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It is very human to react vigorously from anything of which
we strongly disapprove and especially from anything from
which we or those associated with us have suffered in the past.
But reactions have to be watched. It is possible to react so
strongly that we not only repudiate what is false, but lose at
the same time what is of value. .

This may be seen in our attitude to false teaching. It is right
that we should exercise a spirit of discernment. It is also true
that we should resist any tendency to error. But we need to be
careful lest in rejecting false teachers we also reject something
biblical simply because the false teachers practised it. After
all, we do not reject the doctrine of the Trinity because Rome
in the midst of her errors has always maintained that doctrine.
No more should we react so far from modernist or liberal
errors that we refuse to countenance some course of action
merely because they were involved in it and because they gave
a false reason for their involvement. .

There was, for example, the old liberal advocacy of 'the
social gospel'. The line they followed belittled or ignored the
need for the new birth. What was required, they said, was a
change in the structure of society. Change the environment
and you will gradually bring in the kingdom of God on earth.
It was for this reason that they abandoned true gospel preach
ing and became increasingly committed to social and political
action.

This tendency has by no means ended. The World Council
?f Churches at the Uppsala Conference seemed much more
concerned with social action than evangelical preaching.
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Indeed, the Rev. John Stott, who was a delegate, protested at
the lack of concern manifested at the Conference for the spread
of the gospel.

'The social gospel' both in its older and its contemporary
forms is too obviously defective to require much comment. It
is based on an optimistic view of human nature which fails to
take into account the biblical teaching on sin. It is not enough
to change a man's environment. It is the man himself who
needs to be changed. He needs, in Christ's words, to be 'born
again'. He needs to become, says Paul, 'a new creation'.

But to return to this matter of reactions. Too many evan
gelicals have reacted so strongly against the false gospel of the
liberals that they have ignored the physical and social needs of
men at large. In their very laudable concern for the souls of
men they have tended to forget their bodies.

But this is not a biblical reaction. The God who sent His
Son to save His elect is the God who in mercy to men in
general 'maketh his sun to rise on the evil and on the good,
and sendeth rajn on the just and on the unjust' (Matt. 5 : 45).
The Son of God came primarily to die 'the just for the unjust,
that he might bring us to God' (1 Pet. 3 : 18), but in the days
of His earthly ministry He was moved with pity when He saw
men suffering from physical hunger, and so He fed the five
thousand.

James stresses the same point. 'If a brother or sister be
naked and destitute of daily food, and one of you say unto
them, Depart in peace, be ye warmed and filled: notwith
standing ye give them not those things which are needful to the
body; what doth it profit?' (James 2: 15-16). To meet a
starving man with spiritual food only, when we have the means
to relieve his hunger, is to make a mockery of the gospel we
present to him.

In the past, evangelicals have not found any contradiction
between spiritual activity and social action. Wilberforce was
pre-eminently concerned with the souls of men, but he was
also in the van in the movement for liberating the slaves. Lord
Shaftesbury was prominent in encouraging gospel witness, but
he is also famous for his campaign to improve the shocking
factory conditions of the nineteenth century. The early trade
unionists in England were not, like many of their European
counterparts, the product of atheism, but of the Methodist
awakening-in days when Methodism had not succumbed to
the deadening modernism of a later day.

But today many of us seem to be afraid of social activity.
Are we afraid of beng classed with 'social gospellers' and
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Ilburals? Is the real issue not one of reaction? Are we not
rcacting so strongly from the false teaching of the liberals and
Ilwir erroneous justification of social action that we are neg
IU\.:ling the social action itself?

It is a sad commentary on our evangelical decline that a
W'uul deal of the warm-hearted concern for the hungry multi
Itldes overseas comes today from humanists. Here are men
who reject the gospel, yet show a genuine concern for human

• lIeed, Yet we who claim to know the grace of God and to have
(he love of Christ in our hearts so often shrug our shoulders
in face of the famine-stricken areas of the world. Shame on
us if we are not concerned and troubled! .

During the time I have taken to write this editorial, men,
women and children have been suffering and dying of hunger.
or course they need the gospel. Their supreme need is salva
(ion which comes through a knowledge of the gospel. But
Ihey also-and urgently-need food. It is not a case of 'either
or', it is a case of 'both-and'. A heart filled with the com
passion of Christ will look with pity on the miseries of men.
130th their spiritual and physical plight will move him. Indeed,

, he often finds that in helping to meet them in their abject
lIlisery he gains the right to speak to them about their even
greater need.

There are various relief agencies which help the victims of
hunger and war in many countries. One of these, a Christian
lIgency, is the Evangelical Alliance Relief Fund, 39 Bedford
Place, London, W.C.2. But whatever fund we choose to
support, the matter is urgent. It is time for us to act.

H. M. CARSON.
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A Puritan Missionary
Appeal

PETER TOON
In 1652 many English Puritans were genuinely excited at

the prospects for the progress of the preaching of the Gospel
throughout the world. In their own land they had witnessed
the defeat of the royalist armies and the execution of Charles
I, the abolition of prelacy and unscriptural ceremonies in pub
lic worship, and the defeat of the Scots and the Irish. Parlia
ment had passed Acts for the propagation of the Gospel in
Ireland, Wales, England and the colonies in America, and the
universities where young men were trained for the ministry
were in ,the hands of reformed, godly divines. Addressing
Parliament, leading Independent theologians declared that the
papal antichristian tyranny would soon be broken in the whole
of Europe, that the Turkish power would wane and the Jews
be converted to Christ. They heralded the imminent dawn of
the millenium, or as some preferred to call it, the latter-day
glory, foretold by Isaiah and other prophets. When news
arrived in London of successful preaching amongst the Red
Indians of North America by Puritan settlers, many godly
ministers were genuinely glad and full of praise toward God.

Henry Whitfield, an Independent minister at Winchester,
who had returned to Old England from New England in 1650,
collected some of these letters which described the conversion
of Indians and published them in 1652 as Strengthe out of
Weaknesse.l He persuaded a group of well-known divines to
write and sign an 'Epistle to the Supreame Authoritie ... the
Parliament of the Commonwealth of England' and an 'Epistle
to the Christian Reader' which were placed in the volume.
The letter to the Parliament was written by John Owen and
signed by himself and eleven other Independent ministers2; it
1 It was reprinted in 1657 as The Banners of Grace and Love

Displayed. Both editions are now extremely rare and I am
grateful to the Library at Harvard University for sending me
photocopies of parts of the book.

2 They were Joseph Caryl, William Greenhill, William Bridge,
William Carter, George Griffith, Thomas Goodwin, Sidrach
Simpson, Philip Nye, William Strong, Henry Whitfield and
Ralph Venning. In 1969 Peter Toon is hoping to publish The
Correspondence of Dr. John Owen, which includes this and
82 other letters.



The Gospel Magazine 5

I'cquested that further encouragement and help be given to the
rcat work of propagating the Gospel in the land where God

was pouring His Spirit 'on the seeds of the heathen'. The letter
1.0 the reader was probably written by the Presbyterian,
WiJliam Gouge, and signed by himself, with five more Presby
tcrians and twelve Independents.3 Since this is both an interest
ing and illuminating document it is given in full below.

TO THE READER

hristian Reader:
These ensuing Letters doe represent unto thee, and to the

Churches, the outgoings of Christ, as a Light to the Gentiles.
that the grace which brings salvation hath appeared unto them
also in the furthest parts of the Earth, for the accomplishment
of that ancient and glorious Promise; I will give thee for a
Light to the Gentiles, that thou may'st be my Salvation to the
Ends of the Earth (Isa. 49 : 6). The People of God have been
greatly affected with the appearances of Christ, when he hath
rode forth upon a red Horse to the destruction of his Enemies;
for he is glorious in his Apparell, even when his garments are
dipt in bloud, but much more when he rides forth upon a white
Horse, for the Conversion of SouIes, and goes on Conquering
and to Conquer.

Wee have therefore thought fit to commend this great worke
of Christ unto the view of all the Saints, under these following
Considerations.

First, Hereby the Kingdome of Christ is enlarged, and the
promise made unto him in the Covenant between him and his
Father accomplished, his Dominion shall be from sea to sea,
and from the {loud unto the Worids end, therefore his designe
is upon all the Kingdomes of the Earth, that he may take
possession of them for himselfe, they shall all become the
Kingdomes of the Lord and of his Christ, Rev. 11 : 15. And
the Kingdome and Dominion under the whole Heaven, being
so possessed by Christ, shall be given to the Saints of the most
High, Dan. 7 : 18. Our prayer is, Thy Kingdome come, to see
the promise made unto 'Christ fulfilled, and the Prayers of the
Saints answered, should be matter of great rejoycing unto us,
and of high Praises unto God.

3 The Presbyterians were Lazarus Seaman, Edmund Calamy,
Jeremiah Whittaker, William Spurstow, Simeon Ashe; the
Independents were the same group who signed the other
letter. Nearly all the men are in Calamy Revised (ed. A. G.
Matthews), Oxford, 1934.
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Secondly, The glorious Gospel of Christ is hereby Propa
gated, which is the Scepter of his Kingdome, the Rod of his
Power, which wee pray may run and be glorified. And when
we consider, by how many (even amongst us) the Gospel is
rejected for men reject the Councell of God against them
selves: by how many it is resisted, for there are many adver
saries, and by how many the Gospel is perverted, being made
another Gospel, by strange interpretations; one of the great
acts of sacriledge of our times, stealing the sence of the Scrip
ture from the words of Scripture. Now to see the Gospel
lifted up as an Ensigne to the Nations, and they to flow unto
it, should be matter of great rejoycing to the soules of those
who love the Gospel in sinceritie.

Thirdly, Hereby the soules of men are rescued out of the
snare of the Devill, in which they were before held captive at
his will; The Lord hath manifested that there is a seed accord
ing to the election of grace, even amongst these also as well as
other Gentiles, that the Lord hath visited them to take out of
them a people for his Name, yea that even they who in a more
immediate manner among them worshipped the Devill, their
witches call'd in their language Pawwawes, that even these
should be deliver'd, Satan falling from Heaven like lightning
before the Gospel, should greatly exalt free grace in our
hearts; the great Love of God, is Love to Soules, and our
tenderest compassion should be manifested in pittying of
Soules, neither know wee any other ordinary way that the
Lord has appointed but the preaching of the Gospel for the
winning of Soules to himselfe: That being the Power of God
to Salvation.

Fourthly, Hereby the fullness of the Gentiles draws neere
to be accomplished, that the calling of the Jewes may be
hastned: the Scripture speaks of a double conversion of the
Gentiles, the first before the conversion of the Jews, they being
Branches wilde by nature grafted into the True Olive Tree in
stead of the naturall Branches which are broken off. This
fullness of the Gentiles shall come in before the conversion
of the Jewes, and till then blindness hath hapned unto Israel,
Rom. 11.: 25. The second, after the conversion of the Jewes,
as appeares Acts 15 : 16, 17. After this I will returne and will
build againe the Tabernacle of David which is fallen down,
and I will build againe the ruines thereof, and I will set it up;
that the residue of men might seek after the Lard, and all the
Gentiles upon whom my Name is called sayth the Lard. Hence
it appears that there are some Gentiles, upon whom the Lords
Name is called that are a people to him, even whilst the
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'J'abernacle of David lyes in its ruines; and when he hath built
llgaine this Tabernacle at David, that there are a residue of
men, the remainder of the Gentiles that shall enquire after the
Lord, and worship him, together with those Gentiles that were
l'ormerly converted, and upon whom his Name was called.
The first conversion of the Gentiles in its fullnesse makes way
for the coming in of the Jewes, the King at the East, therefore
10 see this worke goe on, should cause the people of God to
lift up their heads, and expect that the time of the fullfilling
Ihat Promise is neere.4

Fifthly, That the Lord hath blessed the labours of our
Brethren, who were driven out from among us: A gracious
heart as he prayes for, so he cannot but rejoyce in the successe
of other mens labours as well as his owne, so the worke which
is Gods may prosper, who ever be the Instrument, 'tis enough
10 him. When Peter gave an account to the Apostles and
Brethren of the Conversion of Cornelius and his family, who
were, as it were the first fruits of the Gentiles, they all glorified
God, saying; Then hath God also to the Gentiles granted
Repentance unto life, Acts 11 : 18. And if they could rejoyce
in the Conversion of the Gentiles which they knew would be
with the rejection of the Jewes, how much more should wee
rejoyce in this great worke, who may grow together upon the
same good Olive Tree! That when other Nations who have
planted in those furthest parts of the Earth, have onely fought
their owne advantage to possesse their Land, Transport their
gold, and that with so much covetousnesse and cruelty, that
they have made the name of Christianitie and of Christ an
abomination, that the Lord should be pleased to make use of
our Brethren that went forth from us to make manifest the
savour of Christ among the people, and to winne their soules
to him; How should wee rejoyce that the Lord hath so farre
prosper'd such an undertaking. It was a holy ambition in Paul
to preach the Gospel where Christ was not named, that he
might not glory in another mans line: It is certainly a great
honour to be Instrumentall to bring soules to Christ; who
before never heard of his Name..

Sixthly, This wee hope may be but the first fruits at those
great Nations unto Christ, the Lord doth not usually cause to
bring forth and then shut the wombe, Isa. 66: 9. Let no man
despise the day of small things, the Lord hath opened a great
doore, which we hope Satan shall never be able to shut.

4 A note in the margin refers to Thomas Brightman's Com
mentary on Canticles and Joseph Mede's ort Revelation.
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Such Considerations as these, have filled and affected our
hearts, in the reading and meditation of this great worke of the
Lord, and wee hope being communicated, may be a good
means to awaken the godly and faithful of this Nation, to
observe the Presence and appearances of God amongst his
people there, that wee also may say; What shall we doe for
our Sister in the day that shee shall be spoken for? Shall we
not be abundant in prayer, that the Lord would yet further
blesse their holy endevours? Shall wee not labour to strengthen
their hands by ministering to them of our aboundance? that
they may not be discouraged in so eminent a service, one of
the greatest workes that hath been upon the wheele in this
latter age, for to Contribute to the offering up of Soules to
Christ, must needs be a Sacrifice of a very sweet smelling
savour unto God. This wee humbly offer unto all those that
love the Lord Jesus in sinceritie, and remaine,

Thine in the furtherance of the Gospel
WILLIAM GOUGE, etc.

Perhaps some explanatory comments on this letter are
needed to bring out its full significance. The reference in the
first paragraph to Christ riding on a red horse is an allusion
to Revelation 19. Many Puritans believed that the New Model
Army was so successful in its battles against the Cavaliers
because Christ fought alongside it and ensured victory. After
the surrender of Colchester to General Fairfax in 1648, John
Owen, who lived nearby, addressed the troops and reminded
them of God's help in the great victories of the civil war. 'Let
former mercies be an anchor of hope in times of present dis
tresses! 0 what a catalogue of mercies hath this nation to
plead by in a time of trouble. God came from Naseby and
the Holy One from the west . . .'5 It was at Naseby that
General Cromwell won a great victory over the royalists. Thus
as the Puritans looked back over the last ten years they could
honestly state that they believed Christ had destroyed His
enemies.

The first and fourth considerations reveal an eschatological
doctrine that was held by many divines both in Old and New
England. Whilst many were hesitant to speak of a millenium,
most believed that the last period of world history before the
Last Judgement would be a time of world peace and harmony.
The popularity of this type of eschatological doctrine may be
traced to the influence of three divines. Thomas Brightman,
who wrote Apocalypsis Apocalypseos in the early years of the

5 The Works of Dr. John Owen (1852), VIII, p. 88.
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suventeenth century in opposition to various Jesuit commen
IIIJ'ies on Revelation, believed that the millenium had begun in
I:lOO. when he detected the first movement of reform in the
IIlcdieval Church. He held that in the later part of the mil
lunium (between 1608 and 2300) the churches would enjoy an
oUlpouring of the Holy Spirit. John Henry Alsted, a professor
III Herborn, in Nassau, produced in 1627 a commentary on
I~evelation 20 which was translated into English in 1643 as
'rite Beloved City. In this book he stated his view that the
IlIillenium would begin in 1696 and would be inaugurated by
the resurrection of the martyrs and the conversion of the Jews.
lie expected that the one thousand years would be a period in
which the Church of Christ would enjoy unparalleled spiritual
prosperity. The essential points of Alsted's exegesis were taken
up by Joseph Mede and used in his own Key to the Revelation
(1632) which, in one or other of its many editions, was widely
rcad in England.

We may illustrate the views of the Puritans who signed the
Idler by referring to the sermons of Thomas Goodwin and
John Owen. Goodwin believed that the millenium would
begin between 1650 and 1700. In a sermon from Rev. 19 ;6,
enlitled, A Glimpse of Syons Glory, first printed in 1641, he
described the glorious state of the Church in the millenial bliss.
She would be delivered from her enemies, consist of many
Jews and Gentiles, be pure in worship and doctrine, experience
lhe fulfilment of many prophecies and the explanation of many
hidden mysteries, see the grace and gifts of her members en
larged, feel the presence of Christ and see His name honoured
in all the world, share fellowship with resurrected martyrs
and behold creation restored to harmony and peace. John
Owen preferred to speak of the latter-day glory, not the
millenium. On the 24th October, 1651, he told the House of
Commons that certain conditions would characterise the
latter days after the overthrow of papal antichristian tyranny.
There would be fulness of peace, purity and beauty of ordin
ances, multitudes of converts, the rejection of all false worship,
professed subjection of the nations to Christ and terrible
punishment for those who opposed Him.6 Both Goodwin and
Owen, with the majority of their contemporaries, expected the
conversion of great numbers of Jews either before or during
Ihe millenium or latter days.

One cannot but be moved by this letter since its concern
for the salvation of souls reflects a pleasing characteristic of

(i Ibid, p. 334.
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English Puritanism. One also gladly admits that the hope of
a future period of millenial or latter-day glory for the Church
has been a potent factor in producing missionary zeal,
especially in the eighteenth and nineteenth centuries. Yet one
tends to suspect that Robert Baillie, the solid Scottish divine
who attended the Westminster Assembly in 1643, was perhaps
more realistic when he pointed out in his A Dissuasive from
the Errours of the Time (1645) that the hope of future glory
for the Church, with or without a millenium, was not
based on the Gospels or Epistles but rather developed from
obscure and difficult passages in the Old Testament and the
Revelation. He recommended his brethren to keep to the
traditional Augustinian theology, favoured by most of the first
reformers, which denied that God intended to bring in a time
of millenial bliss for Zion. Similar arguments to those of
Baillie have been put forward in recent times by L. Berkhof
in his Systematic Theology.

Looking back to the history and theology of the seventeenth
century, it becomes apparent that one of the many effects of
the Thirty Years' War in Europe and the civil wars in England
was to make millenial views both respectable and popular.
The religious and social conditions associated with these wars
and the tendency to believe and hope for better days ahead,
were in part responsible for the intensive study and interest in
the (supposedly) unfulfilled prophecies in such books as Isaiah,
Zechariah, Daniel and Revelation. Exactly how much these
sociological and psychological conditions did influence the
minds of men it is impossible to determine; all one can say is
that they had some effect.

Turning from the seventeenth to the twentieth century and
the apparent beginning of a fresh interest in (unfulfilled?)
prophecy and hopes of a great outpouring of the Holy Spirit
on the Church in a period of latter-day glory, one is bound to
ask various questions. For example: Are men, naturally dis
turbed by the weak numerical and spiritual strength of evan
gelicalism in the world today, allowing themselves to interpret
the Bible in a way that will give them and others fresh hope for
the future? Is the talk and hope of latter-day glory simply a
form of escapism from the harsh realities of the cruel history
of this century and the horrible prospects the future offers?
Eschatology is such a difficult subject to keep totally free from
non-Biblical influences; to this fact the whole history of the
Church witnesses. Therefore it behoves modern interpreters
of the Bible to approach the doctrine of eschatology with sober
minds and to examine at every move their motives for
rejecting or accepting a particular exegesis of a text or passage
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of Scripture. And whatever the future has in store, evan
lllism, motivated by the love of Christ, must continpe.

NOTICE BOARD
* Orders for the magazine and copy for advertising should
NOT be sent to the Editor but to the Business Manager,
;o.l'pel Magazine, 69 Fleet Street, London, E.C.4.* Requests have been received for tape recordings of the

sermons printed in the magazine and preached by the Editor.
I f you would like to have these, please send a tape and enclose
return postage! We will copy on to it a number of sermons
(depending on the size of your tape!). Essential information
required-please don't forget this-is whether your machine
is two track or four track, and also the speed at which it plays,
e.g. 3! inches per second. Write to: Rev. H. M. Carson,
46 Moira Drive, Bangor, N. Ireland. In view of the number
of requests we have received, and also because of the time
taken to make copies, there may be a little delay in returning
your tape.
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SEEING the INVISIBLE!
W. J. GRIER

God declared to Moses: 'Thou canst not see my face; for
man shall not see me and live' (Exod. 33 : 20). The apostle
John affirmed that 'no man hath seen God at any time', and
Jesus Himself said, 'not that any man hath seen the Father'.
Paul, too, called God 'the invisible God ... the King eternal,
immortal, invisible . . . the King of kings and Lord of lords
who dwells in light unapproachable, whom no man hath seen
nor can see'.

In the very same chapter, however, where God said to
Moses, 'Thou canst not see my face', it is stated that 'the Lord
spake to Moses face to face as a man speaketh with his friend'.
And Moses is described in Hebrews 11 as 'seeing Him who is
invisible'. This involves a blessed and glorious paradox which
we do well to look into.

Let us note three points:
I. The inability of Fallen Man to see God.

The apostle Paul spoke of 'a veil lying upon the hearts' of
the men of his race, a veil which would be taken away only
when they turned to the Lord (2 Cor. 3 : 15-16). He spoke
also of the minds of the unbelieving as blinded by the god of
this world. Because of this blindness men do not, and cannot,
see or know 'the things of God' (l Cor. 2 : 14).

This was set before us with startling clarity by our Lord
when He said: 'Verily, verily, I say unto thee, Except a man
be born again, he cannot see the kingdom of God'. Bishop
Westcott's comment is: 'A new vision is required for objects
of a new order'. It is only the regenerate who have this 'new
vision'.
11. The view of God which the Regenerate have is not the

sight of His full glory.
Dr. G. Vas, referring to a number of Old Testament pas

sages, says: 'Ordinarily it is considered dangerous or even
fatal to get a sight of the deity'. Gideon felt that he would die,
because the Lord had appeared to him. So did Manoah, the
father of Samson. Jacob spoke with an element of surprise
when he said: 'I have seen God face to face and my life is
preserved' (Gen. 32 : 30). But in the struggle by the brook
Jabbok he did not see the full glory of God. It was the Deity
veiled in human form who wrestled with him; it was a Being
about whom there was a great element of mystery, whose name
in its fulness he could not know (Genesis 32 : 29).

____----'1
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In Exodus 24 we have the case of the seventy elders of
Israel: 'they saw the God of Israel: and there was under his
feet a paved work of a sapphire stone ... And upon the nobles
(II' the children of Israel he laid not his hand: also they saw

'od and did eat and drink'. For sinful man to come into the
presence of God was to invite His stroke. But these men were
safe and privileged because, as we read a few verses earlier, the
bl.ood of the covenant had been sprinkled on them, and they
were in covenant with God. The sight of the God of Israel
which they enjoyed pointed forward to the fuller vision in
eternity and their feast to the bridal supper of the Lamb. But
that sight of Him which they enjoyed on the mount was not
H full view of His glory. We have a hint of this in the descrip
tion of what was 'under His feet'. They saw, as it were, His
feet rather than His face.

In Exodus 33 18 Moses desired to see the glory of God. He
had seen something of that glory on a number of occasions
at the Bush, for example. But he wished now to see His glory
in its fulness. God granted his request, but 'only so far as the
limit existing between the infinite God and sinful man allowed'
(Delitzsch). God made His glory to pass by and hid Moses in
the cleft of the rock and covered him with His hand. Then
God took away His hand and showed him His back, but 'My
face shall not be seen'. He saw the reflection of God's glory;
the full blaze of that glory he could not bear.

The New Testament saints have the advantage of a fuller
revelation. When John said, 'No man hath seen God at any
time', he added, 'the only-begotten Son who is in the bosom of
the Father, he hath declared him'. Jesus was the Father's
interpreter, making Him known. He could say: 'He that hath
seen me hath seen the Father'.

In 2 Corinthians 3 the apostle Paul writes of Moses putting
a veil on his face to hide the passing of the glory which was
upon him because of his meeting with God. The apostle adds:
'But we all with unveiled face, beholding as in a mirror the
glory of the Lord, are transformed into the same image from
glory to glory ... '(2 Cor. 3 : 18). That is, in the mirror of
His Word we have a life-like view of the Lord, and that view
is life-giving and life-transforming. This is one of the greatest
verses in the Bible on the change which is to be continually
wrought in the believer.

While the believer is to behold this glory of the Lord, it still
remains true that he sees but in measure this side of heaven.
Ill. There is a Fuller Vision Promised in the Future.

'The pure in heart shall see God,' said our Lord. 'Now we
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see through a glass darkly, then face to face.' 'We shall be
like him seeing him as he is.' 'They shall see his face.' This
is the sight that makes truly blessed. Dr. Charles Hodge spoke
of it as 'inconceivably and intolerably ravishing'.

This is what the saints have longed for. This is what Job
looked for when he cried: 'Out from my flesh shall I see God'.
This was Samuel Rutherford's desire when he described him
self as 'a man borne down and hungry, and waiting for the
marriage supper of the Lamb'. And if we desire Him thus, we
may sometimes say with Rutherford: 'I have been so near
Him that I have said, "I take instruments (a formal legal
document) that this is the Lord".'
Conclusions.

(i) How utterly impoverished life is if we live in blindness
without God and die in darkness, and be for ever cast out of
the favourable presence of God and the glorious fellowship
with Christ into unspeakable torments!

(H) The saints of God should prize their present privilege of
'beholding His glory'. They should hate and avoid all that
would mar their vision of Him. Especially they should beware
of pride. Dr. W. G. T. Shedd has a sermon with the title
'Pride vitiates religious knowledge'. His text was 'If any man
think that he knows anything, he knows nothing yet as he
ought to know it'. In this sermon he speaks of Balzac, a
French writer, listening to a famous French preacher and
audibly praising his fine thoughts, and hoping indeed to find
some of them useful for his own writings. At last the preacher
named him and said, 'Balzac is like a man standing before a
superb mirror which shows a stain on his face, yet he contents
himself with the beauty of the mirror without removing the
stain'. Balzac was delighted with the apt illustration, and cried
'Most admirable'. He was still admiring the superb mirror
and all the time there was the stain on his face.

o that, seeing Him in the mirror of His Word, we may be
hunibled before Him. Like Jonathan Edwards when, in a
retired place in the woods, he had an extraordinary view of the
glory of Christ, may we long to 'lie in the dust and be full of
Christ alone'.

(iiz) We should have exalted views of the glory of heaven!
These views will not be disappointed, for heart cannot con
ceive nor tongue tell the glories God has prepared for them
that love Him. Well might Samuel Rutherford say: 'Travel
ling to heaven is a well-spent journey, though seven deaths
lay between'.

Reprinted from the Evangelical Presbyterian.
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THE PROBLEM of
PAIN

A sermon preached in Hamilton Road
Baptist Church, Bangor, Co. Down.

H. M. CARSON

'For unto you it is given in the behalf of Christ, not only to
believe on him, but also to suffer for his sake.' Philippians 1:29.

Paul is saying, 'This is God's gracious gift to you, that you
should believe on Christ and that you should suffer for His
sake'. Believing on Him-that initial step of Christian ex
perience by which we turn to the Lord Jesus Christ and put
our trust in Him. Suffering for His sake-that inevitable
accompaniment of discipleship. Well, says Paul, whether it is
that saving faith which you exercise in Christ or whether it is
this suffering for Christ's sake, in either case, it is God's gift
to you. Any spiritual response is due to the gracious working
of God Himself. This is a theme that the New Testament is
constantly emphasising, that our response to God's dealings,
our response to God's Word, is due to God's grace and to
God's mercy. Whether one looks at repentance, whether one
looks at faith, or whether one looks at that willingness which
leads to obedience, in every case the New Testament is con
stantly saying that these stirrings in our heart, these responses
towards God's Word, are due to God Himself. God takes the
initiative. God takes the first step towards us. God Himself
speaks and God enables us to hear and enables us to respond.
Listen to the Lord Jesus Himself as He speaks in this matter.
He says, 'No man can come unto me except the Father draw
him. All that the Father gives me shall come to me'. He
speaks about His knowledge of the Father and the Father's
knowledge of the Son: He says, 'No man knows the Son but
the Father, and no man knows the Father but the Son, and he
to whom the Son is willing to reveal Him'.

Now what about repentance? Surely repentance has its
origin in the sorrow of our own hearts? Surely repentance is
that which we exercise towards God? There is a sense, of
course, in which this is true. 'God commands all men every
where to repent.' God calls men to turn from their sins and
men are responsible as they stand before this clear command
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of God. But when the New Testament analyses repentance, it
emphasises again this same point that repentance, when it is
exercised, is exercised because of God's gracious dealings with
the soul. Listen to the apostolic preaching as Christ is set forth
as the exalted Lord, the One who was crucified-'Him hath
God exalted at His right hand as a Prince and a Saviour for
to give repentance and remission of sin'. So that the repent
ance which leads to forgiveness is, with the forgiveness, the gift
of the exalted Saviour. Or remember when Peter is reporting
to them in Jerusalem, how this wonderful thing has happened;
Cornelius has responded, Gentiles are receiving the gospel.
What is their word of response, these Christians in Jerllsalem?
They say, 'Then hath God granted repentance unto life to the
Gentiles'. It is His gift to them. He has worked in their hearts
and they have repented.

Again, when you think of faith, there is this same emphasis.
When Paul and Barnabas complete their first missionary
journey, they come back to the home base in Antioch, they
tell what God has been doing and how God has been speaking
to men, and how there has been this ingathering. There is
praise and thanksgiving in Antioch-why? Because 'the Lord
has opened the door of faith to the Gentiles'. They have not
opened it. God in His mercy has opened it to them. Or listen
to the account in Acts 16 of Paul's visit to Philippi, and
remember that we are studying his letter to the Philippian
church which had come to the birth as a result of the preach
ing during that first visit. There was Lydia. How is her con
version described? It is not described as I fear it would be
described were it being written up today in evangelical circles,
because the description comes along a different line. It does
not say, Lydia opened her heart to the Lord. It says, 'Whose
heart the Lord opened that she gave heed to the word that was
spoken by Paul'.

This is the consistent testimony and it goes on and on right
through the New Testament. Where there is repentance, where
there is faith, God has been at work, graciously dealing with
men. But there must surely, you say, be the willingness to
repent; there must be the willingness to believe, there must be
the willingness to hear the Word. And Paul replies at once, 'It
is God that worketh in you both to will and to do of His good
pleasure'. Are you willing? Are you responding? Well, that
very willingness is not something for which you can take
credit, it is due to God's grace alone. You see the New Testa
ment never finds men in a neutral condition. It is not as if we
were simply in a situation where we can hear and we can
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lInderstand and we can respond. It sees us in a very different
:ondition. It sees us in a sorry state because of sin so that the
natural man, the man apart from this renewing work of the
Spirit of God, does not receive the things of the Spirit; 'they
arc foolishness unto him, neither can he know them, for they
me spiritually discerned'. The New Testament sees men as
blind; 'the god of this world has blinded the eyes of them that
helieve not'. So they need to have their eyes opened if they are
10 see the truth as it is in Christ. They are deaf, they cannot
hear; they need their ears unstopped in order that they might
give heed to the truth.

Indeed, the New Testament sees men as 'dead in trespasses
and sins', and if a man is spiritually dead there can be no
response; there must first be the imparting of life. Paul says
that this is what has happened to Christians-God has made
you alive. And when did He make you alive? Was it when
you turned to the Lord? Was it when you trusted Christ, that
God gav you life? Well, Paul emphasises in Ephesians 2 that
it was something different. He says, It was even when you
were dead in sins that He quickened you. It was when you
were dead and incapable of understanding and responding
that God did this amazing thing; He imparted life to you; 'for,'
he continues, 'by grace you have been saved through faith, and
that not of yourselves, it is the gift of God; not of works lest
any man should boast'. So when we look back on our spiritual
experience, we do not preen ourselves that we responded when
someone else failed to respond, but we say, 'Amazing grace;
God reached me and saved me'. Indeed, when we meet
together in our times of prayer, we pray along this very same
line. We pray that God will bring men in under the sound of
the gospel, that God will convict them of sin. We pray that
God will enlighten their understanding, and that God will
lead them to faith in Christ. Instinctively we pray in this way
because even if our minds are not too clear in the matter,
mercifully our hearts are often in advance of our heads and
we instinctively know that any saving work is God's work.

So Paul is saying here, 'It is given to you, it is God's gracious
gift to you, that you should believe on Him and also that you
should suffer for His sake'. Well now, we might see reasonably
clearly that faith in Christ is God's working and God's gift to
us, but it is perhaps not so easy for us to see or to appreciate
that suffering for Christ's sake is God's gift to us. It is com
paratively straightforward perhaps to see it when we are not
involved in suffering. You can consider suffering in a fairly
detached fashion when it is not a present reality. But when
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suffering comes as a crushins burden and a terrible blow, it is
not so easy then to see that it is God's gift to you. But this
is what Paul is saying-God has graciously given to you
Christians this gift of suffering for Christ's sake.

Now one has got to notice that it is suffering for Christ's
sake. That is why I read earlier from 1 Peter 4. Peter is
speaking about the suffering that comes to the Christian and
he says, But remember, I am talking about suffering as a
Christian. If you suffer for wrong doing; if you suffer for a
crime, for example as a murderer or a thief. or if you suffer
because you are a busybody meddling in other people's affairs,
then you will run into trouble, but you need not imagine that
that is suffering for Christ's sake. That is suffering either
because of wrong doing or because of your own inquisitive
ness by trying to poke into other people's business, and you
need not imagine that the suffering which follows is something
for which you can thank God-it is something for which you
ought to humble yourself before God.

But there is a suffering which is for Christ's sake. It is a
suffering which inevitably accompanies Christian discipleship.
The Lord Jesus spoke of the Christian life as the narrow way
in contrast to the broad way, the broad way of self-pleasing,
the broad way of popular favour, the easy path. The narrow
way is the way of loneliness, the way of difficulty, the way in
which you encounter problem after problem, the way in which
you have your back to the world. It is the path along which
you may expect to face the enmity of the world. The Lord
Jesus faced that. 'He was despised and rejected of men.' Men
hated Him in spite of the fact that He went about doing good.
His whole ministry was one of tenderness and pity and con
cern for those in need, but instead of a glad welcome, they
rejected Him and refused Him, and He Himself says, 'The
disciple is not above his Master, the servant is not above his
Lord; if they have called the Master of the house Beelzebub
(one who has a demon) well you may expect them to react in
the same way to the members of the household'. So the
Christian may expect to suffer for Christ's sake.

If, however, the Christian is prepared (as I fear many
Christians are prepared in these days) to conform to the ways
of the world, he will avoid the suffering, because the world
will be quite ready to welcome him as one of its own. But this
is not Christian disciplesnip. The church in these homelands
in these days is not suffering, for the simple reason that all too
often the church is hardly distinguishable from the world
around and therefore the world is quite prepared to accept her.
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I\s long as your witness does not impinge upon men, as long
IIN the word you speak and the consistency of your life does
1I0t stir and trouble their conscience, then the world will be
quite prepared to receive you and welcome you. But when
the church really becomes the church of Christ, when the
:hurch stands for holiness of life, when the church stands
"purt from the ways and the standards of the world, when the
:hurch sounds forth no uncertain message but the message of
.Jesus Christ and Him crucified, then we may expect opposi
lion, we may expect scorn and hostility, we may expect to
Nu/Ier for Christ's sake.

'Unto you,' says Paul, 'it is given, it is God's gracious gift,
that you should suffer for Christ's sake'. A gift is very differ
ent from the payment of wages or salary or even a reward. If
11 man receives payment, he receives something to which he is
entitled. He has done his week's work and he expects to be
rewarded in accordance with what he has done; the person
who pays the wages is not in a sense in control of those wages,
he is compelled to pay because the man has earned the money
which is being handed over. But a gift is very different. If you
give someone a gift, that gift is within your control; you can
either give it or withhold it. The amount of the gift, the kind
of gift, and so on, are also within your control. God's gifts to
us are those of the Sovereign. He has absolute control over
a11 His gifts and this applies to the gift of suffering. The Lord
bestows suffering upon His people as and when and how He
chooses.

That will mean that Christians will be called to different
experiences of suffering. God does not deal with all His child·
ren in precisely the same way. God calls us along many and
varied paths of discipleship. He gives the gift, He calls the
Christian to suffer and He therefore decides how that suffering
shall be meted out to His children. That is why it varies from
land to land. We live here in peace and quiet and security, and
yet we know that there are Christians today in Vietnam, in
Nigeria, in Congo, who are going through suffering so appal
ling that we can scarcely conceive or imagine what it must be
like. We meet week by week and no one hinders, and yet we
know that there are Christians in Eastern Europe in prison
cells for Christ's sake. It varies from age to age. There were
past generations in this land of ours who suffered physically
and suffered terribly because of their testimony to the Lord
.Jesus Christ. To some of, us the suffering may come in a
different way. It may not be physical, but it may be in the
realm of mental suffering. It may be in the realm of being shut
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out from the company that we used to keep, or it may be in
terms of the loneliness that can come to the Christian when
somehow the path seems not only very narrow but singularly
denuded of other people.

Well, the suffering comes in very many ways but at every
point the Lord is the Sovereign and the gift He bestows is
according to His own will and according to His own gracious
purposes. That means, of course, that we can never take credit
for enduring suffering. After all, if someone gives you a gift,
and especially if it is someone right outside who gives you a
gift completely gratuitously, well, obviously you do not take
any credit for that gift; you say, 'How thoughtful of that per
son, how kind of that person'. And when God bestows His
gifts upon us, we do not preen ourselves as if we were the
specially favoured of the Lord, but we say, 'How gracious
God is, how good He is, how kind He is'. So that if a
Christian is called to go through a time of suffering he does
not become proud; he does not think that he is a special kind
of Christian because his pathway has been so rough, but he
says, 'God has chosen to deal with me in this way and to Him
be the praise'. It means also that another response is ruled
out-a more likely response. It is the response of self pity;
because when we have a very rough time, when things are diffi
cult, when there is real suffering, we do not in fact so often
tend to pride ourselves on what is happening, we tend very
much more to feel sorry for ourselves. But there is no room
for self pity when you reflect on the fact that suffering is God's
gift to you. You take the gift and you say, 'How gracious He
is to entrust me with this experience'.

A gift? Suffering, a gift? At times it seems almost a contra
diction to talk like this, but Paul says that this is true. The
King gives you this precious stewardship, He entrusts you with
suffering for Christ's sake. But someone protests, 'Surely God
loves us. Could God give to His children this kind of gift?
A parent would not give to his children suffering and pain. Is
God's love less than the love of an earthly parent?' What is
the reply? You find the reply if you read Hebrews 12, 'Whom
the Lord loves He chastens and scourges every son whom He
receives'. Scourging was a bitter punishment. Sometimes
indeed men died under scourging, so that they never reached
crucifixion. Yet this very picture is used for the kind of suffer
ing through which the Christian may be called to go. But in
Hebrews 12 it is not an indication that God has forgotten us;
it is the great proof rather that God loves us. He says, 'If you
are without chastisement, if there is no discipline laid upon
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you by the hand of God, you are not real sons in the family,
hut bastards'. Chastening declares that your new birth is legiti
l1Iate because the true child of God, the legitimate son within
lhe family circle of heaven, may expect to have God's chasten
Ing hand. Whom the Lord loves He chastens, and when the

ord gives us a cup of sorrow and suffering to drink, He is
iying us that cup because He loves us so intensely and because

He desires to perfect us in holiness. You see God is much
more interested in our character than He is in our comfort.

od is perfecting us for glory, and that is why He gives us this
gift of suffering for Christ's sake.

Yes, it is for Christ's sake. Christ died that we might have
lhis gift. Christ rose and lives at God's right hand. He is
lherefore interceding for His people, He is praying for us. Paul
says, 'It is for Christ's sake that this gift is given to you. It is
for Christ's sake that God permits you to suffer'. But you say,
'Surely that is a strange word-God permits you to suffer?'
Yes, this is a privilege in the New Testament, this is a gift
which God bestows. This is not something that you try and
run away from, that you try and evade. You do not feel sorry
for yourself when this happens, but you say, 'He has entrusted
me with this, He has given me this gift; and by His grace I will
gladly submit to His hand even if it is a chastening hand, even
if at times the severity seems almost too hard for me to bear.
I will gladly submit because the King loves His child and
delights to impart to His child all that will be for his ultimate
good'.

This suffering that God brings into our lives is a very fruitful
and profitable gift. When you are choosing a gift for someone,
especially for someone of whom you are very fond, you like
the gift to have two elements in it-you like it to bring pleasure
and you also like it to be a useful present. God's gift to us of
suffering brings both pleasure and profit. But someone says,
It does not bring very much pleasure; it can bring something
very different. It can bring disappointment, it can bring sor
row, it can bring bewilderment and perplexity, and you do not
know where to turn, and you wonder if you can keep on. Is
that pleasure? Is that joy? Surely it is mockery to talk to
someone who is going through a very rough time and to say,
'There is pleasure in this'. And yet the Bible will say it. How
does it say it? Again you go to Hebrews 12: 'No chastening
for the present seemeth to be joyous but grievous', and of
course it is grievous when these burdens press in upon you,
when the opposition of the world is a reality, of course it is
hard to face-'Nevertheless afterwards it yieldeth the peace-
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able fruit of righteousness unto them that are exercised
thereby'.

The Christian is always looking beyond, just as Christ did,
'who for the joy that was set before Him endured the cross,
despising the shame, and is set down at the right hand of the
Throne of God'. Christ rejoiced in His affliction, He rejoiced
in the Cross, because He saw the goal towards which He was
moving. That is why lames can say, 'My brethren, count it all
joy when you fall into divers testings'. Trials and affiictions
yes, you can rejoice in them first because they are a token of
God's goodness and kindness and love to you, but also
because, standing back as it were, being detached in mind from
the immediate situation, you can look beyond and say,
'Although at the moment it is so hard that 1 can hardly bear
it, nevertheless afterwards it yieldeth the peaceable fruit of
righteousness unto them that are exercised thereby'. 1 remem
ber talking like this to someone who was dying, a Christian
who had gone through a lot, and this word became a very
precious word in the valley of the shadow of death, 'Neverthe
less afterward'. The buffetings of the moment are always
lookeo at in terms of that to which they are pointing. 'I
reckon', says Paul, 'that the sufferings of this present time are
not worthy to be compared with the glory that shall be
revealed in us'.

Yes, they are profitable, these sufferings. Why does God
bring them into our lives? Why does this God, who loves us,
let us suffer, and why does He sometimes let us come into the
situation where the suffering seems well nigh unbearable?
1 would say for different reasons. 1 believe He does it to show
us that we do not really belong to this world, that we are at
best simply sojoumers and pilgrims. Worldliness, you might
say, is endemic to the Christian. But someone says, 1 am not
worldly; 1 do not go here, 1 do not go there, 1 do not do this,
1 do not do that. But worldliness, you know, is much more
subtle than merely particular things that one does or does not
do. Worldliness is a whole attitude. Worldliness is finding this
world as your home. and settling down in this world. And the
Lord is like a gardener who is getting something ready for
transplanting. He loosens the soil around the roots, and He
reminds us that we must not get our roots too deep into the
soil of this world because here we have no abiding city, we
seek one to come. We are not to become conformed to this
world, and if we begin to get conformed too much to this
world, the Lord in mercy will chasten us and discipline us to
remind us that worldliness is a scourge and a menace to any
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Nplritual progress. We must always remember that the
:luistian is a man on the march with his eye towards the

'clestial city.
That is another reason, of course, for this chastening, for

Ihis suffering. It is not simply the negative one of detaching
LIS from this world, but it is to set our minds upon heaven. Let
us be quite honest with one another. We claim as Christians
to believe in heaven, but is it not sadly true to say that it is
Nimplya truth to which we pay lip service? We give a nod of
nssent when heaven is preached, but when you turn to the New
Testament you find these men and women taken up with
thoughts of heaven. Paul-why, he was saying in this very
chapter, 'For me to live is Christ and to die is gain'. He says,
I cannot even decide which is better, to stay here and to keep
on preaching or to be with Christ which is far better. To be
absent from the body is to be present with the Lord. And the
Lord sometimes awakens us from our comfortable worldliness
by breaking our whole world around us, so that everything
seems to collapse, in order to remind us that that is where our
home is, that is really where we belong. We must live to God's
glory here, we must live responsibly here, we must live as
godly men and women here, but all the time with our eyes
towards heaven.

And supremely, I believe, the Lord leads us through times
of suffering that He may bring us into a closer communion
with the Lord Jesus Christ. You cannot walk in company with
One who was despised and rejected of men if all the time you
are living in the warm glow of the popular esteem of men. You
cannot walk in close company with the Crucified if you do not
know anything of the anguish of soul through which He went.
The Lord brings us very low, He humbles us, He breaks us,
He gives us this cup of suffering that we might be brought into
a new fellowship with the Son of God; the One who at
Gethsemane took that bitter cup and drank it to the very
dregs; the One who at Calvary hung not merely in agony of
body but in anguish of soul. It is through the valley of suffer
ing that God's people have so often found themselves in a new
fellowship, in a new intimate companionship with Jesus Christ
Himself. That is why we sing-

Thy way, not mine, 0 Lord;
However dark it be;

Take Thou my cup and it
With joy or sorrow fill,
As best to Thee may seem,

Choose Thou my good or ill'.
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We are human, of course. We like ease; we like things to be
straightforward; we like blue skies above us. The Lord does
not deal with us as men would think He should. The Lord in
love brings us through stormy days. He brings us very low and
sometimes strips us of everything, yet in the midst of tri~l and
affliction, sorrow and disappointment, we find the radiance, the
glory of the presence of the crucified Christ, and in fellowship
with Him we set our faces afresh towards glory and our hearts
upon heaven. 'Unto you it is given-it is God's gracious gift
not only to believe on Him, but also to suffer for Christ's sake.'

Take His cross with Him cheerfully. Christ and His cross
are not separable in this life; howbeit, Christ and His cross
part at heaven's door, for there is no house-room for crosses
in heaven.-SAMuEL RUTHERFORD.

I bless the Lord that all our troubles come through Christ's
finger and that He casteth sugar among them, and castetk in
some ounce-weights of Heaven and of the spirit of glory, that
resteth on suffering believers, into one cup, in which is no
taste of hell.-SAMUEL RUTHERFORD.

The remains of old nature would, torrent-like, bear down
all, if sovereign power did not bar up the one, and sustain the
other. For a spark of divine nature to live in the breast of a
lapsed creature is as great a miracle, and as high an effect of
sovereign power, as any other instance of it.-ELISHA COLES.
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Doctrinal Definitions
THE ATONING WORK OF OUR LORD JESUS CHRIST,

IV.
P. TUCKER

We shall look at the morality of the atonement or the
validity of it. There are those who say that this doctrine of
substitution is not moral, it is not right that an innocent person
should suffer for a guilty one. And there are those who react
violently against this doctrine. But the Apostle Paul goes to
reat lengths in Romans to show us that the atonement is per

l'cctly just, and that it is utterly consistent with the righteous
ness and majesty of God. Note 'That He might be just and
the Justifier of him which believeth in Jesus'.

The atonement was necessary in order that God might be at
one with Himself in His attributes. See Hos. 11 : 8. These
people deserved punishment for their apostasy. Note the way
in which justice and mercy speak. Admah and Zeboim were
cities of the plain, they perished with Sodomand Gomorrah.
It was as if there was a disturbance within the God-head. God
delighted in mercy and yet He ought really to be just. That
great principle is worked out in the atonement, because God's
problem was this: How could He be just and the Justifier, and
yet retain His holiness? The sinner is not righteous. Who are
the people God is just to? See Rom. 4 : 4-5. Paul in the early
chapters of Romans is working this great problem out and he
is here speaking of the mighty atonement, how through the
obedience of Christ, many can be made righteous, and how
through receiving the righteousness of Him who became our
sin-bearer, we are justified before God. 'For therein is the
righteousness of God revealed.'

We all know that the love of God is revealed in the Cross,
but the great thing is that the righteousness of God is revealed
in the Cross as well, and Paul says this is why he glories in the
Cross. God has devised a means whereby God and the sinner
can be brought together in such a way that God is just and the
Justifier. As we go through the Bible and look at the types
,and shadows of the Old Testament and the teaching of the
New Testament, we find that if the sacrifice of the Lord Jesus
was to be just, it was necessary that it should have certain
characteristics:

I. THE SACRIFICE MUST BE PERFECT AND SINLESS. The Lord
Jesus was the great Anti-type of the passover. 1 Cor. 5 : 7.
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The basic sacrifice of the Old Testament out of which the
whole Levitical system was brought was the sacrifice of the
Passover. See Ex. 12: 5. The lamb was kept under strict and
rigid scrutiny in order that it might be proved that it was
without blemish. If that lamb is a prototype of the Lamb of
God, it is quite obvious that the Lord Jesus must be perfect
and spotless. The great teaching of Scripture is that 'The soul
that sinneth it shall die' (physical death, spiritual death, and
eternal death). And if the Lord Jesus had been a sinner, then
it would have been necessary for Him to die for His own sin.
It is because He was perfect that He qualified to be our
Redeemer and was able to take to Himself the responsibility
for a world's sin. How careful the New Testament writers are
to insist upon the integrity of the Lord Jesus Christ. John
says He was sinless in His nature: 'In Him is no sin'. Paul
tells us He was sinless in His thinking: 'He who knew no sin
was made sin for us'. Peter tells us He was sinless in His
action: 'He who did not sin'. See also Heb. 9: 14. Sin was
upon the Lord Jesus as our Substitute and Representative, but
it was never within the Lord Jesus. He was made sin as truly
as He was made flesh, but He was never a sinner, because
even in that act of atonement when the Lord 'laid upon Him
the iniquity of us all', He offered Himself as of His own essen
tial Person without spot to God.

IT. THE SACRIFICE MUST BE OF ADUAL NATURE. 'Man and
God must be in it; man, because he alone has sinned; God,
because He alone can save.' Turn to Job 9 : 2, 20-23. This
chapter deals with the problem of being justified. Note verse
33, Job was lamenting the fact that there was no arbitrator.
He wanted someone who could bring God and man together in
justifying reconciliation. There is an answer in 1 Tim. 2 : 5.
This brings us to the two natures of the Lord Jesus Christ. In
the Incarnation, He was the virgin-born Son of Mary, and yet,
He is the everlasting Son of the Father. Through His human
ity He takes hold of us, arid through His redeeming work on
the cross we are reconciled to God by the death of His Son.
Bishop Handley Moule says, 'A Saviour not quite God is like
a bridge broken down at the far side'. But because He is one
with God and one with us, we are reconciled to God through
His death.

ITI. THE SACRIFICE MUST BE BIG ENOUGH, OR SUFFICIENT.
The difficulty is not simply that one person should die for
another, but rather that one Person should die for the sins of
the whole world. Remember 2 Cor. 5 : 14, and 2 Tim. 2: 6;
1 John 4: 10. It is not enough that the Lord Jesus Christ
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should die for me and you. It was necessary that the One who
wns to die for sin should have the capacity to atone for the
sins of the world. That is why the atonement is just, because
In the Lord Jesus Christ we have One who is both God and
Man, and His Deity, united as it is to His humanity, has
iven to Him an infinite capacity for bearing away the sin of

Ihe whole world. 'The Lord hath made to meet on Him the
iniquity of us all.' That was the great statement of Paul in
Rom.2 : 24-26. What does Paul mean when he speaks of sins
that are past? He means those sins that were committed by
those people of the pre-Christian era. How was it possible not
to judge them in their sin? It was possible because the Lord
.J csus Christ was fore-ordained before the foundation of the
world and when He died on the cross His atonement reached
right back to the very first sin and right on to the very last sin
to be committed by His elect. And the world is cornpassed
within the outstretched arms of Jesus. How could the Lord
.Tesus Christ suffer hell and the wrath of God in those few
hours? He could do it because of His amazing capacity for
suffering.

IV. THE SACRIFICE SHOULD BE SPONTANEOUS AND VOLUN

TARY. If the sacrificial duty is imposed upon someone who
is unwilling, then it is immoral. But the Lord Jesus Christ was
not unwilling, He was the voluntary sacrifice. We find Him
saying in John 10 : 16-18 that no man can take His life from
Him. In Isa. 53 : 7 this is brought out again. Another illustra
tion of this is in the story of Isaac on Mount Moriah. Abra
ham bound Isaac upon the altar and raised the knife, but
there was no resistance. He trusted his father's wisdom and
love and faith. So it is concerning the Lord Jesus Christ. He
was in covenant with His Father before the foundation of the
world, but He was not coerced into coming. He came gladly.
There is nothing immoral about the Lord Jesus willingly enter
ing into covenant with His Father as the Surety of a lost race.
Lest it should be imagined that God was somehow inflicting
punishment upon His Son independent of suffering Himself,
the New Testament tells us that 'God was in Christ reconciling
Ihe world unto Himself, not imputing unto us our trespasses'.
God the Father was in Christ, He suffered in His Son. The
averted face of the Father when the Son was made sin brought
as much agony and anguish to the heart of the Father as when
Ihe Sin-bearer cried 'My God, My God, why hast Thou
rorsaken Me?' The whole thing was voluntary within the
~wnomy of the Godhead.
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V. THE OFFERING AND TIlE OFFERER MUST BE IN COMPLETE
HARMONY. It is a common view among many liberal theolo~

gians that the greatest prophets of the Old Testament toned
down the idea of sacrifice. They say that the prophets who
had the greatest insight saw that God did not want sacrifice.
They take Isa. 1 : 11-15 as a quotation. The modernist says,
therefore, that God did not want sacrifices. But this is not so.
What is meant is that the sacrifices were abomination because
they were simply a matter of form while the people were con
tinuing in a life of sin, that is they were hypocrites. There was
no harmony between the offering and the offerer. The offer
ings were nullified because the offerers were not genuine.
See 1 Sam. 15 : 21-22. So the modernist says that to obey is
better than any atonement or sacrifice. But we must look at
the context. It is easy to take a verse and so interpret it as to
make it teach just the opposite to what God actually intends.
Saul spared the animals with a selfish motive and then tried to
blame the people. It was then that Samuel said that it is better
to obey than to sacrifice. You do not have to offer a sacrifice
unless there is sin. If Adam had obeyed and not disobeyed,
he would have remained in the state of innocence. By one
man's disobedience all were counted sinners. Obedience is the
law of innocence. 'Your sacrifices are but a miserable attempt
to cover what obedience would have prevented,' said Samuel.
But we must never tone down sacrifice, for the sacrifices were
prescribed and ordained by God. When we come to the sacri·
fice of the Lord Jesus Christ, we find a perfect harmony ('I
delight to do Thy will') between the Offering and the Offerer.
'The essence of Christ's offering of Himself was His willing
ness to do what God required.'
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Revival
BASIL SPAFFORD

Revival, as the word denotes, can only come when there
hos first been a lessening of the life force. In the third chap
ter of the second book of Kings, we are told of three armies
which had reached a state when death was threatening both
man and beast. They had penetrated deep into a desert, and
there was no water for them to drink. The prophet Elisha
promises them water if they will dig ditches. The whole valley
must be filled with ditches.

Weary though they would be after a long thirsty march, the
soldiers set to work. It was no light work. A ditch deep
enough to provide clean water for drinking is not dug with
single-spit digging.

When the prophet's command had been obeyed and the
valley filled with ditches, his promise was also fulfilled. Water
came. It did not come, as might have been expected with
hurricane winds and cloudbursts, but silently, almost imper
ceptibly flowing into the valley from the land of Edom. It
filled the ditches to the brim. Not only did the water save the
lives of the people and cattle, but, red with the rising sun, it
enticed the Moabites to make a sortie. Thinking that the
armies had been fighting amongst themselves and had des
troyed each other, they rushed out to plunder, and met their
own destruction in the valley.

Many Christians are beginning to realise that half a century
of modernistic teaching has nearly emptied our churches, and
has produced a crop of crime and indifference in our land.
Some seem to hope that by amalgamating the churches and
denominations it may be possible to buy a little extra time.
The number of clergy and ministers could be reduced in that
way, and there would be a corresponding reduction in the
amount of money needed.

Other people are realising that we need something much
more drastic. We need to get back to first principles. This,
however, will mean hard digging-harder, perhaps, than most
imagine. There must be a renewed faith in the Word of God.
This must be followed by a fuller surrender by the rank and
tile of the believers, and a willingness to put first the Kingdom
of Christ.

Easy ways to revival just do not exist. Hard digging is
essential. God does not expect us to provide the water of life,

Continued on page 35
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MARY
F. H. CHAPLIN

(Continued from last month)

The Council of Trent and other Papal authorities call Mary
'the mother of God'. If she is indeed the 'mother of God'
she must have preceded Him, for the mother is before her off
spring. But the genealogy of Mary according to Luke's
Gospel traces her descent back through David, Abraham, Seth
and Adam, who was created by the hand of God. The Scrip
tures state that she was descended from Adam; the Papacy
sets this aside and would have men believe, on grounds best
known to itself, that she is the mother of God.

Now the Papacy would have men think that the Scriptures
have originated from itself. How then can it hold that these
two opposing doctrines can proceed from itself, and both be
believed? The Scriptures declare, 'From everlasting to ever
lasting Thou art God'. How then can Mary be before ever
lasting, since the mother must be before the child? God is a
Spirit and the Creator of all things, and so as God He created
Adam. Mary was the creation of God through Adam-and
not the progenitor of God. Mary was the mother of the
humanity of Jesus, but not the parent of the Eternal Creator,
who is a Spirit.

Having called her the mother of God, now the Papacy calls
her the 'mother of the Church'-the Church of which Mary is
surely a member. Did the Church of which she is a member
.proceed from her? She can hardly be the offspring and the
mother at the same time!

The Papacy claims that the Scriptures and her traditions
proceed from the same source, but according to the Papacy,
not only Jesus, but Mary, Joseph, and other saints as well as
angels, make intercession with God on behalf of men. So
emphatic is this teaching that in the Compendium of the
Catholic faith authorised by Pius X, Mary is stated to be the
most powerful advocate with God next to Jesus Christ, for it
is impossible for her to go unheard by Him, seeing He is her
Son, and yet the Scriptures state, 'For there is one God and
one Mediator between God and men, the man Christ Jesus'
(l Timothy 2 : 5).; again, 'No man cometh unto the Father but
by Me' (John 14: 6). Jesus also said, 'Come unto Me, all ye
that labour and are heavy laden, and I will give you rest'
(Matthew 11 : 28), and yet the Papacy teaches that Mary must
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propitiate Jesus on behalf of men. Which is to be believed,
the Scriptures or the Papacy?

Apart from the birth of Jesus, there is nothing related in
Scripture concerning Mary but what is natural and human;
neither the Evangelists nor the Lord Jesus Christ Himself indi
cuted anything but what is completely and only human and
nalural in Mary. The wise men from the East offered their
gifls to the child Jesus-not to the mother. Again, the aged
Simeon said things that caused her to wonder, which she cer
lainly would not have done if the glories are to be attributed
10 her as the Papacy would have her votaries believe. Mary
made no attempt to perform a miracle at Cana, she left it to
.I esus to do what He thought necessary.

Mary, in her song, before the birth of Jesus attributed her
salvation to God her Saviour, subjecting herself to God-not
as one equal to Him-or being superior to Him as being before
Him. When at prayer with the company after the ascension
of Jesus, she subjected herself to God as did the others-and
no reference is made to them making prayer to her. Never on
any occasion did she show herself other than an ordinary
woman. How different all this is from the evidence and the
words of her Son concerning Himself!

Mary's recorded words are conspicuously few. Had she
indeed been equal with God, there would hardly have been
this brevity. It is rather incongruous with Scripture brevity
that there should be all these appearances and sayings attri
buted to her by the Papacy since that system came into exist
ence. It is true that the Lord Jesus Christ spoke of the coming
work and comfort of the Holy Spirit on behalf of men; but not
a word of His is recorded in Scripture making reference to
His mother also being a comforter and instructor of men.

Nowhere does the Lord Jesus indicate that worship should
be offered to her; the opportunity was offered to Him to do so
when the woman in the crowd cried out how blessed His
mother was. He deliberately refrained from any such thing,
but says only, 'Yea, rather blessed are they that hear the Word
of God and keep it'. So there are those who are accounted
more blessed by God than the blessedness of her who became
the mother of Jesus; though no doubt she also did 'hear the
Word of God and keep it'.

Mary was indeed the one who did bring forth the body of
Jesus in harmony with the Scriptures-'A body hast Thou
prepared Me' (Heb. 10: 5), but she certainly was not the
mother of Him who lived before He took up His abode in that
body of which He speaks in prophetic utterance through
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David-'Sacrifice and offering Thou didst not desire, mine ear
hast thou opened, &c.' See Exodus 21 : 5-6 (the ear is of
necessity a part of the body).

Finally, while she was the mother of Jesus by miraculous
generation through the power of the Highest, she was aftGr
wards by natural generation the mother of four sons and at
least two daughters, thereby doing away for ever any reason
for calling her the blessed Virgin Mary. The Papacy adds, 'for
ever a virgin'. Now no married wife with children can in any
sense continue to be caned a maiden, or a virgin. Such a
designation is ridiculous and untrue.

It is a serious and foolish and sinful thing to add to the
Scripture revelation, for 'I testify unto every man that heareth
the words of the prophecy of this book, that if any man shall
add unto these things, God shall add unto him the plagues that
are written in this book; and if any man shall take away from
the words of the book of this prophecy, God shall take away
his part out of the Book of Life, and out of the Holy City,
and from the things that are written in this book' (Revela
tion 22: 18-19).

THE VIRGIN BIRTH.

When Paul stood before Agrippa he said to the king in the
audience of all the people, 'Why should it be thought a thing
incredible with you that God should raise the dead?' (Acts
26 : 8). Seeing that the eternal Creator and God over all can
do and has certainly done this, and has also created man with
out the agency of woman (Gen. 2 : 7), shall He not also, when
it serves His purpose, create another man without the agency
of man?

When the Almighty saw fit to inform Ahaz, the king of
Judah, by His servant Isaiah that a virgin shall conceive and
bear a Son (Isaiah 7 : 14), and in due course brought it about
in the Person of Jesus Christ of Nazareth, shall any man dare
to say 'Impossible', 'Contrary to all nature', &c. &c.? Does
not this denial by such an one charge the Almighty with
falsehood and of impossibility to fulfil His word? Will not
this bring shame and folly and guilt upon himself? This is
the first effect of denying the virgin birth of Jesus Christ.
Surely this is 'rushing upon the thick bosses of His buckler'
(Job 15 : 26). It is great presumption, and who shall commit
such an act of folly and be guiltless? If only men would con
sider the descriptions of God given in the Scriptures, and the
possibility that such descriptions might after all be true-and
certainly they are true-surely there would be some hesitation
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hy a wise and thoughtful man before making such accusations
against the Almighty.

What, then, do Matthew and Luke record as to the event
ilself? First of all there is Mary's own recorded account of
Ihe matter, for she must have spoken of this interview with the
Messenger of God. She relates how Gabriel, the angel, came
to her and spoke according to what is written in Luke 1 : 28-38.
Matthew also records in chapter 1 that Mary was with child
1hrough the direct agency of God the Holy Ghost, and that the
lIngel informed Joseph of the matter, which gave rise to his
reference to the words of Isaiah. Now after Mary's acquies
cence in what would take place in her (Luke 1 : 38), she visits
Elizabeth, who uses words that confirm the words of the angel
(Luke 1 : 41-45).

But let us pause and reflect. (1) If Mary had made up all
this, and had been with another man, she ran the risk of being
spurned by Joseph, her character ruined, and of being reported
to the authorities according to Deut. 22 : 21. (2) If an angel
did indeed say these things to her, and after all she had a child
hy natural generation, then that spirit had been uttering false
hood in the name of the Lord. (3) If Elizabeth's confirming
and encouraging words to Mary were not really meant, but
just a compliment, what about the character given to her in
Luke's Gospel: 'A certain priest named Zacharias ... and his
wife Elizabeth, and they were both righteous before God,
walking in all the commandments and ordinances of the Lord
hlameless' (Luke 1 : 5-6). (4) As for Joseph himself, could
there be a greater knave than he, had he been indeed the father
of Jesus by Mary? On the contrary, when he comes to know
of the condition of Mary he intends to put her away quietly,
but he has a dream which deters him, for in the dream this
angel also (if Joseph was the father of Jesus) gives the lie to
God by ascribing Mary's condition to Divine intervention.
Yet Joseph continues to have Mary as his prospective wife,
for even when they leave Nazareth Luke describes her as his
'espoused' wife~not his wife, but his intended or engaged
wife, which would not be the case if he was indeed the father
of Jesus. Above all, to what purpose would a man so hoax his
fellow men? The assumption is, of course, utterly outrageous
Ilnd untrue.

Mary's character, on the contrary, is that of an upright and
honourable young woman. In the development of events the
angels' words have proved true. They were no false messen
gers of the Almighty either to Mary or Joseph. The testimony
of Scripture as to Elizabeth can well be trusted as already
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quoted, and the same can also be said as to Joseph, for his
character is described by Matthew as a just man (Matthew
1 : 19-25), for he was not yet married to her (Luke 2 : 5). The
Scripture is in perfect harmony and truthfulness, but the
reverse makes the whole position outrageous and spurns the
words of unimpeachable witnesses, which would be the case
had there been no such thing as a 'virgin' birth.'

But there is yet more. The angels that appeared to the
shepherds at the birth of Jesus uttered certain things which in
the issue proved to be perfectly true both as to what happened
at the time and subsequently in the life and person of the
Lord Jesus Christ. From the most reliable sources, Luke has
been accounted a man of strict integrity, and it is he who has
recorded this event, for we read that the angel said, 'Fear not,
for behold, I bring you good tidings of great joy which shall be
to all people, for unto you is born this day in the city of David
a Saviour which is Christ the Lord. And this shall be a sign
unto you; Ye shall find the babe wrapped in swaddling clothes,
lying in a manger. And suddenly there was with the angel a
multitude of the heavenly host praising God and saying, 'Glory
to God in the highest, and on earth peace, good will toward
men' (2 : 10-14). It is important to notice both the number of
witnesses and their testimony to the kind of child they an
nounced to the shepherds. He was no illegitimate child, nor
even an ordinary baby, but one who was quite exceptional.
But let it also be noticed that there was more than one shep
herd, who in turn told Mary and Joseph these things from
which Luke gathered his information.

Again, and this is also recorded by Luke, we have the testi
mony of Simeon and Anna in the temple at the presentation
of Jesus. When we read their sayings and the coincidences of
their meeting with Mary and Joseph and Jesus, their witness
rings true.

Finally, what of the testimony of the wise men, as recorded
by Matthew, equally a man of integrity? They lived in the
East, they were complete strangers. They were strongly in
fluenced by an unaccountable star which they saw there. They
were prevailed upon to take a long journey to Jerusalem.
They were advised by the chief priests and scribes, and were
directed to go to Bethlehem by Herod the king-the former
basing their information on Micah 5 : 2. They directed their
steps thither and found this identical infant and worshipped
Him, giving Him presents as to a king.

Now the subsequent history of this infant revealing His
kingship proved the Divine leading of these men, and also the
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lruth of what had been revealed to them. Had the idea and
the fact of a 'virgin' birth been fraudulent, one can hardly
l:ollceive that the Lord God of all Providence and wisdom and
holiness would set His seal in this way to strengthen this
deception. On the contrary, He confirms the fact of this
miraculous work upon Mary.

When we study the Person, the work, the ministry, the
suffering, and the fulfilling of Holy Scripture in the life of the
Lord Jesus Christ, and the virgin bIrth of the Son of God in
the Person of Jesus the man, we cannot but bow our heads in
worship at the profound truthfulness of God's most holy
Word. Such an One could not have come into this world by
infamous birth.

Continued from page 29

but He does require us to fill our valley with ditches-however
absurd this may appear to be.

We are faced with an epidemic of despair amongst the
young generation. With no secure spiritual background, they
are seeking escape in things like drugs, sex and crime. If God
is to call our land back to its old faith and gospel witness in
the world, two things are necessary. There must be a great
volume of believing prayer, and a consistent witness by the
rank and file of Christians in their daily life.
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BOOK REVIEWS
A TIME TO UNITE. David Middleton. Ev~ngelical Press;

78 pp.; 3s. 6d.

There is no question that one of the causes of the present
weakness of Christianity in England is the almost complete
disregard of the Biblical doctrine of the Church by Christians
themselves. A lack of confidence in the idea of the Church
has meant failure to withstand unscriptural error, poor success
in evangelism, and the growth of the ecumenical movement.
Anything done to correct this imbalance is to be encouraged.
Mr. Middleton's book makes a valuable contribution towards
this end and is therefore to be welcomed. Although it consists
of a series of sermons preached in a local church (Surrey
Chapel, Norwich), it has something to say to us all. Many
books are written opposing ecumenism, but few, if any, base
their opposition upon exposition of the doctrine of the Church
or put forward a scriptural alternative as this does.

The merits of the book are therefore: the importance of the
subject dealt with; the simplicity and directness of the style;
the exposition of Scripture which forms the basis of the argu
ment; the soundness of the doctrine of the Church taught; the
practical helpfulness of much of it to evangelicals today; the
negative warnings issued to those who share the writer's
ecclesiastical position (independency and anti-ecumenism);
and the positive lessons clearly laid down.

These lessons we may enumerate as follows: (1) Evangeli
cals must take the doctrine of the Church more seriously than
they have done. We are guilty of neglecting one of the main
doctrines of Scripture. We are individualists and schismatics;
we are not facing the big issue of our time; and we are greatly
impoverishing ourselves.

(2) Evangelicals must recover the BIBLICAL doctrine of the
Church, viz., that it is the company of the redeemed. This
must be applied in the local church by demanding regenera
tion as the only basis of membership.

(3) Evangelicals must have a right independency, i.e., regard
themselves as governed by Christ through His Word and not
subject to external authority. They should steer a middle
course between denominationalism on the one hand and isola
tionism on the other.

(4) Evangelicals should be opposed to the ecumenical move
ment because it postulates a political, not a spiritual, unity and
has no regard for doctrinal purity.
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(5) Evangelicals should not take this opposition to an
",,\'Ireme by implying that it is the greatest evil of the day, that
all who are in it are not Christians and that we hate them.

(6) Above all, Evangelicals should seek to bring about true
unity, first of all in their local churches, and then between
those local churches. We must not ignore the concept of the
universal church, nor th~t the spiritual unity which exists
bctween true believers is to be visibly expressed so that the
world may see it (John 17).

The one criticism to be made of the book is that it leaves
us somewhat in the air on this last point-how this unity
hctween churches is to be expressed. The writer points out the
ways in which the New Testament churches expressed their
unity but does not show how these apply today. The picture
he gives of the inter-church unity today (p. 75) approximates
to that which already exists among the churches of the F.I.E.C.
This body has certainly achieved a commendable degree of
church unity and provides an excellent starting point in the
present situation, but it is doubtful whether that degree attains
to the kind of visible unity which a true Biblical doctrine of
Ihe church demands. Perhaps someone else will take over
where Mr. Middleton has left off? Or are we not yet ready
for a scheme of full Scriptural church unity? G. E. LANE.
REVIVALS. Eifion Evans. Evangelical Press; 28 pp.; Is.

Good value for money and a refreshing reminder of what
God did in past ages, though coupled with too much reserve
regarding what God is doing now. 'More and more attention
is being given to men and methods, the significance and im
portance of the person and work of the Holy Spirit is being
gradually diminished.' Is this really true of today? I doubt it.

One or two slips occur on page 8, where no doubt 'The
Amazing 1830s' should read 'The Amazing 1730s'.

R. N. CASWELL.
MEMBERS ONE OF ANOTHER. Eric Lane. Evangelical

Press; 94 pp.; 3s. 6d.
This is an eminently practical book-and an excellent one

also! As the author points out in his preface, the whole doc
trine of the Church has been neglected by evangelicals, in
contrast with our reformation and Puritan forefathers, who
wrote extensively on this subject. In so far as the doctrine has
been treated in our own day, the tendency has been to concen
trate on the nature of the Church and its order and ministry.

These are, of course, important and indeed basic issues. But
the practical questions which face a local church and which
concern the members of that church tend to be neglected. So
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Mr. Lane faces such questions as: What is Church member
ship? Is Church membership essential? What are the qualifi
cations, the responsibilities and the privileges? When and
how should membership be terminated?

The author has had to face these questions in his own
pastoral work. As a seceder from the Church of England, he
had to meet his new situation in non-conformity. His honest
attempt to bring the life of the local church to the touchstone
of the Scripture lies behind this book. It is a book for the
ordinary church member by a Pastor with a warm concern
for the life and wellbeing of the church.

LET'S LOOK AT LOURDES. Muriel Webber. Protestant
Truth Society; 62 pp.; 4s.
The cult of Mary is one of the most significant factors today

within the Roman Catholic Church. Here is an indication of
the unchanging character of Rome, and of her erroneous con
ception of human merit which finds its supreme embodiment
in the Catholic view of Mary. But here also is a symptom of
the hold which traditional Romanism still has even upon the
progressives, for many of them still cling to this unbiblical cult.

But it is not only within Rome that Mary is extolled.
Within a decadent Protestantism voices are being raised to
suggest that a new attention be paid to Mary. Her cult
becomes one more factor in the developing ecumenical pattern
of the day.

This short booklet is therefore a timely production, for it
highlights two of the most famous-or infamous-shrines
of the Madonna, Lourdes and Fatima. The major treatment is
given to the first named, which is probably wise, for Fatima
tends to be a reflection and echo of Lourdes, though at times
it bids fair to surpass its original.

What I found especially pleasing in this booklet is its balance
of truth and graciousness. There is an understandable indigna
tion in face of the superstition, the error and the com
mercialism which disfigure the whole sorry traffic. But it is
an indignation which does not degenerate into bitterness or
sarcasm, as so often such attacks on Roman practices tend to
do. Instead, one feels a deep sense of pity for those who are
being led astray by such false teaching. The cumulative effect
is a powerful appeal to evangelical believers to give themselves
to prayer that the Lord will reach into Rome with His gospel,
that many who are groping in the twilight of Lourdes and
Fatima might come to the One who alone is the light of the
world, Jesus Christ the Lord.
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nVERLASTING LOVE. Murdoch Campbell. The Knox
Press, 15 North Bank Street, The Mound, Edinburgh 1;
94 pp.; 8s.
To the reviewer, who does not know the highlands, it is

refreshing to discover that the old Scottish tradition still lives
011. Here are transcripts of sermons much as they were
prcached. The result is that while they lack the literary polish
01' material prepared primarily for publication, they have the
personal directness of the preached word.

There is warmth here. There is nothing of the dry academic
dissection of a text which makes some printed sermons seem
cold and lifeless. These sermons are the word of a living
preacher to a living congregation, and you can sense the depth
01' his concern for the salvation of those who do not know

hrist and the comfort and blessing of God's people.
Another notable feature is the strong biblical content. It is

not simply that the preaching grows out of the text, but in
addition scripture is woven into the very fabric of the sermons.

ertainly this preacher knows his Bible!
Finally, and this is what doubtless gives the sermons their

depth, there is a deep concern for the glory of God and a love
for the Lord. Christ in all His fulness and love speaks here.
The spirit of Samuel Rutherford still lives on as another Scot
tish preacher speaks of the loveliness of Christ.

LMPOSITION OF CHRISTIAN STANDARDS ON
OTHERS. Murray A. Nash. Lord's Day Observance
Society; 16 pp.; 9d.
This closely reasoned booklet aims to meet the difficulty

which some Christians 'may feel and which is expressed in such
words as 'What right have we to enforce our views on the
majority of those who don't believe as we do?' The author
aims to answer this query from the standpoint of Scripture.

He very rightly stresses the continuing obligation of the
moral law of God. The creation ordinances are to be obeyed
by all men and disobedience brings its inevitable consequences
in social and family breakdown apart from the particular
judgments of God.

He also, and again biblically, distinguishes God's common
grace by which He makes provision for men in general and
His special grace by which He acts savingly for His elect. The
Sabbath and the family are two examples of the gracious
provision for men in general, both saint and sinner.

The conclusion of the author is that it is right for the church
to act as the conscience of the community and to endeavour
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to influence the laws of the country to enforce these standards
on the nation.

But there are flaws in the argument and they must surely be
faced. If the Sabbath is the provision of common grace, then
it is the Sabbath which should be imposed. The Lord's Day
belongs to the realm of special grace, for it is the day of the
Lord's resurrection. Is it right, therefore, to jump from a
common grace ordinance to the Lord's Day quite so easily?
The author distinguishes firmly between common grace and
special grace, but uses the terms Sabbath and Lord's Day
interchangeably.

Then again there will be differing views on the doctrine of
the church implied in this booklet. If one accepts the concep
tion of a national church, which is the nation on its religious
side, then obviously such a church has a function as the
national conscience. But if one accepts the view which declares
the church to be a company of believers called out of the
world, then one faces the issue of Paul's words to the
Corinthians, 'For what have I to do to judge them that are
without? do not ye judge them that are within?' (l Cor. 5 : 12).

Speaking for myself, I can see the biblical position of the
Christian man who goes into parliament and as a citizen acting
for his fellow citizens, but also as one taught by the Word of
God, endeavours to safeguard the provisions the Creator has
made. But with 1 Cor. 5 : 12 before me, I find it difficult to
see how the church as a body can act as a judge of what is
right or wrong for the world at large. The task of the church
is the preaching of the gospel and the edifying of the believers.
These believers have to live their lives in the community and
will therefore stand not only for witness to the gospel but for
social righteousness. But here they are operating in two
different spheres. They are on the one hand the agents of
God's special grace, calling men to repentance. On the other
hand they are agents of His common grace-but the latter
function they share with others, the only difference being that
they have a personal knowledge of the Creator and of His
Word. Hence, while their actions are rooted in Scripture, they
are acting primarily in their role as citizens. As such they may
provide for men's needs and seek to curb iniquity, but they
cannot impose gospel ordinances on unregenerate men. The
principle surely is-creation ordinances for men at large,
gospel ordinances for the redeemed.

I have dealt at length with a rather slim booklet because it
raises such big issues. If it has stimulated the reviewer, it may
well stimulate you-so buy it and read it. And perhaps you
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Iltlghl like to write and comment. You might even think the
"oviewer needed reviewing!

III 13LE PEOPLE. S. F. Paul. 141 pp.; 6s.
1\1 13LE PLACES. S. F. Paul. 126 pp.; 6s.

Oolh published by Gospel Standard Baptist Trust Ltd. and
ohluinable (postage Is. per volume) from Mr. O. G. Pearce,
1511 Park Avenue South, Harpenden, Herts.

These two companion volumes present some of the well
kllown characters and places in the Bible. They are designed
"or children and are really fairly free paraphrases of the bibli
:111 stories. This does not mean that they take liberties with
Ihe lext-some children's Bible story books are so dominated
hy the author's imagination that the truth of the Bible is
Ohscured-but at the same time there is a free flow in the
Ilurration.

They would be suitable for children who have mastered the
lIl'l of reading, as each section is quite short and would not
discourage the beginner. Alternatively, they might be very
lIseful for parents who want to read aloud to their younger
'hilclren.

A further valuable feature is that each section ends with
references to the actual Bible texts from which the story is
drawn. In that way the child could be drawn to the reading
or the Bible passages themselves.

One small criticism! Would a more attractive dust cover
not be a useful addition? I recall the incident when the
Puritan, Philip Henry, was queried about a little girl wearing
hlue ribbons. His rather two-edged answer to the objector was
thal surely it is all right for little girls to wear blue ribbons!
I would suggest that the excellent material in these books
might not suffer from 'blue ribbons'. Maybe if there is another
'dilion called for, a new dust cover might be used.

Jnsus. J. Kennedy. 11 pp.; 9d. per copy, by post Is. Id. Six
copies post free.

.J HSUS ONLY. C. H. Spurgeon. 12 pp.; Is. per copy, by post
Is. 4d., six copies post free.
These are reprints of two sermons preached by great con

1\JIllporaries of the nineteenth century~ While Spurgeon was
shuking London with his preaching, Dr. Kennedy, of Dingwall,
wus preaching the same gospel and fighting the battle for the
Il'ulh in the North. The underlying ground of their unity is
Neen in the common theme of the two sermons.

Orders should be sent to the Religious Bookroom, Inch
vllnnie Court, Dingwall.
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SICKNESS. J. C. Ryle. Evangelical Press; 20 pp.; Is.
There is no need to commend this attractively produced

booklet, for it appeared as an article not so long ago in the
Gospel Magazine. Here in Ryle's homely and pungent lan
guage is 'the Bible's counsel on the subject (of sickness) to
answer many of our questions, and-if we heed it-to give
both comfort and profit'.
THE RESTORATION OF ISRAEL. Erroll Hulse. Henry

WaIter Ltd., 26 Grafton Road, Worthing; 167 pp.; 6s. 6d.
The author will be known to many as the pastor of Cuck

field Baptist Church. To others he will be associated with the
growth of Banner of Truth literature. Or again he will be
remembered for his controversial book, 'Billy Graham, the
Pastor's Dilemma'. Well, here is another book on a very
controversial subject, though it is certainly not presented in a
controversial spirit.

Mr. Hulse follows a broadly post-millenial position. In this
he is in line with many of the Puritans and such great names
as Warfield, Johnathan Edwards and Charles Hodge. He
rejects the pre-millenial theory of an earthly rule of Christ
after He has come for His saints. But he is not happy with the
a-millenial position, which he feels does not do full justice to
the biblical evidence. He sees rather an increasing wave of
blessing through the preaching of the gospel issuing in world
wide revival prior to the Second Coming.

In this outworking of the purposes of God Israel plays a
key role. The treatment of this hope of the conversion of the
Jewish nation is the main thesis of the book. There is a sus
tained exegesis of Romans 11 which is the exposition par
excellence of this matter. In this the author obviously leans
heavily on Professor John Murray's Commentary.

What I found refreshing about this book (which does not
mean that I agree with him in every detail) is his obvious
pastoral and evangelistic concern. He writes as a pastor who
aims to present the issues in a way that ordinary people can
grasp them-would that more of our theologians would do
this! Then again, he writes as an evangelist. He is not
painting 'the latter day glory' in order that we might heave a
sigh of relief that the cause is not lost and then settle back into
our complacency. His aim rather is that we should be up and
doing, that we might by God's grace be His instruments in the
furtherance of His redeeming purposes.
MEN OF DESTINY. Peter Masters. Evangelical Times;

140 pp.; 15s.
Dr. Lloyd-Jones, in his preface, probably speaks for a great
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IIll1ny Christians when he pays tribute to the very great
plrilllal benefits derived from 'the reading of biographies of
relit Christians of various ages and countries'. With this

prcface he introduces the reader to this series of fourteen
tlhorL biographies which are, as he says, 'a challenge to the
Nccptic and a comfort for the saint'.

The articles originally appeared in the Evangelical Times,
lint! were doubtless one of the factors which have led to the
tlOluing circulation of that paper. Now they have been tepro
duced in a very attractive book with forty-five half-tone illus
lrutions.

The selection is very varied, with famous names and others
probably unknown to many. Here are the Czar of Russia who
dcfeated Napoleon and General Dobbie who defended Malta.
" J'ere are the discoverer of chloroform and the Bristol surgeon
of our own day, Rendle Short. We meet again Martin Luther
IInd John Newton. We also meet 'Fiddler Joss' and 'Birdie'
nowers of the Antarctic. What they all had in common was
11 knowledge of Christ and a desire to serve Him.

Peter Masters has put us in his debt with a most readable
hook. It will profit the mature saint, but it is also a book you
;ollld profitably give or lend to a young Christian or even as

[111 evangelical 'tract' to a non-Christian. 1 would gladly echo
Or. Lloyd-Jones's words: 'I wish it a very wide and large
·irculation'. H.M.C.

/
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Lives of British Reformers
Miles Coverdale

s. M. HOUGHTON
In the reign of King Henry VIII, William Tyndale, to whom

attention was drawn last month, was not the only Protestant
Reformer who interested himself in the translation of the
Scriptures. Almost equally well-known is Miles (or Myles)
Coverdale, a man who was very zealous for the truth, but who,
unlike Bilney and Tyndafe, did not-die a martyr's death.

Coverdale was a native of the North Riding of Yorkshire,
and he received what was considered in the sixteenth century
an excellent education. It is interesting to notice that most of
the Reformers, both in England and on the Continent, were
men of learning. Learning is a good and useful thing when
God's blessing rests upon it. Let us therefore seek after it. Cer
tainly the Lord can and often does use men without any claim
to human learning. He uses 'the foolish things of the world to
confound the wise, and the things that are despised to bring to
nought things that are' (l Cor. 1 : 26-29); but at the same time
we should notice that when God has specially revived His work
in the midst of the years, He has made much use of godly
men of education.

Coverdale received his early education at a monastery in
Cambridge, but happily the head of the monastery, Dr. Robert
Barnes, had been taught by the Spirit of God to renounce
many of the errors of Rome, and Coverdale came under
his good influence. 'Now', he says, 'I began to taste of holy
Scriptures', and doubtless this was the time when he passed
from 'death unto life'. One snare into which Coverdale
appears to have fallen, whilst in the monastery, was that he
thought too highly of the writings of men. It is possible to be
too much taken up with books. This is not a fault into which
everybody falls; many young people, it is to be feared, give
more attention to their play than they do to their books; on the
other hand, the few fall into the opposite error of loving books
too well. Knowledge, and especially book-knowledge, is liable
to make us proud, or, in the words of Scripture, 'Knowledge
puffeth up'. It is good to study the writings of godly men;
it is well to have good books on our book-shelves; but let
us remember that 'God desireth truth in the inward parts'
(psalm 51), that is, in the heart, as well as in the mind.

When Coverdale became a Protestant he began to preach
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lIgllinst the Roman Catholic practice of confessing to a priest
lIstead of to God, and against the honouring and worshipping

ofl images. So bold was his testimany that in a short time he
j'ound that his life was in danger, and he fled across the sea to
the Continent, though we do not even know the names of the
lowns in which he found refuge. About the year 1530 Cover
dllle began a translation of the wIiole Bible, a work upon
which Tyndale, as formerly described, was engaged, but it is
very uncertain whether the two Reformers came into contact
with each other. Coverdale was not so skilled in Greek and
Ilcbrew as Tyndale, and his translation, which appeared in
1535, was largely made up from translations which had already
been published in other languages.

In the following year-the year of Tyndale's martyrdom
H wonderful thing happened. The clergymen of England. who
were still in most points Roman Catholic, asked King Henry
to order an English translation of the Bible to be made so that
his subjects might be able to read it for themselves. To this
the King agreed, and it was Coverdale's Bible which was
placed before the people. We should remember that of three
quarters of the Old Testament, this was the first version to be
printed in English. Coverdale's translation of the Psalms is
still printed for use in the Church of England, and much of his
work is retained in the Authorised Version. The following
beautifully translated passages, for example, are due to Cover
dale:

'My flesh and my heart faileth, but God is the strength of
my heart, and my portion for ever.' 'Enter not into judgment
with Thy servant, for in Thy sight shall no man living be
justified.' 'Thou, Lord, in the beginning hast laid the founda
tion of the earth. and the heavens are the work of Thy hands.
They shall perish, but Thou shalt endure: they all shall wax
old. as doth a garment; and as a vesture shalt Thou change
them, and they shall be changed. But Thou art the same, and
Thy years shall not fail.'

Many of the words which occur in Coverdale's translation
11 re no longer in common use, though some are still preserved
in various dialects. Thus we have: chaftbone (jawbone), lever
(rather), symnel (a cake). doorcheek (a doorpost), youl (yell).
smoor (smother), rigbone (backbone), rowles (waves). mastress
(mistress), innermer (inner), wood (mad), bug (object of fear,
hugbear). hand-reaching (an offering or collection).

It ought to be mentioned that the work of making England
11 Protestant country was greatly helped forward by Thomas

romwell-an ancestor of the more famous Oliver Cromwell
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-who had obtained favour with the King after the fall from
power of Cardinal Wolsey. But Cromwell was executed in
1540, and Coverdale, who had returned to England, had again
to fly to the Continent, where he supported himself by keeping
a school. He also became the pastor of a church in Germany.
For this period of his life many of his letters are preserved,
and we may read how he is concerned with all kinds of affairs,
from the sending of a bag of chestnuts to a friend, or the send
ing to a godly minister of news of the skin disease of his
mother, to the weightier matters of the Lord's work and will.

Happy as his exile in many respects was, Coverdale was glad
to end what he termed his 'sojourn in a strange land', when
Edward VI came to the throne of England, and on his return
he was soon made Bishop of Exeter. But ,his work in the
South-West was soon brought to a close, for after a reign of
only six years, the young King died. Protestants had hoped
that he might be spared to reign over England for a long
period, but such was not God's will. 'How unsearchable
are His judgments and His ways past finding out!' England
was now delivered up to the rule of Edward's half-sister,
Mary, who was a Roman Catholic, with the consequence that
many of the most godly men in England were burnt at the
stake.

Coverdale, now thrown into prison, was one of those marked
out by the Catholics for the flames, but God saw fit to deliver
His servant in a very remarkable manner. Coverdale, whilst
on the Continent, had married a lady of Scotch descent,
Elizabeth Macheson, one of whose sisters had married Dr.
John Macbee, who was a chaplain to the King of Denmark,
and had helped to translate the Scriptures into the Danish
language. Dr. Macbee therefore urged the King of Denmark
to intercede with Queen Mary for the release of Coverdale.
It thus came about that our Reformer was allowed to leave his
prison and to retire to the Continent again. When the stormy
days of Mary were ended and the happier reign of Elizabeth
had begun, he came back to England,· but he refused to
become Bishop of Exeter again, as his conscience would not
allow him to adopt the practice of wearing gorgeous and
elaborate robes or to attend to various unscriptural cere·
monies; yet in London he had many friends who loved to hear
the truth of God from his lips, and he continued to preach
until 1569, when he departed to be for ever with the Lord. He
had reached the ripe age of 81 years.

It is worthy of notice that, besides his translation of the
Bible, Coverdale was one of the first Englishmen to write
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hYllllls for Christian people. 'Would God', he said, 'that our
1lI11l~tl'els had none other thing to play upon, neither our
ml'tcrs and ploughmen other things to whistle upon, save
pNlllms, hymns. and such godly songs as David is occupied
wllhall And if women sitting at their rocks (spinning instru
1I1011[S), or spinning at their wheels, had none other songs to
/lUllS their time withal. than such as Moses' sister, Debora. and
MlU'Y the mother of Christ, have sung before them, they should
ho better occupied than with "HEY NONY NONY, HEY TROLY
I,OLY" and such like phantasies. If young men also that have
Ihe gift of singing took their pleasure in such wholesome bal
IlIds as the three children sing in the fire, it were a token both
thut they felt some spark of God's love in their hearts, and that
they also had some love unto Him; for truly, as we love, so
Ing we; and where our affection is, thence cometh our mirth
wd joy.' Coverdale's verses may seem more than a trifle
lInpoetical to readers of today. but let us remember the
I~cl'ormer's motives, and then we shall be more ready to excuse
IIl1y imperfections that we may notice. The following are
Ilpccimen verses from his hymns:

'Man is all wicked by nature;
There is no helpe with hym to fynde.

Who seketh helpe in a creature,
And not in God with harte and mynde.

He buyldeth on sonde
And may not stonde

When tyme cometh of tentacyon.
Therefore to trest
On God is best,

And the most sure foundacyon.'

'He that hopeth in God stedfastly,
Shall never be confounded;

For doutles God's Worde can not ley,
Though all men shulde resist it.

Great trouble and care
Is every where;

This worlde's sorowe is infinite:
Yet sawe I never

Him perish for ever,
That fast on God's Worde trusted.'
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MISS RUTH COWELL
For many years there has been maintained a close and

intimate connection between the Gospel Magazine and the
Aged Pilgrims' Friend Society, Editors having served the
Society at its Annual Meeting, while a former Secretary of the
Society, the well-remembered J. E. Hazelton, was not only a
trustee of the Magazine but a welcome contributor to its pages.

A further link was forged on October 16th, when the Rev.
W. Dodgson Sykes, the former Editor of the Magazine,
formally opened the Bristol Home of the Society at 3 Belve
dere Road, Durdham Down, naming it the 'Ruth Cowell
Home', thus perpetuating the memory of that gracious lady,
who for sixty-seven years had been a regular contributor to the
pages of the Magazine under the initial 'R' until her home-call
in 1954. She had also been a warm supporter of the Society,
having begun in 1914 a Sale of Work in her own home in
Bristol in its support and acted as an almoner for many years.

A remarkable unanimity was particularly displayed in the
choice of the name of the Home and the one to perform the
opening ceremony. Seldom are these formalities, if such they
be, so quickly agreed upon.

The opening was preceded by a Service of Thanksgiving in
the nearby Etloe Hall, most kindly loaned by the Brethren in
Oversight, when Mr. H. Salkeld, of Bradford-on-Avon, took
the chair, Mr. Derek Cleave, of Bristol South Auxiliary, and
the Rev. Morris S. Riddell, Rector of St. John the Baptist with
St. Mary-le-Port, taking part, and Pastor P. M. Kilmister, of
Bath, being greatly helped in speaking from Psalm 118 : 23.
Mr. Salkeld most appropriately gave details of his boyhood
acquaintance with Miss Cowell, who had introduced him to the
work of the Society and had been made a great blessing to his
family.

Even more thankworthy and remarkable than the provision
of the Home was the coming of the Matron, Miss P. M. Scales,
S.R.N., who for years had the needs of the Society laid upon
her mind, though she felt her call to be to the Somerset and
Gloucestershire area, when there appeared to be no likelihood
at all of a Home being provided there, the Committee of the
Society having particularly in view a site of land kindly
presented at Chippenham. It· is hoped and intended, subject
to the will of the Lord, that this' project is not superseded but
only deferred.


