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There will be no 'thank you's' in Hell. In a condition where
men's selfishness reaches its final grim climax and its ultimate
frustration, there will be neither desire for thanks nor occasion
for praise. Hell, after all, is the prolongation into eternity of
man's self-centred living in time. Here there is plenty of reason
for giving thanks to God, but no desire. There, there is neither
desire nor occasion.

Man in sin, writes Paul in Romans 1, does not give thanks
to God. This is not because he is unaware of God's existence.
He does know God from the evidence of the world about him.
He knows God also from the insistent evidence of conscience
within-that strong echo of the voice of the eternal Judge. But
he shuts his eyes to the revelation. He turns a deaf ear to the
voice. He is too concerned with himself, with his own affairs,
with his place in the world. As a result he becomes very wise
-in his own estimate that is-and quite futile in his thinking
by God's standards.

Thankfulness is evidently one indication of new life in
Christ. Indeed, viewed from one aspect, saving faith is itself
a thankful acknowledgment of the worth of Christ and of the
perfection of His atonement. The deep 'Amen' which is the
convicted sinner's response to the realisation that Christ died
for his sins is one in which humble thanksgiving is a strong
element.

So praise and thanksgiving should be the hallmark of the
Christian. We have our eyes opened now like someone whose
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cataract has been removed. We see the creation in a new way
and we praise and bless the Creator for His goodness and
mercy. The song of a bird, the first snowdrop in spring, the
perfectly formed fingernails of a new-born baby-these and
ten thousand other glimpses of God's handiwork set our hearts
singing praise to God.

Providence, too, becomes a new word in our vocabulary.
We look back with a new interest to see how God has led us.
We see the interlocking chain of events which stretch back to
the mists of unremembered infancy, and recalling all the way
the Lord our God has led us, we praise Him.

We look forward also. The second coming of Christ is a
truth whose warmth dispels the chill of many a night of doubt
and fear and anxiety. And that coming is the prelude to
heaven's final glory with the resurrection of the body ushering
the redeemed into the supreme experience of communion with
the living God. So we praise God for the glory that is yet to
be, and as we realise that all this was purchased by the sweat
of Gethsemane and the blood of Calvary we praise and thank
the Saviour for His amazing grace and love.

But there is too often a point where we fail. We bless God
in the words of the General Thanksgiving in the Book of
Common Prayer 'for our creation, preservation and all the
blessings of this life, but above all for thine inestimable love in
the redemption of the world by our Lord Jesus Christ, for the
means of grace and for the hope of glory'. All this is gloriously
true and these are themes to stir the dullest mind and the most
sluggish heart. But what about the trials and afflictions and
sorrows of life? Is there room for praise then?

James is quite certain that there is. 'My brethren count it
all joy when you fall into various trials.' Paul is in complete
agreement. He makes no qualification as he urges the Thessa
lonians-'in everything give thanks'. In the darkest moment,
when the crushing blow falls, the believer is called on to praise
God. Being human, his tears may be flowing freely and there
may be a deep inner pain. Yet he can still thank God for the
very circumstance through which he is passing, for he knows
that God makes no mistakes and purposes only His people's
good.

Why have the Psalms played such a role in the life of the
people of God? Because they are the Spir'it-prompted expres
sion of the deep-seated instinct of the child of God to praise
the Lord. Why have seasons of revival so often been accom
panied by a fresh upsurge of singing? Because a renewed and '
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reinvigorated church must find expression in praise and
thanksgiving.

In everything give thanks. Let each day begin with heartfelt
thanks for a night's rest, or for grace given to sustain another
sleepless one of pain. Let grace before meals be no formal
routine but a thankful acknowledgment of God's goodness.
Even when the tasks are mundane, let the day be constantly
brightened with flashes of thanksgiving. Face the anxieties and
worries, the tensions and the pressures with Paul's great anti
dote-'prayer and supplication with thanksgiving'. Heaven
will be dominated by the praise of the redeemed. The key
word there will be Hallelujah. Let each new day, even if it is
a dark and testing one, be an anticipation of glory. 'Praise ye
the Lord!' Let our glad response ring out like a trumpet blast
-'The Lord's name be praised'. H. M. CARSON.

'More and more am I jealous lest any views upon prophecy,
church government, politics, or even systematic theology,
should withdraw one of us from glorifying the Cross of Christ.
Salvation is a theme for which I would fain enlist every holy
tongue. I am greedy after witnesses for the glorious Gospel of
the blessed God. 0 that Christ crucified were the universal
burden of men of God. Your guess at the number of the beast,
your Napoleonic speculations, your conjectures concerning a
personal antichrist-forgive me, I count them but mere bones
for dogs; while men are dying, and Hell is filling, it seems to
me the veriest drivel to be muttering about an Armageddon at
Sebastopol or Sadowa or Sedan, and peeping between the
folded leaves of destiny to discover the fate of Germany.

'Blessed are they who read and hear the words of the
prophecy of the Revelation, but the like blessing has evidently
not fallen on those who pretend to expound it, for generation
after generation of them have been proved to be in error by
the mere lapse of time, and the present race will follow to the
same inglorious sepulchre. I would sooner pluck one single
brand from the burning than explain all mysteries. To win a
soul from going down into the pit is a more glorious achieve
ment than to be crowned in the arena of theological contro
versy as Doctor Sufjicientissimus; to have faithfully unveiled
the glory of God in the face of Jesus Christ will be in the final
judgment accounted worthier service than to have solved the
problems of the religious Sphinx, or to have cut the Gordian
knot of apocalyptic difficulty. Blessed is that ministry of
which Christ is all.'-C. H. SPURGEON.
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We Must Speak
H. M. CARSON

A sermon preached in Hamilton Road
Baptist Church, Bangor, Co. Down, on

Sunday morning, 24th May, 1970.

'But Peter and John answered and said unto them, Whether
it be right in the sight of God to hearken unto you more than
unto God, judge ye. For we cannot but speak the things which
we have seen and heard' (Acts 4 : 19-20).

There are two factors constantly jostling for position within
the minds of a great many people, and indeed within the minds
of a great many Christians-on the one side, the fear of man,
and on the other side, the fear of God. You see it here in this
situation. Here were men who were being browbeaten by the
leaders of the Jewish community, by the religious leaders.
Peter and John and the others were, of course, causing trouble.
They were speaking out clearly; they were not minimising their
message; they were emphasising the fulJ claims of the Lord
Jesus Christ. They had just said, 'There is salvation in none
other; there is none other name under heaven given among
men whereby we must be saved'. They certainly had not been
pandering to human pride in the presentation of the message,
because they had spoken to these men whose pride was the
temple in Jerusalem, and their message was clear: 'The One
whom you rejected, the Christ whom you crucified, the stone
which the builders rejected, which you builders rejected, the
same has become the head of the corner'. And it is in this
situation, with these men speaking out boldly and clearly in
Christ's name, and facing the opposition of the leaders, with
the threats of the leaders warning them of what may happen
to them if they persist in this obstmate course, that they say,
'Whether it be right in the sight of God to hearken unto you
rather than unto God, you are the judge; but as far as we are
concerned, we cannot but speak the things which we have seen
and heard'.

\¥.hat is it which produces the fear of man which so often
exercises such a paralysing influence in the lives of so many
of us? When we speak about the fear of man we are speaking
about our reaction in the face of a possible injury which some
one else may do to us; we are afraid of them because we think
they will do something to us which wiII injure us in one way or
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another. These men, for example, were in a situation where
they could face physical injury; they could face imprisonment,
indeed they might well face death. It was not very long before
one of their number was going to meet a brutal death. Stephen
was going to be taken out of Jerusalem to be stoned to death
for what the leaders claimed to be the sin of blasphemy. So
they were not in an easy situation. And again and again down
the years Christians have faced this very real possibility, and
sometimes that possibility becomes a certainty of physical
injury.

To us here in comfort and security this morning it may seem
rather remote even to discuss such a matter. But if we are
Christians we realise that we are never individuals isolated
from the rest of the body of Christ. We belong together, and
not simply as a fellowship meeting here, but with the people
of God right across the world. We belong therefore with our
brethren in places like Russia and China, with Christians for
whom this kind of situation is not some academic affair, some
theoretical possibility. but one which they are constantly
facing. While you and I sit in comfort, there are Christians
today who are facing imprisonment, and facing in some places
what is even worse-brainwashing, the attempt to break their
wills in order to make them submit. The fear of man in such
a situation can be a very powerful factor and we need to
remember our brethren who are suffering; we need to remem
ber them sympathetically when occasionally news trickles out
of some who have faltered and given way. Indeed, we have to
ask ourselves, how would we fare if we were facing that kind
of pressure? I remember a missionary home just after the
Communist take-over in China telling us how on the first
Sunday after the Communists had moved into the town where
he was working, there were a couple of Communist officials at
the church door afterwards taking the name and address of
every person who was in the building, so you had to decide
before the next Sunday whether you would return and face the
possible consequences of being imprisoned for attending a
church service. I say, we have to ask ourselves, when we may
imagine that we are bold and strong and ready to stand, just
how we would fare, some of us, if we faced that kind of
situation.

In our present position we do not normally face the possi
bility of physical assault; people are not going to injure us
physically because of our stand for the faith, but they can still
attack us. That attack can be very subtle, but none the less it
is not one we relish, and sometimes Christians compromise
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because they are afraid of the consequences of a consistent
stand. Money, for example, means a great deal to many
people and it means a great deal to many Christians, so that
sometimes a Christian businessman is tempted to compromise
because he knows that if he takes a stand it may shut his
market at this or that given point. Or a young person who is
naturally keen to get on in his particular career may be
inclined to give way and not to stand for principle, because he
knows, in view of the rather doubtful ways in which some
things are carried on in his particular place of business, that if
he stands out he is quite likely to suffer as a consequence. The
fear of man becomes the operative principle and the governing
factor in his thinking.

But people injure you not just by what they do to you,
whether in terms of physical injury or in terms of a material
deprivation. People can hurt you intensely by their very
attitude. Most of us, unless we are very thick skinned, find it
very hard to face scorn on the part of other people. It is very
hard to be the odd man out. It is very hard to face the rather
superior smile when someone looks at you as if you belong to
a past age, when someone dismisses you as if what you are
standing for is completely absurd. It is very hard, I say, to
face scorn and contempt. Many a young Christian knows what
this is like; some are in school, some in college. some in their
place of work, and they know very well that when they stand
and let it be known, perhaps in a very hesitant fashion but
none the less definitely, that they are Christians. well, life can
be made very difficult for them. It is this fear of man that so
often hinders the young Christian from standing.

It hinders people at various points. It can hinder a man
when he is seriously considering the gospel. He has been
stirred by this gospel. He feels himself drawn to turn to Christ
and yet sometimes it is almost as if someone is holding him
back; there are times when he almost feels that there are
invisible hands laid upon him, restraining him from taking a
decisive step forward. The fear of man is one of the very
strong and very potent factors in hindering men from turning
to Christ. Again, many young people are beset by this very
thing. When they think about the gospel, when they think of
committing themselves to the Lord, well, at once there comes
into their mind the kind of reaction they are going to face. It
is Sunday today, and it is one thing to consider these issues
when you are in church or in Bible Class, but after all, Monday
is going to dawn and you will be back with the old set, and
you know the kind of attitude they will adopt when they dis-
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cover that you have gone in this quite impossible direction as
far as they are concerned. Many a young seeker after the
truth is held back because of this fear.

The same kind of thing is true as far as Christian witness is
concerned. As we have looked at this book of the Acts, there
is one thing that comes out quite clearly-it is the call of God
to every Christian to stand and to let others know the meaning
of the gospel. The basic word of Christ to His disciples prior
to His ascension was, 'You shaH be my witnesses'. His com
mission is plain. You are to go out, and wherever you go you
are to let men know who I am, what I have done, and what
they must do in response. And if you want to see the kind of
reaction to this command of the Lord, you look at the situation
just after the martyrdom of Stephen. When suffering comes to
a church, when there is persecution, one would expect the
church to contract, as it were, to pull in on itself and to try and
maintain its position as best it can under assault. But the very
opposite happened. In the general scattering of the saints after
the martyrdom of Stephen they certainly did not hide their
light under a bushel: they went everywhere preaching the
word. Wherever they went, whenever they were in contact
with others, they let men know whose they were and whom
they served. Now obviously they were facing danger in so
doing and they had had a very vivid illustration of the kind of
danger they were facing. Stephen brutally murdered-this was
the kind of thing they might face. But it did not matter. The
fear of man was not the restraining factor as far as they were
concerned, they were ready if need be to suffer. 'We cannot
but speak the things which we have seen and heard.' We look
at their boldness and their courage, and the boldness of men
and women who down the years have stood for Christ, and
then we look at our own timorous attitude, our cowardice, our
reluctance to let our faith be known because of other people's
opinions.

It is a very salutary thing to read in these days something
of the experience of young Christians in Russia. It is very
thrilling and very humbling. Here are Christians who have
been brought up in the anti-God atmosphere of a militantly
atheist state. They have had fifty years of it and this genera
tion of young people in Russia certainly has not known the
meaning of religious education, Scripture in schools, and
opportunities for meetings and all the rest. They have come •
up the hard way. What are we finding? It is among young
Christians in Russia today, people in their late teens and early
twenties, that you find this quite incredible courage, this readi-
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ness to suffer, this readiness to go to prison or Siberian con
centration camps, to face anything. It is the same kind of
testimony that is coming from their lips-'We cannot but
speak the things we have seen and heard'. What a humbling
thing it is to read these accounts and then to discover how so
often we close our lips because we are afraid to face the
occasional sneer or hostile jibe, when there are young believers
who today, this very Lord's Day as we meet together, are
suffering intensely because of their courage and their boldness.

The ultimate cause of the fear of man is self love. We love
ourselves intensely. When we look at a group photograph it is
significant, although we would not admit it, that ours is the
first face we look for in the group, to see how it has come out.
Although we may enlarge our sphere of self-interest to include
our own family circle, at the very heart of human thinking is
this self love. And the fear of man is such a potent factor
because we do not relish anything that is going to hurt us in
any way. It is significant the kind of discipleship to which the
Lord called us. The call of the gospel is not the kind of
emasculated call that you get in twentieth-century evangelical
ism. The Lord is not the heavenly benefactor who gives you
this and that as a kind of bribe to encourage you to approve
of Him and to patronise Him. His demands are rugged. He
says, 'If any man will be my disciple, let him deny himself and
take up the cross and follow me'. It is significant that when
He gave His church an ordinance. He gave them baptism
which speaks of death. Baptism is not something that panders
to human pride. It is a humiliating experience to be immersed
in water. You die to the old life, you die to the world, you die
to the opinions of men, and you live unto God, and you take
your stand, and by God's grace you follow Him.

The fear of man-how powerful it is! But the question is
how are you to counter it? It is one thing to diagnose the
condition, it is one thing to see the way in which that condition
manifests itself, but the big problem is-="how do you meet it?
I believe we meet it, first of all, by learning from these men,
by looking at their standing. their position, and especially their
position before God. Here were disciples. As far as the
Jewish leaders were concerned they were a couple of nonenti
ties; they were not even from Jerusalem, they were not from
the centre of culture; they were from Galilee up in the north,
and their provincial accents indicated to the sophisticated
dwellers in Jerusalem that these fellows could be treated with
contempt. The men who are interrogating them and threaten
ing them are the big men in the community. They are the
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leaders in the nation. They had the power of life and death
over the disciples. But Peter and John had seen through these
men. Who are they, after all? They are just sinners like them
selves. The status which man confers, the positions of emin
ence to which men attain, are ultimately very much a
secondary matter. Every time there is a general election we
have hundreds of men competing for our attention and
support, and ambition will take some of them to very high
office. But when you analyse a man in very high office,
ultimately he is not a whit different from the humblest man in
the community. He may for a time have a certain authority,
he may have a great deal of power, but basically he is simply
a man of flesh and blood just like ourselves. And in face of
the browbeating and the threats, Peter and John see these men
for what they really are. They are simply creatures before
their Creator, they are simply sinners before God the Almighty
One.

I believe there is another factor which is a great help. It is
to realise how temporary the situation in which we are really
is, and how temporary therefore the position to which such
men have attained. These men were asserting their position.
They are the rulers and these are the ruled. They are the
religious establishment and these are very much a nuisance,
nonconformists as far as the Jewish establishment is con
cerned. But as far as Peter and John are concerned, these men
are simply here for a time, their office is a very temporary
affair. These men stand with the background of the glory of
the temple, the very magnificence of the temple enhances the
glory of the position of the High Priest in that temple. But
Peter and John see, with the background of Christ's own
prophecy, that the magnificence of the temple is a very tem
porary thing, that that temple is going to be destroyed and this
Jerusalem over which these men lord it now is itself going to
perish at the hands of the Romans. So the whole structure is
a temporary fayade. Their concern is to be faithful rather to
that Kingdom which never shall perish. I imagine that these
young Christians in Russia today must think very much along
these lines. The apparently impregnable might of the Soviet
system, the unyielding demands of Soviet rulers, face a few
hundred or a few thousand teenagers or young people-the
whole thing seems ludicrous. But not as far as young Chris
tians who know their God are concerned, because all the
fayade of earthly might and pomp and power is a temporary
affair and Christians belong to an order of things which is
eternal. When you have once grasped that you belong to a
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kingdom which never can be shaken, well, whatever men may
say and do to you becomes utterly irrelevant, utterly
secondary.

There is one further factor. We need to realise, not only
that the position these men occupy is not very important as
they would claim it to be, in that they are just fellow mortals
and fellow sinners, but to realise also that ultimately they are
powerless. Now these men were certainly asserting how power
ful they were. They reckoned that they had the power to put
Peter and John in prison, that they had the power ultimately
to put them to death. But Peter and John doubtless remem
bered something that Christ had once said which we read this
morning from Matthew chapter 10. Remember how the Lord
spoke to this situation, preparing them for what lay ahead.
'Do not fear them which kill the body but are not able to kill
the soul: but rather fear him who is able to destroy both soul
and body in hell.' Now as far as we are concerned, a man
who is in a position to destroy our bodies and to inflict suffer
ing, is a person to be feared. But Christ says he is not to be
feared at all, because when he has destroyed your body he can
do nothing more to you.

There is something even more precious than your body,
something more precious than your physical wellbeing,
something much more precious than your present security,
and that is your spiritual wellbeing. A man ultimately
cannot touch that. In old cities there were fortifications
around the walls, and those fortifications were manned
in times of siege, but there was a citadel, the central citadel of
the city, and when the outward fortifications were breached
the picked troops retreated into the citadel and there they took
their stand. There is a citadel of the soul, there is an inner
sanctum into which men cannot penetrate, and as you read the
record of the suffering people of God down the centuries, you
find many of them with the outward defences breached as they
suffer intensely under persecution, but within this inner sanc
tum they are at peace with God. Read the story of some of the
English martyrs, read the story of the men who perished in the
days of the Spanish Inquisition; go right back into the early
centuries of the church and read the stories of the men and
women and young people who were taken into the Roman
arenas and thrown to the wild beasts and suffered appalling
torture and death, and again and again you find them
amazingly calm. They were not naturally heroes, they were
very ordinary people, but when they were placed in that situa
tion they discovered a rare courage because they had seen this
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vital truth, that when men have inflicted the worst that they
possibly can upon you, when men have hurt you to the utmost,
they cannot enter this inner sanctum of the soul. Within this
citadel, Christ, and Christ alone, reigns supreme. Within this
sanctum, the Holy Spirit has taken up His dwelling. Says
Christ-Let them, if they will, in their malice and bitterness,
let them kill the body, they can do nothing more. Many a
martyr whose shattered body has been cast with contempt on
one side by his persecutors has demonstrated by his constancy
that the worst that men can do is unavailing. They are ulti
mately powerless.

We turn to what these men really exhibited-the fear of
God. Now what is this fear of God? It is not a slavish fear, it
is not a fear of someone who is always looking out for the
possibility of punishment. It is rather a deep sense of rever
ence. It is a fear that is shot through with gratitude. The
Christian is one who says~This is the God who has saved me,
this is the God who has given His Son to die for me, the God
who has shown His love in calling me to Himself. This is the
God whose amazing long-suffering I have constantly proved.
'What shall I render unto the Lord for all His benefits towards
me? I will take the cup of salvation and call upon the name
of the Lord.' The Christian who has been made aware of the
greatness of His God is a Christian who from his heart, with
deep reverence and godly fear, dreads sinning against such
love, dreads offending such mercy. This is not the fear of the
slave afraid of the taskmaster's lash. This, rather, is the fear
of a son who loves his father intensely and respects his father
and hates therefore to disobey and grieve him. The Christian
fears God in this way, and when you fear God in this way the
fear of man ceases to count. That does not mean to say it
ceases to be a reality. It is always there, as it were, jostling for
your attention, trying to force its way into the centre of the
situation, but when a man really fears God, then the fear of
man begins to be conquered. .

What is it to fear God? Well, it is to see Him as pre
eminent, to see Him as supreme. Here are these Sadducees
and Jewish leaders, but Peter and John look beyond them and
they see the God who reigns upon the throne. Stephen later
reacted in the same way when he was facing his persecutors
and when they were getting ready to stone him to death. He
saw the Lord Jesus Christ. He saw heaven opened, and when
once he had seen the throne of Christ, well, what did it matter
what these people were going to do? To fear God is to realise
that constantly we are in the presence of God. 'Wihether it be
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right in the sight of God to hearken unto you more than unto
God, judge ye.' The apostles' position is quite clear. God's
eye is upon us. God's ear is open to our cry. What a challenge
it is, when I am inclined to compromise. When I am inclined
to minimise my witness. I need to remember that God sees me,
that God hears. God hears the pathetic attempt I make to
cover up in case someone will think ill of me. Each one of us,
if we are Christians, lives in the presence of God, and these
men had felt the constraint of God upon them-'We cannot
but speak the things we have seen and heard'.

This is what lies behind any consistent preaching, for in
preaching it is the fear of man which is a great reality and
which needs to be conquered by the fear of God. There is
always the temptation when preaching to avoid saying the
things which are hard and unpalatable and to talk about the
pleasant side of the gospel-don't preach on sin, don't give
these stern warnings, don't speak about judgement, don't speak
about hell-try and put these into the background because
people will not relish them. Don't castigate self-righteousness,
don't deal with hypocrisy, don't humble human pride, because
people will not relish this. Speak rather of the gentler aspects
of the gospel which will be much more palatable because
people are selective and like to have the pleasant parts and
avoid the more rugged parts. But if a man has once begun to
understand the fear of God, then he says, 'We cannot but speak
the things which we have seen and heard'.

'The fear of man,' says Proverbs, 'bringeth a snare', and a
great many of us are constantly falling into that snare. So
many of us, yes, Christians also, are governed by what men
say. How many young Christians there are who do things
simply because they must conform to the crowd. How many
mature Christians act in precisely the same way; they are
governed by the fashions and the fancies of the moment, they
are dominated by the whole principle of conformity to the
pattern of the society where they live. As far as this world is
concerned, and the standards and patterns of this world, we are
to be nonconformists, and we are to be prepared to suffer for
our nonconformity. 'The fear of man brings a snare' but 'the
fear of the Lord is the beginning of wisdom.' May the Lord
deliver us from this oppressive fear of man which leads to
spiritual paralysis and to a flabby conformity. May the Lord
give to each one of us this solid fear of God which nerves the
arm for battle, and enables a man to stand and to speak the
truth, and enables a man, if need be, to suffer that God might
be glorified.
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Russian
Reminiscences

(continued from last issue)

PRINCESS SOPHIE LIEVEN
STORY OF GORINOVICH

Gorinovich was the son of a Russian priest in the Ukraine.
He was placed by his parents in a gymnasium (equivalent to
grammar school taking classical languages), but he never quite
finished the course of studies, got into bad company and fell
under the influence of Nihilists, which ended by his being
arrested by the police and put into prison.

His mother, upon hearing of his trouble, at once went to him
and pleaded hard with her son to denounce his friends to the
government, and have nothing more to do with them, as his
only means of freedom and exemption from punishment. This
he at first positively refused to do, for sweet as the prospect of
freedom might be, to him the disgust of turning traitor was
worse than imprisonment.

While in prison he was very much struck by some 'Stundists'
who were also there, for their religious views. They were next
door to his cell, and he could hear them in the night singing
hymns, while he was pacing up and down feeling as miserably
wretched as possible.

He wondered what these men could be, and how they could
possibly sing so cheerfully within those prison walls; he could
not understand why imprisonment to them was not as unbear
able as it was to him.

After some time, however, the tears and entreaties of his
mother and his own natural craving for liberty gained the
mastery, and he revealed to the officials the names of those
who were implicated with him in the plot-the result of which
was his own instant liberation. Yet, strange to say, he was no
sooner freed than he at once went back to his former life and
friends, not realising for a moment that they had now become
his enemies, as they had perfectly guessed the secret of his •

FOOTNOTE: The setting of these reminiscences is the old
Russia of pre-revolutionary days and the background is the
evangelistic ministry there of Lord Radstock.
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liberation, though of course he had most rigorously guarded
it from them.

However, they gave no outward sign of their enmity beyond
a certain coldness of manner, and great caution as to what
they said in his presence. He was allowed to come as usual to
their little committee, and seemingly all went so well that
Gorinovich began to consider himself a particularly clever
fellow. Sometime after this, he was invited by his companions
to join them in an excursion. It was decided to go for a day
into the country, and the place chosen was a small railway
station not far from Odessa. Gorinovich gladly accepted the
invitation, little thinking what the fatal result would be; he had
even helped to carry a bag which, unknown to him, contained
a large bottle of vitriol destined for his own destruction.

Arrived at their destination, they hurried off to the fields,
and as soon as they were out of sight of any visibile habitation
one of the party threw his cap up into the air and immediately
Gorinovich received a terrible blow on the head, which laid
him senseless at their feet. When consciousness was returning
he had the feeling that some burning liquid was being poured
down his face and neck. He tried to scream, but could not,
and the pain being most fearfully intense, he again relapsed
into unconsciousness.

When next he recovered his senses it was to find himself in
a hospital, blind and completely disfigured. Eyes, nose, lips,
and one of his ears entirely burnt away, and his right hand
disabled as a result of the terrible burns. The sufferings he
underwent are impossible to describe; he besought the doctor
to take pity upon him and put an end to his miserable life by
poison, that life which had now become an unbearable
existence.

When sufficiently recovered to be moved, he was sent to
St. Petersburg, where he was placed jn an almshouse for
incurables, to pass what remained of his days among feeble
old men and women, he himself being only just 22 years old.

It was there Colonel Paschkoff found him when visiting the
sick, and first learned his sad story; but so morbid and embit
tered had Gorinovich become that there seemed no means of
reaching his heart. Colonel Paschkoff, in reading to the other
patients in the room, tried to speak so as to be heard by the
poor sufferer, but to all outward appearance it had not the
slightest effect, the words seemed to fall short of his heart or
comprehension. After some days, however, to the surprise of
Colonel Paschkoff he received a note from the lady superin-
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tendent, begging him to come to see Gorinovich, who, she said,
was so restless ever since tee last time he had been there, and
that she had every reason to hope that there was something
going on in his heart.

Colonel Paschkoff at once hastened to obey his sun~!:1ons,

and so blessed was that interview that it ended in the young
man's conversion. Count Bobrinsky then took him to stay
with him in the country, and there he learned to read books
written for the blind, and two years later he was able to speak
at several drawing room meetings in 81. Petersburg, a witness
to the Lord's unspeakable love, though so frightfully disfigured
was his poor face that he was obliged to wear a sort of black
hood which concealed it. Not the least remarkable part of his
story is that in spite of such circumstances he afterwards
married a dear Christian girl, who was devoted to him, and
together they had a home in the country where they received
and educated blind children.

The men who had intended to murder him were afterwards
discovered and committed for trial. Gorinovich was obliged
to appear there as witness, and declared before the whole court
what the Lord had done for Him. One of the prisoners burst
into tears at the sight of his poor disfigured countenance, and
the whole court seemed deeply moved when Gorinovich ended
his story by saying that he fully forgave his friends all the
wrong they had done him, and longed that they should be as
happy as he now was.

Before closing this little narrative I will add a few passages
from a sort of autobiographical tract written by him, and in
which he gives particulars of his conversion; it will help to
show the state of mind he was in when Colonel Paschkoff first
came to know him, and may perhaps be of interest to the
reader.

'Hard! very hard was it for me at that time, all the more so
because I did not believe fn the sincerity of anyone, and when
sympathy was offered to me I immediately rejected it. I felt
unutterably miserable and yet was hurt if it was noticed. I was
poor, but if anyone wished to help me I turned a cold shoulder
to that person, because I was proud and this feeling of pride
was then looked upon by me as a virtue. Now that I belong
to the Lord Jesus I think differently, for I have learned from
His word that "God resisteth the proud, but giveth grace unto
the humble". This pride often led me to tell lies, but now
falsehood is to me one of the most terrible sins.

'At first I did not believe in the existence of a God, there
fore never sought, and could not seek comfort in Him, remain-
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ing, so to speak, alone in this wide wide world. I never stopped
to think even what should become of me after death. I lived,
or rather existed, in the bitter present, and had not a glint of
hope for the future.

'After many days thus passed in the almshouse, I was told
one morning that a missionary had come to visit the inmates
and was asked if I would see him. I consented, not because
I really cared to speak to him, but simply out of curiosity. He
entered my room and, wishing me good morning, asked
"Would you not like to hear about my Saviour?"

'The words seemed to cut me. I could not understand why
he said "my", not "our" Saviour, but I begged him to explain
himself. "Are you a believer?" he answered. I did not say
No. I don't know why, but at that moment I felt ashamed to
own I didn't believe in Jesus. He thereupon began to read
some passages of Scripture to me; as far as I can remember,
the first text was "God is love". Now, whenever I had stopped
to think of God, which I did sometimes when a child, I always
pictured Him as a severe judge, one who never forgives man
the least of his trespasses, and severely punishes all that is
contrary to His will; and now all at once I heard that "God so
loved the world, that He gave His only begotten Son that
whosoever believeth in Him should not perish, but have ever
lasting life". That for Jesus Christ, His Son's, sake, He for
gives all sins, that each and everyone who believes in Him has
a right to life eternal and the glory to come. Never before had
I heard anything like thIS, never noticed those words in the
gospel though I had sometimes read it. The fact is, that when
I did read it, it was without paying the least attention to the
meaning of it. I even knew some passages by heart, but
learned them because I was obliged to do so, not because I
wanted it. As I mentioned before, I did not believe in the
existence of a God, therefore how could I believe in His mercy
and His love? But now, upon again hearing about Him, a
feeling of doubt as to my opinions crep't into my heart.

, "If God exists," thought I, "can He forgive so great a
sinner as I have been, as I am, and receive him into His king
dom of everlasting glory and happiness?"

'In about a week's time the missionary called again, and
when he had read to me the following passage from God's
word, "There is none righteous, no not one, there is none that
seeketh after God, they are all gone out of the way! they are
together become unprofitable, there is none that doeth good,
no not one", a still greater terror took hold of me. I was
persuaded that God, who is justice itself, could not possibly
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receive such a wicked wretch as I, and this I told the mission
ary. He replied that Christ Jesus came into the world to save
sinners-"Do you think," said he, "that you are worse than
the thief on the cross, who confessed his sin, and immediately
received the promise of being with Him in Paradise?"-then
it was that light broke in upon my poor darkened tempest
tossed heart, as I began to understand that God indeed was
merciful, that though He hates sin, yet He loves the sinner, to
save whom He spared not His only begotten Son. I felt that
Christ loved me, and joy such as I had never before even con
ceived filled my soul! Yes! He loved me. I was no longer
alone. I had a Father, a friend, a brother, a teacher and guide.
One to whom I could bring all my need, no matter what it
was-He is always ready to hear.

'Upon taking his leave, the missionary asked if I now
believed. I answered "Yes", and from that moment had not
another doubt. I clearly understood that I had now found
something which I had not possessed before: that in losing the
light of heaven through my bodily vision, I had found another
light, "the true light which lighteth every man that cometh into
the world", and which the world knew not, and loved not,
because its deeds are evil. I could now understand the mean
ing of David's words also, "When I kept silence, my bones
waxed old through my roaring all the day long, for day and
night thy hand was heavy upon me, my moisture is turned into
the drought of summer. I acknowledge my sin unto Thee, and
mine iniquity have I not hid. I said 'I will confess my trans
gressions unto the Lord', and Thou forgavest the iniquity of
my sin".

'Yes, it was all very hard, before I came to know the Lord;
before I agreed to acknowledge myself a lost sinner, and
opened my heart to Him. But no sooner did I take the place
of a poor perishing soul, seeing there was nothing good in
myself, than I realised the love of God. I know He has for
given me because He says so in His word. I know, too, that
He loves me, as well as the whole world, for He has proved
that love in giving up His Son for our sins, my sins, and if
through weakness of the flesh I do sometimes fall, I know that
as soon as I confess my sins "He is faithful and just to forgive
me my sins, and to cleanse me from all unrighteousness". I am
fully persuaded that none can pluck me out of Christ's hand,
and nothing can separate me from His love.

'Dear reader, if you are a believer you will, I am sure,
rejoice with me, and give glory to God for having sought and
found such a lost sheep as I was.'
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MORE FRUIT

Lord Radstock, through whom the revival began, stayed in
St. Petersburg only six months. A few years later he returned
for about a year. This time Lady Radstock and the children
accompanied him to Russia. Those were wonderful times, and
the bonds of friendship tied then were never severed. Lord
Radstock saw clearly that it was his duty to help those who
through his witness had accepted Jesus Christ as their personal
Saviour. He tried to lead them deeper into the knowledge of
the Word of God and also to show them what the life of a
follower of Christ ought to be, and how every Christian has a
responsibility regarding his words and deeds both to God and
men. This was like the Apostle Paul, who, writing to the
Thessalonians, could say, 'We were gentle among you, even as
a nurse cherisheth her children' Cl Thessalonians 2 : 7).

This laying of the right foundation was the wisest thing that
could be done, and Lord Radstock was definitely guided by
God to do so. Thanks to this, all the Evangelical Christians
in Russia since the very beginning were wonderfully familiar
with the Scriptures of the Old and the New Testaments. Their
faith was grounded on what the Bible says, and that is why
they were able to withstand the wiles of the devil in persecu
tion and amid false teaching.

Many more came to Christ through Lord Radstock's instru
mentality. The decisive impetus in Count Korff's life came
through him. This God-fearing virtuous young man, full of
zeal to serve God and yet never sure of acceptance in Him,
became a happy man redeemed from sin, whose only purpose
in life was to glorify God and His Saviour Jesus Christ. This
he did to the very end of his long life.

The two sisters Koslianinoff, who have been mentioned
before, gladly associated themselves with this spiritual move
ment and soon became very active workers for Christ. The
same may be said of Miss Peucker. She had heard Mr. Moody
preach in England, became converted, and on her return to
Russia found her spiritual home in this new Christian family.
Her singing touched many hearts, and thus each served the
Lord with the gift He had vouchsafed.

Count Bobrinsky, Minister of Transport, was so impressed
by the change that had come over some of his friends and
acquaintances that he made up his mind to discover the real
reason for this change. Strongly prejudiced, he went straight
to Lord Radstock and told him that the contradictions in the
Bible were a sure proof of the unreliability of the Book. Lord
Radstock asked him to name these contradictions, but as the
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Count could not do so on the spot, he said he would look them
up at home and come again soon, hoping to beat Lord Rad
stock by these proven inconsistencies. He took his task
seriously; he worked deep into the nights, searching the Scrip
tures, studying the Old and New Testaments, to find the places
which appeared contradictory to him.

At the appointed time he returned to Lord Radstock, sure
of victory. Now a strange thing happened, which even in later
clays remained inexplica5le to him. Here are his own words
as found in Count Korff's biography: 'Every verse of the
Bible which I cited as proof for my point of view, turned into
an arrow against me, and during our conversation I had a
vivid impression of the presence and power of the Holy Ghost.
1 could not explain even to myself what was happening within
me, but I was born from on high.' Count Bobrinsky, a highly
gifted man, was one of the first who stood up with courage and
devotion for the cause of Christ.

Princess Gagarin, young, beautiful, very happily married
and extremely rich, seemed at that time, humanly speaking, to
possess everything a woman could desire-and yet her soul
felt a hunger for something more. Just like any of those who
are driven to Christ by sorrow or need, or else by the con
sciousness of their sins, she too came to Christ as a sinner and
found peace and life in Him. It is a most encouraging thought
that the Kingdom of God is not meant only for those who have
nothing else to expect in this world, as people so often seem
to think. A verse in Isaiah seems to express this thought.
where God speaks of His anointed servant: 'I will divide him
a portion with the great, and he shall divide the spoil with the
strong', or as it reads in another translation, 'he will take the
strong as a spoil' (Isaiah 53 : 12).

The riches God gives are so much more precious and so
much higher than all the treasures and privileges the world
can give, but, alas, it is difficult for human nature to assess
their true value when surrounded and blinded by the riches,
the beauty and the wisdom the world has to offer. It remains
a recurring miracle whenever the inner eyes of the human
being are opened to things eternal.

My aunt, Vera Gagarin, herself told us how she was saved
at a meeting conducted by Lord Radstock in S1. Petersburg;
she heard him read about God calling to Adam in Genesis
3 : 9, 'Where art thou?' These words struck her and troubled
her heart deeply. She felt that the question was being put to
her, too, and she wondered what her answer would be if God
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asked her where she was. She dare not assume that she was
righteous or saved, and yet she hoped she was not among the
condemned. Nevertheless she knew that she belonged to the
present world which is under condemnation. Shortly after this
she heard Lord Radstock read that other well-known word of
Jesus on the cross: 'It is finished'. A flash of light illumined
her heart and suddenly she grasped the great truth that Jesus
Olfist had finished and fulfilled all that was necessary for the
redemption of sinners, including herself. These words, which
were so familiar to her and which she had more than once
read as a caption under a picture or a crucifix, had never
meant this to her. She had thought they only referred to
Christ's suffering having come to an end, or to this terrible
human crime being over. Now the whole depth of these words
was revealed to her. She saw herself included in this great
salvation, and all her former efforts and good decisions looked
feeble and inefficient in the light of the all-sufficient sacrifice
of the Son of God. She believed the Saviour's words and
trusted herself fully to Him.

At the end of that meeting Lord Radstock asked a question,
a thing he rarely did, whether there was a soul ready to receive
Christ as Saviour, or whether a surrender had already taken
place during the gathering, as he felt sure of the presence of such
an one. He added that he would ask the person concerned to
stand up. Gathering up all her courage, Princess Gagarin rose
to her feet, a brave thing to do indeed, if it is realised that the
hall was full of her worldly acquaintances and relatives, who
were not at all kindly disposed towards the ways and doctrines
of the English lord. It may truly be said 'all things had
become new' in her.

Without being influenced by anybody, quite of her own free
will, she put off all her jewellery-which used to be very fine
and of very great value in Russia's society; she gave part of it
away to members of her family and sold .some for the work of
the Lord.

She now wore very plain dresses, though made of best
material and in good taste; thus she could go anywhere with
out being conspicuous or awakening envy, in hospitals,
prisons, or the dwellings of the poor, which she now visited to
take the good tidings of salvation. My aunt was extremely
generous all through her life, and although her husband, Prince
Gagarin, did not fully share her views, he gave her full liberty
and approved of all her welfare activities.

I can recall but one experience connected with her prison
work. In those days, among the prisoners were often found
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men condemned for revolutionary activities, going under the
collective name of 'Nihilists'. Once, when Princess Gagarin
was talking to one such yOl:ng man about spiritual matters, he
expressed the opinion that the teaching of Christ was identical
with that of the Nihilists. For, said he, their fight against the
government was also by reason of their love for the people.
My aunt put the question, 'Do you really love everybody?'
'Indeed we do,' eame the positive reply. 'What about the
policeman over there?' she asked next. To this the answer was
just as positive and disgusted a 'No'. Thereupon the difference
was pointed out-in that Christ died both for Nihilists and
policemen.

Madame Tehertkoff, whose husband, General Tchertkoff,
died soon after her conversion, was another striking person
ality. She played an important part in matters pertaining to
the Kingdom of God in Russia. Madame Tchetikoff was Mrs.
Paschkoff's sister; as far as I know, she was won for Christ in
Paris at a meeting conducted by Lord Radstock. Her con
version was of a more gradual nature; very warm hearted,
possibly somewhat sentimental, she found difficulty in severing
certain ties which were a hindrance to her spiritual growth.
When Lord Radstock came over to St. Petersburg he helped
her very much, and with the Lord and His word as her com
fort and strength, she gained the victory over her deep sorrow
at the loss of her beloved husband and two sons.

Both young and old loved her for her sweet ways and great
kindness, which were well known in the Christian circles in St.
Petersburg. Two short stories of her experiences in prison
work as recorded by herself give a vivid picture of her method
and spirit, and I therefore give them as she left them for us.

'Not seeing any visible result of the efforts of the last
few years, and feeling depressed and discouraged, I men
tioned this feeling one day to a friend, adding that I felt
strongly inclined to give the whole thing up. She responded
by quoting the following verse: "And greater things shall
ye do, etc." As a member of the Ladies' Committee for
visiting the prisons, I had the right to go into all the
prisons in St. Petersburg, and during the previous spring
had often visited the Women's Hospital attached to them.

'I had visited one of the wards three or four times, giving
much thought to a group of young women who were of
special interest to me, and who made me think, in my
presumption that they, more than any others, were apt to
accept the good tidings of the Gospel.
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'One morning, upon entering the ward, I was advised to
go to another room as there was a woman there in a state
of unconsciousness, just passing from life to death.

'I looked towards the bed of the sufferer, and recog
nised one whom in my own mind I had named "the
gipsy", a dark, thin, disagreeable woman, who never
seemed to listen to anything that I read. The moment her
dying eyes met mine out she stretched her skeleton-like
arms towards me! And what could I do but bend down
yielding to her embrace. She drew me close to her, down
into her prison couch, with a wonderfully strong clasp,
and then she began to speak and raising her voice grad
ually louder and louder as she said, "Lady! do you know
where I am going? To Jesus! your Jesus! my Jesus! ...
from whence I come you do not, cannot know, and if you
did know, you could never understand from what depths
of filth and iniquity I come! But where I am now going,
ah! that you know! I am going to my Jesus, who has washed
me in His blood, who has opened the kingdom of heaven
to me-1 am going to Him who has given paradise to the
thief on the cross, to Him who pardoned the sinful woman
at His feet, to Him who is my Saviour and who has said
that the angels in Heaven rejoice when a sinner like me
comes to Jesus. Oh! how I love Him, how I love the
whole world for whom He died!

'She stopped, looked at me with a kind of anguish in her
eyes and said, "But Lady, there will yet be a moment of
utter darkness, will there not?" "No, dear," I replied,
"the Saviour will be there, too."

'''Ah! yes," she continued, brightening up, "yea,
though I walk through the valley of the shadow of death,
I will fear no evil, for Thou art with me; thy rod and thy
staff they comfort me! " and to my utter amazement she
went through the whole of that beautiful psalm, she who
had only heard it but once or twice, repeating also with a
sort of rapture nearly all the passages from Scripture which
she had heard me read on the three mornings I had visited
that ward.

'Every woman in the room was sobbing aloud. I could
do only one thing-kneel down in that ward, and in a
voice half choked by tears, thank the Lord for that poor
woman's soul (now poor no more) and for His glorious
mercies to all of us, she repeating every word of my prayers
aloud after me. Then she closed her eyes and sank back
exhausted.
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'At that moment in came the doctor. "What is all this
about?" said he, looking with astonishment into our faces.
The warder pointed to the dying woman, "Well, she is as
good as dead." "No, doctor," said 1, "come and look at
her", and I led him up to the bed. She once more opened
her large black eyes, smiled, and said, "Doctor, is it you?
Thank you for all; doctor, I love you because my Jesus
loves you. He died for you as well as for me. I am going to
Him, to Him where all will be bright and light, no suffer
ing and no tears".

'The doctor regarded me with astonishment, got very
red, rushed from the room, I rushing after him. "What
can I do for you, Madame?" he asked, almost fiercely.
''I'm tired out, I have spent the whole night in the hospital
in the midst of thirty deathbeds." (I really don't think he
quite knew what he was saying in his excitement.) "Thirty
deathbeds in one night, doctor-and were there many like
this one, doctor?"

, "Well, Madame, you are exacting." Then, breaking
down into quite a subdued voice, he gently said, "I've
never seen one like that, Madame." "Dear doctor, that is
the reason I have followed you. I wanted you to admit
you had never witnessed such a deathbed, that you might
give the glory to Him whose due it is."

, "Well. well," he replied, "I don't want to deny any
thing you say," and off he went.

'I then went into the adjoining ward, and remained there
reading and speaking for an hour and a balf; then, before
taking my leave, I just looked into the other room to see
if the "gipsy" were yet dead. The nurse beckoned me in
and whispered "Not yet".

'I stood for some moments looking upon that wan face,
expecting every minute to see it quieted by death. Sud
denly she opened her eyes and I felt a sort of shiver pass
through my frame, as if a corpse had looked at me! She
stared at me, and then her face brightened up as she broke
into these words, "Lady! is it you, oh Lady? How I love
you. Come, come to me!" I came near to my poor
"gipsy". She waved me several kisses with her poor dying
hand, said "Goodbye" to me "for a time", as she ex
pressed it, and closed her eyes for the last time, only to
open them in glory. Such are the "sweets" of encourage
ment which the Lord gives to His weak and erring child
ren in their work for Him.

'Another glorious deathbed cheered me a year or two
ago in another prison, in the men's ward of the hospital.
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A soldier suffering from consumption was rapidly passing
away; he had been a sentinel at the fortress gates where
political prisoners are kept, and had accepted bribes to
allow letters and papers to pass between the prisoners and
their friends. He had been tried and condemned with
several others, but he was now dying. I had seen him twice
for a few minutes and on the last time I came I found him
much weaker. He told me he could not speak. "But,
friend," said I, "can you repeat with the thief on the cross
that you indeed justly receive the reward due to your
deeds?"

, "Oh, yes! " he whispered, "I am a sinner." "Can you
repeat with the thief on the cross, 'Lord, remember me in
Thy kingdom'?" His poor wan face brightened up as he
gasped, "Repeat it again! repeat it again!" I did so, he
repeating it slowly after me. "And now," said 1, "listen
to the Lord's answer, 'Verily I say unto thee, today shalt
thou be with me in Paradise'." A radiant smile lit up his
face as he closed his eyes. Thinking he was exhausted, I
was quietly leaving the ward, intending to come back later
on, but had only gone a few steps when the warder hur
ried after me, saying, "Lady, he is dead!" I returned to
the bed and there he was, what men call dead, with that
radiant smile still lingering tbere~"Absent from the body
-present with the Lord! " ,

Elisaveta Ivanovna, as Madame Tchertkoff used to be
called, had always been a believer and a staunch adherent of
the Greek Orthodox Church. When the full light of the Gospel
illumined her heart, she began to grasp the truth of what
Christ meant when He said that 'new wine must be put into
new bottles ... else the new wine doth burst the bottles and
the wine is spilled'. She passed through many inward struggles
before she became really free. Any bondage, even that of
religious forms and rites, may be an obstacle to the free rule
of God's Spirit in the soul of a redeemed child of God.

In those days many more turned to Christ. Mr. Kargel was
a Christian when he came to St. Petersburg; yet he, too, looked
on Lord Radstock as his teacher and father in Christ. Later
on, he himself became a blessed instrument in God's hands.

Last, but not least, mention must be made of the seven
sisters Kruhse. How and when they had come to Christ I can
not call to mind, but I know that most of them came from
Moscow as believers when Lord Radstock was in St. Peters-

Continued on page 27
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LIPS AND LIVES
A commentary on a hymn by lsaac Watts

H. P. WOTTON

So let our lips and lives express
The holy gospel we profess;
So let our works and virtues shine
To make the doctrine all divine.

] esus said that 'out of the abundance of the heart the mouth
speaketh' (Matthew 12 : 34). This means that if the heart is
not right, there must be something wrong with what we say,
even though our tongues are used to witness for Jesus. 'No
man can say that Jesus is the Lord, but by the Holy Ghost'
Cl Corinthians 12 : 3). This does not mean that he cannot say
the words. What it does mean is that if what he says is not an
expression of his own personal experience of Jesus as Lord, it
is a personal lie.

A life devoid of godliness in one who professes to believe
the gospel can do a great deal of harm to those who watch his
behaviour. He may speak to them of Christ, but if they see in
him insincerity and inconsistency, they may say, 'We cannot
hear your words for the noise of your actions',

Our gospel is holy because it comes from a holy source.
Father, Son and Holy Spirit each have a personal and mutual
interest in it. And so an unholy life is out of keeping with the
nature and origin of the gospel.

The believer has light-for the light of the knowledge of the
glory of God in the face of Jesus Christ has shone into his
heart. What he has to do is to let it shine. 'Let your light so
shine before men, that they may see your good works, and
glorify your Father which is in heaven' (Matthew 5 : 16).

By so doing he proves the divinity of the gospel.
Thus shall we best proclaim abroad
The honours of our Saviour God,
When the salvation reigns within,
And grace subdues the power of sin.

Much has been said and written about the difficulties of
communicating the gospel. Archaic expressions in the author
ised version have sometimes been blamed for inability to com
municate the Christian message to the modern generation, and
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so new translations of the Bible have been made. But multi
tudes of young people still fail to understand the gospel.

But perhaps they have penetrated deeper than we thought.
A tree is known by its fruit, and perhaps the young people
have been looking for worthy fruit in the lives of those who
profess to believe the Bible, and have found little or none. It
is sad indeed if this is so, for if it is, we cannot blame King
lames for lack of communication because of his archaic ex
pressions, but ourselves for failing to fill out the words in terms
of Christian living.

The person who is concerned about his own salvation is not
neces~arily selfish. In fact it should be the great concern of
every professing Christian that he himself has what he is
offering to others. If the salvation does not reign within, and
if in us grace does not subdue the power of sin, our lives will
give a false impression of what salvation really is, and what
grace really does, and our Saviour King will not be honoured
in the proclamation of the gospel as He should be.

Our flesh and sense must be denied,
Passion and envy, lust and pride;
While justice, temperance, truth, and love
Our inward piety approve.

In ordinary life there is a great deal of putting off and put
ting on. When our clothes are worn, we discard them for new;
and in the intellectual realm old ideas are forsaken for new.
If we take up new 'interests, we have to discard at least some
of our old interests to make room for them. for there are not
many hours in a day, and we have not time for everything.

We cannot live a spiritual life unless the old is forsaken to
make room for the new. The flesh lusts against the spirit and
the spirit against the flesh. They both cry out for attention.
They both want first place in our lives, but they cannot live
together, for if one is loved the other will be hated. And so if
we are to bring forth the fruit of the Spirit, the works of the
flesh must not be given a place in our lives. They must be dis
carded and as much as possible mortified as that which is old
and useless and worthless and harmful.

'If any man be in Christ, he is a new creature: old things are
passed away; behold, all things are become new' (2 Corin
thians 5 : 17). He is a new creation, and the new creation is on
the side of righteousness and true holiness. He has a new
inward piety that brings forth the peaceable fruits of righteous
ness ,temperance, truth, and love, and so he denies passion and
envy, lust and pride.
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This must be a continual denial throughout our pilgrimage
from this world to that which is to come.

Religion bears our spirits up,
While we expect that blessed hope,
The bright appearing of the Lord;
And faith stands leaning on His word.

Godliness has the promise of the life that now is and that
which is to come. It has wonderful power to enable the believer
to lift up his head and raise his spirits in situations that
naturally have the power to cast down. This was exemplified
when Paul and Silas were in prison with their feet fast in the
stocks. In such a circumstance none would be surprised to see
sadness on their faces and hear complaints coming from their
lips. Instead of which, they were so filled with joy, that they
sang praises unto God.

Some have said, 'Where is the promise of His coming?'
forgetting that with God a thousand years are as one day.
Others may say, or think, 'Why should we wait for His coming
when it is unlikely that Christ will come in our lifetime?' But
it is a wonderful fact that many of God's people have received
great blessing by looking and hoping for their Lord's return,
even though He has not returned in their lifetime. The loving
thoughts that keep the bride looking for her Bridegroom are
a means of blessing, besides encouraging the bride to be watch
ful to ensure that her lamp is trimmed and ready should her
divine Lover return when the night is dark.

So hope for the Lord's return keeps the believer watchful
and alert, while he finds his rest in the written Word, knowing
that though He tarry He will come again.

Continued [ronl page 24
burg. Very soon the elder ones joined with the above
mentioned group of young Christians in their work. Soon all
the seven sisters were definite in their Christian testimony. At
nearly all meetings, at Christian sewing circles, in halls and in
private apartments, beautifully painted Scripture texts could
be found, executed by one or other of the Kruhse sisters.

All these newly converted zealous disciples of Jesus Christ
placed all their gifts, their time, as well as their money, at the
disposal of their Master. They had been freed from sin and
from selfishness, and had experienced the great joy of forgive
ness and of a new life in Christ; now their one desire was to
bring the gospel of salvation to others.
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Doctrinal Definitions
PAUL TUCKER

SAVING FAITH
It is well to remember that in the New Testament our

personal salvation is connected very definitely with faith. See
Acts 16 : 31, Ephesians 2 : 8, Mark 16 : 16. I am so glad it
does not read 'he that believeth not and is not baptised shall
be damned'. The thing that condemns a man is not that he has
not been baptised, but that he has not savingly believed in the
Lord Jesus Christ. See Hebrews 10 :39-it is interesting to
note that the word 'perdition' in that verse is exactly the same
word as Judas used and is translated 'waste'. Judas said, 'To
what purpose is this waste?' You will see then that salvation
is inevitably related to faith. When we speak of saving faith
we imply that there is a kind of faith which does not save.
Obviously if there is such a thing as saving faith there is a
kind of faith which does not save. Our Lord indicated this
when in the Sermon on the Mount He said,' ot everyone that
saith unto me, Lord, Lord, shall enter the Kingdom of God'.
Those who call Jesus Lord would surely be numbered amongst
those who had some kind of belief in Him, and yet it was not
a saving faith. We shall notice one or two things.

I. WHAT SAVING FAITH lS NOT

1. Saving faith is not a dreamy credulity. A credulous per
son is one who will believe something without having any
evidence. He is a gullible person. But everywhere in Scripture
faith is based upon knowledge, upon a divine revelation, upon
evidence which commends itself to the mind and heart of an
individual. See Hebrews 11 : 3. Saving faith is not believing
a thing simply because other people tell us, without thinking
the matter through for ourselves. Yet there are many people
who mistake credulity for faith. It is possible to go to chu ch
and say the Creed and yet not to know what one believes or
whom one believes. That is not faith. Faith in the New Te ta
ment is certainly based upon revealed facts.

2. Saving faith is not a mere assent to revealed truth. It is
not merely an acknowledgment of the mind that certain facts
are true. It includes that, but it is more than that. There is
such a thing as an historical and theoretical faith, a faith that
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has no emotional or devotional element in it at all. Remember
James 2: 19. These Jewish converts would fully appreciate
the reference that James had in mind. He was referring to the
credal statement of Israel in Deuteronomy 6 : 4. The Jews
were very devout, as many are today, in believing in the one
true, living and eternal Jehovah. In our Lord's day this state
ment from Deuteronomy was taken by the Pharisees and
inscribed upon parchment and put into little leather cases
called phylacteries and it was tied upon the arm and the
forehead. The Pharisees literally interpreted the words in
Deuteronomy 6 : 8. James certainly was a stickler for ortho
doxy, but he points out that it is not enough. The devil and his
satellites be]jeve in the one God. There are no atheists in the
devil's realm. The devil and his host know too much of the
fact of God ever to succumb to the delusion that there is no
God. The demons believe. They not only believe, they
tremble, because they believe in the existence of God, and they
also know something of the power of God. They know their
destiny is in the hands of God and that their destiny will be
sealed by the eternal God. There is an assent of the mind to
divine truth, but it has no effect upon the life, it does not
change the character, it is not saving faith. A man can believe
about the Lord Jesus Christ and the facts of the Gospel just as
he may be]jeve that J ulius Caesar came to this country in
55 RC. or that William of Normandy invaded this country in
1066. But that kind of faith has no moral quality about it, it
has no saving efficacy in it. So saving faith is something
more than a mental acceptance of the Gospel, it includes that,
but is more than that.

3. Saving faith is not feelings. Remember the words of the
Lord Jesus Christ. 'Thy faith hath saved thee.' He did not
say thy feelings have saved thee. Those of us who are
preachers and teachers of others need to be very guarded
against telling stories to our congregation which are emotion
ally charged, stories which can stir up the feelings of people,
so that with a certain amount of emotional pressure they are
brought to some sort of decision. It is possible to arouse feel
ings in a person without that person exercising a saving faith
in the Lord Jesus Christ as Saviour and King. The divine
order in Scripture is fact, faith, feeling. Someone has likened
those three to three brothers. The eldest is fact, the middle is
faith, the youngest is feeling. And the trouble with feeling
is that he always wants to get in front of fact, or in between
fact and faith. But all little brothers should be kept in their
proper place. so let us keep these three in their order. Fact
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first, the fact of the Gospel, the fact of Jesus Christ who lived
as our example, who died as our Saviour, who rose as OUl

justification, who lives as our high Priest and is coming again
as our bridegroom; then faith, which is the response of the
enlightened soul to God's revelation of Himself. The fact is
proclaimed and I embrace the truth, then feeling follows. If
a man has truly been cleansed in the blood of Jesus Christ he
is going to know peace with God and joy in the Holy Spirit,
but it is not feeling that saves a man, it is faith in the fact of
the Gospel, faith in the Person of whom the Gospel speaks
that saves a man. Our feelings change but the facts of the
Gospel never change, and if we are savingly related to the
Lord Jesus Christ, then our position in Christ does not change.

IT. WHAT THEN IS SAVING FAITH?

I want to remind you that there are two ways in which the
word 'faith' is used in the New Testament. Sometimes it is used
of what we are to believe, of the entire body of Christian
doctrine (see Jude 3). But the other way in which the word
'faith' is used is as an act on the part of the individual, an act
of laying hold of, an act of appropriating.

I. Saving faith involves two things. (a) Belief in a testi·
mony. That is, God's testimony concerning the Lord Jesus
Christ as given in His Word, 1 John 5 : 9-11. The record is the
record of the Gospel, the entire body of divine revelation. This
is the witness of God to us, and if we do not accept this testi
mony, then we are making God a liar, and denying divine
truth. (b) Trust in a person. I exercise faith in the Person of
Christ who is revealed in the Holy Scripture. It is not sufficient
that I believe the Bible to be true, there are many who believe
the Bible to be true and yet they have never personally com
mitted their lives to the Lord Jesus Christ. There must be this
commitment of the entire personality, this reliance upon the
Person and work of our Lord Jesus Christ. The true believer
partakes of both these characteristics. He believes this record
and he exercises faith and trust in the One of whom this record
speaks.

2. Faith involves three things. (a) Spurgeon says, 'Faith
involves knowledge'. You must know the truth before you
can believe it. (b) Faith involves belief. Now you know the
truth you believe and accept it. (c) Faith involves trust. Trust
is the personal placing of the life in the hands of the Lord
JeSlls Christ.

3. The Bible supplies us with wonderful illustrations ot
faith. (a) Faith is the eye of the soul with which we behold

,
•
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Christ. There is the look of faith. Just as the stricken Israel
ites bitten by the fiery serpents looked upon the brazen serpent
upon the pole and were healed, so with the eyes of faith we
look upon the Lord Jesus Christ uplifted upon the cross and
we do not perish but have eternal life. Cb) Faith is the feet of
the soul with which we walk to Christ. Remember God's
words to Noah, 'Come thou and all thy house into the ark'.
Noah did so, and for him to step over the threshhold into the
ark of safety was a step of faith. He believed the flood was
coming, and more than that he believed that God had made
an abundant provision for his deliverance. (c) Faith is the
hand of the soul by which we touch Christ. Remember the
woman in the crowd who said, 'If I may but touch the hem of
His garment I will be whole'. She touched tremblingly, but it
was a touch of faith and she was completely healed at that
moment. And faith is the hand of the soul that reaches out
and touches the Lord Jesus Christ and we receive forgiveness
by our touch of faith. (d) Faith is the mouth of the soul with
which we taste Christ. '0 taste and see that the Lord is good.'
How? 'Blessed is the man that trusteth in Him.' Read
John 6, where Jesus speaks of Himself as the Bread of Life
and where He says that we are to eat His flesh and drink His
blood. You will find that in that chapter He uses the words
coming, believing, tasting as interchangeable terms, 'I am the
Bread of Life, he that cometh to me shall never hunger, he that
drinketh of me shall never thirst'.

4. It is not the quantity which is important, it is the quality.
Jesus told His disciples that if they had faith as a grain of
mustard seed they could overcome obstacles like mountains.
The grain of mustard seed has life within it, and because it has
life within it it will grow and develop and increase. It is not
so much the measure of your faith that counts, it is the quality.
Have you the root of the matter in you? Rightly understood,
faith is a gift from God. It is something He bestows, a capacity
He gives to us. See Philippians 1: 29, Galatians 5: 22,
Ephesians 2: 8. Has your faith been implanted by the Spirit
of God? Has the Word of God, which is incorruptible seed,
begotten a living faith in you? Because faith cometh by hear
ing. and hearing by the Word of God.

5. Finally, it is not your faith so much as the Object of your
faith that really matters. There is a sense in which faith does
not save you. It is the Lord Jesus Christ who saves you.
'I know whom I have believed.' What faith does is to join us
to the Lord Jesus Christ. You can have a very strong faith,

Continued on page 38
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Let Brotherly
Love Continue. • •

PETER TOON

An address given in Pennsylvania at the ceremony
of thanksgiving in December 1972 for the
completion of fifty years in the Christian ministry

by Norman F. Douty.'f.

The centrality of Jesus Christ in Christian theology and the
believer's union with Him ar.e subjects dear to the heart of

orman Douty. At this, the thanksgiving for his fifty years in
the ministry, 1 feel that my best course is to emphasise a
further suo-ject which directly follows from the two previously
mentioned. This is the promotion and maintenance of practi
cal Christian love amongst those who sincerely trust in Jesus
Christ as their Lord and Saviour. Both at the local church
level and in relations between churches in the same geo
graphical area, be it in. Great Britain or the U.S.A., the need
for such practical love is paramount. Therefore, I want to
develop and expound a simple argument which I hope will
demonstrate that the promotion of practical agape (love, com
passion) is a necessary consequence of being a Christian and
that its absence leaves a great gap in the Christian witness in
the world and in the fellowship of God's people.

First of all may we agree that according to the New Testa
ment Christianity is a belief in, a trust in, a love of, a commit
ment to, God through Jesus Christ. It is a living relationship
between a divine Person and a sinful, but forgiven, person. It
proceeds from and rests upon the historical fact that God the
Creator became man. In the life, death and resurrection of
Jesus Christ God revealed Himself in human flesh. 'He who
has seen Me has seen the Father,' said Jesus. The writer to the
Hebrews wrote: 'When in former times God spoke to our
forefathers, He spoke in fragmentary and varied fashion

.y. Norman F. Douty was born in Pennsylvania in 1899 and has
ministered in many parts of the U.S.A. He is married to an
English lady who Was a missionary to China with the C.I.M.
He is the author of six books, the last of which, Union with
Christ (Reiner Books, 1973, 352 pp., £3.00), is both his
longest and his most important.
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through the prophets. But, in this final age, He has spoken to
us in the Son . . . '

Recognising God's gracious invitation in Jesus, the sinful
soul believes upon Him, clings to Him and follows Him. Since
Jesus Christ is the Way, the Truth, and the Life, only in Him
does human life find its full meaning and fulfilment. The
point, of course, which I am making is that the essence of
Christianity is this personal, living relationship. While it is
true that all kinds of words, concepts, and doctrines are used
both in the Bible and by Christian preachers, teachers, and
writers to describe, commend, and offer Christ to men, those
who by divine help truly respond in repentance and faith
commit themselves to a living Person, not simply to the words
and d ctrines.

Let us explore this point a little further. It seems to me that
one of the many strategies of Satan is to lead Christians to give
a greater commitment to their way of understanding Christ
than to the Person of Christ Himself. Surely to be committed
personally to one's wife or one's friend is a different matter
from being committed to descriptions (even the very best ones)
of them. Now there are many ways of describing the excel
lency of Christ and His redeeming work; even in the New
Testament we can discern differences in emphasis and
approach between John and Paul. But there is only one
Christ and He is alive, the same yesterday, today and for ever.
Furthermore, in the last analysis Truth is a Person: 'I am the
Truth,' said Jesus. As one who reads church history I think
I discern far too often the phenomenon of a creed or con
fession of faith being elevated to the position of the basis for
an ideology and the living Person of Christ is lost behind the
cloud of words. That cloud of words can be the decisions of
the Council of Trent or the decisions of the Synod of Dort. It
can be any human formulation of doctrine. Please note that
I do not say that to formulate doctrine is wrong: one must do
this task. No, I say that to black out Christ by an obsession
with human statements about Him is a great tragedy.

If my point that Christianity is a relationship between the
living God and the human sinner stands, then I suggest that
two practical matters follow. First, entrance into a Christian
church should be open to all who fulfil the requirement laid
down by Paul in Romans 10. 'If on your lips is the confession,
"Jesus is Lord", and in your heart the faith that God raised
Him from the dead, then you shall find salvation.' The recent
foundation of small Independent churches in Great Britain
where members are asked to sign either a 17th century Presby-
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terian or Baptist Confession of Faith seems to be demanding
too much too soon. A new-born babe is a member of a family
even though it cannot speak or think intellectually about the
world around. Second. that all human creeds (e.g. the Apostles'
and the Nicene) and all human confessions of faith (e.g. the
Augsburg, the Westminster, the Savoy, the Baptist of 1689) are
secondary. They should point us to the living, blessed, divine
Holy Trinity. They should lead our hearts to confess, praise,
and adore Christ. However (though some are better than
others), they are all secondary: they are only guides, signs,
and pointers which show us the way to the living God. To
recognise this fact will, I think, help us properly to assess our
relationship in Christ with Christians who have a different
confession of faith.

We must now move on to our second major theme, which is r
this: the same Holy Spirit who unites the believing sinner to
his living Lord also unites each believing sinner to every other
believing sinner. One of the important results of the apostolic
preaching was the foundation of ekklesia (churches), groups
of men and women bound together in the love of God and in
service of Christ. Paul loved to describe such groups as a
body; each Christian was like a part of the human body. Just
as each part of the body needs and helps the other parts, so
each member of the church needs and helps the others. The
total community of Christians was described as 'the household
of faith', 'the family of God' and 'the Bride of Christ'. But
let us take the local community first.

Think of the happiest human family that you know. Think
of the internal harmony, joy and understanding that there is in
it. Now the local church should be like that, and even better
than a normal human family. Sadly it is often the case that
local churches behave far worse than the average or below
average human family. Let us take an example of something
that often occurs in fundamentalist Bible churches.

The church I have in mind has perhaps a very neatly worked
I)ut system of doctrine which covers all the difficult areas of
'heology (e.g. eschatology) with precise affirmations of faith,
some of which are, to say the least, very controversial. One
member who joined with the best intentions comes through
his reading to the point where he feels that he cannot in all
conscience subscribe to the minutiae of a given doctrine, e.g.
the tabulation of events surrounding the end of the age. So he
makes this matter known in love to the pastor and deacons.
Let us be clear that this Christian has not committed any
immorality; he simply feels unhappy about a too precise
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de cription of that which he feels is best left in some mystery.
At this point the commitment of pastor and deacons to Christ
diminishes and their commitment to an ideology takes over.
The poor man is pressurised to leave. And sad are the conse
quences for both the church and the man. Now, I ask, would
a human family behave like that? If a son went to college and
there imbibed a new view of economics or of social structures,
would his family disown him for that? Would they ask him to
leave their home? Surely not.

What I plead for is brotherly love in and among God's
people. I mean that love which is shed abroad in our hearts
by the Holy Spirit when He regenerates us, In the particular
case cited it seems to me that the exercise of Christian love
would have prevented any rupture in fellowship and, further
more, loyalty to the living Christ would have made the pastor
and deacons ask themselves whether their position with regard
to the minutiae of Christian teaching was in fact Christian at
all! Oh that there was more frank discussion conducted in a
spirit of love and prayer and with the aim of glorifying our
Lord Jesus Christ. If only our church affairs were conducted
in the spirit of Christ's love, what a difference that would
make. Even in cases of excommunication all departures of
members of a church should be as painful for the Christian
community as the departure of a member of a human family
is to the family concerned.

Let us now turn our attention to relationships between
churches and between Christians of different traditions. Here
due to the proliferation of Protestant groups, especially in the
US.A., it is, I readily agree, difficult exactly to know what is
the right way to practice and show love. What I would say is
that if any local group of Christians or any individual con
fesses the Lord Jesus Christ as Saviour and Lord and that
group or person is obviously sincere in its or his commitment.
then we must accept such at face value. The fact that a group
has social customs, e.g. beer-drinking by German Lutherans,
cigar-smoking by Dutch Calvinists, ways of worship, e.g. noise
and spontaneity in Pentecostalism, solemn liturgy in Angli
canism, and ways of expressing Christian doctrine, e.g. an
Arminian type as in Methodism or a Lutheran type as in the
Augsburg Confession, that we may find questionable, poor,
erroneous or inadequate does not change the truth of what
I am saying. If they are Christ's people they are our brothers
and sisters. If God's love has touched them, our love should
also touch them. The whole matter is most beautifully ex
pressed by Paul in 1 Corinthians 13. 'Love is patient; love is
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kind and envies no one. Love is never boastful, nor conceited,
nor rude; never selfish, not quick to take offence. Love keeps
no score of wrongs; does not gloat over other men's sins, but
delights in the truth. There is nothing love cannot face; there
is no limit to its faith, its hope, and its endurance.'

Far too much Christian energy has been spent over the
years in public controversy between brothers in Christ over
doctrinal matters. T am not saying there is 110 need and use
for debate, discussion, and dialogue amongst Christians in
order thereby to gain a greater understanding of our Faith and
its meaning. But heated controversy in which Christians are
treated and treat others disrespectfully does not honour Christ.
If our eternal relationship to our brothers and sisters in Christ
means more to us than our particular human, imperfect way
of describing a part of divine truth, then we will be careful to
spend our energy cultivating that relationship and not destroy
ing it. Tf, for example, you are a strongly-minded Calvinist
who feels deeply that the Arminian way of describing God's
purposes is seriously inadequate, then be careful to recognise
that so very often the Arminian is your brother, who like you
has been bought at a high price, the blood of Jesus. Let love
for him be your first feeling. If love is your primary motiva
tion the way you approach and talk to him will be respectful,
kind. understanding, and gracious. And of course the same
applies the other way round!

Let us now ask two questions. First. what should you do
with regard to the church that has joined the ecumenical move
ment? Second, what should you do with the church that has
an inadequate view of the authority of Holy Scripture? The
problem with having fellowship with a church whose denom
ination is in the general ecumenical movement is that people
thereby feel they will compromise their own loyalty to Christ.
Frankly, Tsee no problem here for Christian love. If we are
convinced that people in that church la:ve and serve the Lord
Jesus, then we must treat them as brothers and sisters. If we
feel they are erring we should graciously talk to them and if
need be remonstrate firmly with them. But nothing should
prevent our love for them being known. Maybe in some areas
of service we may feel it unwise to co-operate with them, but
it must never be spread abroad in the local village or town
community that there is hatred and bad feeling amongst us.
We must make it known by word and deed that we love all
who love God.

There is perhaps a church near you in which the pastor is
known to have imbibed recent critical theories of the authority
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and inspiration of Holy Scripture. Yet you know that he is a
child of God and that many also in the congregation are.
Once again, if you feel that their view of the Bible is weak
(e.g. they may say that Genesis 1-2 is myth), are you going to
separate from them completely? Are you going to have no
fellowship with them? I think not if you follow the way of
Christ's love. You must by all gracious means seek to show
them their need for a higher and a true view of the Bible, but
you must never stop loving your brothers and sisters.

It may be objected to what I have just said that my sugges
tions may cause a member of a 'sound' church to be con
taminated by association with churches that have been infected
by error. So it could be argued we must keep ourselves high
and dry away from all possibilities of contamination. To this
I simply reply that possibilities for error are found in every
part of contemporary life-on TV., in the newspapers, on the
bookstores and even on our doorsteps. The 'sound' church
must teach Christ and practise His love in such a way tl at His
excellencies make any alternative unsatisfactory.

My thoughts must now be drawn to a conclusion. What I
guess I really feel is that we have abused the luxury of free
dom which we enjoy in Western society. Freedom has become
a snare instead of a glorious advantage. In reaction to liberal
ism, modernism and various types of neo-orthodoxy I think
that some Protestant groups have so fossilised their own par
ticular way of thinking about God, that is in their Confessions
of Faith, that they have seemingly forgotten that we serve a
living Christ, not dead dogma, and that all true believers are
our brothers, whatever particular creed they sign or affirm.
Only as we recover the great liberating doctine that in the
final analysis truth is personal, is Christ, shall we make pro
gress. Let brotherly love continue. Why? Simply because
Jesus Christ is the same yesterday, today and for ever.

Let us end on a practical note. I began by saying that our
aim was to promote and maintain Christian love. How is it to
be promoted in the local congregation? It seems to me that
the leadership of the minister and church officers is paramount.
Preaching and teaching should dwell on the great central
truths of Holy Scripture; little emphasis should be given to
peripheral, secondary matters. Great attention should be given
to presenting Christ as the object of the believers' love, wor
ship and obedience. He must be exalted as their Prophet,
Priest and King. The unity of all His regenerate people in
Him and the cultivation of that union with Christ by indi
viduals and by the church should be heartily encouraged. The
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aim of each believer should be seen as 'to know Christ, to
experience the power of His resurrection, and to share His
sufferings'. A congregation should be told that God's truth is
so great that we can at best only have a partial understanding
o~ it; but what we have is more than sufficient to guide us on
our car .hly pilgrimage. Further, this fact about our imperfect
understanding of God's Revelation in Scripture will help us
to see why we must deal carefully with those who come to
different ways of expressing their relation to Christ from our
own.

If Christ is the centre of our worship and teaching, the
service of His children ('even as you do it to the least of my
brethren') should also be seen in His light. Practical acts of
love should be encouraged. Business meeting should be satur
ated by the love of Christ and His people, and disagreements
resolved by mutual prayer and quiet discussion. Human sin
will intrude; human divisiveness will rear its ugly head; human
pride will seek to exalt itself; but by grace we must banish
these things in the name and for the sake of Christ. May I
close with a quotation from the prayer of Jesus recorded in
John 17? He was praying for all who would believe on His
name.

'May they all be one: as thou, Father, art in Me and I in
Thee, so also may they be in us, that the world may believe
that thou didst send Me. The glory which thou ga est Me I
have given to them, that they may be one, as We are one; I in
them and Thou in Me, may they be perfectly one.'

Continued from page 31

but if that faith is reposing upon the wrong person or thing,
then you will never be saved. There are many who strongly
believe that every time they partake of the Communion they
literally eat the body and drink the blood of Jesus Christ.
They believe this renews them spiritual1y. It is not the strength
of your faith, but the object of your faith that matters. Is
your faith reposing upon the Lord Jesus, the Son of God?
Does it terminate in the Lord Jesus Christ alone?

,.

..



The Gospel Magazine 39
I""

The Lord is My Shepherd:
The Fact Experienced

(continued from last month's issue)

TERENCE H. ALDRIDGE

In the natural sciences the distinction is often made between
an approach which is called 'pure' and one which is called
'applied'. The difference consists broadly in that the former
concerns itself with an analysis of the structure of our material
environment and its manifold relationships for its own sake,
while the latter seeks to derive from such investigations facts
which can be utilised for practical purposes in industry and
commerce. In this particular field the distinction is both
possible and valid. Nor is this the only area of learning where
this is true. We speak of 'art for art's sake', of 'ivory-tower
intellectualism'. Even if we describe someone to be of a
'philosophical turn of mind', it may imply a certain remote
ness from reality, but not a person who has lost contact with
reality.

Unfortunately for many who would wish it, such a dis
tinction is neither valid nor even possible in the realm of
Christianity, without a complete severance and breakdown of
proper relationship to the reality of our existence. More
unfortunately still, the Church's long history, inclusive of its
contemporary history, is littered with the wreckage resultant
from such a dualistic perversion of the glorious gospel. All too
often to be 'saved' is proclaimed to mean that earth has been
transformed into a kind of ante-chamber of heaven, that the
kingdom of darkness has now been made to flow with milk
and honey, that instant justification is crowned with instant
sanctification. No wonder that brilliant, if mistaken, son of a
rabbi, Karl Marx, saw religion as the opiate of the people,
a kind of magic carpet into unreality, a psychological with
drawal symptom, albeit based upon a misinterpretation and
misrepresentation of the biblical revelation. Certainly the
Christian is to be pious, but certainly not pietistic. Certainly
he is to be a stranger, an alien, a pilgrim; but certainly not a
recluse, an anchorite, a monk.

After the Apostle Paul had described to the Ephesian
Christians the glory and privileges of their salvation, and
worked out the relationships and responsibilities arising from
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these, he concludes the epistle with the word, 'Finally, my
brethren', and then forcefully describes the God-given context
in which these were experienced and lived out. It is a context
of unceasing enmity and mortal conflict, from which there is
neither discharge nor exemption until the day of death. In
describing the means of survival in these circumstances he
stresses as the most basic the 'girdle of truth', in terms of the
imagery of the Roman soldier, and underscores thereby that
the fundamental area of battle between heaven and hell, light '"
and darkness, God and Satan, is the realm of truth, i.e. a true
perspective of reality. Incidentally, it is quite false to describe
the scientist as an impartial seeker after truth. His concern is
not with truth, but with fact. Fact can be physically and
scientifically investigated. The truth is made up of many facls
and relationship between facts, and moreover of factors
wholly outside the competence of investigation of the natural
and physical sciences. Truth is the ultimate concept of which
fact forms but a part. The subtilty and wiles of Satan can
always be reduced to a distortion of the perspective of reality.
He limits our mental horizons; he foreshortens our intellectual
perception; he distorts and displaces our fixed points of refer-
ence. Egocentricity is superimposed upon theocentricity. Time
becomes mistaken for eternity. Mortality is confused with
immortality. The body assumes the importance of the soul.
The immediate is made to outweigh destiny. Man becomes a
myopic dupe blundering through life as through a hall of
distorting mirrors. Indeed, had Karl Marx turned his con
siderable critical faculties upon his own suppositions with the
same rigour with which he bent them upon religion, he should
have detected a whiff of the same opiate, the same escapism,
the same unreality, albeit of a different brand: a material
world conceived in the absence of the spiritual. But then he
did not, and indeed could not, for David makes it abundantly
plain that not until man becomes cQrrelated to God, and
thereby has his faculties reorientated through the divine
government of his being, is man able to arrive at a true
perspective of the reality around himself. In short, to arrive
at the discernment and acknowledgement that life is a pilgrim-
age through the 'Valley of the Shadow of Death'. And still
more, that this journey under such circumstances and in such
terms is both meaningful and purposeful, and that it can even
be blessed. It must be acknowledged that the sheer weight and .,
pressure of evidence, especially of the confounded hopes in
the twentieth century and its possibilities, have brought many
contemporary philosophers to a state of almost embittered
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disillusionment and nihilism approximating to the realism of
David's value judgment. Nevertheless an unbridgeable gulf
divides the two. Modern philosophy knows nothing of the
'path of the just that shineth more and more until the perfect
day', but only of the path of despair which becomes suicidal,
the self-annihilation wish in the hope that death might prove
the trapdoor into oblivion. With the I AM THAT I AM as
his Shepherd, David has the resources in which he can face life
in its true colours. The Christian ideology not only enables
him to be truthful and realistic, but to go on-conquering and
to conquer.

The first metaphor by which David describes life is that of
a valley. A number of concepts spring to mind. There is an
entrance and an exit to life, and these are connected by a
restricted and narrow channel for movement. Man is hemmed
in on all sides. Occasionally, indeed, the valley widens; occa
sionally there are diversions which lead off. Yet inexorably
progress leads on to the exit at the farther end. Young people
especially are often deceived by imagining that the seemingly
endless opportunities, which are proferred to them at the
beginning of the journey through life, are true alternatives.
Reality is far otherwise. Background and education, tempera
ment, the positive and negative sides of character, the influence
of environment and many other factors all conspire to narrow
the choice, to predetermine the path. If only they could fore
see themselves at the stage of life now occupied by those who
were once exactly like them, they would understand that they
are not standing at the centre of a limitless plain extending in
all directions, but a valley. Whether they walk in the paths of
multiformity in a capitalist society, or the path of uniformity
in an egalitarian society, is immaterial. Whether they are
thrusting and full of initiative, or retiring and inert, is wholly
irrelevant. These characteristics may influence the nature and
manner of the journey, but have no bearing upon its fact. The
valley enshrines all types of men and all forms of society
equally. Not infrequently there are attempts to scale walls and
conquer peaks with a view to escape. But there is more
bravery in the attempt than success in the outcome. Even
among Christians there are these delusive hopes and abortive
attempts to alter the terms of life by determined attempts to
scale the heights and, if possible, to live on the heights, for that
mountain-top experience to become not the exception, but the
rule; even at the risk that these 'experiences' are in fact only
the temporary and artificially induced effects of an aberrant
psychology and temperamental excitement. It was the con-
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fusion of Peter's mind, not its rationality, which made him
say, 'It is good for us to be here; and let us make three
tabernacles ... not knowing what he said'. With profound
wisdom did Solomon, that inspired observer of life, write con
cerning Christ, 'I am the rose of Sharon, and the lily of the
valleys'. It is there, in the valley, that Christ is to be habitually
found. It is there that you will find the Shepherd leading His
sheep.

In the next place David discovered the valley to lie in
shadow. The skies above may well be azure blue, the sun
may shine in his strength, yet only briefly and fleetingly, while
directly overhead, does light and warmth fill the valley. 0

sooner has the sun risen over the mountains on one side than
it sinks below the peaks on the other. The periods of light and
glory are brief. In the main the cycles are not between light
and darkness, but twilight and darkness. The common round,
the daily routine, the pedestrian progress, the very 'mundane
ness' of our existence; the deep sorrows, the crushing burdens.
the chronic pain, the very pathos of the path. How short the
times of elation, the periods of relaxation, the absence of that
which hurts and grieves and exhausts. And how difficult is
this shadow to combat. All persuasive, yet intangible; oppres
sing the consciousness, yet hard to define. Like the lost chord:
ever heard, yet never recalled. When will it settle. and where,
and how'?

Moreover David is not afraid to pinpoint the true nature
of the shadow as being what is to the world the great un
mentionable, the ultimate obscenity, the fact of death, of which
the shadow is but the ominous foreshadowing. Every cycle of
the seasons proclaims the end to be death. Every child that is
born greets life not with shouts of joy. but those cries that
anticipate its death. From the moment of birth begins the
process of death. Every disease is the harbinger of death. As
man feeds upon the life he has slaughtered or reaped, his very
sustenance is tainted with death. Life insurance is properly
death insurance. The shadow pervades our thinking, and ulti
mately controls our living. How truly the very hallmark of the
twentieth century is death. The rivers of tears and of blood
have never been staunched, the shadow of death has lain more
heavily and oppressively upon mankind than at any other
time. 'Truly all flesh is as grass, and the goodliness as the
flower of grass.' 'Lord, make me to know mine end, and the
measure of my days, and what it is; that I may know how
frail I am.'
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Furthermore, David sees life as a steady progression: it is a
walking. There is no retarding the pace of life, nor may i be
advanced. There is an even rhythm of days and weeks, becom
ing months and years. Tempo fugit, time flies, and the walk
is cumulative and culminating, each day precisely advances
the end. '0 Lord, teach us to number our days, that we may
apply ourselves unto wisdom.' More so, it is a walk through.
As the pilgrim traverses this valley lying under the shadow of
death, he comes to its end to face, not the shadow of death,
but the reality. And it is here that David clearly discerns and
fearlessly faces the truth from which man with his distorted
vision shrinks and recoils, and which he strenuously seeks to
evade and, if possible, avoid. David recognises that it is T
that walk through the valley. There may be others with me,
but essentially and finally it is T that do so. T on my own.
T by myself. The superficial ingredients and experiences of
life, and some of its deeper aspects, may be shared. There
can be sympathy and help, even empathy and involvement.
But finally it is T who feel pain, it is T who suffer in sickness,
it is T who am weary under the burdens of life, and it is T
who die. My loved ones may stand with me, they may even
wish they could endure for me, but it is T who go through it.
Solitary, isolated T.

While it is one thing to be candid, it is quite another to be
able to cope. Once again we find this man applying his
ideology to the stark realities of life, as he did to the realities
of himself, and consequently coping triumphantly. Christianity
does not alter the fixed conditions and terms of life, but it does
alter the available resources to live. It is important to notice
the way in which David had introduced the whole statement:
'yea though'! The full comprehension of his predicament, far
from crushing him, evokes not simply a defiant kind of
bravado in the face of the inevitable-let us eat, drink and be
merry, for tomorrow we die-but a true sense of victory: 'yea
though', nevertheless, in spite of all ..'. well what? Twill
fear no evil! Once more it is important to note what David
says, and what he omits to say. At first sight he appears to
have sidestepped the real issue. In fact, he has penetrated to
its very heart. It is never the valley, nor the shadow, nor even
death itself which are the true epicentre; much rather it is the
effect which these produce upon and within the man. The
EVIL. The evil lurking around him. The evil corrupting
within him. His ideology gives him clear discernment and
discrimination between cause and effect, comfort and charac
ter, the tutelage of the exigencies of life and the resultant
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stature of man. What matters is not what is being faced, but
how it is faced, and how it is surmounted. What matters is
whether the trial becomes his evil or his good.

Of course, it may be justly protested that, after all, David
was a man of extraordinary abilities, naturally speaking. A
gifted writer and poet. An equally accomplished musician.
A man of enormous vitality, an outstanding soldier, a brilliant
field commander, one of the wisest and most successful, more
importantly, one of the most beloved heads of state that history
records. Surely someone far removed from the average, the
common man, Therefore his frank admission that this life
and its possibilities made him deeply afraid, that he felt in
competent, that in fact he was defeated before the battle was
ever joined, is all the more remarkable. Once more he accepts
the metaphor of the sheep as an accurate description. But
surely, does he not assert the very reverse: I will fear no evil?
No, for he adds the grounds upon which this statement rests.
Not his prowess, not any of his many natural advantages.
Indeed, how often are the very strengths of a man the very
means of incipient weakness. 'I will fear no evil: for Thou
art with me!'

A remarkable new factor is introduced by David at this
juncture. In the last resort, whatever ideology we may choose
to examine, will be found to consist of a complex intellectual
abstraction of a particular insight into life. It is a mental
concept put into words, the statement of which is always
impersonal and detached. Its value lies in the degree to which
it approximates to the realities it interprets, and its usefulness
lies in the extent to which it enables man to enter into agree
ment with those realities. How totally different is the Chris
tian ideology. Certainly it consists of conceptional thought,
certainly it can be put into propositional terminology, certainly
it is amenable to analysis and relationship. But so much more.
For, having stated his case thus far in the third person,
David without hesitation or the least grammatical embarrass
ment continues in the first person, transforming the proposi
tions of his ideology into a living personal relationship with
his Absolute, 'for THOU art with me'. A similar instance
occurs in Hebrews 4: 12-13, where the written word meta
morphoses into the living W!ord. The abstract becomes con
crete, the remote near, the knowledge of the mind becomes the
experience of the man. 'Thou art with me.' It is almost as
though David, having spoken as of himself, now addresses his
Shepherd and draws Him into his testimony as a living
participant.
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In what sense is the Shepherd with him? Firstly, He knows
the valley personally. He has traversed its entire length. He
took David's flesh upon Himself, and was tested in all points
as he was. The evil surrounded and hounded Him, but found
nothing in Him. Death cast over Him both its shadow and its
pall. Vicariously He tasted it for each of the sheep, and being
touched with their infirmities He is enabled to be a merciful
High Priest who, having all power in heaven and earth. never
leaves nor forsakes any as each in turn passes the same way.
'So that we may boldly say: the Lord is my helper.'

Secondly, David experienced the immediate presence of the
divine Shepherd in his daily living. Here, surely, is one of the
most profound mysteries peculiar to the people of God, their
sense of His immanence, the inner living contact of the per
sonality of the one with the other. Not only communion in
terms of an inner perception, but communication in terms of
a real interchange of formulated and expressed thought. A
relationship which, while extant at all times, may be fostered:
'I have set the Lord always before me'; and one which may
be impaired: '0 God, thou hast cast us off, thou hast scattered
us, thou hast been displeased'. Yet equally one which is con
stantly renewed through repentance and faith, which deepens
and widens, which elevates from one plane of glory to another,
anticipating and hastening the day when faith shall become
sight. How clearly this personal contact and exchange runs
through the psalms as a golden thread, as the very ethos of the
walk through the valley and the shadow. The shadow is omni
present and ominous; the evil is malignant and all-pervasive;
the fear of the possibilities and eventualities, nay, of the
realities, stalks and pursues the pilgrim: 'I love the Lord,
because he heard my cry'; 'When my father and my mother
forsake me, then the Lord will take me up'; 'Thou wilt keep
him in perfect peace, whose mind is stayed upon Jehovah'.

There is, however, more than this. The divine Presence is
linked with the divine Providence. David experiences sub
jectively fellowship with the Eternal. He also experiences
objectively government by the Eternal. 'Thy rod and thy staff,
they comfort me.' The security and contentment of the sheep
in an hostile environment rest not solely in the presence of the
Shepherd as such, but in His ability and willingness to be
engaged on the behalf of the sheep in all that threatens and
disturbs. 'Thy rod and thy staff.' David, when he tended his
father's flocks, learnt to use both. The rod, the shepherd's
cudgel, a fearsome club, put to flight both the bear and the
lion that sought to scatter the flock and to rend the sheep.



46 The Gospel Magazine

And the staff, the shepherd's crook, the very symbol and
emblem of the shepherd's office, had rescued many a straying
sheep from danger to life and limb. Now, he himself, as he
surveys his own life, discerns the same factors in operation.
He knows nothing of the 'slings and arrows of outrageous
fortule'; there is no luck, either good or bad; nothing is acci
dental or fortuitous in the events which make up his pilgrim
age. 'The steps of a good man are ordered of the Lord.' 'All
things work together for good to them that love God.' The
pleasant and congenial things, hand-in-hand with the dis
tressing and hurtful things. And thus David is comforted.
Comforted, that his inner subjective experience is confirmed
by an outward objective experience. Comforted, in that 'if
God be for us, who can be against us?' Comforted, in that he
learnt to 'be still and know that I am God'. Comforted, in the
full persuasion, that come what may, there would not be and
could not be any separation between himself and the Absolute.
'The Lord is a sun and a shield; the Lord giveth grace and
glory; no good thing will He withhold from them that walk
uprightly. Blessed is the man that trusteth in Thee.' The Lord
is my Shepherd: the fact experienced.

When Thomas Hooker was dying, one said to him, 'Brother,
you are going to receive the reward of your labours'. He
humbly replied, 'Brother, J am going to receive mercy'.

Free grace calleth for full duty.-RALPH VENNING.

Lord, sink me as low as hell in penitence and raise me as
high as heaven in fait h.-AUGUSTINE.

The enmity between God and us began on our part; the
peace which He has made begins and ends with Himself.
-JOHN OWEN.

It is terribly possible to live a careless, easy-going, half
worldly life, and yet at the same time to maintain evangelical
principles and call ourselves evangelical people.-BlsHOP
J. C. RYLE.

A poor believer never gets a bonnier blink of Jesus than
when the cross lies heaviest between his shoulders.

-ALEXANDER PEDEN.

Give what Thou commandest, and command what Thou
wilt.-AuGUSTINE.



The Gospel Magazine

Book Reviews

47

CHRISTIANITY IN THE CLASSROOM. By Peter
Cousins. C.P.AS. Publications, London. Price lOp.

Should religious education feature as a subject in our
schools? Should it be compulsory? Is it reasonable to assume
that the religion taught must be Christianity? These are not
merely theoretical issues but are questions of considerable
practical significance. They are the issues which Peter Cousins
discusses ably in his booklet.

The author, a senior lecturer in Religious Studies at Gipsy
Hill College of Education, is clearly in support of well taught
religious education in school. Nevertheless he strives success
fully to present the issues objectively. This is the strength of
the booklet. Too often Christians put the case for R.E. in a
series of cliches which are totally unconvincing to the rest of
society. This booklet speaks a language which will be under
stood by all those with an interest in children's education.

It is true that only an introduction to the subject is feasible
in twenty-seven pages. However, in spite of its brevity a great
deal has been compressed into the booklet's five short chap
ters under the following sub-headings

1. Education about religion.

2. Why Christianity?

3. What about compulsion?

4. Morality-yes! Religion-no!

5. Integrating religious education.

The author argues against 'a barren, pointless learning of
facts' about religion. The subject is such that it involves the
emotions and requires a personal response. On the subject of
compulsion it is pointed out that while R.E. must be provided
in schools, parents are not compelled to let their children study
it. Co-operation is urged between Christians and those who
deny the faith but are concerned to raise moral standards.

The final section is of particular interest to teachers. It
discusses the way in which modern trends in teaching methods
may influence religious education.

Some readers may disagree with this booklet entirely, others
may find it too tame. One thing is sure, all who read it will
do so with profit. J. H. WILSON.
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THE WESTMINSTER CONFESSION AND MODERN
SOCIETY. By F. N. Lee. Scottish Reformed Fellowship.
16 pp. Price 8p.

This booklet, subtitled 'How may we confess Christ in a
twentieth-century expression of the Westminster Confession
of Faith to a changing hostile society?' is a revised form of
Dr. Lee's March 1968 Westminster Confession address to the
Faculty and students of Faith Theological Seminary, Phila
delphia, U.S.A.

He begins by discussing twentieth-century society with its
increasing hostility to the confession of Christ, and observes
that it is affluent, highly mechanised, undisciplined and God
less. Faced with such indifference to the claims of Christ, Dr.
Lee contends that if we are going to confess Christ in this
modern society we must, without in any way compromising
the truths of our faith, also take account of these characteris
tics.

The second section deals with the way in which the West
minster Confession confesses Christ and begins with a compre
hensive survey of its thirty-three chapters. This is followed
by a more detailed consideration of some chapters and of
some questions from the Larger Catechism, particularly as
they relate to twentieth-century socio-economic problems. The
subject of socio-political pressure is a difficult one, and at this
point Dr. Lee's view is open to severe criticism, particularly
when he suggests that 'atheists should be isolated and ren
dered harmless'.

The concluding section deals with the question, 'Should
Christ be confessed differently today?' Here we whole
heartedly agree with the position taken by the author. He
writes: 'I personally see no merit at all in the organised
Church of the twentieth century confessing Christ funda
mentally differently from the way that the organised Church
of the seventeenth century did in the Westminster Confession
which it then wrote.'

This booklet is a brief comment on a wide subject and as
such partakes of the limitations of an address.

K. s. BAIRD.

W hen we bless God for mercies we prolong them, and when
we bless Him for miseries we usually end them. Praise is the
honey of life, which a devout heart sucks from every bloom
of providence and grace. As well be dead as be without praise;
it is the crown of life.-C. H. SPURGEON.


