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Editorial
You would probably find it impossible to define precisely what a

Christian friend means to you. God Himself is in that spiritual bond,
and it is in the nature of the case that there would be an unsearchable
aspect to it. This is true also of the relationship between Christian
ministers and those to whom they prove useful in the service of Christ.

Recently we lost a friend under whose ministry we were privileged to
sit, and to whom we felt more indebted spiritually than to any other
mere man. It is impossible to express our feelings regarding such a
loss, and it would be inappropriate in any case to attempt it. But what
it may be proper to ask here is, What were the characteristics of that
ministry which meant so much?

There wss genuine humility. Here was a man who seemed unable to
forget the minute details of church history, who had the closest acqu-
aintance with the Scriptures in their original languages, who balanced
profound theological insight with a childlike piety. And yet he
sincerely regarded himself as less than the least.

There was a powerful longing to do oll men good. A hard, unbeliev-
ing man who had been with him in a hospital ward spoke many years
afterwards of having been deeply impressed. There was not much talk,
but there was that quiet something which is distinctively Christian; a
God-Centred love to one's fellow men. Of course this spirit showed
itself in the church as well. We remember him coming between two
ministers whose discussion was becoming a disagreement. Blessed are
the peacemakers.

And what was the ruling principle in a man who excelled unusually
in preaching, and whose commonest contacts with men left such an
abiding impression? He desired to be like Christ. His fear of a dead
relationship with Christ made his piety so lively: his dread of a super-
ficial gospel made his preaching so profound.

It is not, then, the vastness of his learning which we think of, nor is
it the uniqueness of his preaching which his death calls into most
poignant memory. It is the painstaking application of the simple,
central truths of the gospel of God, issuing in death to self and a life
which is Christ-Centred. In sharing these memories, we do not feel a
heady inclination towards the worshipping of saints. It is a sobering
experience to witness real piety, to sit under true gospel preaching; and
to hear the voice of God say, when that life and ministry have closed,

Go, and do thou likewise.



The Gospel Magazine

Challenging the Churches
CORNELIS PRONK

Philadelphia
(see Revelation 3 :7- I 3)

We now come to the sixth of the seven letters to the churches in Asia
Minor. This one is addressed to the angel of the church in
Philadelphia.

Philadelphia means brotherly love. From the letter to the Christians
in that city we gather that they deserved that beautiful name. We find
nothing but praise and commendation in it. Not a hint of criticism or
rebuke is to be found in this epistle. There are only promises and
encouragements here.

What was so commendable about Fhiladelphia that merited this
unqualified praise of the exalted Christ? Well, three things are said
about her: first thou hast kept my word; second, thou hast not denied
my nome; and third, thou host kept the word of my patience. Because
these virtues are found in Philadelphia, the Lord rewards His Church
with exceedingly rich promises, both for this life and the life to come.

PROMISES FOR THE PRESENT
I know thy works: behold, I have set before
thee an open door and no man can shut it:
...Behold, I will make them of the synagogue
of Satan, which say they are Jews, and are
not, but do lie; behold, I will make them
to come and worship before thy feet, and to
know that I have loved thee.

Here we have Christ's promise of an open door, i.e. future
missionary opportunity. The Christians of Philadelphia had been busy
preaching to their unbelieving neighbours, especially the Jews. But so
far without any success. The only reward had been ridicule, agony,
and even persecution. This is implied by what Christ says about their
having kept the word of His patience, i.e. the Word which exhorts us
to be patient and to bear the cross for Christ's sake. It must have been
very discouraging to them that none of the Jews had been converted to
the Messiah. Yet the Philadelphians did not despair. Though they had
but little strength, they did what they could and in the meantime
trusted in the Lord.

Now to this faithful band of believers Christ says, I have set before
thee an open door. These words can only be understood properly if we
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see them in the light of Christ's introduction of Himself. He starts this
letter by stating: These things soith he that is holy, he that is true, he
that hath the key of David, he thut openeth, and no man shutteth; and
shutteth, and no man openeth (v. 7). Christ holds the key of David, a
symbol of the authority to opeal and shut the door of His Father's
kingdom. Christ alone determines who shall enter that kingdom and
who shall remain outside of it. When He says therefore to His people
in Philadelphia, I have set before thee an open door, and no mon csn
shut it, He means that He will so bless their preaching and witnessing
that there will be fruits. There will be conversions. So far it had
seemed as if the only result of their witnessing had been to arouse the
enmity of the Jews. They were unapproachable. The doors of their
hearts were shut tight against the Gospel. But now Christ would open
the door. The attitude of the Jews would change. Some of them would
accept the message of Jesus. They would receive Him as their Messiah.
The very same Jews who were now persecuting the Christians would
come and worship at their feet, acknowledging that they were the true
people of God. And all this would come about as the result of Christ
opening the door. He would apply the preaching of His servants with
power to the hearts of His enemies, changing them into friends.

Without the applicatory work of Christ and His Spirit the church
can do nothing. Unless the Lord creates opportunities and receptivity
for our preaching and witnessing, our labours will amount to nothing.
Christ here promises an open door of success to Philadelphia. Notice,
however, the reason for giving them this promise: For thou hast a little
strength, and hast kept my word, ond hast not denied my name (v.8).
There is a definite connection here between Christ's promise of an
open door and the spiritual condition of His Church. A self-reliant,
compromising and carnal church will never receive such a promise.
Certainly, there may be a lot of activity. Many big and impressive
campaigns may be organised and thousands of dollars spent in
advertising and so on. But the Lord does not bless man-made, carnal
methods and techniques. Only when His people depend on Him,
realizing their utter helplessness and weakness, the Lord will give His
blessing. Philadelphia had but little strength. But Christ is pleased to
make His strength perfect in human weakness.

O, may we also be like Philadelphia in this respect! Let us depend
on the Lord for everything, and never make flesh our arm. May we be
faithful to His Word, and preach the old-fashioned Gospel of free and
sovereign grace; that is a Gospel which humbles the sinner to the dusr,
and exalts God to the highest. Christ has the key of David. When He
opens, no man shuts, and when He shuts no man opens. All that the
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Father giveth me shall come to me, the Savior says in John 6. And
here He says, 1 will make them to come qnd worship before thy feet.
No matter how great the enmity of these Jews was, Christ would
conquer them. The Lord's power has not changed or diminished one
whit. Let Him but move His finger and the hardest heart will be
broken. In that hope we, His servants, labour. We do not expect it
from our sermons as such, or from our persuasive power, but from
Him Who hath the key of David.

Because thou hast kept the word of my patience, I also will keep
thee from the hour of temptation, which shall come upon all the
world, to try them that dwell upon the earth.

Christ here does not promise that Philadelphia will escape
persecution. I know there are many who teach this. The faithful
church, according to them, will not have to go through the final
tribulation, but will be taken up (raptured) just before those terrible
times will come. But this whole notion of a rapture of the Church is
unbiblical. Scripture does not teach that those who are faithful will
escape tribulation. On the contrary, it is precisely the faithful believers
who are going to experience hard times. Christ said to His disciples, rn
the wortd ye sholl have tribulation: but, He went on to say, be of good
cheer; I have overcome the world (John 16:33).

This is essentially what Christ promises to His faithful church in
Philadelphia too. They will have to endure much; but, in the midst of
their suffering, when the enemy will rage, and the temptation to deny
Christ will be strong, the Lord will enable His people to remain
faithful to the end. This is the assurance Christ gives to His Church.
That is the comfort which the Church needed in those early years of
Christianity and which the Church still needs today as she is coming
closer to the second coming of her Lord. Christ will protect His
Church. He will not forsake her in the hour of need. O, what comfort
that gives to a people that is keenly aware of having but little
strength! Whenever they think of the future, the Lord's people must
tremble. Looking at themselves they can only ask: how shall we endure
to the end? But of course they mttst not look at themselves. They must
look to Christ and cling to His promises.

Behold, I come quickly: hold that fast which thou hast, that no
rnan take thy crown.

Here is the word of warning to the careless, and a word of
encouragement to the faithful. Christ will take care of His
Philadelphians. That is the assurance He gives them. But this does not
mean that they may now relax. No, they have to fight the good fight
of faith. There are many enemies who are always trying to rob the
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Lord's people of their crown; enemies from without and enemies from
within, whose objective is always to get the faithful to relax and to
make compromises. They must resist such temptations, and the only
way to do this is by clinging to Christ and His Word. Thus they will
persevere in running the race which has been set before them.

BLESSINGS FOR THE FUTURE
Him that overcometh will I make a pillar in the temple of my
God, and he shall go no more out: and I will write upon him the
name of my God, and the name of the city of God, which is new
Jerusalem, which cometh down out of heaven from my God:
and I will write upon him my new name.

You will understand that the reference here is not to a literal temple
made with hands. Everything here is symbolical. The temple is
symbolic of God dwelling with man, of His most intimate communion
with His people in Christ. The pillar is a figure of abiding firmness.
M'Cheyne says in a sermon on this passage: There are some of you
who would be glad to be stones in the temple, but Christ says, He will
make you a pillar. There are some of you who would be glad if you
just got in, but Christ says, you shall go no more out. Nl who by His
grace overcome, shall live forever with Him in glory.

Then there is also the promise of the three-fold name. The saints
shall bear the name of God, of the city of God, and of Christ. A name
of Bible times represented one's being or true nature. To receive the
name of God therefore means that the saints will be like God, i.e. the
image of God will have reached its highest possible development in
them. Then they shall also bear the name of the city of God. The new
Jerusalem represents the society of the elect in glory, the complete
assembly of all the saints. Every believer will have this name
identifying him will all the other saints.

And finally, the Lord mentions His own new name. It is the name
God gave Him at His exaltation as a reward upon his finished work. It
is the Name above every name, reflecting His glory, power and honour
That name will also be given to the saints. What else can this mean but
that the redeemed in heaven will share in the glory of their Redeemer?
With Christ they shall reign. With Christ they shall walk in white. yes,
with Christ they shall be more than conquerors.

He that hath an ear, let him hear what the Spirit saith unto the
churches.

What does the Spirit say to you? This: that the glorious future
spoken of here belongs only to those who are faithful and who do nor
deny the name of Christ. Maybe you will say, is it then all up to us
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after all? Are we to iarn Christ's rewards by our faithfulnesi'-anil
witness? No, that is not what the Saviour means. But faithfulness and
endurance are evidence of the new life. They show that we belong to
those whose hearts have been opened by the key of David and that
Christ has entered our life as the King of Glory.

Is that true of you? Has Christ conquered your heart and does He
now sit on the throne of your life? That is the question. Only if Christ
lives in our hearts will we produce fruits such as faithfulness to His
Word, living to His honour, and testifying of His goodness in the
midst of a crooked and perverse generation. And where such fruits are
found, Christ is pleased to reward us for them. But then He rewards
His own work in us, you say. Precisely. From Me is thy fruit found,
the Lord says to all His people, and they gladly acknowledge that fact.
They know that they cannot produce any good fruits themselves. They
have but little strength, actually no strength at all. Therefore they
cling to Christ and lean on Him, their Beloved. That was the secret of
the Philadelphians. They lived upon the resources of Christ, their
Saviour.

I hsve set before thee an open door. Ultimately Christ Himself is
that Door. Seek to enter it, sinner! It is still wide open. Soon it will be
shut and the day of grace will be over.

Behold, I come quickly!May we be ready to meet Him.

A child of God is the greatest freeman and the best servant, even as
Christ was the best servant, yet none so free; and the greater portion
any man has of His Spirit the freer disposition he has to serve
everyone in love.

-Richard Sibbes

It is the policy of the devil to labour to make us slight the gracious
work of conviction for he knows that whatsoever is built upon a false
foundation will come to nothing and therefore he makes us slight the
work of self-examination and searching ourselves; but slight this and
slight all for if you are careless in searching and examining yourself
you will also be partial in your repentance and obedience.

-Richard Sibbes
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For Younger Readers
The Last Duchess

Lord Lewis Gordon looked out from Strathbogie Castle among the
hills of North-east Scotland. It was winter; the countryside was quiet;
there was not much to do. But he was restless and ruthless; he issued
the order to prepare for a raid over the plains of Moray, stretching out
below.

Among those who suffered during that Gordon raid was the Laird
of Brodie. His house was burnt to the ground, the corn stacks in the
yard were set on fire, the cattle were let out of their stalls and driven
back to Strathbogie as booty. The Laird of Brodie and his two
motherless children were left with only the smouldering ruin of what
had been their home. But he was a godly man; he knew that it was
God, and not Lord Lewis Gordon, who was ruling in his life. The
Laird of Brodie committed his own and his family's future into the
hands of God, and He took care of them.

One of the things in the future which the Laird of Brodie could not
foresee was that many years after that raid on his lands and his home,
one of his descendants married a descendant of Lord Lewis Gordon's.
His own descendant (his great great great great grand-daughter) was
called Elizabeth Brodie; the groom was the Marquis of Huntly.
Elizabeth Brodie was to be the last Duchess of Gordon.

She was not a particularly beautiful young woman, though very
adventurous. one time in later life, when the flooding waters of the
River Spey carried away the bridge, the Duchess of Goidon wanted to
cross the river. The only thing her frightened servant could do was to
drive the pony chaise on to a boat. The well trained ponies stood
within two inches of the water at the front, while the wheels of the
chaise were only the same distance from the water behind. A lady in
the party shouted out, 'Isn't this dangerous, Duchess?,. But, as the
boat swung out into the current and made for the other side, ,I never
see danger' was all the Duchess reptied.

As the Marchioness of Huntly, Elizabeth Brodie travelled around
the country having a gay time. She usually went to London for the
spring, passing the time in the endless round of parties. But during one
long visit to London a change began to come over the heart of the
Marchioness. She began to see how empty this kind of life was. In
fact, she soon saw that it was sinful to spend a life on nothing but
purposeless pleasure. She started to read the Bible. One ofher careless
young friends discovered her reading the Bible, and the news buzzed
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round London society: 'Lady Huntly has turned Methodist'' Her
friends tried to shake her out of Bible reading by making fun of her;
but the more they laughed at her the more she felt that her help was
more in the Bible than with them. As months passed she learned to ask
God for His Spirit, and through time she came to trust in Christ as her
only Saviour.

Ii was difficult for a Marchioness to be a Christian. But Lady
Huntly began to hold morning prayers with her maids, and some of

her lady guests would attend these meetings too. It seemed to most
people a very odd thing to have at Huntly Lodge.

In 1827 Elizabeth Brodie, at thirty-three years of age, was promoted

to an even higher position than Marchioness. The old Duke of Gordon
died, and Loid Uuntly became Duke in his place. That meant that the

Marchioness'of Huntly became the Duchess of Gordon'
It also meant a removal from Huntly Lodge to the huge Gordon

Castle. That summer, some guests were staying at Huntly Lodge just

before the removal to Gordon Castle. To pass one afternoon they
took a walk up to the old Strathbogie castle. (This was the castle to
which Lord Lewis Gordon would have driven the booty from his raid
on the Laird of Brodie.) The castle was partly in ruins but it was still
worth a visit. So the party made its way up to that rising piece of
ground at the angle between two rivers, and looked the old castle over
irom its dungeon to its battlements. And old stairway led up to a huge
hall and up ittis broken stair the visitors went. At the northern wall

there was a colossal fireplace, and above the fireplace, high up on the
wall. were the remains bf some inscriptions. The ladies in the party

tried to make them out, but failed. They asked their hostess if she
knew what was written there, but she did not know.

The other ladies went on, but the Marchioness stood there. She was

sad at the thought of how unprepared she was to live as a Christian in

the midst of all the new responsibilities she would have as the Duchess
of Gordon. suddenly the sun came out from behind a cloud and light
streamed in througtr the windows high on the castle walls. Elizabeth
Brodie glanced up, and there she saw the inscription which her friends
had been unable to read, the words now picked out in the bright
sunlight.

TO .THAES .THAT '  LOVE '  GOD 'AL 'THINGIS '

V I R K I S  . T O  . T H E ' B E S T '

It was a verse from Romans chapter 8, written in old Scots! It came
as a message from God to Elizabeth Brodie; it gave her strength that

day, and to the end of her life.
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To visitors, Gordon Castle was a magnificent place. From the
entrance gate, swung open by a fat porter in white stockings and
bright livery, up the tree-lined drive to the imposing castle door, they
were impressed. Probably most of the constant visitors, riding in
carriages along the drives, walking idly by the sheep and deer which
grazed in the castle grounds, or sitting in the vast dining-room, served
food from dishes of gold plate, thought that the Duchess lived a life of
uninterrupted pleasure. In fact, the previous Duke had not died free
from debt, and the new Duke and Duchess had a lot of worry
managing the estate.

The way in which this most concerned the Duchess was that she was
not able to spend money in helping others as she would have liked.
However, she had a chapel built and paid for the construction of
several schools. She arranged for help to be sent regularly to over 300
poor families, and sometimes she sent help to other poor people who
would never know from whom their help had come. She was
particularly pleased about the opening of an infant school. It was a
lasting pleasure because she afterwards knew of little children who in
that school were taught about Jesus and who came to trust in Him.

One day she was visiting her infant school, and as she stood among
more than a hundred children she took one boy and sat him on her
knee. After a while she asked the children what Christ meant when he
said, 'Except ye become as little children, ye shall not enter the
Kingdom of heaven'. There was no shortage of answers, but none of
the children seemed to understand what Christ's words meant. Then
she looked down at the boy seated in her lap and asked him if he knew
the answer. 'A little child kens that it can do naething its lane'(knows
that he can do nothing by himselfl. The Duchess was very taken with
this answer, and remembered it afterwards when she had difficulties
which she could not cope with, but which she took to her heavenly
Father to solve.

One of the sorest trials she would have to face was quite near,
though the Duchess did not know it. The Duke became ill, and, in
May 1836, he died. So, in a sense, the Duchess was left alone in that
great Gordon Castle. And yet her God was with her, and she often
used to say to him in prayer, 'Lord, thou art the Master in this house; I
have given it all to thee'.

In the area of Strathbogie there were thousands of people, and a
number of ministers. However. most of the ministers were not
converted: and the Duchess used to pray that God would send among
her people ministers who would themselves know the Saviour about
whom they preached.
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In a letter from Huntly Lodge (to which she returned some time
after the Duke's death) she wrote about praying 'very, very hard' for
more true ministers to be sent to her area. She had no idea where such
men could come from.

In a way that no one could have expected, those ministers who did
not preach the gospel were forbidden to preach at all, and the General
Assembly of the Church which forbade them to preach sent other
godly ministers to preach instead. The Duchess was not at home at the
time, but she gladly gave over a wing of Huntly Lodge for the
ministers' use. Among these ministers was the famous young preacher
from Dundee, Robert Murray McCheyne. As he and others preached,
many who gathered to meetings in the Strathbogie area received a
blessing from God.

In the summer of 1847 the first communion, following on these
meetings, was to be held. Many people gathered for the weekend to
Huntly, from as far as fifty miles away. So many came that the church
could not hold them all, and when the Duchess heard of this she
offered the use of the ground around old Strathbogie Castle. Up to
that lovely spot, then, on the Sabbath morning the people streamed.
There, in the open air, they kept in remembrance the death of Christ.
For the Duchess, and many others, it was a day of real communion
with her Lord.

After the evening service, as the crowded congregation began to
walk away, the rays of the setting sun picked out the castle walls.
There, again, was the Duchess' text. Long before, it had come to her,
bringing light and comfort from Heaven. Throughout these twenty
years it had stayed with her, encouraging her at many a dark time.
Now, on this special communion Sabbath when she and others had
felt they were almost in Heaven, the truth still stood:

TO .THAES .THAT .LOVE .GOD .AL .THINGIS .

V I R K I S ' T O  . T H E  . B E S T .

Believers are children of the same Father, members of the same Son,
and habitations of the same Spirit, fellow-citizens, fellow-servants,
fellow-soldiers, fellow-travellers and fellow-heirs.

-John Mason
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Charismatic Gifts (5)
RICHARD B. GAFFIN (JR.)

As this issue sees the conclusion of Dr. Gaffin's poper we here echo
the appeal made earlier, thst resders may take the time carefully and
prayerfully to study Dr. Gaffin's psper as s whole.

IY. The Reformed Community and the Charismatic Movement

The primary aim of this paper has been to provide a biblical outlook
on the subject of charismatic gifts. Attempts at understanding the
Bible, however, do not take place in a vacuum and the present study is
no exception. Throughout, the emergence in recent decades of what
is usually referred to as the charismatic movement has been in the
background, shaping the course of discussion and raising issues that
invite response in the light of Scripture. In addition to a number of
indications already given along the way, a very brief appraisal follows
here in the form of an agenda of questions either pointing to
conclusions or suggesting matters for further discussion. It of course
needs to be kept in mind that the charismatic movement is not really a
movement in the strict or formal sense, but is rather a trend or set of
trends, embracing a variety of emphases and differences, present to
varying extents in all the major branches of contemporary
Christianity.

(1) Can it be seriously questioned that the best case that can be made
for the charismatic movement exegetically, particularly for its views
on Spirit-baptism, prophecy, and tongues, has probably been made
already and that at present the charismatic movement is largely served
by theologies that for the most part are not taught in Scripture?

(2) If the theology of the Charismatic movement is deficient and in
error, is there some other rationale that can be given it? Is there a
biblical basis for distinctive charismatic experience?

(a) Is it not true that often what is viewed as post-conversion
baptism with the spirit is a misunderstanding of a genuine working of
the Spirit, of a particularly decisive or intense experience of his
continuing work in the believer that produces a deepened sense of
God's love and renewed confidence, assurance, and joy in Christian
living? And is it not also true that often what is seen as prophecy is
actually a spontaneous, Spirit-worked application of Scripture, a

l l
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more or less sudden grasp of the bearing that biblical teaching has on a
particular situation or problem?

(b) On the other hand, is it not true that frequently the doctrine of
post-conversion Spirit-baptism functions in a way that gravely
obscures or even denies the fullness and finality of the salvation in
Christ received by all believers through faith as well as the character of
that faith as wrought by God's sovereign grace? And is it not also true
that frequently alleged prophecy involves specific guidance and
prediction that dangerously disregard the sufficiency of Scripture?

(c) Granting that modern glossolalia cannot be equated with the gift
referred to in I Corinthians 12-14 for a number of decisive reasons (for
all believers, for private devotional use, predominantly if not
exclusively, not a judgment sign for unbelievers, interpretation either
neglected or applied in a dubious fashion), is there still some biblical
rationale for the contemporary phenomenon? The following quest-
ions at least bear on this larger question:

Is it not the case that modern glossolalia glves expression to a piety
and type of religious experience for which the preconceptual or
nonrational element is primal and determinative?

If so, how ought such experience to be assessed? Does not the
relatively rapid and wide spread appearance of glossolalia and related
phenomena among Roman Catholics reflect recognised continuities
with the tradition of medieval mysticism?

In view of the increasing recognition, within as well as outside
charismatic circles, that spontaneous, nonconceptual free vocalization
is a virtually universal human capacity, is it unwarranted to suggest
that for the most part contemporary glossolalia is well-intentioned but
self-induced?

(d) With particular reference to prophecy and tongues, is it not
wrong and confusing to say that the issue raised by the charismatic
movement is whether or not God is able to work powerfully and
miraculously in our time? Is not the real issue rather what word gifts
are present in the church today? And is not the only answer to that
question "the Holy Spirit speaking in the Scripture" Westminster
Confession of faith, I, x) together with the faithful ministry of that
Scripture by those who have been given the Spirit for this ministry?

(3) Is not the emergence of the charismatic movement as a whole to
be explained to a significant degree in terms of the polarity between
the rational and the nonrational, which has so decisively structured the
thinking of Western civilization and many of the cultures influenced
by it, and by the increasing accent that has been given to the latter pole
on virtually every front during the course of this century?
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(4) Is not the €rnergence of the charismatic movefiffit also to be ex-
plained in terms of reaction against the institutionalism and intellect-
ualism present in varying degrees in the established churches? Is there
not need on all sides for searching attention to worship and congregat-
ional life that minister to the whole believer and involve a// believers?
In this connection it should be asked whether the current and to a
certain extent justified reaction within the Reformed community
against Aristotelian influences and intellectualistic elements in trad-
itional Reformed theology does not carry with it the danger of a too
un-critical and accommodating disposition toward the charismatic
movement.

(5) Has sufficient attention been given to the hermeneutical sig-
nificance of the charismatic movement? Is not an item on the
"hidden" agenda posed by the emergence of the charismatic move-
ment the critical question of the nature and functioning of biblical
authority? What are the hermeneutical implications of the
discontinuities between the apostolic and postapostolic periods of the
church's history? Are we not to conclude, for instance, that (not
because of general historical or cultural factors but on covenantal,
redemptive-historical grounds) I Corinthians l4:39 is an apostolic
injunction that is not addressed to the postapostolic life of the church?

(6) If it is fair to say that at best the charismatic movement is largely
guilty of majoring in the minors of biblical teaching on the work of
the Holy Spirit, is not the real challenge of the charismatic movement
to remedy neglect of the major elements of that teaching and do
greater justice to them? Is not the pressing and promising task, par-
ticularly for the churches of the Reformation, to demonstrate
unambiguously and in practice that at its core the gospel concerns not
only free and full remission of sin but new creation and eschatological
life in Christ? Is not our calling to make clear that the gospel is the
gospel of the renewal and transformation of the believer in his entirety
according to the inner man and the redirection and reintegration of
human life in all its aspects, in hope of thc glory to be revealed (Rom.
8:18-25) and expectation of a new heaven and a new earth in which
righteousness dwells (II Pet. 3:13)?

God has no sons that are unlike Himself.
-John Mason
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Christian Schools
D. ERYL DAVIES

In our kpt/Oct issue we included a review of the booklet by D. Eryl
Dsvies, called Christian Schools. This 49 page booklet is obtuinable

from The Evangelicol Movement of Wales, Bryntirion, Bridgend,
Mid-Gtamorgan, CF3I 4DX at 97p (inc. post.) We now give, by kind
permission of the author and the publishers, an extroct from Christian
Schools (pp I7-25).

Obviously this subject is the centre of o lot of concern among
Christian parents. It is also a subject on which views differ widely, and
readers willfind a second opinion in the article by Alexander Murray.

I now intend to use the historical background already outlined as a
base from which to probe in a radical way the Christian attitude
towards contemporary state education. Some teachers and parents
feel deeply dissatisfied and disillusioned with state education, either in
principle or in its practical outworking. What should be done? Ought
we to have, like the Voluntaryists, our own Christian schools? Whose
responsibility is it to educate? Should the Government encourage the
establishment of parent-controlled Christian schools by making
adequate grants available?

I want to refer to these questions and to suggest that Christians
should establish Christian parent-controlled schools in order to ensure
a God-glorifying education for children. It will be helpful to discuss
these questions in the context of three important principles* which
influenced many nonconformists in their attitude towards education
in mid-nineteenth-century Wales.

A. PENNNTAL RESPONSIBILITY
One major reason why Voluntaryists opted for private schools and

other nonconformists supported British schools, was their strong
conviction that education was the responsibility of parents, not the
state. The Select Committee of 1841 included in its report the view of a
witness who owned a South Wales factory: 'Schooling', he claimed,
'either belongs to the parents or it belongs to the State: it does not
belong to the employer, in my opinion: it is either a parental or a
national duty.'The nonconformists were in no doubt; education was a
parental, not a state, responsibility.

This conviction was partially conveyed to the Government in 1855
by Joseph Bowstead, an inspector of British schools in South Wales:
*The other two principles to which Mr Davies goes on to refer in the booklet are Justice
and Liberty of Conscience.
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'The right of the parent to be the sole director of the child's religious
training must be held sacred; and the idea that men zealously attached
to one denomination can be content to leave the education of their
offspring at the mercy of the ministers of another must be altogether
abandoned'. Y Diwygiwr (The Reformer) affirmed even more
strongly: The responsibility of educating children should rest on their
parents, and only on their parents..These gentlemen (the factory own-
ers) have assumed an awful responsibility! the responsibility of
educating their workers' children'.

Biblically, education is the responsibility of parents. Passages like
Genesis 18:19, Exodus 20:12, Deuteronomy 6: 6-7, Psalm 78 and
Ephesians 6:4 emphasise this fact. Christian parents must rear their
children in the nurture and admonition of the Lord.

But what are the implications of this? As nonconformists
recognised in the last century, parents must decide what education
their children receive: for example, to what school they should go and,
as far as possible, what they are taught in school. For many of us there
may appear to be no viable alternative to the nearest state school, but
we must not for that reason abandon our responsibility. We need
more choice in the selection of schools for our children. It is
reasonable that all parents, irrespective of social, racial or religious
background, should have the right to select, according to their
children's abilities, the type and location of school they want their
children to attend. Such rights are embodied in the Universal
Declaration of Human Rights, the 1944 Education Act and the
European Convention on Human Rights.

Parental responsibility also means that the school should be viewed
as an extension of the home, not of the state. Most parents have
neither the ability nor the time to provide their children with full-time
education at home, so when children are sent to school, Christian
parents delegate part of their responsibility for education to the
teacher. The child, however, belongs to the parents and education
remains the responsibility of parents. This parental responsibility
arises from the fact of creation and the fact that God has given to
parents authority over the child. In the fifth commandment. the child
is commanded to honour his parents, while the parents are held
responsible for the child and his training. Christian education, then,
begins in the home, and the school, as an extension of the home,
should develop and encourage this biblically-orientated education.
Despite Parent-Teacher Associations in many schools today, there has
been an alarming erosion of parental responsibility, and the 'experts'
are often regarded as the only people qualified to decide how our
children should be educated. One such expert claims: 'It is the
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business of education in our social democracy to elimihate the
influence of parents....we have decided that children shall not be at
the mercy of their parents. It is the business of a local education
authority to see that they are not.' The time has come for us to
challeng-e this unbiblical approach and to re-establish in a meaningful
way thi principle of parental responsibility. God commands the
paient.. not the'experts'nor the state, to educate their children.

Another application of this principle is that parents are responsible
before God for ensuring that education is grounded in, and is faithful
to, the Word of G..d. l 'ducation has as its purpose more than a

training in the three R's, the sciences, arts and sport; it must also be
relatedlo the purpose ol God for men. Education must not only teach
a child to read and write; he must also be taught how to live and what
to live for. To be Christian, education must be in accordance with the
Bible.

A question arises at this point, namely, why cannot state schools be
described as 'Christian'? For example, despite objections from the
humanist pressure groups, it is still compulsory for state schools to
hold religious assembly and to teach religious education. Some
teachers, too, are keen Christians and exercise a good influence in
their schools. There are Christian Unions in some schools where
children can meet for instruction in the Bible. So why be negative
about state schools? This is an important point and I want to reply to

it briefly.
Unfoitunately, the presence of a Christian Union does not make

any school a Christian school. Admittedly some children and staff
may hear and embrace the Gospel through this kind of activity. This is
encouraging. I acknowledge the importance and usefulness of
Christian teachers in state schools and I am not advocating that all
Christians should resign from teaching posts in state schools.
certainly not. But a school with one or several christian staff
memberi and an active Christian Union is at best only a substitute for
a genuinely christian school where the whole ethos of the school is
Cfristian and where all the lessons are taught biblically. The RE
lessons in a few schools may be christian, yet the other subjects will
almost certainly be taught in a way which ignores and contradicts the
Bible.

Conflict
It is precisely this discrepancy and conflict between parental

commitment to the Bible and its frequent denial in the classroom
which distresses an increasing number of Christian parents today.
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Documentation is easy. School assemblies and religious teaching
highlight the problem. The Bible is not accepted in schools as the
trustworthy Word of God. Dr Ronald Goldman who has had a
considerable influence on RE teaching in recent years, affirms that RE
should be child-centred, not Bible-centred, because, in his view, the
Bible is unsuitable for children. The Hertfordshire Agreed Syllabus of'
Religious Instruction, for example, stipulates that: 'The Genesis
stories of the creation are of course only part of the collection of
myths and legends-Hebrew religious folklore-which make up the
first eleven chapters of Genesis, and they should be seen in that
setting. For refusing to present this as the true position, Mr David
Watson, the head of Religious Education at Rickmansworth Compre-
hensive School, was dismissed from his post in 1977 even though he
was prepared to present the syllabus as one point of view. He shared
with the Church Times his conviction that the 'State's version of
religion had now drifted so far away from Christianity as to be
virtually worthless in providing any sort of anchor in life for
children...Religious Education had degenerated into a "mish-mash"

in which teachers taught whatever they liked...The schools in this
country have become pagan schools and I think it is time to think
about pulling out...(and) set up Christian schools'.

The situation is extremely serious. Last September, the Association
of Christian Teachers of Wales protested to the publishers of the book
Storymaker 2 and to the Director of Education in whose schools the
book is being used. The contents of four of the stories in this
anthology were regarded by the Association as being totally unsuitable
for children because of the number of crude phrases, swear-words and
blasphemies. Their letter concluded, 'our unanimous decision was
that these stories are an offence to decent-thinking people and we
consider it reprehensible that members of our profession chose such
stories to be placed before our children.'

Other things disturb Christian parents equally. The deeply
existentialist and humanistic philosophy pervading education which,
for example, views morality as, at best, a relative code of behaviour,
man as the product of a chance evolutionary process and God as an
absured irrelevance, blatantly contradicts what we teach our children
at home. Sceptical answers, rather than the authoritative answers of
God's Word, are given to the fundamental questions of human
existence.

Now the problem is deeper than whether or not RE should be taught
in schools. The real question is whether we should allow our children
to be taught at all in schools where the whole system of education
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ignores and contradicts the Word of God. Whatever answers we may
give, we should at least be prepared to probe and ask radical questions
ibout contemporary education: the situation demands it. It is certain-
ly important for us to make our voice heard within the state system,
to protest and lobby where necessary and generally seek to influence
developments in education; but this is not enough. Christian parents
must take more seriously their reponsibility under God to provide a
biblical education for their children and the children of non-christian
parents who wish to take advantage of such an education.

i

Objections
At this point I want to anticipate an objection, namely that I am ad-

vocating i hot-house-type education. As long as the Christian school
providei a balanced education in which all the subjects are handled
both responsibly and biblically, then the objection will be unfounded.
children must not be shielded artificially from the world. Indeed,
human depravity and the all-pervasive influence of the world will
make it impossible for the school to isolate its pupils from contact
with it. Presumably some children of unbelievers will also attend the
school, but all the children, whatever their background, will be trained
to face the world and live in it for the glory of God. Training and pre-
paring children for adult life will, then, be an important aim of-Ctrrisiian 

education. Such a school would supplement and confirm the
instruction provided by the Christian family and the local church, and
would help the young to come to terms with secular thought in the
context of faith and scholarshiP.

Someone may ask, is it fair for parents to indoctrinate their children
in this way? Will not a Christian school encourage 'closed' minds?
More positively, the objector may claim that state education is
'neutral' and for this reason should be supported. The point is an
important one and requires comment. The notion of 'neutrality' or
,objectivity' in knowledge is a notoriously difficult and questionable
one. Earlier this century the Logical Positivists assumed that all
personal prejudices and value judgments could be eliminated in a
idisinterested' search for 'objective' facts, but this school of thought
has now been rejected by many scientists and philosophers: it is
generally acknowledged that our thinking is influenced by presuppos-
itions, interests, moral values and prejudices, etc. Moreover the idea
of a neutral education is unbiblical, for it ignores the fact of sin which
is common to us all and permeates our thinking and behaviour in a
deep-seated bias against God and His Truth. Neutrality is an
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impossible ideal even in education. Far from opening the minds of
children, the prevailing humanistic philosophy of education has the
effect of closing children's minds to the Gospel: it is far from being
neutral. Provided the responsibility and freedom of the child are
respected, there is no reason for not educating our children in a
biblical way. Surely this is what God demands of parents. We are
under an obligation to provide a God-centred rather than man-centred
education for our children, but we are unable to fulfil this obligation
within state schools where education has been separated from God
and His revelation in creation and the Bible.

Will, however, the development of private Christian schools be a
divisive influence in society? I think the very opposite would be true.
A Christian school would have a unifying influence for it would teach
its pupils respect for law and order, and prepare them to fulfil a useful
and responsible role in society.

I submit that day schools controlled by Christian parents with the
aim of educating children by the supreme standard of the Bible will
enable parents to fulfil more thoroughly their responsibility to educate
their children in a God-honouring way.

If the legal basis were to be altered so that the nation's dedication
were to be in another direction, then the case would be different. But
where the state is governed by democratic principles of control-and
the Presbyterian Church is also amenable to these democratic pro-
cesses-the parents in question have the opportunity and duty to
exercise their civil and ecclesiastical rights to see to it that the system
operates in a way to their liking. The influence should be exerted from
within the system rather than from'outside.

It is well to keep in mind that State controlled education has
available to it financial resources which it collects from taxpayers/
ratepayers, many of whom are not parents and many of whom,
whether parents or not, are certainly not dedicated to the cause of
Christianity. It might indeed be argued that the system is 'loaded' so
as to give to parents and to Christian parents an unfair advantage. If
there is substance in this contention, may I suggest that it should not
concern us other than that we strive to exploit the situation to secure
that our educational system become an honoured instrument in the
winning of the coming generation for Christ.

Consider the shortness of the pleasure of sin, with the length of the
punishment; the one for a moment, the other everlasting.

-Robert Bolton
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Education by the
State-Church?

ALEXANDER MURRAY

The author of the following article is minister of the Free Presbyterian
Church of Scotlond in Applecross, Ross'shire. He is a nephew of the
late Professor John Murray, who taught at Westminster Theological
Seminoiy. (Reoders may wish to follow up the question of Christion
Educotion by reading an sddress on the subject by Prof. Murray given
on pp. 367-374 of his Coltected Writings, Vol I, published by the
Banner of Truth Trust.)

Alexander Murray takes a different point of view from both his
uncle and Eryl Davies. As he indicates below, there are some factors
operating in his situation which do not apply throughout Great
Britain, not to speak of throughout the world.

Mr. Murroy served for I8 years on the local Education Committee,
and during that time he acted as chairman of severol Education Sub'
committees whose work afficted the spiritual well-being of children
in state schools under their cure. In common with some other
ministers in the Highlands, Mr. Murroy visits his local school

frequently to give instruction in Religious Education.

In the booklet ,,Christian Schools", part of which is reproduced else-
where in this issue, E. Eryl Davies professes to find in the history of
schooling in Wales argument for Christians in the present time to
establish parent-controlled Christian Schools. I agree whole-heartedly
that Christian parents must shoulder the "responsibility to educate
their children in a God honouring way" and likewise I agree with the
view that where educationalists may usurp undue power from the
parents or where no right Christian Education is any longer possible,
ihen these institutions forfeit the claim to be fit places of nurture for
our offspring.

Historical background
The subject is amazingly complex and I wish briefly to suggest

another viewpoint from the angle of Scottish Presbyterianism. In
1567, by act of the Scots Parliament, the Presbyterian Church was
"established", by which is meant:-
(a) That it was acknowledged, "to be the only true and holy kirk of

Jesus Christ within this realm".
(b) That the State was pledged to uphold its jurisdiction.



The Gospel Mogazine 2l

(c) That the endowment of the Church was secured. Presbyterian
Churches who ha'.'e historically become separated from the main
stream of the Church of Scotland have been careful to insist that
they adhere to this Establishment Principle and that they are not
Voluntaries.

Although this establishment of religion in Scotland had an obvious
importance for the kirk it possesses no less significance for the civil
power in that, by so supporting the Reformed Church of John Knox,
the nation asserted unequivocally its Christian character and its
commitment to the cause of the Evangel of Jesus Christ. In law
this commitment continues so that the constitution of the Scottish
Nation is in this respect entirely at odds with, for example, the
consciously non-Religious character of that of the U.S.A.

It is common knowledge that Knox's proposal for education in
Scotland was "a school in every parish" but the information may not
be so wide spread that this purpose was translated into legislation and
that, for example, the Education Act of 1696 reaffirmed the statutory
obligation upon heritors to maintain a school-master in each of the
1,000 or so parishes throughout the country. In terms of the original
proposals the minister appointed to each parish was responsible for
the oversight of the school in that parish-a further example of
co-operation between the ecclesiastical and the civil powers. By the
way of the School Board administration of 1872 and the Education
Authority of l918 and later Education Acts, this cooperation
continues till the present and the implementation of the statutory
requirement of religious education both in respect of worship and
instruction is studiously safe-guarded as the concern of the local
Education Committee as distinct from the Scottish Education
Department and its inspectorate. A system of educational provision
which has been inherited in the tradition of reformation thinking is
not one that should be readilv abandoned.

Church and state
I might be among the last to contend that education in terms of the

Christian ethos is provided in a sufficient manner in our communities
at the present time, but that does not mean that the system itself is
basically at fault. Equally for example, the present day is one in which
the church's task to evangelise the nation can hardly be said to have
met with redounding success! It is certainly within the bounds of their
civil liberties that parents should establish independent schools of
their own choice. But clearly, the more Christian teachers and families
withdraw from state schools the more pagan is the content of the
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instruction in these institutions likely to become. In any case I'ivould

submit that, where parents must of necessity delegate the instruction

of their children to others, it is not unreasonable that this should be to

a body where power derives from both Church and State, and the

more particulaily so where the state has become dedicated in law to

the Reformed Faith.

CONCLUSION

while independent schools have every legal right to existence, yet

such schools must necessarily dissipate the none too plentiful financial

resources available to education in general.
in sparsely-populated rural areas they are economically and practic-

atty a non-stari.i. e more serious objection, however, may be urged in

that if 'Christians' may engage in this activity, so may others; and'

ior e*ample, the debite iontinues as to what is the disruptive

influence upon society of the denominational R.C' schools'
For me then, at least, the case for parent-controlled independent

Christian schools has not been made out. The Scripture references

aOduceO do not provide authority for that kind of solution. Rhetorical

outbursts againit specific current abuses are no more helpful; abuses
will ever adhere to human organisations.

School is only an aicl. and it might be argued that Scripture leaves

with parents th! choice, in terms of their own providential situation

and circumstances, as to how they may best bring up their children in

the nurture of the Lord. However I have indicated already what I
judge to be the more appropriate, though not perfect, solution; at

i"ut-t, in the situation with which I happen to be acquainted'

o! did we but know ourselves and our saviour! we are poor but He

is rich: we are dead but He is life; we are sin but He is righteousness;
we are guiltiness but He is grace; we are misery but He is mercy;.we are

lost bulHe is salvation; If we are willing, He never was otherwise. He

ever lives, ever loves, ever pities, ever pleads. He loves and saves to the

uttermost all that come unto Him.
-John Mason
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Roman Catholicisrfl
EDWARD W. HADWEN

The following article is the Introduction to a booklet 'Roman

Catholicism; An Examination of ils Official Teaching'. This booklet
comprises articles which originally appeared in 'The English Church'
man'.

We are grateful for permission to re-issue these articles here, both
from 

'The English Churchmon' and from The Horrison Trust (which
is linked with the Protestant Reformation Society), under whose
auspices the articles appeared in booklet form.

In the Preface to the booklet, written in 1947, Canon Hadwen
expressed the hope that the book would 'prove useful os o ready help
to many who have not the time or opportunity to reud and study these
vital questions as they are dealt with in well-known standard works'.
If it was desirable that readers be reminded of the official teaching of
the Roman Catholic Church then, we feel that it is all the more
necessory now, when that body is so successfully exploiting the mass
media to promote unthinking admiration of the Popocy. Our sim is
not to stir up shallow prejudices. LVb feel that the re-printing of Canon
Hodwin's articles will help thoughtful readers to see that our
opposition to the Roman Catholic Church is firmly rooted in the
Scriptures of Truth.

INTRODACTION
The Apostle Peter bids us "be ready always to give an answer to

every man that asketh you a reason for the hope that is in you," and in
these days, when education has become general and most people read
and think for themselves, there is good reason for all Christians to be
well informed in matters of the Faith.

There are fundamental beliefs held by all Christians, e.g., the
Divine Revelation: the Incarnation and the Resurrection of Our Lord;
the Church. But very different interpretations of these beliefs, and
various constructions upon them, characterize different groups. The
two main groups are, of course, Protestant and Roman Catholic, and
the points of difference between them are radical and vital.

There is a general impression among Protestants that these
differences are known well enough, and that controversy about them
might well be left alone now, or, at least, be left to those who, by
reason of their superior qualifications or desire, or both, feel they
ought to carry it on. Unfortunately, the fact is that Protestants
generally have but vague notions about these differences, and would

23
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fare badly if asked to give a clearly reasoned statement tmd definition

of their beliefs in contrast to those held by the Roman Church'
Again, there are some who bid us eschew controversy altogether.

our-business, they say, is to show a generous, kindly spirit to all who

differ from us. Every man should be left free to follow his own ideas

and his own conscience, even though he be in error. Hence we are

asked to refrain, as a point of honour, from controversial subjects and

seek rather to explore ways and means of living and working together

on some agreed common minimum Christian basis, and thus present a

united fro-nt to this indifferent and sceptical age. This may pass for

Christian charity: it may well be cowardice. Truth and error have ever '

moved side by side, and controversy has always been a necessary

concomitant of religious progress. We are charged in the Epistle of

Jude ,,earnestly toiontend for the faith which was once delivered

unto the saints."

The fact is, we Protestants have been too long content to stand

behind stockades erected by heroic defenders of our heritage years

ago, and rather complacently to talk of enjoying our priceless
piiuit"g.r, indulging the hope that we shall somehow escape the

iuuug"i oi ettor-und superstition; that Protestantism is a citadel so

we[luilt and established, especially in the British Isles, that it does

not call for elaborate defence.
We gratefully acknowledge that there are many thousands who

think 6therwisl-people who recognize the age-long crafty and

resolute determination of all forms of "Catholicism" to undermine
und.ittr.t absorb or destroy Protestantism altogether. Probably, our

real weakness lies in our prevalent ignorance of what the Roman

Cnurctr really teaches and what her adherents actually think and

believe. The ilassical Protestant books are no longer read, except by

the few, and present conditions call for a renaissance of scriptural
Protestant learning.

Modern Protestants dislike the dogmatic: Romanism thrives on it,

and its people are content to believe and practise, without question or

.util, *nui their church teaches and commands. But the question

arises and calls for a definite answer.
What does Rome teach ond command?

you may know that the leading doctrines of Rome were brought

forward and discussed in the Council of Trent, which was opened on

December 13, 1545, and after several broken sessions, was concluded
on December 3, 1563. The council was provoked largely by the wave

of revolt and reform resulting from the teaching and the protests of

early Reformers, notably Martin Luther, and the consequent exposure
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of the ntaftfrtrs and abuses of the Church. One of the leading
bishops present, Madruzzo, Bishop of Trent, said they ought to ack-
nowledge frankly that the corrupt morals of the clergy had done much
to cause dissatisfaction and to justify revolt.

The chief aims of the Council were:-
(l) To defeat both Humanism and the Reformation, to restrain'

Protestants and prevent the establishment of separate national
churches such as the Reformed Church of England.

(2) To reform the Church, dealing with abuses and with scandalous
clergy, and to rally a united Christendom to a crusade against.
unbelievers.

(3) To codify the doctrine of the Church so that all men might
discern easily what was the true Catholic faith.

The Church of Rome was actually challenged to prove whether it
possessed spiritual religion or was only an institution holding a secret
science of salvation through ceremonies which required little or no
faith or spiritual life on the part of the priests or their congregations'

It appeared at first as if the Council would itself become a means of
rectification and reform, for quite a few of its members were
conciliatory towards the Protestants. Pope Paul III actually agreed
that something should be done to conciliate them; but it became quite
clear as the Council proceeded that its work and its decisions would
prove far otherwise. The Council was directed and hardened, largely
by the speeches and the influence of the Jesuits, into becoming a
strong, unrelenting champion of the existing Roman system, and
aimed at excluding and crushing the Protestant Movement. This
hardening process came to a head in the person and pronouncement of
Pope Pius IV who, in 1564, promulgated by official letters the beliefs
of the Church. This set forth as the essential beliefs the Nicene Creed
together with another statement superimposed and since known as the
Creed of Pius IV. This addition to the Creeds of Christendom is the
determining factor in Rome's doctrinal position which means that to
view that position in its true setting and significance we must look at
Rome's doctrines in the light of the decrees of the Council of Trent
and, further, we must look at those decrees through the coloured
spectacles of the Creed of Pius IV, for the fact is that that Creed super-
sedes all others and determines the true complexion of Rome's
official teaching.

The Creed of Pius IV
Pius IV imposed his Creed upon Christendom with the customary

papal authority demanding absolute acceptance from "all persons
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so€ver." His words were (English translation by T. A. Buckley) ".'.

We, by virtue of our apostolic authority, command, that the form
itself be published, and be received and observed everywhere by those
whom it concerns, in consequence of the decrees of the Council itself,
as well as the other parties aforesaid, and that the aforesaid profession
be made solemnly according to this, and no other form, under the
penalties enacted by the Council itself against all contravening...Be it,
therefore, lawful for no person soever to infringe this page of our will
and command or to contravene it by rash daring. But if any one shall
presume to attempt this, let him know that he will merit the
indignation of Almighty God and of his blessed apostles Peter and
Paul." This authority was backed by threats of punishment by the
secular power, the phrase being, "even the aid of the secular power
being called in, if need be."

In this Creed, then, we find most of the distinctive doctrines of the
Roman Church; that of the Rule of Faith; of Church Tradition; of the
Seven Sacraments; Transubstantiation; Purgatory, etc. Of course, the
doctrines of the Immaculate Conception of the Virgin Mary and of the
Infallibility of the Pope were promulgated later; but whilst their
official adoptions as dogmas of the Church gave them a new
prominence, the fact is they were tacitly believed and reckoned upon
long before 1854 and 1870{he respective dates of their official
recognition.

We cannot do better than conclude these prefatory remarks with a
reference to the profession demanded of every official of the Church
of Rome found at the end of the Creed of Pius IV. "I, N.N. do at this
present freely profess and sincerely hold this true Catholic faith
without which no one can be saved; and I promise most constantly to
retain and confess the same entire and inviolate, with God's
assistance, to the end of my life. And I will take care, as far as in me
lies, that it shall be held, taught and preached by my subjects, or by
those the care of whom shall appertain to me in my situation. This I
promise, vow and swear. So help me God, and these holy Gospels."
Here we have, in black and white, the iron hand of Rome's authority
and intolerance; the unchristian exclusion of all non-subscribers and
nothing less than a denial of salvation to all outsiders who are
officially regarded as heretics.

The Roman Church teaches that the Apostles were entrusted with
the "depositum fidei" to be taught infallibly and in its entirety as
Divine Revelation, but whilst the whole of this was known to them,
some of the contents of it were only later disclosed through the
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successors of St. Peter, and this "development" allows for the prom-
ulgation of these later dogmas.

Professor Salmon asks challengingly, "Has any Roman Catholic
that is not a professed theologian, studied its decrees?" (i.e., those of
the Council of Trent). And later, he writes, "According to Roman
Catholic teaching, an individual member of the Church is forbidden
to reject any doctrine taught by the Church; but he is not bound to
knod' all that she teaches. He must believe that she teaches true
doctrines, but he need not know what these doctrines are."
(Infallibility of the Church, pp. 9l-92.)

We do wish to know these doctrines and we will go on to discuss
them separately in the hope of equipping ourselves the better for the
unending fight in which as Protestants we must be occupied for the
truth's sake and for the glory of our Lord to whom belongs the pre-
eminence in His Church.

In this book (the Bible) lies the secret and kernel of the whole of life
and no-one, neither the good nor the clever, can know or understand
this great and precious secret when his eyes have not been opened to
his own wretchedness.

-Paavo Ruotsalainen of Finland

Though you had a thousand eyes and could weep them all out and
shed rivers of tears. and a thousand hearts to burst, yet all were not
sufficient for the least sin or vanity, either of the eye or the heart: how
much more when our hearts are barren and dry, had we need to labour
for this sorrow! 

-Robert Borton
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A Bride for Isaac
DONALD A. DUNKERLEY

This sermon was preached by the Rev Dunkerley at Mcllwoin
Presbyterian Church, Pensacola, Florids, on February 17, 1974.

Scripture: Genesis Chapter 24
This is one of my favourite chapters in the Old Testament. It's a

favourite story in its own right and it's a very special chapter for me. It
sets forth some principles of God's guidance in the Christian life that I
have followed and that have been helpful to me since I was a new
Christian.

There are three particular subjects in this chapter which I want to
touch upon this morning. There is the matter of guidance, the
question of marriage, and the Gospel. I want to touch on all three of
these, with particular attention to the whole question of guidance-
how the Lord leads-for there are certain principles that are
illustrated by the servant who was commissioned to go to find a bride
for Isaac.

GUIDANCE
l. The first principle is to recognize that what the servant did was in
some meosure circumscribed by his orders. That is, there were certain
things that he was not to do. There were various choices open to him.
There were a number of fair young damsels in Mesopotamia. But there
were certain choices that were closed to him by the nature of his
orders. He was not to get a bride among the Canaanites and he was
not to bring Isaac to Mesopotamia. You will remember that God had
brought Abraham from Mesopotamia over a long journey to Canaan,
the land that was occupied by the Canaanites, pagan tribes. God
promised this land to Abraham and to his seed, his seed through
Isaac. God said that one day Abraham's seed would inherit that land,
and his seed would be blessed, and his seed would be a blessing to all
the nations of the earth. God wants Isaac to stay in that land. He
wants his seed to be in that land. But Isaac's bride, the one through
whom the seed is born, must not be a daughter of that land for these
are heathen people. The Lord was angry at their ways and it was
necessary that the servant go back to Mesopotamia, back to where
Abraham's family was, to bring a bride of Abraham's own kinsfolk.

Now this in itself is an example of a lesson which is taught
throughout the whole Bible, and that is that the Lord,s people must
marry only the Lord's people. Those who are believers in the Lord
should not marry those who are not believers in the Lord. ,.Be ye not
unequally yoked together with unbelievers", says the Scripture. And
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God gives this cominandment for a good reason. Every pastor knows
situation after situation and home upon home where there is great
heartbreak because believers are wed to those who do not share their
faith in the Lord Jesus Christ. Disobedience to God on this point
often brings very grim and sad consequences.

Now, the path of the servant was circumscribed, the orders had built
a fence. He was not told what particular girl he was to bring but he
was told that there were certain girls he was not to bring, the girls of
the Canaanites. Likewise, we have our orders. The servant had his, we
have ours. The Bible is God's Word to us. Now, this book contains
God's general instructions for all of his people. I do not see all of the
specifics that I would want for my own life. The servant's instructions
were also lacking in certain specifics. He was not told to "go to
Mesopotamia and get a certain girl by the name of Rebekah from a
certain family". So as I read the Bible, I don't find certain specifics. I
don't find my name here. I don't read a certain verse that says Donald
A. Dunkerley, of Pensacola, Florida, should do a certain thing on a
certain day. It might be very nice if it were here but it isn't. But the
Word does build a fence, it does circumscribe me and it does say, "In

this area you make your choices. And these other choices are
forbidden to you". Now this is the first principle that we need to bear
in mind as we consider the Lord's guidance in our lives. We make our
choices within the realm of those choices which are permitted by
God's Word, and we do not consider those things which are
forbidden.

Once in a while, one hears a Christian young person say, "Oh, I've
met a marvellous person. He's not a believer, oh, but he's wonderful,
and I'm praying to know whether this is the person that God wants me
to marry. Will you join me in praying that God would guide me in
whether or not I should marry that person?" But my friend, there's no
point praying that. I would even suggest that it is sinful to pray that.
God's Word states that very clearly: "Be ye not unequally yoked
together with unbelievers." And as long as that person is an
unbeliever, he's not for you. And you don't need to pray for guidance
in that matter. Because guidance is already given on that matter. One's
choice is to be limited to believers. And so a believer begins, in seeking
God's guidance, to recognize which choices are open to him by the
Word of God and which choices are closed to him by the Word of
God.

2. Now, another thing is this. The servant knew that not only did
God give him some general instructions in the order from Abraham
but that there wos also specific individual guidonce available for him.
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There'was a seise in which he could choose any of the daughters of
Mesopotamia, yet there was one particular one that God had
appointed for Isaac. And it was his job so to know the leading of the
Lord as to find that particular one. Abraham had said to him, "He

shall send His angel before thee." And the servant, when he prays in
verse 14, prays, "Let the same be she that thou hast appointed for thy
servant, Isaac." Now Christians ought to realize that God not only has
a general rule for all of his people revealed in the Scripture, but that
God has a particular detailed plan for each one of us. All of our steps
are ordered by the Lord whose angel goes before us, and in the choices
that we have to make there is a right choice which has been appointed
for us. Christian young people seeking a husband or a wife, the Lord
has somebody already picked out, unless it be he has picked out that
you be single. One way or another, the Lord has something or
someone picked out for you. A Christian young person, or person of
any age, seeking your job or profession or career, or seeking to know
what is the next step that you should take in your life, the Lord has
something appointed. Now it is a great tragedy that there are
Christians who know that Jesus has saved them, who know that Jesus
will take them at last to heaven, but do not know that He has a plan
for all of their steps in the meantime. If they but trust in Him, He will
guide them step by step. The Lord is much wiser than we are. We
make wrong choices. The Lord never makes wrong choices. And the
Christian can be so led of God as to think God's thoughts after Him
and be led in those choices and those decisions which God has
appointed for him from all eternity. This is a privilege that you have as
a believer. This is a right that you have. And so you don't need to
think that you must go out on your own through this life, your own
way, trusting in your own reason and your own decisions and your
own choices, and hoping to make the best of it here unaided, but at
the end the Lord will take you to heaven. All the way through, the
Lord is providing for you and guiding you and caring for you. So it
says in Proverbs, "Trust in the Lord with all thy heart and lean not
unto thine own understanding. In all thy ways acknowledge Him,
and He shall direct thy paths." The servant had this confidence, that
the Lord had one appointed, the Lord would guide him.

3. Another principle we see in verse 27. He says in his prayer of
thanksgiving, I being in the way, the Lord led me. Now sometimes we
get in the Lord's way the wrong way. Sometimes we're in the Lord's
way as an obstacle in His path. But this is not the sense in which the
servant is praying this prayer. But rather, "I was in his way as an
instrument to be used. I was in the path where the Lord was going.
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The Lord was going to Mesopotamia to get Rebekah for Isaac, and I
was in that path, and the Lord led me and the Lord used me." Our
prayer is not: "Lord, here I am over here, and you come over here to
where I am, and you take care of me here, and Lord, you do what's
best for me here," but, rather, "Lord, I want to find out where you
are, I want to find out where you're going, I want to find out what
you're doing, I want to find what your plan is, I want to find what
youf purposes are, and I want to get in your path, and join up with
you so that you can lead me along your path the way you're going. I
do not want my blessings for myself, my way, here where I am, but I
want to be blessed as I do your will, your work, in your path." And if
you want to be led by the Lord, get in his way, in the right sense, go
where he's going, be part of his plan. Be available to him.

Now here again the Word of God can be a help to us, because the
Scriptures teach us something of the mind and the will and the
purposes and the plan of God. One of the things that the Scripture
teaches us is that God's great burden and great concern is for the
evangelization of the lost. God has given us a commandment that we
are to bring the Gospel to every creature, and the path on which God
is moving is the path that leads to the evangelization of the world and
the conversion of the lost. This is his purpose, this is where he is going.
So when we pray and we think, we are not to say, "How can I best
advance myself? How can I best promote myself? How can I serve my
self-interests?", but "How and where can I most be used of God to
advance the Gospel of Jesus Christ, to accomplish God's purposes, to
achieve by God's grace the fulfillment of his plan?" Go where the
Lord is, be used by him.

4. Another thing about this servant is that we see a lot of prayer and
o lot of praise. We read this prayer in verse 14 and there's quite a lot of
praise here. We read a prayer of praise in verses 26 and 27. And there
are several places here in this chapter where the servant talks about
bowing his head and praising the Lord, and it seems that this fellow is
constantly praying and praising. Now, this makes sense, doesn't it? If
I want the Lord to be guiding me step by step through my life, I should
keep in touch with him, I should keep communicating with him. We
should be talking together about these things. A person led by the
Holy Spirit step by step through his life has got to be in tune with the
Holy Spirit, in touch with the Holy Spirit, and conversing with Him,
not only praying each step of the way for guidance, but praising him
with thanksgiving for guidance and for help and for mercies along the
way. We've got to keep in touch with the Holy Spirit and be very sensi-
tive to his leading and be in harmony with him in our inner life if we're
to be clearly led along by him.

3 l
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5. A college rbom-mate of mine had a word for the fifth principle
that's here: he called it sanctified common sense. And this servant had
a great deal of sanctified common sense. Notice the prayer that he
prayed, "And let it come to pass that the damsel to whom I shall say,
'Let down my pitcher I pray thee that I may drink,' and she will say,
'Drink and I will give thy camels drink, also,' let the same be she that
thou hast appointed for thy servant Isaac, and thereby shall I know
that thou hast shown kindness unto my master." Now, he is, in a
sense, asking for a sign, but he's asking for a very reasonable,
common sense sort of sign, and he's clearly thinking the whole thing
through, even as God is guiding his thinking. He does not say, "Lord,

let a woman come to this well with a green dress and blond hair, and I
will take it as a sign, I will know by the green dress and the blond hair,
that this is the bride for Isaac." Because you see, a green dress and
blond hair aren't really that important. Isaac might be just as happy
with a girl who has a purple dress and red hair. But see how the servant
is thinking this thing through: "Supposing a girl comes to the well and
I walk up to her and I say, 'I'm a traveller, I've come on a long journey
and I'm tired and I'm thirsty, would you give me a little sip of water?'
Now if this girl says, 'Fine, I'll give you a sip of water, but I notice you
have some camels, and it is a big job to water all these camels, and
you're tired from your long journey. You sit down and rest, and I will
go and water all of your camels.' Well, now there's a thoughtful girl.
There's a kind girl. There's an industrious girl. That's the kind of girl
that would be right for Isaac." The servant is using his common sense
here, he's thinking practically about the sort of decision to be made.
"All right, Lord," he says, "now supposing that a girl comes here
and I say, 'Give me a drink', and I don't say anything about the
camels, and she says to me, 'Oh, I' l l not only give you a drink, but I' l l
water all your camels as well,' Lord, may that be the one for Isaac."
That's common sense, practical, but its all according to God's plan, in
submission to God's leading. And if it works out this way, he's going
to take this as evidence that this is indeed the one that God has
appointed.

He's following out a principle that I find very well stated in
Proverbs 16:3 "Commit thy works unto the Lord, and thy thoughts
shall be established." This can also be rendered, "Commit thy works
unto the Lord, and thy thoughts shall be accomplished," and what it
means is this: It means saying, "Lord, I've got some choices to make
about the kind of life that I live and the kind of work that I do. the
kind of career that I have or where I go, how I spend my time, and I'm
committing these works to you. Because, Lord, I'm not trying to figure
out how I'm going to be the happiest. Or how I'm going to be the
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richest or how I'm most going to advance myself. I'm not going to
think in terms of my welfare at all, those aren't the questions that I'm
going to ask, Lord. The questions that I'm asking are, How can I best
serve God? How can I do what he wants me to do? How can I most
advance the Gospel of Jesus Christ? How can I most serve the
purposes of almighty God? This is what I'm going to be thinking
about. These are the questions that I'm going to be asking and for
which I'm looking at answers."

One thing which is remarkable is that when the Lord guides us and
we make up our minds that we're going to do that which pleases the
Lord, rather than what pleases ourselves, the Lord generally gives us
pleasure and joy and delight in that very thing which is his will. We
seek his will and not our happiness and he gives us both, most often.
Sometimes I know of Christians who say, "Well, I've been thinking of
doing such and such but I'd like that so much it can't possibly be the
Lord's will. Something can only be the Lord's will if I really hate it
and feel miserable about it." But that's not generally the way the Lord
works.

You say, "Lord, I've committed my works to you, I'm asking the
questions you want me to ask, I'm seeking the things that are going to
serve your purposes and your end and I'm thinking this whole thing
through with sanctified common sense. And because I have
committed these works to you, I want you to guide, I want you to
establish, I want you to accomplish my thinking so that as I think, I'm
simply thinking your thoughts after you and, when I come to a
conclusion, I'm coming to the conclusion that you wanted me to come
to in the first place." And when you think this thing through by
sanctified common sense, asking the right questions, committing your
works to the Lord, seeking his will and not your own' his satisfaction
and not yours, then when you come to the answer you can take it by
faith that this is God's choice and God's leading because he promised,
"Commit thy works unto the Lord and thy thoughts shall be accompl-
ished." I have committed my works unto the Lord, I've done the
thinking, the thinking has been accomplished by God, and the
decision is God's decision for me.

Marriage
The first point that I have to make on marriage is a point which I've

already made and that is that the Scriptures teach that a believer
should not marry an unbeliever. I trust that all of you will take that to
heart.

The second thing that I want to point out is in verse 67. Now I want
you to notice the order of verse 67. "And Isaac brought her into his
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mother Sarah's tenl; and took Rebekah, and she became his wife, and
he loved her." He took her into the tent, there was no great elaborate
wedding ceremony, but it was a public act. He took her into the tent,
she became his wife, and he loved her. Now notice the order, it didn't
say he loved her and he took her to be his wife; it says he took her to
be his wife and he loved her. Now if most people in our land and in
our day and in our culture were writing it, we would have gotten the
order around the other way. We have this concept that is promoted by
the movies and the television serials and popular songs and these other
media in our pagan culture which teach us this idea of romantic love
about which the Bible knows nothing at all. You're walking along
and, all of a sudden, lights flash, buzzerc buzz, bells ring, angels
sing. Flash, barn, alacazam, you're in love, and you just have to get
married, and that marriage is based on that love, that wonderful
feeling. You get married and wake up some months later and the
feeling is gone. And then you've got to leave her because if the love is
gone, there's no reason for the marriage. I've had women say to me,"Oh, but I should divorce my husband, I can't stay married to him, I
don't love him any more." And we base our whole institution of
marriage on a sentimental feeling that goes up and down and if you
get the sentimental feeling for somebody else, well then, there are
grounds to leave who you have and go marry somebody else. But the
Bible knows nothing about that kind of love. The Bible says that love
is based on relationship, and is based on commitment, and the love
flows from the marriage rather than the marriage being based on the
love.

Now, don't get me wrong. I'm not saying that the day that I rhet my
wife, there weren't any lights flashing, there weren't any bells ringing,
and there weren't any buzzers buzzing. That to some extent did
happen, but that was not the basis of our marriage. The basis of our
marriage was our conviction that God was leading us together and it
was his choice. What I am saying is this. There is another kind of love.
A love which I have for my wife that is unique and special because she
is my wife. And it is based on our relationship and it is based on our
commitment. Here is a girl who has committed her life to me and has
promised to be in subjection to me for all my life. And I have
promised to be faithful to her and to provide for her for all her life.
And she is unique and she is special because she has made this special
commitment to me and I have made this special commitment to her
and we have this special relationship and out of it grows this very
special love, about which the people who write the TV serials and the
movie scripts and the popular songs know nothing whatsoever. There
is a special love based on relationships. The love, the feeling may go up
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and down but th8relationship is permanent for the lifetime of both, as
long as we both shall live, till death do us part. Those are the vows,
that is the commitment. that is the nature of the relationship, and the
love flows and it is something steadier and deeper and richer and more
meaningful than the fickle, sentimental romantic love that is
popularized by our pagan culture.

The Gospel
Let me say something finally about the Gospel. Paul tells us in

Ephesians 5 that God instituted marriage to be a picture of the
relationship of Christ and his people, his bride, the church. Whenever
marriage is spoken of, it's a picture of Christ. If this is true generally,
then it is particularly true here. For Isaac is a picture of Jesus Christ.
He was taken out to the region of Mount Moriah and figuratively
sacrificed and raised from the dead, a picture of God's only begotten
Son who would be literally sacrificed and raised from the dead. And
after Jesus was sacrificed and raised from the dead, the Holy Ghost
was poured forth at Pentecost to go into the world to seek a bride for
Christ. And the servant in this chapter in that sense is a picture of the
Holy Spirit out in the world today wooing and winning and seeking
the bride of Jesus Christ, those that would believe in him. And it is
also, in a sense, a picture of preachers, evangelists and others who
witness by the Spirit, to bring the bride to Jesus Christ.

Now, we notice that the servant begins by extolling the riches of his
master Abraham and the riches and the glories of the master's son
who is equally his master. And so when we go out to you with the
Gospel, we begin by telling you of the greatness and the riches and the
power and the majesty and the glory of our God and of the
unsearchable riches of his Son who is equally God and equally our
master. The servant not only extols the benefits of a relationship with
his master but he calls for a decision. He wants a decision that the
young lady will come and be the bride of Isaac. At first, the family
wants to delay and asks for time, "A few days, at the least, ten." But
the servant calls for an immediate response. He says, "Hinder me
not." And so the question is addressed to the girl, "Wilt thou go with
this man?" And she answers, "I will go." And we as God's servants
come to you now in the power of the Holy Spirit telling you of the
wonderful eternal relationship with the Lord Jesus Christ, and we ask
you to follow the prompting of the Holy Spirit in your heart and go to
the Lord Jesus Christ and submit yourself to Him and make Him your
Lord and your Saviour. And we ask you to make this decision now,
and we pra'y that your answers will be like Rebekah's answer; that yotr
today will say, "I will go."
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'e4 Letter from India
Christian Witness Centre,
Post Bog No.3,
Vinukonda-S22, 647, A.P.,
India.

I come from a family of Baptist origin. After attending school, I
joined the Indian Railways as an apprentice and after the completion
of the training I served the Railways as an electrical fitter from
1966-'68. During this time the Lord wonderfully opened the way for
my theological education in England at the Emmanuel Bible College,
Birkenhead. The dear children of God in England and Northern
Ireland made this possible.

I studied at Emmanuel from 1968-1971, during which time the Lord
moulded me and corrected me by His grace. By God's grace I was able
to see the truth as expounded in the doctrines ofgrace. I have developed
a deep love for the reformed doctrines, through reading the Gospel
Witness (a reformed Baptist magazine, published in Canada), The
Banner of Truth Magazine and publications and the messages of Dr.
Joel Nederhood of USA. The Banner of Truth magazine and
publications played a very prominent role in strengthening and
widening my reformed theological convictions and I found the college
where I studied a fitting place, to learn many things in a very practical
way.

Since returning home in 1971, I have been working with the Telugu
Baptists, and for three and a half years I have been the pastor of the
Telugu Baptist Zion Church, Bapatla. However I have resigned from
being the Pastor of that particular Church as I could not compromise
with certain attitudes and trends. I felt led of the Lord to leave that
church. Some Baptist churches are extending their invitation to take
up fresh pastorates but I am waiting on the Lord for the right one.
Please pray for me.

Presently I am helping my father in the independent evangelistic
work whose ministry is supported by the gifts of the dear children of
God in England and Nr. Ireland. One encouraging factor in the
present ministry in our area is that we do not find active opposition to
the Gospel. Many non-christian friends believe that Jesus also is a God
(one among many) but not the God. The mainstream denominations
only concentrate on the developed areas, but we by the grace of God
are working in the remote areas. We are also reaching the Railway
men through Christian literature. Certain times I use the messages on

Continued on page 40
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Book Reviews
The Way of Life, Charles Hodge; Banner of Truth Trust, pbk.,
238pp. t1.25.

This is a reprint of Hodge's 'Guide to Christian Belief and
Experience' which first appeared in America in 1841 and was first
issued by the Banner of Truth Trust in hardback in 1959.

The work was written at the request of the American Sunday School
Union whose publishing committee felt the need for a book which
would seek to answer three basic questions, viz., -Are the Scriptures
really a revelation from God? If so, what doctrines do they teach?
What influence upon the heart and life should these doctrines exert?

Accordingly, Charles Hodge produced this book which follows that
outline and there is a masterly treatment of such themes as Revelation,
Sin, Justification, Faith, Profession of Religion and Holy Living.
Though written by one of the really great theologians of all time this
book was written for the non-expert and can, therefore, be used by a
wide variety of readers. This is not to say that the work is superficial
-far from it- but neither is it presented in the same style as, say,
Hodge's Systematic Theology !

Thornwell said of Hodge: "He ,',s a scholar, 'aye, a ripe and a good
one', a critic and an expositor of pre-eminent abilities. His
commentaries are an honour to the Church and to the country. In the
departments suited to his genius he has no superior". There can
be no doubt that the question with which Hodge here deals were
particularly suited to his genius and the result is a book of rare quality
written by a man of spiritual and intellectual power in a style readily
understood by all and dealing with questions that are today as relevant
and vital as they were then.

R . R .

Tnn MooN IS NoT Tnn SoN, JAMES BJORNSTAD; 125pp; f,1.r5;
paperback; Dimension Books, Minneapolis. 1976 (available from Send the
Light Trust).

Subtitled 'A Close Look at the Teaching of Rev. Sun Myung Moon
and the Unification Church', this book looks at the 'Moonies' (as
they are popularly called) in America, through their history, theology
and claims, comparing their teaching with the Scriptures. An
appendix gives the testimony of an ex-Moonie, showing the effectual

37



The Cospel Magazine

persuaded Adam to live with her as her husband, even though he had
not attained perfection either. This caused the 'physical fall of man-
kind'. More seriously the Unification Church claims that Jesus, the
second Adam (who was not Deity) failed in his mission. Jesus had
come to take a bride in Eve's place, marry and produce perfect child-
ren, but his crucifixion prevented his marriage. In contradiction to
Acts 2:23 the Moonies claim that 'it was never God's predetermined
purpose that Jesus should die'. They also teach that Jesus' resurrection
was as a spirit man, thus redeeming man spiritually. Rev. Moon is the
third Adam (for the second will never return), who will redeem man
physically. He and his (third) wife will establish the perfect family. In
the 1980's the new Messiah will be revealed to the world. when his
followers will develop into divine spirits. If any arrive in the spirit
world with unpaid debts, they will have to work to assist perhaps the
very ones they hurt in order to pay what they owe. All the world
religions will be unified and 'every one will eventually be saved and
perfected. The earth will be restored through the efforts of science'.

It is interesting that Rev. Moon lives in a luxurious mansion on a22
acre site in America which, it is maintained, is necessary for him to
reach the senators and other prominent men!

Dr. Bjornstad notes that "in spite of this the Unification Church
continues to attract people. Young people between 17 and 30
especially find this religious movement appealing..." "In a day of
permissiveness they offer structure complete with absolute
authority...they promise to remake the world into a paradise and
bring about perfection". "It is a challenge to Christianity to once
again affirm the great principles and foundation of the Gospel of
Jesus Christ, to communicate that Gospel in language anyone can
understand, to relate it to life itself so that it is meaningful to every
individual person in this generation and to provide answers to the
perplexing questions people are concerned with today."

T. G. HUNT

"l ContNrHrANS"; ,,HEBREWS" Digests of Reformed
Comment. By Geoffrey B. Wilson. (f1.50 and f,1.25 respectively,
Banner of Truth Trust).

These paperback commentaries are revised editions. As summaries
of larger commentaries they are useful, especially to those with limited
time or without access to the authors quoted. Each chapter is
preceded by a helpful outline of its contents. Mr. Wilson is a Baptist
minister and this manifests itself in his treatment of, e.g., I Cor. l: l6;
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7:14; l0:2; paedo-baptists may not accept this. He uses the American
Standard version as his text. Is this helpful? Apart from the fact that
the A.S.V. is familiar to comparatively few in this country, the textual
differences between it and the A.V. could be a source of difficulty in
the minds of some; particularly in such passages as I Cor. 6.20 (where
"and in your spirit which are God's" is omitted); or I Cor. 15:47
(where "the Lord from" is omitted) and verse 55 ("O GRAYE" hades
i changed to "death"). Wilson's remarks on the subject of "gifts" (l

Cor. 12) are most helpful.

With regard to "Hebrews", Wilson has achieved a good summary
of the salient points from such voluminous works on the subject as
those of Owen, Pink and others. He is emphatic as to the non-Pauline
authorship, but the views of others (Pink, especially) must also be
carefully weighed. valuable as this work certainly is, your reviewer
believes that some readers will not accept every statement in it, and
will, with him, even more regret the use of the A.S.V. for this Epistle'

The general layout of these commentaries is excellent (iust a few
printer's slips) and the illustrated covers are most attractive.

H.J .W.L .

Continued from page 36

the cassettes on a borrowed cassette recorder at house gatherings.
This proves quite helpful. We are in need of a Cassette recorder and
messages on Cassettes. Please uphold us in prayers that some
interested christian friends will help us practically in this regard or
whichever way the Lord leads them to help us. Solid evangelical and
expository literature is in great scarcity in India.

ln closing, I request all who read this to pray for us and for our
land.

With Christian greetings.
Pastor. B. Sunath Kumar.

Learn of Christ more'
things, begin in Christ,
Christ.

let Christ be the Alpha and Omega; in all
end in Christ; do all by Christ, get all by

-Tobias CrisP
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Box numbers l5p extra
Advertisements ihould be received by the Ist of the month prior to publication, and
iJa*riil t., itri Cospef fufagaiine, Rev. Gordoh Hill, Hon. Secretary, c/o Whinburgh
Rectory, Dereham, Norfolk, NRl9 lQS.
Classided advertisements should be acCompanied by payment. Please state if-a receipt is
..qri;;a, ih. enclosure of an s.a.e. would be appreciated. We reserve the right to

decline any advertisement.
Ctriques slrould be made payable to THE COSPEL MAGAZINE'
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BREffffii[ my hec?t's desire and prayer to God for lsrael is, that
they might be saved. -Romans 10.1
Some wio glory in the truths of the epistle to the Romans are not of
the same niind'as the author in this verse. Those to whom were
committed, the oracles of God, and of whom as concerning the flesh
Christ came, have for too long been neglected in the missionary task
of the Church.

Some may have their reasons for this, but none which can be
traced to Scripture. lsrael's disobedience does not deflect the mercy
of God in the Gospel. To tsrael He saith, All day long have I stretched
forth my hands unto a disobedient and gainsaying people'-^They
also, if iheV abide not stitt in unbelief, shalt be graffed in: for God is

able to graff them in again (Romans 10'21;11'23l..

Ghristian Witness to lsrael
is a Gospel work, commenced in '1842 trom the vision of Andrew
Bonar and Robert Murray McCheyne. to advance the Christian Faith
by the evangel isat ion o? the Jewish people. in.al l  the -world,  in
accordance ti,itn tfte Holy Scriptures as taught by the -Protestant
Cfrurcfres as defined by the consenus of the historic confessions of
the Reformation. All who are of this persuasion can confidently
support the work of CWl.
The Rev. M. A. Macleod, MA., CWI(R), zl4 Lubbock Road, Chisleh-urst. Kent,
*iii gi.orv send information or arrange for a speaker ' fel' 01-467 2296


