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Editorial
..MY PRESENCE SHALL GO WITH TIIEE''

Exodus 33:14

HERE IS A LOVELY PROMISE as we begin a New Year. The promise is a
benediction in itself and will be an encouragement at this particular time.

The promise was given to Moses in connection with a deplorable incident - the
lapse of the Israelites into idolatry when his back was turned. Moses was a
thoroughly disappointed man, heart broken, disillusioned and apprehensive for
the future. It was to this man and at this time that this comforting word was given.
If there is a dull ache in your heart because of your present circumstances, ask for
the fulfilling of this promise.

Moses was a man bending beneath the weight of a great nesponsibility, he felt
the burden was more than he could bear. He was leading a people who were not
easy to govern, they had on numerous occasions displayed their stubbornness and
unbelief. Is it any wonder that he longed for the assurance of the divine presence
with him?

God graciously gave to Moses the assurance he needed. He would have the
companionship of One who was sufficient to meet all his need.

The same gracious assurance is given to us. No matter how rough the path may
be, or how many the trials and disappointments we encounter, the Lord is with us.
We are ignorant of the burdens we shall be called upon to bear in the days ahead
but we have the promise of the unfailing Presence.

May you know much of the Lord's presence throughout 1999.
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Doxology
A Sermon by the Editor

"Now unto him that is able to keep you from falling,
and to present you faultless before the presence of his glory with exceeding joy,

to the only wise God our Saviour; be glory and majesty, dominion
and power, both now and ever Amen" (Jude 24-25)

THE EPISTLE OF JUDE is a very grave Letter and it is full of painful warning
and vehement denunciation, and Jude says in verse 3: "it was needful for me to
write unto you, and exhort you that ye should earnestly contend for the faith
which was once delivered unto the saints." He was urged on with this task of
dealing with the situation as he found it. There was a sense of necessity with
him - there is an urgency of tone. Read it through and you will see that moral
comrption had crept into the Church. We ourselves sometimes see things in a
wrong way - we imagine that the evils we see today are something unique to our
own day and generation. When we go back to the very earliest da1's we find that
most of the New Testament Letters were written in order to deal s ith situations
that should not have been there, and when we corrc to this Epistle of Jude we are
staggered when we find the prevailing situation. Moral corruption had crept into
the Church, and Jude was not concerned so much r.r'ith heretical belief as with evil
doers in practice and so, having dealt with the siruation, he turns with a great sigh
and sense of relief as he draws his Letter to a conclusion and he tells his brethren
who are still faithful how they are to comfort themselves in the midst of these
prevailing comrptions.

I-et us get our text into context. In verse 20 he says: 'But ye. beloved. building
up yourselves on your most holy faith, praying in the Holy Ghost." That is a
safeguard against error and comrption, to be built up in the faith u'hich was once
delivered to the saints. When we look around on Churches today there are so
many who are not built up; yes - they are believers, they have launched out on the
Christian pathway, but progress has hardly ever been made. They are still babes
in Christ; they are still feeding on the milk instead of on the strong meat of the
Word. But here is the first thing that Jude would say to such: "Building up
yourselves on your most holy faith." You do not build without effort, and you do
not build up in the Christian life without effort. It would be better if we took our
Bibles more seriously than we have done before and more regularly attend on the
public means of grace. So here is the first thing: "Building up yourselves on your
most holy fai th."

Then next he says: "Praying in the Holy Ghost." Prayer will keep us from the
defilement of the world and often the cause of our failure is to be found in our
lack of prayer.
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The next injunction is: "Keep yourselves in the lovE of God." you will
rcrnember how our Lord said just prior to the cross, "continue ye in my love"
tJohn l5:9). Jude said the same: "Keep yourselves in the love of God." well, here
ls set a task for us all.

Having dealt with the sifuation, with denunciation, exhortation, warning, all
this is to end in the peaceful gaze upon God and the triumphant recognition of
what He is able to do for us, and so he ends with these tremendous words: "Now

unto him that is able to keep you from falling, and to present you faultless before
rhe presence of his glory with exceeding joy, to the only wise God our saviour,
be glory and majesty, dominion and power, both now and ever. Amen."

Is not this a rich and radiant passage? Here is one of the fullest New Testament
Doxologies and Jude's ascription of glory to God is called for by his
contemplating God's power and His majesty. we should do well likewise to
follow his example, to sit dou'n and contemplate the glory of the Divine Being,
and then we shall be moved to say in the words of that lovely hymn:

" My Gorl, ho* *ond"rful Thou art!
..,.i r: Thy Maljesty how great.

, How beautiiul Thimercy seat 
';-tr

In depths of burning light."

And here is Jude sitting back in reverence ind contemplation and much of that
contemplation is to ascribe glory and majesty and power to God.

"To the only wise God our Saviour." He is the solitary and the all-sufficient
stay of the believer, the only wise God. Jude has spoken a lot about the
comrptions and the evils threatening the Christians in those days, and he now
turns away from them to contemplate One who is all-sufficient and he says: "To

the only wise God." He is the only Refuge from the evils that dog our steps and
from the temptations and the foes that assail us at every point and, if we put our
trust in and commit our treasure to anyone else than God, then we are doomed to
disappointment. "To the only wise God."

" Other refuge have I none, , -

i3tfi :it ff i'J?: ;T' ;*:""'
Still support and comfort me."

God alone is the stay and the strength of the believing heart. In a country
churc hv ard there is " 

:l:nffiff ,;:::i::,;;H ::: :::T' 
i ke th is :

and the shipwreck was total."

It is madness to trust in anyone else, unless that Refuge be the eternal God.
"The eternal God is thy refuge, and underneath are the everlasting arms"
(Deuteronomy 33:27).If we are wise we shall be like the disciples on the Mount
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of Transfiguration: "They sa* no man, save Jesus only" (Matthew 17:8). He can
be our solitary stay and our refuge and our companion, because He is sufficient
and He abides ever faithful.

Before we come to grips with the rest of the verse notice, in passing, the
unusual attributing to God the Father of the Name "Saviour". "To the only wise
God our Saviour" This is almost a unique phrase and yet it is in full harmony with
the teaching of the New Testament. Normally we speak of Christ our Saviour, and
so He is because He suffered on the Cross, but God is spoken of as "Saviour"

because you cannot in the end divide the three Persons of the Trinity. They all
have a share, a part, in the work of redemption. The Father then, he says, is the
Source of salvation - the eternal, the infinite love of the Father is the source of
our redemption. Therefore our text takes us into the very councils of eternity when
it ascribes praise to the only God our Saviour through our Lord Jesus Christ.

There are two main thoughts that emerge from our text. First -

GOD'S POWER TO PRESERVE

Look back to verse 24: "Now unto him that is able to keep you from falling."
God's power to keep. Our great danger is of falling, but our great safety is in
divine ability and faithfulness. Only the Lord Himself can keep us - we cannot
keep ourselves, but God is able to do it and to enable us to walk upright as
believers without sliding, slipping or stumbling. "He is able to keep you from
falling."

The New Testament repeats over and over again the ability of the Lord. Let me
remind you of some of the great statements that we find in the New Testament.
Hebrews 2:18: "For in that he himself hath suffered being tempted, he is able to
succour them that are tempted." What a comfort that is in our temptations that He
is able to meet our situation there and then. Ephesians 3:20: "Now unto him that
is able to do exceeding abundantly above all that we ask or think." 2 Timothy
I:12: "For I know whom I have believed, and am persuaded that he is able to keep
that which I have committed unto him against that day." Philippians 3:21: "He is
able even to subdue all things unto himself." Hebrews 7:25:"He is able also to
save them to the uttermost that come unto God by him, seeing he ever liveth to
make intercession for them." Now the writer says here: "Now unto him that is
able to keep you from falling." Now literally it means here, "able to keep you
from stumbling" and, when you come to think of it, it is stumbling which precedes
a fall. You always stumble first before you fall, and this is what the Lord is able
to do, to keep you even in the act of stumbling before you get to the falling stage.
We are kept fiom falling over the stones that are in our way, and God is able to
hold us when we are in perilous places when we cry out with the Psalmist: "When

I said, My foot slippeth; thy mercy, O Lord, held me up" (Psalm 94:18). He is the
unseen Guide and He will be very near to us as we take our way through the dark
and worst places of human experience.
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The Christian life in the New Testament is spoken of under $iriour figures. It
rs referred to as a walk, as a journey, a pilgrimage, and the idea is that all that is
hefore us is unknown and often it is rough and treacherous and hazardous, but He
rs able then to keep us from stumbling, He is able to exercise His gracious
guardianship over us that our feet are kept from falling. Furthermore, He is able
ro make the Christian walk a bracing experience and to invest it with a glad
screnity. He will go before and make the rugged places plain - He will guide our
rreps with His unseen hand. The only reason why, with such an abundant
provision, Christian people stumble and fall surely, is their lack of faith. There is
r dynamic which is ours in Him. He is "able to do exceeding abundantly above all
that we ask or think". God's ability far surpasses our thought or our asking.
Consider the words in Isaiah 40:29-3I: "He giveth power to the faint; and to them
rhat have no might he increaseth strength. Even the youths shall faint and be
r*eary, and the young men shall utterly fall: but they that wait upon the Lord shall
renew their strength; they shall rnount up with wings as eagles; they shall run, and
not be weary; and they shall walk, and not faint." Second -

GOD'S POWER TO PRESENT YOU FAUUTLESS

Take a note of this word "faultless". The word applies originally to the
requirement that the sacrificial offerings should be without blemish. This was a
requirement reitereated time and again in the Old Testament: "Your lamb shall be
u'ithout blemish." There were those in Malachi's time who thought that they
could get away with a cheap offering; they brought those that they thought would
not sell in the market and Malachi said to them: "Do you think God is going to be
pleased with them?" Not at all. They were to bring a lamb, the best unblemished
lamb. Why? Because these sacrificial offerings were at that time a picture of the
perfect offering of our Lord Jesus Christ. They were to be faultless. Then the word
would apply to our Lord Jesus Christ Himself expressing His perfect, immaculate
sinlessness. Again, the words apply to the future condition of believers stating that
they would be presented before God at the last as sinless and stainless as a
sacrificial lamb, and conformed to the image of God. "He is able to present you
faultless." Here is anticipation and, as Jude anticipates what lies ahead, he is
overwhelmed at the thought of appearing in the presence of God at the great
coming in glory of our Lord Jesus Christ and he says: "We will be presented
faultless and with great joy." Paul, writing to the Colossians (3:4): "When Christ,
who is our life, shall appeaq then shall ye also appeap with him in glory." Now
those first century Christians lived with their eye on the future. They lived in
anticipation of that great and glorious day, and here is Jude looking on to the end
of time and saying He will "present you faultless before the presence of his glory
with exceeding joy."

There is also here not only great anticipation but deep conviction. Jude
believed that Christians would be presented faultless on that great day. What a
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transformation that will be!Paul in Ephesians 5:32, speaking about marriage,
links this with Christ and the Church: "This is a great mystery: but I speak
conceming Christ and the church." In verse 27 of the same chapter he says: "That

he might present it to himself a glorious church, not having spot, or wrinkle, or
any such thing." There is also the testimony of the Bride in the Song of Solomon
4:7: "Thou art all fair, my love; there is no spot in thee." This stood in contrast to
the day when Jude was writing because the Church was then surrounded by all
kinds of evil and error; he does not hide the difficulties of the day but he says that
God will preserve His people and then present them faultless.

If there is anticipation and conviction, surely there is an exaltation. How will
He do it? He will present them with exceeding joy because there will be the
fulfilment of the ancient word: "He shall see of the travail of his soul, and shall
be satisfied" (Isaiah 53:I1).

There will be joy, too, for those who share in the work of the Gospel. Paul,
writing to the Thessalonians (1 Thessalonians 2:19-20): "For what is our hope, or
joy, or crown of rejoicing? Are not even ye in the presence of our Lord Jesus
Christ at his coming? For ye are our glory and joy." That will be a day of
triumphant joy when the kingdoms of this world shall be the kingdoms of our God
and His Christ and He shall reign for ever and ever. Is it any wonder, then, that
Jude burss out in his Doxology as he does?

This is the consummation of all believers. This is the end of God's great work
of redemption. Why did God set about this work? Read about it in the beginning
of Ephesians chapter l: "That we should be holy" (verse 4).

" Jesus, Thy blood and righteousness,
My beauty are, my glorious dress.
Midst flaming worlds in these arrayed
With joy shall I lift up my head."

Surely, as we survey afresh and wonder at our redemption, we too shall be
moved to wonder, love and praise when we realise that God should set His love
upon us, that He should do all this for us, this great hope of being presented

faultless before the presence of His glory with exceeding joy. Our highest praise,
our deepest thankfulness ought to lie in the assurance of this in any measure of it
becoming an actuality in ourselves. We should indeed be moved to the praising of
the great God who loved us and sent His Son to be the Saviour of the world and
that we are "kept by the power of God through faith unto salvation". May we
know these things, not just in word only, but indeed and in truth, and know them
as a living reality. Take with you, then, this great Doxology and may we indeed
say from the heart: "Now unto him that is able to keep you from falling, and to
present you faultless before the presence of his glory with exceeding joy, to the
only wise God our Saviour, be glory and majesty, dominion and power, both now
and ever. Amen." And we say with Jude to that, "Amen". Amen. M.H.
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For Younger Readers
,dr cARtNE MACKENZTE

OPEN TIIE DOOR
*|rip n .,

TIIE OTHER bAVi;;nt to -y friend's door and rang the bell. Nobody came to
rhe door. I tried again - still no reply. I was sure she had said she would be at
home. Why was she not answering me?

Perhaps she was sleeping.

Perhaps she was playing the radio very loudly and was so distracted by the
noise that she did not hear my call.

Or maybe she was just not wanting to be disturbed.

So I left her door step and went home. Later I told her what had happened -
there was a simple explanation in fact - her door bell was faulty and had not
rung at all.

Jesus speaks about knocking at a door - the door of our heart. "Behold, I stand
at the door, and knock: if any man hear my voice, and open the door, I will come
in to him, and will sup with him, and he with me" (Revelation 3:20).

What kind of reception does he get? Through His Word, the Bible, He is
knocking at the door - wanting to get our attention, wanting us to respond to Him
and His claims.

Some people do not reply to Him because they are "asleep". They are at ease
in this world and unaware of God and His demands. They do not heed the Word
of God at all. We are warned to watch so that when the Son of Man comes He will
not find us sleeping (Mark 13:35-36).

Others are so busy with all sorts of activities and pleasures and work that their
attention is completely absorbed by these things. Their life is so full of noise and
bustle that they do not hear the voice of God speaking to them in His Word. How
easy it is to be so taken up with other things that we neglect the really important
matter of listening to God. "Seek ye first the kingdom of God."

Some people hear God's Word read or preached and realise that God is
speaking to them, but sadly refuse to answer. How rude and hurtful. Jesus,
speaking to the people of Jerusalem said: "How often would I have gathered thy
childr"o together, even as a hen gathereth her chickeni under her wings, and ye
would not!" (Matthew 23:37).

The best response to Christ's knocking at the door of our heart is to open the
door and say, "Come in".

"If a man loves me," Jesus said, "he will keep my words: and my Father will
love him, and we will come unto him, and make our abode with him."
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. PAZZLE

The initial letters of the missing words in the verses spell out the title of the story.

1. But Peter continue knocking : and when they had
saw him thev were astonished. Acts 12:16.

2. When he seeth the blood upon the lintel and on the two side posts, the Lord
will over the door and will not suffer the destrover to come in
unto your houses to smite you. Exodus 12:23.

3. Liftup your heads, O ye gates; and be ye lift up, ye
the King of glory shall come in. Psalm 24:7.

4. So came with his horses and with his chariot and stood at the
door of the house of Elisha. 2 Kings 5:9.

5. And all the city was gathered at the door. Mark 1:33.

6. And I will give her . . . the valley of Achor for a door of Hosea
2 :15 .

7. He that

8. Then saith the that kept the door unto Peter, Art not thou also
one of this man's disciples? John 18:17.

9. Behold I have set before thee an door and no man can shut it.
Revelation 3:8.

10. He that entereth not by the door into the sheepfold but climbeth up some
wav. the same is a thief and a robber. John 10:1.

11. And as Peter knocked at the door of the gate, a damsel came to heaiken,
named . Acts 12:13.

the door and

doors; and

,,''.-,3*:

Sanctification is a constant, progressive renewing of the whole man, whereby the
new creature doth daily more and more die unto sin and live unto God.
Regeneration is the birth, sanctification is the growth of this babe of grace. In
regeneration, the sun of holiness rises; in sanctification it keepeth its course, and
shineth brighter and brighter unto the perfect day (Proverbs 4:18). The former is
a specifical change from nature to grace (Ephesians 5:8); the latter is a gradual
change from one degree of grace to another (Psalm 84:7), whereby the Christian
goeth from strength to strength till he appear before God in Zion.

Geo. Swinnock. 1660
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The Kirk Beneath the Skies
PART II

A. W. MEDLEY

The Court of High Commission
\{'e have seen how the intrusion of ill-bred and unqualified "curates" into the
parish churches of the south-west of Scotland alienated the people who held to the
Reformed religion, resulted in a mass abandonment of attendance upon the
worship in the churches. The people still regarded the "outed" ministers as their
lawful pastors, and now they were resorting to attending upon the preaching of
their beloved ministers in "Conventicles". These might be simply a gathering of
a few godly in the house of some nonconforming person, or, more frequently, in
some convenient open-air location. At first there were but a few ministers who
were bold enough to carry on such a ministry, and they did not confine their
preaching to their old parishes.

In January 1664, by a letter from the king to his Privy Council in Scotland,
Archbishop Sha.p was given the precedence in the Council, so making him
second only to the king's Commissioner. Sharp, now looking for ways to inflict
more severe punishments upon the nonconformists, sought and obtained the
setting up of the Court of High Commission, a Court with powers rivalling those
of the Inquisition of the previous century. "The curates . . . became the agents of
this inquisitorial tribunal, and Sharp himself attended to the proper working of the
machine. . . . There was now a potent legislative machinery for harassment and
punishment in force. To give it more effect, military parties were sent to all the
civil authorities in the most conspicuously offending districts. The result was what
always will be the result of putting the enforcement of the civil law into the hands
of the soldier - licence, oppression, and insult."l These courts frequently doubled
the fines already imposed by Parliament, and went beyond the punishments laid
down by law, such as imprisonments, banishment to some remote part of the
kingdom, transportation to the West Indies, and even selling into slavery in the
American plantations.

But still the people of God met beneath the skies, finding the bread of life
dispensed by their faithful ministers. From time to time they renewed the National
Covenant in their gatherings. Then in December'1665 the king issued a
proclamation through the Privy Council in which he ordered the suppression
"of all Coventicles, Conventions, and other meetings . . . under the pretence of
the exercise of religion, certifying all such persons as shall be present at such

I . Rev. J. C. Johnston: Treasury of rhe Scottish Covenant. Edinburgh, I 887, p. I 26.
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unlawful meetings, they shall be looked upon as se<titioUS persons, dnd shall be

punished by fining, confining, corporal punishments, as our Privy Council, or

iuch as shall have our Commission, shall think fit."2 This proclamation goes on

to say that "all ministers as shall dare to perform any acts of the ministerial

function, and such as shall contrive or entice others to keep the said Conventicles,

or shall suffer the same to be kept in their house . . . shall, after due conviction,
be liable not only to the foresaid pains, but also the highest pains which are due

to, and may, by the laws of this Kingdom, be inflicted upon seditious persons.l'

One man who was chiefly concerned in the oppression of the Presbyterians in

the south west was Sir James Turner, who held a commission from the Privy

Council. The soldiers under his command exacted fines over and above that

which the law laid down. Wodrow says: "Their severities [in] the former years

were mostly upon the common people; but now the Gentlemen must pay, if his

lady, servants, or tenants, were not exact in their attendance on the incumbent's
sennons. The tenant must be oppressed if his landlord withdrew, though he and

his family attended closely. The widow, the fatherless, the old, and infirm are not

spared. The poor must beg to pay their Church-fines. The meat is snatched from

the innoceni children's mouth, and given to the soldiers pleasure-dogs. Many

houses were quartered upon, till all the substance was eaten up, and then the
furniture is sold or burnt."3 All this because the faithful people of God chose
rather to honour their King upon His heavenly throne, rather than the monarch
upon his throne in Whitehall.

It was the barbaric treatment of a poor old man in Dalry, in Galloway, who

would not pay the fine imposed upon him by Turner's soldiers, that sparked off

the spontanLous rising that ended in ignoble defeat for the Covenanters at Rullion

Green, among the Pentland hills, at the end of 1666. Space does not permit of a

recital of the details of what became known as the Pentland Rising-

A Change of Commissioner

The excesses of Rothes and Sharp alarmed one man who was close to the king in

London. This was John Maitland, Earl of Lauderdale, who, since the Restoration
had been Charles's Secretary of State for Scotland at Whitehall. Lauderdale now
persuaded the king to transfer the Earl of Rothes from his office of Royal

bommissioner in Scotland to that of Lord Chancellor. By a royal mandate
Archbishop Sharp was dismissed from all management in government affairs, and
confined to his diocese.

Lauderdale now took the reins himself, and became High Commissioner in

Scotland. He had once been a zealous advocate of the Covenant, but had drifted
from the course of the strict Covenanters, and become a close adviser to Charles.

2. Robert Wodrow: The History of the Sufferings of the Church of Scotland, from the Restoration to

thc Revolution Edinburgh, 1721. Yol. l, pp. 227-288 and Appendix 46.

3. Ibid.,  YoL l ,  p.237.
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lle was- a man of imrirense learning, but it was not his intellectudl but his moral,
cr rather immoral qualities that gave him his high place in the confidence of the
krng, and consequently in the councils of the nation. "His paroxysms of rage were
rcrrific, Satanic - the madness of a foul distempered soul. . . . For his mess of

notage, he sold himself, soul and body, to the monstrous projects of the Court."a
This was the man who was to urge forward the machine of persecution against
the Covenanters.

Towards the end of 1667 a close investigation was made into the past excesses
of the military. Sir James Turner and another military commander, Sir William
Bannantyne, were deprived of their posts. With the removal of the principal
agents of the persecution the Covenants were afforded something of a breathing
space. The three or four years that followed are known in the literature of the
rimes as The Blink. A few rays of sunshine broke through the brooding clouds,
cheering the hearts of the down:ffodden people. Like the blink of an eyelid it was
brief, but it was welcome.

In greater numbers than ever the Presbyterian people deserted their parish
churches with their hated curat,:s, and crowded to hear the field preachers. In the
eyes of the government it bec;lme clear that the public ordinances of the Kirk
u'ould soon become extinct, and the nation (so it was thought) relapse into
heathendom. Either a course of persecution more complete and more crushing
than ever must be entered upon, or some liberty must be accorded the
Presbyterian ministers to exercise their functions amongst the people. It was this
latter alternative that the present rulers adopted, by the granting of the First
Indulgence (two further Indulgences followed, in 1672 and 1679).

The lndulgences

The Indulgence was initiated by a letter from the king in June 1669, by which
power was given to the Privy Council to appoint the outed ministers to vacant
parishes. No indulged minister was to admit to the ordinances of Baptism and the
Lord's Supper nor marry any person from a congregation outside his own parish'

The Indulgence, then, was a royal permission for the ministers to exercise the

function of the ministry under certain limitations, whildt reserving to the

Government a general authoritative right to Oversee and control their
ecclesiastical actions.

Forty-three of the outed ministers availed themselves of the Indulgence, much-
to the aisdain of the majority who held firmly to the principle of the Headship of

Christ. The derisory name given to the indulged ministers was "King's Curates".
Lauderdale's first Scottish Parliament met in 1669, and enacted the Indulgence.

In November of that year Parliament passed The Assertory Act. This declared:
"That his Majesty hath the supreme authority and supremacy over all persons, and

in all causes ecclesiastical within this kingdom; and that by virtue thereof, the

4. James Dodds: I/re Fifn' Years' Suuggle of the Scottish Covenanters. London, I 900' p. | 87
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'ordering and disposal of the external go\€nntient and policy of the Church,
doth properly belong to his Majesty and his successors, as an inherent right to the
Crown."5 This was thought by some as paving the way for the eventual
re-establishment of the Church of Rome in Britain when the Duke of York,
Charles's brother and an avowed papist, should come to the throne. This Act was
to become the occasion of much of the bitter persecution that followed, where
many a Covenanter braved the dragoons of Colonel John Graham of Claverhouse
and Sir Robert Grierson of Lag, or went to the gallows rather than acknowledge
that the king was supreme in "all causes ecclesiastical".

Then in July 1670 there came a fresh bit of savagery. This was the Second Act
against Conventicles. It was the logical succession to the Indulgence, the design
of which had been the eradiction of Conventicles, but which had failed in this
objective. The new measures heralded the ending of The Blink. Those ministers
who persisted in remaining without the Church were forbidden to pray and preach
except in their own homes, and among the members of the family. If they dared
to conduct a service in a home not their own, they were to be imprisoned until
they gave proof of their willingness not to offend again, and if such proof was not
forthcoming then they were compelled to leave the country. Those attending such
a "house conventicle" were heavily fined, and the master or mistress of the house
was fined double. But the full severity of the Act was directed against the "field

meetings". The preacher at such a meeting was to be punished by death and the
confiscation of his goods. Any one arresting him was to receive a reward of 500
merks - about f28 sterling. And should the person making the arrest happen to
kill the minister, or any of the listeners, he was to be given a free pardon. Those
present at a field meeting were liable to crushing fines.

About this time Archbishop Sharp crept back into favour with Lauderdale, and
into the affairs of the State. From now on until his violent death in 1679 he was
again the chief scurge of the poor persecuted Covenanters. Space does not permit
of any detailed recital of the measures vainly taken by the forces of the law,
including torture, to subjugate the suffering Presbyterians. Suffice it to say that
the numbers of the field meetings, or Conventicles, showed no sign of
diminishing. Rather, they increased, and spread throughout the lowlands.

The Kirk beneath the Skies

From the middle of 1670 it became the almost general practice for conventicles
to be protected by groups of armed men who were ready to engage any of the
king's soldiers sent out to harass the gatherings.. The locations for the field
preachings were carefully chosen so as to allow easy escape in case of attack.
Lookouts were stationed on neighbouring hills to give warning of the approach of
any soldiers. A Second Indulgence was offered in 1672, but with as little success
in luring outed ministers back to the vacant parishes. The situation now under-

5. Wodrow, Vrl. I, Appcndix 3-5.
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rrila rapid change. Many more ministers who until then had remained silent, or
had been content to preach to small gatherings in private houses, now forsook the
sccurity of the parishes in which they had been forced to reside, and took to the
frelds. Soon there were upwards of forty ministers busy about the field meetings,
srd "field Presbyteries" which sprang up in various districts licenced a number of
)oung probationer ministers who were eager to join in the ministries of the Kirk
treneath the skies.

The early centres of the field preaching had been in the east and south east of
the country, particularly in Fife and the Lothians. But following the Second
lndulgence, however, conventicles became more numerous in the Border
counties. Then in 1674 we are told:

" Scotland broke loose with conventicles of all sorts, in houses, fields and
vacant churches; house conventicles were not noticed, the field
conventicles blinded the eyes of our State so much. So, in the Merse,
Teviotdale, the Border:s, Annandale, Nithsdale, Clydesdale, Lothian,
Stirlingshire, Perthshire , Lennox, Fife, they fixed so many posts in the
fields, mosses, muirs, a.nd mountains, where multitudes gathered almost
every Sabbath, always until the defeat at Bothwell Bridge; and indeed at
these great meetings many a soul was converted to Jesus Christ, but
far more turned from the bishops to profess themselves Presbyterians. The
parish churches of the curates in the mean time came to be like pest
houses; few went to any of them, and none to some, so the doors were kept
locked. . . . Then the discourse up and down Scotland was the quality and
success of the last Sabbath's conventicle, who the preachers were, what
the number of people was, what the affections of the people were, what
doctrine the ministers preached, what change was among the people."6

The Rev. Dr. Robert Simpson, in his Traditions of the Covennnters, describes a
service amongst the hills of Carsphairn in the upper parts of Galloway, at which
several infants were brought for baptism. He says that at the close of the service,

". . . the multitude were loth to part - to quit, ffmight be for ever, the place
which had been a Bethel to many, and they knew not where they would
meet next; for the Word of the Lord was scarce in those days, and the
heavenly manna which was gathered in the wilderness was gathered at the
peril of their lives. The multitude at last broke,up and separated, having
taken many an affectionate farewell, and many a lingering look of him
whom God had sent to them with the refreshing words of eternal life. It was
a beautiful sight to see so great a crowd dispersing themselves in all

6. Rev. James Kirkton: The Secrct and True History of the Chutch of Scotland, fntm the Restoration
to tlre Year 1678. Edited by C. J. Sharpe, Edinburgh, 1817, pp. 343-344.
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. directions, and repairing to their several homes; some" toiling up the
mountainous ascent in lengthening rows of single files, tracing the narrow
footpaths formed by the sheep on the brow of the hills, others pursuing
their course along the deep windings of the glens, others traversing the
broken surfrce of the dark and heather-tufted moss; and all departing in
peace, no enemy having been allowed to come near them."7

The year 1675 saw yet a further ruthless enactment against the people of God
who looked to the field preachers for their spiritual food. Letters of Inter-
communing were issued against hundreds of persons who had not appeared before
the Privy Council when summoned. In this way they were outlawed. It was a
crime for family, friends or others to hold intercourse with any who had been
found guilty of attending Conventicles, or to "furnish them with meat, drink,
house, harbour, victuals, or any other thing useful or comfortable to them; or to
have intelligence with them by word, writ, or message, or any other way."8 yg1

still the Word of the Lord flourished amongst the hills and moors of south west
Scotland. The "Confessors of the Truth". as Wodrow calls the faithful
Presbyterians, flocked in ever increasing numbers to attend upon the ministry of
the stout-hearted ministers, many of whom were publicly declared rebels. And the
Lord honoured the Word, and in His Providence provided wonderful protection
and marvellous deliverances from the soldiery sent out to execute the mandates of
the king and his government. The Headship of Christ shone as a radiant jewel
where the Kirk under the skies was found.

Now a new element was introduced into the worship in the fields. The
sacrament of the Lord's Supper began to be observed, when great crowds of
worshippers would flock to the services from far and wide. One notable
Communion Season (as it was called) was that held by John Welshe in Galloway
in the summer of 1678. Six thousand assembled together one Sabbath on Skeoch
Hill, in the parish of lrongray. With Welsh were John Blackadder, and other
"rebel" ministers. Three thousand remembered the Lord's death in the taking of
bread and wine, the elements being passed along four rows of large stones
set there specially to act as communion tables. Those stones can still be seen
today upon that hillside, and a plaque fixed to a granite obelisk upon the spot
testifies that,

"These stones are significant memorials of those troublesome times in
which our fathers, at the peril of their lives, contended for the great
prrnciples of c iv i l  and rel igious freedom."

7. Rcv. Robcrt Simpson, D.D.: Traditions of the Covenanters. Edinburgh, n.d., pp. 8l-82.
l l .  Wodrow, Vol. I ,  Appcndix 73.

9. At thc t imc thcrc was a rcward ol '2,000 merks, approximately €l l0 sterl ing, oft 'ered by the
govcrnrncnt l i rr  thc arrcst ol 'John Wclsh (Wodrow, Vol. l ,  p.367).
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On lst May 1679 Archbishop Sharp laid before the Privy Council the draft of
! new edict, exceeding all that had been hitherto thought up. The effect of the
proposal was that it would give to all the forces of law the power to kill every man
iorng armed to or from a conventicle, without the benefit of a trial. But before this
TEasure could become law James Sharp, the "Judas of Scotland", was honibly
murdered on Magus Muir, on 3rd May. This crime was widely condemned by the
Corenanters, who wished the death of no man, however wicked a persecutor of
rhe brethren he may be.

Sharp's last design against the Covenanters was published on 13th May. It was
a n'arrant that gave virtual carte blanche to even the meanest sergeant to "proceed

against all such as go with arms to those field meetings as traitors" - in other
*ords, to put them to death. This edict was soon put into effect. On Sabbath, lst
June 1679, there was a large gathering of the Lord's persecuted people at
Drumclog, a desolate moor close to the boundary of the Lanarkshire with
.\yrshire. The minister for the day, the Rev. Thomas Douglas, had just
commenced his sermon, when the sentinels upon an overlooking hill gave
r.rarning of the approach of hostile troops. John Graham of Claverhouse with a
torce of his lifeguards and dragoons were quickly upon the gathering. The armed
Covenanters went into action singing the opening verses of Psalm 76, and so
acquitted themselves that the superior forces of the king were defeated, and
retreated in confusion. Six Covenanters were killed, but the Royalists left between
torty and fifty dead upon the battlefield. The Covenanters condemned murder, but
mortal combat in defence of their lives on behalf of the prerogatives of their
heavenly King they justified from the Scriptures.

We could go on for many pages, recounting the sufferings and sacrifices of the
people remembered by the name "Covenanters". There were tenible days ahead,
days that James Hislop, the poet of the Covenanters, calls those ages of darkness
and blood. There were further battles to be fought, martyr blood to be shed upon
scaffold, at the cottage door, among the lonely hills, in the waters of the Solway,
ere the victory was won, and Glorious Revolution of 1688 brought out the
sunshine again, and the Church of Scotland regained her spiritual independence.

The epitaphs upon many a gravestone to be found in almost every parish
churchyard in the south west of Scotland, and in the lonely moors, testify that the
martyrs were killed "for adhering to the Word of God, Christ's Kingly
Government in His House and the Covenanted work of Reformation against
Tyranny, Perjury and Prelacy". The Scripture text frequently added is Revelation
12:ll: "And they overcame him by the blood of the Lamb, and by the word of
their testimony; and they loved not their lives unto the death."

The Martyrs' monument in Old Greyfriars churchyard in Edinburgh records
that from the 27th of May, 1661, when the noble Marquis of Argyle was
beheaded, to the 17th of February, 1688, when the Rev. James Renwick, was
hanged, eighteen thousand were killed or suffered one way or another. That might
be a slightly exaggerated figure, but all in all it cannot be far wrong. The full story
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of the Covenanters cannot be told in a short study such as this one. But perhaps
these few pages have awakened some readers to a knowledge of part of the history
of the fight of faith in our land hitherto unknown. A fight it was, and still is, but
let us never forget that the battle is the Lord's. Our Lord Jesus Christ is still
building His Church, and has He not said that the gates of hell shall not prevail
against it? As we remember those staunch Covenanters and how they bore a
faithful witness to the Headship of Jesus Christ may we be stirred up to follow the
injunction of the great Apostle: "Whose faith follow."

- a -

Studies in Second Chronicles:
Jehoiakim - the Son who Burned

the Word of God
PETER KING (Stanford, Beds)

"The angels shall come forth, and sever the wicked from among the just"

THE KING OF EGYPT, Neco II, is holding on to a weak power in the face of
advancing Babylonian forces, having replaced Jehoahaz with his brother Eliakim,
renamed Jehoiakim. He reigned eleven years in Jerusalem as the puppet of Neco,
imposing heavy taxes on the people. Jeremiah the prophet reminds him of his
father Josiah (Jeremiah 22:15), but to no avail, because he was under orders from
Egypt, and later in his fourth year Jehoiakim rebuffed the prophet's word read by
Baruch, burning them, despite a plea from Elnathan, Delaiah and Gemariah,
princes in Judah. The words to Jehoiakim warned the king that Nebuchadnezzar
was coming to destroy the land "and cause man and beast to cease from here"
(Jeremiah 36:29).In the fifth year of his reign.the leadership of Judah gave in
to Nebuchadnezzar as a vassal state and three years later, encouraged by his
victory over Egypt at Carechemish, he sent troops of Syrians, Moabites and
Ammonites to raid Judah (2 Kings 24:l-2). At 36 years old Jehoiakim died on the
way to captivity (2 Chronicles 36:6) according Jo the prophecy of Jeremiah
(Jeremiah 22:18), treated as an animal, dragged outside the city. The final
humiliation had come and the man who burned the Word of God suffered the
judgment it predicted.

This is a solemn warning to all who despise God's truth, especially Christians
who ignore the commands given so clearly by our Lord. Jehoiakim did not listen,
cutting the scroll to pieces and died at the hands of his captors, and all who deny
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the truth will suffer a similar end. God is not mocked, neither will He allow His
despised children to be without coming to their aid. Job said: "I am as one mocked
of his neighbour, who calleth upon God, and he answereth him: the just upright
man is laughed to scorn." There are other instances in Scripture where Christians
are mocked, and our Lord when hanging on the cross, suffered the same
treatment, so we can expect no better. Jehoiakim had a son Jehoiachin who was
treated with contempt by the Babylonian king Nebuchadnezzar, and so all those
who do evil in the sight of the Lord will come to a similar end.

O Inrd, deliver us from those who bear false witness against us

No Peace with Rome
PART II

Based on Bishop Joseph Hall's book of that title

DAVID N.  SAMUEL

WE COME NOW in Hall's book to those erroneous doctrines of Rome that
concern God. And they are these:

(l) Conceming Scripture - (i) its canon; (ii) its sufficiency; (iii) its authority.
(2) Concerning the Person and Offices of Christ. Those against His Person are:

(i) transubstantiation; (ii) the multi-presence of His body. Those against his
Priestly Office are: (i) the sacrifice of the mass; (ii) the number of mediators and
the invocation of saints.

(3) Concerning the superstitious, heathenish and ridiculous worship of the
papists. These elroneous doctrines send plain challenges to heaven and touch the
majesty of God. They concern either Scripture, which is His expressed Word;
or Christ which is His natural and substantial Word; or lastly, the worship due to
His name.

The Scripture

The papists add to the canon of Scripture the Apocryptia. They have no authority
to do so. Cajetan said it was for manners, not faith. But what, says Hall, can be
learned for edification from bloody self-murders, lying fables, etc? The curse of
Trent for not admitting them as divine cannot offset the solemn injunction of
God's own Word: "If any man shall add unto these things, God shall add unto him
the plagues that are written in this book" (Revelation 22:18).
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"What plnce is there for peace with Rome when she both wickedly and
audaciously fastens on God those things He never wrote, and weakens the
authority and denies the sufficiency of what He has written? All things necesary
for salvation are to be found in Holy Scripture. 'The law of God is perfect,l says
David (Psalm l9:7),'and makes perfect', says Paul (2 Timothy 3:17); and what
can be added to that which is already perfect; or what perfection can there be,
where some necessary points are wanting?" (page 67).

But the Tridentine Fathers gave charge that traditions be received "with no less
piety and veneration" than the books of Scripture. "Unwritten truths," shid
Thomas More, "are equivalent to the Word of God" (page 67).

Is this the position of Rome today? Let the 1994 Catechism of the Roman
Catholic Church speak: "The Church does not derive her certainty about all
received truths from the holy Scripture alone. Both Scripture and tradition must
be accepted and honoured with equal sentiments of devotion and reverence."
What peace then can there be with Rome?

"But it is yet rnore shamefully injurious to deny thc Word of God credit and to
hang the Scriptures upon the Church, that they must needs beg all their authority
from the voice of men." Eck put the Roman Cathoolic position thus: "The

Scriptures are not authenticated without the voice of the church. . . . " Bellarmine
summed it all up: "ff we take away the authority of the present church and of the
present Council (of Trent) the decrees of all other Councils, and the whole
Christian Faith, may be called into doubt and question" (page 70). "What," says
Hall, "the whole Christian faith? All doctrines and opinions? Even those written
by the finger of God? God will be God; the Scripture will be itself, in spite of
Rome, Trent, Hell. And unless we hold this we can have no peace with God;
unless we deny it, no peace with the Romanists" (page 71). And what is the
current position of Rome? It is unchanged. The 1994 R.C. Catechism declares:"The manner of interpreting the Scripture is ultimately subject to the judgment of
the Church which exercises the divinely conferred commission of watching over
and interpreting the Word of God" (page 32). How different this is from the
position of the Reformers and the 39 Articles which regard Scripture as being its
own interpreter, and the Church as not being over Scriptule but under it; merely"a witness and a keeper of holy 

'Writ", 
not its arbiter and judge. The magisterium

of Rome is a denial of the authority of God's Word.
The foregoing enors concerned the Scriptures, the following concern -

The Person of Christ and His Offices
(i) The doctrine of transubstantiation utterly overthrows the truth of Christ's
humanity. "Can any reasonable man," says Hall, "believe that Christ carried His body
in one of His hands, at the last supper. That He gave it to be eaten by those who saw
him present, while they were eating Him, and when they had consumed Him? That
He should at once both devour His whole self, and yet sit whole and entire among
them? Thus they overthrow the order of things and the humanity of christ" (page72l.
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This notion of transubstantiation rides upon the back of that other fable of the
multi-presence of Christ's body. "I do not know which to prefer for madness or
cozenage' That Christ's body should be in a thousand placei at once and entire in
heaven also does not only exceed reason but faith, too. They do not say now as of
old, 'Behold, here is christ, or there', but what is worse, ,-Behold, christ is here
and there' . For us, we do easily grant that many things are done which we cannot
understand; but these things we grant not, because we understand.they cannot be
done" (page 77). God has absolute power, as Thomas Aquinas truly speaks, over
the whole nature of the creation, but not so that He shouid cause it to te, and not
to be, at once' God's exercise of power does not entail what is contradictory, that
the self-same body should be here and yet everywhere. Such teaching 

'does

violence to the humanity of Christ and cannot be reconciled with evan-gelical
truth. (It is often said that we have the Catholic Creeds in common with F.ome,
but this shows that Rome does not hold to the creeds and to a true doctrine of the
Incarnation. Its teaching is really docetic, that is, that Christ has a fabulous bodv
not a real one.)

(ii) The Priestly office of christ is impeached by the daily oblation of the
sacrifice of the mass, and the number of mediators.

(a) For first, in the sacred supper there is "a remernbrance of a sacrifice" once
made, and a sacrifice of praise for it, but there is no propritiatory sacrifice. Indeed,
there cannot be. Does the priest offer the same sacrifice Christ offered or another?
lf another, then it is not propitiatory, for only christ is our propitiation. If the
same, then it is not an unbloody sacrifice, for christ's sacrificjwai a bloody one;
then the natural body of Christ should be destroyed again, then the blood of the
Mediator must be of finite value and power. If it is unbloody, as the church of
Rome maintains, then it is not propitiatory, for "without the- shedding of blood
there is no remission of sins" (Hebrews 9:22).

what difference, indeed, is there between the order of Melchisedec and Aaron,
between christ and the priests of the law, if this office equally passes and
{e19ends in a long pedigree of mortal successors. The whole poini or Hebrews
7:24 is that christ's priesthood is not transferable. "But this man (i.e., christ),
because he continueth ever, hath an unchangeable priesthood." The margin readi,"which passes not from one to another". "The Jewish sacrifices werJrepeated
because they were not perfect. How can that which is absolutely perfict be
reiterated?" (page 80).

what can be more plain than those words of God, "once offered"; "one
sacrifice"; "one oblation" (Hebrews 9:28 and 10:12,14)? "we will remember this
holy sacrifice of Christ . . . we will not repeat it. which one point while we stick
at, as we needs must, we are straight stricken with the thunderbolt of the anathema
of Trent. Here there can be no possibility of peace" (page gl).

(b) As christ offered Himself once for us, a spotless sacrifice, so also He
daily offers our prayers to His Father. "As many sicrifices, so many mediators,
plainly put christ out of office" (page 8l). The virgin Mary and the saints
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have been put in the place of Christ as those by whom men iire to obtain grace
and salvation' "o happy mother of that son,

Which hast all our sins foredone,
Out of a mother's right, we pray thee
Bid our Redeemer to obey thee." (page 83)

"The intercession of saints and prayers to them is nowhere commanded or
authorised in Scripture. Bucer truly said, that the saints in glory have great love
for their militant brethren, great desire for their salvation, but so doubtless have
the angels. But must we therefore single out any one of those blessed spirits to aid
us, to sue for us, in the court of heaven? God forbid! for upon what faith must such
prayers be grounded? We are sure that the saints cannot search the heart, the
fountain of our prayers, nor at once hear ten thousand of their suppliants." Has
anything changed here since Hall wrote? No, the 1994 Roman Catholic
Cathechism states:

"The saints do not cease to intercede with the Father for us, as they proffer
the merits which they acquired on earth through the one Mediator between
God and man, Christ Jesus."

And of Mary -

"The Blessed Virgin . . . by her manifold intercession continues to bring us
the gifts of etemal salvation. . . . Therefore the Blessed Virgin is invoked
in the church under the titles of Advocate, Helper, Benefactress and
Mediator" (page 221).

Finally, of the impossibility of the means of neconciliation
"And now," says Hall, "since no wise man can suspect of us, that we will ever
grow to the height of that madness, as to run perfidiously from the standard of
God to the tents of Antichrist; is there any hope that the papists will be drawn back
to the sound and pure judgment of the Primitive Antiquitf?"

" . . . But, alas, sooner may God create a new Rome, than reform the old. Yea,
needs must that the Church of Rome put off itself, and cease to be what it is, ere
it can begin to be once again what it was" (page92).If there were any spark of
hope alive, it must be in the aid of a General Council, but such a Synod is no less
impossible than reconciliation itself. For who shall call it? Who shall sit president
in it? Who shall be present and give their voices? What shall be the rule of the
decisions? What the order of execution?" (page 93).

" I remember," he sdys, "that Isidore derives the Latin word Concilium from a
ciliis oculorum because all direct the sight of their minds into one centre. There
can, therefore, be no council held by those who profess a general and public
disagreement of judgment. Is it possible that those privileges, which have been
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usurped by the papists will now be willingly given up by them and renounced?
That they will now thunder anathemas at their own heads? some fools may hope
ior this. But for us, unless He that doth wonders alone, by His stretched out arm
from heaven, should mightily, beyond hope, effect this; we know too well that it
cannot be done" (page 95).

"only this one thing, which God hath promised, do we verily expect; to see the
day, when the Lord Jesus shall, with the breath of His mouth, destroy this lawless
man (2 Thessalonians 2:8), long since revealed to His church; and by the
brightness of His glorious coming, fully discover and despatch Him. Not only in
the means and the way, but in the end also, is Rome opposite to heaven. The
heaven shall pass away by a change of quality, not an utter destruction of
substance. Rome by destruction, not by change. of us, therefoie, and of them,
shall that old Bucolick verse be verified:

'Out of each others breasts their swords they drew;
Nor would they rest, till one the other slew.

Glory to God! Victory to the truth!
War with heresy! Peace to the Church!Amen.',

All of which is still true today. Nothing has really changed. As the most recent
catholic catechism, the ARCIC Report, and above all, the document
Clarffications all show, Rome still clings tenaciously to her old ways and her
false doctrine. Semper Eadem is her boast. For that reason there can be no peace
with Rome!

- a -

Exceeding Abundantly
ALEXANDER STEWART, D.D. (1 870_1 937)

IN THE EARLIER PARTS of the Epistle to the Ephesians, paul, according to his
wont, gives instruction in the doctrines of the Gospel. He is a teacheq who unfolds
with unrivalled power and majesty the deep things of the Christian Faith. And we
find that more than once as he is engaged in this,great task, he ceases from
exposition in order to engage in intercession. This is the attitude in which we find
him, for example, in the closing part of the third chapter. The teacher has become
a pleader; he is on his knees before God, pouring out his soul in a prayer which
for loftiness and comprehensiveness is surely one of the most wonderful that ever
ascended from a human heart. It is a prayer which embraces various stages of
spiritual experience, each representing a higher attainment than that which went
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before, until at last we S'the believer rooted and grounded in the love of Christ,
and "filled with all the fulness of God".

Now it might be thought that this would suffice for paul, and that when he had
reached "all the fulness of God" in his petitioning, the force of intercession "could
no further go", and he would stop. But he does not stop. He has indeed reached
the limits of articulate pleading, and cannot even think of a loftier height of
attainment than that for which he has asked. But he realises that he is dealing with
a God of immeasurable love and Almighty power, and that therefore there are
possibilities of blessing from His hand that lie beyond the range of all speech and
all thought. All he can do, therefore, is to leave the matter with God and worship
at His feet. so we find that, in the end, the Apostle's praying passes over into
praising. He is still on his knees; but he has ceased to plead, andhis begun to sing.
And this is the doxology in which he worships the God of salvation:i'Now unto
him that is able to do exceeding abundantly above all that we ask or think,
according to the power that worketh in us, unto him be glory in the church by
christ Jesus throughout all ages, world without end. Amen" (Ephesians 3:20).

And, T often happens with Paul in such circumstances, he finds that language
is insufficient to express the range of his thought and the intensity of his feeling.
There are vistas of the glory of God and glimpses of the splendour of salvation
that break in on his mind, and in his effort to describe them he realises the poverty
of speech. so we find him heaping up one epithet upon anothea piling phrase
upon phrase, in the endeavour to impart to his language the necesJary itringttr.
what he is attempting to do, of course - and this exercise of his own natural
powers is in no wise inconsistent with the fact of his inspiration - is to clothe in
words his impressions of the Infinite, and it is not surprising therefore, that he
should strain the resources of human speech. Two forms of expression are
combined in his words: first, "To Him that is able to do more than alllhings"; and
then, as a supplement to this already comprehensive phrase, "exieeding

abundantly above all that we ask or think". It is not merely, "above all that we
ask"; nor is it, "abundantly" above all that we ask; nor is it even, "exceeding"

abundantly above all that we ask; it is, "exceeding abundantly above all that we
ask or think". There we have an uncharted sea, which desire cannot compass and
even imagination cannot explore.

I I 1

we can only endeavour to capture from these soaring words some of the plainer
thoughts which they convey. They tell us, to begin with, that the salvationwhich
God has provided for His people is more glorious than we can conceive. our
minds cannot grasp its fulness, because the measure of it is the infinite power of
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God. For we must remember that when Paul strctches his desire to the height of
what God "is able to do" in the matter of salvation, he is not simply referring to
an abstract possibility. He is not merely suggesting what God might do for His
children if He were disposed; He is stating what God will do for them because He
is disposed. The purpose of His heart is as wide as the range of His might; His
love is as great as His power; His will to bless is as real as His ability to bless. In
other words, He will make His people as blessed as He can. So, let us repeat,
when the Apostle speaks of what God is able to do for the redeemed, he is not
dreaming of some unattainable thing that is far removed from reality; he is
speaking of something that will surely be realised in experience. And what does
that mean but that the salvation of the saints is as great as the Triune God can
make it? Now, when this fact breaks in upon our souls, however faintly, what can
we do but fall on our knees, as the Apostle did, and cry in adoring wonder: "To

him be glory in the church by Christ Jesus throughout all ages, world without
end" (Ephesians 3:21).

IN

The range of God's power is immeasurable, but Paul shows us that, in all its
infinite fulness, it is brought into action in the salvation of men. He also teaches
us to think of this power in ways that make it easier for our minds to grasp a little
of its vastness, furnishing us, as it were, with windows through which we can look
with some clearness of perception, on its overwhelming splendour. In the words
we are considering, for example, he uses the phrase, "according to the power that
worketh in us". That is the third instance in this Epistle of his use of the
expression, "according to" in relation to the working of God's power. Let us
glance for a moment at the three occasions on which the Apostle employs this
illuminating phrase.

In the prayer which is recorded in the third chapter he asks that the Ephesians
should be strengthened with might by God's Spirit in the inner man, and that this
strengthening should be "according to his riches in glory". That is the measure of
the might for which he pleads. It is might, "according to" to the riches of God's
glory. And by the riches of God's glory we are to understahd that infinitude of
power which is essential to the perfections of His being and character. This
infinite power, therefore, is not only the fountain from which the Christian
receives his supplies of spiritual strength; it is also the measure of the might with
which he is endowed. The strengthening of his "inner man" is "according to" to
illimitable power which belongs to the essential glory of God. And that means that
all the resources of omnipotence are brought into exercise in connection with the
spiritual reinforcements of the believing soul.

The phrase is also used by Paul in his earlier prayer for the Ephesians, which is
recorded at the end of the first chapter. There he speaks of the exceeding greatness
of God's power toward them that believe, and declares that it is "according to the
working of his mighty power which he wrought in Christ when he raised him
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from the dead . . . ". Her€ we have an appeal to a particular manifestation of the
power of God in history. In the former case the appeal was to the power which is
rooted in the unfathomable depths of the being of God; now we see that power in
operation within the bounds of time and on the field of redemption. The special
fact to which reference is made is the miracle of Christ's Resurrection from the
dead. That was a greater manifestation of Divine power than the creation of the
universe; for it meant not simply the imparting of life but the vanquishing of
death. And the greatness of that victory found outward . expression in the
enthronement of the risen Lord at the right hand of God. Here again, then, we
have the measure of the power which is exercised toward them that believe - the
power which raises them from the grave of spiritual death and perfects their
Christian life, so that at last they, too, will be enthroned on high along with their
Lord; it is "according to" the power which was exhibited in the resurrection and
exaltation of Jesus Christ. It finds not only a parallel but a gauge in that greatest
of all miracles.

Finally, in the words we are specially considering, we are told that God's ability
to do exceeding abundantly above all that we ask or think is "according to the
power that worketh in us". This brings us to the sphere of inward experience. We
began, let us remember, with the domain of the essential glory of God; then we
passed to the sphere of redemption; now we have arrived at the region of Christian
experience. In these three regions, which correspond broadly to the work of the
three Persons of the Godhead in human salvation, the power of God is revealed.
Paul assures us that the power that is operative in the region of spiritual
experience is not less than that which was manifested in the sphere of redemption,
or that which is inherent in the life of God. And that is one of the facts in which
faith finds its warrant for maintaining that all that God "is able to do" for the good
of His children He actually will do. What He is able to do we cannot tell. It is
exceeding abundantly above all that we ask or think.

rv
Now, although the Apostle's desires in this instance transcend the limits of
definite supplication, we cannot forget that our needs in this world are plain
enough, and that our prayers should be correspondingly specific. But as we come
to God with our daily requests, we should bear in mind, for the encouragement of
our hearts, that even in connection with such particular necessities, whether they
be familiar or unusual, God is able to do exceeding,abundantly above all that we
ask or think. We are conscious, for example, of failure and shortcoming in our
Christian life. Our conscience testifies of guilt and defilement, and we feel
constrained to cry for pardon and cleansing. Let us remember that He is able to
answer our cry with an "exceeding abundantly". There are blemishes of character,
too, that are unmistakably definite - pride, perhaps, or envy, or an impatient spirit,
or a hasty temper. We long for strength to triumph over those infirmities, and sigh
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fa a closer walk with God and for a character that wifl%Rect more clearly the
Spirit of christ. Here, also, let us keep before our minds the "exceeding

abundantly" with which God is able to answer the cry of the needy. or perhaps it
is in connection with our outward circumstances in life that we are driven to
urgency of supplication. we feel the pressure of difficulty, or the bitterness of
sorrow, or the pain of loss and disappointment; and our burden seems heavier than
we can bear, and the future appears dark and menacing. But God has often
wrought miracles of deliverance for His people in such times of need. And He is
still able to answer our petitions with succours that will "exceeding abundantly"
outstrip our fondest expectations.

or it may be that it is when desire takes wing and hope looks away to the land
of promise, that we pour out our hearts before God with the greatest earnestness
and importunity. we pray for strength to triumph over the last enemy, and to
witness a good confession in the final conflict. we long, too, for the hour when
we shall get our release from temptation and sorrow when our eyes shall behold
the King in His beauty, and our souls shall rejoice in the vision of the glory of
God. And hope has often to contend with fear as we look forward to that crowning
day. But if we are indeed believers in the Lord Jesus christ, we shall be made
more than conquerors in the end; for the God of our salvation is able, and not only
able but willing, to do for us "exceeding abundantly" above all that in the
feebleness of our faith we ask, or that in the slowness of our heart we think.

- a -

The Thials of Job
CHRISTOPHER B. HOLDSWORTH

JoB wAS AN UPRIGHT MAN. There was none so righteous in all the East. No
doubt, like Lot, he vexed his righteous soul with the wickedness of those around
him. He worried lest his sons might not follow him in his righteousness: lest
perhaps they might have sinned in their days of feasting. How concerned we are
for our young people, and might even with John Knox ind so many others pray,
even for generations yet unborn.

God had blessed Job with posterity. children, you see, are a heritage of the
Lord. Blessed is the man whose quiver is full of them! God had also blessed Job
with prosperity, with riches. There are not many noble enter the kingdom of
heaven. How hardly does a rich man enter into the heavenly blessings: but with
God, all things are possible.

Satan.was found amongst the sons of God. We war not against flesh and btood,
but against principalities and powers in the heavenlies. Satan's remit is to test
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God's people: but notice, it is God who issues the challenge. This is not a contest
of equals - it is God who is sovereign. It is God who sets the limits to Satan's
maliciousness. The Son of God knows that cruelty first hand, and is found at the
right hand of God interceeding on our behalf. We have a compassionate Saviour,
tempted in all points like as we are, yet without sin.

God permits His people to suffer. Suffering, we are told, does improve the
character. It is for us, however, not only to persevere in adversity, but to seek to
improve our sufferings. Temptation is not sin:Jesus was tempted, but He didn't
sin. We might reverently and cautiously say, that God is behind our temptations,
testings and trials: and God always does what is best.

Job was tested. His prosperity disappeared in a day. A Black Wednesday, or
Friday, or Monday - who knows? We must leam to hold the things of this world
with but a loose hand. Worse still, he lost all his children in one foul swoop. His
health was undermined. He lost the support of his wife as he sought to maintain
his integrity in the midst of this all - perhaps the bitterest blow of all? His
"comforters" failed to understand, in the first instance, the unequal ratio of sin
and suffering.

For an awful moment it seemed that God had fallen silent. Job cursed the day
of his birth, but nevertheless persevered in his faith. We come so close to throwing
in the towel, but God upholds us nevertheless. When God did at last speak, it was
to call Job to account for his words. Oh friends, be careful what you say about
Providence, however sorely you may think you are provoked!

Job's success in this trial, ultimately, lay in the fact that he was as surely
justified by faith (and that not of himself, it was the gift of God) as any of
Abraham's spiritual seed. Even in the midst of his greatest darkness, he had
wonderful flashes of faith. His repentance was true, and complete. He succeeded
in disentangling his love and service of God from the purely material and physical
blessings of life.

Not every sufferer is restored physically; but Job's restoration, which was
physical, stands as a type of the spiritual. Even in the doldrums, let us remember
One who said: "I will never (never, never, never) leave thee nor forsake thee."

A sense of the divine goodness would mount us above the world. It would damp our
appetites after meaner things; we should look upon the world not as a god, but a gift
from God, and never think the present better than the donor. We should never lie
soaking in muddy puddles, *ere *e always filled with a sense of the richness and
clearness of this fountain wherein we might bathe ourselves. Little petty particles
of good will give us no contentment, when we were sensible of such an unbounded
ocean. Infinite goodness rightly apprehended, would dull our desires after other
things,.and sharpen them with a keener edge after that which is best of all.

Stephen Charnock
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Psalm 135:3-4

THERE ARE soME vERsES in Acts 15 to which I want to draw your attention
to set the background for what we rue now going to consider. Verse 32: "And

Judas and Silas, being prophets also themselves, exhorted the brethren with many
* ords, and confirmed them." In looking this up I was so gripped by these words
that I decided to find how many times these words occurred in the Acts of the
Apostles. I found one in the previous verse, verse 31: "Which when they had read,
they rejoiced for the consolation " Then in verse 41: "And he went through Syria
and Cilicia, confirming the churches." Three times over in this one chapter we
read of their being strengthened or encouraged.Ibegan to wonder how Judas and
Silas encouraged and strengthened the people, and it was an interesting exercise.
I discovered that the word "encouraged" only occurred thirteen times in the Acts
of the Apostles and the world "strengthen" occurred six times, but it did not tell
me very much about how they encouraged and strengthened the people in this
u'ay. I let my mind wander over the whole of the Bible to find how they encouraged
and strengthened them and I discovered that there was nothing that was used more
frequently to encourage and strengthen God's people than to tell the people about
God. Does that surprise you? It should not. What is more strengthening and
encouraging than to hear about God? What is He like? Who is this God? What
does He do? What has He done? Is He an active God?

One of the things which we have discovered in travelling around is that there
is very little sense of God and very little expectation from God. It is very grieving
to discover this. Coming back to our particular passage looking, for example, at
verse 12: "Then all the multitude kept silence, and gave audience to Barnabas and
Paul, declaring what miracles and wonders God had wrought among the Gentiles
by them." What does that tell you about God? Not only that He is mighty and
powerful but that He does things, and that He has a heart of compassion for the
Gentiles. That is what God is like. That was a great encouragement to those
people and greatly strengthened them to know that this great God of power and
wonder who did miracles even cared for the Gentiles. Verse 14: "simeon hath
declared how God at the first did visit the Gentiles, to take out of them a people
for his name." They told the people about what God did, what God was like. He
is great; He is glorious; He is majestic; He is all powerful, but He is concerned for
the people. Isn't this what happened in the Book of Exodus 3:14-15 where the
people had been so discouraged, they had been told to make bricks without straw,
they were tenibly persecuted and disheartened and God sent Moses to this people,
and God said to him: "Tell them I am with them; I am their God, Jehovah, the
unchangeable One, the immutable God."

27
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Let us turn to that wonderful Psalm 135, which is full of praise. "Praise the
Lord. Praise the name of the Lord." It was a Psalm which was sung antiphonally
and as they did so they would be facing one another and looking at one another
stirring each other up to praise the Lord. We need that encouragement, we need
stimulation in order to praise God, for God is worthy of all our praise. "Praise the
Lord; for the Lord is good: sing praises unto his name; for it is pleasant. For
the Lord hath chosen Jacob unto himself, and Israel for his peculiar treasure
(verses 3-4).

Let us look at this. We are to praise God for His greatness (verse 5). We are to
praise God for His goodness (verses 3-4). I was struck, as I was meditating upon
this and was remind::;":"-":,:1:"r, 

no more
But in His pleasure rest,
Whose wisdom, love and truth and power,
Engage to make me blest.

T'accomplish His design,
The creatures all agree
And all the attributes divine
Are now at work for me."

When we look at the attributes of God and see what God is like we are
reminded that all this is for me, for you. The first thing that should grip us when
we are looking at these attributes is that they are meant to lead us to worship. We
are looking at the goodness of God now - whether I feel it at this moment that
God is good to me or whether I feel He has rejected or neglected me - it makes
no difference; He is to be adored and worshipped for His goodness because He is
good, whether I feel it or not, whether I understand it or not, He is good and I am
to worship and love Him for that.

What does my text say? It begins with "Praise the Lord". We are to praise and
worship God. God has given us minds with which to think and He approaches us
through the mind. "Praise theLordfor He is great." Why are we to be a praising
people? "Forthe Lord is good." You see how the Psalm begins with this "Praise

the Lord", not just in verse 3 but in verse 1 three times over and you see how the
Psalm ends (verses 19-21): "Praise the Lord" over and over again. You come to
Psalm 136, it is exactly the same: "Give thanks to the Lord." Why? "For He is
good." Here is the goodness of God laid out before us.

What is His goodness? We might all have vague ideas as to what God's
goodness is. Let me try and help you in this way. Whatever happiness you enjoy
flows from the goodness of God. I am talking about good, true, pure happiness,
whatever happiness you enjoy comes from God. What did you have for dinner
today? Think back. Did you enjoy it? Do you know why you enjoyed it? Because
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of the goodness of God. What lovely weather we are having, and we are enjoying
rr because of the goodness of God. Do you enjoy knowing that your sins are
forgiven and that you are going to heaven? Why do you do that? Because of the
soodness of God. Do you have children who love and respect you? Why is that?
Bec:.use of the goodness of God. Children, have you got parents who love you,
pray for you? Why is that? Because of the goodness of Gocl. We could go on like
rhis. Whatever you enjoy flows to you from the goodness of God. You see why
the Psalmist says, "Praise him, for he is good". "Every good and perfect gift
comes to me through the goodness of God" because God is good to me.

To enlarge a little bit further, the goodness of God is that which deals with us
bountifully and kindly. Look at Psalm 145:7-9: "They shall abundantly utter the
memory of thy great goodness, and shall sing of thy righteousness. The Lord is
eracious, and full of compassion; slow to anger, and of great mercy. The Lord is
good to all: and his tender mercies are over all his works." Verse 14: "The Lord
upholdeth all that fall, and raiseth up all those that be bowed down." All this is the
goodness of the Lord. Verse 16: "Thou openest thine hand, and satisfiest the
desire of every living thing." The Psalmist is full of praise and thanksgiving for
rhe goodness of God. The whole of the Bible is full of the goodness of God and
when we read we need to sit down and say to ourselves: "All that I have been
reading about the goodness of God is for me."

'' All the attributes divine
Are now at work for me."

We should be encouraged and strengthened by this. It is yours and it is for
you to enjoy. If you were to give your testimony here tonight would you be able
to say: 

"All the way my Saviour leads me,
What have I to want beside?
Can I doubt His tender mercy
Who through life has been my Guide?"

I trace the goodness of God since I was a baby, since I'went to school, all
through my life. Have you ever done that? See how the Psalmist develops this in
Psalm 136, especially in verses 4-9. There we see Him as the God of creation.
Verses 4-5: "To him who alone doeth great wonders: for his mercy endureth for
ever. To him that by wisdom made the heavens: for his mercy endureth for ever,"
and so on. As I look over every aspect of creation, oh how good God is! God has
given all this to me. All my daily provision is from Him. Verse 25: "Who giveth
food to all flesh: for his mercy endureth for ever."

But the Psalmist, having dealt with it in a broad sweep, comes down to
something more particular and he shows us one instance where the goodness of
God is seen at its highest, at its most excellent point, there in Psalm 135:4: "For
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the Lord hath chosen Jacob unto himself, and Israel for his peculiar treasure."
God's goodness is particularly seen in His grace. Philip Doddridge broke out in
one of his hymns:

''Grace 'tis a charming sound,
Harmonious to the ear,

? Heaven with the echo shall resound
"., And all the earth shall hear."

"The Lord hath chosen Jacob unto himself, and Israel for his peculiar treasure."
Jacob was a twin whose brother was Esau. Jacob was not really the firstborn. Esau
was the firstbom so he should have had the blessing, the birthright. But that
wasn't the way it was. The story of Jacob and Esau is historical; but what do we
make of it? Parts of the Scripture take up this particular passage. The last Book
in the Old Testament tells us about this. Malachi t:2-3: "Was not Esau
Jacob's brother? saith the Lord: yet I loved Jacob and I hated Esau." That is the
historical fact. It is exactly what happened. God said: "I will choose Jacob and I
am not choosing Esau."Romans 9:11-13: "For the children being not yet born,
neither having done any good or evil, that the purpose of God according to
election might stand, not of works, but of him that calleth; It was said unto her,
The elder shall serve the younger. As it is written, Jacob have I loved, but Esau
have I hated."

The goodness of God - do you see it towards yourself? Why are you a
Christian? Because God in His goodness chose you. When did He choose you?
Before He laid the foundations of the world. The Psalmist breaks out: "Praise the
Lord, bless the Lord O my soul." He chose me. There can be no greater miracle
than election, to think that God saw someone like Jacob and chose him! God knew
what you would be like and yet He chose you. What does grace mean? Grace
means, that I am a hell-deserving sinner, but in spite of that He loved me and saved
me. That is what He has done. The Psalmist says that God is to be praised for His
goodness, particularly in His grace. What effect does this really have upon you?
It can have two effects. It can have the effect as Paul describes here in Romans
9:20-21: "Nay but, O man, who art thou that repliest against God? Shall the thing
formed say to him that formed it, Why hast thou made me thus? Hath not the potter
power over the clay, of the same lump to make one vessel unto honour, and another
unto dishonour?" "Who art thou that thou repliest unto God?" "Who hath resisted
His will?" One response to the doctrine of election is to turn round and blame God,
but Paul's answer to that is, of course, very wonderful: "But who are you, O man,
to talk back to God? Who are you to question God? What God does?" The right
effect is to do as we find here in Psalm 135:3-4: "Praise the Lord; for the Lord is
good: sing praises unto his name; for it is pleasant. For the Lord hath chosen Jacob
unto himself'- to take the line that the Psalmist did and say: "Praise the Lord for
He is good - He has shown it in His grace to me; He has chosen me and I belong
to Him. Oh! the goodness of God!"
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Why, O Lord, such love to me?"

"Why did You show such love to me? Why have You been so good to me?
There are lots of other people better than I am - far more capable and confident.
If You only had chosen them they would have been much better serving in Your
kingdom than I am." And the Lord says: "No, I chose you." Does it lead you to
worship? The first part of verse 4 tells us what God has done: "He has chosen
Jacob to be his own." The second half of the verse tells us why God did it. Why
did God choose Jacob and not Esau? Why God chose you and not somebody else?
Here is the answer: "The Lord has chosen Jacob to be his own." Are you humbled
by this teaching? Could you say from your heart really from deep down within
you: "Why did You show such love to me? Why hast Thou been so good to me?"''The Lord has chosen Israel to be his eternal possession." That is why God chose
you. Because He set His love upon you. And you say to yourself, "I belong to
God. I am His possession. I am not my own." How did it come about that you are
the Lord's possession? Well, He had one Son, one only Son, and He sent Him into
the world to die instead of me, and He nailed Him there to a cross and He took
the condemnation that my sins deserve. The Son of God did this. I am His eternal
possession and at that great cost that is how He possessed me; I belong to Him,
and I have been bought with a price, such a price, the precious blood of God's
own dear Son. This is the effect that this teaching should have upon you - the
goodness of God. He is good to you.

If I get hold of this great fact of the goodness of God it will preserve me from
all sorts of dangers and pitfalls. It will do the same for me as it did for Asaph in
Psalm 73 when he looked at the wicked and he was envious when he saw them
prospering and in good health, and he says: "How can this be?" He is telling us
what he has gone through, but he starts in Psalm 73: l-2: "Truly God is good to
Israel, even to such as are of a clean heart. But as for me, my feet were almost
gone; my steps had well nigh slipped." He says, in effect: "H6w can this be?" He
is telling us what he has gone through, but he says: "Surely God is good to Israel,
but as for me! my feet had well nigh slipped, but they hadn't; they didn't go
altogether. I may stumble, but, thank God, I am, not down and out for good!"
Getting a hold of that will save you from this particular pitfall. I interpret all these
other events in life in the light of that. It will preserve me from doubting His
tender care' 

.can a woman,s tender care 
J

Cease towards the child she bare?
Yes, she may forgetful be,
Yet will I remember thee."
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That is tal€h from Isaiah 49:15.I will never doubt His tender cafragain. I must
say to myself, a God of such goodness as this can never be unkind. That is afact.
I don't know what is happening to me at the moment, I don't know why my world
is upside down, I don't know why everything seems to be in chaos, I don't know
what is happening all around me, I may feel as miserable as anything because of
all these circumstances, I may be as frightened as anything regarding tomorrow, I
don't know what is happening, but I know afact and the fact is this: that God is
good. Getting a hold of that will save me from those particular pitfalls. I am taught
that these other events are all in the hand of an unchangeable God.

Let us look at the problem. Let us look at the situation that I find myself in. I
cannot make head nor tail of what is happening but I do know this - God is good.

' "Too wise to be mistaken He.
Too good to be unkind."

Remember that. He cannot make a mistake. "Praise the Lord for he is good."
The third and final point I want to make is just this: it will save me from

doubting my eternal salvation. Do I begin to wonder about that sort of thing?

"Can I doubt His tender mercy
Who through life has been my Guide?"

. . . or as another hymnwriter says -

"His love in time past forbids me to think
He'll leave me ai last in trouble to sink.
Each sweet Ebenezer I have in review.
Confirms His good pleasure to help me quite through."

How can it be otherwise if God is good? He has shown it by His grace. How
can I ever lose my saivation? What does grace mean? Grace means that I am
totally saved.

Now I want to ask you two questions as I close.,Was God good to you because
you were good? Is that why He saved you? We do not believe that do we? That is
salvation by works. Works? That is no salvation at all. What do you make of
Jacob? Before either of the children were born and they had done neither good or
evil God said: "I am choosing Jacob, not Esau." Ggd chose you in exactly the
same way, not because you were good. Was He unaware of your weaknesses when
He chose you, when He saved you? Have you taken God completely by surprise?
Is that the kind of God you have, a God who doesn't know you, a God who is
ignorant? Surely God knew all about your weaknesses when He chose you.
Surely He knew all about your behaviour. I hear a mighty man from the glory.
"Thank God," Peter says, "He didn't dispense with me when I denied Him as I
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did." Why didn't He throw him away? Because God is good and because God is
e God of grace, and because God knew all about the weaknesses of Peter. He
knew he was going to curse and swear. He knew he was going to deny his Lord
and say, "I know not the man", and that with oaths and curses. Do you think God
drd not know all about you? He knew everything about you.

What is the result of all this? It is not presumption - it is praise. lt is worship.
Get a hold of this, Christian, adequately, to understand it. God chose me, He knew
mv weaknesses, and all my sins. He knew what I would be like for the rest of
my life, knowing what I would be like in the future. Praise God I would not be
es bad as I might be, but He knows. He loved you and He chose you and He
rs unchangeable.

"Surely goodness and mercy shall follow me all the days of my life: and I will
dwell in the house of the Lord for ever."

Book Reviews
The Lord's Supper. Peter Jeffery. Evangelical Press. pp.96. S3.95.
"The Lord's Table is for the Lord's people," yet this subject has divided Christians
down the generations. In a well structured book dealing with the background to
this great privilege, the author explains covenant doctrine in New Testament
teaching. Controversial parts explained from Scripture, repeatedly refer the reader
to the reason for the Supper, namely "remember Me".

The contrast between the Roman Catholic mass and Holy Communion is
essential in these ecumenical days. The writer reminds us of our responsibilities
when coming to the table, both to the Lord and to each other, raising the question
of Judas' presence at the first communion. Chapter 5, called "Until He comes",
highlights our Lord's return, and precedes the solemn warning to those who are
unworthy to take communion. Although the chapter on who should come to the
Lord's table is biblical, it does not convincingly answer the question!

This is an easy book to read, benefiting the mature and young believer.

P.S.K.

Shining in the Darkness. Michael Bentley. Evangelical Press. pp.192.5,6.95.

The congregation of Great Hollands Free Church, Bracknell, were fortunate over
a six month period to listen to their minister preach on "Philippians Simply
Explained". He did so with great thoroughness and his publishers have produced
a splendid paperback to enrich our bookshelves.
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The sermons are each about eight pages, with titles that at€nii'ell chosen:"Joyful People" (1:l-2); "Shine Brightly" (2:12-18); "Pressing Onwards" (3:12-
16). "Be Good Citizens" (4:8-9) - are just four from the twenty-one aptly named,

Michael Bentley states that Philippians is different from Paul's other letters tc
Churches, yet is rich in doctrine and practical truth.

Every church library will be enriched by a copy of this book and shining in the
Darkness could be so enlightening to its readers. 

J.C,

The Pleasantness of a Religious Life - A Puritan's view of the Good Life.
Matthew Henry with introduction by J. I. Packer. christian Heritage.
pp. 172 paperback. S3.99.
This splendid little book was the last work by Matthew Henry, who died whilst
the book was in printing in 1714.

over the years some words have changed their meaning and it has been
suggested that today's title would be, The sheer Joy of Living in the Power of the
Holy Spirit.

It is the practice of the presence of God in a true evangelical sense with ample
Scripture references on every page. Descriptive of a moment by moment walk in
the spirit with a "God who giveth us richly all things to enjoy" (l rimothy 6:17).
Written in "Bunyanesque" English and none the worse for that. J.C.B.

AII l-oves Excelling. John Bunyan. The Banner of Thuth Tbust. pp. 129
paperback. 92.25.

Taken from the second volume of Bunyan's works and whose Pilgrim's Progress
towers next to the AV version of Scripture, comes this small gem, based on
Ephesians 3:17-19. The work is as originally written, except for division into
chapters. with a useful analysis at the end of the book, this is a well produced
paperback with a beautiful frontispece showing Barton Hills - Bunyan's
inspiration for the Delectable Mountains.

Formerly entitled rhe saint's Knowledge of christ's Love, and dealing with the
four Pauline dimensions of christ's love (how can the ineffable be described?),
Bunyan in masterly fashion, skilfully discloses'the practical application of the
treatise intended to produce saints who should "sweeten" Churches and bring
glory and honour to an almighty Saviour and sovereign Lord.

In these days of declension and spiritual shallowness, God be
timeless books from the sanctified pens of all ages,

Seeing the Invisible. Faith Cook. Evangelical Press. pp. 159 paperback.
Price not given.

Mrs. Faith Cook narrates these ten lives with a deceptively simple ease born of
painstaking research. The humble-minded dipping inlo them wilinot want to put

praised for

J.CB.
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the book down. Most of us are motivated to walk in the old paths by the spur of
warrn example, not cold logic.

All the biographies are ofrepresentatives ofgroups, such as John Blackader of
the Covenanters - groups who are misrepresented and maligned, as anyone who
has read the caricatures of Blackader and the Covenanters in Scott's Old Mortality
knows. Such a "spin" affects the mind of succeeding unbelieving generations, as
history books dealing with the Covenanters, for example, testify. Thus the lives
of Harriet Newell and Robert J. Thomas provide a much-needed corrective to
current thinking concerning the 19th century missionary movement. The same is
true of the 17th century Puritans, of whom Macaulay said that they were against
bear-baiting, not because ofthe pain it caused the beat but because ofthe pleasure
it gave to the spectators.

So thank you for making Ezekiel Rogers and Elizabeth Bunyan live before us
as flesh and blood. Whilst the ridicule and censure poured upon Victorian
Christianity by the then contemporary novelists like Dickens and Trollope, and
ever since current, is counteracted by the accounts of Jane (The Dairyman's
Daughter) and Lavinia Bartlett. Would that one denomination today read and took
to heart the doctrines which shaped the lives of their early members like William
Darney and Martha Nelson. Historically they should include the Moravians,
represented by Leonard Dobar's life.

Read the lives of these your spiritual ancestors, and they will set you
clambering up the narrow way with a fresh determination that "The kingdom of
heaven suffereth violence, and the violent take it by force."

God's blessing rests on these artless tales. E.M.

The Answer of a Good Conscience. The 1997 Westminster Conference.
John Harris, 8 Back Knowl Road, Mirfield, West Yorkshire WFL4 9SA.
pp.144. f,4.95 including postage.

There are six papers. The first describes and analyses conversions, from a writing
of John Rogers of 1653, minister of an Independent congregation in Dublin. The
most interesting part for us today is Dr. Lloyd-ilones' warning that: "A poison has
been introduced into the intellectual, moral and religious systems; a teaching has
permeated the thinking of the nations which is polluting and drugging it; so that
today a mere attempt to awakening the people is totally insufficient. We have to
get rid of the poison before there can be any hope."

Burgess wrote a massive two-volume work entitled Spiritual Refining (1652-
54) comprising 162 serrnons on the anatomy of exferimental religion. This is
examined in the light of the Westminster Confession's statement on assurance,
showing what a fruitful doctrine this is.

Local Church life in England before 1662 is an account of the rise of the early
Puritans.and Separatists. They had a hopeless cause except to the eyes of faith,
being hunted, dying in prisons, with secret conventicles, imprisoned pastors, low
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numbers, squabbles, desertions, slow growth and unwelcome extremist allies
giving them a bad name. Misrepresented and informed against, few have left
records. What shines out is their godly, humble and teachable spirit, thirst for the
Word and for preaching in their simple worship and discipline, which they
endeavoured to make biblical.

Then comes an imaginative account of a family living out the Puritan writings
on marriage and family life in the troubled times of the Civil Wars and the
Restoration. Interestingly, the inviting of illiterate neighbours to share in family
prayers was at times interpreted as infringing the Conventicles Act.

"Honour the King", takes up the hermeneutical question of how God rules on
earth. Rome takes this as the Pope ruling over all earthly rulers. The Continental,
even Anabaptist, and the British Reformers all interpreted this, and it affected
both the Savoy Conference and the New England Puritans. Today, the Church
faces an increasingly hostile secular power, in a way not seen since Apostolic
times.

Wang Mingdao, said to be the greatest of China's 20th century Christians,
faced this. The account of his life brings tears to the eyes. Today we need his
"warning of the dangers of compromise - 'Bu yao pa! Bu yao pa!' (Do not fear!
Do not fear!)". E.M.
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Thank you to all friends who send gifts and amounts in::excess of the nominal,subicfibdbh.
Detai ls on subscript ions and mail ing are shown opposite.

Charch and Chapel groups are long established on our mailing list, both at home and abroad,
and we would encourage readers to promote this and so extend the ministry. You may wish to
consider giving the magazine as a gif t  to a fr iend. 
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