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I (1111 writing this editorial against the background of radio,
'1', V. and newspaper reports of the civil rights march from
Ilclrast to Londonderry, and the outbreaks of violence on the
nlllte. Meanwhile I have been receiving letters from various
I'l'iends in England asking me to comment on the situation.

'Iearly it is a situation which requires biblical comment, for
tlte struggle is being presented as a conflict between evangeli
;111 Christianity and Romanism. As a result many Christians

111'0 perplexed. They are naturally dubious about violent
methods to secure any ends-good, bad or indifferent! But
Ihey are also asking themselves whether loyalty to the truth
does not demand support for anyone who, in these days of
flllbby compromise, resists the ecumenical pressures, whether
Ihese take an ecclesiastical or a political direction.

It is, of course, extremely difficult in a tangled situation
where passions on both sides run high, to sort out the issues.
It is doubly difficult to do so in a brief article in which there
Is a danger of generalisations which are so general that they
filiI to deal with the actual situation. Yet in this case it is the
cneral issues which need to be examined if we are to be in a

position to say anything about the current conflict.
I am increasingly persuaded that behind the present clash

Ihere lies a false view of the Church. This is not to say that
political, social and national factors are not involved. Of
wu rse they are, for it is basically a clash between the Celtic
Irish and Anglo-Scottish Ulstermen. But the real issue is
lllcological and doctrinal, and by a strange paradox both sides
Itn ve a similar view of the nature of the Church.

It may seem a far cry from the riot-torn streets of London
derry to the fourth-century Roman empire, but in fact the roots
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of the present trouble lie deep in Christian history. This is not
one more example of the supposedly inevitable Irish habit of
dwelling in the past! It is rather an attempt to see the far
reaching results of the great crisis in the history of Christianity
when the Emperor Constantine professed the Christian faith.
The immediate result was that the Churches, formerly bitterly
persecuted by the state, became respectable and accepted. As
a consequence pagans flocked in, bringing their paganism with
them. The sorry trend had begun which was to bring a whole
catalogue of mediaeval errors-the mass, purgatory, indul
gences, Mariolatry, papalism. But it also introduced another
disastrous factor, the unifying of church and state. Hence we
get the growth of the idea of Christendom with the Pope and
Emperor as officials in the same body. So also we get the idea
of Christian Europe set over against the Moslem east, with the
tragic consequence of that great blot on Christian history, the
Crusades, when by the sword the Crusaders sought to liberate
Jerusalem from the hated Turk.

A further sad effect was the increasingly bitter persecution
of any who would not conform to the pattern of a Christian
nation in which everyone who was a member of the nation was
also a member of the Church. Throughout the middle ages
the non-conforming sects faced the fury of Roman persecu
tion. But the tragedy of the sixteenth century Reformation
was that this mode of thinking still continued. Christendom
was now divided. But the same idea lived on, for now the
Protestant nations stood over against the Catholic nations. And
on both sides there were torture and death for those who
refused to conform to these national religious groupings.

The Church, these dissenters claimed, is a company of
believers. The state is divinely ordained but it does not occupy
the same sphere as the Church. The Church exists to preach
the gospel and it gathers in those who believe in Christ. The
state exists to restrain evil and promote a stable society, but it
consists of all kinds of men, Christians and non-Christians.
Their protest was lost in a sea of blood as thousands of them
perished, the majority at the hands of Rome, but many, alas,
at the hands of Protestants. It is sobering to recall that the
famous gathering of German princes-the Diet of Speier in
1529-produced not only the 'Protest' from which the term
Protestant is derived, but produced also the edict declaring the
death penalty for any who should baptize one who had already
been christened in infancy.

Now all this historical survey has been necessary in order to
understand the present Ulster situation, for the original colon-
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IslN rrom England and Scotland had this background to their
thinking. Coming from episcopal England or presbyterian
S~olland, they thought in terms of a national settlement of
I'i.:ligion in which Church and state were closely linked. if not
ullitcd. In fact. in the early days the Ulster Presbyterians were
politically opposed to the Ulster Episcopalians, and in the
171)8 Rebellion Presbyterians and Catholics fought and died as
~'()l1lrades in arms against the common enemy, England. The
nillcteenth century saw the great swing. The old Catholic
I'I'l:sbyterian alliance gave way to a Presbyterian-Episcopal
IIlliance. Thus there emerged the conception of Protestant
Illster.

When the Province avoided being swallowed in an Ireland
Indcpendent of Britain she became even more determined to
1'l:lIlain British and Protestant. The two terms became vir
lually interchangeable, as did the other pair. Nationalist and
Roman Catholic. It was the old pattern of the Christian
IIlltion over against the apostate nation-a pattern which
hdongs to the Jewish theocracy of the Old Covenant. not to
Ihc New Covenant in which the godly prince has found his
fulfilment in Christ, and the theocratic nation in the Church
ill which there is neither Jew nor Greek but all are one in
('hrist Jesus.

If a man accepts the mediaeval and Roman view of the
identification of Church and nation. then he will consider that
in fighting for the constitution he is also contending for gospel
Ilims. Thus the Ulster Prime Minister is viewed as the
Ilpostate leading the Protestant nation astray, and the Ulster
Constitution and the Gospel of the grace of God are equally
11 nd alike to be defended! Indeed. in its extreme form this
uttitude smacks of the heresy of Galatia. for to be a Christian
demands not simply faith in Christ, but the acceptance as well
of a particular political creed.

I am persuaded that Christians need to assert afresh the
uniqueness and the distinctive character of the Church of
Christ. The Church does not consist of all and sundry who
lIlay call themselves Protestants. but whose anti-papalism is
(,rten matched by their godlessness, for, let it be firmly stated.
Vl:ry many of those who rally to the anti-papal banner have
1I0t the remotest interest in the gospel. I have worked in
parishes in Belfast where Protestant pagans were in abundant
HlIpply but where interest in the gospel was in very short
supply.

The Church is a company of believers drawn out of the
world and joined to the Church of the living God by the opera-



tion of the Holy Spirit. The Church's task is not the fighting
of this or that political battle but the preaching of the gospel.
For the Church the dividing line between men is not social or
political, but spiritual-it is not a case of Republican or
Unionist, but converted or unconverted, saved or lost.

But someone objects! Rome engages in political activities.
Rome aims to gain the leadership of the nations and to bend
them to her will. In the back of the Ulster mind lurks the old
adage, 'Home rule (i.e. republicanism) means Rome rule'. All
this is perfectly true. But then, Rome is simply being Roman
when she pursues political ends. She is being consistent with
her own false view of the Church. But surely it is not for us
to try and meet Rome with her own weapons. 'The weapons
of our warfare are not carnal, but mighty through God to the
pulling down of strongholds' (2 Cor. 10: 4). The answer to
Rome is not to answer intrigue with intrigue or violence with
violence, but to meet Roman Catholics with the gospel, backed
home by the love of Christ shed abroad in our hearts. 'The
servant of the Lord must not strive, but be gentle unto all men'
(2 Tim. 2 : 24). Our model is not the bitter invective of the
man who whips up a mob, but the 'meekness and gentleness of
Christ' (2 Cor. 10: 1). The man of God is neither to be
arrogant nor abusive (Titus 3 : 2). He is to aim not only at
righteousness, but also gentleness (l Tim. 6 : 11). 'In meek
ness instructing those that oppose themselves' (2 Tim. 2 : 25).

Someone may ask-is there then no place for the Christian
in political life? The answer is-indeed there is! Like the
witness of the saints in Caesar's household, the path of the
Christian in political life will be difficult, yet he still seeks to
promote justice and equity. But in view of the distinction he
draws between Church and state, and between the gospel and
social justice, he will try to remember certain things. He may
believe that the programme of his political party is the best for
the nation, but he will never identify it with the saving message
of the gospel. Because political parties are composed of sinful
men, he will not make the disastrous mistake of giving such
men the impression that in fighting for a political cause they
are fighting for Christ. Finally, he will remember that in his
political activities he does not cease to be a Christian. Hence
he will not simply fight for his community or his party; he will
aim at justice and fairness for all.

Christians, wherever they live, face an unbelieving world.
That world may in some lands be openly and brutally godless;
it may in other places be linked with a false religion, like
Islam; yet again, it may bear the name Protestant or Catholic.
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BUl our question is not the title of the community to which a
IlIun claims to belong, but whether he has been born again.
III our folly we too easily assess men by their political or social
lillks. We need to assess them rather by the plumb-line of the
p.ospel. The ultimate issue is not the way they vote, but
whelher or not they know Christ. The ultimate task for the
'lturch is to preach Jesus Christ and Him crucified-but this

('hrist stands above all political involvement. Before Him
(here is neither Republican nor Unionist, neither Orangeman
lIor Hibernian, but guilty sinners for whom the only answer is
the grace of God. H. M. CARSON.
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T. L. WILKINSON
I felt deeply ashamed when a young Roman Catholic lass

who had attended one of our Church services spoke to me,
and with indignation and scorn in her voice said, 'You are so
irreverent-why, you talk with one another in Church!'

Maybe I have been misinformed, but I was taught as a child
that our Church services were a meeting with God and for
that reason you stopped talking when you entered the porch,
and you bowed your head and prayed when you took your
seat in the pew. Only a complete heathen would neglect to
pray when he entered, and only a bad-mannered individual
would talk to the one sitting next to him.

That deep sense of awe that the Bible writers felt when they
were in the presence of God seems in our days to give way to
a cheap and casual familiarity with holy things that is far more
pagan than Christian.

The deep fear of God that Isaiah felt when he had that
vision of God and heard the seraphs crying, 'Holy, holy, holy
is the Lord God of hosts ... ' is completely absent from the
evangelical today who saunters into the church as though he
is at a football match, talks briskly to those around him and
about everything but God, of course. It is beneath his dignity
to bow in prayer-that is only for the pious and he doesn't
want to be mistaken for that. He can't be bothered about
preparing his own mind and heart by meditating on passages
in his Bible, for he doesn't really think that he is here to meet
with God-he has only come to hear a sermon!

It isn't surprising that so few really derive blessing from the
average Church service. since it has ceased to be a meeting
with God. All that remains is to criticise the sermon and make
sure that you don't apply it to your life or go home and medi
tate over it and find out what God is saying to you.

Who is to blame for this spirit of irreverence? As a minister
I have blamed myself for not stressing the requirements of
worship enough. Apparently it isn't taught as part of our
catechetical instruction or Christian education. Nevertheless
I think our ministers could change this state of affairs if they
took it seriously.

But it is also the parents who have to teach their children
how to enter the house of God.. Some years ago I had been
stressing the need to pray and meditate quietly as part of our
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Are You Reverent?
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prcparation for worship. Then some of our young people
;lIl1le to me and complained that it was so difficult because the
oldcr people, who should have been setting a good example(! ),
wcre talking and interrupting so much that they found it
'xlremely hard to practise.

Many years ago I worked out a notice and hung it in the
porch so that it could be read on entering the Church. One- of
our girls with an artistic touch painted the background and
printed the words so as to make it quite outstanding. It read:

When you enter this house of prayer:
'EASE TALKING:
Be reverent; you are entering God's presence (Matt.
18 : 20).

now IN PRAYER:
For yourself-confessing your sin, recalling God's good.
ness, adoring Him.
For others-worshippers present and absent need your
prayers (I Thes. 5 : 25).
For the minister-that he may be filled with the Spirit and
bear God's message.

MEDITATE:
On Bible passages-'Open Thou mine eyes that I may
behold wondrous things out of Thy law'.
On great psalms and hymns-they lift the soul upward to
the glory and grace of God.

CONCENTRATE:
On the Service-you are worshipping God.
On the sermon--God is speaking to His people. Speak,
Lord, your servant is listening.

REJOICE:
In the Lord-'Serve the Lord with gladness'; 'Rejoice in
the Lord alway'.

-From Trowel and Sword, the magazine of the
Reformed Church of New Zealand.
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The Lord is My Shepherd
c. H. SPURGEON

A sermon preached at the Baptist Chapel,
Bromley, Kent, on Tuesday afternoon,
16th October, 1866.
'The Lord is my Shepherd.'-Psalm 23 : 1.

I cannot say anything that is new upon this text. I have not
even the desire to do so; but if I can remind you of old and
precious truths, and also put you in remembrance of sweet
experiences which are past, this will not be an unprofitable
topic for our meditation.

I like to recall the fact that this Psalm was written by David
probably when he was a king. He had been a shepherd, and he
was not ashamed of his former occupation. When he had to
wear a crown, he remembered the time when he had handled
the shepherd's crook, and, as a lad, with his sling and stone,
had kept watch over his father's sheep in the wilderness. Some
persons are too proud to remember their early employments,
though such pride is both their folly and their shame. Many
persons would not like, in their public devotions, to make use
of expressions which would have any reference to their secular
calling; but it seems to be perfectly natural, in David's case,
to hear him say, 'The Lord is my Shepherd', for he had him
self been a shepherd, and knew just what the word implied.

By the gracious help of the Holy Spirit, let us see what we
can get out of the metaphor used in our text. We must, of
course, remind ourselves that we are not in the country where
these words were written; we must, in thought, go to the East
in order to get the full meaning of them. It is a great mercy
that the Bible was not written according to the fashion of the
West, for everything has changed in our part of the world. If
this Book had been written, for instance, in the style of the
earliest literature known in England, probably we should not
have fully understood it, and other nations would have been
altogether puzzled by it. But, in the East, there has been little
or no change for centuries. Oriental manners and customs are
almost the same today as they were in the days of David; so
that, if we could go to Palestine at the present moment, we
might find just such a shepherd as David was; and, in examin
ing his habits and actions, we should learn the meaning of the
metaphor that. David used when he said, 'The Lord is my
Shepherd'.
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We shall notice three things about the text: first, this
,I'('tllence, if it be true to us, guarantees us certain privileges;
secondly, it involves us in duties; and, thirdly, it suggests to us
C'I/.quiries.

I. First, if this sentence is indeed true of each one of us,
'The Lord is my Shepherd', then THIS GUARANTEES US CERTAIN

I'RIVILEGES.

And first, the Eastern shepherd was the guide of his flock.
The sheep never thought of going before him; it would have
heen an anomaly in nature for the sheep to go first, and for
Ihe shepherd to follow. They had no need whatever to know
(he way across the trackless desert; it was enough for them
Ihat the shepherd knew it. They need not know where the
green pastures still remained throughout the droughts of sum
mer, or where there were quiet resting-places where they might
lie down at noon. It was sufficient for the sheep that the shep
herd knew, and all that they had to do was patiently to follow
where he led the way. David had no doubt often gone in front
of his flock thinking with an anxious heart of the place where
he should lead them; and as he looked back at them, he could
sce that they were patiently following him, with no distraction
10 trouble their poor brains, and no vexations to worry their
quiet minds; happy that they were provided for, they grazed
as they went along the way, not knowing, and not wanting to
know, whither they were going, but quite content because their
shepherd led the way.

Transfer this thought, Christian brother or sister, to yourself,
and see how the Lord is your Guide. Look at the past, and
note how He has guided you. How very little you and I have
had to do with it after all! We have struggled; we have
fretted; we have complained; we have fumed against the work
ing of providence; but, after all, I do not know that we have
had much more to do with it than the sheep in the stream has
had to do with the way in which it has floated to the other side.
There is far more of the hand of God in our life than there is
of our own hand, if our life is what it ought to be. Think of
our childhood, of the home where our lot was cast, of our
youth, of the place where we were bound as apprentices, or
where we first learned the rudiments of our various callings.
And since then, what strange paths some of us have trodden!
If we had been told, years ago, that we should be found here
today, in the circumstances in which we are now found, we
could not have believed it. There have been times, in our past
history, when it has seemed as if a single straw might decide
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our destiny. We were at the cross-roads; and the left-hand
road might have led us into endless sins and sorrows, but we
were guided in the opposite direction, and so we were made to
walk beside the still waters, and to lie down in green pastures.
There have been many times when only a word was wanted,
nay, when a weight no heavier than a feather from the wing of
a butterfly was all that was needed to turn the scale against us,
and to send us into quite a different orbit from that in which
we now move. We can truly say that we have been divinely
led until now; and although the journey has been like that of
the children of Israel in the wilderness-in and out, backwards
and forwards, progressing and then retrograding, and often
standing still-yet the Lord has led us by a right way up to
this present moment, and we can truthfully say,

'Still have we found that promise good
Which Jesus ratified with blood;
Still is He faithful, wise, and just,
And still in Him let Israel trust'.

It is easy to say that the Lord has been our Shepherd in the
past, it may not be so easy to say that He is our Shepherd in
the present, and will be our Shepherd in the future. Yet we
have nothing to do with the future except to follow in the path
of humble trust in the Lord, and of obedience to His Word. It
is not for me to sit down and make a plan of all I mean to do
next week, or next month, and so on through all my life. I have
no right to forestall my troubles, or to begin to calculate my
future wants. I am bound to live in simple dependence upon
God, who sends just enough manna for each day, but no more.
If I am in any dilemma, if I am in any difficulty, if I do not
know which way I should take, had I not better go and tell my
Heavenly Father so, and ask Him to direct me? I must
remember that I am not my own shepherd, and that I am not
to guide myself any more than the sheep is to guide itself; but
that I am to look to my great Shepherd, to watch for indica
tions of His will, and to receive those indications either from
His Word, or from His providential dealings with me, or from
the operations of His gracious Spirit within my heart; and then
that I am to follow where God leads me, having nothing to do
with the making of the road, but only following the Lord my
Shepherd wherever He leads me.

Dear brethren and sisters in Christ, I wish we recollected
this truth more than we do; I mean, in all things. For instance,
in the matter of doctrinal opinions, some people have a certain
minister as their shepherd; you know that there are certain
people who will not go an inch beyond the point to which
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Mr. A--- leads them. Then Mr. B-- is the prophet of
HOl1lebody else, Mr. C-- is the very pope of another, and
Mr. 0-- is the perfection of doctrine to a fourth; and beyond
I hcse earthly leaders none of them will go. Let us, however,
1111 follow the Lord as our Shepherd. I am to make my appeal
10 this blessed Book, and to ask His gracious Spirit to teach
mc what is here revealed; and when His Spirit has taught it to
mc, I am to let that be sufficient, and to believe it. Even if I
IIm the only person who so believes it, that shall make no
dilrerence to me. If God has guided me, I must follow.

So is it with regard to all the various stages of our life.
The young Christian ought to seek God's guidance in the
important matter of marriage; and the young tradesman should
seck divine guidance as to where he shall set up his business.
or commence his daily labour. In emigrating to another land,
ill removing from one house to another, in every step of life,
wc act wisely when we say, '0 Lord, let everything be as Thou
wilt; we bring hither the ephod that we may enquire what is
Thy will even as they did of old'. There ought to be a distinct
rccognition, on our part, that we desire that God should guide
liS; and we should constantly come to Him to ~onsult with
Ilim; for, if we do not, we shall be constantly making mistakes,
IInd getting into confusion; and, then, who but ourselves shall
hcar the blame, in that we went before the fiery-cloudy pillar,
:hose our own path, and so fell into the ditch? One of the
Puritans said, 'He who carves for himself will cut his fingers,
IInd get an empty plate'; and it is so in the order of God's
providence. And another said, 'He who runs before the cloud
(oes on a fool's errand, and will have to come back again';
IInd so it shall be. The sheep before the Shepherd is out of
place and out of order; but the sheep behind the Shepherd,
quietly, patiently, and humbly following Him, is both accord
ing to the order of nature and the order of grace. Let us, then,
liS the Lord's sheep, learn to take that position henceforth, and
1I0t attempt to usurp the prerogative of our great Shepherd.

Another great privilege which naturally comes to us through
this relationship is that we have provision for our wants. An
I':astern shepherd of course provides for his flock as far as he
l·lIn. This may not be a very difficult matter in England; but it
is exceedingly difficult in countries where fodder is not so
readily obtainable as it is here. In the summer droughts, the
Hhepherd will have to go on foraging afar; and when those
droughts have continued a long while, there will be only a few
places, by the margins of the deep rivers, where grass can still

I he found. Then the prudent shepherd, as soon as he finds that
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the winter is coming on, will seek to shelter his flock in those
secluded pastures which still remain green; and then, as the
spring returns again, he conducts them to the spot where the
young grass is waiting for them. He has to be thoughtful ever,
and they have to be thoughtful never, at least with regard to
their daily provender. He thinks of autumn while it is still
springtime, and he has his eye upon the winter even in the
midst of the summer. As for the sheep, it is enough for them
if they lie down in the grass that is nearest to them, or walk
gently by the still waters just where they are.

Now certainly, beloved brethren and sisters in Christ, as the
Eastern shepherd thus provides for his sheep, so will God
provide for us. We have a double set of wants, yet we shall
find that God is as all-sufficient for us as He would be if we
had a sevenfold set of wants. I say that we have a double set
of wants. There are, first, our bodily wants, and these are
many, and they are constantly recurring. I am not quite cer
tain that, to have a sure provision for this life, is the most
excellent thing for our spirituality. It is, of course, the most
comfortable thing, and, in many respects, the most desirable,
and gives the most opportunities for usefulness; but I am not
sure whether fulness of bread is not always a very great
temptation. Certainly, if I have wanted to find deep, robust,
vigorous piety, I must confess-though I have no preference
for one class over another-that I have usually found it
amongst those who have had to live from hand to mouth, and
to struggle hard for their daily bread; for this experience
brings men and women into real and palpable contact with the
God of providence; and, as I appeal to these children of
poverty, and ask them whether God supplies their needs, they
take out their little diaries, or, if they do not carry them in
their pockets, they carry them in their hearts, and they begin
to tell of instance after instance in which the God of Abraham
has revealed Himself to them as Jehovah-Jireh; and, as they
look forward to the future, they confidently cry, 'The Lord
will provide'. Sometimes, such a promise as this, 'Bread shall
be given him, his waters shall be sure', is very sweet to me; but
when I have heard it from the lips of some poor bedridden
old woman, who has long been depending upon the charity of
others, and has told me of remarkable interpositions of the
Lord's hand in her times of need, then the promise has seemed
to glisten and glitter with unusual and extraordinary radiance.
Are not some of you, dear friends, sometimes in such a plight
that you have to say, in the morning, 'Where shall I get bread
for this evening's meal?' This must be a choice text for you,
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'The Lord is my Shepherd'. Remember that ancient promise,
"rrust in the Lord, and do good; so shalt thou dwell in the
land, and verily thou shalt be fed'.

Our greater want, however, is our spiritual want, and there
lire often moanings among God's people because they are not
spiritually fed as they ought to be. It is the crying sin of some
ministries that they are not feeding ministries; if 1 am to
helieve what 1 am told, by many of God's people, they do not
lind the service of the sanctuary to be satisfactory to their
souls. Brethren, if we profess to preach the gospel, and this is
the case with us, it is a grievous fault on our part, and we must
mend our manners in this respect; but far oftener, 1 think, the
Lord's people are not fed because of their own folly. They
look up to the pulpit, but they do not see much there; if they
looked up to the hills, whence cometh their help, they would
never be disappointed. When we look to the pastor, and not
lo the Master, the Master says, 'They are looking to the wrong
person, so they shall get nothing'; but when we look to the
Master, He often supplies our needs through the pastor. Let
liS esteem the divinely-chosen channel as far as we should; but
let us never forget that it is the fountain that yields the supply.
Though you may be tempted to say, when such-and-such a
man is taken home, 'I shall never be able to enjoy any other
ministry as 1 have enjoyed that man's', you must check your
self and say, 'It is the same living truth that survives, it is the
same God who still lives, whoever else may die'. 'The grass
withereth, and the flower thereof falleth away: but the Word
of the Lord endureth for ever. And this is the Word which by
the gospel is preached unto you'; and therefore you shall still
be fed, for the Lord is your Shepherd.

He, who can truly say, 'The Lord is my Shepherd', may
make sure of a third blessing, namely, that of constant keeping
and safe protection. How many are our enemies! Brethren
and sisters, we are exposed to attack on all sides. 'Let him that
lhinketh he standeth take heed lest he fall.' A cold shiver has
often gone through me when 1 have witnessed or heard of the
falls of some whom 1 have honoured and respected, and of
whom 1 would have said that it was more likely that the stars
would fall from their orbits than that these people should fall
from their integrity. But, alas! the best of men are but men at
Ihe best; and some brightly shining objects in the Church's
sky have proved to be only meteors, 'wandering stars, to whom
is reserved the blackness of darkness for ever'. It is pitiable,
lInd it is also humbling, and it should lead to great heart·
searching, and make each one of us ask, 'Shall 1 forsake Him
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too?' And why should you not do so? What is there in you
more than there is in any other professor, why you should not
prove an apostate after all? What is there about me that I
should stand where so many others have fallen? There is
nothing to hold me up if 1 am left to myself; but if, confessing
my liability to fall, confessing my liability to be seized by the
lion, and the bear, and the wolf, 1 can still say, 'The Lord is
my Shepherd', 1 am safe! The sheep is not safe because it
says, 'I am stronger than the lion'; or, 'I am able to escape
from the bear'; or, 'I shall always be able to avoid the wolf'.
Silly sheep, what can you do to protect yourself from your
foes? Yet the sheep might feel safe enough if it knew that
David was near, to snatch it out of the jaws of the lion, or to
rescue it from the paws of the bear; and, beloved, we know
that our Shepherd will never let any of His sheep perish. He
has owned us too long, and bought us too dearly, and loved us
too well ever to let us go. You remember that He said to His
disciples, even concerning the children who believed in Him,
'It is not the will of your Father which is in heaven that one of
these little ones should perish'. He also said, 'My sheep hear
my voice, and I know them, and they follow me; and I give
unto them eternal life; and they shall never perish, neither
shall any (man or devil) pluck them out of my hand'.

So, if you are the Lord's sheep, you shall be protected,
provided for, and guided till you reach the upper fold on the
hill-top of glory.

You all know that the meaning of the text has not been even
half brought out by these three thoughts, for, to shepherdize,
to pastorize, to exercise the pastoral office, is a very great and
important work. The work of a true shepherd is not restricted
to guiding, supplying, and protecting the sheep; there are a
thousand other things that he has to do. I think I have heard
that there is no animal (except a man) that has so many forms
of sickness as a sheep has. It may be afflicted in any part of its
body, from its feet up to its head. There is not a single portion
of a sheep but seems to be subject either to internal or to
external ailments; it almost always seems to need doctoring.
A shepherd requires to be to his flock all that a father is to his
family, only that he has fifty families instead of one. At certain
seasons, he must be up all night looking after the lambs, and
yet be all day watching over the sheep. Then, in addition to
their sicknesses, sheep have a great number of follies. If there
is a hole in the hedge, they are sure to find it out, and press
through it. If there is the rfehest clover in the field, and nothing
but dry sand outside, they will get through the hedge; and if
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but one leads the way, all the rest will follow it in its folly. If
one should leap over the parapet of a bridge into a river, they
would all follow, even though they should all be drowned.
'I 'hey are prone to wander, and ready for all sorts of mischief,
but they never assist the shepherd in the slightest degree. In
this respect, we are just like the silly sheep, yet our good
Shepherd supplies all the needs, pities all the infirmities, and
pardons all the wanderings of His poor wayward flock; we may
indeed say that, like as a shepherd pitieth his flock, and careth
for them, so our Heavenly Father pitieth them that fear Him,
and lovingly tendeth them day and night with constant care.
Just as Jacob told Laban that, in the day the drought con
sumed him, and the frost by night, so that his sleep departed
from his eyes, Christ can say that He watches over His blood
bought flock, and keeps everyone of the sheep with unweary
ing care.

n. Now, in the second place, I must speak more briefly
upon THE DUTIES WHICH ARE INVOLVED IN THIS RELATIONSHIP.

As a shepherd has duties appertaining to his office, so also
have the sheep. The first duty of a sheep-that which naturally
comes to a sheep-is confidence in the shepherd. When I have
heard people talk of silly sheep, I have often wondered
whether, if the sheep could speak, they might not talk of more
silly men; for, of all the foolish things that a sheep never did,
surely this is one: as it was in the meadow, eating the grass, it
never did stop all of a sudden and say to itself, 'I do not know
what will become of me in the winter! There will be deep
snow on the ground, and I shall not be able to get at the grass;
I cannot really see how I shall be provided for!' I never
heard, even in a fable, of a sheep's woolly head being disturbed
in that fashion; it has a shepherd to provide for it, and it relies
upon him to provide for all its needs. Yet you and I some
times do this silly thing, which a sheep would not do; we say,
'We cannot imagine what we shall do if we are ever in such
and-such circumstances!' Probably we never shall be in such
circumstances, yet we keep on supposing what we shall do if
(hat is our lot. Some persons have a little factory in their house
for making trouble. When God does not send them any, they
make some for themselves; and I have heard that home-made
Iroubles are just like home-made clothes-they never fit
properly, and they always last longer than any others. The
trouble that I make for myself is sure to be a far greater
(rouble than any that God sends me.

You smiled at what I said just now; but it is a fact that many
Christians, who might be happy, and who ought to sing all day
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long, begin forestalling tomorrow's sorrow; and, as God will
not give them tomorrow's strength until tomorrow comes, they
find their imaginary burden too heavy for their back to bear.
You know how the brave little band of warriors fought at
Thermopylre. Bravery alone would have been of small service
to them, so they took their stand in a narrow pass, where their
foes could only advance one at a time; and, consequently,
Leonidas and his brave followers, though very weary, could
hold the pass against the Persian host. Now, beloved, you are
at the narrow pass of 'today'. Therefore, meet your troubles
one by one; and, as they come, God's grace will make you
more than equal to them, and enable you to overcome them;
but when you get into the broad field of months and years, and
begin to think of a month's troubles, and a year's trials, you
will fear that you will never be able to conquer them. Get into
your proper place, and stand there like a sentinel who is
willing, if necessary, to die at his post.

Our first duty, then, as the Lord's sheep, is confidence in our
Shepherd; and, next, we must love our Shepherd. Dr. Thom
son, in his admirable work, 'The Land and the Book', tells us
that, in the East, there often springs up an intimate affection
between the shepherd and his sheep. There are some sheep
which will keep at a distance from the shepherd; if he sits
down at one end of a field, they are pretty sure to be at the
other end; but there are others which keep closer to him, and
there are some which are so fond of the shepherd that you
never see him without also seeing them close by his side. If he
stops, they stop; if he moves, they move. They love the pasture,
but they love the shepherd better still. Dr. Thomson tells us
that these sheep are generally the fattest of the flock because
the shepherd is sure to give them the best of the food. They
love him, and he loves them; he loves all the sheep, but he
loves these with a very special kind of love; and, beloved, if we
loved Christ more, we should have more true happiness, more
real spiritual enjoyment. I am afraid that some of us, who do
love our Lord, are like Peter when he followed Christ afar off.
We should be far happier if we could take John's position, and
lean our heads upon Christ's bosom. There is an election
inside the election of grace. You know that Christ had many
disciples, but that out of them He chose twelve to be His
apostles; out of those twelve apostles, He chose three favour
ites, Peter, James and John, and out of that select band of
three, He chose one who was called 'that disciple whom Jesus
loved'. They were all the sheep of the good Shepherd, and all
of us who believe in Jesus are God's children, but there are
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some who seem to be more dutiful and more obedient children
Ihun others are, and who walk in closer communion with their
I ,ul'd, and these have the best of the Christian life, and the
highest degree of spiritual enjoyment. I hope that you and 1,
who call Christ our Shepherd, do love Him much, and feel that
Ihe love of Christ constraineth us to yield to Him our heart's
deepest affection.

Another duty of the sheep is that of following the shepherd.
11. is a fractious, wandering, troublesome sheep that is always
wanting to have its own way, and to go where it pleases. It is
true that the shepherd still loves the wandering sheep, and that
he seeks it until he finds it; but there is another thing that he
does which the parables do not tell us; and that is, he punishes
Ihe wandering sheep. When the shepherd finds his wandering
sheep, he rejoices over it, but he takes care that the sheep shall
lIot rejoice, and he makes it sorrow for having wandered from
him. We are told, by those who have watched Syrian sheep,
that they are often lame. A shepherd, who was asked by a
Illan what made a certain sheep lame, replied, 'I lamed that
sheep; I did it on purpose'. 'Why did you do that?' asked the
Illan; and the shepherd answered, 'It was always wandering,
and I could not afford the time to go after it, so I lamed it, and
it cannot wander away now'. Sometimes, when the sheep have
been wandering, they get such a stroke from the shepherd's
crook that you would think it would break their backs. Cer
lainly, this is what you and I will get if we are Christ's sheep,
ilnd yet persist in wandering. Like the Eastern shepherd does,
He will lame us because He will not lose us. He will even beat
LIS because He loves us. Whether obedient children will escape
Ihe rod, or not, it is certain that those who are disobedient
shall be made to smart for it as surely as their Father loves
them.

There is one other thing that ought to be true of me if the
Lord is my Shepherd, and that is, I ought to recognise His
riRltls over me, and His properly in me. The Eastern shepherd
is usually the owner of his sheep. He may sell it, or kill it, or
do what he likes with it, and no one can dispute his right to do
so. And a genuine Christian feels that Christ has an absolute
right in him. Whether he is to live or to die, to sorrow or to
rejoice, should be no matter of choice to a Christian; he should
feel that whatever is his Master's will is also his will. The seal
or an American Missionary Society is an ox standing between
1111 altar and a plough, with the motto, 'Ready for either'
ready to work in God's field yoked to the plough, or ready to
full beneath God's sacrificial axe, and to smoke upon God's
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altar-ready, with Paul, to be offered up when the time of our
departure is at hand. We have not a true idea of the rights of
God over us, or even of our own condition before Him unless
we feel that we are the sheep of His pasture, and that He may
do with us exactly as He wills.

Ill. Now I want, just for a few minutes, to speak upon the
third point, which is this: THE TEXT SUGGESTS A GREAT MANY

ENQUIRIES.

We must not flippantly talk as if all the promises in Scrip
ture belonged to all of us; for, my dear friend, it may be that
the Lord is not your Shepherd; and if that is the case, the
sheep's portion is not yours. We ought to be very careful not
to put God's promises into the hands of those to whom they
do not belong. The other day I saw a little tract bearing this
title, 'It is certain that God loves you'; and I burned it, for 1
was afraid that somebody who had no right to it might see it
and believe that it was true. 1 do not believe that God loves
every individual who might pick that tract up in the sense in
which such an individual would understand the expression.
1 know that God loves, in a certain sense, all the creatures that
He has made; but such love as that gives me no comfort so
long as 1 am an unreconciled sinner under condemnation
because 1 have not believed in God's dear Son. 1 dare not say
to everyone of you, 'The Lord is your Shepherd'; for 1 do not
think that all of you are His sheep. 1 cannot help fearing that
there are some here who have no part nor lot in this matter,
for they are still 'in the gall of bitterness, and in the bonds of
iniquity'.

I am going to put a few questions to you, or to point out
some of the characteristics of one who can say, 'The Lord is
my Shepherd'. If 1 am the Lord's sheep, I shall have some
thing of the sheep's disposition. 1 shall perceive that His Spirit
has wrought in me at any rate some divine gentleness. 1 know
some professors who seem to me to be more like wolves than
sheep. They snap their jaws like wolves do, and their very
speech seems to be like a wolf's howl. They dislike this, and
they hate that, and they cannot endure the other; in fact,
nothing pleases them. A sheep has its likes and its dislikes, but
it does not snarl, and snap, and howl, and growl; it is the wolf
that does that, but the sheep is of a gentler disposition. A man
who cannot bear an insult is surely not a Christian man. A
man who always revenges an injury done to him surely is not
a Christian; that is, one who is like Christ, 'who, when He was
reviled, reviled not again; when He suffered, He threatened
not'. He could truly say, 'I gave my back to the smiters, and
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lily cheeks to them that plucked off the hair: I hid not my face
from shame and spitting'. The giving up of what is our right,
Ihe giving up of what we may fairly claim as our own, is the
very mark of Christ's sheep.

Again, sheep are known by being gregarious in their habits;
they always like to be in flocks; and 'we know that we have
passed from death unto life, because we love the brethren'.
Many a time have I blessed the Holy Spirit for having inspired
.J ohn to write that verse; and it is quite possible that some of
you, when you could not find any other evidence of grace, have
been glad of such a mouse-hole as this into which your poor,
tried, timid soul might creep and hide: 'We know that we have
passed from death unto life, because we love the brethren'.
1\ genuine love to the true children of God is a sure sign that
we are Christ's sheep, just as the fact that the sheep flock
together helps to prove that they are sheep. May we have more
or this love to all our brethren and sisters in Christ-not merely
a love to some saints because they happen to be our own rela
tions, or because they belong to our denomination, or because
they agree precisely with us in sentiments; but a love to all the
saints, as saints, for Christ's sake-ay, a love even to the bad
lempered ones, the irritating ones, the unsaint-like 'saints'. It
is very hard work to love some of these 'saints'. I have often
said that I know some good people with whom I would sooner
live in heaven for ever than live for half an hour on earth, for
they always seem to look at things at so curious an angle that
I cannot possibly agree with them. Yet I must love them for
Christ's sake; for, if I do not love them, I must question
whether I really am myself one of Christ's sheep.

Another evidence of being a sheep is that they are very
{Iarticular in their feeding. A wolf can eat what the sheep
would not touch, for the sheep must have nothing but that
which is sweet and clean to feed upon. We have heard of some
professors who can enjoy very questionable food. Mr. Row
land Hill had a man in his church who used to go to theatres;
illld when Mr. Hill questioned him as to how he could make
I1 Christian profession and yet frequent such places, he said,
'Well, you see, Mr. Hill, I do not often go there; I only go
occasionally just for a treat'. 'Ah!' said the good minister,
'then you are worse than I thought you were'; and then he used
this illustration. 'Suppose somebody should spread a report
(hat Mr. Hill was accustomed to eat carrion; well, it would be
II horrible story, but suppose I should say, "Oh, no! I do not
':lIl carrion every day as a common article of diet; I only have

11 little now and then for a treat": people would sav. and sa
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truly, "What a filthy taste he must have! What a horrible
appetite to call that a treat which is so foul!" So, my friend,
when you say that you do not go into evil company, except
sometimes for a treat, that proves which way the wind blows
in your soul, and proves the direction in which your heart is
set. It proves that you really love sin, or you would not roll it
as a choice morsel under your tongue.' Oh, that God would
teach us, by His grace, to estimate the true value of our
actions, not by their outward appearance, but by the desire of
our heart that prompts us to them; for, if we are kept back
from sin merely by motives of respectability, or because our
fellows are looking upon us, we are as guilty before God as if
we had actually committed the sin, because our heart still
goes after its filthy idols.

We may also judge whether we are Christ's sheep by one or
two texts which Christ Himself has given us. I quoted to you,
just now, our Lord's own words, 'My sheep hear my voice'.
Did you ever hear Christ's voice? I did not ask whether you
ever heard your minister's voice, but whether you ever heard
Christ's voice. Did He Himself ever speak to you so that you
recognised that it was Christ's voice that you heard? Beside
that hearing of their Saviour's voice, Christ's sheep have a
wonderful discriminating power by which they recognise Him.
I heard a man, who had travelled in the East, say that he
thought the sheep must know their shepherd because of the
clothes which he wore, so he put on a shepherd's garments,
and went up to some sheep, but not one of the sheep mistook
him for their shepherd. Then he called one of the sheep by its
proper name, but it took no notice of him, and that reminded
him of our Saviour's declaration, 'A stranger will they not
follow, but will flee from him: for they know not the voice of
strangers'. The sheep have such a keen ear that they can
detect the tones of their own shepherd's voice, and can distin
guish it from all others.

So it is with Christ's sheep; they are not deceived by the
voice of strangers, though others are deceived. I venture to
prophesy that, within ten years from this date, the whole of
this country will be permeated by Popery. The advance that
Romanism has made during the last ten years is so terrible
that, if it continues to increase at only half that rate, my
prophecy will prove to be a true one. The very name Protes
tantism will die out unless God sends us a revival of Evan
gelical religion; for the fashion of the age is so set towards that
which is gaudy, and sensuous, and sensational, and the whole
trend of ecclesiasticism is so directly towards ceremonialism,
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Ihat, if we, who love the old faith, do not bestir ourselves, we
llnd our fellow-countrymen will plunge into the Stygian bog of
Popish superstition. Some of you will hardly believe what I
i1m saying; but if you will only turn your mind's eye in the
direction to which I am pointing, you will see that the advance
01' Romanism and Ritualism in this land is quite extraordinary.
The only people who will not be swept away by this tidal wave
01' ceremonialism are those who have heard the voice of Christ,
llnd so have the first mark of His sheep. If you have ever been
justified by faith in Jesus, you will not be cajoled by a so-called
'priest'. If you have ever spiritually eaten the flesh of Christ,
you will never degrade your Christian manhood by munching
the man-made wafer-god. If you have ever really known Jesus
Christ as your Saviour, what will you care for the so-called
'sacrifice of the mass'? You will know that it is only a Satanic
invention to delude souls. If you have ever been regenerated
by the Holy Ghost, the fiction of 'baptismal regeneration' will
be an abomination to you. If you have ever been vitally united
to Christ, the living Vine, all the false and foolish talk about
being saved by the power of sacramental efficacy will be as a
stench in your nostrils which you cannot endure. So I come
back to the question I asked just now-Have you heard the
voice of Christ? Do you know the meaning of the whispering
01' His Spirit? Have you passed from death unto life? Have
you been transformed from a wolf into a sheep? JIave you
been translated out of the kingdom of darkness into the king
dom of God's dear Son? If so, relying upon the Lord Jesus
Christ, whose precious blood has redeemed every one of His
l:hosen flock, you can say, 'The Lord is my Shepherd'. But if
not, and you continue to follow your own devices, they will
lead you to destruction. God grant that this may not be the
lot of anyone of us, but may we all come, with childlike con
fidence, and put our trust in Jesus Christ, the Son of God, the
one and only Saviour of sinners, and then shall each one of us
be able to say, with David, 'The Lord is my Shepherd; I shall
not want'.

May God bless each one of you, for Jesus Christ's sake!
Amen.

,----------
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PETER TOON

The substance of an address given at the
Reformed Studies Conference at Aughton
Baptist Church, Lancashire, on 19th October,

1968.

In 1642, when civil war between king Charles I and the
famous Long Parliament broke out in England, the Established
National Church was governed in much the same way as is the
Church of England today, and, it is of importance to note, it
was the only legal Church in the land. Dissent from its em
bracing arms and rigid liturgy was severely punished and
because of this fact many Puritans fled either to Holland or
the eastern shores of the continent of America. Thus with
curates, vicars and rectors at the parish level, archdeacons and
bishops at the diocesan level, the archbishops of York and
Canterbury at the archdiocesan level and king Charles at the
helm, the Church was seemingly well organised. It owned
property, received the tithes of those who owned and tilled
land, and enjoyed the support of most of the gentry and of the
poor people of the nation. Sadly, except in rare cases, the
preaching and forms of worship heard and used in parish
churches, abbeys and cathedrals could not be called Scriptural
and Reformed. Because of this fact, together with the tyranny
of the bishops led by William Laud, the House of Commons,
just before the civil war began, passed the Grand Remon
strance. This called for:

a General Synod of the most grave, pious, learned and
judicious divines of this island, assisted with some from
foreign parts professing the same religion with us, who
may consider of all things necessary for the peace and
good government of the Church, and represent the results
of their consultations unto the Parliament, to be there
allowed of and confirmed, and receive the stamp of
authority, thereby to find passage and obedience through
out the kingdom.

After many delays the Assembly of Divines eventually met at
Westminster on 1st July, 1643.

When the theologians came to discuss the subject of Church
Government the influence of the Scottish clerical commis
sioners (Alexander Henderson, Robert Douglas, Robert
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Baillie, Samuel Rutherford and George Gillespie) prevailed
lInd a plan for a Presbyterian National Church of England was
submitted to Parliament by the Assembly. The plan was
modified by the Parliament, which wanted to keep a tight hold
of the reins of ecclesiastical government, and then published
in a series of ordinances, the first of which appeared in March
1646 whilst the nation was still in the midst of war. This pro
vided for a network of church assemblies. In each parish a
group of ruling elders elected by the minister and congregation
wcre to meet with the minister each week. Each county was to
be divided into a number of 'classical presbyteries' consisting
of ministers of the area and lay elders approved by Parlia
ment; their meetings were to be held each month. From each
'classical assembly' six delegates were to be appointed (two
ministers and four laymen) to attend the twice-yearly meetings
of the provincial assembly, and finally each provincial assem
bly was to choose six delegates to any national assembly
Parliament might call.

Though this system was similar to the Scottish Church sys
tcm it had some important differences. For example, the
'classical assembly' was not given full powers over the 'congre
gational assembly' of ruling elders and minister. The Scots
complained that it upheld the independence of the local parish
congregation and restricted the classical and provincial assem
blies to the position of advisers. In fact provincial assemblies
were only achieved in Lancashire and London and a national
synod was never called. The majority of English parsons and
educated lay people did not favour presbyterianism and this
factor, along with the coming to power in 1648 of Oliver

romwell and the Independents in Parliament, meant that the
efforts to establish a Scottish-type settlement in England was
doomed to failure.

Thus the abolition of Diocesan Episcopacy and the machin
ery of Church government associated with it, together with the
near total failure to implement Presbyterianism between 1646
IInd 1650, meant that each minister in his parish was virtually
11 rule unto himself or perhaps he was ruled by his parishioners
10 whom he looked for his tithes. It was obvious to all men
who were interested in the progress of the kingdom of God in
I ':ngland that some national settlement of religion was required,
IInd was required urgently. It is against this background that
we must see the contribution of Dr. John Owen.

Born in 1616 and educated at Oxford, John Owen became
In the 1640s an Essex minister, first at Fordham and then at
'oggeshall, where he remained until 1651 when he was
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appointed Dean of Christ Church in Oxford. From 1646 until
moving to Oxford his mind had been often pondering the best
way to promote the interest of Christ in the nation through the
religious means available, that is through the parish system
and educated, godly men. The results of some of his thinking
are found in short tracts appended to sermons he preached
before the House of Commons on 29th April, 1646, and 31st
January, 1649. They were entitled 'A Country Essay for the
Practice of Church Government there' and 'Of Toleration; and
the Duty of the Magistrate about Religion'.

But the climax of his thinking is to be found in a paper
which he wrote, and, after several friends had signed it, which
he presented to Parliament on 10th February, 1652. 'Unfor
tunately, this important pamphlet is neither mentioned nor
printed in the W. H. Goold edition of The Works of John
Owen, some volumes of which the Banner of Truth Trust has
recently reprinted. The paper was presented to Parliament
after Owen and his orethren had presented a petition against
the publication of the Socinian Racovian Catechism, which
had just left the printing presses. Reference to this petition is
found in the fourteenth proposal of the paper, which is printed
below. The paper set out a plan for a broadly based settlement
of religion in which Presbyterians, Congregationalists and
Baptists would be found. It propounded no theory of church
government or ordination and thereby gave much freedom to
congregations and ministers. Men who wished to become
parish ministers were first to be nominated by the patron of the
living and then examined as to their education and godliness
by a Board of respected Christians before being legally in
ducted. Ungodly and heretical ministers were to be removed
by another Board which would travel around the country.
Provision was also made for churches to exist outside the
parish system.

THE HUMBLE PROPOSALS of Mr. Owen, Mr. Tho.
Goodwin, Mr. Nye, Mr. Sympson, and other Ministers, who "
presented the Petition to the Parliament, and other Persons, i.
Feb 11, under debate by a Committee this 31 of March 1652, ,
for the furtherance and Propagation of the Gospel in this .
Nation. Wherein they having had equall respects to all Persons
fearing God, though of differing Judgments, doe hope also that
they will tend to union and peace, with Additionall Proposi
tions humbly tendred to the Committee for propagating the
Gospel, as, easie"and speedy means for supply of all Parishes
in England with able, godly, and Orthodox Ministers; For
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Setling of right constituted Churches, and for preventing
persons of corrupt Judgments from publishing dangerous
":rrours, and BIashphemies in Assemblies and Meetings, by
other godly Persons, Ministers and others.

THE PROPOSALS
1. That Persons of Godlinesse and Gifts, in the Universities

IIncl elsewhere, though not Ordained, may be admitted to
preach the Gospell, being approved when they are called
Ihereunto.

2. That no Person shall be admitted to Trial and Approba
lion unlesse he bring a Testimoniall of his Piety, and sound
nesse in the Faith, under the hands of six godly Ministers and
Christians, gathered together for that end and purpose, unto
whom he is personally knowne; of which number two at the
least to be Ministers. .

3. That a certaine numb~r of Persons, Ministers, and others
of eminency, and known ability and godlinesse, be appointed
to sit in every County, to examine, judge, and approve all such
persons, as being to preach the Gospel, have received Testi
mony as above, and in case there shall not be found a com
petent number of such persons in the same County, that others
of one or more neighbour Counties be adjoyned to them.

4. That care be taken for the removing the residue of the
Ministers who are ignorant, Scandalous, Non-resident, or
disturbers of the publick peace; and of all School-masters who
shall be found Popish, scandalous, or dis-affected to the
Government of the Common-wealth.

5. That to this end a number of Persons, Ministers and
others of eminent piety, zeale, faithfulnesse, ability and pru
dence, be appointed by Authority of Parliament to goe
Ihrough the Nation, to enquire after, examine, judge of, and
eject all such persons as shall be found unfit for the Ministry,
or teaching of Schooles, being such as above described.

6. That for the expediting this work, these persons may be
lIssigned in severall Companies, or Committees, to the six
Circuits of the Nation, to reside in each of the Counties for
such a convenient space of time as shall be requisite, untill the
worke be done; and calling to their Assistance in their
respective Circuits such godly and able Ministers, and others,
ill each of the Counties where they shall reside, to assist them
ill this worke, as they shall thinke fit.

7. That these Persons so sent and commissioned, may be
illlpower'd before they shall depart out of each County, to
rcturne, and to represent, unto the Parliament the Names of
lit and sufficient persons, Ministers, and others to be appointed
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and approved of, such as shall be called to preach the Gospel
in such Counties, and, in the mean time, the Persons so com
missioned as aforesaid, shall have power while they reside in
each County, to examine, judge, and approve of such persons,
as having a Call to preach the Gospell in such Counties, shall
upon such Testimoniall as aforesaid, offer themselves to such
examination.

8. That it be proposed, that the Parliament be pleased to
take some speedy and effectual course, either by impowering
the persons in the severall Counties to be appointed for Triall
and Approbation of such persons as shall be called to preach
the Gospel there, or in such other way as they shall think fit,
for the uniting and dividing of Parishes in the severall Coun
ties and Cities within this Common-wealth, in reference to the
Preaching of the Gospel there-saving the Civill rights and
priviIedges of each Parish.

9. That all Ministers so sent forth and established, be
enjoyned and required to attend the solemne Worship of God
in Prayer, Reading, and Preaching the Word, Catechizing, and
Expounding the Scriptures, as occasion shall require, visiting
the sicke, and instructing from house to house, residing
amongst the people to whom they are sent, and using all care
and diligence by all wayes and meanes to win souIes unto
Christ.

10. That it is desired that no persons be required to receive
the Sacrament, further than their Light shall lead them unto.
Nor no person sent forth to preach and already placed in any
Parish within this Nation, be compelled to administer the
Sacrament to any but such as he shall approve of, as fit for
the same.

11. That a Law may be provided, that all persons whatso
ever within this Nation be required to attend the publicke
Preaching of the Gospel every Lords Day, in places commonly
called Churches, except such persons as through scruple of
Conscience do abstain from those assemblies.

12. That whereas divers persons are unsatisfied to come to
the publike places of hearing the Word, upon this Account,
that those places were Dedicated and consecrated: That the
Parliament will be pleased to declare that such places are
made use of, and continued, only for the better conveniency
of persons meeting for the publike Worship of God, and upon
no other consideration.

13. That all persons dissenting from the Doctrine and Way
of Worship owned by the State, or consenting thereunto and
yet not having advantage or opportunity of some of the publike
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mceting-places commonly called Churches, be required to
mcet (if they have any constant meetings) in places publikely
known, and to give notice to some Magistrate of such their
place of ordinary meetings.

14. That this Honourable Committee be desired to propose
to the Parliament, That such who do not receive but oppose
those principles of Christian Religion without acknowledge
ment whereof the Scriptures do dearly and plainly affirm that
Salvation is not to be obatined, as those formerly complained
01' by the Ministers; may not be suffered to preach or promul
gate anything in opposition unto such Principles.

15. And further, That the Parliament be humbly desired to
take some speedy and effectual course for the utter suppres
sing of that abominable Cheat of judiciall Astrology whereby
the minds of multitudes are corrupted, and turned aside from
depending upon the Providence of God, to put their trust in
the lyes of Men, and delusions of Sathan.

THE ADDITIONAL PROPOSITIONS
I. For supply of all Parishes in England with able, godly

and orthodox Ministers, it is humbly propounded:
1. That the Sheriffe of each County do speedily give

account to this, or some other Committee, of every respective
Parish within the said county that hath no Minister, and what
maintenance each of the said vacant Parishes have belonging
to them.

2. That each of the said Sheriffes doe also certifie to the
Committee the Names of such Ministers as have no Livings,
that reside in each County, and that so many of them as shall
be found able, godly and Orthodox, be placed in such vacant
Parishes as by the said Committee shall be thought fit.

3. That the further supply of those Parishes who shall yet
want Ministers, the Propositions from Mr Owen, and the rest
01' those Reverend Ministers be proceeded in.

11. For settling of right Constituted Churches, it is humbly
propounded:

1. That all present Churches that are gathered, and others
so soon as they shall be gathered, do signifie to the Committee
of the Universities, or elsewhere, whom they have chosen, or
shall choose for their Pastor; and that such and only such, be
declared right Constituted Churches, whose pastor shall be
approved by the said Committee to be able, godly and
orthodox.

2. That when any of the said Pastors dye, or leave them to
fake up some other call or imployment, they choose and
present another Pastor within six months, and to have one
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settled with them within twelve months, by approbation from
the said Committee, or to dissolve or disperse themselves into
other Churches.

3. That the Committee for the Universities, or whoever shall
be appointed, keep a catalogue of all right Constituted
Churches in all parts of England and the Pastors Names.

Ill. For preventing persons of corrupt judgements from
publishing dangerous Errours and Blasphemies in Assemblies
and meetings, it is humbly propounded:

1. That every Pastor of each right Constituted Church, give
under his hand a testimony to every individual member in
fellowship with him, that shall be approved by the Church to
be orthodox, and himselfe judged to be able to speake in
Assemblies and meetings.

2. That none presume under a penalty to speake in any
Assembly, or meetings, but Ministers of the Word, Members
of Churches, with such approbation as aforesaid, or which
shall freely be permitted by those whose proper place it is to
speake in the said Assemblies and meetings, except onely upon
liberty granted to propound, or desire their opinions, and
acquiesse without replied, or disturbance by disputes, except it
be meetings purposely for disputes.

3. That where Assemblies or meetings of people be kept up,
some person or persons, undertake to speak and manage the
same, who are either Ministers of the Word, have emission
from some right Constituted Church, or Certificate from two
or more, able, godly, .and orthodox Ministers of their suffi
ciency to speake, and soundnesse in the faith, except Masters
to their families, or Schoolmasters to their Schollers, or others,
to such as by their callings fall under their Government and
charge.

A second edition of the pamphlet came out in December
1652 in which, by way of explanation of 'the principles of the
Christian religion' mentioned in Proposal 14, fifteen articles of
faith were supplied. Without the belief of these principles, the
pamphlet stated, no one could obtain salvation. They were as
follows:

'1. That the Holy Scripture is that rule of knowing God and
living unto him, which whoso doth not believe, but betakes
himselfe to any other way of discovering truth and the minde
of God instead thereof, cannot be saved.

2. That there is a God who is the Creator, Governour, ant
Judge of the world.
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3. That this God who is the Creator is eternally distinct
rrum all the creatures in his being and b1essednesse.

4. That this God is one in three Persons or sllbsistences.
5. That Jesus Christ is the only Mediator betweene God

lIud man, without the knowledge of whom there is no sa1va
tion.

G. That this Jesus Christ is the true God.
7. That this Jesus Christ is also true Man.
X. That this Jesus Christ is God and Man in one Person.
9. That this Jesus Christ is our Redeemer, who by paying

11 Ransom, and bearing our sins hath made satisfaction for
(hem.

10. That this same Jesus Christ is he that was crucified at
Jerusalem and rose again and ascended into heaven.

Ll. That this same Jesus Christ being the only God and
Man in one Person remaines for ever a distinct Person from
;111 Saints and Angels notwithstanding their union and com
munion with him.

12. That all men by Nature are dead in trespasses and sins
llnd no man can be saved unlesse he be born again, repent, and
believe.

13. That we are justified and saved by Grace, and faith in
Jesus Christ and not by works.

14. That to continue in any known sinne upon what
pretence or principle soever is damnable.

IS. That God is to be worshipped according to his own will
llnd whosoever shall forsake and despise all the duties of his
worship cannot be saved.'

The Humble Proposals were discussed by the Parliament,
but as it was dissolved in 1653 by Cromwell it was unable to
implement them. They were also carefully studied by the
short-lived Barebones Parliament, but again they were never
put into operation. Thus it was left to Oliver Cromwell, now
the Lord Protector, to put them into operation with some
modification early in 1654. On 20th March a general Board,
whose members became known as the 'Triers', was set up for
Ihe approbation of public ministers. The ordinance named
Ihirty-eight persons as commissioners, who included John
()wen, and invested them with the power and responsibility of
judging the qualifications of persons who wished to be pre
sented to benefices. The commissioners were both clerical and
lay and represented Independent, Presbyterian and Baptist
opinion. The Board was empowered to judge the fitness of the
candidate for service in the parish rather than his qualifications
for ordination. Each person who presented himself before the
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Board (which normally met in London) had to provide three
testimonials from persons of known godliness, one of whom
had to be a minister of 'holy and good conversation'. In
general this Board conducted its examinations with impar
tiality and care and earned the praise even of men like Richard
Baxter, who looked upon the system as a compromise measure.
'To give them their due', wrote Baxter, 'they did abundance
of good to the Church so that though there were many of
them somewhat partial yet so great was the benefit above
the hurt, which they brought to the Church, that many
thousands of souls blest God for the faithful ministers whom
they let in, and grieved when the prelatists (between 1660 and
1662) afterward cast them out'.

On 28th August a second ordinance completed the adminis
trative structure of the Cromwellian settlement, by providing
for the supervision of the ministers at the county level through
the expulsion of those deemed unfit. Lay commissioners with
ministerial assistants were appointed for each county and em
powered to call for examination any preacher or schoolmaster
who was ignorant, scandalous, or negligent. Scandalous con
duct included such things as swearing, perjury, popish
opinions, adultery, the playing of cards or dice, profaning the
Sabbath or frequently using the Book of Common Prayer.
People who used the Prayer Book were considered to be
Royalists and possible opponents of the government at White
hall and all for which it stood.

Owen's plan for an Evangelical National Church as modified
and put into operation by the Lord Protector Cromwell only
existed for four or five years. The death of the Protector in
1658, the Presbyterian sympathies of his son Richard, who
succeeded him, and the restoration of the monarchy in 1660
made certain its collapse. Yet it stands in the past, recorded
in history books, as a monument to the concern of Owen and
his brethren for the progress of God's kingdom in the hearts
of their countrymen in every part of the nation. Individual
preference for one, uniform type of churchmanship or church
polity (and Owen was a decided Congregationalist) was sacri
ficed in order that godly, learned men of various persuations
could serve the needs of the people. Also, rather than waging
war on the tithe system and the division of the country into
parishes (which some left-wing Puritans did), and realising
that these things served a useful purpose for the time being,
he made use of them in order to reach the whole of the nation.
Let us learn from the example of John Owen and his brethren
and, putting concern for the kingdom of God and the propaga-



The Gospel Magazine 79

I ion of the Gospel as our first priority, not allow different
views of Church polity or even different interpretations of
Protestant theology to divide us as Evangelicals. 'Seek first
iod's kingdom and His righteousness and all other things

Hhall be added unto you.'

Deny God's right to CHOOSE whom He will and you deny
/lis right to SAVE whom He will. Deny His right to save
whom He will and you deny that salvation is of grace.
-HORATIUS BONAR.

There are certain freedoms which belong to one as a child
of God and these should not be infringed upon by either pope
)r prelate, for neither of these is God. They have no right to
throw themselves between God and His children.-CARL
KETCHERSIDE.
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Doctrinal Definitions
THE ATONING WORK OF OUR LORD JESUS CHRIST.

V.

P. TUCKER
We shall look at what the Bible has to tell us concerning the

Blood of Christ. The atonement is the predominant thesis of
the Bible and is vitally associated with the shedding of blood.
'Without the shedding of blood, there is no remission of sins.'
See also Lev. 17 : 11. The blood is the major term used in the
New Testament to describe the atoning work of the Lord
Jesus Christ. The expression 'the blood' is used particularly
in passages which speak of the 'efficacy' of the atonement.
Passages that speak of the amazing power and ability of the
atonement are particularly linked with the blood of Christ.
See Rom. 5 : 9. Paul is here speaking of something that has
been accomplished; something which is beyond any peradven
ture. We are accounted righteous; we are accepted before
God; we are vindicated and received on the basis of 'the
blood'. Col. 1 : 14, 20; Heb. 9 : 13, and 11. My standing
before God, my justification is through blood. I was purchased
from the slave-market of sin; redemption is through blood.
My reconciliation to God is through blood. The cleansing of
my conscience is through blood, and the guarantee of my
eternal security is through the blood of Jesus Christ.

There are many who do not like this doctrine of the blood.
They like the Lord Jesus set before them as the Teacher or as
the Example, but when we come to this fundamental doctrine
of the blood of Christ, then somehow they recoil against it
with a carnal mind, that is enmity against God. This doctrine
has not been replaced even though some men may repudiate
it. This is the very core and kernel of the Gospel. It is the
very essense of our faith. No theory of atonement is necessary
for a man's salvation but the blood of Christ is necessary. I
am concerned about the fact, and the fact is, that it is the blood
that maketh an atonement for the soul! Every type of Biblical
evangelism speaks of our salvation by the Blood of Christ. It
was Bishop Ryle, of Liverpool, who, when addressing his
ordinands, would say again and again, 'Gentlemen, make
much of the blood'. In what way is this term used in the New
Testament.

1. We find that the term'blood' is used first of all in a literal
and physical sense. That is, sometimes it is definitely referred



The Gospel Magazine 81

10 the red fluid coursing and circulating through the arteries
IIl1d veins of our bodies, the physical liquid of blood. See
I,uke 13 : 1 and John 19: 34.

11. But this term 'blood' is used predominantly in another
,1'('IISe in the New Testament. It is used in a 'metaphorical' and
'symbolical' sense. It is used to describe the 'taking of a per
Non's life' or 'the forfeiting of that life' or 'the laying down of
Ihat life'. It is used of those who are chargeable of the death
0" another. Compare Judas: '1 have sinned in that 1 have
hl:trayed innocent blood'. He felt himself directly responsible
for what was going to happen to Jesus Christ. Also Pilate: '1
11111 innocent of the blood of this Just Man'. Now there was
not any literal blood on his hands, and yet in a 'metaphorical'
scnse, he was saying '1 am absolving myself of all responsi
bility for the death of this man'. And you remember how those
who were present cried out, 'His blood be upon us, and upon
our children'. Now they aid not say that they wanted Christ's
blood literally to be poured upon them. What they said was,
'We take all responsibility for His death'. Our Lord Himself
uses this term in that way. John 6 : 53, 'For my flesh is meat
illdeed-it is true meat, and My blood is drink indeed-it is
true drink'. It is quite obvious that our Lord did not mean
that literally. It was forbidden for any Jew to partake of meat
that had blood in it, nor was he to drink any blood, and our
I.ord did not come to destroy the law but to fulfil it. So our
I.ord was not arguing in any cannibalistic sense. He says in
vcrse 61, '1 am not speaking literally. It has a spiritual signifi
l:a nce, a spiritual meaning'. When a person partakes of food,
he appropriates that food and assimilates it. What our Lord
is saying there is that no man or woman can be converted
unless that person appropriates to himself all the benefits of
the Saviour's atoning work.

We get it again metaphorically in Rev. 7 : 14. It is not that
Iheir robes literally were washed in blood. It is rather that
Ihcy have been cleansed, they have been purified, they have
hl:en justified through the merits of the atoning death of the
I,ord Jesus Christ. 1 want you to notice three major themes
l'lmcerning the 'blood of Christ'.

(I) His blood is the blood of the God-Man. Now in this
l'onnection we turn back to a practical statement in Lev.
17 : 11. That is one of the key verses in relation to the atone
llIent found in Scripture that 'the life of the flesh is in the
hlood'. Dr. Beattie has pointed out 'that it was not until 1615
Ihat jt was scientifically demonstrated that the blood circulates
Ihrough the body-cleansing, bringing potency and vitality'.
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And yet right from the beginning the Bible has proved to be
accurate in its scientific statements in this matter. The Bible
recognises that life is somehow in a mysterious way locked up
in blood. 'The life of the flesh is in the blood.' Now that
statement points to the thought that the value of the blood is
determined by the character of the life. The blood of a sheep
represents the life of a sheep-its value. But the life of a man
is far more valuable than the life of a sheep. And the blood
of a man represents the life of a man. Then we come to think
of the blood of Jesus Christ. How infinitely valuable it is
because it represents the life of the God-Man. Indeed, the
Apostle Paul, in Acts 20 : 28, uses a great statement. Now
there the blood of Christ is spoken of as the blood of God.
Turn to 1 Pet. 1 : 18-19. There we have the everlasting Son
in the bosom of the Father, fore-ordained before the founda
tion of the world but 'manifest in these last times for you'
(verse 20). There we have His Incarnation-the God-Man.
And His blood, because of the character of Him who possesses
it, 'the precious blood of Christ', not simply because it is
precious to those of us who have been redeemed, but primarily
because it is precious to God who gave His Son to be the
Redeemer. Notice the standard: 'Corruptible things such as
silver and gold'. Humanly speaking, silver and gold are among
the most incorruptible and the most imperishable things. On
the other hand, what is more corruptible than blood? And yet
Peter seems to reverse these concepts. Ah! you see, this
blood is no ordinary blood. This blood is the blood of the
God-Man, and that is why it is incorruptible.

(2) His blood is sacrificial blood. Our Lord's death is
regarded by the New Testament writers as the anti-type of all
the Old Testament types. He is the one sacrifice for sin. It is
commonly held among the many modern theologians that the
blood of Christ means nothing more than the life of Christ
yielded. Dr. Micklem says, 'The blood of the victim is the life
that has passed through death. When therefore we say that we
are saved by the blood of Christ, we are ascribing our salva
tion not to the death of Christ, nor to some mysterious trans
action on Calvary, but to the life of Christ that it may be
transformed'. The aim is to make it possible for the life to be
presented as an offering to the Deity. Now this teaching has
a fateful flaw in it If you bring together in the Old Testament
the references concerning the blood which are of major im
portance, you will find that on no less than three occasions it
is expressly said that 'the life of the flesh is in the blood'. In
other words, there is no life in the blood itself when you
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Isolate the blood from the flesh. You cannot isolate the life of
11 person by drawing off the person's blood. The person's
blood does not consciously persistently continue the life of that
person. When that blood is shed, far from that life persisting,
Ihe life is laid down, the life is slain, the life is cut off. The
reat message of the atonement is, not that through the cross

0111' Lord's life was released in order that He might present
11 is life to the Father, but that through the cross and through
(he shedding of the blood, the Lord Jesus sacrificed His life,
lIe laid down His life, He gave His life a ransom for many.
'ol11pare the Passover. The blood upon the door post did not

represent the life of the lamb offered to God, but rather the
death of a substitute. Sin brings death. And the message of
Ihe cross is that the judgment that should descend upon me,
[he sinner, has been meted to the Lord Jesus Christ. It is not
lhe offering of a life, it is the laying down of a life, in a violent
death, and by the shedding of the blood making expiation and
IIl0nement for sin, so that God can forgive the sinner on a
righteous basis, because sin has been punished and put away
1'01' ever.

(3) His blood is covenant blood. See Matt. 26 : 28. Heb,
() : 15, 20; 13 : 20. This blood of Christ's is covenant blood.
All who recognise they are sinners, and turn to their Surety, to
Iheir great Mediator, who has procured and ratified this
;ovenant in His blood, can know what it is to have their sins
l'OJ'given and to receive this new nature and to be in everlasting
covenant with God, so that nothing can separate them from
the love of God which is in Christ Jesus our Lord.
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IT IS TIME TO SEEK
THE LORD

H. M. CARSON

A sermon preached in Hamilton Road Baptist
Church, Bangor, on Sunday, 14th January,

1968.

'Sow to yourselves in righeousness, reap in mercy; break up
your fallow ground: for it is time to seek the Lord, till he come
and rain righteousness upon you.'

Hosea 10: 12.

'It is time to seek the Lord.' 'Behold now is the accepted
time, now is the day of salvation.' Both in the Old Testament
and in the New Testament you get this same note of urgency.
The matters that are being considered by the Biblical writers,
the themes which they are bringing before us, are not some
theories which we may consider in some detached fashion.
They are issues which concern our lives. They are issues which
concern what lies beyond the grave, and the writers bring these
truths before us in order that they might stir us and move us
to respond. Certainly this prophecy of Hosea is one with this
undercurrent of urgency and earnestness running throughout.
'It is time,' says Hosea as he speaks to the nation, 'it is time
to seek the Lord.'

He was using a word that would be familiar to them, a word
that is constantly being used in the Bible-'seeking' or
'searching' for God. Now you seek or search for something or
someone who is not immediately at hand. If something is
beside you in the house, you do not search for it, you
lay your hand on it straight away. It is when there is un
certainty, when the thing is not there, that you search for it.
The same thing is true with the children. If you want them
to take them out with you, you simply call them and go with
them; but if one is not there, well, you have to search, and
sometimes you have to do quite a bit of searching and calling
before you find that particular one to take him out with you.
We are called to seek the Lord, to search for God.

Why are we called to seek the Lord? Surely God is at hand?
Surely God is always available? I fear there are so many
people who seem to think in these terms. They seem to
imagine you can live your life for yourself, and that God is
always available, simply to be beckoned in times of emer-
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gCllcy; when things go wrong then you can turn to Him. The
type of person who says his prayers when illness comes into
(Iw home, who says his. prayers when things become slightly
disordered, seems to imagine that God is there just waiting
to be summoned. But this is simply not so. The God of
Sl:ripture is not like some docile neighbour whom you call
when you happen to need something. This is God Almighty.
This is the God who is above and beyond this world which He
has created. The whole picture that you get in the Bible is of
the God of majesty and power and glory; the God of unutter
uble righteousness, the God of blazing holiness, the God of
perfect purity.

When you find these Biblical writers coming to God, there
is nothing glib about them; they do not imagine they can
drift carelessly into God's presence. The God to whom they
come is the God whom they must approach with reverence
llnd godly fear because He is their Creator, He has made
them, and He is the eternal Judge before whom they must
stand. You remember the Old Testament prophet Isaiah, and
the familiar story of that day he went into the temple to
worship when he had the vision that absolutely overwhelmed
him, he had a vision of God. The vision was of the King, an
Almighty King whose train filled the temple. Around Him
were the hosts of heaven; and the angels veiled their faces,
for they could not look upon such holiness, they could not
gaze upon God. And as they veil their faces and bow in
worship, they cry one to another, 'Holy, holy, holy, is the Lord
of Hosts, the whole earth is full of His glory.' No wonder that
Isaiah was overwhelmed. He realised something of the great
ness and the majesty of the God with whom he had to do.
And we have only begun to think aright about spiritual
matters when we realise that this God is God Almighty, this
is the King of kings and Lord of lords; this is the One who sits
1I pon the Throne of the universe, the One from whom we
derive our very life and being, the One to whom we are utterly
in debt for everything. If we are to come to Him, we must seek
the Lord because He is our Creator and at best we are simply
l:reatures of the dust.

But there is another reason why we have to seek Him, and
la search for Him, and that is because a wedge has been
driven between God and us, a wedge that has separated us,
und that wedge is sin. You find it in the opening chapters of
Genesis. God made man in His image. God made man that
man might have fellowship with his Creator, that man might
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walk in communion with his God. But man went his own way.
Adam disobeyed the plain command of God. He turned aside
and as a result there was this gulf between man and God. God
has been alienated by our sin. So He is not the friendly deity
waiting to be called in just when we need Him. He is the God
whose 'wrath is revealed from heaven against all ungodliness
and unrighteousness of men'. He is the God whose word of
condemnation is spoken of again and again in the pages of
Scripture. If we are to come to this God, we must seek Him,
seek Him with a realisation of what it means to come to such
a holy God. 'Our God,' says the epistle to the Hebrews, 'is a
consuming fire.' There is a blaze there which by ourselves we
dare not approach or we would be consumed. And yet this
God says, 'Seek ye my face.' He calls us to seek Him and this
is the wonderful thing about the God who has revealed Him
self in Scripture. He is the One who reigns on high, He is the
holy God, He is the Judge who has been offended by our sin,
and yet He is the God who says, 'Come'. He is the God who
in the lips of His own beloved Son the Lord Jesus Christ,
says, 'Come unto me all ye that labour and are heavy laden
and I will give you rest.' He is the God who makes open the
way of approach so that while on the one side we dare not
go near Him, we dare not approach Him, on the other side He
has opened the way, He has made available to us a path by
which we might approach His holy presence, and a way
whereby we might call Him our heavenly Father.

And Hosea is saying, 'It is time thus to respond.' 'It is
time to seek the Lord.' This man Hosea preached out of his
own heart, out of his own experience. He was a man who had
known bitterness in his own life-I suppose the greatest bit
terness that any man can possibly taste, the bitterness of an
unfaithful wife. Hosea knew that Gamer had been unfaithful
to him; he knew that two of the children were not his children,
and you find him going through desperate agony, the anguish
of knowing that his own wife was no longer faithful to him.
But as Hosea reflected upon this, and as the sheer agony of
soul gripped him, he began to understand in a new way how
sin looked to God. Unfaithfulness-that is what it was.
Unfaithfulness which brings this terrible distress and agony
in its train-that is how God viewed sin. So when you hear in
this book Hosea pleading with his wife, remonstrating with
her, you hear the echoes of God Himself remonstrating with
men and women as He speaks about their sin.

There is an essential ingratitude about sin. This is the thing
which appears in this book. Hosea had given this woman his
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love and in return she had given him unfaithfulness, and
Ilosea is saying, 'God has poured His love upon men and
women and instead of an answering affection which you might
)xpect, you find the ingratitude of disobedience and rebellion.'
That is how it was in the Garden of Eden. God had lavished
hlcssings upon this couple whom He had created. He had
provided them a perfect situation. He had given them every
Ihing that they needed, there was no lack at all. One would
ha ve expected from them a glad and willing response-this is
our Creator, He has done everything for us, we must love Him
with all our heart. That is why sin in the Garden of Eden is
sl.:cn in all its black ugliness. The ingratitude of it all-a man
IInd a woman turning their back upon the God who has made
Ihem; a man and a woman forgetting the bounty and the
bcnefits which God has so freely bestowed upon them. But
sin is always like that. Sin always has this ugly aspect. Sin is
cssentially ingratitude, for everyone of us owe everything to
,od our Creator. He is the One who has made us. Our very

life we owe to His creative power. All that we enjoy in this life
wc owe to His bounty. It is He who has put us in this world. It
is He who has given us the health and strength we enjoy. It is
Ilis providence which has brought us to this hour. There is
llIany a one who has died in early years but God has sus
tained and preserved and protected us. There are many who
have been born in miserable situations and they have lived
Iheir lives in unhappiness but God has providentially arranged
(hat we have found ourselves in our particular situation. Yet
wc have turned our backs so often upon Him; we have gone
our own way, we have disobeyed.

Listen to Hosea in this book as he speaks to Gomer his wife.
There is passion here, there is anguish here, there is indigna
lion-how can she possibly act like this? Here is a man who
loves her, here is a man who would do anything for her, but
lastead she goes with someone else. And here is the passionate
ladignation of God Almighty, the God who has made us, the
(,od who has cared for us, watched over us,· provided for us,
IllId He turns and He speaks to us in somewhat of the tones
Ihat the Lord spoke to Jerusalem, '0 Jerusalem, Jerusalem,
Ihou that killest the prophets and stonest them that are sent
IIlIto thee; how often would I have gathered thee as a hen doth
glllher her brood under her wings, and ye would not.' And
(lod comes to remonstrate with us, to speak to us of the in
.rlllitude involved in our disobedience and to call us back to
11 imself.
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But you see there is another element in this book. Hosea
might well have reacted with bitterness, he might well have
washed his hands completely of this woman. She had failed
him, failed him lamentably; she was unfaithful. He might well
have said, 'That is the end, I cannot possibly have anything
more to do with her'; and in a very real sense he would have
been justified. But instead of that he pleads with her to come
back. He wants her back in his home, he wants her back in
her rightful place. He wants her to turn her back on those who
would lead her further and further astray. He pleads with her,
and in the pleading of Hosea, you hear the pleading of God
Himself. The amazing thing is that God should plead with men.
God, Almighty God, dealing with creatures such as we are,
and yet He condescends to reason with us and to plead with
us; 'Come now, let us reason together,' saith the Lord,
'though your sins be as scarlet, they shall be as white as snow,
though they be red like crimson, they shall be as wool.' Or
listen to the pleading words of another Old Testament pro
phet, Ezekiel; 'Turn ye, turn ye' says God, 'for why will ye
die, 0 house of IsraelT And in the agony of Hosea, in his
pleading with Gamer, in his insistent appeal that she should
come back to him, you hear God pleading with men and
women.

This is not the god of some people's thinking, a cold, im
passive deity, a god with no feeling or concern. This is the
God who yearns over men and women, the God who loves
them. This is the God whose love is seen supremely at Calvary
where God so loved the world with this intense love that He
went to the extremity of giving His only begotten Son to the
death of the Cross that we might be forgiven, that we might
be reconciled to God. So Hosea says, 'It is time to seek the
Lord.' It was time for Gamer to come back to him. She had
been unfaithful too long. The sorry consequences of her un
faithfulness were all too evident. He says, 'It is time for her to
come back to me.' And God says, 'It is time-time for you to
seek my face. It is time for you to return unto me, to come
back from sin, and to come back to the living God.' Hosea
was speaking particularly to the backslider. I read this evening
the final chapter of his prophecy and in it there is a word from
the Lord, 'I will heal their backsliding, I will love them freely.'
It is a word which is really God's response to the appeal of
Hosea; 'Come,' he says, 'and let us return unto the Lord';
because this is the God who delights to welcome the back
slider, delights to welcome the one who comes back in peni
tence to seek God's face.
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So Hosea says, 'It is time to seek the Lord.' It is time
this is an urgent matter. We must deal with this matter, not at
Sllme indefinite date in the future, but now! Why is it so
urgent? Why are spiritual issues always urgent business? I say,
hecause sin has a degenerative effect. It is rather like a wasting
disease. Sin, if it is persisted in, continues to exercise a
haneful influence upon us. Sin deadens a man. Sin makes a
man deaf to the Word of God. Sin makes a man blind to God's
truth. Sin so dulls his understanding that he cannot grasp the
word which God would speak to him. Sin so deadens his heart
that he is no longer stirred and moved. It may be there was a
lime when the Word of God thrilled his heart, there was a
Iime when the gospel evoked an echo from within, but now
hc is dead and insensitive because sin has that deadening
·ffect.

Not only that, but sin has a sorry way of not only destroying
Ihe man himself but, through his agency, of destroying others.
Irow many there are who have come to Christ and they have
found in Him a wonderful Saviour. But they look back with
hitter regret, a regret they can never shake off, because they
rcmember this one and that one whom they influenced, and the
effects still live on, for those they influenced are now com
pletely uninterested in the gospel. And there are Christians
who can look back with bitterness of heart and remember a
time of backsliding, and they have that same anguish, because
when they drifted away from the Lord they drifted into com
pany with others, and those others were adversely influenced
hy what they were. The very fact that once they had pro
fcssed to be Christians had had an even more devastating
effect as far as those friends were concerned, because here
were men perhaps who had had the gospel but here was what
the gospel seemed to do for you-it seemed to produce a
spasm of enthusiasm and for a time you were numbered as a
disciple and then you drifted away. And as a result those who
were beginning to be interested felt that the whole thing was
~mpty and meaningless; and I say, there is many a man who
after a time of backsliding has come back to the Lord, but
Ill) looks back with anguish, and in fact he may still know
Ihc people who now completely reject the whole thing because
of his past failure. That is why it is time to seek the Lord as
I'nr as the backslider is concerned. That is why it is a matter
of' urgency. Is he going to continue in this fashion, drifting on
und on and influencing men and women in the wrong way,
virtually preaching them a constant sermon that the whole
thing is empty and meaningless. when he ought to be pointing



90 The Gospel Magazine

them towards Christ and towards heaven? It is time for the
baskslider to return. It is time for him to seek the Lord.

There are further reasons for this urgency. God's Spirit can
not be manipulated at our whim and fancy. God is not at our
behest, to be summoned just when we want. God's Spirit may
be grieved, God's Spirit may be quenched. God may cease to
speak to a man and a man may be left in a sorry condition of
spiritual deadness, away from God, with no voice sounding in
his ear. That is why it is an urgent matter that when the word
comes a man should respond to it. Another factor, a factor
to which we must constantly refer, is that none of us has an
indefinite lease upon life. Not one of us knows how long we
shall be in this life. Not one of us knows how many further
opportunities we shall have to meet together. I have no
guarantee that I shall ever preach again from this pulpit. You
have no guarantee that you will ever again sit in this building
to hear this Word. Just recently I was asked to go and see
someone in hospital. I had only one visit, one opportunity to
read and pray, because that person was taken. Life is a very
temporary thing and I can never say to a congregation, 'Well
these are important matters and perhaps you may consider
them, and later on perhaps you may come to a certain decision
concerning them.' I have got to say, 'Now is the accepted time,
now is the day of salvation.'

Richard Baxter, the great Puritan preacher of Kidder
minster in the seventeenth century, used to say that he
preached as 'a dying man to dying men'. He knew that his
tenure of life was a temporary one. He never knew when his
voice would be silenced, when he would no longer have the
opportunity to preach, and he knew that those who listened
to him would likewise cease to hear. There would come a day,
and perhaps it would come far more Quickly than some of
them realised, when no longer would this insistent word be
sounding in their ears. That is why I say, 'It is time, time
to seek the Lord.' Time passes. Each year, as it dawns, is a
reminder to us that at best we are only here for a brief
moment. Some may make three score years and ten, some may
make a few years longer, but we are still only temporary
travellers, we are only here for a time. That is why, because of
this fact of death, this is a matter of urgency.

It is time to seek His face-and supremely because we are
dealing with God Almighty. It was time for Gomer to return,
not simply because the way of life in which she was involved
was an utterly miserable one, miserable for herself because
she was doubtless tasting that the way of the transgressor is
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hllrd. The path of impurity and immorality which Gamer was
treading may have seemed superficially attractive but anyone
who walks that path knows that it brings ultimately misery of
IIOLd. But it was not a case of-Return Gamer, because the
way you are treading is such a wretched way, such a foul way,
IIl1d it will end in misery. It was-Return Gamer, because
your husband wants you back, and every step you take in this
Imllloral direction is breaking his heart. That is why the back
slider is called to return. That is why God warns, remonstrates
IIIllI appeals, because the sin of the backslider is a constant
nll'cnce against God Himself. There is distress and grief in
heaven over the sinner who wanders. That is why, in Christ's
own words, 'There is joy in the presence of the angels of God
ovcr one sinner that repents.' One can only visualise what it
would have meant to Hosea had she come back-the thrill of
It. the joy of it, the wonder of reconciliation that she was back
home, and we can only but dimly grasp the joy, the over
whelming joy in the presence of God when a man or a woman
lind their way back.

So I come this evening with a word that I trust rings out as
11 word of urgency. 'It is time to seek the Lord.' Some of you
do not yet know Christ. You come here Sunday by Sunday.
Some of you come because you have a family link with this
:hurch. You know this gospel, know it as well as I do, and
yet it has been just a matter of routine, week by week. I ask
you, in Christ's name, how long is this to go on? Are you to
;ontinue without really closing with God's offer of mercy?
Do you think that God is going to wait indefinitely? 'My Spirit
will not always strive with man.' A man can settle down to
the condition where he quite enjoys the preaching of the gospel
hut it makes no impact upon his conscience, and he can con
tinue right through life. He can live and die within the fringe
or the church of Christ and yet never come to know the
Sit viour. And to any such I would say tonight with all the
III rnestness I can command, 'It is time to seek the Lord.'
There is no time for trifling in this matter. Life is uncertain,
dcath is sure, judgment is a solemn reality. I plead with you,
"n Christ's name, be ye reconciled to God.'

And the backslider-how often he is to be found in a service
like this. He may not be obviously a backslider. He may still
be numbered amongst God's people. He may even sing the
/lOllgs of Zion as if he enjoyed singing them, indeed he may get
11 certain enjoyment from them, and yet he knows very well
Ihllt in his heart he is very far away. I meet folk and they
loll me, 'Yes, I came to the Lord ten years ago or twenty years
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ago. I was talking to someone just recently like that but for
years the Scriptures were closed, no reality there at all, and
God says, 'It is time for the backslider to return.' What an
ending to an evening service this would be if there was a back
slider in this congregation and God is speaking tonight,
speaking to the conscience, speaking to the heart, speaking
with the anguish of Hosea; calling, appealing, as Hosea did to
Gomer, to come back. Here is his word, '0 Israel, let us return
unto the Lord.'

Are you not sure how to come back? Are you wondering
how you can face the God who saved you and whose grace
you have so much neglected? 0 come back, for He is a God
of mercy. This Christ delights to welcome sinful men. His
blood was spilt at Calvary that there might be cleansing.
When the prodigal came back from the far country there was
no word of rebuke, there was rather a ready welcome. I would
say therefore tonight, 'Seek ye the Lord while He may be
found; call ye upon Him while He is near. Let the wicked
forsake his way and the unrighteous man his thoughts and
let him return unto the Lord, and He will have mercy upon
him, and to our God for He will abundantly pardon.' May
the Lord so speak to us tonight and bring home to us the
urgency of the day and hour in which we are, that we might
turn and seek Him, for they that seek Him have the assurance
of Christ's own words, that they shall truly find.
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Lives ofBritish Reformers
John Bradford

s. M. HOUGHTON

Lt would be an interesting study for readers to make a list
or the counties in Britain from which our Protestant Reform
Cl'S have come. They would then find that most parts of the
kingdom are well represented. So far, in our monthly articles,
men from Norfolk, Gloucestershire, and Yorkshire have
:Illimed our attention. We now give Lancashire its due by
;onsidering the life and work of John Bradford, who was born
III or near the city of Manchester, and who is, perhaps, the
noblest of its sons.

At the Grammar School in Manchester, Bradford received a
nod education, and he became so proficient in Latin and

Ilrithmetic that at a later period of his life he entered the
service of Sir John Harrington, who himself served King
Ifenry VIII in the offices of Paymaster of the Army and
'rreasurer of the King's Camps and Buildings. It so happened
that, just as the Lord prospered Joseph in the house of
Potiphar, so He prospered Bradford, for his master put every
thing in his hands, and trusted him with the greater part of his
public and private business. Unhappily, however, Sir John
Ifarrington was guilty of putting to his own use a sum of
money which really belonged to the King, a wrong doing
which was known to Bradford, who, after his call by grace,
could not rest until the money had been replaced in the royal
treasury, even though he himself had had no share in the theft,
beyond being a silent witness of it.

We know with some exactness the time when Bradford was
laid hold of by the almighty grace of God. It was in the year
1547, shortly after the death of Henry VIII, and the accession
to the throne of the youthful Edward VI, when our Reformer
was about thirty-eight years old. It happened 'on this wise'.
Bradford had resolved to study law, and he entered the Inner
Temple in London for that purpose. There he met another
student, Thomas Sampson by name, who was the instrument
nsed by God for bringing Bradford into the light and liberty
of the Gospel. 'God,' said Sampson, 'touched his heart,' and
in a short time, he sold all his chains, rings, brooches, and
jewels of gold, which before he had been accustomed to wear,
Ilnd bestowed the money upon poor Christians of his acquain
lance. Not long afterwards he felt himself called to the work
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of preaching the Gospel, and laying aside his law books, he
went to the University of Cambridge to receive instruction
from certain able and godly teachers and to study the Word
of God. Yet he had such a keen sense of his own weakness
and need and utter unworthiness, that he hesitated long before
undertaking the work of ministering to others in spiritual
things. Martin Bucer, a famous German scholar at Cambridge,
used oftentimes to urge him by saying, 'If thou have not fine
manchet-bread, yet give the poor people barley-bread or what
soever else the Lord hath committed unto thee.' Accordingly
Bradford began to preach publicly, and he was shortly appoin
ted one of the six chaplains of Edward VI, whose duty it was
to travel throughout the kingdom, carrying even to its remotest
corners, the great truths of the Word of God. Lancashire and
Cheshire were the counties where Bradford chiefly laboured.
'Sharply,' says one, 'did he open and reprove sin; sweetly did
he preach Christ crucified;' and God greatly blessed his
testimony.

For three years only did Bradford exercise this ministry, for
when Queen Mary came to the throne, he was arrested, and
together with a Dr. Sandys imprisoned in the Tower of Lon
don. But even in prison the Lord made use of him.

It was when Paul and Silas were thrust into an inner dun
geon that the Philippian jailor was converted unto God, and
now it pleased God to call the jailor of Bradford and Sandys
to a knowledge of His truth. The following is what John Foxe,
in the Book of Martyrs, tells us about it. 'One John Bowler
was their keeper, a very perverse Papist: yet, by often per
suading of him (for he would give ear), and by gentle using of
him, at the length he began to mislike Popery, and to favour
the gospel, and was so persuaded in true religion that on a
Sunday, when they had mass in the (Catholic) Chapel, he
bringeth up a service book, a manchet (the bread) and a glass
of wine; and there Dr. Sandys ministered the Communion to
Bradford and to Bowler. Thus Bowler was their son begotten
in bonds.'

During a part of his imprisonment Bradford shared a dun
geon with Cranmer, Ridley, and Latimer, and for several
weeks these men of God were privileged to have sweet fellow
ship together, to their great joy and c9mfort, and to read over
the New Testament 'with great deliberation and painful study'.
The latter part of Bradford's imprisonment was rendered less
trying because he was allowed by his keeper to preach once or
twice a day to those who came to him in the prison, and
occasionally he was privileged to pay hurried visits to sick
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friends in the city. At length, however, the Roman Catholic
hishops, despairing of getting him to recant, passed sentence
or condemnation upon him early in 1555, and gave command
to have him burned at Manchester. Afterwards they thought
It better not to have him taken to his birth-place where he had
!lIuny friends, and fixed upon Smithfield, London, as the place
j'or his martyrdom. What follows is best told in Foxe's own
Iraphic words.

'rn the afternoon the keeper's wife came up (to his cham
hL:r), as one half amazed, and seeming much troubled, being
Itll110st windless, said: "0 Master Bradford, I come to bring
you heavy news." "What is that?" said he. Quoth she, "To
llIorrow you must be burned, and your chain is now a-buying,
IIl1d soon you must go to Newgate." With that Master Brad
ford put off his cap, and lifting up his eyes to heaven said, "I
thank God for it; I have looked for the same a long time, and
therefore it cometh not now to me suddenly, but as a thing
waited for every day and hour; the Lord make me worthy
thereof.! ... When he (put on) t~e clean shirt that was made
for his burning he made such a prayer of the wedding garment
that some of those who were present were in such great
udl11iration that their eyes were as thoroughly occupied in
looking on him, as their ears gave place to hear his prayer. At
his departure out of his chamber he gave exhortation to every
~ervant and officer in the house to fear and serve God,
:ontinually labouring to eschew all manner of evil. That done
he turned him to the wall and prayed vehemently, that his
word might not be spoken in vain, but that the Lord would
work the same in them effectually, for His Christ's sake. Then
being beneath in the court all the prisoners cried out to him,
lInd bid him farewell, as the rest of the house had done before
with weeping tears.

'The time they carried him to Newgate was, about eleven or
twelve o'clock at night, when it was thought none would be
stirring abroad; and yet, contrary to expectations ... was
there a great multitude of people that came to see him, which
Illost gently bade him farewell, praying for him with most
lamentable and pitiful tears; and he again as gently bade them
rarewell, praying most heartily for them and their welfare.

'A great noise there was over night about the city, that
Bradford should be burnt the next day in Smithfield, by four
of the clock in the morning, before it should be greatly known
(0 any ... But at the said hour, there was in Smithfield, a great
multitude of men and women ... But it was nine o'clock
bcEore Bradford was brought into Smithfield ... together with
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a great company of weaponed men, as like was not seen at any
man's burning. Bradford then, being come to the place, fell
flat to the ground, secretly making his prayers to Almighty
God.' Thus he prayed for almost an hour. 'Then one of the.
sheriffs said to Master Bradford, "Arise, and make an end, for
the press of the people is great". At that word Master Brad
ford took a faggot in his hand, and kissed it, and so likewise
the stake. Then, holding up his hands and casting his counten
ance up to heaven, he said thus, "0 England! England! repent
thee of thy sins! repent thee of thy sins! Beware of idolatry,
beware of false anti-christs; take heed they do not deceive
you!" Then turning his head unto a young man that suffered
with him, he said, "Be of good comfort, brother; for we shall
have a merry supper with the Lord this night", and so spake
no more words that any man might hear, but embracing the
reeds said thus: 'STRAIT IS THE WAY, AND NARROW IS THE

GATE, THAT LEADETH TO ETERNAL SALVATION, AND FEW THERE

BE THAT FIND IT".' 'He endured the flame', says one, 'like a
fresh gale of wind on a hot summer's day, confirming by his
death the truth of that doctrine he had so diligently and power
fully preached during his life.'

Thus lived and died one of whom the world was not worthy.
May it be ours to lay his testimony to heart, and to remember
the words of Isaac Watts:

'Shall I be wafted to the skies,
On flowery beds of ease,

While others fought to win the prize,
And sailed through bloody seas?'


