THE

GOSPEL MAGAZINE.
U COMFORT YE, OOHJl'ORT YE MY PEOPLE, SAlTH YOUR GOD."
.. ENDE.l.VOURING TO KEEP THE UNITY OF THE SPIRIT IN THE BOND OF PEACE."
U JESUS CIIRIST, THE SA.ME YESTERDAY, AND TO-DA.Y, AND FOR EVER."

No. 799.

}

~i)e
OR.

No. 1,999,
{ OI.D SERIES

JULY, 1982.

NEW SERIllS.

jfamilJ2

~ottion;

WOllDS OF SPIRITUAL CAUTION, COUNSEL, AND COMFORT•

.. Who comforteth us in all our tribulation, that we may be able to comfort them which are in any
trouble, by the comfort wherewith we ourselves are comforted of God."-2 OORIllTJIUNS i. 4,

A PATRIARCH'S

FAITH.

" By faith Noah, being warned of GOD of things not seen as yet.
moved with fear, prepared an ark to the saving of· his house;
by the which he condemned the world, and became heir of the'
righteousness which is by faith." -HEBREWS xi. 7.

THIS verse refers to Noah, to his preparation of the ark, and to
the salvation of his house which followed. It is based on the
narrative given in the sixth, seventh, and eighth chapters of
Genesis. The truth of the narrative is confirmed by the prophet
Isaiah who refers to " the waters of Noah," and to GOD'S promise
that "the waters of Noah should no more go over the earth"
(liv. 9). It is confirmed by the prophet Ezekiel who definitely
speaks of "Noah, Daniel, and Job" as historical persons
(xiv. 14, 20). Coming to the N~w Testament we find our LORD
definitely referring to Noah, the ark, and the flood as historical
(Matt xxiv. 37-39; Luke xvii. 26, 27). The Apostle Peter in his
two Epistles refers to the preparation of the ark, the exact number
of persons who were saved in it, and the destruction of "the
world of the ungodly" by means of the flood. (1 Pet. iii. 20;
2 Pet, ii. 5; iii.6). Then when we read the Epistle to the Hebrews
we find the writer referring to Noah, the Divine warning given to
him, his preparation of the ark, and the salvation of his house.
When therefore the higher critics tell us that the Book of Genesis
is "a book of sacred legend, with a mythical introduction," and
that it yields us "no historical knowledge of the patriarchs," and
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thus deny the truth of the narrative of the flood, we can confront
them with the inspired testimony of the prophets and apostles,
and we can point them to the infallible testimony of the SON OF
GOD Himself. They may, and probably will, reject this testimony,
but, in doing so, they expose themselves to the condemnation of
the solemn teaching of our LORD when He says, "He that rejecteth
Me, and receiveth not My words, hath one that judgeth him:
the word that I have spoken, the same shall judge him in the last
day" (John xii. 48).
By comparing Scripture with Scripture our faith is confirmed,
and all who reverence GOD and His Word will rejoice when they
find how the Old Testament narratives are endorsed by our LORD
and His apostles, as well as by the testimony of the prophets
in the Old Testament. Now let us think of the faith of the
patriarch Noah as set forth in the Epistle to the Hebrews.
1. First, we learn that by faith N oah believed the warning of
GOD.
In the time of Noah, " GOD saw that the wickedness of man was
great in the earth, and that every imagination of the thoughts
of his heart was only evil continually." What an awful result
of the fall! What a declaration of man's total depravity and
moral corrup~ion! "GOD looked upon the earth, and, behold,
it was corrupt; for all flesh had corrupted his way upon the
earth." The LORD therefore determined to destroy man whom
He had created from the face of the earth, and He made
known His purpose to Noah. "I, even I, do bring a flood of
waters upon the earth, to destroy all flesh, wherein is the breath
of life, from under heaven; and everything that is in the earth
shall die." There was no outward evidence of this terrible judgment in sight. Things were going on just as usual. Ungodly
men and women were eating and drinking, marrying and giving
in marriage, without any thought of GOD, or of coming judgment.
Noah, however, believed the Divine warning. He had found
grace in the eyes of the LORD. He had tasted of the LORD'S
saving mercy. He was a subject of GOD'S regenerating and
justifying mercy, and" he walked with GoD." "The secret of
the LORD is with them that fear Him." The LORD revealed His
purpose of judgment to Noah, and Noah believed fully that what
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GOD had threatened He would bring to pass. The judgment of
the flood is past, but man is just as morally corrupt as were the
people in Noah's time. "The heart is deceitful above all things
and desperately wicked" (Jer. xvii. 9). The carnal mind is still
enmity against GOD, and is not subject to His law, neither indeed
can be. GoD has not changed in His attitude towards sin. "The
wrath of GOD is revealed from heaven against all ungodliness
and unrighteousness of men." There is to be "a day of wrath
and revelation of the righteous judgment of GOD" (Rom. i. 18;
ll. 5). "The LORD JESUS shall be revealed from heaven with His
mighty angels, in flaming fire taking vengeance on them that
know not GOD, and that obey not the Gospel of our LORD JESUS
CHRIST: who shall be punished with everlasting destruction from
the presence of the LORD, and from the glory of His power; when
He shall come to be glorified in His saints" (2 Thess. i. 7-10).
It is customary now to deny the solemn doctrine of eternal
punishment, and large numbers go on in sin and in forgetfulness of
GoD, wholly unconscious of, or indifferent to, the solemn warnings
of GoD in regard to a future day of judgment. Those who accept
all that GoD has revealed, however, believe the warnings of GoD'S
Word. No doubt many revealed truths are mysterious to us, but
it is ours meekly and unquestioningly to believe all that GOD has
said. Trembling at His word we shall realize our sinfulness, and
hide ourselves in the only refuge which He in mercy has provided
for His penitent people.
2. Secondly, we learn that Noah by faith was moved with fear.
The Greek word means to reverence, stand in awe of (GoD'S
declaration). It means to show one's self pious as one who
reverences GOD. Noah thus reverenced GOD. He stood in awe
of GOD'S word. He felt it an awfully solemn thing that GOD was
going to destroy all flesh with a flood. He had no fear of his own
salvation from the judgment which was coming, but he stood in
reverential awe of the awful future to which an ungodly world
was doomed. We, too, need to stand in awe of the day of judgment
reserved for the ungodly. We need to realize that we too merit
the just judgment of GOD. We, too, are by nature guilty. It is
only by the grace of GOD that we are what we are. Noah was
no better than the rest by nature. Only grace had made him to
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differ. To what humility, what reverence, what carefulness as to
our walk, should such a thought lead us. The LORD might have
passed us by, and left us to perish in our sins, but in rich mercy
and grace He loved, chose, redeemed, and saved us.
Another thought comes to the mind. There may be millions of
GOD'S elect people scattered throughout the world who are yet
to be called and justified. To this end the Gospel is to be preached
to every creature. "How then," asks the apostle, "shall they
call on Him in Whom they have not believed 1 and how shall they
believe in Him of Whom they have not heard 1 and how shall
they hear without a preacher 1 and how shall they preach, except
they be sent 1 as it is written, How beautiful are the feet of them
that preach the Gospel of peace, and bring glad tidings of good
things 1" (Rom. x. 14, 15). The LORD has bidden His Church
to make known the Gospel to every creature, with a view to taking
out of the nations a people for His Name. Are we in any way
extending our sympathies to the multitudes who have never heard
the Gospel of GOD'S grace 1
3. Thirdly, we learn that by faith Noah prepared an ark to the
saving of his house.
The preparation of an ark was Divinely enjoined. Its length,
breadth, and height were Divinely specified. Its window, its door,
and its three stories were specially mentioned. Moreover, its
human occupants were particularly selected. Noah, his three
sons, and the wives of each were the only persons whom GOD
designed to save from the deluge-eight persons in all. (See Gen.
vi. 18; vii. 13). The arrangement for the salvation of these
eight persons was Divine in its origin. It was a Divine plan or
scheme to keep eight of the human family alive when all the rest
were to perish. Thus their salvation was wholly of the LORD.
Noah, by faith in GOD, prepared an ark to the saving of His
house. It was the only means by which he and his family could
be saved, and by faith he availed himself of this ark of safety.
That ark was a type of CHRIST in many respects. The plan by
which GOD'S" elect from every nation" are to be saved is entirely
of Divine origin. It is a Divine arrangement or Covenant. Of
this Covenant CHRIST is the Surety. He took the responsibility
of fulfilling the law and bearing its penalty as the holy Substitute
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of His people. Only through Him can His people be justified and
saved. "Neither is there salvation in any other: for there is
none other name under heaven given among men, whereby we
must be saved" (Acts iv. 12). If CHRIST does not save us we
must perish. He is the only Ark of eternal salvation. All who
were in Noah's ark were saved. All who were outside that ark
perished. In like manner only those who are hiding in CHRIST
will be saved. AIl others will perish.
" In the ark the weary dove
Found a welcome resting-place;
Thus my spirit longs to prove
Rest in CHRIST, the Ark of grace.
Tempest-tossed I long have been,
And the flood increases fast;
Open, LORD, and take me in
Till the storm be overpast.
" Safely lodged within Thy breast,
What a wondrous change I find!
Now I know Thy promised rest
Can compose a troubled mind.
You that weary are, like me,
Hearken to the Gospel-call;
To the Ark for refuge flee,
JESUS will receive you all ! "
(John Newton.)
4. Fourthly, we learn that by faith Noah condemned the world.
(1) He condemned it by his life of faith. He" walked with

GOD" while the world of the ungodly walked in the ways of sin.
Thus by His holy life he rendered the wickedness of the world
around him all the more evident and censurable.
(2). He condemned it by his testimony. He was" a preacher of
righteousness," (2 Pet. ii. 5). He preached the righteousness and
the just judgment of God. He would seem to have preached
against the awful sin of an ungodly world, and to have foretold
to them the Divine judgment which was coming upon them.
Thus He condemned the world.
(3). He condemned it by preparing the ark. His preparation of
the ark spoke of coming judgment, and also the grace which would
save Noah and his family and the Divine justice which would
punish the ungodly. The Lord's people to-day by their holy
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walk, their faithful testimony, and their appreciation of CHRIST,
condemn a sinful, GOD-dishonouring and CHRIsT-despising world.

5. Lastly, we learn that Noah by faith became an "heir of the
righteousness which is by faith." Like ourselves, Noah was destitute
of any righteousness of his own, but by faith he looked forward
to CHRIST as the LORD his Righteousness. By faith he trusted in
the righteousness of GoD which is unto all and upon all them
that believe (Rom. iii. 21, 22). Through the obedience unto
death of a coming REDEEMER, Noah was constituted righteous.
GoD who saved Noah from temporal death had purposed to make
a coming REDEEMER sin for Noah, that Noah might be made the
righteousness of GOD in Him (2 Cor. v. 21). Thus CHRIST was
Noah's righteousness, as He is ours. Old Testament believers as
well as New Testament believers are all heirs of the righteousness
which is by faith. They all owe their eternal justification and
glorification to the blood and righteousness of CHRIST. Are we,
dear readers, heirs of the righteousness which is by faith·~
THE EDITOR

Whitingt<m Vicarage,
Stoke Ferry, King's Lynn.

(Tlwmas Houghton).

DESTINY.
BEFORE the everlasting hills were made,
Before the Spirit breathed upon the void,
Before the Word the worlds to being bade,
My Father in my -soul's existence joyed.
Frail clod of dust, a creature of a day,
A speck so tiny in Creation's space;
Yet ere the world's foundation He did lay
He marked me out to win eternal grace.
And so I joy to live and work for Him,
To find in His allotted scheme my place,
For few short years to wage the battle grim,
And then to meet my Saviour face to face.

Rodden Rectory,
Frame.

REV. T. PITTAWAY, M.A.

The Gospel Magazine.

283

OUR FAITHFUL GOD.
" Faithful is He that calleth you, Who also will do it."-

I THESSALONIANS v. 24.
THESE words in reference to the faithfulness of God are preceded
by a prayer which the apostle offers on behalf of the Thessalonian
saints. His prayer is, " The very God of peace sanctify you wholly;
and I pray God your whole spirit and soul and body be preserved
plameless unto the coming of our Lord Jesus Christ." Then the
apostle adds, "Faithful is He that calleth you, Who also will do it."
Thus, whatever the prayer means, the apostle declares that our
faithful God, Who called His people, will do what he desired on
behalf of the saints at Thessalonica. Some people would insert
a condition in this declaration of the apostle, and say God will do it,
He will sanctify you wholly, if you trust Him to do so. The apostle,
however, inserts no condition of that kind. He makes a declaration,
which is no doubt applicable to all the saints of God at all times,
that in some sense God will sanctify His people wholly and preserve
them blameless unto the coming of our Lord Jesus Christ. We
would point out that there is a sense in which all God's regenerated
people are already perfectly sanctified, as perfectly as they are
washed and justified. They are for ever set apart from the world,
and brought into the company of the saved people of God. "Such,"
says the apostle, "were some of you: but ye are washed, but ye
are sanctified, but ye are justified in the name of the Lord Jesus,
and by the Spirit of our God" (I-Cor. vi. 11).
By the regenerating work of the Holy Ghost the Lord's people
are once for all sanctified or set apart from the ungodly world, and
by Divine grace they will never again fall back into their pr~vious
state. Having been Divinely called, they are also justified, and
shall certainly be glorified. We suggest, therefore, that the
apostle's prayer has reference to practical sanctification, or to the
holy walk of the believer. This may vary, and there is continual
need of Divine grace to enable God's children to be practically holy
as God is holy. Only His grace can enable them in an increasingly
fuller measure to bring forth the fruits of His salvation. We
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cannot ask for less than grace to enable us wholly to please Him in
thought, word, and deed, while we know that this will never be
true except in a measurable degree in this life. Our faithful God,
however, the inspired apostle assures us, will in a measurable degree
practically sanctify His people wholly, and preserve them in a
measurable degree of blamelessness unto the coming of our Lord
Jesus Christ. His abiding faithfulness will secure this. We may
rely upon Him that nothing can happen to any of His people that
will prevent their appearing with Christ in glory, when He comes
again. We would now seek to fix the attention of our readers on
the great truth of God's faithfulness which is here asserted by the
apostle.
1. First, notice that it is the God Who called us Who is faithful.
" Faithful is He that calleth you." In the Epistle to the Romans
the apostle tells us who they are whom God calls. "·Whom He
did predestinate, them He also called." It is they whom God
foreknew, chose, and predestinated ere the foundation of the world
was laid, whom He in time calls. He calls them out of darkness
into His marvellous light. He calls them unto the fellowship of
His dear Son. He calls them according to His Own purpose and
grace given them in Christ Jesus before the world began. And
all whom He calls He justifies, and will eventually glorify (see
Rom. viii. 28-30; 1 Pet. ii. 9; 1 Cor. i. 9; 2 Tim. i. 9).
This God, Who hath loved us with an everlasting love, and Who
chose us in Christ before the foundation of the world, and in His
great mercy called and justified us, He it is Who is the faithful God.
2. Secondly, think of His faithfulness in redeeming His people.

He is a God Who is trustworthy. We can rely on His promises.
No sooner did man sin than God promised a Redeemer. He
repeated this promise in various forms over and over again. At
last He fulfilled it. "When the fulness of the time was come, God
sent forth His Son, made of a woman, made under the law, to
redeem them that were under the law, that we might receive the
adoption of sons" (Gal. iv. 4, 5).
Now the Lord's called people can say, "Christ hath redeemed
us from the curse of the law, being made a curse for us" (Gal. iii. 13).
"We have redemption through His blood" (Eph. 1. 7). The
redemption of God's people by the blood of Christ is an outstanding
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exhibition of the faithfulness of God. Thousands of years were
allowed to elapse ere the promise was fulfilled, but at length when
the predestined moment arrived "God according to His promise
raised unto Israel a Saviour, Jesus" (Acts xiii. 23).
3. Thirdly, let us think of His faithfulness in pardoning His people.
All the prophets bore witness that through Ohrist's name and
work whosoever believeth in Him should receive remission of sins
(see Acts x. 43). One of the great promises of God in the new
Oovenant is, "I will forgive their iniquity, and I will remember
their sin no more" (Jer. xxxi. 34). This great promise presupposed
the death of Ohrist. It presupposed that His blood of the new
Oovenant would be shed for many for the remission of sins; for
" without shedding of blood is no remission" (see Matt. xxvi. 28 ;
Heb. ix. 22). On the ground of that blood shed God pardons the
sins of His people. "The blood of Jesus Ohrist His Son cleanseth
us from all sin." "If we confess our sins, He is faithful and just
to forgive us our sins, and to cleanse us from all unrighteousness "
(1 John i. 7, 9). His new Oovenant promise declared that He
would forgive the iniquity of His people, and remember their sin
no more. His faithfulness secures the fulfilment of that gracious
promise to all who come to Him trusting in the merits of His dear
Son. He can be just and also the justifier of Him that believeth in
Jesus, seeing that He laid the iniquities of His people on Ohrist, and
He, the great Sin-Bearer, endured their penalty as the Holy Substitute of His people.
The faithfulness of God, therefore, will secure the full, free and
everlasting forgiveness of all His penitent and believing people.
Not one of them will be excluded from His pardoning grace, however guilty such a one may be. They can say, "It is of the LORD'S
mercies that we are not consumed, because His compassions fail not.
They are new every morning: great is Thy faithfulness" (Lam.
iii. 22, 23).
4. Fourthly, we see His faithfulness in confirming, preserving and
stablishing His people.
Writing to the Ohurch at Oorinth the Apostle Paul says God
.. shall also confirm you unto the end, that ye may be blameless in
the day of our Lord Jesus Ohrist." Then he adds, " God is faithful,
by Whom ye were called unto the fellowship of His Son Jesus
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Christ our Lord" (1 Cor. i. 8, 9). The Greek word for" confirm"
means to make firm, establish, confirm, make sure. It indicates
that God will make His people steadfast and constant unto the
end, so that they will be preserved from finally falling away. This
preservation will be the result of God's faithfulness. He is faithful
by Whom His people were called unto the fellowship of His Son.
Having begun a good work by effectually calling them, He will
complete it by glorifying them. He has assured His people that
all whom He calls will be justified and glorified. His faithfulness
to His promises and purposes will secure their final preservation.
The same apostle says, "The Lord is faithful, who shall stablish
you, and keep you from evil" (2 Thess. iii. 3). The verb rendered
"to stablish," means to strengthen, to make firm, to render constant, and the apostle assures God's people that their constancy
and their deliverance from evil and the evil one are rendered
certain because "the Lord is faithful." He has called them
according to His purpose, and His effectual call will certainly be
consummated in glory.
The assurance of Divine preservation is not designed to make
watchfulness and prayer unnecessary. Although the LORD will
preserve all His people from ultimately perishing, He may allow
any who are unwatchful; careless and neglectful of prayer, to fall
into grievous sin, and into all the sorrow which such sin entails.
The assurance of His keeping power should stimulate us all the
more humbly and prayerfully to depend continuously on His
mighty grace.
5. Fifthly, God's faithfulness is manifested in the temptations and
trials of His people.

The apostle says, "Let him that thinketh he standeth take heed
lest he fall." Then, for the encouragement of such watchful and
dependent believers, he says, "God is faithful, Who will not suffer
you to be tempted above that ye are able; but will with the
temptation also make a way to escape, that ye may be able to bear
it" (1 Cor. x. 12, 13).
Some of the Lord's true people have been allowed to fall very
grievously. Probably the reason was that they were not humbly
following the apostolic injunction, "Let him that thinketh he
standeth take heed lest he fall." They failed to realize their
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.absolute helplessness, and their need of constant and humble
dependence on the LORD'S keeping power. They became selfconfident, unwatchful, and failed to give themselves unto prayer.
Then came a terrible fall. To His humble and dependent people,
however, the assurance is given that because God is faithful to His
promises to His praying and dependent people, He "will not
suffer them to be tempted above that they are able." The faithfulness of our God is thus our comfort in regard to temptation and
trial. Moreover, He will never abandon any of His people, even
if they have wandered away from Him as Lot apparently did. He
"knoweth how to deliver the godly out of temptations." Such
was Noah whom He saved whe~ He brought in "the flood upon
the world of the ungodly." Such was Lot, whom He delivered,
when He turned "the cities of Sodom and Gomorrha into ashes"
(see 2 Pet. ii. 5-9).
6. Sixthly, we learn that God is faithful to all His promises.
The Old Testament saints bear testimony to His faithfulness in
regard to His promises.
Sarah "judged Him faithful Who had promised" (Heb. xi. 11).
Moses said, "Know therefore that the Lord thy God, He is God,
the faithful God, Which keepeth Covenant and mercy with them
that love Him" (Deut. vii. 9). David says, "Thy faithfulness
reacheth unto the clouds" (Ps. xxxvi. 5).
The great theme of the eighty-ninth psalm is the faithfulness of
God (see verses 1, 2, 5, 8, 24, 33).
Isaiah says, "Thy counsels of old are faithfulness and truth"
(Isa. xxv. 1).
Jeremiah says, "Great is Thy' faithfulness" (Lam. iii. 23). It
is well that we should meditate on the faithfulness of our God. " It
is a good thing to give thanks unto the Lord, and to sing praises
unto Thy name, 0 most High: to shew forth Thy lovingkindness
in the morning, and Thy faithfulness every night" (Ps. xcii. 1, 2).
The New Testament saints also bear testimony to the faithfulness
of God.
Paul refers to it six times in his Epistles.
Peter speaks of God as " a faithful Creator" (1 Pet. iv. 19).
John tells us that God is "faithful and just to forgive us our
sins" (1 John i. 9).
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The Epistle to the Hebrews says, " Let us hold fast the profession
of our faith without wavering; (for He is faithful that promised) "
(Heb. x. 23).
Our God is a faithful God. We can fully rely therefore on all His
promises, and all the declarations of His Word. "The word of our
God shall stand for ever."
7. Lastly, think briefly of the abiding character of His faithfulness.
" He abideth faithful: He cannot deny Himself" (2 Tim. ii. 13).
The words are said of Christ, but as He is One with the Father,
they are equally true of the Three Persons in the Godhead. J ehovah
says, "I am the Lord, I change not." He is therefore eternally
faithful to His people. "Thy faithfulness is unto all generations"
(Ps. cxix. 90).
Let us then rejoice in our abidingly faithful God, and" commit
the keeping of our souls to Him in well doing, as unto a faithful
Creator" (1 Pet. iv. 19).
" Begin, my tongue, some heavenly theme,
And speak some boundless thing ;
The mighty works, or mightier name
Of our eternal King.
"Tell of His wondrous faithfulness
And sound His power abroad;
Sing the sweet promise of His grace,
And our performing God.
" Engraved as in eternal brass
The mighty promise shines;
Nor can the powers of darkness rase
Those everlasting lines.
" His very word of grace is strong
As that which built the skies;
The voice that rolls the stars along
Speaks all the promises."
(Dr. Watts.)
Whitington Vicarage,
Stoke Ferry, King's Lynn.

THE EDITOR
(Thomas Houghton).

" THERE is little good in fencing the fountain (i.e., the Bible) if they
do not drink from its waters."-Rev. F. J. Hamilton, D.D.

The Gospel Magazine

l8tlgrlm

289

·~apetfj.

WELLSPRINGS.
" And now, 0 Lm'd my God, Thou hast made Thy servant king instead
of Dav-id my father: and I am but a little child,. I know not how
to go out 01' come in."-l KINGS iii. 7.
SURELY we have here one of the most lovely prayers on record in
the Word of God. Such a humble utterance! Such utter abandoning
of the soul to his God and Maker, King and Keeper! And is it not
ever an evidence that when the Lord is pleased to use anyone of His
servants, raising him up for His glory, that that servant is consciously
humbled and made to feel and confess his own nothingness and utter
inability apart from the Lord's enabling and blessing. A blessed spot
is that, for the most honoured and used of God, as well as for the
feeblest saint, at the feet of Jesus, the meek and gentle. Blessedare
they too who come with the confession of "Nothing in my hand I
bring." It is the Lord's pleasure and purpose, more frequently than
not, to work in and by instruments, although there are times when
His absolute Sovereignty is shown in working without means; but
in either case it is all to His glory, and the creature, the instrument
is nothing.
Now we read in this beautiful chapter how after the death of David,
"The Lord appeared to Solomon in a dream by night" and gave
him the gracious and condescending opportunity to "ask" of the
High and Holy One what He should give him. I like the thought
that the servants of God, whose days are occupied in worship and
honouring their Lord in whatever walk of life they are cast, have
likewise their blessed night seasons. Sure I am that a close and holy
walk with God by day is accompanied by blessed communions on
their beds in the night season also. And in the stillness and darkness
their God oftentimes draws nigh to bless their souls with some sweet
surprise. Here the Lord says to Solomon, "young and tender,"
"Ask what I shall give thee." Oh, the largeness of the Divine
heart! He puts no limit to this asking. And we have the gracious
and humble acknowledgment in our text, as part of Solomon's grateful
reply.
The grace of humility sparkles here: Solomon the king, laying
claim to be only as "a little child," knowing not "how to go out
or come in » I But there is a Divine secret behind this confession.
" And Solomon loved the Lord," we read, and that was the reflex
of the Divine love to him, for do we not also read, " he called his name
Solomon; and the Lord loved him"? So the New Testament statement is equally true of Old Testament saints, " We love Him because
He first loved us" (I John iv. 19). Oh, beloved! the more conscious
His children are of the love of God in their souls, the lower will they
lie at His feet; the less will they want of self, and the more will they
desire to exalt a precious Christ in their sacred experience.
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"I am but a little child" was the acknowledgment of one who
felt and desired that his God should be magnified and glorified in his
life. He realized that before him lay the tremendous task and
responsibility of ruling as a captain his huge army and as shepherd
his helpless flock, and as king his subjects. He describes himself as
" Thy servant, in the midst of Thy people, which Thou hast chosen."
Here is Thy people, " a great people," and here is Thy servant, " but
a little child." Here is Gospel teaching, beloved reader, and just
what the Saviour enforced by gracious word and example. "Except
ye be converted and become as little children, ye shall not enter into
the kingdom of heaven." "Whosoever shall humble himself as this
little child, the same is greatest in the kingdom of heaven." Their
Lord and Master looked upon His disciples around him as "babes"
and addressed those fishermen followers as "children" when as their
. resurrected Lord He stood on the shore of Tibereas caring for their
long and fruitless night of toiling and providing them with food and
warmth.
We love to sing with dear John Newton:" As a little child relies
On a ca.re beyond his own,
Knows He's neither strong nor wise,
Fears to stir a step alone;
Let me thus with Thee abide,
As my Father, Guard, and Guide,"
That child, if it could give expression to his feelings, knows not
what is best, but leaves it all to the father's strength and judgment,
and is thus guided and controlled. It would seem that this great
King Solomon was just then in that enviable case. "I am but a
little child, I know not how to go out and come in." It was the blessed
acknowledgment, that whilst I know not, Lord, I am cast upon Thee
Who knowest all things. I am ignorant and impotent, but with Thee
is perfect knowledge and eternal wisdom. What I see not, teach
Thou me-and whilst I know not how to go out and come in before
this great people, yet do Thou guide me continually; guide me with
Thy counsel and grant me heavenly wisdom. Many a child of God
who may read these lines will be saying to himself, I am poor and
ignorant, blind and sinful, and yet in His mercy I do and can say,
"I know Whom I have believed," and "one thing I know, that
whereas I was blind, now I see." Grace humbles the creature and
exalts a precious Christ in the redeemed sinner's heart. Grace teaches
the saved sinner to take very humbling views of self and to look off
from self to the Only One Who is worth)', And in the subject before
us, we have a very blessed and lively proof of this. He pleads his
insufficiency and helplessness without the Divine aid, and asks for
Divine wisdom and knowledge. "And God said to Solomon, Because
this was in thine heart, and thou hast not asked riches, wealth or
honour, nor the life of thine enemies, neither yet hast asked long life;
but hast asked wisdom and knowledge for thyself, that thou mayest
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judge my people, over whom I have made thee king: wisdom and
knowledge is granted unto Thee," and we know how his God added
unto all this "riches and wealth and honour," and blessed him as
king over Israel for forty years, whilst "all the kings of the earth
sought the presence of Solomon, to hear his wisdom that God had
put in his heart." And much of that wisdom from above we find
~xpressed in Solomon's other prayer, which is the longest recorded
prayer in the Word of God (1 Kings viii. 22-61).
May the lesson before us encourage us, beloved, we, who feel and
mourn our ignorance, knowing nothing as we ought to know. Do
we not often cover our faces in shame and confusion as we think after
all our long life how little we know and have retained of the precious
Scriptures which have been daily in our hand ~ But it will be so
even to the end. We must daily learn that" without Me," as Jesus
said, "ye can do nothing." Such dependence upon Him magnifies
the riches of His grace in dealing with such unworthy ones and so
patiently returning again and again to teach us.
Thus we learn the wondrous mystery and Divine secret of those
Pauline words, "I am crucified with Christ: nevertheless I live:
yet not I, but Christ liveth in me, and the life that I now live in the
flesh, I live by the faith of the Son of God, Who loved me and gave
Himself for me."
"Though I be nothing, I exult
In Thy Divine perfection,
And taste the deep mysterious joy
Of grace·desired subjection.
"Though I be nothing, I accept
The uttermost Thou givest,
One life alone between us now,
One life-·the life Thou livest.
"Though I he nothing, I rejoice
To find my All in Thee;
Not I, but Christ, for evermore,
Amen-so let it ,be."
Methinks the Lord loves to hear the confession from the lips of
anyone of His needy ones, " I am but a little child, I know not." And
it moves our Father's heart with pity and mercy to put His strength
into such an one, impart His wisdom and enable such an one to rejoice
in proving how he can do all things through Christ which strengtheneth
him. "Ohrist all in all."
All things beloved! Yours may be a
hidden life, a solitary pilgrimage, a doing the will of your Heavenly
Father in prolonged weakness and secret suffering, but He in the
trying of your faith is seeing that patience shall have her perfect
work in glorifying Him. To be nothing! Is this easy to flesh ~ I
trow not. To cease from all activity which was once so happy and
pleasing to nature, has this been easily attained ~ "To do the will
of Jesus-this is rest." Can you say this with joy ~ Well, there is
20
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the promise that 'He giveth more grace," and that grace is laid up
for the time of His people's increased need. The joy of your inmost
soul will presently be "afte'T He hath tried" you. He will make
ample amends for the humbling and suffering which He thought best
to lay upon you. Rest assured that the posture and attitude of heart
and mind to which the great King Solomon graciously attained is an
enviable one, to be prayerfully sought for by you and by me, dear
child of God. May we daily and increasingly feel ourselves to be as
a little child and with all the artlessness of children, look up to and
lean upon the mighty God of our salvation, the God of our days and
the Keeper of our lives, Who is ever the mighty God of Jacob for His
weak and needy saints, the feeblest of whom shall
" ... win the day
Though earth and hell oppose the way."

R.
HUMAN I ABILITY.
No more soul-destroying doctrine could well be devised than the
doctrine that sinners can regenerate themselves and repent and believe
just when they please. Those who really embrace such a doctrine
would never apply to the only Source whence these blessings can in
fact be obtained. They would be led to defer to the last moment
of life a work which was entirely in their own hands and which could
be accomplisheg. in a moment. A miser on his deathbed may by a
volition give away all his wealth. If a sinner could as easily change
his own heart, he would be apt to cleave to the world as the miser
to his wealth till the last moment. All truth tends to godliness;
all error to sin and death. As it is a truth both of Scripture and of
experience that tp.e :unrenewed man can do nothing of himself to
secure his salvation, it is essential that he should be brought to a
practical conviction of that truth. When thus convinced, and not
before, he seeks help from the only Source whence it can be obtained."
-Dr. Charles Hodge's " Systematic Theology," Vol. n, p. 277.
ANSWERS TO PRAYER.
THERE is a limit to the doctrine of the prayer of faith. We are not
to expect that God will give us everything we choose to ask for. We
know that we sometimes ask, and do not receive, because we ask
amiss. If we ask for that which is not promised-if we run counter
to the spirit which the Lord would have us cultivate-if we ask
contrary to His will, or to the decrees of His providence-if we ask
merely for the gratification of our own ease, and without an eye to
His glory, we must not expect that we shall receive. Yet, when we
ask in faith, nothing doubting, if we receive not the precise thing
asked for, we shall receive an equivalent, and more than equivalent,
:for it."-C. H. Spurgeon.
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anb N ott~ of ,Strmons.

IMPUTED SIN AND IMPUTED

RIGHTEOUSNESS.

NOTES OF A SERMON BY THE REV. FRANCIS CLOSE, M.A., AFTERWARDS
DEAN OF CARLISLE, PREACHED AT ST. MARY'S, CHELTENHAM
(Published in leaflet form by Messrs. Lee, Wight, Lovesey and Davis,
Cheltenham. )
" For He hath made Him to be sin for us, Who knew no sin,. that we
might be made the righteousness of God in Him."-2 CORINTHIANS

v. 21.
" THE whole need not a physician, but they that are sick!" Those
only who are conscious of transgression will desire the Saviour; but
to all who have been convinced of sin, who have learned with Job, "to
abhor himself, and to repent in dust and ashes," these words will present
a topic of deep interest and abundant consolation. Let us draw near
and contemplate the mysterious transaction described in the text and
context. A Holy God is reconciling Himself to a guilty world. "All
things are of God, Who hath reconciled us to Himself by Jesus Christ,
and hath given unto us the ministry of reconciliation, to wit, that God
was in Christ reconciling the world unto Himself, not imputing their
trespasses unto them: . . . for He hath made Him to be sin for us,.
Who knew no sin, that we might be made the righteousness of God, in
Him." Oh, that it would please God, by His grace, to give to each
of us such clear views of this profound subject, that we might be
-enabled worthily to acknowledge our own wretchedness, and adequately
to appreciate our own utter wretchedness, and adequately to appreciate
this great salvation, to His glory and our unspeakable consolation!
We have in the words before us a twofold imputation, I. Our sins are
imputed to Ohrist, and II, Ohrist's righteousness is imputed to us.
I. (1) Let us consider the imputation of our sins to O/wist. "He hath
made Him to be sin for us, Who knew no sin." Every word in this
weighty sentence deserves particular attention. We learn that this
work of mercy wa-s accomplished for us. For whom ~ For His Holy
apostles ~ For us righteous men ~ No! For us guilty condemned
sinners, and while we were yet in our sins. "For when we were yet
without strength, in due time Christ died for the ungodly. For scarcely
for a righteous man will one die; yet peradventure for a good man
some would even dare to die. But God commendeth His love toward
us, in that while we were yet sinners, Christ died for us." And," herein
is love, not that we loved God, but that He loved us, and sent His Son
to be a propitiation for our sins." There was no good in us, present or
prospective, to induce the supreme Being, Whom we had offended, to
take compassion on us. Much less to incline Him to so wonderful an
exhibition of His mercy as that revealed in the Gospel. It was. a rebel
world that He pitied, a world in arms against their Maker-a fallen.
guilty, and depraved race; yet inflated with pride, and bewildered
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by dreams of their own virtue, knowledge and excellence! Yes, a
generation that" set not their heart aright," the imagination of whose
thoughts was only evil, and that continually! How wonderful that
"for us" God should do such great things! Yet it was God Himself,
the supreme, sovereign, and eternal Jehovah, Who devised and
executed the salvation of His people. This is (2) clearly taught us in
the words, " God hath made Him," that is CHRIST" to be sin for us."
Not that this expression is intended to convey the least idea of compulsion in the sacrifice of Christ: for innumerable passages teach us
that His sacrifice was a most willing one when He was in the form of
God, and thought it not robbery to be equal with God: "He made
Himself of no reputation, and took upon Him the form of a servant."
It was His own act; and love for guilty sinners alone constrained Him
to perform it. "Ye know the grace of our Lord Jesus Christ, tha.t
though He was rich, yet for your sakes He became poor, that ye through
His poverty might become rich." And in another passage the same
apostle declares that it was through the Holy Ghost that Christ offered
Himself: teaching us that each of the Divine Persons in the glorious
Trinity took part in the accomplishment of man's salvation: "How
much more shall the blood of Christ, Who through the Eternal Spirit
offered Himself without spot to God, purge your conscience from dead
works to serve the living God."
But while on the one hand we are thus assured that the sacrifice of
Christ was perfectly voluntary, yet, on the other, we are instructed
both in the text and many similar passages, that God the Father
" SENT" Him into the world, and " MADE" Him an offering for sin.
This testimony to the Father's love is borne by that Holy Son Himself.
"God so loved the world, that He GAVE His only begotten Son, that
whosoever believeth in Him, should not perish, but have everlasting
life." And, again, the beloved disciple declares, "In this wa manifested THE LOVE OF GOD toward us because that God sent His only
begotten Son into the world, that we might live through Him." Once
more the Holy Spirit saith by Paul, " When the fulness of the time was
come, God sent forth His Son, made of a woman, made under the law,
to redeem them that were under the law, that we might receive the
adoption of sons." Nor is there anything inconsistent in these parallel
declarations. God the Father Himself loveth us: from His injured
holiness the fountain of mercy took its source; He originated the
plan of redemption, in which the only begotten of the Father, full of
grace and truth, joyfully concurred, saying, "Lo! I come. In the
volume of the book it is written of me, I delight to do Thy will." And
Father, Son and Holy Spirit are united to display such a combination
-of justice and mercy as the universe had never before witnessed. Thus
we see that God the Father is not an inexorable and vindictive Judge,
shrouded in unapproachable wrath: but that He is that God of love,
that Father of mercies, and God of all consolations, Who is revealed
to us in the glorious Gospel of His dear Son.
3. Another point of extreme importance is suggested by the portion
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of the text, the immlWUlate nature of the offering for us. "He hath
made Him to be sin for us, Who knew no sin." "He did no sin, neither·
was guile found in His mouth." He could boldly put a question to His
bitterest enemies which none but a sinless being would have ventured
to ask, "which of you convinceth me of sin ?" John declares that,
" in Him there is no sin"; and Paul argues that He needed not to
offer" sacrifices for His own sin" because He was" Holy, harmless,
undefiled and separate from sinners." The expression of our text is
even stronger, showing that He was not only sinless but impeccable
and free from all inward disposition to sin. In what other sense can
we understand the phrase" He knew no sin." Certainly in every other
sense He had a perfect knowledge of sin. He knew with perfect
accuracy the nature of sin and its deadly effects; He was acquainted
with all man's corruption; He needeth not that any should tell Him
what was in man; and the lowest depths of that perdition, in which
thousands will be involved through sin, were fathomable to Him.
There could be but one sense in which He knew no sin; that to which
the meaning of the original word would lead us, viz., to know by
intuition, perception, experience and sensation. He knew no sinnever felt its workings in His bosom-had no experience in Himself
of the flesh lusting against the Spirit and the Spirit against the flesh;
this could not be, as He was always God as well as man; and as God
cannot feel desire, nor sinful concupiscence, neither could the Saviour.
" He was tempted in all points like as we are"; but" in all points like
as we are, sin excepted." Let it be argued that this in some measure
tends to weaken our idea of the perfect sympathy of Christ with His
people; be it so, rather than that imperfection (and peccability is
certain imperfection) should be imputed to Him Who was God and
man in one Christ. He could have no more sympathy with the workings of a corrupt heart than He could with the rebellion of fallen spirits.
Let us plant this important truth deeply, that our glorious Redeemer
" knew no sin."
4. The most profound of the mysteries revealed in the passage before
us yet remains to be considered; this pure, impeccable Son of God" is
made sin for us." Here we are struck with the fact that it was by no
act of His own that the Son of God became sin, He did not make Himself sin, nor sinful; when angels fell from their first estate they made
themselves devils; when man fell, he by his own act became a sinner,
and exposed Himself to eternal wrath; but how different is the case
of this Man, this glorious Saviour-" God made Him to be sin"! The
Scriptures plainly teach us that Christ was made sin for us by both
IMPUTATION and SUBSTITUTION. Many of the typical customs of the
ceremonial of the law suggest the idea of the imputation of sin; for
instance, that rite in which the priests and people were directed to
confess their sins over the head of the scape-goat, which was then
driven away into the wilderness, bearing the sins along with them.
The prophet Isaiah, evidently referring to this ceremony, declares
that Jehovah " laid upon Christ," or " made to meet upon Christ, the
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iniquity of us all." And Peter, quoting this passage and applying it
in the same sense, saith of the Lord Jesus, "Who His own self bare our
sins in His own body on the tree." Here, then, is one way in which
the Son of God was made sin for us, by imputation. Whatever there
was of guilt, crime, rebellion and enmity in man against His God, all
was imputed to this sin-offering. Jehovah saw Him covered with
the foul mantle of iniquity. And hence He became sin for us in the
other sense of substitution. Being clothed in our sins, God dealt with
Him as a sinner; he appeared in our place, to bear whatever we
deserved to bear; so that as we are all cursed with a curse, 0 " He
became a curse for us," was accounted an anathema, from which a
Holy God hid His face. Thus," God sending His own Son, in the
likeness of sinful flesh, and for sin, condemned sin in the flesh." The
words translated in the text" for us " are the same as those rendered
in the preceding verse" in Christ's stead," and might with equal truth
be read thus, " He made Christ sin in mtr stead." As by nature we are
all not only enemies to God by wicked works, but actually EKMITY
itself, so Christ is said not merely to bear our sins, but actually" to be
made sin for us."
n. Let us then proceed to the second great branch of this important
subject, and consider the imputation of Christ's righteousness to us.
" He hath made Him to be sin for us, Who knew no sin, that we might
be made the righteousness of God in Him." "The righteousness of God
in Christ" appears nearly synonymous with "the righteousness of
Christ"; it denotes that display of the divine attributes which was
exhibited in the incarnation, birth, life, death, resurrection and ascension of the Lord Jesus. In Him and in His perfect and finished work,
" we behold as in a glass the glory of the Lord"; not only personally,
" as the brightness of the Father's glory, and the express image of His
Person," but in His offices; we see the Holy Law of God honoured,
and perfectly fulfilled by MAN, sin fully atoned for and everlasting
righteousness brought in; and God, satisfied with His perfect obedience,
declares, " This is My beloved Son in Whom I am well pleased." The
righteousness of God was vindicated, exhibited and perfected in Christ.
Whatever there was in Christ of sinless obedience, perfect righteousness
and meritorious fulfilment of the Law, that excellency is imputed to
the sinner who believes in Jesus, and who is in possession of God-given
faith; and in whatever sense our sins were laid on Christ and imputed
to Him, in the same sense the merits of Christ are transferred and
imputed to us, and" reckoned to us for righteousness."
Romans iii. 21-26 quoted in full. And in the next chapter the
apostle continues his argument, not only laying down most clearly the
imputation of righteousness to sinners for their justification, but
proving that the very chief of sinners is admissible to this blessing.
Romans iv. 4-8, quoted in full, " imputeth righteousness" underlined.
And in another place the same apostle exclaims in a glowing fervour
of devotion,-Philippians iii. 8 and 9, quoted in full, and 1 Corinthians
i. 30 in full.
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Oh, that we could receive the doctrine of imputed righteousness in
all its fulness, as it is so clearly revealed in these inspired passages!
The Second Adam has not restored to us that original righteousness
which we lost in the first Adam; but He has conferred upon us " the
righteousness of God" Himself; a Divine and therefore perfect obedience, which being freely imputed unto us, is made actually ours. All
that there was of holiness, of love, of purity, of spotless value in the
Son of God, is made ours, is appropriated to us in the Covenant of
grace, and is accounted as if we ourselves had been personally possessed
of it. We m'e " made the righteousness of God in Him." "We are
complete in Him." All that He did, we did. And He is "the end
of the law for righteousness to everyone that believeth." God beholds
the sinner clad in the pelfeet garment of His Son's righteousness, and
therefore can detect no flaw, no imperfection, no stain of sin; "Neither
spot, nor wrinkle, nor any such thing." In this sense the sinn~r is
perfectly holy, while in Himself He is a sinner to the day of his death;
he is fully and freely justified from all things! Not pardoned merely,
nor is he the bare recipient of mercy, but justified by the perfect work
of Christ His substitute; he claims heaven as a purchased possessionas a debt due to the Redeemer's travail, and the entail of the Covenant
of the Holy Father. To those who by grace believe in the finished
work of Clwist, God is not merely merciful, but He is faithful and just
to forgive them their sins and cleanse them from all unrighteousness.
He has accepted the death of Christ as an atonement and He accepts
the righteousness of Christ as the justification of the sinner who repents
and believes the Gospel. So that to impute sin to one who is "in
Christ," is to impute sin to Christ Himself. Thus we may boldly ask,
" Who shall lay anything to the charge of God's elect ~ It is God that
justifieth; who is he that condemneth ~ It is Christ that died, yea
rather that is risen again, Who also maketh intercession for us " !
What a beautiful antithesis there is between the former and latter
parts of the text! As" He hath made Him to be sin for us Who knew
no sin": so" hath He made us the righteousness of God in Him."
He stood in our place; we stand in His! Whatever the curse of God
against us might be, that curse was la-id on Him, whatever righteousness,
holiness and virtue there was in Him it is now all reckoned as ours.
As God beheld Him in our guilt and was pleased to bruise Him, to put
Him to grief and to forsake Him; so now He beholds us as His dear
children in Christ, and delights in us even as He delighted in Him. As
He punished Him for our sake, so will He rew~rd us for His sake; and
whatever of eternal joy and honour the merits of Christ deserved, they
shall surely be ours. Oh, that we could fathom the depths and scan the
'height of this wonderful love of God in Christ Jesus! That we could
see ourselves not only fully pardoned, but freely justified, accepted,
vindicated and secure of the inheritance of eternal glory, by virtue of
our interest in Christ and His spotless righteousness.
How may we know that these inestimable benefits are ours? By
faith alone, or rather through faith alone. If we believe in the Lord

298

The Gospel Magazine

Jesus Christ and all that God has done for us in Him, then we know
that all things are ours, and we are Christ's and Christ is God's. He
has given us His Son, and in Him and with Him He has freely given
us all things. This faith is itself a gift. "By grace are ye saved
through faith; and that not of yourselves; it is the gift of God; not
of works, lest any man should boast." The justifying righteousness
of God is never said to be imputed to any but believers, those chosen
in Him before the foundation of the world, and He never intercedes
for any but His Own people. "I pray for them; I pray not for the
world, but for them which Thou hast given Me; for they are Thine."
Whence we gather two most important reflections: (1) Unless we
have lively faith in Christ we must perish, because to believers alone
are all the blessings and promises of God confined. (2) If we have
hope in Him, and if we believe that our life is hid with Christ in God,
then, indeed, are we bound by the strongest ties of gratitude and love
to live to Him Who died for us, not in orde1· that we may be pardoned
m·justified, but because we are so: not that we may please God and find
acceptance through our sanctity, but because He has chosen and justified and accepted us in Christ. Therefore from a spirit of adoption
we desire to love Him and glorify Him in our bodies and spirits which
are His.
Our text refers solely to justification by the imputed righteousness
of Christ. This is incapable of progress or degree. We cannot be
more or less justified. It is an absolute state. We are justified, or
condemned, acquitted, or under the sentence of the curse.
Let us not, therefore, seek justification through attainments in
sanctity, but remember that this must come from Christ and from
Him alone. Being justified by faith and having peace with God, we
shall be careful to maintain good works, and be anxious to "adorn
the doctrine of God our Saviour in all things," knowing that He hath
" chosen us to salvation through sanctification of the Spirit and belief
of the truth." May we ever show forth the praises of Him Who by
His free and sovereign grace called us out of darkness into His marvellous light.

SERMONETTE.
"THE WHOLE ARMOUR OF GOD."
(EPHESIANS vi. 10-18.)
By THE VEN. ARCHDEACON NOYES, M.A., B.D.
TOWARDS the close of the Epistle to the Ephesians, we read: "Finally,
my brethren, be strong in the Lord, and in the power of His might.
Put on the whole armour of God, that ye may be able to stand against
the wiles of the Devil" (Chapter vi. 10-11). This refers to the conflict
in which all the children of God are engaged. It is a conflict with
the Devil and his angels, evil spirits, or demons. The Devil is a very
real being, and is the enemy of God and His people. The Apostle
Peter exhorts" Be sober, be vigilant (R.V. watchful) because your
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adversary the Devil, as a roaring lion, walketh about, seeking whom
he may devour" (1 Pet. v. 8). "I fear" (writes Paul, 2 Cor. xi. 3)
" lest by any means, as the serpent beguiled Eve through his subtilty,
so your minds should be corrupted from the simplicity that is in
Christ" (see also verses 13-15). In Ephesians vi. 12, we are told
more particularly concerning this conflict, "For our wrestling is not
against flesh and blood (with human beings, that is), but against the
principalities, against the powers, against the world-rulers of this
darkness, against the spiritual hosts of wickedness in the heavenly
places" (R.V.).
The children of God are powerless against these formidable foes,
in their own strength, and therefore are exhorted to be strong in the
Lord, and in the power of His might. Then they are told to take up
" the whole armour of God." The words "whole armour" are the
translation of one Greek word, which has become the English word
"panoply," a complete suit of armour. Note that it is "the whole
armour of God," all of His providing, even as the armour of the Roman
soldier, from which the imagery is taken, was provided for him, and
which he was to " put on," and " take."
The whole armour of God is for defence, and for attack. It consists
of seven pieces in all; three for induement or putting on_cc the girdle
of truth"; "the breastplate of righteousness"; and the shoes of
" the preparation of the gospel of peace." Two weapons of defence
_cc the shield of faith" and" the helmet of salvation"; and two
for attack-" the sword of the Spirit" and" prayer."
It is evident that no armour was provided for the back! The
panoply of God is given to enable the Christian to stand his ground.
We are not" to give place to the Devil" (Eph. iv. 27) but to " resist"
him (1 Pet. v. 9). Observe the reiteration of the word "stand."
" Put on the whole armour of God that ye may be able to stand against
the wiles of the Devil" (Eph. vi. 11). "Wherefore take unto you
the whole armour of God, that ye may be able to withstand in the evil
day, and, having done all, to stand. "Stand theTefore " (verses 13, 14).
I trust that it may, with God's blessing, prove instructive to take
up the consideration of the severa-l pieces of the Christian armour,
in succeeding Sermonettes, if the Lord will.
"Soldiers of Christ, arise,
And put your armour on;
Strong in the strength which God supplies,
Through His eternal Son.
" Strong in the Lord of Hosts,
And in His mighty power;
: Who in the strength of Jesus trusts,
Is more than conqueror.
" Stand then in His grf\!l.t might,
With all His strength endued;
.And take, to arm you for the fight, I
The panoply of God."
(Charles Wesley.)
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"VERY FAR

OFF-VERY FAR

BETTER."

" The land that is very fm' off."-IsAIAH xxxiii. 17.
" For it is very far better."-PHILIPPIANS i. 23.

IT is a bitter experience when" the day of the Lord" passes upon
the "pleasant pictures" of our early dreams (Isa. ii. 16), and we
awake to the consciousness that they are shattered for ever. Yet
beneath this smarting consciousness there is the consoling one, that
the same power which dissolves our pictures leads us by that very
process into realities that shall endure for ever. There was a time,
in the freshness of our first experiences of His love, when our expectations pictured both continuance and increase of those joys; and then
the home at the end of the pilgrimage was a land" very far off." But
each new lesson in this school of disappointment has brought that
land nearer; and there are times when the soul, with its increased
capacity for suffering, knows also an increased yearning for being
with Christ, which is "ve·ry far better."
Just as man is " born to trouble," so is the Christian new-born to
trouble. It is a precious bestowment of grace: a rich gift of love.
" For unto you it is given in the behalf of Christ, not only to believe
in Him, but also to suffer for His sake" (Phil. i. 29). And while we
are permitted to remember with joy those earlier favours of the soul's
springtime, yet there is a real and chastened mellowing of the soul's
faculties into an autumnal fruitfulness as affiictions perform their
appointed work. The vernal blossoms are so beautiful that we wish
them never to fade; and we can only witness their withering with
regret. But the laws of Nature operate beyond the reach of our
regrets; and the laws of the Kingdom of Grace are equally fixed
and unyielding. God will not bring down His wisdom and love to
the level of our childish ideas of what is best for us; but rather He
delights by loving discipline to lift us up to admire His making all
things to work together for the best, the very best that God can ordain
and effect.
One of the commonest "pleasant pictures" of the unchastened
mind is that of a condition of rest and satisfaction below which God
has never promised or intended. It is as true in grace as in nature
that" in the sweat of our face we must eat bread." Labour, and
travail, and the daily cross constitute the highway to contentment
and peace. There is no real happiness for us until we have learned
that we cannot be happy in anything short of God. And nothing
but the enjoyment of His love, as translated to our understanding
by chastening, and as a fruit of sanctified affiiction, can reconcile to
toil, and sorrow, and suffering; or adapt the heavy cross to the
smarting shoulder.
It is only as I realize that my life-history was written in the counsels
of eternity that I am reconciled to survive many of my dearest hopes;
or that I can joyfully acknowledge the Lord's plain intention to
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disappoint every hope of my heart except those which patiently;wait
for satisfaction in the eternity to come.
And thus, travelling "from strength to strength" through the
valley of Baca, it is made very clear that whatever is sent to me,
or permitted for me, is not only exactly what is best for me, but
" very far better" than anything I could even have hoped for. Am
I to think that God's wisdom is no greater than mine, or that He
loves me less than I love my own children? It is " very far better"
that His will should be mine than that my will should wish to be His.
In resignation is my rest: here I am sheltered from every storm.
Not in calm, but in tempest, " so He bringeth them unto their desired
haven." There is peril lurking in every calm; but no tempest ever
blew upon a Christian which did not bring on its wing both peace
and profit, some new and rich blessing from the better country. In
this grace operates contrary to nature; for we make more speed
and headway when the gale is dead against us. The winds we meet
come from our destined haven, and blow us in that direction.
These heathful exercises of the soul, these repeated dissolvings of
our pictures, also open and interpret Scripture. They bring down
the promises to us, and make them our own. The Psalms become
to us the real expressions of our own experiences. They record " my
prayer unto the God of my life" (Ps. xlii. 8) and" my song in the
night" (Ps. lxxvii. 6). And things that before were indistinct and
but dimly perceived are now part of our own existence. Things once
known by the hearing of the ear are now really known to purpose
and to profit. It needed the death of Christ to make the disciples
understand many things Himself had told them. I have often been
thankful that they were so infantile and ignorant. They" wondered
what the rising from the dead should mean" until He was risen from
the dead: then they remembered His words, and understood them
too.
So all my learning of Divine things must pass through His death,
and have fellowship with His sufferings, in order to gain the clear
light of resurrection. And thus the" very far off " of spring becomes
the "very far better" of autumn:
One sore affiiction, sweetened and sanctified by the holy teaching
of God, imparts more knowledge to the soul than years of reading
books and hearing sermons. These indeed are channels of blessing
and of soul-profit, and to be prized as such, as ordained of God to
this end; but it was in the solitude of the evening, and withdrawn
from the multitude, that the Lord Jesus expounded His parables to
His disciples. He still teaches by parables.
If it now be profitable, and even sweet, to look back upon a season
of pain and trial, may we not believe that in our immortalized
memory there will be a grateful place for the severest chastisements
sent to us now, which cause earth to recede and bring heaven nearer
to us?
WILLIAM WILEMAN.
Cricklewood.

302

The Gospel Magazine

THINGS CONCERNING HIMSELF.
ONE of the best loved narratives in the Holy Scriptures to me is the
story of the journey to Emmaus, and of the unknown Stranger Who
joined the two puzzled walkers as " they talked together of all these
things which had happened." They were puzzled in their minds concerning the wonderful resurrection they had heard of. They talked
together of all the circumstances, and while they communed together
" Jesus Himself drew near and went with them." Does He not draw
near to us when we talk together and reason concerning Himself, when
we relate to each other His blessed dealings with us, the revelations of
His love and power and tenderness, the happiness which is centred in
Himself, the" strong consolation" in Him, Christ all and in all ~ He
listens and hears and loves. More than this we learn from His Word
(see Mal. iii. 16): "Then they that feared the Lord spalce often one to
another, and the Lm'd hea1'kened and heard: and a book of 1'emembmnce
was written before Him for them that feared the Lord, and that thought
upon His name. And they shall be :l\iine, said the Lord of Hosts, in
that day when I make up My jewels."
Thus" Jesus Himself drew near and went with them," went all the
way to Emmaus with them. What a blessed walk it was, that seven
miles to Emmaus, and the holy communion and Divine revelations
from Himself of Himself. As they walked they talked. The two were
hungering and thirsting after truth to know the reality. He listened
to their story and Himself-Himself, dear reader, expounded unto
them in all the Scriptures the things concerning Himself. What a
marvellous exposition that must have been! No wonder they constrained Him. to tarry with them, when He made as if He would have
gone on further. And in His own sweet inimical way" He went in to
tarry with them."
We ourselves, listening to words of holy enlightenment and fervour,
often say: "Oh, I could have listened all night or all day to him,
it was wonderful, it was all so clear." But what must it have been to
them to hear from His own mouth, to hear in all the Scriptures" the
things concerning Himself," to se~ Christ in all, to see Christ is all ~
But as soon as they recognized Him He vanished out of their sight.
That glowing, clear discourse would be a lifelong memory and a lifelong joy. " Did not our heart burn within us while He talked with us
by the way and while He opened to us the Scriptures ~ "
Is it not so, dear reader ~ Do we not feel a glow and a oneness with
Him ~ "The Comforter which is the Holy Ghost Whom the Father
will send in My Name, He will teach you all things and bring all things
to your remembrance whatsoever I have said unto you" (John xiv. 26).
And the Holy Spirit the Comforter, sent by the Father (John xiv. 26)
and sent by the Son (John xvi. 7), reveals Christ to us in all the Scriptures, Christ in the Covenant, Christ as the Law-fulfiller, Christ in the
tabernacle types, Christ in the temple, Christ in the Sacrifices, Christ
in the Psalms, Christ all through. The beginning and the end is Christ.
" To me to live is Christ" is St. Paul's language. "Never man spake
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like this Man," He taught" as One having authority and not as the
scribes."
One with Christ, one in Christ. Christ and. thou art one, dear
believer. I have lately been reading Romaine's Life of Faith, and it is
sweet and establishing reading, strengthening to the soul, pointing out
the security of the believer's standing in Christ. And the more we
know and realize this Spirit-taught fact, the more is faith strengthened,
and the more precious Christ becomes, Christ all and in all.
Just as I am closing my little message I have had tidings of the homecaU of one of our very dear readers, the sister of " Follower-on," and
my beloved friend and sister in Christ. I am so thankful we had a
little time together during her last stay in Bristol in the late autumn of
last year. We had sweet fellowship together, and we parted with the
knowledge that we were not parting for ever, for we are one in Him
Christ Jesus and in life everlasting. Farewells are only for a time" till He come." We fondly hoped we might meet again here, but He
has called her to His welcome. She" passed over, and all the trumpets
sounded on the other side," as Bunyan so sweetly and triumphantly
expressed it. Do not mourn, the time is rapidly approaching when
Christ's own shall all be gathered together unto Him. She remarked
during her last days of illness, " Sweet to lie passive in His hands and
know no will but His." I must not write at length, for other hands will
write more particulars of her loving life and sweet lingering on the
threshold of Home. Our friendship and communion here has been
very sweet, but it will be fuller" up there," all sunshine in His Presence
in "fulness of joy for evermore."
NETTlE.
ROBERT LLOYD.
of the friends, who attended my father's ministry very many
years ago, was Robert Lloyd. He was an old man-a night-watchman,
and solitary-had never connected himself with any communion, and
lived-for lack of nearer and dearer relatives-with a niece. He
wandered about Liverpool, seeking for free grace preaching, whether in
church or chapel, and rejoiced In it when he found it. He was much
comforted and enlarged in his realization of the Gospel.of God once,
when he heard a sermon preached by Mr. Tiptaft. He knew a good
many Church of England clergymen: loved some; "despised"
(perhaps) others. Some of them" had no time," when he met them on
the street, to discuss articles of doctrine: (very likely not, as with the
duties of a parish and all besides, they would have to get more into
an hour than he into a day). My father loved Robert and was kind to
him, but on one occasion when the old man was going over yet again
some tale, the gentle patience which eminently graced him during such
rehearsals, suddenly forsook him, and he said, " Tut, tut, Robert, we've
heard that a hundred times." This hurt Robert's feelings, and he
stayed away for a while. But the Lord Jesus Christ's blessed commandments, and His intercession within the veil, and the unction of tthe
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Holy One, have more potency in them to heal a breach than the tediousness of the one man of God, and the weariness of the other (how sweet
his memory still) have to keep it open, so all came right before long.
However, the time arrived for the old man's summons home, and he
left his night-watching to make one of the company, who, in light
and in love, having inherited all that is perfect-have nothing to watch
for and nothing to watch against. Just one more thing about Robert.
When he was asked how he was, he would not lament his bronchitis,
or describe the vagaries of his rheumatism: he would eay " struggling."
It was his soul he was answering for, and all the battling there. DOll btless he had outward things to contend with. Who has not ~ And
to the children of God, difficulties have a weight and a significance
which is not felt by those who lack His fear. But his" fightings without" emphasized-as with his brother, Paul-his fears within.
Hezekiah, Martha and Mary, Samuel and many another: these were
his companions in the obstructed way. Or Asaph, who had scarcely
got foothold before " the billows more fiercely returned, and plunged
him again in the deep." Jacob was eminently a struggler, and I
thought in such connection of the fifth verse of Isaiah xliv. It reads
thus: "One shall say, I am the Lord's, and another shall call himself
by the name of Jacob; and another shall subscribe with his hand unto
the Lord, and surname himself by the name of Israel." Perhaps
Robert, when he described himself as "struggling," was calling himself
by the name of Jacob. It seems to be the way with more than one;
how many have fellowship with him in his fears and labours, ups and
downs of all sorts, and the things of the world are as near to them as
the earth is to the worm. The Lord says to them, " Fear not, thou
worm Jacob." How kind to be told not to fear about anything; and
he was not blamed, or he was forgiven for saying that his days were
few and evil. God loved Jacob, loves them now upon whom the name
is called. The name Jacob is a memorial to Him to all generations.
Jacob waited for God's salvation to the end of his life. He could
tell of being met by the angels of God when he was going on his wayheavenly visitants, and what an experience! but it is put into two
verses, and they are followed by-thirty verses describing the warfare
of one night. I remember my dear father drawing attention to this
fact, and he said how compassionate the Lord was to give us at such
length what passed on that night at Peniel.
But" another subscribes with his hand unto the Lord and surnames
himself by the name of Israel." This one speaks of triumphs and of
spoil; knows that he has seen the face of God, knows that he has come
away from some Peniel with what he did not possess years before at
Bethel. He knows this and is not afraid. God has been his help,
and in Him he will trust till he need trust no longer.
One shall say I am the Lord's. Should it matter to that one who,
" knows his election of God," whether it is warfare or triumph, toil or
rest, little or much ~ To be the Lord's is to have the best of everything: "safety on earth, and after death, the plenitude of heaven."
FOLLOWER-ON.
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THE ATTORNEY-GENERAL ON SERMONS WITHOUT THE
GOSPEL.
(From The EnrJ.lish Ohttrchman.)
THE Attorney-General (Sir Thomas Inskip) presided at the Annual
Meeting of the Church Pastoral Aid Society at the Central Hall,
.Westminster, on May 5th last.
Sir Thomas Inskip remarked that there was a worldly saying,
." Nothing succeeds like success," which might be varied so that it
ran, "Nothing succeeds like the Gospel." But whether or not the
Gospel was being preached with the same fervour and determination
as they would like was a question which might well be asked. He
had been apalled from time to time to notice how little prominence
was given to the Gospel in many important pulpits. It would almost
seem as if there were a great many in the Church of England who
could not say with the Apostle, "I am not ashamed of the Gospel
of Christ.''" Whatever light might be thrown by the critical examination of the Bible and by scholarship generally, there was no doubt
that it had left an atmosphere of uncertainty and a timidity to which
too many easily succumbed. No erudition or scholarship would atone
for an incomplete emphasis upon the saving power of the Gospel.
" The preacher who, being affected by scholarship or learning, prefers
to concentrate rather upon that than upon the simple exposition and
proclamation of the Gospel has forgotten the example of the apostle
who said, ' Woe is unto me if I preach not the Gospel.' "
There were open attacks upon the Gospel-as well as secret betrayal.
Some with ever-increasing boldness attacked the very foundations
of the Christian faith, but even worse was the secret betrayal which
proceeded by an affected superiority to the teaching of God's Word,
and suggested that the standards of cultured people in this present
generation were to be preferred to the rather obsolete standards of
Scriptural teaching. "If as Evangelicals we allow ourselves to be
mesmerised by the glamour of what I may call Modernism, we lose
the very right and title that we ought to have in the name in which
we glory."
Sir Thomas went on to deplore the tendency to-day to suggest
that parts of the Scripture had less value than other parts, and that
the Old Testament Scriptures had little value in comparison with the
New. He pleaded for the use of the Bible in every part,. as the Holy
Spirit had inspired it. Our Lord made equal use when occasion arose
and gave equal reverence to every part of the Scriptures, as He knew
them. The speaker deplored the tendency of Evangelicals to succumb
to the glamour of that scholarship which, helpful as it might be in its
proper place, was no substitute for the proclamation of the Gospel
in its purest and most simple form.
TYNDALE at the stake: "Lord, open the King of England's eyes."
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CHRIST AND THE SCHOLARS.
WHO WAS RIGHT ~
THE claim is frequently made that all scholarship, i.e., human learning,
is on the side of those who reject the full inspiration of Scripture. It is
self-evident that if the original writings-which are termed by royal
authority" The Holy Bible," but which are more than tha.t, being, as
the Apostle Paul described them, " in truth the Word of God" (1 Thess.
ii. 13)-are not what they profess to be, and therefore are not reliable,
then men and women are left without any standard of right and wrong,
and nothing certain is known regarding the most important matters
that concern each individual soul.
Has scholarship produced this awful cataclysm ~ If it has, there is
nothing in it of which to be proud, or in which to glory; for it means
a destruction equal to that wrought when, by Satan's temptation to
sin, our first parents ruined God's perfect and glorious earth. The
claim of scholarship to set itself above the absolute knowledge and
wisdo.m of the Lord Jesus is no new thing. He experienced it on many
occasIOns.
That the Lord had wonderful wisdom could not be denied (Matt.
xiii. 54; John vii. 15); but it was brought against Him that He had
not received it from the" scholars" of His day. "Whence" (it was
asked) "hath this man this wisdom ~" "How knoweth this man
letters (or learning-margin) having never learned ~ "
SCRIBES AND PHARISEES.
It would seem that, from the very early days of the Lord's ministry,
the scholars set themselves to oppose Him, for the Scribes and Pharisees
were undoubtedly the school-men among the Jews. They were very
religious, and deeply instructed in rabbinical tradition, but as a body
they did not believe in Him of Whom the Scriptures testified; and
hence this judgment was pronounced-" Except your righteousness
shall exceed the righteousness of the scribes and Pharisees, ye shall in
no case enter into the Kingdom of Heaven" (Matt. v. 20). He Who
spake thus is" the Door" (John x. 9), and none can pass through that
door without His authority (Rev. iii. 7).
When some of their own servants-unlearned people-believed in
the Lord Jesus, the scholars demanded of them: "Have any of the
(religious) rulers, or of the Pharisees believed on Him ~ " (John vii. 48).
The scholars must, of course, be right! And yet, somehow or other,
" among the chief rulers also many believed on Him, but because of
the Pharisees they did not confess Him, lest they should be put out
of the synagogue" (John xii. 42).
Even the Roman Governor, Pilate, probably a pagan worshipper,
had to remonstrate with the scholars: "Ye have brought this man
unto me as one that perverteth the people: and behold, I, having
examined Him before you, have found no fault in this Man touching
those things whereof ye accuse Him. No, nor yet Herod. . . ."
(Luke xxiii. 14, 15).
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THE AUTHORITY OF CHRIST.

The Lord warned His followers that they must expect from the
scholars and religious leaders treatment similar to that which He had
received (Mark xiii. 9; Matt. xvi. 21; xx. 18). The unlearned people
in the Lord's day had some gifts at any rate, for they discerned that
He taught them as One having authority, and not as the scribes, the
scholars, who had theories and speculations but no certainty (Matt.
vii. 29): and these scholars demanded of the Lord: "Who gave Thee
this authority? "(Mark xi. 28). When the scholars" saw the wonderful
things that the Lord did," and heard the young, simple, unlearned
believers crying" Hosanna to the Son of David," they were" sore
displeased" (Matt. xxi. 15); but it did not displease them to take the
uppermost rooms at feasts, and the chief seats in the synagogues, and
to receive greetings in the markets, and to be called" Rabbi, Rabbi"
(Matt. xxiii. 6, 7).
These scholars were very particular about their religious dress and
formal prayers, and the due payment of tithes; but many of the
requirements of God's Word were neglected by them, and the Lord
termed them" blind guides" (Matt. xxiii. 5, 14, 23, 24), and He gave
warning to" beware" of them (Mark xii. 38-41). Because they did not
believe the whole of the Old Testament, they determined by subtilty totake Him and kill Him (Matt. xxvi. 3, 4). What a crime for scholarship to commit, and this same scholarship stirred up its poor ignorant
dupes to join in the crime (Matt. xxvii. 20).
Because the Lord Jesus carried the pure Gospel to the poor, the
outcast, a.nd the despised, He was condemned by the scholars of His
day; but He knew that there was no other remedy for those who were
conscious that they were sinners (Luke v. 30-32 and Luke xx. 1, 2).
The scholars laid traps for the Lord, and hoped to find Him caught
in their snares, so that they might accuse Him. It does not seem to
have entered their mmds that their failure to ensnare Him proved His
Deity, for He knew their thoughts (Luke vi. 7, 8).
SCHOLARS LAY TRAPS.

Although in some matters the scholars were much divided (see Acts
xxiii. 7, 8), yet in the one matter of opposition to the Lord Jesus they
were united (see Matt. xxii. 15, 16; xxiii. 34, 35; Mark iii. 6). Some
even produced an hypothetical case, hoping to entrap the Lord, but
His reply was: "Ye do err, not knowing the Scriptures, nor the power
of God" (Matt. xxii. 29). What had become of their scholarship?
It was in error, because not in accordance with God's Word.
The Lord's advice to His people now, as it was to His disciples of old,
is: "Take heed and beware of (avoid) the teaching or doctrine of the
(scholarly) Pharisees and Sadducees" (see Matt. xvi. 6). He pronounced a very solemn woe upon these false teachers (Matt. xxiii. 13).
The scholars in the Lord's time rejected not only His advice but
also the counsel of God (see Luke vii. 30). They met in council
21

308

The Gospel Magazine

(John xi. 47), and they persuaded Pilate to condemn the Lord to death.
They had the tomb sealed, and they were given Roman soldiers to
watch the sepulchre (Matt. xxvii. 62-66), but they could not prevent
the Lord's Resurrection. They knew of His Resurrection, did these
scholars, but they sank so low that they" gave large sums of money"
to the pagan Roman soldiers to spread abroad a lie (Matt. xxviii. 12-15).
This is not the only occasion on which evidence has been suppressed.
On not one occasion could the" learned scholars" of the days when
the Lord was upon this earth prove Him wrong or in error; and it is
a certainty that" though heaven and earth shall pass away," not one
word that the Lord Jesus uttered shall be proved unreliable (Matt.
P. I. B.
xxiv. 35; 1 Pet. 1. 25).
ON THE ADVANTAGES OF A STATE OF POVERTY.

By

THE LATE REV. JOHN NEWTON, RECTOR OF ST. MARY WOOLNOTH,
LONDON.

(Letter XXII of Omic1"On and Vigil.)
My DEAR FRIEND,
I confess myself almost ashamed to write to you. You are pinched
by poverty; suffer the want of many things; and your faith is often
sharply tried, when you look at your family, and perhaps can hardly
conceive how you shall be able to supply them with bread to the end
of the week. The Lord has appointed me a different lot. I am
favoured not only with the necessaries, but with the comforts of life.
Now I could easily give you plenty of good advice; I could tell you,
it is your duty to be patient, and even thankful, in the lowest state;
that if you have bread and water, it is more than you deserve at the
Lord's hand; and that, as you are out of hell, and made a partaker
of the hope of the Gospel, you ought not to think anything hard that
you meet with in the way of heaven. If I should say thus, and say
no more, you would not dispute the truth of my assertions; but, as
coming from me, who lives at ease, to you, who are beset with difficulties, you might question their propriety, and think that I know
but little of my own heart, and could feel but little for your distress.
You would probably compare me to one who should think himself a
mariner, because he had studied the art of navigation by the fireside,
though he had never seen the sea. Yet I hope, by my frequent
converse with the Lord's poor (for I live in the midst of an afflicted
and poor people), I have made some observations, which, though
not strictly the fruit of my own experience, may not be wholly unseasonable or unacceptable to you.
Whether the rich or the poor, who live without God in the world,
are most to be pitied, is not easy to determine. It is a dreadful case
to be miserable in both worlds; but yet the parade and seeming
prosperity in which some live for a few years, will be no abatement,
but rather a great aggravation of their future torment. A madman
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is equally to be pitied, whether he is laid upon a bed of state or a bed
of straw. Madness is in the heart of every unregenerate sinner; and
the more he possesses of this world's goods, he is so much the more
extensively mischievous. Poverty is so far a negative good to those
who have no other restraint, that it confines the effects of the evil
heart within narrower bounds, and the small circle of their immediate
connexions; whereas the rich, who live under the power of sin, are
unfaithful stewards of a larger trust, and by their pernicious influence
are often instrumental in diffusing profaneness and licentiousness
through a country or a kingdom; besides the innumerable acts of
oppression, and the ravages of war, which are perpetrated to gratify
the unsatiable demands of luxury, ambition, and pride. But to leave
this, if we turn our eyes from the false maxims of the world, and
weigh things in the balance of the sanctuary, I believe we shall find
that the believing poor, though they have many trials which call
for our compassion, have some advantages above those of the Lord's
"people, ·to whom He has given a larger share of the good things of
the present life. Why else does the apostle say, "God has chosen
the poor"? or why do we see, in fact, that so few of the rich, or wise,
or mighty are called? Certainly He does not choose them because
they are poor; for" He is no respecter of persons"; rather, I think
we may say, that knowing what is in their hearts, the nature of the
world through which they are to pass, and what circumstances are
best suited to manifest the truth and efficacy of His grace, he has
in the general chosen poverty as the best state for them. Some
exceptions He has made, that His people may not be wholly without
support and countenance, and that the sufficiency of His grace may
be made known in every state of life; but, for the most part, they
are a poor and affiicted people; and in this appointment He has had
a regard to their honour, their safety, and their comfort. I have
room for but a very brief illustration of these particulars.
Sanctified poverty is an honourable state; not so indeed in the
judgment of the world; the rich have many friends, the poor are
usually despised. But I am speaking of that honour which cometh
from God only. The poor, who are" rich in faith, and heirs of the
kingdom," are honoured with the nearest external conformity to
Jesus their Saviour; Who, though He was Lord of all, was pleased
for our sakes to make Himself so poor, that He had not where to lay
His head, and submitted to receive assistance from the contributions
of His followers (Luke viii. 3). By this astonishing humiliation, He
poured contempt upon all human glory, and made the state of poverty
honourable; and now" he that reproacheth the poor, despiseth his
Maker." And as He was, so were His apostles in the world. They
were not only destitute of rank, titles, and estates, but were often in
hunger and nakedness, and had no certain dwelling-place. To infer
from hence, as some have done, that riches and the accommodations
of life, are unsuitable to the state of a Christian, is the mark of a
superstitious and legal spirit. There were in those days several
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believers that were in a state of affluence; as, for instance, Theophilus.
whom Luke addresses by a title of honour, KpaTL/TTE, most noble
or excellent, the same which St. Paul ascribes to the Roman governor.
But we may safely infer that that state of life in which our Lord was
pleased to converse with men, and which was the lot of His apostles
and most favoured servants, is honourable in the sight of God.
Again. Poverty is honourable, because it affords a peculiar advantage for glorifying God, and evidencing the power of His grace, and
the faithfulness of His promises, in the sight of men. A believer, if
rich, lives by faith; and his faith meets with various trials. He
himself knows by Whom he stands; but it is not ordinarily so visible
to others, as in the case of the poor. When ministers speak of the
all-sufficiency of God to those who trust in Him, and the certain effect
of the principles of the Gospel, in supporting, satisfying, and regulating
the mind of man, the poor are the best and most unsuspected witnesses
for the truth of their doctrine. If we are asked, Where do these
wonderful people live who can delig~t themselves in God, esteem
a day in His courts better than a thousand, and prefer the light of
His countenance to all earthly joy? we can confidently send them
to the poor of the flock. Amongst the number who are so called.
there are some who will not disappoint our appeal. Let the world,
who refuse to believe the preachers, believe their own eyes; and when
they see a poor person content, thankful, rejoicing, admiring the
Lord's goodness for affording him what they account hard fare, and,
in the midst of various pressures, incapable of being bribed by offers,
or terrified by threats, to swerve a step from the path of known duty,
let them acknowledge that this is the finger of God. If they harden
themselves against this evidence, " neither would they be persuaded,
though one should arise from the dead."
And as poverty is an honourable, so it is comparatively a safe state.
True, it is attended with its peculiar temptations; but it is not near
so suitable to draw forth and nourish the two grand corruptions of
the heart, self-importance, and an idolatrous cleaving to the world,
as the opposite state of riches. They who are rich in this world,
and who know the Lord and their own hearts, feel the wisdom and
propriety of the apostle's charge, "Not to be high-minded, nor to
trust in uncertain riches." If poor believers consider the snares to
which their rich brethren are exposed, they will rather pray for and
pity, than envy them. Their path is slippery; they have reason to
cry continually, "Hold Thou me up, and I shall be safe." For they
live in the midst of the hurries and vanities of the world, are engaged
in a large sphere of action, and are incessantly exposed to interruptions and snares. The carriage of all around them reminds them of
their supposed consequence; and by the nature of their situation
they are greatly precluded from plain dealing and friendly advice.
But the poor are not surrounded with flatterers, nor teased with
impertinences. They meet with little to stimulate their pride or
to soothe their vanity. They not only believe in their judgments,
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but are constrained to feel, by" the experience of every day, that this
world cannot afford them rest. If they have food and raiment, and
grace therewith to be content, they have reason to be thankful for an
exemption from those splendid cares, and delusive appeal~nces, which
are the inseparable attendants of wealth and worldly distinction; and
which, if not more burdensome, are, humanly speaking, much more
<1angerous and greater impediments to the progress of a spiritual life
than the ordinary trials of the poor.
The believing poor have likewise, for the most part, the advantage
in point of spiritual comfort; and that principally in two respects.
First, as they are called to a life of more immediate dependence upon
the promise and providence of God (having little else to trust to),
they have a more direct and frequent experience of His interposition
in their favour. Obadiah was a servant of God, though he lived in
-the court of Ahab. He doubtless had his difficulties in such a situation; but he was not in want. He had not only enough for himself
in a time of dearth, but was able to impart to others. We may believe
that he well knew he was indebted to the Lord's goodness for his
provision; but he could hardly have so sweet, so strong, so sensible
an impression of God's watchful care over him as Elijah had, who,
when he was deprived of all human support, was statedly fed by the
ravens. Such of the Lord's people who have estates in land, or
thousands in the bank, will acknowledge that even the bread they eat
is the gift of the Lord's bounty; yet, having a moral certainty of a
provision for life, I should apprehend that they cannot exercise faith
in the Divine providence, with respect to their temporal supplies, so
distinctly as the poor, who, having no friend or resource upon earth,
are necessitated to look immediately to their Father Who is in heaven
for their daily bread. And though it is not given to the world! to
know what an intercourse is carried on between heaven and earth,
nor with what acceptance the prayers of the poor and afflicted enter
into the ears of the Lord of Hosts; yet many of them have had such
proofs of His attention, wisdom, faithfulness, power, and love, in
supplying their wants, and opening them a way of relief, when they
have been beset with difficulties on all sides, as have been, to themselves at least, no less certain and indisputable, I had almost said
no less glorious, than the miracles which He wrought for Israel, when
He divided the Red Sea before them, and gave them food from the
clouds. Such evidences of the power of faith, the efficacy of prayer
and the truth of the Scriptures (preferable to mountains of gold and
silver, and for which the state of poverty furnishes the most frequent
occasions), are a rich overbalance for all its inconveniences. But,
Secondly. I apprehend that the humble and believing poor have,
in general, the greatest share of those consolations which are the
effect of the light of God's countenance lifted up upon the soul, of His
love shed abroad in the heart, or of a season of refreshment from
His presence. By such expressions as these, the Scripture intimates
that "joy unspeakable and full of glory"; a description of which
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those who have tasted it will not require, and those who are strangers
to it could not understand. This joy is not always the companion
of faith, not even of strong faith; but it is that which a believer,
whether rich or poor, incessantly thirsts after; and in comparison
whereof, all worldly good is but vanity and disappointment. The
Lord imparts this joy to His people, in season and measure, as He
sees fit; but His poor people have the largest share. They have
little comfort from the world, therefore He is pleased to be their
Comforter. They have many trials and sufferings; and He with
Whom they have to do knows their situation and pressures. He has
promised to make their strength equal to their day, and to revive
their fainting spirits with heavenly cordials. When it is thus with
them, they can say, with Jacob, "I have enough"; or, as it is in
the original, "I have all." This makes hard things easy, and the
burden light, which the flesh would otherwise complain of as heavy.
This has often given a sweeter relish to bread and water than the
sensualist ever found to be in the most studied and expensive refinements of luxury. Blessed are the poor who are rich in faith, and heirs
of the kingdom which God has promised to them that love Him.
They often enjoy the most lively foretastes of the glory which shall
be revealed.
Have not you, my friend, found these things true in your own
experience ~ Yes: the Lord has sanctified your crosses, and supported
you under them. Hitherto He has helped you, and He will be with
you to the end. k, you have followed Him upon earth, you will,
ere long, follow Him to heaven. You are now called to sow in tears;
there you shall reap in joy, and God shall wipe all tears from your
eyes. In the meantime, be thankful that He honours you, in appointing
you to be a witness for the truth and power of His grace, in the midst
of an unbelieving world.
It is true that even where the spirit is willing the flesh is weak.
You have sharp trials, which, for the present, cannot be joyous, but
grievous; and you have doubtless felt the depravity of your nature,
and the subtilty of Satan, at some times prompting you to impatience,
envy, and distrust. But these evils are not peculiar to a state of
poverty; you would have been exposed to the same had you lived in
affiuence, together with many others, from which you are now
exempted; for riches and poverty are but comparative terms, and it
is only the grace of God can teach us to be content in any possible
situation of life. The rich are as prone to desire something which
they have not as the poor; and they who have most to lose have
most to fear. That a man's life (the happiness of his life) "consisteth
not in the abundance of the things which he possesseth," is an aphorism
founded upon the highest authority, and confirmed by universal
experience and observation.
In a word, you are not poor, but rich. The promises are your
inheritance; heaven is your home; the angels of the Lord are ministering spirits who rejoice to watch over you for good; and the Lord of
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angels Himself is your sun, and shield, and everlasting portion. It is
impossible that you, to whom He has given Himself, His Son, His
Spirit, His grace, His kingdom, can want anything that is truly good
for you. If riches were so, he could pour them upon you in abundance
as easily as He provides you your daily bread. But these, for the
most part, He bestows on those who have no portion but in the present
life. You have great reason to rejoice in the lot He has appointed for
you, which secures you from numberless imaginary wants and real
dangers, and furnishes you with the fairest opportunities for the
manifestation, exercise, and increase of the graces He has implanted
in you. Influenced by these views I trust you can cheerfully say,
What others value, I resign:
Lord, 'tis enough that Thou art mine.

I commend you to the blessing of our Covenant God, and to Jesus
our Saviour, "Who, when He was rich, made Himself poor for our
sakes, that we through His poverty might be rich."
I am, etc.
THREE

SAVING DOCTRINES.

" IF a man," says Delitzsch, " keeps in view our desert of punishment,
and allows the three saving doctrines of Scripture to stand in their
integrity, namely, (1) That God made Him Who knew no sin to be
sin for us, i.e., imputed our sins to Him. (2) That Christ, although
free from guilt, laden with our guilt, was made a curse for us, i.e.,
suffered the wrath of God due to us; or, as the Scripture also says,
that God executed on His Son judgment against sin, He having taken
upon Him flesh and blood and offered Himself as a sacrifice for us
for the expiation of sin. (3) That in like manner His righteousness
is imputed to believers, so that we may ~tand before God, as He had
submitted to the imputation of our sins in order to their expiation;
if these premises remain unobliterated, then it is as clear as the sun
that Christ suffered and died as our Substitute in order that we need
not suffer what we deserved, and -in order that we instead of dying
should be partakers of the life secured by His vicarious death."Dr. Charles Bodge's " Systematic Theology," Vol. n, p. 543.

"OUR free, gratuitous justification by the righteousness of Christ,
imputed unto us by faith, or through believing, is intended. This
Noah obtained by faith (Heb. xi. 7). For that in this faith of the
patriarchs no respect was had unto Christ and His righteousness, is
such a putrid figment, so destructive of the first promise and all true
faith in the Church of old, so inconsistent with and contrary to the
design of the Apostle, and utterly destroying the whole force of his
argument ... that it deserves no consideration."-Dr. Gwen.
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" CONSIDER."
Y ov all know the general meaning of this word, but the dictionary
shows us what an important word it is. It means to fix the mind on ;
to contemplate; to view attentively; to observe and examine; to
attend to; to relieve; to have regard to; to respect; to regard;
to reward. It also means to think seriously or carefully; to deliberate.
The word consider occurs many times in the Bible, and it is most
interesting to see its connection with so many subjects.
What a loud call it is to true repentance when we read in Haggai i. 7,
" Oonsider your ways." It was the Lord of Hosts Who was speaking,
and well would it have been if the people of Israel had obeyed the
command. In Isaiah i. 4 the Lord says: "My people doth not
consider." May this not be true of us ~ Even if the Holy Spirit has
brought you to know the Lord Jesus Christ as your Saviour and Lord,
you need frequently to " consider your ways," and see if they are right
in God's sight. If you find that any of your ways are displeasing to
God, give them up at once by His grace, and seek to walk in His ways.
In the book of Ecclesiastes (vii. 13, 14) we read, " Oonsider the work
of God," and also" In the day of adversity consider." When trouble
comes, the child of God should consider all the circumstances prayerfully, looking up to his Heavenly Father for help and deliverance.
" Our help is in the Name of the Lord Who made heaven and earth."
The writer of the Epistle to the Hebrews twice urges us to consider
the Lord Jesus Christ. Oh! that we may each be led to do this
increasingly day by day! In Hebrews iii. 1 we read, "Oonsider the
Apostle and High Priest of our profession, Christ Jesus." We are to
consider Him as the One sent by the Father to this sinful world to
accomplish the salvation of His people. We are also to think of
Him as our great High Priest, Who offered Himself as a sacrifice for
us, and made full atonement for our sins. In Hebrews xii. 3 we are
reminded how the Lord Jesus bore with patience the constant opposition and scorn of the Pharisees and Sadducees. "Oonsider Him that
endured such contradiction of sinners against Himself." If you have
to suffer ridicule and unkind words because you belong to Jesus, just
consider Him, and He will give all needed grace to bear patiently.
When the prophet Samuel was giving a farewell address to the
people, he reminded them of God's great goodness to them, and said,
" Oonsider how great things He hath done for you." Let us consider
some of the great things He has done for us, and praise Him with all
our hearts.
When the Lord Jesus was teaching His disciples not to be anxious
about food and clothing, He gave them two illustrations of God's
almighty power and goodness by saying, "Oonsider the ravens," and
"Oonsider the lilies." Notice how the Lord feeds the birds, and
clothes the flowers, and be sure that He will not forget His'}Jhildren.
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Another use of this word has to do with the way we use our time.
None of the Lord's children must be lazy. "Go to the ant, thou
sluggard; considm' her ways, and be wise" (Prov. vi. 6). So you see
what important lessons we may learn from birds, flowers, and insects.
The study of God's Word is impressed upon us by the words of the
Apostle Paul to Timothy (2 Tim. ii. 7), " Oonsider what I say." May
all my young readers be enabled to consider what was written by Paul
and all the other writers of the Scriptures, who were inspired by the
Holy Ghost.
.. Fa.ther of mercies, in Thy Word
What endless glory shines!
For ever be Thy Name adored
For these celestial lines."
(Anne Steele.)

E. A. H.
THE TWO SEEDS.
ABRAHAM had two sons. Ishmael and Isaac were beyond all dispute
veritable sons of Abraham. Yet one of them inherited the Covenant
blessing, and the other was simply a prosperous man of the world.
See how close these two were together! They were born in the same
society, called the same great patriarch" father," and sojourned in
the same encampment with him. Yet Ishmael was a stranger to
the Covenant, while Isaac was the heir of the promise. How little
is there in blood and birth!
A more remarkable instance than this happened a little afterwards;
for Esau and Jacob were born of the same mother, at the same birth,
yet is it written, " Jacob have I loved, and Esau have I hated." One
became gracious, and the other profane. So closely may two come
together, and yet so widely may they be separated! Verily it is not
only that two shall be in one bed, and the one shall be taken and
the other left; but two shall come into the world at the same moment,
and yet one of them will take up his inheritance with God and the
other will for a morsel of meat 11ell his birthright. We may be in
the same Church, baptized with the same water, seated at the same
communion table, singing the same psalm, and offering the same
prayer; and yet we maybe of two races as opposed as the seed of
the woman and the seed of the serpent.
C. H. SPURGEON.
THE" GOSPEL MAGAZINE" FUND.
THE Trustees of the GOSPEL MAGAZINE gratefully acknowledge the
receipt of the following donations to the Fund :£ s. d.
£2 s.0 0 Crowe, Mr. J. R.
"A Bath Friend"
.. o 14 0
Buckland, Mrs. L.
o 2 0 Woods, Mr. J. H. B... 0 4 6
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(!tottesponlJenre.
GOSPEL BOOK MISSION TO THE ARMY AND NAVY.
To the Editor of THE GOSPEL MAGAZINE.
DEAR FRIEND,-As we labour day after day sending out parcels to
naval and military stations those words come to mind at times, " Holding forth the Word of life," and, praise God, at times we are cheered
by news of definite blessing on the parcels of literature thus sent out.
A missionary writes, " Thank you for the parcel of literature you sent
me. It is good indeed of you to remember me thus. The small Bible
you sent I gave to a young Christian lad of the Royal Scots Greys, and
I need hardly say how much he appreciated the gift. He attends
regularly the meetings. Two copies of one of your books I gave after
having prayer with two lads confined to the guard room, and you will,
I am sure, rejoice to learn that they were the means of their conversion.
One of the most stalwart Christian men I ever met was a sergeant who
was converted by reading a tract, which at first he would not look at.
So day by day it is a continual sowing beside all waters in season and
out of season." Funds are very low, and help is needed to labour on.
Yours sincerely,
21, Firfield Street, Totterdown,
R. E. BRIDER.
Bristol 4, June, 1932.

lItattstant lSeatolt.
MUSICAL SERVICE: IS IT RIGHT?
WHAT SAITH THE SCRIPTURE?
By THE LATE REV, JAMES NEIL, M.A.
THIS question is one of the greatest practical importance. It deeply
concerns the life of the Evangelical body, not only in the Church of
England, but in all the Nonconformist Churches as well. Upon its
answer hang issues that involve either the encouragement or the repression of the present inordinate pursuit of sensuous pleasure, and either
the preservation or perdition of all that was manliest, most unworldly,
and held to be most essential to its vital principles in the rise of the
Evangelical movement.
None can doubt that, during the last thirty years (1870-1900),
throughout most Protestant Churches, but more especially throughout
the Church of England, a great and radical change has been taking
place in the conduct of Divine service. It is not a change, as some
would seem to suppose, from slovenliness and carelessness to decency
and order, for there is no likelihood of there being any lack of the latter
in this formal, artificial age. But it is a change which everywhere takes
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the distinct shape of the addition of forms and ceremonies, and highly
artificial modes of worship, in no way essential to earnestness, sobriety,
or order, and which are generally introduced on the plea of being
required by modern culture.
There is too much reason to believe that this is that" having a form
of godliness, but denying the power of it," which, together with fearful
immorality, is foretold as a special feature of those" grievous times"
which should come in the" last days." If so, then our position with
regard to the men who practise this formal worship is plain; for the
apostle cries, "From these indeed turn away."
Very often we hear it said of such modern innovations, " I like this,"
or, "my young people like that," or, "the congregation desire the
other." But, surely, a moment's reflection would show that it is not
what we like, OT what our young people like, or what any of those we may
seek to attrad like, but simply what God likes, that we ought alone to
offer to Him when engaging in His public worship!
What this is He has expressly told us by the lips of the Lord Jesus.
When speaking to the woman of Samaria, Messiah contrasts the new
worship He was coming to inaugurate with the old worship which was
about to be done away. "Believe me, woman, the hour comes when
neither on this mountain nor in Jerusalem, shall you worship the
Father. You (Samaritans) worship that which you know not; we
(Jews) worship that which we know; because salvation is (that is,
, proceeds ') from the Jews. But the hour comes, and now is, when
the true worshippers shall worship the Father in spirit and truth: for,
indeed, the Father seeks such (as) His worshippers. God is a Spirit
and those worshipping Him must worship in spirit and truth."
Observe, first, that, if we are to take the words "in spirit and
truth" literally, two things are said of the worship which the Father
seeks :1. It must be "in spirit," that is, "spiritual," apart from forms
and ceremonies, simple and direct, and mainly concerned with the
feelings and attitude of the spirit.
2. It must be in "truth," that is, sincere and real.
The words" in spirit and truth c' are, if thus taken literally, not, as
many seem to suppose, one and the same statement set forth in varying
yet synonymous terms, but two quite distinct and different statements.
The worship of the Old Covenant might have been sincere, or "in
truth," but, standing as it did in " carnal ordinances," it was not, and
could not be, essentially "spiritual." It was left for the Gospel to
teach this latter truth for the first time, and it should be noticed that,
contrary to what we might have expected, "in spirit," comes before
" truth," being put first to mark its importance, and to show that it is
the chief idea the Lord is seeking to enforce. This appears even more
plainly in the next verse, when Messiah condescends to reason with
us on the subject, and says that, since" God," Whom we worship, " is
a Spirit," spiritual, rather than formal, worship is in keeping with His
Divine nature.
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But I would earnestly call upon the reader to consider whether the
whole passage does not point to the words" in spirit and truth" being
figurative and not literal. In this case they contain the figure of
Hendiadys, and should be rendered" truly (or really) in spirit"that is, "truly (or really) spiritually." This essentially Hebrew
figure occurs very frequently in the New Testament. Thus," in a
region and a shadow of death," is "in a shadow-of-death (that is, a
very dark) region." "For Thine is the kingdom, and the power, and
the glory" is " for Thine is the powerful and glorious kingdom." "I
am the Way and the Truth and the Life" is " I am the true and living
way." "Ministry and apostleship " is " apostolic ministry." "Oxen
and garlands" is " garlanded oxen." "The kingdom of Christ and of
God" is "the kingdom of Divine Christ"; or, which is the same
thing, " of Christ (Who is) God." "Through his philosophy and vain
deceit" is "through his vain deceitful philosophy." "His Own
kingdom and glory" is "His Own glorious kingdom." "Life and
immortality" is "immortal life." "A kingdom and priests" is "a
great priestly kingdom."
It is therefore higWy probable that" in spirit and truth" is " truly
in spirit," or, as this is an adverbial expression, "truly (or really)
spiritually"; that is, "in a genuine spiritual manner." If so, there
is no direct reference here to the need of sincerity in our approach to
God, for the Jews of old were well aware of this, but only to that new
and important truth that Christ came to reveal-namely, the real, or
essentially, spiritual nature of worship under the New Covenant.
Indeed, not only is this sense of the text, on the face of it, highly
probable, but, if we look closely into our Lord's argument in this passage, it appears almost certain. His argument would be comparatively
pointless and strangely redundant in any other view. Thus the words
" God is a Spirit, and (i.e., therefore) those worshipping Him must
worship really spiritually," that is to say, in a manner th01'Oughly
consistent with His spiritual nature and essence, are forceful, natural
words. They form a concise, connected, cogent, pointed piece of
reasoning. If, on the other hand, " spirit and truth" were intended
to be taken literally as two subjects, instead of figuratively as one
composite subject, then it would naturally have been said, " God is a
Spirit (and the Truth itself). and (therefore) those worshipping Him
must worship in spirit (that is, spiritually) and in truth (that is, sincerely). Take note that it is said each time not en pneumati kai en
aletheia, but en pneumati kai aletheia, which is plainly suggestive of a
composite rather than a twofold subject. Mark also the strong Greek
emphasis in the inverted order, pneuma ho theos, "God is a Spirit."
Everything here points to the figure of Hendiadys. It was no new,
or even any needed, revelation to pious Jews or Samaritans that God
must be worshipped "in truth," that is, "in sincerity," nor would
this have any connection with the general and startling revelation of
the abrogation of Temple worship which forms the purport of John
iv.21-24. The exact signification of aletheia, a, lathein is" unhidden,"
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" open," "real," and hence " true in the sense of real or genuine,"
" true as opposed to types."
Observe, secondly, it is said, we " must" render this kind of worship.
This word " must" in the original is full of solemn significance. It is
dei, derived from the root deo. But there are two verbs deo in Greek,
with different meanings. The one is deo, " I bind," and the other is
deo, "I need," or "am in want." Hence this little word dei has a
double force-(l) "must," in the sense of " being bound or compelled"
to do it, and (2) "must" in the sense of " needing or wanting '.' it.
Not only are we bound by the Divine command to be of " the circumcision that worship in (or by) God's Spirit . . . and have no confidence
in flesh"; but we want it, did we but know it, as much as God Himself
does, for it meets the deepest needs of our being!
Observe, lastly, the speaking fact, that the same word" worship"
in this important passage-the first clear revelation of its new character
under the New Covenant--occurs no less than eight times, lending by
the Hebrew figure of Repetition, immense force to the expression thus
emphasized.
To which may be added, that the expressions, " the true worshippers
shall worship," and" those worshipping Him must worship," are each
of them instances of that special form of the Hebrew figure of Repetition
which consists in the subject of a verb being a word taken from the
same root as the verb itself. This gives to these expressions a peculiar
force of its own, over and above that given by the remarkable eight-fold
reiteration of the same term. Hence the words, " the true worshippers
shall worship the Father really spiritually," are equivalent to "the
true worshippers shall (thoroughly or surely) worship the Father in a
really spiritual manner."
Worship, therefore, is a matter of much more vital consequence than
most Evangelicals seem to suppose. Let none speak or think of it,
or of anything connected with it, as small or trifling. It is that in
which God, the All-Great, delights! It is that which, as our Heavenly
" Father," He Himself" seeks"! It is the solemn, eight-times-struck
key-note of the New-Covenant! Let us hear no more the vain and
foolish words, " I like this," or " I prefer that," in connection with any
of the principles or practices of Divine worship, but let us all humbly
unite in offering to our Father in Heaven that which He has so plainly
told us He likes, and we need.
Having now seen the nature of true worship under the New Covenant,
let me proceed to show that what is understood by " Musical Service"
is strongly opposed to such true worship; and is wrong for the following
reasons. These reasons may be arranged under nine heads.
Musical Service is wrong as: (1) Unscriptural; (2) Unreal; (3)
Selfish; (4) Sensuous; (5) Worldly; (6) Uncongregational; (7)
Unprotestant; (8) Doing evil that good may come; (9) Injurious
to the ministry.
By a "Musical Service" is meant, throughout these" Reasons," one
where any portion which is intended as a prayer, a solemn statement
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of belief, or a long extract from Holy Scripture, is sung, intoned,
or monotoned, instead of being said. Approaches to a Musical Service,
which are also shown to be wrong for several of these reasons, are the
singing of anthems which can only be rendered properly by a trained
choir, the singing of the canticles and hymns to constantly changing
or difficult chants and tunes, and the singing or monotoning of
" Ahmen " at the end of every hymn and prayer, or the saying of the
Latin" Ahmen " instead of the English" Amen." Solo-singing, either
before, during, or after the service, as a. means of attraction, Oratorios,
Organ Recitals, the playing of the organ after service, over and beyond
the ordinary voluntary, to which playing the congregation are invited
to stay, and the making instrumental music more prominent in any
way than is necessary for the simple, unaffected accompaniment of
hearty congregational singing, are all connected with Musical Service,
and are proved by these Reasons to be wrong. Many of these Reasons
also plainly condemn Harvest Thanksgivings, Flower Services, etc.,
where they are connected with any kind of sensational or spectacular
shows employed as a means of attraction.

AGED PILGRIMS' FRIEND SOCIETY.
THE 125th Annual Meeting was held in Caxton Hall on Friday,
May 6th. A large company of friends was present in the afternoon
when an excellent sermon was preached by the Rev. H. Siviter, B.D.,
of Liverpool, from Exodus xxviii. 35. The evening meeting-the
largest for many years-was presided over by the Rt. Hon. Sir
Thomas Inskip, C.B.E., K.C., M.P. The Report expressed thanks
to God for continued goodness, all needs having been met. Since its
inception, the Society has ministered to 11,600 pilgrims, and apart
from expenditure on the Homes £643,897 had been expended in
granting financial assistance. At present there were 1080 pensioners
on the books. During the past year upwards of £12,000 had been
expended in pensions and grants. Sir George Hume moved the adoption of the Report, which was seconded by the Rev. H. A. Raynes, M.A.
A Resolution commending the work of the Society was moved by
Rev. H. Siviter, B.D., and seconded by Rev. G. Rose. It was resolved
from July next to increase the £15 pension to £18 per annum which
will meet some cases of dire need.
The Pensioners living in Brighton were entertained to tea at the
Home in Egremont Place on May 18th. Mter tea a meeting was held
which was enjoyed by the friends gathered. Mr. P. Wakeleyoccupied
the chair, and Messrs. J. C. Dennis, W. J. E. Chambers, R. Guille, and
the Secretary took part.
The ninety-seventh Anniversary of the Camberwell Home was
celebrated on Thursday, June 2nd. The Rev. B. J. Northfield was
the afternoon preacher. The good company present listened with
pleasure and profit to his discourse from Isaiah xliii. 1. The evening
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meeting was held in the open air in the Quadrangle, and was presided
over by Mr. J. C. Dennis. After a brief statement by the Secretary,
interesting addresses were given by Revs. B. J. Northfield and H. E.
Carr and Mr. H. Rogers.
The Annual Sale of Work at Hornsey Rise will be held on the 1st
July, and in the evening the Anniversary Sermon will be preached by
the Rev. G. Rose. On Tuesday, the 5th, the Social Meeting for
Pilgrims in Tunbridge Wells will be held at the Home in Cambridge
Gardens. A Service will take place at Gurney Road, Stratford, on
Wednesday the 6th, and at Derby Road, Croydon, on the 20th, both
services at 7.30.

JLtebiellls anb jtotices of )Sooks,
XIII AND THE MASSACRE OF ST. BARTHOLOMEW. By
"Historicus." Pp. 25. Price 3d. (W. Erskine Mayne, Belfast.)
We have read this pamphlet with great interest. It is most excellent
and informative, and is written in courteous language. The author,
though his name does not appear, is evidently a man of wide historical
knowledge. The Archbishop of Dublin says in reference to the
pamphlet, " The series of your letters, with their wonderful documentation, came like the successive strokes of a bell, with corresponding
satisfaction."
The Bishop of Clogher says, " I value these letters beyond words."
The Archdeacon of Dromore says, " The details you give about the
Massacre of St. Bartholomew are more exact and crushing than any
I knew hitherto."
The Principal of the Presbyterian College, Belfast (Dr. Paul), says,
" I have read a good deal on the subject, but I do not think I have
seen anywhere the relevant evidence marshalled in brief compass
better than in your letters. I am very glad to have them for
reference."
Sir Robert Kennedy, K.C.M.G., -says, "Your strength lies in the
fact that you actually quote the words in the documents to which
you refer--documents which the ordinary reader has not the opportunity of reading for himself."
The Massacre of St. Bartholomew took place on August 24th, 1572 :
10,468 Protestants were murdered in Paris alone, and it is believed
that about 25,000 were killed in the provinces. The able writer of
this pamphlet claims to have" established by irrefutable documentary
evidence" that Pope Gregory XIII, in spite of having been fully
informed of the true facts of the massacre by his own Nuncio in
Paris :" (1) Ordered a special Te Deum and also a Thanksgiving Service
in celebration of 'the sudden removal by one slaughter of all the
heretics.'
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" (2) Ordered three pictures to be painted in the Vatican depicting
• the holy and glorious success of the execution of the Huguenots in
France.'
" (3) Wrote to the Duke of Savoy holding up the Royal Murderer,
Charles IX of France, as an example and model, because he had
, purged his kingdom of the execrable sect.'
"(4) Received in audience the hired assassin who had fired at
Coligny.
" (5) Had struck, at his own papal mint in Rome, a medal commemorating , the slaughter of the Huguenots.' The cumulative effect
of these five independent proofs is surely overwhelming and no fact
in history is more firmly established than that Pope Gregory XIII
approved of the Massacre of St. Bartholomew, even though he knew
full well the real truth about this 'horrible atrocity.' "
The pamphlet illustrates clearly the deadly hatred and malice
which were manifeRted against Protestants wherever the Roman
Church was in power.
The author quotes Lord Acton, a great Roman Catholic Historian,
as saying that Pius V, the predecessor of Gregory XIII" declared
that he would release a culprit guilty of a hundred murders rather
than one obstinate heretic."
We strongly recommend our readers to order, read, and circulate
this pamphlet. It may be described as unanswerable.
We have received
THE VATICAN AND IRELAND.
A pamphlet of 16 pages published by the Protestant Truth Society,
3 and 4, St. Paul's Churchyard, London, E.C.4. The price is 2td.
post free.
WATCHING AND WAITING. Price 4d. (G. H. Fromow, 10, Whitehall
Gardens, Chiswick, London, W.4.)
This number of Watching and Waiting contains the full report of
the addresses given at the Annual Conference of the Sovereign Grace
Advent Testimony held at Highgate Road Chapel, London, in April
last. The general subject was "Prophetic Truth as emphasizing
, Doctrine and Em-iching Experience."
It is a very valuable number of this monthly publication.

CONVERSATION in a post ofllceMan behind the Counter: "It's a nice morning."
Customer: "Yes, it's very beautiful. The warmth is very welcome."
Man behind the Counter: "Yes, we deserve it."
Customer: "I don't think we deserve anything."
Man behind the Counter: "Don't you ~ "
Customer: "No, if we think of our sins, we deserve nothing."

