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Americans claim that there is a 'sucker' born every minute. The
particular segment of the population thus designated is fair game for
anyone, from a doorstep salesman to a Jehovah's Witness, who is
looking for what our trans-Atlantic cousins call a 'soft sell'.
Gullibility, to use a slightly more homespun word (I don't know if
there is an American derivative from 'sucker') is, however, by no
means a phenomenon confined to the US.A., for we have it in
abundance on this side of the Atlantic.

But gullibility is not only a characteristic found frequently among
the general run of men; it is found all too often in the church, and
it is here that it is really serious. A housewife may be taken in by
the glib salesman on the doorstep and buy some article of clothing
which proves to be a thoroughly shoddy product. Her husband,
with all his male pretensions to superior knowledge, may be equally
deceived by the seller of some gadget which allegedly performs a
multitude of tasks and in the event does virtually nothing. In both
cases they have been misled and have lost some money, but no
serious harm has been done.

But when a Christian is misled by a purveyor of error serious
harm is done. His case is more akin to that of the person who buys
medicine from a peddler of quack remedies and finds that the sub
stance is more toxic and harmful than healing. Error is like a
poison which may be presented in a palatable form but none the less
does its deadly work.

It has further ill-effects in that the man who is deceived tends to
have a lowered resistance. Gullibility is like a degenerative disease.
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the patient becomes steadily weaker and as his resistance goes so the
infection increases. His reception of false teaching seems to pre
dispose him to continue along the same line.

The Christian journals today give melancholy evidence of the
gullibility of evangelicals. Men who are in prominent positions in
evangelical work seem singularly blind to the implications of move
ments and teaching which are ultimately destructive of the gospel.
A desperate desire to be considered charitable by all seems to have
so anaesthetised their faculties that they are no longer capable of
discerning truth and error.

A sorry example of this was seen in a recent issue of one of the
Christian 'weeklies'. On one page a correspondent-and a well
known evangelical-was castigating fellow evangelicals who thought
that the ecumenical movement was heading for Rome. The WorId
Council leaders had no such intention, he claimed. A few pages
later in the same issue of the paper there was an interesting comment
on his credulity. It was a news item with the heading 'Long-term
process towards unity'-it was a report of a statement by two
Anglican bishops on 'six lines of action whereby Anglicans should
develop closer relations with Roman Catholics'. "

An earlier issue of the same paper had a commendation of a !
long-playing record which it is claimed 'conveys the authentic of

atmosphere of Christmas as it is celebrated in the land of Christ's .~

birth'. Admittedly the recording includes part of the Christmas ';
Midnight Mass; but in an evangelical constituency where the rugged ~

protest of the reformation has subsided into an apologetic whimper. '
the mass is no longer the blasphemy to be abhorred but an interest
ing possibility for consideration and enjoyment.

The times require a spirit of discrimination. When a coun'ry is
affected by a serious epidemic additional precautions are.;en.
Houses and clothing are disinfected. Any possible source of infec
tion is carefully checked. Such care is needed today in the spiritual
realm. Error abounds on every hand, but often it is presented in
such a plausible way that even the very elect are deceived. H .,
much then we need discernment.

This discernment is in Paul's thinking closely allied to love (P~;J.

1 : 9-10). Indeed, it is a necessary element in true love, for we r. •[
discern what would be harmful to the one we love and we r.' .:
discern what will help and please that one. So our love for Oarut,
our love for our fellow believers, our love for the souls of IIICD

such love demands that by the Spirit's working we develop a spirit
of discernment by which we may test all things and prove tr
things which are excellent. H.~tc.
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S. M. HOUGHTON

HYMNS BY ANNE STEELE. Published by Gospel Standard
Baptist Trust. 1967. Paperback. 160 pp. 6/-.

If Anne Steele had known that, long after her death, she would be
allocated space in the Encyclopaedia Britannica and the Dictionary
of National Biography, and thus that she was counted among the
celebrated of the land, she would have been vastly amazed, not to
say profoundly alarmed. Yet so it is! The Encyclopaedia-the
reviewer's copy is the 12th edition-not only includes her in its
Index, which includes every casual mention of a person, but allots
her thirteen lines (including the remarks that 'her hymns rather
emphasise the less optimistic phases of Christian experience', and
that 'she has been called the Frances Ridley Havergal of the 18th
century'), while, naturally, the Dictionary, which confines itself to
biography, supplies a longer mention. In keeping with this test of
her national importance, books on English hymnody, though not all,
made mention of her, and Dr. Julian's monumental Dictionary of
Hymnology gives her three substantial columns, two of which list
many of her hymns.

The known facts of Anne Steele's life are comparatively scanty,
and the various short biographies speak in substantially the same
terms; but the Preface to the present reprint (written by 'J.R.B.')
includes some research into the origins of Particular Baptist History
in the areas around Salisbury Plain, and thus embraces information
about the SteeIe and associated families. This throws a pleasing light
on Anne's background, and includes the curious bit of news that a
certain child was given the Christian name of Blackbarrow because
his mother's maiden name was Blackberry. The Preface is a brief
but interesting record, accompanied by four half-page illustrations,
a clear map, and a useful genealogical table. Its only blemishes are
a statement that Henry Ireton was Oliver Cromwell's brother-in-law
(should be son-in-law, for he married Cromwell's daughter Bridget),
a mis-spelling (twice) of the word 'niece', a slight tendency to
repetitiveness, and the statement that Anne's fiance lost his life while
swimming in the Hampshire Avon. The last-mentioned seems to con
fuse swimming with bathing, for it is the latter word which is used in
earlier biographical notices of the event, and not all who bathe can
swim.
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The reprint is made by lithography from the accurate Sedgwick
edition of 1863 (new edition, 1882), its only faults being a failure to
give the capital letter to 'father' and 'spirit' in three or four cases
where they refer to Divine Persons, and a mis-spelling of the word
Hymn (p. 69). But whereas the Sedgwick edition includes metrical
paraphrases of 34 psalms and 50 'moral poems', the present work
omits them. The poems include a short piece entitled 'To my
Watch' which may interest readers:

'Little Monitor, by thee
Let me learn what I should be;
Learn the round of life to fill,
Useful and progressive still.
Thou canst gentle hints impart
How to regulate the heart:
When I wind thee up at night,
Mark each fault, and set thee right:
Let me search my bosom too,
And my daily thoughts review;
Mark the movements of my mind,
Nor be easy when I find
Latent errors rise to view,
Till all be regular and true.'

Anne Steele's life (1717-78: some books erroneously give 1716)
would be accounted remarkably uninteresting by those who have
no interest in her theology and her hymns. 'Along the cool seques
tered vale of life' she 'kept the noiseless tenor' of her way. She
belonged to the village of Broughton, Hampshire, mid-way between
Salisbury and Winchester. Her ancestry was Baptist, and the
reprint stresses that it was Particular Baptist. Her father, WiJliam
Steele, a prosperous timber merchant who supplied timber for war
ships in Portsmouth Dockyard, was 'sent to preach' at the age of
nineteen by the Broughton/Porton Particular Baptist Church, and
thirty years later he became its pastor, a position which he occupied
until his death after another thirty years. He accepted no salary
and continued to conduct his business while pastor. His first wife,
Anne's mother, died when Anne was three years old. He remarried
in 1723, so that Anne was brought up by a step-mother. But all was
well. At the age of fourteen or fifteen she was baptised on the con
fession of her faith and became a member of the Broughton church.
Five years later occurred the river tragedy which cast a shadow over
her entire life thereafter. She never married-in any case her health
was extremely precarious-and lived on at Broughton in the paren-
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tal home of which she took charge when her step-mother died in
1760.

There is no reason to think that Anne ever left her native district
even for short periods. A hip injury occasioned by a fall from a
horse when she was eighteen doubtless contributed to this; but in
any event, as an 'ethereal minstrel, pilgrim of the sky', she was

'Type of the wise who soar, but never roam,
True to the kindred points of heaven and home'.

Had Wordsworth known her-and their lives overlap by eight years
-he might have considered her a skylark of another sort than he
celebrates in immortal verse. From her earthly 'nest' in a Hampshire
village, she soars aloft, pours out plaintive, sometimes sombrely joy
ful, and invariably hopeful song, and as the notes die away, returns
to the scenes and frustrations of earth until the next burst of song
sends her upward again to pour out her full heart in melody.

Her home and chapel background was that of the countryside. Her
'sober wishes' never learned to stray to where the 'madding crowd'
carries on its 'ignoble strife' and runs into its profane excesses. News
of the outside world certainly reached Broughton, for the hymns
furnish echoes of the disastrous Lisbon earthquake of 1755 in which
30,000 died, of Public Fast Days, of the Seven Years' War (1756-63),
and of the coronation of George III in 1760. Correspondingly, Anne
wrote hymns suitable for these occasions. But, in general, it was the
peaceful country scene which engaged her attention-the meadow
clothed with living green, the streamlet gliding at its own sweet will,
the flocks and the herds, the 'flowery tribes' (as she terms the veget
able kingdom, thus showing herself a daughter of the 18th century),
and all as they evidenced the handiwork of a beneficent and great
God.

'Almighty goodness, power divine,
The field and verdant meads display;

And bless the hand which made them shine,
With various charms profusely gay.

'For man and beast, here daily food
In wide diffusive plenty grows;

And there, for drink, the crystal flood
In streams sweet winding, gently flows.

'By cooling streams, and softening showers,
The vegetable race are fed,

And trees and plants and herbs and flowers,
Their Maker's bounty smiling spread.' (Hymn 25).
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This pleasant note occurs at frequent intervals in the hymns, but
matters of vaster consequence normally occupy her pen. Experi
mental religion, dear to the heart of the Particular Baptist, here finds
felicitous expression. Anne was gifted with the skill to express the
feelings of the deeply exercised Christian of her day almost to per
fection. There is nothing strained or forced about her poetic com
position. It must be granted that she adheres to the theological
vocabulary current in her denomination, and that there is not the
wide range of theme or variety of expression that can be found in
Watts or Cowper or Charles Wesley. She does not belong to the first
rank of poets, but she certainly deserves to rank alongside such men
as John Newton and Toplady, and she is much superior to Berridge
and other third-rate writers. She also ranks as the first of woman
hymn-writers in England. Dr. Julian, in his previously-mentioned
Dictionary, assures us that 'among the Baptist hymn-writers Miss
Steele stands at the head, if we regard either the number of her
hymns which have found a place in the hymnals of the last 120
years, or the frequency with which they have been sung. Although
few of them can be placed in the first rank of lyrical compositions.
they are almost uniformly simple in language, natural and pleasing
in imagery, and full of genuine Christian feeling. Miss Steele may
not inappropriately be compared with Miss F. R. Havergal, out'
"Theodosia" of the 19th century. In both there is the same intense
personal devotion to the Lord Jesus'.

It was under the pen-name of Theodosia (Gift of God) that
Anne Steele agreed to the publication of her hymns and other
writings in 1760. She was by no means desirous of being regarded
as an authoress. But her relations encouraged and probably pressed
her to make this move and thus to promote the spiritual welfare of
a wider circle of Christians than the Broughton district could pro
duce. 'A large number of Miss Steele's hymns', wrote the writer just
quoted, 'are in common use, the larger part being in American
hymnbooks'. He lists 75 of the 144 which appear in the Gospel
Standard reprint.

Anne Stee1e's model was undoubtedly Isaac Watts. In Hymn 113
she writes:

'0 for the animating fire
That tun'd harmonious Watts's lyre,
To sweet seraphic strains!
Celestial fire, that bore his mind
(Earth's vain aIlurements left behind)
To yonder blissful plains.'
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But although on numerous occasions she reflects Watts' lyrical
influence, she does not normally rise to the sublimity of thought and
expression of her model. Her Muse is much more confined.
Whereas Watts rises on a 'Muse of fire' and ranges through sublimi
ties of time and space, Anne Steele lacks the 'wings of faith to rise
within the veil and see' the glories which meet Watts' eye. True, she
too has wings, and she penetrates heaven, but while Watts has
assurance and strength of faith, she soars on the weaker pinions of
hope, and finds difficulty in using the language of full confidence.
Hers is no stammering utterance, but it is almost always muted:

'My God, my Father, blissful name,
o may I call Thee mine;

May I with sweet assurance claim
A portion so divine?'

She is of the same spirit as the one who came in the press behind
the Lord and touched the hem of His garment. But touch she does,
persistently so, and at times she attains a quiet deep-seated joy. The
Lord, as it were, compels her to emerge from the thronging crowd,
and to fall down before Him, telling him 'all the truth'.

Death and eternity are much in Anne Steele's view. Surprisingly,
in her hymns there is very little mention of the Holy Spirit and His
gracious ministry. Very occasionally He is in view, and particularly
in the delightful hymn,

'Dear Lord, and shall Thy Spirit rest
In such a wretched heart as mine?

Unworthy dwelling! glorious Guest!
Favour astonishing, divine!' (No. 27).

It may be, that if there had been a stronger apprehension of the
Spirit's work within the believer, as we find it explained in the New
Testament epistles, there would have been a greater measure of
rejoicing of spirit possible to her. On the other hand, the hymns
make it very clear that her faith kept the Saviour always in view.
She specially dwells upon the Lord's sufferings and death as necessi
tated by the sin and sinfulness of His people-she never seems to
call them the elect-and at times writes in a strain far above
mediocrity. The hymn-

'And did the Holy and the Just,
The Sovereign of the skies,

Stoop down to wretchedness and dust,
That guilty worms might rise?'
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'Yes, the Redeemer left His throne,
His radiant throne on high,

(Surprising mercy! love unknown! )
To suffer, bleed and die.

What glad return can I impart
For favours so divine?

o take my all, this worthless heart,
And make it only Thine' (No. 99)

-deservedly ranks as a first-rate composition. It is marked by
depth of humility, and also by a height of faith to which she rarely
attains. Even so, she shrinks back from too high a profession. Her
own expression of adoration of the Lord for His love is qualified
immediately by the words, 'And may I hope that love extends its
sacred powers to me?'. The same qualification marks her writings
throughout.

Again, to Anne Steele, the sovereignty of God is very much in the
forefront. God is 'the Sovereign of the skies' (108, 113); the Lord
Jesus Christ is 'Sovereign of my heart' (100, 150), 'Sovereign of my
soul's desires' (155). His love is sovereign (104), as also is His hand
(83, 125, 132), and also His touch (10). The power (15), eye (24)
and grace of God (66, 89, 115, 116) are all and always sovereign.
God does as He wills, where He wills, and when He wills:

'Great Ruler of the earth and skies,
A word of Thy almighty breath

Can sink the world or bid it rise:
Thy smile is life, Thy frown is death'.

On the other hand, there is a delightful treatment of a text much
abused in certain quarters (Rev. 3 : 20: 'Behold, I stand at the door
and knock'), in a hymn which runs:

'And will the Lord thus condescend
To visit sinful worms?

Thus at the door, shall Mercy stand
In all her winning forms?

'Shall Jesus for admission sue,
His charming voice unheard?

And this vile heart, His rightful due,
Remain for ever barr'd?

'Lord, rise in Thy all-conquering grace,
Thy mighty power display;

One beam of glory from Thy face
Can drive my foes away.' (No. 31).
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To a limited extent the collection here printed suffers from the fact
that so many of the hymns are in the same (long and common)
metres, so that the rhythmical flow tends to pall if a number of them
are read in rapid succession. But the construction is always ex
tremely good, the chief flaw otherwise being the occasional intrusion
of false rhymes; for instance, 'released, oppressed' (65), 'shines,
minds' (22), 'thought, spot' (65), 'power, adore' (26). Certain other
examples which might be quoted may not have been reckoned false
rhymes in the 18th century, when pronunciations were not always
those of today.

All in all, despite their somewhat narrow theological range, and
a tendency to sameness, Anne Steele's hymns are a most valuable
contribution to what John Newton would have called 'heart
breathings' (Cardiphonia). They have a fragrancy all their own.
Throughout there is earnest and ardent desire after the Lord and
the things of the Spirit of God, a looking away from things seen to
those that are not seen, and a fervency of devotion to the Lord which
will ensure for them an enduring place in edifying Christian
literature.

CONTRIBUTORS THIS MONTH

Mr. S. M. Houghton, M.A., Charlbury, Oxford.
Dr. R. N. Caswell, Ph.D., Coleraine Academical Institution.
Mr. Leith Samuel, RA., Above Bar Church, Southampton.
Rev. E. T. Gurr, Melbourne Hall, Leicester.
Rev. D. W. Middleton, RD., Surrey Chapel, Norwich.
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Care of Souls
R. N. CASWELL

One of the great works of pastoral theology which has suffered
undeserved neglect is Martin Bucer's 'De Vera Animarum Cura.'
Bucer was the Reformer of Strasbourg, the friend and adviser of
Calvin, and finally a respected teacher in Cambridge.

The book opens with a comprehensive statement of aims in the
care of souls:

1. 'to lead to our Lord Jesus Christ and into His church those
who hitherto were strangers to Him, whether through carnal
lust or through erroneous worship';

2. 'to bring back those who had once been brought to Christ,
and into His church, but had again been drawn away from
Him by the works of the flesh or by false doctrine';

3. 'to go to the aid of those who remain in the church of Christ,
but are falling into serious sin, so that they may truly amend
their life';

4. 'that those who persevere in communion with Christ, commit
ting nothing out of place, but yet are sometimes weak and
sickly in the Christian life, should be strengthened and healed
and led into a life that is truly Christian';

5. 'that those who remain with the flock and in the fold of
Christ, committing no serious sin nor even being languid or
sick in their Christian life, should be kept from offending and
falling away, and advanced in everything good.'

There are, he says, two kinds of departing. Some depart from
Christ but not completely, the Galatians for example, whom Paul
seeks to recover. They were in danger of turning from the true faith
to the bondage of the law, led by the teaching of false prophets. In
other cases. Demas. for example, wandering came about through love
of the world. With others the departure was complete (l John 2 : 19)
because 'they never dedicated themselves entirely to Christ.'

Pastors must leave nothing untried to help wandering sheep, must
bear and do everything, tolerate all from them and for them. Bucer
compares this anxious care with the anxiety of childbirth: 'similar
eagerness, similar zeal, similar anxiety. finally similar effort. is
needed, that Christ may again be begotten in those who fall away ...
this on the part of Christians, all the living members of Christ, but
more especially on the part of the regular pastors .. .' (Bucer adds
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'magistrates and princes'). They should be a mother to their people
and try every tone ('turn leniter, turn acriter'-now more gently.
now more sharply) to liberate those who are taken captive by Satan
at his will.

It will be necessary, on occasion, to use the steps of discipline
(Matt. 18 : 15-18) as a remedy for wounded sheep. 1 Corinthians
shows Paul attempting to exercise discipline through the elders of
the church there. When the Corinthian Church let the offender go
unpunished, Paul mourned and humbled himself, so that the whole
church should be stirred up to similar zeal.

This severe remedy is really an exercise of brotherly care. There
is also a certain sensitiveness which makes true Christians feel that
any sin derogates from the glory of Christ, the Head of the church.
Hence it is desirable to bring the offender to acknowledge his sin
with due grief and penitence, then to console him with hope of
pardon, that he may with earnest desire amend his ways.

First, castigation, then consolation ...
But the question arises whether penance is necessary. After

David's sin, God punished him. The child died and a horrible
insurrection followed on the part of Absalom. The ancient church
also felt it should punish the graver sins, to stir up offenders to godly
sorrow. Hence, says Bucer, were born public confession and repent
ance, of which we read in Tertullian, Cyprian, Ambrose and all the
ancient Fathers. The offender was not readmitted to communion
until he gave 'clear and solid indications' of his repentance. Bucer
cites the famous instance of the Emperor Theodosius being refused
communion by Ambrose till he should perform penance for a cruel
massacre. The Emperor was eight months in humiliation, then
confessed prostrate before the church, and caused his repentance to
be published throughout the Empire. 'What if a man is guilty of a
capital offence?' asked Ambrose. 'Is it enough if he say "I will not
do it again"? No!'

He is careful to point out the danger of being satisfied with out
ward penance while neglecting the need for sorrow of heart. From
such neglect arose abuse upon abuse, including Indulgences, which
were remission of penalties imposed by the church. Ambrose
declared that he found it easier to discover those who had perse
vered in innocence, than those who, having fallen, truly repented.

Bucer divides sins according to their seriousness. Among the
smaller sins are unintentional absence from church, vanity, excessive
pleasures, quick temper and neglect of love for one's neighbour.
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More serious sins like party spirit, jealousy, and slander (2 Cor.
12 : 20) need some severity. More serious still are denial of the
faith, blasphemy, false worship, murder, adultery. Penance for these
should be severe but not too severe, lest men reject all discipline.

The pastor will have to deal with several types of weakness.
There are some who are made fearful by having to bear the cross.
There are those who do not depend on Christ with sufficient firm
ness and are drawn away by the world's hatred or favour. Others
lack a solid knowledge of the things that pertain to Christian living
and are too intent on ceremonies and externals. And there are some
assailed by the lusts of the flesh.

The aim of the worthy pastor is to check and remove, if possible,
these faults of the flock. The voice of admonition should often be
heard, for, unfortunately, one sick sheep easily infects the whole
flock. Men are always more prone to imitate evil than good. Hence
Bucer says 'It is necessary ... that ministers of the church with all
care and diligence should exclude from the church ... all those who
refuse to hear the church, when in its name they are incited to
penitence, better living and all that is good.'

The shepherd separates sick sheep from the healthy, not to expel
them entirely, but in order to try his medicines on them. In such
pastors, love for Christ is the main requisite, for from that flows
love for the sheep. He will be both father and mother to his people.
He will not only communicate the gospel but his own soul also ...
yet with no hint of being under compulsion or seeking reward. He
will need humility and gentleness as 'nutrix infantulorum' (an
infant's nurse). He must bear inner trials and also trials from
without. He must suffer much for others. Satan will concentrate on
smiting the shepherd before scattering the flock. But Christ's com
mand is there: 'Feed My sheep,' as if to say 'If you love Me and
wish to prove it, feed My sheep, for nothing you can do is more
acceptable to Me.'

Bucer adds a moving prayer asking God for faithful ministers of
the gospel: 'Lord Jesus, Head of all pastors and bishops, grant us
presbyters who will care for men's souls, who will seek Thy
sheep which hitherto have been lost, who will lead back those that
are driven away, will heal those that are wounded, will strengthen
those that are languishing, keep and feed those that are whole.'

This work of Bucer's is reputed to have had a great influence on
Richard Baxter in his labours in Kidderminster, evidences of which
John Wesley found when he visited the town in the following
century. Baxter's own book, The Reformed Pastor, owes much to

Concluded on page 23
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In the Valley of the
Shadow

13

H. M. CARSON
A Sermon preached in the Evangelical
Church, Welwyn, Herts.

'Yea, though 1 walk through the valley of the shadow of death,
1 will fear no evil: for Thou art with me; Thy rod and Thy staff
they comfort me.' (Psalm 23 : 4)

We turn again this evening to the psalm we were considering
together this morning, Psalm 23. This morning we were looking at
the opening statement of the psalm, David's great affirmation of
faith as he rejoices at the way in which he has been made a member
of God's flock. And as we looked at that verse inevitably our
thoughts turned to the tenth chapter of John's gospel, where the
Lord Jesus Christ takes this psalm and identifies Himself with the
Jehovah of whom David is speaking. It is one of the great state
ments of the divinity of the Lord Jesus Christ in the New Testament.
David has said, 'Jehovah is my shepherd, 1 shall not want', and the
Lord Jesus Christ speaks to His disciples and He says, '] am the
good shepherd', 'I and Jehovah are one'. For us, with the whole
background of the New Testament, it may not seem such a shatter
ing statement, but after all, He was speaking to Jews, Jews with an
Old Testament background, Jews with an absolute abhorrence of
anything that seemed to derogate from the glory of the one God,
and yet here is a Jewish Rabbi speaking to Jews and He says, 'I am
the good shepherd'. 'Do you in your temple-worship sing, Jehovah
is my shepherd?' 'Well', says Jesus, 'let me tell you, let me reveal
to you, 1 and the Father are one; he that hath seen me hath seen the
Father'. So there is an answering refrain in the New Testament to
this great psalm of praise in the Old Testament. Jehovah is my
shepherd, 1 shall not want. The Lord Jesus Christ is the good shep
herd of my soul.

Now this evening 1 want to move on to the fourth verse of the
psalm, 'Though 1 walk through the valley of the shadow of death,
1 will fear no evil, for Thou art with me; Thy rod and Thy staff they
comfort me'. The glory of Scripture is that it deals with life as it
really is because, for so many, life is not as it is so often dressed up
to be. We are familiar, of course, with the fairy-tale approach which
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we had when we were children, where the fairy prince always
married the princess and they lived happily ever after. Of course it
was fun to move in that world of fantasy and make-believe, although
in the back of our minds we knew that it was only a fairy tale and
life was not quite like that, because even children have their dis
appointments; life is not 'happy ever after' even at that stage. And
yet people try to delude themselves that life is essentially this rather
cheerful experience.

This is, of course, the whole philosophy of Hollywood, the whole
background of so much of the movie industry. You create a world
in which boy meets girl as the ultimate solution of all problems-it
is the same kind of fairy-tale approach, they live happily ever after.
You get the same thing in modem advertising technique-those lush
colour photographs in which you see the sumptuous furnishings, or
this and that gadget in the kitchen, and the whole thought is that this
is what makes life, and life is to be lived in terms of this kind of
comfort with everything you need. But when we succeed in pulling
ourselves away from the lure of the advertisements, we realise that
life is not like that. Life has its bright and joyful times; life has its
pleasures. But life also has its long periods sometimes of very
prosaic and dull routine, sometimes of drab monotony, sometimes
of suffering and pain, loneliness and bereavement-this is life as it
really is and the Bible deals with life as it is. That is why this is such
a balanced psalm. Admittedly there are light colours, there are the
bright moments when the Shepherd gives times of peace and
blessing. 'He makes me to lie down in green pastures, He leadeth me
beside the still waters, He restoreth my sour-here is the picture
drawn from an eastern shepherd's work with his sheep in the lush
pasture. Certainly there is that aspect of life, but there are other
aspects as well, and the balance of the psalm is simply this, that it
speaks not only of the bright days when the sun is shining and you
are moving along by slow-moving streams and everything is very
wonderful, but the psalm also takes you through the dark patches
'The valley of the shadow of death'. Realistically it deals with life
as it really comes to us.

'Though I walk through the valley of the shadow of death, I will
fear no evil.' Now what is the picture here? It is the picture of the
kind of situation in which any eastern shepherd might have found
himself with his flock. Many of them were nomadic pastors, they
moved from place to place with their flock. They had no set farm,
but would find some grazing here and there and then move further
afield. There was grazing by the streams, good rich pasture, but
sometimes in order to press on to some other grazing ground they
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had to go through difficult terrain. They might have to go through
one of these ravines, steep and narrow with undergrowth and bushes
along the side almost shutting out the light of the sun. It was not a
place for pasturing the flock but it was a place to go through as
quickly and steadily as you could in order to get beyond the valley
to the pasture that was the real goal of the flock's journey.

It was not simply that it was sometimes a barren region, but it also
meant that in the thickets there were wild beasts, which made an
eastern shepherd's task no easy one. A shepherd taking his flock
through one of these valleys would be on the alert constantly. He
would keep his eye on any of the stragglers in the flock because the
thickets and the undergrowth were potential sources of danger.
There was another reason why it was dangerous. When the Lord
told His story about the man who went down from Jerusalem to
Jericho and fell among thieves and the thieves stripped him of his
raiment and left him half dead, He was not just producing a story
completely divorced from reality, He was talking about the kind of
things that happened. A great deal of the country was lawless, and
thieving and brigandage were by no means uncommon. The shep
herd going through one of these valleys with overhanging thickets
and dark corners might well expect to be attacked by wandering
bedouins of the desert ready to seize what to them was rich prey.

It is very fitting, isn't it, that the New Testament takes both those
pictures and applies them to the evil one? How was he described?
'The devil walks up and down like a roaring lion seeking whom he
may devour.' He is always on the watch for the unwary, watching
for the stragglers of the church of Christ, always ready to get us in
our unguarded moments, and coming in order that he might tear and
destroy us. The other picture is used in John 10, when the Lord
spoke of the 'thief who comes to steal, to kill, to destroy'. He comes
for his own benefit. He has no interest in the flock at all, but to kill
and to destroy-this is the thief's work and this is the devil's work.
The flock of God have to go through the dark valleys where they
meet the evil one in all his subtlety and all his power.

'The valley of the shadow of death.' This phrase speaks of a
valley of deep shadow, and does not only speak of death. It is really
a Hebrew phrase that brings a picture of intense darkness. Indeed,
it is used elsewhere in the Old Testament without a specific reference
to death, as in Jeremiah when they are recalling the way God
brought them from Egypt: 'He led them through the valley of the
shadow of death'-doubtless thinking of scme of the grim terrain
in Sinai; it was through deep dark valleys that God had brought
them to the promised land. It is used in the book of Job to describe
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a mine where there is darkness. So it is speaking, not simply of
what we more often have in mind when we speak of 'the valley of
the shadow of death', but it is speaking of any dark patch through
which God's people have to go, any dark experience when, by the
very nature of the situation, we are peculiarly susceptible to the
temptations of the evil one.

But when I have said that, I must immediately add that obviously it
it applies more particularly and pre-eminently to what we normally
think of when we refer to 'the valley of the shadow of death', because
the last moments of a person's life are the moments when the dark-
ness is at its most intense, for the obvious reason that this is an un-
charted path as far as we are concerned. When you go through dark
days of disappointment, well, sometimes you can remember earlier
disappointments. When you face dark days of illness, you may
have had past experience to prepare you for the present one. But
death has a uniqueness about it because we have never passed this
way before. When a man dies, this is the first time he has taken this
journey. There is a loneliness about it because you cannot refer to
someone else who has gone this way. In many of the dark ex
periences of life through which we go, we have friends to whom we
can turn. They have gone this way and so they can help us. But
when a man walks through 'the valley of the shadow of death', as
far as human friends are concerned, he walks very much alone. Then
again, when the time comes to walk through that valley. often it is
in a time of extreme weakness. Admittedly some have no warning
of that valley, and it is as if they were suddenly precipitated into it.
But for many it is a gradual going down into the valley and it is a
time of great and increasing weakness. That is why it is in a very
deep sense 'the valley of the shadow of death'. It is as if much of
the darkness gathers at that very point.

What, then, are the consequences for us of having to face, not
only these dark periods, times of testing, but supremely the last dark
valley? Well, the one obvious reaction is fear. Now fear is a per
fectly healthy reaction. We need not be ashamed that we are afraid
at times. I remember hearing someone say very vividly that so often
what people call courage is not courage at all, it is just bovine
stolidity. So often people who appear to be very courageous simply
have no imagination. You see a man working on a very high building
and you think how marvellous he is, but probably he is not troubled
in the slightest by the height, and many people appear to be
courageous when in actual fact it is simply that they fail to see the
possible consequences of their action or of their present position.
Fear is a perfectly normal reaction; indeed, it is one of the protective
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reactions that God has given to us. If we were not afraid of certain
situations we would run needlessly into danger. If we were not
afraid of the consequences of going in front of a moving car, we
would step off the pavement much more readily, but the very fact
that we are afraid of certain consequences means that there is this
element of self-preservation written into our constitution. So I say
it is perfectly normal to be afraid in certain situations. The man who
can face every and any situation without ever being afraid is not a
man at all. He has lost his humanity and has become a robot. Some
of the men who have faced testing days and great danger, will often
confess to you that at the time they were, in very human language,
'scared stiff'; they were really terrified, but they were enabled to
stand in spite of fear. There is nothing wrong in fear as such, but
what is wrong is when we give way to the fear, and when we let the
fear master us and dominate us.

Now in this very situation which the psalmist is considering, there
is quite clearly the possibility, the likelihood, and indeed the cer
tainty, of fear. This is so when we face very difficult situations, when
we face something that is too much for us, because this is the essen
tial thing about fear. When you are afraid of something or someone,
you are considering a situation in which there is something beyond
your power to deal with. Not only that, but it is something that is
liable to injure you, whether physically or mentally. To be afraid is
to acknowledge this. But if we give way to fear, then it has some
sorry consequences. It produces a constant state of uncertainty, a
state of anxiety and worry, a condition which characterises too many
Christians today. They are always looking into the future and seeing
not only the real problems that are emerging, but the possible prob
lems which may emerge. They are always living in terms of possible
disappointment, possible sicknesses, possible bereavements and so
on. As a result, far from experiencing the joy of the Lord as their
constant portion, unknown perhaps to their friends, but deep down
in their hearts, they have a corroding anxiety and worry. But if a
man persists in this, he ends in a state of spiritual paralysis, like
a sheep trapped by a wild beast, unable to move, terrified. Many
a man has acknowledged that there were situations when he was so
frightened that, again to use the kind of language of the moment, he
was 'petrified', he just could not move. Well, it is possible to be so
afraid of all kinds of eventualities that spiritually we become petri
fied, we are unable to move as God would have His people move,
which is forward and heavenward. We are unable to act purpose
fully and fruitfully to the glory of God. Here then is the situation,
'the valley of the shadow of death'; the times of disappointment, the
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times of weakness, the times of testing, and supremely, the last
valley.

But the psalmist is speaking here with quiet confidence, 'Though
I walk through the valley of the shadow of death, 1 will fear no evil,
for Thou art with me'. He is being realistic. He is not shutting his
eyes to the evil which will surround him; he is not trying to pretend
that it is not real. He faces the evil, he looks at it, he confronts it,
and facing it he says, 'I will not fear the evil which 1 have to encoun
ter'. The Bible, you see, is never a manual for escapism. It does not
tell you to try and pretend that things are always pleasant and diffi
culties do not come. It does not present the kind of pathetic slogan
that you see sometimes outside churches-'Do not worry, it may
never happen'. This kind of nonsense does not appear in the Bible
because, alas, all too often trouble does happen. This man is being
realistic. 'There is evil', he says, 'and the evil will be intense in the
valley of the shadow, but 1 will not fear evil for God is with me'.
Evil is a reality and pain is a reality. One of the many heresies that
have emerged to bedevil the life of the church of Christ in these past
generations has been Christian Science. Now Christian Science
would tell you that pain has no ultimate reality, that pain is an illu
sion. Well, both experience and Scripture give the lie to Christian
Science. Experience testifies to the fact that this kind 'of teaching is
an absurdity. But it is not only experience, for Scripture testifies to
the same thing. When the Lord Jesus hung on the Cross at Calvary
He said, 'I thirst'. There was reality there. The burning thirst that

, consumed a man when he hung in his dying moments on the cross
was a reality. He was not just spinning out words. The Book of the
Revelation recognises pain and sickness and disease as realities
because in the'last chapter it speaks of a heaven in the presence of
God where these things have ceased to be.

Yes, pain is real, and loneliness is real. Loneliness often is a major
factor in the valley of the shadow. So real is it that God put His
judgment upon it right at the beginning; He said, 'It is not good that
man should be alone'. Loneliness is certainly an evil. Bereavement
is an evil. Bereavement is a grievous thing because it is rending
asunder that which God has knit together, whether it is a relation
ship between friends or within a family circle, or whether it is
supremely the relationship of marriage, there is a tearing asunder. It
is an evil and a painful thing. Death itself, the supreme evil, is never
dismissed in the Scripture. It is reckoned to be the last enemy.
There is something real and brutal about death. But the psalmist is
facing all this. He is not saying 'Try and forget about these things,
concentrate on the present and think about all the pleasures of the
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moment'. This is the philosophy of the Epicureans, 'Eat, drink and
be merry, for tomorrow we die'-forget about death and enjoy life
while you have it. The Bible never says that. It says, 'Realise that
death is a reality, but realise that you have a Saviour who will enable
you to conquer in the evil day'.

And so here is the response of faith, 'Though I walk through the
valley of the shadow of death, and though that will be an evil day,
I will fear no evil, I will not be afraid, for I will have the Shepherd
with me; and having the Shepherd with me I shall be able to under
stand in some measure the situation in which I find myself. I will be
able to look beyond the evil of the moment. I will be able to look
beyond the darkness and see the dawning glory of heaven. I will not
fear, for Thou art with me'. Here is a man who has set his face
towards the future with confidence. He has not simply managed to
struggle thus far. He has come to this point and has proved God to
be so faithful that he can look into whatever the future may hold.
He can see death itself on the horizon and say, 'When it comes, I
will not fear it, for the God who has been with me all the years will
continue with me to the very end'.

'Begone unbelief, my Saviour is near,'
and how does the hymn proceed?

'His love in time past forbids me to think
He'll leave me at last in trouble to sink.'

This is simply an echo of the psalm. Because my Shepherd has been
with me, because my Shepherd has chosen me, bought me, called
me, saved me, kept me, because He is my Shepherd, I will not fear,
even though I walk through the valley of the shadow of death.

'For Thou art with me.' We take this for granted. It seems such
an obvious statement. But what an amazing statement it is! This is
David speaking. To whom is he speaking? Is it to some friend of
his? He is speaking to God Almighty, to the Creator of the heaven
and the earth, to the Lord of Hosts. Who is David? Well, he is a
man of very real human frailty and very great weakness; a man who
reached spiritual heights; a man whom God use to pen these psalms
which have been part of the song book of the church of Christ down
the centuries; a man whom God raised up to be a king over His
people; a man indeed whom God used as a picture of His own
beloved Son; and yet David was also a man who failed, and failed
miserably, for he fell into adultery. Here he is, a very human man,
a sinful man, and he is looking up into the face of a holy God; the
God indeed of whom he spoke in another psalm when he said,
'Against Thee, Thee only have I sinned and done this evil in Thy
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sight'. But David, with this great awareness of the mercy, the for
bearance, the longsuffering and the patience of the Lord, says,
'Thou art with me'. 'In spite of what I am, in spite of my sinful
failures, in spite of my wandering and waywardness, Lord, Thou art
with me.' This is the glory of the Christian life that even in the
midst of failure, even when I am conscious of the stains of sin upon
me, I can still look up and find forgiveness; I can still look up and
hear a word of reconciliation; I can still look up and know that this
God is with me.

Yes, David is saying, 'Even though I go through the darkest hour,
even though I am beset by enemies, even though I am crushed by
disappointment, even though the day comes when I have to walk
that lonely path through the valley of the shadow, I will fear no evil,
for Thou, 0 my God, Thou art with me-my Companion, my
Friend, my Guide'. How good it is, when we are going through
testing days, to have friends! How much they mean to us! How
much it means to be able to turn to someone who knows you and
whom you know, where there is mutual trust and confidence, and
you can share with them! But here is a Friend who comes closer
than a brother. Here is the God who made us, who knows the very
fabric of our being, and this is the God who has saved us. What
a companion and what a friend! What a glory it is to be able to
share with Him; to have this Friend to support you and strengthen
you, at times when your own resources seem inadequate for the task;
to have someone on whom you can rely. Many a husband going
through very testing times knows what it means to rest and rely upon
his wife. What a strength it is to come home and share burdens and
problems. Well, here is One who comes even closer than that most
intimate relationship of marriage. This is our God, our Creator, our
Saviour.

'Thou art with me.' He comes to speak words of reassurance to
us. He comes to tell us He is with us. But you say, 'Do we need
Him to say it? Do we need Him to tell us? Surely this is one of the
fundamental truths of the Christian message that God is always with
His people?' Yes, but there are times when we need to hear Him
saying it to us, because when you go through the valley of the
shadow, when the darkness is thick, when your heart has been
broken by some major disappointment, when you have been
bereaved, when you have suffered some great loss, or when you are
going through pain and weakness, it is very easy to begin to doubt
Is God really with me? Has God forgotten me? Have I sinned so
seriously that He has left me? And it is at times like this that He
seems to speak a word of reassurance: 'Fear thou not, for I am with
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thee; be not dismayed, for I am thy God'. 'When thou passest
through the waters, I will be with thee.' 'La, I am with you always,
even unto the end of the world.'

We have a companion in this Shepherd who is with us every step
of the journey, and what a companion He is. Jesus-there is the
name that speaks of His humanity. It speaks of the fact that He
took our nature; He became man and went through experiences
such as we face. He knew what it meant to face disappointment. He
saw His disciples forsake Him and flee. He saw His most trusted
disciples falter and fail in the testing hour. He knew what it meant
to hang on the Cross and to see His mother, whom He loved very
dearly, standing there, broken-hearted, and He must have suffered
in seeing that. He suffered death itself. He went through the valley
of the shadow and that is why He is such a companion. I said earlier
that there is a loneliness in death because no one has been and come
back to tell us. But I have got to qualify that statement, because this
is the One, the only One, who has gone and come back and is able
to tell us the way and to accompany us along the path. 'Thou art
with me', and because the Shepherd is with us, the valley of the
shadow of death loses its terror and loses its power. One of the old
divines pointed out that it is the valley of the shadow of death, and
a shadow has ultimately no absolute reality. A shadow is simply
cast by the light and death has been reduced to the condition of being
a shadow. It was not a shadow when Christ walked the valley. When
He went to Calvary there was nothing shadowy about death. It was
ugly and venomous and horrible, and He tasted all that was involved
in death which meant separation from God. That is why He cried
out in such agony, 'My God, why hast Thou forsaken me?' But
because He has drawn the sting from death, because He has van
quished the grave, death has been reduced to a shadow, and what
our heavenly Companion says to us is surely just this: 'Consider
death, see it as something ugly and see it as the last enemy, but
realise that because Christ rose from the dead victorious, death is
now the shadow in the valley, and beyond the shadow there is the
sunshine, the eternal springtime of heaven'.

'Though I walk through the valley of the shadow of death, I wiII
fear no evil, for Thou art with me.' Is that not why the apostle Paul
was so confident? He who so often walked just a short distance
from death, he who lived a very dangerous life, he says, '0 death,
where is thy sting? 0 grave, where is thy victory? Thanks be to
God who giveth us the victory through our Lord Jesus Christ'. My
heavenly Companion, my gracious Shepherd, my mighty Saviour
He is with me. 'Thy rod and Thy staff, they comfort me.' The rod
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to defend, the staff to guide; here is the Christ who stands four
square against every attack of the evil one. Let me face all the
assaults of the hosts of hell and I say, we are more than conquerors
through Him that loved us. Let the devil come in the last hours of
life when death draws near, let him try to tempt, and I say, this is the
Christ who defeated all the powers of darkness, and through Him
we shall conquer.

The rod to defend, the staff to guide; in times of perplexity, in
times when we cannot see our way forward, in times when the dark
ness seems to envelope us. 'Thou art with me.' I may stumble but
I shall not fall. I will walk through the valley-walk, yes, not like
the furtive scampering of a sheep pursued by the wild beast. No,
there is nothing of that, or there should be nothing of that, about the
Christian life. It is in terms of conquest and victory until the day
dawns and the shadows flee away. In heaven we shall stand in the
glory of His presence and in that day we shall realise, in a way that
we have never realised here, what an amazing thing it was that the
heavenly Shepherd laid His pierced hands upon us and made us His
own, and kept us right through every valley until He took us to the
uplands of glory and God's presence.

I have been speaking about something that sounds very assured,
and for the child of God it is very assured, but I want to ask you,
coming as it were from pew to pew and speaking individually,
making it a very personal question, Have you got this confidence?
Have you got this assurance? There is one item in all our diaries
and it is this item we have been considering: it is death. This is not
being morbid, this is being realistic. 'It is appointed unto men once
to die'; this is the inevitable fact of life; the one sure thing about life
is that it will be terminated, and I simply ask you, Are yOU ready to
die? Are you ready for the valley of the shadow? Is it a case of
hoping that things will go all right? I remember listening to Leslie
Weatherhead and it was the most incredible piece of ineptitude I
have ever listened to in a broadcast. He was talking about death
and the sum total of his message was this-'When it comes to the
end, dying is not nearly so bad'. That was all he had to say. How
pathetic, because sometimes at the end it is a struggle. But the Bible
does not say that the accompaniments of death are not so bad. It
says, with the note of a trumpet, 'This is the last enemy, but it is a
defeated foe and through Christ you can go forward confidently'.
So I say, have you got that confidence? Will we meet together, you
and I, in heaven? Are you sure that you are going to heaven? There
is only one place where this assurance may be found; it is in this
Christ, this good Shepherd of the sheep. It is only when you can



The Gospel Magazine 23

take the first verse of this psalm upon your lips, 'The Lord is my
shepherd, my Saviour, my Lord', it is only then that you can say
with complete confidence, 'Though I walk through the valley of the
shadow of death, I will fear no evil, for Thou, my Christ, art with
me'. May God grant that we may walk the -valley unashamed,
unafraid and confident in our God.

Continued' from page 12

Bucer. Has this godly tradition been preserved to the present day?
The modern church has lost a great deal of the pastoral strength of
past ages. Have we pastors of the calibre of Alexander Whyte, for
example? Such men drank deeply at the fountain of Baxter and
Bucer-and of the apostle Paul.

'Except a man be born of water and of the Spirit, he cannot enter
into the kingdom of God' (John 3:5). Salvation is not the tidying-up
of our present life; but the receiving of the life of God. Spiritual
birth is something one undergoes, not something one produces. In
man exists what is human; in the new man what is Divine. The Holy
Spirit is the hidden worker in our new birth.-J. GRAHAM MILLER.

'The seed is the word of God' (Luke 8:11). All words, to a certain
extent, may be compared to seed; but they cannot produce a new,
spiritual, divine, eternal life. They may add to the knowledge,
excite the emotions, stimulate the energies, rouse the conscience of
the old man: they cannot create the new life. The word of God
quickens the dead. As the Word, applied by the Spirit, produces, so
it also sustains and promotes life. 'As newborn babes, desire the
milk of the Word, that ye may grow thereby.' The Saviour, who is
life, calls Himself not merely bread, but living bread; so the word
of God, by which our life is sustained, is a living Word.

-AOOLPH SAPHlR.
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THE

WILES OF THE DEVIL
LEITH SAMUEL

WHY DO CHRISTIANS BELIEVE IN A PERSONAL DEVIL?

1. The reason why Christians believe in a personal devil is first
and foremost because of the Lord's personal testimony to His
encounter with the devil, recorded in Matthew, Mark and Luke.
The Lord was alone with the foe. This is His own story, not the
religious interpretation of His disciples which some might dismiss
as the notions of the people of that age. He was not fighting the
baser elements of His personality. He had no such elements to fight.

2. Because of His clear teaching in Matthew 12, 13, 25, etc. His
Father's Kingdom and His were opposed by an enemy King at the
head of powerful hostile forces.

3. His teaching about the effects of the devil's working. Christ
differentiates between physical illness, mental illness, and evil-spirit
possession. Sometimes there was a combination of these ills, some
times not. In our day the powers of darkness are at work in war
who in the world really wants war? They are at work in the posses
sion of individuals, e.g. spiritualist mediums, through voodoo,
magic, witchcraft, ritual murders, fortune-telling, drug pushing and
all that goes with it. There may be political forces who have an
interest in the corruption of Britain, but there are Satanic forces
behind these who are interested in the destruction of mankind and
the thwarting of the purposes of the Living God.

As is so often the case in life, there are two extremes to avoid.
1. Finding purely human reasons for everything and denying the

existence of the devil.
2. Blaming everything on the devil as though there were no

human responsibility for failure.
We must neither be scared of the devil nor should we on the other

hand speak lightly of him.
WHERE DID THE DEVIL COME FROM?

God created him not as the devil but as a glorious archangel to
lead the praises of the Heavenly hosts (Isaiah 14.12-15; Ezekiel
28 : 12-18). Pride and ambition led to his fall, and he swept a host
of his followers with him, some to imprisonment (Jude 6), and some
to seek to interfere with God's purposes by a sort of incarnation
which we know as spirit possession, and which reminds us that
everything God does the devil parodies.
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We are familiar with the old saying that imitation is the sincerest
form of flattery. The devil is a great imitator. God has His Christ,
the devil has his Antichrist. Christ was God Incarnate, the devil has
his incarnations through evil-spirit possession, and then in a coming
day at the climax of the age, perhaps far nearer than we think,
through what the Book of Revelation calls 'the beast.' The Saviour
suffered a vicarious death. The devil has his ritual murders. The
Saviour instituted what we call the Communion Service. The devil
has his Black Masses, which occur even in our country.

Is the Lord Jesus coming again in majesty and power with mighty
signs? The devil is coming with signs and wonders that would
deceive any except the elect (see 2 Thessalonians 2 and Matthew 24).

Has God His good angels? The devil has his evil angels. Has
God sent forth His Holy Spirit? The devil sends out lying spirits.
Much of the evil that is in the world, and the desperate immorality
and sodomy which is now being made lawfully permissible in our
land so far as men are concerned is inspired by Satan, and is not
just a matter of human degradation and depravity. Satan has vital
interests in pushing in a particular direction 'the permissive society.'
His plan is to corrupt and destroy. Every title the devil has in
Scripture points to his opposition to God-Abaddon, Satan, the
accuser of the brethren, Apollyon (the destroyer).

THE DEVIL IS AT WORK IN WORLD HISTORY.

Who is behind the Middle East tension? The tragedy of Viet
nam? The bloodshed in Nigeria? The trouble in Yemen? The
tension known in many homes today? It is not just a question of
awkward personalities, or political clashes of opinion and ambition.
Nor is it merely a matter of economic difficulties and industrial
problems. The devil himself is seeking to wreck mankind.

Is it any wonder that Paul urges his readers to come continually
to the Lord for His strength, for only in this way will we be able to
stand against the wiles of the devil. But although Satan is powerful,
and far more powerful than any human being, he has not been given
all power in Heaven and on earth. Only Christ has that power. The
devil's power is limited by God Almighty. It was the devil himself
who tempted Christ, but the devil is not limitless. He can only reach
many people simultaneously through his emissaries. All Christians
will be attacked by his satellites. Satan seeks to encourage the spirit
of fear, of lust, and of jealousy, and other unclean spirits which all
emanate from his kingdom. But the Lord Jesus is not only able to
protect Christians when they are attacked, He is able to liberate men
and women possessed by evil spirits. He is able to subdue all things
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unto Himself. But because the powers we are up against are so
strong, so subtle and so vastly experienced, we must watch and pray
as if on that alone hung the issue of the day. Only in the strength
of the Risen Lord can we stand.
THE WILES OF THE DEVIL.

People are very different, and the devil attacks different people
along different lines, ranging from one extreme to the other. He
stirs up doubts about God's Word as he did at the dawn of history
and has done through many theological colleges in recent years. Or
he makes people who believe the Bible to think it is unimportant to
submit to its moral teachings.

He tries to smear God's character by making Him out to be a
hard-hearted tyrant who only makes life miserable, or else to be too
soft-hearted to condemn anybody for anything. He casts doubt on
God's power, or His justice, or His love. Can a loving God allow
people to be killed accidentally?

If we are naturally sceptical the devil plays on that and tempts us
to doubt the super-natural. If we are scientifically minded we may
be tempted either to dismiss the 'creation myth' or to treat the Bible
as a kind of scientific text-book. If we have a legalistic outlook, the
devil will persuade us that sound doctrine is everything. If we are
inclined to gentle disposition, he will use the opposite line: 'love is
everything-being nice and kind is all that matters.'

But it is towards real Christians that the devil directs his most
subtle attacks. He drives some to feel that they must witness to
everyone they meet in case those people are lost. Others he silences
by convincing them that their witness is a failure. The over
conscientious Christian worker he will drive on with a sense of guilt.
Feverish activity without relaxation can bring Christians to such a
pitch that they are in danger of being knocked out of the battle
altogether. The less conscientious may rest on their laurels, and be
rendered ineffective with complacency and laziness.

In personal relationships the devil tries to foster suspicion and
unlove and a critical attitude with a view to causing confusion. He
encourages us to have higher standards for others than we have for
ourselves. He stirs up cynicism-'of course they meant to hurt you! '
The devil is always seeking to divide Churches as well as families
and foster misunderstanding between believers.

When the devil fails to divide Christians he seeks to divert them
so that they concentrate on non-essentials or get bogged down with
concentrating on one particular doctrine and making this the focal
point of their faith. It is good military strategy to create a diversion
while the real assault is being made elsewhere!
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Discouragement is another of the devil's devices. God never did
anything big with a discouraged man. The devil does all he can to
stir up discontent, and to make us look anywhere except in our own
hearts for the root of our troubles. In his attempt to defeat the
Church the devil may delude some into denying the Virgin birth,
the Atoning death, the reality of judgment. But he misleads even
more by suggesting that these doctrines are true but that men should
not take them too seriously. In any case, he says, there is plenty of
time.

So let us serve the Lord with all our hearts while we may, and be
strong in Him and in the power of His might. 'Put on the whole
armour of God that you may be able to withstand the enemy, and
having overcome all his devices to stand as victors in the field.'
'Resist the devil and he will flee from you.' Tackle him in your own
strength and he will overpower you. 'But through the power of
Christ, the stronger than the strong, you shall be more than con
queror, be valiant, be strong.'

The best Christians in this state of imperfection are like gold that
is a little too light, which needs some grains of allowance to make
it pass. You must grant the best their allowance. We must supply
out of our love and mercy, that which we see wanting in them.
-RICHARD SIBBES.
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ENEMIES OF GOD
ERIC T. GURR

"Ye adulterers and adulteresses, know ye not that friendship of
the world is enmity with God? Whosoever therefore will be a friend
of the world is the enemy of God."-James 4 : 4.

The Apostle here has under review the whole question of turmoil
among the people of God. That is clear from the opening verse of
this chapter, and the same thought is in his mind through to the
end of verse 12. In this section he gives a number of reasons for
turmoil in the Church, and here he draws our attention to just one
of those reasons-friendship with the world!

He begins this statement by charging his readers with adultery.
With some display of spiritual smugness and pride you may at once
retort, 'Well, I may have done many things displeasing to the Lord,
but I am certainly not guilty of adultery.' However, we have to bear
in mind what Jesus said in the Sermon on the Mount, '1 say unto
you, that whosoever looketh on a woman to lust after her hath
committed adultery with her already in his heart.' Do you still say
that this sin has never found a place in your life or in your desires?
We also have to bear in mind the story of the woman taken in
adultery as recorded in John 8 : 3-11. When her accusers dragged
her into the presence of Jesus He said nothing, but stooping down,
he began to write in the dust about their feet. What He wrote must
be understood in the light of what He said. 'Let Him that is without
sin cast the first stone.' They were all convicted in their hearts, from
the oldest to the youngest. None could cast a stone. Was He writing
the names of certain women, or by what He wrote was He calling to
mind certain events and incidents in their lives? In the light of our
Lord's spiritual evaluation and interpretation of the Law, can we
still say that we have never at any time in our lives had anything
whatsoever to do with the kind of uncleanness that is associated with
adultery? He certainly knows. It is all written down.

But, the adultery of which James here writes is adultery in relation
to God. He writes of a breakdown in the marriage of the soul to the
Lord. A man may say, 'I enjoy happiness with my wife, but not all
happiness. 1 find this in my relations with other women.' Another
may say, '1 have happiness with my wife, but 1 cannot honestly say
that 1 never desire anything else.' The spiritual adulterer is the
believer who finds happiness in God, but not all his happiness. He
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may find happiness in God, and may never indulge his heart else
where, but there are many times when he wishes he could. 'KNOW
YE NOT,' writes James, suggesting that the spiritual adulterer-the
worldly Christian-can be unaware of his situation and estrange
ment from the Lord. He is happy with his Christian profession. He
is happy with his twelve verses of the Word of God every day and
his ten minutes prayer pattern, and he doesn't realise how carnality
has destroyed true communion. 'Friendship of the world'-what is
it? How important it is that we should be able to answer that
question, because according to the verse before us, friendship of the
world carries with it an accusation of adultery, and in spite of a
continuing Christian profession, it constitutes the guilty one an
enemy of God, and it further adds to the turmoil among God's
people.

(1) THE WORLDLY CHRISTIAN IS THE BELIEVER WHO WANTS TO BE

LOOKED UPON AS A GOOD SORT.

He is personable and charming among all classes and creeds and
where there is no creed. He doesn't want to fall out with anybody,
especially over matters related to the Faith. That which he covets
most is not truth, not the Glory of God, but to be looked upon by
everybody as a gentleman! He has two outstanding characteristics.

0) He is always positive. He has surely read and digested 'How to
win friends and influence people.' He must always commend.
Among Evangelicals he will be found saying something like this,
'We hold many fundamental beliefs in common with the Roman
Catholic Church.' Well, he is not telling us anything we didn't
already know. He should qualify what he has said by saying some
thing else, but he doesn't do so. He at once begins to draw con·
clusions. 'Therefore,' he goes on, 'we should engage in conversation
and dialogue with them.' As someone else has said, the whole
trouble with the Roman Catholic Communion is that to these
doctrines which we are said to hold in common it has added a
damnable plus, and this has rendered those doctrines meaningless.
This means that in fact we have no common ground with the Roman
Catholic Communion at all! Can this sort of argument be sub
stantiated from Scripture? Indeed it can. Read Romans 2 : 25.
'Circumcision verily profiteth, if thou keep the law: but if thou be
a breaker of the law, thy circumcision is made uncircumcision.' By
this damnable plus; this breaking of the law, sound doctrine has
been evacuated' of its sense and heart. Circumcision has been made
uncircumcision. Doctrine has been madl:; no doctrine. Truth has
been made falsehood.
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(ii) Piety impresses him. 'So and so must be a good Christian
because he is very pious.' So was Ghandi! Some dogs are better
tempered than others. It is by what a man says and writes in rela
tion to Apostolic Doctrine that we test his position. The attention
of this personable charmer who gets on so well with everybody
should be drawn to certain Scriptures. For example, Luke 6: 26.
'Woe unto you when all men shall speak well of you! For so did
their fathers to the false prophets.' John 6 : 33. 'In the world ye
shall have tribulation.' Hebrews 4: 12. Here we learn that the
Word of God is a Divider. Matthew 10 : 34-37. And, here we learn
that Christianity is divisive. Gal. 1 : 10. 'If I yet pleased men I
should not be the servant of Christ.'
(2) THE WORLDLY CHRISTIAN IS THE BELIEVER WHO ESTEEMS THE

HONOURS OF THE WORLD.

Listen to him as he reasons. 'If only we could make our mark
with the Civic authorities it would be good for the Church. If we
could get a Bishop to grace our platform it would enhance our
prestige. If only we could persuade some glamorous personality or
famous sportsman to give his or her testimony, what a great effect it
would have.' One would suppose that God has more difficulty with
the conversion of a sportsman than with that of a crossing-sweeper.
or that He is more impressed by the one than the other. But these
sort of things mean a lot to the worldly Christian. He judges the
relative importance of things by worldly standards and marvels
and fame.
(3) THE WORLDLY CHRISTIAN IS THE BELIEVER WHO INDULGES IN

THE COMFORTS AND SECURITIES OF THE WORLD.

I John 2 : 15. 'Love not the world, neither the things that are in
the world. If any man love the world, the love of the Father is not in
him.' One of the marks of my break with the world is the presence
within me of the love of the Father. What is that? It was surely
most clearly and plainly and glowingly manifested in the Cross. If
I have broken with the world there will be a cross in my life, and in
this will be demonstrated the love of the Father. Indeed, if I am to
be a disciple of Jesus there must be a cross in my life. Daily I shall
be called upon to deny-to say 'no' to-myself, and to take up the
cross, that upon which I am prepared to finish with myself. God has
shown what He thinks of myoid man at Calvary. It was fit for
nothing but death and destruction, and I am called upon to recognise
that, and to live in the light of the Divine verdict. This will mean that
the passing comforts and securities of this world will hold little
attraction for me. I will be living to Him who died and rose again
from the dead, and my true treasure will be in heaven.
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(4) THE WORLDLY CHRISTIAN IS lHE BELIEVER WHO IS OVER

AMBITIOUS FOR HIS OR HER CHILDREN.

'His or her' is said quite deliberately, because often mother is more
guilty here than father. It is a most unusual if not unique New
Testament expression with which James opens this particular state
ment, 'Ye adulterers and adulteresses.' Yes, it is just here that
mother has to watch. I would rather that my children were godly
than great. I would rather that they were saintly than successful.

(5) THE WORLDLY CHRISTIAN IS THE BELIEVER WHO WILL TOLERATE

WORLDLINESS IN THE CHURCH FOR THE SAKE OF PEACE, OR

UNITY, OR EXPEDIENCY.

Spurgeon used to say that a ship in the sea is one thing. That is
where it should be. The sea in a ship is another thing altogether.
That is disastrous. The Church in the world. That is one thing.
That is where the Church is called upon to be. But, the world in the
Church is another thing altogether. That is disastrous. There is
worldliness in the Church, but the believer we have in mind doesn't
want to make enemies by calling attention to it. He is frightened.
He is scared stiff, and that is by far the worst sort of stiffness any
one could suffer from. By worldliness we are not thinking of dances
and whist drives, but we would include anything for which the
Church was never intended. What is the Church intended for?
1 Tim. 3: 13. 'The Church of the Living God is the Pillar and
Ground of the Truth.' That is God's purpose for the Church upon
earth. What does the Apostle say in 1 Cor. 11 : 22. 'Have ye not
houses to eat and drink in?' In other words, the Church doesn't
exist to do for citizens what they can do for themselves as citizens,
neither does it exist to do for them what should be done for them
by society, although it must continue to be the conscience of society,
and its members to play their proper and responsible part in society.
But the friend of the world will tolerate almost anything, and will
condone worldly methods and techniques in the spreading of the
Gospel without turning a hair. All this is causing division among
the people of God and weakening their testimony. A reformation
in Evangelicalism is urgently needed.

The worldly Christian of whom James writes is evidently mixed
up and confused. 'Whosoever therefore will be (wants to be) a friend
of the world.' He is trying to live the Christian life, but is concerned
to find himself at sixes and sevens with the world. He wants to do
the right thing, but he finds the world crossing him, and scorning
him and not accepting him, and this depresses him because he wants
to be friendly with it. It is easy to see what is wrong with him. In
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terms of Galatians 6 : 14, the world has been crucified unto him,
but he has not been crucified unto the world.

He has never entered into the truth of the hymn,
His dying crimson like a robe
Spreads o'er Thy Body on the tree;
And I am dead to all the globe,
And all the globe is dead to me.

So, friendship of the world is enmity with God, and a friend of
the world is the enemy of God. These are strong words. The picture
is that of a believer waging a war against God and not knowing it.
lt is possible for a man to be happy in his Christian profession and
work, and actually to be opposing God! If this is the case, of
course, there must be turmoil! If this is the case, how can the
blessing and benediction of God be expected? The classic word of
Jesus about the world is found in the Sermon on the Mount, 'Seek
ye first the Kingdom of God, and His righteousness (not "your
righteousness," but "His righteousness"), and all these things shall
be added unto you.' Oh, may we not be found an enemy of God.

Men must not be too curious in prying into the weaknesses of
Dthers. We should labour rather to see what they have that is for
eternity, to incline our heart to love them, than into that weakness
which the Spirit of God will in due time consume, to estrange us.
Some think it strength of grace to endure nothing in the weaker,
whereas the strongest are readiest to bear with the infirmities of the
weak.-RICHARD SIBBES.
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KNOWING CHRIST
D. W. MIDDLETON

A sermon preached in Surrey Chapel, Norwich,
on Sunday morning, 19th March, 1967.

'Jesus saith unto him, Have I been so long time with you, and yet
hast thou not known Me, Philip?'-John 14: 9.

How often our minds turn with renewed love and interest to those
passages of Scripture that form the climax of the gospel story. The
entry into Jerusalem and the tears of Christ; those electric, Cross
shadowed last days in that city; the Upper Room, the foot-washing,
the Last Supper, and this last long talk before going out into
Gethsemane. Here especially in John, chapter 14, you feel the very
atmosphere so exactly, so precisely. Our Lord loved these men, not
just as souls to die for but as friends and fellow men, and still, right
until the last, they were still so slow, so bewildered. Yet with tender
patience our Lord was dealing gently with their ignorant and
blundering questions. Right under the shadow of the cross, with
that huge preoccupation weighing upon Him, still with such kindness
He answers their childish queries.

These words alone-the words of our text-represent any kind
of rebuke, and even this rebuke is so gentle. Yet, though gentle, it
is very sharp; like a fine scalpel which cuts deeply without being
felt, so these gentle words go very deeply into our hearts, 'Have I
been so long time with you, and yet hast thou not known Me,
Philip?'

Let me remind' you of the immediate context. The thing that
these disciples cannot, and dare not, believe is that their Lord is
leaving them. Their minds simply cannot take this in. In chapter
13 and verse 33 the Lord says: 'Little children'; these big, bluff,
tough, bearded men-'little children-I am with you now only for a
little while, and whither I go ye cannot come.' Peter says, 'Lord,
where are you going?' 'Where you cannot follow now,' says the
Master. 'Oh yes I can,' says Peter. 'No,' says the Lord, 'but where
I am going you will be one day' because (chapter 14) 'I am going to
prepare a place for you. That is why I am going, and you know
where I am going and you know the way.' 'No,' says Thomas,
completely bewildered like the rest, 'Lord, we don't know where
you are going, therefore how can we know the way?' 'I am the
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way,' says the Lord. 'no man comes to God the Father but by me;
but you know Him and have seen Him.' Then Philip, with that
naIve, pathetic. yet basically spiritual request. 'Lord. show us the
Father and that will be enough.' Just like that. What a strange
combination of ignorance, presumption, and genuine spiritual long
ing in these words! How often our own prayers must sound just
like that to the Lord. But it is His reply that concerns us. 'Have
I been so long time with you. and yet hast thou not known Me.
Philip?'

Now the immediate point of our Lord's words should be obvious
to us. He meant that Philip should have seen God the Father in
God the Son. Jesus Christ the Lord is the revelation of God the
Father. 'He that hath seen Me hath seen the Father.' Yet clearly
these words have a broader application for all Christians. Our
Lord would say to us all, 'Have I been so long time with you, and
yet have you not known Me?' It is a rebuke; a gentle but sharp
rebuke. Christ Jesus has been so long time with our souls and yet
we know so little of Him.

Let us begin at this point:
1. 'Have I been so long time with you?' How much grace the

Lord has poured out upon us. and how many opportunities we have
been given of knowing Him more deeply! For these disciples it was
some three years, but the Lord calls it a long time. For this man
Philip. who asked the question. it began one morning in Galilee.
John. chapter 1, verse 43. 'The day following Jesus would go forth
into Galilee. and findeth Philip, and saith unto him. "Follow Me".'
That was the moment that transformed Philip's life and from then
on he began finding out about Jesus Christ. With the other disciples
he entered into this experience. He heard the Lord teach. He saw
Him perform miracles. He joined with the other disciples in crying
out, 'What manner of man is this that even the winds and waves
obey Him?' He saw the Lord in all His daily personal life, saw how
full of grace and truth He was in every detail of life. With the other
disciples he learned to believe in Christ. and day by day through
those three years Philip grew in grace and in the knowledge of his
Lord and Saviour Jesus Christ. All this he passed through with the
other disciples. All these opportunities for knowing Christ more
truly and fully. What would you have given for that privilege?
Three full years. walking and talking with Christ. seeing all these
gospel stories with your own eyes. All this Philip had enjoyed, and
the Lord said, 'Have I been so long time with you. Philip?' What
grace had been given to him. what opportunities of knowing Christ
he had enjoyed.
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But then what of ourselves? The Lord would say to us, 'Have
1 been so long time with you?' How long is it since the Lord first
said to you, "Follow Me! '? How long have you known Christ to
be your Saviour? For some here it may be only a matter of months,
for others a few years; for others, twenty years, thirty, forty, fifty
years. 'Have 1 been so long time with you?' saith the Lord. What
opportunities for knowing Christ those years have afforded! How
many times we have offered up prayer in His name; how many times
we have sung His praises; how many times we have read of Him in
His word! How many times we have heard Christ preached: Christ
crucified, Christ risen, Christ ascended, Christ returning, Christ
reigning. Through how many trials He has been with us; how many
sorrows and illnesses He has carried us through. How many special
mercies and personal blessing He has given to us. How often He
has received our tears and helpless pleading. How close to us He
has been at times in the fellowship of God's people. How He has
spoken to us at times, so clearly, so powerfully, so movingly, and
through all the changing scenes of life He has been with us every
passing moment, saying, 'I will never leave thee nor forsake thee.'
How many times He has revived our souls, quickening us, chal
lenging us, chastising us, calling us back from a state of careless
backsliding. What deep personal dealings He has had with us in the
privacy of our own prayers and spiritual life! If we are Christians
at all we look back on our spiritual experience and know that Christ
Himself has been the principal figure in our lives, ever since we
came to know Him! 'Have 1 been so long time with you?'

Do you feel the force of this? To be a Christian is to have Christ
with you, and He is with us with this express purpose of revealing
Himself to us. He does not hide Himself; He does not conceal
Himself or withdraw Himself; He does not resist our desires to
know Him. His great purpose in being with us is to make Himself
known, and He has done this so patiently, so steadily and pro
gressively. The Lord has been working in each of our lives towards
this great end. He has blessed us; He has been gracious to us; He
has given us all these opportunities. Look back over your own
Christian life. All the goodness and the mercy of the Lord! But do
we as we look back hear Christ saying, sorrowfully, with a hint of
reproach in His tender voice, 'Have 1 been so long time with you,
and yet ... and yet?'

This is the first thing then to lay hold of in our text. Each one
of us has to realise how much care has been lavished upon us. What
great privileges we have enjoyed. Our Christian life has been no
empty form. Christ has been with us and He will be with us right
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to the end. And at the end we shall be able to say with deep grati
tude, 'Yes, He has been with me every step of the way, and daily
He has been working with this great purpose of making Himself
known, how grateful I am.' But will the Lord reply, 'Yes, it is true,
I have been so long time with you, and yet?'

2. Move forward in the text. 'Have I been so long time with you
and yet hast thou not known Me, Philip?' Here the Lord shows His
disciple that his growth in the knowledge of Christ has not kept pace
with the passing of the years. Think of these disciples. We realise,
in all humility, that we have an advantage over them because we
look back on their experiences through the full light of the cam·
pleted New Testament. We have had all our lives, the full Scripture
of truth, and therefore have a grasp of the overall plan of salvation
that these men did not have at this point. Their experience was
intense; three years with Christ Himself, but they lacked at this
point, as we all know, this breadth of revelation. Yet even knowing
this, it can still surprise us how slow these men were to grasp the
truth that, so to speak, was staring them in the face. How patiently
and clearly our Lord taught them about Himself, but there was so
much they did not seem able to grasp. Take these two facts of the
Cross and the Resurrection. Throughout His ministry, almost from
the first, our Lord was teaching His disciples about these, but it just
would not go in. They misunderstood and misinterpreted. Their
minds were dull and prejudiced. Our Lord had to say to them
almost at the very end, '0 fools and slow of heart to believe all that
the prophets have spoken!' The parables were so often dark to
them. The words and teachings about Christ Himself were so often
dark to them. In fact we could almost feel impatient about these
men as we read about them, but our Lord was never impatient. He
was always patient with their dullness, and patient with their sudden
bursts of self-confident knowledge.

I find it very moving in the very end of chapter 16, virtually our
Lord's last words to His disciples before the Cross, the last words
at leisure may we say. And they say in effect in verses 29 and 30,
'Now we know, now you are speaking plainly, Lord; we have got it
now, we believe now.' And the Lord says, 'Do you now believe?'
And He warns them that the greatest trial of their faith is yet to
come, and they still do not expect it or know that it is coming. They
still have not grasped the inevitability of the cross itself. Alright,
that is easy to do. We could give many examples of slowness and
dullness on the part of the disciples. They were Christian men, but
so slow and dull. But are we any better? We say, Three years with
Christ and still they did not know, and still they did not understand;
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but are we any better? Do we not do exactly the same as these men?
Are we not fundamentally just the same? Like them, we resist
unwelcome truth. We say, 'Lord, this shall not be.' Like them we
resist the unexpected workings of Christ, 'Lord, Thou shalt never
wash my feet.' We fail to grasp at times even His simplest words,
'What is this He saith, "A little while"? We cannot tell what He
saith.' Like them we ask all the wrong questions, 'Lord, show us
the Father and it sufficeth us.' Like them we forget the most basic
elements, 'Lord, we know not whither Thou goest and how can we
know the way?' Like them we have these mistaken bursts of confi
dence, 'Lo, now Thou speakest plainly, now we are sure.' Like
them we completely misunderstand the Lord's sayings, 'Lord, if he
sleep, he shall do well.' In spite of our advantages we are just as
slow and dull and prejudiced, and yet the Lord is so patient with us
also. He would say to us, 'Have I been so long time with you and
yet hast thou not known ... ?' But He does not speak harshly; we
share the dullness of those disciples, we come under the same
rebuke, but we come under the same patience. Our growth in know
ledge has not kept pace with the passing of the years and the
accumulation of opportunities.

But let us go right to the heart of it. You see where the real
emphasis comes in this sentence of our Lord's. 'Have I been so long
time with you, and yet hast thou not known Me, Philip?' The
accent is on those personal pronouns, 'I,' 'Me.' Certainly this is true
of our knowledge and spiritual progress in general, but the essential
point is that it is true of our knowledge of Christ the Lord. It is
Christ Jesus who has been so long time with us; it is Christ Jesus
Himself whom we have failed to know as we ought. He has given
us such gracious opportunities of knowing Him but our knowledge
is not what it ought to be. Do you know the hymn that begins:

We have not known Thee as we ought,
Nor learned Thy wisdom, grace and power;

Things of the earth have filled our thought,
And trifles of the passing hour.

Lord, give us light Thy truth to see,
And make us wise in knowing Thee.

We have not known Thee as we ought. Now let us be clear what
we mean. If we are Christians at all, then we do know Christ. This
is the definition of a Christian. A Christian is one who knows
Christ. And if we are Christians at all we know Him as Saviour
and Lord. We know Him because of the illumination of the Holy
Spirit of God. God the Spirit has opened our eyes to Christ.
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He opens the eyes of the blind,
The beauty of Jesus to view.

All this is true. It is not that we do not know Christ at all; that we
have no knowledge of Him. That is not the point. It was not the
point with Philip in John 14. I am sure he was a believer, a saved
man. The point is surely this: there are degrees in the knowledge
of Christ. It is a progressive knowledge. We are all well aware of
this. To know Christ is not like knowing, say, a telephone number.
You just memorise a number and that is all there is to it to be
known about it, just the number, the simple fact. Contrast that with
knowing a person. You may know someone all your life and still
they have surprises for you. It can happen even between husband
and wife after years of married life. You come across some interest,
some ability, some trait of character that you have never known
before, and if you want to know a person this has to happen. If you
make a set mental picture of them, put them into a certain pigeon
hole, and say that is what they are like and must not be different
from that, then you will never come to know them truly. You must
let them be real people. But what of our Lord? The Infinite God
Man! We begin our salvation by knowing Him and being known
of Him. Now I know the great Redeemer. This is our cry. But then
we have a target before us; our ultimate goal. To see Him as He is
at His appearing. And in the meantime we pray the prayer of the
Apostle Paul, 'that I may know Him,' and we live under the words
of the Apostle Peter, "Grow in grace and in the knowledge of our
Lord and Saviour Jesus Christ.' Yes, of course, it is a progressive
knowledge. It is a matter of gradual growth in the knowledge of our
Lord and Saviour Jesus Christ. This is just where the rebuke comes
in. Christ has been so long time with our souls and yet we have not
known Him as we ought. Our knowledge has not progressed and
deepened as it ought. You have been a Christian ten years; ten years
of knowing Christ and enjoying many opportunities of knowing Him
better, but the question is: Do you know Him now as you ought
after such a time? You may have been a Christian forty or fifty
years, but are you still a babe in the knowledge of Christ? This is
where the challenge lies. How well we ought to know Him! How
by now we ought to have such a view of His glories and graces!
How by now we ought to understand His ways toward us! How
well we should know what pleases Him and what disgusts Him!
How we should know His will! In spite of our privileges we do not
know Him as we ought!

Stand back from this for a moment, Christian, and ask yourself
this very simple question: How well do I know Jesus Christ, how
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well do I know Him? Very often a minister is asked to write
references for people, and the first question generally is, How long
have you known the applicant? And after that come all the detailed
questions, and sometimes you end up by thinking, 'Well, I have
known him all these years, but how well do I know him?' Alright,
then, we are asking this question: How well do I know Jesus Christ?
Think of this, Christian, and answer honestly. Is Jesus Christ even
now to you a shadowy, half-lit, out-of-focus figure? Are you forced
to say, 'I do not really know Him very well at all. In many ways He
is still mystery to me. I know quite a lot of doctrine. I know quite
a lot of Scripture. I do quite a lot of Christian work, but I do not
know the Lord very well. We are not very close.'

What do we know of Christ? What do we know of His holiness?
He is the Holy One of God, 'holy, harmless, undefiled.' We know
the fact of that, but how deeply do we know His holiness; do we
know how holy He is? Have we an exalted view of His wonderful
holiness? What do we know of His love? 'The love of Christ,' says
the Scripture, 'passeth knowledge'; yet it says that we are to know
that love that passeth knowledge. Is the love of Christ only a word
to us? What do we know of His love shed abroad in our hearts?
What do we know of the love of Christ constraining us? And the
power of Christ? 'That I may know Him and the power of His
resurrection.' Do we know the omnipotence of Christ? Anything
of His sovereign might, anything of its working through us? The
suffering of Christ? 'That I may know Him, the power of His
resurrection, and the fellowship of His sufferings.' What a deep
matter this is! The Apostle Paul speaks of his own apostleship and
speaks of the sufferings of Christ 'abounding' in us. And at the end
of his life he bore in his body the marks of the Lord Jesus, and, I
think, in his heart also. Do we know even the beginning, the first
syllable of that?

What do we know of the beauty of Christ? 'The fair beauty of
the Lord.' What of His glory and majesty? We realise that whilst
here below we know in part, and see through a glass darkly. We
understand and think as children. The perfect knowledge is yet to
come. We are not complaining that we are not perfect, but that our
knowledge of Christ has not kept pace with our privileges and
blessings and opportunities. He has been so long time with us and
yet we have not known Him as we ought. We have neglected to
give attention to growing in the knowledge of Christ and have
neglected to pray '0 that I may know Him!' Why can we be so
sure of this? Why so confident that in general we know Christ so
little? Because the true knowledge of Christ is something which
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transforms our lives. It is transforming knowledge. That great
preacher, Robert Murray McCheyne, has a sermon on knowing
Christ and he goes straight to this in his sermon. He gives three
signs why believers know so little of Christ. The first is this, that
there is so little happiness amongst Christians, and he shows this is
due to our lack of knowledge of Christ as a crucified and risen
Saviour. That is why there is so little happiness amongst Christians.
Secondly, there is so little communion with God, and he shows that
this is because we know so little of Christ as our Mediator and High
Priest. Thirdly, he says, there is so little holiness, and he remarks
how much covetousness there was among Christians, how much
bitterness, how much worldliness. Why is all this? he asks, and
answers, 'Because you know so little of Christ: This is clear and
sure. The knowledge of Christ is a transforming knowledge. It
becomes apparent in behaviour and character. The man that knows
Christ has about him the savour and fragrance of Christ; he is a
Christlike man because he knows Christ.

Then the rebuke cuts even deeper, doesn't it? Although Christ
has been so long with us, yet we know so little of Him, and we show
it; it shows in our life and it shows in our faces!

Let us seize every opportunity to know Him better. Let us come,
through the Scriptures, led by the Holy Spirit, to Gethsemane, and
stand again beneath the Cross; go into the garden; walk the Emmaus
Road, and all with this deep and heartfelt desire, 'that I may know
Him.' He is my Saviour, thank God, but I know so little of Him,
and I would now lay all else aside and have before me this goal:
'the excellency of the knowledge of Jesus Christ my Lord.'

Gentle words, merciful words, scalpel-sharp words, 'Have I been
so long time with you and hast thou not known Me?'

Lord, it is true, I receive Thy rebuke, I receive Thy challenge,
and pray in this way, 'Lord, be transfigured in my sight. Help me
to grow in grace and the knowledge of Thyself. Lead me step by
step into the fulness of the excellency of the knowledge of Christ
until that blessed day for which I long, when I shall see Thee as
Thou art and know even as also I am known!'
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SPURGEON: HEIR OF THE PURITANS. By E. W. Bacon.
George Allen and Unwin; pp. 184; 35/-.

Charles Haddon Spurgeon continues to speak to this day and age
in spite of the fact that he was himself very much a figure of the
Victorian era. He speaks because of the faithfulness of his preach
ing which was rooted in the Scriptures and so has a timeless quality.
He speaks to us-and possibly with an even more timely word than
in his own day-as we face the increasing drift in the major
denominations towards final apostasy. The prophetic voice sound
ing out its warnings during the down-grade controversy was largely
ignored or derided. But much of Spurgeon's warning predictions
have been amply vindicated. How profitable, then, it will be to listen
again to that voice which in its day stirred the nation-and through
his printed sermons stirred men across the globe.

Mr. Bacon is obviously an admirer and lover of Spurgeon-as
quite unashamedly is the present reviewer. As a result it is hard
not to be biased in favour of the book, as it present a familiar but
always acceptable theme-the story of the Spirit-filled ministry of
probably the greatest preacher of the nineteenth century. One must
say that the book does not break a great deal of new ground, but it
presents Spurgeon in a very readable way. Here is the young
preacher taking London by storm; here is the doughty controversial
ist fighting for the truth of the gospel; here, too, is the man with
practical concern for the care of orphans, for the spread of literature,
for the training of men for the ministry.

Mr. Bacon has done well to underline the debt which Spurgeon
owed to the Puritans. His great model as a preacher was George
Whitfield, but the latter shared with Spurgeon the same indebted
ness to the Puritan thinkers and writers of the seventeenth century.
It was out of this heritage of reformed theology that Spurgeon's own
spiritual life as well as his preaching took its power. It is significant
that today's revived interest in the Puritans is accompanied by a
new interest in one of their most eloquent exponents.

One small criticism. It would be good to have either footnotes or
an appendix giving the precise source of quotations. A biography
may stimulate some to study further, but it is very difficult to follow
up a quotation when there is no exact indication of where it may be
found.
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The publishers have sent a covering letter to point out a bad mis
print in the commendation by Dr. LIoyd-Jones on the dust cover.
A line has been omitted and the sentence should read, 'It not only
brings out the essential character and genious of the man, but
presents a balanced, fair and yet trenchant account of the various
controversies in which he was engaged'. Incidentally, Dr. LIoyd
Jones also says,' I have read this book with very great pleasure and
profiC-and that will doubtless he an added recommendation!
THE REFORMERS AND THE THEOLOGY OF THE

REFORMAnON. By William Cunningham. Banner of Truth
Trust; pp. 616; 30/-.

This is an addition to 'The Students Reformed Theological
Library'. It is possibly well to note that aLthe outset, lest someone
embarks too light-heartedly on what is certainly very readable
theology but is not exactly meant for armchair relaxation.

You cannot read Cunningham for long without realising the
amazing grasp he had not only of the literature of the sixteenth
century but of the varied theological currents which flowed in that
turbulent period. This is no dabbler content with secondary sources.
He knows the writings of the Reformers intimately, and indeed he
knows the works of their opponents. Hence his judgments are based
on a careful sifting of evidence which he has himself mastered.

I must say that I would personally query the value today of the
first two lectures. The first one is a detailed reply to a nineteenth
century critic of the reformers and sounds strangely remote. Even
more unfortunate is Lecture 2, for it is dealing with Roman mis
representation of the Reformers. But this sounds quite irrelevant in
the present situation when Roman historians and theologians are
looking with a new sympathy at Luther and the reformers. It is not
simply that these old battles tend to seem rather unrelated to our
situation, but their delineation may have the sad effect of dis
couraging some from embarking on a sustained study of the volume.

And this book will repay study. Cunningham is no blindly un
critical admirer of the reformers. He acknowledges their great
contribution to theological study and to the life of the churches, but
he i~ quite prepared to criticise them when he thinks they are at
fault-he is also very ready on the other side to defend them against
unjust attacks and misrepresentations. Thus he is quite candid that
they were not at their best in their treatment of the sacraments-an
admission that many who erect their sacramental theology on Calvin
might do well to ponder. For Luther's view of consubstantiation,
which had such a divisive and disastrous effect on the reformers'
discussion of the Lord's supper, he has nothing but scorn.
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In view of the present debate between friends within the reformed
movement who differ on the issue of baptism, Cunningham's treat
ment of the sacraments will be especially interesting. Naturally, a
reviewer's reaction will be coloured by his own convictions, and this
reviewer is no exception! What is of particular interest and I believe
of special significance is his insistence that the two sacraments must
be considered together. Scriptural teaching is 'equally and alike

. applicable to both the ordinances to which the name of sacrament
is commonly given' (p. 253). He constantly stresses that 'it has
always been a fundamental principle in the theology of Protestants,
that the sacraments were instituted and intended for believers' (p.
244). He says that the prevalent practice of infant baptism 'tends
greatly to introduce obscurity and confusion into our whole con
ceptions on the subject of baptism' (p. 245). He acknowledges that
Scripture is silent 'as to the bearing and efficacy of baptism in the
case of infants' (p. 246), and agrees that the doctrine of the ordin
ances 'cannot be applied fully in all its extent to the baptism of
infants' (p. 247). The net result of all this-and Cunningham con
tinues to harp on this theme that 'the sacraments are intended for
believers' (p. 272)-is that he ends with the unsatisfactory conclusion
that while he believes infant baptism to be scriptural, he cannot say
definitely what it signifies. Indeed, he goes further and insists that
much mischief has arisen through making infant baptism rather than
believer's baptism the norm. Cunningham does not follow the logic
of his own firm insistence on the essential unity of the ordinances,
which would seem to demand that infant baptism should involve
infant communion. Altogether, I am sure Spurgeon would have
enjoyed this lecture!

He deals also with the doctrine of assurance, showing how in their
concern to deal with the Roman denial of assurance the reformers
were inclined to overstate their case, and to make assurance an
essential element in the act of saving faith rather than, as Cunning
ham puts it, 'posterior in the order of nature, if not of time, to the act
of faith by which the change (i.e. to a state of grace) is effected'
(p. 119).

He vindicates the Calvinism of the Thirty-nine Articles, though he
concedes that the English Reformation 'was in the main cautious,
timid, compromising. This applies to some extent even to its
theology, but not to such an extent as to have made the theology
Arminian or even neutral, but only so far as to have made it
moderate Calvinism' (p. 192).

There is much more-Calvin and Servetus; the supra-Iapsarians
and the sub-Iapsarians, Calvinism and Arminianism-over six
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hundred pages of it. And if some of the saints find the prospect
a bit forbidding they might profitably deal with Cunningham
vicariously and give this volume as a present to their minister or to
some student for the ministry. It will stretch their minds and give
them fuel for their fire. H. M. CARSON.
SHORT NOTICES
THE FINGER OF GOD. By J. C. Ryle. Banner of Truth; pp. 16;

4d. (Quantities available: 10 for 3/-,50 for 12/6, 100 for 20/-,
postage free on all orders, from 78b Chiltern Street, London,
W.l).

The Banner of Truth has really been on the mark this time with
a tract for the times. Ryle's tract was issued in face of the
disastrous outbreak of foot-and-mouth disease in 1865 but it might
have been penned in November or December 1967. Here is a
reminder that God's judgment rests on the nation. Sins which call
for judgment are enumerated-love of money, pleasure-seeking,
neglect of the Lord's Day, drunkenness, impurity, scepticism, and
one that will probably jar on many ecumenists, a tendency to look
favourably on the Roman Catholic Church. Ryle's call to repent
ance is a timely one. Here is a booklet which country churches
might well distribute on a large scale-though in fact it has a
message for town dwellers as well.
A GUIDE TO COMMENTARIES. By C. H. Spurgeon. Banner

of Truth; pp. 24; 9d.
Spurgeon was a voracious reader-his sermons give abundant

evidence of a well-taught mind. In addition he was a man of keen
discernment. Hence his opinion of a Commentary is worth having.
Here then is a condensation of Spurgeon's book, Commenting and
Commentaries. It lists some eight hundred and fifty authors whose
works appeared in English up till 1875. For anyone building up a
library good commentaries will be the main section. It is easy to
waste money on those which prove to be chaff rather than wheat.
The guidance of an experienced and discerning reader is a great help
and here Spurgeon excels because of his own wide reading. One
final point-Spurgeon was interested primarily in those books which
were useful in opening up the Scriptures rather than in those which
belonged to the realm of academic scholarship-hence the added
value of this list.
CHEERING WORDS. Monthly magazine. Price 3d. Obtainable

from Pastor D. Oldham, 1 Bentley Street, Stamford, Lincs.
This 'tabloid' magazine is intended for widespread distribution

for free distribution there is a special rate of £1 per 100 for parcels
Concluded on page 48
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During the Napoleonic wars, a lad named William Welsford was
growing up in a Devonshire village. His parents, good Christian
people, had a small farm; William, the eldest child, had two younger
brothers and a much younger sister. As he grew up, William grew
tired of the quiet home-life; he began to go off with other lads to
find amusement in neighbouring villages. Having brought up their
children in the fear of God, it was a great grief to the Welsfords to
see William getting into wrong ways. One day, Mr. Welsford, dis
covering that the boy had been to a cock-fight the night before,
rebuked him sternly. William answered angrily, and the same day
went off to the nearest market town to enlist!

In a few days, the new recruit was moved to Portsmouth, and
after hasty drilling, found himself on a transport ship to India. He
was ashamed to write to his parents, and all they knew was that a
neighbour had seen him in uniform.

The young recruit soon grew hardened to the hardships and
terrors of war. Much fighting was going on between the British and
the Sultan of Mysore; it was not long before the country lad was
transformed into a hard-bitten soldier. His early love for home and
family was pushed into the background. Forgetting all the lessons
taught him from the Bible, WiIliam joined eagerly in all the drinking
and gambling and loose living indulged in by the soldiers. His regi
ment was moved from the East, and WiIliam found himself in Spain
in the midst of the Peninsular War.

At this time an officer named Captain Harvey was given command
of William's company. This man was well known as one of the best
officers of the regiment. It was evident that he had the highest
interests of his men at heart; for Captain Harvey was not only brave
and honourable and a good disciplinarian-he was a true child of
God, devoted to the service of his Lord. To William he gave wise
and kind advice, not very welcome, but causing some stirrings of
conscience. Then in a sharp skirmish with the enemy, William
suddenly found himself in great danger. At much risk to himself,
Captain Harvey dashed to the rescue, bringing him out untouched.

This incident made a great impression on William. Full of grati
tude, he sought a private interview with the Captain to express his
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thanks. This was just the opportunity the officer wanted. He
pointed out where the lad's thanks were really due; he reminded him
how near he had been to death, suggesting that he was completely
unprepared to meet it. He urged upon him the necessity of repent
ance and of seeking salvation in the Lord Jesus Christ. Softened by
his recent experience and by the kindness of the Captain, William
promised to think seriously of what he said, and to read the New
Testament which he gave him.

William kept these promises, and eventually was enabled by the
Holy Spirit to turn to the Saviour. How kindly the Captain en
couraged his first faltering footsteps in the narrow way! Now that
he was in Christ, WiIIiam daily grew in grace and knowledge. After
some time Captain Harvey made him his batman, and he learnt
much from his master's teaching and example.

The night before the battle of Salamanca, it was ordered that
Captain Harvey's regiment was to be first in action. After some time
spent in writing and meditating, he called for his servant. 'William',
said the officer, 'I want you to take charge of this little packet for
me. I've a strong feeling that I shall not come through tomorrow
alive-I believe the Lord is calling me to Himself'. William tried to
protest, but Captain Harvey went on calmly, 'Now I firmly believe
that you will get through. That packet is my will; I want you to take
it to this London address, where my lawyer is. My only relation is
a cousin, Ernest Harvey; I am leaving two-thirds of my property to
him, and one-third to you. There is a small estate in Devonshire
belonging to me, not far from Longford, your home village'.

William put the package safely away. Since his conversion, he
had written repeatedly to his parents, but had never received a reply.
He feared that they must be dead, or perhaps removed to an
unknown address.

Within the first hour of the action, William saw his master killed;
and a moment later his own leg was shattered by a cannon-ball. At
the base hospital the leg was amputated, and there followed many
months of suffering and illness. At long last, with other disabled
soldiers, William was landed in England, and finally discharged with
a small pension-and a wooden leg.

His first care was to find Captain Harvey's lawyer, and hand to
him the precious packet. But at Gray's Inn he found the chambers
empty, and the lawyer dead. To find Ernest Harvey was his next
plan-but where? He knew that he had been living in India; had he
returned to England? Alone and perplexed, William laid his prob
lems before his Heavenly Father. It came into his head to go to
Longford, where Captain Harvey's little property was. Someone
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there might know the whereabouts of the cousin, Ernest Harvey; and
he could find out what had become of his own people.

Further disappointment awaited him. The village was changed
beyond recognition. The little farm where he was brought up had
disappeared. Only the old sexton could tell him about the Welsford
family; the two younger brothers died in their 'teens, and the parents
not long after them. The little sister grew up to go out to India in
the service of a family; nothing had been heard of since.

What was to be done now? Lifting up his heart to God, William
decided to get on a waggon going to Exeter, and there find a lawyer
to try to trace Ernest Harvey. But some time after the waggon had
started, he found it was going to Okehampton, not Exeter at all!
The Waggoner directed him to go across some fields to the Exeter
road, and get a lift there.

As William limped slowly along, travel-worn and weary, he saw
two young children gathering wild flowers. He stopped to speak to
them; but taking fright at the strange figure, they ran off to the
farmhouse nearby. The soldier looked after them longingly; he
would have liked to ask for a drink of water, but did not want to risk
a refusal. He sat down on a fallen tree by the road to wait, praying
for God's presence and help.

From an upper window of the farmhouse, a woman looked out
to see who had scared her little ones. How forlorn and weary the
poor man seemed, she thought. It was a lonely situation, but she
longed to show kindness to the stranger. Hastily putting some food
in a basket, she ran out and accosted William. 'You're waiting for
the Exeter waggon?' she asked; 'I thought you looked tired and ill,
so I've brought you something to eat!' William nearly wept at the
kind tone; he got up and thanked her warmly. Something in her face
stirred his memory, and just to keep her near, he asked if she had
ever heard of Ernest Harvey in those parts. 'Why! he's our next
neighbour! ' she said eagerly, 'and our best friend. And could I ask
you something? You look as if you came from the Wars; did you
ever hear of a William Welsford who went off from Devonshire?'

For a moment the soldier and the farmer's wife gazed at each
other. Then at the same moment. one cried 'Emma! ' and the other
'William! '

Out in India Emma had married a Christian man; it was a very
happy marriage. On leaving India, they took with them a dear
friend, Ernest Harvey. Emma and her husband settled in the farm
off the Exeter road, and Ernest bought a cottage close by. Emma
was always looking for news of her brother William, Ernest for news
of his cousin, Captain Harvey. Now, in the providence of God,
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William was restored to his sister, bringing to Eruest Harvey the
will and the last messages of his cousin. How these godly people
rejoiced in the tender mercy of their God, first of all in adopting
them into His family, and then in bringing them all together in such
a remarkable way!

DAMARIS.

SCRIPTURE ENIGMA No. 165
The whole: Describes the members of the heavenly host appearing

over the fields at Bethlehem.
1. Merchandise on the camels of the Ishmaelites.
2. In this be men, said Paul to the Corinthians.
3. Ahaziah fell down through one in his upper chamber.
4. Words spoken by Christ to Jairus' little girl.
5. Nebuchadnezzar's magicians said they would show him the this.

if he would tell his dream.
6. The occupation of Aquila and Priscilla.
7. A Proverb tells us not to lean unto our own this.
8. Herodias' daughter this, and pleased Herod.
9. Joseph's younger son.

SOLUTION OF No. 164
The whole: Shepherds (Luke 2 : 8).

1. Ship (Acts 27 : 2).
2. Hated (Gen. 27 : 41).
3. Enemy (Matt. 13 : 25-28).
4. Pans (Numbers 11 : 8).
5. Haste (Luke 1 : 39).
6. Edam (Gen. 36 : 1).
7. Rejoice (Phil. 4 : 4).
8. Dulcimer (Dan. 3 : 5).
9. Silence (Rev. 8 : 1).
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