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Selective use of the Scriptures is not confined to purveyors
of the new theology. We charge the radicals-and rightly so
with mutilating the Bible. This passage they reject as non
authentic; that narrative they refuse because in their under
standing it represents an outworn view of the world. They
become the judges of what is useful and profitable. As a result
the Bible-or what is left of it-is simply a convenient adjunct
'.0 their own theories.

But they are not alone in this approach! Admittedly the
Bible-loving evangelical turns to the Scriptures with a com
pletely different attitude. For him the Bible is the Word of
God. To its pages he turns that he may hear the voice of God.
1t is the Book which stands in judgment on him rather than
being subject to his critical analysis. Yet which of us is not
guilty in practice of doing something similar to the destructive
critics, namely, concentrating on the Scriptures which suit us
and paying scant regard to those which we find less
convenient?

All Scripture is God-breathed (2 Tim. 3 : 16). This does not
mean that the saving truths of the Gospel are equally promin
~nt in every passage. Clearly the Epistle to the Romans deals
:lore directly with the basic gospel theme than does Esther or
':'ccIesiastes. But that does not mean that we dismiss other
areas of Scripture as of little importance. We endeavour to
understand the mind of the Spirit as He has made God's truth
known in all its parts. The vivid colours of a picture may
catch the eye, but the darker hues are necessary to complete
the work of art. The bright threads in the tapestry may high-
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light the theme, but the dull greys and browns are equally
important if the vivid colours are to be shown up by a sharper
contrast. So it is that in the purpose of God all Scripture is
profitable in order to declare the glory of God as it is seen
supremely in Christ.

There is one aspect of this selective use of Scripture which
has serious consequences. We notice the stress which the Bible
lays on orthodoxy. How important it is to hold fast the faith
once for all delivered to the saints! How vital it is to ensure
that the preaching in our churches accords with the apostolic
testimony! So we aim to maintain the truth, and as a result
we are watchful in face of the constant emergence of error, so
that we may resist it as firmly as Paul did in Galatia.

But with our very justifiable concern to maintain the ortho
dox faith we sometimes forget the biblical injunctions to
spread it. The call is not only to preserve the gospel in face of
error but to make it known. The gems of truth are not to be
confined in a casket of or~hodoxy in order that the saints may
appreciate their beauty; they are to be displayed to the
spiritual paupers who need the word of truth. Or, to change
the metaphor, we are not to hoard the gospel provisions in
order that we may have a substantial and balanced spiritual
diet. We are to go out to men who are spiritually starving in
order that they may be fed with the bread of life.

There are others, of course, who rush to the other extreme.
They are so concerned to share the message of the gospel with
men that they become careless about its content. They are so
actively engaged in feeding the crowds that they fail to ensure
that the food they provide is really adequate. They, in fact, are
guilty of the same failure. They have listened to the call to go
to others. They have seen the Christians in the Acts of the
Apostles reaching out with the message. They have listened to
that side of he Word and have forgotten the equally important
call to contend earnestly for the faith.

There are few, if any, of us who can claim to be really
blameless in this matter. What we need is a penitent acknow
ledgment before God of our own failure to take seriously the
whole of Scripture, even though this failure may have arisen
from our very zeal for God's truth. All Scripture is God
breathed. All Scripture is profitable. Our part is to submit '
ourselves in all humility to the sovereign direction of the Holy
Spirit as He speaks in and through the Word.

H. M. CARSON.
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John Owen at Oxford
(PART 111. AUGUST 1655 TO MAY 1657)

P. TOON

Oliver Cromwell was well satisfied with John Owen's
guidance of the affairs of the university. Accordingly he wrote
to Oxford on 22nd August, 1655, indicating that it was neces
sary for the university to continue under 'an able and faithful
hand', the hand of Owen, whom he believed would 'answer
the care and vigilancy which the service and occasions of that
place doth call for~. The Dean of Christ Church remained
Vice-Chancellor for two more academic years, that is, until the
summer of 1657. For the time being the two men were friends,
united in their aim to preserve peace and Biblical religion in
the nation and to ensure that the universities produced godly
and learned men for the ministry and for public service.

In the autumn, as Owen was involved in the usual round of
lecturing, preaching, settling legal problems, disciplining
students and working for more reformation, London was full
of speculation concerning the place of the Jews in England.
Menasseh ben lsrael, with his retinue of three rabbis, had
arrived in London as the guest of the government to discuss
the possibility of the readmission of Jews into England, from
where Edward J had expelled them. Whilst the friends of
religious liberty and those who expected an imminent conver
sion of Jews to Christ welcomed the mission, certain merchants
and their friends, who feared the commercial ability of the
Jews, and certain royalists, who opposed Cromwell in all that
he proposed. made the learned rabbi from Amsterdam the
object of several calumnious stories and sought in every way
to discredit him.

Menasseh believed that the Messiah would come when the
Jews were wholly dispersed throughout the world (Daniel
12 : 7). As they were not in England, their entry should be
accomplished, for they would also bring with them commercial
profit. The Council of State called a conference to discuss the
question of readmission, and amongst those called to partici
pate were John Owen and Henry Wilkinson from Christ
Church and Thomas Goodwin from Magdalen. The con
ference met four times in the first three weeks of December,
but was unable to agree on a satisfactory formula for readmis
sion. Cromwell was far from pleased with their inability to
recommend suitable grounds for admission and, it seems, he
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allowed many Jews to settle in London in 1656 on his own
authority. John Owen believed that Romans 11 : 25f!. taught
that there would be a large-scale conversion of Jews before the
end of the age, but, unfortunately, we do not know what were
his views as to Jews actually settling in England. His conserva
tive temperament leads me to suspect that he would have
agreed to their readmission as long as they were forbidden to
make converts and to blaspheme the name of Christ.

On his return from London Owen became involved in a
great row in the university over the wearing of academic dress
-caps, hoods and gowns. On Christmas Day (which Owen
did not treat as a holiday) a poorly-attended meeting of dele
gates of convocation agreed that an order should be drafted to
remove the statute which required the use of habits (as aca
demic dress was then called). At the next meeting in January
it was resolved to cancel the former decision, and, to the regret
of Owen who probably viewed habits as relics of popery, the
delegates never put before convocation the order to abolish
academic dress, or even to make it optional.

In the midst of the arguments for and against habits Owen
faced personal tragedy. There was an epidemic of a 'pesti
lential fever' in Oxford and two of his sons died and he himself
was seriously ill during part of March. Previously he had lost
two children at Coggeshall and perhaps others earlier at
Oxford. Nevertheless, he pulled himself together and con
tinued his fight for reformation. If he was unable to change
the statutes governing academic dress he was more successful
in his attempts to remove from statutory degree ceremonies
excessive frivoHty. On 10th April, 1656, convocation made the
following ruling:

'Many great and scandalous abuses, contrary to good
manners and statutes of the university, having of late crept
in under pretence of entertainments and gratuitys given
by persons at the performance of several exercises unto
such Masters and others as are anyway assisting to them,
examining of them or on any other account present with
them at the performance of the said exercises, to the utter
corruption of discipline and good order: It is determined
by the delegates, That all entertainments publick or
private or other gratuitys whatsoever made or given in
reference to any exercise for the degrees of Master and
Batchelour of Arts, either before or after, be wholly taken
away. And if any person be found to offend in this nature
his exercise do not passe Pro Forma. And that if any
Master of Arts shall receive any such entertainment or
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gratuity he be deprived of his suffrage in Congregation
and Convocation for a whole year.'

The same convocation made various orders relating to the
studies of undergraduates and abolished or modified the sys
tem of oaths traditionally taken at various stages in the career
of students and by the senior officers of the university.

Commenting on this convocation of 10th April, Anthony
aWood wrote: 'I think we may well say that more of a real
public reformation was voted at one convocation than had
been voted before by the Visitors ever since their first sitting'.
Even so, Owen was not content, for he wanted more reforma
tion. He proposed to his fellow Visitors that convocation
should be remodelled to exclude or minimise the voting
strength of the very young Masters of Arts and the old con
servative men, the 'drones', and give more voting power to
those with Doctors' degrees. But this proposal not only raised
the legal problem as to whether the Visitors had power to
change the constitution of convocation, but it also awakened
the respect for antiquity and tradition which even Puritans
possessed. Thus the Visitors refused to accede to Owen's
request and the latter, since he had to go to London, decided
to take all the papers with him and put the matter before the
Protector.

The visit to London was not a happy one for Owen. First,
Cromwell refused to follow Owen's advice and remodel con
vocation; he preferred at this stage to accept instead the advice
of his brother-in-law, Peter French, and Dr. Johnathan
Goddard, his physician. Secondly, as he was going to West
minster Abbey to a service, Owen was arrested at Whitehall
Gate by a guard who did not recognise him and thought he
was a royalist! This unhappy incident caused deep embarrass
ment to members of the Council of State and they were still
discussing the matter at their meetings Iour months later. At
this time England was under military rule and there was no
Parliament; the Protector and his Council were obviously well
protected in Whitehall, but to arrest the leading Independent
divine was no trivial matter.

If Owen did not see eye to eye with some of the Visitors
about reforms in the government of the university, he no doubt
approved the orders they passed with regard to religious duties
in Colleges. On 21st January, 1656, they ordered that their
previous order of 27th June, 1653, requiring students to give
accounts of sermons to their tutors should continue to be
obeyed. And then on 22nd April they ordered 'that all Masters
of Arts and Bachelors in all Colleges and Halls ... do duly
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observe and be present at all religious exercises, and in particu
lar, the prayers morning and evening in them observed and
appointed'. Refusal to comply with this order would bring
punishment to both tutors and their students. Apart from
these orders most of the work of the Board of Visitors con
cerned the settling of disputes in Colleges and between mem
bers of the university. John Owen was involved in all this and
also was chairman of the Chapter at Christ Church and of the
Vice-Chancellor's Court, but he still found time to write two
books in 1656. Just how he managed to fit so many activities
into his life is a mystery, for he had no typewriter, no electric
lighting and no quick transport. He relied on the quill. the
candle and the horse.

From his quill came Of the Mortification of Sin in Beliel'ers,
the necessity, nature and means of it: wit fz a resolution of
sundry cases of conscience thereunto belonging. 'Having
preached on this subject', wrote Owen in the preface, '[ was
pressed by sundry persons in whose hearts are the ways of
God to publish what I had delivered'. The original sermons
were probably preached at St. Mary's, the university church,
where. with Thomas Goodwin. he regularly addressed the
students. The sermons (and the book) called men to subdue
sin not by mere human effort, but by the Holy Spirit's power
according to the principles of the Gospel. At the same time as
he was seeking to commend the truly devotional life, he was
involved in controversy with Dr. Henry Hammond concerning
the views of the learned Rugo Grotius as expressed in his
Scholia on the New Testament. In his book on The Doctrine
of the Saints' Perseverance (1654) Owen had seen in Grotius a
tendency towards Socinianism and, in reply to Owen, Ham
mond had defended Grotius (A Defence of Gratius, 1655).
Therefore in his Vindiciae Evangelicae (1655) Owen dealt
more fully with his charge concerning' Grotius against which
Hammond published A Second Defence of Grotius. So Owen
produced in 1656 a pamphlet which be entitled A Review of
the Annotations of Grotius in reference to the doctrine of the
Deity and the Satisfaction of Christ. True to form, Hammond
replied to this with A Continuation of the Defence of Grotius
(1657). Here, it seems, the controversy concluded, with the
supporters of each writer claiming the victory. Like all his
fellow Calvinists. Owen firmly believed that a correct doctrine
of the Person and Work of Christ was absolutely necessary
both for personal salvation and progress in the spiritual life,
and thus he felt duty-bound to point out and controvert any
tendencies away from sound doctrine.
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Two other publications came from the quill of John Owen
in 1656 and both were single printed sermons preached to the
Protector's Second Parliament. They are important, for we
see in them how he related his theology to the current situation
and the needs of the nation. Parliament met on Wednesday,
17th September, and its proceedings began with a service in
Westminster Abbey. The preacber on this solemn September
morning was tbe Dean of Christ Church, who took for his text
Jsaiah 14 : 32, 'What shall one then answer the messengers of
the nation? That the Lord hath founded Zion and the poor of
his people shall trust in it'. In print it was entitled God's
Work in Founding Zion. 'The great design of God in His
mighty works', Owen told his hearers, 'is the establishment of
His people and their proper interest in their several genera
tions.' In particular the preacher tried to answer for those
with doubting hearts the question. 'What special work has God
done for England?' His reply was threefold:

I. God hatb broken, destroyed. ruined them and their
contrivances who made it their business to overthrow
Zion and to root out the generation of the righteous, not
under this or that way or form. whereby they are differ
enced among themselves, but as such, as the saints of the
Holy One; and will continue to do so. 2. He hath given
to them-to 'the poor of His people'-peace, liberty,
freedom from impositions on their consciences, with
much glorious light in several degrees in His worship and
service. 3. He hath cast (as He hath promised) the power
of the nation into a subserviency to this common interest
of Christ and His people in this world; and hath made, or
will make. them to understand that as the peace of Zion
lies in their peace, so their peace lies in the peace of
Zion.

By Zion he understood the Body of Christ, the totality of the
regenerate elect. To his credit, though by conviction a man of
tbe Congregational way, Owen clearly realised that the essen
tials of Biblical religion which Presbyterians, Independents
and Baptists held in common were much more important than
the doctrines which divided them. The Cromwellian settlement
of religion helped to preserve in practical form this spiritual
unity of Zion. As the sermon moved to its conclusion he called
on the government and the Parliament 'to preserve peace, to
compose differences, to make up breaches, to avoid all occa
sions of divisions at home' and 'to make up, unite, gather into
one common interest the Protestant nations in the world that
all may stand or fall together'. Finally, he uttered a very
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revealing sentence containing a phrase that was much used
between 1649 and 1660. 'My heart's desire and prayer to God
for you is that you may be repairers of breaches and the
restorers of paths for men to walk in; that you may be the
preservers of the good old cause of England, according to the
growth it received in and under several providential dispensa
tions.' Later we shall notice what preserving 'the good old
cause' meant for Owen.

Owen addressed the same Parliament once more on 30th
October. Again he turned to the Old Testament for his text
which was from 2 Chronicles 15 : 2, 'Hear ye me, Asa, and all
Judah and Benjamin; the Lord is with you, while ye be with
Him and if ye seek Him He will be found of you; but if ye
forsake Him, He will forsake you'. He told the Members of
Parliament that God's special providential mercies bringing
good to a nation are assured when the rulers of the nation seek
to obey the laws of Christ. To make this point clear he made
detailed references to the Old Testament showing how the
experience of the people of [srael proved his assertion. When
they obeyed God's covenant He blessed them. Owen suggested
that England would be assured of God's presence and mercy
when her leaders were truly Christian.

'1 do not divest of a share in government, those who have
no share in Christ if lawfully called thereunto; but 1 say,
when God gives governors whom He intends to make a
blessing to a people, they shall be such as are blessed of
Him in Christ. And if ever the government of this nation
in this present constitution-suppose it the most exactly
framed and balanced in the several parts of it for the
furtherance of the public good-be devolved into the
hands of men not interested in God by Christ, though the
constitution may be absolutely good, yet the government
will not be blessed and the nation.will be ruined; for God
and His glory will depart, Micah 5 : 5-6. It is Christ that
is our peace, even in outward troubles.'

In this sermon Owen gives the impression of having fears for
the future. Whilst his sermons of 1649 were filled with a confi·
dent bope for the future, these sermons of 1656 tend to be
more apprehensive and much less confident. Tbe good old
cause was not making tbe progress its supporters had hoped
for. Nevertheless, God's Presence with a People in the Spring
of their Prosperity ended with a plea by the preacher for the
continued evangelisation of Wales, the country of his fore
fathers.

Owen was genuinely concerned to see the work of preaching
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the Gospel and the number of Congregational churches in
creased. Yet the multiplicity of tasks that high office placed
upon him made it impossible for him to devote much time to
helping the churches. Understandably not a few pastors who
toiled in towns and villages, and who suffered the criticisms of
both Presbyterians and Anglicans for their advocacy of the
Congregational way, felt that their brethren who had been
made Heads and Fellows of Colleges had forgotten them. One
letter of the many which must have been written to Owen (or
Goodwin) has survived. It was written by John Beverley,
pastor of the Congregational church at Rothwell. 'Truth itself'
so far as we understand it in this Cause,' he wrote, 'now mainly
calls and cries by these importunate Lines upon you for a more
full vindication.' Beverley had in mind the writings of Daniel
Cawdry, Presbyterian minister at Great Billing, who was a
notorious opponent of Congregationalism, accusing its sup
porters of schism. 'Is this a time,' he went on, 'for you, 0
Heads of Colleges, the Principal of the Flocks, to dwell in your
own cieled Houses ... when we, poor under-shrubs, have our
Heads bowed down with grief.'

The Dean of Christ Church had to be moved by such a
letter. Accordingly, he quickly produced a book of 280 pages
entitled Of Schism, the true nature of it discovered and con
sidered, to which Cawdry wrote a reply, Independency a Great
Schism, in which he tried to show that Congregationalists were
gathering churches of their way out of Presbyterian parish
churches. Other writers also attacked Owen (e.g. Henry
Hammond and Giles Firmin), but Owen decided only to
oppose Cawdry, which he did in A Review of the true nature
of Schism. The controversy went on into 1658 with Cawdry
writing Independency further proved to be a Schism and Owen
writing a defence of the views of John Cotton, one of the
fathers of the Congregational way, in' a little book entitled
A Defence of Mr. John Cotton from the imputation of self
contradiction charged on him by Mr. Daniel Cawdry. It may
well be said that Owen's writings in this controversy over
schism provided the Congregational churches with a theologi
cal defence of their doctrine of the gathered church and of
their separation from the traditional Protestant congregation
wherein the regenerate and mere professors of Christianity
were both reckoned as church members. Indeed, his writings
on this topic proved of special help in the early days of Non
conformity after the Great Ejection of 1662. High office may
have meant that Owen had very little time lo help his brethren
in the country. but it had not meant that he had abandoned his



10 The Gospel Magazine

Congregational principles. He (and his 'brother in Christ',
Thomas Goodwin) were, for Anthony aWood, the 'patriarchs
and atlases of lndependency'.

If royalists viewed John Owen and Thomas Goodwin as
patriarchs of Independency, many common people in London,
who heard that Cromwell might become the king of England.
saw them as the future Archbishops of York and Canterbury
-at least this is what the journalist, Marchamont Needham.
had heard. In the view of the Stuarts and in English tradition
there could be no king without bishops; the two stood together.
Thus, if Cromwell was to be a king, archbishops of his reli
gious persuasion had also to be chosen. At least this was how
unsophisticated minds were thinking.

There can be little doubt that May, 1657, ushered in another
and perhaps the final turning-point of the revolutionary move
ment which had brought Oliver Cromwell to the control of the
affairs of the British Isles. The great issues of the campaign in
Flanders and the question whether Cromwell should become
king of England came to a head. Senior officers in the army.
Fleetwood, Lambert and Desborough amongst others, were
definitely opposed to the move to make the Protector into a
king and held that if Cromwell accepted the crown of England
'he would infallibly draw ruin on himself and his friends'.
They were decisively defeated in Parliament when they tried
to thwart the matter there. So they turned for support to the
army. On 6th May Cromwell met Desborough as they walked
in St. James's Park. Desborough told the Protector that he
'gave the Cause and Cromwell's family up for lost' if he
accepted the crown, and added that 'though he was resolved
never to act against him', he could 'not act for him' after this
episode. After further discussion (in the words of Edmund
Ludlow, the republican),

Desborough went home and there found Colonel Pride
... and having imparted to him the design of Cromwell
to accept the crown, Pride answered, 'He shall nol'o
'Why,' said Desborough, 'how wilt thou hinder it?' To
which Pride replied, 'Get me a petition drawn and I will
prevent it'. Whereupon they both went to Dr. Owen, and
having acquainted him with what had happened, they
persuaded him to draw a petition according to their
desires.

Obviously Owen was in sympathy with them and would only
have agreed to do the job jf he sincerely believed that they
were right.

The opposition of senior army officers and the petition
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signed by many junior officers bad tbeir effect and Cromwell
never accepted tbe crown. Owen and his friends won tbe day,
but in consequence they lost the friendship of Cromwell. Sup
port for the good old cause meant opposition to monarcby,
and this in turn meant that Owen and Cromwell were to have
little contact from this time onwards. To his friends Owen
expressed his fears and misgivings about Cromwell's rule.
According to the biographer of Thomas, the first Marquess of
Wharton, Owen and Colonel Sydney spent a whole evening
with Lord Philip Wharton 'in reflections on the falsehood and
tyranny of the Protector'. If these words overstate the theme
of the conversation, they do at least indicate serious worries in
the minds of the three men. From May, 1657, Owen was a
troubled man, who needed all the resources of his Puritan faith
to uphold him.

(All the letters mentioned in this article are printed in my
book on John Owen to be published early 1970.)

As opposed to sin and its consequences, heaven and holiness
are pictured forth in the Bible in colours that glow upon the
canvas, through the emblems of everything we hold most dear
and desirable.

How difficult it would be to name a noble figure, a sweet
smile, a tender and attractive relationship, in which Jesus is not
set forth to woo a reluctant sinner and cheer a desponding
saint! AmI wounded? He is balm. Am I sick? He is medicine.
Am I naked? He is clothing. Am I poor? He is wealth. Am I
hungry? He is bread. Am I thirsty? He is water. Am I in
debt? He is surety. Am I in darkness? He is a sun. Have I a
house to build? He is a rock. Must I face that black and gather
ing storm? He is an anchor sure and steadfast. Am I to be
tried? He is an advocate. Is sentence passed and am I con
demned? He is pardon. To deck Him out, and set Him forth,
Nature culls her finest flowers, brings her choicest ornaments,
and lays these treasures at His feet. The skies contribute their
stars. The sea gives up its pearls. From fields and mines and:
mountains, earth brings the tribute of her gold, and gems, and
myrrh and frankincense: the lily of the valley, the clustered
vine, and the fragrant rose of Sharon. He is 'the chiefest among
ten thousand and the altogether lovely': 'in Him dwelleth all
the fulness of the Godhead bodily," I challenge you to name a
want for which you will not find a supply in Christ.

THOMAS GUTHRIE.
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Possessing
Possessions

H. P. WOTTON
The thought underlying the question, 'What must I give up

for Christ?' is that if the world, or any part of it. is renounced.
life will become too narrow and confined. But the person who
feels that he is going to lose something if he renounces it for
Christ is mistaken, for if he is without Christ he has nothing
to lose. This may seem to be a strange statement, but further
investigation will reveal it to be true.

The onlooker sees most of the game. This is obvious, for he
who must keep his eyes on his own efforts cannot see what the
other players are doing. His view is limited to the ball at his
feet, to the man who opposes him, and to the space between
two goal-posts. The same is true of the man in the world.
His main interests are so confined to his own particular sphere
of work and living that it is impossible for him to have a clear
picture of the world in which he lives. So, for a clearer view
of a world without Christ we will ascend to where things can
be seen as they are. We will do it by looking at what things
would be like in heaven if the situation were the same there as
it is here.

Now, every believer agrees that the only thing that makes
heaven heaven is the conscious presence of God enjoyed by
those holy beings who offer to Him the sacrifice of praise
continually. Before Him the seraphims cover their faces with
their wings and cry, 'Holy, holy, holy, is the Lord of hosts; the
whole earth is full of His glory' (Isaiah 6 : 3). And so far from
being an end in itself, heaven the place is there for this one
purpose only, that in it saints and angels may glorify God and
offer Him the adoration and thanksgiving due to His name.

But what would happen if the inhabitants of heaven became
so entranced with their environment that, instead of worship
ping God, they bowed down to the golden streets? And if they
were able to turn the owner out and possess heaven for them
selves, would it then be theirs? By no means. It would
become their god. Instead of their possessing heaven, it would
possess them.

In this imaginary picture we see a world without Christ, for
the principle that applies in heaven among moral beings there.
applies also on earth among moral beings here, for the God
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who is the Lord of heaven is the Lord of earth also, and he
who has in his heart not the Lord of the universe, but the
things of time and sense, does not possess these things. They
possess him. We cannot, then, lose the world when we come to
Christ, seeing that it is not ours. But when we come to Him
we find it, for just as the inhabitants of heaven enter into the
true enjoyment of heaven only when their God is there, so the
things of earth are legitimately enjoyed only when God is
present in the human heart.

The gods of the world are as many and as varied as the
pursuits, pleasures and lusts, material, intellectual and reli
gious, that fill the hearts of men. But he who humbles himself
will find, even now, that the meek in whose heart Christ reigns
shall inherit the earth. In Christ is our inheritance, and in Him
only, for it is as we are in Him by faith that it can be said of
us that 'all things are yours; whether Paul, or Apollos, or
Cephas, or the world, or life, or death, or things present, or
things to come; all things are yours; and ye are Christ's; and
Christ is God's' (l Corinthians 3 : 21, 22, 23).

In conclusion, here is a short extract from one of John
Newton's letters, which is very much to the point. He says:
'Either the Lord is present, and then He is to be rejoiced in; or
else He is absent, and then He is to be sought and waited for.
They are to be pitied who, if they are at times happy in the
Lord, can at other times be happy without Him, and rejoice in
broken cisterns, when their spirits are at a distance from the
fountain of living waters. I do not plead for an absolute
indifference to temporal blessings: He gives us all things richly
to enjoy; and a capacity of relishing them is His gift likewise;
but then the consideration of His love in bestowing should
exceedingly enhance the value, and a regard to His will should
regulate their use. Nor can they all supply the want of that
which we can only receive immediately from Himself. This
principle likewise moderates that inordinate fear and sorrow
to which we are liable upon the prospect or the occurrence of
great trials, for which there is a sure support and resource
provided in the all-sufficiency of infinite goodness and grace.
What a privilege is this, to possess God in all things while we
have them, and all things in God when they are taken from
us! '
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We have an
Advocate

H. M. CARSON

A sermon preached in Hamilton Road
Baptist Church, Bcmgor, Co. Down.

'My little children, these things write 1 unto you, that ye sin
not. And if any man sin, we have an advocate with the Father,
Jesus Christ the righteous:

'And He is the propitiation for our sins: and not for ours
only, but also for the sins of the whole world.' (1 John 2 : I, 2).

There is a constant tendency amongst people to try and have
the privileges of the gospel without the accompanying responsi
bility. You see this in various ways. There are those who like
to have a fairly nominal connection with the church as if they
would have one foot slightly in the Kingdom while retaining a
major interest in the world. They are wanting to have a con
nection which they hope guarantees something when the time
comes for them to leave this world, without submitting them
selves to the full demands of Christian discipleship. But you
see it in another way. One of the things that has appalled me
over the past few months has been the number of occasions
times without number indeed-when people have spoken of
'so and so' who professed but-and this damnable 'but' comes
in when you discover that the profession was merely some
nominal lip-service paid at a certain point to the gospel, but it
clearly led to no change of life. The tragedy is that you find
those who look back to such an occasion-it may be that since
then they have simply lived for themselves and lived for the
world, they have had little concern for the things of God-but
because they can remember doing something on one particular
occasion they feel this has insured them for heaven. Nothing
could be further from the truth. This is a dangerous delusion,
and the whole of this epistle is a great counterblast against any
such false assumptions.

The mere fact of having made a profession at some given
point does not of itself guarantee that a man is a Christian.
The New Testament does not know any Christianity which is
divorced from godliness of life. If there is no change in a
man's life, if there is no new quaHty of living about him, if he
does not manifest the godliness and the righteousness which is
typical of the new covenant, then no matter what profession he
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has made, he is deluding himself if he thinks he is a Christian.
In fact John puts it even more bluntly, 'He that saith, I know
Him, and keepeth not His commandments, is a liar and the
truth is not in him.' 'There is no point,' says John, 'in saying
that you know God, no point in saying that you trust to
Christ, if you do not keep His commandments'-in fact, John
says, you are a liar. And the greatest tragedy of the liar is that
he may be deceiving himself.

So John speaks here about the eall of the Christian life,
which is a call to holiness. It is not a call to make some pro
fession with the lips alone, although quite obviously, with true
discipleship, there is a profession made with the lips: there is
a public confession, there is a public testimony, when a man
claims to be a Christian. But there is something much more.
John says that to turn to Christ, to believe on the Lord Jesus
Christ, is to be involved in something tbat means a complete
change of life as far as you are concerned. He speaks to
Christians here and he calls them 'children'. 'children of God';
and that very title speaks of the tremendous change which
takes place when a man truly professes faith in Christ and
when his faith is indeed the response of a heart that has been
moved by the Spirit of God. He becomes God's child. Paul
describes this in terms of adoption. The man has formerly
been outside God's Kingdom, outside God's family. He has
belonged to the human family, but he has belonged, as a result,
to a family that is estranged, a family that is not in fellowship
with its Creator. And what happens when a man becomes a
Christian, is that he is adopted into God's family; he becomes
one of God's children. He is so united to the Lord Jesus
Christ that he becomes a fellow-heir with Christ. Christ, of
course, has a unique status. He is described in the New Testa
ment as 'the only-begotten of the Father', the One who is
'uncreated', the One who comes from eternity. But the
Christian is one who shares this amazing privilege that he is
united with Jesus Christ. He becomes a child within the family
circle. He becomes a joint-heir with Christ in God's King
dom.

But of course the New Testament does not simply use the
picture of adoption because that is not a complete and ade
quate description of what happens to this man. When a man
becomes a Christian, certainly he is adopted, he does take the
name of the new family, and he does have the privileges which
accompany membership of that family; but there is more to it
than that. He is a man now who has within him the very life
of God. That is why being a Christian, becoming a Christian,
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is not to be thought of merely in terms of the response which
a man makes to the gospel. ,Clearly there must be that
response, he must hear the gospel, he must understand the
Word of God, and he must respond to that Word. But to
become a Christian is not simply to be thought of in terms of
his response. To become a Christian is to be involved in a
mighty miracle.

Yes, there is something supernatural about it. Christianity
is essentially a miraculous experience. What greater miracle
than this, that a man should enjoy as a present possession the
very life of the Godhead. But that is what it means to be a
Christian. It means that the Spirit of the living God lives
within a man's life. He is no longer what he was before; he no
longer moves on a merely human plane; he has been lifted to
a completely new level. It has been something very different
from what perhaps he has tried to attain in the past. He may
often have tried to follow the path that he finds in the New
Testament, a path trodden by Jesus Christ Himself, a path of
obedience to God's Word; but of course he discovers that in
that way lies frustration. A man cannot walk this path in his
own strength. But he discovers-and what a thrill it is to a
man's heart to discover it-that to be a Christian is to know
the renewing power of the Spirit of God. I say, it is to have
the very life of God in his soul, and unless he has this life of
God he has not really begun. That is why the New Testament
uses such pictures to bring home the change that takes place.
It speaks of a man being 'born again'. Just as a child comes
into a family and there is this wonderful fact of new life, so a
Christian is a man who has been born into the family of God.
It uses the picture of 'a new creation'. As at the beginning
God created the heaven and the earth, and God created man
and imparted life, so it is in the new creation, when a man is
taken from this present order of things and is taken into God's
Kingdom. God remakes him, refashions him. and imparts to
him His very life.

But to be a child of God is to be called to holiness. God
begets sons and daughters, not that they may remain as they
were before, not that they may continue just part and parcel of
this world, but He begets sons and daughters that they may be
like the One who has begotten them. God gives men and
women new life in order that that new life may be seen in the
change, in the new pattern of conduct, in the different quality
of life that should be seen in the Christian. 'My little children,'
says John, 'these things I write unto you, that you sin not.' If a
Christian sins, and sins quite easily without being unduly
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troubled, well, John would say, 'He may call himself a Chris
tian but he is deceiving himself, because the Christian is one
for whom sin is repugnant'. And yet John is a realist and the
New Testament is realistic. John is perfectly well aware of the
fact that there are true Christians (they were all around him
and indeed, as we will discover, he was one of their number)
and although they hate sin and love holiness, although their
great desire is to follow Christ, yet sin is still an ugly reality.
So he comes back and he says, 'If any man sin, we have an
advocate with the Father, Jesus Christ the righteous'.

You see it is clearly possible to misinterpret what John is
saying here, and it is possible particularly for someone who is
spiritually very sensitive to take his argument to the wrong
conclusion in this way: John is saying that there is no use
trying to persuade yourself that you are a Christian if you are
not showing holiness of life. Here is someone who is very
honest and says, 'I am only too well aware of the fact that there
are many failures in my life. There is much inconsistency,
there is weakness. Does that mean that I am not a Christian
at all?' And some Christians are tempted to reach the wrong
conclusion, and to feel that because they detect in themselves
very evident signs of sinfulness that therefore the only answer
must be that they have been deluding themselves, that they
are in this category. But John is not saying that. He is not
saying that sinless perfection is the token that a man has
reached this new position of being truly a child of God. He is
speaking about holiness of life. He is speaking about a con
cern to live a godly life. He is speaking about the man who,
when he sins, hates himself because of his sin. He is speaking
about a man who has set his face towards holiness. But there
is still sin, there is still failure, and there always will be this
side of heaven.

You notice that John puts himself in this group: he says,
'If any man sin, we have an advocate with the Father, Jesus
Christ the righteous'. But this is one of the apostles writing,
this is one of the men upon whose testimony the very church
of Christ was built. Here is a man who evidently has been
chosen by God and greatly blessed by God. Indeed, John's
memory was one which left a fragrance in the minds of those
who heard him and knew him. He was the disciple whom
Jesus loved. the disciple who enjoyed very intimate com
munion with the living Christ. Is he a sinner? Well, he speaks
of 'we' who have an advocate with the Father. 'It is not simply
you to whom I write,' he says; 'I am with you in this, I am
conscious of my own sin, conscious of my own failure.' But
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John is saying that the sin of which the Christian is conscious
is a sin which he hates, and so he puts it in these terms: not
'when we sin we have an advocate with the Father', but he
says 'if we sin'. He sees it as a reality, but he sees it as an
abnormal condition. The Christian, in other words, is a man
who has been ushered into a completely new condition. He
has been calIed to holiness of life. There is stilI weakness, there
is still failure, but he looks on sin now no longer as the inevit
able thing and the thing indeed for which one can make an
easy apology. He looks on it now as something that is utterly
abnormal, something so foul and repelIent that he grieves over
it. You see this is very different from the man who says, 'Oh.
I have professed faith in Christ' and then proceeds to live just
as before; there is no difference at all, and he obviously is not
concerned with new standards of living, he is content with the
old pattern of things. John would say that that person is
deceiving himself.

The true Christian is a man who, while acknowledging his
failure, also sees every failure as something that is so abnormal
that he must fight against it. He has new standards, new aims
and new spiritual ambitions. He is never content unless he is
folIowing on to know the Lord. But John says that we do sin.
there is failure. Has God any answer? Has God an answer for
the sin of the Christian? He has, and here it is. John says, 'If
we sin, we have an advocate with the Father, Jesus Christ the
righteous, and He is the propitiation for our sins'. 'We have
an advocate with the Father'-that almost sounds at first like
a contradiction in terms. Does a child need someone to speak
on his behalf when he is dealing with his own father? Surely
the very thing that constitutes the bond between father and
child is that there is freedom of access. A child can go to his
father, he does not need someone to speak on his behalf. Is
John not contradicting himself here?- He speaks of us as
children and then he says, 'We have an advocate with the
Father', someone to act on our behalf. But, after all, the
fundamental difference between earthly fatherhood and divine
fatherhood is just this: the earthly father is very much of a
piece with his child. He and the child share the same human
nature and share the same human weaknesses. While a father
has to discipline his child and if need be to punish his child.
he is very conscious of the fact that all too often the child
reflects his own weakness and failure. But when we are dealing
with our heavenly Father, we are not simply dealing with One
who is, like the human father, subject to the same weaknesses
and sinful failures as ourselves; we are dealing with God, the
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Holy One, the God of absolute purity, the God of absolute
righteousness. And that means that to sin against Him-and
every sin after al1 is sin against Him-is to be subject to God's
wrath, God's Judgment, God's chastening hand. 'But,' you
say. 'the Christian is not condemned; the Christian surely has
been delivered from al1 this.' Yes, but the Christian is still
before a holy God. We come with boldness to the throne, but
it is to a throne we come. We come to our heavenly Father.
but we come with reverence and godly fear.

lndeed we do need an advocate, we need someone to act on
our behalf, we need someone to speak in our name. 'And,'
says John, 'we have such an advocate, and that advocate is
Jesus Christ the righteous.' The glory of His advocacy is that
He is One who knows us. He is Jesus, the man Jesus, the One
who was born of Mary, the One who lived a life in a town in
Galilee. the One who moved through an ordinary human life
this is the Jesus who is our advocate. If you are in the law
court you want an advocate who can understand you and
understand your situation. It is a great help if you have an
advocate who has something of human sympathy about him
and can understand and enter into your experience. John says.
'We have an advocate', and His name is Jesus. That name was
given to Him before His birth. It was given to emphasise the
fact that He was going to become man for us, and the glory of
His advocacy is that it is based on perfect wisdom, and springs
from perfect sympathy. This is the Jesus who knows us. It is
the Jesus who has lived our life and knows the power of
temptation. knows the subtlety of the Evil One. knows all the
constant onslaught that he makes. This Jesus-in sympathy.
in patience. in understanding, what an advocate He is! He
can speak for you. He is Jesus Christ. God's anointed One.

That One who came from Bethlehem, from Nazareth, who
went through Galilee and Judea preaching. teaching, healing,
He was the Son of God. This was the conviction that slowly
crystal1ized in the minds of His followers. This was the great
conviction that gradually overwhelmed them-He is not only
a man; we have seen Him, and we know that this is indeed the
Christ, the Son of the living God. 'And this,' says John, 'is
our advocate.' We have One who does not go into God's
presence in some apologetic fashion. He is the only One who
has a perfect right to be there, He belongs there. That is why
His advocacy is such a powerful one. When we come in our
own name. we are liable to be rejected out of hand. But when
we come in His Name, in Christ's Name, we come in the name
of the One who has that unique status in heaven. that pre-
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eminence in the courts of God. We come through One who
will usher us into the very presence of God Almighty.

Jesus Christ-but John adds something else-'Jesus Christ,
the righteous One'. His righteousness? Well, it is no mere
profession, it is not merely some descriptive word that Chris
tians have applied to Him. His righteousness was one that was
wrought out in terms of obedience to God's will. Follow Him
right through the gospels. See Him in testing days, see Him in
times of difficulty, and you always see the same consistent
righteousness. He is always interested in other people. He is
concerned with them in their need. He is out to help them, to
minister to them. He is pure, He is righteous, He is consider
ate, He is patient, longsuffering, and so one might go on. He
is, in fact, all that you mean by righteousness. There is
righteousness embodied in one unique Person: He is Jesus
Christ, the righteous One. And John says that is why He is
such an advocate. When you have sinned and failed, and you
are conscious of that sin, and the sense of defilement is upon
your soul, there is no use going to someone else, because you
will find that they are just the same as yourself. This is one of
the shattering realisations that slowly comes home to some of
us, that people to whom we look up, people for whom we have
a profound admiration, are just like ourselves. So often, when
young people are growing up, there is some older person, and
they think that person is as near perfection as could possibly
be. And then perhaps they get to know that person and they
hear the frank, honest admission that that person shares the
very same weaknesses and is conscious of the very same kind
of failure. There is no use turning to this one and that one.
That is why it is no use having some priestly advocate. What
is the point of going to a priest to take you into the presence
of God? He needs a Saviour himself, he needs an advocate.
If I lean upon a man as a mediator, I lean upon a broken reed.
But John says that when I come through Christ, I have the
advocacy of One who is the righteous One. There is no sin
there. There is no blemish in Him. He does not have to
confess His own failure. He does not come, conscious of His
own guilt. He is there in God's presence, pure and righteous,
and when we go through Him we know that we are accepted.

'He is,' says John, 'the propitiation for our sins.' What does
he mean by that great word 'propitiation'? Well, you know
the term 'propitious'. People use it when they are being a little
bit pedantic and talking about a special occasion. It is the
kind of word that comes out at wedding receptions when they
talk about 'this propitious and happy occasion'. They mean
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this favourable occasion. Well, a propitiation is an offering
whereby God becomes propitious or favourable towards men
and women. And Calvary, both here and in Romans 3, is
described as the propitiation, the sacrifice, which God Himself
has provided. But someone says, 'Does God need an offering,
a sacrifice, before He can be propitious and favourable to us?'
The answer to that question is that sin is such an ugly thing it
has outraged the very justice of heaven, so there is such an
affront against God that He cannot lightly pass over it. He
cannot gloss over iniquity. Judgment must fall. And the
propitiation is the Lord Jesus, who willingly and gladly accepts
that judgment which falls because the law of God has been so
flagrantly offended. 'And He,' says John, 'is the propitiation
for our sins.' It happened once, once and for all, but there is
an abiding and continuing reality. Every time I come, I come
on precisely the same basis: it is because He died, because He
has been accepted, because He is the propitiation. Through
Him I may come, with Him as my advocate, I know that I am
accepted.

Then John sweeps you up to one last climax. He adds:
'And not for our sins only, but also for the sins of the whole
world'. John was a Jew, and most of the early Christians were
Jews. But the glory of the gospel was that it broke down the
cramping confines of Judaism. Many of them were slow to
receive this. They thought of God as being interested only in
Jews. The gospel was marvellous, but it was still for Jews.
You will remember how, when Jesus was dealing with Nico
demus, this came up. 'God so loved'-'the Jews', Nicodemus
would have said. 'No,' says Jesus, 'God so loved the world,
Jews and Gentiles, that He gave His only begotten Son.' And
John is saying the same here. He is the propitiation for our
sins-ours, Jews? 'No,' he says, 'not Jews only. The glory
of the new covenant is that it reaches -beyond the offspring of
Abraham. Ours-and the sins of the whole world.' What a
glorious advocate is this Christ! What a perfect propitiation
He has wrought! What a gospel this is!

But it is not enough merely to profess faith in this Christ.
To turn to Him, to trust in Him, is to be called to holiness of
life. If any of us is relying merely upon a profession made,
and there has been no marked change in the life, I say, go back
to the Scripture, go back and read this epistle. Ask God to
open your eyes to see the reality of these truths, that if we say
we know Him and do not keep His commandments, we lie,
and the truth is not in us. Conversion leads to godliness. The

continued on page 25
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Doctrinal Definitions
THE MINISTRY OF THE HOLY SPIRIT, 1.

PAUL TUCKER
We shall begin by noticing a threefold knowledge of God

that is brought before us in this well-known fourteenth chapter
of John's Gospel. There is knowledge of the Father and of
the Son and of the Holy Spirit. First we have the knowledge
of the Father, see the end of v. 7. Then at the end of v. 9 we
have knowledge of the Son. Then in vv. 16-17 there is the
knowledge of the Holy Spirit. Do we really know the Holy
Spirit in a way akin to our knowledge of the Father and of the
Son? The world does not know the Holy Spirit, but the child
of God ought to know Him, 'for He dwelleth with you and
shall be in you' (v. 17); a reference pointing forward to the
Day of Pentecost.
r. WE SHOULD KNOW HIM AS A REAL PERSON.

We must ever remember that the Holy Spirit is as really a
Person as is the Lord Jesus Christ. In the third century of the
Christian Church there crept in an error to the effect that the
Holy Spirit is not a Person. He is just an extension of God's
presence, just an impersonal force. That heresy has persisted.
It is taught by the Jehovah's Witnesses and Christadelphians.
who say that you cannot speak of the Holy Spirit as being a
Person, but rather that He is a kind of attribute to Deity. As
we come to the Scriptures, we find that such an interpretation
does not bear investigation.

\. Our Lord speaks of the Holy Spirit ill terms of a Persoll.
In John, chapters 14-16, on no less than twenty occasions is
this so. There are certain occasions when the pronoun is
emphatic. See 16: 8, 14.

2. Qualities of personality are applied to the Holy Spirit.
Tt is not difficult to think of the Lord Jesus as a Person because
He had a body like us. But when we come to the Holy Spirit,
He had no body. But personality is not to be confused with
a body. God the Father is Spirit, yet He is the Supreme
Reality. We think of those whom we have loved in the Lord.
they are disembodied but their spirits have returned to God
who gave them. They are absent from the body but present
with the Lord. They are very much alive and they are in the
presence of the King although they have no body. What are
the basic points of personality? All seem agreed on three ele
ments: (a) a mind (intelligence) with which to think; (b) affec
tions and emotions with which to love and hate, and (c) a will
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by means of which to arrive at decisions. Do all these elements
of personaljty belong to the Holy Spirit? (a) He has a mind
with which He thinks (see Romans 8 : 27). (b) Then He js
capable of affection. He has emotions. We read of the 'Love
of the Spirit' in Romans 5 : 5. He imparts love (Romans
15 : 30). (c) He has a will with which He acts (see 1 Cor.
12 : I). The Apostle is speaking of spiritual gifts (see v. 7).
Who has given us these gifts? Why have you particular talents
that others have not? See v. 11. The Holy Spirit wills to give
gifls to us. So we should never be jealous of each other, for
by so doing we are reflecting upon the sovereign mind of the
Spirit. It is He who determines things, no one else.

3. The Holy Spirit has susceptibilities at personality. A per
son is capable of reacting to circumstances in a way that an
impersonal force cannot do.

(a) He CUll he grieved. So we read in Eph. 4: 30. You
cannot grieve an attribute or power or energy or inanimate
object. You can only grieve a person who has reactions and
feelings, and as the Holy Spirit has these He is capable of
being grieved.

(b) He can be lied tv. Remember Ananias in Acts 5 : 3.
There must be a person to whom you can tell a lie.

(c) He can be blasphemed. This is spoken of in Mark 3,
Luke 12, and Matt. 12, and on each occasion we are told that
'all manner of sin and blasphemy shall be forgiven unto men;
but the blasphemy against the Holy Spirit shall not be forgjven
unto men'. If it is a greater sin to blaspheme the Holy Spirit
than it is to blaspheme the Lord Jesus Christ, then it must be
a very solemn thing indeed. It is more than blaspheming an
attribute because it is to do something which places one
beyond all repentance. How lofty, then, is the dignity of this
Person! The Lord Jesus is indissolubly related to the Father
and the Holy Spirit is indissolubly related to both the Father
and the Son. There are three separate Persons, yet they share
the same inseparable basic essence, and that is what the Lord
Jesus means when He says in John 16 : 13, R.v., 'He shall not
speak out from Himself', i.e. each Person of the Trinity acts in
co-operation and in harmony with the other Persons of the
Trinity and therefore the Holy Spirit came to glorify Jesus
Christ. He was sent by the Father through the Son, and He
does not act independently of the other members of the
Godhead, because all co-operate in the work of redemption.
H. WE SHOULD KNOW HIM AS A DIVINE PERSON.

It is not sufficient to say the Holy Spirit is a Person. He is
no ordinary Person, He is God, He is co-equal with the Father
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and with the Son. I sometimes feel that there is, in a kind of
way, a tendency to think that the Holy Spirit is inferior to the
Father and Son. But the Word of God makes it perfectly
clear that the Holy Spirit is on a level with the Father and Son
and that there is no inferiority whatever. It is true to say that
the Holy Spirit is the last revealed Person of the Godhead in
the process of salvation. Generally speaking, in the Old Testa
ment we have God the Father brought before us prominently
and in the Gospels we have God the Son here in the flesh. In
Acts and the Epistles we have the ministry of the Spirit. There
is this sense in which He is the last revealed member of the
Godhead so far as a definite understanding of Him is con
cerned. But that does not make Him inferior. There are three
ways of proving He is God:

I. By looking at the circle ill which He l1lo\·es. You can tell
a person by the company he keeps. Royalty move in royal
circles. philosophers move in philosophic circles. You can tell
who the Holy Spirit is by the circle in which He moves. He is
associated with the Father and Son in the baptismal formula
in Matt. 28 : 19. He is associated with the Father and Son in
the benediction. You take the Holy Spirit from that benedic
tion and insert any other name and how out of keeping it
would be and how repellent. It is blasphemy, you say, to insert
another name; yes, but it is not blasphemy to bring the Holy
Spirit into the Deity, for that is where He belongs.

2. Notice the properties that He possesses. There are certain
essential properties that belong only to God, they belong to His
nature and glory. (a) Omnipotence-that is, the unbounded
power of God. We read of the Holy Spirit in regard to omni
potence (see Rev. 5). He is spoken of as one with seven horns
and seven eyes. He who has seven horns and eyes is perfect -in
His power and authority. In writing in the Old Testament the
angel spoke to Zechariah and said, 'Not by might nor by
power, but by My Spirit, saith the Lord of Hosts' (Zech. 4 : 6).
(b) Omnipresence, the quality of being everywhere simul
taneously, that is true of the Spirit. That is why the Lord
Jesus went back to glory so that He might send the Promise of
the Father that through the ministry of the Holy Spirit He
might be everywhere at the same time. Notice what we read
in Psalm 139: 7-12. (c) Omniscience, perfect knowledge. See
1 Cor. 2 : 9-10. A mere man would be lost in amazement, but
here is the Spirit who can explore the deep things of God, His
nature and perfection, the wonders of God's providence and
His glory. (d) Omniexistence. 'From everlasting to ever
lasting.' See Heb. 9 : 14. He is spoken of in this way also,
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'Who through the eternal Spirit offered Himself without spot
to God'.

3. The attributes and activity He peJ1orms. There are cer
tain things that only God can do.

(a) Creation. Only God could and can create. A man can
make a thing, he can be very skilful, he can make something
out of already existing material, but only God can bring into
being something that did not exist before. Heb. 11 : 2. The
Holy Spirit was active in the work of creation (see Genesis
I : 2. Job 26 : 13).

(b) Prediction. Only God can predict accurately the future,
only God can anticipate the end from the beginning. We think
of the prophecies concerning the first coming of the Lord
Jesus Christ. All these details are given in the Old Testament
thousands of years before He came to earth. 'Holy men of
God spoke as they were moved by the Holy Spirit.' Inspira
tion streams from Deity. Because the Holy Spirit is Divine,
He could work through the minds of men beyond their own
understanding.

(c) Resurrection. Only God can raise the dead. The
Apostles were used during the early days of Olristianity, but it
was the Holy. Spirit working through them. For a man to raise
the dead it would be incredible, but not for God. See Acts
26: 8.

(To be continued)

continued tram page 2/

new birth leads to holiness of life, and here is a test by which
we can know if we have really begun. or not. If we are con
scious indeed that we have not begun, that our profession is
hollow, well, the Lord is not casting us off, He is simply
stirring and awakening us that He might point us to Himself.
He is the propitiation for our sins. We have an advocate.
Through Him we may go to the Father, and we will find the
Father graciously ready to receive us.
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The New
Commandment

MARTlN 1. ELUSTON

'If ye love Me, keep My commandments.' These are the
words of our Lord, and all those who claim to love Him do
well to consider His commandments that they may the better
obey them.

There are many that we obey almost by instinct, we pray
always (Luke 18 : 1), we endeavour (as far as lies in us) to love
the Lord our God with all our hearts, strength and might
(Luke 10 : 27), and to seek first of all the kingdom of God and
His righteousness (Matthew 6 : 33).

But there is one which is today being largely neglected by
the Lord's people and the neglect of it is producing a stagna
tion in the power of the churches and a hindrance to the exten
sion of His kingdom.

Before He went to the cross-to perform the greatest act of
love ever extended to the human race-our Saviour gave a
new commandment.

His words are recorded in the Gospel of John, chapter 13
and verses 34 and 35: 'A new commandment I give unto you,
that ye love one another, as I have loved you, that ye also love
one another. By this shall all men know that ye are My
disciples if ye have love one to another.'

This word is a commandment! It is not a request! It is not
a hope expressed by the Master that such a state of love would
come among His followers! It is not a promise of an ability
that will come to those who follow Him! It is a command
ment!

A commandment is defined in the Oxford Dictionary as
'Divine command', and a command as 'Order, bidding, exer
cise or tenure of authority, control, mastery, possession'.

This is a commandment of Christ, and the disobedience of it
is to have the effect of throwing doubt upon our love and alle
giance to our Lord and Master. 'If ye love Me. keep My
commandments.'

THE RECEIVERS OF THE COMMANDMENT

Many of Christ's sayings were addressed to the crowds that
followed Him and to the world at large. They are general rules
for life and form His message to mankind to believe in Him.
Others were addressed to the disciples in private and are His
teaching for all believers.
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This commandment was addressed to the eleven at the feast
of the Passover. the last meal that Christ was to have with
them before He went to suffer and to die.

He knew that His ministry was rushing towards its climax.
The traitor had left and He was alone with the remaining loyal
eleven. Those men who had a belief and a trust in Him that
was real and deep; a belief that was to be sorely tested by the
dreadful events of His Passion, that was apparently going to
fail when they would forsake Him and flee, but which was to
emerge triumphant in the unbeLievable faCt of His resurrection.

Their courage failed them when He was taken from them.
because to them His death not only meant the loss of their
beloved leaoer but also signified the loss of all purpose to their
lives. He was their life! Without Him the centre of their
existence had gone; the bottom dropped out of their world.
Christ meant so much to them that without Him life was
suddenly meaningless and empty.

They loved Him, and because they loved Him they were
ready to receive His commandments and to obey them. Until
we have that attitude towards Christ, until He becomes all
important to us and our love for Him dominates our lives, we
can never fully obey His commandments.

Let us pray that the Lord will give us this love for Him so
that our lives may be definitely and powerfully used for and
by Him.

THE NATURE OF THE COMMANDMENT

This particular commandment is to extend and expand our
love for Christ so that it embraces not only Him but also His
followers, and from thence to the world at large.

The term 'love one another' refers to that Christian Love
set forth in I Corinthians, chapter) 3. It is not the love of the
romantic novels, nor that of parent for child or friend for
friend. It is a Love far different, a -Love that eclipses and
transcends all these.

Let us examine this form of Love as it is found expounded
by Paul in this section of his letter to Corinth. A thoughtful
glance at the chapter will make it clear that this Love is
greater, higher, lovelier and more demanding than any engen
dered by mere human relationships.

In the Authorised Version the word used is 'Charity', but a
better translation is 'Love'. There are thirteen qualities and
attributes that Paul gives to this Love.

It is long-suffering and is kind (verse 4). There is no 'straw
to break the camel's back'. Christian, do you find some fellow
believers irritating, always getting your back up? How do you
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react? Do you allow your irritation to get the better of you
and retort sharply?

Remember to be long-suffering with others' irritating ways
and, even if they offend you, let that make no difference to
your attitude towards them-be kind! Don't let your out
raged feelings find expression in unkind words or deeds. The
Love that is kind avoids the cutting remark and the sarcastic
innuendo.

There is a complete lack of envy in Christian love (verse
4). It does not concern itself with the possessions, position or
spiritual gifts that other Christians may possess. It excludes
from the possessor of it the feeling that one could use the
possessions of others to better advantage whether those posses
sions be material or abstract. There is no room in Christian
Love to desire to hold someone else's office in the Church, to
be envious of the praise given to fellow Christians or of their
good name. 'Let each esteem others better than themselves.'

Christian Love does not 'vaunt itself' and 'is not puffed up'
(again verse 4). It doesn't make any ostentatious display. It
produces no feeling of pride in the possessor.

This is a question of motive! When Christian Love prompts
kindly and loving actions there is no question of looking for
praise or notice. The possessor of Christian Love does not
expect or wish to be praised for the demonstration of that
love. He or she is probably unaware that such a quality exists
in their character. Christian Love is quiet, unobtrusive in its
manifestations and it is here that it differs from natural human
love. Love on the human level, without the added quality of
the Divine, is forever asserting itself, showing the beloved that
it is directed towards them, in order to evoke a response.
Christian Love does not need response, it is satisfying in itself.

Unseemly behaviour (verse 5) is also excluded by this Love.
All Christians must be careful of what- they do, not only out
of loyalty to Christ and His Church, but also because of the
possible effect on other Christians.

When considering a proposed course of action, all Christians
should be activated by two factors. First of all it must be
decided whether what is going to be done is sinful-and thus
liable to bring dishonour upon Christ and His cause-and, if
cleared under this heading, whether it will upset. confuse or
lead astray other Christians.

Christian Love looks for no return. It is prepared to love
and not be loved in return. It 'seeketh not her own' (verse
5). This is indeed the test of whether we are exercising
Christian Love or whether our feelings fail to go deeper than
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the natural affections of human friendship. To give with no
hope of return, to smile and to continue to smile although
answered with a frown, to praise and then soon after to be
rewarded with unjust criticism and to feel no rancour, requires
courage, strength of will, control and true Christian Love.

From this it follows that very little will turn this Love into
anger. Christian Love is not easily provoked (verse 5). It is
incapable of taking offence over trifles.

Far too many quarrels are started in Church life because of
a chance or thoughtless remark being 'taken the wrong way'.
This needs to be guarded against. Be not easily provoked. If
Christians allow themselves to be provoked they will even
tually come to have an unfavourable view of the character of
the provoker. An assessment made in Christian Love does not
presume evil (verse 5).

This is not a case of ignoring the bad traits in the characters
of others, but rather of looking for a good motive in other's
actions which, at first, appear either intended to annoy or to be
'political' or position-seeking.

In fact, the reaction to the news of a fellow-Christian's mis
demeanour is another way of demonstrating Christian Love.
There is no rejoicing in iniquity (verse 6)-not even the re
joicing of having an uncharitable view proved correct. There
is rather sorrow that the cause of the Lord has been shamed
and an attempt made to understand and restore the backslider.

The loving Christian's rejoicing is in the truth (verse 6), the
truth of the Gospel, the truth of God, the truth of the sweet
fellowship that believers have one with another and supremely
in Him who is the Truth-the Lord Jesus Christ, who said of
Himself, 'I am the Way, the Truth, and the Life' (John 14: 6).

And for His sake Love beareth all things (verse 7), all the
trials and tribulations that life may heap upon the Christian.
Outside circumstances cannot destroy Christian Love. It
remains locked in the heart of all believers, dormant perhaps,
but still alive. waiting to be exercised.

Love believeth all things (verse 7). Its trust in others
particularly other Christians-is limitless. In conditions of true
Christian Love there is no need to verify anything that another
Christian may tell us, no doubt that a promise made will be
fulfilled. In Love, the possibility of being 'let down' is given
no consideration: is not thought of.

Love hopeth all things (verse 7), no matter what the present
appearance may be. The hope is never lost of seeing spiritual
development in weaker Christians, the fulfilment of early
promise, the return of the backslider, the conversion of the
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unbeliever. Let us remember that our hope for those things in
the spiritual realm resides in the Spirit and let our hope remain
undiminished.

Love endureth all things, outla ts everything else. No matter
the circumstances, love will survive. There is not much love
evidenced in the world today, but in the Christian Church
there remains the enduring, everlasting heritage left by Christ
to His disciples-that of Christian Love, living and indes
tructible.

Because of all its attributes, Love never fails (verse 8). How
are the Churches to become effective? How are they going to
extend and consolidate their work? How are all the differences
within them (minor and those 'of principle') to be settled? By
Christian Love-towards the Lord Jesus Christ and His
followers-the unfailing, unending and only solution, the
Spiritual Gift that all Christians are commanded to exercise.

THE REASON WHY

The commandment given by Christ and recorded in John
13, that Christians are to love one another, is supported by
example and explanation. 'As I have loved you, that ye also
love one another.' Jesus loved His disciples 'unto the end',
until His death and beyond. As His followers, all Christians
participate and are included in the great love that Christ had
and has for His disciples.

He came into the world on their behalf, His whole life on
earth was dedicated to their benefit and, at the finish, His life
was given to save them from sin. He arose from the grave as
a victor over sin and death so that they too might triumph
over these ancient enemies of the human soul.

Christians are commanded to love one another as Christ
loves them. That means to be as concerned for each other's
welfare and as concerned to help (materially and spiritually)
as much as Christ is concerned for each individual Christian.

There is always a reason for the commandments of the
Lord to His servants. Sometimes it is at once apparent, some
times it comes to be revealed after obedience, and sometime
the Lord is graciously pleased to explain at the time of issuing
it, the reason for the commandment. rt is so in the case of this
commandment.

Verse 35 of John 13 furnishes the explanation: 'By this shall
all men know that ye are My disciples, jf ye have love one to
another'. The responsibility is widened. Christians are to love
one another not only because Christ commanded it, not only
because jt is a sacred duty to other believers to love them, but
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also because it is a vital part of witness. It is a mark of
identification.

'By this shall all men know that ye are My disciples.' The
possession of Love is the mark of the true Christian. Without
it, as Paul says in I Corinthians 13 : 1, he is as a 'sounding
brass and a tinkling cymbal'-a jangle of trivial and worthless
sound that is to be ignored.

This is a vital message to the Church today. Unless the love
of Christ is seen demonstrated within the Church and among
th~ company of believers, it will never make its voice heard to
any great effect among the outsiders, the man in the street,
or-to do away with the euphemisms-the unsaved souls in
immediate danger of a lost and damned eternity.

This present age is sinful! It is rapidly swinging back to the
shallowness and loose morals of the Restoration period! There
is no time in the hearts of men for God! Vice, evil, wicked
ness. crime, atheism and misery are all on the increase! The
Church seems to make little or no impression. It is hated by
the few, ignored by the vast majority of those outside it. Its
witness seems to be dimming! Why?

Might it not be that we have lost the art of practising
Christian Love one to another? Could it be that because it
does not flow out to other Christians, it cannot possibly flow
out to those who are not yet converted? It is a matter of logic.
How can it be possible for us to love and be concerned for the
souls of those who are outside of Christ, whose lives and
characters are alien to ours, if we do not love those who are
converted. those with whom we have the greatest of all things
in common?

Without Love flowing from us to these people, all the efforts
to win them will be useless. Though our Gospel addresses be
masterly examples of oratory, though our Churches be
equipped with all the latest modern visual and hearing aids,
though we work tirelessly in the open air and do all that can
be reasonably expected of us, unless we have Love for these
people all that we do is in vain. The longed-for Revival will
not come until we learn to love men, and the first lesson is to
love our Lord Jesus Christ and the next to love our fellow
Christians.

Jesus said. 'A new commandment I give unto you, That ye
love one another; as I have loved you, that ye also love one
another. By this shall all men know that ye are My disciples,
if ye have love one to another'.

Let us all examine ourselves whether, and to what extent.
we are obeying this commandment.
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The Epistle to the Romans
R. N. CASWELL

ROMANS 3 : 9-end

This is really the crux of the epistle, for, having shown the
great problem of mankind, Paul now comes to the solution.
The doctrines of salvation are all here, faith, justification,
grace, propitiation. Let us seek to grasp this chapter above
all, for the rest of the epistle is based on it.

Verses 9-20: Summary of what has gone before. All men
are gripped by sin (9). This conclusion is backed up with a
series of quotations from the Psalms and Isaiah's prophecy, as
if to say to reluctant Jews: Your own scriptures spell out your
sinfulness (19). 'All men have sinned' does not mean, of
course, that all sin is equally heinous before God or that all
men are equally sinful. What it does mean is that all men are
in debt to God, some more, some less. The quotations empha
sise the fact that sin has gripped the body-a truth that is to be
taken up again in the epistle.

The throat-an open grave, i.e. full of rottenness.
The tongue-deceitfulness.
Under the lips-venom, poisonous gossip.
Mouth-cursing and bitterness.
Feet-swift to shed blood.
Eyes-no fear of God before them.

For those who wish to be justified (approved) in the sight of
God by keeping the law, this passage has a clear message. 'Let
them take the law seriously,' it says. 'Let them realise that the
law applies to our thoughts and our conversation as well as our
actions.' How blind we can be! It is possible for men to have
a notion of righteousness before God, because they have per
formed a few trifling duties (religious duties, perhaps), while
at the same time their life and talk are an affront to God. They
do not realise what a holy God the Lord is, and how demand
ing is His law. The more man studies the law of God, the
more he realises how far short he has fallen of its holy
demands, so that the law, which he had hoped to fulfil, and
thus to please God, only convinces him of his sin (20).

This, to many, is a surprising thing, for they thought religion
was a matter of doing one's best to keep the commandments.
Now they feel hopeless, for their ideas have been dashed to the
ground. Not only have they not kept the law, but they never
can. The more they study it, the more their failure becomes
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apparent. They arc at a stand, not knowing which way 10

turn.

In fact. if they only knew it, this is the function of the law.
11 was not given to save men, but to show them their need of
help. Without it. they would have gone on dreaming of estab
lishing a righteousness of their own. Now they have been
rudely awakened by the stentorian tones of the law and by the
thunders of Mount Sinai. They stand trembling. absolutely
helpless, unless God does something. The abyss of hell opens
before them. How shall they be saved from it?

One may ask why the conviction of sin is so lacking today.
It is possible, of course, to exaggerate the lack. There are
some who feel their sin. C. S. Lewis. for example, writes of
an old-fashioned conviction of sin when recounting his con
version. Nevertheless, the feeling is growing that there must
be more preaching of the law and its demands than has been
done in recent times. Nowadays the idea of absolute standards
of right and wrong has gone out of fashion, being replaced by
relativism and personal ethics. 'What I feel is right is right.'
With this in vogue, it is hard to see why anyone would seek
forgiveness.

The words 'But now' (21) introduce a major new departure
in the epistle. Here Paul introduces the grand theme of justifi
cation by faith, which, says Luther, is the article of a standing
or a falling church. If the Church believes and preaches this,
she will stand; without it. she may appear to stand for a while.
but must inevitably perish.

The phrase 'the righteousness of God' has occurred once
before (I : 17). It is placed in opposition to man's own
righteousness (to : 3 and Philippians 3 : 9). It is a righteous
ness from God, nol one which depends on man keeping the
law. It is apart from law, yet the careful reader of the law will
find it mentioned (21: 'The law and the prophets bear witness
to it'). This thought will be developed in ch. 4, for Paul is glad
la be able to show that his doctrine is not newfangled; it is
clearly taught in the Old Testament and was believed by men
like Abraham and David. Here he mentions this fact in
passing and proceeds to explain (22) that righteousness is by
faith.

This truth of faith is mentioned twice in the verse. In the
first instance, it is opposed to salvation by works of law. That
is, faith is receiving something done for us; it is entirely differ
ent from legalism and self-effort. It is faith in Jesus Christ.
who has done something for us that we could not possibly
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have done for ourselves. In the second instance, it is coupled
with another important idea, namely, that salvation by faith
makes salvation available to all. Not all had the law even to
attempt to keep it; but all can believe. Salvation, therefore, is
accessible to all who need it, and who does not? 'For all have
sinned and come short of the glory of God' (23).

Verse 24 contains three great words of the Christian faith:
Justified. Grace and Redemption. Let us take them in order.

'Justified' is often called a forensic word, that is. a word
having associations with law and courts. It was used of a man
being acquitted--not a guilty person being let off, but of a man
being found 'not guilty'. In the instructions for magistrates in
the Old Testament, they were forbidden to justify the wicked
or to punish the innocent. Some of them, no doubt, did this
especially when a bribe was offered, but they were not up
posed to. The astounding thing about the gospel is that God
does justify the ungodly (4: 5) through the 'imputation', or
reckoning, of righteousness to them. (More about this when we
come to ch. 4.) Someone, accordingly, has stretched the word
thus: Just-as-if-I'd-never-sinned.

The second word is 'Grace'. The real basis of salvation is
grace, God's unmerited favour. This is. if you like, the ulti
mate cause, the death of Christ being the intermediate cause.
Grace is the opposite of merit. 'When he had not wherewith
to pay, he freely forgave him all.' To describe God's grace,
Paul sometimes speaks of the riches of it, sometimes the
exceeding riches of it. Grace to himself, the chief of sinners;
grace towards all men who have rebelled against God and
spurned His law. Grace that not only receives men, but make.
them sons. kings and priests unto God. The father not only
killed the fatted calf, but brought out the best robe, put a ring
on the prodigal's finger and made merry with him. That is
grace.

The third word is 'redemption'-a word with a rich history
in the Old Testament. Sometimes it refers to liberation from
Egypt or from foes, sometimes to the buying back of property.
In many cases the paying of a price is a prominent feature. The
passage before us speaks of our liberation being through
Christ. The apostle is thinking of freedom from the condemna
tion and curse of the law. and in the following verse (one of
the most important in the whole Bible) he explains how this
redemption is achieved.

The central word here is 'propitiation'. It is too weak to
translate the Greek word by 'expiation' (as some modern ver
sions do). The Greek word is HILASTERlON. The simplest way
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for us is to recall the use of this word in the Greek version of
the Old Testament. with which Paul was familiar. The word
was used there to translate the Hebrew term for the lid of the
Ark of the covenant. Beneath the lid were the two tables of
the law with their condemning testimony. So, at the centre of
their religion the Jews had the ten commandments to remind
them of their duty to God and of their sins against this holy
God. On one special day of the year, the Day of Atonement,
the High Priest went into the inner sanctuary where the Ark
stood, and sprinkled the blood of sacrifice on the lid. A substi
tute animal had been killed and its blood shed, thus showing
that sin had been covered. The blood on the lid speaks, then,
of forgiveness of sin, while the tables inside the Ark were a
silent witness to the fact that God is just, even while He for
gives. He has not, in other words, simply ignored sin as if it
didn't matter (a mistaken conclusion which might be drawn
from His long forbearance in Old Testament times. 25b). His
love is a holy love, with hatred of sin in it. God is evidently, to
use Paul's own words here in Romans 3 : 26, both just and the
Justifier of him who has faith in Jesus. 11 is this propitiation
by Christ, both showing God's justice and His mercy, which
gives the sinner peace. His sin has had its just reward. He
may go free, but not because he has achieved anything. No,
this method of being justified leaves no room for man to
boast (27). Christ did it all. It is for us to receive.

This method also shows the wide purposes of God. He
designs to be the God of all men, not only of those to whom
the law was addressed and the sacrament of circumcision given
(29, 30). Faith makes the gospel available to all. And when
you think of it, concludes Paul (31), we are not subverting the
Old Testament truth of circumcision. rather upholding it. Paul
will explain in a striking passage in the next chapter that
Abraham is the father of circumcised and uncircumcised alike,
if they sharc his faith in a God who justifies the sinner.
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Introduction to William
Romaine's Treatises

THOMAS CHALMERS
There is nothing of which some readers of religious books

complain more grievously than that they should be exposed to
a constant and wearisome reiteration of the same truths. This
objection has sometimes been urged against Mr. Romaine's
excellent Treatises on Faith (The Life, Walk, and Triumph
of Faith).

Jow, Paul himself admitted that to write the same things
was not grievous to himself, however grievous it may have
been felt by those whom he was in the habit of addressing.
And lest they should have felt his repetitions to be matter of
offence or of annoyance, he tries to reconcile them to these
repetitions, by affirming that whether they were agreeable or
not, at least they were safe. 'To write the same things to you,
to me indeed is not grievous, but for you it is safe.'

A process of reasoning gives a most agreeable play and
exercise to the faculties. Yet how soon would such a process,
if often repeated, feel stale to the intellectual taste. After
having once carried the conviction, it ceases to be any longer
needful-and as to the recreation which is thereby afforded to
the intellectual powers, nothing is more certain than that the
enjoyment would speedily decay, should the very same reason
ing and the very same truths be often presented to the notice
of the mind, so as, at length, to flatten into a thing of such utter
listlessness that no one pleasure could be given and no one
power could be awakened by it.

And what is true of a train of argument addressed to the
reason is also true of those images and illustrations which are
addressed to the fancy. We know of nothing more exquisite
than the sensation that is felt when the light of some unex
pected analogy, or of some apt and beautiful similitude makes
its first entry into the mind. And yet there is a limit to the
enjoyment-nor would the attempt to ply the imagination at
frequent intervals with one and the same picture be long
endured. Both the reason and the fancy of man must have
variety to feed upon; and, wanting this, the constant reitera
tion of the same principles, and the constant recital of the same
poetry, would indeed be grievous.

Yet are there certain appetites of the mind which have no
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such demand for variety. It is not with the affections or the
moral feelings as it is with other principles of our nature. The
desire of companionship, for example, may find its abundant
and full gratification in the society of a very few friends-and
often may it happen of an individual that his presence never
tires-that his smile is the sunshine of a perpetual gladness to
the heart-that in his looks and accents of kindness there is a
charm that is perennial and unfading-that the utterance of
his name is at all times pleasing to the ear; and the thought of
his worth or friendship is felt as a cordial by the hourly and
habitual ministration of which the soul is upheld.

When the heart is desolated by affliction, or harassed with
care, or aggrieved by injustice and calumny, or even burdened
under the weight of a solitude which it feels to be a weariness,
who would ever think of apprehending lest the daily visit of
your best friend should be grievous because it was the daily
application of the same thing? Would not you, in these cir
cumstances, fondly cling to his person, or, if at a distance,
would not your heart as fondly cling to the remembrance of
him? Would not you be glad to bear up the downward and

. desponding tendencies of the heart by the thought of that
unalterable affection which survived the wreck of your other
earthly hopes and earthly interests? Would not you feel it a
service if any acquaintance of yours were to conduct him in
person to your chamber; and there to bring upon you the very
smiles that a thousand times before had gladdened your
bosom, and the very accents of tenderness that had often, in
days which are past, soothed and tranquillised you? Or, if he
cannot make him present to you in person, is not a service still
rendered if he make him present to your thoughts? You have
no doubt of the alleged friendship, but Nature is forgetful, ancl
for the time being it may not be adverting to that truth which,
of all others, is most fitted to pacify and to console it. The
memory needs to be awakened to it. The belief of it may never
have been extinguished; but the conception of it may be absent
from the mind, and for the purpose of recalling it the voice of
a remembrancer may be necessary. It is thus that the oppor
tune suggestion of a truth, which has long been known ancl
often repeated, may still the tumults of an agitated spirit, and
cause light to arise out of darkness. And who can object to
sameness, and to reiteration, in such a case as this?

The same holds true of a moral principle. The announce
ment of it needs 110t to be repeated with a view to inform; but
it may be repeated with a view to influence, and that on every
occurrence of temptation or necessity. Were it our only busi-
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ness with virtue to learn what it is, it were superfluous to be
told oftener than once that anger degrades and discomposes
him who is carried away by it, and ought to be resisted as alike
a violation of duty and of dignity. But as our main business
with virtue is to practise it, the very same thing of which by
one utterance we have been sufficiently informed, might be
often uttered with propriety and effect, in order that we should
he reminded of it.

The doctrine of Jesus Christ and Him crucified, which forms
the principal and pervading theme in Romaine's Treatises,
possesses a prominent claim to a place in our habitual recol
lections. It is this which ushers into the mind of a sinner the
sense of God as his friend and his reconciled Father. That
mind which is so apt to be overborne by this world's engross
ments; or to lapse into the dread and distrust of a conscious
offender; or to go back again to nature's lethargy, and nature's
alienation; or to lose itself in quest of a righteousness of its
own, by which it might challenge the reward of a blissful
eternity. stands in need of a daily visitor who, by his presence,
might dissipate the gloom, or clear away the perplexity in
which these strong and practical tendencies of the human
constitution are so ready to involve it. There is with man an
obstinate forgetfulness of God; so that the Being who made
him is habitually away from his thoughts. That he may again
he brought nigh, there must be an open door of entry by which
the mind of man can welcome the idea of God, and willingly
entertain it-by which the imagination of Deity might become
supportable. and even pleasing to the soul; so that, when
present to our remembrance, there should be the felt presence
of one who loves and is at peace with us. Now it is only by the
doctrine of the cross that man can thus delight himself in God,
and, at the same time, be free from delusion. This is the way
of access for man entering into friendship with God, and for
the thought of God, as a friend, entering into the heart of man.
And thus it is that the sound of his Saviour's love carrie with
it such a fresh and unfailing charm to a believer's ear. It is the
precursor to an act of mental fellowship with God. and is
hailed as the sound of the aproaching footsteps of Him whom
you know to be your friend.

When the mind, abandoned to itself. takes iti: own spon
taneous and undirected way, it is sure to wander from God;
and hence, if without effort and without watchfulness, will it
lapse into a state of insensibility in regard to him. While in
the corrupt and earthly frame of our present tabernacle there
is a constant gravitation of the heart towards ungodliness; and,
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against this tendency, there needs to be applied the counter
poise of such a force as shall either act without intermission,
or by frequent and repeated impulses. The belief that God is
your friend ill Christ Jesus, is just the restorative by which the
soul is brought back again from the lethargy into which it had
fallen; and the great preservative by which it is upheld from
sinking anew into the depths of its natural alienation. It is by
cherishing this belief, and by a constant recurrence of the mind
to that great truth which is the object of it. that a sense at
reconciliation, or the felt nearness of God as your friend, is
kept up in the bosom. And if the mind will not, by its own
energies, constantly recur to the trutb, it is good that the truth
should be frequently obtruded on the notice of the mind.

And there is a perpetual tendency in nature not only to
forget God, but also to misconceive Him. There is nothing
more firmly interwoven with the moral constitution of man
than a legal spirit towards God, with its aspirings, and its
jealousies, and its fears. Let the conscience be at all en
lightened, and a sense of manifold deficiencies from the rule
of perfect obedience is altogether unavoidable; and so there is
ever lurking in the recesses of our heart a dread and a misgiving
about God-the secret apprehension of Him as our enemy
a certain distrust of Him, or feeling of precariousness; so that
we have little comfort and little satisfaction while we entertain
the thought of Him. Were that a mere intellectual error by
which we hold the favour of God to be a purchase with the
righteousness of man, and so failing in the establishment of
such a righteousness, we remained without hope in the world;
or were that a mere intellectual error by which we continued
blind to the otlered righteousness of Christ, and so, declining
the offer. kept our distance from the only ground on which
God and man can walk in amity together; then, like any other
error of the understanding, it might be'done conclusively away
by one statement or one demonstration. But when, instead of
a fault in the judgment, which might thus be satisfied by a
single announcement, it is a perverse constitutional bias that
needs to be at all times plied against, by the operation of a
contrary influence-then it might not be on the strength of one
deliverance only, but by dint of its strenuous and repeated
asseveration. that the sense of God as both a just God and a
Saviour is upheld in the soul. This might just be the aliment
by which the soul is kept from pining under a sense of its own
poverty and nakedness-the bread of life which it receives by
faith, and delights at all times to feed upon: and just as hunger
does not refuse the same viands by which, a thousand times
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before, it has been met and satisfied, so may the doctrine of
Christ crucified be that spiritual food which is ever welcomed
by the hungry and heavy-laden soul, and is ever felt to be
precious.

The Bible supposes a tendency in man to let slip its truths
from his recollection, and, in opposition to this, it bids him
keep them in memory, else he might have believed them in
vain. It is not enough that they may, at one time, have been
received. They must be at all times remembered. 'And there
fore,' says Peter, 'I will not be negligent to put you always in
remembrance of these things, though ye know them and be
established in the present truth.' To know and to be assured
is not enough, it would appear. They may at one time have
consented to the words which were spoken, but the apostle
presented them anew, in order that they might be mindful
of the words which were spoken. Those doctrines of religion
which speak comfort, or have an attendant moral influence
upon the soul, must at first be learned; but not, like many of
the doctrines of science, consigned to a place of dormancy
among the old and forgotten acquisitions of the understanding.
They stand in place of a kind and valuable friend, of whom
it is not enough that he has once been introduced to your
acquaintance, but with whom you hold it precious to have
daily fellowship, and to be in your habitual remembrance.
And this is eminently true of that doctrine which is so fre
quently reiterated in these Treatises, 'that Christ died for our
sins, according to the Scriptures'. It is the portal through
which the light of God's reconciled countenance is let in upon
the soul. It is the visitor that ushers there the peace and glory
of heaven, and, forcing its way through all those cold and
heavy obstructions by which the legal spirit has beset the heart
of proud yet impotent man-it is the alone truth that can at
once hush the fears of guilt, and comma-nd a reverence for the
offended sovereign. No wonder then that its presence should
be so much courted by all who have been touched with the
reality and the magnitude of eternal things-by all who have
ever made the question of their acceptance with God a matter
of earnest and home-felt application; and who, urged on the
one hand. by the authority of a law that must be vindicated,
and on the other, by the sense of a condemnation that, to the
eye of nature, appears inextricable, must give supreme welcome
to the message that can assure them of. a way by which both
God may be glorified and the sinner may be safe. It is the
blood of Christ which resolves this mystery, and it is by the
daily application of this blood to the conscience that peace is
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daily upheld there. When the propitiation by Christ is out of
the mind, then, on the strength of its old propensities, does it
lapse either into the forgetfulness of God, or into a fearful
distrust of Him. And therefore it is, that every aspiring
Christian prizes every intimation and every token of remem
brance by which to recall to his mind the thought of a crucified
Saviour. And he no more quarrels with a perpetual sense of
Him who poured out His soul unto the death, than he would
with the perpetual sunshine of a brilliant and exhilarating day;
and just as a joy and a thankfulness are felt at every time
when the sun breaks out from the clouds which lie scattered
over the firmament-so is that beam of gladness which enters
with the very name of Christ, when it finds its way through
that dark and disturbed atmosphere which is ever apt to gather
:Irotmd the soul. The light of beauty is not more constantly
pleasant to the eye-the ointment that is poured forth not
more constantly agreeable in its odour-the relished and
wholesome food not more constantly palatable to the ever·
recurring appetite of hunger-the benignant smile of tried and
approved friendship not more constantly delicious to the heart
of man, than is the sense of a Saviour's sufficiency to him of
spiritual and new-born desires, who now hungers and thirsts
after righteousness.

We know of no Treatises where this evangelical infusion so
pervades the whole substance of them as those of Romaine.
Though there is no train of consecutive argument-though
there is no great power or variety of illustration-though we
cannot allege in their behalf much richness of imagery, or even
much depth of Christian experience. And, besides, though we
were to take up any of his paragraphs at random, we should
find that, with some little variation in the workmanship of
each, there was mainly one ground or substratum for them
all-yet the precious and consoling truths, which he ever and
anon presents, must endear them to those who are anxious
to maintain in their minds a rejoicing sense of God as their
reconciled Father. He never ceases to make mention of Christ
and His righteousness-and it is by the constant droppings of
this elixir that the whole charm and interest of his writings are
upheld. With a man whose ambition and delight it was to
master the difficulties of an argument; or with a man whose
chief enjoyment it was to range at will over the domains of
poetry, we can conceive nothing more tasteless or tame than
these Treatises that are now offered to the public. Yet, in
despite of that literary nakedness which they may exhibit to
the eye of the natural man, who possesses no spiritual taste,
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and no spiritual discernment, let such a man have his eye
opened to the hidden glories of that theme which of all others
was dear to the bosom of their author; and whether from the
press or from the pulpit, was the one theme on which he ever
loved to expatiate-let the sense of guilt but fasten upon his
conscience, and the sure but simple remedy of faith in the
blood of Christ recommend itself as that power of God which
alone is able to dissolve it-let him be made to feel the suit
ableness that there is between this precious application and
that inward disease of which the malignity and the soreness
have now been revealed to him-then, like as it is at all times
pleasing when there is laid over a bodily wound the emolient
that relieves it, so is it at all time pleasing, whenever the
spiritual malady is felt, to have recourse upon that unction by
the sprinkling of which it is washed away.. A feeling of joy in
the Redeemer will be ever prompting to the same contempla
tions, and to the utterance of the same things. To a regenerated
spirit, that never can be a weariness in time, which is to form
the song of eternity.

But it is of importance to remark that the theme on which
Mr. Romaine so much loves to expatiate is a purifying as well
as a pleasing theme. It is not only not grievous to indulge in it,
but, most assuredly, to every true-hearted Christian, it is safe.
We are aware of the alleged danger which some entertain of
the tendency to such a full and free exhibition of the grace of
the gospel. to produce Antinomianism. But the way to avert
this is not by casting any part of gospel truth into the shade.
It is to spread open the whole of it, and give to everyone part
the relief and the prominency that it has in Scripture. We are
not to mitigate the doctrines of a justifying faith, and an all·
perfect righteousness, because of the abuse that has been made
of them by hypocrites-but, leaving to these doctrines all their
prominency, we are to place by their side the no less important
and undeniable truths, that heaven is the abode of holy
creatures, and that ere we are qualified for admittance there
we must become holy and heavenly ourselves. Nor is there a
likelier way of speeding this practical transformation upon our
souls than by keeping up there, through the blood of Christ, a
peace in the conscience, which is never truly done without a
love in the heart being kept up along with it. Tho e who are
justified by faith in the righteousness of Christ, and, in conse
quence of which, have that peace with God which this Author
labours so earnestly to maintain in the mind, walk not after
the flesh, but after the Spirit; and that man's faith in the
offered Saviour is not real, nor has he given a cordial accept-
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ance to that grace which is so freely revealed in the gospel, if
he do not demonstrate the existence of this faith in his heart
by its operation in his character. A hypocrite may pervert the
grace of the gospel, as he will seek a shelter for his iniquities.
wherever it can be found. But because he receives it deceit
fully, this is no reason why it should be withheld from those
who receive it in truth. The truths which he abuses to his
own destruction are nevertheless the very truths which serve
10 aliment the gratitude and the new obedience of every
honest believer. who gives welcome acceptance to all things
whatsoever that are written in the book of God's counsel, and
finds room enough in his moral system for both of the posi·
tions. that he is justified by faith, and that he is judged by
works.

[Romaine's Treatises on Faith are now in print once again,
published by Jas. Clarke at 30/-, with a new Life of Romaine
by P. Toon.]

We live in a time of unusual mental activity. and hence there
is the more urgent need of calm and prayerjul study of the
lVord of God. That word, blessed be its Author, is like a rock
amid the ocean of human thought. There it stands unmoved.
notwithstanding the raging of the storm and the ceaseless lash
ing of the waves. And not only does it thus stand unmoved
itself. but it imparts its own stability to all who simply take
their stand upon it. What a mercy to make one's escape from
the heavings and tossings of the stormy.ocean, and find a calm
resting place on that everlasting Rock. C. H. MACKINTOSH.
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Book Reviews
THE GOD OF ALL COMFORT. Norman R. Perry. Hughes

& Coleman; pp. 63; 12/-.

At first sight the price of this book might seem to be unduly
high for its size, but in fact this is not so when one considers
the amount of illustrations and their quality. It is a book
which it is a delight to handle because of the excellence of the
production. The nature photographs reproduced in full colour
make it a superb little volume.

But the object of the book is not to produce a series of
colour photographs, excellent as these are, but to minister
comfort to those who are in need and this Mr. Perry does with
a quiet and sympathetic touch.

Each chapter deals with one aspect of God's gracious provi
sion for His people in times of need. The message is reinforced
by a wide selection of hymns from which the author quotes in
order to bring home the truth.

For those who are sick. for old people who are shut in and
cut off from fellowship, for those bereaved or suffering trial,
this is a book which should be a great blessing. It would make
an excellent gift in view of the quality of its format, which is
matched by the quality of its contents.

THE GENESIS FLOOD. Henry M. Morris and John C.
Whitcomb. Evangelical Press; illustrated; 554 pp. Paper
back 21/-, Cloth 30/-.

]n many schools and colleges Genesis is treated with scant
respect. The most that can usually be expected as far as the
account of the flood is concerned is that it was a local deluge
in the Euphrates valley. But the idea of a world-wide disaster
is dismissed with incredulity.

In this very serious work we have a combined effort by a
scientist and a theologian. Their aim is to consider the facts.
to examine the biblical account, to face the difficulties and
objections, and to ask whether the Genesis account requires us
to accept a world-wide deluge. It is their conviction, backed
by very careful reasoning. that in fact the Flood was a catas
trophe of immense character-so great indeed was its impact
that not only natural'structure but even climate were materially
affected by it.

Many readers may feel that they do not have any intellectual
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problems as they read the story of the flood. But they may
have children or grandchildren who are battling with some of
these problems. How could the animals be collected from such
a vast area? How could such an enormous number be kept
fed and watered in such a restricted space? How does one
explain the fossil remains which are of such interest to geolo
gists? The answer to these problems as one's family presents
them may well be to provide them with a copy of this book!
It is quite demanding as far as study is concerned, but it deals
with real problems and deals with them authoritatively, and
above all in faithfulness to the biblical record.

METROPOLITAN TABERNACLE PULPIT. Volume 32.
C. H. Spurgeon. Banner of Truth; pp. 708; 25/-.

The weekly issue of Spurgeon's sermons was one of the most
amazing phenomena of the Victorian period. But the greatness
of Spurgeon's preaching is that it is perennially fresh. He
spoke to his own day, but he still speaks to ours.

It is good to know that the Banner of Truth have embarked
on the publication of the sermons of his later years-the
present volume covers those preached in 1886. The aim is to
publish six volumes, which covers the sermons up to the time
of his death in 1892.

There is no need to commend Spurgeon in a Book Review
in this magazine-his frequently printed sermons in our pages
are themselves a sufficient commendation. The only comment
is one of surprise that the Banner could produce such a fine
volume of over seven hundred pages at such an incredibly low
figure. A set of these would make a fine presentation to any
preacher-and if you want to do it really well there is a special
luxury leather binding at 42/-.

continued from page 48

teach R.E. The schools suffer, young people suffer, and in the
end the nation suffers. The decadence of Britain could, by
God's grace, be halted by more dedicated school teachers,
more Christian headmasters and more committed college
lecturers. This is my concern and vision.

PETER lOON.
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Correspondence
Dear Sir,

I was interested to read Mr. Toon's article dealing with
some questions on Religious Instruction in schools. His
answers seem to raise so many other difficult issues that I
would like to offer some comments of my own upon them.

Mr. Toon's opinion is that the present practice of teaching
'R.t.' should be kept because

I. the present shift from 'indoctrination' to the giving of
'objective information about 01fistianity and other
religions is helpful as it educates children in traditional
culture and provides 'factual information' which the
Churches may use as a groundwork in evangelism;

2. it is the will of the parents.
The first point shows that Mr. Toon approves of the general

trend in religious teaching in our schools. This is surprising
since almost everywhere in R.l., other subjects and discipline,
the movement is away from teaching in accord with Christian
standards, towards a humanistic and man-centred one. Truths
concerning the depravity of human nature, the chief end of
man, or respect for authority, for instance, are steadily dis
counted in school methods. Crude evolutionism is what the
school-child is fed on from his first day, finding its way into
every parl of his thought, and 'self-expression' becomes the
prime rule where a belief in the supreme standards of God are
dying out. Those who doubt the gravity of present-day trends
in teaching should listen to a selection of schools' broadcasts,
which, they will remember, are produced in collaboration with
the schools, and display a non-Christian 'propaganda line'
which is astonishing in its persistence .and thoroughness. Is it
surprising that many Christian parents are growing very
worried? The proposed series of broadcasts for schools on
sex, and the assumptions behind them, should be a warning
light to us; Christian standards are no longer the standards of
British education.

Mr. Toon characterises what he calls 'religious education'
as an explanation of 'the major parts of the Christian Bible'
and the giving of certain other facts. People with experience
of the teaching given during the one period or so of 'R.I.' per
week in most schools, will know that, far from receiving a
grounding in the facts of Scripture, children at best remain
ignorant of even the most elementary truths-the nature of
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God, for example-and even where there is accurate factual
teaching the time is insufficient to allow them to form a
balanced view of religion. Mr. Toon also seems to ignore the
great prejudice against Christianity which many children
acquire in their school-days. How does he expect children to
remain unaffected by the weight of influence put upon their
personalities during their formative years?-especially as. by
nature. they will seek darkness rather than light?

Moreover. the very idea of non-Christians being able to
teach the facts of Scripture 'objectively' is absurd when
analysed. The deity of Jesus Christ. the fact of His resur
rection, the reality of sin, judgment and righteousness are only
known by the teaching of the Holy Ghost, and unbelievers will
refuse to acknowledge them as facts, let alone teach them with
objectivity or the conviction which they require.

2. Mr. Toon's contention on the second point that 'the
students are still the responsibility of their parents' is surely
correct. But it would be wrong to overrate public opinion in
favour of 'R.l.', since it is not an affirmation of any principle,
but the careless expression of mere prejudice or sentimentality.
The parents are responsible. but responsible to God and His
revealed will. The Bible is clear in assigning parents the duty
of bringing up their children to fear and obey God, and this
duty must be extended to the schools. But the continuing wish
to have 'R.!.' for their children is rather the abdication of their
own duties to 'train up a child in the way he should go', leaving
'religion' to the schools. Thus the teaching which the parents
desire and which the teachers are content to give is not the
training which the Scriptures demand for children, and as
Christians we cannot be satisfied with it.

This unsatisfactory and contradictory situation causes no
distress to most parents, but Christians will see that Scripture
demands a more positively-Christian teachingfortheirchildren:
one in keeping with what they are taught at home. Can it not
he argued that the only satisfactory way for a Christian's child
to be taught religious truth is in faithful adherence to the true
revelation. with a teacher's conviction and earnestness and
with application to the heart as well as the mind? It is this
very method. J suspect, which Mr. Toon stigmatises as 'indoc
trination'. We are to teach our children the facts, precepts and
ideals of God's truth, with discipline and example, in the belief
that this He will use to bring them to Himself. There is no
question of our being commanded to allow them to 'make up
their own minds', though we must use care and wisdom.
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Neither is there any question of our allowing unbelievers to
take them into their training and influence for unspecified ends
and with unquestioned methods!

If one accepts these demands as scriptural, then we cannot
be content with the existing religious education, nor, as Mr.
Toon appears to be, with the means of arriving at educational
policy. My own conviction is that the Christian is right in
considering the needs of his own child as a first priority, before
those of unbelievers. As for finding the perfect way for teach
ing religion to the children of the spiritually-irresponsible, this
is a huge, and for me, a Christian parent and teacher, a second
ary problem. We Christians have duties laid on us which it is
increasingly difficult to discharge because of the trends I have
mentioned. We might do well to attempt to imitate our fore
fathers in the faith and re-establish specifically-Christian
schools in Britain. Much may be said about the difficulties
involved in this scheme, but generally within the present state
system there is no means of providing a correct and full reli
gious education for the children of Christian homes.

Yours faithfully,

J. 1. HARDlNG.

A REPLY TO MR. J. J. HARDING

Mr. Harding wants to establish Christian schools. totally
separate from the State system. rn a democracy he has every
right to desire this.

My concern is with the State schools, which will in Britain
always be the largest portion. Whether we like it or not, for
the next decade and more, Religious Education will be part of
Ihe school curriculum-imposed by Parliament. Faced with
this situation Christians cannot back out and say 'Leave it to
the pagans'. I believe that Christians should wholly involve
themselves in R.E. in schools. Many of Mr. Harding's criti
cisms only are valid in schools where Christians are not teach
ing. I want to train more teachers who hold Christian
principles to go into the schools. In other words, I want to
make the best of a difficult situation. Let not Mr. Harding
overlook the fact that there are many dedicated R.E. second
ary specialists and Christian primary school teachers who do
a fine job. I want to see more of them as soon as possible.
Men, with views like Mr. Harding's, do great harm in that
young people are persuaded by them not 10 go into schools to

continued on page 45


