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• ANNOUNCEMENT • 

THE Editor of the Gospel Magazine, the Rt. Rev. Edward Malcolm, suffered 
a heart attack on 16th November 2011. At the same time, due to collapsing, he 
suffered a serious head injury. It is not known at present how long it will be 
before he recovers from the head injury. It is also not known at present when 
he will be fit enough to resume his role as Editor, though we thank God that 
he appears to be making good progress. 

Please pray for our Editor, for his wife and family, and for the Gospel Magazine. 
Please pray for the continuing witness of this publication, to the benefit of the 
Church of Jesus Christ, and to the glory of our loving heavenly Father. 

The Trustees of THE GOSPEL MAGAZINE 

• EDITORIAL • 

I HAVE before me as I write the piece of paper upon which my father intended to 
set down this Editorial. I know this because the obverse of the sheet is a printed 
address label, to the Gospel Magazine. The reverse is headed, in his writing, 
"Editorial". This is as far as he got when he had to put the sheet aside to attend an 
appointment in a nearby town, and there he was taken ill. 

To many, the beginning of a year appears as a blank sheet of paper. There are 
endless possibilities. Nothing has yet been written. The troubles of the former 
year may give way to joys as yet unthought of. So, many make New Year's 
resolutions, intending to change their lives, to alter their circumstances, and to be 
different people - at least in part. 
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In truth the new year is not a blank sheet, and for two reasons. The first is that 
the Sovereign God has already written upon the page. The days of our lives are 
ordered by Him. He has decreed what will be. His will has set out certain things, 
and these we will meet in His good time. Many who look with hope to the coming 
of a new year do so without considering the sovereignty of God. Would that we 
all could give due place to this wonderful, eternal truth. 

The second reason is that we are the same people on 1st January that we were 
on 31st December, unless God has been pleased during that night to work a work 
of grace in us, and to make us new creatures in our Lord Jesus Christ. People who 
make New Year's resolutions are often admitting, albeit unwittingly, that there are 
things about them which are not right. They know they need to change. The 
Scripture teaches that we have no power to change ourselves. By nature we are 
dead in trespasses and sins, and whoever heard of the dead improving their 
situation? If we are saved by grace then change has been worked in us already. If 
we are new creatures in Christ Jesus then we are objects of His benign will, and 
He makes of us what He purposes. So our resolution should be to submit to the 
sovereign will of God, to ask Him to make us profitable in His service, and to pray 
that He would guide our steps through the coming year. 

May the coming year indeed be a time of blessing for each one of us. May the 
Lord so reveal His will that we will readily and joyfully obey it. May He grant us 
His grace, and His strength, according to our varying needs. 

-- · - -

• A SERMON • 

E. J. MALCOLM (Reading) 

"Every man according as he purposeth in his heart, so let him give; not 
grudgingly, or of necessity: for God loveth a cheerful giver" (2 Corinthians 9:7) 

THE subject of giving is one of those which many find uncomfortable, 
particularly when it comes to our own giving. It is easy enough to say how much 
our church gives to this cause or that, and is not hard for us to discuss how 
much good could be done in one situation or another, if only Christian people 
would be as generous as they could. When it comes to our own giving, however, 
we can often find the subject rather more awkward than we might wish to 
admit. In the attitude we take to giving we reveal, at least to ourselves, a good 
deal about what we really think, concerning God, His gifts and blessings, our 
view of our own circumstances, and our responsibilities as Christians toward 
one another. 

The Apostle Paul had to deal with many aspects of Christian giving in his 
relationship with the Corinthians. Indeed, were it not for the gift they were meant 
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to be taking up for the poor saints at Jerusalem it is unlikely there would be a 
2 Corinthians in our Bibles. Much of the letter is taken up with an explanation and 
defence of his ministry as an apostle. There were some who had come to Corinth 
and who were casting doubt on the legitimacy of Paul's claim to be an apostle. 
Before he could come at the matter in hand - the responsibility of the Corinthians 
to complete what they had begun - he had to show that his authority as an apostle 
was valid, and that is why it is not until chapter 8 that the central point of the letter 
surfaces. We will say more on this as we go. 

The verse before us divides into easy parts. We have, first, an exhortation, 
"Every man according as he purposeth in heart, so let him give". Secondly, we 
have a warning, "not grudgingly, or of necessity". Finally, we have a ground or 
reason for heeding the exhortation, "For God loveth a cheerful giver". The whole 
stands as a wonderfully brief summary of biblical teaching on this great matter of 
Christian giving. 

First, the exhortation 
We can divide this further: the one being addressed - "every man"; the subject 
upon which he is being addressed - "so let him give"; and the method he is to 
adopt - "according as he purposeth in his heart". 

"Every man", meaning "each person". This is not, then, an universal 
command, as is clear from the rest of the verse. Rather, it is an exhortation 
to each person who has purposed to give. In that Paul says, "every man", it 
is clear that none who would be givers are excluded from this exhortation. 
What we have here is for the good of the Church, and must be heeded in 
our day, as it was meant to be in Paul's. 

ii "so let him give". These words are supplied in italics in our version. Every 
version recognises the need to add words to this effect. What Paul is ~aying 
is all about giving. What Paul is saying in this verse is specifically about 
how we are to give. "Give in this way", he is saying. The way in which we 
are to give has already been set out, verse 6. Using a simple example from 
agriculture, Paul reminds his readers that, when sowing seed, niggardly 
sowing will reap a disappointing harvest, while a liberal sowing will reap a 
bountiful harvest. There is a large slice of common sense here: if a farmer 
thinks to save money and time by sowing only a little seed, he will; but 
when it comes to the harvest he cannot expect large rewards. We need to 
watch that we do not fall into the trap of thinking of Christian giving as a 
commercial transaction, as if God is bound to repay more than we give. 
However, Paul's principle stands; the more generously we give, the more 
bountiful will be the reward or blessing. 

iii "According as he purposeth in his heart". There are two matters of 
immense significance here. First, that the giver, whoever he or she is, must 
purpose to give. That is, giving is to be considered, planned, and prepared 
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for. This was one of the worries Paul had with the Corinthians, that when 
he and his fellow labourers came to Corinth, he was going to witness a last
minute scramble for loose change to put into the offering, 9:4-5, motivated 
by something less than a generous spirit. One simple way of obeying this 
aspect of the apostolic injunction is to make our Christian giving the first 
thing we do with the weekly or monthly pay-packet or pension. If we leave 
off our giving until later on we will find that we have spent already what 
we would have given. A right purposing in the matter of giving will 
preserve us from such things. Secondly, note that he is to purpose in his 
heart. It is not a matter for general discussion, except perhaps between 
husbands and wives. We are not to plan our giving before the congregation, 
for that will give the appearance of boasting, of doing our good works 
before men, from whom we will have our reward. Rather, we are told to 
purpose in our hearts, which means it is to be done secretly, honestly, 
lovingly, and in the sight of the Lord. 

This last is the great secret of Christian giving. We do not give to the Church, 
nor to any particular cause. First and foremost we give to God. Unless we 
understand this point we will worry ourselves unnecessarily about our gifts, about 
whether they have been given wisely, whether they have been appreciated, and 
whether the Lord's hand is in the matter. If we have purposed in our hearts to do 
this, then we can be assured that He will undertake in this matter, as in all others. 
Paul has already given the Corinthians an example to follow, by speaking of the 
Macedonians, 8:5, who "first gave their own selves to the Lord", so that their 
financial giving was in God's hands. 

Secondly, we have Paul's warning 
This divides into two parts, each being a negative, something we are not to do. 

"Not grudgingly". That is, not with regret or sadness. The picture which 
comes to mind immediately is the rich young ruler, whom our Lord advised 
to "sell all that thou hast, and distribute unto the poor, and thou shalt have 
treasure in heaven", Luke 18:22. Luke's verdict is not encouraging: "And 
when he heard this, he was very sorrowful, for he was very rich." That 
young man would have been guilty of giving grudgingly, had he given 
anything. He loved his riches, and could not bear to part with any. Contrast 
this with the poor widow, whose two mites, Luke 21:2, represented her total 
wealth. One might be able to sympathise with sorrow on her part, as she 
parted with the last means of feeding herself; one cannot sympathise with 
sorrow on the part of a rich person who will not see his wealth reduced at 
all for the benefit of others. The problem with those who give grudgingly 
is that they are saying, in effect, that they love their money more than the 
Lord, or the poor person who would be benefited by their giving. The love 
of money, we know, is the root of all evil. There is much love of money, 



The Gospel Magazine 5 

and the more wealthy a society becomes, the more its love for money 
grows. We need something of Paul's spirit, who could say, "I have learned, 
in whatsoever state I am, therewith to be content". "Godliness with 
contentment is great gain", 1 Timothy 6:6. 

ii "Nor of necessity". This could mean, "not when in need oneself', but the 
context indicates that it means something slightly different: "not under a 
sense of obligation." One way of explaining this is by contrasting the law of 
tithing with another form of giving. Leviticus 27:30 and 32, for example, 
make clear that the tenth part of what is grown, and the tenth part of what is 
bred, belongs to the Lord. It was a covenant requirement, a legal obligation, 
and none would be applauded for offering the tithe, merely punished for 
failing to; that is the nature of law. Paul is very careful to say nothing of the 
offering here which might be mistaken as a law of giving, as if it is the duty 
of every congregation, every Christian, to give a certain amount in a certain 
way. This is why he has spoken of the example of the Macedonians, and this 
is why he says "Every man, according as he purposeth in his heart". This is 
not a command, but help for those who are minded, under God, to give. The 
contrast comes with that other form of giving, which is called the "free-will 
offering". Leviticus 22: 18ff speaks to this subject. The freewill offering is 
not what a person offers in place of his legal requirement to tithe, but what 
he offers over and above the legal requirement. It comes under the same 
obligations as to quality (without blemish, Leviticus 18:21), it could not 
be maimed or sick, verse 22, or damaged, verse 24, though it could be 
somewhat deformed, verse 23. The whole point of the freewill offering is 
that it was voluntary. God did not demand it, though He gave the people a 
clear indication of what would and would not be acceptable, even in this 
voluntary gift. In the context of 2 Corinthians 9 we can say that those who 
give under a sense of obligation, or who give unwillingly, mar and blemish 
the gift by their attitude. This is why the widow's mite was so very pleasing 
to the Lord; small though it was, it came from a heart which loved and 
trusted the Lord. It is worth noting in passing that neither in Mark 12 nor 
Luke 21 are we given any ground to presume that she would be rewarded 
financially for her generous act. The act of giving is commended, and we 
may correctly infer from this, knowing that God is no man's debtor, that 
He would undertake for her, but our Lord does not say this. Beware the 
assumption, or presumption, that what we give to God must of necessity 
return to us in like form. We give because we have purposed in our hearts to 
do so, and we give, properly, without grudging, or of necessity. Better not to 
give than to give from a wrong heart. 

Thirdly, we have the ground or reason for heeding this exhortation 
We are told that "God loveth a cheerful giver". 
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It is God who loves the giver. This shows us that our giving is both known 
to Him, and is acceptable to Him, if it conforms to the apostolic method and 
motivation. This reminds us that what we do in giving is an act of Christian 
service, verse 12 (the word translated "administration" in our version), 
even an act of worship (the word translated "service" in our version). In 
some congregations the offering is taken up as a separate and distinct part 
of the service. In others it is combined with the singing of a hymn, thereby 
making the act of giving less noticeable to others. Others still prefer to have 
a box or plate at the back, and people put into it as they will. Whatever the 
method, know that it is an act of worship, and is done unto the Lord. Never 
think that we give to organisations; that is what the world does when it 
supports "charity". We are not the world, but the people of God. 

ii God loves the giver. If ever we needed a motivation to giving, an 
encouragement to acts of generosity in the Lord's service, this is it. 
What can delight the child of God more than to know that we are loved of 
Him? What greater privilege is there, afforded to any in this world, than 
to be made the objects of divine love? But note carefully; we have no 
encouragement here to believe that God will love us just because we give. 
We cannot buy our way into heaven, neither can we improve our standing 
with the Lord by any "good works". If the Lord has saved us, forgiving our 
sins, and giving us a new heart, then we are loved of Him in those things 
which we do for Him. Remember that we are to purpose in our hearts, and 
that the Macedonians "first gave their own selves to the Lord", 8:5. Giving 
flows from faith; it is not the means by which we will come to faith, nor 
faith to us. 

iii Then, consider that God loves the cheerful giver. Literally, God loves the 
one who gives lovingly. It is the attitude in which we give, rather than the 
amount, which is pleasing to the Lord. Returning to the widow, whose two 
mites were noted by our Lord, we can say with confidence that it was her 
loving heart which made the gift acceptable; and indeed it was her loving 
heart which caused her to give the gift in the first place. "God so loved the 
world that he gave his only-begotten Son, that whosoever believeth in him 
should not perish, but have everlasting life." The hearts of the Macedonians 
were moved by love for Paul, and love for the poor saints at Jerusalem, 
whom they had never met! The Corinthians were motivated by love 
when they first responded to be Paul's revelation of his plans concerning 
the offering. 

iv Finally, note that the loving one whom God loves is a called a giver. He is 
not a lender, he is not seeking some personal benefit from the act of giving; 
he is a giver. God, we are told, "ministereth seed to the sower", verse 10. 
"All things come of thee, 0 Lord, and of thine own have we given thee", 
l Chronicles 29:14. Whatever we have to give has come from our loving 
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heavenly Father in the first place. Whether we earn by the use of our minds, 
or of our bodies (or both!) it is the Lord who fitted us for the task. It is also 
the Lord who makes the rain to fall and the sun to shine, who makes the 
seed to germinate and the harvest to be successful. Everything we have 
comes from the Lord, and if we do not give to Him we show ourselves 
to be ungrateful, greedy, self-centred. We have been given everything by 
God, in whom we live and move and have our being. What right have we 
to withhold that which has been entrusted to us for a purpose? Paul is 
careful to say to the Corinthians that they are not expected to impoverish 
themselves, 8:13, but that they should, from the surplus they possess 
(translated "abundance", verse 14) give to those who have insufficient. 
"God loveth a cheerful giver." 

Let us purpose in our hearts to give that which is right, and to do so in thankful 
love to God for what He has given us in Christ Jesus, and in love for those who 
are in need. The Apostle James warns us against empty faith, James 2: 15ff. Let 
our hearts be right before the Lord in this matter, that it "may be abundant also by 
many thanksgivings unto God", 2 Corinthians 9:10. May God be glorified in all 
we do. Amen. 

---·---

• FOR YOUNGER READERS • 

C. MACKENZIE 

TELL THE TRUTH 

HAVE you ever told a lie to get out of trouble? "No, I didn't touch that," when 
you did? Or "But I have done my homework", when you haven't? God hates lying 
and warns us against it in His Word. The Bible tells us in the book of James that 
the tongue is a very small part of our body but can do a great deal of harm. The 
words that we say can cause pain and trouble to ourselves and others. We all make 
mistakes and often say things that are wrong. Deliberate lying and deceit is 
against God's holy law. 

If someone is called to be a witness in court, he must promise to tell the truth, 
the whole truth and nothing but the truth - not hiding any of the facts or adding 
in things that did not happen. It is a crime to be a false witness in court. 

God has commanded us to tell the truth at all times, even if it makes us 
unpopular. Micaiah was a prophet of the Lord, a man who spoke God's message. 
King Ahab wanted advice about going to war against Syria, but he only listened 
to those who said he would win. Micaiah was sent for by the king. Someone told 
him, "All the others have prophesied success for the king; you should do the 
same". Micaiah answered, "I will say what the Lord tells me". Micaiah told the 
truth. He foretold disaster. Ahab did not like the truth and ordered Micaiah to be 



8 The Gospel Magazine 

thrown into prison on a diet of bread and water. All Micaiah had done was 
speak the truth, even when it was difficult. Micaiah wanted to obey God's 
commandment about telling the truth. 

Gehazi was the servant of Elisha the man of God. Elisha was used by God to 
heal the leprosy of Naaman the Syrian army captain. Naaman wanted to give a 
token of thanks to Elisha but he refused. Later Gehazi decided to chase after 
Naaman. He made up a story about visitors coming to Elisha's house and he 
would now accept some silver and clothes for them. Naaman gave him even more 
than he asked. Gehazi came back home and hid the money. 

When Elisha challenged him he said, "I haven't been anywhere". But God had 
revealed to Elisha what Gehazi had done. Because of his lying and deceit, Gehazi 
was punished with leprosy, the same disease as Naaman. 

Lying is a serious sin which God hates. It deserves God's wrath and curse. But 
the glory of the Gospel is the Jesus Christ came to this world to bear our sin in 
His own body on the cross. 

God is the God of truth. Jesus described Him as the only true God. He does 
not lie. 

One of the names of Jesus is "the truth". "I am the way, the truth and the life," 
He said (John 14:6). All that Jesus said was true. "He did no sin, neither was guile 
found in his mouth" (1 Peter 2:22). 

The Bible is true. Every word is from God and can be trusted completely. God 
wants us to believe it and obey it. 

BIBLE SEARCH 

Find the missing words from the text. The initial letters of the correct answers will 
spell out the topic of the story. 

1. Jesus saith unto him, I am the way, the _____ and the life: no man 
cometh unto the Father but by me (John 14.6). 

2. Be not with thy mouth and let not thy heart be hasty to utter 
anything before God ... (Ecclesiastes 5:2). 

3. He that walketh and worketh righteousness, and speaketh the 
truth in his heart (Psalm 15:2). 

4. Let not mercy and truth forsake thee: bind them about thy neck; write them 
upon the of thine heart (Proverbs 3:3). 

5. Everyone that is of the truth my voice (John 18:37). 

6. They speak vanity every one with his neighbour: with lips and 
with a double heart do they speak (Psalm 12:2). 

7. Then said I, Woe is me! For I am :because I am a man of unclean 
lips, and dwell in the midst of a people of unclean lips (Isaiah 6:5). 
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8. Wherefore putting away , speak every man truth with his 
neighbour: for we are members on of another (Ephesians 4:25). 

9. Speak ye every man the truth to his (Zechariah 8:16). 

10. the judgement of truth and peace in your gates (Zechariah 8: 16). 

11 . Deliver my , 0 Lord, from lying lips and from a deceitful tongue 
(Psalm 120:2). 

12. Keep thy tongue from evil and thy lips from guile (Psalm 
34:13). 

---·---

• STUDIES IN EZEKIEL • 

P. KING (Hailsham) 

Chapter 20:27-44 

CANAAN and onward. The condemnation continues as Ezekiel tells the people 
they are no better than their parents. As the previous generation worshipped idols 
and Jehovah (verse 29), so the present nation continued in the apostasy. The 
people were not just following in their parents' footsteps , but also deliberately 
conforming to heathen customs. They wanted to be like other nations (verse 32) 
and that meant they compromised. 

The future is always secure, but it is only by strong rule by God that Israel is 
preserved (verse 34). Separation is at the top of the agenda- "I will bring you into 
the bond of the covenant" (verse 37) and "purge . . . the rebels" (verse 38). There 
could be no mixing of Jew and Gentile for God is jealous of His glory and will 
not share it. The people were determined to go their own way, to the extent that 
God said "carry on, serve your idols; I expect no better from you" (verse 39). The 
warning was that soon they would have to listen and obey! All this had a glorious 
prospect and purpose in it. Verses 40-42 speak about serving, acceptance and 
perfect knowledge. 

We can learn so many lessons from this detailed account. Today we have the 
better state spoken of in the Epistle to the Hebrews, given through the Gospel; and 
Mount Zion has risen to a nobler position as the elect people are spread through 
the world in every nation. All true believers are genuine members of Israel, and 
true worshippers, freeborn citizens of the heavenly Jerusalem. 

LESSONS FOR TODAY 

(a) Note how Jehovah tells Ezekiel to look back at what the previous generation 
did and see the result. We can surely see from history that when the Church gets 
away from the Bible, it gets into the world - serves idols. The world does not 
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change, just as the heathen nations did not change. It was Israel who moved away 
from God, and it is always the church that compromises when it tries to get close 
to the world. Be separate, says God, and that means don't get mixed up with what 
the world does. There is a theory by some that to woo the world the Christian must 
be amongst worldly things. God says otherwise and He is the One to listen to. 

(b) The Church today is not forsaken, although the UK is in a terrible dearth. 
The Lord may revive His work through "fury poured out" (verse 33), for it is 
through much tribulation (often self inflicted) that we enter the kingdom. Many 
Christians living in persecution see wonderful growth in the Church - China was 
an example in 2003/4. 

(c) If we deny the Lord and seek this world, we will reap a devastating harvest. 
Surely that is evident from all we have learned from previous chapters. Yet many 
believers still flirt with the world to their own and the fellowship 's loss. Just as 
Israel did not learn, but thought they must be right, so Christian churches fall into 
the same trap today. 

(d) Sadly church leaders (church servants might be a better term!) bear a heavy 
responsibility to watch Ezekiel as he ministers to these people. He was never their 
master but always their servant, telling them what God said. 

"Let no corrupt communication [hidden agenda] proceed out of your mouth, 
but that which is good to the use of edifying, that it may minister grace 

unto the hearers" (Ephesians 4:29) 

-- ·--
• To THE JEW FIRST • 

Studies on Mary and Martha 

Concluded 

TOM ATTWOOD (Hebrew Scriptures, Parma, Ohio, USA) 

"Give .. . thy servant an understanding [a hearing] heart" (see 1 Kings 3:7-12) 
"Speak, Lord; for thy servant heareth" (see 1 Samuel3:1, 7-10) 

Scripture Reading: Luke 10:38-42; Deuteronomy 33:3 and Psalm 23:1-3 

(D) WE have seen Mary's deep love for Jesus Christ that she gained through 
hearing His words. Read John 12:3-8 and 11:2 again. 

Mary is mentioned after Martha in Luke 10:38-39 (to show us that she was His 
humble servant). She served Jesus Christ, out of love to her Saviour, not to be 
seen of men. 
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The Scriptures give us insight into Mary's character and her person. She was 
humble and content to simply be a servant of Jesus Christ. She did not need to be 
first nor recognised by her sister and others. She sought only to please her Master, 
as she lost herself in Him. She was a true "servant of Jesus Christ". 

G. Campbell Morgan was asked by the Lord Jesus more than once, "Do you 
want to be My servant, or a great preacher?". In time, Campbell Morgan finally 
agreed with the Lord. 

Mary's love and service to the Lord Jesus was precious to Him, to the Father 
and to the Holy Spirit. Her humble spirit and service was pleasing to the Lord. Her 
worship was accepted by the Lord. It is wonderful to know that each act of love 
and worship expressed to the Son is very precious to God. 

She is listed before her sister in John 11 :1-2 by the Holy Spirit. This shows us 
the Lord saw her love expressed towards Him. Her service to the Lord will always 
be recorded in His Word. The Lord's remembrance of her love, worship and 
service is again brought before us in John 12:3-8. This is very precious! Not only 
does the Lord Jesus remember His own, but He remembers all they have done 
out of love for Him. "If any man serve me, let him follow me; and where I am, 
there shall also my servant be: if any man serve me, him will my Father honour" 
(John 12:26). 

What joy she must have known! She pleased the Lord. We are taught by Mary's 
example to also "walk worthy of the Lord unto all pleasing" (Colossians 1: 10). 

Jesus Christ is the most gracious Master. He sees, He knows, He remembers 
and He will reward His servants. We can have joy, living under His eye, knowing 
He sees all and remembers all that we do for Him. Praise Him! Let us live under 
His eye and be His happy and contented servant. 

0 for a thousand tongues to sing 
My dear Redeemer's praise! 
The glories of my God and King, 
The triumphs of His Grace! 

My gracious Master and my God, 
Assist me to proclaim, 
To spread through all the earth abroad 
The honours of Thy Name. 

(E) Through meditating on the words of God that she heard Him speak, Mary 
came to understand God's heart and thoughts concerning His Son. She 
experienced the blessing of true fellowship that centres on His Son through 
believing and receiving the truth. She knew the reality of the words "and truly our 
fellowship is with the Father, and with His Son Jesus Christ". 

Mary's submission to the Lord led to fellowship with Him. Her treasure was the 
Lord Himself, and His words that revealed Him to her heart. She gained Christ. 
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Samuel Rutherford, a pastor with the Covenanters in Scotland, said, "You may 
have Christ, if you want Him!". 

Please read Matthew 26:6-13 of another woman's love to the Saviour. Notice 
the pronoun "me" in verses 10-11 which the Lord speaks, and what He teaches 
us in these words. 

We have here another worshipper of Christ and witness to His preciousness . By 
her service, she answers the question "to what purpose is this waste?". The Lord 
said, "for she hath wrought a good [an excellent, fitting] work upon me". 

This service is precious to the Lord (what we pour out in love upon Him, that 
which is most precious to us). Ministry to Christ Jesus Himself is the servant's 
priority. This always comes before all other things. "Or ministry, let us wait on 
our ministering" (Romans 12:7a). 

Mary is seen as beautiful by the Lord Jesus. She models Psalm 45:10-11: 
"Hearken, 0 daughter, and consider, and incline thine ear; forget also thine own 
people, and thy father's house; so shall the king greatly desire thy beauty: for he 
is thy Lord; and worship thou him." She shows us true Christian service begins 
with seeing the worth of Christ, and showing others His worth. He is worthy! True 
service is always Christ-honouring and Christ-exalting! Mary knew the highest 
joy in God her Saviour. We may have this exaltation of joy in Him too. 

3. Please read the Lord's gentle and loving rebuke to Martha in Luke 10:40-42 
We have in the Word of God the contrast between Mary and Martha brought 
before us, so that we might be blessed and fruitful in Him. 

Martha saw her sister's wise example, but she failed to choose "that better 
part". She did not seat herself at the Lord's feet and listen to His words. She was 
not able to serve the Lord and do His will in a way that pleased Him. Martha was 
distracted and troubled about "many things". The Lord said to her, "Martha, 
Martha, thou art careful and troubled about many things". "But one thing is 
needful." She had anxiety and care, rather than the blessing of fellowship and rest, 
which the Lord gives to all who keep coming to Him. Martha missed what the 
Lord wanted to give her- Himself We discover our Lord and His love at His feet 
in the Scriptures. 

The word "shepherd" in the Hebrew Old Testament speaks of the Lord as "The 
One who feeds and leads His own". "He chose David also his servant, and took 
him from the sheepfolds: From following the ewes great with young he brought 
him to feed Jacob his people, and Israel his inheritance. So he fed them according 
to the integrity of his heart; and guided them by the skilfulness of his hands" 
(Psalm 78:70-72). 

"Give ear, 0 Shepherd of Israel, thou that leadest Joseph like a flock" "Give 
ear, 0 Shepherd of Israel, Thou that leadest Joseph like a flock." "He shall feed 
his flock like a shepherd: he shall gather the lambs with his arm, and carry them 
in his bosom, and shall gently lead those that are with young" (Psalm 80: 1 and 
Isaiah 40: 11). 
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David wrote, "The Lord [my Shepherd] maketh me to lie down in green 
pastures: he leadeth me beside the still waters. He restoreth my soul: he leadeth 
me in the paths of righteousness for his name's sake" (Psalm 23: 1-3). This is true 
rest and satisfaction in the Lord Himself. "My cup runneth over [overflows with 
Him, with His fullness]" as He feeds me with His words. 

"Oh that men would praise the Lord for his goodness, and for his wonderful 
works to the children of men! For he satisfieth the longing soul, and filleth the 
hungry soul with goodness" (Psalm 107:8-9). The two words used together in 
Scripture and translated "satisfieth" and "filleth" speaks of the Lord filling and 
satisfying to the utmost throughout eternity! "The exceeding riches of his grace in 
his kindness toward us through Christ Jesus" (Ephesians 2:7). 

The Lord Jesus Christ desires to be fully known by all His sheep and lambs, as 
He was known by David. This is His gracious will for each one who are His very 
own whom He loves. The Lord desired this for Martha. 

Let us hear again His word to Martha, that the Master says to us also, "But one 
thing is needful: and Mary hath chosen that good part, which shall not be taken 
away from her" (Luke 1 0:42). 

She missed knowing how dearly He loved her and His shepherding care. "Yea, 
he loved the people ... and they sat down at thy feet; every one shall receive of 
thy words" (Deuteronomy 33:3). I wonder if Martha ever learned what was 
spoken to her in love by the Master? 

Mary knew her "Beloved". She could say, "He brought me to His banqueting 
house, and His banner over me was love" (Song of Songs 2:4). 

Hudson Taylor wrote on the Scripture, "They made me the keeper of the 
vineyards; but mine own vineyard have I not kept" (Song of Songs 1 :6): 
"Our attention here is drawn to a danger that is pre-eminently one of this day: 
the intense activity of our times may lead to zeal in service to the neglect of 
personal communion with the Lord; but such neglect will not only lessen the 
value of the service, but tends to incapacitate us for the highest service -
obedience and worship." 

Sitting at Jesus' feet, and hearing His Word, is not wasted time. It is the Lord's 
will and teaching to His own whom He loves. This is the renewing of grace 
through faith. "Even the youths shall faint and be weary, and the young men shall 
utterly fall [they fall, they fall]: But they that wait upon the Lord shall renew 
[change, exchange] their strength [for His strength to endure]; they shall mount 
up with wings as eagles; they shall run, and not be weary; and they shall walk, 
and not faint" (Isaiah 40:30-31). 

Earnest Lloyd, a Hebrew Christian who has served the Lord over seventy years, 
recently wrote to me: "Dear brother always remember, 'All have sinned, and come 
short of the glory of God'. We are made nigh to God and know His presence by 
the precious blood. It is always good to work with God, rather than to workfor 
God. Man wants quantity, but our HaShem (YeHovah) God, our Sovereign King 
wants quality. " 
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"But now in Christ Jesus ye who sometimes were far off are made nigh by the 
blood of Christ"; "And came and preached peace to you which were afar off (the 
Gentiles), and to them that were nigh (the Jews)"; "How much more shall the 
blood of Christ, who through the eternal Spirit offered himself without spot to 
God, purge your conscience from dead works to serve the living God?" (Hebrews 
9:14 and Ephesians 2:13, 17). 

Out of union and communion with Christ, He gives His strength, His blessing, 
and precious fellowship with Himself. As we get to know the Lord Jesus Christ 
we become His faithful witnesses "to the Jew first, and also to the Gentile". 

Godly believers in the past called the quiet time their "Trysting Place" (this was 
an appointed place and time where they met with their Master). My friend 
Stephen Olford was like Mary. He wrote, "I love those words that I so often pray 
in my quiet time: 'Saviour, Thou hast promised rest, then give it now to me; to 
rest as ceasing from myself, to find my All in Thee.'" 

Hudson Taylor in the 1800s was sent by Christ to take His Gospel to millions 
of Chinese souls in inland China, where no believer had gone before. He was 
greatly used by God. His life in Christ still bears fruit today in Chinese hearts. He 
wrote: "sometimes waking in the morning, very weary, the hour has come for 
hallowed communion with the Lord alone; and there is no time like the morning 
for getting the harp in tune for the music of the day. Then it has come again -
'Nothing too precious for my Lord Jesus', and one has risen to find there is no 
being tired with Him." 

(A). Martha did not find her all in the Lord Jesus Christ. Martha's lack of trust 
and rest in the Lord, with her complaint in Luke 10:40, "Lord, dost thou not care 
[is it no concern to Thee] that my sister hath left me to serve alone?" arose from 
her failure to spend time with Him. 

True Christian service to the Lord, that is acceptable to God, comes out of 
fellowship with His Son, and will always honour the Son of God, and will listen 
to Him. 

(B). The Lord's loving rebuke to Martha in Luke 10:41-42 was because He 
cared about her. He sought to teach her by the example of her sister Mary. He 
desired her highest good, rest of soul, and fellowship with Himself. The Lord 
wanted to bless her and make her His true servant, and a blessing to others. His 
desire is to do the same for us. 

A godly Christian named D. B. Gwilym-Jones from Wales was a great blessing 
to me. He wrote: "To be His faithful servant and witness is the greatest honour 
that can be bestowed upon anyone by the Lord God in this world (Hebrews 
3:1-6). There alone do we share and enjoy His blessings with which we have 
already been blessed in Him (Ephesians 1:3-): and 'The blessing of the Lord, it 
maketh rich, and he addeth no sorrow with it' (Proverbs 10:22)." 

The word "cumbered" which the Lord uses in Luke 10:40, "But Martha was 
cumbered about much serving", means she was "distracted" from having her 
focus upon Him and what was needful. She failed to seat herself at Jesus' feet and 
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give attention to His Word. Should we not give attention to His words and to the 
Lord as Mary did? 

It is through hearing His words and out of union and communion with the Lord 
Jesus Christ, that a vision of Christ, glad service, and true joy and fellowship with 
the Father and His Son is given. Martha lacked these qualities in her heart and life. 
She was burdened, complaining and out of fellowship with the Lord. She lost 
sight of the precious Lord Himself. 

If she was hearing His Word and learning what was pleasing to the Lord, she 
could be obedient and "do all things [His will] without murmurings and 
disputings" with joy (Philippians 2:14). If she would have been sitting at Jesus' 
feet and receiving His words, she would not have been full of care (Philippians 
4:6-7). Her heart was tumultuous (in a tumult). She had no true peace. "Great 
peace have they which love thy law: and nothing shall offend them" (Psalm 
119:165). 

Martha missed "that good part". She could have enjoyed fellowship with the 
very Son of God. He came to her and was in her house! She failed to get to know 
the Messiah as He desired. She could not serve Him in freedom of heart nor with 
His strength. Rather than serving the Lord "with gladness", she was distraught. 
Her eyes were not upon Jesus. 

How could she serve Him if she was not listening to His voice? She was 
distracted from God's highest will which is hearing His words and knowing Christ. 

In the past I went forward at a missions conference with the Christian and 
Missionary Alliance. The pastor and his wife who prayed with me and counselled 
me showed me the beauty of the life of Christ in them. I told them, "You know 
Christ better than I do". The wife smiled and said, "The more you know Him, the 
more you will love Him". One has said, "To know Him is to love Him!". His love 
makes us faithful to Him. 

"Yea doubtless, and I count all things but loss for the excellency of the 
knowledge of Christ Jesus my Lord: for whom I have suffered the loss of all things, 
and do count them but dung, that I may win Christ" (Philippians 3:8). Hudson 
Taylor wrote: "To pray and to serve the Lord, we must gain strength from Him by 
meditating and feeding on His words, and by continued communion with Christ." 

"Sometimes, when pressed with correspondence the hour has come for united 
prayer, and the thought has arisen, ought I not to go on with this or that matter? 
Then it has come back to me, 'Nothing too precious for my Lord Jesus'. The 
correspondence has been left to be cared for afterwards, and one has had the joy 
of fellowship unhindered." 

Hudson Taylor also said: "A burdened Christian without peace of heart is never 
a good witness for his Lord. The need of that person is not to serve, but to heed 
Jesus' invitation, 'Come unto me, all ye that labour and are heavy laden, and I will 
give you rest' (Matthew 11:28-30)." 

As we sit at Jesus' feet like Mary and hear His words, meditating and feeding 
on Christ, seeing Him in all of the Scriptures, we will be restored and become 
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strong spiritually, and know daily fellowship with Him, singing "The Lord is my 
Strength and my Song!". We can draw upon Christ, moment by moment, through 
the union that He has brought about with Himself. 

The Lord's servant, Jude, teaches us to build up ourselves in Him by centring 
on Him who is the object of our faith (Jude 20-21). All of the Scriptures point us 
to our precious Lord! 

The Psalms show us how David knew the Lord Jesus Christ. Believe that this 
is how He desires you would know Him too. God in 2 Peter shows us His will and 
His desire that we grow in the know ledge of His Son. "Grace and peace be 
multiplied unto you through the knowledge of God, and of Jesus our Lord"; "But 
grow in grace, and in the knowledge of our Lord and Saviour Jesus Christ. To Him 
be the glory both now and for ever. Amen." 

In 1 John 2:12-15 we are fed by the Lord's words: "I write unto you, little 
children, because your sins are forgiven you for his name's sake. I write unto you, 
fathers, because ye have known him [the Lord Jesus Christ] that is from the 
beginning. I write unto you, young men, because ye have overcome the wicked 
one. I write unto you, little children, because ye have known the Father. I have 
written unto you, fathers, because ye have known him that is from the beginning 
[the Lord Jesus Christ]. I have written unto you, young men, because ye are 
strong, and the word of God abideth in you, and ye have overcome the wicked 
one. Love not the world, neither the things that are in the world. If any man love 
the world, the love of the Father is not in him." 

We will be strong in the Lord and able to see His beauty more clearly, as the 
Holy Spirit uses the Scriptures to show us Christ. As we gain Him, we are enabled 
to forsake all for Him. "Take the world, but give me Jesus!" As we see and know 
Him more perfectly and fully through the Scriptures, we will be able to serve Him 
gladly, in a way that is worthy of Him and His sacrifice, and His love for us. 

The Apostle Paul expressed his desire "that I may know Him" in Philippians 
3:10. This heart knowledge (gaining of) Christ is given to us through the Gospel, 
by hearing His words and trusting in Christ as He is revealed in all the Scriptures. 
Out of a growing knowledge of the Son of God comes true worship and 
acceptable service to God through faith in His precious blood, and a faithful 
witness to Him among the Jews and all Gentile nations. 

A redeemed soul is called to be a true worshipper of the Lamb. He/she is to be 
"a servant of Jesus Christ", esteeming Him and His words above all things. The 
Lord's servant is privileged to honour Him, and bring others to see the Son of God 
as He is revealed in all the Scriptures, that they might see Christ Jesus and believe 
on Him, and know and worship Him in truth. 

"But one thing is needful: and Mary hath chosen that good part, which shall not 
be taken away from her"; "And she had a sister called Mary, which also sat at 
Jesus' feet, and heard his word" (Luke 10:42, 39). 

Let us be like Mary, a true servant and worshipper of the Lamb, exalting Jesus 
Christ. 



The Gospel Magazine 17 

• A SERMON • 

PartV 
JUSTUS VERMEER 

Supplied by A. W. DE LANGE (Scherpenzeel, The Netherlands) 

THIS restoration takes place in all the soul's abilities: (a) The mind becomes 
enlightened to comprehend the things which are of the Spirit, both concerning the 
attending miseries and dangers of which the Word speaks, but which one never 
saw nor believed; and concerning the way of redemption in Christ. (b) In 
judgment it recognises what is most important, no longer having all its concern 
for its temporal welfare, but now esteeming an eternal interest. (c) This change 
and initial sanctification takes also place in the will, where there was hatefulness 
against the holy and just God, against Christ who has no form or comeliness, 
against the way to be justified, sanctified and glorified by Him, and against God's 
people and against submission to His truth. There is now a turn to the contrary in 
the will; love to God, to the communion of Christ, and to a pleasure in His way, 
which is now precious to such an one. There is the intimate, cordial and unifying 
love to Christ's people, cause and truth. The will now tends 
to what the mind sees and ponders most zealously. 

Because of this the body, whose members beforehand were instruments of 
unrighteousness, follows and serves this renewed soul, so that the soul, according 
to her renewed principle, makes her "members instruments of righteousness" 
(Romans 6: 13). The new creation stretches out over the whole man, and so it is 
called a new man (Colossians 3:10) and to "put on the new man" (Ephesians 
4:24), "the hidden man of the heart" (1 Peter 3:4). This is something of heaven in 
the heart, which now only wants to go upwards and is longing for perfectness. The 
natural man consists of soul and body, but the reborn man consists of spirit, soul 
and body. Paul teaches such expressively: "And the very God of peace sanctify 
you wholly: and I pray God your whole spirit and soul and body be preserved 
blameless" (1 Thessalonians 5:23), so that the part he has more than the natural 
part is called the new creation. 

3. The reasons why this work of God is compared to a new creation are, partly, 
because of the similarity between this gracious work of God and a natural 
creation. Although it is tender, young and small, it has its perfectness in all its 
members. Nothing fails. Again, how much does it desire food, to be nourished and 
to grow by it. As is written, "As newborn babes, desire the sincere milk of the 
word, that ye may grow thereby" (1 Peter 2:3). 

Such a creation by nature comes after this in many oppressions and trials, 
according to the greatness and fulness of its perfectness. Paul says, "Till we are 
all come in the unity of the faith, and by the knowledge of the Son of God, unto 
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a perfect man, unto the measure of the stature of the fullness of Christ", 
(Ephesians 4:13). And "That the man of God may be perfect, throughly furnished 
unto all good works" (2 Timothy 3: 17). But Paul seems to extract the manner of 
the new creation by a comparison of the first creation. I do not say that Paul turns 
it into a contrast, of which the first creation was an example, because I do not 
know whether these examples took place in the state of righteousness. Paul speaks 
then of the first marriage. "This is a great mystery: but I speak concerning Christ 
and the church" (Ephesians 5:32). But this certainly does not concern the union 
of Christ with the church in the state of righteousness, because nobody was fallen 
and no Christ was needed, and therefore there was no proclamation, neither a 
promise, nor example needed. But the Lord had in the state of righteousness, as 
He knew man would not stand for long, directed some matters, which afterwards 
could be useful to show the way of redemption, like the tree of life, which was a 
seal of eternal life before the fall, but after the fall is applied to Christ. "To him 
that overcometh will I give to eat of the tree of life, which is in the midst of the 
paradise of God" (Revelation 2:7). And "in the midst of the street of the it, on 
either side of the river was there the tree of life, which bare twelve manner of 
fruits, and yielded her fruit every month" (Revelation 22:2). And as the rainbow 
was there, it was later given as a pledge that God would not destroy the earth 
again by water (Genesis 9). So that, as Paul applied the first marriage to Christ 
and the Church, we may see in this the new creation and deduce its image from 
the first creation, whereof Paul says: "For God, who commanded the light to 
shine out of darkness, hath shined in our hearts, to give the light of the knowledge 
of the glory of God in the face of Jesus Christ" (2 Corinthians 4:6). And "for we 
are his workmanship, created in Christ Jesus unto good works, which God hath 
before ordained that we should walk in them" (Ephesians 2: 10). And "things 
which are not, to bring to nought things that are" (1 Corinthians 1 :28). Therefore, 
as God brought forth everything in the first creation by His almighty will by 
speaking one word, and called into being the things which were not there, so does 
God do in the recreation. 

• To BE CoNTINUED • 

Bishop Galloway in his book on Missions, gives this illustration. "In the published 
accounts of the burning of the famous mosque at Damascus, there was a 
suggestive coincidence, if not a striking prophecy. It was built on the sacred spot 
where once stood the old Byzantine church, dedicated to St. John the Baptist. In 
building this Moslim mosque, one of the Roman arches was blended in the 
superstructure, on which was a Greek inscription from the Holy Scriptures. After 
the great fire the arch was found in place, bending over the ruins, bearing these 
words: 'Thy kingdom, 0 Christ, and thy dominion, endureth throughout all ages'." 

Biblical Illustrator 
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• WHAT WE CAN LEARN FROM THE 
PURITAN EMPHASIS ON MEDITATION • 

DR. JAMES DAVISON (Belfast) 

Meditation- its meaning and purpose 
That rare jewel, Christian contentment, is based on a personal experience of who 
God is, and what He is doing in and through Jesus Christ for believers, in the 
fulfilling of His own glorious purpose. For Jeremiah Burroughs the reality of this 
experience means that the people of God "may live happy lives in the midst of 
storms and tempests in the world", for "there is an ark that they may come into". 
Indeed, "no man in the world", says Burroughs, "may live such comfortable, 
cheerful and contented lives as the saints of God". However, Burroughs gives this 
timely reminder to his readers: "This lesson of Christian contentment may take 
more time to learn," to be proficient in it, and invokes this plea to God: 'God 
forbid that it should be said of any of us concerning this lesson ... [t]hat they were 
"ever learning" yet 'never came to the knowledge of the truth'".l 

Another Puritan to write on the subject of contentment was Thomas Watson. In 
his work, The Art of Divine Contentment, he states in his opening remarks to the 
Christian reader that discontent is a sin: "Having seriously considered the great 
dishonour done to Almighty God, as well as the prejudice which does accrue to 
ourselves by the sin of discontent." But contrary to discontent Watson goes on to 
say, "For my part, I know not any ornament in religion that does more bespangle 
a Christian, or glitter the eye of God and man, than this of contentment . . . 
wherein all the Christian virtues do work more harmoniously, or shine more 
transparently, than in this orb".2 

As a means of experiencing this contentment, Puritan preachers urged upon 
their hearers and readers the art of meditation, to the end that it would develop a 
healthy spiritual maturity. And such maturity that would undoubtedly find cause 
for rejoicing and delighting in God and the things of God. It will also help each 
believer to draw nearer to our great God and Savour Jesus Christ. But like the art 
of Christian contentment, the art of Christian (I' mean to be very specific in this 
matter) meditation is something of a lost art. It does not sit easy in our quick-fix 
world, or our world of sound bites. If evidence is needed to support this last 
comment we need only look at the amazing increase in text messaging and 
twittering, with a language all of their own. Meditation takes time, but I am 
convinced that it will enable each believer to make sense of and work through the 
situations that God is pleased to place before us and therein to be content and give 
God the glory, even in our trials and tribulations. 

1 Jeremiah Burroughs, A Rare Jewel of Christian Contentment (Rpt., Banner of Truth, 1964), pp. 227, 228. 
2 Thomas Watson, The Art of Divine Contentment (Rpt., Soli Deo Gloria Publications, ND). 
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But what is Christian meditation? Nathanael Ranew in his Solitude Improved 
by Divine Meditation describes meditation in this way: "What the sun, moon, and 
stars are to life and motion here below, what the heart is to the body's life and 
motion ... that in a higher degree is meditation to spiritual life and motion". 
Continuing, Ranew says, meditation is "a rare and soul-enriching way" that "none 
know the sweetness and blessing of ... but such as exercise themselves in it". 
Ranew further describes meditation as a "happy influence" that "makes the mind 
wise, the affections warm, the soul fat and flourishing, and the conversation 
greatly fruitful". 3 

William Bates in his Divine Meditation understood meditation as, "The serious 
exercise of the understanding, whereby our thoughts are fixed on the observation 
of spiritual things in order to practice". In other words, meditation should bring 
"the soul to a serious detestation of sin, to a closing with it, and embracing of the 
will of God". And because it is "an exercise of the understanding ... it is one of 
the most noble works that a Christian can perform". Bates goes on to note that 
meditation is "an inward secret duty" in which "the soul retires itself into its 
closet, and bids farewell to the world". But "It is an invisible duty to the eye of 
men; and therefore carnal persons do not relish [it]".4 However, echoing the 
thought that meditation is something of a lost art, Bates comments: "Meditation 
is a duty so rare and unpractised, that I think the knowledge of it is not among all 
Christians [and] the exercise of it among very few". 

William Bridge in his Christ and the Covenant describes meditation as "the 
work of the whole soul. The mind acts, the memory acts and the affections act." 
And they act in such a way that "there is a fixation of the soul upon some truth; a 
dwelling and fixing of the soul upon some thing". Bridge makes the very valid 
point that "it is not every transient thought that makes meditation" and goes on to 
state that meditation "is a vehement, an intense application of the soul unto a 
thing, whereby a man's mind does dwell and insist and abide upon it for his own 
profit and benefit".5 This truth is explained in this way: 

Though I do think and think much of sin, if I do not think thereof to leave 
it, it is not meditation. Though I think on the life and death of Christ, if it 
is not to conform unto him, these thoughts will not amount to meditation. 
Though I think on the love and goodness of God, yet if it is not to get my 
heart inflamed with love thereby, it will not amount to meditation.6 

Linking the practice of meditation with prayer, William Gurnall says, 
"Meditation is prayer's handmaid, to wait on it before and after the performance. 

3 Nathanael Ranew, Solitude Improved by Divine Meditation (Rpt., Soli Deo Gloria Publications, 1995), pp. 2, 3. 
4 ibid., p. 199. William Bates, The Complete Works of William Bates, Vol. 3 (Rpt., Sprinkle Publications, 1990), 
p. llS. 
5 William Bridge, "Christ and the Covenant", in The Works of the Reverent William Bridge, Vol. 3 (Rpt. , Soli 
Deo Gloria Publications, 1989), p. 126. 
6 ibid. , p. 126. 
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It is as the plough before the sower, to prepare the heart for the duty of prayer." 
And in relation to sermons he suggests that "meditation is to the sermon what the 
harrow is to the seed, it covers those truths which else might have been picked or 
washed away" . Gumall goes on to say that "an affectionate hearer will not be a 
forgetful hearer", which thought leads him to say that though the hearer may 
"have weakness of memory" yet "he keeps the power and savour" of what he has 
heard in his spirit. By this Gumall means that though the hearer cannot remember 
the exact words that were preached, yet he may, nourished by the truth he has 
digested, by way of meditation, in his spirit, live the truth out in his life.? 

Quoting Psalm 119:11: "Thy word have I hid in mine heart, that I might not sin 
against thee," Gumall makes this important observation: "It was not the Bible in 
his hand to read it, nor the word on his tongue to speak of it; but the hiding it in 
his heart, that he found effectual against sin." 8 

Thomas Manton describes meditation in this way: "Meditation is a pure and 
rational converse with God; it is the flower and height of consecrated reason". On 
a "practical and applicative" level, meditation is "when we take ourselves aside 
from worldly distractions, that we may solemnly debate and study how to carry 
on the holy life with better success and advantage". "Aside from worldly 
distractions," because, as Manton says, "he that would have the company of God 
and his own thoughts had need go aside from other company and be alone that he 
may not be alone, that the mind being sequestered from all distractions, may solace 
itself the more freely in these heavenly thoughts". In other words "Meditation is 
that duty or exercise of religion whereby the mind is applied to the serious and 
solemn contemplation of spiritual things, for practical uses and purposes".9 

Manton, like Gumall, goes on to suggest that meditation is "a middle sort of 
duty between the Word and prayer, and has respect to both". This link, for Manton 
is very clear: "the Word feeds meditation and meditation feeds prayer." It is his 
argument that "These duties must always go hand in hand; meditation must follow 
hearing, and precede prayer". Expressing these thoughts another way he says, 
"What we take in by the Word we digest by meditation and let out by prayer". 
Indeed, says Manton "These three duties must be so ordered that one may not 
jostle out the other".10 

Another description of meditation given by Manton is full of purpose: 
"Meditation is an act of knowledge reiterated, or a return of the mind to that point 
to which it arrived before; it is the inculcation or whetting of a known truth, the 
pause of reason on something already conceived and known, or a calling to 
remembrance what we know." But this is in order "not to puzzle the head with 

7 William Gumall, Gleanings from William Gurnall (Rpt., Soli Deo Gloria Publications, 1996), pp. 103, 100. 
(This work is based on Gumall' s The Christian in Complete Armour (Rpt., Banner of Truth, 1964). 
8 ibid. , p. 107. 
9 Thomas Manton, The Complete Works of Thomas Manton, Vol. 17 (Maranatha Publications, ND), pp. 270, 269, 
264, 270. 
10 ibid., pp. 272, 273. 
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notions, but to better the heart". Thus the proper use of this exercise, "is to set on 
those great practical heads of religion, to work the heart to a greater care of duty 
and detestation of sin. To a greater care of duty" (Psalm 119: 15) and "to a greater 
detestation of sin" (Psalm 119:11).11 

Seeking to drive home the advantage of meditation to our understanding of the 
"doctrines of religion" Manton notes that meditation will give us "a clear and more 
distinct sight of them"; "that we may the better retain them"; and "that they may 
be always more ready and present with us". In other words, "continual meditation 
makes religious thoughts actual and present". It "gives the future blessedness a 
present substance in the soul" and what could be more satisfying to a believer? 
Meditation is also a great advantage for "the provoking of godly affections" and 
"makes the heavenly life more easy, more sweet, more orderly and prudent" .12 

Another Puritan who gave serious attention to the subject of meditation was 
Thomas Watson. In his A Christian on the Mount, or a Treatise on Meditation, 
Watson describes meditation in graphic fashion: "As a hammer drives a nail to the 
head, so mediation drives truth to the heart," and he goes on to say that "without 
meditation, the truths which we know will never affect our hearts". In stating the 
importance of meditation Watson goes on to state that "Without meditation 
the truth of God will not stay with us; the heart is hard and the memory slippery 
... , [but] meditation imprints and fastens a truth in the mind" .13 

Three more points are of note in Watson's understanding of the importance of 
meditation: (1) "Without this [meditation] all our preaching to you is but like 
writing in sand, like pouring water into a sieve;" (2) "without meditation the 
truths which we know will never affect our hearts;" and (3) "without meditation 
we make ourselves guilty of slighting God and His Word". This last comment is 
a very serious one and Watson goes on to explain why: "if a man lets a thing lie 
by, and never minds it, it is a sign he slights it: God's Word is the book of life; not 
to meditate in it, is to undervalue it."14 

For men like Watson, and the others referred to, "Meditation is the soul's 
retiring of itself, that by a serious and solemn thinking upon God, the heart may 
be raised up to heavenly affections".15 Thomas Boston concurs when he says that 
meditation is that "by which the soul is set to its most proper work". Boston goes 
on to suggest that meditation can take place occasionally and be no more than a 
"short occasional thought" which may have been triggered "by some spiritual 
thing arising from such occasions as offer themselves". But he argues that greater 
benefit may be had by a more structured and fixed approach; as "when the soul 

11 ibid., pp. 268, 273. 
12 ibid., pp. 273, 275, 274. 
13 Thomas Watson, "A Christian on the Mount, or a Treatise on Meditation", in The Sermons of Thomas Watson 
(Rpt. , Soli Deo Gloria Publications, 1990), pp. 239, 238. A new edition of Watson's A Christian on the Mount 
is published by Northampton Press (2010). 
14 ibid., pp. 239, 240. 
15 ibid., p. 199. 
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deliberately sets itself to think upon some spiritual thing, in order to the bettering 
the heart thereby" .16 

An approach such as this will enable the Christian to be more focused in 
making "a choice of some spiritual subject to meditate upon". Boston refers to 
this as "a calling in of the heart from all other objects", and gives a very logical 
and interesting reason for this approach: "The mind of man is too narrow to be 
taken up to purpose about many things at once." This is especially true when the 
chosen subject to meditate upon and seriously to "set before our understanding, 
so as to move our affections and improve our hearts",17 pertains to what God has 
revealed in His Word. 

As the psalmist says: "My soul shall be satisfied as with marrow and fatness; 
and my mouth shall praise thee with joyful lips: When I remember thee upon my 
bed, and meditate on thee in the night watches" (Psalm 63:5-6). It will also 
increase our understanding, as David says, "I have more understanding than all 
my teachers: for thy testimonies are my meditation" (Psalm 119:99). 

For Boston a greater understanding of the things of God "makes a Christian 
tender in his way", and give "a Christian a sweet relish of the goodness of God". 
On this premise he sets out a number of guidelines on how meditation should be 
approached. One guideline emphasises the need to "be resolute to go through with 
it, for Satan will strive to divert you". A second guideline directs the Christian "to 
think and enlarge on the subject, as that your heart may be affected and touched 
with it", that you might "get suitable affection and relish of it in your souls".18 

But where this affection and relish are missing you must "petition for the 
Lord's working it in you", confessing "your inability to do for yourself what you 
wish to have", and "believe the Lord will grant your request". Another guideline 
is to "take all outward helps you can, for right managing of the duty". This might 
include meditating in the dark or shutting the eyes, "because the sight of the eyes 
might divert you". All should be concluded "with thankfulness to the Lord, and 
committing yourself to Him" .19 

Some topics for meditation 
Among the many subjects noted by Boston that the believer may profitably 
meditate upon are the following: God; Christ; His suffering; the love of God; the 
graces of the Spirit, faith, love, hope; the word and works of God. A similar list is 
to be found in Thomas Watson's A Christian on the Mount, from which we have 
already quoted. Watson's book is a gem on the subject of meditation, as it handles 
a number of important issues relating to meditation. These include the necessity 
of meditation, reasons why there are few Christians who meditate, followed by 

16 Thomas Boston, The Complete Works of Thomas Boston, Vol. 4 (Rpt., Richard Owen Roberts, Publishers, 
1980),pp. 453,454. 
17 ibid., pp. 454, 455. 
18 ibid. , pp. 455, 456. 
19 ibid., p. 456. 
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reproof respecting this failure, the benefits of meditation, a holy persuasive to medi
tation, approaches to meditation, and the usefulness and excellency of meditation. 
Watson also develops a number of topics suitable to meditation; fifteen in all. 

Having quoted a number of Watson's descriptions and reasons for meditation 
we pass by the other matters and tum to examine what he has to say on a few of 
these topics. First Watson exhorts us to meditate on the attributes of God, for these 
"are the several beams by which the divine nature shines forth to us". Some of the 
attributes Watson focuses on are the omniscience, the holiness, the wisdom, and 
the mercy of God. In regard to God's omniscience Watson says, God's "eye is 
continually upon us; He has a window open into the conscience," by which "our 
thoughts are unveiled before Him". This is a very sobering thought, and one that 
should be as "a curben-bit [used in a horse 's mouth to discourage waywardness] 
to check and restrain us from sin", but it should also make "a Christian sincere, 
both in his actions and aims".20 

The holiness of God, we are informed, is "primarily and originally in God, as 
light in the sun". By way of illustration of this truth Watson tells us we "may as 
well separate weight from lead, or heat from fire, as holiness from the divine 
nature". From this it is clear that he does not see the holiness of God as a single 
attribute, but that which is intrinsic to the very nature of God. Watson uses it as a 
synonym for God's deity. This comes out in his phrase, "the glory of the 
Godhead". In exhorting meditation on this, "the embroidered robe of God", as 
Watson calls God's holiness, "it would be a means to transform us into the 
similitude and likeness of God". Putting it another way Watson says, "By 
meditating we are looking upon the beams of holiness, which are gloriously 
transparent in God, we shall grow like Him, and be holy as He is holy, which we 
are commanded to do". It may also put "a kind of angelic brightness upon us".21 

By meditating on the wisdom of God we would know that God "sits at the helm 
guiding all things regularly and harmoniously". This is simply to say that "when 
we see things go cross in public, the wise God holds the reins of government in 
His hands; and let who will rule, God over-rules". Acknowledging this truth is to 
acknowledge that all God's "work will be beautiful in its season" for "He knows 
how to tum all too good". On a personal level, it is to confess that "the wise God 
has set me in this condition, and whether health or sickness, or wisdom, will order 
it for the best". Clearly Watson is seeking to encourage meditation upon such a 
lofty topic to help us realise that the outworking of God's wisdom, would "rock 
our hearts quiet", "sweetly calm our hearts", "silence murmuring", and help bring 
about peace in the soul, especially "when things go ill with us".22 

Importantly, for Watson, God's wisdom is tempered with mercy, which is "an 
innate disposition in God to good; as the sun has an innate property to shine". As 

20 Thomas Watson, A Christian on the Mount, pp. 204, 205 . 
2 1 ibid., pp. 205, 206. 
22 ibid., p. 206. 
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the psalmist says, "thou, Lord art good, and ready to forgive; and plenteous in 
mercy to all men that call upon thee" (Psalm 86:5). This is indeed a sweet attribute 
and one that makes the others, like holiness and justice dreadful when not applied 
with mercy. In support of this understanding of these two attributes of God, 
Watson makes these comments: "God's justice reaches to the clouds, his mercy 
reaches above the clouds;" it is as Aaron's oil "which rested not on his head, but 
ran down to the skirts of his garment." 23 

Watson links mercy with truth when he says "Mercy makes the promise, and 
truth performs it". In support he refers to Psalm 89:33: "I will not suffer my 
faithfulness to fail," and says, "God may sometimes delay a promise, He will not 
deny it." Yes, says Watson, "The promise may lie a long time as seed hid under 
the ground, but it is all the while ripening". Seeking to exhort the unsaved, Watson 
makes the point that for them to meditate on God's mercy "would be a powerful 
lodestone to draw sinners to God by repentance. It would be as a cork to the net 
to keep the heart from sinking in despair." It is also true that to meditate on God's 
truth would be "a pillar of support for faith". More importantly such meditation 
would not only be "a pillar of support", it would also "make us ambitious to 
imitate Him";24 to be God-like in all we do, say and think. 

Continuing with this trend of thought Watson now takes up the subject of the 
promises of God as a very suitable topic for meditation. In doing so he uses 
illustrations such as: "the promises of God are flowers growing in the paradise of 
scripture; meditation, like the bee, sucks out the sweetness of them"; "the 
promises may be compared to a gold mine", which "only enriches when the gold 
is dug out." As for the promises themselves, Watson notes three types: (1) "the 
promises of remission"; (2) "the promises of sanctification"; and (3) "the promises 
of remuneration."25 

The promises of remission rest upon such Scripture passages as Isaiah 43:25: 
"I, even I, am he that blotteth out thy transgressions for mine own sake, and will 
not remember thy sins". Watson understands this as "an act of oblivion" on the 
part of God and one which must surely bring comfort to any soul who has the 
good sense to meditate upon it. "Here is a sweet promise to meditate upon; it is a 
hive full of the honey of the gospel." Of the second type of promise we note 
Watson's emphasis on the necessity of the human heart to meditate on this topic: 
"The earth is not so apt to be overgrown with weeds and thorns, as the heart is to 
be overgrown with lusts." If this understanding of the human heart is true, as we 
believe it to be, then we must take Watson's advice seriously and meditate on 
those "promises of healing" (Hosea 14:4), and "purging" (Jeremiah 33:8).26 

Likewise, we should meditate on the promises relating to the sending of the 
Spirit, "which for its sanctifying nature is compared sometimes to water that 

23 ibid. , p. 208. 
24 ibid. , pp. 209, 208, 209. 
25 ibid. , pp. 210, 211, 212. 
26 ibid., p. 211. 
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cleans the vessel". The Spirit is also compared to wind, "which is the fan to 
winnow and purify the air". It is also sometimes likened to fire, "which does 
refine the metal". In considering each of these illustrations we are drawn to the 
conclusion that "by virtue of this refining and consecrating work, a Christian is 
made partaker of the divine nature", and "fitness to have communion with God 
for ever". Such promises help the believer to meditate upon those promises which 
speak of remuneration. In other words those promises that speak of the "heaven 
of rest" (Hebrews 4:9), "the beatifical sight of God" (Matthew 5:8), and "the 
glorious mansions" (John 14:2).27 

We note one final topic that Watson urges the believer to meditate upon, namely 
"the love of the Lord Jesus". Here we are encouraged to know "How transcendent 
is Christ's love to the saints" and "How distinguishing is Christ's love"; a love 
that the apostle says "passes knowledge" (Ephesians 3:19). Watson understands 
Christ's love as a "lodestone" which draws sinners to it and therefore to Christ. 
Christ did leave "the gold and pearl", that is "those more noble spirits", the 
angels, to "draw iron," that is mankind, which is "a baser sort of metal", by means 
of His love. And it is, truly, an amazing love: "such a love as God the Father bears 
to Christ," for so we read in Scripture: "As the Father has loved me, so have I love 
you" (John 15:9). The same that is, "for quality, though not equality". And it is 
"this sweet flower of His love" that Christ has planted in the garden of the 
believer's heart. 28 

Continuing, Watson refers to 1 Corinthians 1:26: "Not many wise, not many 
noble are called," and says "How distinguishing is Christ's love." Here he notes 
that "in the old law God passed by the lion and the eagle, and took the dove for 
sacrifice", and then makes this comment: "that God should pass by so many of 
birth and parts, and that the lot of free grace should fall upon thee; 0 the depth of 
divine grace!" Furthermore, the love of Christ is an "invincible" love, for 
although "death might take away his life", it cannot take away "this love". Neither 
can sin "wholly quench that divine flame of love". Yes, the church has "her 
infirmities, her sleepy fits, Canticles 5:2, but though blacked and sullied, yet still 
a dove".29 

By way of illustration Watson expands on this thought: "He, who drew 
Alexander while there was a scar upon his face, drew him with his finger upon the 
scar," and draws this conclusion: so Christ "puts the finger of mercy upon the 
scars of the saints." What a thought; Christ "will not throw away his pearls for 
every speck of dust". Such love is truly amazing, especially when we consider 
that "there was nothing in us to excite or draw forth His love". "He did not love 
us because we are worthy, but by loving us He made us worthy". Likewise, "we 
love him because he first loved us" (1 John 4: 19). And having loved us with such 

27 ibid. , pp. 211 , 212. 
28 ibid. , p. 212. 
29 ibid. , pp. 212, 213. 
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love, there is nothing that can separate us from "the love of God which is in Christ 
Jesus our Lord" (Romans 8:39), for "the saints are like letters of gold engraved 
upon Christ's heart, which cannot be razed out".30 This is surely a comforting 
thought, especially when we examine our own hearts, and one that should make 
us love Christ all the more. 

Furthermore, the love of Christ is like the fire that did lick up the water 
(1 Kings 18:38) "it did burn where there was no fit matter to work upon; nothing 
but sin and enmity". Yes, says Watson, Christ "loved His enemies" and "the fire 
of His love did consume and lick up the water of their sins". By meditating upon 
this truth, namely, that "Jesus Christ showed love to his enemies", would, says 
Watson, "melt our hearts in love to our enemies". In seeking to drive home his 
brief thoughts on the love of Christ, Watson quotes Proverbs 6:28: "Can one go 
upon hot coals, and his feet not be burnt?" This is followed by another question 
which advances his thought: "who can tread by meditation upon these hot coals 
of Christ's love and his heart not burn in love to Him?" 31 

These are indeed tremendous thoughts and we could profitably continue 
meditating upon them, but Watson moves us on and cites one more reason to 
meditate upon Christ's love. Ever mindful that the life of the believer is one that is 
not static; it has its sunny days and its dark and gloomy ones, he therefore reminds 
us that to meditate upon Christ's love "would be a means to support us in case of 
his absence". Drawing on Canticles 5:6, Watson says, "sometimes Christ is pleased 
to withdraw Himself," but "When we consider how entirely and immutable His 
love is, it will make us wait with patience till He sweetly manifests Himself to us," 
which He surely will for He cannot forsake His people long (Micah 7:18-19).32 

Some motives for meditation 
Having set out these few brief thoughts Watson goes on to persuade believers of 
the duty of meditation, which is followed-by answers to some objections to the 
duty. Watson then turns to what he calls "divine motives to meditation". There are 
seven motives in all and they include such things as: "the thoughts of God" which 
"bring delight with them, [and] so they leave peace in the mind;" meditation 
"plucks up the weeds of sin, it prunes the luxuriant branches, ... waters the flowers 
of grace, ... sweeps all the walks in the heart, that Christ may walk there with 
delight." For Watson they are "the best hours which are spent with God", while 
"fruitless are those meditations which do not centre upon God"; they are nothing 
less than "carrying dust against the wind". And especially at death, for then "a man 
sees all those thoughts which were not spent upon God to be fruitless".33 "In that 
very day his thoughts perish," says the psalmist (Psalm 146:4). 

30 ibid. , p. 213. 
31 ibid. , pp. 214, 213 . 
32 ibid. , p. 214. 
33 ibid., pp. 262, 263 , 264. 
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One further motive to meditation is to be noted. It is based on Proverbs 23:7: 
"For as he thinks in his heart, so is he." In this sense it is "a spiritual index". Going 
on to explain what he means Watson suggests that meditation is like an index of 
a book; as "the index shows what is in a book: so meditation shows what is in the 
heart". The point being made by Watson is that if "all a man's meditations are how 
he may get power against sin, how he may grow in grace, how he may have more 
communion with God; this shows what is in his heart, the frame of his heart is 
spiritual". Likewise, if a man's "thoughts are taken up with pride and lust"; "vain 
sinful thoughts", then "as are the thoughts, such is the heart", and "this argues 
much unsoundness of heart". 34 

Reader, let these motives "provoke [you] to holy meditation", for there is surely 
"blessedness affixed to the meditating Christian". Remembering also that "when 
you are going to meditate you are now to deal with Him in private before whom 
the angels adore and the devils tremble". For this reason when you enter in upon 
meditation ensure that you "be very serious in the work". But it is not only that 
there is a need for seriousness, "there must also be a structure to meditating". Here 
Watson sets out a few rules to assist in this matter. First, says Watson, "you, must, 
read before you meditate", for this is "the oil that feeds the lamp". "Give 
attendance to reading," say Paul to Timothy, and then, "meditate on these things" 
(1 Timothy 4:13, 15). "In this way you will be sure your meditations [are] 
grounded upon Scripture."35 

But meditation must be coupled with examination: "when you have been 
meditating on any spiritual subject put a query to your soul." Three examples are 
given: (1) when meditating upon the fear of God, ask this question, "is this fear 
planted in your heart; do you exhibit that reverential fear, that awe of God in your 
heart and life?" (2) When meditating on Christ, ask "0 my soul, do you love Him 
who is so lovely, and are you engrafted into Him? Are you a living branch of this 
living vine?" (3) When meditating on the Spirit ask, "0 my soul, are you adorned 
as the bride of Christ with this chain of pearl?" Have you your "certificate for 
heaven ready?" In this way a Christian should "parley often with his heart".36 

Another rule says that we should "shut up meditation with prayer", for it is 
prayer that "sanctifies everything; without prayer they are but unhallowed 
meditations". Watson further adds that "prayer fastens meditation upon the soul; 
prayer is the knot at the end of meditation that it does not slip". Pray therefore, 
"that God will keep those holy meditations in your mind for ever that the 
savour of them may abide upon your hearts". It is, however, "not enough just to 
mediate upon God's Word and have our affections heated", for "the end of 
meditation is action". This last rule aims to motivate all believers to godly 
practice, for while "meditation is the life of religion", so "practice is the life of 

34 ibid., p. 262. 
35 ibid. , pp. 262, 264. 
36 ibid. , p. 268. 
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meditation" . Watson further notes that "it is only the practical part of religion will 
make a man blessed" .37 

In drawing this meditation on meditation to a close, let us pray "that when we 
have been musing of heavenly things and our hearts have waxed hot within us, we 
may not cool into a sinful tepidness and lukewarmness, but that our affections 
may be as the lamp of the sanctuary, always burning"; 38 and in so doing give light 
to others. Finally, may God grant us a spirit of meditation that we may know Him 
as the Lover of our souls, enable us to practice what we meditate upon from His 
Word, to the enriching of our souls in this life to that which we shall enjoy in 
heaven. Soli deo Gloria. 

---·---

• ENGLAND UNDER THE NORMANS • 
(AD 1066-1109) 

Concluded 

P. Ll EVES LEY ( F r into n-on-Sea) 

Anselm, Archbishop of Canterbury (AD 1093-1109) 
Anselm was born near Aosta in the kingdom of Burgundy, of a noble family 
owning considerable property. At the age of fifteen he wished to enter a monastery 
but could not gain the consent of his father. He left home aged 23 and after some 
years wandering through France he arrived in Normandy in 1059 attracted by the 
renown of his fellow countryman Lanfranc as a teacher. At the age of 27 Anselm 
entered the monastery at Bee where Lanfranc was the prior of the Benedictine 
abbey. In 1063 Lanfranc was made abbot of Caen and Anselm was elected prior of 
the abbey of Bee. Anselm held this office for fifteen years before he became abbot 
at the death of Herluin, the abbey's founder, in 1078, and consecrated abbot the 
following year. Under Anselm's jurisdiction the abbey at Bee became renowned as 
the chief centre of learning in Europe, and he himself won the position of being the 
first scholar, the leading theologian of his age and became the obvious successor 
to the primacy of Canterbury upon the death of Lanfranc in 1089. He seemed to be 
eminently fitted to succeed his former master at Bee in the archbishopric. 

But King William II, or Rufus, the younger son of William the Conqueror, who 
had succeeded his father to the English throne in 1087, was not in a hurry to 
appoint bishops and abbots, for during vacancies he could help himself to the 
Church's revenues. In carrying out these profitable policies Rufus relied on the 
ingenious assistance of an able minded and worldly clerk, Ranulf Flambard, who 
he eventually made bishop of Durham. However, in 1093 when he thought he was 
seemingly dying at Gloucester, with the burden of his misdeeds heavy upon him, 

37 ibid. , pp. 269, 270, 271. 
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and having kept the see vacant for four years, Rufus finally consented to the 
appointment of Anselm as archbishop of Canterbury who reluctantly accepted on 
certain conditions. Anselm's main condition of acceptance of the office which had 
crucial ramifications for Rufus was that Anselm should be allowed to recognise 
Urban II as the rightful pope without royal authority, as there were two popes 
claiming, falsely, to be apostolic. Although Rufus did not concede to this 
condition Anselm allowed the matter to stand for the present and so with 
reluctance Anselm was enthroned on 25th September 1093, and finally 
consecrated by the archbishop of York in December. 

The incompatible attributes of William Rufus and Anselm, the former having a 
bullying and violent character, and the latter of mild manner but obstinately 
principled, made for friction between them inevitable. Their relations became 
progressively strained until they were no longer on speaking terms. Anselm once 
more raised the question of the recognition of Pope Urban by asking the king's 
leave to go to Rome for his pallium, the symbol from the papacy confirming his 
position as archbishop of Canterbury. What made the appointment of Anselm so 
disastrous from the perspective of William Rufus was the fact that it occurred at a 
time when a European movement for Church reform, called the Gregorian reform, 
had created a controversial atmosphere in which holy men were only too likely to 
become political radicals. It was this demand from Anselm that occasioned the 
famous meeting of the Council of Rockingham on 25th February 1095 to deal with 
the matters in dispute between William Rufus and Anselm. The question which 
Anselm laid before the assembled bishops and barons was whether obedience to 
the pope was compatible with the faith he owed to the king. It was the old problem 
of the double allegiance required of a bishop. For his temporalia he owed fealty 
and homage to the king; but in respect of his spiritualia he was the vassal and 
servant of the pope. To the consternation of all, Anselm appealed to Rome on the 
grounds that as archbishop of Canterbury he could not be judged in a secular court. 
The rise of the papacy in the latter half of the 11th century, with its claim to the 
first loyalty of prelates, had brought a new and disturbing element on to the 
political stage. If churchmen were to believe that their obligations to God, as 
defined by the, supposed, vicar of St. Peter, were to override their duty to the king, 
then the customary structure of the world would have been turned upside down. 

Although the Council of Rockingham settled nothing and ended in deadlock, 
William Rufus, it seems, was now resolved to rid himself altogether of his 
intractable archbishop by intrigue but things did not turn out as the king had 
planned. Envoys were sent secretly to the pope to bring back the pallium 
from Rome in order to depose Anselm and another given the pallium. The 
envoys returned to England with a papal legate, Cardinal Walter of Albano, who 
entered into secret negotiations with the king. Confident of the success of his 
plans William Rufus caused Urban to be publicly proclaimed as the canonical 
pope. But when he approached the papal legate with the question of the primacy 
of Canterbury and demanded the summary deposition of Anselm, he met with an 
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uncompromising refusal. The cardinal had got what he wanted; his master the 
pope was authoritatively recognised throughout England and thereafter had 
no further need to court William Rufus. The English king had failed in his 
elaborately laid plan to degrade and humiliate Anselm which had seriously 
miscarried. Anselm, on the other hand, already invested, consecrated, and 
enthroned, was now in possession of the archiepiscopal pallium which had been 
brought back from Rome by the papal legate, which was the symbol of the 
papal confirmation of his office. But Anselm, though victorious, was left 
disillusioned by the whole episode, as he had been left in the dark by William 
Rufus about the visit of the papal legate, and additionally the unscrupulousness of 
the papal legate who took and offered bribes to secure his objectives. For the 
next two years no known dispute between William Rufus and Anselm occurred. 
However, William Rufus blocked Anselm's attempts at church reform, who 
then resolved to proceed to Rome to seek the counsel of the pope because 
William Rufus had blocked his attempts at church reform but William Rufus 
denied him permission. The resulting negotiations ended with William Rufus 
giving Anselm the choice of exile or submission to his will. Anselm could bear it 
no longer and in 1097 he set sail from Dover bound for Rome without royal 
licence. By doing so he therefore forfeited his archbishopric, whereupon William 
Rufus immediately seized upon the estates and revenues of the see of Canterbury, 
which the king retained until his sudden death in a hunting accident in the New 
Forest in 1100. 

The respect that Anselm received at Rome shows the high esteem in which he 
was held on the Continent. He was welcomed by pope Urban as a man in a sense 
his equal, "the pope and patriarch of another region". Anselm divided his time 
between the papal court and the monastery of San Salvatore at Telese near 
Benevento where in tranquillity he completed his famous treatise, Cur Deus 
Homo? (Latin literally "Why the God-Man? or usually translated "Why Did God 
Become Man?"), which formulated his Satisfaction Theory, (or Commercial 
Theory) of the atonement of Christ. He was given the place of honour at the 
Council of Bari in 1098 and at the Easter Council at Rome in 1099, at which strict 
decrees against lay investiture, simony, and clerical marriage were passed in his 
hearing. But Anselm met with dissatisfaction in his own affairs at Rome. William 
Rufus was threatened with excommunication but the threat was never carried out 
by pope Urban and Anselm left Rome in vexation for Lyons, where he spent the 
remainder of his first exile from England. The visit of Anselm to Rome was 
important because it gave him a firm resolve to enforce the Gregorian programme, 
especially in the matter of investiture on his return to England in 1100 after an 
absence of three years upon his invitation from Henry I the new king of England. 
Because pope Paschal II, who was less of a diplomat and more of an intransigent 
than his predecessor Urban, had reaffirmed the papal rules on lay investiture and 
homage, king Henry turned against Anselm who was induced to accompany the 
king's envoys on a fruitless journey to Rome to negotiate with the pope. Once 
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more Anselm took up residence in Lyons and once more the revenues of the see 
of Canterbury were forfeited and taken into the king's hands. 

The contest between Henry I and Anselm was essentially different from that 
of the reign of William Rufus. Anselm and Henry I were more compatible in 
character and therefore able to agree to differ and maintain friendly terms. 
Anselm, from his natural peace-loving disposition, and Henry, from his 
characteristic prudence, exercised remarkable forbearance with one another. The 
investiture controversy continued until in 1105 the intractable pope excom
municated Henry's chief adviser, the count of Meulan, as well as the bishops 
who had received investiture from king Henry. Anselm decided to do likewise by 
threatening the king himself with the same sentence which brought the issue 
to a crisis. The investiture struggle was for the freedom of the church from 
secular interference and for free and canonical election without the taint of simony. 
Both in the settlement of the English controversy and in the Concordat of Worms, 
both in 1109 which involved the parallel course of a contest on the Continent in a 
dispute between the pope and the king of France and followed on similar lines, 
these objects were partially obscured. In the negotiations and meetings which took 
place between king Henry I and archbishop Anselm a crucial part was played by 
the king's sister, Adela, countess of Blois, who was on friendly terms with Ivo, 
bishop of Chartres. Ivo had long been an advocate of compromise, recognising that 
the lay power could not be reasonably excluded from all influence in ecclesiastical 
elections. It was mainly due to Ivo of Chartres that brought the investiture contest 
in France to a peaceful and satisfactory conclusion in 1107. It is more than 
probable that the settlement of the investiture question, which was finally reached 
in England and was sanctioned by a council at London in August of 1107 followed 
on lines suggested by him. But in spite of the settlement of the investiture question, 
the reform movement made slow progress. King Henry I was at heart against it and 
clung tenaciously to the "ancient custom". After Anselm's death in 1109 Henry I 
relapsed into the ways that had made the reign of his brother William Rufus 
notorious. Henry practised simony, which was the act of paying for holy offices 
in the hierarchy of a church named after Simon Magus; he kept bishoprics and 
monasteries vacant for long periods and purloined the revenues. Henry's 
government of the church was far from being acceptable to Rome. In 1115 pope 
Paschal II wrote a strong letter of protest; he complained that his letters were not 
received or his legates given a hearing without the royal permission; that no pleas, 
no appeals were brought before the papal court; that bishops were transferred from 
one see to another without any reference to the pope. This was true and continued 
until Henry's death. 

The Satisfaction Theory of Anselm 
Anselm was the first to set forth a systematic doctrinal argument for the necessity 
of Christ's atoning death on the cross by grounding it in the very nature of God, 
and in many respects his theory points in the right direction. His Cur Deus Homo? 
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(1094-1098) attempted to provide rational explanations for the Christian's belief 
in the atonement in dialectic form. The treatise presents a discussion between 
Anselm and one Bos (abbot of Bee; 1124-1136), and is divided into two books. 
In his work, Anselm deliberately refutes the predominant theory of his day, the 
"Ransom Theory" developed by Origen and Gregory of Nyssa. The "Ransom 
Theory" proposed that prior to the atonement, the devil had the "right of 
possession" over men due to their fallenness. The death of Christ then served 
as a ransom for our rescue, with the devil believing that he had swapped 
mankind for the crucified second Person of the Trinity. But Satan was ultimately 
deceived by assuming that Christ could be held by death. Instead of the "Ransom 
Theory", Anselm set forth what has come to be known as the "satisfaction" or 
"Commercial Theory". According to Anselm, sin consists in the creature's 
withholding from God the honour which is His due. By the sin of man God was 
robbed of His honour, and it was necessary that this should be vindicated. This 
could be done in either of two ways: by punishment or by satisfaction. The mercy 
of God prompted Him to seek it in the way of satisfaction, and more particularly 
through the gift of His Son, which is the only way, since an infinite satisfaction 
was required. 

According to the American Reformed theologian Louis Berkhof, in his 
Systematic Theology, Anselm was the first to work out a complete doctrine of the 
atonement. And in many respects his theory points in the right direction. However, 
Berkhof was of the view that the Satisfaction Theory of Anselm is open to the 
following points of criticism. Firstly, the Theory is not consistent in its 
representation of the necessity of the atonement. It ostensibly does not ground this 
necessity in the justice of God which cannot brook sin, but in the honour of God 
which calls for amends or reparation. Secondly, Anselm's Theory is entirely un
scriptural in its conception of Christ as a mere man of exceptional qualities; in its 
view of sin, in which the character of sin as guilt, so strongly emphasised by the 
Word of God, is entirely ignored; in its one-sided emphasis on the redemptive 
significance of the life of Christ; and in its representation of the death of Christ as 
a martyr's death, while failing to account for the unmartyrlike anguish of Christ on 
the cross. Thirdly, Anselm's Theory fails to account for the salvation of those who 
lived before the incarnation and of infants. If the life and sufferings of Christ merely 
save men by their exemplary character, the question naturally arises, how they who 
lived prior to the coming of Christ, and they who die in infancy can derive any 
benefit from them. Yet there is clear scriptural evidence for the fact that the work 
of Christ was also retrospective in its efficacy, and that little children also share in 
the benefits of His atoning death. Lastly, while it is perfectly true that Christ is also 
represented as an example in Scripture, He is nowhere represented as an example 
after which unbelieving sinners must pattern, and which will save them if they do; 
and yet this is the necessary assumption of the theory under consideration. The 
example of Christ is one which only His people can follow, and to which even they 
can make but a slight approach. He is our Redeemer before He can be our example. 
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Domesday Book (1087) 
The period of history also includes the introduction of the Domesday Book in 
1087, which is one of the two most famous documents of English history, together 
with the Magna Carta of 1216. Succeeding generations have appealed to them as 
monuments only a little less authoritative than the Bible. The "description" of 
England or descriptio was the official title of the great survey which we now 
know as the Domesday Book. It was written by an observer that in the Domesday 
Book of 1087 "there was no single hide nor a yard of land, nor indeed one ox nor 
one cow nor one pig which was left out". The grand and comprehensive scale on 
which the Domesday survey took place and the irreversible nature of the 
information collected, led people to compare it to the Last Judgement, or God's 
Final Day of Judgement, or "Doomsday" described in the Bible, when the deeds 
of every soul that have ever lived will be assessed and when all shall give account 
of themselves at the bar of Christ against which there will be no appeal. Therefore 
the name of Domesday Book was adopted from the late 12th century. 

I close this paper with the solemn words of Bishop John Charles Ryle on the 
subject of the Final Judgement taken from two extracts from his Expository 
Thoughts on the Gospels. Firstly from Matthew 25:31-46. "Jesus shall Himself 
judge the world, when He comes in His glory. To Him the Father hath committed 
all judgment (John 5:22). To Him at last every knee shall bow, and every tongue 
confess that He is Lord (Philippians 2:10, 11). Let believers think of this, and take 
comfort. He that sits upon the throne in that great and dreadful day will be their 
Saviour, their Shepherd, their High Priest, their elder brother, their Friend. When 
they see Him, they will have no cause to be alarmed. Let unconverted people 
think of this, and be afraid. Their Judge will be that very Christ, whose Gospel 
they now despise, and whose gracious invitations they refuse to hear. How great 
will be their confusion at last, if they go on in unbelief and die in their sins! 
To be condemned in the day of judgment by anyone would be awful; but to be 
condemned by Him who would have saved them will be awful indeed. Well may 
the psalmist say, 'Kiss the Son lest He be angry' (Psalm 2: 12)." Lastly, from Luke 
1:39-45. "Better a thousand times be rich in faith than rich in gold. Gold will be 
worthless in the unseen world to which we are all travelling. Faith will be owned 
in that world before God the Father and the holy angels. When the great white 
throne is set, and the books are opened, when the dead are called from the graves, 
and receiving their final sentence, the value of faith will at length be fully known. 
Men will learn then, if they never learned before, how true are the words, 'Blessed 
[are they] that believed'." 

The Good Samaritan: "For in supplying him with things more external, he 
bestowed something that was outside himself. But since he granted his neighbour 
his tears and his compassion, he gave him also something from within himself." 

Gregory the Great 
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• BOOK REVIEWS • 

John Stott - A Portrait by His Friends. Ed. Chris Wright. Inter-Varsity Press. pp. 224, 
hardback. £ 12.99. ISBN 978 I 84474 516 6. 

When I first started to read this book, John Stott was still alive and I wondered why such a book had 
been written. John Stott himself had the idea for the book, he was grateful for the autobiography 
written by Timothy Dudley-Smith but envisioned a more personal portrait "warts and all to be 
published posthumously". He later agreed to IVP's suggestion that it should be published for his 90th 
birthday. John Stott died in July this year so this book has now become a poignant tribute. 

The book is divided into sections, "Early and Formative Years", "All Souls and the Wider Church of 
England" and "Wider Interests". Each short chapter in these sections is written by people who knew 
him well enough to give a personal account of him as they saw him during his long life. Contributors 
include family members, his secretary and study assistants, ministerial colleagues and students from 
the UK and overseas, to name but a few. So what do we discover about John Stott, the man, from 
these personal portraits? 

Firstly he had a great capacity for friendship throughout his life and he took a thoughtful interest in 
his friends' lives, encouraging them in their Christian walk. He was also someone who "did not suffer 
fools gladly, but was gracious and humble in the way he dealt with people, firm but not wanting to 
cause offence. 

He had great discipline of mind and used this in managing his time for writing, preaching and 
travelling abroad to preach and his discipline helped to achieve a prodigious amount of work which 
would leave others struggling to keep up with him. He took the decision early in life not to marry so 
that his ability to devote time to the Lord and His work would not be compromised. His was a life of 
passion and dedication to making Christ known to all who met him. 

He was a gifted writer and used his gift to enlighten and enrich spiritual lives. Despite his intellect, 
he wrote with clarity of thought and a desire to make Christ known to as many as possible. His 
preaching was such that he could address many or few, at home or overseas in a way that people 
could understand his "supreme concern" - Christ and His greater glory. He enjoyed bird watching 
or "ornitheology" as he called it and his hobby brought him great pleasure. He pu rsued it with the 
same discipline and vigour as he did everything, often fitting in bird watching sessions whilst on 
preaching engagements. 

The overall impression from these "portraits" is that of a gracious man, willing to encourage others 
and, although his desire to make the Church of England more evangelical led to a split in the evangelical 
ranks, his passion to make theology a living reality appears to have been his motivating force. How many 
of us can look back on decisions we have made in good faith and been surprised that a different result 
to that anticipated has come about? As someone once said, "the best of men are but men at best". 

This book is a warm and fitting tribute to John Stott, who died listening to Handel 's Messiah and 
now knows the truth of the words - "I know that my Redeemer liveth", the Saviour he sought to 
serve as a "local pastor with a global ministry". D.K.M. 

The Trinity. Stuart Olyott. Evangelical Press. pp. 112, paperback. £5.99. ISBN 978 0 85234 746 I. 

In his introduction, Stuart Olyott describes this book as a primer, introducing the most basic teaching 
concerning the Trinity, and he expresses the hope that the reader will go on to investigate further. 
In the following I I chapters, Mr. Olyott draws out of Scripture the essential teaching about this 
"incomprehensible mystery", beginning with some foundational statements about God, and 
developing, chapter by chapter the truths that the Father is God, the Son is God and the Holy Spirit 
is God. He then explains in a separate chapter how the Father, Son and Holy Spirit are three distinct 
persons, before dealing with the eternal generation of the Son and the eternal procession of the Holy 
Spirit. Chapter 9, entitled "Blessed Trinity", seeks to put forward the best way to explain the Trinity to 
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enquirers, whilst at the same time pointing out how inadequate, and sometimes dangerous, are some 
of the common analogies that have been used throughout history to try to clarify the mystery. 
Chapter I 0 discusses some of the historical errors that have arisen about the doctrine of the Trinity, 
under the categories ofTritheism, Monarchianism and Modalism, and how these are still manifest in 
the present day. The final chapter, "A truth to live by", shows how this doctrine has vital practical 
implications in the Christian life through salvation, worship, prayer and reverence for the Scriptures. 
There are two appendices, the first of which is the Nicene creed and the second of which contains 
some suggestions for further study about Christian doctrine. The book concludes with a very useful 
index of the many Scripture references contained within the chapters. 

I found this book very helpful and I would happily recommend it. Stuart Olyott has made great 
efforts to present this vital doctrine in a clear, logical way and with a warmth and devotion which 
brings glory and praise to our almighty "God in three Persons, Blessed Trinity". D.K.M. 

One Lord, One Plan, One People. Rodger Crooks. The Banner of Truth Trust. pp. 465, 
paperback. £8.50. ISBN 9 781 84871 137 2. 

This book is based on a series of sermons, one on each book of the Bible, preached by the author at 
Belvoir Presbyterian Church in Belfast. Each fairly brief chapter gives an overview of the particular 
book being considered and draws out some of the most important lessons to be learned, particularly 
with reference to how the Scripture points to our Lord Jesus Christ. The book is very clear and easy 
to read and is written in a style that would probably appeal to younger people. Although the book is 
designed primarily to help recent converts, who may have had little or no previous knowledge of the 
Bible, there is much to help those who are familiar with the Scriptures. 

In the first chapter, Rodger Crooks states that he believes in the verbal inspiration, inerrancy, 
perspicuity and sufficiency of the Bible, and this clearly guides his comments as he unfolds God's 
purpose book by book. 

There is much helpful truth here, not only about the historical and cultural background underlying 
each book of the Bible, but, more importantly, about God's merciful and gracious dealings with His 
people. I would be happy to recommend this book as a starting point to anyone who is seeking a 
deeper knowledge of Holy Scripture. D.K.M. 
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