. This is a matter which is touching the very depths of his
being. This is something that he must have an answer for, and he
cries out with tears, "Lord, help thou mine unbelief."

Now I believe, this is the way forward. lt is to realise that if I
am to believe in Christ, it will only be in so far as God enables me
to believe. How does Paul write to the Ephesians? You will re-
member that great statement in Ephesians 2 which speaks about the
salvation which God imparts to sinful men and women; "By grace
you are saved," says Paul, "through faith, and that not of your-
selves, it is the gift of God; not of works lest any man should boast."
Says Paul, you must never reach the point when you can say, "It

was my faith which saved me." No, not of works, lest any man
should boast. This very faith is God's gift to you. So surely the way
forward is this: I realise that if I am to believe on Christ it will be
as God enables me to testify. I will only come to Jesus in so far
as God the Father draws me. And realising that, realising that the
very faith whereby a man lays hold on the promises of God, that
faith itself is God's gift. I come and realise my own utter in-
sufficiency. I realise what it means to say, "Nothing in my hand I
bring; simply to Thy Cross I cling." I do not even bring my faith.
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l. have not a thing to bring. I cannot even believe; I just cry, .,Help
thou mine unbelief."

I think of the man whom the Lord healed in the synagogue, the
man with the withered. hand. "stretch out your hand." ,uyi drrriri-
an impossible word, rhe man's hand is wiirrered; but thii is the rife
giving word of the son of God, and he stretches out his hand and
it is restored. we are called to stretch out the hand of faith to
receive $e gift of God which is erernal life, and as the gospel is
preached it is the call to stretch out the hand to receive tt"'girt, un,t
there.comes this cry from the man who is seeking, But l"canrrot
stretch it out. The hand of faith is wirhered and it hings by my side.
I long desperately to receive the gift but I cannot stretctr my hand
out. It is only the power of christ which enabres that wither; hand
of faith to be stretched out to receive the gift of God which is
eternal life. You see, God brings us so to an end of ourselves and
He brings us right through this trough of self-despair in order io
demonstrate to us that in this work, He and He aione is at work.
He and He alone will receive the ,erory for ail that is done; so that
when we come through it all when we begin to rejoice in Christ we
wilt say wlth deep feeling, ,,By the grace of God I am what f am.,,
we will never go back and say: w-ell, I exercised faith. I decided
to turn to Christ. We will go back and say: He brought me to Him-
self; He opened my eyes; He awakened me front -y ,in; He lecl me
to the Saviour.

. That is what happened here. christ worked that day. you notice
it does not say that Christ gave him the faith; but iather ..Chrisr
restored the lad." The man's desire was that the boy might bc
healed. This was the matter of great concern to him u-nO h"
reahses that he must believe if he is to see this happening. He has
discovered that he cannot beiieve. He cries to ctrilst tJ sive him
grace to believe-Help mine unbelief; and in face of that 

-crv. 
that

cry which is a reaching out to Christ for the faith which God alone
can give, well Christ works; He works directly and the boy is
healed. But obviously if faith is essentiar, if iaith is absolutelv
necessary, then clearly at that point there was dual working. Christ
was both working in hin and giving him the faith, answeiins that
9ry, 

"Help mine unbelief," and at the same time was going on! step
beyond and was healing the lad, giving that deriverince"from thi
power of evil which the man so longed to see. The whole thing ends
of course at that lovely point where he restored him to his iather.
The boy who had been so controlled by the power of evil is now
at peace, blessed, and restored to his father.

This is the pattern of how Christ works. He meets us in our
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Searching and it may be the quest _has gone on for many a long
and-weary day and He meets us and He finds us in the turmoil ofit all, and He leads us on step by step. He brings u, ,o-"ti*.,

4hrough dark days before we find the light of His presen"e. But
He works in this twofold way. _He gives ui the faith *n"r.Uy *. ur"
able to lay hold on the promises,-and as he is doing tnai, ai ine
:aTe timg-He is applying the very promises that He i, "nutfing u,
to lay hold of. He says, .,Come unto rne . . . and f will givelou
rest'" I cannot come! Is this the reply? well, he enablJs me to
come, and as He enables me to come, so at the very same time He
is imparting the blessing which He promises to those who come.
He says, "Believe on the Lord Jesus christ and thou shart be
saved"-I cannot believe; I cry to Him to enable me to berieve, and
He imparts the zibility to believe; and as He does it, at the samc
time .He is imparting the salvation. the forgiveness which Hepromises to those who thus believe. It may be t am speaking io
some who have found themselves in precisLly this impasse. lou
have heard the gospel, !t may be you have treaid it again ;; "g"i",
becoming exceedingly familiar with it, and in vout"rr.uJ v*" u."
lolging to know this christ,;ou are ronging to know th" rorgiu;n"r,
of sins, to know the way to God, to be sure of heaven; unO yJt,o_".
how there seems to be this hold up at this vital point; y; ;;;i;
believe and you cannot believe. Miy I bring yo, back to this word,
bring you back to this illustration. Hete is i man in this condition,
and he cries out, "Lord, I believe, help thou mine unbelief.,, But
r want to emphasise and to stress row he thus cries out. rr" ".io
out with tears; this is a matter of desperate concern. We do not
:oT: int9. the Kingdom of God in iome gay and lighthearted
fashion; this is not something into which we oliti. The nJw uirth is
accompanied by travail, spiritual anguish at times. The man who
learns to believe is the.man who not only knows his own ,tt- rr"rp-
lessness, his own utter insufficiency, but he is a man who knows what
it means with tears, with agony in his heart to cry to God that He
will give that which humanly speaking is utterly impossible.
_ Muy I speak to yo19f rhe blessings of the gospil tonight? May
r speak to you of this christ who came to breaf the powei of sutuii,
to cast him out of men's lives, and to deliver men from r,i, bonJale.
I will speak to you of this christ who calrs men to Himserf. I iill
invite you to come to Him, I will call upon you to believe on Him,
and I know there may well be the response-I want to come and i
cannot come. Well, I Ullg you one further word tonight. This
f*ill ir the gift of God. The raving hold of chrisr is best"owed,-the
ability so to do is bestowed by tlie spirit of God Himserf. il;I
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your hand of faith hang by your side? Are you unable to stretch
it out? The Christ who healed the withered hand so that the man
could now stretch out that hand to receive gifts, is the Christ who
still_imparts power to the withered hand of fiith, enabling us to lay
hold upon the promises of God. O may Cod enable us- to cry as
this man cried, "Lord, I believe, I want io believe; Lord help mine
unbelief." Enable me to lay hold of these precious promisesind to
know in my own heart the blessings of which they speak.

And you know when we thus seek Him we have this sure word_
they that seek shall surely find. This man cried out in ansuish and
there was no rebuff. He was left no longer in that conjition but
Christ met him. "Ask" I say, "and it shall be given you, seek and
you shall find, knock and it shall be opened unto you." When a
man comes utterly to an end of himself and knocks with asonised
longing on the gate of heaven. why this is the Christ who piomises
to meet him and to answer. May the Lord teach us each one, both
our own weakness, our own utter insufficiency, our spiritual bank-
ruptcy, and may He teach us also that He is mighty to save.

'l'|rc Gospel Magazine

THOU ART THE SAME
Hebrews l: 12.

The solid bases of the hills were laid
Within their sockets by Almighty hands.
The tapestry of which the sky is made
Was woven by the fingers of our God;
This He may thrust aside and substitute
New heavens and earth for us as easily
As we may lay aside a worn out dress.
Our Rock of Ages does not change with time;
He is our Fortress, strong, impregnable.
This was the import of the Burning Bush
Which flamed out on the hillside in the nisht
And yet which did not burn unto the gtouid;
No fuel from the tree the fire required,
Such was the symbol of the great I Am.

T. Prrrlwly.
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THE PRAYING HYPOCRITE
JOHN FLETCHER

t The praying hypocrite prays with his tongue, but not with his
heart: the heart of the Christian goes first in prayer.

The hypocrite asks according to his wishes, looking no farther,
like Israel for quails, Balaam for leave to curse God's people,
Rachel for children: but the Christian like Hannah, who prayed
hard and submitted all to God.

He is wavering and double-minded-"Can God furnish a table
in the wilderness: Will He hear and answer?" The Christian asks
in faith, nothing wavering; as Moses at the red sea, while Israel
cried and exprcted death.

The hypocrite is sometimes presumptuous also-"wherefore have
I fasted, and Thou seest not?" The Christian always comes as a
poor beggar, crying with the Centurion, "I am not worthy." He
quarrels with God if not answered-"This evil is of the Lord;" but
the Christian waits patiently, saying, It is the Lord, let Him do as
He pleases.

He prays without repentance, regarding iniquity in his heart;
but the Christian confesses and forsakes his sin.

The hypocrite prays without faith, without expecting an answer:
therefore he often cuts short his prayer, especially in secret. The
Christian pours out his soul in prayer; gives good measure, pressed
down, running over, being assured, that word standeth fast, If ye,
being evil, know how to give good gifts unto your children, how
much more shall My heavenly Father give His Holy Spirit to them
that ask it?

At other times the hypocrite will exceed measure-but only in
company, like the Ave Marias of the Papists. The true Christian
measures his prayers by his aftections, and by works of charity and
duty.

The hypocrite prays in adversity, not in prosperity; he comes
like the leper, or beaten child. The Christian, as the loving son,
prays in prosperity, without the compulsion of the rod. Or, perhaps
he will pray in prosperity, but in adversity his heart sinks, Iike
Nabal's: he murmurs, complains, and cries out, "Why doth the
Lord do thus unto me?" The Christian remembers those words of
James, Is any afflicted, let him pray. The one, as a bastard, runs
away; the other kisses the rod, and sees every thing as the answer
of prayer. submitting himself wholly to the will of God.
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Doctrinal Definitions
THE ATTRIBUTES OF GOD

PAUL TUCKER

HIS GRACE
Last month our study concerned the fundamental moral attribute

of Holiness, the most sparkling jewel in the crown of Deity. It is
fitting that we should turn from a consideration of holiness to ameditation on Grace; for when we see ourselves io trr"iijnioitrr"
triple holiness of God, we feel very much like Isaiah, ..doe is me,
for I am undone; because I am a man of unclean fips, aoO I A*eU
in the.midst of a people of unclean lips; for mine eyes have seen
the King, the Lord of Hosts.- So a poor sinner has "o top.-ot
standing in the presence of a Hory God. It is through the exceiding
riches of His grace that we are made meet to bec6me the sons ot
Light. rhe holiness of God awes us. but the Grace of God draws
us., The Grace of God is first mentioned in Gen. 6, and can be
faced'right through the Bibre to its full developmeni in ttre,New
Testament. The word grace comes over 150 iimes in the New
Testament over 130 times in the writing of the Apostre paur. He
was the great herald of Grace, and had more to say concerning the
Grace of God than any other Bible writer.

f. rHr MEANING oF GRACE IN THE NATURE oF GoD.
I Grace in _some ways, is one of the biggest words in the Bible, for
it argues infinity. The Greek word for Gru"e is CHARIS, it -ean,
a'gift, something that is bestowed; It is used in an interesting co;-
nection in Luke l: 28. The word "favour" here is GHARIS, ihat is
grace, God bestowed a favour upon Mary, He graced her ihat she
should become the mother of Jesus. She was a sinner, witness her
confession in Luke l: 47, she would not need a Saviour if she was
perfect, _but God granted her the unspeakable privilege of becomin!
the mother of the saviour-a favour-a grace-. Graie is to be disl
tinguished from mercy and love. Therels a relationship between
them brrt they are distinguishable. In Eph. 2, these words comi
{ogether in close proximity in vv. 4-5. Mercy is the compassion
which moved God to provide a saviour for lost *"n. hnJ ir ttte
infinite emotion of Deity, the motivating purpose behind our
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salvation, but grace is the stooping goodness of God to man in his
total unworthiness. It can be said that mercy is related to misery,
as in the story of Bartimeus, and the Good Samaritan. Grace is
something which is dispensed to a person not only wretched and
miserable, but also guilty; a person not deserving in any way. Love-
can move in three directions; it can rise up to a superior; it can move
out to a person on its own level; it can stoop down to someone
lower. Grace, however, always flows downwards, it is the con-
descension of God to man in his need. Dr. Dale says "Grace is
love which passes beyond all claims of love." Another definition is
that Grace is that in God which offers the best thing in Heaven to
the worst sinner on earth for Jesus' sake. Another is that Grace is
something for nothing for people who do not deserve anything. It
is the spontaneous, free, unceasing favour of God to those who are
altogether unworthy. Each member of the Godhead is equally
gracious in His attitude to the sinner. Father, Son and Holy Spirit,
are'full of grace; Heb. 10: 29-the Holy Spirit is the Spirit of Graee.
It may be said that the Father is the fountain of Grace because He
has planned and purposed the great way of salvation and formulated
tlc,covenant of Grace; the Son is the channel of Grace, the only way
in which the Grace of God can come to us is through the ministry
of the Lord Jesus Christ; and the Holy Spirit is the administrator of
Grace, without the gracious workin,e of the Holy Spirit, men and
women would not be converted, for it is He Who opens their eyes
to see their need of the sufficiency of Christ; He does not force the
will but co-operates and operates upon the will.

IL rHr MAGNTFTcENCE oF GRACE.

. This is almost another word for God. The greatness of Grace
when brought before us in the New Testament is by way of contrast.
We see the magnificance of grace because it is contrasted with four
things:

(a\ With the law in its origin and character. John 1: 17. Notice
the law was given by Moses. He was the representative but he was
apart from it. But grace and truth came by Jesus Christ-He is the
embodiment of grace and truth; u'hereas the law was apart from
Moses, grace was not apart from the Lord Jesus Christ. The
contrast is clear. The law makes demands, it says "Thou shalt"
and "Thou shalt not." But grace offers blessings before it makes
demands. The law brings condemnation but grace brings forgive-
ness. The law condemns the best man because the very best that
man can do does not alter the fact that he is guilty before God. But
grace is able to save the worst man. The law demands righteousness
hut prace provides righteousness. The law says !'de this and thoa
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shalt live." Grace says "Believe on that which has been done for
you in Christ and you shall live."

(b) With sin in its results. Rom. 5:21. Notice that sin issues in
death. Death is the result of sin. Death upon the sinner is threefold.
It is physical, spiritual and everlasting death. The consequences of
grace is eternal life. Sin demands a man but grace counteracts the
demanding power of sin and r€scues a man from it so that he can
have eternal Iife instead of eternal death.

(c') Wilh works in tlte plan ol salvation. Eph. 11: 8, 9. Grace is
contrasted with works in the plan of salvation. We are saved by
grace not by works. If a man is saved at all he is not saved by any-
thing he does, he is saved by the Grace of God in Jesus Christ. The
only thing required is a saving faith. it is faith that links the soul
with Christ. Faith is at once the lowliest and loftiest means of
approach to God. Salvation is through the works of the Creator, it
is what God has done for us, not what we do for God that makes us
acceptable to God.

(d) With debt in the matter of obligation Rom. 4:4, 5. If a man
draws his wages for work performed, he does not go to his employer
and thank him for being so gracious in giving him his wages. He
has worked and he is entitled to it. There is no sense of debt. If
salvation were by merit we would not have to thank God for it, for it
would not be of grace, but something God would be obligated to
give us. But we do not deserve salvation at all, we are all sinners,
God is not obligated to save us. We have no claim upon God and
He is under no obligation to save us. It is in free spontaneous com-
passion that He redeems us in spite of what we are. The moment
we believe on the Son of God and on Him Who has provided this
salvation, our faith is counted as righteouness. It is all of His grace,
mercy and compassion. Grace finds us beggars and leaves us
debtors.

III. rlrs MAJESTy oF GRAcE.
See Rom. 5: 21. The word reign is mentioned here. The Apostle

personifies sin and grace and likens them to Kings reigning on their
thrones. Sin reigned first and then was deposed and grace reigns in
its place. Of grace reigning we can say:

(a) Grace is more powerful than sin. Sin is very powerful, like an
army massing its power and force, but grace is like a conqueror who
can overcome the biggest army and greatest enemy, see v. 20. Sin
has been dethroned in the life of the believer, see v. 2l . So that sin
"reigned" but grace "reigns." None of us would be born again at
all if the grace of God had not worked within us. See Eph. 2. God
works in the saved man also, see Rom. 6, "Irr,t not sin therefore
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reign in your mortal body that ye should obey it in the lusts there'
of." It need not reign in the believer because Christ is more power'
ful than sin.

(b) Grace reigns lawful/y. Sin has no right to reign but grace
righteously. Grace does not defy the law. If it did it would defy
one of God's Own qualities. Grace has provided a righteousness
which satisfies the law, that righteousness is in the Person of our
Mediator and Substitute, the Lord Jesus Christ' for He came under
the law and offered Himself as the Substitute and Surety of the
human race, paying the price for its sins.

(c'S Grace ieigns in every phase of our salvation. From beginning
to end our salvation is of God' i.e' of grace. Our willingness to co-
operate is the gift of God; the very desire to repent has come from

God. (r) Salvaiion begins with election, Rom. 1l: 5' 6. In eternity
God foresaw us, but seeing nothing worthy, He looked upon us

with favour and He.chose us because of His grace. Grace reigns

in our election. (ii) Grace reigns in our calling. Gal' 1: 15' The

word ..call" in a connection like this means an effectual call, one

that carries with it power so that that man responds to the call. The

word "called" is equivalent to the word Christian. 2 Tim' 1:9' (iii)

It reigns in our justification. our standing before God where we are

counied righteous through His Son Jesus Christ' Rom' 3:24' Not

because of any worthiness in us but because of His great grac€'

(iv) It reigns in conversion. Acts 18:27- We are given the graceof

boa to bilieve the Gospel' i.e. The Spirit of God gives a man the

desire to change his attitude. (v) It reigns in glorification. one day

thb believer *Itt te without a vestige of sin or imperfection, he will

have a glorified body and a redeemed spirit and this will be possible

througliGod'r gtu"e. I Peter 1:13. The revelation here means the

"o.irig of JesuJ Christ. The grace that will be brougtrt to us "shall

changJ this body of our humiliation that it may be fashioned unto

His glorious bodY." Phil. 3:21'
IV. rne MANIFoLD NATURE oF GRACE.

I Peter 4: 10, manifold means variegated--every fold of grace is

different. I Peter 5: 10. God is God of every kind of grace, e'g'

Saving grace, Sustaining grace, Energising grace, (I- Cor' 15: 10)'

f*"fr"-g grace (Titus i: It' tz), and we are warned against frus-

trating tf,Jgrace of God, (GaL2:21\, and against apuging tfe Srage
of Go?. W-hen this grace works in a man, it works holiness into the

very fibre of his being.
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$o.o.ft, freui,erua
Henr's HyuNs: a reprint published by the Sovereign Grace Union,

1965. Price lS16 including postage.'Lovers of Hart's Hymns' in co-operation with the Sovereign
Grace Uunion, have re-published the 7th Edition of the Hvm*ns
(1770), this being the first issue after Hart's death in 176g. The
title page is a facsimile of the original, and Hart,s address .To
the Reader,'his valuable Prefbce to the First Edition (1759), and
a 'Brief Memoir of the Author' are also included in the reprint.
The last-mentioned claims to consist of 'a few particulars' only, and
expresses regret that 'no fuller record exists of this eminent servant
of Jesus Christ.' This may have been the case when the Memoir
was compiled well over a century ago, but in l9l0 Messrs, Farn-
combe and Son published Thomas Wright's Life of Joseph Hart,
and it is regrettable that the reprint does not make use of tihis.
. The name of Joseph Hart has suffered almost total eclipse in

the big denominations. His hymns never received recognition, and
only two or three of them now remain in use in mosievanselical
circles:-'Cgme, ye sinners poor and needy,' .Come, Holy 

-Spirit,

come,'and 'This God is the God we adore,' this iast consistins of
the closing verses of a hymn commencing .No prophet or drea=mer
of dreams' (altered by modern editors to .How good is the Cod we
adore'). On the other hand, among Strict Baptists (and especially
among those who use Gadsby's Selection of Hymns), Hart's hymns
still enjoy a great reputation. The original iGadsby' included a
selection from Hart's hymns. and J. C. Philpot later added a part IV
which included most of the hymns (and no others) which Gadsbv
had not used.

_ Although Hart is given a place in the Dictionary of National
Biography-a tribute to his importance-the Encyclopaedia Britan-
nica (l2th edition), though it includes one mention of his name,
gives no information about him, and several fairly recent and
copious works on hymnology fail to mention him at ail. Thus Hart
qualifies for the description which an apostle claims for himself:'As unknown and yet well-known.' To the many his hymns, if
known at all, may seem valueless, of antiquarian interest oniy, based
upon experiences to which modern man is a stranger. To the few
they a-re a repository of ripe Christian experience, deeply experi-
mental, not all suitable for congregational worship, but without
exception fitted to teach and edify the spiritually-exercised. Indeed

I
I

I
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it has not been unknown for certain congregations of the past to
adopt Hart's hymns as their sole book of praise and devotion and
'Dear Ffart' was an expression common on the lips of their
ministers, possibly to nauseation.

A full appreciation of the hymns depends on some knowledge of
their author. Born in London in 1712, of godly parents, Joseph
Hart received an excellent education (though not of the university
type) and showed a decided bent for classical studies, to which
later he added the knowledge of Hebrew and French. In time he
became a teacher of languages and edited translations from the
classics, replete with his own notes. His Christian career was for a
period extremely chequered. His Calvinistic upbringing led him to
write a pamphlet against a sermon by John Wesley on Romans 8: 32,
and to take sides with George Whitefield in the controversies of the
early seventeen-fourties, but at that hime he lacked the inward
teaching of the Spirit of God. The consequence was that he turned
antinomian and, as he himself later wrote in an autobiographical
hynn (No.27):

"The road of death with rash career
I ran, and gloried in my shame;
Abus'd His grace, despised His fear,
And others taught to do the same.

"Bold blasphemies employ'd my tongue,
I heeded not my heart unclean;
Lost all regard of right or wrong,
Tn thought, in word, in act obscene."

In fact his life for several years was a 'curious mixture of loose
conduct, serious conviction of sin, and endeavours after amendment
of life.' Deep exercise of soul, when brought about by the Spirit of
God, apparently continued for a fairly long period until, he tells us,
he dared not close his eyes even when dog-tired,' lest I should awake
in hell.' Under conviction he began to 'run backwards and for-
wards to places of religious worship,' and occasionally received
some small degree of comfort from the Word, but in general 'every-

thing served only to condemn me.' Deliverance ultimately came on
Whit-Sunday,1757, when, in the Fetter Lane Moravian Chapel, the
minister preached on the words, "Because thou hast kept the word
of my patience, I also will keep thee from the hour of temptation,
which shall come upon all the world, to try them that dwell upon
the earth" (Rev. 3: 10). Returning home, Hart flung himself on hisI
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knees before God, and immediately 'such light and comfort flowed
into my heart as no words can paint . . . I cried out, "What me,
Lord?" His Spirit answered in me. "Yes, thee." I objected, "But

I have been so unspeakably vile and wicked." The answer was, "I

pardon thee fully and freely. Thy own goodness (for I had now set
about a thorough amendment, if peradventure I might be spared)
cannot save thee, nor shall thy wickedness damn thee. I undertake
to work all thy works in thee and for thee, and to bring thee safe
through all" . . . I threw my soul willingly into my Saviour's hands.'

It must have been at this time, or shortly afterwards, that Hart
entered into the experience of the doctrine so vividly described in
the hymn commencing 'Righteousness to the believer, freely given,
comes from heaven, God Himself the Giver; robes of righteousness
imputed, white and whole, clothe the soul, each exactly suited; here
is no prevarication, justice stands and demands, full and free salva.
tion' (No. 67). ln many of the hymns Christ is set forth as the Lamb
of God who took the sinner's place, 'a prodigy of injured love':

"For love of me the Son of God drained every drop of vital blood,
Long time I after idols ran, but now my God's a martyred man."

(No. 1).

In 1759 Hart commenced to preach the Gospel and shortly he
became minister of Jewin Street Independent Chapel, where he
remained until his death. It would appear that his ministry was
greatly blessed of God, for when his funeral took place in the
famous Bunhill Fields burying ground, 20,000 people are said to
have been present on the occasion to 'pay their final respects to the
revered writer and pastor.' The service commenced with Hart's
hymn, 'Sons of God by blest adoption, view the dead with steady
eyes,' and the discourse which followed was based on 'Cry . . . All
flesh is grass.'

Hart's hymns have a spiritual quality all their own. The Preface
to Gadsby's Hymnbook exalts them sky-high in its comment that
'Hart and Berridge are the sweetest and greatest experimental
writers that have left any hymns on record.' Few, if any, will in
these days share this opinion in respect of Berridge whose 'stock'

has depreciatod greatly since a century ago, not because of any
defects in his doctrine but because he was a versifier rather than a
poet, and in comparison with such gifted poets as Charles Wesley,
Isaac Watts, and William Cowper he necessarily takes low rank-
But Hart has much more of the true spirit of poetry in him, and
this, linked with an arnazingly deep knowledge of matters spiritual

I

t



89; The Gospel Magazine

guarantees him a permanent niche in the affections of such of the
Lord's people as value experimental theology. The fact is that
Hart's language is too experimental to please any but deeply-exer-
cised Christians. Its note is too evangelical to attract the superficial,
and those who prefer to live on the perimeter of Christian doctrine
without drawing near to its centre. Some might almost suppose that
Hart at times becomes too familiar or too gushing in his phrase-
ology; others might shrink from his use of expressions in which he
confesses the hideousness of sin. Certainlv a considerable number
of his verses are quite unsuitable for normal congregational use, and
it would be intolerable to make use of them in a mixed gathering,
or indeed in any gathering at all. It is a a mistake to suppose that,
if a composition can rightly be called a hymn, it is therefore adapted
for congregational worship. J. C. Philpot when editor of the Gospel
Standard, distinguished those fitted for private reading from those
suited to public worship, but included both kinds in Part IV of the
Gadsby collection.

In the Gospel Standard of August, 1864, Philpot equates Hart,s
hymns with Bunyan's Pilgrim's Progress. His words run thus:'Bunyan's Pilgrim and Hart's hymns will live till the angel which
shall stand upon the sea and the earth shall lift up his hand to
heaven and swear, "There shall be time no longer" . . . It is not
merely the richness and savour, depth and variety of experience,
nor even the wondrous dew and savour so copiously shed upon them
by the Holy Ghost that we have sometimes felt and said that they
were written under His special inspiration, which have given his
hymns such a place in the church of God. Mr. Hart was a great
poet as well as a great Christian: not indeed in the same sense that
Milton is a great poet, as full of beautiful imagery and sublime
expression. Hart rarely allows himself the use of poetic language;
but he was gifted with a style unrivalled for power and what is
called terseness of expression; that is, the packing of the geatest
amount of ideas into the smallest amount of words, which critics
consider one of the rarest and most valuable features of authorship
. . . Every word tells. Treasures are in a line . . . This is what we
call genius. You will perhaps prefer to call it "gift" . . . But you who
think that you, too, possess a special gift for writing ,'poetry," and
especially hymns, just try whether you can put your experience into
Hart's rhymes, or condense it into Hart's lines. Why, you can no
more do it than you can give yourselves Hart's revelation of Christ,
or Hart's view of Christ's sufterings in the garden of Gethsemane.'

It would be easy to quote at length from the hymns to illustrate
their experimental content, but one example only must suftice. ItI

l
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is taken from the Hymn No. 56 (Part 1) commencing, itet us ask
the important question . . . what it is to be a Christian?':

' 'Tis to credit contradictions;
Talk with Him one never sees:
Cry and groan beneath afflictions,
Yet to dread the thoughts of ease;'Tis to feel the fight against us,
Yet the victory hope to gain;
To believe that Christ has cleansed us,
Though the leprosy remain.
'Tis to hear the Holy Spirit
Prompting us to secret prayer;
To rejoice in Jesus' merit,
Yet continual sorrow bear:
To receive a full remission
Of our sins for evermore;
Yet to sigh with sore contrition,
Begging mercy every hour.

To be steadfast in believing;
Yet to tremble, fear, and quake;
Every moment be receiving
Strength, and yet be always weak;
To be fighting, fleeing, turning,
Ever sinking, yet to swim;
To converse with Jesus, mourning
For ourselves, or else for Him.'

ft is sometimes the case, and in a certain type of ministry
alarmingly so, that the objective aspects of the Gospels are lost to
sight in the emphasis upon the subjective; in which case the plain
message of the Gospel, that 'Christ Jesus came into the world to
save sinners'(sinners as sinners), recedes very much into the back-
ground or may even disappear from view altogether. It is not so
in the preaching and writing of Joseph Hart. He continually stresses
the sinner's need to 'feel,' and the believer's need to 'feel,' at every
stage of experience (as, for instance in Hymn 9l:

'To see sin, smarts but slightly; to own with lip confession ,
Is easier still; but oh! to feel,
Cuts deep beyond expression'),

but this emphasis never causes him to forsake the objective Gospel,
the presentation of Christ to the view of sinners as One who is able
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to save to the uttermost all that come unto God by Hiin. One of
the most delightful of hymns with a full Gospel content is No. 6 in
the Appendix, commencing, 'When the chosen tribes debated.' In
its six six-line verses, it takes up the narrative of the brazen serpent,
as applied to Christ in John 3. 14-15, and gives a remarkably vivid
and nut-shell exposition of the passage. Verses 1 to 3 versify the
narrative of Numbers 21.4:9; the remaining verses (4-6) are pure
Gospel-the cross of Jesus, the plight of the sinner, the urging of the
sinner to 'look and live':

"See the Lord of glorY dYing!
See Him gasping! hear Him crying!
See His burden's bosom heave!
Look, ye sinners, ye that hung Him!
Look how deep your sins have stung Him!
Dying sinners, look and live."

Pure Gospel in very truth!
It is clear that'Hart had the gift of taking up a significant passage

of Scripture and applying it to the case of the sinner or the saint
in the melodies of verse. The hymn on the brazen serpent is Gospel
to the lost sinner to bring him to the Saviour; the hymn commencing
'Gird thy loins up, Christian soldier' (No' 29 in the Supplement) is
exposition for the saint. Hart here takes up the 'armour' passage of
Ephesians 6. 13-18, and in five verses brings out the significance of
eaih piece of armour as worn and used by the believer:

"Bind thy golden girdle round thee,
Truth, to keeP thee firm and tight;
Never shall the foe confound thee
While the truth maintains thY fight;
Righteousness within thee rooted
May appear to take thY Part,
But let righteousness imPuted
Be the breastPlate of thY heart."

Most aspects of truth are handled by Hart with the skill of an
able minisier of Jesus Christ,' and with the linked gift of poetic

talent. As in the case of charles wesley, his classical training proved

excellent preparation for the writing of melodious verse. He does
not rise to the sublimities of Wesley or of Watts, and sometimes even
appear (as Philpot hints) to despise the externals of poetical com'
p^oiition, but noimally his lines run harmoniously enough, and at his
Lest his hands drop sweet'smelling myrrh in abundance. His
favourite theme is the sufferings of christ, the vicarious sacrifice and
the priestly office of the Redeemer, and here he seems at times to bet
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caught up into the third heaven, the witness of a scene which human
language is over-burdened to express.

Those who are all too ignorant of the joys and sorrows of the
believer_ as they are portrayed by Joseph Hart should sip his
nectared cup, and in the act they will taste what a famous secular
poet, in a very different context, has called ,the milk of paradise.,

One word more. It seems rather awkward to handle the hymns
in their three sections-Hymns, Supplement, Appendix_as they
lppear in the reprint. A straightforward re-ariangement, minui
Supplement and Appendix, could easily have been nianaged. Also,
it is not good for the spine of the book not to bear the b-ook's title,
These are but small blemishes, however. Those who consider that
the price of the little volume is too high should content themselves
with the reflection that it contains .multum in parvo,, and that the'much' is an evangelical gem of the first water. The purchaser of
jewgls receives quality rather than quantity, and such is the case
with this well-printed small octavo of 253 pages. S. M. HoucnroN.

"THn PLaGUE op Pr.ecuBs" by Ralph Venning. (Banner of Truth
Trust, 320 pp., 6l-\.

A little boy in a Sunday school examination in Northerir Ireland
w-as asked to give the Shorter catechism's answer to the question"What is sin?' His completely heretical answer read ..Sin is anv_
thing God does." "What is sin?" we might ask. We could well
answer "Read Ralph Venning's .The plague of plagues."'

what venning does in this book is to state what the Bible teaches
about sin and to show how sin is contrary both to God and to man.
He enumerates seven witnesses against iin, such as, God, Angels,
Men, Creation, The law, The Gospel and Sin itself; and in the-last
section of the book applies the doctrine of the sinfulness of sin, in
which he warns about sins of thought, worcl and deed as well as
sins of omission and commission.

Some might imagine that a book on such a solemn subject, written
over three hundred years ago would be deadly dull and uninteresting.
Such a thought could not be farther from the truth. Venning's deep
understanding of the use of words and the plain, homely linguagi
he uses holds the attention of the reader throughout. Here are-buia
few of his phrases. He sees "wine looking well and dancing in the
glass." He warns about idleness and speaks of the idle as those who"follow the Devil's whistle and dance to his tune." Speaking of sin-
ful lusts he likens them to "the horseleech and the grave which have
never enough but cry give, give." He pities the sinner who pays
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such a price for sin and says "what silly foolish things are sinners . . .
to pay so dear a price for so vile a commodity."

What is even more impressive however, is his great grasp of
scripture. We cannot fail to be impressed as he sets out scripture
teaching on a particular subject. The sinner is likened to the lion,
the bear, the viper, the goat. Hell is a prison, a bottomless pit, a
furnace of fire, a lake which burneth with fire and brimstone, it is
utter and outer darkness. His ability to contrast scripture with
scripture is most attractive. He contrasts 2 Corinthians 4: 17 and
2 Corinthians 5:4 and says "Notice that when the Apostle speaks of
his afflictions he calls them light but when he speaks of sin, he
speaks of it as a burden that pressed him down." He speaks of how
sufferings tend to make us perfect but sin makes us more and more
imperfect. He says,, "The second Adam was perfected by suffering
(fleb. 2: 10), but the first Adam was made imperfect by sinning.
And thus it fares with both their seeds and children as it did with
them,"

We can well understand how Ralph Venning was a popular
preacher in his day. His knowledge of the Word of God and his
ability rightly to divide it; His use of contrast and his interesting
comments; his lively language and his use of illustration-all these
were coupled with a burden for men's souls. For there is nothing
cold about this book. It is Biblical exposition coming warm from
a man's heart. This book must be widely read.

Once again we are grateful to the Banner of Truth Trust for
giving us yet another excellent book to add to their impressive list
of publications. D. Antrlsrnoxc.

The manna was so pure and delicale that it could not bear contrct
with earth. It fell upon the dew, and had to be gathered erc the sun
was up. So il is with the people ol God now. The heavenly manna
must be gathered fresh every morning. We must feed upon Christ
every day, with fresh energy of spirit, else we shall cease to grow.

C. H. MncrlNrosH.

"God so loved the world tha He gave His only begotten Son"
(John 3: 6). lil hen worlds were to be framed God had but to speak;
when sinners had to be saved He had to give His Son.

C. H. MncrrNTosH.
I
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Young People's Page

AT THE RIGHT TIME
One warm summer's day an old man was sitting in a comfortable

chair in the garden of his home. Thomas Stapleton was much
respected in the neighbourhood. All his life he had been in whole-
sale business, from which he had retired a wealthy man. He had
lost his wife; but a married son and his family lived with him in
the house he had built for himself, and this arrangement had been
happily a success. During the past five years he had become in-
valided by much illness, and was now so short of breath that he
never moved without help.

Today he was on the watch for a visitor. His late wife's sister,
Miss Jane Wild, had lately returned to England after many years
abroad, and she was coming to stay for a short time in her brother-
in-law's house. As he sat there in the sunshine, Thomas was
wondering if the Jane he knew had changed much. She was twelve
years his junior, but he felt so old and infirm himself that he thought
that she too would appear aged.

Presently an active quick little lady pushed open the gate. She
hesitated a moment then came straight over the lawn to Thomas.
Both felt taken aback, Thomas because Jane looked so much
younger than he expected, Jane because Thomas looked so old and
frail. But when the first greetings had passed, and Jane had run up
to the house to make herself known to her nephew, she came back
to sit beside Thomas. Much exchange of family news followed.
and the two became at ease with each other. They had been chatting
for some time, when Thomas said, 'You know, Jane, it seems
strange to me that the Almighty should allow me to go on living
like this! For the last five years I have had one illness after another;
I am so feeble now that I can do scarcely anything for myself. I
am really only a burden to myself, and to other people-surely it
would be better for myself and everybody else if I was dead! I
often wonder about it. But you, Jane, you used to talk about God's
providence ordering all events. How could you explain my being
allowed to linger on?"

"God's ways are past finding out," said Jane slowly, .'though
when we do see their end, we are often amazed at the wisdom and
mercy that have been shown." "Their end! ," said Thomas, "but
what end can possibly be served by prolonging my useless life?"
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Jane did not answer for a moment. Then she said, "But Thomas!
how calmly you talk of dying; are you really prepared to die?"
"Well, I surely ought to be, after waiting so long for the end! "
"Yes I know," said Jane, "but what are you putting your trust in?"
"My trust?" said the old man, bewildered. "Yes, Thomas, your
trust! Of course you hope to go to heaven, but the question is
whether you have a sure foundation in your hopes?" "Really,

Jane, I don't know what you are driving at! Of course what hap-
pens after death is a mystery-nobody can know anything for
certain, but I am certainly as fit for heaven as anybody else is."
"Thomas, if you talk like that," said Jane eagerly, "I'm quite sure
you haven't got the right trust! " "That's nonsense," said Thomas;
"I don't want to boast, but I've lived a much better life than most
men; I've been a good husband and father; I've been a good master
to my workmen; and I've given away more than you would think
to the poor! Perhaps I haven't read the Bible as much as I should;
but I was always most regular at church before my illness! "

"But Thomas," said Jane, "you sound like the Pharisee, boasting
of all your good deeds." "Not at all," said Thomas; "it's not
boasting; I know we're all sinners in the sight of God, but surely
He will be merciful to those who have always done their duty.
Hasn't He said He will save? Wasn't that why Christ died?"

The old man's voice was anxious and troubled. Could it possibly
be that He was wrong in his ideas?

"Thomas," said Jane, "God has promised to save all who come to
Him by the Lord Jesus Christ. But He is the only Way to the
Father-not any of the good things you have done! Christ Him-
self is the Door He alone gives us access to God. Oh Thomas, if
you're not trusting in the Lord Jesus Christ only, then you should
pray not to die till you have found the Way!"

Thomas was dumbfounded. Conviction was forcing itself upon
him that his theories were all wrong. He was almost gasping as he
said, "Jane, I'm an old man; can it be possible that I've lived all
these years and never found the way of peace?" "Christ is the only
Way. Ask God to reveal Him to you; He will surely answer you;
the more you feel your need of Him, the more ready He is to show
you the Saviour." "But I'm not worthy," said Thomas; "after all
these years of neglecting God, how can I be fit to go to Him?"
"But of course you're not fit," said Jane, "if you were, you would
not need Christ. But it says He came not to call the righteous, but
sinners to repentance! "

More conversation followed. The old man was deeply moved.
At last he rose trembling, holding on to his chair; he took off his hat,
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and prayed the prayer of the publican, "God be merciful to me a
sinner! "

The two sat silently for some time after this. Then Thomas
suddenly exclaimed, startled and tremulous, "Jane! this is why God
has kept me alive! it is in His mercy, His great mercy, that He might
save me! Blessed, ever blessed, be His Name! Deuenrs.

SCRIPTURE ENIGMA No. 143

The whole: Among the musical instruments played by David and
all Israel, as they brought the Ark from Kirjath-jearim.

l. Where Jacob wrestled with a man.
2. Of this Christ claimed to be Lord.

The other name of Abed-nego.
After preaching from a ship, the Lord told Simon to do this.
Describes Rehoboam when he first became king. (II Chron.).
Paul said this man had been "sick nigh unto death."
Absalom said he had no son to keep his name in this.
With God, said Gabriel, nothing should be this.
Joseph commanded the physicians to thus his father.
Among the women at the empty sepulchre.

SOLUTION OF No. 142

The whole: Destruction. Matt: 7: 13.
l. Darkness (Exodus 10:-21).
2. Ear (John 18: 10).
3. Sweet (Prov. 9:17).
4. Tyrannus (Acts 19:9).
5. Ravens (I Kings 17:6).
6. Unchangeable (Heb. 7:24).
7. Cogitations (Dan. 7:28).
8. Transparent (Rev. 2l:21).
9. Ill-favoured (Gen. 41: 3).
10. Occupation (Acts 18:3).
ll. Nahum (Nahum l: l).


