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I"
THE FAMILY PORTION

OR, WORDS· OF SPIRITUAL CAUTION, COUNSEL, AND COMFORT.

" Who comforteth us in all our tribulation, that we may be able to comfort
them which are in any trouble, by the comfort wherewith we ourselves are

comforted of God."-2 CORINTHIANS 1: 4.

SAMUEL AS A MAN OF PRAYER

Moses and Aaron among his priests,
And Samuel among them that call upon His name;
They called upon the Lord, and He answered them."

-Psalm 99 : 6.

To Samuel there is given the character of a man mi~hty in prayer.
<C Samuel among them that call upon His name." Indeed all the
three mentioned in the Psalm-Moses, Aaron, and Samuel-were
mighty in intercession. It is, however, to Samuel that we specially
ask for attention and consideration as a man of prayer.

Samuel was a child of prayer. "For this child I prayed," said his
mother, "and the Lord hath given me my petition which I asked
of Him" (1 Sam. 1 : 27). She had been" in bitterness of soul, and
prayed unto the Lord, and wept sore" (verse 10). She" spake
in her heart-her lips moved, but her voice was not heard" (verse
13). The aged Eli noted this, and thought she was drunken. "How
long wilt thou be drunken? put away thy wine from thee," he said.
But Hannah answered, "No, my lord, I am a woman of a sorrow
ful spirit: I have drunk neither wine nor strong drink, but have
poured out my soul before the Lord" (verse 15). What a real
prayer it was, a real pouring out of the heart before the Lord!

As a young child Samuel was himself taught (chapter 3). He was
three times called by the Lord, and at last Eli taught him to
respond with" Speak, Lord, for thy servant heareth." In reading
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throne,
-lames Mont/(omery, 1819.

w.n.s.

this chapter we miss the point if we read only to verse 10. The
purpose of the calling of Samuel was to give the message of judg
ment upon Eli's house.

And what from Eli's sense was sealed
The Lord to Hannah's son revealed.

At first the young Samuel" feared to shew Eli the vision" (verse
15); but pressed by Eli he "told him every whit, and hid nothing
from him" (verse 18). Eli was given grace to say" It is the Lord:
let Him do what seemeth Him good." With this and other Divine
appearances Samuel " was established to be a prophet of the Lord."

Later, he was the means of turning the house of Israel to the Lord
(chapter 7). He called them to repentance, to return unto the Lord
with all their hearts, to put away the strange gods from among them.
They gathered at Mizpeh; they drew water, and poured it out before
the Lord, and fasted-an expression of their repentance. Then,
when the Philistines gathered to Mizpeh against them, the children
of Israel said to Samuel, "Cease not to cry unto the Lord of God
for us." He did so, and the Lord heard him (verse 9). After the
deliverance, he raised the stone" Eben-ezer," saying" Hitherto hath
the Lord helped us." Many a child of God has been enabled, after
anxiety and prayer and deliverance, to raise his Ebenezer.

Here I raise my Ebenezer,
Hither by Thine help I'm come.

Again, after Samuel had so plainly addressed the people after the
election of Saul as king-chapter 12-the people said to him,
"Pray for thy servants unto the Lord thy God that we die not:
for we have added unto all our sins this evil, to ask us a king."
In reply Samuel said, "As for me, God forbid that I should sin
against the Lord in ceasing to pray for you; but I will teach you the
good and the right way" (verses 20 to 24). He expressed abhor
rence of the very thought that he should ever neglect to pray for
them.

Samuel is mentioned again (along with Moses) in Jeremiah 15 : 1
as eminent in prayer and intercession. To him was given « a hearty
desire to pray" (as a Prayer-Book collect expresses it).

Has the Lord, in His grace and mercy, given us " a hearty desire
to pray"? In His Word He has given His children every encour
agement to pray.

Prayer is the Christian's vital breath,
The Christian's native air:

His watchword at the ~ate 'of death;
He enters heaven with prayer.

Nor prayer is made on earth alone;
The Holy Spirit pleads:

And Jesus, on the eternal
For sinners intercedes.



The Gospel Magadne

OUR YOUNG FOLKS' PAGE

THE HORSE'S BELL

291

LATE one night, in the depth of a Russian winter, an elderly lady
was sitting alone. Maria Ivanovna, the widow of a very wealthy
general, was studying the latest report of a benevolent society, her
hands meanwhile occupied with knitting a child's stocking. How
it was that this rich woman had entered the Kingdom of Heaven I
cannot tell you; but she was indeed .a humble child of God, a true
believer, known through the city for her kindness and generosity.
Her grand house in the best part of St, Petersburg (as Leningrad
was then called) was a meeting-place for the Lord's people. Some
among the worldly rich, who in that house had first heard the
Scriptures, were now friends and companions in the cause of God,
as ready and eager as Maria to help the poor and needy of that
great city.

You will see at once that the Russia of this story belongs to a
hundred years ago. The population of St. Petersburg had many
examples of the very rich, who lived in magnificent houses, dressed
in beautiful furs, and drove about· in luxurious sledges; whilst
th~usands of the very poor, unable to read or write, had scarcely
enough food to keep them alive in their wretched hovels. Among
the upper classes there were many without any religion, pretending
that there was no God; whilst their poorer neighbours were bound
down by superstition, knowlng nothing of God except through the
priests of the Orthodox Church. And they were often as ignorant as
those they tried to teach.

But Maria Ivanovna had the peace of God dwelling in her heart,
for through the Lord Jesus Christ's atoning death she had found
forgiveness of her sins, and now His peace shone serenely in her face.
Looking up from her work, she saw her man-servant standing un
certainly at the door. "What is it, Matwei?" asked the lady.
" Madam, it's that son of Widow Petruschka again," said the man.
"I 'told him it was much too late to come; but he says she's dying,
and she is longing to hear you read once more out of the holy
Gospel. The priest has been, but she can't get any comfort out of
h· "lm.

Maria had put down her knitting, and was gazing up· at the
French time-piece under its glass dome. "Eleven o'clock," she said
half-aloud. "Yes," said Matwei eagerly, "I told the boy it was
quite unreasonable; but he says his mother was sure you wouldn't
refuse her." "Petruschka is right," said Maria; " order the carriage,
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please, Matwei, and I will drive over at once." "That's just the
trouble, Madam; you sent the carriage to met the young master
and mistress-it can't be back for hours." "So I did; I had for
gotten," said Maria; " how can I manage it, I wonder?" "Let me
tell the lad the carriage is out, madam," said the servant, "and
that you'll come in the morning."

Maria thought for a moment, and then said briskly, "Matwei,
you must order me a cab at once, and tell the boy he can drive with
me to his mother." "A cab! " said the servant; "but madam,
you can't possibly drive in a thing like that!" The man's disgust
was well-founded, for the only sledges on hire were dirty, shabby
conveyances, with half-starved horses, and drivers who belonged to
the lowest of the people, sometimes even of the criminal class.

But Maria insisted, and very unwillingly Matwei went out to call
a cab. Returning with the sledge, he found his mistress waiting
downstairs wrapped in furs, and with a fur cap pulled down over
her grey head. "I'd better come with you, hadn't I, madam?"
said Matwei. But Maria told him he I]lust be at home to welcome
his young master and mistress. "Tell Petruschka's boy I am ready;
he can show the driver the way," said Maria.

The servant helped his mistress into the sledge, settling her care
fully in the bearskin he had brought out. The little boy in a dirty
sheepskin stood with one foot on the step, holding on to the side.
Off went the horse, its bell tinkling merrily, the shabby driver
swearing under his breath at the biting cold. Petruschka's poor
little hut, a long way from the splendid street where Maria lived,
was reached at last, and the lady followed the boy into the room
where his mother lay. Death was near; but the woman's face lit
up with joy as Maria spoke a few words of loving sympathy; then
taking out a New Testament, she began at the seventeenth of John,
reading through the wonderful story of the Lord's trial and death
and glorious resurrection. The sick woman's face was radiant, and
when Maria had put down the Book ,and sung a few verses of a
hymn, she half-raised herself, clinging to Maria's hand, and called
'God to bless her for all that she had done, not only in giving her
food and clothing, but in bringing the sweet words about the Lamb
of God taking ,away the sins of the world. Shortly afterwards, her
grip loosened, her head drooped back; Petruschka was gone.

Maria tried to comfort the children, praying with them, and
speaking of the tender mercies of the Lord. At the door, she drew
,out her purse and gave them money for the funeral. Looking at her
watch by the light of the lamp at the door, she saw that it was after
Dne o'clock. The driver waited impatiently for the lady to get in,
and then drove off at full speed.
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Maria was so taken up with thinking about Petruschka and her·
children, that it was soml'; time before she noticed that the horse's
bell was silent. Vaguely alarmed, she looked about her; houses and
streets and lights had disappeared, and now it was nothing but trees
and loneliness. She felt something was wrong; but she looked up
to heaven for help, whispering, "My times are in Thy Hand."
Then she spoke cheerfully to the driver, remarking on the bitter cold.
"I should think it is cold," said the man, "for me anyhow! "
" I'm sorry your coat is so thin; you need a warm fur," said Maria.
" And where should I get that from, I'd like to know? " said the man
rudely. "They shall hunger no more, neither thirst any more;
neither shall the sun light on them, nor any heat," said Maria,
half to herself. "Who are you talking about?" said the driver.
" I was speaking of the blessedness of those who die in the Lord,"
said Maria, "like the poor woman I was with just now. Do you
know you have done a good deed tonight?" "Me?" said the
driver; "what have I done that's good?" "Why, you drove me
to that dying woman, and I brought to her words of comfort able
to overcome all hunger and pain and disease." "Tell them to me,"
said the man, " so that I needn't drive this sledge anymore!" "It
is the message about Christ, Who came into the world to save
sinners," said Maria; and she spoke of the love of God in giving
His only SUn to die instead of guilty men. "What use is all that to
me," said the driver, "when I'm cold and starving and can't get
any drink?" "All those things only last a little while," said the
lady. "Soon, any time, God may call upon you to give up this
life, and stand before Him with all your awful sins upon you. How
will you feel when you face the Holy Judge upon His Throne?
Wouldn't it be a comfort to know the way to get rid of your sins
before you have to meet Him? "

The driver became silent, listening quietly as Maria spoke of the
cleansing blood of the Lord Jesus. She had forgotten her fears in her
concern for the man's soul. But suddenly the driver pulled up the
horse, sprang out, and attached the bell to the horse's collar.
Then he turned the sledge completely round, and drove off rapidly
in the opposite direction. The trees, the lonely moors, flew by;
the lights of the town were about them again. Before long, the
sledge drew up outside Maria's home. The driver jumped down,
and fell on his knees in the snow, grasping his passenger's bearskin.
" Praise God I've brought you safe home! " he cried. Then he told
Maria that when she was in the doorway of Petruschka's house, he
saw her giving money to the children, and caught a glimpse of her
beautiful w,atch. He at once made up his mind to drive to the
lonely woods, and rob her there. "But when I heard of the Judge
on the Throne, and you said I would have to stand before Him
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with all my sins upon me, I was terrified, and I couldn't clo it," said
the poor man. "Oh lady, forgive me, ask God to forgive me! "

Maria was greatly moved; she spoke kind words to the repenting
driver. Then she took out her New Testament, turned over some
pages, and handed it to the man, telling him to take the Book and
read for himself of the Saviour.

Maria stepped into her home, the man stooping to kiss the hem
of her cloak. He put the Book in his pocket and drove away; but
at the next lamp he stopped, and opening the Testament found a
banknote marking the page; and there he read these words: ." He
that spared not His own Son, but delivered Him up for us all, how
shall He not with Him freely give us all things? " DAMAR.IS.

SCRIPTURE ENIGMA No. 54

The whole: "He shall dwell at the haven of the sea."

1. A servant who killed his master.
2. A word spoken by the Lord Jesus to a deaf man.
3. Conspired with another chamberlain to attack Ahasuerus.
4. Luke had perfect this of all things from the very first.
5. He was vexed with the filthy conversation of the wicked.
6. With this Herod promised the dancing girl whatever she asked.

7. The raiment of the king's daughter was of this.

SOLUTION OF No. 53

The whole: Remembrance (John 14: 26).

1. Rowing (Mark 6 : 48).

2. Eating (I Kings 1: 41).
3. Mending (Matt. 4: 21).
4. Embracing (Eccles. 3 : 5).
5. Mourning (Is. 60 : 20).
6. Burning (II Chron. 16: 14).

7. Reading (I Tim. 4: 13).
8. Abiding (Luke 2 : 8).

9. Numbering (Gen. 41 : 49).

10. Casting (Luke 21 : 1-2).
11. Entering in (I Kings 19: 13).
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PILGRIM PAPERS

"WHY ART THOU CAST DOWN, 0 MY SOUL? "

SOME CAUSES OF DEPRESSION IN A CHILD OF GOD

By the REV. WILLIAM PARKS (Manchester)

295

« Why art thou cast down, 0 my soul? and why art thou disquieted
in me? hope thou in God: for I shall yet praise Him for the
help of His countenance."-Psalm 42 : 5.

PHARISEES have a very convenient way of explaining David's sorrow,
and accounting for the Psalmist's frequent depression of spirit, his
mourning, and his supplication ,at the throne of grace. It is this:
" David was a grievous sinner; he was a lewd man and a filthy man,
and no wonder that he should mourn over his iniquities; but, as for
us," continue the pharisees, « we are not guilty of David's sins, and
therefore we need not mourn."

In reply to this, I would observe first that it is not a fact that
David's heinous sin was the alone cause of his sorrow and depression
of spirit; and, secondly, when men begin to draw a distinction be
tween sin and sin, it argues an unhealthy condition of mind, and
proves the persons to be in a lamentable condition of ignorance
before God with regard to sin. Sin is sin in the sight of God, and,
unless a man mourns over all sin whatever, he is evidently a stranger
to the spirituality of the law, and is, consequently, an unconverted
man.

Now it so happens that, according to the commentators, this Psalm
was written whilst David was being persecuted by Saul, and con
sequently long before his grievous fall; so that our pharisaic friends
cannot possibly have it all their own way, and include all David's
sorrow under the head of his grievous fall. My dear hearers, there
is many a thing, as we shall see presently, to cast down the soul
of a living child of God, without actual and overt sin; and that
man who is never depressed in spirit, except after such sin, gives
but a sorry evidence of his sonship or his adoption. I grant you
there are sins that, like David's or Peter's, wring -out bitter tears,
but a soul may be deeply depressed, and yet be clear of those sins.

Let me remind you of some of the many causes of depression of
spirit in a child of God.
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I.-OUR PECULIAR CONSTITUTIONS

""

First, I cannot but believe that our peculiar constitutions have
something to do with depression of spirit, independent of all other
causes.

1. There are some perso'1'ls .of a naturdly « sorrowful spirit,"
whilst there are others of naturally lively spirit. These latter can
endure more weight upon their spirits than the former. The first
are soon prostrated, the others will bear a deal before they give in.
I am sure I have known men who have borne up under trials that
would have crushed others; ,and I would have you all calmly medi
tate upon the suggestion, for thus you will perceive how unfair it is
to charge God with desertion when it may all be accounted for by
natural causes. Mark you, I do not say this was David's case. No,
poor dear man, he w,as naturally of a lively spirit I should think,
but he had enough trial and affliction to crush his natural spirit
were it not for God's support.

2. Then again, health ()If body has a great de,al to do with a
man's spirit. If he has good health, a little grace will show to
great advantage. If he has bad health, it needs great grace to
appear to advantage at all.

3. Just think for a moment. Here is a man with a kind,
amiable generous disposition naturally; and there is a man with a
crabbed, unamiable, and covetous disposition naturally. Must it not
follow, as grace does not alter nature, that grace will appear to more
advantage in the one than in the other? Surely so. It is so with
the healthy and unhealthy, with the naturally strong and weak.
Do not heed those superficial professors who pretend that, if a man
has grace, he must be transformed into an angel. It is nothing of the
kind. We all retain our natural peculiarities to the very last. Well,
then, I say, our peculiar constitutions have much to do with our
depression or noncdepression of spirits.

But there are many other causes for depression of spirits. The
young Christian thinks he will never be cast down. But he reckons
without his host; and I grant you some are never cast down. But
oh, this is to me an awful state to be in! I once read an anecdote
of good old Bishop Latimer to the point: "He was journeying
through his diocese, when he put up at a farmer's house. As soon
,as he got seated the farmer began to tell of his prosperity and how
that he never had a cross in his life. 'Oh,' says the bishop, 'bring
me my horse, I cannot stay here, for I' am sure God is not in this
house!' And, sure enough, off he went." .

n.-TROUBLES AND CROSSES

Secondly, my dear hearers, the troubles and crosses, the dis
appointments and vexations, of this life are enough to bring de-
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pression of spirit, and to induce the inquiry, "Why art thou cast
down?" etc. Ay, when these come upon a man, unbelief sets in
(and unbelief is the parent of most dejection of soul), and the soul
begins to think that God has forsaken it. "Ah," says the soul, "no
matter what I do, I cannot prosper; and is not my miscarriage a
sign that I do not belong to God; for is it not written, ' The way of
the wicked, He turneth it upside down? ' "

I have known poor children of God in this state, 1:Yut they have
for the time forgotten that prosperity and success are not an in
variable rule to judge of God's favour by. Prosperity, in the Scrip
tures, is as often held forth as a sign of reprobation or disfavour
as otherwise. "Behold," says another psalmist, "these are the un
godly, who prosper in the world: they increase in riches" (Psalm
73: 12). So that the poor child of God, who reasons thus with him
self, is robbing his own soul of comfort: say rather, poor soul, say
rather with David, "Why art thou cast down, 0 my soul? hope
thou in God," etc.; chide thyself for unbelief.

Ill-SIN

Thirdly, another cause for depression of spirit is sin. The child
of God once thought that sin was taken completely out of him,
that he had done with it, that it was dead and buried; but, to his
dismay, he finds it raising its hideous head again, ay, after years
of apparent absence. "Ah," says the child of God, "I have been
deceiving myself, I thought I was changed, but, 10, here is this sin
again." This will cause depression of spirit.

The professor who, under a sense of sin, is not depressed is of all
persons the most hopeless out of hell. He may make his boast of
the promises, and of Christ's finished work, and laugh to scorn
sensitive spirits who groan under a consciousness of sin; but such a
man is an Antinomian in the worst sense of that term, and should be
avoided as a plague.

Sin, as I have been saying, whether it appear in temptation or in
overt act, may well cause depression of spirit; but, 0 child of God,
as long as you continue to feel depression on account of sin, so long
may you encourage your soul with the Psalmist's soliloquy, "Why
art thou cast down, 0 my soul? hope thou in God." Ay, hope in
His mercy. Go to the throne of grace, plead there for help in
time of need, and, depend upon it, God will be the health of your
countenance.

Here is the difference between a quickened sinner and an un
quickened sinner. Sin is a continual source of sorrow to the first:
it is not so to the second, except when it is fou!Jd out, and involves
him in unpleasant consequences. Sin will ever be a source of secret
grief to the quickened soul, though it be unknown to all except



298 The Gospel Magazine

itself and God. Sin is not grieved over by an unquickened soul at
all, if it can be but kept out of sight. Hereby, any of you may
know whether you are converted or unconverted.

IV.-PERSECUTION

Fourthly, another cause of depression of soul is persecutz:on for the
truth's sake. The case of David in this very psalm illustrates it
completely. Here was a man after God's own heart trying his best to
do the right thing; but, 10, Saul hated him, and persecuted and
pursued him to the very death. Saul was a type of all haters of
truth. Well might poor David be depressed. Still you see, he did
his best to cheer himself by expostulating with his soul, "Why art
thou cast down," etc., and by the exhortation, " Hope thou in God."

Brethren, it is so with us, and especially with ministers of truth.
We feel assured we speak the truth, and are men after God's own
heart in this matter, but we get into all sorts of disfavour on account
of our teaching. We are openly ridiculed by some, and we are
censured by others. Ay, censured by persons who profess to hold
the very truths we teach, who tell us we are right in holding it,
but not in publicly proclaiming it; or we are justified in proclaiming
it, but not in our manner of proclaiming it. Ah, how this wounds
our spirits, and casts down our souls.

What signifies the manner, if the matter is all right? A hungry
man will not. object to the clumsiness of the carver, you may be
sure. Neither will he who hungers and thirsts after righteousness
censure him who does his best to satisfy him, though he be not very
gentle in his way of serving. I have no patience with those pre
tenders who profess to hold the truth, and yet keep finding fault
with the manner in which it is proclaimed. Yet it causes depression
of soul. Well, the only remedy is the Psalmist's, "Why art thou,"
etc.; hope, hope on.

V.-FEAR OF DEATH

Lastly, a common cause for depression of spirit is fear of death.
Many of God's children are frightened when they think of death.
An old divine has said upon this point, " I believe there are thousands
of people die a thousand times for fear of dying once." I have
heard of saints who were always afraid of dying, who, when they
came to die, exclaimed, "Is this all? I can bear this very well."
Yes, my hearers, though you may be depressed in spirit through fear
of death, I do believe that your fears are worse than the reality;
and I would exhort you to follow the Psalmist's plan; say to your
souls, "Why art thou cast down, 0 my soul? hope in God," etc.

This is a fitting opportunity for alluding to the death of a dear
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brother in the ministry, George Doudney, of Charles Chapel, Ply
mouth, who has lately been summoned before the throne, and has
died in the full assurance of faith. I rejoiced to learn that the Lord
never forsook him in his last moments. He was a faithful preacher
of the whole counsel of God.

I would also allude to the death of our poor brother-for whom
we have so often prayed lately in this church. He has gone to his
rest. Talking of causes of depression of spirits on the part of the
saints, that poor man had many. For many years he suffered under
the heaviest domestic affliction that it is possible for a man to endure
-the mental aberration of his wife. She was at last obliged to be
the inmate of an asylum. He was so depressed one Sunday morning,
that, like poor Cowper of old, he set off determined to commit
suicide by drowning. He was prevented by an unseen hand. He
came into church: my text was for him-" Be still, and know that
I am God!" The poor man got such a lift under that sermon,
he was cheerful all his life after. Then came an affliction which
lasted fifteen months, thirteen of which were passed in bed under
intense suffering; restless days and sleepless nights, yet he was
supported all through. Blessed be God! May we realise similar
help.

DEUTERONOMY 6: 6, 7

It is interesting to see what God's design was as to the influence
which His written Word should exert on the nation of Israel. In
the 6th chapter of Deuteronomy we read, "These words which I
command thee this day, shall be in thine heart "-that is the place
for the Word of God, in the heart of the believer. That is the first
circle.

"Thou then shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thine house, and when thou
walkest by the way, and when thou liest down, and when thou risest
up." There you have the Word of God influencing, moulding,
characterising family life. That is the second concentric circle.

, Then,~" Thou shalt write them upon the posts of thy house,
and upon thy gates"-thus stamping the truth of God upon the
civil or national life; this is the third concentric circle.

-Mr. JAMES WRIGHT, Bristol, 1888.
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SERMONS & NOTES OF SERMONS

REGENERATION

A SERMON PREACHED BY THE REV. SAMUEL ABRAHAM WALKER, M.A.,
Rector of St. Mary-Ie-Port, Bristol (1856)

U Know ye not that the unrighteous shall not inherit the kingdom of
God? Be not deceived; nez'ther fornicators, nor idolaters, nor
adulterers, nor effeminate, nor abusers <of themselves with man
kind, nor thieves, nor covetous, nor drunkards, nor rev£!ers, nor
extortioners, shall inherit the kingdom of God. And such were
some of you: but ye are washed, but ye are sanctified, but ye
are justified in the name of the Lord Jesus, a'l1,d by the Spirit of
'Our God."-l Cor. 6 : 9-11.

THERE is no difficulty in believing that some of the most eminent
saints in the Church of Corinth had been as heathens among the
most depraved and based of mankind. Corinth, as is well known,
was distinguished not only for its literature, its philosophy, and its
refinement, but also for its licentiousness. Vice of the most aban
doned and shameless kind was rampant there; and in that city,
where every pain was taken to cultivate the intellect, every stimulus
was afforded for the vitiation of the thoughts and affections.

Paul's preaching there was eminently successful, and this without
having anything outwardly attractive to recommend it. On the
contrary, the mode of preaching adopted by the apostle, by special
design, was such as would naturally shock the refined tastes of his
hearers. "And I, brethren," said he to them afterwards, "when I
came unto you, came not with excellency of speech, or of wisdom,
declaring unto you the testimony of God; for I determined not to
know anything among you, save Jesus Christ, and Him crucified.
And I was with you in weakness, and in fear, and in much
trembling; and my speech, and my preaching was not with enticing
(or persuasible, as the margin reads) words of man's wisdom, but in
demonstration of the Spirit, and of power"; the reason of which
he takes care to explain, "That your faith should not stand in the
wisdom of men, but in the power of God" (1 Cor. 2 : 1-4).

Again, in his second epistle to the same Church, he quotes the
language of his opponents as representing the natural unattractive
ness of his style as a public speaker. "His letters," say they, " are
weighty and powerful, but his bodily presence is weak, and his
:speech contemptible" (2 Cor. 10; 10); and again, referring probably
to a similar expression of opinion, he says, "But though I be rude
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in speech yet not in knowledge" (2 Cor. 11: 6). That Paul's
natural manner was plain, and even homely, and that he did not
condescend to adopt any of the arts of oratory in delivering the
message with which he was commissioned seems evident. Some
may suppose that this was a defect, but in reference to the Corinth
ians at all events, he speaks of it as of inspired appointment, that
in the success achieved by the Word, nothing should be ascribed to
the power or influence of the preacher, but that "the excellency
of the power," as exercised in the heart of the believer, "might
manifestly be of God, and not of him" (2 Cor. 4: 7).

We are furnished in the Acts of the apostles with an account of
Paul's first visit to Corinth, and his preaching there. It was after his
remarkable visit to Athens, where he was moved to address the
people on the subject of their gross and senseless idolatries, that we
are informed, in the first verse of the chapter referred to, he came
to Corinth, and as his custom was, " He reasoned in the synagogue
of the Jews every Sabbath, and persuaded the Jews and the Greeks"
(Acts 18: 4). But the Jews acted here as they had done in other
places, " they opposed themselves and blasphemed," upon which hc
declared his responsibility to them at an end, and announced, " From
henceforth I will go unto the Gentiles" (verse 6). As might be
expected, his hearers among the Gentiles seem to have been of a
mixed character, "Many of them believed and were baptised,"
others probably joined the Jews in offering strenuous opposition to
the apostle, who seems at all events, to have felt his position to be
one of peril, so that he had thoughts of retiring from his present
field.

But the Lord speaks to him in the night, by a vision, "Be not
afraid, but speak, and hold not thy peace; for I am with thee, and
no man shall set on thee to hurt thee: for I have much people in
this city" (verses 9, 10). That is, God had many chosen ones among
these idolatrous Gentiles, who were not yet called out as a "people
for His name" (Acts 15: 14). But as they were His beloved ones,
and had been, and should be so eternally, the Word must reach
them, the voice of their Shepherd must penetrate their hearts by
the operation of the Holy Spirit; they must be taught that they
are His sheep, that He knows and loves them as His, and that it is
their high privilege and blessing to follow Him for evermorc.

You perceive, dear friends, that this must be the interpretation of
our Lord's words to Paul; in fact there can be no other; the apostle's
preaching had reached to a few of these hidden ones, but there were
others yet benighted, ignorant, dead in trespasses and sins: « Them
also," said Jesus, "I must bring, and they shall hear my voice"
(John 10; 16). Why? Because they are mine; the Father gave
them to me, "and of all which He hath given me, I must lose
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nothing, but must raise them \lP at the last day" (John 6 : 39).
" I have much people in this city," this city of abomination: and
my people are as yet mingled with the heathen, "and are the
children of wrath, even as others" (Eph. 2 : 3). Though blinded by
superstition and idolatry, grovelling in the 10wes~ pit of sin and
impurify, and" hateful, and hating one anotlier" ('ritus 3 : 3), yet
they are my dear children, the purchase of my blood, and the heirs
of my glory. If left to themselves they will remain continually separ
ated from me, but that is impossible, "They shall never perish,
neither shall any pluck them out of my hand" (John 10 : 28). There
fore, Paul, speak on, speak boldly and faithfully, for all my chosen
ones shall hear your message in time; you are sent by me to them,
and while in my service, and in pursuit of my saints, " nothing shall
by any means hurt you"; you shall indeed be opposed, persecuted,
calumniated, and despised, but all this shall turn ultimately to your
advantage, as well as "to the furtherance of my gospel" (Phi!.
1 : 12). .

Encouraged and comforted by this gracious revelativl of divine
protection and blessing, Paul continued his ministry at Corinth for
more than a year and a half, " teaching the Word of God" among
those to whom he was sent in that city, and forming that Church
to which he afterwards addressed his two valuable epistles.

It requires no argument to prove that whatever Paul said to the
members of the Church of Christ at Corinth, is equally applicable
to all the children of God; these epistles are" profitable for doctrine,
for reproof, for correction, for instruction in righteousness" (2 Tim.
3 : 16). Let us then see what he says to us in the verses which I
have read; and may the divine Spirit bless His own teaching to our
edification this day.

I.-THEIR UNREGENERATE STATE

"The unrighteous," that is the unconverted, unrenewed, un
regenerated, "shall not inherit the kingdom" that is coming; and
for which God's saints are taught daily to pray. Observe-

First, Paul says to the Corinthian Christians that they must knOW
this, anti ought not to be deceived on so momentous a subject. The
Lord Jesus Christ has declared that "except a man be born agajn
(or from above-margin) he cannot see the kingdom of God" (John
3 : 3). Similar to this is the inspired testimony of the apostle him
self, Now this I say, brethren, that flesh and blood cannot inherit
the kingdom of God; neither doth corruption inherit incorruption"
(1 Cor. 15: 50). "Without holiness no man shall see the Lord"
(Heb. 12: 14). "Without the holy city," says John, speaking pro
phetically, "are dogs and sorcerers, and whoremongers, and mur
derers, and idolaters, and whatsoever loveth and maketh a lie";



"and there shall in no wise enter it anything that defileth, neither
whatsoever worketh abomination, or maketh a lie; but they which
are written in the Lamb's book of life" (Rev. 22 : 15; 21 : 27).

Second, he enumerates some of the grosser forms of righteousness,
as they are developed in the character and conduct of the children
of wrath, the symptoms of that foul disease which every human
being has inherited from the fall, and which our Lord says infects
every unrenewed heart. "For, from within, out of the heart of
men, proceed evil thoughts, adulteries, fornications, murders, thefts,
covetousness, wickedness, deceit, lasciviousness, an evil eye, blas
phemy, pride, foolishness" (Mark 7 : 21, 22). These are the worh
of the flesh as opposed to the fruits of the Spirit (see Gal. 5 : 19-22);
and of such as indulge in them, Paul tells the Ephesian Christians,
that they have no inheritance in the kingdom of Christ and of God
(Eph. 5: 5).

Third, the apostle does not hesitate to tell his beloved spiritual
children, that they had in times past been all that he describes;
some exhibiting one hideous feature of depravity more prominently,
and some another, but all equally vile and loathsome in the sight
of a holy God, without any power to eradicate the disorder. "You
know," he tells them, in another part of his letter, "that ye were
Gentiles carried away unto these dumb idols, even as ye were led"
(chap. 12: 2). And Peter well describes the character of Gentiles,
"Walking in l.asciviousness, lusts, excess of wine, revellings, banquet
ings, and abominable idolatries" (1 Pet. 4: 3). And. again, Paul
speaks of them thus, " Having the understanding darkened, being
alienated from the life of God, through the ignorance that is in
them, because of the blindness of their heart: who, being past feel
ing, have given themselves over unto lasciviousness, to work all
uncleanness with greediness" (Eph. 4: 18, 19). As unconverted
Gentiles they were, moreover,

(1) Slaves of the devil" the prince of this world, the spirit that
worketh in the children of disobedience" (Eph. 2 : 2).

(2) Under the full dominion of the old man, which is " corrupt
according to the deceitful lusts" (Eph. 4: 22).

(3) In a state of moral and spiritual darkness, "dwelling in the
land of the shadow of death" (Isaiah 9 : 2; Eph. 5 : 8).

(4) "Without hope, and without God, in the world" (Eph.
2: 12; 1 Thess. 4: 13).

I1.-A GREAT AND RADICAL CHANGE
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The apostle, with equal boldness and confidence, declares that a
great and radical change had taken place in them, and as he has
represented them in their former unchanged state as Gentiles,



heathens, and unbelievers, it is important for us to inquire in what
character he addresses them now:

First, doubtless they were included in that distinguished number
whom God claimed as His people in the city of Corinth. Having
been claimed as the people of God in their heathen state, they
certainly had not ceased to be His people now that they formed the
members of a Christian Church.

Second, but a sure mode of ascertaining who these people were to
whom the ,apostle is now writing, is to examine the superscription
of the epistle which he has addressed to them; this is the usual and
obvious course, my friends; whenever a letter is now put into our
hands, we examine, before we open it, the name of the party to
whom it is addressed, otherwise, although the letter is handed to
us, we may open one directed to and intended for another; should
our name not be superscribed, we return the letter, saying that
it is riot intended for us. Now, by a similar course, at once obvious
and simple, we can at once determine who are the parties for
whom this letter from the apostle is intended, and to whom there
fore his language is applicable. Let us look at the address on the
letter (see chap. 1 : 1, 2).

(1) « Paul, etc., unto the Church of God, which is at Corinth ";
the Church of God-His ecclesis or called out-that is, that con
gregation of faithful men and women whom Jehovah has called out
from the human mass of sin, corruption, and death, to be his people
for ever; upon whom He has set His love, and whom He has sent
His beloved Son to redeem from the bondage of sin and Satan, that
they might be His purchased possession, " to the praise of the glory
of His grace, wherein He hath made them accepted in the Beloved"
(Eph. 1: 6).

(2) "Them that' are sanctified in Christ .Jesus," set apart as
God's holy ones, consecrated to His service and praise, and anointed
with that holy Spirit of promise, whereby they were" sealed unto the
day of redemption" (Eph. 4: 30); justified by the blood of Jesus
Christ, and sanctified by the spirit in Him; and if justified and
sanctified, of course perfect in their blessed Surety and Head, who
loved them, and gave Himself for them. Sanctified in Christ Jesus,
of course, as the believer can have nothing out of Him, for He is
made unto the redeemed "wisdom, and righteousness, and sancti
fication" (1 Cor. 1: 30). You see at once, dear friends, that this
is an entirely different order of people from those Corinthian Gentiles
of whom the apostle has been speaktng, and whose debased moral
condition he has described. These latter must be represented as
vile, filthy, polluted; but we are now invited to contemplate quite
anew society, namely, the holy people of God-made holy not by
any exertions of their own, but according to the eternal purpose, and
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by the sovereign favour of God. But these are the same people who
were once" darkness, but are now light in the Lord" (Eph. 5 : 8);
"who were once dead in trespasses and sins" (Eph. 2: 1), but are
now" quickened together with Christ" (Eph. 2 : 5); who were once
" the children of wrath," but are now the acknowledged "children
of God, heirs of God, and joint heirs with Christ" (Rom. 8 : 17).
"As He who has called them is holy, so it is their privilege and
delight to be holy in all manner of conversation" (1 Pet. 1 : 15).

(3). .. Calle.d to be saints." A name ridiculed and repudiated by
the world, but which must be applied to, and appropriated by, every
genuine believer in the Lord Jesus Christ. Nor do the children of
God act arrogantly or presumptuously in assuming this title; for,
in the first place it is given them of God; in the second they are
called to it, as surely as they are called out of the world-called to
be followers of the Lamb, or " called unto God's kingdom and glory"
(1 Thess. 2 ; 12); and, in the third, it may be asked-If believers in
Jesus ,are not saints, what are they? If they are not sanctified by
the Holy Spirit, and consecrated to God, they must be yet in their
sins; but Jesus came to save them from their sins; and they are
told, " Sin shall not have dominion over you; for ye are not under
the law but under grace" (Rom. 6: 14). And Peter tells them,
"Ye are a chosen generation, a royal priesthood; a holy nation, a
peculiar people" (1 Pet. .2 : 9). If they, therefore, are not entitled to
be called-yea, to call themselves saints, or holy persons-the Bible
must misrepresent their condition and their privileges. But that
cannot possibly be; for that Bible and its blessed contents are the
very Word of truth by which the children of God are begotten to
Him (Jas. 1 : 18).

But it is objected, that it is most presumptuous for any class of
persons to apply this designation to themselves: well, then, it must
be equally presumptuous for them to call themselves Christians, or
believers in the Lord Jesus Christ-for the name" saints" means
no more. Now that those who belong to Christ have every right
to call themselves Christians, we see Acts 11 :.26; and genuine be
lievers must be such as the Spirit of God has converted, and there
fore dedicated to God but all such persons are sanctified by the truth
(John 17: 17), and unregenerated by the Holy Spirit; therefore,
my dear friends, you see that if they are fairly entitled to claim the
name of Christians and believers, they only by doing so, ascribe
their high privileges to God, who alone could confer them, by ack
nowledging Him as the author of their justification and sancti
fication, by which they became righteous and holy-in other words,
saints; all the glory of which must be to Him, as well as the blessings
and comforts to them. .

(4) "'Calling upon the name of Jesus Christ our Lord." This
was a practical evidence of their union with Christ, and their interest



in Him; and so were believers described in apostolic times. Thus
Paul, in his unconverted state, is said to have "received authority
from the chief prisests to bind all that called on Jesus' ,name" (Acts
9: 14). And again, to have" destroyed all that called on this name"
(verse 21). And, when converted, he was commanded to "call on
the name of the Lord" (Acts 22: 16). Writing to Timothy, he
designates' believers as " them that call on the Lord out of a pure
heart" (2 Tim. 2 : 22). Of course they "could not call on Him in
whom they had not believed" (Rom. 10: 14); and therefore the
spirit of prayer supposes the spirit of faith-faith in Jesus as the
redeemer, equally with faith in God as the creator, preserver, and
provider (see John 14: 1).

Calling upon Jesus, however, implies such a sense of spiritual
need as can only be taught from above; and such a conviction of
interest in Jesus and his saving work as none but the Spirit-born
children of God can enjoy. Jesus is called upon by those who can
say, "Whom have I in heaven but thee? and there is none upon
earth that I desire beside thee" (Ps. 73 : 25). In every strait and
difficulty, in every trial and distress, in every hour of anxiety and
of doubt, in every season of spiritual conflict, Christ's belove~ones
will exercise their highly-prized privilege in calling upon Him "to
obtain mercy, and find grace to help in their time of need" (Heb.
4: 16); ,and in their last hour, like the dying Stephen, they will know
Him in whom they have believed, and submit themselves with entire
confidence to His wise decree, " calling upon God, and saying, Lord
Jesus receive my spirit" (Acts 7: 59).

111.-" WASHED "-" SANCTIFIED "-" JUSTIFIED"
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From the language of the apostle, we learn that means had been
used to produce this 'great change in these Corinthian believers,
which they could not of themselves have employed, of which, in
deed, until they had felt their efficacy, they must have been entirely
ignorant; which, in their natural state, they would have despised
and rejected, and which therefore proceeded from some source with
out them, and must have been of sufficient power to overcome every
obstacle originating in their evil hearts, corrupt practices, and
blinded understandings. The change produced in their case is thus
described by the apostle :-

WASHED

(1) "Ye are washed." Some commentators there are who inter
pret this of baptism-that is the outward application of water in the
name of the Lord. In such .a case it is -obvious that baptism would
not be a sign but the thing signified. But our Catechism calls it
" an outward visible sign -of an inward llpiriiual grace." Now Paul
did not mean to tell the members of the Church of Corinth that their
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bodies had been washed, and that they were externally clean; what
he meant was, that their spiritual uncleanness had been removed
that they were internally clean-clean even in the sight of a holy
God, who "searcheth the reins and the heart" (Rev. 2 : 3). Such
an effect as this could not be produced by all the waters of the
ocean.

God, of his infinite mercy, has" opened to his people a fountain
for sin and uncleanness" (Zech. 13 : 1); and who can doubt that the
fountain is composed of the mingled streams that flowed from the
wounded side of Jesus? His blood alone cleanses from all sin (1 John
1 : 7); and while John the Baptist used only water in his baptism
unto repentance, it is said of Jesus that He baptises" with the Holy
Ghost and with fire" (Matt. 3 : 11), which indicates the true charac
ter of Christian baptism-not administered by men, unless sym
bolically, and not confined to the exterior of the body, but accom
plished by Christ, and cleansing, purifying, and renewing man's
whole moral and spiritual system.

o yes, my friends, if any of you are washed as the Corinthian be
lievers were, your eternal song of joy and gratitude will be "unto
Him that loved us, and washed us from our sins in His own blood,
and make us kings and priests unto God and His Father; 'to Him
be glory and dominion for ever and ever, Amen" (Rev. 1: 5, 6).
You will not ascribe your purification from sin to the ordinance of
any Church, however orthodox, of the act of any minister, however
holy. Church ordinances, in the beauty and simplicity of their
original institution, will ever hold, I trust, a high place in your
esteem; but you will rejoice to know that they are but the types
and shadows of real spiritual provisions, which a Father of love has
made for His beloved children which tqey can receive only from
His hands, which are secured to them in the covenant of grace,
and of which He will keep them in happy and grateful enjoyment
and anticipation by these emblematical services which He has gra
ciously promised to bless to their present profit and consolation,
while the internal eye is fixed upon the sublime verities which they
represent, and the heart is filled with a sense of the presence of Him
to whom. thy all refer.

SANCTIFIED

(2) "Ye are sanctified." This he had already asserted when he
addressed them as "called to be saints," only that he now declares
that the work of sanctification was accomplished in them. It is to
be observed how decidedly and definitely he speaks on the subject
of their completeness in Christ ; not "ye shall be'washed, sanctified,"
etc., but "ye are washed-ye are sanctified." God their Father
contemplated them as holy in his beloved Son, "who loved the
Church and gave Himself for it; that He might sanctify and cleanse



it with the washing of water by the Word, that he might present it
to Himself a glorious Church, not having spot, or wrinkle, or any
such thing; but that it should be holy and without blemish" (Eph.
5: 25-27).

There was much in them, the apostle knew, and we also know,
that was of the earth, earthy; and he did not hesitate to expose
it for their and our edification, because he knew that it would be
hateful to them when pointed out, and would occasion much anguish
of heart, because of the dishonour done thereby .to their beloved
Redeemer (see 2 Cor. 7 : 7, 11). But he also knew that, as children
of God, Jesus was their righteousness, and they were viewed in
Him, not in themselves; and, as the spouse of the Eternal Bride
groom, a verdict was pronounced upon them, which under no other
circumstances would be applicable-" Thou art all fair, my love,
there is no spot in thee" (Cant. 4: 7). '

~ Not that the Father, the Son, or the Spirit is indifferent to the
transgressions and inconsistencies of believers; no, my friends, every
child of God here has, through much tribulation, learnt a different
lesson; the rod has not been spared when laws have been forsaken,
and judgments have been departed from; stripes, and severe ones
too, have surely followed in the wake of filial forgetfulness, ingrati
tude, or contempt; but blessed be His name for ever, "His loving
kindness He has never taken from our David or his family, or
suffered his faithfulness to fail" (Psalm 89 : 30, 33). Let me say to
you, however, my dear friends, that your Father expects you to
strive after holiness, which becometh His house for ever. The in
junction is, " As He who has called upon you is holy, so be ye holy
in all manner of conversation" (1 Peter 1 : 15). Again, "know ye
not that ye are the temple of God, and that the Spirit of God
dwelleth in you. If any man defile the temple of God, him shall
God destroy; for the temple of God is holy, which temple ye are"
(l Cor. 3 : 16, 17).
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JUSTIFIED

(3) Ye are justified." Acquitted of all sin, and pronounced
righteous even before God. Here surely is a work, dear friends,
which no man could perform for himself, and which could not be
performed at all without an atonement, and, therefore, the saints
-of God are declared to be justified (C in the name of the Lord lesus,"
who has endured the wrath of God whom they had offended, and
"borne their sins in His. own body on the tree-by whose stripes
they are healed" (1 Peter 2 : 24). He is said to have been" delivered
for their offences, and raised for their justification" (Rom. 4: 25);
that is, he was incarcerated in the prison of death for their debt,
-but the liquidation of that debt was declared and ratified by His
"emancipation from that prison.
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Well then may the Spirit of God challenge the whole universe to
dispute the completeness of the deliverance which the death and
resurrection of Jesus has accomplished for his people. "Who shall
lay anything to the charge of God's elect? It is, or rather is it, God
that justifieth? Who is he that condemneth? Is it Christ that died?
Yea, rather that is risen again, who is even at the right hand of
God, who also maketh intercession for us? " (Rom. 8 : 33, 34). All
this is the object of faith, and the ground of that peace referred to
by St. Paul, where he says, " Being justified by faith, we have peace
with God, through our Lord Jesus Christ" (Rom. 5: 1). A peace
which, as it is secured to the chosen family by means entirely irre
spective of their own power or deserving, can never be taken from
them.

(4) And finally, the believer finds that he stands before God as
such" in the name of the Lord Jesus, and by the Spirit of our God,"
a member of the new family, under the new Adam, he rejoices that
Jesus is his all, and that the Holy Ghost has been given to him, to
"abide with him for ever" (John 14: 16). In his old Adam state
he had nothing but sin and condemnation; but "old things are
passed away, and all things are become new." In the new Adam
he finds a refuge from every evil, and a "a sure foundation" for
every hope. He is "complete in Him whith is the head of all
principality and power" (Col. 2 : 10).

And the Spirit brings continually to his remembrance what his
exalted Head has asked for his redeemed ones, "Father, I will that
they also whom thou hast given me be with me where I am, that
they may behold my glory, which thou hast given me" (John
17 : 24); and they feel assured, and are not ashamed to proclaim,
" Now are we the children of God, and it doth not yet appear what
we shall be, but we know that when He shall appear we shall be
like Him, for we shall see Him as He is" (1 John 3 : 2).

M y heartfelt prayer for you, my dear friends, is and shall be,
that you may realise all these blessed provisions of Divine grace,
mercy, and love, to be enjoyed by those who have been turned from
darkness to light, and from the power of Satan unto God" (Acts
26: 18), for Jesus Christ's sake. Amen!

LAVENDER APPEAL.-We shall again be very grateful to re
ceive Lavender, either shredded or on stalk, for the work of the
Lady Visitors of the Royal Hospitals' Text Mission (Bristol). The
lavender, made up in attractive little bags, with a text from Scrip
ture, brings comfort and cheer to many sufferers. Parcels to Rev. W.
Dodgson Sykes; 29 Oakfield Road, Clifton, Bristol 8.



310 The Gospel Maga;;;ine

Poetry

PILGRIMAGE

T. PITTAWAY.

Tune: Praise my soul.

Pilgrim, tread the shining pathway
With thy Saviour by thy side;

Never will thy road be darkened
With His Holy Word thy Guide.

That will take thee
Safely over Jordan's tide.

Be content to live with Jesus
All the day and every day,

With thine ear attuned to listen
To the words He has to say,

For His comfort
Will uplift thy soul alway.

If He makes as He would leave thee,
Ask Him ever to abide;

Tell Him that the evenin~ lengthens
And with toil thy mind is tried.

Thou shalt nestle
Ever near His wounded side.

For unto the soul that loves Him
He will show His glorious face,

And to those that have His Spirit
He will daily give more grace

Till in Heaven
They obtain their destined place.

Rodden Rectory, Frame.

PILGRIMS

As we journey, Zion's pilgrims,
Jesus Christ, be Thou our way;

We are marching as Thy children,
Glad to own Thy loving sway,

Knowing that Thy wings enfold us
In Thy tender care each day.



The Gospel Maga::;ine

May we henceforth walk in newness
Of the life Thy love bestows

On the children of Thy kingdom,
Giving peace which ever flows

Like a full and mighty river
To assuage our cares and woes.

When our pilgrimage is ended
And we see Thee face to face,

We will praise the love that helped us
As we r.an the heavenly race,

Giving glory to our Saviour
For His gift of saving grace.

Rodden Rectory, Frome.

DIVINE SUPPLIES

Lead us, Lord, with Thy good Spirit,
Grant Thy sanctifying grace,

May Thy wisdom and Thy comfort
All our poverty efface;

Thou wilt give us
What we need in every place.
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T. PITTAWAY.

All the bread our souls have eaten
Thy free bounty has bestowed,

From the Living Rock the water
To our daily need has flowed;

We shall never
Know even how much to Thee we owed.

All our mercies have been countless,
Now we lift our hearts in praise;

Bounties have been showered upon us
As we trod our pilgrim ways;

We will serve Thee,
Giving thanks throughout our days.

Rodden Rectory, Frome. T. PITTAWAY.
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SPIRITUAL BIOGRAPHY

AN EMINENT HUGUENOT PASTOR

PETER Du MOULIN (1568-1658)

THE name, Du Moulin, is that of an ancient family of the Isle
of France, which has produced many eminent Protestant writers.
Charles Du Moulin, the eminent French jurisconsult, declared him
self a Protestant in 1542. Peter Du Moulin, the subject of this
memoir, belonged to another branch of the family.

With the Huguenots came the era of pulpit utterance in France.
In the worship of Popery the sermon was but the mere accessory.
In the Protestant church the preaching of the Word became the
central part of the service. The Refonnation removed the idolatrous
sacrifice of the mass, and restored the Word of God; it banished the
priest and, under God, raised up the preacher. Thus the pulpit,
which had been long forgotten, was again set up, and men gathered
round it, as being almost solely the fount of divine knowledge, so
long as the Bible in the vernacular was scarcely. accessible.

EDUCATION IN ENGLAND
Peter Du Moulin was born at Vixen, upon the 18th of October,

1568. He first assimilated the rudiments of literature at Sedan;
and, when he reached the age of twenty, he was sent to complete
his education in England, where he became a member of Christs's
College, Cambridge.

After four years stay in England, he went to Holland, among
the retinue of the Duke of Wittemberg, and had the experience
of being shipwrecked, losing all his books and baggage. It may
also be recalled that he was only four years old at the awful
massacre of St. Bartholomew, on which occasion he was rescued and
saved by an old servant of his father's. In these incidents, the
child of God will discern the protecting hand of a Sovereign God,
who had a work destined for Moulin to perform.

After his return from England, the French Ambassador displayed
an interest in him, and recommended Du Moulin to the notice of
the queen-mother, by whose interest he obtained the professorship
of Philosophy, then vacant, at Leyden. This post he held for
five or six years, and such was his proficiency in the art of disputing,
and in the discipline of his scholars, that he made himself the very
scourge and terror of the Jesuits and Papists.

MINISTER AT CHARENTON
In the year 1599 he went to Paris, to be minister at Charenton,

and Chaplain to Catherine of Bourbon, the king's sister. This lady



was, and continued, a determined Protestant, in spite of all the
attempts made to pervert her.

Incidentally the great church (or temple, as the Huguenot meet
ing places were called) of Charenton, in the neighbourhood of Paris,
built by the celebrated architect Jacques Debrosse, and capable of
containing fourteen thousand persons, was razed to the ground at
the Revocation of the Edict of Nantes in 1685. The first blow
was struck to the temple by two Government commissioners; then
a popish mob of some hundreds threw themselves upon it, with
pickaxes and levers, and in five days not a trace of the colossal
structure was to be seen, and a cross twenty feet high, adorned
with the royal arms, rose in triumph over the demolished edifice.

Notwithstanding the displeasure of the king against Du Moulin
for baffiing the Jesuits in their endeavours to pervert his sister -to
popery, he never withdrew his regard from him, and of this circum
stance Du Moulin ever retained a grateful remembrance. After the
death of Henry IV, he published a book, in which he charged the
murder of that monarch upon one, Cotton, and the whole order
of Jesuits. With them Du Moulin had innumerable disputes, and
when they found nothing could be done with him by these means,
they made use of others. They tried to buy him over by promise
of great rewards, but, this again failing, they made attempts upon
his life.

\
!
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INVITATION TO ENGLAND

In the year 1615, James I, who had long corresponded with
Du Moulin, sent to invite him to England; which invitation his
Church at Charenton would not accept of, until he had given a
solemn promise in the face of his congregation, that he would
return to them at the end of three months. The king received
him with great affection; and took him to Cambridge at the time
of the commenceTTIent, where he was honoured with a doctor's
degree.

In the year 1617, when the United Provinces desired the re
formed churches of England, France and Germany, to send some
of their ministers to the Synod of Dort, Du Moulin and three
others were deputed by the Gallican church, but were forbidden to
go by the king, on the pain of death.

HIS ACCIDENT AND SICKNESS

About three and a half years before his death he sustained
injury by a fall from his horse, after which he suffered physically;
yet he did not give over the works of his calling, either in the
church or schools, rarely failing to preach once a week and to
deliver two lectures. Throughout his whole life he was much in
prayer and meditation, but in his last sickness he was so much
in them that he minded little else. One day, when he was expected
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in the pulpit, he wakened in the morning so weak that he thought
he would be unable to preach that day. Yet, encouraging himself
in God, he went supported to the church, but when he was with
difficulty assisted into the pulpit, he fainted. Yet he preached from
Psalm 16, verse 9, «My flesh shalt also rest in hope," and by
God's help he spoke with more vigour than for some time pre
viously. He applied the doctrine to himself, and gave his hearers
an account of his faith and hope, as foreseeing that this would be
the last sermon he should preach before them.

APPRECIATION OF HIM

As to his literary character, Dr. William Twisse, who was Pro
locutor of the Westminster Assembly, writes concerning him:

"He hath my heart, when I read his Consolations to his
Brethren of the Church of France, as also in treating of the
love of God. I would willingly learn French to understand
him only; and have a long time desired, and still do, to get
anything that he hath written."

A. M. Toplady makes reference to Moulin in his sermon on
"Free will and merit fairly examined," or "Men not their own
saviours."

"I remember," says Toplady, "a saying of the great
Monsieur Du Moulin, in his admirable book entitled,
< Anatome AT'minianismi.' His observation is that the wicked,
no less than the elect, accomplish the wise, and holy, and
just decrees of God, but, says he, with this difference: God's
own people, after they are converted, endeavour to do His
will from a principle of love, whereas they who are left to the
perverseness of their own hearts (which is all the reprobation
we contend for), who care not for God, nor is God in all
their thoughts, these persons resemble men rowing in a boat,
who make toward the very place on which they turn their
backs. They turn their backs on the decree of God, and yet
make to that very point, without knowing it."

Toplady, again referring to Moulin as " the same great reasoner,"
quotes him again, that" God over-rules even the follies of mankind,
to the purposes of His own infinite wisdom, and makes use of wicked
men themselves, to execute His own righteous views; just as a
person may draw a straight line, or give a right blow, with a
crooked stick."

SAYINGS OF HIS LAST DAYS

At times the severity of his sufferings forced a complaint from
him.

" 0 Lord," said he once, "lay not too heavy a hand upon
thy poor servant. Thou hast sufficiently afflicted me to make
me sensible of my sin."
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Then correcting himself, he added:

"Yet, Lord, I desire to be kept from murmuring against
Thee, I have deserved infinitely more than I suffer. Bruise
this dust and these ashes. Bruise this body, and save my
precious soul. Miserable as I am, I would not change my
condition for that of a king, while I hope in the grace and
the mercy of God."

When one of his friends put him in mind of the words of Jacob,
" I have waited for Thy' salvation, 0 God," he said:

"Many of our doctors by that salvation understand the
temporal deliverances which God promised His people, but I
will apply it to myself in the sense you take it."

Another friend, having mentioned the words of the hymn of
Zacharias, "The tender mercy of our God, whereby the dayspring
from on high hath visited us," he added, "Yes, it is that Sun of
righteousness with healing in his wings."

When he heard the words "I wait for the Lord, my soul doth
wait, and in His word do I hope" (Psalm 130), he said, "That
word is the promise of the gospel, that 'whosoever believeth in
Jesus Christ hath everlasting life.' That is the word upon which my
soul doth hope."

He made much mention of passages from the fifty-first Psalm,
particularly of that verse, "The sacrifices of God are a broken
spirit; a broken and a contrite heart, 0 God, thou will not despise."
To which he usually added, " That sacrifice, 0 my God, I offer unto
Thee."

Having repeated those words in Psalm 32: 1, 2, "Blessed is he
whose transj:(ression is forgiven, whose sin is covered; blessed is
the man to whom the Lord imputeth not iniquity, and in whose
spirit there is no guile," he added:

" Thou knowest, Lord, that in sincerity, and without guile,
I would desire to humble myself before Thy face. I am a
miserable sinner, and dare not lift up my eyes towards thee
did I not trust both in thy commandment and in thy gracious
promise. Such as labour under a deep sense of their sin and
misery are those whom thou caIIest; for thou sayest, 'Come
unto me all ye that labour and are heavy laden, and I will
give you rest.' 0 then let me come to thee! Draw me, 0
Lord, that I may run after thee. I am tired, I am indeed
weary of being absent from my God, 'My soul thirsteth for
God, the living God; when shall I come and appear before
God?' Alas, I am unworthy of it, for I was conceived in sin,
and my whole life hath been a continual transgression. Yet,
be it far from me to question God's power and faithfulness for,
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'where sin abounded, his grace much more.' It was not for
the righteous, but for sinners, God gave His only begotten Son,
, that whosoever believeth in him should not perish, but have
life everlasting.' 'Lord I believe, help thou mine unbelief.'

"Increase and strengthen my faith. It is now weak and
small, but resteth alone and wholly upon the Lord Jesus Christ.
There is no salvation in any other. He is the way, the truth.
and the life. None can come to the Father but by him. Away
with all other intercessors. Away with all merit of works. All
our righteousnesses are but pollutions. Ah, my God, I have
no righteousness but thine. I was conceived in sin, and never
did any work so good but that it needed pardon. Mercy,
Lord, free mercy. Pardon my sins, pardon my unrighteousness.
'Wash me thoroughly from mine iniquity, and cleanse me
from my sin.' 'Purge me with hyssop,'but let it be dipped in
the blood of the Lamb without blemish and without spot, 'that
taketh away the sin of the world.'

" Thou knowest, 0 Lord, that I have loved thy holy truth,
and that I, by grace, have believed thy blessed promises. They
are the very joy and rejoicing of my heart. They are the
comforts by which my soul hath been sustained. 0 God, and
renew a right spirit within me. Restore unto me the joy of thy
salvation, and uphold me with thy free Spirit.' "

He was kept very humble, and was so vile in his own eyes that,
when anything was spoken in his praise, he rejected it with a kind
of indignation, saying, away with this flattery, and pray to God.
to have mercy on me.

His sickness was an inflammation of the lungs with a quotidian
ague, which returned with double violence every day at the same
hour. Coming out of a fit, he ejaculated:

"How weary I am! When shall I rest in the bosom of
God? When shall I be filled with' the true riches? When shall
I drink of the river of thy pleasures? I am unworthy of it,
o my God, but thou art glorified in doing good to the un
worthy. It was not for them that are whole, but for the sick
that the Lord Jesus Christ, thy Son, the Great Physician, was
sent. Whosoever believeth on him is passed from death unto
life."

Being asked whether he did not perfectly hope in the mercy of
God, he made answer, " I suffer now the pains of death, but God
will redeem my soul from the power of the grace, for he will
receive me."

Sometimes, when those about him spake of the excellency of
that glory he was going to enjoy, he seemed to be in an ecstacy,
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and said but little, with long pauses between his words, as "Oh,
what will it be to see God's face in righteousness! Oh, when shall
I be satisfied with His likeness!" He often repeated the words of
David, Psalm 36, "How excellent is thy lovingkindness, 0 God,
therefore the children of men put their trust under the shadow of
thy wings. They shall be abundantly satis·fied with the fatness of
thy house; and thou shalt make them drink of thy pleasures. For
with thee is the fountain of life; in thy light shall we see light."
He often repeated Psalms 27,63, and 71, dwelling on those words in
the last, "0 God, thou hast taught me from my youth; and
hitherto have I declared thy wondrous works. Now also, when I
am old and greyheaded, 0 God, forsake me not."

HIS LAST SIX DAYS

For the last six days of his illness he was mostly in slumbers,
against which he much strove, saying, " Rouse me; I should watch
now. This is no time to sleep, but to die. 'Watch and pray,' said
my Lord and Saviour, 'lest ye enter into temptation.' 0 my great
God, leave me not; pity my infirmities, and so preserve and keep
my spirit that I may glorify thee in dying moments." He often
ejaculated, lifting up his eyes and hands, "Lord, be merciful unto
me; be gracious unto me."

Even when he appeared to be fast asleep it seemed to those around
him that his heart waked, for, now and then, in that circumstance,
he would whisper out some short sentence, such as, "Death is
swallowed up in victory! The Word was made flesh." He therefore
was once asked, after he awoke, whether in such heart-wakings his
soul was lifted up to God, when he made answer, "Yes, continually."

At times he would feel his pulse, and occasionally would say,
"My God, have mercy upon me, and set my soul free. I am weary
of being still absent from my God, I desire to depart and be with
Christ, which is far better. 0 Lord, come: take me home; shorten
the days of my conflict. Let me die, and be with thee. 0 Lord, I
beseech thee. Into thy hands I commend my spirit, for thou hast
redeemed me, 0 Lord God of truth."

When many of his flock were round about him, and desired his
blessing, he said, " The Lord bless you, and give you his fear and the
promised salvation."

THE DESIRED HAVEN

A little before he breathed his last, awaking about midnight, he
said, " I shall now soon be at the desired haven. I am going to my
Father and my God. He hath inclined his ear unto me, and heard
me indeed. I go to him in full confidence, for I am arrayed in the
best robe." And then in a rapture he added, " I see him! 0 how
beautiful! I renounce all earthly affections. There is none upon
earth that I desire beside thee, 0 God, who dost alone possess me."
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His eyes then became bright and sparkling, his lips parted, and his
soul panted after the living God. His arms were stretched out
toward heaven; a visible effort was made to rise, and with his
whole body, as it were, and embrace the great Object of his love.
After which, one present then said, " Sir, you will see your Redeemer
with your own eyes." He replied audibly, " I shall, I believe it."
These were the last intelligible words he spoke. In a few minutes
he sweetly expired, and entered into the rest he so ardently desired.
On his countenance were left traces of joy after his spirit had
departed.

Thus he died on the 10th of March, 1658, at the ripe age of
ninety years. F .c.

BIBLE EXPOSITION

THE DISTINCTION BETWEEN THE CHURCH VISIBLE
AND THE CHURCH INVISIBLE

By THE LATE REV. J. WARREN (Trinity College, Dublin)

THE Church of Christ here on earth bears two aspects which need
to be distinguished. There is the Church Visible and there is the
Church Invisible, or the Church as man sees it and the Church .as
God sees it. The Church Visible consists of all the members of the
several communions which are outwardly qualified to rank as
Christian churches. The Church Invisible consists of all persons who
have been brought into a real spiritual union with their Lord.

The distinction has never commended itself to the typical sacer
dotalists, outside as well as inside of Rome. According to Pre
bendary Sadler, an accepted Tractarian spokesman, we "must give
no countenance to the idea that there are two Churches-a Visible
and an Invisible-to the former of which we are supposed to be
admitted at our Baptism, while God has restricted saving grace to
the latter." The Church on earth is " always an outward and visible
body, known by certain outward and visible marks." The Church
Invisible, they would say, is the aggregate of the departed faithful
in Paradise. A " germ" of divine grace is understood to be invariably
and infallibly printed in Baptism, and to subsist and abide, even if
only in a dormant way, throughout life. Accordingly a distinction
between two aspects of the Church below, assigning to one more than
to the other a divinely approved and selective character, is to be
deemed derogatory to the efficacy of Baptism.

And yet they seem immediately to get frightened at this condmiQTI
of theirs when they recollect that there are baptised" Dissenters"
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(or baptised Protestants, where Romanist judgment is concerned).
This compels them to seek recourse, as we shall see, to verbal
quibbling of a phenomenal character, for the shaping of some re
servation which may establish an exclusive vantage-ground for
themselves. Besides, to some it would doubtless be intolerable that
a higher and a lower signification should be assignable to "the
Church," whereby, in the light of the first, the humblest lay person,
endowed with real goodness, might be understood to supersede
even the mitred ecclesiastic. (It may be remarked that the word
"Church," gives no help towards the fixing of its signification. It
is our translation of the New Testament Greek word ecclesia, which
used to be employed quite untechnically to denote an assembly, and
is used to designate a street mob in Acts 19 : 32).

The Church Invisible, needless to say, is not invisible in any
physical sense, but is impossible of unquestionable particularisation
as regards its individual members, as well as of tabulation with
respect to its aggregate total.

THE DISTINCTION IN THE NEW TESTAMENT

Though the terms Visible and Invisible are not Biblical, the dis
tinction occurs, and recurs, in the New Testament unmistakably.

Christ compares His kingdom to a net cast into the sea to gather
every kind of fish, and then drawn to the shore for the good to be
safely collected and the bad to the thrown away (Matt. 13: 47).
He also furnishes the parables of the Wheat mingled with Tares,
and of the Vine with fruitful and unfruitful branches.

The Apostle Paul, with reference to the Jewish nation which had
been" the Church" of the Old Testament (Acts 7 : 38), points out
that" they are not all Israel which are of Israel" (Rom. 9 : 6); that
there is an " Israel of God" (Galat. 6 : 16); like the" true Israelites"
of the Prayer Book (Good Friday Collect); that there had been
during a period of apostacy seven thousand stedfast worshippers of
Jehovah. undiscernible (it might be said, invisible) even to the
Prophet Elijah (Rom. 11 : 4); that, as in a great house there are
vessels of honour and no-honour, "the Lord knoweth them that
are His" (2 Tim. 2 : 19, 20). Ephes. 3 : 10, v. 25-27, Heb. 12: 23,
1 Peter 2 : 4,6, 1 John 2 : 19, also set forth this truth.

With reference to the Book of Revelation, Dean Wace remarks:
"Does it not seem as though, with inspired truth of vision and
accuracy of expression, the last of the Apostles was unable to adopt
that vague generality of language which applies the designation of
, the Church' to visible communities, and thus loosely attributes to
imperfect, partial and even corrupt bodies the sacred attributes
which belong only to the One Holy Catholic and Apostolic, and

. therefore, Invisible Church? The last message of the Saviour, de-
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livered in the most solemn terms by his ' Angel,' is addressed not
to ' the Church,' but to ' the Churches.' "

THE DISTINCTION IN THE PRAYER BOOK

The Book of Common Prayer also recognises the distinction, as
did its compilers, the Reformers. Article XIX treats of " the Visible
Church," thereby implying a contradistinction, according to Bishop
Harold Browne, who affirms that the English Reformation leaders
were mostly of the opinion that an Invisible Church was to be
postulated. Article XXVI also describes" the Visible Church" as a
mingling of evil and good; so that the" faithful men," of whom the
Visible Church is described in Article XIX as being comprised, must
mean simply such as outwardly profess the true faith. Nowell's.
Catechism (approved by Convocation under Elizabeth) defines the
Visible Church as consisting of such as U profess the doctrine of
Christ pure and sincere."

Doubtless it is an Invisible Church which is meant by " the Holy
Catholic Church" of the Apostles' Creed. The last treatise issued
by Edward VI and the first Reformers, Bishop Poynet's Catechism,
taught:

" The Church, which is an assembly of men called to ever
lasting salvation, . . . since it cannot be perceived by bodily
sense or light of nature, is by right and for good reason here
reckoned among things that are known by belief."

" I believe assuredly in my heart," says the Bishops' Book,
of which Cranmer was the chief author (1536), "that there is
and hath been even from the beginning ... one certain ...
communion of the elect and faithful people of God, . . . of
which the members be all those holy saints which be now in
heaven, and also all the faithful people of God which be now
on life ... and be ordained, for their true faith and obedience
unto the will of God to be saved.. " And I believe assuredly
that this congregation ... is in very deed ... the Holy Catholic
Church." Nowell's Catechism might be quoted to like effect.

These declarations have been corroborated in our own day by the
great German authority, Zahn, in his exposition. Moreover, amongst
others, Bishops Ridley and Jeremy T.aylor have regarded the words
which follow, viz., "the Communion of Saints "as simply explan
atory of " the Holy Catholic Church." So, indeed, did the Council
of Trent also understand them. The term " saint" or " holy" may
not be in itself decisive. The original Greek hagios, of which each
is an equivalent, did not necessarily signify more than" outwardly
'or professedly dedicated to God's service," yet it acquired in course
of time a deepened meaning, which, in the passage before us, is
enhanced by the additional note of " communion" or fellowship.
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It cannot butbe an Invisible Church also that is me.ant by " the
mystical body of Thy Son, which is the blessed company of all
faithful people" in the Prayer Book Communion Office. Hooker
says that:

" For lack of diligent observing the difference ... between
the Church of God mystically and visibly ... the oversights are
neither few nor light that have been committed."

Bishop Paget of Oxford comments: "The Church mystical, the
mystical body of Christ, cannot be distinguished or reckoned up
or circumscribed by men. It has indeed its distinctive marks, its
clear and certain lineaments; but they are seen by God alone."
The adjective mystical in the Prayer Book is always applied to a
Divine entity or fact which itself transcends all physical cognizance
and can merely be "represented to us by a visible symbol, a mys
tery." In modern usage its signification has undergone an exact
inversion.

AFTER THE REFORMATION

As for others subsequent to the Reformation period, Field,
Chaplain of James I and author of "On the Church," might be
cited. Likewise the Irish Articles of 1615. An "Exposition of the
Catechism" (Mayer), which was "published by command," under
Archbishop Laud, makes reference to "the Invisible Church of
God, viz., all true believers."

Bishop Davenant (1634) writes:

"To this Holy Catholic Church, which forms the mystical
Body of Christ, we deny that the ungodly, hypocrites, or any
belong who are not partakers of spiritual life, and are void
of inward faith, charity, and holiness.... Augustine has denied
it as well."

Bishop Jeremy Taylor, after the Commonwealth, expresses himself
to like effect, as we have seen.·

An old-high-church bishop of modern times, Wordsworth of
Lincoln, a deeply versed theologian, teaches ;-

" The Church is visible as far only as it is seen by men; it
is invisible as it is known by God. The visible Church contains
both good and bad; the invisible consists of good only. The one
is the Church of the called, the other of the elect of God only."

CO-TERMINOUS WITH THE CHURCH VISIBLE?

Is the Church Invisible to be conceived of as being at least
co-terminous with the Church Visible? Not as rigidly so; though,
as Bishop Jeremy Taylor says, it is " ordinarily and regularly" so.
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" Many there be, or may be, in most ages which are no members
of the Visible Church, and yet better members of the true Church
than the members of the Visible Church for the present are." So
wrote Dean Jackson (1626), whom Pusey commended as one of the
best and greatest minds our Church has produced. An official
Romanist work, Gratian's Decretum (about A.D. 1140) states that
some are in the Church in reality though not. nominally. We may
recognise, as Calvin did, as many deeply taught scholars of modern
days do, the PQssibility of graciously influenced souls being or having
been in existence among the unevangelised heathen, not to speak of
unbaptised infants, and so forth. Even in Scripture we have such
an instance as that of Job who was apparently outside the bounds
of the Old Testament Church, as St. Augustine observes. Doubtless
Rahab affords another example. Besides, it should be noted how in
the primitive Church, in Origen's day, when a member had been
excommunicated twice for a fault, though no restoration again to
the Church was granted, it was yet readily admitted that he could,
on repenting truly, receive forgiveness from the Church's Lord.

As to the scope and range of the Church Visible we may be
generally content with the definition supplied in the XIXth English
Article, the VIIth Augsburg Article, and the XVIIIth Chapter of
the Scotch Confession of 1560-the totality of the congregations
comprised of faith-professing persons" wherein the pure Word of
God is preached and the Sacraments duly administered according to
Christ's ordinance." If a difficulty meets us to find a place in this
conception for certain Protestant demnominations which" spiritual
ise" Christ's appointment of Sacraments, and, at least equally, for
the Roman communion with its impure Word and mutilated Supper
-religious bodies from among which no one for a moment doubts
but that there are and have been multitudes sealed into the Invisible
Church of the truly saved-let us in the one case recall the definition
which satisfied the celebrated and honoured Bishop Bedell (1619) :
" Wheresoever saving truth in an outward assembly and profession
calls men to God, there I account is a visible Church"; and, in the
other, the indirect definition in the Book of Common Prayer, in the
form" for all conditions of men," according to which the Catholic
Church comprises" all who profess and call themselves Christians,"
though many of them may need to " be led into the way of truth."

SACERDOTALISTS AND THE NON-EPISCOPALIANS

The sacerdotalists of the Anglican and cognate communions, in
spite of the consideration that their Article XIX was adapted from
the Augsburg Confession, a Presbyterian document, and that the
English Reformers maintained the closest conference with the Con
tinental Protestants, disallow that non-episcopalians have, in the
strict sense, any place in the Visible Church. "Historic" Episcopacy,
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which is not mentioned in that Article, they would have to be the
all-determining "note" of the Church~

The modifications, however, which they arrive at, with a view to
preserving charity, logical and theological consistency, and sacer
dotal monopoly all at once, on this point, are singularly variegated.
Pusey is perhaps the most amenable, in that he concedes-as do
many Romanist authorities betimes, as much regarding his and the
Greek as any other denomination outside their fold-that, whilst
Church people of bad life, although members of the body, are not of
the soul of the Church, "dissenters of good life, though not mem
bers of the body of the Church, are nevertheless members
of the soul of the Church," the Visible and the only Church.
How could he see a fitness in the spectacle of his day of members of
the very soul of the Church being excluded from the Universities and
subjected to a variety of disabilities,whilst Church people outside
that soul were enjoying every privilege, he left to posterity to
puzzle over.

With Lord Halifax the Church's soul seems to be a much less
secure location. It is the mass of ore, which is digged out of the
earth, and out of which, in its turn, the gold is to be extracted. It
is the wholemeal as contrasted with the favourite white flour within.
All validly baptised persons, among whom dissenters (godly or un
godly) are included, belong to the soul of the Visible Church. The
Lamb's book of life is an expurgated edition of the world's baptismal
register. At all hazards, not a single one of the non-episcopal com
munions (or churches, as they may at a pinch be called, for courtesy's
sake, in accord with the Pan-American Encyclical) is to be regarded
as constituting a compartment in the (Visible) Church. There are
only three such" branches," viz., the Roman, Greek, and Anglican,
which are credited with the possession of Apostolical Succession.
The individual members indeed of those other communions are
admitted into the" soul" of the Church. They stand loosely about
the aisles and within the porch, as it were, bur are disqualified,
aggregately or sectionally, from being classed as on a level with
those three privileged, though very mutually discordant, " Catholic"
detachments which rank as seatholders.

Bishop Gore will not admit them into the Visible Church's soul
or body. He does not, indeed, exclude them from salvation, but
the hope of that in their case must rest on the uncovenanted mercies
of God. He directs attention, enthusiastically, twice over, to a
passage on the subject in the writings of Wiliiam Law (1750), in
which, in point of fact, the writer describes all who stand outside
what he holds to be the Church as "not Christians," and solemnly
affirms that into "the part of Christ's Church that is in England,
the Episcopal Church" "we are obliged to enter on pain of ever
lasting damnation." However unedifying may be the only con-
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gregation accessible to him which forms a component part of the
sacerdotally certificated Visible Church, a godly non-episcopalian,
to be sure of salvation, must abandon his own and thereto attach
himself as a member, let the opportunity and prospect of his being
instrumental in introducing any improvement be never so undiscern
ible.

ATTACHMENT TO THE VISIBLE CHURCH

Of course to the Visible Church, as sanely defined-to some par
ticular Christian communion or congregation in which doctrines and
ideals and usages predominate such as he can in the main con
scientiously support-it is a true Christian's duty as well as privilege
to keep himself attached, in order reciprocally to impart and re
ceive spiritual help; and indeed the inworking Holy Spirit of God
makes a purely individualistic, self-centred attitude an impossibility
to the true Christian. The Lord adds to the Church daily those who
are being saved (Acts 2: 47).

The best section of the Visible Church, denominationally or con
gregationally, is the one which is hest at enlisting and training
members for the true and Invisible Church. And at the present time
the fact should be recognised that it is not the so-called "low
church" people who have usually been responsible for the employ
ment, now so widespread, of undignified sportive methods of obtain
ing money for the direct upkeep of the Visible Church of God.

It is our duty, moreover, to remember our indebtedness to the
Church Visible, under God, for her guardianship of the Scriptures,
and for her maintenance, however imperfect and sporadic, of the
continuity of orthodox Gospel doctrine. The shell within which the
kernel grows, or the scaffolding within which the building uprises,
is itself most serviceable, and the Church Visible is much more than
shell or scaffolding.

CAUSE OF SCEPTICI,5M

But the notion that the Visible Church is, absolutely and without
qualification, identical with God's true Church has, perhaps more
than any other mistaken belief, been responsible for irreligion and
scepticism. Missionaries are constantly deploring what a stumbling
block the average Englishman or European abroad proves to the
heathen among whom they preach.

Numberless are the cases of persons also nearer home-indeed
there have been even cases of nations, as France and Portugal
being offended at some unrighteous or unwarranted action of a
minister or bishop, or of a congregation or synod, or of an Order
or of a Pope, assigning the discredit to Christianity itself, and in
consequence stubbornly turning their backs upon the Gospel, in
however pure a form it be afterwards presented to them.
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THOMAS SCOTr AND THE DOCTRINES OF GRACE
A GRADUAL CHANGE

I WOULD observe that this change in my sentiments took place very
gradually.

When any persons suddenly changes his religious opinions for
others very different from them, it is no inconsiderable evidence of
a changeable and fickle disposition. It gives cause to suspect that
he was not well established in his former sentiments; and that he
had taken them upon trust, and was a stranger to the arguments by
which they might be defended, and to the objections which might be
urged against them. If worldly interest, reputation, or conveniency
seem to favour the change, there is room for a presumption, that
these had an undue influence upon him: if not, it may be insin
uated that he was deluded with specious appearances; that he did
not allow himself time to weigh the arguments on each side; and
that he had only changed one set of notions for another, without
having duly considered either of them. Such objections may reason
ably be made, and the consequences of precipitate changes too often
justify them.

But though I was always, and still am, of a headlong, impetuous
spirit in other things, and when once I have purposed, can have
no rest from incessant agitation of mind, till I have accomplished
my design; yet in this particular I acted in direct opposition to my
natural temper. Indeed, at first I did in some instances too much
betray my impetuosity; but at that time I acted not in the character
of an inquirer, but in full confidence that I was pleading the cause
of truth, and had no more thought of becoming what the world
call a methodist, than of turning modammedan. But after that first
hurry was over, though commonly in earnest, and sometimes in
considerable perturbation of mind, I was outwardly calm and satis
fied; being generally enabled to believe that, if I were in any thing
at present mistaken, I should some time be guided to the truth.

My determination to set about this inquiry proceeded not so
much from anxious fears about my own soul, as fram a deep sense
impressed upon my heart of the importance of my ministry, the
worth 'of the souls committed to my charge, and' the awful accorunt
to be given of them; and as I all along bestowed some pains in
instructing my people in what I believed to be the truth, I was
preserved from any discomposing fears of undue disquietude of
mind. I sat down very coolly to search for the truth; I proceeded
very gradually, and with extreme caution; I took no one opinion
upon trust; I gave up none of my sentiments, until the arguments
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by which I learned to defend them were satisfactorily answered;
nor did I admit any new articles into my creed, till either every
objection was obviated, or I was pressed on the other hand with
such as were still more unanswerable.

NEARLY THREE YEARS
Much, very much prayer and meditation preceded every change

of sentiment; and I was nearly three years, from the beginning. of
my inquiry, before I came to a determination what was truth. So
long, deliberately, ,and step by step, I examined the prerriises, before
I finally proceeded to draw my conclusion. I perceive much cause
to be ashamed of my unteachable temper; for with such oppor
tunities as were afforded me, if I had improved them, I might have
attained to th~ knowledge and belief of the same truths in much
less time.

But the Lord, I trust, led me in this way, and left me thus far to
my own natural pride of heart, that it might more evidently appear
that I received not my doctrines from man, but that indeed, in the
first instance, I learned them from the word and Spirit of God.

A GOOD CONSCIENCE

LETTER OF REV. WILLIAM ROMAINE

My VERY DEAR FRIEND,-I waited on ---, and he told me he
was to call at --- on his way home. I could not resist the
opportunity of sending in writing my thanks for your last kind letter.
My heart rejoices, and is thankful for many things which you say
in it, of your dependence on the finished salvation of Jesus, and
of your desire to experience more of His graces and blessings. I
see what stops you: the very same that stops me. And I would lay
before you the gospel motives and encouragements to get on, re
vealed in the Word, and I hope in some measure made useful to me
by the Spirit of God.

I have remarked in conversing with you, and in all your letters,
the workings of a legal and self-righteous temper, apt to nurse
guilty fears and to cherish misgivings and suspicions of your in
terest in the great salvation. The same are daily disturbing my
peace, and are the very plague of my life. The only remedy against
them is to look well to the conscience where they have their rise,
and to use all appointed means for establishing it in the peace of
God. This is the main point. A holy walk and successful warfare
depend entirely on the testimony of conscience. The believer's chief
business is to learn to resist and to overcome guilt, fear, and un
belief, that these being kept out of his conscience, the peace of God
may rule there always, and by all means. Then it will be what the
Scripture calls a good conscience. And when this is good all goes
on well.
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Now, that is a good conscience which witnesses to the truth as it is
in Jesus. Conscience, I suppose, is that faculty of the soul which,
under the teaching of the Holy Ghost, compares the sinner's heart
and life with the holy law of God, brings him in guilty for trans
gressing its precepts, and leaves him under guilt and condemnation
to suffer its just penalties. The gospel sets forth to him an in
finitely perfect righteousness to satisfy the precepts; and an ever
lastingly sufficient atonement, even the sacrifice of Jehovah-Jesus,
to satisfy the penalties of the law.

When he is enabled to believe in this righteousness and in this
atonement, his conscience is saved from guilt and condemnation;
yea, it acquits and justifies the sinner, and brings in a true verdict
for him. It says the same that God himself does: pleads its discharge
from the express words of the great charter of grace under the
broad seal of heaven. With the royal grants and immunities therein
graciously vouchsafed, it stops the mouth of unbelief: "Thou art
freely forgiven all trespasses; thou art justified from all things; thou
art a son of my love, and shalt be an heir of my glory: I, even I,
the Lord God, am thine, and thou shalt be Mine for ever."

Here the believer triumphs; and why may not you and I too?
I do, thanks be to infinite grace. I believe these words on the
testimony of God as spoken to me. My conscience bears witness to
the truth of the Divine record. It is now a good conscience: it
agrees with God, and looks upon Him as reconciled perfectly; it
fears to dishonour Him by calling in question the infinite value of
Christ's righteousness and atonement, or by doubting of their being
mine, while I feel my want of them, and have any dependence
upon them.

Thus the peace of God rules, takes the lead in the conscience;
and subdues guilty fears-,-rules always. The covenant is like the
Divine Covenanters in the Godhead, alw,ays the same; the free grant
of the righteousness and atonement of Emmanuel always the same;
my want of them always the same; and mine interest, though not
in my sense, yet in God's purpose always the same. These gospel
motives should te.ach you and me to maintain this peace always,
and by all means. Everything should help to promote it. Corrup
tions, enemies, temptations from every quarter, should, by all means,
establish our hearts in the peace of God: we should be trying at it,
fighting for it; and, as it is our privilege, we should never yield,
but fight hard to keep a conscience void of offence. This is warring
a !S0acI warfare, when we hold the mystery of faith in a pure con
sCIence.

Believe me, my dear friend, the management of your conscience
is the first and great lesson in the school of Christ. And your chief
mistakes and falls come from its not being go'verned' by the Word
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and Spirit of God. Look to it, then, and hear, and read, and pray
and walk; that the testimony of your conscience may be agreeable
to the truth as it is in Jesus.

Insomuch that, when you feel anything wrong, when you are low
in spirits, your sins displease, your duties cannot please you, you
should remember that these very things, rightly managed, will
establish your conscience in the peace of God; because they will
bring you to live entirely by the faith of the Son of Gad. Every
new day you live to learn from them that you have nothing to trust
to but the righteousness and the atonement of Jesus; and therefore,
depending on this sure foundation, you may safely build your hopes
of God's being in friendship with you, yea, in an unchangeable and
everlasting friendship.

o that your heart may be sprinkled from an evil conscience; and
mind that is an evil one which, through unbelief, refuses to build
its peace upon the life and death of Emmanuel. And that is a good
conscience, which has peace with God through f.aith in Jesus Christ
our Lord, and expects all the love of the Father to come freely
through His Son.

This is the second lesson in the school of Christ-" How shall the
heart be made and kept happy in the love of God?" I answer,
by believing that He is perfectly reco'nciled, and' loves you. While
there is guilt in the conscience, and you look uyon the law broken,
the punishment deserved, and the Almighty Judge engaged to inflict
it, you can no more love God than you can love pain. But when
you hear the gospel preaching by Jesus Christ, and can mix faith
with it, then God is discovered as related to you in the closest bond
of love, even your dearest friend, your most loving Father; which
will draw out the affections of your heart to Him: "For we love
Him because He first loved us." His love is first, yours is second:
His is the cause, yours is the effect. He enables you to believe His
love to you, and that excites your love to Him.

You see, then, how much depends upon the testimony of the
conscience. When this is on Christ's side, and bears a faithful
witness for Him then your heart will be happy; you will have joy
and peace in believing: "God is reconciled to me; He is my God;
we are agreed, and now we walk together. He bids me call Him
Father; and I know He has bowels of love and fatherly affection
for me: He sees me, accepts me in Jesus, and rests in His love to
me. My title is clear to all spiritual blessings; because, God being
my God and Father, all things are mine."

If you live like a Christian, these should be the constant breathings
of your heart. Your happy walk depends entirely on the belief of
God's being perfectly reconciled to you in His Son. And therefore,
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you should not be aiming at getting any new title to your heavenly
Father's love, but at new enjoyment. All is yours in title; but you
are to seek for more, still more possession: every day you should be
seeking to believe more, to enjoy more, of the riches of your father's
love in Jesus. And nothing will stop your growing enjoyment, if the
peace of God rule in your heart always, and by all means.

M y dear friend, attend closely to this: for want of it, 0 what
sad mistakes have I made! You will always find, when your heart
departs from the Lord, that there has been some guilt lying upon
the conscience, and representing God to you in some other light
than as your most loving father. But pray mind, He has always the
affection, as well as the name. He changeth not in His love. He
is to all His children ever of on'e mind. And therefore, when you
desire to enjoy His love, and in the enjoyment of it to find your
heart happy, look at nothing to bring you to' the Father but the Son.
Read your share in His love, take possession of it, for nothing done
in you, or by you, now, or at any time, but only in and for the
salvation of Jesus, in whom His father is your Father. Thus walk
with Him; making Christ your way, and Christ your end. Keep
walking on, leaning upon Christ every step for strength, for victory
over all corruptions and over all enemies, which would try to stop
you from the enjoyment of your Father's love. Trust in Christ for all
the blessings of it, for everything that can keep you safe, and make
you happy all your way: .and depend upon it, through Christ, you
will find the company and presence of your God and Father a very
heaven here, as well as in glory.

Mrs. ---, would you daily walk with a happy heart? Then
you must learn to make up all your happiness iri the love which
the Father bears to you in His dear Son. This is to be all your
salvation, and all your desire. You must look quite away from your
graces, your gifts, your duties. God does not love you for these:
He loves you in His Son,. and you, in believing this, are to exercise'
your graces and gifts, and to be found in the way of duty, that
you may have fellowships with Him in His love.

This is the hardest task of all. I find it so to this day, and I know
your temptations; therefore, I would finish this long scrawl with an
account of the influence of the former truths. Get a ready answer
to this question, "How are my tempers to be regulated, and my
conversation to be so ordered, that I may night and day enjoy the
peace and love of my reconciled God and Father?" The way
is, to "walk humbly with your God." Do not disown what the
Holy Spirit has taught you: give Him the honour of His own grace:
He has, indeed He has, learned you to say, "Abba, Father," God
is your Father in Jesus. Walk humbly with Him, as such: so will
you enjoy His sweet peace, and partake of His happy love. While
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these rule in the conscience and in the heart, the tempers opposite
to them will be resisted and overcome. The Divine Teacher will
discover the secret workings of guilt and unbelief, and keep them
from destroying the peace of conscience. By His almighty grace
He will mortify carnal affections, and crucify every idol-love: He
will preserve the heart, as a chaste virgin, for its heavenly lover.
Rebel nature will resist, yea, always; but it cannot overcome the
Lord God omnipotent; He will bring all things into subjection to
Himself. He will; nay, let me say He has.

I appeal to yourself. Speak out for God. Does not your con
science say, " I will have nothing to do with any pretensions to be
my own Saviour; the righteousness of Jesus and his atonement on
the tree are all my salvation?" Does not your heart say (I am
sure 1 have heard you say), "This is all my desire?" Do not your
hopes say, "We have cast our anchor upon Jesus; thank God we
can never be disappointed?" Do not your fears say, " 1 would not
for the world do anything to displease my God and Father. Blessed
Spirit, rule in me, rule over me, mortify the old man, and quicken
the new man day by day? "

Since God has done all this for you, 0 do not dishonour His work
by hearkening to proud self-the old man of sin, who is ever reason
ing within you against the glory of Divine grace. He would have
you to look at yourself, and to draw your safety and happiness
from some pleasing views of your own goodness. He will be always
tempting you to this: but remember that you are not to look at, or
to depend in the least upon, yourself, but wholly upon God recan'
ciled in Jesus. Whatever is your own, and comes from self, is to show
you the necessity of "walking humbly with your God." Do not you
feel to this hour, that self is made up of sinfulness, wants, tempta
tions, and miseries! None of these should stop you, but each
should help to make you walk more humbly with your God. They
are to show you your constant need of salvation, and to keep you
always dependent on God for it. No failings in duty, no sense
of indwelling sin, no weakness, no opposition, should separate you in
conscience or heart from your reconciled God, but should bring you
to walk in nearer fellowship with Him: by which alone you will
enjoy more conformity to Him. Pride will be hid from you. Every
high thought will be brought down: grace, sovereign grace, will
reign. And the Lord will receive all-I am sure it is His due
all the glory.

Here is a wide field before me : but 1 stop. When you send me
word that you have learned so to: manage the weapons of your
warfare as to be able to maintain peace in your conscience, and
happiness in your heart, and victory in your tempers and walk, then
'I will take up the subject where 1 leave off, and go on with it.
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In the meantime, remember this great truth, God is your father in
Jesus; you know it by faith; yea, you enjoy the comforts· of it; and
therefore, the end of your walk is not to procure a title to your
Father's love, but to maintain the enjoyment of it. May the Lord
the Spirit make you a happy partaker of it every day more
abundantly!

I hear of the goodness of our dear Lord to ---. I bless Him
from my heart for her. May she never want His rich cordials to
comfort her soul as long as she has a body of sin and death to
struggle with. My respects to all that family. May God sanctify
the present dispensations to everyone of them!

My kind love to Mr. ---, and to John, and every good wish
for that favourite child. He grows a fine boy, and says many pretty
things. Take care, my friends, of your hearts; he has rather too
much room in them. Grow in love to the Giver as you grow in
love to him, and .all will be well.

Letter 29. WILLIAM ROMAINE.

BIackfriars, March 5th, 1770.

THE REFORMAnON TRANSLAnON FELLOWSHIP

SOME EXTRACTS FROM THE NINTH ANNUAL REPORT (1957)

By the Rev. G. N. M. CoUins, B.A., RD. (Chairman, British
Committee)

A RECENT writer on the landslide from the Roman Church, which
is still in progress in Br.azil, speaks of the need of sound doctrine in
that interesting movement. Many who have come into the Protestant
Churches there become easy victims of Spiritism, and of other
heretical cults, just because they have lacked the defenses which a
thorough grounding in the Faith imparts. There is a great stress
laid on evangelism today, and the emphasis is needed; but unless
evangelism is accompanied by systematic Biblical teaching, there
is always a heavy rate of spiritual casualty among the professed
converts.

It is precisely this need for sound teaching that gives the work of
the Reformation Translation Fellowship its significance today. We
must not keep our theological treasures locked away from those
who do not speak our language. We owe a great debt to translators
who, centuries ago, made the works of Church Fathers and other
eminent writers, available to us in our own language; and the debt
is still mounting. We have received freely; we must as freely give.
Men who like to sit loose to doctrine tell us that essential Christian-
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ity, after all, does not consist in the profession of doctrines, but in
the possessing of the Spirit of Christ. And that, of course, is true;
but we must not ignore the fact that-to quote Professor J. Gresham
Machen-" Christianity is both a doctrine and a life; and, logically,
the doctrine cames first."

We rejoice in the news of accessions to the company of Reformed
believers in the younger Churches of the Far East, and it is our duty
not to fail them when they look to us to bring out of our treasure,
for their benefit, "things new and. old." The need is great; the
attempt to meet it is far too small. Let us give thanks for the record
of useful service which this Report presents; and let us resolve that,
by God's grace, the labours of the Fellowship shall become more
and more abundant with the passing years. G. N. M. COLLINS.

By Mr. Norman A. MacMillan (Hon. Sec. and Treasurer)
The past year was the best in the history of the British Branch

of the Reformation Translation Fellowship as far as income is con
cerned. Of course, we have a very long way yet to go before we
catch up with other societies. We have been greatly encouraged by
the support which we have received from the Free Church of
Scotland, the Reformed Presbyterian Church of Ireland and the
Free Presbyterian Church of Scotland, which latter has been a sup
porter of our work for many years. We have also been encouraged
by the support which we have received from young ministers and
theological students in England.

This has been due to the good work done by the Rev. David
Fountain, B.A., who has introduced our work to a number of his
associates and thereby secured their interest and support. Early in
the year Mr. Fountain, who is minister at Spring Road Evangelical
Church, Sholing (Southampton) asked the secretary to come and
address his congregation on behalf of the R.T.F., but being unable
to go Mr. MacMillan asked Mr. .J. A. Titcombe, a member of the
British Committee, to deputise. The subsequent meeting manifested
a real interest in our work and has since sent us a good contribution.
This was the first church to request a speaker from us, and we
hope that others will follow Mr. Fountain's example.

In April our Committee met at the Sovereign Grace Union head
quarters in London.

It was decided that meetings on behalf of the R.T.F. should be
held in different parts of the country as the Lord should open doors.
In London and other Southern counties and towns Mr. John A.
Titcombe, Mr. Peter Collins and the Rev. David Fountain will be
available to address meetings publicising the purposes and work of
the Fellowship. In Scotland our esteemed chairman, the Rev. G.
N. M. Collins, will be pleased to address meetings; and in Ireland,
the Rev. Prof. Adam Loughridge and the Rev. Fred S. Leahy will

....
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give similar service. We sincerely hope that the Lord will lay it on
the hearts of pastors and congregations to invite our speakers to
come and set before them the work the R.T.F. is doing among
Chinese Christians.
29, Exchange Street, NORMAN A. MACMILLAN.
Doncaster, Yorkshire.

By the Rev. Lester E. Kilpatrick (American Representative)
The year 1957, like the eight years preceding, has seen growth in

interest in, and extent of, the work of the Fellowship. Though Mr.
Chao's seminary work has limited greatly the time he could devote
to translation and editing, there have been tokens of God's blessing
on this plan, and we trust that He is preparing His servant for
continued and expanding usefulness.

Tokens of God's blessing continue also, in that Mr. Chao's plan
and hope of bringing his family to the United States have been
materially ,advanced in that a generous gift, designated for this
particular purpose, came unexpectedly. Correction should be made
of a statement in the Nov. 29th Newsletter, that the Home Mission
Board of the Reformed Presbyterian Church had formally agreed to
ask for Mr. Chao's services. Actually, they took no such formal
action, but did endorse the application for his residence in this
country, "as useful to the Church in the work of translation and
of evangelism."

The British Committee is to be commended for their zeal in
stirring up their brethren to see the opportune situation of-and
the Church's responsibility for-the younger churches in other lands,
hungering for the strong and satisfying meat of the Word.

We have responded to the request from some missionaries in
Formosa, where the Roman Catholic Church is especially active, by
co-operating in a reprint of the Chinese edition of the Faivre
Annotated New Testament in which are bracketed notes, showing
the unscripturalness of the most common Roman Catholic errors.
All the money used in this task is being contributed for this par
ticular purpose, so that this is really more an "assist" to these
Formosa missionaries, than an RTF project.

We are ,gTatified that there are still courageous Christians behind
the Iron Curtain who welcome the RTF mailing-s, new requests
having come from inland provinces of Red China during 1957 and
also since the first of the year, while many more requests come from
areas outside Communist rule.

Consideration is being given to a policy of increasing our selling
of our publications at a nominal price, as over against giving most
of them free of charge, as a way of maintaining a revolving capital
fund, and also with the idea that books paid for will be appreciated
and used more than if they are free.
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Your American Representative would like to express personal
thanks to all those who have contributed to this work, and who
have supported it in prayer and by introducing it to others. One
individual distributed more than 300 copies of last year's annual
report. Another writes, "I pray for the work of the R.T.F. every
day ..." Special wisdom is needed now with regard to Mr. Chao's
place of living and working, so we do appreciate those who earnestly
and regularly pray. LESTER E. KILPATRlCK.

THE R.T. FELLOWSHIP
PURPOSE

1. Translation into the Chinese language of Christian religious
and theological literature.

2. Providing for original writing in the Chinese language of
Christian religious and theological literature.

3. PubJication of religious and theological literature in the
Chinese language.

4. Distribution of its publications in the Chinese language at or
below cost of publication.

5. Publication of literature in the English language such as will
tend, directly or indirectly, to promote the attainment of the above
mentioned objectives.
DOCTRINAL BASIS

The doctrinal basis of the Fellowship is the Reformed or Calvin
istic interpretation of Christianity as set forth in the Westminster
Confession of Faith.
FINANCIAL SUPPORT

The financial support of the Fellowship is derived from voluntary
contributions of individuals, contributions made by churches and
other religious organisations, and sale of literature published by the
organisation.
NON-PROFIT CHARACTER

The Fellowship is.a non-profit organisation. No officer or director
of the organisation receives any compensation or financial remunera
tion for services rendered to the Fellowship. The Chinese Executive
Secretary, translators, and the Agent in Hong Kong, however, are
compensated for their services from the funds of the Fellowship.
CHINESE PUBLICATIONS

The Fellowship issues a Chinese journal called The Reformed
Faith and Life) as well as books, booklets and short tracts. The
following books have been translated into Chinese and published by
the Fellowship:

Christianity and Liberalism, by J. Gresham Machen.
The Reformed Doctrine of Predestination, by Loraine Boettner.
The Inspiration of the Scriptures, by Loraine Boettner.
Vicarious Atonement Through Christ, by Louis Berkhof.

JJ.:
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Communism's Three-Fold Challenge to the Christian Church, by
S. E. Boyle.

The Meaning of the Word « Blood" in Scripture, by A. M. Stibbs.
The Visible Church, by J. G. Vos.

DISTRIBUTION OF PUBLICATIONS
The Chinese publications of the Fellowship are sent free or at

approximate cost of publication to Chinese readers in China and
other countries. As the work grows it is likely that a plan for selling
more of our publications at a nominal price will in greater measure
be employed.

[The Ninth Annual Report, 1957 (28 pages) is full of helpful
information on the situation and work in Communist China. We
commend it to our readers.-Ed.]

AGED PILGRIMS

OPENING OF NEW NURSING BLOCK AT EVINGTON,
ON SATURDAY, SEPTEMBER 13TH

FRIENDS of the Society will be interested to know that, subject to
the Lord's will, the opening of the new Nursing Block, which is
part of the Midland Homes scheme at Evington, has been arranged
for Saturday, the 13th September, 1958 at 3 p.m. The Committee
hope that many of the Society's friends and supporters will be
present on this occasion and share in thanksgiving to God.

Much prayerful consideration has been given over the past years
to this latest development of the Society's work, and it is earnestly
hoped that the Lord's blessing and approval will be abundantly
manifest on this long-looked-for day.

The Society's Chairman of Committee, E. G. Eade, Esq., will
preside at the gathering, and the opening ceremony will be per
formed by Alderman G. A. Warburton, J.P., C.C.,of Uckfield,
Sussex. The commemorative plaque in the building will be un
veiled by the Lord Mayor of Leicester, Alderman Sidney Brown,
who will be accompanied by the Lady Mayoress, Miss M. Brown.
The meeting will be led in prayer by Pastor F. L. Rowell, and the
Scripture will be read by the Vicar of Evington, the Rev. C. G.
Thorne, M.A., Hon. C.F.

After the ceremony, the Home will be open for inspection by the
friends present, and buffet teas will be available.

NEED OF NURSING STAFF
The Committee desire to draw special attention to the great need

for suitable Nursing Staff for this new and up-to-date Nursing
Section, and any applications or enquiries should be sent to the
General Secretary of the Society, 19, Ludgate Hill, London, E.C.4.

The prayers of the Lord's people are earnestly solicited for His
blessing of this good work.
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SPYING

As we all know, whether it is war or peace, one of its features is
having spies, and Jonathan and Ahimaaz (2 Samuel 15) found it no
sinecure to be appointed to it.

They must have indeed quaked when they heard the voices of
the spies Absalom sent. "Where is Ahimaaz and Jonathan?" they
said. They (or the woman) replied, "They be gone over the brook
of water," which no doubt might be made to be true. What an
anxious time David's adherents must have had-praying and groan
ing that the eyes and ears of the pursuers might not have any power
over them.

Would they think of Rahab in such similar circumstances? But
what would they think of her words? They surely were incon
sistent with truth? Many an argument has found its text there
-Hebrews 11 : 31. "By faith the harlot Rahab perished not "-not
because of what she said, but for what she did; by faith she received
the spies with peace.

How many of God's persecuted children have been hidden and
secreted by Him, when there has been but a step between them and
capture.

Moses, as he proceeded with his long address to the people, said,
"The secret things belong unto the Lord our God: but those
things which are revealed belong to us and to our children for
ever, that we may do all the words of this law" (Deut. 29: 29).
"The secret things" have not passed yet, but the Lord knows
what is to be, as He knows from today, even to the end. No one
of us can tell. He knew all even from the beginning, secret until
they came for us and for our children.

It may be, if the Lord breathed His blessed Comforter upon our
spirits, we would know more of His unspeakable love and mercy.
Seek, and ye shall find by the wells of living water.

FOLLOWER-ON.

How well the words of the Prayer Book express the heart's need!
Referring to confession, our Church of England Homily says:
"There be imperfections in our best works; we do not love God
so much as we are bound to do, we pray with many and great
imperfections; we give, forgive, believe, live, and hope imperfectly;
we speak, think, and do imperfectly. Let us not be ashamed to
confess imperfection, even in all our best works."

"No man that seeth himself to be a sinner really, can count
himself a little sinner. Nor can it ever be, till there be a little Law
to break, a little God to offend, a little Guilt to contract, a little
Wrath to incur. All of which are impossible to be,· blasphemy to
wish, madness to expect."-Traill, 1690.


