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The New Testament looks in three different directions. It
looks back to the birth, life, death and resurrection of Jesus
Christ. It looks upwards to the exalted Lord on the throne. It
looks forward to the second coming of Christ. So also any
true spiritual experience has a threefold aspect. We look back
to the work of the Spirit which led us to repentance and saving
faith. We look up and praise God for our great High Priest
and His continuing intercession. We look forward to the day
of our glorification in His presence.

Paul writes in these terms to the Thessalonians (chapter
I : 9-10). He recalls how they 'turned to God from idols to
serve the living and true God'. He goes on to speak of their
forward-looking confidence as they 'wait for His Son from
heaven, whom He raised from the dead, even Jesus which
delivers us from the wrath to come'. Here is the hope of the
Church which has encouraged the people of God and stirred
them to holiness of life. It is a message which needs to be
declared in our day; and in view of recent attacks upon the
doctrine it must be affirmed in no uncertain way.

The fact that it is from heaven that He is to come is a
reminder that the timing of His coming is settled in heaven
and not on earth. Men may be so foolish as to speculate, but
the secret is locked in the hidden purpose of the Almighty. It
is when God's time has come that Christ shall appear.

His coming from heaven will also be with irresistible power.
At His first coming He veiled His power in human weakness.
So He submitted as a child to Mary and Joseph though He
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was their Creator. He was content to be betrayed into the
hands of His own creatures and to be crucified by them. But
when He returns the full glory of His power shall be revealed
and none will be able to resist His coming.

This powerful coming will make irresistible demands on
men. Sinners may today flout God's law. They may ignore
or reject the gospel. But in that day there will be no evasion.
Men's excuses will be swept aside. The whole fabric of lies
will be shattered, for 'the Son of God shall be revealed from
heaven with His mighty angels in flaming fire taking vengeance
on them that know not God, and that obey not the gospel of
our Lord Jesus Christ' (2 Thessalonians 1 : 8).

Who is this One who is to come? He is declared to be
'God's Son from heaven', and also the One who was raised
from the dead. The resurrection of Jesus is the pledge that
our hope of His second coming is no wishful thinking but
solidly grounded confidence. But it is more than God's pledge
of His return. It is a reminder that we shall share in the glory
of His coming, for one of the elements in His return will be
our own resurrection. We shall not simply survive -in some
shadowy form. We shall be like Him, and in the full splendour
of a glorified humanity we shall adore Him.

What else is in view? Why-deliverance from wrath! There
are two comings mentioned-the coming of Christ and the
coming of wrath. It is of cOl,lfSe the wrath of God of which
Paul speaks. Rejected though it may be by the confused
thinking of the twentieth century which masquerades under
the title of theology, the wrath of God is none the less clearly
revealed from heaven. It is God's settled antagonism to sin.
It is His firm judgment, emerging from His justice, as He calls
sinners to account. The coming of Christ will be the day of
the wrath of God for those who a~-still impenitent. Then it
will be too late to cry for mercy, f l' the day of divine reckon
ing will have come.

But the Christ who comes to usher in the final judgment is
also the deliverer of His people. To translate 1 'rhessalonians
1 : 10 literally--He is 'delivering us from the wrath to come'.
The deliverance is a present experience. Indeed, if it is not
a reality prior to His coming it will never be such afterwards.
But with this deliverance a reality now, the believer may look
forward, and indeed will look forward to the second coming
with joyful confidence:

'Bold shall I stand in that great day,
For who aught to my charge shall lay? '

Even so, come, Lord Jesus. H. M. CARSON.
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Apostolic
estimony

H. M. CARSON

A sermon preached on Sunday morning,
'lth January, 1970, in Hamilton Road
Baptist Church, Bangor, Co. Down.

'Wherefore of these men which have companied with us all
the time that the Lord Jesus went in and out among us,
beginning from the baptism of John, unto that same day that
He was taken up from us, mlist one be ordained to be a
witness with us of His resurrection. And they appointed two,
Joseph called Barnabas, who was surnamed Justus, and
Matthias. And they prayed, and said, Thou, Lord, which
knowest the hearts of all men, shew whether of these two Thou
hast chosen, that he may take part of this ministry and apostle
ship, from which Judas by transgression fell, that he might go
to his own place. And they gave forth their lots; and the lot
fell upon Matthias: and he was numbered with the eleven
apostles.'

Acts 1 : 21-26.
I suppose this is one of the passages in the Bible which one

tends to read because it is part of the Scriptures. It continues
the theme, but we may be inclined sometimes to feel that it
has not any particular bearing upon us at the present time.
It was clearly necessary in their view that one should be
chosen to complete the number of the twelve apostles, but it
may seem to us that it has no particular application to our
Christian lives that a man was chosen in order to tidy up the
situation as far as the life of the church was concerned. Or
has it a vital meaning for us today? 'All Scripture,' says Paul,
'is given by inspiration of God, and is profitable.' And it is
not only because this is the Word of God but because it is
profitable for us, that we turn to this passage this morning,
and we ask ourselves--What meaning has it for us at the
present time? What bearing has this narrative of something
that happened in the life of the early church, what bearing has
it upon us, God's people, at the present time?

Now quite clearly this choice of another man to take the
place of Judas and to be numbered with the twelve, was some-
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thing that Peter saw as a necessity. This quite obviously was
not his idea, it was not simply that he wanted a tidy ecclesias
tical arrangement. He says, 'Someone must be chosen.' And
when a man speaks in these terms-when a man like Peter
speaks in these terms-dearly behind Peter's words there is a
greater Word: there is the Word of the Lord Himself. Now
you might say that there is no explicit command from the
Lord that they were thus to choose another to take the place
of Judas. However, we have got to remember what happened
subsequent to the Lord's resurrection. When He arose from
the dead there were forty days before He ascended into
heaven, and those were not blank days. They were days when
again and again He met with His disciples, and during those
days He was preparing them for His departure. He was teach
ing and instructing them. That is why, when the disciples go
out and begin to preach, they are so completely in control of
the situation. They know what to say, they know the gospel
that they have to declare. The wisdom of God has come to
them and they make it known to others. Well, clearly, during
that period the risen Lord, prior to His ascension, had been
teaching and instructing them. So, when the Holy Spirit came
upon them on the day of Pentecost all the lessons that they
had been learning, all the words that they had received from
Him, came to light and were lit up with meaning. So I would
say that their conviction, voiced by Peter, that another should
be chosen to take the place of Judas Iscariot, this conviction
was rooted in what the Lord had taught them prior to His
ascension. So it was something commanded ami therefore
something of importance, something of vital importance for
the life of the church.

Now we may find it rather strange, the way in which they
did their choosing. After all, if we knew of a neighbouring
church which required a minister and we heard that they had
prayed together, then they had put two names in a hat and
somebody had pulled a name out and that was their new
minister, well you would say that that was a most odd
arrangement. That is not the kind of way we would expect
the church to do things. Yet this is precisely how they did it.
They put two names before the group and they drew lots, and
the lot fell upon Matthias. We might be inclined to feel that
this is a strange way of choosing a man for such an important
office. Well, I believe there is one answer to this problem, and
that is that this happened prior to the great outpouring of the
Spirit of God of which we read ill Acts chapter 2. The coming
of the Holy Spirit on the day of Pentecost was in many ways
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the constituting of the church of Christ. The Spirit came in
great power and blessing and, as it were, the church of Christ
came into a full assurance of her standing before God. After
that, you do not find casting of lots, you do not find this kind
of procedure. You find rather the kind of situation in Acts
chapter 13 when they are meeting together at Antioch. They
are praying and fasting, and the Spirit speaks to the leaders
and says, 'Separate me Saul and Barnabas for the work to
which I have called them.' At Antioch they did not need to
bring the names before the church and to cast lots. The Holy
Spirit was now active in power and wisdom and guidance,
and they knew the men to whom they had been led. So I
would suggest to you that this rather unusual procedure is to
be explained by the fact that the Holy Spirit had not yet been
given in all His power.

But we must not be so taken up by the novelty of the proce·
dure that we fail to see what was really in the minds of these
men. They did not consider that what they were accomplishing
was something fortuitous, something by chance. It was not a
'hit or miss' matter. They adopted this procedure, but behind
the procedure was their conviction that the Lord was guilding.
So they pray that the Lord would show them the man whom-He
has chosen. This was their conviction-the Lord had already
chosen a man. He has a man chosen to take the place of Judas.
We do not know the mind of the Lord but we want only the
man whom He has chosen. So they turn to the Lord and they
commit the matter to Him. They say, 'Show us the man you
have chosen.' And the Lord indicates His choice, and the
choice falls upon Matthias. This was not just a church
arrangement. This was not something to tidy up the situation
because one of the leaders had betrayed his Master and
defected from the cause. This was part of the great plan of
God of which we are constantly reminded in Scripture. The
work of salvation is not something that happens by chance or
by coincidence. The work of salvation is always something
tha t Gael is doing. There is a great plan that stretches from
eternity to eternity, and each new step forward is simply one
indication that the soverign Gael is at work. So when these
men pray. when they commit the situation to the Lord and
look to God to guide them to the man He has chosen, they are
virtually saying, 'Lord, continue to work out your great plan
and purpose'. There is a sovereign plan of salvation, and the
Lord God Almighty is working out that plan.

Let us look at the man who was chosen for this task. What
was the qualification? Well, they lay down the qualifications
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here. Peter lays them down before the others. There were two,
basically. The man to be chosen must have known the Lord
Jesus in the days of His flesh, and his knowledge was not to
be a passing acquaintance. He was to be one who had been
with them from the very beginning. So Peter goes back to the
baptism of Jesus; and the baptism of Jesus was of course the
inauguration of His public ministry. 'So,' says Peter, 'the man
to be chosen must have been with us from the very outset. He
must have accompanied us during all the days in which Jesus
went in and out among us.' He must, in other words. be an
eyewitness. But supremely he must be a man who has seen the
Lord Jesus Christ after His resurrection. It is important that
he should be both: that he should know Jesus before, and that
he should know Him afterwards, because only those who had
known Him before could say after His resurrection, 'It really
is Jesus! It really is the One whom we knew. It is the Onc
whom we heard teaching and preaching. It is the One whom
we saw performing His miracles. It is the One whom we saw
betrayed and crucified. He is risen, He is alive! It is truly the
same Jesus Christ'. So it was essential if they were to have an
eyewitness of the resurrection that he should be a man who
had been with Jesus right the way through His ministry. He
must be able to stand with the others and say, 'I knew Him,
1 heard Him, I was with Him when He wrought His miracles.
I was with Him when He declared the sermon on the mount.
I was with Him when He preached His parables. 1 was with
Him right to the end. 1 was with Him when He rose from the
the dead, and 1 saw Him and heard Him and knew Him.' So
here were the basic qualifications: a man who had been with
Jesus through His Ministry. and a man who knew Jesus risen
from the dead.

His appointment-that appointrnfnt which was ultimately
in the hands of the Lord-was in..9'der to complete the num
ber of the twelve. Now we may ask. why was it so important
that there should be twelve apostles? Could they not have left
it at eleven? Or indeed, since they had obviously two spiritu
ally qualified men here, Joseph and Matthias, and both of
these men had the basic qualifications-both of them had
obviously been with Jesus during His ministry, both of them
had been eyewitnesses of His resurrection. well, why couldn't
there be thirteen? Why was it so necessary to have twelve.
because quite clearly it was necessary. There was something
significant about the twelve. What then was the significance?
Why did the Lord Jesus Christ choose twelve in the first place,
and why by His command are the apostles so anxious that
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twelve should still constitute the apostolic group? Well, I
believe it is quite clear that the background, as of so many
things in the New Testament, is the Old Testament. The num
ber twelve stands out very obviously right through the Old
Testament, because the number speaks of the twelve tribes of
Israel. The twelve tribes of Israel were the people of the
covenant, the people whom God had chosen, the people whom
God in grace and mercy had delivered from Egypt, had led
them out and constituted them His people, had brought them
into the promised land, and had declared Himself to be their
God, and them to be His people. So the twelve of the New
Testament remind us of and recalls the twelve of the Old
Testament. In other words this is the nucleus of the new Israel,
just as the twelve descendants of Israel were the nucleus
and the forefathers of the old Israel.

This is what the apostle Paul has in mind when he writc~;

to the Galatians and speaks of the church of Christ as being
the Israel of Gael. 'As many as walk according to this rule.'
he says in Galatians 6 : 16, 'peace be on them, and mercy, and
upon the Israel of God.' It is the same thing that he has in
mind when he is writing to the Philippians and talks about the
church of Christ in contrast to Judaism. He says, 'We are the
circulllcision, which worship G0c1 in the Spirit and rejoice in
Christ Jesus, and have no confidence in the flesh.' The Jews
may claim to be circumcised according to the law of God,
they may claim to be the circumcised in contrast to the un
circumcised Gentiles, but, says Paul, 'we, the people of Christ,
we are the true circumcision which worship God in that Spirit.'
So then, the appointment of the twelve and the inclusion of
Matthias in order that [he number twelve might be complete.
is a reminder to us of this great fact that the church of the
Lord Jesus Christ is the Israel of God, the new Israel in which
the Lord continues to work.

Now there are certain characteristics of the old Israel which
are also present in the new Israel. The old Israel had its call
rooted in Goel's grace. There comes again and again in the
prophets the reminder that God did not choose them because
they were rnore numerous or more mighty than the other
nations of the earth. rn fact they had little to commend them.
God chose them out of His free grace ancl mercy. They were a
nation of slaves in Egypt, and they were exploited by Pharaoh.
It was Egypt which was the mighty nation. Pharaoh was the
powerful ruler in the Middle East. But God in grace reached
down into Egypt and took this despised and rejected group of
slaves and He took them out and made them His people. So
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too the new Israel of God has its source of life, not in some
thing which we are by nature, not because there is something
in us which commends us to God, but because 'by grace we
have been saved through faith, and that not of ourselves, it is
the gift of God.'

But that call of Israel, that gracious call, was intended to
lead Israel to righteousness. The basic command of the old
covenant was 'Be ye holy, for I am holy.' The tragedy of
course was that, speaking generally, Israel failed to respond
to that call. There was a remnant within Israel-there were
the true people of God, the true believers within the national
framework, and they responded, and obeyed. Right down the
years there were men like Elijah, and the seven thousand in
Elijah's day who had not bowed the knee to Baal. There was
the godly remnant; and this godly remnant now continues by
the gracious working of God in the new Israel. But the call is
still the same. God is still saying to the new Israel, as He said
to the old Israel, 'Be ye holy, for I am holy.' For this God has
not changed His character. There is not a different God in the
New Testament from the God in the Old Testament. The Gael
and Father of our Lord Jesus Christ is the God who called
Israel out of Egypt, and gave them the Law, and spoke
through Moses and the prophets. The constant theme through
Scripture is: 'I will be your God, and you shall be my people.
Be ye holy, for I am holy.' So the call of Matthias to be onc
of the twelve, that they together might constitute the leader
ship of the new Israel, is a reminder to us that the God of
holiness and righteousness is the One who constantly and
persistently calls His people to holiness.

But there is a further lesson from this fact that the twelve
apostles recall the twelve tribes in the Old Testament. It is that
the promises of God made to the aIel Israel finel their gracious
and glorious fulfilment in the church of the living God, the
church of our Lord Jesus Christ. You say, 'But is this so?'
The answer is in the epistle to the Galatians. Paul writes to the
church of Christ, to those who have been born again by the
Holy Spirit, and he says in Galatians 3 : 7, 'Know ye therefore
that they which are of faith the same are the children of
Abraham.' And again in verse 29 (reading from verse 27) 'As
many of you as have been baptised into Christ have put on
Christ. There is neither Jew nQr Greek, there is neither bond
nor free, there is neither male nor female, for ye are all one
in Christ Jesus. And if ye be Christ's, then are ye Abraham's
seed and heirs according to the promise.' Yes, you are Gala
tians, you are Gentiles, you have no physical link with the
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Jews, you have no physical link with the offspring of Abra
ham, but if you are Christ's, then YQU are Abraham's seed,
and if you are Abraham's seed, then you are heirs, heirs
according to the promise. The rich promises of God to
Abraham, the promises of God that He would be Abraham's
God and Abraham would be His servant, those promises find
their glorious and enriched fulfilment in the church of Christ,
where the Lord is indeed our God.

So Matthias was called to be one of the twelve. He was
called, said Peter, to share in this ministry from which Judas
had fallen. Now what was this ministry from which Judas had
fallen? It was the ministry to which each one of them had
been committed who had been called by Christ at the very
beginning of His ministry. You remember how He called the
twelve: He called them that they might be with Him, and that
He might send them forth to preach. 'Now,' says Peter, 'this
was the ministry whic.h we received: to be with Jesus, to
accompany Him, and to go out and to tell others.' Judas fell
from this ministry and another must be brought in, to share
this ministry. He must be brought in, iu other words, to con
tinue and to carry on the work which Jesus began. This is in
fact the theme of Acts chapter 1. Luke, as he writes this book,
says: 'The former treatise have I made 0 Theophilus, of all
that Jesus began to do and teach,' and now I am going to
tell you what Jesus continued to do. Jesus did not disappear
when He went into heaven and that was the end of the story.
The One who began His ministry and worked His miracles
and rose from the dead and ascended, continues to work. The
incorporation of Matthias into the twelve and the sharing of
Matthias in this ministry which Jesus had already given to the
apostles, is a reminder to us that within the church of Christ
the Lord still works. We do not worship the absent Lord. He
has not yet come back in bodily form. One day the heavens
shall be cloven asunder and He will appear. But He is with
us now by His Spirit. He is present in His Church. He is
working today.

Now you ask, what are the consequences of all this? What
are the implications for us of what we have been considering
this morning? Have we just been dealing in a little doctrinal
essay, looking at something interesting in the life of the early
church? Has it a bearing on us? I believe it has a profound
bearing upon our thinking and upon our witnessing and upon
our Christian living. First of all it is this story which reminds
us of the confidence which we have as the people of God, and
how desperately we need confidence and assurance in these
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days! Our young people are so often in school where doubts are
cast upon the truth of the gospel. Some of them go on to col
lege, and further doubts are cast upon the gospel. This gospel,
this Christianity-they will be told, they (Ire being told--well,
it is one more opinion among many other opinions. After all,
you have religions right across the world; you have lslam, you
have Buddhism, you have Hinduism, and yOLl have Christianity,
so it is just one more competing view. But we come back to this
story and what do we find? We lind that here is a man choscn
because he could speak with assurance and say, '1 saw Jesus
'risen from the dead.' We are not talking aboLlt religious
theories when wc preach the gospel. We are not spinning
religious opinions. We arc speaking of solid fact. Something
happened, something shattering happened. Christ, who had
been nailed to the Cross and laid in the tomb, was raised [mm
the dead. It was the great triumphant act of God---God inter
vened. God raised His Son and declared Him to be the Son
of God with power, by His resurrection.

So we have confidence, we have assurance. Of course wc
face the religious theories of the world. Of course we face the

philosophical ideas of men. But we counter it all with solid
fact. The gospel is not rooted in man's opinion. If it was, well.
it might be right or it might be wrong. But the gospel is rooted
in solid fact. There was an empty tomb. A stone was rolled
from the door. And One who had died came forth, risen and
alive. Here in this story is the remainder that right at the outset
of the life ot the church of Christ there was Cl man chosen for
this very reason, that he had seen Jesus risen from the dead.

But 1 believe it is not only a wore! of confidence and assur
ance, it is also a word of challenge to us. We have the apostolic
testimony-indeed that is what the New Testament really is,
it is simply the testimony of the apostles to the glorious fact
that Jesus died and rose again and lives. It is for us to maintain
that apostolie testimony, and in these days within the churches
when there are so many assaults upon the apostolic testimony,
it behoves us to stand for this word and to defend this word
and to propagate this word. 1 believe we have got to go back
to the New Testament and be gripped by the glory of this
gospel and be gripped by the fact that we have the apostolic
testimony to Christ living, risen, glorified. We must stand for
it, and we must defend it against the attacks, against the
scorn of men.

But we do not defend it as those who are huddled in upon
ourselves, desperately ciinging to a position which is being
eroded. We have a gospel which is not to he clutched to our
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own bosom-this is a gospel which is to be spread abroad.
There are men and women around us in these days, flounder
ing because of the welter of religious opinions, because of the
denials of men in high places. What is our answer? Our answer
is to go back 10 this word and to say to men 'We have a
message rooted in solid experience, rooted in the experience
of men who knew the Lord.' Remember how Peter put it
when he was writing his epistle. He says, 'We have not fol
lowed cunningly devised fables ... We were eyewitnesses of
His majesty.' This is the glory of the New Testament. These
are not the opinions of men of religious genius. These are the
testimonies of men who knew the Lord.

So we go back to that early church gathering, and we see
Matthias numbered with the twelve, an eyewitness of the
resurrection, and we say-Praise God for such a gospel, for
such a solidly based gospel. May God give us grace in our day
to defend it, to stand for it, to glory in it. and by His grace
to make it known.

Chri:>tians might avoid much trouble if they would believe
that God is able to make them happy without anything else.
God has been depriving me of one blessing after another; but
us everyone was removed, He has come in and filled up its
place; and now, when I am a cripple, and not able to move,
I am happier than evcr I was in my life before, or ever
expected to be. If I had believed this twenty years ago, I might
have been spared much anxiely.-DR. PAYSON.

What we want in Christ, we always find in Him. When we
want nothing, we find nothing. When we want little, we
find little. When we want much, we find much. But when we
want everything and get reduced 10 complete nakedness and
beggary, we find in Christ God's complete treasure·house out
of which come gold and jewels to enrich us and garments to
clothe us in the richness and righteousness Of the Lord.
--SEARS.

God's grace can save souls without any preaching: but all
the preaching in the world cannot save souls without God's
grace.-BENJAMIN BEDDOMl'.
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Doctrinal Definitions
PAUL TUCKER

SATAN: THE GOD OF THIS WORLD
In a very real sense this world is controlled and governed

by the prince of darkness. We are concerned with saving
individuals, and we believe that society, and the world in
general, if not possessed by the devil, is certainly held in his
grip. The Apostle Paul talked about saving individuals from
lhe kingdom of Satan. Men and women by nature arc under
the sway and authority of the prince of darkness. They are
in the kingdom of darkness. but when they are converted they
are turned from darkness to light and from the power of Satan
unto God. They are delivered from the power of darkness
and they are made meet to be partakers of the inheritance of
the saints in light. See Acts 26 : l6, 18; Galatians 1 : 3, 4;
Colossians 1 : 12, 13. Three main names are given to the devil
in the New Testament which are particularly related to Satan
as the god of this age.

Three times in John's gospel our Lord speaks of the devil
as the prince of this world (see John 14: 30). Another term
that speaks of his sway over the world is that in Ephesians
2 : 2, the prince of the power of the air, the spirit of him who
now worketh in the children of disobedience. The third is in
2 Corinthians 4 : 4, the god of this age hath blinded the minds
of them which believe not. H we bring together these three
names we find that in them the devil is set forth as one who is
in direct opposition to everything that is true of God. God is
the triune God, Father, Son and Holy Spirit. God the Father
is ever associated with essential government and authority.
Over against God the Father we have this title of the devil.
'the god of this age'. Here we have the devil usurping the
authority of God the Father.

One of the great titles given to our Lord Jesus Christ is that
of Prince, 'the Prince of Peace' (Isaiah 9 : 6); 'the Prince of
the kings of the earth' (Revelation I : 5); 'a Prince and a
Saviour' (Acts 5 : 31). Over against that title belonging to the
Lord Jesus Christ we have this title given to the devil, 'the
prince of this world'. Our Lord Jesus as Prince is associated
with grace and with forgiveness (Acts 5 : 31). The devil as the
prince of this world is opposed to all grace ancl all the goodness
and mercy manifest in the Lord Jesus Christ.



The Gospel Magazine 13

Then the Holy Spirit is spoken of as 'the Spirit of Truth'
who will guide us into all truth, and again and again in the
New Testament the Holy Spirit is linked with guidance. Over
against that title belonging to the Holy Spirit we have this title
in Ephesians 2 : 2, 'the prince of the power of the air, the
spirit of him that now worketh in the children of disobedience'.
So we have the devil opposed to the guidance of the Holy
Spirit.

The whole world lieth in the lap of the wicked one. It has
to be acknowledged that the devil is under the restraining
hand of God and that everything he does is within the allowed
will of God. God has not seen fit to repudiate the power of
Satan in the world up to this moment. He is allowing the
devil's programme to work itself out and it will ultimately be
destroyed. Finally it will he demonstrated that such a pro
gramme and such a power as that of Satan carries within it
inherent weakness and inherent destruction, and one day when
the devil and his angels are cast into the lake of fire there will
be that final manifestation of the utter folly of their rebellion
against God.

I. THE UNREGENERATE WORLD 1S ORGAN1SED AND

FEDERATED UNDER TIlE LEADERSHIP OF SATAN.

Jn Revelation 2 : J3 we are tolel that Satan as a prince has
a throne upon which he sits. The devil has a throne because
he is the prince of this world and therefore the entire unre
generate world is federated, or organised, under his authority.
See Luke 4 : 5-7. Here the devil made two tremendous claims.
He claimed that the proceedings of this world had been
delegated to him, and that he had the ability to give these
kingdoms to someone else if he wished to. The father of lies
was telling the truth for once. If the kingdoms of this world
did not belong to Satan, our Lord would have branded Satan's
claim as a lie, but our Lord did not deny the claim. Secondly,
there would have been no power in this temptation if the
c1evil's statement was not truc. The Holy Scripture bears out
hi~l claim. Thc devil has often given power to men. He has
often given some kingdoms to men in order to damn their
souls. He has done it throughout history. He is doing it today.

We need to define what we mean by 'the world'. There is
the material world with its hiLls and valleys and fields and
landscape. There is the \,vorld of men, 'God so loved the
world'. The term is also used in an evil sense, 'Love not the
world, neither the things that are in the world, for all that is of
the world, the desire of the flesh, the desire of the eye, the
pride of life, is not of the Father but is of the world'. Here it
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is used of th~ spirit of the age. In this way we are thinking of
the world not so much as a sphere but as an atmosphere. The
world in this evil sense is civilisation functioning apart from
God and that is the way in which we are to think of the devil
as the god of this age. He has organised and federated the
spirit of this age with its maxims, its ideals, its pursuits and
pleasures and has done so in rebellion against God. He also
gets people enmeshed in the spirit of the age. See John 4 : 4;
1 John 5: 19; Isaiah 14: 16-17.

11. THE WORLD SYSTEM OVER WHICH SATAN IS PRINCE

IS BASICALLY EVIL.

It must be evil because it has been promoted by one who
has repudiated the authority of God and who has set himself
up in defiance against God and against the kingdom of the
Lord Jesus Christ. We find ourselves in this world and in a
very real sense we have to be in it. The Lord Jesus would not
pray for His servants to be delivered from it (John 17: 15).
When Scripture tells us this, it is viewing things from the stand
point of God's absolute holiness. It has to be acknowledged
that in the devil's order, in his system and scheme of things,
there are many factors which are attractive and which in them
selves do not appear to be altogether evil. This is because the
devil is not so foolish as to overlook entirely such things as
culture, education and certain ideals of morality. But the
kingdom of Satan lacks an acknowledgment of the Lord Jesus
Christ as the Son of God and as the Saviour of the World.
The devil's dupes may be cultured and moral and very kindly
and decent but they are satisfied with their own righteousness
and content with their own morality. They have no intention
of repenting and believing on the Lord Jesus Christ or of
trusting in the merits of His blood. The d.evil hatetthat and
so he keeps men, even in their morality, from rs:ognising
their need of Christ and turning to Him. The real nature of
this kingdom is brought out in the following verses, 2 Peter
1 : 4; James 1 : 27 and 4 : 4, and Romans 12 : 2.

HI. BELIEVERS, THOUGH DETAINED IN THIS WORLD,

ARE NOT PART OF THE SATANIC SYSTEM.

Twice over we find in the high-priestly prayer of our
Lord Jesus, in John 17 : 14 and 16, 'They are not of the world,
even as I am not of the world'. Two classes of people are
therefore sharply contrasted. They are tied by human relation
ships, yet there are two distinct peoples. There are those who
are in the world but not of it, the believers, and those who are
in it and of it, the unbelievers. See also John 15 : 18-19. It is
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not simply that the unconverted person hates the believer; that
is not necessarily true at all. There are many unconverted
people who, I hope, respect us and even have some kind of
affection for us. What it means is that, at the deepest level,
the spirit of this world which is animated by Satan himself, is
opposed to every manifestation of holiness and of the grace
of God.

Sometimes the devil has his dupes who manifest something
of the hatred of the pit against all that is holy and upright and
true. I would say that in the Communistic system of our
present day we have a manifestation of the basic enmity of the
world against the Lord Jesus Christ and against the Gospel of
our salvation. These Communist leaders, animated as they are
by the devil, do not hate the individual Christian as a man,
but they hate the manifestation of Christ in the man. It is
Christ they hate. The Scripture makes it perfectly clear that
though this world system is governed by the god of this age,
yet God Himself is in supreme control. 'The powers that be
are ordained of God' even though those powers may be
ungodly. God is the Judge: He setteth up one and putteth
down another.

The teaching of Scripture seems to be that there are aspects
of this world-order which can be extracted judiciously and
wisely by the believer and used to his advantage. For example,
see 1 Corinthians 7 : 31, 'use this world as not abusing it'. Do
not let these things have priority in your life. Then the Apostle
Paul has some very practical advice to give concerning the
people with whom we have to mingle. There was an erring
brother in the Church who had to be disciplined. Paul told
them not to keep company with that immoral person but he
was referring to a brother in the Church, one who was a
believer. He was not talking about the unbeliever. If they
took that attitude to the people outside, then they might as well
go on to Heaven right away (1 Corinthians 5 : 9-1 J). I am not
to identify myself with their behaviour, but I am to mingle
among them, not isolated but insulated by the grace of God.
J am here in this world to try to help those people and show
them the error of their ways and their need of the Saviour
and to try to bring them to an understanding of the Gospel.

IV. TH.E WORLD-ORDER OVER WHICH SATAN HOLDS SWAY

IS LIMITED AND DOOMED.

The devil is very powerful, but both the devil and his king
dom are very limited. The world-order is limited in its know
ledge of God and of the Lord Jesus Christ and the natural man
neither discerns nor appreciates the things that belong to the
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spiritual life. See 1 Corinthians 2: 7, ~; also 1 John 3 : I.
'The World (the world-system) knoweth us not.' And this
world-system is utterly doomed, 1 John 3 : 1; 1 Corinthians
7 : 31. The world is doomed to disintegration, 1 John 2 : 7.
We Christians in a godless world are to try to influence mcn
in high places so that the standards in our nation may be
raised. We ought to be 'the salt of the earth' and 'the light of
the world', to try to improve civilisation in so far as we arc
able. And when we have done all that we can do, wc have
still to acknowledge that this world-order is finally under the
judgment and condemnation of God. Wc look forward to the
new Heaven and the new earth wherein shall dwell everlasting
righteousness. We are not ultimately concerned with the
conversion of the entire world, but with the evangelisation at'
the world.

SATAN: HIS CHARACTER AND CAREER
Every believer is committed to a life of conflict, for we all

meet temptation, the sources of which are the world, the flesh
(our fallen nature) and the devil. The devil is the chief source
of temptation. He is the great unseen enemy who, as the god
of this world, works in its blandishments through the power
and pollution of the flesh. There are graduations of evil spirits
who attack believers. but the devil is the chief fiend, and
federated under him are hosts of wicked spirits. In Ephesians
6 : 12, demons are mentioned in an ascending scale or
authority.

The devil does not bother with some Christians. They
are so insignificant and ineffective that he can despatch his
minions to look after them. He is concerned with those
individuals and fellowships who are mighty in prayer, whole
hearted in dedication and zealous in evangelism. The morc we
pray and are filled with the Holy Spirit, the more we become
the subjects of the devil's onslaughts. There are two ways in
which we can overcome him.

1. WE ARE TO REMEMBER OUR IJEAVENLY RJ:;SOURCFS.

If we are trying to do God's will in tbe world, we shall be
challenged by the powers of darkness. But we are not alone
in the conflict: God is our great ally. The entire Trinity is
with us in our fight. We can count-

(a) Upon the faithfulness of God the Father (l Corinthians
10 : 13). This is a verse in which the word 'but' occurs three
times to teach us that temptation is the common experience of
all; that God's faithfulness is promised to all in the hour of
testing and that victory is available to every child of God.
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(b) Upon the provision of God the Son. The word 'destroy'
in Hebrews 2 : 14 means to render inoperative and in 1 John
3 : 8 it signifies 'to annul'. In Revelation 12: 11 we are told
that the martyrs overcame the devil 'by the blood of the
Lamb'. Calvary was a battlefield where the Lord Jesus
demonstrated to men and angels that the power of the devil
was being broken for ever. Our power to overcome is in the
victory of Jesus Christ.

(c) UpOIl the pmver of God the Holy Spirit. Many refer
ences, such as Isaiah 59 : 19 and 1 John 4 : 4, relate our victory
to the ministry of the Holy Spirit. What the Father promised,
the Son provides and the Spirit performs by realising in
believers all that the Lord JeSlls secured for us in His atoning
Jeath ancl resurrection. Yel knowing all that, the believer is
often overwhelmed and fails. How can we implement our
heavenly resources?

11. WE NiTD TO RECOGr',ISJ.' OUR HUMAN RLSPONSIRILITY.

There is an art/lOur to be worn. In enumerating its parts,
Paul emphasised three--tlie sword of tlte Spirit, which was
used by our Lord in His temptation in the wilderness and was
the only offensive weapon; the shield of faith-dependence
upon God and believing His promises; and prayer-keeping
us in communication with the Lord from whom we receive the
energy to fight.

(b) There is all attitude to be adopted (James 4 : 7). It is
useless to try to defeat the devil until we are in every way at
God's disposal. But while submitting to God we have to resist
the devil and refuse to be defeated (Proverbs 24 : 16).

fIe has bought thee, /lot with anything that is His, but with
Himself; and what does He seek in thee except thyself?

From the first stroke of time God in Christ was reconciling
the wor/d unto Himself. God gave His Son-here is the
suggestion of privation; He sent His Son-here is a hint of
separation; He delivered Him up-here is the thought of
Sacrifice. What this gift, with all its consequences, must have
meant to the Father we shall never know: the cost of divine
compassioll is beyond finite reckoning. But as we meditate
upon a mystery that lies beyond our ken we may trustfully
affirm that

God does not love us less
For costing Him }-]is Son.'

-D. M. McJNTYR.E.
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The Origin of the
Westminster Confession

of Faith
PETER TOON

Without doubt the Westminster Confession is the statement
par excellence of the (developed) Reformed Faith. It stands
supreme as an explanation of what seventeenth-century
Calvinistic Protestants understood to be the doctrines of the
Christian Faith. As to its origin, the simple answer is that it
was produced by the assembly of divines meeting at Westmin
ster, London, from 1643-1648. But merely to give, or to bc
satisfied with, such a brief statement is to miss a longer and
more interesting answer that examines the political and
religious factors which were important in influencing the work
of the divines.

In order to set the production of the Confession of Faith,
or as it was originally called, Articles of Christian Religion, in
historical context, we shall look at the following topics. First,
the previous Confessions approved or used in the English
Church; second, the calling of the assembly; third, the initial
work of the assembly; fourth, the changes caused by the
English alliance with Scotland; fifth, the production of the
Confession, and sixth, the reception of the Confession in
England and Scotland.

Ca) Previous Confessions of Faith used in the English Chure/I.
From the time that Lutheran influences were first felt in the

Church in the reign of Henry VIII to the calling of the West
minster Assembly in 1643, the English Church had only one
approved statement of her Protestant Faith-the Thirty-Nine
Articles of Religion. These were a set of doctrinal formulae
by means of which the Church defined her position (as
Protestant yet Catholic) with relation to the theological issues
of the sixteenth century. They were first approved by Convo
cation in 1562 during the early years of the reign of Eliza
beth 1. In form and content they owed much to the Forty-Two
Articles (1553), drafted by Archbishop Cranmer but unhappily
never enforced within the Church because of the restoration
of Catholicism under Queen Mary from 1553-1558. The Thirty
Nine Articles helped to establish the famous I'ia media of the
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Church since they presented a solid Protestant understanding
of the doctrines of grace and justification but yet preserved the
historical episcopate as the basis of the public ministry.

In 1595 a committee headed by Archbishop John Whitgift
composed nine theological propositions which became known
as the Lambeth Articles (the Archbishop had a palace at
Lambeth). These contained a stronger doctrine of predestina
tion and irresistible grace than was contained in the Thirty
Nine Articles. Twenty years later the Irish Episcopal Church
adopted 104 articles of faith at its first Convocation. The
composition of these was chiefly the work of lames Ussher,
later Primate of Ireland and a scholar with a European
reputation. Like the Lambeth Articles, the Irish Articles
taught a stronger, Protestant and Calvinist doctrine than did
the Thirty-Nine Articles. Though neither of these documents
was officially approved by the English Church, they were,
nevertheless, held in high repute by many clergy, Anglican
and Puritan alike.

(b) The Calling of the Assembly.
Both in speeches of members of the Long Parliament and in

sermons of preachers who addressed the members at West
minster, there was heard in 1641-2 a clear call for an assembly
of divines whose task would be to advise the government on
the reformation of the Church. The belief that the prelates
had been closely associated with political tyranny, popery and
Arminianism during the 1630s had brought the 'Lord Bishops'
and their role in the country into disrepute-so much so that
Archbishop Laud was taken into custody by Parliament and
the bishops eventually lost their seats in the House of Lords.

The call for reformation in the Church, however, was not
an isolated issue; it accompanied a determined attempt by
Parliament to achieve a reduction of the 'tyrannical power' of
the King and his advisers and an increase in the representative
power of Parliament in order to achieve a balance between
the Court and Country. In the Grand Remonstrance of
November 1641, addressed by Parliament to the King, the
matter of religious reform was mentioned in the context of the
complaints about the evil counsellors employed by the King
and the intention of Parliament to put matters on a just
foundation. Concerning an assembly, the Grand Remon
strance requested: 'We desire there may be a General Synod
of the most grave, pious, learned and judicious divines of this
Island; assisted with some from foreign parts professing the
same religion with us, who may consider of all things necessary



for the peace and good government of the Church and repre
se:1t the results of their consultations to Parliament'.

Bl:ween the issue of the Grand Remonstrance and the out
break of civil war nine months later, the country divided
between Royalist and Parliamentarian. Though there were a
few on each side who enthusiastically advocated war, most
Englishmen faced the threat of hostilities with reluctance. But
after Parliament passed the militia ordinance of March 1642
and claimed for it the full force of law despite the refusal of
the royal assent, the hopes of a peaceful settlement faded
quickly. King Charles went to York and summoned to his side
the loyal M.P.s and peers from Westminster. This left Parlia
ment in the hands of those who were intent on opposing him
in order to force from him agreement to their basic constitu
tional and religious reforms. In the summer of 1642 both sides
raised forces and Charles gave the formal signal for war by
raising his standard at Nottingham on 22nd August.

Charles never agreed to the calling of a synod of divines
even though Parliament prepared and agreed to several bills
for this purpose. It was after the civil war had begun and
Parliament felt able to move without the royal permission that
the ordinance which summoned the assembly was passed and
published in June 1643. This made clear that the task of
the assembly would be twofold. First, to provide plans for a
church government which was 'most agreeable to God's Word'
and 'most apt to procure and preserve the peace of the
Church at home'. Second, to clear 'the doctrine of the Church
from all false calumnies and aspersions'.

Parliament had decided that the Assembly should be com
posed not only of theologians (two nominated from each
county and one from each University), but also of selected
members of the Lords and Commons. Not a few laymen
within Parliament were accomplished scholars and divines.
So as Constantine had called the Council of Nicea in 325, and
the Dutch States General had called the Synod of Dort in 1618,
so the Long Parliament summoned the synod of divines which
became known as the Westminster Assembly.

The divines nominated to represent the English counties
and Universities were in fact the leading Calvinist theologians
of the nation. It is common practice to divine them into four
basic types according to their supposed views on church polity:
moderate Episcopalians (e.g. Dr. lames Ussher), Independents
(e.g. Thomas Goodwin), Erastians (e.g. Dr. John Lightfoot)
and Presbyterians (e.g. Matthew Newcomen). However. these
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divisions must be seen as nothing more than guide-lines. Not
a few of the divines would have been content with either a
Presbyterian system (Scottish style) or a modified form of
Episcopal government (e.g. that suggested by Ussher).

(c) rile initial work of the Assembly.
Westminster Abbey had been the scene of many notable

public occasions and services of worship, but the congregation
which assembled there on Jst July 1643 was probably more
filled with expectancy at what God would do for England than
any previous gathering had been. To members of both
Houses of Parliament and the divines who were to make up
the Assembly, William Twissc, the forthcoming prolocutor,
preached from John 14: 1R. According to Thomas Fuller,
thc 17th cent my historian. Twisse 'exhorted them faithfully
[0 discharge their high calling to the glory of God and the
honour of his Church. He much bemoaned that onc thing was
wanting, namely, the royal assent to give comfort and en
couragement to them. Yet he hoped that by the efficacy of
their fervent prayers it might in due time be obtained and that
a happy union might be procured betwixt him and parliament'.

The divines had their first formal meeting on 6th July when
they received from Parliamcnt the rules which were to govern
their debates and deliberations. They also were given their
Jirst theological task--lhe considcration of the first ten of the
Thirty-Nine Articles in order 'to free and vindicate their
doctrine from all aspersions and false interpretations'. The
next day, a Friday, was a solemn fast (which meant that
nothing was eaten! ) spent in seeking God's help and blessing
upon the work of the Assembly. The following day the divines
took a solemn protestation in which they vowed to do their
work for the glory of God and the good of His Church. They
also appointed Dr. Cornelius Burgess, who had an Oxford
D.D. degree. and Mr. John White. from Dorehester. as
assessors to help the prolocutor and divided themselves into
three 'grand' committees to look at different Articles before
presenting their findings to the whole Assembly. Once the
Assembly began to work at the task of revision it continued
without interruption until 12th October. By this time it had
reached Article XVI, and due to the arrival of cold weather
the sixty or so divines who now regularly attended met in the
Jerusalem Chamber of the Abbey where there was a huge
wood-fire.

Before turning (0 ask why tbe divines stopped work on
the Thirty-Nine Articles, let us note the intense religious
practice of the divines on their days of prayer and fasting.
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This description occurs in the Letters and Jvurnals of Rolwrt
BailLie:

After Dr. Twisse had begun with a brief prayer, Mr.
Stephen Marshall prayed large for two hours, most
divinely, confessing the sins of the members of the Assem
bly, in a wonderful, pathetic, and prudent way. After, Mr.
John Arrowsmith preached one hour, then a psalm; there
after, Mr. Richard Vines prayed near two hours and Mr.
Herbert Palmer preached one hour, and Mr. Lazarus
Seaman prayed near two hours and then a psalm. After,
Mr. Alexander Henderson brought them to a short sweet
conference of the heart confessed in the Assembly, and
other seen faults, to be remedied, and the conveniency to
preach against all sects, especially Anabaptists and An
tinomians. Dr. Twisse closed with a short prayer and
blessing. God was so evidently in all this exercise, that we
expect certainly a blessing both in our matter of the
Assembly and whole kingdom.

This was an assembly which did not do things by halves'

(cl) The Scottish Alliance.
Whilst the divines prayed and deliberated, the armies of

Parliament were brought near to collapse in the late summer
of 1643. The Fairfaxes had been defeated at AdwaIton Moor
(30th June). Bristol (26th July) and Exeter (4th September)
were lost. Parliament therefore decided to despatch four com
missioners headed by Sir Henry Vane the younger to try to
persuade the Scots to enter the war on the side of the English
Parliament. With the lay commissioners went two members of
the assembly of divines, Stephen Marshall and his son-in-law,
Philip Nye. It soon became obvious that there was a differ
ence of approach between the Scottish and English negotiators.
Robert BaiIlie, the Scottish theologian, put the matter suc
cinctly when he said that the English 'were for a civil league
and we for a religious covenant'.

The English Parliament's strugle against Charles I was
primarily on constitutional issues, whilst that of the Scots was
on religious grounds (that is, opposing Charles' attempt to
force upon their Kirk the Book of Common Prayer, etc.). So
there was a lot of hard bargaining before the Solemn League
and Covenant was signed. In the first article it was stated:

That we shall sincerely, really and constantly, through
the grace of God, endeavour in our several places and
callings, the preservation of the reformed religion in the
Church of Scotland, in doctrine, worship, discipline and
government, against our common enemies; the reforma-
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tion of religion in the kingdoms of England and
Ireland, in doctrine, worship, discipline and govern
ment, according to the Word of God, and the
example of the best reformed Churches; and we shall
endeavour to bring the Churches of God in the three king
doms to the nearest conjunction and uniformity in -religion,
confession of faith, form of church government, directory
for worship and catechising, that we, and our posterity
after us, may, as brethren, live in faith and love, and the
Lord may delight to dwell in the midst of us.

The expression 'according to the Word of God' was put in at
the insistence of the English negotiators and was to be greatly
employed by the Independents, both inside and outside the
Assembly. John Owen, for example, saw it as opening up the
possibility that the English National Church would not be
governed by what he felt was a harsh, tyrannical, Scottish
presbyterian system. However, the requirements of this writ
ten covenant made it necessary for the parliamentary
controlled assembly of divines (now assisted by four Scottish
theologians, Alexander Henderson, Samuel Rutherford,
Robert Baillie and George Gillespie) to begin work on plans
for church government, a directory for worship, catechisms
and a confession. We are concerned only with the latter.

(e) The Production of the Confession of Faith.
As we have seen, the early work of the Assembly had been

on the Articles of Religion. After the members had taken the
Covenant they immediately set to work to advise Parliament
on a church government and an approach to worship that was
'according to the Word of God'. Though during 1644-5
several committees were appointed with the intention -of
framing a Confession, it was the committee of seven nominated
on 12th May 1645 that actually proceeded with the task. These
seven divines planned the layout of the chapters, wrote a
preliminary draft of each chapter, and then presented their
work either to the whole assembly or to a large standing
committee of the assembly. The seven were: Thomas Gataker,
Thomas Temple, .Toshua Hoyle, Cornelius Burgess, Charles
Herle, Edward Reynolds and Robert Harris. The fact that
they were appointed suggests that they were held in great
esteem by their brethren. All had been born in the sixteenth
century and so were of mature years; they had also served the
English Church during the difficult years of the 1630s. Further,
they were all graduates of either Oxford or Cambridge and
were committed to the doctrines of Reformed Protestantism.
Gataker, the oldest of them, who by reason of ill-health with-
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drew from the Assembly in late 1645, helped only with the
general plan and early chapters. Even so, his familiarity with
Continental theology and his great knowledge of the Old
Testament would have been a great asset. Burgess, who was
very prominent in the Assembly hy reason 01' his work on
several committees, held the important lectureship at Sl.
Paul's (Cathedral), London. Herle, a mill ister from Lanca
shire, became prolocutor after the death of Twissc. Reynolds.
obviously a man both of conviction and moderation. became
Bishop of Norwich after 1662. Temple, Hoylcand Harris
were also not without fame or theological skill.

As would be expected of such an assembly as this, the draft
chapters were thoroughly debated by tbe divines and changes
and improvements made. Then to prepare a revised draft.
incorporating the advice of the whole assembly. a 1'ur111er
committee comprised of Reynolds, Mallhcw Ncwcolllcn.
Anthony Tuckney, Jeremiah Whitaker, John Arrowsmith and
Daniel Cawdry was appointed. Here as with the first commit
tee was great learning and theological skill. The work of the
committee went on for ovcr a year and the l'1.nal written ancl
revised draft was prepared by Dr. Burgess. Tt would be wrong-,
however, to give the impression that only Englishmen framed
the Confession. Whilst they had no voting rights. the Scottish
commissioneTs were consulted at all stages and we must pre
sume that their influence, especially that of Alexander Hender
son, was felt.

By December 1646 the Confession was completed and
approved by the Assembly for submission to Parliament. Blit
the lalter wanted the document to have Scripture proofs, and
so the divines, much against their own inclinations and better
judgments, proceeded with this task. On 19th May 1647 six
hundred printed copies of the Confession, with the necessary
proof-texts, were delivered to the Houses of Parliament. (With
them went also copies of the revised Articles on which the
Assembly had originally worked.) The title of the Confession
was The Humble Advice of tlie Assonh/y of Dil'ill(,s ...
concerning Cl Confession of Faith. This wording emphasised
the subordination of the Assembly to Parliament.

(f) The Reception of the COllfessioll.
The House of Lords quickly approved the Confession but

the Commons saw fLt to debate and discuss some points at
length. For the adoption of the Confession this was disastrous
since this was the period when there was conftkt between the
conservative Presbyterians in the Commons and the victorious
and relatively radical officers and men of the New Model
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Army. So the attention of the members was of necessity
turned to other matters (e.g. negotiations with the Army and
with the defeated Charles I) and by the time they returned to
look once more at the Confession a majority of hard-line
Presbyterians was no longer to be found at Westminster.
Instead, a growing number of M.P.s seemed to favour some
form of limited religious toleration for those with orthodox,
doctrinal views but with dissenting ideas on church polity.
Eventually Parliament accepted the majority of the chapters
in the Confession but significantly it refused to approve
Chapter XXX 'Of Church Censures', Chapter XXXI 'Of
Synods and Councils' and paragraph four of Chapter XV 'Of
Christian Liberty'. The revised and approved confession was
then printed as Artides of Christian Religion approved and
passed hy both Houses 01 Parliament. The word 'Articles'
was preferred to the word 'Confession' for two reasons. First,
the chapters did not begin with 'I believe' or 'I confess' but
were in the third person; and secondly, this document was
meant as a replacement for the Thirty-Nine Articles.

Nevertheless, though approved by Parliament, the Articles
of Christian Religion were never given the force of law to
become the legal, theological basis of the National Church.
The political and social situation had so changed since 1643
that fulfilment of such an ordinance would have been impos
sible. In Scotland, however, the reception of the Humble
Advice of the Assembly of Divines was altogether different.
On 27th August 1647 the General Assembly of the Kirk made
the document (including chapters XXX and XXXI) the public
Confession of Faith of the Church of Scotland. The decision
was ratified by the Scottish Parliament on 7th February 1649.
Since that date the Confession of Faith (as the Scots were
happy to call it) has become the legal basis of Presbyterian
Churches in many lands. The tragedy is that in the land of its
origin it has been virtually forgotten.

Language fails to describe the affluence of His (the
Saviour's) generosity when it is stirred up by the appeal of
faith. 1n Him we have riches unsearchable, joy unspeakable,
peace that passes understanding, love unutterable, light in
accessible, glory without stain.-D. M. McINTYRE.



C. H. SPURGEON

DEAD
YETALIVEI

It sermon suggested hy the deatlt of the
t:ar! of Shaftesbury and preached on
October 4th, 1885, at the Metropolitan

Tabernacle.

'Now that the dead are raised, even Moses shewed at the
bush, when he calleth the Lord the God of Abraham, and the
God of Tsaac, and the God of Jacob. For he is not a God of
the dead, but of the living: for all live unto him.'-Luke xx:
37.38.

During thc past week the church of God, and the world at
la rge, have sustained a very serious loss. In the taking home
to himself by our gracious Lord of the Earl of Shaftesbury, we
have, in my judgment, lost the best man of the age. I do not
know whom I should place second, but J certainly should put
him first-·far beyond all other servants of God within my
knowledge-for usefulness and influence. He was a man most
true in his personal piety, as I know from having enjoyed his
private friendship; a man most firm in his faith in the gospel
of our Lord Jesus Christ; a man intensely active in the cause
of God and truth. Take him whichever way you please, he was
admirable: he was faithful to God in all his house, fulfilling
both the first and second commands of the law in fervent love
to God, and hearty love to man. He occupied his high position
with singleness of purpose and immovable steadfastness:
where shall we find his equal? If it is not possible that he was
absolutely perfect, it is equally impossible for me to mention
a single fault; for I saw none. He exhibited scriptural perfec
tion, inasmuch as he was sincere, true, and consecrated. Those
things which have been regarded as faults by the loose thinkers
of this age are prime virtues in my esteem. They called him
IUlrrow; and in this they bear unconscious testimony to his
loyalty to truth. I rejoiced greatly in his integrity, his fearless
ness, his adherence to principle, in a day when revelation is
questioned, the gospel explained away, and human thought set
up as the idol of the hour. He felt that there was a vital and
eternal difference between truth and error; consequently, he
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did not act or talk as if there was much to be said on either
side, and, therefore, no one could be quite sure. We shall not
know for many a year how much we miss in missing him; how
great an anchor he was to this drifting generation, and how
great a stimulus he was to every movement for the benefit of
the poor. Both man and beast may unite in mourning him: he
was the friend of every living thing. He lived for the oppressed;
he lived for London; he lived for the nation; he lived still
more for God. Hc has finished his course; and though we do
not lay him to sleep in the grave with the sorrow of those that
have no hope, yet we cannot but mourn that a great man and
a prince has fallen this day in Israel. Surely, the righteous are
taken away from the evil to come, and we are left to struggle
on under increasing difficulties.

It must always be so. TIle godly must die, even as others.
Though our life be perfectly consecrated, yet it cannot for
ever be continued in this world. It is appointed unto men once
to die, and that appoi'ntment stands. We expect the present
rule to last till he shall come who shall destroy the last enemy.
We are not troubled with Sadducean doubts; to us, seeing that
Christ rose from the dead, it is a matter of certainty that all
his followers must rise alw; and seeing that Jesus ever liveth,
it is equally a matter of certainty to liS that all the saints are
still living, for he hath said, 'Because I live, ye shall live also.'
Yet, if no infidelity is permittcd to creep into our brain and
disturb our belief. it may penetrate into our heart, and cause
us great sadness. We who believe in Jesus should rise into an
atmosphere more clear and warm than that of the sepulchre:
for the Lord Jesus hath 'abolished death, and brought life and
incorruption to light through the gospel.' We are not now
sitting in the shadow of death, for eternal light has sprung up.
Children of Gael. it is in the highest degree proper that you
should think of things as your Father thinks of them; and he
saith that 'all live unto God'. Let us correct our phraseology
hy that of Scripture, and speak of departed saints as inspira
tion speaks of them. Then shall we come back to the simple
child's talk which Wordsworth so sweetly turned into rhyme-
'Master, we are seven': and ill our family we shall number
brothers, and sisters. and friends, whose bodies lie in the
churchyard. and shall speak of those who have crossed the
border, and passed within the veil, as still our own. Like
Jesus, we shall say. 'Our friend Lazarus sleepeth'; like Paul.
we shall speak of them as absent from the body but present
with the Lord, and regard them as part and parcel of the one
family in heaven and earth.
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Our text was fashioned in a place which has the air of
death, burial, and resurrection about it. The voice came to
Moses in the desert. This was a strange place for Moses: the
living, active, well-instructed mind of Moses, mighty in all the
wisdom of Egypt, and full of noble thoughts concerning the
living God, was buried in a desert. It is singular to see the
foremost mind of the age in the remotest part of the desert,
hidden away among sheep. He who was a born king is here
feeding a flock. It is death to Moses. Rest assured that Moses
cannot be kept in this living tomb; he must rise to life and
leadership. While there is a God and a providence Moses can
not continue in obscurity. There are certainties wrapped up in
him which cannot fail. A man need not be a prophet to stand
at Horeb and prognosticate that Moses will emerge from the
desert, and shake Egypt by his resurrection.

While Moses is in the desert he is thinking about another
case of death, burial, and resurrection, namely, Israel in
Egypt. The people of God, the favoured nation of Jehovah.
with whom he had entered into covenant, saying, 'I will be
their God, and they shall be my people'-these were in Egypt,
ground down by relentless oppression, begrimed with brick
earth, and black and blue with the blows of task-masters. It
has come to this, that they are compelled to cast their male
children into the river, and so to be the destroyers of their own
race. The children of Israel have become a herd of slaves; yet
they are God's elect people, God's favoured family. It does not
require a prophet to declare that this death in Egypt cannot
last: the elect nation must live, and rise, and go forth free to
serve the Lord. No, Israel; thou shalt never perish! The voice
must yet be heard: 'Thus saith the Lord, Let my people go,
that they may serve Me.'

And so, while Moses in the desert is thinking of Israel in
Egypt, he sees a bush, and that bush is all ablaze. An ordinary
bush upon the heath needs only to be touched with a match:
in one moment there is a puff of flame. and then all is over:
nothing is left but a trace of ashes. Yet here was an extra
ordinary thing-a bush that continued to burn, and was not
consumed. Here was life in the midst of death, continuance in
the midst of destruction. This was an emblem of God abiding
with a people, and yet suffering them to live; or of the fires of
affliction being rendered harmless to the chosen of God. Hc
who then spoke to Moses was the God of life, the God who
could sustain in the midst of destruction, the God who could
preserve even a bush from being devoured by the intense fury
of flame. Said I not truly that the surroundings of Moses and
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the bush all favour a display of life in death, and resurrection
out of death?

Now we come to the central matter. Out of the midst of the
bush there came a voice, a mysterious and divine voice, which
said, '1 am the God of Abraham, and the God of Isaac, and
the God of Jacob.' From this voice our divine Lord teaches
us to gather this fact: that God's people live when they
appear to have been long dead; for he who cannot be the God
of the dead, or non-existent, still avows himself to be the God
of the long-buried patriarchs. Our Lord proved from that
utterance at the bush the continued life of the Lord's chosen,
and also their resurrection: how did He do this?

I. We will not go straight to the answer, but we will beat
about the bush a little, that the reasoning may the more gently
enter our minds. 1 would say, first, that in these words we
have a GLORIOUS RELATIONSHIP DECLARED. Moses calleth the
Lord 'The God of Abraham, and the God of Isaac, and the
God of Jacob.'

The glorious Lord did at the bush as good as say, 'These
three men have chosen me to be their God'. So they had;
through the grace of God they had deliberately chosen to part
with their natural kindred in the country of the Chaldees,
and to journey to a land of which they knew nothing except
that God had promised that they should afterwards receive
it for an inheritance. Abraham, lsaac, and Jacob were three
very different characters; yet this was common to the three
-that they believed God, and took him to be their God
alone. They nestled in the bosom of Jehovah while the rest
of the world went after their idols. In all their troubles they
flew to Jehovah; for the supply of all their needs they resorted
alone to him. They were men who had through divine grace
deliberately attached themselves unto Jehovah the Most High
throughout the whole of their lives. It is a sublime sight to see
a man trust in God as Abraham did, and obey the Lord fully
as he did in the matter of Isaac, when he accounted God to
be able to raise him up even from the dead. Surely there must
be everlasting life in a being who could thus confide in
lehovah. 1 call you to admire the fact that God called the
patriarchs into the noble position of following the Lord fully,
of fixed and settled choice. Being men of like passions with
ourselves. they neverlheless cast in their lot with the Lord. and
for his sake preferred the life of strangers and pilgrims on the
earth to the comforts of settled residence in Vr of the Chal
dees, ancl to the sinful pleasures of Canaan. We also take this
God to be our God, even the God of Abraham, of Isaac, ancl



of Jacob. There is a nobility about the choosers of the true
God which will surely secure them from annihilation.

Next, these three men had learned to commune with God.
How wondrously had Abraham spoken with God! Full many
a spot was consecrated as 'the place where he stood before the
Lord'. Isaac also walked ill the fields at eventide; and, doubt
less, there entered into secret fellowship with God. The Lord
also appeared unto him at night, and led him to build an
altar and call upon the name of Jehovah. The good old man
even in his blindness found solace in communion with the Lord
God Almighty. lacob also was favoured with heavenly visita
tions. We can never forget that mystic dream at Bethel, nor
the wrestling at Jabbok, nor the many times when he turned
to the God of his father Abraham, and his father Isaac, and
God spake with him as a man speaketh with his friend. It is a
wonderful thing that the Lord should thus commune with
men. He does not thus show Himself to the beasts which
perish; He does not thus reveal Himself to the lifeless stones
of the field. Those are strangely honoured beings with whom
God enters into close communion as he did with these three
men. I argue from it that these beings cannot dissolve into a
handful of dust and cease to be. Can thQse eyes cease to be
which have seen the Lord? Can those souls perish which have
conversed with the Eternal? We think not so. But just now I
ask you only to meditate upon the glories to which the pat
riarchs were lifted up, when they were permitted to be the
friends of God.

What was stilI more notable, the Lord entered into covenant
with them. He made a covenant with Abraham, Isaac, and
Jacob, which he remembered, saying, 'Surely, blessing I will
bless thee, and in multiplying I will multiply thee.' You know
how the Lord swore to give unto the seed of Abraham a
goodly heritage, a land that flowed with milk and honey. Now,
it is a wonderful thing that God should enter into compact
with man. Doth He make an everlasting covenant, ordered
in all things and sure, with mere insects of an hour? Especially,
would He give His Son Jesus to die to seal the everlasting
covenant by his heart's blood with mere shadows who are but
for a little time and then cease to be? I am sure it is not so.
H God makes men capable of entering into everlasting coven
ant with Himself, there lies within that fact the clear sugges
tion that He imparts to them an existence which is not for
today and tomorrow, but for eternity. Still, I wish you mainly
to regard the glory into which manhood is lifted up when God
enters into gracious covenant with it.
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Moreover, to go further, these men were not only in coven
ant with God, but they had lived in cu:cordance with that
covenant. I do not mean that they had lived perfectly in accord
with it, but that the main strain of their lives was in con
formity with their covenant relationship to God. For the sake
of that covenant Abraham quitted Ur of the Chaldees, and
dwelt no longer in the land of Haran, but became a sojourner
with God in the land of Canaall. For the sake of this he sent
away his firstborn after the flesh, seeing it was said, 'In Isaac
shall thy seed be called'. 'By faith he sojourned in the land of
promise, as in a strange country, dwelling in tabernacles with
Isaac and Jacob, the heirs with him of the same promise.'
These faithful men had respect to the recompense of the
reward, and, therefore, they were not mindful of the country
from whence they came out, neither sought opportunity to
return. Jacob, the most faulty of the three, greatly as he erred
in his conduct to his brother Esau, was evidently actuated by
an intense faith in the covenant birthright, so that he ventured
all things to obtain it. In his old age and death he was anxious
not to be confounded with the Egyptians, or separated from
the chosen household, and, therefore, he said unto Joseph,
'But I will lie with my fathers, and thou shalt carry me out
of Egypt, and bury me in their burying place.' This he made
Joseph swear; for he must make sure of it. He was aiming at
the promise, despite the errors that he committed in so doing.
Now, cloth God enter into covenant with men and help men to
live in accordance with that covenant, and after all shall they
miss the blessing? Shall it end in nothing? Hiding beneath the
shadow of God's wing, shall tbey, after all, perish? It cannot
be: they must live to whom God is God.

For this was the covenant, that they should have God to he
their God, and that they should be God's people. 0 brothers,
[ do not know how to speak on such a blessing as this, though
l live in the daily enjoyment of it. This God is our God. All
that the Lord is, and all that He can cia, He hath given over
to us, to be used on our behalf: the fulness of his grace and
truth, the infinity of His love, the omnipotence of His power,
the infallibility of His wisdom-all, all shall be used on our
behalf. The Lord has given Himself over to his people to be
their inheritance; ancl on the other hand, we, poor weak
feeble creatures as we are, are taken to be the peculiar treasure
of the living God. 'They shall be mine, saitb the Lord of hosts,
in that day when I make up my jewels.' 'The Lord's portion is
His people: Jacob is the lot of his inheritance.' We are God's
heritage, we are God's jewels, we are God's children, we arc
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dear to him as the apple of his eye. We are to Him as the
signet upon his hand and the crown upon His head. He cannot
have chosen for his portion a mass of corruption, or a handful
of brown dust; yet that is what the body comes to in death. He
cannot have chosen for His heritage that which will melt back
into mother earth, and be no more found; this cannot be. The
covenant hath within it the sure guarantee of eternal life. Oh
what an honour it is that God should even say to you and to
me-'I will be your God, and you shall be My people. Beyond
the angels, beyond heaven, beyond all My other creatures, 1
reserve you unto Myself. I have loved you with an everlasting
love. I will rest in my love to you. 1 will rejoice over you with
singing.' In this the Lord highly exalted his covenanted ones,
und raised them to great nearness to Himself, and thus to
glory and honour. What hath God wrought! What is man that
God is thus mindful of him, or the son of man that he thus
visits Him! Angels are nowhere as compared with men, yea,
cherubim with all their burning bliss and consecrated ardour
cannot match with men who are in covenant with God.
Blessed above all other beings are those who have Jehovah to
be their God, and who are themselves the Lord's choice, and
care, and delight. Each one of these points, if well thought
out, will go to strengthen our belief that the saints must live,
must live for ever, and are at this moment living unto God.

11. We now come to that matter more distinctly under our
second head: here is ETERNAL LIFE IMPLIED; for 'God is not
the God of the dead, but of the living'.

It is implied first in the very fact of the covenant of grace.
As I have asked before-Doth the eternal God covenant with
creatures that shall live only to threescore years and ten, and
then shall go out like a candle-snuff? How can He be a God
to them? I understand how He can be a helper and a friend
to men of brief existence, but I see not how He can be a God.
Must they not partake in His eternity if it be truly said, '1
will be your God'? How can the Lord be an eternal blessing
to an ending being? He has power, and He will give me
strength sufficient; He hath wisdom, and He will give me as
much of His wisdom as I am capable of receiving; must He
not also cause me to partake of his immortality? How is He
a God to me if Hc suffers me to be blotted out of existence?
When David said in dying, 'Yet hath He made with me ail
everlasting covenant', his comfort lay in his belief that he
should live in the everlasting age to enjoy the fruit of that
covenant. How could there be an everlasting covenant with a
creature who would cease to exist?
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But next, this covenant \Vas Illude up of promises of a very
peculiar order; for in very deed the covenant that God made
with Abraham was not altogether, or even mainly, concerning
things temporal. Jt was not the land of Canaan alone of which
the Lord spake to Abraham, but the patriarchs declared
plainly that they desired 'a better country, that is, an heavenly'
(Heb. xi: 16). Even when they were in Canaan they were still
looking for a country; and the city promised to them was not
Jerusalem; for, according to Paul in the eleventh of the
Hebrews, they still were looking for 'a city which hath foun
dations, whose builder and maker is God'. They did not find
in their earthly lives the complete fulfilment of the covenant;
for they received not the promises, but saw them afar off, and
were persuaded of them. The temporal blessings which God
gave to them were not their expected portion; but they took
hold upon invisible realities, and lived in expectation of them.
They were evidently actuated by faith in something spiritual,
something everlasting; and they believed that the covenant
which God had made with them concerned such things. I
have not the time to go into this subject; you get it more fully
explained to you in the Epistle to the Hebrews; but so it was,
that the covenant blessings were of an order and a class that
could not be cOlllpassed within the spaee of this present
mortal life; the outlook of covenant promises was towards the
boundless sea of eternity. Now, if the Lord made with them a
covenant concerning eternal blessings, these saints mllst live
to enjoy those blessings. God did not promise endless blessings
to the creatures of a day.

More especially, beloved, it is to be remembered that for the
sake of these etemal things the patriarchs had given up
transient enjoyments. Abraham might have been a quiet
prince in his own country, living in comfort; but for the sake
of the spiritual blessing he left Chaldea, and came to wander
in the pastures of Canaan, in the midst of enemies, and to
dwell in tents in the midst of discomforts. Isaac and Jacob
were 'heirs with him also of the same promises'; but they
entered not into the pursuits of the people; they dwelt alone,
and were not numbered among the nations. Like Moses him
self, to whom God spake, they 'counted the reproach of Christ
greater riches than the treasures of Egypt'. They quitted kith
and kin, and all the advantages of settled civilised life, to be
rangers of the desert, exiles from their fatherland. They were
the very types and models of those who have no abiding city
here; therefore, for certain, though they died in hope, not
having received the promise, we cannot believe that God
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deccivcd tl1l:l11. Their (Iou was no mockCl' of them, and there
fore they must live after death. They had lived in this poor
life for something not seen as yet; and if there be no such
thing, and no future life, they had been duped and cozened
into a mistaken self-denial. If there be no life to come, the
best philosophy is that which saith, 'Let us eat and drink; for
tomorrow we die'. Since these men put this life in pawn for
the next, they were sadly mistaken if there be no such life.
Do you not see the force of our Saviour's reasoning?--Gocl,
who has led his people to abandon the present for the future,
must justify their choice.

Besides, the Lord had staked His honour and His repute
upon these men's lives. 'Do you want to know,' saith He,
'who 1 am? 1 am the God of Abraham, of Isaac, and of
J(lcob. If you want to know how I deal with my servants, go
and look at the lives of Abraham, and lsaac, and .Tacob.' My
brcthrcn. as far as the earthly livcs of the patriarchs can be
written in human records, they are certainly full of God's
loving kindness; but still there is nothing so remarkably
joyous and majestic about them from a natural point of view
as to make the Lord's dealings with them appear to be spec
ially wonderful. Others who feared not God have been as
rich, and powerful, and honourable as they. Especially is the
life of Jacob ploughed and cross-ploughed with affliction and
trial. He spake the truth when he summed up his life in the
words, 'Few and evil have the days of the years of my life
been.' Does the Lord intend us to judge of His goodness to His
servants from the written life of Jacob? or from the career of
anyone of His servants? The judgment must include the ages
of an endless blessedness. This life is but the brief preface to
the volume of our history. It is but the rough border, the
selvage of the rich cloth of our being. These rippling streams
of life come not to an end, but flow into the endless, shoreless
ocean of bliss. Abraham, Isaac, and J acob have long been
enjoying felicity, and shall enjoy it throughout eternity. God
is not ashamed to be called their God if you judge of the whole
of their being; He would not have spoken thus if the visible
were all, and there were no future to counterbalance the tribu
lations of this mortal life. God is not the God of the short
Jived, who are so speedily dead; but He is the living God of
an immortal race, whose present is but a dark passage into a
bright future which can never end.

Yet further. to bring out the meaning here, God cannot be
the God of the non-existent. The supposition is too absurd.
Our Saviour does not argue about it, but he says so most
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peremptorily! God is not the God of the dead---that cannot
be! If Abraham, and Isaac, and Jacob are reduced to a
handful of ashes, God cannot be at this moment their God.
We cannot take a dead object to be our God, neither can
Jehovah be a God to lifeless clay. God is not the God of
putrefaction and annihilation. God is not the God of that
which has ceased to be. We have but to put the idea into words
to make it dissolve before the glance of reason. A living God
is the God of living men; and Abraham, Isaac, and Jacob are
still alive.

This even goes far to show that the bodies of these saints
shall yet live. God reckons his covenanted ones to be alive. He
saith, 'The dead are raised.' He reckons them to be raised;
and as He reckons nothing falsely, it is said by way of antici
pation. 'Thy dead men shall live.' Inasmuch as a portion of
these chosen ones is still in the earth, God, who reckons things
that are not as though they were, looks upon their bodies as
possessing life, because they are to possess life so soon. God
is not only the God of Abraham's soul, but of Abraham as a
whole, his body, soul, and spirit. God is the God of Abra
ham's body; we are sure of that, because the covenant seal
was set upon the flesh of Abraham. Where the doubt might
be, there is the confirming seal, namely, in his mortal body.
There was no seal set upon his soul, for the soul had life, and
could not see death; but it was set upon his body, which would
die, to make sure that even it would live. At this day we have
baptism and the holy supper to be seals as to the body. I have
sometimes thought to myself that it were better if there were
no water baptism, seeing it has become the nest of so much
superstition; and the Lord's Supper, with all its blessed uses,
has been so abused that one is apt to think that without out
ward ordinances there might be more spiritual religion; but
the Lord intends that the materialism of man, and of creation,
shall be uplifted; and that the body shall be raised incorrup
tible, and therefore has he given seals which touch the outward
and material. The water wherein the body is washed, and the
bread-and-wine whereby the body is nourished, are tokens
that there cometh to us, not only spiritual and invisible bless
ings, but even such as shall redeem and purify our mortal
body. The grave cannot hold any portion of the covenanted
ones: eternal life is the portion of the whole man. God is the
God of our entire manhood, spirit, soul, and body; and all
live unto Him in their entirety. The whole of the coven
ant shall be fulfilled to the whole of those with whom that
covenant was made.
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Ibis is good reasoning to those who have gone beyond mere
reason, and have ascended into the realm of faith. May the
Holy Spirit grant unto us to be among them!

Ill. Thirdly, and very briefly, beloved friends: my text not
only declares glorious relationship, and implies eternal life,
but it also unveils somewhat scantily, but stilI sufficiently,
what the glorious life must be. Look then and see the
GLORIOUS LIFE UNVEILED.

It is clear that they live personally. It is not said, '1 am the
God of the whole body of the saints in one mass'. But 'I am
the God of Abraham, 1saac, Jacob'. God will make his people
to live individually. My mother, my father, my child, each will
personally exist. God is the God of saints, as living distinct
lives: Abraham is Abraham, 1saac is 1saac, Jacob is Jacob.
The three patriarchs were not all melted into one common
Abraham. nor Tsaac into one imaginary 1saac; neither was
any onc so altered as to cease to be himself. Abraham, 1saac,
and Jacob are all literally living as actual men, and the same
men as they used to be. Jacob is Jacob, and not an echo of
Abraham; Isaac is Isaac, and not a rehearsal of Jacob. All the
saints are existent in their personality, identity, distinction,
and idiosyncrasy.

What is more, the patriarchs are mentioned by their names;
and so it is clear they are known: they are not three anony
mous bodies, but Abraham, 1saac, and Jacob. Many enquire,
'Shall we know our friends in heaven?' Why should we not?
The saints in heaven are never spoken of in Scripture as
moving about anonymously; but their names are spoken of as
written in the book of life. Why is this? The apostles knew
Moses and Elias on the Mount, though they had never seen
them before. I cannot forget old John Ryland's answer to his
wife: 'John,' she said, 'will you know me in heaven?' 'Betty,'
he replied, 'I have known you well here, and I shall not be a
bigger fool in heaven than I am now; therefore I shall cer
tainly know you there.' That seems to be clear enough. We
read in the New Testament, 'They shall sit down with Abra
ham, 1saac, and Jacob in the kingdom of heaven'; not sit
down with three unknown individuals in iron masks, or three
impersonalities who make a part of the great pan, nor three
spirits who arc as exactly alike as pins made in a factory; but
Abraham, 1saac, and Jacob. That is clear enough in the text.

That glorious life, while it is a personal and a known life, is
also free from all sorrow, and misery, and earthly grossness.
They are neither married nor given in marriage, neither shall
they die any more; but they are as the angels of God. It is a
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life of perfect blessedness, a life of hallowed worship, a life of
undivided glory. Oh, that we were in it! Oh that we may soon
reach it! Let us think of the many who are enjoying it now,
and of those who have attained to it during the last few days.
[ am sure they are at home in every golden street, and fully
engaged in the adoration and worship of their Lord. Those
saints who have been in glory now these thousands of years
cannot be more blest than the latest arrivals. Within a very
short space you and I shall be among the shining ones. Some
of us may spend our next Sabbath with the angels. Let us
rejoice and be glad at the bare thought of it. Some of us are
not doomed to live here through another winter: we shall pass
beyond these autumn fogs into the golden light of the eternal
summer before another Christmas-day has come. Oh the joy
which ought to thrill through our souls at the thought of such
amazing bliss!

And now, taking the whole subject together, I want to say a
few familiar things about the influence which all this ought to
have upon us.

Concerning those that have gone before us, we gather from
this whole text that they are not lost. We know where they
are. Neither have they lost anything, for they are what they
were, and more. Abraham has about him still everything that
is Abrahamic; he is Abraham still. And Isaac has everything
about him that properly belongs to Isaac; and Jacob has all
about him that makes him God's Israel. These good men have
lost nothing that really appertained to their individuality,
nothing that made them precious in the sight of the Lord.
They have gained infinitely; they have developed gloriously.
They are Abraham, and Isaac, and Jacob now at their best;
or rather they are waiting till the trumpet of the resurrection
shall sound, when their bodies also shall be united to their
spirits, and then Abraham, and Isaac, and Jacob will be com
pletely Abraham, and Isaac, and Jacob, world without end.
We are by no means deprived of our dear ones by their death:
they are; they are themselves; and they are ours still. As
Abraham is not lost to Isaac, nor to Jacob, nor to God, nor
to himself; so are our beloved ones by no means lost to us.
Do not let us think of them then as if they were lost. I know
your sorrows make an excursion to the grave, to look there for
the deceased ones. You want to lift that coffin lid, and to
unwrap the shroud. Oh, do not so, do not so! He is not here;
the real man has gone. He may be dead to you for a while, but
he lives unto God. Yes, the dead one liveth, he liveth unto
God. Do but anticipate the passage of that little time, which
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is almost gone while I am speaking of it, and then your
Saviour's angels shall sound their golden trumpets, and at the
welcome noise the grave shall open its portals, and resign its
captives. 'Thy brother shall rise again.' Wherefore, comfort
one another with these words. Shaftesbury is as much Shaftes
bury as ever, lllld even more so. We have parted with the earl,
but the saint liveth: he has gone past yonder veil into the next
room, and there he is before the Lord of Hosts. He has gone
out of this dim, dusky, cloudy chamber, into the bright, pearly
l!ght that streameth from the throne of God and of the Lamb.
We have nothing to sorrow about in reference to what he is
or where he is. So, too, your valued parents, and beloved
children, and choice friends-they are yours still. Herein is
great cause for thankfulness. Put aside your sackcloth, and
wear the garments of hope; lay down the sackbut, and take up
the trumpet. Draw not the beloved bodies to the cemetery
with dreary pomp, and with black horses; but cover the coffin
with sweet flowers, and drape the horses with emblems of
hope. It is the better birthday of the saint, yea, his truer
wedding-day. Is it sad to have done with sadness? Is it sorrow
ful to part with sorrow? Nay rather, when joy beginneth to
our friends, where glory dwelleth in Immanuel's land, we may
in sympathy sing, as it were, a new song, and tune our harps
to the melodies of the glorified.

I want you also to recollect that the departed have not
become members of another race; they have not been trans
ferred into another family; they are still men, still women, still
of our kindred dear; their names are in the same family regis
ter on earth, and in heaven. Oh, no, no! do not dream that
they are separated, and exiled; they have gone to the homt.
country: we are the exiles; they it is who are at home. We are
en route for the fatherland; they are not so far from us as we
think. Sin worked to divide them from us, and us from them,
while we were here together; but since sin is now taken away
from them, one dividing element is gone. When it is also
removed from us, we shall be nearer to each other than we
could have been while we were both sinful. Do not let us
think of them as sundered far, for we are one in Christ.

And they are not gone over to the other side in the battle.
Oh, do not speak of them as dead and lying on the battlefield:
they live, they live in sympathy with our divine conflict. They
have marched through the enemy's country; they have fought
their fight, and taken possession of their inheritance. They are
still on our side, though we miss them from the daily service.
When you number up the hosts of God, you must not forget
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the godlike bands that have fought the good fight, and kept
the faith, and finished their course. They are in the armies of
the Lord, though not at this moment resisting unto blood. The
hundred and forty-four thousand sealed unto the Lord include
in their ranks all who are with God, whether here or in heaven.

'One family we dwell in Him,
One church, above, beneath,

Though now divided by the stream,
The narrow stream of death.'

Our sacramental host marches onward to the New Jerusalem.
Certain of the legionaries have forded the dividing flood. I see
them ascending the other side! The hither bank of the river is
white with their rising companies . La! I hear the splash of
the ranks as before us they steadily pass down the chill stream;
in deep silence we sce them solemnly wading through the
billows. The host is ever marching on, marching on. The
much.,dreaded stream lies a little before us: it is but a silver
streak. We are to the margin come. We shudder not at the
prospect. We follow the blessed footsteps of our Lord and
His redeemed. We are all one army still: we are not losing
our men; they are simply ascending from the long campaign to
take their endless rewards at the Lord's right hand.

What then? Why, then, we will take up their l1l0rk. If they
have gone into the upper chamber to rest, we will make up
their lack of service in this lower room. The work they did
was so human that we will not allow a stitch to drop, but take
it up where they left it, and persevere in earnest. They are in
glory, but they were not glorified when they were here. The
work they did was done by men of such infirmities as ours; so
Jet us not fear to go on where they left off, and perpetuate the
work which they rejoiced in. There lies the plough in the
furrow, and the oxen are standing still, for Shamgar, the cham
pion, is gone. Will no one Jay hold of the plough handles?
Will nobody urge the oxen with the goad? Young men, are
you idling? Here is work for you. Are you hiding yourselves?
Come forward, I pray you in the name of the great Husband
man, and let the fields be tilled, and sown with the good seed.
Who will fill the gap made by death? Who will be baptised for
the dead? Who will bear the banner now that a standard
bearer has fallen? I hope some consecrated voice will answer,
'Here am I; send me'.

For, Jast of all, brethren, we may expect the same succours
as they received who have gone before. lehovah saith that He
is the God of Abraham, the God of Isaac, and the God of
Jacob: but He also saith, '[ am the God of your father'. The
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father of Moses had tbe Lord to be his God. That God is the
God of my father, blessed be His name. As I took the old man
by his hand yesterday, at the age of seventy-six, I could not
but rejoice in all the faithfulness of the Lord to him and to
his house. He was the God of my father's father also; I cannot
forget how the venerable man laid his hands upon his grand·
child, and blessed him: and the blessing is with him still. Yes,
and He is the God of my children, and He shall be the God of
my children's children: for He keepeth covenant to thousands
of them that love Him. Wherefore take courage, men and
brethren' This God is your God. He is a God to you, and
you are a people to Him. Act as His true servants. Live as
those that are elect. If you are His choice, be choice charac
ters. The chosen should be the best, should they not? The
elect should be especially distinguished above all others by
their conversation and their fervent zeal for Him that chose
them. As you shall risc from among the dead, because the
Lord Jesus hath redeemed you from among men, so stand up
from among the dead and corrupt mass of this world, and be
alive unto God, through Jesus Christ your Lord. What manner
of people ought ye to be who serve the living God? Since the
living God hath manifested Himself so wonderfully to you,
ought you nOl to live unto Him to the utmost? God bless you
for Jesus' sake. Amen.

Every conversion of a great sinner is a new copy of God's
love; it is a repeated proclamation of the transcendency of His
grace. That was His design in Paul's conversion. He sets up
this apostle as a white flag to invite rebels to treat with Him
and return to their loyalty. As every great judgment upon a
grand sinner is as the hanging a man in chains, to deter others
from the like practice, .1'0 every conversion is not only an act of
God's mercy to the convert, bllt an invitation to the spectators.
···STEPHEN CHARNOCK.

Blessed Jesus.' we can add nothing to Thee, nothing to Thy
glory; but it is a joy of heart unto us that Thou art what Thou
art-that Thou art so gloriously exalted at the right hand of
God. And we do long more fully and clearly to behold that
glory, according to 'thy prayer and promise.---JoHN OWEN.
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and the new birth
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It is impossible to speak of the work of Christ without
making reference to His nature. To speak of what He did is
at once to provoke the question as to who He was! It is
precisely the same when we turn to the work of the Holy
Spirit. To understand the work done we must begin with the
One who did the work. The Spirit's activity springs from His
own nature.

The nature uf the Holy Spirit.
Many Christians tend to be rather vague about the Spirit.

They can conceive of God as Father, for the very title conveys
a truth which at least in some measure they can grasp. So,
too, they are usually reasonably clear in their thinking about
God the Son, for they have the clear revelation in the life,
death, resurrection and ascension of Jesus of Nazareth. But to
speak of the Spirit is to introduce, for many, an idea which is
intangible, indefinable and, as a consequence, slightly unreal.

But there is no unren lity in the Bible about the person or
the work of the Spirit. He is not red uced to the status of a
vague, general divine influence in the world. On the contrary
wc can say of Him what we can say of the Father and the
Son, that He is God. In the Acts of the Apostles, where there
is such a vivid awareness of the reality of the Spirit, He is
presented as the Divine Spirit who comes into personal rela
tions with men. To lie to Him is to lie to God (Acts 5 : 3, 4, 9).
When the Spirit speaks in the Scriptures it is God who speaks
(Acts I : 16; 3: 21; 4: 25; 28 : 25). When men are baptised,
or when the benediction is pronounced, the spirit is invoked in
the same way as the Father and the Son.

In His activity we meet the characteristics or personality. He
speaks to men---to Phi lip, to Peter, to the church, to Paul
(Acts 8: 29; 10: 19; 13: 2; 16: 6,7). He acts in relation to
men--Hc caught up Philip (Acts 8 : 39). He sent Barnabas
and Saul on their mission (Acts 13 : 4). He reacts in a per
sonal way, for He may be grieved by the sin of the believer
(Ephesians 4 : 30).

In His coming He is never isolated from the Godhead but,
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to quote the Nicene Crecd, He 'proceedelh from the Fathcr
and the Son'. The Father sends Him (John 14: 26) but it is
at the Son's request (John 14: 16) and He comes in Christ's
name, that is to say on the grounds of Christ's redeeming
work. But if it is true to say tha t the Father sends Him, it is
also true that the Son sends Him (John 15: 2(). Hc is thc gift
of the Father, but He is also thc gift of thc Son (John 7: 29:
20 : 22).

This 'procession' from the Fathcr and the Son is no mcre
theological quibble. It embodies a vitally important truth,
namely that the Spirit makes real to the believer both the
Father and the Son. The eternal plan of God is realised by
the operation of the Spirit in the life of the elect. The saving
purpose of Christ is fulfilled in the redeemed as the Spirit
applies to them the fruit of His atonemcnt.

The work of the Spirit
Tilt: work of the Spirit in redcmption is rooted in His

activity in revelation. 'Faith comes by hearing and hearing by
the word of God' (Romans 10 : 17, A.v.). The Scriptures are
the divinely appointed instrument to make men 'wise unto
salvation' (2 Timothy 3: 15, A.V.). But these saving truths
have been embodied in this written form because holy men
of God were 'moved by the Holy Spirit' (2 Pcter I : 21). Tt
is because the Scriptures are God-breathed that thcy arc a
saving word, and to speak of them as 'God-breathed' is to bc
reminded that the Spirit is Himself the breath of God.

The atonement, whose blessings are applied to the belicver.
was itself only possible by the working of the Spirit. The in
carnation of the Son of God came by the miracle of the virgin
birth when the Holy Spirit overshadowed Mary (Luke 1 : 35).
The commissioning of the Messiah at the Jordan is linked with
the coming to Him of the Spirit (Matthew 3 : 16). The power
with which Jesus vindicated His Messianic calling was due to
this indwelling presence of the Spirit (Luke 3: 22: Act:-;
10 : 38). So Jesus Himself attributed both His teaching anu
His power to the Holy Spirit (Lukc 4: 18; Matthew 12: 28).
The climax was reached at the cross when Christ 'through the
cternal Spirit offered himself without blemish to God (Hebrews
9 : 14) and in the resurrection when Christ was 'designated
Son of God in power according to the Spirit of holiness by his
resurrestion from the dead' (Romans 1 : 4).

The work of the Spirit in the regeneration of thc sinllcr is
thus the continuance of the work in which He has becn already
engaged. Indeed it is upon the basis of His work in revelation
and in the incarnation and atonement that He applies to the
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people of God what the Father purposed when he chose them
in Christ before the foundation of the world (Ephesians 1 : 4)
and what Christ had in view when He laid down His life for
the sheep (John 10: 11). In all his work the Spirit is thus
sovereign as the Lord reminded Nicodemus (John 3: 8)
and as Paul was to remind the Thessalonian believers': 'God
chose you from the beginning to be saved, through sanctifi
cation by the Spirit and belief in the truth' (2 Thessalonians
2: 13).

The plight of man
To appreciate the full glory of regeneration we need to see

man as he is prior to the life-giving work of the Spirit. John
Wesley sums it up well: 'There is no more of power than of
merit in man, but as all merit is in the Son of God, so all
power is in the Spirit of God, and therefore every man, in
order to believe unto salvation, must receive the Holy Ghost.'

Unregenerate man is 'without God' (Ephesians 2 : 12) and
this is the same as 'not having the Spirit' (Jude 19). He is not
only ignorant of the truths of God but in his natural condition
is incapable of grasping them (l Corinthians 2 : 14). The god
of this world has blinded him (2 Corinthians 4 : 4) so that if he
is to know God it will be only by revelation (Matthew 11 : 27).
He is in a condition of lawlessness (l John 3 : 4) and of
spiritual bondage (John 7: 49). He is dead in trespasses
and sins (Ephesians 2 : ]).

The power of the Spirit
Only the power of God can meet man's spiritual condition.

If he is dead in sin, then the prerequisite to all spiritual growth
is the receiving of life. A man must be born again; he must
be made alive, and it is the Spirit who imparts this life so that
the sinner who was dead in sin becomes alive unto God
(.Tohn 3 : 3-8; Ephesians 2 : 1, 5).

The instrument used in effecting the new birth is the Word
of God: 'You have been born anew, not of perishable seed
but of imperishable. through the living and abiding word of
God' (1 Peter 1 : 23). But man in his ignorance cannot receive
the Word of God unless he is spiritually enlightened (l Corin
thinns 2: 10-14). A fundamental point therefore in the re
generation of the sinner is the illumination of his mind as the
Spirit awakens him to understand and to receive the truth of
God.

The gift of repentance
But clearly, when a man turns to the Lord, it is not simply

a matter of the intellect. The call to repentance is grasped by
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the mind, but it also bites into the conscience as the sinner is
awakened to his true spiritual condition. But repentance is
not an attitude which the unregenerate man can cultivate. It
is the gift of God, and significantly in the apostolic preaching
the bestowal of this gift is linked with the ascension of the
Lord: 'God exalted him at his right hand as Leader and
Saviour, to give repentance to Israel and forgiveness of sins
(Acts 5 : 31). But the ascension of the New Testament is the
divinely appointed prelude to the outpouring of the Spirit
(John 16: 7; Ephesians 4: 1-12). Hence we can say that
repentance is granted as a gift by the Spirit acting according
to His own sovereign purposes. Thus when Peter has described
to the brethren in Jerusalem how the Holy Spirit fell on the
Gentiles, their comment indicates their understanding of His
gift: 'Then to the Gentiles also God has granted repentancc
unto life' (Acts 11 : 18).

Repentance presupposes that the sinner has already been
made aware of his sin. He longs for forgiveness, he wants to
turn his back on his rebellion because he has come to see how
ugly and foul sin is in the sight of holy God. But again this
realisation of sin and guilt is due to the working of the Spirit
who was given in accordance with Christ's promise: 'He will
convince the world of sin and of righteousness and of judg
ment' (John 16: 8). This word is of such vital importance
in our understanding of the work of the Spirit that we will
need to examine it in some detail.

The word translated 'convict' (A.Y.) or 'convince' (R.S.V.)
speaks of a valid charge being brought. Thus many false
accusations were made against Jesus, but He could still reply:
'Which of you convicts Me of sin?' (John 8: 46); i.e.,
'Which of you can bring a charge which is sustained by the
facts of the case?' So too a man is convicted by the law when
the reality of his guilt is brought home (James 2 : 9).

There is a further element in this word. It suggests the idea
of exposure. Thus the unbeliever whose secret thoughts are
exposed is convicted (l Corinthians 14: 24). When the light
of truth shines, the unfruitful works of darkness arc exposed
-it is the same word which is used (Ephesians 5 : 11, 13).

Allied to these notes of accusation and exposure is the
clement of rebuke. The persistent sinner is to be rehuked or
convicted (l Timothy 5 : 20) and significantly, in the call to
faithful preaching, the command to 'convince' precedes that
to 'rebuke' (2 Timothy 4 : 2). Such a rebuke involves also the
warning that God will punish sin (Jude 15).
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It is important to notice further that there is a twofold usage
of the word. On the one hand there is a demonstration of
man's guilt, and on the other the compulsion to accept the
verdict. Thus in His advice to the one who has been injured by
another Jesus bids him 'tell him his fault' (convict), but at
once He indicates that the reproof may not be accepted
(Matthew 18 : 15, 16). So, too, Herod was reproved (Luke
3 : 19) but refused to submit. In this he conformed to the
verdict on the wicked man (John 3: 20) who 'does not
come to the light, lest his deeds should be exposed' (convicted).

Thus to say that the Spirit convicts the world does not mean
that the world will accept the reproof. In some cases there
will be a retreat into the moral and spiritual darkness where
the light of God does not shine (John 3 : 19, 20). In other
cases the reaction will be hatred of the preacher and persecu
tion of the church which brings the word of reproof. In yet
other cases the Spirit not only brings a word of reproof but
also graciously constrains a man to accept the reproof, as on
the Day of Pentecost when men were cut to the heart and went
on to enquire the way of salvation and to submit to the gospel
(Acts 2: 37-41).

The Spirit 'convicts of sin' by revealing Christ and the sig
nificance of rejecting Him. In Christ, the Creator has made
Himself known to His Creatures. In His miracle the power of
God is seen and in His gracious acts God's love and mercy
shine forth. Man's rejection of Christ thus epitomises his sin
fulness, his ingratitude in face of the mercy and goodness of
God, his wilful self-seeking and rebellion in face of the holiness
and power of God.

The Spirit 'convicts of righteousness' and again it is by
reference to Christ. Righteousness in Scripture means accep
tance by God. Hence it is linked to the keeping of God's law.
Now the ascension marked the climax of Christ's acceptance.
Rejected by men as a blasphemer and an evil-doer, He is
vindicated by God as 'the righteous one'. Thus He is revealed
by the Spirit as the standard to demonstrate our unrighteous
ness and as the only hope of our acceptance.

The Spirit 'convicts of judgment'. The ground of this is the
judgment of Satan who has been judged by the cross. At Cal
vary his deceit was exposed, for sin there is seen, not as the
devil portrayed it in Eden as something beneficial, but as
something indescribably foul. So too at Calvary the accuser of
the brethren has his mouth stopped as Jesus fulfils all the
demands of the law on His people's behalf. The devil thus
appears as a defeated foe and his defeat is a foretaste of the
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eternal rejection which embraces him and all who are associa
ted with him. This sombre truth the Spirit uses to convict the
sinner and to urge him to 'flee from the wrath to come'.

The gift of faith
But repentance is not the complete story. It is a vitally

important aspect of a true conversion, but Paul preached a full
gospel which embraced not only 'repentance t~God' but also
'faith in our Lord Jesus Christ' (Acts 20 : 21). It-is not enough
to see our sin and guilt. Such a sight in itself might only
produce the remorse and fear which drove Judas Iscariot to
the ultimate extremity of suicide. True repentance means
rather a godly sorrow which turns a man to the light, to find
God's answer to his spiritual predicament. The man who is
truly penitent is.ready to cry out 'What must I do to be saved?'
and is glad to hear the answer of the gospel; 'Believe on the
Lord Jesus, and you will be saved' (Acts 16: 30, 31).

But the faith which receives Christ, believing His promises
and relying on His finished work at Calvary, is also a gift from
God. When Lydia received the gospel Luke described it in a
way rather different from much contemporary evangelical
jargon. It was not that 'she opened her heart' but 'the Lord
opened her heart to give heed to what was said by Paul' (Acts
16 : 14). Then again, when Paul and Barnabas describe the
work of the gospel they have the same emphasis: 'they
gathered the church together and declared all that God had
done with them, and how he had opened a door of faith to the
Gentiles' (Acts 14: 27). Paul himself sums it up when he
describes saving faith as 'the gift of God' (Ephesians 2: 8).
The Holy Spirit who has convicted the sinner of his need
then points him to Christ and enables him to look in faith to
the Saviour.

The gift of assurance
The New Testament is not content, however, that a man

should be led to put his trust in Christ. There is a further aim,
that he should have assurance in his heart that he has passed
from death to life. This is, for example, the declared purpose
of John in writing his first letter 'that you may know that you
have eternal life' (l John 5: 13). Once again it is the ministry
of the Spirit to deepen this assurance so that a Christian can
echo Paul's confident testimony, 'I know whom 1 have
believed' (2 Timothy 1 : 12).

This assurance of salvation is linked by Paul with our
adoption as sons, and this adoption in turn is due to the
working in us of the Holy Spirit. The word 'Abba' is the
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familiar designation which, in the intimacy of an Aramaic
speaking home, a child would have used in addressing his
father. For a man to adopt such a mode of address in
approaching God is a sure indication that he has come to
know God in an intimate way. No longer is God the remote
judge whom he only half discerns and of whom he is afraid.
God is his heavenly Father in whom he trusts. But this assur
ance is a fact because 'it is the Spirit himself bearing witness
with our spirit that we are children of God' (Romans 8: 16).

This truth is also brought out by Paul's use of the metaphor
of 'sealing'. The Spirit is God's seal to the believer, declaring
that we are His property purchased by the blood of His Son
(2 Corinthians 1: 22; 5: 5; Ephesians 1: 13; 4: 30). But
because the Spirit is not like an inanimate seal on a document,
but is alive and active in the believer, this declaration that
the Christian is God's property is borne in with power upon
the believer's own heart. As Hodge puts it, the Spirit 'authenti
cates them to themselves' (comment on 2 Corinthians 1 : 21).
I t is an assurance which is strengthened because the Spirit
who is the seal is also the 'earnest', the first payment of a
bounty which will be finally handed over to us in heaven. So
He not only declares that we are God's own property but He
pledges the reality of Christ's promise that no-one can pi lick
us out of the Saviour's hand or from the Father's care.

Jesus is Lord
The basic afl1rmalion of faith in the New Testament is the

confession 'Jesus is Lord'. It is a profession that is easily made
as far as words are concerned, but if it is to accord with reality
a merely human statement is inadequate: 'no one can say that
"Jesus is Lord" except by the Holy Spirit (l Corinthians
12 : 3). Here is Paul's summary of the whole position. A
Christian is one who has come to know Christ. But this ex
perience is not due to a fresh resolve on his part or to his
acceptance of certain beliefs or to his identification with the
fellowship of believers. It is essentially due to the supernatural
activity of the Holy Spirit who takes a man dead in sins and
imparts life, Finding him blind, the Spirit gives him sight,
convicting him of his sin, leading him to faith in Christ,
assuring him that he is God's child and shedding abroad in his
heart the love of God.

The evangelistic task is always a primary call to the church
of Christ. Our responsibility before God is to take the gospel
la men that they might repent and believe. But because it is
the Spirit who alone can apply the word we will be careful at

(Col/linued at bottom of next page)
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CORRESPONDENCE
Dear Sir,-These are the last days and now our salvation is

nearer than when we first believed. May we be alert and sober.
numbering our days wisely in godly fear. Psalm 90: 12.
Doing our Lord's bidding as if we really believed He was on
His way any moment. and having this thought truly implanted
in our hearts, we would be not slothful and weary of well doing
as we so often are. We would be the salt of the earth, the city
built on a hill that cannot be hid, lights that shine in a dark und
sinful world. This is what we should he. Matthew 5 : 13-16.
[>eople woulcl know that we are Christ's by our godly lives.
Oh that we may awaken from our sleep. apathy and luke
warmness. that so often are found in them that claim to belong
to the blessed Christ. May we be doers and not hearers only,
as we so often are. We are quick to talk but slow to act. Why
is this so? We will only reap what we sow. Galations 6 : 7;
2 Corinthians 9 : 6. May the Lord so revive His Bride with
quickening power that she may trim her lamps in eager
expectation of the return. The Bridegroom is on His way; He
will not tarry, God is not slack in fulfilment of His promises.
What is time to God? 2 Peter 3 : 8. We are told we are in the
last time. 2 Peter 3 : 3-12. These are the last days. Be ye ever
ready, our Lord commanded very urgently. Luke 12: 40;
Mark 13: 32-37; John 14: 3; Matthew 24: 42-44. Jesus
comes. We have ears, so let us open them to hear Gocl speak
ing in His word which says, Watch and pray. Pay heed and
listen. Revelation 3 : 22. The supper of the Lamb draweth
near. Revelation 19 : 7-9.

May all those who read this letter love the Lamb of God who
bled and died for our sins, rose again for our justification and
will come again for our resurrection. The time is near.

May we awake, be alert, look and pray. He tarries not. May
He come and find us doing His will. May it be so, as these are
the last clays.

There is time to stop and think ... Revelation 22 : 20, 21.
Yours etc.,

M. J. WHARTON.

(Coll/inued from previous page)

every point to submit to His sovereign control. The Spirit is
Lord-this should evoke from us a grateful humility, that He
has aroused us from our sin, and it should also teach us a
spirit of submission, that me might be fitting instruments for
the accomplishment of His saving purposes in the lives of
others.




