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• EDITORIAL • 

"It was at Jerusalem the feast of the dedication, and it was winter. And Jesus 
walked in the temple in Solomon's porch" (John 10:22-23) 

MANY older people find winter difficult, even depressing; cold, curtains drawn 
early, and long, lonely nights. The young may find it easier to cope, but they also 
dislike it, as the number of sun-seekers fleeing our winter bears witness. Think 
about our Lord in winter. 

He had no home, and when in Jerusalem He slept at times on the Mount of 
Olives outside the city, in the open, just wrapped in His peasant dress and lying 
on bare earth, perhaps supperless, for He was hungry one such morning and 
searched eagerly for figs on a tree. He was in some danger, for He had real and 
powerful enemies seeking opportunity to kill Him, and there were robbers against 
whom the city watchmen were no help once the gates shut at sunset. Many 
Christians say, "I never go out after dark in winter because the streets are unsafe". 
Your Lord never excused Himself by Proverbs 26:13: "There is a lion without, I 
shall be slain in the streets." The reason He did not is because the words of the 
verse start off, "The slothful man saith ... ". There are saints who can go out for 
an evening's entertainment or a church business meeting, but say they feel it too 
dangerous to come to a prayer meeting. Proverbs repeats this temptation, so it 
must register large. Just look at 22:13. 

We do not know if in winter some home was opened to Him, but what sort of 
a bed did the many such homes provide? He must have experienced fleas and lice, 
dirty bedding, damp and cold, stiff limbs, or stifling heat with the family all 
sleeping in one room. Determine this year not to grumble at the relatively minor 
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discomforts that come our way. Think again, what have I endured for Him, who 
endured so much to save me? Think of His good humour and cheerfulness when 
He got up at first light, all in order to reach lost sinners with the ·Good News. 

Here He is in winter walking in Solomon's porch of the temple, the recognized 
teaching place and method of Rabbis. His bare feet, sandals and simple dress must 
have made Him liable to all the ills that cold brings. He did it to teach about 
Himself. He asks us very simply to give up our cherished cosiness for His sake. 
Keep on teaching your class, and go to meetings when you feel anything like but 
braving the chill blast, and evening church when others choose the soft option. I 
greeted a diminutive West Indian man at the church door one evening service, the 
knot of his tie just showing above the drifting snow. 

Do not give way in dreary, dark evenings when depression has to be fought off. 
Are you short of money to heat the house? Literally millions of Christians in cold 
lands are too poor to heat themselves properly, to have warm clothes, adequate 
food and proper waterproof shoes and coats. They earn their daily bread in bad 
conditions in unheated buildings or in fields and streets, and all for a pittance in 
order to provide for others. Yet they give to the Lord sacrificially. 

These thoughts make me ask myself why God has not seen fit to let me into 
"the fellowship of His sufferings". Did His penetrating eye see into my heart and 
judge me unworthy to suffer? Or is His love for others such that they are chosen 
to suffer great things for His sake? 

--·--
• A SERMON • 

BY THE EDITOR 

"And the two disciples heard him speak, and they followed Jesus" (John 1:37) 

COMPARE that call with Matthew 4:18-19: "And Jesus, walking by the sea of 
Galilee, saw two brethren, Simon called Peter, and Andrew his brother, casting a 
net into the sea, for they were fishers." Then compare that with Matthew 10:1-2: 
"And when he had called unto him his twelve disciples, he gave them power .... 
Now the names of the twelve apostles are these; the first, Simon who is called 
Peter .... " In those three verses we see Christ had three dealings with the soul of 
Peter. It suggests that Christ deals similarly with everyone He calls, although only 
those called to lead spiritually experience the third call. 

Each year we observe Reformation Day, near to that 31st October in 1517, 
when Martin Luther nailed his 95 theses to the church door in Wittemberg, thus 
starting the Reformation. As it was in July 1509 that John Calvin was born, this 
year we illustrate our Lord's three dealings with Peter 's soul, by His dealings with 
Calvin. They show us how God deals with us. In essence all three are the same. 
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God's first dealings 
God's first dealings with Calvin, as with Peter, were long before either was aware. 
Physically, God gave Peter a leader's character, forceful and impetuous, which 
others naturally followed. Peter also learned to rough it in the fishing business out 
on the lake in all weathers. That prepared him for the hardships of being an 
apostle. John Calvin was given a truly stupendous intellect, but early deprived of 
a mother, and so brought up by a very ambitious father. The father was the right
hand man of the Prince-Bishop of Noyon, who was of the local noble family. Thus 
Calvin grew up on first-name terms with the sons of lords, eating at their table. 
He remained something of an aristocrat all his days, used to commanding 
obedience. The bishop also provided part of the funds needed for the expensive 
education the lad received. Thus his father set out to train him in theology for a 
career as a priest, looking to the bishop to help him at the end to a lucrative and 
important post. Calvin himself, looking back on all this, called it "the secret 
guidance of Providence". 

Spiritually, Peter graduated from fishing to being a disciple of John the Baptist, 
and thus learned the meaning of the Scriptures from the mouth of the greatest of 
the prophets. Thus in his heart the rough places were made plain to receive the 
Lamb of God. God did the same thing for Calvin in a much longer, different, and 
strange way. By fourteen, Calvin was in Paris, and in the most rigorous Papal 
College in the city, under iron discipline. Here he learned Romanist teachings 
from their best scholars, and gained a thorough mastery of the writings of the 
early fathers of the Church, so that he moved easily among them, able to quote at 
will. This skill was vital for him since they were and are foundational to the 
Roman position. He left able to use Latin as elegantly as he used French, a 
necessary accomplishment for the great writer of the Reformation. It is also fairly 
certain that he met the writings of Wycliffe, Huss and Luther, as one of his masters 
had written a commentary on the Gospels in answer to them. He himself said later 
he left "stubbornly addicted to the superstitions of the papacy" - implying he 
rejected Luther. 

Calvin now moved to another college in Paris, but quite a different one. It was 
the home of the Renaissance Humanist studies, albeit Roman Catholic humanism. 
These scholars had too high a regard for the Greek and Roman philosophers, in 
many ways equating them with Christ in salvation. The unconverted Calvin 
took to this, and fell to making a name as a scholar for himself by writing 
a commentary on Seneca. His youthful pride made the resultant thesis remain 
on the shelves unsold, as scholars disliked him criticising his superiors so 
self-assuredly. He emerged having failed to make the name he so coveted as a 
leading intellectual. 

However, God had not failed, for Calvin later used the humanist methods of 
grammar and analysis of words and comparison with other scholarly works, to 
write his Bible commentaries. The difference was humanism no longer ruled his 
heart but was merely his method. Also, what attracted the humanists and Calvin 
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to Seneca was that he wrote to Nero, to ask that evil Emperor to be more humane 
in his treatment of his subjects. That is what humanists wanted from monarchs in 
the early sixteenth century. Thus Calvin's later and first great book was his 
Institutes which were written to King Francis I of France to show him that his 
Protestant subjects' beliefs were in no way injurious to his throne, and that faith 
ruled over even princes. 

At this point his forceful father fell out of favour with the Bishop and dignitaries 
of Noyon. He saw clearly that they could no longer be counted upon to provide his 
son with a first class position. So he decided the best way now to make the family 
fortune was to put his brilliant son into Law. He studied law at Orleans under the 
very best legal minds of France and, not satisfied with that, he toiled at learning 
Greek, which he did in a few months, but it is reckoned it cost him his health. He 
emerged with asthma, migraine and indigestion, and his health ruined. It seems by 
the time he died at fifty-three, he was victim of some 40 ailments. 

God's second dealing with Peter 

was a call to forsake all he held dear, and to "Follow me." So Peter and Andrew 
forsook their nets and home, and followed Christ. The call was to Himself, and a 
decisive break with home. The same happened to Calvin, and in both cases, 
conversion to Christ quickly followed. It was not the intellect, but the stubborn 
will that needed convincing. In Calvin's case, it may seem God had acted very 
slowly, but it was necessary. The death of his father at this point left Calvin free 
to choose his own path for the very first time. Speaking of his time, he later wrote: 
"And first, since I was too obstinately addicted to the superstitions of Popery to 
be easily extracted from so profound an abyss of mire, God by a sudden 
conversion subdued and brought my mind to a teachable frame, which was more 
hardened in such matters than might have been expected from one at my early 
period of life." 

It seems the truth began to dawn, for he continues: "Having thus received some 
foretaste and knowledge of true piety, I was straight away inflamed with such a 
great desire to profit by it, that, although I did not attempt to give up other studies, 
I worked only slackly at them. And I was thunderstruck, when, before the year 
was out, all those who had some desire for the true doctrine ranged themselves 
around me to learn, though I was hardly more than a beginner myself." 

Yet this stage was not intellectual, but is seen in Peter's later cry to the Lord, 
"Depart from me Lord, for I am a sinful man". Calvin later wrote of this time: 
"The more closely I considered myself, the more my conscience was pricked with 
sharp goading. So much so, that no other relief or comfort remained to me except 
to deceive myself by forgetting. But since nothing better offered itself, I went on 
still in the way I had begun. Then however, there arose another form of teaching, 
not to turn away from the profession of Christianity, but to reduce it to its own 
source, and to restore it, as it were, cleaned from all filthiness, to its own purity. 
But I, offended at this novelty, could hardly listen to it willingly, and must confess 
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that at first I vehemently and bravely resisted." Calvin continued, "It irked me 
much to confess that I had been in ignorance all my life". 

He says that the thing that prevented him from believing was reverence for the 
Church. "But after I had listened for some time with open ears and suffered 
myself to be taught, I saw very well that such a fear, that the majesty of the 
Church might be diminished, was vain and superfluous." 

He at once returned to Noyon and gave up all his appointments, and thus his 
income in the Roman Church. He burned his boats. All his life he remained 
critical in his writings of "nicodemians", who lacked the courage of their 
opinions, and continued in the outward observance of Roman practices although 
not at heart. 

The actual break in Peter's case was leaving the nets and home. In Calvin's case 
it was a sudden break also. His friend, Nicholas Cop, Rector of the University, 
was appointed to give the All Saint's Day sermon in Paris, and spoke on the 
gospel and justification by faith. Calvin, it seems, perhaps had a hand in 
composing this. The preacher had a horse standing at a side door, and fled as soon 
as he was down from the pulpit. Calvin also fled before the authorities could 
arrest him. Some fifty others were apprehended the next day. 

The third stage, the call to lead the Church of God 
In Peter's case it was Christ calling him by name to be the first chosen apostle. In 
Calvin's case his flight took him to various places under assumed names, but the 
deciding factor was his utter dislike of the limelight. He wrote later: "Being of a 
disposition somewhat unpolished and bashful, which led me always to love shade 
and retirement, I then began to seek some secluded comer where I might be 
withdrawn from the public view, but so far from being able to accomplish the 
object of my desire, all my retreats were like public schools. In short ... God 
so led me through different turnings and changes, that he never permitted me to 
rest in any place, until, in spite of my natural disposition, he brought me forth to 
public notice." 

Calvin set out for Strasburg, and the quiet, scholarly life, but a war blocking the 
obvious route, he made a detour through Switzerland, an·iving at Geneva with the 
intention of staying one night. He was recognized and, at once, Farel, the leader 
of the Reformation in that city, came to Calvin's lodgings to ask him to stay and 
help them establish the work of God properly. When he refused to listen, saying 
he wanted to study, Farel "went so far as an imprecation, that it might please God 
to curse the rest and quietness I was seeking, if in so great a necessity I refused 
aid and help". 

Calvin continues, "By which I was so stricken with terror, that I desisted from 
the journey which I had undertaken. I felt as if God had laid His mighty hand on 
me to arrest me." 

Geneva from the first was "trouble" and "labours". Calvin described it: 
"Although Geneva was ... very troublesome to me, the thought of deserting it 
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never entered my mind. For I considered myself placed in that position by God, 
like a sentry at his post. Yet I think you would hardly believe me were I to relate 
to you even a small part of those annoyances, nay miseries, which we had to 
endure for a whole year. This I can truly testify, not a day passed in which I did 
not long for death a thousand times over .... " 

Now consider our own lives 

Are you unsaved? Then ask God to make you teachable, to save you from 
stopping half way, or being unwilling to forsake all and confess Him before men. 
God is working in your conscience. Obey like Peter, like Calvin. You may object 
that you have none of Peter's gifts or Calvin's brilliance and cannot do like them. 
But you can, for the call is to the Lord Jesus Christ. Each is personally called, 
separately, to forsake all, and follow Him. 

Now you who are the Lord's, you have gifts, not shining ones like Calvin, but 
it is the man with one talent who is most tempted to bury it. God has led you every 
step of the way to prepare you for what you are now doing. Here in this city He 
has called us to open a new Gospel work, with many signs of blessing. And like 
Gideon's army, He has chosen out a very few, in order to keep all the glory 
Himself. He has saved you from prejudice, stubbornness, and unwillingness to 
learn. He has convinced you of spiritual truths you would have refused even a few 
years back. Let us ask God to make us willing to go work for our Lord in this city, 
amid turbulent, and sinful men. The Lord cleanse you by suffering! Calvin and his 
wife lost their baby and C<:tlvin wrote: "the Lord has certainly inflicted a severe 
and bitter wound in the death of our baby son. But He Himself is a Father, and 
knows best what is good for His children." 

Do we fear? Then listen to Calvin after he had been cast out of Geneva, and 
was invited back. "There is no place under heaven that I am more afraid of - I 
would submit to death a hundred times rather than to that cross on which I had to 
die daily a thousand deaths." 

Beza wrote of Calvin after his death: "It has pleased God to show us in the life 
of a single man of our time, how to live and how to die." Make that your aim. 

--·--
• FOR YOUNGER READERS • 

CARINE MACKENZIE 

ARE YOU REALLY GOOD? 
Has anyone ever said to you, "Are you a good boy today?". You probably replied, 
"Yes!" Perhaps your Granny has said, "What a good girl you are". How pleased 
you would feel. 

But are you really good? We can behave well on the outside, and people can 
think we are good, but what are we like on the inside? God looks on the heart. His 
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Word tells us that the heart of man is deceitful above all things and desperately 
wicked. Jesus tells us that there is no one really good except God. 

After God made the world, He looked at everything and said that it was good. 
Adam and Eve were good in the Garden of Eden. They fell into sin by eating the 
forbidden fruit. They had rebelled against God and could no longer be called 
good. Every person born since then has been born a sinner. 

By nature no one is able to consistently do good. "There is none that doeth 
good, no, not one" (Romans 3:12). Very often when we want to do good things 
we find ourselves doing bad things that we don't want to do. 

The Bible tells us that part of the fruit of the Spirit is goodness. How can we 
show goodness in our lives? Only through God -by His working in our lives to 
draw us to Himself through the Lord Jesus Christ. "He that doeth good is of God" 
(3 John 11). God's description of goodness is "to do justly, and to love mercy, and 
to walk humbly with ... God" (Micah 6:8). 

God commands us to depart from evil and do good, by obeying his laws. 
Goodness comes from loving God because He first loved us. Goodness shows 
itself in many different ways -putting others before ourselves, helping the needy, 
giving generously, not envying, obeying God. 

Barnabas was a good man (Acts 11:24). He trusted in God and was full of the 
Holy Spirit. His life showed kindness, helpfulness. He generously gave his 
property to the church. He preached God's message of salvation and was a great 
encouragement to God's people. All his good works came from God. 

It is much easier to appear to be good on the outside. What about our thoughts? 
God asks us to think about thing that are true and just, honest, pure and lovely 
(Philippians 4:8). We know that we often do or say or think things that are bad. 
Our only hope is to flee to the Lord Jesus Christ, to trust in His finished work and 
be covered with His goodness, the robe of His righteousness. 

We will never be good enough on our own. But God in His rich mercy and 
grace is pleased to look on the goodness of His dear Son instead of our evil hearts. 
The only fitness that God requires of us is that we know our need of Him. 

BIBLE SEARCH 

Find the words missing from the verses. If your answers are correct the initials 
will spell out the subject of the story. 

1. They may by your good works which they shall behold, God in 
the day of visitation (1 Peter 2:12). 

2. The steps of a good man are by the Lord: and he delighteth in his 
way (Psalm 37:23). 

3. There is none good but , that is, God (Matthew 19: 17). 

4. There was at Joppa a certain disciple called : this woman was full 
of good works and almsdeeds which she did (Acts 9:36). 

• 
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5. As it is written there is righteous, no, not one (Romans 3:10). 

6. Your goodness is as a morning cloud, and as the dew it goeth 
away (Hosea 6:4). 

7. For he satisfieth the longing _____ , and filleth the hungry with goodness 
(Psalm 107:9). 

8. But the of the righteous is of the Lord; he is their strength in the 
time of trouble (Psalm 37:39). 

--·--
• HE CARETH FoR You • 

MAURICE HANDFORD (Poynton, Cheshire) 

IN a strange and insecure world many are weighed down with care. Sometimes 
we have those days when everything seems to go wrong and we feel like saying, 
with Jacob, "all these things are against me". 

Cares are a common experience and are not far to seek. They can take so many 
different forms, and like a dark cloud they blot out the sunshine. We need to 
beware of reacting wrongly to trouble, for sometimes we indulge in self-pity and 
think we are the only ones with cares. 

It is helpful to recall that Peter wrote in time of persecution: "He careth for 
you" (1 Peter 5:7). Christians were spoken of as evil-doers, and the might of the 
civil power was launched against them. The Apostle wrote to comfort and 
encourage the oppressed, to strengthen faith and sweeten care. 

The apostle Paul, too, knew something of life's difficulties and problems, yet 
he also knew something of a peace which passed all understanding. God's people 
are not immune from trouble - cares are part of our earthly lot. We should 
not allow such experiences to fill us with anxiety, or to divide and distract our 
minds, or to disturb our peace. God has his own way of lifting us above the 
circumstances; we have a Companion who cares. 

We shall do well to dwell upon the Condescension of God. How wonderful that 
He - the Lord of glory, the Creator of the world, the King of kings and Lord of 
lords - should take notice of us, the creatures of a day. The distance between God 
and man is incalculable, yet God has bridged it as only He could. God's coming 
into the world in Christ is the supreme proof of His loving care. He cared to the 
extent of sending His only Son to seek and to save that which was lost. 

"He careth." God is vitally interested in us; He is not aloof from the world and 
its suffering. The Lord Jesus taught us to address him as "Father", such is His 
relationship to His people. Our consolation is not to be found in our 
circumstances, but in God. He loves the world, but he has a special love for His 
own. This naturally leads us to think about the Knowledge of God. Can God really 
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be concerned for the individual? The Bible unhesitatingly answers "yes". He is 
not only the Lord of hosts, but also the God of Jacob (see Psalm 46:7). He not 
only tells the number of the stars, but also heals the broken in heart and binds up 
their wounds. He is not only concerned with things on a worldwide scale, but also 
with the individual. He knows all about us; the very hairs of our head are all 
numbered, and the Lord Jesus assures us that "your heavenly Father knoweth 
what things ye have need of'. "He careth for you"- what a difference it would 
make if we really grasped this truth. He not only knows all about us, but cares for 
us in a very real way. Our care for others is often limited by our resources, but His 
resources know no restriction. 

In the wilderness the Master's compassion for the multitude found practical and 
adequate expression. The five thousand had their need supplied - there was no 
lack, indeed there was a considerable amount left over. When God fills our cup 
He makes it overflow. The Lord Jesus Christ bids us "take no thought for the 
morrow" - be not anxious, because God is well able to provide. He is unchanged, 
the refuge of His love is always open to us. When faith is tested, and life brings 
things hard to bear and to understand- remember "He careth for you". 

What are we to do about this gracious word? We shall be wise to avail 
ourselves of His invitation to "cast" our care upon Him. It is not enough to have 
a theoretical confidence in God - we must know it in a personal way. 

"He careth for you" - here, then, is a remarkable blending of majesty and 
condescension. God stoops to be the burden-bearer of His people. In our 
weakness we may prove His strength, and the all-sufficiency of His grace. We 
cannot cope in our own strength, but with Him we can be adequate for all that life 
may bring. 

Cast care aside, lean on thy Guide, 
Lean, and His mercy will provide; 
Trust, and thy trusting soul shall see 
That Christ is All-in-all to thee. 

---·---

• STUDIES IN BRITISH CHURCH 
HISTORY • 

From Aidan to the Synod of Whitby (635-664) 

E. J. MALCOLM (Reading) 

THE purpose of this series of studies is to trace the spread of the Christian faith 
through this land, and to note how true religion is very often pushed to the 
sides. We saw last time something of how Christianity may have come to these 
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shores, and we saw that, as a consequence of its first coming, the Gospel spread 
to Ireland and to Scotland. In the centuries that followed, a number of invasions 
caused the native British to be pushed into the west, so that they were confined to 
Wales, and to the south-west. It was not just the people who were confined, but 
the Christian faith was as well. Such was the attitude of the British to the invading 
Saxons, Jutes and Angles that there was little attempt, if any, to take the Gospel 
to them. Those British who remained in conquered areas were slaves, and those 
who had defeated them would hardly look kindly on the religion of the 
vanquished. However, in the providence of Almighty God, neither the invaders 
nor the native British would be left to their own devices in the matter of religion. 
As we also saw last time, it was from the Irish and the Scots that the Gospel 
began to reach the newcomers, at least from the north. It fell to Augustine and 
his fellow monks of the Gregorian mission to evangelise the Jutes and other 
southern peoples. 

We saw also that the great Northumbrian kingdom, made up of Deira in the 
south and Berni cia in the north, had fallen to the pagan king Penda of Mercia. Her 
own king, Edwin, had been killed. This was a great coup for Penda, because he 
had defeated a Christian and the bretwalda, or high king of England, to whom all 
other kings owed theoretical allegiance. Furthermore, Penda had won his victory, 
at the Battle of Heavenfield near Hexham, with the aid of Cadwalla, the king of 
the British, or Welsh. That was in the year 633, just before the period we are to 
consider now. 

Edwin had become a Christian through the influence of his wife, Ethelburga, a 
Kentish princess, who had been converted through the mission of Augustine. She 
had arranged for a monk named Paulin us to come to N orthumbria. Paulin us had 
come to Canterbury with Mellitus, who was the leader of the second Gregorian 
mission in 601. 

Our story begins with Edwin's successor, Oswald, and with his providential 
call to the monks at Iona to send their own Christian mission to his new kingdom. 
The first to come was not a success, and returned disappointed. He was replaced 
by Aidan, who was of a very different spirit, and whose mission, under God, had 
far-reaching consequences. 

The scheme we will follow will be to take matters chronologically, as far as we 
are able, but to pause to consider issues that the history throws up. Before we do, 
however, we need to say a word about the main source of information we have for 
the whole of this period. That source is the Ecclesiastical History of the English 
People, and its author, the Venerable Bede. 

The Venerable Bede 

Bede, c. 673-735, lived outside the period under consideration, yet his 
Ecclesiastical History is still the main source for that period. Described as an 
Anglo-Saxon, he was born near Wearmouth in Northumbria of a noble family. 
Like Samuel of old he was presented to the Lord as a child, and was given into 
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the care of Abbott Benedict Biscop at the age of seven to be educated at his 
monastery at Wearmouth. Biscop had founded the monastery in 674, and the 
neighbouring monastery of Jarrow shortly after. A story is told of how disease 
swept the community at Wearmouth, carrying off the great majority of the monks. 
Only two remained healthy - the Abbott, and a child. It is recorded that the 
Abbott, wanting to maintain morale among the survivors, undertook to continue 
all the offices without omission. Between himself and the child every service was 
held, all parts sung, and all duty done. That child, it is said, was Bede. This story 
is intended to convey to us something of the character of the man whose history 
we rely on so much. 

Whether the story is true, and whether the child really was Bede is one 
thing. What is not in doubt is that Bede was a natural scholar. He excelled 
as a commentator on Scripture, writing a most detailed treatise entitled 
De Templo, in which he entered into an allegorical discussion of the temple as a 
type of the Kingdom of heaven. It is in much the same tradition as the great 
commentary on Job written by Gregory the Great, which, for length at least, puts 
Joseph Caryl's work in the shade. Both Bede on the Temple and Gregory on Job 
aimed at the same point - to show how God is at work building the universal 
church. The Kingdom of Heaven is manifested in earthly splendour, organisa
tion and wealth. This view can be found in an earlier historical work by on 
Orosius, a Spaniard who was a student of Augustine the Great. Orosius believed 
that Rome was a "chosen nation", set apart by God for the spread of the 
Kingdom of Christ on earth. As Imperial Rome had been the means of unifying 
the world, so ecclesiastical Rome was, he asserted, God's appointed means to 
unify Christendom. As the Emperor had embodied that unifying spirit before, 
so the Bishop of Rome embodied it now. As allegiance to the Emperor had once 
been commanded of all, so now allegiance to the Bishop was required of all. 
This view found favour, of course, with Gregory, and with those who submitted 
to the authority of the Bishops of Rome. So we find in Bede paragraphs 
like this-

King Oswald, with the nation of the English which he governed being 
instructed by the teaching of this most reverend prelate, not only learned to 
hope for a heavenly kingdom unknown to his progenitors, but also obtained 
of the same one Almighty God who made heaven and earth, larger earthly 
kingdoms than any of his ancestors (EH lib. iii ch. vi). 

De Templo and the Ecclesiastical History of the English People, therefore, 
should be read as a pair. The former describes how God set about that work 
among the Jews; the latter, among the English people. 

Bede is keen to demonstrate that faithfulness to God is, in the case of kings, 
rewarded in this life. Those who have the hope of the Kingdom of Heaven are 
made rulers of the kingdoms of the earth. This helps to explain the significance of 
the quotation just read, that Oswald was taught to hope for an heavenly kingdom 
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and so was given an earthly one. Power on earth, as well as riches, are the tangible 
evidence of divine blessing, according to Orosius's simplistic theology. It was this 
that Bede would continue in his work. 

He recorded many miracles, and he has a reason for so doing, namely to show 
that God openly approves the piety and works of particular individuals. He 
repeats the legend about Ireland being free from snakes and other harmful 
creatures, and adds that Irish manuscripts, suitably scraped into water, provide an 
ideal cure for all kinds of poison. This is now seen less as an endorsement of Irish 
spirituality than as a denigration of the value of Irish theology - good only for 
superstitious cures rather than for real theological education! 

There are questions to be asked about his sources. From where did he get his 
information? Bede was reliant upon the written and verbal records of others, yet 
these presented their own difficulties. There was at that time in this island no one 
single system of dating. He had to compare the years of one king 's reign with 
those of another 's and to try to fit into the chronology those fixed events of which 
the whole land knew, usually associated with ecclesiastical decrees. Thus his 
chronology is confusing, and at times downright obscure. More, he had to rely on 
a wide range of sources. He wrote to the monasteries and courts of his day for 
information. Some sent official records, thus furnishing him with prime source 
material. Others sent copies of their own histories, giving him detailed 
information about themselves. The effect is that, though Bede wishes to promote 
the Roman party at the expense of the Celts, it is the latter rather than the former 
who come over to us as flesh-and-blood characters, full of life, passion and 
accomplishment, and it is the former rather than the latter who appear insipid, flat, 
and even, dare we say it, rather dull! 

So in each aspect of his writing Bede is at pains to promote the benefits of 
believing the Christian faith, and especially the benefits of holding that faith 
under the authority of Rome and her bishop. He admired Celtic spirituality, but 
preferred Roman order and discipline. We must learn to read him, therefore, not 
as the impartial recorder of facts he would have us think him to be, but as the 
promoter of a particular form of Churchmanship, which in his day had gained the 
ascendency, but which, during our period, was in conflict with another. 

With this in mind, we turn now to the chronology, and to the history of the 
spread of Christianity in this island from the coming of Aidan to the end of the 
Synod of Whitby. 

Aidan 

Of all the figures we have met thus far surely none grabs our attention more 
readily than that of the Irish monk Aidan. The manner of his being chosen as the 
Ionian evangelist to the court of King Oswald marks him out as gracious, wise 
and zealous. That he at first refused consecration is an indication of his humility, 
and that he spoke out in favour of going, coupled with the location of his 
monasteries and scenes of spiritual activity, has led some to conclude that he was 
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probably related to Oswald, and that he was, therefore, of noble birth. Whatever 
the truth of his relationship to Oswald may be, there is some evidence that he was 
largely confined to court and royal circles. However, since the information for this 
would certainly have come from those same courts, we ought not to discount 
more normal fields of evangelistic endeavour. Indeed, one story in particular tells 
us a good deal about Aidan. It is recorded that King Oswin, who ruled Deira for 
a short while after Oswald's death until he was killed by Oswy of Bemicia, once 
gave Aidan a magnificent horse to ride. Aidan promptly handed the beast over to 
the first beggar he met. The king was more than a little put out by this act of 
generosity, pointing out that he had many less valuable horses than the one 
especially chosen for his bishop. Aidan replied that surely the son of the mare was 
worth less in the king's eyes than the son of God to whom the horse had been 
given. The result was that they were reconciled to each other. The point of the 
story, or at least one of its points, is to show Aidan's humility, but we can as easily 
ascribe a practical purpose to the event. Aidan, as an evangelist, knew he had to 
speak with people. It was his habit to speak with everyone he met, whether fellow 
traveller or worker in the fields. If they were unconverted he left them knowing 
something of the Gospel. If converted, he left them strengthened and encouraged 
in the faith. Speaking down to people from horseback was hardly likely to win his 
cause, and furthermore he had the high example of Bishop Martin of Tours to 
follow, and that man was an inspiration to many missionaries, evangelists and 
bishops, who valued his humility and his zeal for the Lord. 

Aidan and his monks were given the Island of Fame, just off Bamburgh Castle. 
There were a number of reasons for making over the land to Aidan. There was, 
for one thing, an undoubted similarity between Lindisfame and Iona, from 
whence they had come. Then there was its location. Being almost under the castle 
walls, Aidan could do almost nothing without the king's knowledge. There was 
also a natural harbour formed by the presence of the island, and Oswald may have 
thought it beneficial to have it in the hands of monks rather than of a nobleman 
who might use it for his own ends. Aidan and his group built a church there, 
though Bede is dismissive of it since it was built in the Saxon style, with wattle
and-daub walls, and a thatched roof. He did not approve of it until it was rebuilt 
after Whitby, and given stone walls and a lead-plated roof. 

Although there are many accounts of miracles associated with Aidan, both 
during his life and afterwards, there are also accounts with a rather more factual 
base. One such concerns the Easter celebration one year, when a courtier came in 
to the king to inform him that a large group of beggars were outside seeking alms 
from him. His response was to send them the silver dishes from his own table, 
laden with his own food which he had himself cut up for them. Aidan approved 
this, as being the kind of thing he would do himself, and declared that the hand 
which had done such a deed could never perish. 

It is not easy to fit all the stories concerning Aidan into the chronology, and 
although we are aware of him founding monasteries in various places, and 
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accepting converts as disciples, and although we read of him spending royal 
patronage to buy slaves their freedom, we cannot pin down the events very 
accurately. What we do know, however, is that in the year 651 Aidan was ill, and 
had retired to Lindisfarne. His sickness grew worse, and he was moved into a 
pavilion just under the wall at Bamburgh. There, leaning against one of the outer 
posts of the tent, he died. He had been bishop for sixteen years, and who can say 
how many came to saving faith as a consequence both of his coming to 
Northumbria, and of his faithful and tireless preaching of the Gospel, coupled 
with those acts of charity which are the marks and fruits of genuine faith? 

Aidan's story, however, does not end here, for although we only read of him in 
Northumbria, we know his influence spread. That influence is nowhere more 
visible than in the actions of King Oswald, to whom we tum next. 

Oswald 

Oswald became king of N orthumbria in 635. He was son to Ethelfrith of Berni cia, 
which gave him his claim to the throne, and he succeeded in uniting the whole of 
Northumbria. In so doing he inherited Edwin's role as bretwalda. Northumbria 
had, during Edwin's reign, been evangelised by Paulinus of the Gregorian mission 
at Canterbury. While Oswald's call for an Ionian may be seen as natural, given his 
years in exile there, we ought not to overlook the possibility that he had a political 
motive in looking north rather than south. Since he was bretwalda it was to his 
political gain to show his independence of any of his predecessor's advisers, 
temporal or spiritual. By looking to Ireland rather than to Kent he was making his 
own mark on Northumbria and the kingdoms to the south. 

That mark is perhaps seen nowhere more clearly than in his marriage to the 
daughter of King Cynegils of Wessex, probably in 635. Wessex was the largest 
Saxon kingdom, centred on Winchester, and extending from the western border of 
Sussex across to Wiltshire, and up into Gloucestershire. Indeed, during our period 
the influence of Wessex spread into Dorset and Somerset, squeezing the Western 
British into Devon and Cornwall. The marriage of Oswald with Cynegils's 
daughter must be taken as the ratification of a treaty, the terms of which will have 
included Cynegils's acknowledgement of Northumbrian supremacy. However, 
there was another aspect to the treaty, and that was Oswald's insistence that 
Cynegils be baptised. The bishop who conducted the baptism was Birinus, 
another Roman missionary who had intended to evangelise the pagan Mercians, 
but who had found sufficient lost sheep in Wessex. 

This is not to deny the validity of Cynegils's conversion, rather to show how 
Oswald used his power and influence in the spread of Christianity. Once the 
king was baptised it behoved his noblemen to follow suit, as a sign of loyalty. 
The presence of Birinus and other missionaries would ensure their instruction in 
the faith. 

Birinus was not the only Christian missionary in Wessex. The great abbey at 
Malmesbury had as its abbott an Irishman who was not connected to Iona or 
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Lindisfarne. Similarly there was an Irish abbott just outside Great Yarmouth 
among the Eastern Angles. 

Oswald extended his power by more physical means as well. He attacked 
Scotland, and in 638 he besieged and possibly captured Edinburgh. By 641 he had 
taken territory to the north of Strathclyde. To Bede, Oswald's military success was 
simply an evidence of his being blessed by God. 

However, in 643 Oswald, seeking to curb the border incursion of the Mercians, 
met King Penda in battle at Maserfelth, possibly near Oswestry. The battle was 
fought on 5th August, and by the end of the day Oswald was dead. Aidan's 
prophecy regarding Oswald's hand was said to been fulfilled when it, with arm 
attached, was found to have been severed from his body. It was taken to one of 
the abbeys as a holy relic, where, so the claim ran, it never decayed. Thus Bede 
promotes Oswald as an example of a godly king, to show the benefits of 
submission to the claims of the Church. 

Oswald's untimely death was not the end of Northumbrian supremacy, for 
he was succeeded by his brother Oswy, who had ruled part of Northumbria 
under him. 

• To BE CONTINUED • 

---·---

• WHEAT OR CHAFF? • 

Concluded 

J. C. RYLE 

"Whose fan is in his hand, and he will throughly purge his floor, and gather his 
wheat into the garner; but he will burn up the chaff with unquenchable fire" 

(Matthew 3:12) 

4. Let me show you, in the last place, the portion which remains for all who are 
not Christ's people 

The text at the beginning describes this in words which should make our ears 
tingle; Christ shall "burn up the chaff with fire unquenchable". 

When the Lord Jesus Christ comes to purge His floor, He shall punish all 
who are not His disciples with a fearful punishment. All who are found impenitent 
and unbelieving; all who have held the truth in unrighteousness; all who have 
clung to sin, stuck to the world, and set their affection on things below; all who 
are without Christ. All such shall come to an awful end. Christ shall "burn up 
the chaff'. 

Their punishment shall be most severe. There is no pain like that of burning. 
Put your finger in the candle for a moment, if you doubt this, and try. Fire is the 
most destructive and devouring of all elements. Look into the mouth of a blast 
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furnace, and think what it would be to be there. Fire is of all elements most 
opposed to life. Creatures can live in air, earth, and water, but nothing can live in 
fire. Yet fire is the portion to which the Christless and unbelieving will come. 
Christ will "burn up the chaff with the fire". 

Their punishment shall be eternal. Millions of ages shall pass away, and the fire 
into which the chaff is cast shall still burn on. That fire shall never burn low and 
become dim. The fuel of that fire shall never waste away and be consumed. It is 
"unquenchable fire". 

Oh, these are sad and painful things to speak of! I have no pleasure in dwelling 
on them. I could rather say with the apostle Paul, "I have great sorrow". But they 
are things written for our learning, and it is good to consider them. They are a part 
of that Scripture which is all profitable, and they ought to be heard. Painful as the 
subject of hell is, it is one about which I dare not, cannot, must not be silent. Who 
would desire to speak of hell-fire if God had not spoken of it? When God has 
spoken of it so plainly, who can safely hold his peace? 

I dare not shut my eyes to the fact that a deep-rooted infidelity lurks in men's 
minds on the subject of hell. I see it oozing out in the utter apathy of some; they 
eat, and drink, and sleep as if there was no wrath to come. I see it creeping forth 
in the coldness of others about their neighbours' souls; they show little anxiety to 
pluck brands from the fire. I desire to denounce such infidelity with all my might. 
Believing that there are terrors of the Lord, as well as the recompense of reward, 
I call upon all who profess to believe the Bible to be on their guard. 

I know that some do not believe there is any hell at all. They think it impossible 
there can be such a place. They call it inconsistent with the mercy of God. They 
say it is too awful an idea to be really true. The devil of course rejoices in the 
views of such people. They help his kingdom mightily. They are preaching up his 
old favourite doctrine: "Ye shall not surely die." 

I know furthermore that some do not believe that hell is eternal. They tell us it 
is incredible that a compassionate God will punish men for ever. He will surely 
open the prison-doors at last. This also is a mighty help to the devil's cause. "Take 
your ease," he whispers to sinners. "If you do make a mistake never mind, it is 
not for ever." 

I know also that some believe there is a hell, but never allow that anybody is 
going there. All people with them are good as soon as they die; all were sincere; 
all meant well; and all, they hope, got to heaven. Alas, what a common delusion 
is this! I can well understand the feeling of the little girl who asked her mother 
where all the wicked people were buried, "for she found no mention on the 
gravestones of any except the good". 

And I know very well that some believe there is a hell, but never like it to be 
spoken of. It is a subject that should always be kept back in their opinion. They 
see no profit in bringing it forward, and are rather shocked when it is mentioned. 
This also is an immense help to the devil. "Hush, hush!" says Satan. "Say nothing 
about hell." 
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The fowler wishes to hear no noise when he lays his snare. The wolf would like 
the shepherd to sleep while he prowls round the fold. The devil rejoices when 
Christians are silent about hell. 

All these notions are the opinions of man. What is it to you and me what man 
thinks in religion? Man will not judge us at the last day. Man's fancies and 
traditions are not to be our guide in this life. There is but one point to be settled: 
"What says the Word of God?" 

Do you believe the Bible? Then depend upon it, hell is real and true. It is as 
true as heaven; as true as justification by faith; as true as the fact that Christ died 
upon the cross. There is not a fact or doctrine which you may not lawfully doubt, 
if you doubt hell. Disbelieve hell, and you unscrew, unsettle, and unpin everything 
in Scripture. You may as well throw your Bible away at once. From "no hell" to 
"no God" there is but a series of steps. 

Do you believe the Bible? Then depend upon it, hell will have inhabitants. The 
wicked shall certainly be turned into hell, and all the people that forget God. 
These shall go away into everlasting punishment. The same blessed Saviour who 
now sits on a throne of grace, will one day sit on a throne of judgment, and men 
will see there is such a thing as "the wrath of the Lamb". The same lips which now 
say "Come: come unto Me", will one day say "Depart, ye cursed!". Alas, how 
awful the thought of being condemned by Christ Himself, judged by the Saviour, 
sentenced to misery by the Lamb! 

Do you believe the Bible? Then depend upon it, hell will be intense and 
unutterable woe. It is vain to talk of all the expressions about it being only figures 
of speech. The pit, the prison, the worm, the fire, the thirst, the blackness, the 
darkness, the weeping, the gnashing of teeth, the second death; all these may be 
figures of speech if you please. But Bible figures mean something, beyond all 
question, and here they mean something which man's mind can never fully 
conceive. Oh, the miseries of mind and conscience are far worse than those of the 
body! The whole extent of hell, the present suffering, the bitter recollection of the 
past, the hopeless prospect of the future, will never be thoroughly known except 
by those who go there. 

Do you believe the Bible? Then depend upon it, hell is eternal. It must be 
eternal, or words have no meaning at all. For ever and ever, everlasting, 
unquenchable, never dying - all these are expressions used about hell, and 
expressions that cannot be explained away. It must be eternal, or the very 
foundations of heaven are cast down. If hell has an end, heaven has an end, too. 
They both stand or fall together. It must be, or else every doctrine of the Gospel 
is undermined. If a man may escape hell at length without faith in Christ, or 
sanctification of the Spirit, sin is no longer an infinite evil, and there was no such 
great need for Christ making an atonement. And where is there warrant for saying 
that hell can ever change a heart or make it fit for heaven? It must be eternal or 
hell would cease to be hell altogether. Give a man hope and he will bear anything. 
Grant a hope of deliverance, however distant, and hell is but a drop of water. Ah, 
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reader, these are solemn things! Well said old Joseph Caryl, "Forever is the most 
solemn saying in the Bible". Alas, for that day which shall have no tomorrow, that 
day when men shall seek death and not find it, and shall desire to die but death 
shall flee from them! Who shall dwell with devoming fire? Who shall dwell with 
everlasting burnings? 

Do you believe the Bible? Then depend upon it, hell is a subject that ought not 
to be kept back. It is striking to observe the many texts about it in Scripture. It is 
striking to observe that none say so much about it as our Lord Jesus Christ, that 
gracious and merciful Saviour, and the apostle John, whose heart seems full of 
love. Truly it may well be doubted whether we ministers speak of it as much as 
we ought. I cannot forget the words of a dying hearer of Mr. Newton's: "Sir, you 
often told me of Christ and salvation; why did you not oftener remind me of hell 
and danger?" 

Let others hold their peace about hell if they will; I dare not do so. I see it 
plainly in Scripture and I must speak of it. I fear that thousands are on that broad 
way that leads to it, and I would fain arouse them to a sense of the peril before 
them. What would you say of the man who saw his neighbour's house in danger 
of being burnt down and never raised the cry of "Fire"? What ought to be said of 
us as ministers, if we call ourselves watchmen for souls, and yet see the fires of 
hell raging in the distance and never give the alarm? Call it bad taste, if you like, 
to speak of hell. Call it charity to make things pleasant, and speak smoothly, and 
soothe men with a constant lullaby of peace. From such notions of taste and 
charity may I ever be delivered! My notion of charity is to warn men plainly of 
danger. My notion of taste in the ministerial office is to declare all the counsel of 
God. If I never spoke of hell, I should think I had kept back something that was 
profitable and should look on myself as an accomplice of the devil. 

I beseech you, in all tender affection, beware of false views of the subject on 
which I have been dwelling. Beware of new and strange doctrines about hell and 
the eternity of punishment. Beware of manufacturing a God of your own; a God 
who is all mercy, but not just; a God who is all love, but not holy; a God who has 
a heaven for everybody, but a hell for none; a God who can allow good and bad 
to be side by side in time, but will make no distinction between good and bad in 
eternity. Such a God is an idol of your own. The hands of your own fancy and 
sentimentality have made him. He is not the God of the Bible, and beside the God 
of the Bible there is no God at all. Your heaven would be no heaven at all. Take 
heed, lest you find it out to your cost too late. 

Beware of being wise above that which is written. Beware of forming fanciful 
theories of your own and then trying to make the Bible square in with them. 
Beware of making selections from your Bible to suit your taste; refusing, like a 
spoiled child, whatever you think bitter, seizing whatever you think sweet. What 
does it amount to but telling God, that you, a poor short-lived worm, know what 
is good for you better than He? It will not do. You must take the Bible as it is. You 
must read it all, and believe it all. You must come to the reading of it in the spirit 
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of a little child. Dare not to say, "I believe this verse, for I like it. I reject that, for 
I do not like it. I receive this, for I can understand it. I refuse that, for I cannot 
reconcile it with my views." Nay! but 0 man, who art thou that repliest against 
God? By what right do you talk in this way? Surely it were better to say over 
every chapter in the Word, "Speak, Lord, for thy servant heareth". Ah, reader, if 
men would do this, they would never deny hell, the chaff, and the fire. 

Think on these things once more. Meditate upon them. Remember my question, 
"Are you wheat or chaff?". 

And now, let me say four things in conclusion. I commend these things to your 
conscience, as in the sight of God. 

1. Settle it in your mind, that the things of which I have been speaking are all real 
and true 
I do believe that many never see the great truths of religion in this light. I firmly 
believe that many never listen to the things they hear from ministers as realities. 
They regard it all, like Gallio, as a matter of names and words, and nothing more; 
a huge shadow; a formal part-acting; a vast sham. 

If you have unhappily got into this frame of mind, I charge you to cast it off for 
ever. The wheat, the chaff, the separation, the garner, the fire; all these are great 
realities, as real as the sun in heaven, as real as the paper which your eyes behold. 
Oh, reader, take a friend's advice, live as if these things were true! 

2. Settle it in your mind, in the second place, that the things of which I write 
concern yourself. They are your business, your affair, and your concern 
Many never look on religion as a matter that concerns themselves. They never ask 
themselves, "What is all this to me?". They sit in our churches like spectators 
in a theatre or court of law. They read our writings as if they were reading a 
report of an interesting trial or of some event far away. But they do not say to 
themselves, "I am the man". 

If you have this kind of feeling, depend upon it, it will never do. There must be 
an end of all this if ever you are to be saved. 

3. Settle it in your mind that if you want to be amongst the wheat of the earth, the 
Lord Jesus Christ is willing to receive you 
Does any man suppose that Jesus is not willing to see His garner filled? Do you 
think He does not desire to bring many sons to glory? Oh, but you little know the 
depth of His mercy and compassion, if you can think such a thought! He wept 
over unbelieving Jerusalem. He mourns over the impenitent and the thoughtless 
in the present day. He sends you to hear and live, to forsake the way of the foolish, 
and to go in the paths of understanding. "As I live," He says, "I have no pleasure 
in the death of him that dieth. Turn ye, turn ye, why will ye die?'' 

Oh, reader, if you never came to Christ for life before, come to Him this very 
day! Come to Him with the penitent's prayer for mercy and grace. Come to Him 
without delay. Come to Him while the subject of these pages is still fresh on your 

Ill! 



.. 

20 The Gospel Magazine 

mind. Come to Him before another sun rises on the earth, and let the morning find 
you a new creature. 

If you are determined to have the world, and the things of the world - its 
pleasures and its rewards, its follies and its sins -if you must have your own way, 
and cannot give up anything for Christ and your soul; if this be your case, there is 
but one end before you. I fairly warn you. I plainly tell you. You will sooner or 
later come to the unquenchable fire . 

But if any man is willing to be saved, the Lord Jesus Christ stands ready to save 
him. "Come unto Me," He says, "weary soul, and I will give you rest. Come, 
guilty and sinful soul, and I will give you free pardon. Come, lost and ruined soul, 
and I will give you eternal life." 

Oh, let this message be a word in season. Arise and call upon the Lord! Let the 
angels of God rejoice over one more saved soul. Let the courts of heaven hear the 
good tidings that one more lost sheep is found. 

4. Settle it in your mind that if you have committed your soul to Christ, Christ will 
never allow that soul to perish 

The Everlasting Arms are round about you. Lean back in them and know your 
safety. The same hand that was nailed to the cross is holding you. The same 
wisdom that framed the heavens and the earth is engaged to maintain your cause. 
The same power that redeemed the tribes from the house of bondage is on your 
side. The same love that bore with and carried Israel from Egypt to Canaan is 
pledged to keep you. Ah, they are well kept whom Christ keeps! Our faith may 
repose calmly on such a bed as Christ's omnipotence. 

Take comfort, doubting believer. Why are you cast down? The compassion of 
Jesus is a fire that never yet burned low; the cold, grey ashes of that fire have 
never yet been seen. Take comfort. In your heart you may find little cause for 
rejoicing. But you may always rejoice in the Lord. 

You say your faith is so small. But where is it said that none shall be saved 
except their faith be great? And after all, who gave you any faith at all? The very 
fact that you have any faith is a token for good. 

You say your sins are so many. But where is the sin or heap of sins that the 
blood of Jesus cannot wash away? And after all, who told you you had many sins? 
That feeling never came from yourself. Blessed indeed is that mother 's child who 
really knows and feels that he is a sinner. 

Take comfort, I say once more, if you have really come to Christ. Take comfort, 
and know your privileges. Cast every care on Jesus. Tell every need to Jesus. Roll 
every burden on Jesus - sins, unbelief, doubts, fears, anxieties; lay them all on 
Christ. He loves to see you doing so. He loves to be employed as your High Priest. 
He loves to be trusted. He loves to see His people ceasing from the vain effort to 
carry their burdens for themselves. 

I commend these things to your notice. Only be among Christ's wheat now, and 
then as sure as the Bible is true, you shall be in Christ's gamer hereafter . 
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• BY WHOM SHALL JACOB ARISE? • 

Amos 7:2-5 

SAM SEMMENS (Scotland) 

GOD may bear long with a nation that has turned its back on Him, but He will not 
do so forever. A nation, in and of its self, is never given the assurance that God 
will bear long with its godlessness. Even God's ancient nation Israel, though 
chosen from amongst all the nations to be His own peculiar treasure, when they 
forgot their God they were punished time out of number for their godless 
behaviour. The account we have on record in Amos chapter seven is but a sample 
of what happened from time to time when Israel provoked their God to anger by 
their sinning against Him. In this particular account we see God threatening to 
come in judgement against His people, first by one catastrophe and then by 
another. And yet we see that He is but threatening them with destructive forces, 
and these in the form of adverse providence. He was showing Amos by visionary 
means what the sins of His people deserved, but not necessarily what He was 
about to do, for in each case when Amos pleads for the people, God as it were, 
then turned His wrath away. Although in the text He is said to repent, God is not 
a man that He should repent and we see from what Amos prophesied that He was 
to proceed with what he had determined according to the council of His own will. 
But these visionary threats were made in order to move Amos to pray and to plead 
the covenant promises made to Jacob. 

God was determined to punish His people for their sins, but He would spare the 
remnant according to the election of grace. After all, was this not the case with 
Sodom and Gomorrah, the cities of the plain, which God destroyed for their sins? 
Yet even in that instance He showed mercy, and Abraham prevailed in prayer for 
the lives of his nephew Lot and his wife and two daughters, though his wife 
finally perished by looking back. The subject before us then raises the question as 
to how we, if we are His people, may prevail with God in prayer when we pray 
for the reformation, revival and return to righteousness of this Church and nation. 
This is a very big question indeed, especially at this present time, when it is 
obvious that the righteous anger of God must be kindled against what is nothing 
less than an untoward and sinful generation. 

Now this question, like all other questions of this nature, is one that can only 
be answered from a prayerful study of the Scriptures; let us then tum to them, and 
in dependence on the help of the self same Holy Spirit that inspired them, let us 
seek the answer. It is in Scripture alone that we may find instruction as to how we 
should approach the Almighty in prayer. By the examination of the dealings of 
God with His people in the past, similar cases to that we read of in Amos chapter 
seven will serve to inform our prayers. For if we are to be at all effectual in 
praying for these things, it is essential that we pray according to God's will as 
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revealed to us in the Scriptures. We read that Abraham prayed pleading God's 
own righteousness - he was bold, for he was holding God to God's own 
righteousness. "Wilt thou also destroy the righteous with the wicked?" he asked. 
And again he interposes the statement, "Shall not the Judge of all the earth do 
right?" (Genesis 18:23, 25). 

We have also the example of Moses, who likewise pleaded with God for the 
people, when they provoked Him by their unbelief. For the people provoked their 
God to anger by their unbelief despite all the wonders He had done. Here we see 
that Moses was pleading on behalf of God's honour in the eyes of the surrounding 
nations, for when God announced that He would kill Israel as one man, Moses 
argued: "Now ifthou shalt kill all this people as one man, then the nations which 
have heard the fame of thee will speak, saying, because the Lord was not able to 
bring this peopl~ into the land which he sware unto them, therefore he hath slain 
them in the wilderness" (Numbers 14:15-16). Earlier Moses had pleaded in a 
similar way with God when He would have consumed the people in His anger for 
their idolatry. For in Moses' absence, they had committed idolatry with the 
assistance of Aaron and worshipped a golden calf, attributing to that dumb idol their 
deliverance from Egypt. In this particular instance it is to be noted that not only 
does he plead God's honour, but here like Amos, he further pleads the Covenant that 
God had made with the Patriarchs. "Remember," said he, "Abraham, Isaac, and 
Israel, thy servants, to whom thou swarest by thine own self, and saidst unto them, 
I will multiply your seed as the stars of heaven, and all this land that I have spoken 
of will I give unto your seed, and they shall inherit it for ever" (Exodus 32: 13). 

It is important that we note that in the passage we are considering in Amos 
chapter seven we find Amos, like Moses, resting his plea on the covenant that God 
had made with Israel who, of course, was Jacob. It is most important that our own 
pleas in prayer are grounded on these promises, for we have no other plea with 
God but the Covenant that is now fulfilled in Jesus Christ who is the Mediator of 
the new covenant. The threats that God was making in the vision to Amos were 
threats to destroy the crops - particularly serious, especially since Israel was a 
pastoral nation and dependent on the grass of the land for their sheep. A swarm of 
locusts would mean no pasture, and if the people did not repent, the fire that 
would follow would have ruined that nation. But Amos prevailed in prayer, the 
threat was lifted but not the justice; Jeroboam would die by the sword, Israel 
would go into captivity. God would have His people to be an upright people. So 
He sets a plumbline in Israel, He would execute justice; He would wipe out all 
false and corrupted religion, and He would deal with the corrupt regime of King 
Jeroboam. This is the message that God gave Amos, and this was the message 
Amos was to proclaim and this must be the message for us today. 

How did the Church and State in the days of Amos react to this message? Well, 
they resorted to what has been the age-old weapon under such circumstances, they 
brought a charge of treason. Amaziah - we might call him the Bishop of Bethel
accused Amos of what amounted to a crime of treason against the king. He then 
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turned on Amos! and abused him, trying to scare him off: "Amos you had better 
flee the realm," he said. To the mind of Amaziah, Amos was but an upstart of no 
importance. Amaziah was treating Amos in a similar manner, and with the same 
contempt, as the scribes and the Pharisees treated Jesus. Here we see the truth of 
those words of Jesus: "If they have called the master of the house Beelzebub, how 
much more shall they call them of his household?" (Matthew 10:25). But, in this 
particular case, Amos was not to be frightened by man, he had been called by God 
to fulfil His purpose. Amos made it clear to Amaziah that he was not there by 
virtue of his academic achievements or his royal preferment, nor was he even a 
son of the manse. Amos declares himself to be no more socially than a common 
herdsman, a cowboy if you like. But unlike those cowboys who were the false 
prophets and false priests of his day, he had been called by God to preach His 
Word, and preach he did, with a "thus sayeth the Lord". 

Here then is a lesson to ourselves, for we live under similar conditions to those 
of Amos. Here we have the basis of our prayers to God for our own day, 
remembering that we have no claim on God, we can only plead God's own 
promises. It matters not whether we are a minister of the Word and Sacrament, or 
the most insignificant member of the church, we have no other basis for our plea 
to God than His covenant promises. If called to minister, then we must preach 
with the same boldness as Amos. Are we but humble lay people? That indeed may 
be so, but we are still servants of God and soldiers of Jesus Christ. In all these 
cases, be we minister, elder, deacon or member, we have responsibility before 
God. We serve the King eternal, immortal, invisible, the only wise God, and we 
stand for the crown rights of His Son Jesus Christ, whose Crown and Covenant 
we are pledged to uphold. 

The whole of the modem ecclesiastical world may indeed be infested with the 
priests of Bethel. If we should take our stand for the truth, and we must, we will 
be seen by them to be a threat to their security. One thing we can be sure of, they 
will react and accuse us to the authorities as being troublemakers. We too will 
earn the name of traitor if we preach against sin and corruption in contradiction 
of political correctness. Just as Amos was out of step with the accepted religious 
institution and the political constitution of his day we too will find ourselves out 
of step likewise, for we will show ourselves to be the subjects of another King. 
After all, was this not the charge they tried to bring against Paul and Silas when 
they preached in Thessalonica, for they said: "and these all do contrary to the 
decree of Caesar, saying that there is another king, one Jesus" (Acts 17:7). Let us 
not be mistaken, he who defies the Prince of the power of the air and follows 
Christ Jesus will be branded a traitor. The world has not changed its loyalty. Let 
us never lose sight of the reaction to Pilate's statement when he said: "Behold 
your King! But they cried out, Away with him, away with him, crucify him. Pilate 
saith unto them, Shall I crucify your King? The chief priests answered, We have 
no king but Caesar" (John 19: 14-15). I fear that the Amaziahs of this world have 
no king but whatever Caesar is in power at the time. 



., I 

24 The Gospel Magazine 

In the light of our study of Amos chapter seven we should by now at least have 
begun to understand our own situation as believers. Pertinent to this situation is 
our Lord's words when He said: "He that findeth his life shall lose it: and he that 
loseth his life for my sake shall find it" (Matthew 10:39). There can be no 
compromise with the world, and we can only overcome the world by the blood of 
the Lamb, and by the word of our testimony; and then only if we love not our lives 
unto death. For it is certain that in so many ways the world will seek to hold 
our lives to ransom and try to force us to compromise. This they will do, not 
necessarily by killing us openly- though as things get worse even that cannot be 
ruled out -but at first by political means ahd social censures they will find means 
of persecution. These methods failing, they will seek to shut our mouths by 
whatever means they may find possible. 

This has been true in all ages - history bears record tha! if such was the case, 
he who will make a stand for the truth will find himself a p:ulty to the hate of Satan. 
The Lord's people have always been but a remnant compared with the hosts of 
their enemies. More so today when Jacob is so small, and the company of 
believers is fragmented, being divided by denominational boundaries, something 
that makes the enemies' attempt to conquer that much easier. The high places, that 
is the citadels of the false religions, abound and the sanctuary of true religion has 
been laid waste. There is a famine of hearing the words of the Lord. The problem 
facing the Christian Church today is no different to that facing those who were 
true believers in the days of Amos. The needs of the Lord's people today, like as 
they were then, can only be met when they humble themselves and pray. Praying 
and basing their claim on God's promises, remembering also that in Christ Jesus 
the Christian has a Mediator of a better covenant than Amos, one which is 
established upon better promises (see Hebrews 8:6). In our own day we are facing 
a similar dearth to that which Amos faced, and it has been perhaps best described 
for us by Thomas Kelly, who lived some one hundred and fifty years ago: 

"By whom shall Jacob now arise?" 
For Jacob's friends are few; 
And (what should fill us with surprise) 
They seem divided too. 

"By whom shall Jacob now arise?" 
For Jacob's foes are strong; 
I read their triumph in their eyes; 
They think he'll fail ere long. 

"By whom shall Jacob now arise?" 
Can any tell by whom? 
Say, shall this branch that wither'd lies, 
Again revive and bloom? 
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Lord, thou canst tell - the work is Thine, 
The help of man is vain; 
On Jacob now arise and shine, 
And he shall live again. 

25 

Thomas Kelly (17 69-1854) 

---·---

• STUDIES IN EZEKIEL • 

P. KING (Hailsham) 

Chapter 12 
LORD, I BELIEVE; HELP THOU MY UNBELIEF 

"NEITHER will they be persuaded, though one rose from the dead," said our 
Lord, and many years before that Jehovah calls Israel a rebellious house, 
unwilling to listen to Him. It is as if God is saying, "what more can I do to those 
still in Jerusalem; they are corning to Babylon; Jerusalem is finished". 

1. The picture of captivity. In desperation Ezekiel is to act out going away to 
try to convince the captives Jerusalem really is doomed. The prophet did not 
actually change his home, but went through the motions of packing his bags and 
leaving. The action was like going through a wall, that is, escaping without being 
seen, in sorrow and shame. At this point Zedekiah (king in Jerusalem) was 
captured and blinded, spending his last days in a Babylonian jail. Some think the 
prophet sent a letter to Zedekiah in Jerusalem telling him about this, but the 
wicked king ignored it, perhaps because Jeremiah's letter said the exile would 
take place, and Ezekiel said Zedekiah would not see Babylon. There seemed to be 
a conflict among the prophets. The fact was Zedekiah had his eyes put out before 
being brought to Babylon, and the accuracy of verse 13 was quite remarkable. See 
also Jeremiah chapter 52. 

2. The picture of anxiety. Once more the prophet is directed to tell the people 
God's message, but they pushed it aside. The same attitude applies today and 
Peter says scoffers will come, walking in their own lusts, disputing the corning of 
our Lord a second time. There is no evidence, they say, everything continues just 
as it has always been (verse 22). Like Ezekiel Christians must continue to 
proclaim God's unfailing Word. "Therefore say unto them, Thus saith the Lord 
God; there shall none of my words be prolonged any more, but the word which I 
have spoken shall be done, saith the Lord God" (verse 28). Fairbairn comments: 
"That just as when Christ came, a host of worldly saviours appeared, so as the 
period of judgement comes into the world a host of false gospels appear." 
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LESSONS FOR OUR DAY 

(a). God's compassion continues despite our sin. Should we not be amazed at 
the patience of our God? Our sin is great but "where sin abounded, grace did 
much more abound". 

(b) The Word of the Lord is not idle. Some scoff at warnings but one day will 
wish they had taken notice. Do you listen and disobey? 

(c) We must guard against corrupting the faith into a "fit all" religion. This is 
the trend today as the ecumenical movement accepts truth and error in a vain 
attempt to "convert the world". 

(d) The unbeliever's rejection of the truth is the reason they are destined for 
eternal death! They will not listen but continue in their sin. 

(e) Only those who are taught by God can resist the tide of delusion, and 
maintain godliness. It is very easy to be persuaded by good oratory, but the 
Bereans were considered nobler because they searched the Scriptures to see if 
Paul was correct! 

SEEK YE FIRST THE KINGDOM OF GOD AND HIS RIGHTEOUSNESS 

• 
--·--

EDWARD PEARSE 
ESPOUSAL TO 

Part I 

ON THE SouL's 
CHRIST • 

JIM DAVISON (Belfast) 

EDWARD PEARSE (1633-1673), who ministered at St. Margaret's Westminster, 
was a gracious and affectionate pastor who had the true interest of those under his 
charge in his ministry; especially where it concerned their spiritual and eternal 
welfare, and that second only to God's glory. In a series of sermons published as 
The Best Match or The Soul's Espousal to Christ, Pearse declared that "a new 
covenant relation to Christ is certainly a concern of the greatest weight and 
highest importance to the sons of men of any in this world". Indeed, says Pearse, 
"it is what lies at the foundation of all true happiness, both in time and eternity". 
Furthermore, without this relation "we are not Christians", and therefore cannot 
"expect any saving advantage by anything that Christ has done or suffered for 
poor sinners" .1 

Having noted a number of notions and expressions by which this relation is 
represented in Scripture, Pearse turns to the one he seeks to present in this work, 
namely that of "Husband and wife, Bridegroom and bride, or the soul's espousal 

•. 
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to Christ as its own and only Husband". But before getting into his subject Pearse 
treats very briefly of what he describes as the "threefold marriage of Christ and 
us": (1) "the personal marriage that is between the Person of the Son of God, 
second Person in the Trinity and our nature" (the hypostatic union); (2) "the 
mystical marriage ... between the Person of Christ, God-man, and the person of 
believers, as militant here on the earth" (the spiritual union); and (3) "the 
heavenly marriage, and this between Christ and the Church triumphant above" 
(the glorious union), which is "the consummation of the two former".2 

Summing up his brief comments at this point Pearse says: "In the first of these 
lies the foundation of all our happiness; by the second we are brought into an 
initial participation of it; by the third we are put into the full possession thereof 
forever". It is the second of these three unions that Pearse will discourse upon; and 
the purpose in discoursing on this subject is made very plain by him: it is "to woo 
and allure poor souls into an espousal or marriage covenant with this blessed 
husband, the Lord Jesus Christ".3 

Pearse begins his enquiry by noting that the spiritual marriage he is dealing 
with is, in the words of the apostle, "a great mystery" (Ephesians 5:32), "a hidden, 
secret thing", says Pearse, "a thing hid from human reason and not to be 
understood but by divine revelation and the light of the Holy Spirit". Now this 
marriage or espousal has five particulars to it: (1) free and cordial donation; (2) 
near and intimate union; (3) sweet and lasting communion; (4) strong and ardent 
affection; and (5) mutual rest and complacency forever.4 

Regarding the first particular Pearse says it involves the two parties, the 
Bridegroom and the bride, "giving of themselves to each other". In respect to 
Christ, "He gives the best gift that either heaven or earth affords .... He gives 
Himself." And in giving Himself, "He gives life, He gives peace, He gives grace, 
He gives righteousness, [and] He gives the favour of God". In response the bride 
says, "I am a poor, a sorry gift ... infinitely unworthy of Your acceptance. My 
best is too bad, my all too little," but "I do with my whole soul, give up myself, 
my strength, my time, my talents, my all, forever to You."5 

Now although the differences between the Bridegroom and the bride are 
infinite, yet as they give themselves up to each other there is "a near and intimate 
union". Such a union that "they become one, each with the other", and "so much 
one that the world can never make them two again, can never dissolve this union". 
For Pearse, "herein lies the very soul and substance of this spiritual marriage". 
Pearse goes on to make the very important point that "this union is a full union, a 
union between the whole person of Christ and the whole person of the believer". 
It is not, argues Pearse, "our soul alone joined with the soul of Christ alone; nor 
is our flesh alone joined with the flesh of Christ alone".6 

Continuing with his argument Pearse says that "we cannot say that the 
divine nature is Christ, or that the human nature is Christ; but Christ is both the 
divine and human, God-man, in one Person". The reason Pearse argues in 
this manner is set out clearly: if the believer was joined to one nature alone 
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and not to both the natures of Christ, "then our union would be ineffectual". In 
other words: 

Although all life, all salvation, flows from the fullness of the Deity that is 
in Christ, yet, notwithstanding, it is communicated to us but in the flesh, 
and by the flesh of Christ. For the Deity is as the fountain whence all good 
things flow, life and salvation; but the flesh or humanity, is the channel by 
which all these good things, and all gifts and graces, are derived unto us. 
Therefore, unless a man apprehends this channel and is united to it he 
cannot possibly be made a partaker of these waters which flow from this 
fountain.? 

Another particular that this union carries is "a full and lasting communion" 
between Christ and his bride. Full in that Christ admits his bride into "fellowship 
and participation with him in all His riches and fullness". Stating this truth 
another way Pearse says, "whatever Christ is or has, which believers are capable 
of, is theirs, and they hold communion with Him therein". One of the benefits of 
this communion with Christ is that "grace in a plentiful manner", which is 
"needful for the soul", is enjoyed by believers; such grace that is clearly 
evidenced in "righteousness, remission of sins, [and] sanctification". Of this 
righteousness Pearse says, "in Him they are righteous and stand perfectly 
righteous in the sight of God", no matter how "guilty and unrighteous they are in 
themselves".8 Likewise, Christ's glory is theirs, says Pearse quoting John 17:22: 
"The glory which thou gavest me I have given them." 

By way of exchange all that the believer has is Christ's - his sorrows, his 
afflictions, and his sins. In support of sorrows and afflictions Pearse refers to 
Matthew 25:42-43. In regard to the believer's sins Pearse says that Christ also 
communicates "in some sort in their sins too" for Christ "calls their sins His" (cf. 
Psalm 40: 12). But this is not to be taken to mean that there is "the least stain or 
tincture of sinful defilement upon [Christ] Himself'. Rather it is to be understood 
that Christ "so looks upon our sins as His as to take them off from us, and looks 
upon Himself responsible to the Father's justice for them". 0 what grace is to be 
found here, such that makes the believer's heart rejoice. True is the saying that "the 
like sweet names are not to be found, by which the sweet affections of Christ and 
the soul are expressed each to the other, as those of the Bridegroom and bride".9 

Continuing to set out his five particulars Pearse draws our attention to the "very 
dear and very intimate affection each to the other", in the "spiritual espousal or 
marriage relation between Christ and believers". Such love that will not decay: 
"Christ loves and espouses, and the soul loves and is espoused; and both, being 
espoused, love forever." The result of these "strong and ardent affections", which 
will last forever, is "the rest, the joy, the satisfaction of each to the other, the 
solace of each other's souls" .10 

Truly there is in this marriage union of Christ and the believer that which 
carries with it "a mutual rest and complacency forever". On Christ's part He "rests 
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and rejoices in the believer", as Pearse proves from Zephaniah 3: 17: "The Lord 
thy God in the midst of thee is mighty; he will save, he will rejoice over thee with 
joy; he will rest in his love, he will joy over thee with singing." Likewise, "the 
believer rests and rejoices in Christ"; "in His person, in His presence, in His 
protection, in the fruits of His grace and love", and that with "great delight". Such 
tranquil pleasure and delight that the believer cannot keep silent, but cry out: "0 
with what joy, what solace, what delight and satisfaction of soul did I converse 
with Him and feed upon Him."ll 

Turning from the nature of the relation between Christ and his bride, Pearse 
enquires next into how "this espousal or relation is made up and accomplished". 
His starting point is that "naturally we are all strangers to it and unacquainted with 
it, being . . . 'without Christ', that is, without union with Him or any spiritual 
relation to Him". From here Pearse argues that the accomplishment of this 
relation is all of grace: "the grace of God in Jesus Christ acting and laying out 
itself on us and for us." In this manner "it stands in opposition to anything of 
worth or deserving in us". In other words the accomplishment of the relation is 
"purely and entirely from free grace and love dwelling and working in the heart 
of God and Christ towards them" flowing to those He loves with an everlasting 
love (Jeremiah 31:3).12 

The description of man in his natural state and therefore unsuitable for espousal 
to Christ - "the fairest among ten thousand" - is stark: "In a word, we are all sin 
and have nothing but sin." Indeed, "from the sole of the foot to the crown of the 
head there is no soundness in us, nothing but wounds and bruises and putrefying 
sores .... We are all sin and have nothing but sin." Furthermore, "we are all the 
brood of hell" and have "the spirit of the devil in us and the image of the devil 
upon us". "At best we are but poor worms whose foundation is in the dust." This 
pitiful state prompts a question from Pearse that we should ponder: "Is there any 
beauty, any comeliness [in such a state] to attract a holy Jesus?" His answer is a 
resounding No! There is, however, a recognition that we have treasures and are 
wise, but the treasures, says Pearse, are "treasures of sin and wickedness, 
treasures of guilt and wrath", and as for being wise; "it is [but] to do evil" .13 

Perhaps the greatest indictment levelled at man in his natural state, by Pearse, 
is that he is an "enemy to Christ's person, to His kingdom, to His grace, to His 
righteousness, to His ways, and to all acquaintance and communion with Him". 
Indeed in such a state we "hate both Him and the Father". Neither have we any 
ability or power to effect this relation; "it is purely from the power and efficacy 
of divine grace". Yes, God makes use of "means and instruments", such as "the 
gospel and gospel ministers", but always in a way that "still the work is itself from 
pure grace". In other words, "except the power of divine grace is put forth" none 
can close with Christ: "No man can come to me", says Christ, "except the Father 
which hath sent me draw him" (John 6:44). And this drawing is "comprehensive 
of the whole business", says Pearse, in that it is "the enabling of us to come to 
Christ, to believe on Him, and to close with Him as our Head and Husband".l4 

• 
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In this enabling we see the mighty power of divine grace in action, the same 
"mighty power of God which raised Christ from the dead", says Pearse, echoing 
both Peter and Paul (cf. Acts 2:24; Romans 8: 11). It is this power that is "put forth 
to enable us to believe and so close with Christ in a marriage covenant". Now this 
power operates in two ways. First, "the Father and Jesus Christ work more 
immediately by and from themselves", as in "the marriage between the person 
of the Son of God and our nature", which made way for "the marriage of our 
persons to llis person in the spiritual union". Pearse stresses the importance of 
this first union: 

[U]nless our nature had been first married to Him in the one, our persons 
could never possibly have been married to Him in the other; for . . . the 
glory of Christ considered as the eternal Son, and so God, is too bright and 
the distance between llim and us is too great for us to come to Him and be 
made one with llim in a marriage relation.15 

But in order to bring about this marriage relation Christ must redeem his 
spouse: "The Lord Jesus Christ" must ransom them from "sin, death, and hell, 
whereunto, in themselves, they were all in bondage" (the condition of all by 
nature) and that "with a price of inestimable value, even His own most precious 
blood". These thoughts lead Pearse to exclaim: "0 what grace is this! 0 to give 
such a price for such a spouse! A price so great for a spouse so black and 
unworthy; this is a glorious grace indeed!" It would surely do our hearts good to 
meditate on what it cost Christ to save us in order to make us His spouse and in 
doing so give all the glory to God. The sad thing, however, is this, that "however 
much it has cost Christ to redeem poor sinners ... yet they are unwilling to close 
with Him; they have no mind, no heart Christward".l6 

• To BE CONTINUED • 
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• KINGDOM BROADCASTING • 

D. L. FRY (Mudgee, Australia) 

"THE SEED IS THE WORD OF GOD" 

MANY of our Lord's parables depict the agricultural life of 2,000 years ago and 
are easily recognisable today; farmers broadcasting seed which falls on 6 types of 
soil mentioned in Matthew 13, Mark 4 and Luke 8: The Pathway, Stony, Thorny 
and 30%, 60% and 100% Fertile. 

Jesus equated each type of soil with various levels of acceptance of His Word 
sown in the hearts of His hearers. Also, it may apply to the various areas of 
preparation in each individual's life, so that the intellectual, academic and 
emotional responses to the Gospel will result in differing levels of "germination" 
and "fruition"! 

It is clear that this first parable with explanation deals with our personal 
response to God's Word, whereas the second parable of the Wheat and the Weeds 
paints the big picture of the worldwide and universal Kingdom. God's people are 
the wheat and Satan's followers are the weeds. Other parables use the mustard 
seed, the vine and branches, the workers in the vineyard, the rebellious share 
farmers, figs and thistles, bigger barns for bigger harvests, etc., for other lessons 
to be learnt. 

However, we need to return to Genesis 1 for the first mention of Seed and to 
Genesis 3 when the Lord used the term to refer to His Son, our Saviour who 
would bruise the Serpent's head (verse 15). Seed, meaning human generation, is 
then employed as a figure of God's Word, His Son, as per John 1:1; e.g., the Seed 
of Abraham, the Seed of David and Matthew 1: 1. For 4,000 years this Seed was 
promised and fulfilled by the entrance of Jesus as the Babe of Bethlehem, 2,000 
years ago. 

Some 2,000 years after the first prophecy in Genesis 3, God speaks to Abraham 
and directs his attention to the stars in the night sky, reaffirming His covenant of 
family and universal blessing with His "friend". "Tell the stars ... So shall thy 
seed be" (Genesis 15:5) Abraham responded by faith in God's promise and "he 
counted it to him for righteousness" (verse 6). This has puzzled generations of 
translators and scholars who have failed to translate the Hebrew zera, Greek 
sperma and Latin semen as Seed, replacing it by "posterity" or "descendants", 
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thus removing the meaning of the promised Saviour from the text, and thus from 
the reader's understanding. Believing the promise to multiply Abraham's 
descendants as the "dust of the earth" (13: 16) and the "stars and sand" (22: 17), 
how did the Apostles understand chapter 15 as above? Here we have a classic 
example of the New Testament explaining the Old Testament text. 

When the Apostle Paul wrote to the Churches of Galatia, he referred to this very 
passage of Genesis 15 and clearly states that "Seed" here refers to the Son of God. 
Noting that Abraham's faith was "accounted to him for righteousness" (Galatians 
3:6) he comments on the word "Seed". "Now to Abraham and his seed were the 
promises made. He saith not, And to seeds, as of many; but as of one, And to thy 
seed, which is Christ" (3: 16). 

Another look at Genesis 15, where certain words and phrases are used for the 
first time in Scripture, point to the Saviour; i.e., "the Word of the Lord", "vision", 
"fear not", "shield", "reward" and "I AM". 

Now what about the reference to the stars? As Abraham looked at the night sky, 
God told him to "tell" the stars for "so shall thy seed be". From Genesis 1, when 
God created the stars, to Revelation 22, where Jesus is called "the bright and 
morning star", the Bible has much to say about these heavenly witnesses to the 
Word of God, but we'll leave that for another day! 

Our Lord's parables have been defined as "earthly stories with heavenly 
meanings" and point to His Creation to illustrate His new creation as He calls us 
to repentance and faith in His death on the Cross and His resurrection from the 
Tomb. Thus conversion and new birth into His Kingdom is the aim and purpose 
of the parables, His Message being the Seed, planted in the human heart by the 
preaching, teaching and living the Word of God. 

--·--

• BooK REVIEWS • 

Spirituai-Mindedness. John Owen. Abridged and made easy to read by R. J. K. Law. The 
Banner ofTruth Trust. Puritan Paperback series. pp. 264, paperback. £6.00. 1SBN 978 I 84871 036 8. 

The Epistle to the Romans chapter 8 verse 6 is the text for this book, showing how spiritual and 
carnal mindedness are opposed to each other. As the book deals with applying the mind, its 
chapters are a good source for meditation, containing much sure guidance and necessary warnings. 
Owen stresses that the heart and mind must be jointly harnessed. because the mind can have 
spiritual thoughts which are not deep-rooted in the heart (chapter 3). Since meditation can't be 
seen, it is never praised by men, and we like to have the praise of men (page 123). True meditation, 
he says, centres on God in Christ (page 63). 
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The chapters follow each other in logical steps, opening with statements that are going to be 
explained or questions that are going to be answered, and paragraph headings are useful for 
reference. One very slight jarring tone for a book first published in 1681 is the occasional use of 
present day expressions in illustrations; e.g. "petrol bomb";"chain of supermarkets" (page 121 );"pub 
crawl" (page 129); but overall the editing to make Owen's work easier to read does not lessen the 
need to concentrate on what he says and to read and re-read the chapters with an attentive mind. 

G.F.H.H. 

The Unquenchable Flame: Introducing the Reformation. Michael Reeves. Inter
Varsity Press. pp. 192, paperback. £8.99. ISBN 978 I 84474 385 8. 

Those who are accustomed to read history as a mixture of facts and figures, usually described as 
"dry as dust", will find this portrayal of the Reformation a work of vitality, even though certain 
modern expressions could cause a few eyebrows to be raised. It is a lively treatment of a subject 
that has been practically dismissed by many, especially those who would deny its relevance as being 
a work of God. It presents a clear and accurate account of the causes and progress of the 
Reformation. Luther, Calvin, Zwinglius and all the leaders of this great movement are given a fair 
and balanced assessment of their great work. In his "Memoir" of Luther, Alexander Chalmers has 
Luther's visit to Rome as taking place in 1512 whereas Dr. Reeves gives it as 151 0; a point for 
debate among historians! 

There are attractive "character sketches", set apart from the main text. The illustrations are 
interesting and well selected. The ongoing problem with "Rome" is thoroughly examined. In the final 
chapter, entitled "Is the Reformation Over1", we are given a realistic view of the present situation: 
" . .. concerning those theological issues that caused the Reformation, no doctrine has been 
rescinded. Rome's view of justification remains just as it was stated at the Council of Trent, as does 
its belief that (as the Catechism puts it), 'Scripture and Tradition must be accepted and honoured 
with equal sentiments of devotion and reverence' .... As things stand, the Reformation is anything 
but over:' 

The book is printed on quality paper and has everything in its favour to make it an enjoyable 
read. D.L.J. 

Paul for Everyone - Romans. Part I, Chapters 1-8. Part 2, Chapters 9-16. 
Tom Wright. SPCK. pp. 178 each part, paperback. £4.99 each. ISBN (UK) Part 1:0 281 05736 2, 
Part 2: 0 281 05737 0. 

Walking into the Great Smith Street bookshop in London a few years back, what caught my eye 
was the floor space and pride of place allocated to Tom Wright's books. I was told by a clergyman 
from the USA that he has great vogue there. I saw at the Christian Resources Exhibition in the 
Midlands that his books commanded the best prices and selling space. He is a prolific writer, 
influential amongst those who would call themselves evangelical. 

Open one of his books and you will be struck by his "Tertullianism". Tertullian was the first 
Christian author whose writings were eagerly read by both Christians - unsurprisingly - but also 
by the ordinary people and the intelligentsia of heathen Rome. He could explain a matter in a way 
both brief, simple, and profound, and that touched a spot elegantly and readably. Professor and 
Bishop of Durham, Dr. N.T. Wright, has that Tertullian touch abundantly. 

As there is a notice in the book forbidding quoting of any part, it is difficult to review. As many 
evangelical scholars of distinction have come to a conclusion in common about his books, I can but 
say in my small way, I agree with them in the case of this commentary on Romans. 

The Bible words to watch are "covenant" and "justification". 
Let us start with justification. We all know Luther based salvation on "justification by faith". That 

was and is understood by the Roman Church as the imparting of God's righteousness to the 
individual sinner. Luther said "no", the Bible teaching is imputing God's righteousness to the sinner. 

• 
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It may sound a fuss over words and names but, to the Church, grace was imparted at baptism, 
enabling the one baptized and attending Mass to do works pleasing to God, and so merit salvation. 
Luther utterly denied this, saying every individual sinner needs the righteousness of Christ imputed 
to him or her. Thus the believer becomes righteous before God by a transfer, not doing anything at 
all to merit salvation. 

Professor Wright holds that Luther was trapped in medieval categories. Both words, impart and 
impute, transfer the righteousness of Christ to the believer, who thus becomes righteous by the 
saving work of Christ on the Cross. Bishop Wright says both are a narrow view of the 
righteousness of God, and amongst evangelicals this has led to an extreme individualism that 
Rarodies the true Christian position. 

To restore what he considers to be the balanced Christian position, Professor Wright has 
gone back to the Judaism of New Testament times. This is where "covenant" comes in. The Jews 
were awaiting the proper fulfillment of the covenant. They had returned from exile, but much more 
had been promised to King David and his people than a bare return. They still awaited the full 
"covenant faithfulness" of God, promised from Abraham onwards. All God had promised by 
covenant must happen. 

What was holding it up, says Bishop Wright, was the failure of the Jewish nation to fulfill its side 
of the covenant, by which Israel was to be the instrument by which God would save the world. As 
Israel had failed, God sent Messiah, the Lord Jesus, who therefore came as the faithful Israelite, and 
did what God had intended the nation to do. Thus Jesus as an individual obtained as a reward the 
promises God had made by covenant to the whole nation. Thus in Paul's day, the person who 
believed in Jesus as the demonstration of God's covenant faithfulness, was the one who is justified 
by faith and joined to the Body of Christ, the first fruits of God's design for making the entire 
universe into the kingdom of God. This, says Dr. Wright, gives a fuller New Testament meaning to 
being justified by faith than either Luther or the Roman Church had understood. 

Should we dare to differ from an intellect so much greater than our own? Yes, because the 
problem comes here: the word "justification" or "justify" in the New Testament, cannot bear the 
meaning of "covenant faithfulness". Nor is "imputation" a transfer of God's righteousness to us. 
Rather it is God declaring the individual just and without sin in His sight, by imputing Christ's 
righteousness to the guilty one. We could never earn or in any way deserve that righteousness, but 
we are "in Christ" covered by His shed blood, hidden from God's wrath by the cloak of Christ's 
perfect obedience and sacrificial death in our place. We therefore are told to preach the Gospel to 
every creature, although God only knows who He has chosen and He alone will call effectually by 
convicting them of sin and of Christ's righteousness. This, not covenant faithfulness, is the ground 
on which the sinner stands. The saved sinner is "in Christ" and whilst completely undeserving, 
nevertheless is declared righteous by God. Do you notice how often we use the words "sin" and 
"sinner"? Read this commentary, and you will find sin is made much less of. 

Ask yourself, was the promise to Abraham in Genesis 12:3 that his descendants would save the 
world? Was it not that "in thee shall all the families of the earth be blessed".Those are two different 
things, but this commentary makes them one. 

By all means read this Everyman series, and there are helpful things in this particular 
commentary, but the exposition of"God's righteousness", the foundational truth in Romans, is not 
correct. Go wrong in the foundation, and the whole building will be askew. The translation used is 
not stated, but it is a long way from the AV. E.M. 

Heroes. lain H. Murray. The Banner of Truth Trust. pp. 320, large cloth back. £I 5.00. ISBN 978 
I 84871 024 5. 

It would be difficult to commend this book too strongly. It is moving, inspiring and thus, 
unsurprisingly, most interesting. Several well known Christians are featured - Edwards, Whitefield, 
Newton and Spurgeon - the author concentrating on a particular facet of their ministry after 
providing a brief outline of their life and work. (This reviewer found the section on John Newton 
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most helpful.) There is a rather fuller account of the life and ministry of the certainly "far too little 
remembered" Thomas Charles of Bala. Amongst so many riches the absolute highlights are "Two 
Men and an Island", the inspiring account of the ministry ofWilliam Hewitson and Robert Kailey in 
Madeira during the mid nineteenth century. The story of the outpouring of the Holy Spirit on the 
Portuguese Island and the Church of Rome's subsequent cruel persecution is another confirmation 
that we should have "No Peace with Rome". The account of Charles and Mary Col cock Jones and 
their faithful ministry amongst black slaves prior to, and during, the American Civil War is similarly 
moving. May the Lord send such Holy Spirit filled men (and women!) amongst us again. 

Heroes is beautifully written and impeccably presented. I cannot recommend this book too 
highly! 

.P.J. 

Who Made Godt Searching for a Theory of Everything. Edgar Andrews. EP Books. 
pp 304, hardback. £9.95. ISBN 13 978 0 85234 707 2. 

We are living in an age of aggressive atheism and, for many, the onslaught by the scientists is a battle 
to be avoided by simply pulling up the drawbridge and retreating into the keep, hoping the enemy 
will go away. For the average Christian, to cross swords with those scientists who, even in times 
past, gave us to understand that we should rely on their "assured results", is daunting. The "media", 
with popular pseudoscientific programmes, where billions/millions of years are allowed for 
answering any difficulties, is adding to the general anti-Christian attack, which Scripture warns of as 
indicative of the last days. 

Those of us possessing an "unscientific" cast of mind, should take heart! Here is a book, written 
by a Christian scientist (not Christian Scientist!) who makes deep things intelligible. He confronts 
the enemy, and, so far as this reviewer is concerned, achieves complete victory. Darwin, Dawkins, 
Stenger, and others are convincingly answered. The hypothesis is first affirmed: God exists; and is 
"a theory that, in spite of its opponents, still towers above the barren landscape of atheism 
and despair". 

There are references and notes, and an index. The paper is of superior quality and the print of 
good size. Quotations are from the New King James Version - apart from that, this publication is 
altogether excellent! D.L.J. 

The Challenge of Islam to the Church and its Mission. Patrick Sookhdeo. 
Cromwell Press Group Ltd. pp. 194, paperback. £6.00. ISBN 978 0 9787141 5 4. 

Please do not turn away from this warning against Islam, however tired you are of the barrage of 
.gloom and doom and warnings of disaster ahead. You are being offered the opportunity to 
understand Islam. Many books on Islam are best left alone, being propaganda by Muslims, or 
liberal Christians, or earnest well-meaning westerners with rose-tinted glasses, or politically 
correctly written, as well as all those climbing on to the bandwagon. However, Dr. Patrick Sookhdeo 
has a right to be heard. He understands Islam from the inside, having grown up in that religion. 
He has excellent academic qualifications to speak on the subject and he has the best reason of 
all, he is the Lord's, and loves Muslims, and· has lost his home and exposed himself to hatred for 
his Saviour. 

This book is written for you, not for experts, and it explains Islamic beliefs and practices. Patrick 
understands the entire system, and is honest and restrained in his statements. At the end you 
will have looked at Islam's views of God, of life, of culture and where all this is going. Then you will 
have compared it all with Christianity before looking at the various issues all this raises in Britain 
today. Following that you will be shown how to build up friendship with Muslims and examine the 
various dubious ideas going the rounds, such as joining in Islamic worship, dialogue, and other 
matters. The conclusion and the various after-notes and index are there to help us understand what 
we read. 

• 
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In dealing with the future , it is worth remembering Prime Minister Peel 's statement:"The wisest 
prophet makes sure of the event first:' Patrick Sookhdeo is not predicting from the Apocalypse, 
but simply stating what is now happening. As our freedoms slip away, as the influence of Muslims 
grows rapidly, honest looks at Islam are likely to be banned. Get this book before you say, "I wish I 
had got that book when it was offered." E.M. 

Interpreting Isaiah - Issues and Approaches. Edited by D. G. Frith and H. G. M. 
Williamson.Apollos, from Inter-Varsity Press. pp. 288, paperback.£ 16.99.1SBN 978 I 84474 382 7. 

This compendium of essays on themes in Isaiah by academics, led by the Regius Professor of 
Hebrew, Christ Church, Oxford, gives the various latest views. Well produced and annotated, it 
shows the influence of current scholars, notably German. 

This is not a book likely to be read by most readers of the Gospel Magazine. We hold to the 
Bible's view of itself, as the very words of God, faithfully recorded and transmitted down the ages, 
and different from all other writings. The starting point of this book is the "unity" of Isaiah, but it 
quickly becomes apparent that unity is something different to what the ordinary person would 
understand by that. It is the way they think the book has been shaped and added to down the years, 
and how the component parts and the many different approaches relate to one another. The 
predominant idea is of additional material added to a basic "Isaiah" by others. Whilst there is a 
widening of this approach, no longer confined to "Isaiah of Jerusalem", Deutero-lsaiah and 'Trite
Isaiah", these ideas are by no means rejected in these essays. What concerns us is that the Word 
of God is thus treated just like any other book. 

The most interesting chapter is on the 21 copies of Isaiah on scrolls from Qumran, or the "Dead 
Sea Scrolls". This book is for students studying Isaiah for higher exam purposes, so we need to 
understand the influences shaping our future clergy and church leaders. Present church leaders 
need to be aware of what is going on in our evangelical colleges, as many are in partnership with 
secular institutions in order to be recognized at degree level. There is also a continual need to write 
satisfying answers to latest ideas. One feels sympathy for poor old faithful Polycarp, sick and tired 
of wasting his over-occupied time with answering useless false views of the faith . He is reported to 
have exclaimed something like, "0 Lord! Why do You allow all these heretics?". E.M. 
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