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'Jesus Christ is the propitiation for our sins' (l John 2 : 2).
Last Sunday I was endeavouring to share with you what I

understood to be the meaning of propitiation, a sacrificial
offering whereby the judgment and the offended justice of God
was satisfied that men might be pardoned. Now this evening
I want to come back to this verse in order to try and meet
some of the objections and difficulties that people raise. Diffi·
culties, of course, are of different kinds. There are people who
raise difficulties, not really because they have problems, but
because they do not want to face the moral implications of the
message of the gospel. That is why there are people who. when
you begin to probe them and when you begin to get close to
them with the gospel, want to discuss this and that; they want
to discuss the fate of the heathen; they want to consider with
you predestination or baptism or denominations or anything
under the sun; and very often it is not really that they have a
problem but that they do not want to receive the gospel. The
difficulty so-called is merely an escape route to avoid facing
the demands of the Lord Jesus Christ.

But there are others who have genuine difficulties, real prob
lems. A man may have problems because he has had contact
with the other type of individual who may be quite voluble
and able to put his position very persuasively. and as a result
he finds himself perplexed. It may be he is someone who is
wanting to become a Christian, who really has been stirred by
the gospel and is feeling his way towards faith in Christ, and
yet there are real problems and real difficulties. Or it may be
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that he is a Christian, a young Christian-not necessarily
young in years but young in faith. and he has met people who
have outlined these difficulties concerning the central teaching
of the gospel, and again he is perplexed. So I felt that this
evening it would be profitable for us to look at some of the
difficulties which are often marshalled. the arguments which
are produced when this gospel is presented. when there is this
Biblical stress upon the blood of Christ. the shedding of
Christ's blood, and the cleansing which is ours through that
blood. Well. how do men react? Here are some of the objec
tions and we want to look at them this evening.

There are some who say that this is altogether a relic of
paganism; the whole idea. they will say. is barbaric and primi
tive. They would take you back to the Old Testament and say
that this is very remote surely from our conception of a pure
religion. Go back to the Book of Leviticus. go back to the
scene in the temple-was it not like a slaughter house? Here
are priests. here are people bringing sheep and oxen and
pigeons and they are being slaughtered. and the blood is being
spilt on the altar; the whole thing reeks of death and slaughter
and blood. Is this, they would ask. the way that a man comes
to God? Calvary. yes; we can understand the Cross if you tell
us that it was an innocent man dying because of the wicked
ness of his enemies. but to tell us that God desired that death
and bloodshedding-well, they would say, surely this is primi
tive, surely this is pagan. After all, we look back in our own
history and there is a shudder. I am sure, when we remember
how people delighted two or three centuries ago in a public
execution. Go back to some of the scenes in the 18th century
and one recoils from the spectacle of the crowds gathering
when men were being executed. We instinctively feel that there
was something ugly and horrible about it and that people
should take a delight in such a spectacle is just beyond our
comprehension. Well. the objector will say that Calvary was
an execution. It was the public execution of someone who was
condemned, admittedly innocently, but none the less con
demned, and he died as a criminal. Do you really mean to
say, the objector says, that God required that kind of thing?
Surely this is the old pagan idea of a deity who must have a
blood sacrifice before he is prepared to deal with sin?

Now I believe many young people face this kind of diffi
culty, and if they do not now, they will sooner or later as they
continue to meet with people who are teaching them. What is
the answer to it from the Bible? Well, the Bible would come
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at it, I believe, in this way. First of all the Bible takes
seriously God's character. So many people, when they talk
about God, have a very vague idea of Him. God, really, as far
as they are concerned, is a senile benevolence somewhere
vaguely in the sky, a benevolence that can be called upon in
times of crisis; He is available and He is fairly tolerant. But this
is a caricature-this is not the God of Scripture. The God of
the Bible is, above and beyond all else, a holy God. That
means He is absolutely apart from everything that is impure,
everything that is sinful, everything that is evil.

Now this is not only a conception from the Old Testament.
There are so many people who are ready to say, 'Oh well, my
religion centres on the Sermon on the Mount; I have no time
for this Old Testament God. Give me the Sermon on the
Mount: Do unto others as you would they should do unto
you-this is real religion for you'. But when you turn to the
Sermon on the Mount, when you turn to the teaching of the
Lord Jesus, you find that you have not moved at all from the
Old Testament view of God as a holy God. But did Jesus not
say, 'When you pray say, Our Father'? He did, but He also
said, 'Our Father which art in heaven, hallowed be Thy Name'.
It is all in terms of the Father who comes from above, the
Father who is holy. In fact Jesus used that title. He addressed
God as 'Holy Father'. That is why the Lord Jesus spoke so
much about judgment and about hell. That is why the Lord
Jesus Christ spoke about the wrath of God, because He would
emphasise this same Biblical truth that runs right through the
Old Testament and through the New, that God is a holy God.
The apostle Paul follows the same theme when he writes his
classic statement of the Christian faith which we know as the
epistle to the Romans. It opens with this great word, 'The
wrath of God is revealed from heaven against all ungodljness
and unrighteousness of men'. In this ~pistle of John we have
heard John saying, 'God is light and in Him there is no dark
ness at all'. And the light of holiness in God is not something
self-contained, just as you may have one room in the house lit
up and the other rooms in total darkness. God does not
remain in light, as it were, by Himself. This is a light which
reaches out and spreads; it is a light that scatters darkness;
which is just another way of saying that this holy God in
Scripture reacts to sin and evil. God is the Judge who cannot
stand impassively by while men continue their own selfish way.
God, the Judge, must act; He must deal with men's sin.

Another thing the Bible does is to emphasise just what
man's sin really involves. People who object to this central
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message of the gospel, the propitiation, the sacrifice offered by
Christ, tend very often to fail to do justice to what the Bible
has to say about sin. What are the tendencies? Well, for one
thing, we tend to classify sins, and of course we usually have
our own standards for classification. We classify sins into
those which are serious and those which are not so serious. It
is quite extraordinary how many people who call themselves
Protestants are really thoroughgoing Romanists in this matter.
The Roman Catholic, quite consistently with his own position,
talks about mortal sins and venial sins-serious sins that kill
the soul, and the sins which are not quite so serious. There
are many nominal Protestants who really think in much the
same way. They talk about serious sins, such as murder, theft,
adultery, and the not so serious sins which are normally the
ones in which they are involved, so that they are able to
produce an apology for themselves before God the Judge. But
when you read the first chapter of the letter to the Romans, it
is very interesting to see the way Paul lumps them all together.
He does not see the gross foulness, the immorality of the
Roman world as something apart from what one would think
of as the ordinary everyday vices-pride and gossip, bitterness
and slander, and all the rest. To him they are all the same,
they are all of a piece. They are all the symptoms of the
underlying spiritual malady. It is because men are out of
touch with God that they react in these various ways. Some
of their reactions are much more ugly than others by our
standards, but in the sight of God they all stand on the same
basis-they are sins, they are transgressions of the law of God.

Apart from classifying sin, we tend, almost inevitably, to
minimise it. We do not see how ugly it is. There are some sins,
of course, that we do see to be ugly. When you read in the
papers some of these ghastly accounts of a bestial assault on a
little child, of course you are revolted; you feel this is appal
ling, this is man at his very worst. But our great problem is
that we cannot stand back from our own pride and our own
self-esteem and see it as being just as vile in the sight of God.
But, you say, surely this is unrealistic-how could you possibly
classify pride and self-esteem, which are petty surely, with
something so indescribably vile tliat anyone instinctively
reacts against it? Is it not because we are so involved in the
situation and sin has so darkened our thinking that we cannot
see how ugly in God's sight the whole thing is? You see, there
are others who may have become so debased morally that
some revolting crime ceases to stir them unduly; they have
become so callous themselves that they do not really see, as
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many others will see, how hideous some of these actions are.
John says that this is the common plight of men. We have
become so accustomed to sin in all its refined forms that we
take for granted things like pride and bitterness and jealousy
and backbiting and all the rest. We do not see that in the sight
of God, as Paul points out in Romans 1, they are on the same
level as immorality, and tliey are just as ugly in God's sight.
When we think about sin we tend to think about how it affects
us or how it affects other people. So we perhaps take seriously
some vicious habit because it affects us, it impairs us per
sonally. Or we may take seriously some action or some word
which is hurting other people. But the Bible does not merely
think in human terms, it does not consider that the sum total
of existence is to be measured in terms of our relationship with
our neighbours about us, though this is very important. The
ultimate issue is our relationship with God. The Bible takes
this very seriously. That is why, you see, there is no classifying
of sin and that is why there is no minimising of sin. It is all
against God, and because it is against God it comes under
God's judgment.

Another issue that the Bible takes very seriously is the
matter of death. Death, of course, is a fact of human ex
perience. We accept it as simply one of the facts of life. We
are born to die. We are born, we develop, we live, we die. The
generations come, the generations go. Death is the ugly
reality which all of us have to encounter. But the Bible takes
death even more seriously. It does not accept it as something
which you have to meet with a shrug of your shoulders, as
something inevitable. Death in the Bible is seen as an intru
sion, something that is alien, something that does not really
belong to human life. It is ugly, it is foreign. Why is it there?
Well, as Paul continues his exposition of the gospel in Romans
he says, 'Death is there as the ugly manifestation of the fact
that man is out of touch with his Creator'. You see, man in
touch with God is man alive, full of life; but man subject to
mortality, man subject to death, is quite obviously, as Paul
says, man cut off from the source of life, cut off from God
Himself. This means that if God is to speak a word to man's
predicament, He must deal with the question of sin and He
must also deal with the matter of death. So that the Saviour
who comes must deal with the problem of sin's forgiveness.
and He must deal also with the matter of breaking the power
of death.

Now death, I say, in the Bible, is not simply the inevitable
ending to every human life; it has got this judicial aspect, it
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belongs to the law-courts as it were-it is the sentence, it is the
penalty. It is because man is in this state of estrangement from
God that he dies, and dies eternally. So the One who comes
must taste death, but He must taste it in this particular way.
If Jesus had simply lived and taught and healed and then died,
His would have been simply one more life, and His death
would not have been striking. So many tens of thousands do
precisely that. They live, and they work, and they meet people,
and they die. No, His death had to have clearly displayed in
it this fact that He was dying as one condemned. In other
words, death had to be shown up in all its ugliness, it had to
be seen as the ugly consequence of sin. That is why Jesus went
to a criminal's death; and in the first century A.D. in the Roman
Empire, a criminal's death was the death of one who was
nailed, hands and feet, to a cross. The death of Christ with His
precious bloodshedding was the death of One who was break
ing the power of death, of One who would show death as the
ugly result of sin; and in dealing with sin, He Himself must
bear the consequence that followed from sin, He Himself must
die. That is why we read this evening: 'God made Him to be
sin for us, He who knew no sin, that we might be made the
righteousness of God in Him'. So I say, this emphasis upon
propitiation, this emphasis upon a sacrifice that meets the
offended justice of God, is simply taking quite seriously the
fact that God is holy and that sin is indescribably vile, that sin
must be dealt with; and death is an ugly reality that God must
meet on our behalf. Because we can deal neither with sin nor
with death by ourselves, we must have someone to act for us.

But there is another difficulty, another problem, another
objection. People will say: But this whole thing savours of a
bribe, this is surely a pagan idea. Go to any primitive tribe or
open your history books and read about primitive paganism.
How did they come to their gods and goddesses? Well, they
bring their gifts and they hope by presenting their gifts that
they will win the god's favour. Is not this just a refined ver
sion of paganism? You come with this propitiation to try and
win God's favour. Oh, but there is a fundamental difference
between the gospel and paganism, and the first basic difference
is surely this: In the gospel it is God Himself who provides
the propitiation, it is God Himself who provides the sacrifice.
John says, 'Behold the Lamb of God'-the Lamb which God
provides. When the Greeks talked about placating the gods,
they thought of the whole idea of propitiating the gods-they
used the word which means literally 'smoothing out the
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wrinkles', and they were not thinking about beauty treatment,
they were thinking about approaching a frowning god and the
frowning god has his brow furrowed, and by your offering you
smooth out the wrinkles so thaf the god smiles upon you. This
was the whole pagan Greek idea of propitiation. But the
gospel is completely removed from that. There is no hint here
of men smoothing the wrinkles from the face of the Almighty,
of men trying to placate God by their offering. It is God Him
self who has taken the initiative. It is God Himself who has
stepped forward to help men in their need. It is God Himself
who provides the remedy.

After all, if the Bible is true in its estimate of God's charac
ter-and I believe it is; if God is not simply someone cast in
human mould, not like the old pagan gods and goddesses,
simply a projection of men's own thinking; if He is indeed
God Almighty, the Creator of the heaven and the earth; if He
is the all-righteous and all-holy One-well, what payment
could man bring that would satisfy the justice of God? If sin
is as ugly as God declares it to be, quite clearly there is no
restitution that we could possibly make. Take the very ex
treme illustration. If someone commits murder, there is really
no restitution that that person can make. They may say they
are sorry, they may try and do something for the dependants
of their victim, but there is a sense in which what they have
done is so appalling that they cannot atone for it, they cannot
make restitution. And sin in all its forms before God is just
as ugly as that vile act of taking a man's life, and there is no
payment that we could possibly make that could ever satisfy
the breach of God's law and the offence against God's justice.

You see, the real problem is this: the problem is not in God,
it is in man. It is not that God is unwilling to forgive. God is
not reluctant in His pardon-indeed, the Bible is quite clear
that this is the God who delights in mercy. His great delight is
to welcome men and women and to have them in fellowship
with Himself. The real problem is not in heaven but on earth;
it is not in' God, it is in men. It is because man is in sin,
because man has transgressed God's law, because there is this
moral corruption at the very heart of man's being, it is for this
reason that such radical treatment is necessary. That is why
God went to the extremity of giving His Son to the death of
the Cross. And this sacrifice, this propitiation, far from being
a bribe to try and cajole the Almighty to provide pardon, this
is itself God's own gracious provision for spiritual bankrupts
who could not produce a penny to meet the demands of God's
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justice. But God lavishly and bountifully provides for us
through Jesus Christ, His own beloved Son.

One final objection, and this is one that you often hear
raised. Surely, they say, it is immoral, the whole idea of some
one being punished for someone else? Now I am aware that
sometimes Christians, in their attempt to present this truth.
have presented it in an immoral fashion, in the sense that it
gives the idea of an innocent scapegoat being inflicted with a
punishment because of somebody else's wrongdoings. Well,
the objector says that this is not right. The objector indeed will
argue in this way: If what you Christians say is true, if sin is
really as ugly as you claim it to be, well then a man ought to
bear the consequences of his sin. If he really has offended
against God's justice, then it is completely wrong that some
body else should bear the consequences. The idea of someone
else, who is innocent, bearing the consequences, surely is
intolerable. What is the Bible's answer? The Bible's answer
is just this-the One who bears the consequences is the Judge
Himself. It is as if the Judge lays aside his legal robes and
walks right across the courtroom and stands in the dock. That
is what happened when Jesus went to Calvary. It was the
Almighty One coming from the courts of justice in heaven,
coming with the sentence of death upon men and women in
His hands, and going Himself to the place where that sentence
is to be carried out, and bearing the penalty Himself. 'God,'
says Paul in 2 Corinthians 5, 'was in Christ reconciling the
world unto Himself.'

You see, at the heart of the gospel is the great mystery of
the Christian faith. We believe not in an isolated Deity in
solitary splendour; we believe in the doctrine of the Trinity,
that within the riches of the Godhead there are three persons,
Father, Son and Spirit-not three separate Gods, but three
persons within one Godhead. That means that they do not act
as three separate individuals, much as three members of a
family might have different opinions and might go in different
directions. The three are One. They act together. Turn to the
opening of the Bible and you find them together in the work of
creation. The Father creates through the agency of the Son.
and the Holy Spirit is present in power. This is true in the
work of salvation. When the Lord Jesus goes to the Cross, it
is not One apart from the Other. God was in Christ recon
ciling the world. It is not immoral for the One who imposes
the sentence Himself to accept the sentence. This is the glory
of the gospel. It is the eternal Judge Himself, standing in the
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place of the guilty men whom He Himself has sentenced by
His own law, and He willingly accepts the sentence Himself.

There was a word there that 1 used and it is a vitally import
ant word-;-it is the word 'willingly'. Those who object and say
that it is'immoral, give the impression of Jesus being forced
into this situation, Jesus the innocent One being forced to the
Cross. But this is far removed from the Scripture. Here is
rather the picture of the plan of God-God meeting men in
their sin and in their pathetic inadequacy to meet His demands
upon them. He acts. The Father purposes to send the Son.
Jesus Christ comes, not as someone reluctantly forced to
comply with a demand that He cannot avoid, but He comes
rather as One who can say: 'I delight to do Thy will, 0 my
God'. The whole aspect of the Cross which we stress here is
how voluntary it was. There was a willingness, a gladness;
indeed, there was a delight in it. For Jesus was coming forth
gladly to do the Father's will, to bear the penalty that was due
to men because of their sin, and to purchase, by His dying,
their salvation.

What 1 have been saying is simply this, that the Bible takes
God's law seriously and the Bible takes sin seriously. The law
of God is not even like the law of men. It is not subject to the
fluctuations of men's laws. Parliament passes a new enact
ment, it modifies what has gone before; but the law of God is
the unchanging law of the unchanging God. And because it
comes from God Himself there is no avoiding the demands of
that law. We are never in the situation when we can say, 'It
does not apply to me'. It does apply to all of us. And 1 say
the Bible takes not only that law seriously, it takes with the
utmost seriousness the reality and the awfulness of a breach of
God's law. By preaching Christ as the propitiation for our
sins, Christ as the sacrifice, Christ as the substitute, standing
and dying in the sinner's place, we are saying that this is God's
answer to sin as a breach of His law. The penalty must fall.
If God be God, and if God be holy, then God's justice surely
demands that that justice carry out the divinely appointed
consequence for a breach of the law of God. And at Calvary
1 see my Lord Jesus Christ, my all-sufficient Saviour. 1 see
Him standing in my place; not there relunctantly or grudg
ingly, but there gladly because He has come forth from the
Father to do the Father's will and to purchase my salvation.
And what is the response which leads a man to be a Christian?
It is when 1 turn to this Christ and say:
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'Upon a life I did not live,
Upon a death I did not die;
Another's life, another's death,
I stake my whole eternity.'

Jesus Christ, the Son of God, was born of Mary that He might
be the Son of Man, taking my place and dying that I might be
pardoned, and that for me there might be no condemnation,
that death might be robbed of its sting. God grant that each
one of us may thus see Jesus Christ as the propitiation for
our sins.

Neglect of Closet Prayer
J. ANGELL JAMES

We live in a busy age, when men find little time for private
prayer, reading the Scriptures and meditation. Perhaps there
was never so little private prayer among professors as there is
now. The closet was never more neglected by the great bulk
of those who call themselves Christians. A few hasty expres
sions or a few broken thoughts, poured out without solemnity
or without coherence, or else a short form learned by heart.
and repeated at night and morning, or perhaps both, consti
tutes, it is to be feared as we have already said, all the private
prayer which some offer to God. Closet prayer means a per
son's selecting some suitable time and place to be alone with
God, to pour out into His ear with freedom and enlargement.
:ill the cares, the sorrows, the desires, and the sins of a
burdened heart and a troubled conscience: it means more, for
it signifies the act of a child going to co~mune in the spirit of
adoption with his divine Parent, to give utterance to the ex
pressions of his adoring gratitude, praise, and love, and to
present his intercessions for all that claim an interest in his
supplications. It is but too obvious that there is comparatively
little of such closet exercise in this day of engrossing worldli·
ness. Christians live too much in public to be much in their
closets. Answer, ye who read these pages, is it not so? What
say your closets and consciences? What testimony is borne for
you? Say, professors, if you are not restraining prayer, and
framing all kinds of excuses for the neglect. What spirituality,
what heavenly-mindedness, can you expect in the habitual
neglect of the closet?
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The Epistle to the Romans
(ROMANS 4)

R. N. CASWELL

This teaching about justification by faith alone has been
called 'the article of a standing or a faIling church' (Luther)
and has often had to be defended since Paul's time. The great
English preachers of the 18th century, Whitefield and Wesley,
devoted some of their preaching to its defence. Look first at
the defence given by Paul, then consider how this doctrine may
be defended today.

The accusations against the doctrine have been varied. It
will destroy all morality, we are told, if free grace is preached.
It is something new and unheard of, not by any stretch of the
imagination the accepted doctrine of the church. It is this
second objection, its alleged novelty, that Paul deals with here.
He refers to two of the heroes of the Old Testament. How
were they justified? If it was by faith, then this objection falls
to the ground.

So now Paul shows his Jewish critics the faith-principle in
the Old Testament.

(a) The case of Abraham. This would appeal specially to
Jews, for they were proud to think of Abraham as their fore
father. The first two verses state the problem. If Abraham
was justified by works he would have grounds for pride (which,
in itself, would be a bad thing). But, in fact, scripture ex
pressly states that he was justified by faith. Paul then follows
with an illustration. There is all the difference in the world
between a man who earns some money and another man who
is given the money as a gift. In one case he has work to his
credit and his wages are due to him. His employer is in debt
to him until the money is handed over. In the other case it is
a favour that he receives any money at all. So in spiritual
things. Is there any man who can earn his justification?

(b) The case of David, one of the greatest saints of the old
dispensation. In speaking of sins being put away, David does
not mention merit or works, so that Paul is able to enlist his
support for justification apart from deeds of righteousness
(6-8).

No doubt we should adopt the same methods in defending
this great doctrine. It has been part of the faith of the church
from the very beginning. It is good to add also that the
doctrine is contained in the Confessions of the various
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churches, for example, the 11 th Article of the Church of
England, Sermon V of John Wesley's "Forty-Four Sermons",
the Westminster Shorter Catechism Q. 33. Members of these
and other Protestant Churches should not be allowed to make
inaccurate statements regarding the beliefs contained in their
foundation-documents. If people do not accept justification
by faith, it is they who are in the wrong, not we who do.

Ver~es 9-12. There are echoes of the great circumcision
controversy of Acts 15 here. To obtain the blessings promised
to Abraham and his descendants, do we have to become Jews?
Paul's answer here, as elsewhere, is a resounding No! Abra
ham, he argues, received the blessing of justification before he
was circumcised. So he is the father of all uncircumcised
Gentiles who believe the gospel. However, afterwards, Abra
ham received circumcision as a seal of his faith, so he is also
the father of all circumcised Jews who believe. Both groups
can look on him as their spiritual ancestor.

Verses 13-17. In this passage, as in Galatians, Paul goes
into the same matter more theologically. It is either by law or
by grace that we are justified. But if by law, then we find
ourselves against a blank wall. We have gone down a cul-de
sac, for no one has ever kept or can ever keep the law. The
law brings only wrath (15) and makes any promise based on
man's obedience wholly meaningless. The promise of blessing
then goes for nothing, and faith-one of the basic words of
Christianity-is pointless. But the great words of the gospel
grace, promise faith-are not thrown away so easily. And
they need not be, for here, when speaking of the gospel, we are
not in the realm of law or guilt, but of sheer grace. Otherwise
-and here the connection with the preceding paragraph
emerges-the blessings would be confined to those who had
the law, that is, the Jews. But, as it is, the gospel promises
blessings to all men, Jews and Gentiles alike, on the same basis
of faith. Abraham thus becomes the father of many nations,
as the scripture said he would.

Verses 17-25. Here Paul gives us a magnificent description
of Abraham's faith, and, in the process, compares it with
Christian faith. The two main thoughts are:

(a) Abraham believed in something that was, humanly
speaking, quite hopeless. He believed that he and Sarah, in
extreme old age, could become the parents of a child and the
progenitors of a numberless race. His faith did not quail
before the impossibilities, but rather grew strong. The God he
believed in was the God of the impossible. Such a faith led to
his acceptance with God.
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For the Christian, Abraham's faith is instructive. There are
great problems involved in our case, too. How can a sinner
get right with God? Here is a problem indeed, to which there
is no answer apart from God. We, too, should believe stead
fastly in the God of the impossible, the God of all grace who
makes justification possible. We can be, as Luther used to
say, 'iustus et peccator', that is, 'justified and a sinner'. If we
consider our sin, our faith will be weak, but if we consider His
grace we can give glory to God and be strong.

(b) Abraham believed in a God that raised the dead. His
own body was as good as dead; Sarah's womb was dead.
But God can make the dead live. Explicitly in 24 and 25 Paul
makes the comparison with Christian faith, for we too believe
in a God who raises the dead. Jesus Christ, the object of our
faith, died for our sins and was raised for our justification..

One incidental point emerges from this closely-reasoned
chapter-the continuity between the Old and New Testaments.
Paul can confidently appeal to Abraham and David as
examples of justification by faith. If this were not so, Paul's
argument would fall to the ground. His new doctrine would
then indeed nullify the teaching of the Old Testament, as his
opponents said it did.

There are, of course, differences between the Testaments,
but this is not one of them. Men were saved by grace then as
now, men of spiritual insight discerning the hopelessness of the
old covenant of works and embracing the new covenant of
grace which they knew was to be finally ratified by the coming
Messiah. There was faith in Christ then too, though naturally,
in the full blaze of New Testament revelation, we are in a
greatly privileged position. Yet who today will say that he
equals the faith of Abraham?

Continued from page 96

for Himself, whereas the absence of the comma after 'soul'
would put matters right. There are sundry faults in spelling
also, particularly on page 166, where it is imperative for the
word 'fiends' to replace the word 'friends'. The use of italics,
too, seems rather haphazard.

But despite these blemishes the work makes excellent read
ing. It is no small service to the Christian Church to make
such valuable writings available at mere paperback cost.

S. M. HOUGHTON.
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John Owen at Oxford
PART IV. June 1657 to March 1660.

PETER TOON

Soon after Oliver Cromwell began his Second and Constitu
tionalized Protectorate he decided that the pressure of public
affairs made it impossible for him to carry on effectivei/ as
Chancellor of Oxford. On 3rd July, 1657, he wrote to the
Vice-Chancellor and members of convocation telling them of
his decision and adding that 'our will and pleasure is that you
do proceed to the election of a Chancellor with your first
convenience'. Reluctantly the resignation was accepted by
convocation which immediately proceeded to nominate the
Protector's eldest son, Richard, as its new Chancellor, sending
him the Letters Patent of office on 20th July.

The actual installation of Richard into the Chancellorship
took place in Westminster Abbey on 29th July and the event
was fully reported in the weekly newsjournal, the Mercurius
Politicus. Part of the ceremony was the Vice-Chancellor's
Latin Oration to the new Chancellor. In English it went some
thing like this:

The university of Oxford humbly lays at your feet, Sir,
that lesser rod of office, no mean symbol of your rising
renown and glory, which your great father was not
ashamed to have held in the same hands with which he
now virtually holds the balance of power in Europe itself.
if it shall appear to you that the 'community of the gown'
is behaving with greater arrogance than its status warrants,
and if it seems that it is puffed up with some sort of pride
in not wishing to be under the guardianship and protection
of any lesser patron, that appearance must be attributed to
the exceeding favour of him who made our community
aspire-as though forgetful of its proper estate-to all that
is most venerable. But there is no need to speak copiously
now of his merits or to recount his benefactions when all
are eager to acknowledge their debt to him for all their
blessings, and since he himself has been immortalised by
the sacred glory of his deeds. Therefore I deliberately
refrain here from giving formal appraisal of the wisest and
most gallant of all the men whom this age, rich in heroes,
has produced. In whatever direction England finally moves
it will be remembered in all ages that she had a ruler who
had the glory of this island and a reverence for religion
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close to his heart. That great man had elevated the Muses
as it were to the throne and the British public respected
them as their virtual rulers, and although the country,
tolerant of only one lord and master, has been unable to
suffer the authority of letters and philosophy over it, yet
the sweet recollection of its former dignity and position
compelled the university to supply itself with a laudable
and guarded ambition that it might occupy the position
next in degree and that-if it must serve-might serve only
with some hope of authority or at the very least in a
capacity befitting its worth.

You have then, Sir, the cause of piety, learning, sobriety,
and moderation, which amid countless crises and through
much effort and zeal, watchfulness and prayer has been
thus far preserved, strenuously soliciting protection and
praying for wholesome patronage. You know that there is
no better and nobler cause in the nature of mortal things.
That you may undertake that cause, embrace and cherish it
with ciue and tenderness, and with deliberations second
only to his alone to whom you are second, is the prayer
and the expectation of good men everywhere. AI)d although
this great legacy and precious trust of ancient piety and
munificence may seem unable to confer honour on a man
in your exalted position and of your eminence, yet that it
may bring no shame or reproacb has been assured by the
gracious favour ot God, whom the learned world knows
through Christ, as well by tbe veneration and reverence of
the university. The nature and extent of the tribulations
which the university has suffered during many recent years
at the hands of men prompted by anger, hatred and politi
cal faction, the many fluctuations of fortunes in which it
has been involved and the many dangers to which it has
been exposed and which it has survived, the exertion and
zeal required to establish the cause of piety, religion and
the disciplined way of life, battling against those who hold
that nothing is superior to an idle and pleasure-packed
existence, and that greater than any mortal aid which has
been our acknowledged support and sustenance-all this
[ would rather leave unspoken than be suspected by any
man of vexatious complaining. After years of dark storms
it is perhaps through you, Sir, that tbe university will look
upon the light and sight the harbour. These vicissitudes
are the portion of man-success born of adversity and
adversity of success. Success then under your auspices to
the university itself and to whatever in it is worthy of your
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patronage and the praise of worthy men! Success to this
youthful company of learning and promise, this brother·
hood united in their mother university, destined to be that
nobler element of the rising generation, wherever it is head
ing! Success to piety and natural sincerity, to good faith.
the sister of Justice, to integrity of character and to the
diligence and foresight that is bold to venture on all the
paths of righteousness. While these still survive we shall
advance, and advance cheerfully, wherever the destiny of
our university and divine Providence-more beneficent
than any accident of fortune-may summon us.

Owen was not to know that the destiny of the university was
very soon to be that of a royal institution once again, or that
his days as Vice·Chancellor were numbered.

John Owen could not escape contacts with the Cromwell
family, for from Ireland in August he received a letter from
Henry Cromwell, the Chancellor of Trinity College, Dublin.
Henry wanted a copy of the Oxford statutes and also advice
about new statutes for Dublin. In a reply dated 9th September,
1657, Owen clearly revealed how he viewed the Oxford statutes
drawn up by Archbishop Laud in 1636.

I am glad to hear of your endeavour to dispose of that
university to the interest of piety and learning and am bold
to inform your Lordship that our statutes, as those also of
the other university, being framed to the spirit and road
of studies of former days, will scarcely, upon consideration,
be found to be the best expedient for the promotion of the
good ends of godliness and solid literature which are in
your aim. I could much rather wish that if the great em·
ployments of your Lordship's servants in that place will not
afford them leisure to attend to such a work, that you
would be pleased to send your commands to some of your
friends and servants in England, nien of ability, wisdom
and piety, to compose a body of statutes suited to the
present light, interest of State, and advantagious dis.course
of literature.

We have seen earlier how Owen had tried, not very success
fully, to reform the statutes governing Oxford.

On one side Owen was opposed by the traditionalists and on
the other by the extreme radical preachers in his desire for
university reforms. The latter would have abolished much of
what Owen regarded as wholesome, and in July of 1657, just
before the installation of Richard CromweII as Chancellor.
Oxford was visited by the Welsh itinerant preacher and Fifth
Monarchist, Vavasor PowelI. Addressing a large audience in
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All Saints Church, Powell attacked university learning and
certain of the teachers at Oxford. In particular he criticised
Henry Hickman, of Magdalen College, who in a Latin disputa
tion had defended Anglican ordination as valid ordination and
also suggested that perhaps the Church of Rome was, in one
way or another, a true Church. Whether or not Powell met
John Owen we do not know, but it was men like Powell who
had caused the Vice-Chancellor so many headaches back in
1653/4, when the concerted attack on universities took place.

After five years as Vice-Chancellor, under the rule of Oliver
Cromwell, John Owen's term of office came to an end in
October, 1657. A letter from Richard Cromwell arrived which
nominated John Conant, Rector of Exeter College, as the Vice
Chancellor for 1657/8. At the convocation when Conant was
given the keys and seals of his new office, Owen was given the
opportunity to address the convocation for the last time as
Vice-Chancellor. Part of his Latin speech surveyed the pro
gress of the university under his care:

Professors' salaries, lost for many years, have been
recovered and paid; the rights and privileges of the univer
sity have been defended against all the efforts of its
enemies; the treasury is tenfold increased; many of every
rank in the university have been promoted to various
honours and benefices; new exercises have been introduced
and established; old ones have been duly performed;
reformation of manners has been diligently studied, in spite
of the grumblings of certain profligate brawlers ... I con
gratulate myself in a successor who can relieve me of this
burden, and you in one who is able completely to repair
any injury which your affairs may have suffered through
our inattention.... I seek again myoid labours, my usual
watchings, my interrupted studies; as for you, gentlemen
of the university, may you be happy and fare you well.

Except perhaps by extreme royalists and sectaries, it was
generally agreed that John Owen had done an admirable job
as the senior officer of the university during difficult days.

'I thank my God from the bottom of my heart: wrote
George Trosse in his Autobiography, 'that I went to Oxford
when there were so many Sermons preached, and so many
excellent, orthodox and excellent divines to preach them.'
Philip Henry, a student of Christ Church, 'would often
mention with thankfulness to God what great helps and advan
tages he had then in the University, not only for learning but
for religion and piety. Serious godliness was in reputation and
besides the public opportunities they had, there were many of
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the scholars that used to meet together for prayer, and
Christian conference, to the great confirmation of one another's
hearts in the fear and love of God, and for the preparing of
them for the service of the Church in their generation'. Even
Lord CIarendon paid some complimentary remarks. 'It
yielded,' he wrote, 'a harvest of extraordinary good and sound
knowledge in all parts of learning; and many who were
wickedly introduced (into fellowships, etc.) applied themselves
to the study of learning and the practice of virtue.'

John Owen remained as Dean of Christ Church until early
1660, but from October, 1657, he seems to have spent most of
his time in London. On three occasions during 1657 he was
involved in conferences there which were called by the Pro
tector to resolve problems related to a Church settlement in
Scotland. Two parties were in conflict. The Resolutioners.
who were prepared to accept the aid of any party in 1650/1 in
their opposition to the English army and Parliament, and the
Remonstrants, or Protestors, who signed a Remonstrance
against all, including the young king Charles, who were not
wholeheartedly for the Covenant. The quarrels continued
in the 1650s and kept the Scottish Church in turmoil. Each
side wished to control the appointment of ministers to bene
fices. Owen himself favoured the Protestors, but he was unable
to convince Cromwell of the justice of their cause and the
whole matter was never satisfactorily resolved before the death
of Oliver or even before 1660.

The last appearance of John Owen in London to take pan
in the affairs of Cromwell's administration was, it seems, to
attend a meeting in November of the Committee on the
Protestants of Piedmont. These people had suffered much
through the persecution of the Roman Catholic authorities and
the pastors of some of their churches in .Bohemia and Poland
petitioned the Protector for help. Even since the news of the
massacre of April, 1655, reached England their plight was
deeply felt by Protestants. Milton, the Puritan poet, expressed
these feelings in his sonnet, 'On the late Massacher in Pied
mont', which begins, 'Avenge, 0 Lord, thy slaughtered Saints,
whose bones lie scattered on the Alpine mountains cold'. It
was fitting that Owen's final inv01vement in national affairs
under Oliver should be to give practical help to suffering
Protestants, for In this matter, whatever their differences, the
Protector and John Owen were in full agreement. Unfortun
ately, because of their differences concerning kingship and
government, the two men never met during 1658. 'I saw him
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not in his sickness nor in some long time before,' said Owen
twelve years later.

Oliver Cromwell died on 3rd September, 1658, the anniver
sary of his superb victories at Dunbar and Worcester. With
him died the rule of the saints. There would be only con
fusion until the restoration of Charles H. In Oxford the Inde
pendents made a further attempt to have the statute requiring
the wearing of caps and hoods removed, but they failed. They
had the support of the Vice-Chancellor, John Conant, but
those who opposed them (Le., Presbyterians and Anglicans)
came to convocation in large numbers and voted out the
motion. The whole episode, which is not mentioned by
Anthony a Wood, is described in detail by WaIter Pope, who
was a Proctor in 1658, in his Life of Seth Ward. What part, if
any, John Owen played in this controversy is not clear, but at
least we know where his sympathies were, for he had fought
for the abolition of this statute earlier and failed.

The public occasion of the Act in July, 1658, gave the
Independents the opportunity to consult together and they
decided it was necessary to call a national synod of representa
tives of Congregational churches. George Griffiths, minister at
the Charterhouse, was appointed correspondent and he sent
out the invitations to all parts of the country. Though not a
pastor, John Owen was invited, for he was justly regarded as
the leading theologian of the Congregational way. About 200
men attended the conference at the Savoy in London in Sep
tember. Early in the proceedings a committee made up of
Thomas Goodwin, Philip Nye, William Bridge, William Green
hill, Joseph Caryl and John Owen was formed to draw up a
confession of faith to be considered by the delegates. Days of
fasting, prayer and hearing of the Word of God were held on
Sundays and between sessions. By 12th October the confession
was completed and John Owen (perhaps assisted by Philip
Nye) was asked to write the preface. Two days later a deputa
tion from the conference, led by Thomas Goodwin, presented
a copy of the document, The Declaration of Faith and Order,
to Richard Cromwell, the new Lord Protector. From Good
win's speech it appears that the basic purpose behind the pro
duction of this confession of the Congregational brethren was
'to clear ourselves of that scandal which not only some persons
at home, but of foreign parts, have fixed on us, viz., That
Independentism (as they call it) is the sink of all heresies and
schisms'. The doctrines of the Declaration of Faith are those
of orthodox Calvinism and the wording closely follows the
Westminster Confession of Faith. It is in the second half, The
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Declaration of the Institution of Churches, that the principles
of church order according to the Congregational way are
expounded.

The Savoy Declaration was by no means innocent of politi
cal implication. Indeed, it may be seen as a Republican docu
ment. As A. G. Matthews put it, 'anyone reading Owen's
preface might interpret its concluding pages as a thinly veiled
plea for the restoration of the remnant of the Long Parliament,
the Rump, expelled by Cromwell in 1653'. Strangely, Owen
totally ignored the Acts of the Protector in 1654 dealing with
the Church Settlement (in which Owen played a large part! )
and spoke of the Presbyterian Settlement of the Long Parlia
ment in 1645 as 'the Rule established by Authority'. He sought
to show that an Order passed by the same Parliament in 1644,
and known as the Accommodation Order, was 'the foundation
of that freedom and liberty' enjoyed by the Congregational
churches in 1658. The text of this order was printed in large
italics and described as 'an Indulgence we hope will never be
forgotten'. Either John Owen had become a stooge of the
Republican party or he was expressing views which he had
very recently adopted-perhaps since the attempt in May,
1657, to make Cromwell a king. The truth seems to be that
he had become a dogmatic Republican, for he was active in
the events which led to the recall of the Rump Parliament in
May, 1659.

Before the recall of the Rump another Parliament assembled
at Westminster on 27th January, 1659, and heard Thomas
Goodwin expound part of Psalm 35. John Owen addressed
the members on 4th February; but he was not the only
preacher, since three Presbyterians, Edward Reynolds, Thomas
Manton and Edmund Calamy, also took part in the day of
fasting. Owen's sermon was from Isaiah 4 : 5, 'Upon all the
glory shall be a defence', and when printed it was entitled The
Glory and Interest of Nations professing the Gospel. From
the dedicatory epistle we learn that some of his hearers dis
agreed with the sentiments he expressed.

Owen saw the glory of a people as having two ingredients:
the presence of Christ through the Holy Spirit and God's
special providential grace displayed in the affairs of the people.
He reminded his hearers of the oppression of the 1630s and
how God had raised up saviours of the people. The religious
liberty and progress of the Gospel in the 1640s and 1650s was
not achieved by human might, but by the power of the Spirit
of the Lord. But, and this was tragic, victories won by Christ's
help were now being laid aside through bitter ecclesiastical
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divisions and backslidings. Thus he called on Parliament to
'labour to promote the interest of Christ in these nations' for
'the glory of these nations is that there is a people in them
who have Christ in the midst of them'. Underlying the call for
the espousal of 'the cause of the remnant' is the fear that
Parliament may favour one group (Presbyterians) and perse
cute others, and thereby fail to promote the true extension of
the kingdom of God. Owen's fears for the future cause of the
saints may also be seen in the book, Of Temptation: the nature
and power of it (1658), based on sermons preached at Oxford
from Matthew 26 : 41. In the preface he speaks of the spirit
of error which has spread throughout the country, the divisions
and contentions which so extensively prevailed and the tempta
tions which have overthrown the faith of many. However, it
must be stated that although this book was produced to meet
a need in 1658, it is in effect a Biblical study of the subject of
temptation and for this reason it has often been reprinted.

During Owen's absence from Oxford to preach in London
a petition against the Board of Visitors was drawn up and
circulated by Nathaniel Crewe, of Lincoln College. It called
for an end to the system of resident visitors. Another petition
was circulated in opposition to this, and John Conant, the
Vice-Chancellor, sent a letter to Owen in mid-February telling
him that 'he must make haste to Oxon for godliness layes a
gasping'. Whether or not Owen returned immediately to
Oxford is not clear. The balance of the evidence is that he
remained in London, where 'godliness' also 'lay a gasping'.
Throughout the whole country the good old cause and the
priority given to the saints seemed to be virtually at an end,
and for this reason Republicans and leading Independents felt
they must act decisively. By 15th March it was reported to
Henry Cromwell in Ireland that 'Dr. Owen hath gathered a
church in the Independent way and.Lord Fleetwood, Lord
Desborough, Lord Sydenham, Berry, Goffe and divers others
were admitted members'. This church met in Wallingford
House, the residence of General Fleetwood, where there also
met most of the senior army officers who resented civilian
encroachments in army affairs, and who are often called 'the
Wallingford House Party'. Though the church and the Party
were not synonymous, many onlookers took them so to be.
James Sharp, of Scotland, for example, thought that the church
was gathered 'upon a state project'.

Towards the end of March the Wallingford House Party
made overtures to the civilian Republicans and a meeting was
arranged with Edmund Ludlow, himself a leading Republican.
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At this meeting Ludlow asked the Generals to join forces with
the Commonwealthsmen in the army (junior officers who were
opposed to the kingly concept of the Protectorate of Richard
Cromwell) and with Republicans in the House of Commons in
order to restore the government 'which had cost the nation so
much blood'-the Rump Parliament which sat from 1649 to
1653. At first the Generals were hesitant, but pressure from
the junior officers, who were addressed on a day of fasting on
13th April by John Owen, brought matters to such a point that
Richard was obliged to dissolve his Parliament on 22nd April,
1659. Whilst there is no evidence to suggest that Owen helped
directly to promote the dissolution, there is also no evidence
to prove that he opposed the moves by the army officers.

The dissolution of Richard's Parliament marked the practi
cal collapse of the Protectorate. One contemporary witness
noted that 'Wallingford House is the scene for action. There
... the greatest officers seek God for counsel and act their own
way'. From the Diary of Sir Archibald Johnston of Wariston
we are able to gather some indication of Owen's thoughts and
activity around the end of April, 1659. On 30th April Johnston
wrote:

Forenoon I met with Dr. Owen, Col. Sydenham, Mr.
King, Mr. Griffith and at last with my Lord Fleetwood
and told them largely my reasons against the calling of the
Long Parliament. I heard they had agreed to bide by one
another and maintain civil and spiritual liberties already
obtained, and to submit to what government God shall
incline them to. I heard the Protector was not very sensible
of his condition though Dr. Owen spoke thrice to him.

Between 30th April and 3rd May events and thought moved
quickly, for Johnston wrote on 3rd May:

I met, after a report of the resolving on a Long Parlia
ment, with Dr. Owen, who told me he had better hopes of
things going in a better way.

Owen spoke of maintaining the Protectorate and having an
Upper House of Parliament with new elections for the House
of Commons. The Upper House was to be composed of
'godly men', true 'to the good old cause', and their task would
be to make sure Parliament preserved religious and civic
liberties.

But in the end it was the Rump that was recalled. Owen
received from Edmund Ludlow a list of members of the Rump
who were still alive. This list he passed on to General Lord
Fleetwood and on 6th May the order was given for the mem
bers to return to Westminster after over six years' absence.
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Exactly what was the role of Owen, above that of a go
between, in the recall of the Rump is not easily answered.
Nevertheless, once the Parliament was recalled he preached
before them on 8th May, but his sermon has not been pre
served. The Republican ideas of the Rump and the views of
Richard Cromwell were not compatible and Richard Crom
well resigned the Protectorship on 25th May to return to the
life of a country gentleman. England was on the verge of
anarchy.

Relations between the Army and Parliament during May
and June were strained to the utmost. Early in June the
church in Wallingford House sent a letter to the church at
Yarmouth, where William Bridge was a pastor, asking for
advice. The entry in the Yarmouth church book for 7th June
reads:

This day the church received a letter from the church at
Wallingford House desiring advice from the church what
they apprehended was needful for the Commonwealth; the
church, considering it, ordered the elders to write to them,
thanking them for their love and care, but considering civil
business the church, as a church, desire not to meddle with.

The Yarmouth church received a second letter on 10th July, in
response to which they spent Wednesday, 13th July, in prayer
and fasting for the guidance of God in the affairs of the nation.

Not only was there trouble between Army and Parliament,
but in the country at large there was increasing unrest. Royal
ists were beginning to feel that their hour had come. Yet in
Cheshire alone was there an insurrection. Sir George Booth
raised about 4,000 men and occupied Chester on 2nd August.
News of this reached Westminster on the 3rd, which was a Fast
Day, with Owen, Caryl and Lockyer preaching to the Com
mons. John Lambert was immediately appointed as comman
der-in-chief of an army which immediat-ely marched North and
scattered Booth's men near Nantwich on 19th August. Mean
while Owen had hurried back to Christ Church to assist in the
raising of a troop of cavalry to defend the university and city
of Oxford.

Lambert's victory in Cheshire made him something of a
hero amongst the Congregational churches and he allowed
himself to think he could determine the future of the country.
On 13th October he and his men surrounded the House of
Commons and refused to let the M.P.s go in. In practical
terms this meant that the Rump was dissolved for a second
time. News of this was not welcomed by either John Owen,
who was still in Oxford, or General Monck, the army com-
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mander in Scotland. The latter had been preparing for this
national emergency and he resolved to restore civil govern
ment. He purged his army of supporters of Lambert and pub
lished a pamphlet setting out his views and intentions; it was
entitled A Declaration of the Officers of the Army in Scotland
to the Churches of Christ in the Three Nations. This led to a
series of letters being exchanged between Monck and the
London Congregational churches as the latter pleaded that
their liberties be preserved. John Owen was deeply involved
in this correspondence and he even wrote a personal letter to
the general.

To simplify the complicated events of these months we may
note that the Rump was restored in December, 1659, that
General Monck and his army entered London on 3rd
February, 1660, and the excluded members of the Long Parlia
ment were recalled to Westminster on 21st February after
eleven years' absence. This meant that the Presbyterian party
was now in the ascendant, and not unexpectedly Owen was
deprived of the Deanery of Christ Church on 13th March and
Edward Reynolds restored after eight years' absence. Soon
afterwards Charles II returned to London and monarchy was
restored. John Owen retreated from academic and national
affairs to the house he had purchased at Stadhampton, the
village where he had lived as a boy, and there from time to
time he was visited by students and teachers of the university.
amongst whom was William Penn. He spent the time pre
paring for the press his Theologoumena Pantodapa, or six
books on the nature. rise, progress and study of Theology.
which was published in Latin in 1661. Unfortunately this
treatise has never appeared in an English translation and is
th~refore not known to admirers of Owen today; but, in the
eighteenth century, it was highly prized by many teachers of
theology in Nonconformist academies. _

That which was a loss to the academic community in Oxford
was a great gain to Nonconformity. In the years from 1660
to 1683 John Owen continued as the spiritual and intellectual
leader of the Congregationalists. His personal counsel, writings
and letters provided his brethren with comfort, help and
edification during those dark and difficult days.

(All the letters referred to in this article are printed in my
Life and Work of Dr. John Owen, published by Jas. Clarke.
and available from me, as also is the symposium Puritans. tll('
Milfennium and Future of Israel.
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Doctrinal Definitions
THE MINISTRY OF THE HOLY SPIRIT, n.

PAUL TUCKER

WE SHOULD KNOW THE HOLY SPIRIT AS A

REPRESENTATIVE PERSON.

Our Lord was about to take leave of His disciples. It was
in their highest interest that He should go, because when He
returned to Glory He would send the Holy Spirit to them. The
Holy Spirit is referred to in John 14: 16 as 'another Com
forter'. In v. 26 He is said to be sent in the Name of the Lord
Jesus Christ. The Holy Spirit has come from the Father and
has been sent by the Lord Jesus Christ in the Name of the
Lord Jesus Christ, that is, as His Representative. It is the
Holy Spirit who is Christ's Vicar (i.e., the One who is 'instead
of' Christ), and not the Pope. So intimate is the interchange
of relationship between the Lord Jesus and the Holy Spirit
that the Lord Jesus speaks of the coming of the Holy Spirit as
if He Himself were coming at the Day of Pentecost. When the
Holy Spirit came on the Day of Pentecost He ministered the
Presence of the Risen Lord of Glory to the hearts of the
waiting disciples. See v. 20. Two titles given to Him are:

1. The Comforter. John 14: 16, 26; 15: 26; 16: 7. This
word has lost something of its original meaning. It was intro
duced to our English translation by John Wycliffe, and meant
'strength', 'help', 'enab!ement'. In Wycliffe's translation of
Phi!. 4 : 13, we read 'I can do all things through Christ who
comforts me', instead of 'strengthens me'. The Greek word is
'paraclete'. It is a legal word and translated in 1 John 2 : 1
'Advocate'. It really means 'one called alongside to help us'.
The idea is of a defending counsel who appears and is called
alongside to help and defend the prisoner.

2. The Spirit of Truth. John 14: 17; 15: 26; 16: 13. The
first title has to do with the dynamic character of the Holy
Spirit. He is the Comforter, the Fortifier. This title has to do
with the moral character of the Holy Spirit. He is the Spirit of
Truth. He is Truth as to the essential characteristics of His
nature. He comes from the God of Truth. He comes to reveal
the Word of Truth, and to safeguard and defend the truth. He
comes to make us men and women of truth. In John 14-16,
the ministry of the Holy Spirit is seen in three different ways.
He exercises a ministry towards the believer. He exercised a
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particular ministry towards the Apostles. He is exercising a
very definite ministry towards the world.

Ca) So far as the believer is concerned. See John 14 : 16, 17.
The word 'another' in that particular connection does not
simply mean 'another in number', although it includes that
idea. It means 'another of the same kind', 'another of the
same worth or status'. We are told about the Holy Spirit. that
He is given to the believer in answer to our Lord's interces
sion. The Lord did not say 'I am praying to the Father'. but
'I will pray to the Father'. When did our Lord pray this?
When He returned to Glory, after His atoning death and
victorious resurrection and His ascension. The gift of the Holy
Spirit to the Church has been purchased by the blood of
Christ, and the fact that the Father has sent the Spirit is a
proof that the atoning work of Christ has fully met the Divine
requirements. This is brought out in type in the Old Testa
ment. When Moses was to get water from the rock on the first
occasion, he was told to smite the rock and it was riven and
the water gushed out. The smitten rock speaks to us of a
Saviour wounded for our transgressions. The outflowing water
speaks to us of the gift of the Holy Spirit on the Day of
Pentecost. Then again. take the ceremonial cleansing of the
leper (Lev. 14 : 14-18). After the blood had been applied. then
the anointing oil was taken. There was the blood of cleansing.
of atonement, first. and then the oil was applied. In other
words, the Holy Spirit does not come to unclean vessels. He is
not given to ungodly men. See John 14 : 17. He is the Spirit
of purity, and man by nature is impure and unholy. He is the
Spirit of humility. and man by nature is proud and selfish and
arrogant.

The Holy Spirit is manifest as a distinct Person of the God
head. The Lord Jesus holds Him forth in contrast to Himself.
The Son is not the Spirit, and the Spirit is not the Son. He is
a distinct Person within the Godhead. and it is very interesting
to notice that the very style of the language here is a great
argument for the doctrine of the Trinity. We have the Son
praying to the Father, and the Father answering the prayer of
the Son and sending the Holy Spirit. The Son prays. the
Father bestows and the Holy Spirit comes to indwell the
believer for ever.

The other great lesson here is that He comes to abide within
the believer for ever. Our Lord's earthly journey was tem
porary. The Holy Spirit has been sent to minister Christ to our
hearts and to abide with us for ever. This is another proof of
the eternal safety of the believer. You may quench the Holy
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Spirit, you may grieve Him, but if the work of grace is deep
and genuine, He will never go back upon His word. He will
never finally withdraw Himself from the soul He has regener
ated and claimed.

(b) The Holy Spirit's Ministry to the Apostles in particular.
John 14: 26. We can claim this verse but there is a particular
sense in which it is applied to the Apostles, because it was to
them that was committed the responsibility of writing the
Gospels and the Epistles, and the Lord Jesus made this
promise to them. Or see John 16: 3. Who among us can say
that we have been guided into all the truth? Even among
Evangelical believers we have differences in interpretation on
matters of sanctification and the Second Coming. But these
men were promised that the Spirit of God would show them
things to come. He guided those Apostles into all the Truth,
and what we have to do today is not to seek for some new
truth. We have earnestly to contend for the Faith once
delivered to the saints. We do not need any additional revela
tion, all we need is additional illumination concerning that
which has already been recorded. In order that the Gospel
should be accurate, these men needed three things: (i) En
lightenment. John 16: 12. The Lord Jesus said, in effect, that
they would not be able to grasp what He had to say to them.
(ii) An accurate memory. John 14: 26. (iii) A spirit of
prophecy. Otherwise, how could these men read the future?
John 16 : 13.

(c) The Ministry of the Spirit in relation to the world. John
16 : 7-11. The Holy Spirit takes up certain attitudes with
respect to the world. Here is a threefold indivisible ministry
of the Holy Spirit to the world. He comes to reprove (margin
says 'to convince', and R.V. 'to convict'). The Holy Spirit
does three things:

(i) He comes to convict of sin. Not 'sins', but 'sin'. Con
science can convict us of sins, and a jury can convict us of
crime, but only the Holy Spirit can convict a man of the sin of
unbelief-'of sin because they believe not on Me'. It is quite
obvious from this passage that the crowning sin that any man
can commit in the sight of God is the sin of refusing to believe
on the Lord Jesus Christ as the Son of God. And when the
Holy Spirit begins to work in a man, that man begins to see
that the sin tbat is responsible for every other sin is that men
and women refuse to bow the knee to the Son of God.

(ii) He also convicts the world of righteousness. Once a man
sees himself as a sinner, he sees that he need righteousness, he
needs a standing before a holy God, he needs to know how he
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can get rid of his sin. And the Holy Spirit points the sinner to
the Lord Jesus Christ who has wrought out a perfect righteous
ness and made it available even to the ungodly. 'Jesus, Thy
blood and righteousness my beauty are, my glorious dress.'
I go to the Father, and there He is, our Mediator and Interces
sor and Representative at the right hand of God, and He
constitutes all our righteousness before a holy God. When the
Spirit of God convicts a man of sin and leads him to Christ,
the Spirit of God will bring that man to the place where he will
abandon all confidence in himself for salvation and will trust
alone in the righteous merits of the Son of God.

(iii) He also shall convict the world of judgment. Our Lord
is not speaking here of a future judgment, but rather of a past
judgment. R.V. 'He shall convict the world of judgment
because the Prince of this world has been judged.' When the
Lord Jesus died upon the cross, He vanquished the powers of
darkness. The devil has been conquered. The ultimate doom
of the devil is a foregone conclusion. And although he is very
active in the world at present, when he stops to listen he can
sometimes hear the clanking of the chain that awaits him in
the bottomless abyss. Either I identify myself with Jesus
Christ and belong to Him and acclaim Him as all my
righteousness, and so escape from the doom of the devil, or
else I go on in my unbelief and at the end of the journey, alas,
I shall have to share in the condemnation of the devil and his
angels. This judgment upon an ungodly world, this conviction
of sin and of righteousness is something that comes through
the Church. The Holy Spirit convicts through a revived
Church, through regenerated and empowered believers. The
crying need of the Church of God today is to wait upon God
for revival, and such an outpouring of the Spirit, that through
our lives and witness, men and women around us will indeed
be convicted and converted and translated from the kingdom
of darkness into the Kingdom of the light and liberty of God's
Son.

(To be continued)
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Bonds Which Could Not
Hold

C. H. SPURGEON

A sermon preached at the Metropolitun
TabernacLe on Sunday evening, March 28, 1880.

'Whom God hath raised up, having loosed the pains of
death: because it was not possible that he should be holden
of it.'-Acts ii 24.

Peter is here speaking of the risen Christ, whom God had
raised up, 'having loosed the pains of death;' so it is clear that,
whatever those pains were, our blessed Lord Jesus Christ felt
them, he felt them much more than his followers do; for, in
his death-agony, he was left without the sustaining help of
God, and the light of his Father's countenance was hidden
from him. His death was a bitter one indeed, he took the
deepest draughts of wormwood and gall, for he had to 'taste
death for every man,' whatever that mysterious expression may
mean. We must never imagine that there was about Christ's
death anything which took away from its bitterness; there was
much that increased it, but nothing that diminished it. He
was bound, as with strong cords, by the pains of death; all his
powers were for a time, fettered, he was held captive, and he
did really die. After death, he was buried; but there was this
remarkable fact about his dead body, it saw no corruption.
[n the case of ordinary corpses, corruption begins very
speedily. In a climate like that of Jerusalem, it is very quick
in doing its work of dissolving the mortal fabric; but, although
our Lord did truly die, no taint of corruption came upon his
precious body.

The reason for that was, first, because it was not necessary.
Corruption is not a part of the sentence which Christ had to
bear. The penalty of sin is death, and that he bore to the
utmost; but there was no necessity that he should also endure
the usual consequences of death; and, therefore, although he
died, his flesh was not permitted to see corruption.

Again, as it was not necessary, so it would not have been
seemly that our Lord Jesus Christ's body should ever be
tainted by decay as all other bodies are. It was not right that
One who was so pure and holy as he was, One who stood in
what theologians call hypostatical union with the Godhead.-
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(it is not easy to explain exactly what is meant by that term,
but it refers to our Lord's intimate and complete union with
the Godhead,-) it would not have been comely that such a
body as his should see corruption, and therefore, it was pre
served from the defilement which death usually brings in its
train.

And, further, it was not even natural that the body of Christ
should see corruption, for although it was like our bodies in
many respects, yet we must never forget that there was a vast
difference even in his birth. Through the immaculate concep
tion of our Lord, no taint of sin was in his nature; by
a mysterious overshadowing which we must not attempt to
understand, 'that holy thing' which was born of the virgin was
truly 'the Son of God,' 'holy, harmless, undefiled, separate
from sinners;' and as there was no original taint about that
sacred body, so there was never afterwards a single action, or
even thought, by which its chaste and perfect purity could have
been defiled. If our first parents had never sinned, it would
not have been necessary for these bodies of ours to die, and
become corrupt; and in taking our place, and suffering in our
stead, there did come upon Christ the necessity that he should
die, but there was no natural necessity that his dead body
should become corrupt, and it did not pass into a state of
decay, for it was not the will of God that his soul should be
left in Hades, or that his holy body should see corruption.
While it is quite true that Christ is made in all things like unto
his brethren, yet there is always some point of distinction to
indicate that, although he is our Brother, he is 'the firstborn
among many brethren,' 'the chiefest among ten thousand;' and
if others are lovely, yet 'he is altogether lovely.' So, although
he really died, and his body was laid in the tomb as the dead
usually are, yet, inasmuch as it was preserved from corruption,
it is marked out as being above and different from all the rest.

I. I am going now to speak upon the fact mentioned in the
text, that IT WAS NOT POSSIBLE THAT THE BONDS OF DEATH

SHOULD HOLD OUR LoRD. God raised Him up, 'having loosed
the pains of death; because it was not possible that he should
be holden of it.'

Why was it impossible that the bonds of death should hold
Christ? There are several reasons; the first is, that Christ had
in Himself the inherent power to die, and to live again. I will
not enlarge upon this truth, but simply give you our Lord's
own words concerning it: 'Therefore doth my Father love me,
because I lay down my life, that I might take it again. No
man taketh it from me, but I lay it down of myself. I have
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power to lay it down, and I have power to take it again. This
commandment have I received of my Father.' Now, in the
realms of the dead, before that time, there had never been
seen any person who had the inherent power to take up his
life again. Neither had there ever been one there who had
possessed the inherent power to lay down his life when he
pleased, for no mere man has ever been the absolute master of
his own life; so that our Lord Jesus was the first who ever
entered the portals of the tomb bearing within himself the
power to rise again whenever he pleased.

Next, the dignify of His person rendered it impossible that
he should be held by the cords of death, apart from the con
sent of his own will; for, though Jesus Christ was truly human.
-and let that blessed fact never be forgotten,-yet his
humanity was in so close an alliance with the Godhead, that.
though we do not say that the humanity did really become
divine, yet 'Jesus Christ himself' altogether is divine, and is to
be worshipped and adored in the completeness of his blessed
person; and, therefore, that flesh, which he took upon himself
for our sake, was uplifted, exalted, ennobled, by being taken
into mysterious unity with his Deity. It could not be that a
body, in which dwelt the fulness of the Godhead, could be
held by the bonds of death. He who slept in Joseph's tomb
was the Son of God. It was he who is without beginning of
days or end of years, he with whom Jehovah took counsel when
he laid the foundations of the heavens and built all worlds.
for 'without him was not anything made that was made.' It
was not, therefore, possible that he should be held by the
bonds of death. Marvellous condescension, not human weak
ness brought him into the sepulchre; it was by his own free will
that he was laid in the tomb; and, consequently, he had but
to exert his royal prerogative, and he could rise again from the
dead whenever he pleased.

Those two reasons might be sufficient to prove the assertion
I made concerning our Lord, but I want you to notice, with
delight, a third one. It was not possible that the dead Christ
should be held by the bonds of death any longer than the third
morning because His redeeming work was done. Remember
and oh! how well some of you know it, and how gladly
do you welcome it! -that the reason why Jesus died was
because he took the sin of his people upon himself; and
being found in the sinner's place, he had to suffer the sinner's
doom, which was death. But after he had endured the
penalty, that is, after he had died and remained the appointeed
time in the tomb, how could he be held any longer in the
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grave? After he had said, 'It is finished,' and after the pre
destinated hours for a full examination of his work before the
throne of God had passed, why should he be detained any
longer? He was the Hostage for our debt; but when the debt
was paid, who could keep him in durance vile? Having borne
the penalty, he was free for ever; and so, as Paul writes, 'Christ
being raised from the dead dieth no more; death hath no more
dominion over him.' In that he has satisfied all the claims of
the law of God, what hand can arrest him, what power can
hold him captive? He died for our sins, but he rose again for
our justification, and his rising proved that all his people were
accounted righteous in the sight of God. It was not possible,
while there was a just God in heaven, that Christ should re
main in the tomb. As his work was done, justice demanded
that he should be let go;-

'And now both the Surety and sinner are free'.
In the next place, it was not possible that Christ should

remain in the tomb because He had His Father's promise that
He should not. I have already reminded you that David,
speaking by inspiration, had said, 'Thou wilt not leave my soul
in Hades;' (the abode of departed spirits;) 'neither wilt thou
suffer thine Holy One to see corruption.' That promise must
be kept, so it was not possible that Christ should remain in the
grave beyond the appointed period; indeed, this was part of the
Father's purpose and plan, and an essential part of the great
work of the redemption of his elect, that he who died should
rise again; and what is in Jehovah's plan and purpose, none
shall ever gainsay. When he openeth the door no man is able
to shut it; and where he shutteth up, no man can possibly open.
Even Nebuchadnezzar, when he came to his right mind, said
concerning the Most High, 'None can stay his hand, or say
unto him, What doest thou?' So, when the Father had pur
posed and decreed that his Son, Jesus- Christ, should not be
held any longer by the bonds of death, it was not possible for
him to be detained.

Remember, too, friends, that there is a fifth reason for
Christ's deliverance; that is to be found in the perpetuity of
His offices. You scarcely need me to remind you that our
Lord Jesus Christ was a priest, but not after the order of the
Aaronic priests, for they died, and there was an end of them so
far as their priesthood was concerned; but to Christ it was
said, 'Thou art a priest for ever after the order of Melchisedec.'
But a man cannot be a priest when he is dead; therefore, since
Christ's is a Melchisedec priesthood, he 'is made, not after
the law of a carnal commandment, but after the power of an



The Gospel Magazine 81

endless life;' and, in order that he might have that endless
life, it was necessary that he should rise from the dead,
his Melchisedec priesthood required it.

Next, Jesus was King as well as Priest. You know what
sort of a king he was, for it it written, 'Thy throne, 0 God,
is for ever and ever.' Now Christ must reign. It is also written
that 'he must reign, till he hath put all enemies under his
feet.' But a dead king cannot reign; and, therefore, Christ
must rise from the tomb. He must have death under his
feet, for death is one of his enemies; but if he had not risen
from the dead, he would have been under the feet of death,
and that could never be. So that both his priestly and kingly
offices required that he should rise from the grave.

Ay, and so did his office as our Redeemer; for, when he
undertook to become our next of kin, and to redeem us, iet
was essential that he should continue to live, or else that
ancient cry of the patriarch Job would not have remained
true, 'I know that my Redeemer liveth.' Therefore, he must
rise from the dead. I cannot stay to go further into this argu
ment; but if you will think over it yourselves, you will see that
because Jesus Christ is 'the same yesterday, and to-day, and
for ever,' because each of his offices is everlasting, ordained
of God in perpetuity, therefore he must rise from the dead.

But, to come to the close of this part of our subject, it was
not possible, in the very nature of things, for Christ to be held
by the bonds of death. If he had been, think what the con
sequences to us would have been; for, first, we should have
had no assurance of our own resurrection. The blessed hope
that those who have been called away from us, and whose
bodies we have committed to the earth, shall rise again,
would have been without any substantial foundation. 'But
now is Christ risen from the dead, and become the firstfruits
of them that slept.' When you get the firstfruits of a harvest,
you feel certain that the rest of it will be garnered in due
time. So Christ has risen as the first of a great host, and we
thus have an assurance, which otherwise we could not have
had, but which is essential to the comfort of Christians.

Only imagine what would have been the consequences to us
if that assurance had not been ours. There would have been
no evidence of our justification. I might have said, 'Yes, Christ
took my debt, but how do I know that he paid it? Christ bore
my sins, but how do I know that he put them away?' So, if he
had never risen from the dead, we should have had no proof
that we were justified.

Then, too, if he had never risen, and gone up to heaven in
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his human body, we should not have had anyone to take
possession of heaven on our behalf. Now we have 'a man in
possession.' We have a wondrous Representative before the
throne, who has taken seizin and grip of the divine estates.
What a joy it is to us to know that he is there to represent us
before God!

Further, if Christ's body had remained in the grave, there
could have been no reign of Christ, and no sitting down at
the right hand of God, as there now is. He would have been
in heaven in the same respect as he is here as God; but there
would have been no visible appearance of the representative
Man, and the once-crucified Redeemer; and the ransomed ones
could not have sung. 'For thou wast slain, and hast redeemed
us to God by thy blood,' for he would not have been there to
hear the song. They might have recollected the sacrifice on
Calvary; but he, as the Lamb that had been slain, wearing
the marks of his priesthood and death, would not have been
there.

n. Now 1 pass on to my second observation, which is that.
AS CHRIST COULD NOT BE HELD BY THE BONDS OF DEATH, HE

COULD NOT BE HELD BY ANY OTHER BONDS.

If he was more than a match for death, who or what shall
ever be able to stand against Him? Death, the slaughterer of
all mankind, before whom kings and princes, as well as the
meanest of their subjects, lie prostrate in the tomb;-death,
before whom giants bend as a rush sways to and fro in the
wind;-even death is vanquished by Christ. He is the destroyer
of destruction, and the death of death; then, what power can
possibly stand in opposition to him? I want to cheer you,
dear friends, in these dark and evil days, with a strong belief
in our great Master's omnipotence and invincible might. His
kingdom is an everlasting kingdom. With such a hero as he
is to lead us on, victory is sure, however stern may be the
conflict.

Think, for a few minutes, how many things have tried to
bind the Christ of God, and to overthrow his righteous rule. At
first, and even until now, old-established error has assailed the
truth of God. What fools some people thought that those few
fishermen were when they imagined that they could upset the
firmly-established Judaism of the chosen people and the
deeply-ingrained idolatry of other nations! The systems of the
heathen were beautiful with art, adorned with poetry, in
tensely lascivious, and they had a tremendous power over the
popular mind. If we had lived in those days, and had been
unbelievers who had seen those fishermen start out to preach,
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we should have said to them, 'Go home with you! Do you
think you are ever going to overthrow the philosophies of
Plato and Socrates, and all the reverence for the gods and
goddesses of Greece and Rome?' Ah! but from their deep
foundations that little band of men plucked up by the very
roots those old idolatries, for Christ could not be held in
bondage by them.

Then there came another period, in which men thought
themselves exceedingly wise, and the wisdom of this world set
itself in array against the gospel of Christ, even as it does to
day; but he who was Victor over death can never be defeated
by the Academy. Think not, beloved, that the most learned
fools can be a match for him who overcame death itself.
When Christ's cause was at the lowest ebb,-when he himself
was dead, and all his disciples were scattered, yet even then he
snatched the crown from the hands of the skeleton king, and
won a complete victory over him. Think you that he, who is
Wisdom Incarnate, does not know how the wise men and the
scribes of to-day jest and jeer at him? Yet there is no
philosopher who can bind the Christ any more than Samson
could be bound by the green withs of the Philistines.

Next, there came a time when men tried to bind up the king
dom of Christ with the bonds of ignorance. They took away
the Bible from the people, they concealed the gospel in the
Latin tongue, and the nations were steeped in midnight dark
ness. Yet Christ could not be bound even then. He had only
to call Wycliffe, and Huss, and Jerome, and Luther, and
Calvin, and Melancthon, and Zwingle, and very soon they let
men know that Christ could not be held in the bonds of the
Pope. The Conqueror of death was not to be vanquished by
any mortal man, whoever he might be.

Since then, we have come to times in which wealth, and
rank, and fashion, and prestige, are ail against the gospel; but
what matters it? Nowadays, the multitudes pour their scorn
upon righteousness, and call that 'cant and hypocrisy' which
is really a defence of that which is right and true; and Satan
is casting a fatal spell over the professing church itself, so
that it is getting worldly, and is giving up its primitive sim
plicity. Sometimes, I am inclined to sit down, and weep and
grieve as I see how sadly the battle seems to go against us
to-day; we seem to be losing ground, instead of gaining the
victory. But will I wring my hands in despair? God forbid!
'The Strength of Israel will not lie,' neither shall his cause fail.
Let men forsake him if they will, or let them come out armed
against him if they dare, his kingdom shall stand fast, for he
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must reign, and as death cannot bind him, nothing else can.
The pleasure of the Lord must prosper in his hands, there
fore in patience possess your souls; go on quietly witnessing for
Christ; and if you do not see the rulers of the nations con
verted to Christ, and the great and learned men bowing
humbly before him, remember that it was never so, and is
never likely to be so. Take care that you yourselves remain
steadfast in faith in the Eternal, and all shall be well with you.

Ill. Now, in closing my discourse, there is a truth upon
which I wish to insist with great earnestness; it is this. As
CHRIST COULD NOT BE HELD BY THE BONDS OF DEATH, IT IS NOT
POSSIBLE TO KEEP IN BONDAGE ANYTHING THAT BELONGS TO
HIM.

You recollect that, when Pharaoh told Moses that the men
among the children of Israel might go into the wilderness to
offer sacrifice, he said that they must leave their little ones
behind; but Moses would not accept that condition. The next
time, Pharaoh said, 'Go ye, serve the Lord; only let your
flocks and your herds be stayed: let your little ones also go
with you.' But Moses answered, 'Thou must give us also
sacrifices and burnt offerings, that we may sacrifice unto the
Lord our God. Our cattle also shall go with us; there shall
not an hoof be left behind.' All that was of Israel was to go
with Israel; and that is still our Master's will and way. 'Where
I am,' saith he, 'there shall my people be also. If I am in the
grave, they must be in the grave, too, buried with me; if ]
rise, they also shall rise, for I will not rise without them; and
if I go to heaven, I will not go without them.' This is our joy
and with dear old Rowland Hill we can sing,-

'And this I do find, we two are so joined,
He'll not be in glory, and leave me behind.'

Now, my friend, where are you-you who are struggling to
get to Christ? You are somewhere In this place, I verily
believe. You have been resolving to find Christ, and you have
really put your trust in him; it is a very poor little trust as
yet, and no sooner have you begun to think seriously about
divine things, than you are in great trouble. There are your
old sins, and you wonder how you will ever get rid of the guilt
of former years. My dear hearer,ifyou fully trust in Christ.
your old sins shall vanish away through his precious blood.
They are bonds that cannot hold a soul for whom Christ
hath died. 'Oh, but there are also myoid habits,' says one.
'my tendency to do what I have been doing for years. 'Can
the Ethiopian change his skin, or the leopard his spots?' How
then shall I, who have been accustomed to do evil, learn to
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do well?' Put you your trust in Christ, and those old habits
shall not be able to hold you. They may, perhaps, take some
time to break; but they shall all be broken, and you shall be
set free. Christ could not be held by the bonds of death; neither
shall you, who truly trust him, be held by the bonds of habit.
Possibly you say, 'MyoId companions get round me, and they
worry me to go back to them.' Let them worry as much as
they like; but if you trust in Christ, God will give you grace
to set your face like a flint against them, and you shall be a
bolder and braver soldier of Christ because they oppose you.
Perhaps it is better for you to be persecuted than to be allowed
to live too easily. The other day, I put some primroses in my
conservatory; those that were left out in the open, to endure
the cold windy nights, bloomed splendidly; but those that were
in the warmer atmosphere did not get on nearly so well. There
are some Christians that are like the primrose, they need a
little cold weather, and do not get on so well where it is too
warm. The Lord sends you opposition to make you all the
stronger. But the bands of the wicked cannot hold you; break
loose from them, I pray you, through the power God gives you
by his grace.

'Ah!' you say, 'but Satan himself breaks in upon me.' Very
likely he does; but just resist him, steadfast in the faith.
Possibly he is throwing blasphemies into your mind, injecting
evil thoughts which you never had before. But if a thousand
devils were to bind you thus with cords, so that you could not
move hand or foot, yet, depend upon it, you shall slip out of
the cords, and come into perfect liberty, for all the devils in
hell cannot hold a soul that belongs to Christ, and you do
belong to him if you truly trust him.

Perhaps I am also speaking to some child of God who has
fallen into great trouble. You are an old Christian, and yet
you have got into a sad scrape. You were never in such a
condition before, and you seem to be bound with the cords of
trouble after trouble, as if they were tightly knotted around
you so that you could not get loose. There are also the cords
of depression of spirit, and they sometimes cut very painfully,
and hold you bound like a poor captive. Perhaps also the
devil, as well as your own depression, has tied you up. There
is a diabolical temptation that has come to you;-you are
even afraid that you are not a child of God at all, and you
begin to doubt everything. You were never before bound as
you are now; you seem to be thrust into the inner prison, and
your feet made fast in the stocks. If so, I believe that God has
sent me to do to you as the angel did to Peter. You know that
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the angel went to Peter, when he was asleep in the prison, and
smote him on the side. Well, I cannot get near enough to you
to do that, so you must take it as done. Then what did the
angel do to Peter? Re raised him up, his chains fell off from
his hands, and the angel said to him. 'Gird thyself, and bind
on thy sandals. And so he did.' Then the angel said, 'Cast thy
garment about thee, and follow me;' and Peter did so, and he
walked through the first and the second ward of the prison.
At last, they came to the iron gate leading into the city,
that great gate that needed half-a-dozen men to open it, and
Peter was surprised to see it open of its own accord. Re never
saw anything like that before, and soon he found himself with
cool night air playing on his forehead, and he was a free man
again.

All the Rerods and all the devils cannot shut up a man who
trusts in God; so, my friend, you will come out of your prison
again. You are like a cork in the water; men may press you
below the surface, but you are bound to come to the top
again. You know what Raman planned for Mordecai; he
meant to hang him up on the high gallows that he had erected.
Re was not satisfied with that, for he intended also to kill all
who belonged to the same race as Mordecai, he meant that not
a Jew should be allowed to live; but when his plans could not
be carried out as he intended, his wise men and his wife said
to him, 'If Mordecai be of the seed of the Jews, before whom
thou hast begun to fall, thou shalt not prevail against him.
but shall surely fall before him;' and so it came to pass, for
there swung Raman on the gallows that he had erected for
the execution of Mordecai. My dear friends, there may be a
Raman plotting against you; leave him alone. If he is making
the gallows, let him finish them; they will come in for him
self in due time. If you belong to Jesus Christ, and if you
belong to the seed of the believers, before whom Satan has
begun to fall, he will never prevail against you, but you will
overcome him, for you must reign with Christ for ever, for he
himself has said so.

Finally, beloved, there is a part of Christ's redeemed posses
sion that is under mortgage at present, it is not yet delivered
from the bond that holds it. What part is that? It is this poor
body, these bones, and this flesh and blood, for although 'the
Spirit is life because of righteousness: the body is still 'dead
because of sin.' And soon, that poor body of yours, unless
Christ shall come first, will see corruption, and moulder, and
go back to dust; but mark this, as I have already said, Christ
will not leave any fragment of his people in the hands of the
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enemy; he will not leave any portion of his people-no, not
so much as a bone of them-under the dominion of death.
The hour shall come when the trumpet shall sound, and the
dead shall be raised; and as the soul has been redeemed, so
shall the body also enter into the fulness of the joy of adop
tion, to wit, the redemption of the body. We have buried many
of the godly; there is many a holy field round about this great
city, where sleep the pious dead; and we have wept as we have
committed them to the silent clay. But they are not lost,-not
one of them is lost. No baby, chosen of God to see heaven
ere it saw much of the world, no man, or woman in middle
life, taken from the midst of the conflict, no grey-headed man,
who leaned upon his staff for very age, and came to the grave
like a shock of corn to the garner;-there shall not one of them
be lost, nor an eye, nor a foot, nor a hand, of anyone of them;
yea, and the very hairs of their head are all numbered. The
Lord hath taken an inventory of all that he has bought with
his precious blood, and he will have it all; nQt merely the
souls and spirits of his people, but their bodies, too. Who is to
stop him? Death knows his power, but must yield to it. The
strong man armed did keep the sepulchre, but a stronger than
he came in, and burst the bands of the tomb, and he came
forth alive; and-

'As the Lord our Saviour rose,
So all his followers must;'

for, as it is written, 'A bone of him shall not be broken;' and
it is not possible that they, who are, as it were, the bones of
his mystical body, should be holden by the bonds of death. 0
happy people, who belong to Christ! God grant that we may
all be numbered amongst them, for his great name's sake!
Amen.
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Book Reviews
TRUTH UNCHANGED UNCHANGING: D. M. Lloyd

lones. Evangelical Press; pp. 118; 5/-.
First published in 1951, the five chapters of this book em

body lectures originally given at Wheaton College, Illinois.
The declared aim is apologetic, so that we have here a
reasoned defence of the Christian faith. But again and again
the apologete gives way to the preacher as the gospel is not
only defended but declared and applied.

He begins by asking the question, 'What is man?' He rejects
as utterly false the modern view of man which sees him as a
bundle of appetites and instincts which may be satisfied at this
or that point in accordance with the permissive advocacy of
self-expression. Man is much greater than his instincts and
impulses. He is an immortal being, and to say 'no' to self is
to become man as God intended man to be.

What is wrong with man? The optimists say that he must
have time to develop; he requires education to enable him to
solve his problems; he needs economic help. Behind these
answers lies human pride with its conviction that man is
capable of dealing with his own situation. Dr. Lloyd-Jones
does not dismiss the aims of the humanist as being utterly
wrong. Thus, in the economic realm he admits 'All men are
entitled to a measure of decent living in this present world and
should demand it as their right'. He adds, however, that 'to
say that it alone is necessary ... is to display an utterly false
view of life' (p. 48).

He discusses the emphasis placed by so many upon sincerity.
But sincerity is no substitute for truth, for it gives no guaran
tee that man is heading in the right direction. It is like petrol
in a car engine with the throttle open-It determines the move
ment of the car but it has no control over the goal.

The gospel is profound, so that the greatest minds have
failed to plumb its depths. Yet it is so simple that a child can
receive it. Some reject the gospel because they claim they
cannot understand it, but this, the author points out, is as
foolish as rejecting the use of electricity because we do not
know its essential nature. The gospel has a simplicity which
means it can be grasped by the humble mind. Its simplicity is
seen in that it goes to the heart of man's need rather than
dealing as men do with this or that aspect.

Further objections are met and answered. The rejection of
the gospel because it is old is shown to be simply a desire for
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modernity. The rejection for allegedly scientific reasons is
really only an acceptance of scientific theories or scientists'
opinions as if they were facts-a most unscientific procedure!
The gospel may be old, but it is perennially fresh because man
in his essential character remains the same in every age, and
God remains also the same.

If there is one criticism of the book it is that it deals with
the optimistic side of modem thinking and does not really
touch on the pessimism and sense of meaninglessness which is
so apparent today. This, however, may be due to the fact that
the lectures were delivered in 1947, before the full impact of
modem trends was felt.

Of Dr. Lloyd-Jones's final contention there can be no
criticism. He asks, 'Is the gospel still relevant?' His answer is
that 'it alone is relevant. It alone can deal with, and solve, the
problems of man'. H.M.C.

THE STATE OF THE NATION: Errol1 Hulse.
RIOTS AND RELIGION: H. M. Carson.

Both published by Henry WaIter Ltd., 28 Grafton Road,
Worthing. Price each 2/-.

These two booklets are addressed to the contemporary
situation. Erroll Hulse faces the present state of the nation,
indicating not only the fact of moral decline but the causes.
His is not simply a catalogue of the moral ills which beset our
society. He analyses the disease, pointing out the influence of
humanist thinking with its background of evolutionary theory.
The ultimate failure has, however, been in the churches, where
the loss of the reformed faith and the decay of expository
preaching have led to a weakness and a corresponding lack of
impact on the nation. The answer is a return in penitence to
the God of the Bible, who alone can -renew His Church and
use His Church to bring the gospel to the nation.

The second booklet deals not only with the matter of imme
diate concern, the Ulster situation, but considers the wider
issues raised by the troubles in Belfast and Londonderry. The
real issue which lies behind these is a failure to answer rightly
the questions, 'What is a Christian? What is a Church?' As
a result many are classified as Christians who have no claim
to the title and whose behaviour as a result brings the gospel
into disrepute. But the churches are involved, for they have
not faced the biblical issue of discipline and have tolerated the
false idea of an equation of church and nation. Further
matters considered are the role of the Church and the
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Christian in politics and the need for both reformation and
revival in the churches.

Both these booklets have a twin aim-to stimulate Chris
tians to think biblically and to present the gospel to the out·
sider. As such they could become a useful tool to those who
are reaching out in witness to the confused men and women
of our society.

AUGUSTUS TOPLADY AND HIS HYMNS. Gospel Stan
dard Baptist Trust, pp. 120, 7/6.

The Gospel Standard Baptist Trust is to be commended for
its recent publication of a paperback which includes the Diary
of Augustus M. Toplady-the surname is thought to originate
from the term 'Lady' as applied by Romanists to the Virgin
Mary-covering the period December, 1767 to October, 1768.
and a selection from his hymns. The type is clear and the view
of Broad-Hembury (showing 'Toplady's Church' in the back
ground) on the limp front cover is pleasant to the eye. On
page 3 the chief events of Toplady's brief life are listed,
together with the dates and titles of his chief publications. It is
explained that the text of the hymns has been taken from the
Daniel Sedgwick edition of 1860 which contained 133 hymns
and poems. The new paperback contains 120. The publishers
give no introductory material or editorial comment, but leave
the diary and hymns to bear their own witness to the truth.

In giving attention to the hymns and commending them
heartily to readers of the Gospel Magazine (not forgetting
that their author was editor of the Magazine for a brief
period), we need give no account of Toplady's life, for the
June and July (1969) issues contained an abridgement of J. C.
Ryle's biography of our poet. It will suffice to say that Top
lady's ministry in the Church of England lasted a mere sixteen
years (1762-78), that it was pursued with tremendous ardour
both in Devonshire and in London, and that Toplady died in
his thirty-eighth year, an age when many men who have found
their vocation have done little more than 'get into their stride'.
The stout volume of over 900 pages entitled 'The Works of
the Rev. Augustus Toplady', published in 1837, bears silent
but eloquent testimony to the earnestness with which he
applied himself to study, to the ministry of the Word, and to
the defence of the faith.

The Diary of 1767-68 (pages 5-60 in the paperback) is
valuable as showing something of the heart exercise of an
earnest man of God in the days of the Methodist Revival.
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Toplady was no Methodist, though the Wexford preacher
whose sermon brought about his conversion 'seems to have
been connected with them' at the time. It was to build up and
enrich the Anglican Church after a spiritual fashion that he
spent his utmost efforts. Certainly he had the stimulus of large
congregations to encourage him in his ministry, but these, we
may judge, were brought and kept together by the sheer
earnestness of his pulpit work. They were country, not city,
congregations, until the last three years of his life. For
example, he records (p. 30), 'I was well heard' (at Harpford)
'by ... at least seven hundred'. Four months later: 'I was
carried through the duties ... as on eagles' wings, and amidst
the vast auditory (at Broad Hembury) the Word preached
seemed to reach some hearts with power and the demonstra
tion of the Spirit' (p. 52). A fortnight later: 'A prodigiously
full church' (p. 53).

The preaching was eminently doctrinal and undisguisedly
Calvinistic. It fell upon men's ears with authority and unction,
and may be judged to have been one of the most powerful of
ministries in a period of 'power sent down from heaven'. It is
refreshing to read of the deep exercises of soul which formed
its background, and of the deep intensity of the fellowship with
a Triune God which the preacher experienced. That unbelief
came in to tempt and try him at times is a fact not hid, but the
prevailing note, before which other notes almost become mute,
is one of delight in God his 'exceeding joy', and of constant
access into the holiest by the blood of Jesus, Mediator and
Surety of the New Covenant. To a nonconformist it is good to
note the liberty which Toplady discovered in ex tempore
prayer on occasion during visits to his parishioners.

It is to the hymns, however, that we wish to direct chief
attention. It is largely by these that Toplady, being dead, yet
speaks. Indeed, he carries the supreme honour of the author
ship of a hymn entitled, 'A living and dying prayer for the
holiest believer in the world', which is probably the best-known
and most highly esteemed of all hymns written in the English
tongue. His 'Rock of Ages, cleft for me' has girdled the globe.
The clarity of its Gospel message and the simple vigour of its
lines have virtually given it supreme place in English hymno
logy. Not that Toplady himself can be accounted better than
a second-rate poet, as compared, say, with 1saac Watts, Charles
Wesley and William Cowper. In a true sense he was not
poetically great. But into such hymns as he produced, he
poured a doctrinal content of outstanding value and, at his
poetical best. an 'ethereal' quality (to use a term he himself
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employed) which raised them far above the commonplace. If
not a poet in the sense in which Milton and Cowper are poets,
he was no mere versifier. Skilful by gift and elevated in
thought by 'precious faith', he is no mean performer in the
Davidic choir. He rarely attempts flights into the sublimities
of time and space which Watts essayed, and the experimental
character of his hymns shows much less breadth than that
found in Charles Wesley, but, all in all, he is a songster of
substantial worth whose finest verse will ever retain its place
in sound evangelical hymnbooks.

Curiously enough, the 'experts' have been deeply divided in
their assessment of Toplady's worth. On the one hand, Dr.
A. B. Grosart, writing in Julian's Dictionary of Hymnology,
speaks thus: 'Regarded critically, it must be stated that the
af'fectionateness with which Toplady is named, and the glow
and passion of his faith and life, and yearning after holiness.
have led to an over-exaltation of him as a hymn-writer. Many
of his hymns have been widely used, and especially in
America and in the Evangelical hymn-books of the Church of
England. Year by year, however, the number in use is becom
ing less. The reason is soon found. He is no poet or inspired
singer. He climbs no heights. He sounds no depths. He ha
mere vanishing gleams of imaginative light. His greatness i
the greatness of goodness. He is a fervent preacher, not a
bard.' With which verdict, as will already be obvious, the
present writer heartily disagrees.

On the other hand, and writing somewhat earlier in time.
James Montgomery, himself no mean hymn-writer, gives it as
his view that Toplady 'evidently kindled his poetic torch at
that of his contemporary, Charles Wesley', and proceeds to say
that, though the torch lacks the breadth and volume of flame
of Wesley's, 'yet the light which it sheds is not less vivid and
sparkling, while it may be said to be more delicate to the eye
and refreshing to the spirits than that prodigality of radiance
which the rival luminary casts alike on everything it touched' .
. . . 'There is a peculiarly ethereal spirit in some of Toplady's
hymns, in which, whether mourning or rejoicing, praying or
praising, the writer seems absorbed in the full triumph of faith.
and "whether in the body or out of the body", caught up into
the third heaven and beholding unutterable things.'

Clearly, every reader and singer of the hymns must judge
the matter for himself. The present writer is prepared to
claim that, for doctrinal content, Toplady's hymns deserve a
very high rating. He concentrates attention upon the merits of
the Redeemer, His blood and His righteousness as found at the
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very heart of the Gospel; he speaks much of the everlasting
Covenant; he stresses the necessity for the Spirit's work, to
render the Gospel effectual to the salvation of the lost and
ruined sinner; and, at every point, he exhibits the true man of
God panting after holiness and eagerly anticipating heaven.

As compared with Charles Wesley, we do not normally find
Toplady speaking in rapturous terms of 'the love of God which
is in Christ Jesus our Lord'. 'While Wesley 'piles Ossa on
Pelion' (Snowdon on Ben Nevis) in exuberance of love towards
His loving Lord, Toplady rather concentrates attention and
adoration upon the Saviour's work of love, His fulfilment of
the Law, His agonising death, His justifying righteousness, His
cancellation of the sinner's debt by His atoning blood. By way
of illustration, quotations from the hymns could easily outstrip
all paper bounds, and the following verses must suffice. They
show the poet at his doctrinal best. It will be noted that the
opening line speaks of a spasm of fear and unbelief. Almost
immediately, faith puts in its plea by 'looking unto Jesus'.
A growing assurance, punctuated by a threefold use of 'if'
though not an unbelieving 'if-emerges finally into a self
exhortation to full assurance of faith. The hymn puts Top
lady's theological system into a nutshell. It is entitled, 'Faith
reviving', and is fully typical of the poet's style and of the
permanent value of his verse.

'From whence this fear and unbelief?
Hath not the Father put to grief

His spotless Son for me?
And will the righteous Judge of men
Condemn me for that debt of sin

Which, Lord, was charged on Thee?

'Complete atonement Thou hast made,
And to the utmost farthing paid

Whate'er Thy people owed;
Nor can His wrath on me take place,
If sheltered in Thy righteousness,

And sprinkled with Thy blood.

'If Thou hast my discharge procured,
And freely in my room endured

The whole of wrath divine,
Payment God cannot twice demand,
First at my bleeding Surety's hand,

And then again at mine.
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'If Thou for me hast purchased faith
By Thy obedience unto death,

He will the gift bestow;
Would Israel's God a price receive,
And not the purchased blessing give?

His justice answers, No!

'Turn then, my soul, unto thy rest;
The merits of thy great High Priest

Have bought thy liberty;
Trust in His efficacious blood,
Nor fear thy banishment from God,

Since Jesus died for thee.'

Here, too, it may be pointed out that Toplady, true to re
formed theology, teaches that the active as well as the passive
obedience of Christ is a part of the 'one obedience' (or the
obedience of One: Rom. 5 : 19) by which believing sinners are
justified, a truth often neglected in certain evangelical quarter .
and occasionally denied in others. On page 24 we read:

'Our ransom by His death He paid,
For all His people given;

The Law He perfectly obeyed
That they might enter heaven.'

The same truth is implicit, if not always explicit, in all Top
lady's verses.

Readers of the Gospel Magazine need hardly be informed
that the sovereignty of God also receives firm stress in this
selection .of hymns. The famed contender against the
Arminianism of the brothers Wesley, John in particular, could
not be expected to strike a weak note on such a theme. 'Why
am I made to see, who am by nature blind? Why am I taken
home to Thee, and others left behind?' tuns one hymn (p. 109).
The answer given speaks of God's 'sovereign love' and, with
Ezekiel 16 in mind, goes on to speak of 'a time of love' in
which the God of love said 'Live':

'By Him made free indeed,
I felt His gracious words;

His mantle over me was spread,
And I became the Lord's.

Jesus, Thy son by grace
I to the end shall be,

Made perfect through Thy comeliness
Which I received from Thee.'

-,
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Much more mi~ht be quoted to the same effect.
In the section of the book entitled 'Select Paraphrases' the

writer has found particularly pleasing the renderings of the
fourth chapter of Amos (pp. 142-4) and the eighth chapter of
Hosea (pp. 147-9), though the entire section is worthy of care
ful attention. The section entitled 'Later Hymns' is that in
which the hymns still sung in Christian assemblies are chiefly
found. Thomas Wright, Toplady's latest biographer (1911)
calls special attention to a hymn in this section entitled 'The
Method of Salvation'. His remarks are as follows: 'The Five
Points of Calvinism are illustrated again and again in Top
lady's hymns, but in one hymn, "The Method of Salvation",
he deals with the whole of them, taking them in order, and
devoting one verse to each point. In the first, "The Father we
bless", we are reminded of the doctrine of originaL sin, and
God's method of saving us from it. In the second, the doctrine
of eLection is set out, together with the love of Jesus in concur
ring with the "Father's most gracious design". The third
reflects the doctrine of particular redemption, "We attain to
the glory for which we were made". The burden of the fourth
is effectual calling, "The sweet Spirit of grace" being blessed
for His "eminent share in the council of peace". The fifth
concerns itself with the great doctrine of final perseverance.
We are kept in God's love "to the end of our days"; and the
hymn concludes rapturously with:

"Father, Spirit and Son
Agree thus in One,
The salvation of those He has marked for His own;

Let us too agree
To glorify Thee,

Thou ineffable One, Thou adorable Three! " ,

The present writer (who has not had access to the Sedgwick
edition of the hymns) is perplexed by the fact that certain of
the renderings, doubtless taken direct from Sedgwick, are
inferior to those printed in the six-volume edition of Toplady's
works published in 1794 and subsequently in the one-volume
edition of 1837. In one or two cases the change seems to be
an obvious fault, but others are difficult to understand. Top
lady himself altered 'through tracts unknown', as printed in
the first version of 'Rock of Ages', to 'to worlds unknown'-a
clear improvement-in the second version, but the paperback
returns to the weaker version. On page 104 a certain verse
runs:
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'Let Thy cross my will control;
Conform me to my Guide;

In the manger lay my soul
And crucify my pride.'

In place of line 3 the older version runs:
'In Thine image mould my soul'

which makes vastly better sense than 'In the manger lay my
soul'. On page 151, verse 3 of Hymn XVI runs:

'For ever hallowed be Thy name,
The unknown God, the bright I AM.'

The older version has 'the Triune God' in place of 'the un
known God', and this is certainly preferable. On page 147,
'Let holy saints invade the sky' seems to be a mistake for 'Let
holy shouts invade the sky'. On page 169, 'Dying Redeemer'
(the old version) seems better than 'Dying Creator'. On page
196,

'Thyself bestow, for Thee alone,
My All in all, I pray'

-the old version-seems better than the 'I absolutely pray' of
the paperback version. On page 77, a hymn ends with the
words, 'Awhile submit to bear His wrath'; whereas the older
version has 'cross' instead of 'wrath', which is more desirable
and certainly more scriptural. On page 128, where the stars
are addressed (a paraphrase of Psalm 148), a line terms them
'Bright successors of the moon', but the older version reads,
'Bright forerunners of the morn'. We grant that 'moon' is
preferable for the sake of the rhyme (with the word 'own'), but
'successors of the moon' makes no good sense. On page 136
we read:

'Repentance is not for the just
Whose sin is already forgiven'

(shouLd read 'already is'), whereas the older and better version
runs:

'Destruction shall not seize the just,' etc.
which yields better sense. The paperback's 'Beneficent Hearer
of prayer' is less pleasing than the 'Inspirer and Hearer of
prayer' of the older version.

We regret to have to mention that there are a number of
smaller blemishes; the punctuation of the Diary badly needs
modernising, that of the hymns occasionally needs adjustment.
For example, on page 61 (the first hymn printed), verse two
reads:

'Disperse the clouds that damp my soul,
And make my heart unfit for Thee.'

As it stands, God is being asked to make a human heart unfit
Continued on page 61


