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The prospect of a winter in prison is not a particularly
inviting one. Add to this, rather primitive prison conditions
and a shortage of warm clothing and the outlook is even more
bleak. But the prisoner is in no condition to cope with such
privations, for he is an old man who bears the marks of a life
of great hardship and suffering. One can appreciate therefore
the importance of his request, 'Bring the cloak that I left with
Carpus at Troas'.

It is Paul the apostle who is writing his second letter to
Timothy, and probably the last letter in his influential corres
pondence, for he is shortly going to die as a martyr for Jesus
Christ. But his mind is still active and his concern for the
gospel as strong as ever, so he wants the books and the parch·
ments brought. But he does want his cloak in view of 'the
likely cold conditions in his cell.

It is not that Paul was one to pamper himself. He had
always been ready to suffer for Christ's 'sake, and could in fact
point to a catalogue of suffering-stoning, beating, hunger,
cold, shipwreck. But at ,the same time he had a much too
balanced and biblical attitude to his body to welcome unneces
sary suffering. Asceticism, the self-infliction of pain or priva
tion, had no place in his thinking. If it was possi1ble to use
sensible and practical means to avoid discomfort, then he
would use them.

His request for his cloak was not really divorced from his
request for his books and parchments. If you are half frozen
with cold it is hard to concentrate on study, and equally hard
to compose your thoughts sufficiently to be of any help to
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others. A reasonable level of bodily comfort and well being is
obviously more conducive to fruitful activity than the battle
for survival which extremes of cold, hunger or thirst tend to
promote.

All of which is a reminder that the Christian should take
a sensible attitude to the body which God has given him.
Cer·tainly he must avoid the excess of over-indulgence. It is
right also that he should learn to discipline and control even
his legitimate bodily appetites. But on the other hand he must
avoid making unnecessary demands on his bodily strength or
carelessly neglecting the gifts which God has entrusted to him.

The institution of the Sabbath is a constant reminder that
rest is part of the divine plan, and a feverish and unending
activity which ends in a breakdown is no part of the divine
purpose. Likewise the care of the Creator in designing the
human face should be a clear indication to any Christian who
drives a car that the Lord can scarcely be expected to endorse
the careless refusal to use a seat belt with the consequent
danger of disfigurement. If our bodies are the temple of the
Holy Spirit we should not put them at risk by stupidity,
recklessness or negligence. There are enough hazards and
sufficient ills to which the body is liable without our adding to
them.

But Paul's request is a reminder of our responsibility not
only for our own body but also for the bodies of others. We
will take care, as far as lies in us, to avoid injuring othei"
people, and on the positive side we will be concerned for the
bodily welfare of others who are in need. It is true that men
need the bread of life, but those who take that bread to them
cannot ignore the evidence of an empty stomach. It should
be our concern that the gospel should go to the ends of the
earth. But we cannot expect our representatives to proclaim
it with callous indifference to hungry, sick and wretched men
and women. That is why missionary concern and famine relief
go hand in hand!

Paul's situation is a reminder too that there are still those
who have to suffer in prison cells for the crime of being
Christians. They face all the pressures of imprisonment-the
loneliness, the frustration, and at times the bodily privation.
Many of them are beyond our reach. We cannot send them
food or clothes or books. But God forbid that we should sin
against the Lord in ceasing to pray for them. The strong arm
of prayer can reach into the most closely guarded prison and
the most restricted situations and 'bring help from God-
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including perhaps some extra clothing from an unexpected
source.

The God who cares for birds and flowers, the God who
created us to need food and drink and clothes, is the God who
has pledged Himself to meet our needs. But we who have
much are often the agents He uses to minister to others!

H. M. CARSON.

NOTICES

1. Dr. Peter Toon, a frequent contributor to our magazine,
offers two books at specially reduced rates, Union with Christ
by Norman F. Douty at £1.65 post free, and Puritans and
Calvinism by Peter Toon at £1 post free. Orders should be
sent to Dr. Toon at 37 Tennyson Drive, Ormskirk, Lancs.

2. The British Evangelical Council have asked us to call
attention to a study conference on the relationship of Church
and State to be held from 26th-28th March at Capernwray
Hall. Details may be obtained from Rev. Roland Lamb.
21 Woodstock Road North, St. Albans, Herts.

3. Copies of recent reprints by the Editor-Peace and
Suffering-are available at 5p each (8p including postage).
Reduced price for quantities. Apply to 46 Moira Drive,
Bangor, Co. Down.

4. Orders for the magazine and renewals of subscriptions
should NOT be sent to the Editor but to the Business Manager
at the office.

Be active! Give no place to indolence or sloth; give no
occasion to say, 'Ye are idle, ye are idle'. Many will say so,
still; but let your whole spirit and behaviour refute the slander.
Be always employed; lose no shred of time; gather up the
fragments, that nothing be lost.-JoHN WBSLliY.
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A Memorable
Prayer Meeting

H. M. CARSON

A sermon preached on Sunday, 7th June, 1970,
in Hamilton Road Baptist Church, Bangor,

N. Ireland.

'And being let go, they went to their own company, and
reported all that the chief priests and elders had said unto
them. And when they heard that, they lifted up their voice to
God with one accord ... ' (Acts 4 : 23-31).

You will recall the account in the Acts of the Apostles of the
conversion of Saul of Tarsus. He had often no doubt observed
the regular times of prayer because he was a devout Jew. Yet
after his conversion when God had dealt with him, the com
ment you have is this, 'Behold, he is praying'. For the first
time he had really learnt the meaning of true prayer. And one
of the sure evidences that a man has really become a Christian,
that he has truly been born again, is that he begins to pray,
not merely in the sense of the formal discharge of a pious duty
but in the experience of truly talking with God.

One sure sign of health within a local church is that the
church gathers for prayer. The prayer meeting is not an
appendage to the general activities of the church. The prayer
meetings are the very heart of the life of the church. Indeed, it
is when the prayer meetings are strong that one may expect to
see blessing and life within the church fellowship, and when
the prayer meetings are weak, there is a corresponding weak
ness in the worship and also in the witness of the church.
When you go back to the early church in the Acts of the
Apostles, quite clearly they were men and women who knew
the meaning of prayer. When they met in one another's
homes, when they gathered for church fellowship, their instinc
tive reaction was to pray. So we are looking this morning at
this prayer meeting, not simply in order to see the early
believers gathered for prayer and to discover how they prayed,
but in order to learn lessons for ourselves. This is the kind of
prayer meeting that we ought to desire in our local churches.

One thing that characterises their praying is its spontaneity
-there is something very natural about it. Here is a difficult
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situation. These two men have been accused before the
authorities and have been warned about their preaching. They
go back to share with the other members of the fellowship
what has happened. And a prayer meeting is essentially that!
The fellowship gathers together and they share the one with the
other in order that they may pray together. You see here that
the prayer meeting was the spontaneous outcome of this shar
ing; they talked together and, as they tell what has happened,
at once the fellowship begins to pray. It is their instinctive
reaction to a difficult situation. So often in church life the
instinctive reaction to difficulties is to convene a committee
and to appoint sub-committees, and on a larger scale to appoint
commissions, and so on. The instinctive reaction ought to be
to get down before God and to seek His face.

One always thinks, in this matter of spontaneous prayer, of
one of the great men of God of the Old Testament, Nehemiah,
who in a difficult situation reacted in precisely this fashion-it
was an instinctive reaction. But of course Nehemiah instinc
tively reacted in a crisis by turning to God because he was
accustomed to seeking God. This is not the emergency praying
of some people who when they get into trouble desperately
turn to God. No, this is the praying of those for whom prayer
is their very breath, it is their natural habitat, they move in this
atmosphere. So it is not some kind of emergency measure in
a time of crisis, but it is rather the spontaneous reaction of
people who know what prayer means, and therefore whatever
the emergency situation, whatever the problems or difficulties,
they instinctively react as they normally do, they turn to the
Lord.

Another thing about this prayer meeting, something that
may seem very simple and very obvious to most-they opened
their mouths, it was an audible prayer meeting. They lifted up
their voice to God, they spoke out. Sometimes prayer meetings
can be periods of great silence. Now I know there is a place
for silence in worship, there are times when we are quiet
before the Lord, but when we are joining together in prayer,
someone else's silence does not really edify me particularly.
They may be intent on praying for some very urgent need,
but, not being able to read their minds, I do not know what
they are praying for. The purpose of a prayer meeting is that
we should gather together and lift up our voices and let one
another hear those things which are upon our hearts. Paul
writes to the Corinthians about saying the 'Amen' when the
other is giving thanks-that is why it is so important that you
should understand what the other person is saying, says Paul,
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in order that you can say your 'Amen'. You cannot say it very
well if you cannot hear what he is saying, and you certainly
will not be able to say it if you do not hear him speaking at all.
This was a prayer meeting without sticky silences such as
bedevil a great many prayer meetings. People were so moved
by the Spirit that they were presenting their needs.

There was also a spirit of unity in the prayer meeting. 'They
lifted up their hearts and their voices to God with one accord.'
This unity lay at the very heart of their experience of prayer,
and indeed it lies at the heart of the blessing they enjoyed in
the Acts of the Apostles. They were one, not by some artificial
piece of organisation, but because God had worked in them.
What was it that characterised each one of these people? They
had heard the gospel; they had been brought to Christ; the
Holy Spirit had wrought a miracle in their hearts; they were
born again; they were new people; they had passed from death
to life; and so they were knit the one to the other. This is the
source of our unity as believers. We are one because we have
been born again of the Spirit of God. W)e are one because, by
adoption and grace, we have been brought into the family
circle of God. We hear much talk today about unity, but so
much of the unity is in terms of organisational unity, with
denominations coming together. So there is a great deal of
debate a'bout the structure of the denomination, about the kind
of ministry you should have, and all the blueprints are worked
out. But all this is of no avail unless the Spirit is present. To
bring two corpses together does not produce life and to bring
two dead and apostate church groups together does not pro
duce life. It is only the Spirit of God who brings life and only
the Spirit of God therefore who can bring true unity.

But unity, while it is a gift of God, while it comes because
of the presence of the Spirit, is something which has to be
maintained. When you read through the Acts of the Apostles
you discover that even in the fervour oUhe early church, with
the Spirit moving in revival power, unity was not always a fact.
Here it was a reality and so they are enjoying blessing, but at
this point or that there comes dissension. Even Paul and
Barna'bas clashed at one point and there was a sad division
between the two of them. In the church at Philippi, while it
was one of the great churches of the New Testament, a church
which evidently knew the power and presence of God, again
there were personality clashes, troubles and difficulties, little
dissensions, petty annoyances, petty grievances. The unity of
the Spirit is something which needs to be maintained and it is
vitally important to maintain it if we are going to know free-
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dom in prayer. You all know in your own families, unless you
l1ave got a perfect family which most of us have not got, there
are dissensions, and there are squabbles, and there are
moments of coldness in the family. You know how unpleasant
a meal is when you have had one of those times, when con
versation drags along and everyone is relieved when you return
to normal family harmony again. Well, this is true at a far
deeper level. If there is dissension within the fellowship you
cannot pray with freedom-indeed, you cannot for one very
obvious reason, that someone always thinks someone else is
praying horizontally rather than vertically, that they are pray
ing at someone else in the prayer meeting rather than directing
their prayer to the Lord.

If we are to enjoy the depths of prayer life, we need to
maintain the unity of the Holy Spirit, and this is something
which needs to be constantly maintained. Certainly they had
it here, but before long there ve ~ to be testing times when
they would not know it. Unity is not a once for all thing;
harmony in the fellowship is not a permanent possession. It is
something which can so easily 'be lost, something which con
stantly needs to be sustained. How is it to be sustained? Well,
it is sustained by the same Holy Spirit who gave it in the first
place. It is the Spirit who brings us into the one fellowship
and it is the same Holy Spirit who keeps us in that one fellow
ship, and it is the same Holy Spirit who maintains the harmony
between us. Therefore, if there is dissension, what we need to
do is to look into our own hearts and to ask-Am I grieving
the Spirit? Well, if I am grieving the Spirit, there is only one
obvious answer, I must turn in confession and penitence and
seek the Lord's face for forgiveness. But sometimes I discover
that I am grieving the Spirit because I have not apologised to
someone else and I need to go and apologise to them if I am to
set things right. This is all very practical, but vitally important.
It is when we have this oneness together, this fellowship to
gether, that we are able to be like these people; 'They lifted up
their voice to God with one accord', with unison, with har
mony, with fellowship, because they were one in Christ, and
because they knew the depth of this oneness they were able to
enjoy the blessing of God.

But let us look at their praying. I believe we can learn
lessons both for our prayer meetings and also for our own
personal times of prayer. Some people think that they do not
need to learn anything, but the New Testament believers
clearly did. The disciples came to the Lord and said, 'Lord,
teach us to pray'. We are pupils, and good pupils are always
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learning. There is none more hopeless to teach than the person
who thinks he knows and thinks he has arrived. A good
student is a man who realises how wide are the horizons of
knowledge and how much he has to learn. Well, in this matter
of prayer, if we think we have arrived, we have not really
begun. The true man of prayer is the man who realises how
much he has to learn.

Here is a group of people praying. Here is a time of revival.
Here is a period when God is moving mightily in the church.
Well, I say, let us look at this prayer meeting, and in order that
we might learn from them, let us ask-How did they come to
God? What kind of petitions did they bring? What kind of
attitude do you find here? It is very important to notice that
they did not begin with their problem, they did not begin with
the situation, they did not begin with what they felt they
needed to meet the situation. They began with God Himself.
Before they begin to speak about their needs and their prob·
lems and what they long for in this situation, they begin with
God. True prayer must begin at that point. True prayer has
the element of worship in it. We begin with adoration, we
begin by bowing before the Lord God Almighty and acknow
ledging who He is and what He has done for us. If we simply
rush into our needs, if we are simply there with our requests,
well, our whole prayer life will become a very shallow thing.
We will be in great danger of drifting into the condition where
our prayer list becomes almost like a shopping list, so that
when we have our time of prayer we simply tick off the items,
and when we get to the end of the list we go and have our
breakfast or we go out for the day. But true prayer is not
simply dealing with a list of requirements that have got to be
met. True prayer is communion with God. True prayer is
coming into His presence and having fellowship with Him.
These men, before they got to their requests, began with God
Himself. 'They lifted up their voice with one accord and they
said, Lord, Thou art God'. And when a man has begun to
pray like that, he is in the right attitude. 'Lord, Thou art God'
-to speak like this is to realise that I come, not to some
impoverished deity, but to the Lord God Almighty. They were
in a very desperate situation. There was a possibility of im
prisonment, and even of death. The whole future, humanly
speaking, as far as the preaching of the gospel was concerned,
was very uncertain. 'Lord, Thou art God.' Face the impos
sible situation, face the difficulties and the problems, face the
uncertainties and the indefiniteness of the future, and say,
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'Lord, Thou art God'. Faith lays hold upon this great verity
and you are able to go forward.

What comes home to their minds as they reflect upon the
God to whom they come? It is the basic truth that He is the
Creator, 'Lord, Thou art God which made heaven and earth,
the sea, and all that in them is'. It is very interesting to me
how often in the New Testament you find this emphasis on the
doctrine of creation. Even in presenting the gospel this is
where you begin. When Paul speaks to them in Lycaonia he
takes them back to creation, because it is only when you have
appreciated that God is Creator that you can appreciate what
sin means. Sin means the creature rebelling against his
Creator. So too when we pray-of course we come through
Christ, of course it is on the grounds of the finished work of
Calvary, of course it is because Christ shed His blood and died
and rose again, but behind it all is this basic truth-God has
made us, and not only has He made us but He is the Creator
of the heaven and the earth.

This is why we come in confidence. Who is this God to
whom we come? Is He a God who is locked up in the situa
tion as we are? Is He a God who is at the mercy of circum
stances as we so often feel ourselves to be? No, He is the God
who is above and beyond it, the God who reigns on high, the
God of majesty and power and glory. When we come to pray,
we come with confidence and assurance. It may be that we
are looking into a future where there are some major problems
that baffle us. It may be indeed that we cannot see our way
forward at all. We go back to this God, this God who has
created the heaven and the earth, the sea and all things. We
go out into the world about us, we look on every hand and we
see evidences of the greatness and the power-yes, and the
goodness of our God, because creation does not simply speak
of His majestic power, it speaks of His tender care. The Lord
spoke of the sparrow, and the God who looks after the
sparrow cares for their needs. 'Are you not of more import
ance?' He says to His disciples, 'Do you think God will clothe
the lilies of the field and care for the birds of the air and forget
His own children?' To come in prayer and to acknowledge
that God is our Creator, is to have written afresh in our hearts
the lesson of His power and His goodness and His mercy.

He is not only the Creator, He is the One who controls
history. So they turn back to the second psalm, the psalm
which speaks of the turbulent nations and the rulers of those
nations taking counsel together and leaving God out of
account. 'He that sitteth in the heavens,' says the Psalmist,
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'shall laugh: the Lord shall have them in derision.' This God
who has made all things is the Lord of the nations, He is the
God of history. History is not made in the Kremlin or in
Washington or in Peking or anywhere else. History is ulti
mately made by our God. It is true that the rulers of the e:lrlh
make their plans, they devise their schemes, they have their
policies, they have their grandiose ideas and projects, but the
Lord God Omnipotent reigns. When we pray, we become
aware of the fact that, weak and insignificant though we seem
to be, we wield a power to which many of the mighty rulers of
the nations of the earth are complete strangers. Here is a
Christian in a local church, a very ordinary Christian, not even
a prominent person locally, much less in the nation, unknown
to most except to a very restricted circle, a person of little
significance, men would say. But this Christian is in touch
with the very Creator of the universe, and when the great men
of this earth have gone into (jblivion, and when the mighty
schemes which they have devised have been forgotten, this
humble, ordinary, insignificant Christian shall reign for ever
and ever. That is why prayer is such a marvellous thing. That
we, poor and insignificant though we may be, may come into
the courts of the God of heaven. We have an intimacy with
God which is denied to some very great people.

'Sovereign Lord,' they say. 'Lord, Thou art God.' The God
who has created the heaven, the earth, the sea and all things,
the God of history, the God of the nations-to Him we come.
And then they begin to talk about their needs. You see, they
had not rushed in, tbey bad not begun with-Our problems,
our situation, the difficulties we are facing, what are we going
to do? They begin quietly and calmly with this affirmation of
faith, 'Lord, Thou art God, Thou art our Creator, Thou hast
made us, Thou art in control'. Now they are in the right
attitude and so they can bring their needs to the Lord. It is the
pattern of the Lord's Prayer: 'Our Father which art in heaven,
hallowed be Thy Name; Thy kingdom come; Thy will be done
on earth as it is in heaven'. Then we begin to ask for our
selves: 'Give us our daily bread; forgive us our trespasses;
lead us not into temptation; deliver us from evil'. We can
pray with that quiet confidence because first we have realised
that our Father in heaven cares for His children.

So they come with their needs and spread the situation
before the Lord. It is rather like Hezekiah in the Old Testa
ment. The Assyrians with irresistible power are breaking
across the frontiers, Jerusalem is threatened, and the very life
of the nation seems to be in peril. The arrogant letter from
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the Assyrian king comes threatening death and destruction for
J udah. Hezekiah takes the letter and goes to the temple and
spreads it before the Lord; 'Lord, Thou art God. Here is the
situation; this is beyond my power; this is beyond my wisdom
and my ability, but Thou art God and I bring it to Thee'. This
is the simple childlike faith of the man of God, facing a diffi
cult situation, facing it may be an impossible situation or an
intolerable problem. We simply spread it quietly before the
One whom we have addressed as the Lord God, the Creator.
We go out, you see, and we look at the creation, at the wisdom
that lies behind it all-is this God not able to solve our
problem? It was God who devised this amazing universe, with
all its complexity-isn't it absurd, then, to think that we get
tangled with our problems and forget that the God of all
wisdom is able to guide and direct us? But it is so difficult,
you say, my situation is so hard, my problems are so great-is
the Creator unable to meet them? Is the God who created the
sun and moon and stars, the God who keeps the whole uni
verse in being, is He unable to deal with some particular little
problem that is pressing in so hard upon me that it seems
insoluble? 'Lord, Thou art God.' W turn to Him and we
trust Him and we spread our need before Him.

But-and this is very important-there is no selfish
approach here, though in fact it is possible to be very selfish
in our praying. How often our praying is in terms of our
needs and how we want to be extricated from some situation.
The thing which concerns these men is the honour of Christ,
the truth of the Word of God, the spread of the gospel, and so
they do not ask-Lord, protect us, defend us from these men;
Lord, we are liable to be thrown into prison, some of us may
face torture and death; Lord, we want to be delivered from all
this. These things are secondary as far as they are concerned.
The one thing that really matters is that the gospel should be
spread and the name of Christ should be honoured; and men
and women who are now in the darkness of sin and unbelief
should be brought to a knowledge of the living God. So they
prayed that utterance may be given, that they may open their
mouths boldly to make known the gospel. When a prayer
meeting is gripped with this concern, when a church is beset
by this passion-not that our problems may be met, not that
our situations may be straightened out, but that the gospel
might be proclaimed with power, that our Christ might be
magnified, that glory might be brought to the name of our
God, well, this lifts prayer to a completely new level.
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It is no wonder that things happened in that prayer meeting.
It became a veritable repetition of the day of Pentecost. The
building where they were assembled together was shaken. This
was of course supernatural, this was miraculous, as it was on
that day of Pentecost when the mighty wind filled the building
and shook the very house where they were assembled together.
Well, we may not expect the building to shake, but the church
meeting inside the building needs to be shaken, and the
churches, the companies of believers across the nation, need to
be shaken. We need to be shaken out of our lethargy and our
spiritual indolence. We need to be awakened from our sloth
and spiritual slumber. So often in face of a dying world
desperately in need of the gospel, most of us seem to be fast
asleep. The Lord needs to arouse us, to shake us, to awaken
us.

It was as they prayed that God came down in this mighty
way, and they were all filled with the Holy Ghost. But you
say-these surely were the people who had lived through the
day of Pentecost, these were the men who had already been
filled with the Spirit. Yes, but these were not the kind of
people who live in the past. Each new day is a day to ex
perience afresh the power of God. So often we are digging into
the archaeology of our past experiences when in fact we need
something fresh and new. They were filled with the Holy
Spirit. The Spirit overmastered them and controlled them and
dominated them and the result, 'They spoke the word of God
with boldness'. They went out, ordinary men and women
though they were, of little account as far as Jerusalem was con
cerned, indeed an object of contempt to so many of the rulers,
but they went out to speak the Word with boldness. Why?
Because God had come to them, because they knew afresh the
fulness of the Holy Spirit. And their word, as a result, was
with power.

This is the kind of prayer meeting we want to see in this
church, and as for those of you who are visitors this morning,
I trust that this is the kind of prayer meeting you want to see
in your church, prayer meetings when God is evidently present
in power. We need to pray that God will give us such prayer
meetings, that God will move among us, that we might be
awakened from our slumbers, that we might be given a pas
sionate concern for the glory of God and the honour of Christ
and the spread of the gospel. We should be praying like the
prophet in the Old Testament, '0 that Thou wouldst rend the
heavens and come down, that the mountains might flow down

Continued on page 62
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Unity of Spirit
JOHN OWEN

We confess that because the best of men in this life do but
know in part, all members of the church are in many things
liable to error, mistakes and miscarriages. Hence it is that
although they are all internally acted and guided by the same
Spirit in all things absolutely necessary to their eternal salva
tion, and do all attend unto the same rule of the word accord
ing as they apprehend the mind of God in it, all have ... the
same divine faith and love, and are all equally united to their
Head, yet in the profession which they make of the concep
tions and persuasions of their minds about the things revealed
in Scripture, there are, and always have been, many differences
among them. Neither is it morally possible it should be other
wise, whilst in their judgement ... they are left to the ability
of their own minds and liberty of their wills. . . Nor has the
Lord Christ absolutely promised that it shall be otherwise with
them; but securing them all by His Spirit in the foundations of
eternal salvation, He leaves them in other things to the exercise
of mutual love and forebearance with a charge of duty after
a continual endeavour to grow up into a perfect union by the
improvement of the blessed aids and assistances which He is
pleased to afford unto them. . . .

Those who, by ways of force, would drive them into any
other union or agreement than their own light and duty will
lead them into, do what in them lies to oppose the whole
design of the Lord Christ towards them and His rule over
them. In the meantime it is granted that they may fall into
divisions and schisms and mutual exasperations among them
selves, through the remainders of darkness in their minds and
the infirmity of the flesh (Romans 14 : 3).... In such cases
mutual judgings and despisings are apt to ensue ... to the great
prejudice and disadvantage of that common faith which they
do profess.... Yet notwithstanding all this ... they all ...
really value and esteem the things wherein they agree incom
parably above those things wherein they differ.... The (basis)
of their union and agreement is purely spiritual, whereas their
differences are usually influenced by carnal and secular con
siderations. But so far as their divisions and differences are
unto them unavoidable, the remedy of farther evils proceed
ing from them is plainly and frequently expressed in the
Scripture. It is love, meekness, forebearance, bowels of com-
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passion, with those other graces of the Spirit wherein our
conformity unto Christ doth consist, with a true understanding
and the due valuation of the 'unity of faith' and the common
hope of believers....

This excellent way of the Gospel, together with a rejection
of evil surmises, and a watchfulness over ourselves against
irregular judging and censuring of others, together with a
peaceable walking in consent and unity so far as we have
attained, is so fully and clearly proposed therein that they must
have their eyes blinded by prejudices and carnal interests .
into whose understandings the light of it doth not shine .

Whatever share therefore we are forced to bear in differ
ences with or divisions from the members of this church, as it
is a continual sorrow and trouble unto us, so we acknowledge
it to be our duty to endeavour after the strictest communion
with them in all spiritual things that the Gospel doth require.
In the meantime, until this can be attained, it is our desire to
manage the profession of our own light and apprehensions
without anger, bittemess, clamour, evil speaking, or any other
things that may be irregular in ourselves or give just cause of
offence in others.

Continued from page 60

at Thy presence'. Or like the Psalmist, 'Wilt Thou not revive us
again that Thy people may rejoice in Thee?' Or as these men
-Lord, Thou art God, who hast created the heaven and the
earth, the sea and all things; Lord, come to us. Our need is
great; we are weak, we are insufficient, our hearts are so often
dull and cold. We are divided the one from the other; we are
weak in our witness, we are making little impact in the world
at large. Lord, only the reviving power of the Spirit of God
will answer our desperate need. Lord, wilt Thou not visit us
with Thy salvation? The church was shaken and aroused and
the men of God were filled with the Holy Spirit and they spoke
the word with boldness. Lord God Almighty, come to us with
this revival power and blessing for Jesus' sake. Amen.
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Doctrinal Definitions
PAUL TUCKER

JUSTIFICATION BY FAITH, I
One of the most important doctrines of the Christian

Scriptures is the justification of the sinner before God by faith
alone. The entire Protestant reformation came out of a redis
covery of the doctrine of justification by faith. This truth
mastered the mind and heart of Martin Luther and this man
saw that salvation is not dependent on self-effort or penance
or upon priestly absolution, but upon one's relationship to
God in Jesus Christ. Study all the revivals that have arisen
since the Protestant reformation and you will find that in every
instance there was a restatement of this amazing doctrine and
mighty truth of justification by faith.

'The doctrine of justification by faith is like Atlas: it bears
a world on its shoulders, the entire evangelical knowledge of
saving grace. The doctrines of election, of effectual calling,
regeneration and repentance, of adoption, of prayer, of the
church, the ministry and the sacraments, have all to be inter
preted and understood in the light of justification by faith.
Thus, the Bible teaches ,hat God elected men in eternity in
order that in due time they might be justified through faith in
Christ. He renews their hearts under the Word, and draws
them to Christ by effectual calling, in order that He might
justify them upon their believing. Their adoption as God's
sons is consequent on their justification; indeed, it is no more
than the positive aspect of God's justifying sentence. Their
practice of prayer, of daily repentance, and of good works
-their whole life of faith-springs from the knowledge of
God's justifying grace. The church is to be thought of as the
congregation of the faithful, the fellowship of justified sinners,
and ,the preaching of the Word and ministry of the sacraments
are to be understood as means of grace only in the sense that
they are means through which God works the birth and growth
of justifying faith.' (J. I. Packer).

I. WHAT IS JUSTIFICATION?

1. Justification in Scripture. We go back to the Old Testa
ment and find it clearly hinted at. See Genesis 15 : 6, also
Psalm 32 : I and 2. The apostle Paul quotes from that passage
also in Romans 4, see also Psalm 143 : 2. There is a concern
about justification in Micah 6 : 6 and 7. The man who asked
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these questions knew that he had nothing belonging to himself
that he could offer to God that would in any way account him
as acceptable in the sight of God, neither his person nor his
possessions. See Habakkuk 2 : 4. It is not, however, until we
come to the New Testament that this doctrine is enlarged and
clarified in unmistakeable manner. There we see that justifi
cation is needed because all have sinned and come short of the
glory of God. It is anticipated in Abraham and David. It is
provided clearly in the Lord Jesus Christ. Then it is ex
perienced, tested and triumphant. Paul wrote to the Galatians
in order to put them right concerning the doctrine of justifica
tion by faith alone and by grace alone apart from the deeds
of the law.

2. To justify is a legal term. Justification is the opposite of
condemnation (see Romans 8 : 33). Some people object to this
concept. Surely, they say, God is the Heavenly Father and
deals with men on a fatherly, not on a legal basis. The answer
is that God has many facets to His nature. God is the Father,
but He is also the Law-giver. If a man keeps the law of God
and the commands of God, then that man is justified and
vindicated. If he breaks the laws of God, then ,that man is
condemned. 'Gospel justification is a change in a man's rela
tion or standing before God. It has to do with relations that
have been destroyed by sin and these relations are personal. It
is a change from guilt and condemnation to acquittal and
acceptance' (Dr. William Evans).

3. Justification differs from regeneration. Regeneration is
something that happens within me. It has to do with a change
of nature. I am made alive, I am brought to a new birth.
Justification has to do with a change of relationship. It has to
do not so much with something within me as something outside
of me, with my standing and status in the presence of the holy
God. Go back to Adam. So long as Adam obeyed the Lord
he was in a state of righteousness, and he had God's approval.
The moment Adam sinned, three things happened. (a) He was
condemned. God had warned him 'In the day that thou
eatest thereof thou shalt surely die', and that very day he did
in the spirit die. He was cut off from fellowship with God.
(b) He is conscious of guilt. He knows he is not right with
God. He says 'I heard thy voice and I was afraid'. (c) There
was separation. Our first parents were expelled from the Gar
den of Eden. It seems to me more than a coincidence that in
speaking of justification the Apostle Paul deals with these three
in Romans 8 : 33-35. If a man is rightly related to God
through faith in the Lord Jesus Christ, ,then the condemnation
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is lifted because he is justified. 'It is God that justifieth, who
is he that condemneth?' The sense of guilt also is removed.
'It is Christ that died, yea mther that is risen again, who is
even at the right hand of God, who also maketh intercession
for us.' We have a Mediator, One who can cleanse our hearts
from an evil conscience. And the separation has been dealt
with as well (see verse 35). Prior to my justification, I am
condemned, I am guilty, I am sepamted. After my justifica
tion, I am acquitted, I am cleansed and forgiven, I am rein
stated into divine favour.

H. THE LANGUAGE AND THE USE OF THIS TERM

JUSTIFICATION IN THE BIBLE.

I. The Bible meaning of Justification. The Oxford Diction
ary define 'justification' as 'to show the justice or rightness of
a person, to vindicate'. In the Bible the word 'justification'
goes deeper than that, because it is for people who are not
right. There is a staggering statement in Romans 4 : 5. If a
man is acquitted in a Court of Law, generally speaking he is
acquitted because as far as can be humanly assessed he is
innocent. But when we come to this matter of justification in
the Bible, it is exactly the reverse, the prisoner at the bar is
condemned, he is guilty, he is alienated or separated from
God, yet God does not justify that man in his sin, or excuse his
sin, but God justifies him in spite of his sin, in spite of his
ungodliness. So if you are an upright sort of person, very
pleased with yourself, there is no justification for you. There
is only one class of person whom God does justify, and that is
the ungodly, the unrighteous. Everywhere in the New Testa
ment where evangelical justifica'tion is referred to, the meaning
of the term is to declare a person righteous. See Romans 4 : 2,
3, 5, 6. So here I stand before God, a sinner having no merit
to plead, no defence to offer. God receives me in that condi
tion, and on the basis of the merit of the Lord Jesus Christ,
He imputes and credits to my accounr His righteousness.

2. Justification and Sanctification. Justification does not
make you righteous, it is sanctification that makes you
righteous. Justification declares that in ,the sight of God you
are not standing in your own worthiness but in the merit and
worthiness of the Lord Jesus Christ. Justification has to do
with my standing before God, sanctification has to do with my
fellowship with God. There are no degrees of justification, you
cannot be more justified tomorrow than you are today. But
there are degrees of sanctification. I can grow in grace and in
the knowledge of our Lord and Saviour Jesus Christ. I can
never lose my justification but I can lose my sanctification.
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I can backslide. Justification is more than forgiveness, it
includes forgiveness. It means an acceptance into God's bless
ings and presence. A king could forgive a criminal and give
him a free pardon, but he would not be inclined to receive the
criminal in his palace. Where justification is concerned. not
only does God for Christ's sake forgive our sins and cancel
our transgressions, He actually receives us into Divine favour
and into His very presence. Justification has brought us into
a state of grace and we stand in that state of grace perman
ently, irrevocably, and have constant access to the presence of
our Lord. (Romans 5 : 2).

Ill. THE AUTHOR OF JUSTIFICATION.

It is God who justifies. Only God can justify a man and
account him righteous, and impute to the repentant and
believing sinner the righteousness of the Lord Jesus Christ.
Romans 8 : 33. See also Romans 4: 5 and 3 : 25, 26. In the
New Testament we find that there were certain people who
tried to justify themselves, the Pharisees. The only explicit
mention of justification by faith in our Lord's parables is found
in that of the Pharisee and the Publican, 'This man went down
to his house justified rather than the other'. Remember the
lawyer who came to Jesus and tested Him, and ,then 'he willing
to justify himself' asked a further question. Spurgeon says.
'Only God can justify a sinner, for two reasons: 1, No one
but God could have devised a means for justifying the un
godly. I have never yet known a man who has been able to
devise a means whereby one who is condemned guilty and
alienated from God, can be justified. Only God can devise an
amazing redemption like tha't. 2, It is the one against whom we
offend who alone is able to forgive and reinstate into a place
of favour. And in that all men have sinned against God, if
God does not provide the justification, who else can? Thank
God He has provided it.'

(To be continued)
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I Will and
They Shall

C. H. SPURGEON

Nothing is everlasting which is not secure. Man may erect
his structures and think they may last for ever, but the Tower
of Babel has crumbled, and the very Pyramids bear signs of
ruin. Nothing which man has made is everlasting, because he
cannot ensure it against decay. But as for the covenant of
grace, well did David say of it: 'It is ordered in all things and
sure'. It is-

Signed, sealed, and ratified,
In all things ordered well.'

There is not an 'if' or a 'but' in the whole of it from beginning
to end. Freewill hates God's 'shalls' and 'wills', and likes
man's 'ifs' and 'buts', but there are no 'ifs' and 'buts' in the
covenant of grace. Thus the tenure runs: 'I will' and 'they
shall'. Jehovah swears it and the Son fulfils it. It is-it must
be true. It must be sure, for 'I AM' determines. 'Hath he
said, and shall he not do it? or hath he spoken, and shall he
not make it good?' It is a sure covenant. I have sometimes
said, if any man were about to build a bridge or a house, if he
would leave me just one single stone or one timber to put
where I liked, I would undertake that his house would fall
down. Let me, if there is anyone about to construct a bridge,
have just simply the placing of one stone--I will select which
stone it shall be-and I will defy him to build a bridge that
shall stand. I should simply select the keystone, and then he
might erect whatever he pleased and it should soon fall.

Now, the Arminian's covenant is one that cannot stand,
because there are one or two bricks in it (and that is putting it
in the slightest form; I might have said, 'because every stone
in it'. and that would be nearer the mark) that are dependent
on the will of man. It is left to the will of the creature whether
he will be saved or not. If he will not, there is no constraining
influence that can master and overcome his will. There is no
promise that any influence shall be strong enough to overcome ,
him, according to the Arminian. So the question is left to
man, and God the mighty Builder-though he put stone on
stone, massive as the universe-yet may be defeated by his

Continued on page 76
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Russian
Reminiscences

PRINCESS SOPHIE LIEVEN

This is a continuation af a series drawn from a
record of Evangelical work in pre-revolutionary
Russia. It was translated into English by the
author but remained unpublished for many

years.

Most of these spiritually renewed and happy people spoke
English and other foreign languages; they soon took to trans
lating pamphlets and tracts into Russian. Hymns for congrega
tional singing had never existed in Russia. The Greek Ortho
dox Church is renowned for its beautiful singing, but this
singing is executed by a trained male choir, not by the people
themselves. Now the need for such hymns in which every
Christian could pour out his heart to God and express his
personal feelings in songs of prayer, praise and adoration
became felt. So it happened that many an English hymn was
translated into Russian and most of them were of the revival
kind, taken from Sankey's hymn book, which was never called
anything else than the Moody-Sankey hymns. It was one of
God's miracles that the ladies and gentlemen who had never
been given to writing poetry, managed to translate these hymns
so well into Russian. The translations dating from these days
of revival are really good, and far more inspired than those of
later days. Some of the hymns were original compositions.
Mr. Schoulepnikoff, Count Korff's father-in-law, a fine musi
cian, put several psalms to music which was really good, as
were the hymns written by him. The same could not be said
of all the songs; the music was of the revivalist style, and often
shocked musical newcomers. However, the spirit of these
hymns and even their gay melodies corresponded so fully with
the spirit of these happy 'children' of God, that they all
enjoyed singing them; many were blessed by them and quite
a few even brought to a decision for Christ through them.

Soon after this a Religious Tract Society was founded which
issued a number of Christian publications, and also a monthly
illustrated paper with very good articles often written by Miss
Peucker, the responsible editor of this paper called The
Russian Workman. The British and Foreign Bible Society



supplied large quantities of Russian Bibles and New Testa
ments which were used for distribution, not only in St. Peters
burg, but all over the country. The Russian Bibles printed
then were very large and heavy, but the paper and the print
were better than any issued later.

My father was a member of the Religious Tract Society. He
was then Chief Master of Ceremonies at the Court of the
Emperor Alexander n. He often had opporunity of speaking
to the Emperor about the much longed-for legislation for
religious liberty, at that time fairly limited. This broad-minded
monarch had made decisions in the question and a new law
was to be passed concerning religious freedom. This law
would have to pass through the different departments and then
be submitted to the Senate; but, alas for Russia, the premature
tragic death of the Emperor-liberator, as he was called, put a
stop to the whole question. Instead of obtaining greater liberty,
Russians were subjected to still more rigorous restrictions.

My father was a Lutheran by birth, and though he did not
disapprove of this new kind of Christian endeavour, he was
careful in his judgment about it. When my mother, who was
of the Greek Orthodox faith, told him that she intended taking
part in the breaking of bread (the holy communion) with the
brethren, he only warned her of the possible danger to which
she was exposing herself as regards government authorities,
but otherwise he left her free to follow the voice of her
conscience. Later on he too took part in the meetings and bent
his knees in prayer with the assembly.

Tracts and Testaments were not only bought to be read;
every converted Christian would carry them about and distri
bute them among friends or acquaintances, and the wealthier
people did the same among their servants and workmen. When
a Russian experiences conversion, he immediately becomes a
missionary, however humble his estate. How often I have
heard some peasant say, 'I have my weapons always with me',
meaning the 'sword of the Spirit' as St. Paul calls the Word
of God.

SOCIAL WORK

With his friend Count Korff, Colonel Paschkoff visited
public houses and tea rooms for isvostchiks (cab-drivers), in
which these men used to gather on cold winter days to warm
themselves by drinking hot tea. They would sit round their
samovar (a special Russian tea-urn) with its boiling water and
drink glass upon glass of weak tea in a well-heated room, and
the air would get thick with tobacco smoke of the poorest
kind. In this atmosphere and in such surroundings these two
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fine-looking gentlemen would tell the story of Jesus and His
love with such warmth and such heartfelt conviction that the
rough-looking coachmen would listen to them with tears in
their eyes, and would go on listening for hours if bidden to do
so. New Testaments and tracts would be distributed in great
numbers, and in this simple way the great truth of God's love
to sinful men. and His redeeming power would be offered to
the open hearts of these willing listeners. However, not only
by preaching and distributing the printed Word did they serve
their neighbour. Vassily Alexandrovitch had a house on the
other side of the Neva in a part of the city called the 'Viborg
skaya'. There he opened a canteen where good plain food as
well as tea and coffee could be obtained at low prices. Bible
texts in large clear letters decorated the walls, and the wait
resses were all Christians. The atmosphere of this bright and
friendly place was unique. and it soon became a favourite
haunt of students for whom it had been intended.

Years later. one of the Russian evangelical Christians in
Paris. now an old man, told me how many years ago. as a
student with strong revolutionary tendencies and with very
little money in his pocket, as was often the case with Russian
students, he greatly appreciated that little canteen on the
Viborgskaya. Here he could obtain a large bowl of soup for
three kopeks, or a cup of tea, or of hot coffee with milk and
sugar for the same price. The friendliness of those who served
them and the words on the walls must have saved many a
young student from succumbing to bitterness and thoughts of
vengeance which led so many, later. to class hatred. atheism,
and finally to bloodshed.

I can well understand that the students enjoyed their food
there. for I remember how I loved to be taken to the canteen
as a child. My mother sometimes took us with her. and there
we were allowed to have a cup of coffee and a hot pie with
meat or jam inside. called 'piroshky'. which we found deli
cious. yet we were not as hungry as the poor students
whether the 'piroshkies' and the coffee really were exception
ally good, or was it because of the thick white cups, so different
from those we had at home-we found all this wonderful and
these occasions remained among my pleasantest childhood
memories.

An elderly lady, Miss Maria (pronounced 'Mareea')
Ivanovna Ignatioff. faithfully guided this work. Later on she
was entrusted with another 'branch of welfare work, a laundry
which was to be a help to poor women in need of a job. Sad
to relate. a few years later an official order required the texts
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to be removed from the walls of the canteen. Much later it
was closed down, but the reason for this I cannot recall. The
Paschkoff house in the Viborgskaya ('on' because on the other
shore of the Neva) was, from the very beginning, a centre of
evangelisation.

A kind rich Russian lady, whose name escapes me, opened
centres in different parts of the town where needy women
would be supplied with needlework which they could do in
their homes, and were thus helped to earn a little. For some
reason this lady had to leave St. Petersburg and she asked the
'Radstockist' or 'Paschkofite' ladies, as they were often called,
whether they would be willing to continue the work she had
begun. After earnest consideration and prayer, they accepted
the proposal, and so three ladies, my Aunt Gagarin, Madame
Tchertkoff and Madame Paschkoff, took over, each being
responsible for a workroom in different parts of the town;
actually my Aunt Gagarin was the only one to take responsi
bility for two.

Women who could not leave their homes for the day, very
often wives of drunkards, who had to earn their own living as
well as that of their children, were very grateful for this chance
of working at home. On certain days the workroom was open
for them to bring the finished articles, for which they were
paid, and at the same time they would fetch new, cut out
material ready to be worked at home. Another purpose of this
work was to afford them an opportunity of hearing the Word
of God. These women used to be visited in their homes, and
at Christmas as well as at Easter time they were invited to the
familiar workrooms, where a lovely Christmas tree or, at
Easter, lovely multi-coloured Easter eggs would be prepared
for them. together with sweetmeats and presents for the child
ren. They had prayers and sang hymns and heard about God's
love.

Once or twice a week the girls from- those families came to
sewing classes lasting several hours; they were instructed in
the rudiments of the art of sewing, and in the end managed to
achieve a pinafore or even a dress, which was given to them
as a present at Christmas. While they sat round the table at
their work some young lady would read aloud from some good
book, or tell them a Bible story.

The financial side of the whole business was handled by a
most capable and respected man. This was Dr. Mayer, founder
and head of the renowned Evangelical Hospital in St. Peters
burg. How such a great man could have been willing to take
a hand in such a small concern was a wonder to some of the
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ladies themselves. He probably liked the spirit of these evan
gelical Russians and appreciated the fellowship with them.
A committee was set up consisting of the above-named ladies,
and possibly of their assistants, too, and Dr. Mayer was secre
tary and treasurer of the committee.

My aunt used to tell us about this in later years and would
marvel at the patience of this distinguished gentleman. Each
of those converted ladies was a personality, but in no way
reminiscent of the ordinary type of good church women.
Upright and noble by nature, all of them were warm-hearted,
but very lively and original. Each of them had undoubtedly
yielded her heart to Christ and loved Him sincerely, but one
might be tempted to say that at that time they knew but little
of sanctification in the Christian life! One of them, fairly
ignorant in practical matters, more kind than businesslike,
another, on the contrary, with a bright but crystal mind, and
the third, though clever, over-zealous and boisterous. Her
temper would carry her into explosions, and all of them were
generally of differing opinions. The committee meetings used
to begin with prayer, but were conducted in a fairly stormy
manner, until the concluding prayer would bring calm, and
they parted as friends. The strange thing is, that in his old age,
Dr. Mayer used to say that these meetings had been most
interesting, and that he looked back on them as on some of
the happiest occasions of his life.

The two sisters Kozlianinoff, who had found the Lord in
Switzerland, were very able and faithful assistants to Princess
Gagarin. Sasbenka (the Russian pet name for Alexandra), the
elder and the stouter, directed the work in a district fairly near
to our home. She used to visit the women and read the Bible
with them, and she also supervised the work in the workroom
where a Christian woman cut out the underwear and frocks to
be distributed to the women. In later years, when her bad
heart made it difficult for her to visit the homes, my eldest
sister, Mary, and myself did the work in her piace. These visits
took us into the worst parts of St. Petersburg slums and into
the poorest kind of lodgings. In many ways this was a good
school for later life. One of the profitable things we could
learn there was how to talk about Christ to people with no
interest in religion.

Another great lady, Princess Galitzin, with her two hand
some daughters, turned to Christ during the time of Lord
Radstock's stay in St. Petersburg. Princess Galitzin was very
sweet. She had early lost her husband, and with him their very
great fortune. She had four sons and two daughters, and her
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life was difficult as her means of subsistence were very scanty
as compared to what they had been used to. She bore this
with quiet patience, and her Christ-like bearing could serve as
an example to many a Christian. Her two daughters often
helped in another workroom of my aunt's, where the other
Miss Kozlianinoff, the thin one, called Kostenka (a contraction
of Constance), reigned supreme. She was weak in health but
most energetic and gifted. It was quite an ordinary thing to
hear somebody sayin~ 'today Kostenka is again dying'.

She was responsible for the work at the 'Pasky' which bv
far away at the other end of St. Petersburg. As she could not
walk very far, my aunt would take her there in her sledge with
her pair of thoroughbreds. The old coachman knew exactly
at what time and at which corner to wait when he came to fetch
them after their work was done. The two ladies would leave
the sledge-or at other times of the year the victoria-and
walk the last bit to the workroom; they would supervise the
work, talk to some who were there and would then go visiting
from one tenement house to another. Up and down greasy
stairs which smelt of cats and cheap cooking, into stuffy, dirty
rooms, up in garrets and down in 'basements, damp and repul
sive. No one who has not been in such houses can have any
idea of what they were like. There used to be blocks in which
every room had a number of tenants, so that a whole family
had just one corner of the room to itself. The windows were
never opened for fear of letting in the cold, and therefore the
air in those crowded abodes was indescribable.

It sometimes happened that one of the tenants would be
prejudiced against these Paschkovites and would make a row
at their appearance, so that the poor woman who might have
been happy to meet these friendly ladies was more distressed
than pleased by their visit. I remember the case when Princess
Gagarin and Miss Koslianinoff had been driven out of one of
those tenement yards by a rude man who threatened them with
a broom, and how my aunt considered it a privilege to have
shared the reproach of Christ. Such a tiring afternoon would
often end by a visit to the sewing class, where happy girls
would generally give tbem much pleasure. The beautiful
brown thoroughbreds, with their coachman Dimitry, who was
also a Christian, took them safely home, tired but happy. In
those days a hymn translated from the English was often sung!

The articles sewn in those workrooms had to be sold, and
for this purpose a sale of work used to be organised once a
year in our home, at the Morskaya 43. One hall, called the
Pompeian. and a larger one, the Malachite Hall, would be used
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for this purpose. Purchasers came in great numbers, some
were friends but many were strangers; it was a very mixed
company. The results were financially satisfactory, but never
theless this method of sale had to be abandoned. The corin
thian columns in the Malachite Hall were covered like mosaic
with small pieces of this semi-precious green stone; it was easy
to break off small pieces. My mother could not help noticing
that every year, after the sale of work, the columns had lost
quite a number of pieces, marring their green beauty; these
pieces would probably ce used for ladies' brooches. Not wish
ing to give further cause for temptation to the St. Petersburg
public, it was decided to open a shop where these very simple
articles of handicraft could be sold. Soon such a shop was
opened and it always had a sufficient stock for sale. The shop
became known and many rich ladies used to come and buy
children's dresses, underwear, and plain frocks for adults,
especially at Christmas, when they were shopping for charit
able institutions.

The two faithful shop assistants had hearts full of the love
of God and of mankind. They were missionaries in their little
shop. Many a smart lady would be asked whether she had
given her heart to the Lord. I doubt whether everybody appre
ciated being questioned in this way, but we often heard how
very much this love for souls had touched some purchaser and
how he or she liked to listen to the elder one of these good
ladies when she talked of Christ and His salvation. Some even
came to the shop with the main purpose of hearing a word of
comfort from this old saint.

In two other districts of the town the work bore a somewhat
similar character. The work done there was finer, especially
on fine linen, and therefore only skilled workers could be
employed. This suggested the idea of opening sewing classes
and many a girl started her future successful career in fine linen
work in one of those two sewing classes: They had a shop of
their own which sold more expensive articles. The young girls
who directed and taught those pupils were Christians too, one
of them being the daughter of Princess Gagarin's coachman,
Dimitry. This work went on for many years and was a help
and blessing to many a young girl.

DISAGREEMENT WITH THE STATE CHURCH

Now T shall once more tell of the life of the community
itself. The first years were of evangelisation. In the city as
well as in the country the number of those who accepted the
teaching of free forgiveness by grace through redemption by
the blood of Jesus, and this by faith alone, and not by works,
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increased visibly. The Greek Orthodox Church authorities
viewed the growth of this movement with displeasure. They
soon noticed that the views held by these people differed from
the religious dogmas of their church. They showed no venera
tion for 'ikons'-images of Christ, of the holy Virgin, or of
saints-they did not pray to saints for intercession and rejected
many rites of the Greek Orthodox Church. In vain did the
priests try to convince these heretics of their error, nothing
would move them. These young believers were so deeply
grounded in the truths of the Bible that they could always
answer the priests with a word out of Holy Writ, so that the
latter could say no more. When questioned on their not pray
ing to the saints, they would open Revelation 22 : 9 and read
the words of the angel when John fell at his feet: 'See thot!
do it not: for I am thy fellow servant ... worship God', or
Acts 14: 11-18, which describes how heathens who had been
impressed by a miracle of healing in answer to Paul's prayer
wanted to bring a sacrifice in honour of Paul and Barnabas.
When the apostles heard this they rent their clothes and cried
aloud, 'Why do ye these things? we also are men of like
passions with you and preach unto you that ye should turn
from these vanities unto the living God'.

Concerning the ikons, they answered quite simply by quoting
what is said about graven images in the 40th and 44th chapters
of Isaiah as the 'work of hands'. And as the general attitude
of the less cultured classes towards those ikons was very simi
lar to what heathens felt about idols, they were convinced that
what applied to idols was equally applicable to ikons. More
convincing still was the first commandment: 'Thou shalt not
make unto thee any graven image ... thou shalt not bow down
thyself to them'. These words of God silenced the priests.
Some more effective measures had to be found, and as the
Russian Church and the Government worked in full accord it
was not difficult for them to find a way ·out.

The Greek Orthodox Church being the State church. any
thing that happened to weaken the church could also he looked
upon as dangerous to the ruling government. All Christian
literature came under severe censorship, the preaching of the
Word met innumerable obstacles in the form of new orders
from government officials, and the whole movement became
strongly suspect. When on March 1st, 1888, the Emperor
Alexander II was treacherously assassinated, things took a
disastrous turn in the whole of Russia. Frightened by this
outrage, the government saw danger and conspiracy every
where and became more and more reactionary.



76 Fllc Gospel Mugazinc

The young Emperor Alexander III was very much under
the influence of the head of the Holy Synod, Pobodonostsov,
who was an outspoken enemy of the new Evangelical Move
ment. rt is difficult to form a judgment of this personality
who appeared to be a sincere believer. Highly cultured, with
a wider outlook than had many of his contemporaries, he had
translated several serious books on protestant theology; he
had edited a New Testament which he had himself revised and
which was considered very good. Just as Saul of Tarsus once
persecuted the 'little flock' and thought that in so doing he
served God, so Pogodonostsov may have thought that to
persecute the Evangelicals was a duty entrusted to him from
on high. Alas, we never heard whether he too had a Damascus
experience similar to that of the great apostle.

The 'Radstockists' or 'Paschkovites', whatever they might
be called, were branded as a dangerous sect, because it
weakened the Greek Orthodox Church, and since the State
Church was safeguarding the Imperial Throne, the Evangeli
cals were therefore pronounced to be pernicious. In Russia
the Emperor was Protector of the Faith and head of the
Orthodox Church, thus everything that touched the church
affected the Emperor also. This was the reason for the Evan
gelicals coming under such strict control. One thing after
another was prohibited, as for instance the monthly magazine,
because hardly any of the articles would be passed for publica
tion by the censor. Jn spite of this the number of believers
increased continua])y. (To be continued)

Continued from page 67
creature. Out upon such blasphemy! The whole structure,
from beginning to end, is in the hand of God. The very terms
and conditions of that covenant are become its seals and
guarantees, seeing that Jesus has fulfilled them all. Its full
accomplishment in every jot and tittle is sure, and must be
fulfilled by Christ Jesus, whether man will or man will not. It
is not the creature's covenant, it is the Creator's. It is not
man's covenant. it is the Almighty's covenant, and He will
carry it out and perform it, the will of man notwithstanding.
For this is the very glory of grace-that man hates to be saved
-that he is at enmity to God, yet God will have him redeemed
-that God's covenant is, 'you shall', and man's intention is,
'1 will not', and God's 'shall' conquers man's 'I will not'.
Almighty grace rides victoriously over the neck of freewill,
and leads it captive, in glorious captivity to the all-conquering
power of irresistible grace and love. It is a sure covenant, and
therefore deserves the title of everlasting.
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Prophet, Priest,
and King

(Hebrews 1: 1-3)

J. A. MOITER

The idea of the Messiah as Prophet, Priest and King is both
familiar and useful. The Old Testament preview of His person
and work can very usefully be outlined under these headings,
and there are many passages in the New Testament which
show the Lord Jesus under one or other of these aspects.
There are not, however, many passages which bring the three
offices together so clearly as is done in these verses in Hebrews,
and which show how they are mutually related. Verses 1 and
2 introduce us to God, the Author of Prophecy, and we are
permitted, in a few concise words, to see the centuries-long
programme of sending 'prophets' culminating in the voice of
God speaking 'in His Son'. Jesus, the Son of God, is thus a
Prophet-or, as we shall presently have grounds for saying,
The Prophet. In verse 3 the subject changes: here is Jesus
engaging in His task, which is declared to be the Priest's task
of cleansing away sin, and following this, He takes His seat as
King at the 'right hand of the majesty on high'. In this order
and relationship, therefore, He is Prophet, Priest, and King.

(I) The Revelation of Jesus (verses 2b-3a):

It will assist us in our understanding of these offices of
Christ if we start by extracting from the verses a remarkable
series of six phrases descriptive of Christ Himself. First
comes, in one word, a declaration of His relationship to God:
'Son'. This is followed by two clauses describing His relation
to the world: 'heir of all things, through whom also he made
the worlds'. Next come two clauses which return to the sub
ject of His relation to God: 'the effulgence of his glory, and
the very image of his substance'; and a final statement of His
relation to the world: 'upholding all things'.

Thus, Jesus, who is Prophet, Priest, and King, stands in
well-defined relation to God on the one hand, and to the world
on the other, with three items in the description on each side.

Towards God, he is first described as 'Son'. This word, by
definition, implies identity of nature, derivation of life, mutual
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affection, family resemblance, and many other things besides.
But it does not by itself offer a sufficiently precise statement of
the relation of Jesus to God, for this reason that believers also
are described as sons (e.g. John 1 : 12), and so too are angels
(e.g. Job 1 : 6). In what unique sense, then, is Jesus God's
'son'? In the sense supplied by the two other phrases which
show His relationship to God: He is 'the effulgence of his
glory' and the 'very image of his substance' (verse 3). Of no
other could this be said. The first expression underlines unity
of nature between Jesus and God. The 'glory' of God is the
flame of His own holy nature (Isaiah 6 : 3), and of that bril
liant light Jesus is the outshining. The second expression
emphasises the distinctness of Christ's person: the words call
to mind the picture of a seal being stamped down on wax or
some other plastic material, but in this case the reality is the
'substance' or very inner being of God, and the seal-image, the
exact replica, is Jesus. But the seal and its impression are two
distinct things. No one could say where the light ends and the
radiance begins: they are all one; anyone could say what is
seal and what is impression. In this two-fold way the unique
sonship of Jesus is declared : He is the very inner essence of
God expressed outwardly in His own Person and radiantly
revealed to the world.

Towards the world, Jesus again is in a unique position.
Another scripture will help us to grasp what is said by the
three phrases here. In Colossians 1 : 16-17 we read that 'all
things have been created through him, and unto him ... and
in him all things consist'. The same thoughts occur here but
in a different order: Jesus is the appointed heir, that is to say,
in the purpose of God it has been predetermined that all things
shall pass into His possession-all things are 'unto Him'. But
also, it was through Him that all things originated. He is not
only their ultimate possessor but also their first Creator; He
will not only have dominion at the end; He was the sovereign
Creator at the start. And between these two He 'upholds all
things by the word of his power'. The idea here is of direct
and continuous management carried out by personal decision
(word). The voice which at the start said 'Let there be light'
continues to speak in executive, managerial control of the uni
verse, and that voice was and is the voice of God's Son, the
Lord Jesus Christ. It is this unique One who is for us Prophet,
Priest, and King.

(2) The Finality of Jesus as Prophet:
From of old God has taken into His service men who were

designed to be His voice to the world. They stood before
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others and said 'Thus saith the Lord', and apparently they
meant exactly that: God was so using their voices, and their
minds behind their voices, that the very words they spoke were
the words of God Himself. Each of these men had his own
special message and characteristic emphasis, and so we read
that God 'spoke ... by divers portions'. None of the prophets
declared all the truth, though, of course, equaJly none of them
declared the least falsehood or allowed the truth to fall out of
balance, but yet each contributed his quota and no more.
Likewise each spoke by his own characteristic means and
methods, so that it is true to say that 'God spoke ... in divers
manners'. Now this divine working came to a climax when
'at the end of these days', that is, at the end of the allotted
span of prophetic activity, God spoke 'unto us in One who is
a Son' (as we might more literally render the Greek).

But wherein is Jesus different from the prophets who pre
ceded Him? To answer this we must observe very closely the
two relative clauses which define Jesus and Prophet: 'whom
he appointed ... through whom also .. .' (verse 2). We might
ask what these have to do with prophesy. Indeed it
would not be unreasonable to say that were we writing this
epistle to the Hebrews we would like to put verse 3a in the
place of verse 2a so that it would be possible to say that Jesus
is the supreme Prophet because He alone is the effulgence of
God's glory and the very image of His essential nature and
therefore He alone can stand before men and say, 'He that
hath seen me hath seen the Father'. But this is not what
Hebrews says. It contrasts Jesus with all other prophets
because He created all things in the beginning and will possess
all things in the end. But this effectually makes Him unique.
For consider this: Isaiah, one of the longest-working prophets,
ministered from 740 to 700 B.C. (in round figures). That was
the span of his direct knowledge of God's working in the
world. Like all the other prophets, his awareness of God's
designs was hedged by the limits of his personal life-span. He
could not see the end from the beginning, nor could any of
the other prophets-but Jesus can! He is the final revealer of
God's world-purpose because He alone can declare that pur
pose from beginning to end. And He will remain the final
Prophet,speaking God's last word to men, until someone arises
who can substantiate the claim to have existed before Him
and to be able finally to wrest all things from His Lordship.
Jesus is the final prophet because He alone can encompass the
age-long purposes of God, and make them known: thus in
Him all the bits and pieces of divine truth, mediated by earlier
prophetic men, find their cohesion. He is the Truth.
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(3) The Suffidency of Jesus as Priest:

When we turn to examine the priestly work of Christ as
stated here we notice a similar apparent disconnectedness of
thought. His priestly work is a work in this world, and there
fore we can connect it more easily with verse 2b than with
verse 3a. We can easily accept the familiar notion that the
world is His by creation, and will yet be publicly His by total
possession, and also becomes His by priestly redemption.
Many a sermon has been preached along these lines, and
rightly so, but that is not what this passage says. The priestly
work of Christ is here associated with His full and perfect
possession of the nature of God. It is the One who is 'the
effulgence of his glory and the very image of his substance'
who 'made purification of sins'. Thus we learn a glorious
truth: the purification which He has effected must be satis
factory to God because it has been accomplished by Him who
is God, who knows the mind of God, who sees sinners and
their needs as God sees them, who knows, as only God could
know, how sin must be dealt with. It is because He, as God.
made purification that we know He is sufficient as our priest.
For only in this way is salvation secure. Let us say it rever·
ently: Christ could die a thousand Calvaries; sin could be
cleansed a thousand times; and yet no salvation would be
wrought if God were not satisfied. Unless God is satisfied,
none can be saved. But if God Himself undertakes the priestly
work of purification, this great objective is secured from the
start. Christ is sufficient because God is satisfied.

But now what of the phrase 'upholding all things by the
word of his power'? What has that to do with priestly work?
Again, it is designed to illuminate the sufficiency of our Priest.
In undertaking the task of purification, He acts as the One
who is in executive control of the whole universe. In this
way, His work of purification is secured against being over·
thrown by any alien power, or against being reversed by the
changes of history, or against failing to endure to the end of
time and the judgment of God-for He who accomplished it
is in charge of the whole universal process and none is able to
tamper with or frustrate His saving purposes.

The word 'purification' reveals the third aspect of the suffi
ciency of Jesus as Priest. He is sufficient towards God, against
all possible foes, and for me. The word 'purification' leaves
nothing unpurged; all sin is dealt with, and none is overlooked.
Not the least stain remains.
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(4) '[he Reality of tire Present Reign of Jesus:

It says that 'he sat down'-past tense. That is to say: at
this very moment, Jesus is not waiting to become King, but is
already King. Now He is fully accepted by God as the reign
ing Saviour, for He is 'at the right hand'; now He is in the
place of power, beside 'the Majesty'; now He enjoys the
supreme exaltation of being 'on high'. 'Look, ye saints. the
sight is glorious-See the Man of sorrows NOW'.

(5) The Unity of the Offices and the Glory of Calvary:

We observed at the start that in these verses Jesus is
revealed as Prophet, Priest, and King in that order. Now let
us ask this question: how, in these verses, does He carry out
His prophetic work? The answer is that He does the work of
a prophet by acting as a priest; consider verses 1-2 as His
commissioning as a prophet; now note that verse three shows
Him in action; the 'who' with which verse 3 opens looks back
to the Prophet, the Son of God. As commissioned prophet He
enters the world to declare the truth about God, and He does
this by the priestly work of purification. Calvary is the
message of Jesus the Prophet.

But look again. How does He become King? The verses
answer: by acting as a priest. He does not sit at the right hand
of the Majesty on high simply because He is 'Son', or 'Heir',
or 'Creator', or 'Effulgence', or 'Very Image', or 'Executive
Manager'. One thing finally introduces Him to the throne:
'when he had made purification of sins, (he) sat down .. .' It
was because of the suffering of death that He was crowned
(Hebrews 2 : 9); it was because He carried His obedience to
the point of death that God highly exalted Him (Philippians
2 : 8-9). The work of the Priest issues in the reign of the King.

Calvary is the central and final revelation of God. and to all
the ages of eternity the eyes of the redeemed, along with the
whole company of heaven, shall behold nothing else but 'the
Lamb who is in the midst of the throne'.

During the last fifty years very little has been heard about
the wrath of God.-DR. D. M. LLOYD-JoNES.

Even we ourselves had never taken in the light of Christ's
glory, had it not burst upon us by the same power that made
the light to arise at the beginning of this dark world. (2 Corin
thians 4 : 6).-DR. DAVID BROWN.
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The Divine Call
H. P. WOlTON

There are various calls in the Bible. But by far the most
important is the effectual call that comes to the elect only to
make them children of God. Its origin is in God's choice in
eternity past of a people for Himself to be the temple in which
His Spirit wiU dwell.

Its power is the power of the Holy Spirit imparting faith to
the hearer or reader of the Word, which then becomes real to
him as it has not 'been real before. Before the divine call came
to him he heard but did not understand. He looked with eyes
that did not really see. 'The light shineth in darkness, and the
darkness comprehended it not' (John 1 : 5). But when the call
comes in the power of the Holy Spirit, things are different, for
'in Thy light shall we see light' (Psalm 36 : 9). We no longer
see men as trees walking.

The effectual call cannot be resisted-not because a person
is compelled to respond to it against his will, but because the
recipient is raised from sDi ritual death to spiritual life. The
Lord Jesus did not ask the son of the widow of Nain if he
would like to be raised from the dead. He said, 'Young man,
r say unto thee, Arise' (Luke 17: 4), and the young man
responded to life imparted to him with the divine call.

The same kind of thing happens when the call to spiritual
life comes. Death retreats and life responds to life as the blind
is made to see the reality and value of spiritual things, and the
ear is made to hear what it has not heard before. 'Thy oeople
shall be willing in the day of Thy power' (Psalm 110 : 3), and
they cannot be otherwise when they are drawn with the cords
of everlasting love.
The divine call is a call to come out and to come in.

It is a call to come out from the world and from its ways.
just as Abram was called to come out from his heathen sur
roundings to go to a country that God had promised him. With
this difference. that whereas his call to a new country meant
physical travel, our call to spiritual life and eternal pleasures
means that we stay where we are and live a new life-a life
that sets its affections on things a'bove, and not on things on
the earth.

It is a call to come out from the ungodly world order, whose
prince is the prince of darkness. It is impossible for an unre-
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generate person to come out from this order-or rather,
disorder-because he was born into it, and belongs to it. He
may be disgusted at many things he sees, and revolted at many
evils in himself. But escape he cannot, for if one evil does not
manifest itself in him, another will be sure to govern his life.
The gross sins may not be his, but pride and self-righteousness
are equally repugnant to God.

The divine call translates the believer out of this darkness
into the glorious kingdom of God's dear Son. As the evil
results of the Fall naturally and necessarily manifest themselves
in the hearts of the unregenerate, so do the good results of the
divine call naturally and necessarily manifest themselves in the
lives of those who are subject to it. In their lives are seen the
graces of a living faith, of holy fear, of love to God and man,
of humility, temperance, kindness and brotherly love. And so
this call is a coming out from the old life, and a going into
the new.

The divine calf is to a divine life.
This proves it to be the greatest of calls. It is to a living

experience of the life of God in the soul of man. What this
means none can know but those who have it. We may describe
it in words, we may talk of the love of Jesus. but it transcends
words, for none can be found to do justice to the joy unspeak
able and full of glory.

Grace is a work of divinity from the initial call until it
emerges into glory. It may at first be as a grain of mustard
seed in the soul. and the believer may have some difficulty in
proving it to be there. But the least grain of saving grace is a
seal of divinity, a proof that the soul is born of God.

It is a good sign that a person has received divine life when
he is concerned as to whether he has it or not. To be indiffer
ent as to whether we are born of God or not is no evidence of
spiritual life, for with the call comes thirst for the things of
God. The new-'born soul hungers and thirsts after righteous
ness, and the promise is that it shall be filled. There also comes
with the call a desire for God that will not be put off with less
than Himself. The heaven and earth together cannot satisfy
the soul of a godly person. This was expressed by the psalmist
when he said, 'Whom have I in heaven but Thee? And there is
none upon earth that I desire beside Thee' (Psalm 73 : 25).

'My heart and my flesh crieth out for the living God,' cries
a sorrowful, deserted psalmist in another psalm, and there he
envies the sparrows and the swallows that have found a place
of rest in the house of his God. 'Yea, the sparrow hath found
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a house, and the swallow a nest for herself, where she may lay
her young. even thine altars, 0 Lord of hosts, my King and
my God' (Psalm 84 : 2, 3). And the apostle Paul expresses his
great zeal and earnestness in getting to know more and more
of God in Christ. He says, 'I press toward the mark for the
prize of the high calling of God in Christ Jesus' (Philippians
3 : 14).

All who are born of God must surely experience the same
kind of longings in varied degrees, for the divine call has never
called into being a still-born child.

The dil"ine call is 10 a heavenly life.
This is its natural tendency. The apostle Paul exhorted the

Philippian believers as follows: 'Brethren, be followers to
gether of me, and mark them which walk so as ye have us for
an ensample. (For many walk, of whom I have told you often.
and now tell you even weeping, that they are the enemies of
the cross of Christ: whose end is destruction, whose God is
their belly, whose glory is in their shame, who mind earthly
things). For our conversation is in heaven; from whence also
we look for the Saviour, the Lord Jesus Christ' (Philippians
3 : 17 to 20).

The Rev. 1. R. Anderson, a nineteenth century preacher, in
a sermon entitled Heavenly Conversation, has this to say:
'Those who have through a heavenly 'birth, a heavenly nature
... have a heavenly temper. They have heavenly dispo it ions.
They have heavenly tastes. They are engaged in heavenly
employment. They seek heavenly friendships; they thirst after
heavenly communion. I take it, if we put these things together,
you have a brief exposition of what is meant by "our conversa
tion is in heaven". With what do you hold habitual fellowship?
Is it with heaven? Whence do you draw habitually your happi
ness? Is it from heaven? Where are your chief friends? Are
they in heaven? Where would you like to have your soul?
I don't say, when you have done with this world. You will be
selfish enough, when you have served the devil, and can do it
no longer, to wish to escape from hell. But, where have you
your souls seated even now? Is it in heavenly places? Will
yOll hear it? None are Christians, but those whose conversa
tion is in heaven. That is not my doctrine. It is the doctrine of
the Spirit of truth.'

If our call is the call of God's elect, it manifests itself in a
heavenly life. In The Pilgrim's Progress, John Bunyan depicts
the true pilgrims, such as Christian, Faithful, Hopeful, Great
heart, Christiana, Mercy, and others, as those who have turned
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their backs on the City of Destruction and have set their faces
towards the Celestial City. The whole allegory is an exhorta
tion to believers to do the same.

There is a danger in these days of renewed interest in the
doctrines of grace to mistake doctrinal enthusiasm for heavenly
mindedness. Will not the reader, then, pause in his reading, as
the writer pauses in his writing, to pray, 'Search me, 0 God.
and know my heart: try me, and know my thoughts: And see
if there be any wicked way in me, and lead me in the way
everlasting' (Psalm 139 : 23, 24).

The divine call is a royal call.

He 'hath made us kings unto God' (Revelation 1 : 6). Before
conversion my lord Pride, my lord Covetousness, my lord
Ambition, and other titled tyrants, had dominion over us. But
now, with the Lord Jesus on the throne, we reign with Him.
We are enabled by the Holy Spirit to rule our inner lives for
God, imperfect it is true because of our sin, but acceptable in
the sight of God. 'He that ruleth his spirit is better than he
that taketh a city' (Proverbs 16 : 32).

We are also called to rule in and over our circumstances.
The sons and daughters of the living God may find themselves
in strange places and in odd circumstances. But we can find
ourselves in no stranger places and in no more odd circum
stances than our royal Brother found Himself when He was in
this part of His dominions. But wherever He was, and in
whatever situation, He ruled His circumstances, being in com
plete agreement and joyful acquiescence· with everything
appointed for Him by His Father.

He was King in the manger. This the wise men knew. And
when He was a growing boy His divine authority shone
through His youthful human nature, as it did on one occasion
when His parents took Him to Jerusalem to the feast of the
passover. When they were returning home, they suddenly
found that Jesus was not in the company, and so they returned
to Jerusalem, and at last found Him in the temple among the
learned doctors, hearing and asking them questions. And when
His mother said to Jesus, 'Son, why hast thou thus dealt with
us? behold, thy father and I have sought thee sorrowing', He
referred her to the royal house from which He came. 'How is
it that ye sought me?' He asked, 'wist ye not that I must be
about my Father's business?' (Luke 2 : 48, 49).

He was King all along the line here on earth, right up to the
time when, on the cross, He fought His greatest fight and won
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His greatest victory. He reigned on the cross as the King of >-

love.
And by His enabling grace, and by that only. we may reign

in love even here. for 'he that dwelleth in love dwelleth in God.
and God in him' (l John 4: 16). When we are actuated by this
spirit, all men come within its scope. It embraces man in every
circumstance. It makes the bitter sweet. It turns every kind of
evil into good. With divine love in his heart the beggar is a
king. and without it a king is a pauper in purple.

The divine call is a call to the priesthood.
He 'hath made us kings and priests unto God' (Revelation

1 : 6). This is the priesthood of all believers, apart from which
there is none other priest than the one High Priest over the
house of God. even the Lord Jesus. who in heaven ever lives ~

to make intercession for all who come unto God by Him.
The Lord Jesus has made one offering of Himself for the

sins of His people, and through Him our every act of faith in
Him is a priestly offering acceptable to God. In recognition of
His redeeming work, we offer by faith 'spiritual sacrifices,
acceptable to God by Jesus Christ' (1 Peter 2 : 5).

The apostle Peter also says of believers. 'Ye are a chosen
generation. a royal priesthood. an holy nation, a peculiar
people; that ye should shew forth the praises of him who hath
called you out of darkness into his marvellous light: which in
time past were not a people, but are now the people of God:
which had not obtained mercy, but now have obtained mercy'
(1 Peter 2 : 9, 10).

The believer makes sacrificial offerings to God throughout
his Christian life. by the power of the Holy Spirit working in
him 'both to will and to do of his good pleasure' (Philippians
2 : 13). He offers the sacrifice of praise. but he must sacrifice
his own praise to do it. He offers to God his love, but he must
sacrifice his love of the world to do it, for, says the apostle
John, 'If any man love the world. the love of the Father is not
in him' (1 John 2 : 15). He offers God his faith in the Lord
Jesus, but he cannot really do this without sacrificing his self
righteousness.

'The race of God's anointed priests shall never pass away;
Before His glorious Face they stand. and serve Him night

and day.
Though reason raves and unbelief flows on a mighty

flood,
There are and shall be to the end. the hidden priests of

God.' -Gerhard Tersteegen.
Continued on page 94
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The Lord
is My Shepherd

(continued from last month)

TERENCE H. ALDRlOOE
THE FACf RELATED

It has become a commonplace to equate Reformation with
Renaissance, the implication being that when the human spirit
(man's Godward part) is liberated from bondage, the human
soul (man's manward part) is also emancipated. Both aspects
of the human personality begin to develop their latent pro
pensities, resulting in a flowering of the person in all directions.
This can be readily illustrated in the case of countless indi
viduals who adorn the pages of history in terms of the micro
cosm of a single life. It is almost as easy, and much more
dramatic, to see the same process on a macroscopic scale in
terms of the Protestant Reformation, which brought to a close
the mediaeval period of history.

The deliverance of the human spirit from the oppressive,
stifling grip of a heterodox, sacerdotal and secularised Church
interposing itself as an intermediary between God and man,
brought into being a scriptural, vital, joyous direct relationship
to God, not only as the heavenly Father to the redeemed, but
as the beneficent Creator to the unsaved (Luke 6: 35).
Restraint transformed into constraint. There arose a religious
movement whose robustness changed the course of history,
then changed the face of the world, and eventually the whole
ethos of society. Coincidentally, the human personality
emerged from the prison of a formalising religiousness into the
freedom of unfettered human enterprise. Learning escaped
from the dusty cloisters of the hair-splitting schoolmen. Music
proliferated from the dirgeful plainsong to the polyphonic
exuberance of Palestrina, Purcell and Bach. Commerce and
trade began to explore the distant corners of the globe. Science
threw off its magician's cloak and commenced the objective
and exact investigation of the creation of a rational and
reasoning Mind. The same may be said of the visual arts,
which lost their stylised compositions. Stylised on the one
hand, almost to the point of two-dimensional instead of three
dimensional perspective and symbolism. Stylised on the other
hand, by an idealistic subservience to the mythologies of a
classical era then long defunct. Neither classicism nor romanti-
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cism, but a vigorous naturalism marked out the paintings of
the great European Dutch and Flemish schools.

Tt is, of course, a mistake to restrict the Reformation to the
time and person of Martin Luther. Undoubtedly his was the
explosive agency to release the pent-up energies, which had
their genesis almost one hundred and fifty years earlier in the
life and work of John Wyclif, carried on by John Huss and
others on the continent of Europe. Nor did the Reformation
properly conclude until the end of the Puritan era, the final
chapter of which terminated with its last great son, John
Bunyan. May it please God that the signs of a return to
Reformation Christianity in our day and generation may affect
as profoundly and beneficially both Church and nation, as it
did five hundred years ago.

The visual arts are worthy of a closer scrutiny in these
considerations. Spontaneously, and almost without exception,
a style of portraiture and painting of still-life developed,
depicting the subject of the composition against a dark back
ground. Not black or featureless, but dark and full of mystery
and implicit potentialities. It is noteworthy that this visual
device is practically confined to the 'reformation' period. What
was its object and intention? Firstly, it clearly distinguished
and separated the subject of the painting from the context. The
eyes are drawn irresistibly to the subject or theme of the
painting. Secondly, the use of this method of contrast greatly
heightens the emphasis upon the features of the subject or
theme. Faces stand out and dominate; flowers become instinct
with life; glass sparkles, light becomes luminescent. Thirdly,
the effect not only reveals by means of contrast, but introduces
comparison. No longer does the background obtrude, and
hence it no longer competes with and distracts from an evalua
tion of the various aspects of the subject of the painting. More
importantly, there is a fourth element: such a composition is
simply the truth about life. On the one hand, it singles out the
individual as being important. The s.jngle face, the single
flower arrangement, the single bowl of fruit, the single head of
a warrior; and all against a background which is dark, covertly
ominous, full of hidden possibilities. Isaiah wrote of the
people 'that sat in darkness and under the shadow of death'.

It seemed that not until God was reinstated in His rightful
place in the philosophy of man, that man was able to forsake
the unreality of his phantasy, and portray life in its true
spiritual colours. And David does precisely the same. He also
lived during a time of reformation and renaissance. The period
of the Judges and of the reign of the house of Saullay behind.
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The ark was in Jerusalem, the materials for the erection of the
temple were accumulating. Israel, as a nation, was thriving
for the first time. The purity of the worship of God had been
restored. Only now is he in a position to formulate an
ideology concerning God and himself, together with their
mutual relationship. having respect to the facts of his own
personality and the given conditions of life. Now he can afford
to be candid about his true nature. Now he can strip both
varnish and veneer from the true nature of life. With God as
his fixed point of reference, for the first time reality can be
allowed to be clearly visible, and can be faced and borne
without garnish, or embellishment, or idealism.

There is, therefore, a new emphasis in this fifth verse which
expresses itself in a variety of ways. Unquestionably, this is
the fruit of a growing and maturing Christian experience. In
the spiritual picture painted in verse 4, the prominence of the
background was the chief feature: the valley of life pervaded
by the shadow of death. It was that reality which David under
scored. What it is. What it does . How it shapes the lives of
those within its realm. Then the means of survival, and
supremely the unfailing and constant presence of the blessed
Shepherd. But in verse 5 the valley and its connotations is
made to recede to the secondary place. Certainly they remain
as ever. No ideological magic will exorcise them, no philo
sophical subtlety will attenuate them. But now they have
become indistinct. They are background and no longer subject
and foreground. Their ethos remains, the shadow is still cast,
but. it is a general ethos and a general shadow. The new
emphasis is on the new foreground, the subject is the '1', not
in the sinful, egocentric sense, but in the new sense of grace:
the children of light, the children of the most High, the sons
of God in their glorious liberty.

Self-authentication then in the Christian ideology is not
merely and only implicit in the relationship between God and
His child considered in the abstract, it also becomes explicit
considered in the concrete and practical. It asserts itself and
manifests itself in daily living. It is the great truth, when the
Christian sees himself as a pilgrim through this world and life.
Or ought to be! Were the background the dominant factor
in our lives, as it is regrettably for some, then it would be a
grim, wary, embattled progression through unthinkable possi
bilities. There would then be valid grounds for disillusion
ment, cynicism and depression. But, thank God, the facts are
wholly otherwise. The foreground, the subject, is dominant.
Indeed, it gains greatly in vividness and prominence, for it
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becomes compelling not merely by its own inherent virtues,
but by the very contrast and comparison it creates with the
background against which it exists. The greater the darkness.
the brighter the light. Thus the fruit of the Spirit consists first
of all in love, joy and peace. And Paul commands the Philip
pians to 'rejoice, and I say again rejoice'. Surely, in this lies
the heart of our Lord's declaration that we are the salt of the
earth, and the light of the world-a light which prevails, a
light which the darkness does not overcome. So David is fully
justified in his perspective of life. as were the reformers, as
were those enlightened artist-philosophers, as was ehemiah
when he wrote 'For the joy of the Lord is your strength'. as
was the apostle John, 'These things write we unto you (that
God is light. and that there is fellowship possible in the light),
that your joy might >be full', as said the Lord, 'These things
have I spoken unto you, that my joy might remain in you, and
that your joy might be full'.

Attention has already been drawn to the fact that the literary
form of the psalm undergoes a number of changes from verses
three, to four, to five. Initially, there is a plain statement of
testimony, which develops into a joint declaration of David in
conjunction with the Shepherd. In verse four, David in deep
reflection speaks to the Shepherd Himself. We can trace a
rising, enlarging, filling, overflowing development of ex
perience, together with a kind of surprised amazement and
wonderment in ever-ascending thought pictures, culminating in
superlatives comparable to those used by the apostle Paul.
when the limitations of human vocabulary place impo sible
strains upon the communication of transcendent truth. But
before looking at these more closely, the profound effect which
this experience has on David must be recognised. As his
experience of the Lord's dealings increases, so also does his
concept of the Lord enlarge. Not indeed in the absolute sense,
but in the relative. That God is all-in-a11, thrice holy, eternal.
immutable, alpha and omega is the only basis of an adequate
view of the God revealed in the Scriptures, 'beside whom there
is no other'. That concept can hardly be enlarged ince it
already tests the limits of the capacity of man's mind. On the
other hand, the concept and view of the relationship between
God and His child is capable of constant and progressive
widening, both in experience and understanding. David is seen
to be consciously alive. Nothing in his life and experience
remains unconsidered and unevaluated. Implications are
sought, deductions and conclusions are drawn and applied.
The hand of God is in everything, therefore everything must
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serve to reveal and delineate His person and nature and will.
When David views Christ against the terror of the valley of
the shadow of death, He appears as the Shepherd. When he
sees Him in terms of the privileges and glories of his own posi
tion (both spiritual and temporal, for he ascribes both to God),
he sees Him as his host, his mediator, his elder brother, his
heavenly father, for all these concepts are implied in verse
four. The whole Trinity; the redeeming Son who supplies the
table; the benediction of the Holy Spirit who anoints with oil;
the overwhelming love of the Father who transforms waste
into wealth, austerity into abundance and sinners into saints.

One final necessary implication must yet be drawn. The
principle had already been established in the first verse: the
concept of God ultimately determines the concept of self.
There can hardly be a more profound and significant state
ment than that, when applied to man's self-consciousness
through the ages. If Christ is the host, then David is the guest.
If the Holy Spirit anoints with oil, then David is both king and
priest. If the Father fills with abundance to the point of over
flowing. then David is His beloved child. No longer a sheep,
though the nature of the sheep is never wholly shed, but a new
creation in Christ Jesus, possessing the Spirit of adoption,
crying Abba Father. And if a child, then an heir, an heir of
God, and joint heir with Christ! There and then? Bye and
bye? No, here and now! 'r had fainted, unless r had believed
to see the goodness of the Lord in the land of the living.'
Truly, He is not only the Shepherd. That is a subsidiary and
derivative description relating to one aspect of experience.
First of all He is the Lord. The Lord of David, the Lord of
Life, the Lord of Creation, the Lord of time and eternity, or
as He has revealed Himself, 'The Lord of Hosts'. Creation,
even the valley under the shadow of death, takes second place
to the Creator, the Lord of all.

Unquestionably, David faces us therefore with the impera
tive necessity of an ideology for life to be lived at all and more,
an ideology which must be understood and applied if life is to
be lived well. Yet so often it seems that the lives of Christians
are characterised by an almost determined thoughtlessness,
and wistful and hopeful automatism. Anti-intellectualism is
the order of the day. Simplistic attitudes which traduce the
childlikeness of Scripture into a non-Scriptural childishness.
How many people go through life with their heads in the
clouds until, to them inexplicably, they fall into a ditch; or
alternatively to them life is a grim kind of cliff-hanger, full of
frightfuness, to be escaped from at last by the mere skin of
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their teeth. The one being unrealisticaUy euphoric, the other
equally unrealistically, the prophet of gloom and despondency.

Now David, in an almost literal sense, materialises his
ideology. In a kind of profound reverie, amazed at all the
foregoing, he soliloquizes: 'Thou preparest a table before me
in the presence of my enemies'. A feast in the face of a
feHered and impotent foe. Miles Coverdale, in the first printed
edition of the English Bible in 1535, translated it, 'against
my enemies'-in defiance and mockery of them. The table is
real, but much more relevant than the enemies. David might
have said or wished that the Lord had provided a fortress for
his protection, or a redoubt for his safety. But no, the Lord
provides a table. Equally, David could have spoken of the
Shepherd's care for the sheep, and His provision of all necessi
ties. But no, the Lord provides a feast. The table is lajd out
and richly furnished. The picture is of middle-eastern hospi
tality and festivity. David's Lord is no tight-fisted, parsi
monious skinflint: 'The earth is the Lord's and the fulness
thereof'; 'Who maketh all grace to abound -towards us';
'Bless the Lord, 0 my soul, and forget not all His benefits';
'And of His fulness have all we received, grace upon grace!'

Not only is the table spread, delighting David in the love of
the Lord, and sustaining David by the abundance of the Lord,
the table also signifies absolute safety and security. The guest
was the charge of the host. And surely here is the whole
poignancy, both of the picture and the reality. David, in com
mon with every Christian, knew full well the abiding reality of
the 'enemy'. The enemy within, and the enemy without. The
enemy in terms of those principalities and powers of darkness,
and in terms of their human agents and agencies. The enemy
in terms of his own sinful nature, which at once affords a
sanctuary and a bridgehead to the adversary of his soul. And
in the midst of this potential of destruction, and indeed in its
face, the Lord feasts His saints and. ensures their safety.
'Where sin abounded, grace hath much more abounded.' It is
hardly surprising that of aU people it was Martin Luther who
wrote: 'And were this world all devils o'er,

And watching to devour us,
We lay i,t not to heart so sore;

Not they can overpower us.
And let the prince of ill
Look grim as e'er he will,
He harms us not one whit:
For why? His doom is writ;

A word shall quickly slay him.'
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'If God be for us,' writes Paul, 'who can be against us?' All
the glory of the table, of the feast, of the inhibited enemy, of
the blessedness of David, belongs wholly to the Lord. 'Thou
prepares,t . . . '

The picture changes and advances. The Lord appears with
oil at the conclusion of the feast. What will He anoint? Will
His hospitality extend to the courtesy of anointing the feet of
His weary pilgrim guest? No, surely the anointing of feet
precedes the feast and does not follow it. This anointing oil
has a more profound purpose than the mere provision of relief,
it is the bestowal of favour and honour and status upon the
guest within the realm and jurisdiction of ,the host. Not the
feet but the head! God is not concerned with the least, but
with the greatest. Not with minimal blessing, but with maximal!
Nei·ther is the feast the culmination of His grace, but only the
initiation: 'He leadeth me into His banqueting house, and His
banner over me is love'. The initiation is into the abiding
fellowship of and with the Host.

The symbolism of oil in the Scriptures is very diverse. In
Psalm 45 : 7 it signifies joy. The Lord, the host, rejoices
(inexplicably) over His people, as His people rejoice over Him.
In Deuteronomy 32 : 9-14 oil signifies abundance. The riches
of His grace are to be followed by ,the riches of His glory, the
unsearchable riches of Christ. In Revelation 1 : 5-6 oil sym
bolises consecration. By means of oil the kings and priests of
the Old Testament were ordained into their offices. The oil
represented the divine authority imparted in the realm of
access to God and in the realm of rule by God. And finally,
there is a still more wonderful and mysterious symbolism, the
unction and indwelling of the third person of the Trinity, the
Spirit of God. So the anointing oil ran down the head and
beard and garments of Aaron, down to the hem of bells and
pomegranates. So Samuel poured the horn of oil over the
young David and consecrated him king. So John writes to ,the
Christians in the diaspora: 'Ye have an unction from the Holy
One ... which abides in you (1 John 2 : 20, 27). The table
imparts to the Christian the Lord's goodness, the oil imparts
His grace: 'Kings and priests unto God and His Father'. All
this is in ,the presence of my enemies!

Thus far David has declared the activity of the Lord towards
himself. It is the Lord's table. It is the Lord's oil. And both
are the Lord's doing. But what of the effect? What purposes
are to be achieved? 'My cup runneth over.' David pictures
himself as a vessel into which the Lord pours His grace and
goodness. It fills, and it continues to fill. However large and
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however much it is enlarged, the cup fills, it fills to the brim,
and then it overflows. And the measure of filling becomes the
measure of overflowing. Whatever its capacity, it overflows.
In this the largest and the smallest human personality are
alike, they both overflow. Infinity overflows finiteness.
Immortality engulfs mortality. The baskets are full, yet there
are pieces that remain. Sang F. W. Faber:

'For the love of God is broader
Than the measure of man's mind;

And the heart of the Eternal
Is most wonderfully kind.'

'Eye hath not seen, nor ear heard, neither have entered into
the heart of man, the things which God hath prepared for them
that love Him, but God hath revealed them unto us by His
Spirit.' The question arises: for whose benefit is this over
flow? For the cup to be full is for the benefit of David. That
satiates his capacity and needs. The overflow is for the benefit
of others, and since the rate of overflow is equal to the rate of
filling, we are reminded that we are to give 'as we have
received'. Here is the mainspring of witness and evangelism.
Not that we are to dole out what we possess ourselves grimly
and grudgingly, out of a sense of duty, and then remain im
poverished. How much evangelism is on this basis. 0, the
relationship is to be such that the cup runs over. Like the
loaves and fishes of the lad's lunch in the miracle, it was
multiplied by the creatorial power of the Lord to the uffi
ciency and surfeit of all.

So David finds his ideology to comprehend his Absolute and
himself. It deals with his environment and his life. It evaluates
his context in terms of his fellow men, both those who oppo e
and those who acclaim. The Lord is my Shepherd ... the fact
related.

Continued from page 86

What a high and holy calling is the believer's! It is not to
be reckoned with any earthly calling. It does not belong to the
things of earth and time and sense. It is above the calling of
kings and great men as the heavens are above the earth. This
is how we should value it. It is the birthright of the regenerate.
It is that which gives temporal good eternal value. It turns
temporal evil into good, for 'all things work together for good
to them that love God, to them who are the called according
to His purpose' (Romans 8 : 28).
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Come Unto Me
95

JOHN NEWTON

... %at is it to 'come to Christ'? It is to believe in Him, to
apply to Him, to make His invitation and promise our ground
and warrant for putting our trust in Him. On another occa
sion He said, 'He that cometh to Me shall never hunger, and
he that believeth in Me shall never thirst'. The expressions are
of the same import. When He was upon earth. many who
came to Him, and even followed Him for a season, received
no saving benefit from Him. Some came to Him from motives
of malice and ill-will, to ensnare or insult Him. Some followed
Him for loaves and fishes; and of others, who were frequently
near Him, He complained, 'Ye will not come unto Me, that ye
may have life'. But they who were distressed, and came to
Him for relief, were not disappointed. 'To come to Him'.
therefore, implies a knowledge of His power, and an applica
tion for His help. To us He is not visible but He is always near
us; and as He appointed His disciples to meet Him in Galilee
previous to His ascension, so He has promised to be found of
those who seek Him, and wait for Him, in certain means of
His own institution. He is seated upon a throne of grace; He
is to be sought in His word, and where His people assemble in
His name, for He said, 'There will I be in the midst of them'.
They therefore who read His word, frequent His ordinances,
and pray unto Him, with a desire that they may know Him,
and be remembered with the favour which 'He beareth to His
own people' do come to Him. They come to Him, and He
assures them, that whoever they are, He will ill no wise cast
them out.

If they thus come to Him, they will of course 'come out
from the world and be separate'. If they apply to Him for
refuge, they will renounce all other refuge and dependence.
and trust in Him alone....

Come therefore unto Him, venture upon His gracious word,
and you shall find rest for your souls. Can the world outbid
this gracious offer? Can the world promise to give you rest
when you are burdened with trouble? When your cisterns fail.
and your gourds wither? or when you are terrified with the
approach of death, when your pulse intermits, when you are
about to take a final farewell of all you ever saw with your
eyes, and an awful, unknown, untried, unchangeable eternity
is opening upon your view? Such a moment most certainly

Continued all page 96
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GEORGE MULLER
ON ASSURANCE

He deals with a sister in Christ who is distressed by her lack
of assurance of salvation, with the way to obtain certain know
ledge of the forgiveness of sins, differentiating between feeling
forgiveness and having a heart knowledge of forgiveness. He
put his points in the form of question and answer like this:

Question: How may I obtain the knowledge that I am born
again, or that my sins are forgiven, or that I shall not perish
but have everlasting life?

Answer: Not by my feelings, not by a dream, not by my '"
own experience being like this one's or that one's, but this
matter is to be settled as are all other matters entirely by the
revealed word of God, which is the only standard for believers.

The questions to be put are these:
(1) Do I walk in utter carelessness?

(2) Do I trust in my own exertions for salvation?

(3) Do I expect forgiveness for my sins on the account of
living better in the future?

Or do I depend only upon this, that Jesus died upon the
cross to save sinners and that he fulfilled the law of God, to
make sinners righteous? If the latter is the case, my sins are
forgiven, whether I feel it or not. I have already forgiveness.
I shall not have it merely when I die, or when the Lord Jesus
comes again, but I have it now, and that for all my sins. I must
not wait to feel that my sins are forgiven in order to be at
peace, lUld in order to be happy. But I must take God at His
word. I must believe that what He says is true, and the Lord
says that whosoever believeth in Him shall receive the remis
sion of all sins.

Luke 1 : 77; Acts 2: 38-39; 1 John 5 : 11-12; Isaiah 55 : 11.

Continued from page 95
awaits you; and when it arrives ... you will asuredly tremble,
if you have never trembled before. Oh! be persuaded; may
the Lord Himself persuade you to be timely wise; to seek Him
now while He may be found, to call upon Him while He is yet
near; lest that dreadful threatening should be your portion;
'Because I have called and ye refused, I have stretched out my
hand and no man regarded; I also will laugh at your calamity.
I will mock when your fear cometh' (Proverbs 1 : 24-26).


