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Editorial

You have in your hands a copy of The 
Gospel Magazine. It may be that you are a 

regular subscriber, who takes time to read the 
whole of the content of each issue. It may be 
that you are an occasional reader, who dips 
in to various articles or features from time to 
time. It may be that this is the very first time 
you have ever come across this publication, 
and you may be unsure as to what to make 
of it.

What is The Gospel Magazine? What is it for? 
What ought the reader be able to expect when 
picking up an issue? Consider, first the word 
‘magazine’. What does it mean? The Concise 
OED gives five definitions. The first is the one 
which will occur most naturally; ‘a periodical 
publication containing  articles, stories, etc, 
usually with photographs, illustrations, etc.’ 
The derivation of the word is from Aramaic, 
via Arabic, Spanish and French, through 
the French word ‘magasin’, a storehouse. 
In Casablanca, where I spent much of my 
childhood, we would on rare occasions visit a 
large department store, a branch of ‘Magasins 

Reuni’. The first English magazine was the 
Gentleman’s Magazine of 1731, so called after the 
habit of listing military supplies of all kinds in 
what was called a magazine; the publisher was 
indicating to his readers that the publication 
would contain a storehouse of information. 
Of course, we know of other definitions of 
magazine, such as the metallic case attached to 
a weapon which holds rounds of ammunition, 
and, before that, the place where weapons and 
gunpowder were stored. 

It would not seem unreasonable, therefore, 
to see that a magazine is so called because it 
both contains a variety of items—various 
articles, regular features, etc—and because 
these items are intended to supply the reader 
with some benefit.

This is reflected in the ‘blurb’ which is 
printed on the outside back cover of every issue. 
The final sentence reads, ‘We aim to provide 
variety in unity, publishing articles from a wide 
diversity of past and present writers committed 
to “the faith once delivered to the saints”.’ So 
the reader of The Gospel Magazine can expect to 
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find things old and new, some of which may be 
familiar, others of which may not be, but all of 
which aim at one thing, that which promotes 
the Gospel of our Lord Jesus Christ.

There is scriptural warrant for this. 
‘Every scribe which is instructed unto the 
kingdom of heaven is like unto a man that is 
an householder, which bringeth forth out of his 
treasure things new and old’ (Matthew 13:52). 
Our treasure house is the Word of God. It is 
here we come to discover eternal riches. The 
whole of God’s Word is a treasure in itself, and 
no matter where we open the Book and begin 
to read, the Spirit will speak. 

But to what end do we publish things old 
and new? Are we an antiquarian society, which 
thinks that by presenting men and women of 
the twenty-first century with the words of past 
centuries they will be improved or amused? 
By no means. Near the top of the blurb on the 
outside back cover there is another sentence 
which is worth quoting. ‘We seek to present the 
Lord Jesus as the only Saviour for a lost world: 
to edify the people of God; and to promote 
unity among believers, “the unity of the Spirit 
in the bond of peace”.’

Exactly what we understand by this is 
illustrated by the three Bible verses which 
head the page, Hebrews 13:8, Isaiah 40:1, and 
Ephesians 4:3. We see the unchanging nature 
of the gospel of Christ as being the only comfort 
afforded to God’s people, a comfort which 
the Church is duty-bound to offer and apply. 
Those who are in Christ through the saving 
gospel, who have been comforted, have that 
bond of unity which the Spirit alone can make 
and keep. So, although we represent various 
Protestant churches, and although we may not 
agree on every aspect of Church order, it is our 
unity in the gospel which brings us together, 
and it is gospel unity among believers at which 
we aim in this publication.

To do this we use the various means laid 
up within our storehouse, our magazine of 
spiritual weapons. Of course, when we think 
of weapons we think of destructive things. An 

army, however, needs more than guns and 
shells; it needs food and shovels, tents and boots. 
It needs doctors and dentists as well as drill 
sergeants and generals. It needs mapmakers 
and record keepers as well as infantrymen and 
artillery companies. 

An army also needs one thing more. It 
needs a common spirit, a common aim. This is 
had by being under one Commander-in-Chief. 
The supreme commander dictates strategy, 
and the army works together to fulfil that aim. 
No matter what part each individual plays, 
every effort tends toward that one goal.

Our supreme commander is of course our 
Saviour Jesus Christ. All of his people, all who 
have been saved by grace, all whose sins have 
been washed in the blood of the Lamb, all who 
have within themselves the hope of heaven, 
should therefore be as one in the work of the 
gospel. 

How shall we work? We aim to edify, 
to build up the saints. There are pastors and 
ministers whose circumstances mean they 
have full-time secular work, and so have little 
time for study. There are individual Christians 
who have little teaching on the things of the 
Christian life. There are some who are in 
churches where they are taught wrong things, 
and who are seeking to know the historic 
faith ‘once delivered to the saints’. There are 
some who love the truth, and who rejoice in it 
whenever they find it. We aim, in our work, at 
providing assistance to all such, and perhaps to 
more beside. We aim to edify.

The main means by which the work of 
edification is carried on is by the exposition 
and application of the Word of God. And what 
is the most edifying aspect of God’s Word? It 
is this, that Christ Jesus came into the world to 
save sinners. It is that, although ‘all have sinned 
and come short of the glory of God’, ‘we have 
an Advocate with the Father, Jesus Christ the 
righteous’. This is the Gospel we proclaim, of 
Jesus Christ and him crucified, risen, ascended 
and glorified.

To God be the glory!

A Sermon
by THE ACTiNg EdiTor

‘I believed not the words, until I came, and mine eyes had seen it: and, behold, the half was 
not told me: thy wisdom and prosperity exceedeth the fame which I heard.’ (I Kings 10:7)

WITH these words the Queen of Sheba 
expressed her amazement at what she found 
at Solomon’s court. She had come to prove, 
or test, him, with hard questions, verse 1, 
and had brought an abundance of wealth in 
various kinds, in order to demonstrate her own 
wisdom, power and might. The consequence 
of her visit was that she was defeated; far from 
being able to say that Solomon’s reputation 
had been exaggerated, and that he was less 
than the stories had suggested, she had to 
confess that she had heard only a fraction 
of the truth. Solomon was truly great, his 
wisdom marvellous, and his wealth abundant. 
In short, Solomon deserved every word of his 
vast reputation, and much more besides.

Yet it would be a mistake to assume this 
account is recorded here simply to show us 
how great was Solomon. Yes, we see here clear 
evidence that God had truly blessed Israel, so 
that her king was not merely equal to the kings 
of the world, but superior to them in all the 
matters they counted important. Yes, we see 
here clear evidence that the people of God can 
hold their heads up when in the company of 
the best of pagans, who might in other respects 
consider themselves more advanced, wiser 
and better than us. Yet the importance of the 
account lies in this; who Solomon is, and from 
where his wisdom, wealth and power came.

For Solomon was the great king of peace, 
I Chronicles 22:9, in whom Israel had her rest 
after the wars and tumults of David’s glorious 
and victorious reign. Our Lord Jesus Christ 
is the Prince of peace, whose coming to make 
war against sin and death results in that peace 
of God which passes all understanding to those 

who know, trust and love him. Therefore we 
are intended to see in Solomon a forerunner 
of the Messiah in his peace and glory, as we 
are to see a forerunner in David concerning 
his sufferings, and the manner in which he has 
won the victory of our enemies to deliver us 
from all harm.

St Matthew records, 12:42, that the Queen 
of the South, the Queen of Sheba, would rise 
up in judgment against his own generation. 
She travelled the length of the world to see 
wise Solomon, and, behold, a greater than 
Solomon is here.

Let us therefore consider the Queen of 
Sheba, her visit, and her frank confession.

Consider, first, her reason for coming
She wished to test Solomon with hard 
questions, or riddles. In other words, she 
wanted to discover whether his reputation 
for wisdom was deserved. Note also that she 
had heard of Solomon’s fame ‘concerning 
the name of the Lord’, v 1. This may mean 
that she had heard of the temple he had built. 
This may mean that she knew something of 
the covenant God made with David, by which 
David would have a son to reign for ever, 2 
Samuel 7. This may mean that she had heard 
that God had given Solomon his wisdom, in 
return for him asking the Lord. Whatever the 
exact meaning of those words, the result is 
the same; Solomon was known far and wide 
as a king who was in a close relationship with 
his God. His wisdom, if a manifestation of 
divine blessing, was a challenge to the wisdom 
of other kings, who also claimed divine 
blessing for their wise words. That Solomon 

Editorial
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should build a temple for such a God would 
not surprise anyone in his day. The Queen of 
Sheba comes, therefore, to discover whether 
Solomon is speaking the truth, or whether 
this is all part of some sort of public relations 
exercise, aimed at convincing his own nation, 
and the nations round about, that he is to be 
obeyed.

This brings us to consider the one greater 
than Solomon, even our Lord Jesus Christ. 
The Pharisees, Sadducees, chief priests and 
so on, came to Jesus to test or tempt him with 
their questions. If we wonder why this was 
so, consider the Queen of Sheba’s reason for 
visiting Solomon. The Jews recognised that 
Jesus was making a great claim for himself. 
At the very least he was a prophet, and at 
most he was the Messiah. It would seem 
only reasonable that people should exercise 
caution, and wish to test such claims. After all, 
Moses himself had warned against the danger 
of false prophets, Deuteronomy 18:18-22. A 
faithful Israelite would not wish to fall for the 
charms or smooth words of a fake. Anyone 
who claimed divine inspiration was looking 
to exploit the religious sensibilities of all 
faithful Jews. Those who were in positions of 
authority, whether genuine or self-appointed, 
would wish to ensure that no harm was done. 
And, like the Queen of Sheba, they believed 
themselves to be ideally suited, thanks to their 
wisdom, faithfulness and knowledge of the 
Law, to carry out such a test.

And this exposes the shortcoming both of 
the Queen of Sheba, and of the Pharisees and 
others in our Lord’s day. By what standard are 
the godly to be judged? Is it sufficient for any 
person to devise, from their own imagination, 
any test which they can apply? Surely the only 
true test of divine blessing, wisdom and calling 
is that the person who claims these things lives, 
speaks and acts according to the revealed will 
of God. Our Lord Jesus Christ may have 
upset the sensibilities of the Pharisees, but at 
no point did he come anywhere near breaking 
the law of God. Our Lord may not have acted 

as the chief priests would have approved, in 
that he ate with sinners, healed on the Sabbath 
day, and accused the Pharisees and scribes of 
religious ignorance, but they could not bring 
any accusation against him. The reason 
they failed is that they had set themselves 
up as the standard of wisdom, godliness and 
truth. Judged against this standard the Lord 
Jesus Christ could not possibly be accounted 
righteous, but then neither could he lawfully 
be condemned. The standard was wrong, 
and the true judgment went out against the 
accusers, not against the accused. The Queen 
of Sheba had the wisdom, and humility, to 
admit defeat in the matter; the Pharisees and 
others clung to the conviction that they did a 
good thing in condemning Jesus Christ. Such 
is the difference between worldly wisdom, and 
worldly pride.

Consider, next, the evidence she found
First, Solomon answered all her questions, v 3, there 
being nothing in her questions that he could 
not answer. Here was a man in whom the 
spirit of wisdom truly lay.

Secondly, she saw the house he had built. Some 
consider this to be his palace, but others, more 
probably, the temple. It stood testimony to 
Israel’s wealth and peace, for only a victorious 
nation which had come to rest from its wars 
could produce such a magnificent building. 
Solomon’s temple was truly a wonder of the 
age, and how right that it should be to the 
glory of the living God!

Thirdly, she saw the magnificence of his 
court. This is described in several phrases in 
v 5, as ‘the meat of his table’, meaning that 
the quality, and quantity, of food served 
illustrated his great wealth. When Adam 
and Eve were in Eden God gave them the 
fruit of every tree for food, excepting only the 
forbidden fruit. Here, Solomon seems to have 
been able to serve all manner of food, and in 
great quantity. An Eden-like plenty existed 
at Jerusalem. But this meat was not simply a 
form of showing off, because we are told that 

she saw ‘the sitting of his servants’. This means 
she saw how many officials were fed from 
Solomon’s table. This is why so much food 
was needed; he had many ministers, and he 
fed them all from his own table. Then there is 
the attendance of his ministers, their apparel, 
and his cupbearers. These all refer to the 
splendour of his court, that he was attended 
by such a retinue of servants, and in such good 
order and appearance, that he put to shame 
the courts of other kings. In this country we 
consider that we put on state occasions very 
well, and compared with other nations this is 
probably true. Solomon could out-do all other 
kings. 

Finally, she saw ‘the ascent by which he went 
up to the house of the Lord’. The word translated 
‘ascent’ is also the word for a burnt offering, 
the smoke and odour of which is said to 
ascend to the Lord in heaven. This means, 
therefore, that she was overwhelmed by the 
many sacrifices he caused to be offered, and, 
by implication, the spirit in which he offered 
them. In short, she saw a king who was truly 
devoted to his God, one who spared no 
pains in fulfilling his religious devotions out 
of a sincere heart. No wonder she was left 
breathless or amazed, there being ‘no more 
spirit’, or breath, ‘in her’.

Does this compare in any way to what we 
know of the Lord Jesus Christ? Consider these 
points:

Our Lord answered every question put 
to him. He did not necessarily answer to the 
satisfaction of the questioner, given that so 
many questions were put out of a desire to 
entrap, and not to enlighten. Yet a time came 
when ‘neither durst any man from that day 
forth ask him any more questions’, Matthew 
22:46. The wisdom of the Lord Jesus Christ 
put to silence the ignorance of foolish men. 

Then consider the house our Lord has 
built, the Church. We are the temple of God, 
a living temple, but a temple nonetheless. The 
Church ought to display the glory of Christ, 
and one day it will. Let us be part of the glory, 

and not part of the dishonour of Christ’s 
temple.

Then consider the meat of his table. Do we 
not have, in the Word of God, the very bread 
from heaven? If manna kept Israel alive in the 
wilderness, and was sweet to them, should not 
God’s Word be sweeter to us? This is the very 
food of heaven, and we should feed upon it 
day by day. And besides, our Lord Jesus called 
himself the bread come down from heaven, 
John 6:33,35.

What of the number of Christ’s servants? 
He is served by a vast number, in all parts 
of the earth, since the Church is to be found 
wherever the Gospel has been preached. This 
fact alone ought to convince the ungodly that 
the claims of the Gospel, and the testimony 
of Jesus Christ, cannot be ignored. And then 
there are his especial ministers, the very 
angels of heaven, whose service of him is 
instant, wholehearted and faithful. Let us be 
like them in this, that we do nothing to shame, 
and everything to honour, our Saviour Jesus 
Christ. For we also are his servants, here on 
earth, and if Solomon’s servants were well-
dressed, what of us in our robe of righteousness, 
which we have received from our Father in 
heaven? This is glorious apparel indeed.

And then there is the manner of his 
service. Solomon offered sacrifices with 
devotion. Jesus Christ offered himself in 
perfect obedience to the will of the Father. 
Solomon was glorified thereby; Christ has 
come to eternal glory thereby, and has brought 
with him those whom he has redeemed by his 
blood-shedding. This is glory indeed!

All who see this, who take careful note 
of these things, should have their breath 
taken away. This is truly amazing, and is 
more amazing than my words can convey, 
that the Lord Jesus Christ is more splendid, 
more glorious, more wise and gracious, than 
even great Solomon. Let us be so amazed in 
his presence that we fall down before him, to 
worship him who is worthy of all honour, for 
ever and ever.

A Sermon on I Kings 10:7
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Consider, thirdly, her great advantage 
over the mass of mankind
The Queen of Sheba travelled a long way, at 
a time when such a journey would have been 
difficult. True, she was wealthy, and could 
bring servants and goods with her, v 2. But 
what sets her apart from the mass of mankind 
is not her wealth, nor her power, but the 
simple fact that she came. She was obviously 
wise herself, for only a wise person, hearing 
of wisdom in another, would recognise the 
benefit of making the journey. Fools are 
content in the company of fools, and so never 
discover that there is something other than 
folly in the world. The wise Queen of Sheba 
was drawn to the wisdom of Solomon. So she 
took the risk, made the journey, and came.

We have made the journey, if indeed we 
have faith in Jesus Christ. We have seen in 
Christ something attractive. We have been 
drawn to him. Now we must be clear that this 
drawing is not of our wisdom, nor of our doing. 
There is such a thing as effectual calling, 
whereby God, in his mercy, calls those whom 
he would save, and they are drawn irresistibly 
to Christ. 

When a person is dying, and after they 
have died, there will be some who may express 
regret that they did not take the opportunity, 
while it existed, to talk more with that person, 
to get to know them better. How much greater 
will be the bitter regret of those who stand 
before the judgment seat and realise that they 

had the opportunity in this life to come to 
Christ, but refused it. They refused because it 
seemed such a trivial matter, or of no interest 
to them, or perhaps they felt themselves to be 
too wise, too sophisticated, too intellectual for 
such a backward thing as faith. The adorning 
quality displayed by the Queen of Sheba was 
that, although she believed she could match 
Solomon, or even outdo him, in wisdom and 
wealth, she was prepared to put the matter to 
the test. She wanted to discover the quality of 
the man, and she came with hard questions. 
The result of her visit was that she was forced 
to admit that, whereas she had come with a 
sceptical spirit, convinced that she was going 
to be disappointed, Solomon had shown 
himself to be all she had been told, and far 
more beside. This is an honest, self-effacing 
confession. It begins to touch on the type of 
confession we need to make, that Jesus Christ 
is both all we have been told—even though we 
would not believe it—and far more besides. 

As Augustus Toplady wrote,
Compared with Christ, in all beside
No comeliness I see;
The one thing needful, dearest Lord,
Is to be one with Thee.

May we be given grace to see the beauty, 
and the wisdom, and the majesty, of Jesus 
Christ, and fall as captives to his grace before 
his feet, in humble faith and adoring love. 
AMEN.

Do we give sufficient attention to the theme of gaining Christ? It is our joy and privilege to know 
Him as God’s unspeakable Gift, but none knew this more fully than the Apostle Paul. But was 
he satisfied with this knowledge? Or was Paul’s soul-consuming desire, at all possible cost, to 
gain Christ; and thus to know Him, and the power of His resurrection, and the fellowship of His 
sufferings? Oh that Christ may be so known by us as a ‘living, bright reality’ that our one desire 
— our one absorbing heart-passion may be that we personally gain Christ — that we personally 
know Him as the apostle longed to do. 

Hudson Taylor

edward malcolm
A liFE rEMEMbErEd

EDWARD MALCOLM, Editor of The 
Gospel Magazine from 2000 to 2013, fell asleep 
in the Lord in the early hours of Sunday 17 
November. He had been taken very seriously 
ill exactly one week previously, almost to 
the hour, and had since been in hospital, 
unconscious, the result of a very serious stroke.

Born to BCMS missionary parents 
in Bina, in India’s Central Provinces, on 
December 19, 1934, Edward was the second 
of five children. He had vivid memories of his 
childhood in India, although the family left 
prior to the outbreak of war. 

Arriving in England, the family settled 
in Reading, where Edward’s father, George, 
was appointed Curate at Greyfriars Church, 
Reading. The Vicar of Greyfriars,  the Rev 
J C Rundle, had been an Assistant Curate 
to Bishop Ryle. Mr Rundle refused to attend 
the local clergy Chapter meetings because he 
did not accept the Anglo-catholic clergy as 
legitimate members of the Church of England.

Edward was sent to north Devon, to 
an aunt, for the early part of the war years, 
returning to Reading to begin his formal 
schooling. He would retain a love for 
north Devon all his life, and his family was 
introduced to some of the special places he 
had discovered in his childhood exploring. 

The family moved to Leicestershire when 
the war ended, and, after a grammar school 
education, Edward was sent to Monkton 
Combe School, near Bath. Two of his brothers 
also attended. 

After school Edward, like most of his 
generation, went up for National Service, 
serving as a Second Lieutenant in the Sudan 
and Cyprus in the Leicester Regiment. 
During his time in the army he met many 
challenges to his new Christian faith, ranging 

from attempts to get him to drink alcohol— 
he was a strict teetotaller—to a fellow officer 
who, having arranged to meet him for prayer, 
was found to be too drunk to get off his bed.

Although he should have liked to remain in 
the army, Edward knew he was called to full-
time Christian work. He attended Tyndale 
Hall in Bristol, London Bible College, and 
the School of Oriental and African Studies, 
where he began to learn Arabic. Following a 
short stint as a missionary in France, both to 
gain experience and to learn the language, 
Edward went, with BCMS, to Morocco.

In Casablanca he met a fellow missionary, 
from north London, who had already been 
there for some two years. She was Olive 
Bowhill, and, in time, they married, on St 
Andrew’s Day 1963, at her home church, St 
Mark’s, Tollington Park.

Returning to Morocco, to a village in the 
Atlas mountains, they worked for the Lord, 
particularly among the children and young 
people. Political circumstances forced a move 
to Casablanca, where Edward was attached 
to the consular church, St John’s. The work 
was hard, missionaries were treated with 
much suspicion, and many contacts had to be 
visited in secret.

Family circumstances necessitated a move 
back to Britain in 1976, and it seemed for a 
short while as if Edward might succeed his 
father as Rector of Wetheringsett, Suffolk. 
But the Lord had other plans, and the family 
moved to the Lozells, Birmingham. He had 
two churches, St Silas and St Paul’s. There, 
among other things, he reintroduced Prayer 
Book services in place of the experimental 
liturgies which would go on to do so much 
damage in the Church of England. He 
also oversaw the restoration of the halls at 

A Sermon on I Kings 10:7
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St Paul’s, which were then used for men’s 
meetings, youth work, evangelistic outreach, 
and church socials.

In 1981 he became Vicar of St Luke’s, 
Wolverhampton. Edward served as Chairman 
of the Lord’s Day Observance Society, and 
was on the board of Irish Church Missions. 
While in Morocco he had become increasingly 
concerned with the direction being taken by 
the Church of England. He supported the 
protests which were organised to mark the first 
papal visit to England in 1982. He took a great 
interest in the ongoing ARCIC discussions, as 
indicative of the parlous state of the Church 
of England, which he saw as throwing off its 
Reformation heritage and casting in its lot 
with the apostate Church of Rome.

The 1992 decision to ordain women as 
presbyters in the Church of England was the 
final step for him. When, in 1994, the day 
arrived on which the change came into force, 
he was one of a very few clergymen who stated 
to their congregations that they could not in 
good conscience continue to be ministers in 
the Established Church. Edward returned his 
license to the bishop, and, in effect, resigned.

He gave up stipend and clergy house, 
and removed to Wales, being helped by 
family to buy a house. A few of the St Luke’s 
congregation came out with him, and Edward 
and Olive found themselves with a small 
group who looked to worship together. So the 
congregation of St Silas, Wolverhampton, was 
born. Meeting first in a flat above a shop, then 
in a school, then in a Bible College, sharing 
a building with an independent congregation, 
and finally buying an old synagogue, they 
maintain the biblically-rich Prayer Book 
worship of the reformed Church of England. 

The congregation had joined the Church 
of England (Continuing), being one of the first 
to do so. In 1998 Edward was consecrated 
bishop, and later became Presiding Bishop.

In 2000, already a Trustee of The Gospel 
Magazine for a number of years, Edward was 
appointed Editor to succeed the Rev Maurice 

Handford. He was faithful and conscientious 
in discharging this duty, and many have 
testified to the blessing of his writing ministry.

One of the men who studied with him at 
London Bible College recounted the opinion 
of his fellow-students, saying that he must 
have had callused knees, because he spent so 
much time in prayer. Edward was a man of 
prayer, and could be overheard in unguarded 
moments, just talking to his heavenly Father. 
He also read the Bible, at least fifteen chapters 
a day, as his preaching showed. In his 
preaching, and in his living, he desired one 
thing, to honour his Lord Jesus Christ, and 
to see sinners converted. From his conversion 
onward, he loved to tell others of the Saviour. 
His preaching was experiential, and in the 
pulpit as well as out of it he exhorted and 
encouraged his hearers to come to Christ, 
and to enter into the fulness of his love, while  
warning of the wrath to come.

While in Wolverhampton Edward had 
suffered a series of heart attacks, from which 
he made a remarkable recovery, by the grace 
of God. In November 2011 he suffered a major 
episode, and his heart had to be restarted 
by paramedics. By God’s grace he made a 
recovery, and took up once more his ministry, 
both at St Silas, with the Church of England 
(Continuing), and with The Gospel Magazine. A 
minor stroke in August of this year convinced 
him that the time had come to think about 
retiring, aged 78, but the Lord’s timing is not 
ours, and he was withdrawn from the fight by 
the stroke from which he died.

His death leaves a gap in the ranks, one 
which will take some filling. We shall miss 
his quiet godliness, his wise counsel, and his 
example of plain determination to stand for 
his Lord Jesus Christ against all opposition. As 
one has written, following the announcement 
of Edward’s death, ‘may Elishas be raised 
up in the place of Elijahs’. We pray that the 
Lord will raise up other faithful men to take 
his place, and to press on with the work of 
declaring the Gospel in our needy land. 

Studies in Ezekiel
P KiNg (Hailsham)
chapter 29:1-16

ThE dEvil ThaT dEcEivEd ThEM was casT 
inTo ThE lakE of firE and briMsTonE

IN Israel’s history Egypt was regarded as 
their greatest enemy. The time of captivity in 
Goshan was remembered with due solemnity, 
for this was Israel at her lowest point. As Ezekiel 
speaks, the captives in Babylon find themselves 
‘back in Egypt’ so this is a timely reminder 
that the arch-enemy will be destroyed. As in 
the case in other prophecies of the destruction 
of Israel’s enemies, we can learn what each 
nation represented. Egypt, the worldly captor, 
is the great nation influencing culture and 
society. Even today there is evidence of wealth 
in past generations in the caves and pyramids. 
After the fulfilment of this prophecy Egypt 
never again rose to such heights of power, 
although the nation remains but with limited 
affect on the area.

1. The worldly kingdom. As we saw 
above, Egypt is a picture of the worldly 
captor, which held Israel for 430 years. 
During this time the Pharaohs refused 
to acknowledge Jehovah, wielding power 
and influence with their arrogant pride. 
‘My river is my own,’ they said, ‘I made 
it’ (verse 3). The River Nile is still very 
important to Egypt, and has brought 
wealth and successful agriculture for 
the people, allowing the nation to be 
self-sufficient from the fertile land near 
‘the River’. In the days of Moses they all 
learned the importance of the Nile when it 
was turned into blood, but their arrogance 
remained. Read in these verses how God 
would judge their high-minded manner, 
reducing the whole country to ‘waste and 

desolation’ (verse 9), from Migdol to Syene 
on to Ethiopia, meaning the whole land, 
rather like Dan to Beersheba in Israel. 
The desolation is to last 40 years, although 
it is not clear from Egypt’s history whether 
this is literal or figurative. It may be 40 
years is used to compare with Israel’s 40 
years in the wilderness. Forty is often used 
in Scripture to denote chastisement, as in 
the case of our Lord’s time of temptation. 
Whatever the time it was severe, necessary 
to bring down the proud heart.

2. The worldly heart. We have here a 
picture of our own worldly heart, living in 
the ‘Egypt’ of the false world. While the 
things of this world are strong, thoughts 
towards Christ will be weak. The more 
Egypt (this world) falls away, the more 
Israel (the kingdom of Christ) prospers. 
As Christ triumphs in our affections, so 
this world decreases in influence, and 
righteousness is more established, with joy 
in the Holy Ghost.

lEssons for Today
a. Good will overcome evil—Christ will be 

victorious.
b. Seek first the kingdom of heaven.
c. Hold the world’s pleasures with a loose hand.

But seek ye first the kingdom 
of God, and his righteousness; 

and all these things shall be 
added unto you.

Edward Malcolm — a life remembered
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For Young Readers 
C MACKENziE

liGhT in darknEss

ON a recent visit to the island of Mulin the Inner Hebrides off the west coast of Scotland, we spent 
an interesting morning on a fairly challenging walk, partly over awkward slippery boulders, to 
MacKinnon’s Cave. This cave is said to be the longest in the Hebrides and is only accessible 
when the sea is below half-tide. Care has to be taken that you allow enough time to return from 
your expedition.

The cave becomes narrower and lower as you go further in, about 500 metres. It must have 
been a safe hiding place for Mr MacKinnon who hid there in a past century. The cave became 
darker and darker as we continued in. How glad we were that we had remembered to take torches 
with us. When we reached as far as we could go, we turned the torches off. It was absolutely pitch 
black. I could not even see my own hand in front of my face. It was darkness that could be felt.

How thankful we were for the light of the torch, but that would not last for long. As we 
made our way out it was great to see the daylight again as we turned a slight bend. But of course 
daylight gives way to the darkness of the night. It does not last for ever either.

There is a light which never goes out. Jesus told us, ‘I am the light of the world: he that 
followeth me shall not walk in darkness, but shall have the light of life’ ( John 8:12). This is the true 
light that we need—the light that will save us from the darkness of a lost eternity and from the 
darkness of a life lived far from God. Spiritual darkness is even more frightening than physical 
darkness, but God has given his people a wonderful solution through his Son, Jesus Christ. If 
anyone is walking in darkness, with no light, ‘let him trust in the name of the Lord: and stay upon 
his God’ (Isaiah 50:10).

When David was a fugitive, hiding from Saul, he found refuge in a cave. He wrote a beautiful 
psalm there expressing his trust in the name of the Lord. ‘My soul trusteth in thee: yea, in the 
shadow of thy wings will I make my refuge, until these calamities be overpast’ (Psalm 57:1). 
David’s real place of refuge was not the cave but the God in whom he trusted.

‘The Lord is my light and my salvation,’ David could say, ‘whom shall I fear?’ (Psalm 27:1).
This same light is offered to us today. Jesus came as a light to the world. ‘Whosoever believeth 

on me should not abide in darkness,’ he said. ( John 12:46.)
God who created the light at the first, gives ‘the light of the knowledge of the glory of God in 

the face of Jesus Christ’ (2 Corinthians 4:6).

biblE sEarch
Find the missing words. The initials of the correct answers will spell out a word for the 
story.

1. And this is the condemnation, that light is come into the world, and men 

loved darkness rather than light, because their ______ were evil. ( John 3:19).

2. I am come a light into the world, that whosoever believeth on me should not 

_________ in darkness. ( John 12:46).

3. Unto the upright there ariseth light in the darkness: he is gracious, and full of 

compassion, and______________. (Psalm 112:4).

4. The LORD is thy ___________: the LORD is thy shade upon thy right 

hand. (Psalm 121:5).

5. The way of the wicked is as darkness: they know _______ at what they 

stumble. (Proverbs 4:19).

6. Rejoice not against me, O mine _________ : when I fall, I shall arise; when 

I sit in darkness, the Lord shall be a light unto me. (Micah 7:8).

7. For ye were _______________ darkness, but now are ye light in the Lord: 

walk as children of light. (Ephesians 5:8).

8. God is the LORD, which hath _________ us light. (Psalm 118:27).

A Sermon
Part IV

A VAN TiElE (1672-1749)
Supplied by A W dE lANgE (Scherpenzeel, The Netherlands)

‘Oh that I knew where I might f ind him! that I might come even to his seat!’ ( Job 23:3)

SECONDLY. Especially at the end of life, 
and 

(1) that, in the hour of death, in the death of 
the godly, that they pass away having many 
encouragements and full assurance of God to 
be their God, and, because of that, having the 
desire to depart, and to be with Christ; which 
is far better (Philippians 1:23). Then they are 
able to say with Simeon, ‘Lord, now lettest 

Thou Thy servant depart in peace, according 
to Thy word: for mine eyes have seen Thy 
salvation, which Thou hast prepared before 
the face of all people’ (Luke 2:29-31). 

(2) But above all after death, when they 
enter the rest, then they shall find Him in a 
most blessed and perfect manner, because 
then they appear in the full light of the 
Lord’s face. ‘Blessed are the pure in heart: 
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for they shall see God’ (Matthew 5:8). And 
how shall they find Him in the day of the 
blessed resurrection, when the Lord will 
lead them with joy into that city, which has a 
foundation, whose Maker and Builder is God? 
For which Job longed, ‘my reins long much in 
my bosom’. ( Job 19:27, Dutch rendering). And 
Paul could speak on behalf of all the faithful 
with so much assurance: ‘For we know that 
if our earthly house of this tabernacle were 
dissolved, we have a building of God, an 
house not made with hands, eternal in the 
heavens’ (2 Corinthians 5:1). Yes, the believer 
will, because of this, cry out in singing, asking 
the Lord

O blessed Lord
Tell me when
I may enjoy that life?
O may that day come
Which would take me there
To give Thee praise
Then my voice would
Unto Thy praise
Raise above all
With the hosts of angels
And sing before and to
Thy glory, incomprehensible.

This is what I, writing this verse, flowing from 
my pen, have to add to this as a conclusion.

 
TO BE CONTINUED

studies in british 
church history

The church of England in the thirteenth century

EdWArd MAlColM

WHILST the ordinary people, few of whom 
could either read or write, were in a state of 
unquestioning obedience to whatever doctrines 
and traditions the Church told them, new ideas 
were coming in, important in preparing for the 
Reformation three centuries later.

The older religious orders needed reform, 
but this was hampered by many problems, 
the first being that the Pope claimed to 
control secular government. Then the Pope 
gave many English livings to non-resident 
foreigners, at the same time taxing resident 
clergy ruinously. In 1248 when the royal 

revenue was 20,000 marks, not less than 
60,000 marks was taken out of the country to 
non-residents, especially Italians. The third 
problem was moral. The right to appeal to 
Rome left the English ecclesiastical courts of 
the bishops without authority, for an offender 
could appeal to the papal court. Many 
examples of notorious and open evil living 
amongst even senior clergy can be found 
in the bishops’ registers, and the bishop was 
powerless as the offender appealed to the 
Pope. The fourth was that the monasteries 
owned one third of England, and were hard 

landlords. Unlike secular landowners they 
never died, so no change was forced on them. 
The dissolution of the monasteries was being 
proposed by ordinary landlords.

We learn principles from all this, relevant 
to our own day, of how God was at work, 
unseen and seemingly slow, but successfully.

The rise of universities in Europe
The twelfth and thirteenth centuries saw a 
great flowering of knowledge, reaching its 
golden age in the thirteenth century. At the 
heart of this was the university. The oldest was 
the Al-Azhar in Cairo, founded in 970. The 
influence of Islamic universities is seen in such 
matters as our use of Arabic numerals rather 
than Roman. They were the source through 
which we obtained our medical, scientific, 
mathematical and philosophical knowledge. 
Western universities began to appear in 
the twelfth century, attached to cathedrals 
and abbeys. For instance the earliest known 
choir school was attached to York Cathedral 
and was established in the 7th century. The 
first English university was Merton College, 
Oxford, in 1264. Two models controlled the 
university. The oldest was that a university was 
controlled by the students after the Bologna 
model. The Sorbonne was the other model, 
being controlled by the teachers. Oxford 
was noted for science and mathematics. The 
four parts of a university were: theology, law, 
medicine and the arts. Boys entered at 14 or 
15, only needing a knowledge of Latin and 
the money to pay the fees. Latin was the only 
language spoken in universities, thus giving 
freedom to choose any European university.

The teaching method was first, the 
lecture, and second the disputation. Thus the 
lecturer would read out a text, plus his own 
comments, and the student was expected to 
take full notes, as hand-written books were 
both rare and expensive, printing yet being in 
the future. Many students would not have had 
a copy of the text book, possibly there being 
only one, chained in the university library.

The disputation was a public event in 
which a lecturer and a student would set out 
to solve a problem. The problem might consist 
of contradictory statements found in the texts 
studied. For instance ‘God cannot die’, but 
then quoting an early father ‘God died on the 
cross’. The idea was to train the mind of the 
student to think and reason logically.

It took 5 or 6 years to become a ‘bachelor’, 
and at least 14 years to obtain a ‘doctorate’, 
or ‘master’. Thus universities in this century 
were replacing the monasteries as the seats 
of learning. This was a quiet revolution, as 
previously the great monasteries had been 
the centres of learning, and the leading 
theologians monks studying in the cloister. 
Studied in a university, theology became an 
intellectual subject in its own right, and the 
great theologians were university professors, 
who earned their living by teaching theology. 
This freed Western theology and gave it new 
impetus and stimulus, but it also produced a 
division between the spiritual and intellectual, 
with deep effect on Western thought. 

The rise of scholasticism
The theology which dominated the universities 
was ‘scholastic’, known as scholasticism or 
‘school’ [university] theology. Scholastic 
theologians were often called ‘the schoolmen’, 
and had developed their own approach to 
theology, which is summarised by the scholar 
Nick Needham as:

Faith and reason. The scholastics wanted 
to see how far pure reason could discover or 
prove the doctrines of the Christian faith. For 
instance what they could find out about God 
without reference to the Bible, by the created 
world alone. They sought to find the Trinity 
by this method, and to harmonise reason 
and faith. Does the Trinity contradict the 
standpoint of reason? Different schoolmen 
gave differing answers, but they asked the 
same questions.

Systematic theology. They sought a complete 
and systematised account of the Christian 
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faith, by examining a doctrine logically from 
all possible points of view. But they went 
further, they sought to bring all Christian 
doctrines into one system of theology which 
set forth and explained the entire body of 
revealed truth, called summa or summary. 
Thus they spent a great deal of time on such 
matters as, Was it possible for God to become 
incarnate as a woman or an animal? Can 
an angel be in two places at one time? Who 
sinned most, Adam or Eve?

Aristotle and philosophy. The schoolmen were 
the philosophers of the Middle Ages. They 
sought to give a systematic account, not only 
of theology, but of all teaching. Thus they did 
not limit themselves to theological thinking, 
but asked philosophical questions such as: 
What is matter? What is mind? What is time? 
What is space? What is being? What is the 
nature of cause and effect?

They carried on a debate on the conflict 
between ‘nominalism’ and ‘realism’. Thus 
they would take a particular object like say, 
a fish, or a human, and ask what made them 
the same as other things of the same kind, like 
say all fishes? Or a human part of humanity? 
The general idea was called a ‘universal’. 
Realists, under the influence of Plato, held 
that the universal was more real than the 
individual thing. Thus humanity is more real 
than an individual human being, and existed 
independently of individual human beings. 
Nominalists were influenced by Aristotle, who 
held the opposite, that individuals were more 
real than the universal. Thus humanity is just a 
name (‘Latin, nomen, hence ‘nominalism’) and 
has no reality of its own apart from individual 
human beings. There were variations which 
sought a middle way. 

The importance of all this can be seen 
when they debated the Godhead. A nominalist 
would deny any reality to the general idea of 
‘deity’ or ‘divinity’. Thus each of the Three 
Persons of the Trinity existed in their own 
right as separate individuals. Then how do we 
avoid saying Father, Son and Holy Spirit are 

three Gods? John Wyclif was a strong Realist, 
Thomas Aquinas held a middle way between 
Nominalism and Realism.

The thirteenth century followed Aristotle 
more and more, his works having not being 
known to the earliest schoolmen. He was a 
pagan. His works were made known through 
Latin translations by Muslim philosophers, 
Avicenna (Persian) and Averroes (Spanish). 
They translated Aristotle’s works from Greek 
into Arabic, but Christian scholars then 
translated them into Latin.

Aristotle had an important impact on 
western thought, and Christian thinkers 
found his interpretation of God, humanity, 
and the world both logical and convincing, 
a comprehensive system without reference 
to the Bible. Aristotle taught that matter 
had always existed, and western thinkers 
accepted and taught even the anti-Christian 
elements of Aristotelian philosophy. These 
men were called ‘Averroists’. It led to such 
ideas as that the world had always existed, 
that individual souls were not immortal 
but were re-absorbed into a ‘world-soul’ 
after death. Being condemned as heretics, 
the Averroists put forward a theory of 
‘double truth’. This was bound to end up 
contradicting revelation.

St. Augustine had been a Platonist, and 
had, and still did, deeply influence Western 
Christian thought. Thus theologians reacted 
sharply against Aristotle. Aristotle disagreed 
with some of Plato’s basic teaching, such as that 
the human soul had a direct inner knowledge 
of an inner spiritual world, independent of 
experience and the physical world.

Although initially successful in getting a 
ban on studying Aristotle, gradually Aristotle 
came to be seen as the great forerunner of 
Christian truth, almost the perfect vehicle to 
convey Christian truth. So the aim of the later 
schoolmen in our period was to harmonise 
Aristotle’s thought with Christian theology. 
This caused a great upheaval in the West.

Great scholastic Theologians. 
Anselm of Canterbury (1033-1109) was known 
as ‘the first of the schoolmen’, even though 
he lived before the rise of the universities. 
An Italian, a French monk, he became 
Archbishop of Canterbury in 1093. He was a 
pure-living man, and had a sincere devotion to 
Christ. He was a follower of St. Augustine. He 
set out to prove the existence of God by pure 
reason, and wrote Cur Deus Homo? which was 
the first systematic theology of the atonement.

In this influential book, he offered 
arguments for God’s existence. These were 
that God is the most perfect of all possible 
Beings, but if God does not exist He would not 
be the next most perfect of all possible human 
beings, as a God who does exist is more perfect 
than a God who does not exist. If God is the 
most perfect of all possible Beings, then He 
must exist. Scholars have always argued over 
this theory.

His theory of the atonement was that 
Christ offered his life to God as a ransom 
paid to God. Human sin had outraged God’s 
honour and majesty. The human race must 
therefore offer satisfaction, or be punished. 
So his death was compensation or satisfaction 
offered to God. We sinners cannot offer any 
satisfaction for so great an outrage, sin being 
infinitely serious. We would have to have 
offered a satisfaction of infinite worth or 
value. That offering was the God-man’s own 
infinitely valuable life. So because he was 
without sin, Christ did not have to die, yet he 
freely surrendered his life to the Father. God 
then rewarded Christ by applying the infinite 
value of his merit to the elect, those who God 
had predestined to eternal life.

Peter Abelard (1079-1142), was the most brilliant 
‘Catholic’ thinker of the time, but his life was 
tragic. A Frenchman, who studied in the 
Cathedral School of Notre Dame in Paris, 
which was developing into the University of 
Paris, he felt dissatisfied with the teaching of 
the Principle, William of Champeaux, and 

set up his own rival lectures. The students 
deserted William and crowded round 
Abelard, who replaced William as head of the 
school, and attracted students from all over 
Western Europe. He fell in love with Heloise, 
the niece of Fulbert, one of the canons of the 
cathedral. Abelard, twice her age, became her 
tutor, and it produced the most famous love 
affair of the Middle Ages. Heloise became 
pregnant, and when Fulbert heard, he hired 
some men to castrate Abelard. He became a 
monk and she a nun.

Abelard continued to write, and his 
most important book, Sic et Non or ‘Yes and 
No’, appeared in 1122, as a discussion of 158 
theological questions. It set alongside each 
other statements from the Bible, the Early 
Fathers and other authoritative statements 
of Church teaching, which appeared to 
contradict each other. Abelard’s aim was to 
provoke people to think for themselves and use 
reason to reconcile the apparently conflicting 
statements. This method was already in use in 
Ecclesiastical Law, by Gratian, (d. 1179) in the 
Bologna Law School, in his book Decretum (c. 
1140) which used rational argument to reconcile 
apparent irreconcilables in Church Canon 
Law. This book became the fundamental text 
for all canon law studies. Abelard was the first 
to apply the principle to theology dealing with 
seemingly conflicting statements.

Bernard of Clairvaux was Abelard’s 
great opponent, regarding him as both 
dangerous and unsound. However, Abelard 
had great effect on and awakened the minds of 
students to use reason to reconcile conflicting 
statements.

Peter Lombard (c. 1100-1160), has been called 
‘the father of systematic theology’, and his 
textbook was the most widely used textbook of 
the Middle Ages. Born in Lombardy, Northern 
Italy, he studied in Bologna and Paris (where 
his teacher was probably Abelard), becoming 
a teacher in Paris in c. 1140, and Bishop of 
Paris in 1159, dying in 1160.

The Church of  England in the thirteenth century
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Lombard’s greatest work was his Four 
Books of Sentences, written around 1147-1151. 
‘Sentences’ means ‘opinions’, and consisted of 
a collection of quotations from the Bible, Early 
Church Fathers and the ecumenical councils, 
together with other authorities, on a range 
of subjects. The four books consist of (i) ‘The 
Trinity and Providence’; (ii) ‘Creation, sin 
and grace’; (iii) ‘The incarnation, salvation, 
and moral virtues’; (iv) ‘The sacraments and 
eschatology. It has similarities to Abelard’s Sic 
et Non, but unlike Abelard, Lombard offered 
solutions throughout, using reason as the 
judge. His method was to state the teaching of 
the Church, prove it from the Bible, give the 
opinions of the early Church fathers, and then 
to resolve any seeming contradictions by the 
careful use of logic.

Lombard was the first to define the 
number of the ‘sacraments’ as seven, the 
Council of Florence adopting this in 1439. 
His teaching did not always correspond with 
later Roman Catholic doctrine. For instance 
he taught that in the so-called sacrament of 
‘penance’, the priest did not himself cleanse 
the sin of the penitent by an act of ‘absolution’, 
the Holy Spirit doing that directly, the priest 
merely declaring it. The power of the priest 
was to remit only the Church penalties. The 
‘sentences’ became the normal text book in 
Europe until the Reformation, and writing a 
commentary on it became part of the course 
for obtaining a degree in theology.

Robert Grosseteste (1168-1253) was an 
Englishman, and is best remembered today 
as an early scientist. We find him as Bishop 
of Lincoln in 1235, with the largest diocese in 
England, and an energetic reformer amongst 
clergy and people. He especially insisted on 

the duty of the clergy to preach the Scriptures 
which he himself did in English, not Latin. His 
saying was ‘The work of a priest is not giving 
the people the mass, but proclaiming the 
living truth.’ This involved him in a war with 
the monasteries, the Lincolnshire nobility and 
the clergy of his own cathedral, all of who 
resisted being reformed. He fell out with King 
Henry III over treating the bishops as civil 
servants. Grosseteste said they were pastors 
of the flock. His zeal to reform the Church 
got him into a long and bitter war with the 
papacy, especially Pope Innocent IV (1243-54) 
whose ruinous taxation of the English clergy, 
together with appointment of spiritually unfit 
Italian friends, relatives, even small boys, to 
lucrative positions in the English Church, 
roused a prophetic fire in Grosseteste, who 
said Innocent was the Antichrist and would be 
damned as a heretic. Grosseteste himself lived 
an exemplary life of holiness, and was hailed 
as brilliant in Europe, so Innocent did not 
dare discipline him. When Grosseteste died, 
Innocent exclaimed, ‘I rejoice, and let every 
true son of the Roman Church rejoice with 
me, that my great enemy is removed.’

Grosseteste was the most learned man in 
Europe of his day, skilled in Latin, Greek and 
Hebrew, and well read in Christian, Jewish 
and Muslim works, as well as Aristotle. He 
was one of the first great Western thinkers 
to absorb Aristotle’s teaching on logic and 
physics, but himself remained attached to St. 
Augustine. His work on the nature of light 
and motion is highly regarded by historians of 
science. In England he was later seen as the 
precursor of John Wyclif as he preached the 
Bible and opposed the papacy, although his 
own theology was that of the Middle Ages.

TO BE CONTINUED

Seek not great things for yourselves in this world, for if your garments be too long, they will make 
you stumble; and one staff helps a man in his journey, when many in his hands at once hinders him. 

William Bridge

Naomi — the returning 
backslider

J E NorTH (Totton, Hants)

THE Book of Ruth is perhaps one of the most 
read and best loved of all the Old Testament 
books. In it we have a love story that touches 
the most cold of hearts, and a story that thrills 
individual Christian believers who see in this 
book the recounting, not only of the love of 
Boaz for Ruth, but, in type and foreshadowing, 
the love of Christ for his Church. For ‘Christ 
also loved the church, and gave himself for it’ 
(Ephesians 5:25). But it is not with Ruth and 
Boaz that I want to be concerned in this study, 
but with Ruth’s mother-in-law, Naomi.

Naomi. The one whose name means 
‘Pleasant – The Pleasantness of Jehovah.’ The 
one who went out full and came back empty. 
The one who wanted a name change from 
Naomi to Mara – ‘bitterness.’

We meet Naomi in the first chapter of 
this book. Tradition holds that the author 
of this book was Samuel, the prophet of the 
Lord. He tells us about this woman who was 
married to Elimelech, their children and their 
children’s wives. In all the situations of their 
lives we are brought to see the providential 
hand of God. We are introduced to the family 
in the first chapter of Ruth. ‘Now it came to 
pass in the days when the judges ruled, that 
there was a famine in the land. And a certain 
man of Bethlehem-judah went to sojourn in 
the country of Moab, he, and his wife, and 
his two sons. And the name of the man was 
Elimelech, and the name of his wife Naomi, 
and the name of his two sons Mahlon and 
Chilion, Ephrathites of Bethlehem-judah. 
And they came into the country of Moab, and 
continued there’ (verses 1, 2).

There are four things for us to consider in 
the life of Naomi:

1. Naomi changed her Country
2. Naomi changed her Companions
3. Naomi’s change of Character
4. Naomi’s change of Circumstances

1. naomi changed her country
Famine was a scourge! It was (and still is) 
that which is dreaded by the inhabitants of a 
land which depends upon its agriculture. But 
in the case of the Children of Israel famine 
was the scourge of God upon his children, 
punishment for their sins. Remember, this 
was the time of the Judges when, it is recorded 
that every man did that which was right in 
his own eyes ( Judges 17:6; 21:25). There was a 
famine in the land. Why was there a famine? 
Because of sin. The Lord was visiting his 
people in wrath and anger because of their 
sinfulness. ‘But if ye will not hearken unto me, 
and will not do all these commandments; And 
if ye shall despise my statutes, or if your soul 
abhor my judgments, so that ye will not do 
all my commandments, but that ye break my 
covenant: I also will do this unto you; I will 
even appoint over you terror, consumption, 
and the burning ague, that shall consume 
the eyes, and cause sorrow of heart: and ye 
shall sow your seed in vain, for your enemies 
shall eat it. … And if ye will not yet for all this 
hearken unto me, then I will punish you seven 
times more for your sins’ (Leviticus 26:14-16, 
18). The Children of Israel had been warned 
in the Law of Moses, and the Lord was 
visiting them for their sins. Solomon was to 
rehearse this before the Lord in his prayer at 
the dedication of the Temple when it had been 
built in Jerusalem: ‘When the heaven is shut 
up, and there is no rain, because they have 
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sinned against thee; yet if they pray toward this 
place, and confess thy name, and turn from 
their sin, when thou dost afflict them; Then 
hear thou from heaven, and forgive the sin of 
thy servants, and of thy people Israel, when 
thou hast taught them the good way, wherein 
they should walk; and send rain upon thy land, 
which thou hast given unto thy people for an 
inheritance’ (2 Chronicles (16:26,27). Elijah, 
likewise, when he came before Ahab the king, 
spoke of the Lord’s judgments upon the nation 
because of their sin and idolatry: ‘And Elijah 
the Tishbite, who was of the inhabitants of 
Gilead, said unto Ahab, As the Lord God of 
Israel liveth, before whom I stand, there shall 
not be dew nor rain these years, but according 
to my word’ (1 Kings 17: 1). And, James tells 
us, the heavens were shut up for ‘the space of 
three years and six months’.

Now, in this situation, what did Elimelech 
and Naomi do? They fled to foreign parts. 
They fled to a country that was just a few 
miles away, merely thirty to forty miles. But 
they might have well have been on the other 
side of the earth. Why? Because they left the 
inheritance of the Children of Israel. They, 
like Jonah, fled from the presence of the Lord. 
They looked for a short term remedy rather 
than looking at the root of the problem.

What should they have done? Had they 
been walking in fellowship with the Lord they 
would have sought within both themselves 
and the nation the reason for the famine. 
They would have sought the Lord’s face in 
repentance for their own sin and for the sin of 
their nation. They would have prayed for and 
sought the Lord’s blessing upon the nation. 
They would have beseeched the Lord for his 
blessing to return and the famine to cease. 
This is what Daniel did when he was in exile in 
Babylon. We read: ‘In the first year of his reign 
I Daniel understood by books the number 
of the years, whereof the word of the Lord 
came to Jeremiah the prophet, that he would 
accomplish seventy years in the desolations of 
Jerusalem. And I set my face unto the Lord 

God, to seek by prayer and supplications, 
with fasting, and sackcloth, and ashes’ (Daniel 
9:2,3). From verses 4 to 15 of that chapter 
we have a recounting of the prayer made by 
Daniel, a prayer of repentance.

This is what Elimelech and Naomi should 
have done but instead they fled their country. 
They took the easy option. But look where 
they went. They left Bethlehem The House 
of Bread and came to Moab. That country 
whose king Balak had employed Balaam to 
curse the Children of Israel. They left the 
house of bread for the place of the curse. They 
left the place of true worship for the place of 
idolatry. They left the place of fellowship for 
the place of isolation. They left the place of 
true worship for the place of false religion. Is 
not this a picture of the backslider in heart? 
The one who has a desire for the things of the 
world, who is not content with that which the 
Lord has given him? Oh what a lesson we have 
to learn from the Apostle Paul, ‘For I have 
learned, in whatsoever state I am, therewith 
to be content’ (Philippians 4:11).

So Naomi, along with her husband and 
children, changed her country. Our actions do 
not just affect us singly. Others were affected. 
‘And Elimelech Naomi’s husband died; and 
she was left, and her two sons. … And Mahlon 
and Chilion died also both of them’ (1:3 & 
5). Naomi’s and Elimelech’s actions affected 
others and likewise, so do ours. We never act 
in isolation.

2. naomi changed her companions
Naomi was in a strange land. Her husband 
had died. Her two sons had grown up, 
married and both had died in this foreign 
land. She was now among strangers. Her two 
daughters in law were pagans. She was left a 
stranger in a strange land. The religion of the 
land was not the religion of her forefathers. 
The family had fled Bethlehem to escape 
death by famine but all those who were near 
and dear to her had died. Her companions 
were now the inhabitants of the land of Moab. 

Then we read in verse six of Ruth chapter 
1: ‘Then she arose with her daughters in 
law, that she might return from the country 
of Moab: for she had heard in the country 
of Moab how that the Lord had visited his 
people in giving them bread. Wherefore she 
went forth out of the place where she was, 
and her two daughters in law with her; and 
they went on the way to return unto the land 
of Judah.’ She had heard in the land of Moab 
how that the Lord had visited the Children of 
Israel and that the famine she had sought to 
escape had now ceased, and there was bread 
enough and to spare in the land of Israel. She 
resolved to return to Bethlehem. She changed 
her companions, her pagan companions in 
the land of Moab for the people of God. But 
what about her daughters in law? They had 
no rights. They had themselves betrayed 
their own nation by marrying Naomi’s 
Jewish sons. There was no future for them in 
Moab, but neither was there a future for them 
in Israel. Naomi makes it quite clear that she 
was beyond the age of having children. In 
any case, if she were able to have children 
would they be prepared to wait for them to 
grow up and for them to raise up children for 
the name of the deceased as was required by 
the Mosaic Law in Deuteronomy 25:5? So 
she tries to persuade both Ruth and Orpah 
to return to their own families. ‘And Naomi 
said, Turn again, my daughters: why will ye 
go with me? are there yet any more sons in 
my womb, that they may be your husbands? 
Turn again, my daughters, go your way; for I 
am too old to have an husband. If I should say, 
I have hope, if I should have an husband also 
to night, and should also bear sons; Would ye 
tarry for them till they were grown? would ye 
stay for them from having husbands? nay, my 
daughters; for it grieveth me much for your 
sakes that the hand of the Lord is gone out 
against me’ (Ruth 1:12,13).

With this Orpah is persuaded to return to 
Moab. A further companion is lost, but Ruth 
cleaves to her mother in law with those words 

that have become immortal: ‘Intreat me not 
to leave thee, or to return from following 
after thee: for whither thou goest, I will go; 
and where thou lodgest, I will lodge: thy 
people shall be my people, and thy God my 
God: Where thou diest, will I die, and there 
will I be buried: the Lord do so to me, and 
more also, if ought but death part thee and 
me’ (verses 16, 17). Again, here is a change of 
companions. No longer a pagan daughter in 
law, but a child of God who is now a daughter!

So she returns to Bethlehem in the time 
of the barley harvest. She returns to her old 
companions. They know her. They recognise 
her. ‘All the city was moved about them, 
and they said, Is this Naomi?’ (Verse 19). 
Oh what a season of rejoicing was that day 
in Bethlehem. The people went out to see 
her. They rejoiced that the wanderer had 
returned! They wanted to welcome her back 
to the old home! Naomi, the pleasantness of 
Jehovah is returned. A woman who had a 
spirit of infirmity for eighteen years was in 
the synagogue one Sabbath day. She was bent 
double with her infirmity, but the Lord Jesus 
Christ healed her and said concerning her, 
‘And ought not this woman, being a daughter 
of Abraham, whom Satan hath bound, lo, 
these eighteen years, be loosed from this 
bond on the sabbath day?’ (Luke 13:16). It is 
recorded that the people rejoiced for all the 
glorious things that were done by him (Luke 
13: 17). And here is Naomi just returned 
from exile and the people gathered around 
her rejoicing at the Lord’s work in her heart 
in bringing her back to the House of Bread. 
Oh, how they rejoiced! But Naomi, a humbled 
Naomi, told them not to call her ‘pleasantness’ 
but ‘Mara’, ‘for the Almighty hath dealt very 
bitterly with me’ (verse 20).

3. naomi’s change of character
‘And she said unto them, Call me not Naomi, 
call me Mara: for the Almighty hath dealt 
very bitterly with me. I went out full, and the 
Lord hath brought me home again empty: 

Naomi — the returning backslider
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why then call ye me Naomi, seeing the Lord 
hath testified against me, and the Almighty 
hath afflicted me?’ (verses 20,21).
For ten years, at least, she had dwelt in the 
land of Moab (verse 4 – the ten years may have 
been in total or ten years from the marriage 
of Naomi’s sons). For ten years she had bread, 
but that did not satisfy the longings of her 
inner-most being. Then that fulness turned 
to emptiness as she buried, first her husband 
and then one by one, her two sons. She was 
reaping what had been sown. Sowing to the 
wind, she reaped of the whirlwind.

There is a proverb which states that ‘the 
grass is always greener on the other side of the 
fence.’ It is a rhetorical proverb in which it is 
implied that it is not necessarily so. Things 
may appear to be more favourable in another 
situation as Naomi and Elimelech thought of 
the land of Moab. But it was not the case. You 
and I may be in a particular circumstance 
and think that if we were to move to another 
place – it may be that we are in a certain 
congregation or where we live – that things 
would be better for us either providentially 
or in grace, and we determine to move away 
from our present circumstances and all things 
will be well. It may not necessarily be the case. 
Whilst we cannot move beyond the presence 
of the Lord, or even beyond the will of God 
as Jonah thought he could, we can bring 
ourselves into the place where we know and 
experience the hidings of God’s face; where 
we can know and experience periods of soul 
desertion and barrenness, and we are brought 
by the Spirit of God to cry out:

Where is the blessedness I knew
When first I saw the Lord?
Where is that soul-refreshing view
Of Jesus and his word?

What peaceful hours I once enjoyed!
How sweet the memory still!
But they have left an aching void
The world can never fill.

But there was that change; that inward 
work in the heart. She came back to Bethlehem 
in true humility. She testified to her former 
neighbours, ‘I went out full, and the Lord 
hath brought me home again empty’. After 
the years of bitterness there is that beginning 
of restoration. She has returned. She is 
changed. She knows bitterness of soul. She 
knows humility.

In a time of famine we are told that 
Abraham went down into Egypt. There he 
hardly had a testimony that he was a faithful 
follower of the Lord. The Book of Genesis 
tells us that when he left Egypt he returned 
to Bethel and there he repaired the altar of 
the Lord. ‘And he went on his journeys from 
the south even to Bethel, unto the place where 
his tent had been at the beginning, between 
Bethel and Hai; Unto the place of the altar, 
which he had made there at the first: and 
there Abram called on the name of the Lord’ 
(cf Genesis 12 & 13).

There had to be a return to the place of 
his beginnings. So it was with Naomi. So it is 
with every backsliding soul.

There is one more thing to notice in 
the change in Naomi. No longer was there 
that walk in Moab. She was now walking in 
Israel, following the pilgrim path. This is the 
experience of all who walk in these ways. ‘He 
hath shewed thee, O man, what is good; and 
what doth the Lord require of thee, but to do 
justly, and to love mercy, and to walk humbly 
with thy God?’ (Micah 6:8). That humble 
walk is the experience of the child of God.

No big words of ready talkers,
No dry doctrine will suffice;
Broken hearts, and humble walkers,
These are dear in Jesus’ eyes.

And this was the change in Naomi’s character.

4. naomi’s change of circumstances
So Naomi returned, and Ruth the Moabitess, 
her daughter in law, with her, which returned 
out of the country of Moab: and they came to 

Bethlehem in the beginning of barley harvest 
(1:21). Consider the things that happened to 
Naomi, how her circumstances changed:

• There was a return
• There was a restoration
• There was a rejoicing

There was a return from:
A return from paganism for she had lived in 
a land of paganism. A return from sorrow for 
in Moab she had buried her husband and two 
sons. A return from a lack of fellowship where 
there had been no others of the Children of 
Israel. What loneliness she had endured.
But it was also a return to:
A return to family for there were at least two 
kinsmen who are mentioned in the Book 
of Ruth. A return to old friendships for the 
inhabitants of Bethlehem gathered around 
her, and later in chapter 4 we see and hear 
of them rejoicing with her. And there was a 
return to the true worship of Almighty God. 
She was able to go to the Tabernacle and 
there make the offerings required by the Law 
of Moses which things she had been unable to 
do whilst in the land of Moab.

There was a restoration:
Restored to the house of bread. Restored after 
famine. Indeed, the restoration, we are told 
was in the beginning of barley harvest. That 
barley harvest was followed by the harvest of 
the wheat and other grains. Restoration in a 
time of plenty.

But there is more. We go on to read 
in the Book of Ruth that Naomi sought to 
sell some property. This would have been 
because of her poverty. It was the duty of the 
next of kin to redeem it (cf Leviticus 25:25). 

Boaz was the one who took upon himself to 
pay the redemption fee. The nearer kinsman 
would not, for it involved taking Ruth to wife 
which he was unwilling to do. The whole was 
redeemed and restored (Ruth 4:1-8).

There was a rejoicing:
The conclusion of the Book of Ruth is a season 
of rejoicing. The maidens and the men at the 
time of harvest had rejoiced in the threshing 
floor (chapter 3). There was, however, a 
greater rejoicing. Boaz took Ruth to be his 
wife. A child was born of the marriage who 
was nursed by Naomi. And the women of 
Bethlehem rejoiced with her. ‘And the women 
said unto Naomi, Blessed be the Lord, which 
hath not left thee this day without a kinsman, 
that his name may be famous in Israel. And 
he shall be unto thee a restorer of thy life, and 
a nourisher of thine old age: for thy daughter 
in law, which loveth thee, which is better to 
thee than seven sons, hath born him’ (Ruth 
4:14,15).

There is one greater cause of rejoicing. 
Look at the last few verses of Ruth chapter 
4. Read the genealogy in verses 18 to 22. It 
was from that family that King David was 
born and from his descent that our Lord Jesus 
Christ, our heavenly Boaz came. ‘And Joseph 
also went up from Galilee, out of the city of 
Nazareth, into Judaea, unto the city of David, 
which is called Bethlehem; (because he was of 
the house and lineage of David)’ (Luke 2:4).

Naomi, the returning backslider whose 
circumstances were indeed changed and from 
whose descent one came who changed the 
circumstances of a multitude that no man can 
number.

He falls deepest into hell who falls backward.
Thomas Watson

The best way never to fall is ever to fear.
William Jenkins

Naomi — the returning backslider
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studies in I Peter
E J MAlColM (reading)

CONSIDERING the importance of Peter 
as a disciple, it may seem a little odd that 
the New Testament contains only two fairly 
short epistles bearing his name. What may 
seem more odd to us is the fact that the 
authenticity of these Epistles has long been 
disputed. Indeed, there are almost no modern 
scholars who accept that II Peter ought even 
to be in the New Testament. We will therefore 
begin this study by looking briefly at some 
background matters, such as authorship, date, 
and purpose. These matters may not seem 
important, but as we work toward answers, we 
will begin to see something of the significance 
of this Epistle before us.

authorship
The matter ought not to be in doubt, one 
might think, given 1:1; ‘Peter, an apostle of 
Jesus Christ, to the strangers, etc’. Things 
are, sadly, rarely as they seem. An ancient 
and important document, the Muratorian 
Fragment, is the earliest and most complete 
list of the canonical books of the New 
Testament. As such it is universally regarded 
as of great significance in helping us to know 
what the Church thought of different books 
from an early age. Regarding I Peter, it is 
considered very important because it omits 
the epistle. This, some argue, is decisive; if the 
early Church did not recognise the letter as 
canonical, why should we? Against this it is 
pointed out that the list is damaged, and that 
the ending appears to be missing. This being 
so, it is foolish to argue from the incomplete 
state of the document that its author definitely 
omitted a particular book or books!

Another consideration is that there are 
allusions to the Epistle in a number of early, 
though post-New Testament, writings. One 

author,  Bishop Polycarp, alludes to several of 
Paul’s Epistles, and on two occasions names 
him as their author. He nowhere mentions 
Peter. Thus, some argue, he did not accept 
I Peter as being by the Galilean fisherman. 
Against this it is argued that Polycarp only 
names Paul as author of two of his epistles, 
yet it would be very unwise to presume from 
this that he denied Pauline authorship of 
the other epistles to which he refers! Indeed, 
he mentions Paul specifically because he is 
writing to a congregation to which Paul had 
written (Corinth) and so for whom they ought 
to have a particular regard.

A further objection lies in the quality of 
the Greek, which is superior to Paul’s, and, 
it is asserted, beyond the capabilities of a 
Galilean fisherman. Moreover, Acts 4:13 tells 
us that Peter and John were ‘unlearned and 
ignorant men’. Could such be involved in 
writing good Greek? Against this two things 
can be said. First, that Peter spoke Aramaic 
is indisputable; that we can argue from this 
that he had no Greek is impossible. Since 
Greek was the lingua franca of the day, there 
is every reason to suppose he was perfectly 
capable of using the language. Moreover, 
some thirty years will have passed between 
the Gospels and writing this Epistle; even 
if he was not good at Greek at the time of 
Pentecost, can we not accept that he became 
proficient in the language, especially since 
he was filled with the Holy Spirit? Secondly, 
the term ‘unlearned’ means, properly, ‘not 
formally trained’, not, as some versions have 
it, ‘illiterate’’. The term ‘ignorant’, our word 
‘idiots’ (Greek idiotai), means either ‘laymen’ 
or is a synonym for ‘unlearned’. Either way, 
it is the lack of rabbinical training which is in 
view here, not a lack of literacy.

So, if there is no reason why Peter could 
not have written the Epistle, and if there is no 
reason to discount his name from the heading, 
we can confidently call this the First Epistle 
General of Peter.

date
The dating of New Testament documents 
can be difficult. In the case of I Peter we have 
three important clues.

First, Peter writes from ‘Babylon’. 5:13. 
There was, of course, great Babylon still 
in those days, in Persia. The city was home 
to a large, fiercely conservative, Jewish 
population. That Peter should write from 
there seems improbable, especially as there 
is no tradition of him ever having been there 
(until much later, when the Eastern Church 
tried to claim him for themselves on the basis 
of this verse). There was also an Egyptian 
fortress named Babylon, apparently for the 
Persian rebels who once took it over. Why 
the Apostle to the Circumcision should make 
a Roman fortress his base needs a good deal 
of explaining. None have managed it so far. 
The third option is that Babylon is a Christian 
code-word for Rome. Given that Babylon, in 
the latter prophets especially, is the source 
of much suffering for the Jews, and given 
the likely date (see below), it has long been 
accepted that Babylon means Rome.

This being so, we can move toward a 
date. Note that ( John) Mark wrote the second 
Gospel, and Peter is generally credited with 
being the oral source from whom he took his 
account. Mark had once been a companion of 
Paul, but he came to spend sufficient time with 
Peter to be able to write a Gospel. Note also 
the presence of Silvanus, 5:12. He is usually, 
though not categorically, identified with Silas, 
another companion of Paul’s. If two men who 
had once spent time serving with Paul are 
now with Peter, what has happened to Paul? 
The obvious answer is that he is dead. Some 
have supposed supposed that Paul’s death 
was caused by the death of James the Lord’s 

brother, at the hands of the Jews. Given that 
Nero’s mistress, Poppea, concerned herself 
with Jewish matters, it is thought that she may 
have seen this persecution of Christians as the 
Jews publicly dissociating themselves from 
the Church. If so, Christians would have lost 
the protection afforded them by the attitude 
of Gallio, Acts 18:17, who appears to have 
considered the arguments between Jews and 
Christians to be an internal dispute. Since 
the Jews were protected under Roman rule, 
Christians benefitted from this. Once the 
protection was removed persecution followed. 
If Silvanus is Silas, as seems probable, and 
if Mark was also free to be with Peter, then 
Paul seems to be dead, and the timing would 
suggest the beginning of Nero’s reign.

We can add one more thing. The Epistle 
has much to say about suffering. There is also a 
call to obey the rulers, 2:13. If persecution has 
begun, but Peter is still calling on Christians 
to obey the law, it would seem that the level 
of persecution was not yet at its height. This 
would mean that the letter was written before 
AD 64. Giving time for Silas to get to Peter, 
and for the letter to be written, a date of 
between AD 62 and 64 is usually accepted 
by conservative scholars. We will not trouble 
ourselves with the opinions of those who date 
the Epistle to AD 111!

Purpose
The purpose of the letter has been hinted at 
strongly already, to prepare the Church for 
persecution. Why, then, send it to the areas 
named in 1:1?

This list strikes some scholars as odd, in that 
it follows no obvious pattern, either by size or 
location. There is also a question as to whether 
these names belong to the geographical areas, 
or to the political. Galatia, for instance, was a 
city, a region and a province. Long discussions 
are held among New Testament scholars as to 
which of these Paul wrote his Epistle of that 
name. One helpful suggestion is that these 
are all areas to which Paul never came. We 
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are told in Acts 16:6ff that the Spirit expressly 
forbade Paul from entering Asia and Bithynia. 
It would seem reasonable to suppose that the 
Holy Spirit was directing Paul to specific areas 
in order to preach, which would leave other 
areas for other evangelists. If the Galatia of I 
Peter 1:1 is not that of Acts 16:6, then Peter is 
listing places to which he had gone with the 
Gospel, and not Paul. Peter is writing to those 
churches which he knew, and which knew him, 
in the face of coming persecution. He is leaving 
Paul’s churches to those the great apostle left 
in charge, and whom the Lord raised up for 
this very purpose. This, then, is an example 
of Peter fulfilling the Lord’s command to him, 
John 21:15 etc., ‘feed my sheep’. 

content
What is in I Peter? The following summary is 
taken from William Tyndale’s New Testament.

This epistle did saint Peter write to 
the heathen that were converted and 
exhorteth them to stand fast in the faith, 
to grow therein and to wax perfect, 
through all manner of suffering and also 
good works.

In the first he declareth the justifying 
of faith through Christ’s blood, and 
comforteth them with the hope of the 
life to come, and sheweth that we have 
not deserved it, but that the prophets 
prophesied it should be given us, and as 
Christ which redeemed us out of sin and 
all uncleanness is holy, so he exhorteth to 
lead an holy conversation: and because 
we be richly bought and made heirs of a 
rich inheritance, to take heed that we lose 
it not again thorow our own negligence.

In the second chapter he sheweth that 
Christ is the foundation and head corner-
stone, whereon all are built through 
faith, whether it be Jew or gentile, and 
how that in Christ they are made priests, 
to offer themselves to God (as Christ 
did himself ) and to flee the lusts of the 
flesh that fight against the soul. And 

first he teacheth them in general to obey 
the worldly rulers and then in special 
he teacheth the servants to obey their 
masters be they good or bad, and to 
suffer wrong of them as Christ suffered 
wrong for us.

In the third he teacheth the wives to 
obey their husbands, yea though they be 
unbelievers and to apparel themselves 
godly and as it becometh holiness. And 
thereto that the husbands suffer and 
bear the infirmity of their wives and live 
according to knowledge with them. And 
then in general he exhorteth them to be 
soft, courteous, patient and friendly one 
to another, and to suffer for righteousness 
after the ensample of Christ.

In the fourth he exhorteth to flee sin 
and to tame the flesh with soberness, 
watching and prayer, and to love each 
other, and to know that all good gifts 
are of God and every man to help his 
neighbour with such as he hath received 
of God, and finally not to wonder, but 
to rejoice though they must suffer for 
Christ’s name’s sake, seeing as they be 
here partakers of his afflictions, so shall 
they be partakers of his glory to come.

In the fifth he teacheth the bishops 
and priests how they should live and 
feed Christ’s flock: and warneth us of the 
devil which on every side lieth in wait for 
us.

A more recent commentator, A M Stibbs, 
breaks the chapters down as follows.

I. Opening Salutation 1:1-2
II. The character of our God-wrought 

salvation 1:3-12
III. The challenge to live differently 1:13-2:3

1. God’s purpose for his elect 1:13-16
2.  A call to the redeemed to fear God 1:17-21
3.  Expressing the new life 1:22-2:3

IV. The privileges of belonging to the people 
of God 2:4-10

1. The new ‘spiritual house’ 2:4-5
2.  The chief cornerstone 2:6-8
3.  The people of God 2:9-10

V. Christian living in relation to others 
2:11-3:12

1. Some reasons for self-discipline 2:11-12
2.  The duty of submission to the secular powers 

2:13-17
3.  The duty of servants to masters 2:18-21a
4.  The example of Christ our Redeemer 2:21b-

25
5.  The duties of wives and husbands 3:1-7
6.  Principles for Christian living 3:8-12

VI. Suffering for righteousness’ sake 3:13-17
VII. Christ’s suffering and its triumphant 

consequences 3:18-22
VIII. A further call to holy living 4:1-6

IX. The practical demands of Christian 
discipleship 4:7-11

X.  Further teaching about Christian 
suffering 4:12-19

XI. The responsibilities of elders 5:1-4
XII. An exhortation to endurance and 

humility 5:5-9
XIII. Concluding assurances and personal 

greetings 5:10-14

This outline was published in the Tyndale 
New Testament Commentary series in 1959. There 
is almost certainly a more modern edition, 
probably by a different author, which will 
vary considerably from this older work. We 
will follow this outline as we make our way 
through this Epistle.

TO BE CONTINUED

Law and gospel
BY the law I learn that I am guilty, and depraved before God; but by the gospel I learn that I am 
freely justified by his grace, through the redemption that is in Christ Jesus—

By the law I learn that I have ruined myself by sin, and stand exposed to divine vengeance; 
but by the gospel I learn that Jesus was made sin for me, that I might be made the 
righteousness of God in him.

By the law, my legal hopes are destroyed; and by the gospel my believing expectations are 
raised.

By the law I become acquainted with my Father’s mind, and by the gospel I am furnished 
with grace to attend to his will.

In a word, by the law I am stripped, exposed, condemned and killed; but by the gospel I am 
quickened, justified, accepted, and clothed; therefore, ‘I delight in the law of God after the inward 
man’, ‘but God forbid that I should glory, save in the cross of our Lord Jesus Christ’ (Galatians 6:14).

Joseph Irons, Minister of Grove Chapel, Camberwell.

This is taken from a sermon which was published in The Gospel Magazine in March, 1960, p. 114ff

Studies in I Peter
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‘SOMEWHAT’ or ‘LESS 
THAN THE LEAST’?
WyliE W FulToN, Nor th Carolina, uSA

THE professing believer, who does not 
truly know the Lord’s great salvation, is 
pictured in the Word of God as a Pharisee. 
He always struts himself, peacock fashion, 
saying with Jack Horner, ‘What a good boy 
am I!’ He knows enough to pride himself in 
“what he knows,” but never goes far enough 
in knowledge to discover himself as he really 
is. The professing Christian, the mere church 
member, can proudly claim, with his self-
righteous cousin in Luke 18:11-12, to be better 
than other men. In common with ‘most men’ 
of the earth (Proverbs 20:6), from the rising to 
the setting of the sun, and even at the midnight 
hour, he will be telling of his own goodness. 
Very seldom do you hear from him a word of 
praise concerning the goodness of God! He is 
one of those who seem to be ‘SOMEWHAT’ 
(Galatians 2:6), and if you are nigh unto him, 
his pride is nauseating. ‘I am better than this 
publican,’ says he, ‘better than most men. 
I am far above these little believers who go 
about complaining of their wicked hearts 
and how frail and sinful they are! Oh, I have 
soared so high in the knowledge of religion, 
in my church life. I am an authority; just you 
listen to ME!’

But there is another type of professing 
believer who dare not lift his eyes in praise 

of SELF. The Holy Spirit has taught this 
man to know ‘how frail I am’ (Psalm 39:4). 
In true Holy Spirit conviction and genuine 
conversion, he has been brought down to the 
place of Saul of Tarsus (Acts 9), unhorsed and 
lying in dust to cry out, ‘LORD, what wilt 
Thou have me to do?’ The boast and the strut 
have been purged out of him, to the point 
of self-abhorrence instead of self-praise ( Job 
42:6), feeling himself, along with the Spirit-
taught Apostle (Ephesians 3:8), to be “LESS 
THAN THE LEAST of all saints”.’

Such a man fits the character of the 
humble publican, contrasted with the proud 
Pharisee of Luke 18 — ‘God, be merciful to 
me a sinner!’ is his most suitable prayer from 
day to day. When he comes before Heaven’s 
Majesty, ‘He putteth his mouth in the dust; if 
so be there may be hope’ (Lamentations 3:29). 
After years of walking in the Gospel way, he 
still must cry from the depths of his soul, ‘O 
wretched man that I am! Who shall deliver 
me from the body of this death?’ (Romans 
7:24). All his confidence, and all his hope, is 
placed in the grace of God. To him, truly, 
experimentally, ‘Salvation is of the Lord’ 
( Jonah 2:9).

My friends, the question comes to you and 
to me:

AM I ONE OF RELIGION’S ‘SOMEWHATS’
or

AM I ONE OF GOD’S ‘LESS THAN THE LEAST’?

My only hope, my only plea
[NOT in anything I have done or will do, but]
That Jesus died and died for me!’ amen.

poetry
hymn for the new year

o THOU whose hand directs the spheres,
And measures out our circling years;
Thou bidst those circling years fulfil
The counsel of Thy sov’reign will.

The Sun acknowledges Thy nod,
And shines at the command of God;
Seasons return, in beauteous train,
And speak Thy providential reign.

The silver moon, fair queen of night,
And all the stars of various light;
As radiant preachers, shine aloud,
And point a thoughtless world to God.

The bounteous earth, and teeming sea,
Derive their fruitfulness from Thee:
And each her unexhausted stores
At human feet, incessant, pours.

Man lives, regardless of his state;
Unmindful of his fleeting date;
Absurdly slumbers o’er the deep,
And sings his heedless soul to sleep.

How varying, All beneath the sun!
Since the last year its race begun,
What numbers of my friends are fled
To unseen mansions of the dead!

Almighty God, my soul incline
To things eternal and divine:
Oh, for an heart t’improve the past,
And weigh each moment as my last!

Then roll, ye planets, swiftly round,
So I am but in Jesus found:
To life, or death, I glad resign,
If I am His, and He is mine.

Lucinda

a Prayer for israel

Source unknown – supplied by T. ATWood, ‘Hebrew Scriptures’, uSA

GOD of eternal truth and grace,
Remember Jacob’s fallen race;
With humble faith Thy Word we plead
Vouchsafed to Abraham and his seed.

Hast Thou not promised to reveal
The One who should all nations heal?
Whose Gospel the whole world should bless
With pardon, peace and righteousness?

Hast Thou not pledged Thy Word of power,
The tribes of Israel to restore?
From east to west and south to north,
To bring Thine outcast people forth?

Hast Thou not promised to impart
A penitent and broken heart?
Promised to send Thy Spirit down,
The work of sovereign grace to crown?

See where, like withered bones and dry,
The chosen heirs of promise lie;
Great God, Thy quickening Spirit give,
And bid the House of Israel live.



The Gospel Magazine 2928 

knavery and treachery
C H SPurgEoN

IN the same establishment may be found 
believers in nearly every dogma of the 
Popish creed, who nevertheless have declared 
their faith in articles which are distinctly 
Calvinistic; and now last, and, to our minds, 
most sorrowful of all, it comes out that there 
are men to be found among Caledonia’s 
once sternly truthful sons who can occupy 
the pulpits and the manses of an orthodox 
Presbyterian church, and yet oppose her 
ancient confession of faith. Our complaint is 
in each case, not that the men changed their 
views, and threw up their former creeds, but 
that having done so they did not at once quit 
the office of minister to the community whose 
faith they could no longer uphold; their fault 
is not that they differed, but that, differing, 
they sought an office of which the prime 
necessity is agreement. All the elements of the 
lowest kind of knavery meet in the evil which 
we now denounce. Treachery is never more 
treacherous than when it leads a man to stab 

at a doctrine which he has solemnly engaged 
to uphold, and for the maintenance of which 
he receives a livelihood. The office of minister 
would never unwittingly be entrusted by any 
community to a person who would use it for 
the overthrow of the principles upon which the 
community was founded. Such conduct would 
be suicidal. A sincere belief of the church’s 
creed was avowedly or by implication a part 
of the qualification which helped the preacher 
to his stipend, and when that qualification 
ceases the most vital point of the compact 
between him and his church is infringed, and 
he is bound in honour to relinquish an office 
which he can no longer honestly fulfil.

Excerpt from ‘Ministers sailing under false 
colours’, The Sword and Trowel, February 1870. 
Written originally about the Scottish Presbyterian 
Church, it applies, and has applied for decades, to the 
Church of England, and, sadly, to other supposedly 
Protestant Churches.

A traitorous commander, that shooteth nothing against the enemy but powder, may cause his 
guns to make as great a sound as some that are laden with bullets; but he doth no hurt to the 
enemy by it. So one of these men may speak loud and mouth it with an effective fervency, but he 
seldom doth make any great execution against sin and Satan … Is that man likely to do much 
good, or fit to be a minister of Christ, that will speak for him an hour, and by his life preach 
against him all the week beside? … If you stand at the door of the Kingdom of grace, to light 
others in, and will not go in yourselves, when you are burnt to snuff you will go out with a stink, 
and shall knock in vain at the gates of glory that would not enter at the door of grace.

Richard Baxter
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oLd Paths
J C Ryle
The Banner of Truth Trust, 2013. 490pp, hardback. £15.00 ISBN 978 1 84871 227 0

Although it was first published in 1878 this book is still up-to-date because the matters dealt 
with are biblical and therefore timeless. Bishop Ryle’s method of setting out the ‘weightier 
matters of Christianity’ is one of orderliness, clarity, simplicity and thorough Scriptural detail. 
The subjects covered are all ‘things necessary for salvation’ and include, Inspiration of the 
Bible, Justification, The Cross of Christ, The Holy Ghost, Repentance, Forgiveness and Christ’s 
Power to Save, being just a few out of the nineteen chapters.

He admits that what he writes ‘will probably either alarm or make very angry’ some of his 
readers. ‘If it makes them angry I shall be very sorry. If it alarms them I shall be glad. I want to 
awaken them from their present state,’ (p 191). The downward slide of Scriptural preaching in 
Protestant churches had already become marked in his day, and in the chapter ‘The Cross of 
Christ’ (p 242) he gives in his familiar and effective style fifteen examples in eight lines of the 
deadness of a church where the preaching does not give foremost place to Christ crucified. 
Five examples of such a church’s deadness are, ‘ a stumbling block to weak believers, a comfort 
to infidels, a hot-bed for formalism, a joy to the devil, and an offence to God’.

Such a plain-spoken book is suitable for all ages of Christians, for the long-established as a 
reminder and for the young believer as a strong foundation. It is worth considering as a gift for 
a fellow-believer.

GFHH

taKIng god serIousLy: Vital things we need to know
J l Packer 
lnterVarsity Press, 2013. 175pp, pbk. £8.99. ISBN 978 1 84474 609 5

Professor Packer describes this book as ‘ventures in adult catechesis’, ‘catechesis’ being defined 
as orderly instruction so as to ‘furnish the mind and form the judgment regarding key truths 
that are often challenged.’ Its purpose is to ground Christians more firmly and clearheadedly 
in their faith.

He does this in eight chapters which take seriously Faith, Doctrine, Christian Unity, 
Repentance, the Church, the Holy Spirit, Baptism, and the Lord’s Supper. Early on Packer 
strikes a keynote which is sounded throughout the book, that ‘when the church ceases to 

froM the seCretary’s desK
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Acting Editor’s Note: We live, regretfully, in a day when most evangelicals have abandoned the Authorised 
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readers by stating if the book uses another version of the Bible. The position of The Gospel Magazine 
remains true to the AV as the best text and translation, in beautiful and formative English. That we name 
another translation does not mean we endorse it.
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treat the Bible as a final standard of spiritual truth and wisdom, it is going to wobble.’ Biblical 
illiteracy means ignorance of God. Packer goes to the heart of the subjects he is discussing and 
explains them clearly and simply — a mark of true scholarship. The paragraph headings help 
the reader to follow the stages of his reasoning.

There are many noteworthy statements which serve as pegs for the reader to hang his 
thought-hat on, eg ‘a congregation which is not labouring to learn more about Christ hardly 
counts as a church by New Testament standards’. ‘Christian unity consists in common loyalty 
to Jesus first and foremost, and not in any all-embracing ecclesiastical organization.’ So-called 
‘liberal’ theology has brought about a ‘sanctifying of sin’ over the matter of same-sex unions. 
‘There is no forgiveness without repentance (Luke 24:47). Mere bewailing and confessing and 
breast-beating with remorse and regret fall short of repentance.’ ‘Baptism should be more 
than a childhood formality. Loyalty to Christ means seeking to make a difference by being 
different.’

As regards the matter of the ‘real presence’ of Christ in the elements of the bread and 
wine at the Lord’s Supper, Packer regards it as ‘neither biblically warranted nor spiritually 
fruitful’. Christ has the same presence as Jesus promised in His words ‘Where two or three are 
gathered together in my name, there am I in the midst of them’ (Matthew 18:20). His presence 
with worshippers is not in the elements but by the power of the Holy Spirit.

As well as being solid food for the individual reader, this book would be very valuable for 
group study with six or so practical ‘Questions for Study and Discussion’ at the end of each 
chapter. A clear index is a great help in locating parts where particular matters are covered.

Much more could be said to show the value of such a sound, clear-spoken book, so the best 
answer is for the reader to buy one for himself at a modest price.

GFHH

the Message of WoMen: Creation grace and gender
Derek and Dianne Tidball
InterVarsity Press, 2012. 300pp, pbk. £11.99 ISBN 978 1 84474 595 1

This book is one of the series, The Bible Speaks Today – Bible Themes. In the introduction the 
writers explain, ‘In this book we essentially adopt an egalitarian perspective’. That means the 
writers are in favour of women in leadership; in effect, they seem to believe that, apart from 
biological differences, men and women are the same. This is in contrast to a complementarian 
approach, ie men and women complement each other.

The book is a thorough review of the Bible teaching on women dealing with much more 
than simply the question of women in leadership roles. The authors are widely read on the 
subject and there is a 10 page select bibliography, many if not most of the titles in it published 
since 1990. The book is also heavily footnoted. At the end is a study guide, ‘To help you get 
to the heart of what we have written’. There are sections on women in the old covenant, 
women in the kingdom (which deals with Jesus’ approach to women) and women in the new 
community (ie the Acts and the Epistles). Each section is divided into several chapters.

There is much that a complementarian would agree with and find valuable. Unquestionably, 
there has been oppression of, and wrong attitudes towards, women, even by conservative 
Evangelicals, and the book attempts to correct this. The section on Jesus’ approach to women 
brings out how He honoured them, which is good.

I must admit to coming to the subject holding a complementarian approach myself, and 
of being suspicious of the writers’ view, one which has come very recently into the church, 
and which coincides with western late 20th and early 21st century culture. Each chapter 
has a conclusion and sometimes I find these surprising. For example, Chapter 7, which is on 
‘Resolute women’, in fact, on Ruth, concludes by saying Ruth and Naomi were standing against 
the man’s world of their culture, a point which I find hard to see. The writers suggest that the 
twelve apostles were all men because, in choosing them, Jesus bent to the culture of His time 
and place in order to make His message more acceptable (pp 190 to 191),

When it comes to Paul’s teaching, the writers say we must look at the context; this means, 
they say, that we must see the actual words as only applying to the church he was writing to 
— a point of view I find difficult; I have not found anywhere in the book where they limit this 
principle to the subject of women, thus opening the way for all Paul’s inconvenient injunctions 
to be treated as only applying to the church he was writing to. Also the insistence, (for example 
on p 268), that Paul’s limits on women’s activities apply equally to men, is surprising.

I found the book disappointing; I hoped to find robust arguments quoting verses and passages 
that clearly supported the egalitarian view, rather than ones which explained away verses that 
seem, on a straight reading, to support complementarian views. Rather than applying the Bible 
to our culture they seem to be making the Bible fit in with our culture. Not Recommended. 

GDM

fIndIng PeaCe WIth god: Justification explained
Maurice Roberts
The Banner of Truth Trust, 2013. 45pp bklt, £2.00 ISBN 978 1 84871 278 2

The doctrine of justification by faith, that mark of a standing and a falling church, appears 
to come in and out of fashion in the church with the passage of time. Its rediscovery led 
to the Protestant Reformation, a rediscovery only made possible by the rediscovery of the 
true text of Holy Scripture. Over the centuries, however, there have been times when this 
great doctrine has fallen out of favour — or at least has no longer been afforded the place it 
deserves in our teaching — and the church has been weakened as a consequence.

Mr Roberts draws attention in this booklet to two particular wrong statements of the 
doctrine, that of the Church of Rome, and that of the New Perspective. His motive is not to 
attack but to warn, not to condemn but to earnestly contend with Christians to have a right 
view of justification.

This, after all, is the great motivation in writing this booklet. Although it opens and closes as 
an evangelistic tract, is almost certainly too long for most enquirers today, and too technical, 
although Mr Roberts is careful to define all technical terms as he proceeds. The main beneficiary 
of this work is the Christian whose church is not clear on this great matter. Many churches 
are not clear. Whether influenced by Roman Catholic views of justification, which incorrectly 
include aspects of sanctification, or whether influenced by the Pauline New Perspective which 
confuses forensic justification with the notions of covenant, pastors and teachers can readily 
be led astray if they give too much heed to attractive writers and speakers who themselves 
are in error over these points. So the author draws careful attention to the relevant chapter 
of the Westminster Confession, to show what is the orthodox exposition of this doctrine. He 
also, very helpfully, lists quotations from various Church Fathers to show that the Reformation 
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doctrine was not new, but that it was a rediscovery of what the Church, when orthodox, has 
always taught.

There is one small typographical error on p 40, in the first full paragraph, but otherwise this 
is a nicely presented booklet, and one that will, with God’s blessing, be a means of guiding many 
into a right understanding of the doctrine of salvation. Biblical quotations are from the AV.

EJM

InVest your sufferIng 
Paul Mallard
InterVarsity Press, 2013. 181pp pbk ISBN 978 1 78359 006 3

The problem of suffering raises profound questions to which there are no easy answers. As 
the author says, ‘We are surrounded by pain, and the only condition for suffering is to live long 
enough to experience it’ (p 18). He writes from first-hand experience, having seen his wife 
suffer for many years from a condition which arose while she was expecting their fourth child.

He tells how may people from the outset were incredibly helpful, whilst a few were decidedly 
less so. Regarding the latter, there is an anecdote of a certain Christian who held that no 
believer should ever be sick. On parting, he let it be known that he was on permanent sick 
leave from work!

The author is a pastor, so it will come as no surprise that, although he relates the ongoing 
story of his wife’s medical condition and the complications that have occurred, this is interlaced 
with various passages from the Bible, supported by appropriate texts from the NIV. On the 
question of suffering Job immediately comes to mind, and there is a useful reflection on him, 
as well as from the Psalms of David.

In the concluding chapter the reader’s attention is drawn to the word ‘hope’ which, in this 
reviewer’s experiences as well as the author’s, is surprisingly seldom the subject of a sermon. 
The particular focus is upon the blessed hope of the book of Revelation. Meanwhile on page 
161 ‘O love that will not let me go’ is quoted in full. Verse three of this hymn brings to mind 
Revelation 4:3, and summarises this book well.

O joy that seekest me through pain,
I cannot close my heart to Thee;
I trace the rainbow through the rain,
And feel the promise is not vain
That morn shall tearless be.

PCM
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Jesus Christ, the same yesterday, and to day, and for ever.

Comfort ye, comfort ye my people, saith your God.

Endeavouring to keep the unity of  the Spirit in the bond of  peace.

These texts, which have been associated for so many 
years with The Gospel Magazine, give some indication of  
what this bi-monthly stands for. We seek to present the 
Lord Jesus as the only Saviour for a lost world: to edify the 
people of  God; and to promote unity among believers, 
‘the unity of  the Spirit in the bond of  peace’.

•

The Gospel Magazine is believed to be the oldest religious 
periodical still being published. One distinguished former 
editor was the Rev. Augustus Toplady, whose famous 
hymn, ‘Rock of  Ages cleft for me, Let me hide myself  in 
Thee’, was first published in these pages.
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The Trust Deed of  The Gospel Magazine is defined in terms 
of  the Thirty-nine Articles of  Religion of  the Church of  
England, but the magazine itself  is non-denominational. 
We aim to provide variety in unity, publishing articles from 
a wide diversity of  past and present writers committed to 
‘the faith once delivered to the saints’.
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