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The Gospel Magazine 

Edit~~ial 

No doubt readers will already have listened to sermons with a 

somewhat military air. It is the time of year for them. Believers are 
exhorted to take courage despite the disappointments of the past, to 
brace themselves to face future challenges, and soldier on. And there is 
plenty of Biblical precedent for this. For Christ is called the Captain of 
our salvation, believers are told to put on the whole armour of God, 
and Timothy was commanded: 'Endure hardness as a good soldier of 
Jesus Christ'. 

There is no truce between the kingdom of Satan and the kingdom of 
God's dear Son. Not for a day, not for an hour. We think with sadness 
of David, remembering how the turn of the year caught him off his 
guard. At the time 'when kings go forth to battle' the king of Israel 
was lying on his bed at Jerusalem. The tragedy of this great warrior 
being caught unguarded ought to make us weep. It ought to make us 
watch lest Satan get an advantage over us as well. 

It is to the battlefield we are going. Let us make no mistake. How 
then may we know if we are ready for the conflict? 

Let us look at the case of another Old Testament king. Jehoshaphat 
was confronted with an enemy that was numerous, powerful, and deter
mined to destroy. But when he went out to battle his eye was not on 
his enemy but on his God: 'art not thou God in heaven and rulest not 
thou over all the kingdoms of the heathen, and in thine hand is there 
not power and might, so that none is able to withstand thee?' There 
was the spirit of faith. There was also the spirit of prayer: '0 our God, 
wilt thou not judge them?' And where there are these two, the spirit 
of praise cannot be far behind. In the case of Jehoshaphat and his 
army, the spirit of praise in fact went before victory: 'And when they 
began to sing and to praise, the Lord set ambushments against their 
enemies'. 

There is something beautiful about the picture painted in 2 Chron. 
20 : 13: 'All Judah stood before the Lord with their little ones, their 
wives and their children'. They appear so exposed and so vulnerable. 
But they stand there, not as before their enemies, but as 'before the 
Lord'. They know that their lives are in Jehovah's hand, and that the 
issue in the approaching battle lies with Him. They are as 000 great 
family of God, and on His love and His protection they depend. 

What a blessing if the beginning of the year would find us, too, like 
that-indulging no illusions about the opposition we face, yet taking 
our stand together on the faithfulness of God. If that's the spirit in 
which we begin the year, we need not be afraid. 
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Studies In Mark 

These studies are based on a series of sermons preached on the 

Gospel of Mark. They were given on Sabbath mornings in Kinloch
bervie from November 1973 to July 1976. We expect to issue here a 
selection comprising about one in ten of the series. 

OIapter I: 16-20 

Christ now took up residence in Capernaum (Matt. 4 : 13), on the 
north shore of the Sea of Galilee. Before considering what appears to 
have been His first act after settling at Capernaum-the calling of the 
disciples-let us note some things about the background against which 
many interesting scenes were to be enacted. 

Galilee 

Galilee was the most picturesque and attractive area of all Palestine. 
Its high mountains and fertile valleys rendered it famed for its beauty 
and richness of soil. Here were grown luscious grapes and pome
granates, numberless olive yards were cultivated, and the wheat of 
Chorazin was proverbial. 

The history of Galilee was not so attractive. The tribes to whom this 
area of Galilee had been allotted had not entirely suppressed the 
heathen cities, so that a remnant of the heathen had lived on with the 
people of God (cf, e.g., Judges 1 : 33). It is probably because of this 
admixture of peoples that the phrase became common 'Galilee of the 
nations (or Gentiles), (Isaiah 9 : 1; Matt. 4 : 15). 

When Israel was conquered by the Assyrian king Tiglath PiJeser III, 
we are told that the people of Galilee were deported to Assyria 
(2 Kings 15 : 29). Some of the people, of course, were left, but this 
visitation must have greatly strengthened the hand of the heathen 
remnant. 

The Galileans of Christ's day thus had a mixed ancestry, and this no 
doubt partly explains why one of their number could be picked out by 
his accent, as Peter was in Jerusalem (14: 70). A more serious result 
of Galilee's mixed background was that the people were generally not 
so concerned to observe the Law as were the people, for example, of 
Jerusalem. 

And yet it was principally in this land without ecclesiastical pedigree, 
this land with a dark background, that the Light of the world chose to 
exercise much of His earthly ministry. Matthew notes this, and sees 
here a fulfilment of the prophecy above referred to regarding 'Galilee 
of the nations': 'The people which sat in darkness saw great light; and 
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to them which sat in the region and shadow of death light is sprung up' 
(Matt. 4: 15-16). 

Yet it was from the people of this land, who many times showed 
themselves of an independent and courageous spirit. that Christ was to 
choose eleven of His twelve disciples. 
The Sea of Galilee 

The Sea of Galilee features frequently in the Gospel accounts of 
Christ's ministry there. Somewhat pear-shaped, though with a bulge to 
the west. it measures about 13 miles N.-S. and 7 miles W.-E. at the 
greatest distance. Those who have approached it on a calm spring day 
say that the impression conveyed by this historic scene can hardly be 
described. Suddenly there it is below, bordered by a pebbly beach, the 
vivid green of the massive mountain superimposed on the bright blue 
of the limpid lake. 

Not that the waters are always caIm, as the Gospels themselves tell 
us plainly. Partly because it is set in a trough, with mountains to E. 
and W. rising sharply to 2,000 feet, this inland sea is subject to sudden 
squalls. This is why the fishermen will not venture without reason far 
away from the shore: however promising the weather looks at the outset 
of a crossing, it may be very stormy before the end. The dangers 
involved in fishing the teeming waters of the lake did not, however, 
prevent the fishing business from thriving. In fact fishing, along with 
agriculture and trade, was one of the main industries of Galilee. 
l1lshing 

As fishing was the employment of the disciples, and as it is given a 
spiritual significance by Christ, it is worth our while to look closely at 
how the work was carried out. 

The boats used were not large, probably from 20 to 30 feet long by 
7 feet broad, and were propelled by either sail or oar. Fishing was done 
by either of two methods. The main type of net used was a drag net, 
rather like the modern seine-net. It was weighted at the bottom, while 
buoyant at the top, and could be several hundred feet long. Attached 
to both ends were long ropes. This net was paid out from the boat, and 
then either dragged round in a circle and pulled into the boat again, or 
else dragged shore-wards and pulled up on the beach. This is the kind 
of net referred to in Matt. 13 : 47. 

The other type of net is that referred to in Mark 1 : 16-a casting 
net. This net was much smaller, and operated by one fisherman alone. 
It was circular in shape, from 10 to 20 feet in diameter. Small weights 
were placed around the circumference of this net, and sometimes a 
string was attached to its centre. The net was draped carefully over one 
arm, then thrown skilfuIIy so that the net spread itself out over the 
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water. Then the fisherman grasped the centre of the net, and as he 
pulled it upwards the weighted circumference of the net drew together 
under the water, hopefully enclosing some fish. 

Fishing was then, and still is, a rough life. It was from the ranks of 
this tough and hard-working profession that Christ chose His most 
intimate disciples. 
The call of the disciples 

Comparing the account we have here of the call of the Bethsaida 
fishermen with what we read in Luke 5, we might at first sight be 
tempted to feel that there are inconsistencies. For example, Mark says 
that when Christ came, Simon and Andrew were 'casting a net into 
the sea', whereas Luke states that the boats were by the sea-side and 
that the fishermen 'were gone out of them, and were washing their 
nets'. However, when one considers the two accounts closely, a 
coherent sequence evolves. 

Let us remember, of course, that, though Mark had not previously 
referred to these fishermen, we know from John's account some im
portant things about their relations with Christ previous to this 
encounter. 

Andrew was one of the disciples of John the Baptist who, on John's 
word, had left the Baptist and had followed Jesus. It is thought that the 
other disciple who did the same thing was John, so that we take it that 
one from each of the two boat crews Andrew-Peter and lames-lohn 
had been followers of John in Judea and had afterwards come to follow 
Jesus. We remember, too, that Peter had been brought to Christ by his 
brother Andrew, and that Christ had prophesied his future usefulness 
(John 1 : 42). Also we have been told by John that the disciples had 
been with Christ in His first short ministry in Galilee, and had wit
nessed the miracle He performed in Cana. We are nowhere expressly 
told this, but we gather from the other Gospels that the disciples 
subsequently left Christ and returned to the fishing in Galilee. The time 
had now come for them to leave their secular employment and to 
follow Him permanently. It is with a view to giving them this call that 
Christ now walked along the pebbly shore of the Lake to where these 
fishermen were. 

No doubt the future disciples were somewhat chafed that morning, 
as the figure of Christ approached them. They had been out all night 
in their boats working the drag nets, but had caught nothing. As Luke 
says, they were mostly engaged in washing these drag nets, though 
Mark and Matthew tell us that Simon and Andrew were now using 
individual casting nets in an attempt to compensate for the fruitlessness 
of the past night's etfort. 
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Christ approached Simon's boat, and asked for the use of it. Simon 
complied, and, with the boat anchored a little off-shore, Christ pro
ceeded to do some fishing of His own. He put out the net of the gospel 
and dragged it through the crowd of listeners on the shore. We can 
gather the burden of His message from Mark's summary of His teach
ing at this time: 'Repent and believe the gospel'. 

When Christ had drawn in the gospel net for the last time on this 
occasion he turned to Peter and told him to launch out into the deep. 
It was no doubt in Peter's impetuous nature to have refused obedience 
to this command, especially as the frustration of the previous night 
was fresh in his mind, and as the command to fish was given by one 
who was a stranger to the art. But the effects of grace are evident in 
his humble compliance: perhaps, too, he was helped to obey by an 
expectancy based on the miracle he had recently witnessed at Gma. 
There the rule for the servants had been 'whatsoever he saith unto you, 
do it' (John 2: 5). Now it was Peter's turn to be a servant, and to obey. 
Christ now demonstrated in the miraculous catch of fish that followed 
His lordship over all the creation of God. Here was a practical demon
stration of Psalm 8 : 5-8, where David by prophecy spoke of Christ as 
Lord over the fish of the sea (cf. Heb. 2 : 9). 

Whether or not Peter had felt any rising expectation of a miracle 
beforehand, the miracle when it came left him utterly shattered and 
astounded. It may be that he had entertained hopes of being called to 
discipleship after Christ's words to him at their first meeting. It may be 
also that the sight of Christ's approaching figure that morning revived 
these hopes in his heart. But now his thoughts were in another direction 
altogether. It was utterly inconceivable now that Christ should be able 
to use such a man as he. Now he had glimpsed the glory of the Lord, he 
had seen that the whole earth was full of His glory, and he felt his 
unworthiness as Isaiah had done in the temple long before (Isaiah 
6: 5). 

Yet Peter discovered now, as he was to see again, that Christ is not 
ruled by the feelings of His followers. In fact the very time when Peter 
was most conscious of his demerit was the time when Christ called him 
to be His disciple. In the case of Isaiah, his fears had been relieved by 
his lips being purged with a coal from the altar and a comforting assur
ance along with it. To Peter Christ simply says, 'Fear not'. How happy 
are those whose fears are removed by Christ's 'Fear not', and how 
hopeless is any other expedient for removing them! 

Of course, what Christ said to Peter was not simply 'Fear not'; there 
was a positive commission along with it-'from henceforth thou shalt 
catch men'. So it is to a lesser or greater extent in the experience of all 
who follow Christ. Christ takes away their fears, and in this they have 
a foretaste of their ultimate deliverance when God shall wipe away all 
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tears from their eyes. But this heavenly blessing is not given to promote 
pride and carelessness in the heart of the disciple; rather it is given to 
afford strength for the work that lies ahead. 

As this extraordinary scene was being enacted on Peter's boat, the 
boat of Peter's partners, James and John, was making its way to the 
shore. In fact, by the time that Christ, Peter and Andrew had come to 
land, the others had not only beached their boat, but were now busily 
engaged in mending their net. The nets had ruptured because the catch 
had been too great, and the men were mending them as Jesus came 
along. 

Christ called them too. He said to them to leave their net that had 
burst and follow Him. The burst net then became a symbol that the old 
employment was finished and that they were to follow Christ in a new 
sphere. So James and John left their father, Zebedee, with the hired 
servants (whose presence indicated that he was sufficiently well off to 
get on without them), and followed Christ. 

'Hither, behind me,' Christ had said to Peter and Andrew, 'and I 
will make you to become fishers of men.' And so the four disciples left 
all and followed Him. They did not know where He would lead them, 
but the desire to be with Him ruled their destinies now. He was their 
captain and they would follow Him. He might lead them through 
stormy seas, but if they were with Him, that was all they desired. He 
would direct their activities. If He said to let down the gospel net in 
certain seas, they would obey Him. They knew that He who had so 
helped them in the fishing that they could not cope with the catch 
would now surely bless them in fishing for men, and do in them and for 
them above what they could ask or think. 

The love of Christ. 
Comparison can give but a very imperfect view of this love which 

passeth knowledge. Thoug/(we should suppose all the love of all the men 
that ever were, or shall be, on the earth, and all the love of the angels 
in heaven, united in one heart, it would be a cold heart to that which 
was pierced with the soldier's spear. The lews saw but blood and 
water, but faith can discern a bright ocean of eternal love flowing out 
of it by considering its effects. We should consider all the spiritual and 
eternal blessings, received by God's people for four thousand years 
before Christ was crucified, or that have been received since, or that 
will be received till the consummation of all things; all the oceans of 
joy in heaven; the rivers of water of life, to be enjoyed to all eternity, 
by multitudes as the sand of the sea-shore. We should consider all 
these blessings as flowing from that love, that was displayed in the 
cross of Christ.-MACLAURIN. 
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Anna at the presentation 

of Jesus 


NORMAN SHEPHERD 
The following address was given at a service held in the 

Westminster Theological Seminary, Philadelphia, where 

Norman Shepherd is Associate Professor of Systematic 


Theology. 

The figure of the just and devout Simeon stands out in our minds as 

we contemplate the scene when the infant Jesus is brought into the 
temple by His parents. He who waited faithfully for the consolation of 
Israel is permitted to see the salvation of the Lord. What an inestim
able privilege! And not only Joseph and Mary, but now the whole 
church marvels at the words spoken by Simeon. 

There is another figure in the temple, however, and she must not be 
lost in the shadows. She, too, has her place in the history of redemp
tion next to Simeon. Anna. Anna, a prophetess, the daughter of 
Phanuel, of the tribe of Asher (Luke 2 : 36-38). 

The tribe of Asher? It is virtually an unknown quantity in the pages 
of Holy Scripture. What do we remember of the tribe of Asher? In all 
probability, little or nothing. And yet, of Asher Moses had said, 'Let 
Asher be blessed with children; let him be acceptable to his brethren, 
and let him dip his foot in oil. Thy shoes shall be iron and brass; and 
as thy days, so shall thy strength be' (Deut. 33 : 24, 25). 

But the days of Asher had long since come to an end. Asher was no 
more to be found. Asher belonged to a people that had rebelled against 
her covenant God, and because of her apostasy, had been driven from 
the land where righteousness was to dwell. Asher had been carried into 
captivity to become one of the 'ten lost tribes of Israel'. It is, perhaps, 
understandable that we have forgotten all about Asher. 

Does this mean, then, that God, too, has forgotten Asher? We ask 
with the Apostle Paul, has God cast away His people? (Rom. 11 : 1). 
Has the word of God been without effect? (Rom. 9 : 6). What about 
that promise, the promise according to election: has it been over
thrown? We must answer-again with Paul-No! by no means! Here 
is Anna, with her identity intact, a remnant of the tribe of Asher in the 
temple of God. 

But even when we see Anna we must admit that it still looks rather 
hopeless. Here she was, married only seven years, and then the bitter 
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blow, the death of a beloved husband. We sympathise with her in her 
grief, but that was only the beginning. She had lived at least sixty years 
alone. Her constant vigil in the temple across that time span suggests 
that there were no children from her brief marriage that had to be 
cared for, and thus there were no children to comfort her in her loneli
ness. Moses said, 'Let Asher be blessed with children', but there were 
no children for Anna, and it would appear that this line from Asher is 
on the point of fading away for ever. All that is left is a grey-haired 
old woman. 

Anna was a widow in a day when the life for widows was not easy. 
Her devotion to the God of her fathers brought her to the temple day 
after day; but who can say how often she was compelled to listen to 
the pious prayers of religious people whose occupation it was to devour 
widows' houses? (Luke 20 : 47). The temple itself was the very focal 
point of Israel's religion, but the rot had already set in that would 
warrant Jesus' condemnation of what had been transformed into a den 
of thieves. Surely this is the end of the line for the aged Anna herself, 
for her family, for the tribe of Asher, indeed for the seed of Abraham 
which had forsaken the ways of covenant loyalty and obedience. 

Nevertheless Anna hangs on by a bare thread as it were, with fasting 
and with prayer, night and day. It is not her personal misfortune that 
is the problem. It is not something that can be remedied by means of 
personal counselling sessions. Her thoughts go out to Asher, to Israel, 
to God's people. Her zeal is for the house of God. She is deeply con
scious of the Church of God, the pillar and ground of truth-and the 
utter desolation of that Church. There is almost nothing left! In her 
desolation she fasts, and thereby identifies herself with the desolation 
of the Church. There is no escaping from the Church or from her 
responsibility as a member of the Church. 

Although the fasting bespeaks desolation, in prayer she cries out to 
God for mercy, and the glimmer of hope is kept alive even as life itself 
is ebbing away. Her only comfort in life, and now on the very threshold 
of death, is the knowledge that God is the Saviour, and God had 
promised to come and to redeem Israel from all her sin. Anna, too, 
continues to look for the consolation of Israel. 

And He comes! God, Himself, comes to His temple in the person 
of the infant Jesus at the very hour when Anna is there to see Him 
with her own eyes. 

Anna of the tribe of Asher. The name means Happy, or Blessed, for 
the arrival of Asher had brought happiness to his mother, Leah (Gen. 
30: 13). Not only Moses, but Jacob as well had prophesied the pros
perity of Asher (Gen. 49 : 20; Deui. 33 : 24, 25). But never in all of 
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history had the tribe of Asher been so blessed as it was at this very 
moment in the person of Anna. 

Anna, the daughter of Phanuel. The father's name means Vision of 
God. We know nothing of the spiritual pilgrimage of this man, but we 
do know that he was never permitted to see what his daughter, Anna, 
now saw. For her was reserved the Vision of God-not an apparition 
of some kind, but she beheld the glory of God in the flesh. 

And Anna herself. Her name means Grace or Favour. How uniquely 
favoured of God she was, to see His only begotten Son! Moses 
promised that Asher would be blessed with children. Anna had 
received none from her own body, but in the grace of God she received 
much more. She received the child Jesus in the temple so that through 
Him the tribe of Asher might become fruitful in the most profound 
sense of the word. 

Is it any wonder, then, that she immediately gave thanks to God? 
Redemption has at last come. She could not help but speak of Him to 
all who were looking for redemption in Jerusalem. Anna is described 
for us as a prophetess, and her prophetic calling now reaches its climax 
in that she can speak not simply of a salvation to come, but specifically 
of Jesus (His name means Saviour) who has come to save His people 
from their sins. 

The long. dark night is now past. The vigil has ended. The dawn of 
a new day has come, the promised Sabbath for the people of God. It is 
a day of super-abounding grace. Anna prophesied to the remnant who 
were looking for redemption in Jerusalem. In this new day, however, 
a new generation of prophets would arise, indeed, many generations of 
prophets. Their ministry, however, is not to a remnant, but to multI
tudes. These multitudes are not looking for redemption in Jerusalem 
at all, but they will find redemption; for it is the day when the Saviour 
will be found by those who did not seek for Him. Isaiah had spoken of 
just such a day (Isaiah 65 : 1) and we who are alive today are privileged 
to live in that day. Neither wisdom nor might, nor nobility, nor any 
other qualification in us, either obtains or thwarts the grace of God 
(l Cor. I : 26, 27). It is the gracious, sovereign, and efficacious call of 
God that ushers us into the fellowship of the Son of God so that we 
become the sons of God in the Beloved Son (Eph. 1 : 5, 6). We who 
are by nature sinners of the Gentiles (Gal. 2 : 15) join with Anna of the 
tribe of Asher in giving thanks to God for His unspeakable gift. 

Jesus who came to the temple as an infant finished the work which 
His Father gave Him to do. He was obedient unto death, even the 
death of the cross, so that those who were given to Him by the Father 
might die to sin and rise with their Redeemer unto etemallife. Jesus 
was taken from us into heaven, and that, too, was for our benefit. He 



8 The Gospel Magazine 

blow, the death of a beloved husband. We sympathise with her in her 
grief, but that was only the beginning. She had lived at least sixty years 
alone. Her constant vigil in the temple across that time span suggests 
that there were no children from her brief marriage that had to be 
cared for, and thus there were no children to comfort her in her loneli
ness. Moses said, 'Let Asher be blessed with children', but there were 
no children for Anna, and it would appear that this line from Asher is 
on the point of fading away for ever. All that is left is a grey-haired 
old woman. 

Anna was a widow in a day when the life for widows was not easy. 
Her devotion to the God of her fathers brought her to the temple day 
after day; but who can say how often she was compelled to listen to 
the pious prayers of religious people whose occupation it was to devour 
widows' houses? (Luke 20 : 47). The temple itself was the very focal 
point of Israel's religion, but the rot had already set in that would 
warrant Jesus' condemnation of what had been transformed into a den 
of thieves. Surely this is the end of the line for the aged Anna herself, 
for her family, for the tribe of Asher, indeed for the seed of Abraham 
which had forsaken the ways of covenant loyalty and obedience. 

Nevertheless Anna hangs on by a bare thread as it were, with fasting 
and with prayer, night and day. It is not her personal misfortune that 
is the problem. It is not something that can be remedied by means of 
personal counselling sessions. Her thoughts go out to Asher, to Israel, 
to God's people. Her zeal is for the house of God. She is deeply con
scious of the Church of God, the pillar and ground of truth-and the 
utter desolation of that Church. There is almost nothing left! In her 
desolation she fasts, and thereby identifies herself with the desolation 
of the Church. There is no escaping from the Church or from her 
responsibility as a member of the Church. 

Although the fasting bespeaks desolation, in prayer she cries out to 
God for mercy, and the glimmer of hope is kept alive even as life itself 
is ebbing away. Her only comfort in life, and now on the very threshold 
of death, is the knowledge that God is the Saviour, and God had 
promised to come and to redeem Israel from all her sin. Anna, too, 
continues to look for the consolation of Israel. 

And He comes! God, Himself, comes to His temple in the person 
of the infant Jesus at the very hour when Anna is there to see Him 
with her own eyes. 

Anna of the tribe of Asher. The name means Happy, or Blessed, for 
the arrival of Asher had brought happiness to his mother, Leah (Gen. 
30: 13). Not only Moses, but Jacob as well had prophesied the pros
perity of Asher (Gen. 49 : 20; Deui. 33 : 24, 25). But never in all of 

The Gospel Magazine 9 

history had the tribe of Asher been so blessed as it was at this very 
moment in the person of Anna. 

Anna, the daughter of Phanuel. The father's name means Vision of 
God. We know nothing of the spiritual pilgrimage of this man, but we 
do know that he was never permitted to see what his daughter, Anna, 
now saw. For her was reserved the Vision of God-not an apparition 
of some kind, but she beheld the glory of God in the flesh. 

And Anna herself. Her name means Grace or Favour. How uniquely 
favoured of God she was, to see His only begotten Son! Moses 
promised that Asher would be blessed with children. Anna had 
received none from her own body, but in the grace of God she received 
much more. She received the child Jesus in the temple so that through 
Him the tribe of Asher might become fruitful in the most profound 
sense of the word. 

Is it any wonder, then, that she immediately gave thanks to God? 
Redemption has at last come. She could not help but speak of Him to 
all who were looking for redemption in Jerusalem. Anna is described 
for us as a prophetess, and her prophetic calling now reaches its climax 
in that she can speak not simply of a salvation to come, but specifically 
of Jesus (His name means Saviour) who has come to save His people 
from their sins. 

The long. dark night is now past. The vigil has ended. The dawn of 
a new day has come, the promised Sabbath for the people of God. It is 
a day of super-abounding grace. Anna prophesied to the remnant who 
were looking for redemption in Jerusalem. In this new day, however, 
a new generation of prophets would arise, indeed, many generations of 
prophets. Their ministry, however, is not to a remnant, but to multI
tudes. These multitudes are not looking for redemption in Jerusalem 
at all, but they will find redemption; for it is the day when the Saviour 
will be found by those who did not seek for Him. Isaiah had spoken of 
just such a day (Isaiah 65 : 1) and we who are alive today are privileged 
to live in that day. Neither wisdom nor might, nor nobility, nor any 
other qualification in us, either obtains or thwarts the grace of God 
(l Cor. I : 26, 27). It is the gracious, sovereign, and efficacious call of 
God that ushers us into the fellowship of the Son of God so that we 
become the sons of God in the Beloved Son (Eph. 1 : 5, 6). We who 
are by nature sinners of the Gentiles (Gal. 2 : 15) join with Anna of the 
tribe of Asher in giving thanks to God for His unspeakable gift. 

Jesus who came to the temple as an infant finished the work which 
His Father gave Him to do. He was obedient unto death, even the 
death of the cross, so that those who were given to Him by the Father 
might die to sin and rise with their Redeemer unto etemallife. Jesus 
was taken from us into heaven, and that, too, was for our benefit. He 



10 The Gospel Magazine 

has poured out His Holy Spirit so that we who have never lived in 
Jerusalem might be numbered among those who were born there 
(Psalm 87 : 6). 

But Jesus who has gone into heaven will one day return to His 
temple as He promised, though not the temple where Anna fasted and 
prayed, for that has long since been destroyed never to be rebuilt. The 
temple to which Jesus returns is nothing less than a new heaven and a 
new earth; not a den of thieves, but the dwelling place of righteousness 
(2 Peter 3 : 13). 

In that day Anna will be there to give thanks to God, as she did at 
the hour of the presentation of Jesus in the temple. Because Anna is 
there, the tribe of Asher is there. Indeed, Revelation 7 : 5 speaks of the 
twelve thousand of the tribe of Asher that are sealed. The election of 
God has not fallen to the ground. 'The foundation of God standeth 
sure, having this seal, the Lord knoweth them that are his' (2 Tim. 
2 : 19). Because Asher is there, the children of Abraham are there. And 
we, too, who by the grace of God have become the sons of Abraham, 
walking in the footsteps of his faith, will be there to join in the thanks
giving and praise. 

While we wait for that day there are doubtless going to be days of 
fasting. We cannot blind ourselves to the widespread apostasy among 
many of those who profess to be the followers of Jesus. We must do 
everything in our power to separate from such apostasy and to bear 
witness against it. But we cannot separate ourselves from the professing 
church any more than could Anna. Nor should we want to. Our calling 
is like that of Anna. We have a prophetic work to do in the midst of 
the covenant community at the same time that we call new nations and 
new people to the obedience of faith. We are also called to fasting and 
prayer to acknowledge our own unfaithfulness and the faithlessness 
and ingratitude of the church of Christ, and to cry out to God for 
mercy. We do so not out of desperation, but in the full confidence of 
Anna, who looked for redemption in Jerusalem. Our Saviour teaches 
us to look up, for our redemption is drawing near (Luke 21 : 28). 

Jesus promises. 'Surely I come quickly', and the Church prays, 'even 
so, come, Lord Jesus' (Rev. 22 : 20). Our song is Psalm 96 : 13

Let all prepare to greet the Lord, 
Because He coming is. 

He surely comes to judge the earth, 
And righteousness is His. 

He'll nations judge with faithfulness, 
The world with justice bless. 
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The Necessity of thrist's 

Death 


STEPHEN CHARNOCK 
'Ought not Christ to have suffered these things, and to 
enter into his glory? (Luke 24: 26) . 

The fol/owing are extracts from a sermon which, as originally 
published, occupied 46 pages. The full sermon can be found in Vol. 5 

of Charnock's Complete Works. 
Introduction 

The words are an answer of our Saviour's to the discourse of two of 
the disciples who were going to Emmaus. v. 13. He came incognito 
to them while they were discoursing together of the great news of that 
time. viz., the death of their master, whom they acknowledge 'a prophet 
mighty in deed and word before God and all the people', v. 19; con
firmed by God to be so by miracles. and confessed to be so by the 
people. Yet they questioned whether He were the Messiah that should 
redeem Israel, and erect the kingdom so much promised and predicted 
in the Scripture. They could not tell how to reconcile the ignominy of 
His death with the grandeur of His office, and glory of a king. And 
though they had heard by the women of 'a vision of angels' that 
assured them 'He was alive'. yet they do not seem in their discourse to 
give any credit to the report, but relate it as they heard it; though both 
by what they said before. v. 21, that they had 'trusted that it was He 
that should have redeemed Israel', and also by the sharp reproof 
Christ gives them, v. 25. '0 fools, and slow of heart to believe all that 
the prophets have spoken!' we may conclude that they thought it a 
mere illusion. or a groundless imagination of the women. Christ, to 
rectify their minds, begins with a reproof. and follows it with an 
instruction, that what they thought a ground to question the truth of 
His office. and the reality of His being the Messiah, was rather an 
argument to confirm and establish it, since that person characterised 
in the Old Testament to be the Messiah was to wade to His glory 
through a sea of blood, and such sufferings in every kind as cruel and 
shameful as that person in whom they thought they had been so 
deceived, had suffered three days before; and afterwards discourseth 
from the Scripture that His death, and such a kind of death, did well 
agree with the predictions of the prophets; and therefore, 'beginning at 
Moses and all the prophets, He expounded unto them in all the scrip
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tures the things concerning Himself'. He might well sum up in two or 
three hours' time (wherein we may suppose He was with them) most 
of those testimonies which did foretell His sufferings for the expiation 
of sin. The proposition which He maintains from Moses and the 
prophets is in the text, 'Ought not Christ to have suffered those things?' 
which is laid down by way of interrogation, but equivalent to an 
affirmation; and He backed, without question, His discourse with many 
reasonings for the confirmation of it, to reduce them from the distrust 
they had to a full assent to the necessity of His death, in order to His 
own glory, and consequently theirs; the foundation of His own exalta
tion, and the redemption of mankind, being laid in His being a 
sacrifice. 

Ought not? 
1. It is not said, it is convenient or becoming. As it was said of 

His baptism, Matt. 3 : 15, 'It becomes us to fulfil all righteousness'. His 
baptism had more of a convenience than necessity. He might have been 
the Messiah without subjecting Himself to the ceremonial law, or 
passing under the baptism of John. But it was impossible He should be 
a redeeming Christ without undergoing an accursed death. No sin was 
expiated merely by His submission to the yoke of legal rites, or the 
baptismal water of John; all expiation of sin was founded only in His 
bloody baptism. 

2. It is said, He ought. Not an absolute, but a conditional ought; not 
His original duty as the Son of God, but a voluntary duty as the 
redeemer of man. He voluntarily engaged at first in it, and voluntarily 
proceeded to the utmost execution, yet necessarily after His first 
engagement. Necessity there was, but not compulsion. All necessity 
doth not imply constraint, and exclude will. Paul must necessarily die 
by the law appointed to all men, but willingly he 'desires to be dis
solved, and to be with Christ'. God is necessarily holy and true, yet not 
unwillingly so. Angels and glorified souls are necessarily holy by their 
confirmation in a gracious and glorious state, yet voluntarily so by a 
full and free inclination; necessary by the decree and counsel of God, 
necessary by the engagement and promise of Christ, necessary by the 
predictions and prophecies of Scripture. All which causes of necessity 
are linked together, because the restoration of man required such a 
suffering; therefore it was from eternity decreed by God, embraced by 
Christ, published in Scripture. It was ordained in heaven, and set out 
in the manifesto of the Old Testament; so that if this death had not 
been suffered, the counsel of God concerning redemption had been 
defeated, the word and promises of Christ violated, and the truth 
of God in the predictions of the prophets had fallen to the ground. The 
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decree of God was declared in many prophecies before the execution; 
and this will of God is an evidence of the necessity of it. Why did He 
ordain it, if it were not necessary to so great an end? Though the end, 
the redemption of man, was not necessary, yet, when the end was 
resolved on, this, as the means, was found necessary in the counsel of 
God. The natural inclination and will of Christ, as man, did startle at 
it, when he desired that this cup might pass from Him. It was contrary 
to the reason and common sense of men. How, then, should that infinite 
Wisdom, that wills nothing but what is unquestionably reasonable, have 
determined such a means, if it had not been necessary for His own 
glory and man's recovery? But both the Father and the Son were 
moved to it by the height of that good will they bore to the fallen 
creature. 

These things; every one of those severe and sharp circumstances. The 
whole system of those sufferings, not a dart that pierced Him. not a re
proach that grated upon Him, but was ordained; every step He took in 
blood and suffering was marked out to Him. Since Christ was to die for 
the reparation of man, for the expiation of sin, it was necessary that His 
death should be attended with those particular sharpnesses that might 
render His love more admirable, the justice of God more dreadful, the 
evil of sin more abominable, and the satisfaction itself more valuable. 
The intenseness of His love had not been set off so amiably in a light 
and easy death, as in a painful and shameful suffering; and though the 
greatness of His merit and the fulness of His satisfaction did principally 
arise from the dignity of the suffering Person, yet some consideration 
might be also had of the greatness of His suffering. Not only His death, 
as He was considered equal with God, but His shameful death in the 
circumstance of the cross, is a mark of His obedience and a cause of 
His exaltation, Philip 2 : 8. Both were regarded in the crown of glory, 
and that high dignity wherein He was instated, so that the sum of 
Christ's speech amounts to this much: be not doubtful whether the 
person so lately suffering, whom you account so great a prophet, were 
the Messiah. You clearly may see in the prophets that nothing hath 
been inflicted on Him but what was predicted of Him; so that it is not 
merely the malice of man that hath caused those sufferings; that was 
only a means God in His infinite wisdom used to bring about His own 
counsel. He was not forced to what He suffered, but willingly delivered 
up Himself to perform the charge and office of a Redeemer, which 
could not else have been accomplished by Him; and that glory which 
you expected, was not by the order of God to be conferred upon Him 
till He abased Himself to such a passion. He will have a glory to your 
comfort, though not answering your carnal expectations. Be not 
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dejected, but recover your hopes of redemption which you seem to have 
lost, and let them be rectified in the expectation, not of an earthly, but 
of a heavenly, glory. 

Approaching the necessity of Christ's death, Charnock writes: 
It was necessary by the counsel of God, Acts 2: 23: 'Him being 

delivered by the determinate counsel and foreknowledge of God, Acts 
4 : 28. It was not a fruit of second causes, which God only suffered by 
a bare permission, but it was a decree of His will, fixed and deter
mined, and that before the world began, an irrevocable decree God 
made to deliver His Son to death for the sins of men, and according to 
this counsel He was in time delivered, and by the merit of His death 
hath reconciled to God all those that believe in Him. 

Charnock then goes on to show that Christ's death was necessary, 
not absolutely, but conditionally. It was a necessity conditional upon, 
and presupposing four things: The entrance of sin; the fixing of death 
as the punishment appropriate to sin; God's will to recover and redeem 
man; and Christ's voluntary undertaking of man's redemption. 

Charnock now deals with some aspects of his subject in detail: That 
the suffering of death was the immediate end of Christ's interposition, 
he says, is evident. 

By the terms of the covenant of redemption incumbent on His part. 
What God demanded was complied with on the part of Christ. The 
demand of God was the offering of the soul, because upon that condi
tion depends the promise of His exaltation and seeing His seed: Isa. 
53 : 10, 'When thou shalt make his soul an offering for sin, he shall see 
his seed'; or as others. 'When his soul is put an offering for sin'. The 
word is properly a sin-offering, and His soul is the matter of this 
offering, as well as the spring and principle of the offering Himself to 
God. It was upon this condition only He was to see His seed; He had 
had no seed. Le. none had been saved by Him according to this coven
ant, unless His soul had made itself an offering for sin. This death of 
Christ was the main article to be performed by Him; this was the eye 
of Christ fixed upon in the offering Himself in the first transaction to 
do the will of God: Ps. 40: 6-8, 'Burnt-offering and sin-offering hast 
thou not required. Lo, I come; I delight to do thy will', Heb. 10: 7, 8. 
The will of God for a satisfaction by sacrifice. The will of God was the 
demand of something above aU legal sacrifices; for He had no pleasure 
in those which were offered by the Jaw, wherein Christ complies with 
God; and it was something which was not to faU short of, but surmount 
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those legal offerings. The denial of any pleasure or content in them 
implies a demand of a higher pleasure and content than all or any of 
them could afford. To this Christ gives His full consent, and offers 
Himself, according to the will of God, to be a sacrifice, and puts Him
self in the place of those sin-offerings wherein God had no pleasure; as 
if He should have said, A sin-offering, Lord, thou wilt have, and one 
proportionable to the greatness of the offence; since none else can be 
suitable to an infinite majesty, I will be the sin-offering, and answer 
thy will in this; and therefore the apostle infers, Heb. 10 : 10, that the 
offering the body of Christ for our sanctification, our restoration, was 
the particular will of God in this affair, which will Christ particularly 
promises in that eternal transaction to perform: Gal. 1 : 4, 'Who hath 
given himself for our sins, according to the will of God'. And, indeed, 
God could not have been said to enter into His rest at the foundation 
of the world without this transaction, as He is said to do, Heb. 4; for 
foreseeing that an universal stain and disorder would overspread the 
world by sin, that the glory which would naturally issue to Him from 
the creatures would meet with an obstacle from it, and no way be left 
for the glorifying of any other attributes after sin but His power and 
justice in the due and righteous punishment of the creature, He could 
not take any pleasure in the works of His hands, had not the second 
Person stood up as a sacrifice of atonement to purify the bespotted 
world, rectify the disorder, and render a content to the justice of God, 
that all the other attributes of God in the creation might have their due 
glory perpetuated and elevated. It was in this one Person, and that by 
His blood, that God found the best way and method to gather together 
those things which sin had scattered, Eph. 1 : 7, 10. And the first 
promise in paradise after the fall, the bruising of the serpent's head, in 
having the seed of the woman's heel bruised by the serpent, intending 
thereby His death (as is cleared up by considering the revelations of 
God afterwards), shews that this was fixed in Him, since it is most 
likely it was the second person appeared to Adam and made that 
promise. This was the first promise to man, founded upon this 
covenant of redemption. 

To illustrate the necessity of Christ's death. Charnock turns to some 
Old Testament predictions: 

1. The first promise: Gen. 3 : 15, 'It shall bruise thy head, and thou 
shalt bruise his heel'; speaking to the serpent of the seed of the woman, 
which was to defeat aU his devices. The Messiah here, as the seed of 
the woman, was promised to Adam to break the serpent's head. i.e. to 
take away sin and eternal death from man, which the devil had intro
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duced, by the subtle contrivances of his head, into the world; for He 
was to take away the strength, power, and wisdom of the devil, signified 
by the head. The way whereby He was to do it was by having His heel 
bruised. viz., the heel of His humanity, by suffering. For as He was the 
seed of the woman, having human nature, He was to be bruised. He 
was to feel the power of the devil (now, the power of the devil was the 
power of death, Heb. 2 : 14), yet so to feel the power of the devil as 
not utterly to sink under it; for not His head, but His heel, was to be 
bruised, i.e. His flesh, not His wisdom and chief design for the redemp. 
tion of man. He was only to be bruised, not destroyed, or to see corrup
tion; so that His death and resurrection are here predicted. And by 
suffering His heel to be bruised by the serpent, He was to break the 
serpent's head, i.e. through death to destroy him that had the power 
of death, Heb. 2: 14. And we know the death of Quist was the con. 
quest of the devil. Sufferings are necessary; for there can be no con
quest of the devil but by a satisfaction performed to the righteousness 
of the law; for his whole empire consisted in the curse of the law; and 
the law, after sin, required death, called therefore a 'law of sin and 
death', Rom. 8 : 2. The devil was the jailor, having the power of death; 
the law must be satisfied before the prisoner be freed from the jailor's 
power. The value of those sufferings is declared, because His bruise 
cannot wholly destroy the seed, nor hinder Him from bruising the 
serpent's head. He could not by suffering bruise the serpent's head, 
unless he had been innocent, and from His innocence derived a 
dignity and worth to His sufferings; and this no fallen creature could 
do. Again He must be innocent; for if He had been under the power of 
the devil, He could not have bruised his head. And since He was to 
overcome the devil by having His heel bruised, it signifies His suffering 
for those sins which were the foundation of the empire and dominion 
of the devil. Adam might well understand this conquest of the devil to 
be the death of the seed, because after this promise he was taught to 
sacrifice; and the sacrifices, he was presently taught (as may be well 
conjectured by the skins of beasts, viz., of sacrificed beasts, wherewith 
God clothed him), as a comment upon this promise, shewed him in 
their death what he had deserved, and in what manner he was to 
expect his redemption, so lately promised him. And surely the wisdom 
and goodness of God would not teach him the way of sacrificing, with
out acquainting him with the reason and end of sacrifices, which the 
Scripture mentions as a means to make man accepted with God, Gen. 
4 : 7; to purge away sin, 1 Sam. 3 : 14; and to make reconciliation for 
it, Ezek. 45 : 17. And Adam, having more natural knowledge after his 
fall than all his posterity have had since, might easily know by reason 
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that the blood of beasts was too weak and vile to make an atonement 
for his late offence, which had brought so much misery upon him, and 
thereby was manifested to be infinitely offensive to God, and therefore 
more offensive to him than the blood of beasts could be pleasing. This 
he could not but know, that those sacrifices 'could not make him that 
did the service perfect as pertaining to the conscience', as the expres
sion is in Heb. 9: 9.... The end of this promise was to defeat the 
devil, and to comfort Adam after his revolt from God, and thereby his 
falling under the vindictive justice of God, and to cheer him up before 
he should hear his own sentence, which was pronounced, Gen. 
3: 17-19. 

2. Another prediction is Psalm 22. All the circumstances of His 
passion are here enumerated: sufferings, reviIings, contempt by men, 
the desertion of God, His agonies, the parting His garments; and, at 
last, the propagation of the gospel and the calling of the gentiles are 
here predicted. The Jews understood it of the body of the Jewish 
nation; but the design of the psalmist is to set forth a particular person, 
who is distinguished from the wicked crew that oppressed him, and 
from those that favoured him, whom he calls his brethren, and distin
guisheth himself from the congregation wherein he would praise 
God, verse 23; and upon the death of this person the world was to be 
gathered in to God: verse 27, 'All the ends of the world shall remem
ber, and turn unto the Lord'; agreeable to the prediction of our 
Saviour, that when He should be lifted up, He would draw all men 
after Him. Here is the prediction of the very words He spake upon the 
cross, when He lay under the imputation of our sins, and cried out, 
under the sense of His Father's wrath, verse 1, 'My God, my God', 
etc. The miserable condition He was brought to, verse 6, as a worm 
and no man, exposed to such a state of misery, and to be of no more 
account than the most contemptible animal, a worm. The word worm 
comes from a Hebrew word which signifies the grain which gave a 
scarlet dye, because the colour proceeded from a worm enclosed in 
that grain. Our Saviour was as a worm crushed to tincture others with 
His blood .... 

Many other prophecies there are of this: Zech. 13 : 7, 'I will smite 
the shepherd', and Dan. 9 : 24, the 'Messiah shall be cut off, but not 
for himself'; He shall be counted the wickedest man, and put to death 
as the greatest malefactor, who hath no crime of His own to merit 
death, but His death shall be for the good of mankind. And the ends 
of it are expressed, verse 24, to finish transgression, and make an end 
of sin, and to make reconciliation for iniquity, and to bring in ever
lasting righteousness, and to seal up the vision and prophecy; to finish 
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transgression, or restrain it; to abolish sin in regard of the guilt of it, 
and restrain it from accusing us before God. and procuring the con
demnation of us; to make an end of sin, or seal up sin. covering it, that 
it shall no more appear against us, as the writings of the Jews were 
rolled up, and sealed on the back side, that the writing could no more 
be seen; to make reconciliation for iniquity, to expiate iniquity (a word 
belonging to sacrifices), to take away the obligation of sin (and it is 
observable, that all the words used in Scripture to signify sin, are here 
put in, to shew the universal removal of them, as to any guilt, by the 
death of Christ), and to bring in everlasting righteousness. As righteous
ness was lost by the first Adam, so it was to be restored by the second, 
to make us for ever accepted before God. And to seal up the vision 
and prophecy, to accomplish all the visions and prophecies in the 
appearance of His person, and performance of His work. 

Coming then to the uses of his subject, Charnock exhorts us: 
1. Let us here see the evil of sin. Nothing more fit to shew the base

ness of sin, and the greatness of the misery by it. than the satisfaction 
due for it; as the greatness of a distemper is seen by the force of the 
medicine, and the value of the commodity by the greatness of the price 
it cost. The sufferings of Christ express the evil of sin, far above the 
severest judgments upon any creature, both in regard of the greatness 
of the person, and the bitterness of the suffering. The dying groans of 
Christ shew the horrible nature of sin in the eye of God; as He was 
greater than the world, so His sufferings declare sin to be the greatest 
evil in the world. How evil is that sin that must make God bleed to 
cure it. To see the Son of God haled to death for sin, is the greatest 
piece of justice that ever God executed. The earth trembled under the 
weight of God's wrath when He punished Christ, and the heavens were 
dark as though they were shut to Him, and He cries and groans, and no 
relief appears; nothing but sin was the procuring meritorious cause of 
this.... We see then how hateful sin is to God. and therefore it should 
be abominable to us. We should view sin in the sufferings of the 
Redeemer. Shall we then nourish sin in our hearts? This is to make 
much of the nails that pierced His hands, and the thorns that pricked 
His head, and make His dying groans the matter of our pleasure. It is 
to pull down a Christ that hath suffered, to suffer again; a Christ that 
is raised, and ascended, sitting at the right hand of God, again to the 
earth; to lift Him upon another cross, and overwhelm Him in a second 
grave. Our hearts should break at the consideration of the necessity 
of His death. 
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2. Let us not set up our rest in anything in ourselves, not in anything 
below a dying Christ; not in repentance or reformation. Repentance is 
a condition of pardon, not a satisfaction of justice; it sometimes moves 
the divine goodness to turn away judgment, but it is no compensation 
to divine justice. . . . 

Repentance is nowhere said to expiate sin; a broken heart is called 
a sacrifice, Ps. 51 : 17, but not a propitiatory one. David's sin was 
expiated before he penned that psalm, 2 Sam. 12: 13. Though a man 
could weep as many tears as there are drops of water contained in the 
ocean, send up as many volleys of prayers as there have been groans 
issuing from any creature since the foundation of the world; though 
he could bleed as many drops from his heart as have been poured out 
from the veins of sacrificed beasts, both in Judea and all other parts of 
the world; though he were able, and did actually bestow in charity all 
the metals in the mines of Peru: yet could not this absolve him from 
the least guilt, nor cleanse him from the least filth, nor procure the 
pardon of the least crime by any intrinsic value in the acts themselves; 
the very acts, as well as the persons, might fall under the censure of 
consuming justice. The death of Christ only procures us life. The blood 
of Christ only doth quench that just fire sin had kindled in the breast 
of God against us. To aim at any other way for the appeasing of God, 
than the death of Christ, is to make the cross of Christ of no effect. 

3. Therefore let us be sensible of the necessity of an interest in the 
Redeemer's death. Let us not think to drink the waters of salvation 
out of our own cisterns, but out of Christ's wounds. Not to draw life 
out of our own dead duties, but Christ's dying groans. We have guilt. 
Can we expiate it ourselves? We are under justice. Can we appease it 
by any thing we can do? There is an enmity between God and us. 
('.-an we offer Him anything worthy to gain His friendship? Our natures 
are corrupted, can we heal them? Our services are polluted, can we 
cleanse them? There is as great a necessity for us to apply the death 
of Christ for all those, as there was for Him to undergo it. The leper 
was not cleansed and cured by the shedding the blood of the sacrifice 
for him, but the sprinkling the blood of the sacrifice upon him, Lev. 
14: 7. As the death of Christ was foretold as the meritorious cause, so 
the sprinkling of His blood was foretold as the formal cause of our 
happiness, Isa. 53 : 15. By His own blood He entered into heaven and 
glory, and by nothing but His blood can we have the boldness to expect 
it. or the confidence to attain it, Heb. 10: 19. The whole doctrine of 
the gospel is Christ crucified, 1 Cor. I : 23, and the whole confidence 
of a Christian should be Christ crucified .... 
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Let us not, therefore, coin new ways of procuring pardon, and false 
modes of appeasing the justice of God. What can we find besides this, 
able to contend against everlasting burnings? What refuge can there be 
besides this to shelter us from the fierceness of divine wrath? Can our 
tears and prayers be more prevalent than the cries and tears of Christ, 
who could not, by all the strength of them, divert death from Himself, 
without our eternal loss? No way but faith in His blood. God in the 
gospel sends us to Ouist, and Christ by the gospel brings us to God. 

4. Let us value this Redeemer, and redemption by His death. Since 
God was resolved to see His Son plunged into an estate of disgraceful 
emptiness, clothed with the form of a servant, and exposed to the 
sufferings of a painful cross, rather than leave sin unpunished, we 
should never think of it without thankful returns, both to the Judge 
and the Sacrifice. What was He afflicted for, but to procure our peace? 
bruised for, but to heal our wounds? brought before an earthly judge 
to be condemned, but that we might be brought before a heavenly 
judge to be absolved? fell under the pains of death but to knock off 
from us the shackles of hell? and became accursed in death but that 
we might be blessed with eternal life? 

Our redemption in such a way, as by the death and blood of Christ, 
was not a bare grace. It had been so, had it been only redemption; but 
being a redemption by the blood of God, it deserves from the apostle 
no less a title than riches of grace, Eph. I : 7. And it deserves and 
expects no less from us than such high acknowledgements. This we 
may learn from Ought not Christ to die? 

Love may exist between equals, or it may rise to those above us, or 
flow down to those in any way beneath us. But grace, from its nature, 
has only one direction it can take. Grace always flows down. 

ALEXANDER WHYTE. 

The doctrines of God's absolute sovereignty and free grace in show
ing mercy on whom He would show mercy, and man's absolute 
dependence on the operations of God's Holy Spirit, have very often 
appeared to me as sweet and most glorious doctrines. These doctrines 
have been made my delight . .. I have loved the dotcrines of the 
Gospel; they have been to my soul like green pastures. The way of 
salvation by Christ has appeared most glorious and excellent, most 
pleasant and most beautiful. It has often seemed to me that it would 
in a great measure spoil heaven to receive it in any other way. 

-JONATIfAN EDWARDS. 
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Speak Lord 

PAUL TUCKER 

THE CHURCH UNIVERSAL 
It is obvious to the most casual reader of the New Testament that 

there is great emphasis there upon the church of God. The Lord Jesus 
Himself referred to it in Matthew 16: 18. The Acts of the Apostles is 
a record of the forming, growth and expansion of the churches through
out Asia Minor and Europe. Most of the New Testament letters were 
written as domestic epistles to groups of believers who comprised the 
churches, and we know that in the book of the Revelation John tells 
us that the Holy Spirit has something to say to the churches: Revela
tion chapters 1-3. We have there a picture of the Risen Lord walking 
among the seven golden lampstands, trimming the witness, keeping 
alive the testimony, speaking a word of encouragement, rebuke or 
exhortation as the case may be: Revelation 1 : 13. Quite clearly, the 
emphasis in the New Testament upon the church cannot be ignored. 

It is necessary for us to begin with a definition of the church. What 
do we mean by the term 'church'? This is one of those words that has 
gone astray like the prodigal son and needs to be redeemed from the 
far country. Words have a habit of going astray just as much as people, 
and certainly the word church has been misunderstood. It has degener
ated so that people have an entirely false conception of the character of 
the church and the meaning of the church. 1. There are those who 
think of the church as a material building that has been consecrated by 
a bishop or dedicated by a minister, whereas we are told quite plainly 
in Stephen's apology before the Sanhedrin 'The most High dwelleth not 
in Temples made with hands' (Acts 7: 48). For the sake of con
venience we need a building in which we can gather together, but the 
church of God is far more than bricks and mortar. 2. There are others 
who regard the church as an organised group of professing Christians 
who bear some particular name-some distinctive title, so we read of 
the Church of England, the Methodist Church, the Presbyterian 
Church, the Baptist Church. It is not right to think of the church as a 
group of people who bear a particular label. We do not find these 
labels in the New Testament. Denominations have arisen under the 
providence of God and many of them have a valid beginning, but the 
church is far more than a company of people who have a particular 
title attached to them. These ideas are not basically Biblical. 

The Greek word for church is 'Ekklesia', and it simply means 'a 
called out company' or 'assembly'. It is a word used in Acts 7 : 38 of 
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Israel in the wilderness. We are told there of 'the church in the wilder
ness'. This idea is of a company of people who had been brought out 
of Egypt and who had been constituted a nation at Sinai and who 
could now be regarded as a select company called out of Egypt, separ
ated unto the Lord and constituted a redeemed community. So that the 
meaning of the term 'church' is 'an outcal1ed company', people who 
have been called out of the kingdom of darkness into fellowship with 
the Lord Jesus Christ; a people who have been called out of the world 
into the company of the redeemed. 

The first mention of the church in the New Testament is at Caesarea 
Philippi in Matthew 16: 18, 'I will build My church'. There, Jesus 
seems to be predicting the formation of the church as if He is pointing 
forward to something yet to occur. At the end of Acts 2, we find the 
church actually in the process of building. We read there of those who 
had been converted on the Day of Pentecost, who continued steadfastly 
in the apostles' doctrine in fellowship and the breaking of bread and in 
prayers, and who had all things common, Acts 2 : 46, 47. The Lord 
added to the church daily such as were being saved; such as were in 
the way of salvation. Now there is the church being built, the Lord 
adding to it. If the statement in Matthew 16 : 18 is a prophecy and the 
statement in Acts 2 : 46, 47 is a description of the church actually in 
the process of formation, then it must be that between those two refer
ences there was a point in time when the church began. 
the church as we know it at present, in manifestation and form, began 
on the Day of Pentecost when the 120 disciples were baptised with the 
Spirit and incorporated into the Body of Christ. 

The term church is used in the New Testament in two different ways. 
I. In a general and universal sense. E.g., when Jesus said 'I will build 

My church' He was not thinking of the entire company of the 
redeemed, throughout all ages. He was not thinking of any geographic
ally placed group of believers. He was thinking in total of the church 
of God. Similarly, when Paul in Ephesians 5 : 25 says 'Christ loved the 
church and gave Himself for it', he is not simply thinking of the church 
at Ephesus, but of the whole fellowship of God's people. Christ loved 
the entire church. The Epistle to the Ephesians is a letter that has this 
universal emphasis. Paul prays for these Ephesians that they might 
comprehend with all saints the breadth, length, depth and height of the 
love of Christ which passeth knowledge (Ephesians 3 : 18). This is the 
universal conception of the church of God and there are figures em
ployed by Paul in Ephesians which are used of the church universal. 

(a) The figure of the body. See Ephesians 1 : 22,23. Eric Sauer trans
lates this 'the complement of Him who completes all things in all'. 
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The Lord Jesus is the Eternal Son of God and He fills all things, and 
yet He is not complete without His church because He is the Head of 
the church and the church is the body. There can be no Redeemer 
without a company of people who have been redeemed, so this mighty, 
glorious Saviour is complemented by the church. This figure of the 
body speaks of vital unity; just as the members of the physical body 
are joined to it in an organic one-ness, so believers are savingly united 
to the Lord Jesus, the Head of the church, and they share the same 
wonderful life of the Risen Lord. 

(b) The figure of a building. Ephesians 2 : 20-22. The building speaks 
of divine indwelling. The Lord indwells the individual believer, but He 
also indwells the entire church fellowship and the fellowship is referred 
to as 'an habitation of God through the spirit'. 

(c) The figure of the bride. It is not actually mentioned by name, but 
quite clearly Paul has it in mind in Ephesians 5 : 25. Read also verses 
31, 32. The church is the bride. In the book of the Revelation we read 
of the Lamb's wife making herself ready and being at the marriage 
supper of the Lamb. Revelation 19: 7-9. The bride speaks of intimacy 
of fellowship and of mutual devotion, a holy abandonment to the desire 
of another. The underlying conception in Ephesians of the church 
universal is that of the final destiny and the goal of the church. It is 
God's purpose to gather up all things in Christ and to present this 
church to Himself a glorious church without spot or wrinkle or any 
such thing, that it might be blameless before Him. That is the universal 
church. 

II. The New Te§tament also speaks of the local church. It is well for 
us to draw a distinction between the church as the inviolable, universal 
company of the redeemed and the churches which are made up of 
believers in various localities. See Acts 9 : 31. They were local groups 
of believers. There are three characteristics of the local church. 

(a) The local church is to be under the Headship of the Lord Jesus 
Christ. See 1 Corinthians 12 : 3. The Headship of Christ. 

(b) The local church should be controlled by the Holy Spirit. Revela· 
tion 2 : 7a. 

(c) The local church should be governed by the teaching of the Word 
of God. 

In 1 Corinthians 11 : 16, Paul speaks of the churches of God; in 
Romans 16 : 16 he speaks of the churches of Christ; in 1 Corinthians 
14 : 33 he refers to the churches of the saints. This is a valuable three
fold description of the churches. 

(a) They are the churches of God as to their origin. He is their 
Founder and their source. Sometimes for convenience we talk of 'OUR' 
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fold description of the churches. 
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Founder and their source. Sometimes for convenience we talk of 'OUR' 
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church, but it is really God's church. That is why Paul was so dis
pleased with the cliques in the church at Corinth, 1 Corinthians 3 : 3-7, 
for the church is really Divine in origin. Where there is a genuine work 
of the Holy Spirit, that work is a work not of man but of God. 

(b) They (]J'e the churches of Christ as to ownership. The churches 
originate in God the Father, but the Possessor of the church is the 
Lord Jesus Christ, for He has purchased the people who constitute the 
churches with His own precious blood. 'The church's one foundation 
is Jesus Christ her Lord; She is His new creation by water and the 
word. From heaven He came and sought her to be His holy bride, 
With His own blood He bought her and for her life He died: 

(c) The churches of the saints. as to their character. The churches 
are made up of men and women who are sanctified in Christ Jesus. 
These letters written to the churches were written to believers who are 
described as saints. They were not perfect, but they had received a new 
nature. 

It is very interesting to notice that the very figures applied to the 
church universal are also used of the churches locally, e.g. the local 
church at Corinth was referred to as a body, 1 Corinthians 12 : 27. It is 
also spoken of as a building, 1 Corinthians 3 : 9. In 2 Corinthians 
11 : 2, 3, the local church is seen as a bride. Why are the local churches 
spoken of in the same way as the universal church? Why are the same 
figures used? The answer may well be that the local churches are 
expected to be replicas of the universal church. In God's eternal pur
pose the universal church is in perfect fellowship; in God's eternal 
purpose the universal church is all that these metaphors, the body, the 
building and the bride, are intended to imply. Therefore the local 
churches should strive, each member should strive, to be a miniature 
representation of the universal church, of the church as she is in God's 
mind and as she will be when ultimately the whole of the redeemed 
find themselves presented faultless before the Presence of His glory. 
The church universal is spoken of in Ephesians as a church with a 
mighty and glorious destiny. The emphasis upon the local churches is 
not so much the destiny, though of course that is not absent from the 
teaching of the epistles, but the emphasis is rather upon the local 
churches' responsibility toward God, in worship and in holiness; their 
responsibility toward the world in service; their responsibility toward 
each other in fellowship and Christian love. We may well pray that our 
own local church fellowship may in some way approximate to the 
great ideal of God's purpose for His people. 

For Younger Readers 
DAVID LIVINGSTONE III 

It was a long time now since Livingstone had waved goodbye to his 
wife and four children at Cape Town. He longed to see them all again, 
and that longing was fulfilled when he at last came home to Britain in 
December, 1856. His wife, Mary, had through these years been some
times doubting if she would ever see her David again. In moments of 
hope she wrote a poem, and how glad she was to be able at last to 
present it to himself: 

! 'A hundred thousand welcomes, and it's time for you 
to come 

From the far land of the foreigner, to your country and 
your home.' 

There was a shadow, however, over the reunion. Where was old Mr. 
Livingstone, David's father, who had seen him off at the Broomielaw 
in November, 1840? David had often longed to sit by the fireside at 
Blantyre and tell his loving father all about his adventures in the Dark 
Continent. But that was not to be, for Mr. Livingstone had died just 
as his son was on his journey home. The first evening after getting 
home, while praying at family worship, David said 'We bless Thee, 
o Lord, for our parents; we give Thee thanks for the dead who died in 
the Lord'. 

How wonderful it must have been for the lonely traveller to have his 
children round about him once again! Often he took them out to the 
woods for a walk and as they ran and skipped ahead he would dive into 
the undergrowth. Then when they had given up the search in despair 
he would pounce out on them from some unexpected quarter. 

Livingstone was at home for a year and a quarter. During this time 
men of all kinds united to do him honour. He had become so famous 
by his extraordinary feats of travel that he was even afraid to appear 
in public. If people recognised him while just attending a church service 

were certain to crowd around him at the end; at times they even » clambered over pews in their anxiety to get to him. Once he was
) 	 mobbed in London, and only escaped by climbing into a passing 

carriage. 
All this popUlarity David disliked. He was a quiet man, and wished 

to be left simply to follow what he felt was God's will for him. All this 
public outcry and clamour made him feel almost ill. And there was 
another thing which occupied his time at home which did not appeal to 
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him either. He wrote a book about his travels. It was a great success, 
and opened the world's eyes to the needs of Africa. But Livingstone 
did not like sitting at a desk all day. When he had finished his book, he 
heaved a great sigh of relief and thought. 'I would rather cross Africa 

than write another book'. And all the time that he was at home, 
addressing meeiings, writing his book, or playing with his children, 
Livingstone never forgot his faithful Makololo, waiting for him at Tette. 
He had promised that only death would prevent his returning to them. 
and he kept that promise as soon as he could. 

It was on the 10th of March, 1858, that he at last left home again 
for the country he held so dear. What a difference from the time when 
he had left before, an unknown missionary in 1840! Now all knew 
him. and he was in charge of a Government expedition, with full 
liberty to work as a missionary for the Lord. And to crown his 
encouragements, he now had with him his wife and youngest son. 

The encouragements were thus great, but the discouragements soon 
began. First, Mary fell ill and had to be left at Capetown. Then Living
stone was bitterly disappointed in the boat which had been brought out 
from home for use on the Zambesi and the Shire rivers during the 
expedition. The captain of this little ship-affectionately called 'Ma 
Robert', the natives' name for Livingstone's wife--had to leave for 
home, so Livingstone had to take charge of the ship along with all his 
other duties. But he found nothing right with her at all. It was the work 
of a life-time to stoke up her engines sufficiently to make her move. 
And even with the engines working full blast she was so slow a native 
canoe could easily pass her. Then she started leaking, and rusted, till 
her sides were more like a sieve than the bottom of a boat. As they 
sailed slowly up the Zambesi from the East coast, they came against 
the Kebrabasa Falls. It was impossible to take the ship up further. 
Livingstone was sorry, but the men who cut wood daily for fuel were 
not. 'Oh, Kebrabasa good, very good: no let shipee up: too muchee 
work, cuttee woodee, cuUee woodee, Kebrabasa good! ' 

Once or twice on the trip they shot an elephant, and the poor stokers 
got some relief from their heavy work to enjoy a solid meal. Living
stone was amazed at the amount of food they could eat. First they 
cooked one piece of the huge animal, and ate as much of it as they 
could possibly pack in. Then they began to dance and sing to shake 
the first course down. After that they cooked another lump of meat, 
and ate as much of it as they could. This went on for a whole night, 
with short snatches of sleep in between, till the whole animal was 
consumed. 
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In 1860, having explored some parts of the East country, Living
stone turned west again to the home of the Makololo. Wherever people 
knew him as he journeyed up the Zambesi, the reception was the same. 
He was acknowledged as the great doctor, the friend of the Africans, 
who would do them nothing but good. Eventually he reached Sesheke, 
where he had been delayed by fever in his great journey to the West 
coast, and where he had often preached to five or seven hundred 
hearers. Livingstone's arrival was heralded by the town crier, whose 
voice rang out in the morning air, the day after the party arrived: 'I 
have dreamed. I have dreamed! Be not faint-hearted, nor let your 
hearts be sore, but believe all the words of the doctor, whose heart is 
white as milk towards the Makololo'. Livingstone's journey to the West 
in 1860 was then a source of comfort to his former friends, the 
Makololo. But as he turned East again to continue the government 
expedition, he little realised he was soon to be in need of comfort and 
support himself. 

In January, 1862, Mary was again at his side. She had returned to 
the children in Britain after her illness had kept her in Cape Town in 
1858. Now she determined she would come out to see David again, 
though the dangers were very great. The dangers of fever and war 
were great, but how fervently they hoped these would be overcome, so 
that they could settle together in a home by Lake Nyassa. They were 
only three months together, and after a short illness she died. As the 
great missionary knelt beside her, the tears ran in rivers down his 
cheeks and for the first time in his life he felt ready to die. What weak
ness and loneliness assailed him, as he carried her precious body to 
bury it under a baobab tree at Shupanga. What would happen to him 
now, and what would become of the great work which he was doing for 
the One who had taken Mary to Himself? 

It is only on the ground of the doctrine of Predestination that the 
doctrine of Perseverance can be consistently maintained. The election 
which we affirm as the biblical doctrine, is an election unto life. If this 
end be not determined by an immutable decree, it is evidently left 
undetermined. If the endurance of the believer in his faith be made to 
depend on anything mutable, it is no longer indefectible-it may be 
lost. Had faith been created in us by an act of free will, thell indeed 
another act of free will might undo it. When, however, we accept the 
doctrine of the Immutable Divine Decree, faith is recognised as bearing 
an indestructible character.-JOHN MACPHERSON. 

When we want the faith at assurance we must live by the faith of 
adherence.-MATTHEW HENRY. 
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Lost Horizons (3) 

H. M. CARSON 

'But when He saw the multitudes He was moved with compassion on 
them because they fainted and were scattered abroad as sheep having 
no shepherd. Then saUh He unto His disciples, the harvest truly is 
plenteous, but the labourers are few; Pray ye therefore the Lord of 
the harvest, that He will send forth labourers into His harvest.' 

(Matthew 9: 36-38.) 

In previous articles, abridged from sermons given at Westminster 
Chapel, we have been thinking together about the missionary res pons i-

of the Church of Christ. We have set this against the background 
of what I believe to be a lamentable failure by the churches at home 
adequately to support those who have gone with the gospel to other 
lands, and against the background of our Lord's plain command to His 
disciples to go and make disciples of all the nations and to be Christ's 
witnesses unto the uttermost parts of the earth. We have looked at the 
kind of church which produces missionary recruits, a church which is 
already concerned with reaching out to its own community with the 
gospel, and in which the Spirit is already evidently at work. Then, in 
the last article, we set the missionary task against the background of 
the Second Coming of Christ. 

We now come to the last of this series of articles and I want to 
consider the Lord's statement to His disciples, 'The harvest truly is 
plenteous but the labourers are few. Pray ye therefore the Lord of the 
harvest that he will send forth labourers into his harvest.' 

mE CALL TO PRAY 
The great call, the insistent call, is that we should pray, and our 

great tragedy is that we assume this to be true. I am sure there is no 
spiritual activity which is more lauded within the churches and less 
practised. How often we hear calls to pray and we acknowledge that 
of course this is our task and responsibility. When missionaries are 
leaving us we say we will 'remember them', and when we read some 
article in a missionary magazine we make a note of something that we 
believe we should pray for-but how often our good intentions very 
quickly evaporate. 

When the Lord Jesus Christ was talking about prayer and telling His 
disciples how they should pray, He said, 'Get away, into the secret 
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place, and there pray to your Father which seeth in secret'. The 
obvious conclusion from this is that what we are in that secret place 
is a sure indication of the kind of Christians we are. Many of us can 
talk about the missionary situation, about the ecclesiastical situation, 
whether at home or overseas, but the real acid test is-what are we 
like as we pray in secret? Prayer means taking time, really seeking 
God's face. It takes time to get into tune in this matter of prayer. We 
need to know the moving of the Spirit in our hearts. We need to spend 
much time in secret. But how often, when we have some leisure time 
available, do we think in terms of a time of fasting and prayer, getting 
alone with God? Do we think, what a glorious opportunity to turn 
aside from everything else and simply to seek God's face? We pay lip 
service to this matter of prayer, and yet all too often, I believe, if the 
secret place was open to public scrutiny, many of us would be 
thoroughly ashamed at the utter barrenness of what we call our prayer 
life. 

What then is the attitude that is to govern us as we seek God on 
behalf of others? 

First of all, it is not just a case of having a few missionary topics on 
a prayer list which we tick off mechanically, but rather it is something 
of the sort of praying that we see in the Lord Jesus Christ as He spent 
hours seeking God's face. The command of Christ to us to pray, which 
we are considering, is set in the context of His own reaction to the 
crowds around Him. He saw men and women, crowds of them as they 
gathered. He saw them not with the superficial eye of the mere 
observer, but with the penetrating gaze of One who knew the depths of 
each one of their hearts. And He was moved with compassion, with 
deep concern for them. He saw them scattered as sheep having no 
shepherd. The picture before us is of a flock of sheep attacked by dogs, 
scattered here and there, not knowing in what direction to run. That is 
how the Lord saw the multitude, harassed and scattered about, not 
really knowing where they were going. That is how He still views the 
crowd in our twentieth-century society. And that is how we must view 
them too, with this same compassionate concern, because they are still 
scattered abroad as sheep having no shepherd. 

The general run of people in our society today are affected by the 
current materialism of the day. They are concerned by the mad rush to 
get more in their pay packets; concerned with the latest thrill and 
pleasure; and they are governed by the same driving urge to keep up 
with others, to have a better house and a bigger car and so on, with 
these material considerations dominating their lives and crushing out 
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everything else. Should we not view them in this situation with pity, 
with concern, as sheep without a shepherd? 

Look abroad, too, at the developing countries to which we in the 
West have exported this kind of materialistic mania. Need we look 
with a critical eye when we see men emerging overseas who are con
cerned with pushing themselves to the top, and getting as much money 
and as much comfort as possible? They are simply reflecting the kind 
of values which many of them have inherited from their time in this 
country. Both overseas and at home, the crowds are thus harassed and 
scattered by these materialistic influences and urges. And Christ looked 
at the crowds as sheep without a shepherd. 

The blame for the present situation in this nation is not, I believe, to 
be laid at the doors of those who purvey pornography on the book
stalls and 'X' films in the cinemas. It is to be laid at the door of the 
Church of Christ, because the gospel which should be the saving word 
to the nation, the righteousness which it declares which should be as 
the salt of society, has gone from us. Instead in so many pulpits there 
is a watered down message and a Bible which has been tom to shreds. 
Is it any wonder the nation has turned aside? There is no clear word 
from the Lord. And overseas the same thing is happening. The tragedy 
of some of the younger churches is that. in the early days, we sent 
missionaries afire with the love of Christ to preach the gospel but in 
their train have gone men trained in liberal theology. Instead of build
ing up those churches they have proved a source of spiritual decline. 
Moreover, besides failure within the churches there is the emergence 
of other teachers. The old religions, Hinduism, Islam, Buddhism, have 
been experiencing a renaissance, a revival. They are thinking in terms 
of missionary outreach. We believe the truth is only to be found in 
Jesus Christ, the One who said 'I am the way. the truth and the life. 
No man cometh unto the Father but by me'. But as men and women 
across the world hear other voices, and listen to confusing religious 
opinions and theories, is it any wonder that they are scattered like 
sheep without a shepherd? 

Turn, too, to the universities here at home. The dominating philo
sophy of many young people today is humanism, which sets God and 
eternal issues contemptuously on one side. Humanism is concerned 
with man at the centre of the universe, man whose achievements have 
been so wonderful in these past years. Many young people who des
perately need a word from God, for only such a word can meet their 
need, hear only this humanist discussion which can but lead them into 
a situation bounded by this life, and which has no word for a man who 
faces the last grim reality of death. 
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COMPASSION OR CENSORIOUSNESS? 

Thus on all sides we see men and women like sheep not having a 
shepherd. But how do we react to this? There were various reactions 
to the people in the days of Christ's ministry. There were those whose 
attitude of unconcern was described so aptly in Christ's own parable of 
the Good Samaritan. Today there are men and women, multitudes 
of them, in this city, in this nation. and right across the world, who are 
spiritually in desperate need, a need far worse even than that man lying 
beaten at the side of the road. because they are lost, and going to the 
darkness of an eternity without God. Yet all too often Christians are as 
callously indifferent as the priest and the Levite who could see the man 
in his suffering and not raise a finger to help him. Was it not Amy 
Carmichael who described a dream she had of people making daisy 
chains while blind people were going towards the edge of the precipice? 
As she saw each one going towards the edge she cried out, but the 
others were too busy making their daisy chains to see them as they 
plunged one by one over the edge. It is a vivid picture of the indiffer
ence of so many Christians today who are taken up with theological 
and ecclesiastical daisy chains, indifferent to the fate of the multitudes 
around them. 

But again, our reaction is certainly not to be that of the Pharisees 
who looked with superior scorn at those who were right outside the 
pale. We are not called on to be censorious as we see men in their sin 
and their need. How do we look at those who perhaps are our close 
neighbours who completely ignore the Lord's day and seem to live 
only for pleasure? It is easy to dismiss them, but the Lord did not 
dismiss men like that. When He saw the publicans and harlots He was 
moved with compassion, with pity. We will never pray for people if we 
are simply censorious Pharisees. We will only begin to pray for them 
when our hearts have been melted by the love of Christ. 

We are not called either to act in a patronising or condescending 
fashion, and assuredly we are not called to that approach as far as 
missionary responsibility is concerned. One cry that came from India 
was an accusation for which we need to bow our heads and acknow
ledge our guilt. It said, 'You've given us much, very much, but you 
haven't given us your hearts, you haven't given us yourselves'. It is very 
easy to send to other lands that which we have and to do it in such a 
way that it causes, not gratitude, but resentment, because we are stoop
ing down, we are condescending. The Lord Jesus never condescended. 
He never patronised people, He came right alongside them. He was one 
with them, He knew the meaning of sympathy, and was moved with 
compassion. The word that is used for compassion suggests a stirring 
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to the depths, someone whose very heart is stirred and moved by what 
he sees. Do we have this warm-hearted compassion, this pity wel1ing 
up from the depths, this stirring of soul as we consider the situation 
overseas? 

This kind of pity of course means that you become committed to the 
task which you see in front of you, it is something in which you are 
involved. That is how the Apostle Paul described his ultimate mission
ary motive: 'The love of Christ hems me in to this'. The love of Christ 
constrains-is that why there is so little power in our Christian life? Is 
the reason why there is so little missionary responsibility, so little of a 
sense of urgency, because we have not been hemmed in by the love of 
Christ? Is that why we have so little compassion in our hearts? Is that 
why we are so callously indifferent to the condition of men and women 
who are perishing all around us, because the love of Christ is not 
welling up from within? When He saw the multitudes He was moved, 
stirred, overwhelmed with pity and concern, and it was with that back
ground that He says 'You are to pray'. Obviously, when our hearts 
have been stirred, and we have begun to feel for men and women, to 
suffer with them, to sympathise in the sense of being involved in their 
needs, then we no longer pray in a perfunctory fashion. We pray as 
those deeply concerned that the Lord who has so richly blessed us in 
our homes, in our families, in our spiritual lives, in our churches, will 
work out these blessings in the lives of others for whom we pray. Pray 
with compassion. 

wlm UNDERSTANDING AND URGENCY 
We must also pray with understanding, comprehending the needs of 

those for whom we pray. That is how the Lord presents His call here. 
He gives reasons why He commands them to pray. 'The harvest: He 
says, 'is plenteous, but the labourers are few. Pray ye therefore the 
Lord of the harvest '. This is the logic of missionary intercession. We 
consider the need, and seeing the need, and stirred by the love of 
Christ, then we pray. We consider the immensity of the task. That is 
what the Lord is saying here. 'The harvest: He says, 'is plenteous.' 
And it must indeed have seemed a great, an immense task to those to 
whom He spoke directly, and even greater when, not so long after
wards, they stood on the Mount of Olives and He talked again, not 
simply about that restricted ministry which they had exercised in 
Judaea and Galilee, but about the uttermost parts of the earth! There 
they were, a tiny handful of men and women, people who had already 
failed dismally, many of them, when their Lord was betrayed and 
crucified, yet He was pointng out far beyond the bounds of the then 
known world to lands waiting to be reached and nations to be evan-
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gelised. How immense was the task then-and it still is. It is very easy 
to slip into a spirit of complacency because today there are mission
aries right across the world. But we are constantly being told about the 
population explosion today, with China heading towards the possibility 
of a thousand million, and India likewise. Truly, the task is immense. 

Added to this there is an urgency about the task. The Lord said to 
His disciples outside Samaria, 'Don't say there are yet three months 
and then comes harvest'. He said, 'Lift up your eyes and look on the 
fields, they are white already to harvest. There is need here and now, 
the task is urgent and you must give yourselves to the task now'. And 
as we look out on the world, we also look out on a task which demands 
the gospel, now. Of course, any good missionary wi1l plan for the 
future, and will seek to lay adequate foundations for the churches, but 
after all it is our responsibility to go to our own generation with the 
gospel of the living Christ. It is an urgent task, and we should pray 
with this realisation of the immediacy of the task which lies before us. 

At the same time Christ is not only highlighting the greatness of the 
task but the pathetic inadequacy of the number of workers. 'The 
harvest is plentiful,' He said, 'but the labourers are few.' How few 
there were then-seventy of them were going out to this task. But how 
few workers are there today too. Thirty or forty thousand evangelical 
missionaries may seem an enormous number perhaps, until it is set 
beside two or three thousand million people in the world, and we 
realise that still 'the labourers are few'. 

THE WRD OF mE HARVEST 
But there is one further note that I want to emphasise. It is that in 

our praying there is to be a spirit of calm reliance, confidence, and 
quiet trust. We find this in the phrase 'the Lord of the harvest': 'Pray 
ye therefore the .Lord of the harvest that He will send forth labourers 
into His harvest.' This is the glory of the task. Whether it is the preach
ing of the gospel here at home, or taking the gospel overseas, our God 
is the Lord of the harvest. We are not engaged in some merely human 
venture. This is part of the great eternal purpose of God. 

There have been times when the labourers have been very few 
indeed, when their hands have been slack and they have hung back 
from the task, but the Lord of the harvest has worked. He has set aside 
one church, maybe a whole group of churches, and He has raised up 
others. There has been now this movement of the Spirit and now that. 
The movements have sometimes shocked the respectable churchgoers 
of the day, but they have been movements of the Spirit of God and, as 
a result, there has been a new going forward. For, He is the Lord of 
the harvest. Our God is on the throne, our Christ waits confidently 
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until His enemies become the footstool at His feet. Every one of His 
elect shall be brought in. And so when we pray we come, not with the 
despairing cry of those who are involved in a lost cause with our backs 
to the wall, but as those who are more than conquerors through Him 
that loved us. So, too, when we pray to the Lord of the harvest, we 
pray with confident assurance, because we know that the Lord will 
indeed work out His great and glorious purposes, and His gospel shall 
be declared to the uttermost parts of the earth, and the earth will be 
filled with the knowledge of the glory of God as the waters cover the 
sea. No wonder that a man of God gripped by ihis vision can pray 
now, no longer with depression settling upon his heart, no longer 
distraught and discouraged about the future. He looks into the dark
ness of the future, into the impossible situations that seem to be 
developing on every hand, and he says 'Our Christ reigns', and so he 
goes to prayer with renewed confidence. 

The Lord is also the Lord of the workers. He is the One who sends. 
'Pray ye therefore the Lord of the harvest that He will send out 
labourers.' Missionaries are not to be pressed into service by some 
emotional appeal, missionaries are to be called by the Holy Spirit, and 
they are sent by a church which has also been stirred by the Holy 
Spirit. So we are to be praying that the Lord of the harvest will send 
out, thrust out the labourers into the harvest field. 

And He is the Lord of the intercessors. In the Old Testament the 
men and women of prayer are spoken of as 'the Lord's remem
brancers', and when He speaks to us here He speaks with a firm word 
of command. 'The harvest is plenteous, but the workers are few. Pray 
ye therefore the Lord of the harvest that He will send forth labourers.' 
The command comes insistently to us because as Christians, as those 
redeemed by the blood of Christ, as those renewed by the Spirit, we 
are subject to His sovereign control. He gives us this very day this plain 
command to pray. This is no optional extra, this is a plain command 
of Christ. 'Pray,' He said, 'give yourself to this task.' 

There is no conflict of course between praying and giving. In fact 
I believe that the present sorry financial condition as far as missionary 
support is concerned is simply an indication of the barrenness of the 
prayer life of most of the churches in this country. How can we spend 
time in prayer for a missionary and know very well that he is not even 
getting an adequate allowance? How can we pray for him and at the 
same time build up luxuries at home while he has hardly enough to 
support his family overseas? I say, the very lack of support is an indi
cation that we are not really listening to this command of Christ. And, 
of course, obviously there is no conflict between this praying and the 
command to go. How many missionaries have heard God's call to 
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them when they have been spending time in prayer? I wonder is this 
what is wrong with many of our young Christians today? Why is it 
that we are not seeing a stream of men going from our churches to take 
the gospel overseas? I wonder, is it that they are not spending hours 
really seeking God's face? Are they not spending time praying for 
God's work overseas? If this is so, it is no wonder that we seem to be 
deaf in this great day of opportunity, to this clarion call of God to take 
the gospel. 

I have spoken of young people, but of course there is the responsi
that falls upon all of us. We never know how God will direct our 

steps. But however God directs us, whether God keeps us at home or 
whether God sends us overseas, the insistent call to all of us is to pray. 
Do we need to begin with a time of penitence and shame, and acknow
ledgment before God, not only that we have had little concern about 
the spread of the gospel, but that our own prayer life has been so 
barren and so lifeless? We need to pray surely. each one of us, that the 
Spirit of God might come upon us; for He is the Spirit of intercession. 
He is the only One who can teach us to pray and enable us to pray. 
Oh that He might so move among us, and that He might so shed the 
love of God abroad in our hearts that we may know this compassion, 
this pity. this deep heart concern for men and women, whether at home 
or overseas, who are lost without God and without hope. 
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The Fountain 

H. P. WOTTON 

There is a fountain filled with blood 
Drawn from Immanuel's veins; 

And sinners plunged beneath that {lood 
Lose all their gUilty stains. 

(The following is a commentary on William Cowper's famous hymn.) 
Zechariah prophesied that 'in that day there shall be a fountain 

opened to the house of David and to the inhabitants of Jerusalem for 
sin and uncleanness' (Zechariah 13 : I). And in these words we surely 
see, not only the name of David and of the earthly Jerusalem, but that 
of David's greater Son, the Lord Jesus, and of the spiritual new Jeru
salem. of which Christ is the Head. He has opened this wonderful 
fountain, not only for the house of Israel, but for the whole church 
of God. 

This fountain is the only hope of the sinner, for the Jewish offerings 
and sacrifices accomplished only that for which they were inaugurated. 
They could not take away sin, but only point to the one great sacrifice 
that did. They were types of the offering of Christ for the sins of the 
world. 

'Without shedding of blood is no remission' (Hebrews 9: 22). Where 
there is no remission of sins, there can be no access to the presence of 
God. But now there is remission of sin and access to the presence of 
God for all who believe in a crucified and risen Saviour. 

That which gives efficacy to the blood of Jesus is the character of the 
Person who shed it. It has infinite value because in that blood was the 
life of Him who is infinite God and perfect Man. 'God was in Christ. 
reconciling the world unto Himself (2 Corinthians 5 : 19). Had He not 
been perfect man He could not have offered an acceptable sacrifice. 
and had He not been the infinite God, He could not have met the 
demands of an infinitely holy and eternal justice. 

But a fountain does not fulfil its purpose of cleansing until it is 
applied. It is sinners plunged beneath that flood who lose all their 
guilty stains. 

The dying thief rejoiced to see 
That fountain in his day; 

And there may I, as vile as he. 
Wash all my sins away. 
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'Lord, remember me when thou comest into thy kingdom' (Luke 
23: 42). 

A little before, the thief was mocking that suffering figure on the 
central cross, but now he is calling Him Lord, recognising that He is 
heir to a kingdom, and that shortly He will take the reins of govern
ment and reign as King. 

What then has happened to the man? This. In the mercy of God his 
eyes have been opened to see what the crucifixion of Jesus was about. 

'Today thou shalt be with Me in paradise,' said the Lord Jesus in 
reply to the thief's request. In paradise-a thief? How can it be? It 
can be, because of the blood streaming from the body of the Lord 
Jesus. In that fountain opened for sin and uncleanness was the blotting 
out of all the sins of the thief, the removing of all that could come 
between him and paradise. 

The fellowship between believers is illustrated in this verse. We see 
the gifted poet clasping hands over the years with the penitent thief, 
as they come to the same fountain, to be washed and made white in the 
blood of the Lamb. 

Dear dying Lamb! Thy precious blood 
Shall never lose its power, 

Till all the ransomed Church of God 
Be saved, to sin no more. 

William Cowper often doubted his interest in God's way of salvation, 
a way he loved whole-heartedly. But in this verse he has no doubt at 
all that every blood-bought sinner shall be saved to sin no more. 

The Lord Jesus has completely atoned for the sins of His people, 
and that atonement is so perfect and complete that not a single sin 
remains to be atoned for. But the believing sinner is not always able 
to lay hold of this great fact. 

The writer of these comments remembers a young man, many years 
ago, who longed for cleansing in the blood of Jesus. He had faith to see 
that there was power in the blood for the penitent sinner, but how to 
apply it to himself he knew not. His seeking God for this blessing went 
on for many months, and sometimes God gave him the assurance that 
in His time the blessing would come. And it did. 

One Lord's day a visiting preacher came to his church, whose subject 
for the evening's service was the life of William Cowper. and, of course, 
the hymns chosen for the service were all his. It was during the singing 
of the hymn we are now considering that the young man received the 
blessing he had been seeking so long and so earnestly. What joy welled 
up in his heart as, by the power of the Holy Spirit, his gUilty conscience 
was sprinkled with the blood. 
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Perhaps the reader has guessed that the young man was the writer of 
these comments. Since the time of which he has been writing, by the 
grace of God the precious blood has never lost its power in his life 
-and it never will 

E'er since by faith I saw the stream 
Thy flowing wounds supply, 

Redeeming love has been my theme, 
And shall be till I die. 

Saving faith is the life of the soul. It enables the eye to see and the 
ear to hear, for the spiritual new man in Christ has spiritual senses 
analogous to the senses of the body. Faith does not set him reasoning 
as to whether there is redemption in the blood of Jesus or not. Faith is 
not speculative, but intuitive. It is a kind of built-in God-given capacity 
to know the things that are given us of God. Job would say, '1 know 
that my Redeemer liveth, and that He shall stand at the latter day 
upon the earth' (Job 19: 2S). 

It is this intuitive faith that saves. It enables the soul to see what it 
could never see without it. The atoning virtue of the blood of Jesus 
was no doubt as real to the eye of the hymn-writer's faith as were the 
material things around him real to his physical senses. He saw. 

And what he saw supplied him with a new theme, that would from 
then on be his new interest in life. That he often lost sight of it was 
due to his mental and spiritual infirmity. But that redeeming love was 
his theme, his treasure, his love, was abundantly proven by his sorrow 
and despondency when he lost sight of it. 

Redeeming love may well be the theme of every redeemed sinner, 
for what there is in it no human mind can fully know, and no human 
tongue can fully tell. Here in this world we may have a soul-satisfying 
taste of redeeming love, but though we know the love of Christ, it is 
still the love of Christ which passeth knowledge, whose heights, and 
lengths, and breadths and depths we cannot comprehend. 

Then in a nobler, sweeter song 
I'll sing Thy power to save; 

When this poor lisping, stammering tongue 
Lies silent in the grave. 

The theme of the redeemed in heaven is the same as it is on earth. 
Here we see as through a glass darkly, but there in beatific vision we 
shall see the Lamb in the midst of the throne. That is the heavenly 
scene which John glimpsed, as described for us in The Revelation, 
chapter 7 : 13 to IS-'One of the elders answered, saying unto me, 
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What are they which are arrayed in white robes? and whence came 
they? And I said unto him, Sir, thou knowest. And he said to me, 
These are they which came out of great tribulation, and have washed 
their robes, and made them white in the blood of the Lamb. Therefore 
are they before the throne of God, and serve Him day and night in His 
temple; and He that sitteth on the throne shall dwell among them.' 
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BOOK REVIEWS 


The Great Awakening, by Joseph Tracy. Banner of Truth, 
pp. 433. £2.75. 

Anyone who is interested in the story of a great movement of the 
Holy Spirit will always find a record of the awakening of the eighteenth 
century a stirring experience. Anyone who longs in these days of 
barrenness for a fresh stirring from Heaven-and that should surely 
include every believer-wiIllearn salutary lessons from a period which 
so deeply affected the life of thousands on both sides of the Atlantic. 
and indeed materially affected the subsequent history both of the 
United States and of the United Kingdom. 

A notable feature of the book is the extensive quotations from men 
who themselves actually participated in the great events of the Revival. 
Thus, although the work was not written until about a century after 
the great awakening. you feel that you are moving in the company of 
the men who saw and heard the remarkable doings of those days. Nor 
do we simply have extracts from Whitfield's journals, but from others 
who were perhaps less prominent, but nevertheless played a vital role. 

The true character of the Awakening in North America is not to 
be sought in the unusual phenomena-in fact. the men who were in the 
regular ministry had to guard against the tendency to excess. It is to be 
seen rather, as a true work of God is always to be seen, in the depth 
and extent of the blessing. Here, for example, is the verdict of one 
minister who was greatly used in the revival: 'According to the best 
observation I could make, I believe the people advanced more in their 
acquaintance with the Scriptures, and a true doctrinal understanding 
of the operations of the Holy Spirit in conviction, regeneration and 
sanctification, in six months' time than they had done in the whole of 
my ministry before. which was nine years' (p. 141). The combined 
testimony of a group of pastors in New England in 1743 highlights 
what to them were some notable features: ' ... the present work 
appears to be remarkable and extraordinary, on account of the num
bers wrought upon. We never before saw so many brought under soul 
concern. and with distress making the inquiry, What must we do to be 
saved? And these persons of all characters and ages. With regard to 
the suddenness and quick progress of it. ... Also in respect of !the 
degree of operation both in a way of terror and in a way of consolation; 
attended in many with unusual bodily effects' (p. 296). 

There was opposition, particularly from unconverted ministers, 
though not all the criticism carne from enemies, and indeed. as he 
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admits, and as Whitfield himself acknowledged, there were at times 
grounds for criticism. At times the new wine of revival burst some of 
the old wine-skins of formal and stiff church usage. But in the midst 
of all the problems God was evidently working, and that in such a way 
as should stir us to cry: 'Wilt Thou not revive us again that Thy 
people may rejoice in Thee'. 

The Secret History of the Jesuits, by Edmond Paris. The 
Protestant Truth Society, pp. 210. £2.50. 

I recall hearing Dr. Hugh Farrell, himself an ex-Carmelite monk, tell 
how in his monastery they would not have a Jesuit staying overnight. 
It was not that Carmelites were inhospitable, but simply that they 
knew and feared the Jesuits. It was no baseless fear. as this book well 
demonstrates, and in fact it would be well if many outside Rome 
learned the power and influence of the Jesuits as many inside, to their 
cost, have done. 

This is not some wild denunciation by a rabid Protestant propagand
ist. Indeed, it is not clear that he writes from a Christian rather than 
a humanist standpoint. It is in fact a very carefully documented work 
with a wealth of quotations in which the secret machinations of this 
rather shadowy but very powerful order are exposed. His obvious love 
for his country-the book is a translation from the French-makes 
him write with passion as he recalls how France has suffered because 
of Jesuit scheming. But his passion is powerfully reinforced by an 
unending barrage of quotations in which an overwhelming indictment 
is built up against the Jesuits, and also against the Papacy whose 'shock 
troops' the Jesuits are. 

This is not a book to edify. Yet it is a useful one in that it exposes 
the great evils which have flowed from this secret organisation. It is 
also a salutary reminder that when a church leaves the sure path of 
submission to the Scriptures and turns to the wisdom of the world, she 
is on a steep slope which inevitably leads to disaster. 

The Holy War, by John Bunyan. A version for today by 
Thelma Jenkins. Evangelical Press, pp. 171. £1040. 

The war waged by Prince Emmanuel against Diabolous and all his 
minions, where the prize was the city of Mansoul; the ebb and flow of 
the battIe and the final victory of Emmanuel-these were the elements 
in another of Bunyan's great allegories. As in the more famous 
Pilgrim's Progress, there is a wealth of profit, for although many ignore 
the fact, Bunyan had his roots deep in the soil of Calvinistic puritanism. 

However, in its original form, The Holy War does not read so easily 
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troops' the Jesuits are. 

This is not a book to edify. Yet it is a useful one in that it exposes 
the great evils which have flowed from this secret organisation. It is 
also a salutary reminder that when a church leaves the sure path of 
submission to the Scriptures and turns to the wisdom of the world, she 
is on a steep slope which inevitably leads to disaster. 

The Holy War, by John Bunyan. A version for today by 
Thelma Jenkins. Evangelical Press, pp. 171. £1040. 

The war waged by Prince Emmanuel against Diabolous and all his 
minions, where the prize was the city of Mansoul; the ebb and flow of 
the battIe and the final victory of Emmanuel-these were the elements 
in another of Bunyan's great allegories. As in the more famous 
Pilgrim's Progress, there is a wealth of profit, for although many ignore 
the fact, Bunyan had his roots deep in the soil of Calvinistic puritanism. 

However, in its original form, The Holy War does not read so easily 
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for modern readers as does Pilgrim's Progress. I wonder how many 
readers have the book unread on their shelves! It was to meet this 
problem and because she appreciated the great value of the volume 
that Mrs. Jenkins has produced a version which is still identifiably 
Bunyan, but which will be much easier reading for today's readers. 
Lest some more traditionally minded brethren feel uneasy, perhaps it 
may reassure them to know that Dr. Lloyd-Jones, a great lover of the 
Puritans and certainly no friend of modern gimmicks, has written a 
very warm foreword. H. M. CARSON. 

Also received for review later: 
Evangelical Theology, by A. A. Hodge. Banner of Truth, 

pp. 402. £1.25. 
In the Beginning, by E. J . Young. Banner of Truth, pp. 117, 

6Op. 
Letters of John Newton. Banner of Truth, pp. 191. 60p. 
Dawn or Twilight? A study of contemporary Roman 

Catholicism, by H. M. Carson. Inter Varsity Press, pp. 
171. £1.00. 

Series 3 Holy Communion. 
In a new pamphlet the Truth and Faith Committee examines the 

Series 3 Holy Communion service of the Church of England in the light 
of Scriptural principles embodied in the Prayer Book at the time of the 
Reformation. It indicates in a number of instances that the Series 3 
service is not in accord with the teaching of the Word of God. 

'On the plea of revision we have reversion, reversion to pre-Reforma
tion teaching,' declares the Truth and Faith Committee. It goes on to 
show that this Communion service includes the invitation to pray for 
the dead. Thus support is given to a doctrine which has no support in 
the Word of God. Phraseology concerning the bread and wine is similar 
to that found 'in the half-reformed Prayer Book of 1549, and is in the 
Omon of the Roman Mass'. The language employed in Series 3 is 
'capable of (or suggestive of) gravely erroneous doctrine', says the 
Truth and Faith Committee; and it makes the charge that the Liturgical 
Commission, of which the Dean of York (the Very Rev. R. D. C. 
Jasper) is Chairman, is betraying its trust by seeking to reinstate 'this 
suspect language'. 

The pamphlet deals in a plain manner with a number of other 
objectionable features where loopholes for false doctrine and practice 
are seen, and of which England's National Church was purged at the 
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time of the Reformation. These include 'an attack on the most funda
mental article of our faith, justification by faith in Christ alone'; and 
the reservation and adoration of the sacrament. 

The Truth and Faith Committee has been active for many years. 
particularly through its publications, in seeking 'to maintain the 
supreme authority of Holy Scripture in all matters of Doctrine and 
Worship' in the Church of England. Its President is the Vicar of 
Woking, the Rev. A. G. Pouncy; and the Rev. Donald R. Hill is Hon. 
Secretary. Copies of the pamphlet may be had free of charge from the 
Committee, c/o Whinburgh Rectory, Dereham, Norfolk. 

H. G. H. HILL. 

Due to pressure of space, the following notices have unfortunately to 
be brief. 

The Christian and the State in Revolutionary Times. 
Papers read at the Westminster Conference in Decem
ber 1975. Price 70p. 
These papers make interesting reading, and provide a wealth of 

historical detail. In relation to the first five papers, however, one won
dered at times whether the masses of detail were being sufficiently 
balanced by deep analysis and thorough evaluation. The last paper 
takes in a multitude of issues in its broad sweep, and is fascinating to 
read; but in relation to the conclusions which are here powerfully 
expressed, we note the warning on page 101 about their taking 'a very 
dogmatic form because of limitation of time'. 

Futurist or Historicist? by Basil C. Mowll: published by 
the Protestant Truth Society, pp. 82, price 50p. 

This is a readable paperback in which the author sets out to warn 
his readers against an interpretation of The Revelation described as 
'futurist'. The author sees this view as designed to remove the embar
rassment of applying important passages in The Revelation to the 
Roman C-atholic Church, and states that it was a Romanist who began 
to publicise this view. 

John Elias: Prince amongst Preachers, by R. Tudor Jones. 
published by the Evangelical Library of Wales, pp. 32, 
price 35p. 

This is an attractively produced booklet, being the annual lecture of 
the Evangelical Library of Wales for 1974. For those who are not 
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already acquainted with a man who was described by Dr. Owen 
Thomas as 'Without a doubt the most popular preacher that ever rose 
in Wales', this booklet would provide an interesting introduction. 

J.T. 

MANAGEMENT MAITERS 
The Rev. H. G. H. Hill, of Whinburgh Rectory, who is much in

volved with the management side of the GOSPEL MAGAZINE, tells me 
that a number of new subscribers have written in to order the Maga
gine in the last few months. It is a great pleasure to extend a welcome 
to these new readers. 

Those who have been ordering the GOSPEL MAGAZINE for a number 
of years will not need to be told that the shape and size of the Magazine 
has been changed with this issue, as well as the cover design. We are 
much indebted to Mrs. Carson, of Plealey, Salop, for drawing up 
various suggestions for a new cover design, including the one we have 
settled on. Mrs. Carson also helped with the selection of colour 
schemes, one for each issue of the Magazine throughout the year. We 
expect that we will return to the same colours for the corresponding 
issues next year, D.V. 

Former readers will also note that in the statement on the back 
cover another new feature has been added to the Magazine. We 
thought that this might be of use to persons coming in contact with the 
Magazine for the first time. 

Finally, in these days of financial stringency, we are most grateful 
to those who help us meet production costs by giving more than the 
basic subscription rate. If any friends felt led to remember the GoSPEL 
MAGAZINE when arranging for the settlement of their estates, this help 
would also be very much appreciated. Another way to support the 
G.M. is to promote the Magazine among friends, and we are grateful 
to those who are doing this. Perhaps a year's subscription to the 
GOSPEL MAGAZINE would be thought an acceptable gift? 

Though the enemies cannot break down the walls of salvation, and 
kill you, yet if ye look unwarily out over them, some one enemy or 
other may throw a dart at you, which, though it kill not, may leave 
blue marks. Though sin cannot dispossess the Spirit entirely, yet it may 
grieve Him; and if ye grieve Him, He will grieve you. 

-THOMAS HALYBURTON. 

Free grace will fix those whom free will shook down into a gUlf of 
misery.-THOMAS BOSTON. 
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For myself I cannot always come to Christ direct, but I can always 
come by sin. Sin is the handle by which I Christ. I take a verse ill 
which God put Christ and sin together. I cannot always put my finger 
upon Christ, and say 'Christ belongs to me', but I can put my finger 
upon sin and say 'Sin belongs to me'. I take that word, for instance, 
'The Son of man is come to seek and to save that which is lost'. Yes, 
lost, lost. I'm lost. I put my finger upon that word and say, 'I am the 
lost one; I am lost'. Well, I find that the Son of Man is come to save 
the lost, and I cry out, 'What God hath joined together, let not man 
put (L,;under. 

How can I venture to trust that the holy Jesus will perform the part 
of a Saviour to me when I know that my iniquities against Him are 
innumerable, and aggravated in an uncommon degree? For that very 
reason you ought to be the more disposed and more determined to 
receive and rej1 upon Him alone, to trust Him for salvation. If you 
say, 'On account of my great transgressions, I dare not trust in Him', 
this shows you wish for some good thing in your heart or life, to entitle 
you to trust. This is a self-righteous spirit, as well as unbelief. 

The depth of His immense love has never been sounded (Ephesians 
3 :18), and the greatness of His ability to save has never been searched 
out. Suppose the mountain of your immense sins reached the throne of 
the Eternal, and the whole cast into the boundless ocean of the redeem
ing love and the redemption by blood, the waters of that bottomless 
ocean would still be as high above them as heaven is above the earth. 
... If you desire to trust in Him, do not doubt of His willingness any 
more than of His existence. Do not wait for a better frame or qualifica
tion. Endeavour to trust and say, 'If I perish, I perish, casting myself 
down at the feet of the Saviour for mercy'. The Lamb of God is too 
merciful to let any perish there. 

-DR. JOHN DUNCAN. 

These temporal things my Lord bestows upon me are as pledges of 
the fair inheritance. And, are not all visible things as so many emblems 
of the invisible? Worldlings, you are fools to imagine we have a sad 
and melancholious life; none live but we. Though we may be said to 
be, as to this life, of all men the most miserable, it is only as to the 
bulk of externals; you know not our joys, nor the manner of our enjoy
ments; neither can ye know them.-ANDREW WELWOOD. 
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