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The permissive society-we have become familiar with this
apt title for the moral chaos which dominates contemporary
life, Film censorship was hardly a stringent safeguard in the
past, but now not even that remains, so that the ultimate in
moral decadence is likely in the cinema. Judging by the
critical reviews in the papers the theatre wallows in the filth
of moral perversion. Meanwhile, drugs, drink, and illicit sex
take their toll of our young people. The whole fabric of our
society is rotting and dis-integrating before our eyes.

The cause is not far to seek. There is no longer in the nation
the fear of God which is the beginning of wisdom and the
foundation of morality. With the exclusion of Gael from their
thinking men have at the same time excluded His law from
their conduct. No longer do men govern their actions by the
standards of God. Now the standard is the desire of each
individual. Go as far as you can so long as you don't get
caught out either by an unwanted pregnancy or by the worst
consequences of hard drugs. Society ceases to disapprove of
what used to be called immorality for society no longer has
the divinely given standards by which to judge.

But there is another aspect of the permissive society which
men forget, but which sooner or later they must take into
account. They may imagine that the permission of their
fellows is sufficient. If public opinion lets them give free rein
to their lusts then all is well. They forget that at times God
also permits men to go their own way. At times He lets them
follow their own pleasures. To use Paul's vivid language in
Romans 1, 'God gives them up.'

But when the permissive society becomes one where God
permits men to live as they please men are already under His
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judgment. When God removes His restraining hand, when
His law is apparently muted men may imagine that their
country has become emancipated. They are free from the old
inhibitions which stemmed from religious considerations and
the fear of God. But they inevitably discover that their sup
posed freedom is the most cruel bondage. The permissive hand
of God is not the action of a judge who condones evil. It is
rather the first step in the work of judgment as God lets men
taste the bitter consequences of their own evil doing. When
we see broken lives, diseased bodies, drug damaged minds,
ruptured marriages-we are seeing the sorry harvest reaped by
the permissive society.

But the permissive judgment of God is not His last word.
He gives men up to their uncleanness, not that He may ignore
them permanently but that He may one day call them to
account. Here men taste in their own bodies the results of sin
but this is simply a prelude to a more sombre day when men
shall be summoned to God's judgment seat.

The call of the gospel is the one bright light in a dark
situation. It is not an easy call. It is the rugged call to repen
tance. Like a trumpet call rising above the discordant clamour
of human voices and opinions 'God now commandeth all men
everywhere to repent'. The task of the Church as many modern
theologians seem to understand it, is to enable men to adjust
themselves more comfortably to this world. The real task as
Scripture declares it is to summon men to repentance, and this
means a call to a discipleship in which to quote Paul 'the
world is crucified unto me and I unto the world'.

H. M. CARSON.

It is the sorest judgment in the world to be left to sin upon any
pretence whatsoever. 0 unhappy man, when God leaveth
thee to thyself, and doth not resist thee in thy sins! Woe, woe
to him at whose sins God doth wink. When God lets the way
to hell be a smooth and pleasant way, that is hell on this side
hell, and a dreadful sign of God's indignation against a man;
a token of his rejection, and that God does not intend good
unto him. - THOMAS BROOKS.
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Augustus Toplady
(1740-1778)

PART II

BISHOP J. C. R YLE

Having traced Toplady's history from his cradle to his grave,
it only remains for me to offer some general estimate of his
worth and attainments. To do this, I frankly confess, is no
easy task. Not only is his biography a miserably deficient one
-this alone is bad enough---but his literary remains have been
edited in such a slovenly, careless, ignorant manner, without
order or arrangement, that they do not fairly represent the
author's merits. Certainly the reputation of great writers and
ministers may sufIer sadly from the treatment of injudicious
friends. If ever there was a man who fell into the hands of the
Philistines after his death, that man, so far as I can judge, was
Augustus Toplady. I shall do the best I can with the materials
at my disposal; but I trust my readers will remember that they
are exceedingly scanty.

1. As a preacher, I should be disposed to assign to Toplady
a very high place among the second-class men of the eighteenth
century. His constitutional delicacy and weakness of lungs, in
all probability, made it impossible for him to do the things
that Whitefield and Berridge did. Constant open-air addresses,
impassioned extempore appeals to thousands of hearers, were
a style of thing entirely out of his line. Yet there is pretty
good evidence that he had no mean reputation as a pulpit
orator, and possessed no mean powers. The mere fact that
Lady Huntingdon occasionally selected him to preach in her
chapels at Bath and Brighton, of itself speaks volumes. The
additional fact that at one of the great Methodist gatherings at
Trevecca he was put forward as one of the leading preachers,
is enough to show that his sermons possessed high merit. The
following notes about preaching, which he records in his diary.
as having received them from an old friend, will probably
throw much light on the general turn of his ministrations: 
(1.) Preach Christ crucified, and dwell chiefly on the blessings
resulting from his righteousness, atonement, and intercession.
(2.) Avoid all needless controversies in the pulpit; except it
be when your subject necessarily requires it, or when the truths
of God are likely to suffer by your silence. (3.) When you
ascend the pulpit, leave your learning behind you: endeavour
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to preach more to the hearts of your people than to their heads.
(4.) Do not affect much oratory. Seek rather to profit than to
be admired.

Specimens of Toplady's ordinary preaehing are unfortuna
tely very rare. There are but ten sermons in the collection of
his works, and out of these the great majority were preached
on special occasions, and cannot, therefore, be regarded as fair
samples of his pulpit work. In all of them there is a certain
absence of fire, animation, and directness. But in all there is
abundance of excellent matter, and a quiet, decided, knock
down, sledge-hammer style of putting things which, I can well
believe, would be extremely effective, and especially with
educated congregations. The three following extracts may per
haps give some idea of what Toplady was in the pulpit of
Orange Street Chapel. Of his ministry in Broad Hembury, 1
suspect we know next to nothing at all.

The first extract forms the conclusion of a sermon preached
in 1774 at the Lock Chapel, entitled "Good News from
Heaven: "--"1 perceive the elements are upon the sacramental
table. And J doubt not many of you mean to present your
selves at that throne of grace which God has mercifully erected
through the righteousness and sufferings of his co-equal Son.
Oh, beware of coming with one sentIment on your lips and
another in your hearts! Take heed of saying with your mouths,
'We do not come to this thy table, 0 Lord, trusting in our own
righteousness,' while perhaps you have in reality some secret
reserves in favour of that very self-righteousness which you
profess to renounce, and are thinking that Christ's merits alone
will not save you unless you add something or other to make it
effectual. Oh, be not so deceived! God will not thus be
mocked, nor will Christ thus be insulted with impunity. Call
your works what you will-whether terms, causes, conditions,
or supplements-the matter comes to the same point, and
Christ is equally thrust out of his mediatorial throne by these
or any similar views of human obedience. If you do not
wholly depend on Jesus as the Lord your righteosuness-if you
mix your faith in him with anything else--if the finished work
of the crucified God be not alone your acknowledged anchor
and foundation of acceptance with the Father, both here and
ever-come to his table and receive the symbols of his body
and blood at your peril! Leave your own righteousness be
hind you, or you have no business here. You are without the
wedding garment, and Gael will say to you, 'Friend, how
camest thou here?' If you go on, moreover, to live and die in
this state of unbelief, you will be found speechless and excuse-
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less in the day of judgment; and the slighted Saviour will say
to his angels concerning you, 'Bind him hand and foot, and
cast him jnta outer darkness, ... for many are called, but few
are chosen.' "

My second extract js from a sermon on "Free Will,"
preached at St. Anne's, Blackfriars, in 1774: -"I know it is
growing very fashionable to talk against spiritual feelings. But
1 dare not join the cry. On the contrary, I adopt the apostle's
prayer that our love to God and the manifesta60n of his love
to us may abound yet more and more in knowledge and in all
feeling. And it is no enthusiastic wish in behalf of you and
myself, that we may be of the number of those godly persons
who, as our Church justly expresses it, 'feel in themselves the
workings of the Spirit of Christ, mortifying the works of the
flesh, and drawing up their minds to high and heavenly things.'
Indeed, the great business of God's Spirit is to draw up and to
bring down-to draw up our affections to Christ, and to bring
down the unsearchable riches of grace into our hearts. The
knowledge of this, and earnest desire for it, are all the feelings
I plead for; and for these feelings I wish ever to plead, satis
fied as I am that without some experience and enjoyment of
them we cannot be happy living or dying.

"Let me ask you, as it were one by one, has the Holy
Spirit begun to reveal these deep things of God in your soul?
1f so, give him the glory of it. And as you prize communion
with him, as ever you value the comforts of the Holy Ghost.
endeavour to be found in God's way, even the highway of
humble faith and obedient love, sitting at the feet of Christ, and
imbibing those sweet sanctifying communications of grace
which are at once and earnest of and a preparation for com
plete heaven when you die. God forbid that we should ever
think lightly of religious feelings. If we do not in some measure
feel ourselves sinners, and feel that Christ is precious, I doubt
the Spirit of God has never been savingly at work upon our
souls."

My last extract shall be from a sermon preached at St.
Anne's, Blackfriars (Romaine's church, be it remembered),l in
1770. entitled, "A Caveat against Unsound Doctrine:"
"Faith is the eye of the soul, and the eye is said to see almost

I Readers will be interested to know that Peter Toon has
written a new biography of William Romaine which will be
printed in the forthcoming reprint of Romaine's famous
treatise, The Life, Walk and Triumph of Faith, to be pub.
lished by Jas. Clarke & Co.
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every object but itself; so that you may have real faith with
out being able to discern it. God will not despise the day of
small things. Little faith goes to heaven no less than great faith;
though not so comfortably, yet altogether as surely. If you
come merely as a sinner to Jesus, and throw yourself, at all
events, for salvation on his alone blood and righteousness, and
the grace and promise of God in him, thou art as truly a
believer as the most triumphant saint that ever lived. Amidst
all your weakness, distress, and temptations, remember that
God will not cast out nor cast off the meanest and unworthiest
soul that seeks salvation only in the name of Jesus Christ the
righteous. When you cannot follow the Rock, the Rock shall
follow you, nor ever leave you for a single moment on this side
of the heavenly Canaan. If you feel your absolute want ofChrist,
you may on all occasions and in every exigence betake yourself
to the covenant-love and faithfulness of God for pardon, sanc
tification, and safety, and with the same fulness of right and
title as a traveller leans upon his own staff, or as a weary
labourer throws himself upon his own bed, or as an opulent
nobleman draws upon his own banker for whatsoever sum he
wants."

I make no comment on these extracts. They speak for
themselves. Most Christians, I suspect, will agree with me,
that the man who could speak to congregations in this fashion
was no ordinary preacher. The hearers of such sermons could
never say, "The hungry sheep look up, and are not fed." Tam
bold to say that the Church of the nineteenth century would
be in a far more healthy condition if it had more preaching like
Toplady's.

2. As a writer of miscellaneous papers on religious subjects,
Tdo not think Toplady has ever been duly appreciated. His pen
seems to have been never idle, and his collected works contain
a large number of short useful essays on a great variety of sub
jects. Anyone who takes the trouble to look at them will be
surprised to find that the worthy vicar of Broad Hembury was
conversant with many things beside the Calvinistic controversy,
and could write about them in a very interesting manner. He
will find short and well-written biographies of Bishop Jewell,
Bishop Carleton, Bishop Wilson, John Knox, Fox the Martyr
ologist, Lord Harrington, Witsius, Allsop, and Dr. Watts. He
will find a very valuable collection of extracts from the works
01' eminent Christians, and of anecdotes, incidents, and
historical passages, gathered by Toplady himself. He will find
a sketch of natural history, and some curious observations on
birds. meteors, animal sagacity, and the solar system. These
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papers, no doubt, are of various merit; but they all show the
singular activity and fertility of the author's mind, and are
certainly far more deserving of republication than many of the
reprints of modern days. Of Toplady's "Family Prayers" I
shall say nothing. They are probably so well known that I
need not commend them. Of his seventy-eight letters to friends,
I will only say that they are excellent specimens of the corres
pondence of the last century-sensible, well composed, full of
thought and matter, and supplying abundant proof that their
writer was a Christian, a scholar, and a gentleman. I cannot,
however, do more than refer to all these productions of Top
lady's pen. Those who wish to know more must examine his
works for themselves. If they do, I venture to predict that
they will agree with me that his miscellaneous writings are
neither sufficiently known nor valued.

3. As a controversialist, I find it rather difficult to give a
right estimate of Toplady. In fact, the subject is a painful one,
and one which I would gladly avoid. But I feel that I should
not be dealing fairly and honestly with my readers, if I did
not say something about it. In fact, the vicar of Broad Hem
bury took such a very prominent part in the doctrinal contro
versies of his century, and was so thoroughly recognized as
the champion and standard-bearer of Calvinistic theology, that
no memoir of him could be regarded as complete, which did
not take up this part of his character.

I begin by saying that, on the whole, Toplady's controversial
writings appear to me to be in principle scriptural, sound, and
true. I do not, for a moment, mean that I can endorse all he
says. I consider that his statements are often extreme, and
that he is frequently more systematic and narrow than the
Bible. He often seems to me in fact, to go further than Scripture
and to draw conclusions which Scripture has not drawn, and to
settle points which for some wise reason Scripture has not
settled. Still, for all this, I will never shrink from saying that
the cause for which Toplady contended all his life was
decidedly the cause of God's truth. He was a bold defender of
Calvinistic views about election, predestination, perseverance,
human impotency, and irresistable grace. On all these subjects
J hold firmly that Calvin's theology is much more scriptural
than the theology of Arminius. In a word, I believe that
Calvinistic divinity is the divinity of the Bible, of Augustine,
and of the Thirty-nine Articles of my own Church, and of the
Scotch Confession of Faith. While, therefore, I repeat that I
cannot endorse all the sentiments of Toplady's controversial
writings, I do claim for them the merit of being in principle
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scriptural, sound, and true. Well would it be for the Churches,
if we had a good deal more of clear, distinct, sharply-cut
doctrine in the present day! Vagueness and indistinctness are
marks of our degenerate condition.

But I go further than this. I do not hesitate to say that
Toplady's controversial works display extraordinary ability.
For example, his "Historic Proof of the Doctrinal Calvinism
of the Church of England" is a treatise that displays a prodi
gious amount of research and reading. It is a book that no
one could have written who had not studied much, thought
much, and thoroughly investigated an enormous mass of theo
logical literature. You see at once that the author has com
pletely digested what he has read. and is able to concentrate all
his reading on every point which he handles. The best proof
of the book's ability is the simple fact that down to the present
day it has never been really answered. It has been reviled,
sneered at, abused. and held up to scorn. But abuse is not
argument. The book remains to this hour unanswered, and
that for the simplest of all reasons. that it is unanswerable. Tt
proves irrefragably, whether men like it or not, that Calvinism
is the doctrine of the Church of England, and that all her lead
ing divines. until Laud's time, were Calvinists. All this is done
logically, clearly, and powerfully. No one, I venture to think,
could read the book through, and not feel obliged to admit that
the author was an able man.

While, however, I claim for Toplady's controversial writings
the merit of soundness and ability. I must with sorrow admit
that I cannot praise his spirit and language when speaking of
his opponents. I am obliged to confess that he often uses
expressions about them so violent and so bitter, that one feels
perfectly ashamed. Never, I regret to say, did an advocate of
truth appear to me so entirely to forget the text, "In meekness
instructing those that oppose themselves," as the vicar of
Broad Hembury. Arminianism seems to have precisely the
same effect on him that a scarlet cloak has on a bull. He
appears to think it impossible that an Arminian can be saved,
and never shrinks with classing Arminians with Pelagians,
Socinians, Papists, and heretics. He says things about Wesley
and Sellon which never ought to have been said. All this is
melancholy work indeed! But those who are familiar with
Toplady's controversial writings know well that I am stating
simple truths.

I will not stain my paper nor waste my readers' time by sup
plying proofs of Toplady's controversial bitterness. It would be
very unprofitable to do so. The epithets he applies to his
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adversaries are perfectly amazing and astonishing. It must in
fairness be remembered that the language of his opponents was
exceedingly violent, and was enough to provoke any man. It
must not be forgotten, moreover, that a hundred years ago men
said things in controversy that were not considered so bad as
they are now, from the different standard of taste that pre
vailed. Men were perhaps more honest and outspoken than
they are now, and their bark was worse than their bite. But
all these considerations only palliate the case. The fact
remains, that as a controversialist Toplady was extremely bitter
and intemperate, and caused his good to be evil spoken of. He
carried the principle, "Rebuke them sharply, that they may be
sound in faith," to an absurd extreme. He forgot the example
of his Master, who "when he was reviled, reviled not again;"
and he entirely marred the value of his arguments by the
violence and uncharitableness with which he maintained them.
Thousands who neither cared nor understood anything about
his favourite cause, could understand that no cause ought to
be defended in such a spirit and temper.

I leave this painful subject with the general remark, that
Toplady is a standing beacon to the Church, to show us the
evils of controversy. "The beginning of strife is like letting
out water." "In the multitude of words there wanteth not sin."
We must never shrink from controversy if need be in defence
of Christ's gospel but we must never take it up without jealous
watchfulness over our own hearts, and over the manner in
which we carry it on. Above all, we must strive to think as
charitably as possible of our opponent. It was Calvin himself
who said of Luther, "He may call me a devil if he will; but I
shall aways call him a good servant of Jesus Christ." Well
would it have been for Toplady's reputation, if he had been
more like Calvin! Perhaps when we open our eyes in heaven
we shall be amazed to find how many things there were which
both Calvinists and Arminians did not thoroughly understand.

4. There is only one point about Toplady on which I wish
to say something, and that is his character as a hymn-writer.
This is a point, I am thankful to say, on which I find no
difficulty at all. I give it as my decided opinion that he was one
of the best hymn-writers in the English language. I am quite
aware that this may seem extravagant praise; but I speak
deliberately. I hold that there are no hymns better than his.

Good hymns are an immense blessing to the Church of
Christ. I believe the last day alone will show the world the
real amount of good they have done. They suit all, both rich
and poor. There is an elevating, stirring, soothing, spiritualiz-
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ing, effect about a thoroughly good hymn, which nothing else
can produce. It sticks in men's memories when texts are for
gotten. It trains men for heaven, where praise is one of the
principal occupations. Preaching and praying shall one day
cease for ever; but praise shall never die. The makers of good
ballads are said to sway national opinion. The writers of good
hymns, in like manner, are those who leave the deepest marks
on the face of the Church, Thousands of Christians rejoice in
the "Te Deum," and "Just as I am," who neither prize the
Thirty-nine Articles, nor know anything about the first four
councils, nor understand the Athanasian Creed.

But really good hymns are exceedingly rare. There are only
a few men in any age who can write them. You may name
hundreds of first-rate preachers for one first-rate writer of
hymns. Hundreds of so-called hymns fill up our collections of
congregational psalmody, which are really not hymns at all.
They are very sound, very scriptural, very proper, very correct,
very tolerably rhymed; but they are not real, live, genuine
hymns. There is no life about them. At best they are tame.
pointless, weak, and milk-and-watery. In many cases, if written
out straight, without respect of lines, they would make
excellent prose. Bur poetry they are not. It may be a startling
assertion to some ears to say that there are not more than two
hundred first-rate hymns in the English language; but startling
as it may sound, I believe it is true.

Of all English hymn-writers, none, perhaps, has succeeded
so thoroughly in combining truth, poetry, life, warmth, fire,
depth, solemnity, and unction, as Toplady has. I pity the man
who does not know, or, knowing, does not admire those
glorious hymns of his beginning, "Rock of Ages, cleft for me;"
or, "Holy Ghost, dispel our sadness;" or, "A debtor to mercy
alone;" or, "Your harps, ye trembling saints;" or, "Christ,
whose glory fills the skies;" or, "When languor and disease
invade;" or, "Deathless principle, arise." The writer of these
seven hymns alone has laid the Church under perpetual obliga
tions to him. Heretics have been heard in absent moments
whispering over "Rock of Ages," as if they clung to it when
they had let slip all things beside. Great statesmen have been
known to turn it into Latin, as if to perpetuate its fame. The
only matter of regret is, that the writer of such excellent hymns
should have written so few. If he had lived longer, written more
hymns, and handled fewer controversies, his memory would
have been had in greater honour, and men would have been
better pleased.

That hymns of such singular beauty and pathos should have
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come from the same pen which indited such bitter controver
sial writings, is certainly a strange anomaly. I do not pretend to
explain it, or to offer any solution. I only lay it before my
readers as a naked fact. To say the least, it should teach us
not to be hasty in censuring a man before we know all sides
of his character. The best saints of God are neither so very
good, nor the faultiest so very faulty, as they appear. He that
only reads Toplady's hymns will find it hard to believe that he
could compose his controversial writings. He that only reads
his controversial writings will hardly believe that he composed
his hymns. Yet the fact remains, that the same man composed
both. Alas! the holiest among us all is a very poor mixed
creature!

I now leave the subject of this chapter here. 1 ask my
readers to put a favourable construction on Toplady's life, and
to judge him with righteous judgment. 1 fear he is a man who
has never been fairly estimated, and has never had many
friends. Ministers of his decided, sharply-cut, doctrinal
opinions are never very popular. But I plead strongly that
Toplady's undeniable faults should never make us forget his
equally undeniable excellencies. With all his infirmities, I
firmly believe that he was a good man and a great man, and
did a work for Christ which will never be overthrown. He will
stand in his lot at the last day in a high place, when many.
perhaps, whom the world liked better shall be put to shame.

Footnote: Possibly the best Life of Toplady is that by Thomas
Wright (of Olney) published Farncombe 1911.

What a journey! What a Travelling Companion! Every stage
of the wilderness journey is marked out by the infinite love and
unerring wisdom of God. He is leading His people by El right
way, home to Himself; and there is not a single circumstance in
their lot, or a single ingredient in their cup, which is not care
fully ordered by Himself, with direct reference to their present
profit, and their everlasting felicity. Let it only be our care to
walk with Him, leaving ourselves and all our belongings
absolutely in His hands. and then, when our desert wanderings
are over, when the last stage of the wilderness has been
trodden, He will take us home to be with Himself forever.

C. H. MACKINTOSH.
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THIS IS LIFE
H. M. CARSON

A sermon preached in
Hamilton Road Baptist Church, Bangor.

'That which was from the beginning, which we have heard,
which we have looked upon, and our hands have handled, of
the Word of life;

(For the life was manifested, and we have seen it, and bear
witness, and shew unto you that eternal life, which was with
the Father, and was manifested unto us;)

That which we have seen and heard declare we unto you,
that ye also may have fellowship with us: and truly our fellow
ship is with the Father, and with his Son Jesus Christ.

And these things write we unto you, that your joy may be
full.' -1. John 1: 1-4.

'That which we have seen and heard declare we unto you.'
A book which I once had to read for an examination was

volume I of 'The History of Religions'. Now 'The History of
Religions' is not the most soul warming study because it is the
record of man's endeavour, and all too often man's misguided
endeavour, to understand himself and to understand his world
over against the fact of eternity. What you get when you read
'The History of Religions' are man's opinions, man's theories,
man's speculation, but you are always in sinking quicksands,
things are constantly changing and there is no solid resting
point. The same is true of course, not only of 'The History of
Religions' but of so many individuals. How many people there
are who have as their starting point an idea of God, and from
their idea of God they draw certain conclusions; but because
all too often their idea of God is false, the conclusions that they
draw are equally false. The average person tends to think of
God as 'benevolence in the sky', someone who is kindly dis
posed to people, someone who is not too demanding, and from
this basic idea of an overtolerant deity, you can produce
religious theories which are very convenient for a pattern of
living which does not demand too high a standard.

But the thing about the gospel is that it is not concerned with
theory; it is based essentially upon fact. When you get down
to Scripture you find that so much of it is a record
of facts. It is recording the great things that God has
done. Of course it does not present a bare record, it is
not simply a catalogue of facts and events; it presents the
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facts and it gives you the meaning of the facts. It tells you
what has happened, what God has done, and it presents to you
the significance of these mighty acts of God. But essentially the
Bible is a statement of God's actions, the things that God has
done. In the early days of the Christian faith, when people
were preparing to be baptised, they were given a creed, a short
statement of the essential elements of the Christian faith. One
that comes from the early centuries is known as the 'Apostles'
Creed.' It was not of course written by the apostles, it came
much later than their time, but it was called the 'Apostles'
Creed' because it was considered to enshrine the essential
elements of the apostolic message, the essential message of the
New Testament. But that creed is simply a statement of what
God has done-God created the world; God gave His Son;
and the Son did certain things-He was born, He suffered, He
died, He rose again, He ascended, and the Spirit was poured
out. This is the very foundation of the gospel. It is not word
spinning, it is not producing religious theories, it is not based
on the religious speculations of men; it .is essentially a state
ment of the great things that God has done. That is why the
apostle Peter speaks in these terms of his message: 'We
have not followed cunningly devised fables when we made
known unto you the power and coming of our Lord Jesus
Christ, but were eyewitnesses of His majesty'. 'These are not
just stories', says Peter; 'We are not simply producing religious
tales for your edification but we are telling you things which we
ourselves saw; we were eyewitnesses and that is why we
present this word to you'.

Now John is taking precisely the same line in this letter. He
emphasises, and you will notice how he repeats himself in these
opening verses for he emphasises again and again. 'We saw
it, we heard it, we were eyewitnesses, we were there; we
can testify to the reality of the things that happened be
cause we were eyewitnesses of the Lord Jesus Christ'.
John is emphasising that the message, the preaching of
the gospel, is rooted in the sure testimony of men who
were eyewitnesses, who saw what is recorded in the pages
of the New Testament. 'We saw Him' says John; 'We saw
Him' echoes Peter, 'We were eyewitnesses'.

This testimony lies behind something that keeps recurring
through the New Testament, the choice of a small group of
men. You will remember that at the beginning of His ministry,
the Lord chose twelve that they might be with Him and that He
might send them forth to teach and to preach. Now these
twelve were a specially chosen group. One of them was a
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failure, one of them was a traitor, but his treachery was no
surprise to the Lord Jesus; the Lord knew that Judas would
fail. Judas failed and there were only eleven of the twelve
left, but you will remember that at the beginning of the record
of the Acts of the Apostles they said, 'We must choose a
twelfth member of this group'. But you might say, why bother
about that; after all there were many Christians, did they need
this particular group? Well, quite clearly, they had been so
taught by the Spirit that they knew they lUust have the group
complete with men who were eyewitnesses. So Matthias was
chosen, and the essential condition for his choice as an apostle
was that he had been an eyewitness. He had been involved as
they had been involved, he had known the Lord Jesus, he had
heard His teaching, he had seen Him perform His miracles,
and supremely he was an eyewitness of the resurrection. He
could say, 'Christ lives, because I met Him and saw Him and
talked with Him'.

This explains quite a bit of what the apostle Paul has to say
in his letters. You will recall how he emphasises that he is an
unusual apostle. He speaks of himself indeed, as 'one born
out of due lime'. He says, as he writes to the Galatians '1 am
an apostle not of man, nor through man; men did not choose
me for this task. I was not appointed by the church for this
task, I was called by God'. And the thing that set Paul apart
and made him one with this small group of twelve is precisely
the same fact that he was an eyewitness. Maybe some
one says 'But Paul was not with the original disciples'. No,
but you will remember I Corinthians 15 where Paul is speak
ing about the resurrection. He is listing the various ones who
were witnesses of the resurrection-James, Peter, the rest of
the apostles, and so he continues: 'Last of all He appeared to
me also, as to one born out of due time; for I am not meet to be
called an apostle but by grace of God I am what I am; He
appeared to me'. What happened on the Damascus road was
not simply a vision. This was not Paul in some condition of
ecstasy. 'On the Damascus road' says Paul, 'the risen Lord
Jesus Christ appeared to me as really as He appeared by the
empty tomb, as really as He appeared to those two who went
on the road to Emmaus, as really as He appeared in the upper
room'. So Paul's apostleship is rooted in this fact that he was
an eyewitness of the resurrection. Now this emphasis which
comes again and again brings home this basic fact that the New
Testament gospel is rooted in the actual experience of men
who saw the Lord. 'These are not cunningly devised fables',
says Peter. These are not theories, these are not speculations,
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this is not a religious philosophy. This is an account by eye
witnesses, by men who saw the Lord Jesus Christ Himself.
They knew Him in person, they were with Him, and so they
are simply reporting what they themselves saw and heard.

Now John emphasises here that their seeing was something
that involved a real scrutiny, a real searching. Notice how he
put it, 'That which we have heard, which we have seen with
our eyes, which we have looked upon or gazed upon, and our
hands have handled of the Word of Life'. They were with the
Lord Jesus Christ during the days of His earthly ministry, and
they were not with Him in the casual way with which we
brush shoulders with acquaintances, they were with Him
in a very close contact. They were with Him in the great
moments when the crowds gathered to hear Him. They were
with Him in moments of loneliness - some of them were with
Him even at that testing time when He was in the Garden of
Gethsemane. They were with Him, they watched Him - 'We
saw Him, we heard Him, we were in this very intimate contact
with Him'. The disciples, you see, did not come all of a sudden
to their knowledge of who the Lord was, they gradually came
to see Him. There were of course great moments-there was
the time at Caesarea Philippi when the Lord asked Peter,
'Whom do men say that I am? ... But whom do you say that I
am? And Peter, with that rare flash of Spirit given under
standing, said, 'Thou art the Christ, the Messiah, the Son of
the living God'. And yet in spite of that wonderful insight.
Peter very shortly afterwards is blundering badly. The Lord
speaks about Calvary and Peter says, 'No, not this way, not
suffering; some other way'. Even after the resurrection, just
before Christ ascends into heaven, they are still thinking in
terms of a nationalistic leader for Israel. 'Lord' they say, 'wilt
thou at this time restore the kingdom to Israel?' They were
slow to learn, very. very slow; but all the time you can see
them searching, probing, watching, listening, so that when they
finally do learn they speak with a rare conviction. They are
not liable to be misled because they have spent all this time
listening intently to every word He has to say - not only the
words that are recorded here in the New Testament but as
John says in his gospel, Jesus said many other things, things
that are not recorded in this Book, and they listened to Him;
they listened to the words of life.

They were with Him right from the beginning-'That which
was from the beginning, which we have heard, which we have
seen'. Right from the outset of His ministry they were with the
Lord. This is the same approach as we find in Luke's gospel.
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Luke describes how he set about writing his gospel; he received
the word from those who were eyewitnesses ,and eyewitnesses
from the very beginning were vital because the whole of the
Lord's ministry was important. Of supreme importance of
course were His death and resurrection, but the whole of His
ministry was important right from the very beginning. The
whole of His life had a vital part to play in the work He came
to carry out. So these witnesses must not only be eyewitnesses
but they must be men who were with Him from the very begin
ning. So when you read John's gospel you find that one of the
very first things that the Lord does is to call these men in
order that they might be eyewitnesses so that in due course
they might go out to speak of Him to others. Now what was
their theme? What was the thing that really gripped them as
they accompanied the Lord Jesus and as they listener to His
teaching and watched Him perform His miracles? What was
it that they preached? 'Well says John, 'We are talking about
life; this is the thing that we really saw when we saw the Lord
Jesus Christ; we saw life'.

What do we mean when we speak of life? Well I am afraid
that very often when we talk about life we simply define it in a
rather negative fashion as 'not death'. Someone has had an
accident and you ask, 'What has happened?' And someone
says reassuringly, 'Well, he is alive'. But of course he may only
be barely alive. Or you may meet the condition nowadays-it
is one of the great problems with the advance of modern drugs
~-that you get old people who have been very ill but they are
kept alive by the use of drugs. Yet their life is just a flicker;
sometimes they are barely conscious, they do not know any
one, they are just there. There is obviously a vast difference
between that and young people laughing and talking and
questioning-we say, 'they are ful! of life', and there is a great
gulf between this flickering existence and life in all its fulness.

But even the rich full life which we see supremely in the
young person is not the life of which John is speaking-in fact
he talks about it here as the life. What is the life? Well it is
the very life of God! A man may be apparently very much
alive, he may be mentally very alert and highly educated; he
may be physically fit and very healthy, and yet he may be
spiritualy dead. He has life in his mind, life in his body, but
he has no life in his soul. And John says, '1 am not talking
about physical life; 1 am not talking about mental life; 1 am
talking about the life, the very life of God in the soul of man'.
'Now' says John, 'we saw the Life. It is not just a concept, it
is not just an idea; this is not simply a word. We really saw it,
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we saw it embodied in a man'. If you ask me to define life, or
if I ask you to define life-what is it? You would probably say
it is very hard to define just what life is, it is extremely difficult.
but you might do what I have already done this evening, you
might use an illustration. You might say, Do you see that
youngster rushing around in the road there- that is life, but
I find it very hard to explain just what it is'. John is saying,
'Do you want to know what the life is? There it is - we saw
it, we heard it, in the Person of the Lord Jesus Christ - the
life was embodied in the Man, Jesus of Nazareth.'

He describes it further as eternal life. Now what does he
mean by eternal life? Well the Bible speaks of different ages.
There is this age in which we live, the age which began with
Creation and will end with the coming again of Christ. But
there is the age to come, the age of eternity, and in the Bible
this other age as it were breaks into the present age and breaks
in through the coming of Jesus Christ. He belongs to eternity,
He belongs to heaven, He belongs to ultimate reality, and He
has come into this world, He has come into this age. Here we
are, we who are born into this world. We have life but it is a
life that belongs to this age, and that means it is a life that
inevitably ends in death. The moment a child begins to breathe
he has begulJ a temporary life because even if it lasts for many
years, mortality is written right across it. We are born to die.
this is the simple fact of every human experience. But the life
of eternity is not subject to corruption, it is not subject to the
temporary character of life in this age. It is the life of the
world to come, it is the life of eternity, it is the life which is
everlasting, and says John, 'We saw that life.'

John might well have added 'We have seen life before of
course. We lived and moved amongst men; we knew life as
we ourselves experienced it; we knew life as we observed it
amongst those with whom we were in daily contact but we
never saw life with a capital 'L' before, until we saw it in this
One. And when we saw Him and when we heard Him, we
realised that He did not really belong to this world, we realised
that something completely new had happened; this was some
thing utterly different.' We had heard John the Baptist and
what a man he was, what a preacher he was, what a prophet
he was-but he was not on the same level as this One. We had
read the lives of the great patriarchs; we knew about Abraham,
we knew about Moses, about David and the prophets. and
what men they were, what a message they had - but somehow
they did not belong to this other realm. They were born in this
world and they lived and they died 'but,' John says, 'we have
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seen the Life, the very life of God incarnate.' This One whom
men knew as Jesus of Nazareth apparently had his origin in
His birth at Bethlehem but that was not the true beginning
as far as He was concerned. He came from beyond this world,
from outside, from above - one gropes for words in order to
try and express it. He is the Son of God, the One from heaven
the Lord of glory, the One from eternity, and He lived an
ordinary life amongst men and women' And so John says,
'This is the very thing to which we would bear witness. We
saw Him, we heard Him, we saw the very Life of God'.

What was it that characterised this life? What was it that
made the life that you see in the Lord Jesus so different from
the life as you see it lived by the ordinary people? Wbat was
it that made the life of the Lord Jesus so different even from
the life of John the Baptist or Abraham? Jt was the intimacy
of fellowship and communion which He bad with God the
Father. Remember how He could speak in an amazingly
intimate fashion, 'My Father'. He taught His disciples to pray
'Our Father, which art in heaven', but on His lips that term
'Father' had a new intimacy, it had a depth to which obviously
they were strangers. 'My Father', - this was life, He
knew God. And more than that, He was in intimate com
munion with God. Indeed, more than that, they were brought
to the point of saying, 'He is God. This is God the Son, this is
God the Almighty One, the Creator of the heaven and earth,
the God of providence, the God of history, the God of Israel;
and He has come into our world. He has taken our nature,
He has become man. Here is the life, we have seen it.' That
is why there is such excitement in the New Testament. Cun
ningly devised fables? Well, you might recount such with a
certain air of interest, but when you have seen the very life
of God, when the life of God has been manifest in the streets
of your town, when the life of God has been manifest in the
word spoken by a man whom you knew intimately, can you
wonder that these men are overwhelmed with wonder? He
says. 'We have seen, we have heard, we have touched with our
hands; we saw the very life of God manifest amongst us'.

John however has a further word as he speaks of his purpose
in writing this letter. 'My aim is that you who receive this
letter might have fellowship with us - in other words, that you
who read the letter might share the very experience that we
have had', Twonder, do you sometimes think how marvellous
it would have been to have been with that company? How
marvellous to have stood by the sea of Galilee and to have
heard the Lord Himself in Person; to have heard Him as He
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said. 'Behold the sower went forth to sow his seed'. To have
seen Him when He touched the leper, to have seen Him when
He stood by the tomb of Lazarus and spoke the word of
authority lind called Lazarus from the grave. What it must
have been like to have been in the upper room, to have seen
the risen Lord, there with the marks in His hands and His
feet, there with all the radiance of glory upon Him, the once
crucified and now risen Lord; or to have been on the Mount
of Olives on that marvel10us day when He was taken up into
glory. So we may look wistfully back and think how wonder
ful it must have been. John says. 'We were in all this. We
were involved right from the very beginning, from the day He
called us we accompanied Him, we were with Him right up
to Calvary and we were with Him after the resurrection, and
on the Mount of Olives; we saw Him ascend'; and he adds,
'[ want you to share the very same experience, T want you to
have the same thrill. I want you to see Him as we saw Him,
to hear Him as we heard Him, to be brought into lhe intimate
communion with Him which we have enjoyed'.

But you say, 'Is this possible? Surely one could never
recapture that kind of experience?' By way of reply may 1 take
you back to the second Lord's Day evening after the resur
rection. The Lord had already appeared. He had shown Him
self alive, but Thomas was not present, and when the other dis
ciples said, 'We have seen the Lord', Thomas said, 'I do not
believe it, and indeed 1 will not believe it'. He felt that the
whole thing was impossible. 'Unless' he said, 'I see in His
hand the mark of the nails, and thrust my hand into His side,
1 will not believe'. But the next Lord's Day evening Jesus
appeared to Thomas, and Thomas is overwhelmed. He saw
the marks, He heard the voice, the familiar voice of the Lord,
and he knew with wonder in his heart and yet with shame at
his unbelief, that Christ was risen from the dead. He says,
'My Lord and my God', But what did Jesus say in reply?
'Thomas, because you have seen me you have believed, blessed
are they that have not seen and yet have believed'. Thomas
was happy. It was a wonderful moment when he saw the Lord,
but Jesus is saying 'Thomas, there is an even greater blessing,
an even greater happiness. There will be those \\lho will not
see me with their physical eyes, will not reach out their hand
as 1 bid you reach out your hand to touch the marks of nails
and spear, but they will see by faith and that sight will bring
them this very experience that you, Thomas, have this even
ing'. 'We have seen the life', says John, 'the very life of God;
we have seen it in the Person of the Lord Jesus Christ, and I
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am writing this that you may share this experience'.
'That your joy may be full'. This is a joyful book--full of

the joy of the Lord. When you turn to the psalms you find
them bursting with melody from the hearts of the psalmists.
How can they do ought else but praise the God who has
created them, the God who has sustained them, the God who
has loaded them with benefits. When you turn to the New
Testament the swelling notes of praise in the Old Testament
reach a grand crescendo and when you reach the final book of
Scripture the whole host of heaven bursts into praise and
thanksgiving. They are worshipping the Lord and the One
who sits upon the Throne as they sing: 'Worthy is the Lamb! '
Why this joy? Why this exultation of spirit? Why this exu
berant praise? - because they have seen God in all His glory,
they have seen Christ, they have seen the Life, they have
experienced the life and having seen it and experienced it, they
are full of joy. John says, 'That is why 1 have written this
book; 1 want you to share this joy; 1 want you to have this
joy welling up in your hearts, that your joy may be full'. The
joy of the world is not worthy of being designated as joy-it
is but a temporary stirring; a brief escape from the routine of
everyday living, or from some of the problems and disappoint
ments that life brings. But the joy of the Lord is like a spring
of water welling up into everlasting life. The joy of the Lord
moves a man in the very depths of his being because the joy
of the Lord simply means that a man is brought into living
touch with the living God. 'We saw Him, we heard Him, wc
watched Him, searching carefully as we listened to His words
and we were persuaded that this was indeed the Son of God;
and', says John, 'I put pen to paper; these things 1 have written
that you also who read may have fellowship with us'.

John speaks right across nineteen centuries of history, for
this is not simply a word written to churches in Asia Minor
in the first century A.D. This is the Word of God to every
generation. John is speaking right across the ages with this
unchanging declaration. This is the very purpose for which
the Scripture came into being, in order that your faith might
not rest upon cunningly devised fables, upon religious guess
work, upon the opinions of men, because if you are resting
upon that, what a false foundation it is. 1 want you to rest', he
says, 'upon what actually happened, what God actually did,
and what we saw with our own eyes; the life of God was
manifest among men'.

Jesus Christ is the life. 'I am the way', He says, 'the truth
and the life, no man cometh unto the Father but by me'. Here
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surely is the very heart of it all! Life. for the Lord Jesus Christ
was communion with God Himself-intimacy. direct fellow
ship; and life for a man. life for a woman. is still this com
munion with God Himself. It is not trying to keep God's
law, not trying to maintain Christian standards. but being in
living touch with God. and this only comes as we come
through Jesus Christ who died that we might live. In Christ is
the life and as we come in faith to Him so the very life of God
is imparted to our souls. We become, to use Scriptural language
alive unto God through Jesus Christ our Lord'. May the Lord.
in these days of tangled views and men's opinions. turn us
back to the sure word of Scripture. Here is the word of
eyewitnesses. Here are the men who were with the Lord;
they saw Him. they heard Him. and they speak with authority.
And they speak with this great purpose, that we beholding the
Christ to whom they bear witness, may with them see the Life,
and coming to know Him may come to know the Father. for
'this is life eternal, that they might know Thee the only true
God and Jesus Christ whom thou hast sent'.

o blessed conquest to lose all things, and to gain Christ!
Make Him your only, your best-loved! Look into those depths
of loveliness, sweetness, beauty, excellence that are in Christ
and ye shall cry down the whole world and the glory of it. If
I should tell you what I have found in Christ ye could scarcely
believe it! - SAMUEL RUTI-IERFORD.

Suspect that way wherein thou seest multitudes to walk; the
multitude being a stream that thou fl~USt row hard against, or
thou will be carried into that gulf out of which angels cannot
deliver thee. Is it not better to walk in a straight way alone,
than to wander into crooked ways with company? Sure it is
better to go to heaven alone than to hell with company.

THOMAS BROOKS.

I
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The Treasures of Darkness
ERNEST W. BACON

'I will give thee the treasures of darkness,' said the Lord
in Isaiah 45 : 3. The statement refers to Cyrus, King of Persia,
the conqueror of Babylon. He is here prophesied to be the
instrument in God's purpose for the return of the Jews from
captivity and exile in Babylonia, their re-settlement in Pales
tine, and their rebuilding of the Temple. All came to pass in
539 RC. according to the sovereign will of God who governs
all things. Cyrus is named in Isaiah 44 : 28, a prophecy given
150 years or more before it came to pass. In chapter 45 the
Lord addresses a message to Cyrus concerning his divinely
appointed work for the blessing of Israel, and how He will give
him mighty conquests, astonishing success, and great riches,
even though Cyrus himself does not know or worship Jehovah
(verse 4).

Josephus, the Jewish historian, says that this passage in
Isaiah was shown to Cyrus when he conquered Babylon, and
that he resolved to fulfil it-just as God intended and brought
about according to His counsel. Among the facts foretold
the Lord says to Cyrus, 'I will give you the treasures of dark
ness . . .' Treasure there certainly was, for the countries
conquered by Cyrus were among the richest of the world; by
the conquest of Asia he became immensely rich and obtained
treasure amounting to no less than 126 million pounds sterling.

'The treasures of darkness!' It is a striking phrase, and an
actual reality in many spheres of life and experience. The
astronomer, using his giant telescope to penetrate the darkness
of outer space, and seeing myriads of stars and planets not
visible to the naked eye, sees marvellous treasures of darkness.
The farmer, casting his grain into the earth at seed-time, where
it lies buried and grows in darkness, reaps every harvest-time
treasures of darkness. The miner who delves far beneath the
surface of the earth in search of coal, or gold, or silver, or
diamonds, toils to gather treasures of darkness. Dark forests,
cloud-capped mountains, ocean depths, stalactite caves-all
contain treasures of darkness. 'The hand that made them is
divine! '

I. THE GIPT OF SLEEP is a precious treasure of darkness.
Do we thank God for it? 'He giveth His beloved sleep.' It is
God's gracious gift for our physical and mental well-being and
renewal. David, fleeing from his son Absalom's rebellion, was
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exhausted; later, he declared in Psalm 3, '1 cried unto the
Lord with my voice ... I laid me down and slept: I awakened;
for the Lord sustained me'. Great is the healing ministry of
sleep. Elijah found it so when, weary and dispirited after his
bold attack on the idolatrous Ahab and the prophets of Baal,
he slept under a tree in the wilderness and was strengthened
by the care and provision of the Lord (l Kings 19). The
Saviour slept in the boat on the Sea of Galilee after a tiring
day's ministry, and was refreshed. Peter, though hated and
persecuted for the Gospel's sake, slept soundly in prison and
so was strengthened for the visit of the angel of deliverance
and all that followed.

We should be most thankful to God for the wonderful gift
of sleep, a veritable treasure of darkness. And should it be
denied us at any time, perhaps God keeps us awake to medi
tate on His truth and mercy and sovereignty, like David in the
night watches (Psalm 63 : 6). Or our sleeplessness gives us a
golden opportunity to consider our ways and turn again to the
Lord. A dear old Scottish saint was visited by her minister
who knew that she did not sleep very well. 'What do you do
when you lie awake at night,' he enquired kindly, 'do you
count sheep?' 'Oh, no,' she replied, 'I commune with the
Shepherd!' Asleep or awake, she never had a night without
blessing. Or it may be with us as it often is with a missionary
friend who said, 'The Lord often keeps me awake so that I
shall pray for others'. When the house is still, and the soul
free from distractions, what an opportunity to pray for others,
especially for fellow believers who work at night in healing
ministries, or to guard, serve and provide for us.

Tt is a striking fact that in Scripture death is often compared
to a sleep, as for example in Deut. 31 : 16; Job 7: 21, and
Dan. 12 : 2. The Lord Jesus uses this conception when refer
ring to the daughter of Jairus (Mark 5 : 39), and to Lazarus
(John 11 : 11-13). Paul uses it also, as in 1 Cor. 15: 51, and
1 Thess. 4: 13. And after that last earthly sleep, what treasures
beyond that final darkness-the radiant glory of the Eternal
Light itself. 'They shall see His face ... ' (Rev. 22 : 4). The
believer will be satisfied when he awakes in His likeness,
'dressed in beauty not his own', as Robert Murray M'Cheyne
reminds us.

2. BLESSING OUT OF TRIAL is a rich treasure of darkness.
In His love and power, our gracious Lord will give blessing
even in adversity if we seek Him and trust in Him. This was
the experience of the Psalmist: 'It is good for me that 1 have

1
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been afflicted; that I might learn Thy statutes' (Ps. 119: 71).
He designs and controls our trials for our spiritual good. The
Bible is full of treasures to be found in days of darkness. Job
had trial upon trial, but faith enabled him to say, 'He knoweth
the way that I take; when He hath tried me I shall come forth
as gold' (Job 23 : 1). And so he did, one of God's treasures
of darkness, a man whose knowledge of God and reliance on
Him was multiplied by passing through trial.

Naomi and Ruth trudged back to Canaan from Moab with
a load of sorrow-bereavement, poverty, loss of friends, and
an uncertain future-and yet their simple trust in the God of
Israel led them on. At the gate of Bethlehem Naomi's faith
faltered' 'Call me not Naomi (Pleasant), ca)) me Mara
(Bitter): for the Almighty hath dealt very bitterly with me.
r went out fu]], and the Lord hath brought me home again
empty ... the Almighty hath dealt very bitterly with me'. It
was but the shade of His hand. For in the Providence of God
and the outworking of His sovereign purposes they were
brought into touch with the wealthy Boaz, who married Ruth
and became the ancestor of David. Naomi, looking back, was
enabled to see the guiding mercy of the Lord and say, 'Blessed
be the Lord who hath not left off His kindness to the living
and the dead' (Ruth 2 : 20). God brings blessing out of dark
experiences. He never fails nor forsakes His people.

Paul had a painful, distressing and recurring malady that he
calls 'a thorn in the flesh' (2 Cor. 12: 7). He might have
regarded it as cause to give up his Gospel labours, but he
pressed on in spite of a burden which often brought him to the
edge of co]]apse. Again and again he cried to the Lord for
deliverance. In the dark hour he heard the voice of God
saying, 'My grace is sufficient for thee: for My strength is
made perfect in weakness'. Paul calls his affliction 'a messen
ger of Satan to buffet me' and to keep him humble. But
looked at from the divine standpoint, it was a blessing in
disguise, a means of grace, a weakness calling forth the Lord's
enabling and enriching strength. He even came to glory in
it, because through it all he proved the power of Christ upon
and in him. It was a treasure of darkness.

To the superficial eye John Bunyan dwelt within the narrow,
dingy, pest-ridden walls of Bedford jail, with only coarse and
painful things to see and suffer. But through grace his spiritual
imagination made him live in a country where it was summer
all the year round; he dwelt in the Palace Beautiful, climbed
the hill Beulah, heard golden trumpets, and saw the Celestial
City of light and glory. 'The Pilgrim's Progress' was a treasure
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born out of the midst of darkness; Bunyan himself a treasure
in a dark age, with alllikeminded men and women.

At Devizes, Charles Wesley was the centre of a riotous and
threatening rabble. But listen to the hymn that he and his
followers sing so triumphantly:

'La, to faith's enlightened sight
All the mountain flames with light;
Hell is nigh, but God is nigher,
Circling us with hosts of fire'.

Even so was Elisha steadfast and serene, trusting in God.
although encircled by fierce and mighty foes. The truth is that
thousands of people do not really live in the scenes in which
they seem to live; faith lifts them into the heavenlies; they hear
the angels sing; they breathe the ampler air; they taste the
powers of the world to come; their life is hid with Christ in
God.

Sickness, bereavement, disappointment, business or family
anxieties are dark experiences which none can escape. Yet
God produces treasures out of them by the working of His
grace. Philip Melancthon, friend of Luther and Reformation
theologian, said, 'Were I without cares I should be without
prayers'. Indeed, it is often only cares that will drive some
people to pray, so unwilling are we to seek the Lord and to
take time to be holy! What a Book of Divine Light the Bible
itself proves to be, and many a soul in darkness has been led
or driven to it, as Luther was, and found it in truth the Word
of God, a lamp to the feet and a light to the path. And
character itself, in many ways, is a treasure of darkness. The
clouds and stresses of life mould us through the years, and
by the working of the Holy Spirit make us gentler, wiser, more
patient and unselfish, and more conformed to the mind and
spirit of Christ. We are to expect and to look for treasures out
of darkness, unearned, undeserved, but freely given by our
faithful God. The eye of faith will not miss them.

3. GOD'S PEOPLE REDEEMED AND BLESSED are treasures of
darkness. Moral and spiritual darkness is the most deadly of
all, and it fills this fallen world. The darkness of sin, error,
ignorance, unbelief, ungodliness, and determined rejection of
God's truth and salvation is increasing in the world, in all
nations, and amongst leaders and people alike. Those who,
according to the riches of His grace, are in Christ, chosen,
ransomed, called, justified, sanctified, kept, guided, blessed
are children of light. His light. 'You were sometimes dark
ness, but now are you light in the Lord: walk as children of
light' (Eph. 5 : 8). The Redeemer has delivered His believing
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people from the power of darkness, and translated them into
His kingdom of light and love and eternal life. 'God, who
commanded the light to shine out of darkness, hath shined in
our hearts, to give the light of the knowledge of the glory of
God in the face of Jesus Christ' (2 Cor. 4 : 6).

Henceforth our vocation in life is clear. We are to live
radiant lives, shining forth the grace and truth that Christ
shines in upon us. Paul pointed out to the Philippians that
because God was at work in them they were children of God
'in the midst of a crooked and perverse generation, among
whom you shine as lights in the world; holding forth the word
of Life' (Phi!. 2 : 15). Christians shining with Christ's love,
purity and truth reflect the light of Christ. 'I am the Light of
the world,' He said concerning Himself, 'he that followeth Me
shall not walk in darkness, but shall have the light of Life'
(John 8 : 12). In the experience of the believer He is essential,
divine, regenerating, healing, transforming Light. His is the ,
supreme gift of eternal life. And of His own He plainly
declares, 'Ye are the light of the world' (Matt. 5 : 14). It is as
He lives in us by the grace and power of His Spirit that we
show forth His light amid the darkness of society, and speak
out with unshakeable conviction His vital and eternal message
of saving, guiding Truth. Thus, He in us, and we in Him, we
become treasures in the midst of darkness. Treasures? Such
poor, unworthy, faltering folk as we know ourselves to be?
Yes, we have His own word for it. 'They shall be Mine, saith
the Lord of Hosts, in that Day when I make up My jewels;
and I will spare them, as a man spareth his own son that
serveth him' (Malachi 3 : 17). 'My jewels,' He says of all those
who belong to Him by grace through faith; precious treasures
of darkness, to shine for Christ in a dark world. Are we doing
it?

4. REDEMPTION BY CHRIST is a treasure of darkness. The
Lord Jesus, God's Eternal Son our Saviour, is the supreme
gift of grace to a lost world of sinners. In His Person and
work He is a veritable Treasure of darkness. 'In Him,' says
John 1 : 4, 'was Life, and Life was the light of men. The Light
shines in the darkness, and the darkness has not overcome it.'
No, indeed. He wrought a mighty saving work of substi
stutionary atonement for our sins upon the Cross at Calvary.
He bore the darkness of our sin upon His spotless soul, and
felt the awful darkness of alienation from His loving, holy
Father as He hung upon the Cross, paying the penalty and
bearing the doom that was justly our due as guilty sinners. As
He was made sin for us who knew no sin, there was darkness
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over all the earth, as the Gospels record. The Lamb of God.
taking away the sin of the world, had darknes around Him and
upon Him-our darkness! But out of that darkness came the
Conqueror's triumphant cry, 'It is finished'-the believer's full
and eternal redemption, graciously applied to our needy souls,
and appropriated by us personally as we have union with Him
by faith.

Our redemption is thus a glorious treasure of darkness. That
Cross, and that Divine Redeemer on the Cross, and that saving
work there wrought on our behalf, and the Risen, Exalted
Lord in the Heavenlies, is the sure pledge and promise that He
will give to all believers the treasures of darkness He has won
for us 'by His sovereign grace. 'Arise, shine; for thy light is
come, and the glory of the Lord is risen upon thee. For
behold, darkness shall cover the earth, and gross darkness the
people: but the Lord shall arise upon thee, and His glory shall
be seen upon thee. And the Gentiles shall come to Thy light,
and kings to the brightness of Thy rising '(Isaiah 60: 1-3).
Such wonderful spiritual and eternal Treasure is stored up in
Christ, that we, receiving Him by faith, may have everlasting
life.

The Christian life is begun, continued and perfected alto
gether in connection with the Lord Jesus Christ. This is a very
great blessing to us. Sometimes when you go on a journey you
lravel so far under the protection of a certain Company; but
then you have to change, and the rest of your journey may be
performed under very different circumstances upon quite
another kind of line. Now we have not to go so far to heaven
in the guardian care of Jesus Christ, and then at a. certain point
10 change, and then have somebody else to be our leader, or
some other method of salvation. No, He is the Author and He
is the Finisher of our faith. If we begin aright, we begin with
'Christ is all'; if we go on aright, we go with 'Christ is all';
and if we finish with 'Christ is all'.-C. H. SPURGEON.
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The Latter-day Glory in
English

Puritan Thought
with special reference to Thomas Goodwin (1600-1680) and

John Owen (1616-1683).
ANTHONY DALLISON

In his Athenae Oxonienses, Anthony a Wood, the Oxford
historian, aptly described Thomas Goodwin and John Owen
as 'the two Atlasses and Patriarchs'J of Independency. Good
win was a Cambridge graduate, who, after spending a period
of exile in Holland to escape persecution from the agents of
Archbishop Laud, returned to England by 1642. He was
appointed a member of the Westminster Assembly of Divines
and became a leader of the dissenting brethren in it. From
1650 to 1660 he was President of Magda1en College, Oxford.
Owen was an Oxford graduate who, after spending two pastor
ates in Essex, became a chaplain to Oliver Cromwell and
accompanied him to Ireland (1649) and Scotland (1650). In
1651 he was appointed Dean of Christ Church, Oxford, and in
1652 Vice Chancellor of the University. Until the Restoration
the two divines worked closely together at Oxford and also,
when occasion demanded, in London. They were both mem
bers of the Savoy Assembly of Congregational ministers and
elders in 1658 and played an important part in the prepara
tion of the Savoy Declaration of Faith and Order. In Chapter
XXVI of this document under the heading 'Of the Church',
there is a paragraph which concisely summarises the views of
the Congregational brethren concerning the latter-day glory
and which finds no parallel in the Westminster Confession of
Faith. It reads as follows:

As the Lord in his care and love towards his church hath
in his infinite wise providence exercised it with great variety
in all ages for the good of them that love him, and his own
glory; so according to his promise we expect that in the
latter days Antichrist being destroyed, the Jews called, and
the adversaries of his dear Son being broken, the churches
of Christ being inlarged, and edified through a free and
plentiful communication of light and grace, shall enjoy in
this world a more quiet, peaceable and glorious condition
than they have enjoyed.
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The purpose of this article is to outline the views of Goodwin
and Owen on this subject as revealed in their sermons
preached before 1658. We shall discover that the subject of
the latter-day glory was not a mere speculative theory but a
doctrine which supplied the churches of the Congregational
way with a powerful motive for reformation and a glorious
hope for the future. Before we look at their views it must be
emphasised that most Independent ministers believed either in
a future millennium or at least in a period of latter-day glory.
Jeremiah Burroughs's sermons on Hosea, William Bridge's
sermons on the Second Coming of Christ and John Cotton's
lectures on the Book of Revelation all testify to this fact as
does also the popularity of Fifth Monarchy views in Indepen
dent churches.2

Since Thomas Goodwin was the elder of the two divines and
expressed his views nine years earlier than did John Owen, we
shall first examine Goodwin's doctrine. This appears to be
found in four main sources. First, there are his sermons on the
Apocalypse of S1. John preached in Holland in 1639 and pub
lished posthumously under the title, An Exposition of the
Revelation. One of these sermons was printed, without Good
win's permission, in 1654, as A Sermon of the Fifth Monarchy,
proving by invincible arguments that the saints shall have a
Kingdom here on earth which is yet to come . .. on Rev. 5
v. 9-10. Secondly, there are his sermons on St. Paul's Epistle
to the Ephesians, preached in the early 1640's, which were also
published posthumously as An exposition of Ephesians. Two
of these sermons were published in 1655, once more without
Goodwin's consent, and presumably from extensive notes
taken down by a hearer of the original sermons. They were
entitled The World to Come; or, The Kingdom of Christ
Asserted in two expository lectures on Eplz. i. 21, 22 ...
preached many years since, and the purpose of their publica
tion was, like the earlier sermon, to support the interests of
the Fifth Monarchy party.3 Thirdly. there is a sermon
preached during a fast-day in Holland in 1641 entitled, A
Glimpse of Syons Glory, or The Churches Beautie Specified.
Some have doubted the authenticity of this sermon but it seems
to the present writer that its internal evidence convincingly
supports the view that Goodwin produced it. Finally, there is
the sermon preached before the House of Commons on 25th
February 1646 entitled, The Great Interest of States and
Kingdoms. It is significant to note that Goodwin's intensive
study of eschatology must have occurred in the dark days of
the late 1630's when he preached in London and then in
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Arnheim to an exiled congregation. The stout opposition
offered by the Long Parliament in 1641 to the policy of Charles
and Archbishop Laud could only have intensified his belief in
the interpretation of prophecies at which he had arrived.

Yet from his own testimony it appears that Goodwin came
into contact very early in his career with the particular form
of eschatology which he subsequently embraced. Several
times in his sermons on Ephesians i vv. 21-3 he referred to a
period of twenty years during which he had examined the
relevant scriptures relating to the millennium without finding
any possible intcrpretation than that of the one thousand year
reign of the saints on earth.4 This means that his first contact
with miJJennial teaching took place about 1620, not long after
his conversion and when he was a Fellow of Catherine Hall,
Cambridge.

From his repeated references to various authors we may
deduce that he had carefuJly read and studied the writings of
the three men who, more than any others, influenced seven
teenth-century English eschatological thought.5 These were
Thomas Brightman (1562-1G07), John Henry Alsted (1588
1638) and Joseph Mede (1586-1638). Mede, professor of Greek
at Cambridge, is well known for his Clavis Apocalypticae
(1627) which was published in English in 1643 as The Key of
the Revelation. He believed that his great advance in the
interpretation of the Apocalypse was his discovery of the
synchronism of the prophecies. He taught that there are three
divisions in the book, the first beginning at I v. 10 was a mes
sage to the seven first-century churches, the second beginning
at 4 v. 1 was the prophetic vision of the seals, and the third
beginning at 10 v. 8 was the prophetic vision of the open book.
The events recorded in the second and third divisions occurred,
he held, contemporaneously. Like most Protestants he applied
many of the references in Revelation to the papacy and its
impending destruction. He looked forward to the conversion
of the Jews and their return to Palestine before the final over
throw of the papal and Turkish power. The millennium
would begin with the resurrection of the dead martyrs, but he
refused to enter into any description or speculation concerning
the nature of the millennial kingdom of Christ. At its close
would come the general resurrection and the Last Judgment.
He equated the Millennium and Last Judgment of Revelation
20 with The 'Day of the Lord' of Hebrew prophecy.

When we examine the grounds of Goodwin's teaching for
the one thousand year reign of the saints on earth, we find that
they are twofold, namely, its spiritual basis and its particular
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Christological imporl. In approaching what he considered to
be the scriptural basis, he laid down the principle 'that all texts
are to be understood literally, except they make against some
other scripture, or except the very coherence and dependence
of the Scripture show it otherwise, or it makes against the
analogy of faith'.6 He affirmed that a literal treatment of the
topics relating to the time of the end (e.g. Zechariah 12 v. 10,
Matthew 26 v. 29, Rev. 20) cannot be ruled out; indeed, the
cumulative weight of scriptural evidence points to a literal in
terpretation as opposed to a spiritual one. Having laid down
this principle, he proceeded to put it into practice in his
exegesis of Ephesians 1 vv. 21-2 where he dealt at some length
with the meaning of Christ's reign over 'the world to come'.
Following Beza, he rejected the interpretation that this only
refers to 'heaven'. Nor could it simply mean the duration of
Christ's kingdom (i.e. 'forever'), since in heaven there are 'no
principalities and powers forever that Christ should sit over'.
Then, after discoursing brieflly on Christ's natural and media
torial kingdom which, he suggested, had some relevance for
the understanding of the verse, he went on to prefer a third
sense in which the verse may be understood:

My brethren, there is a special world, called 'the world to
come', appointed eminently for Jesus Christ to reign in ...
He (God) hath appointed a special world on purpose for
him, between this world and the end of the day of judg
ment and the day of judgment is part of it, if not the
whole of it--wherein our Lord and Saviour Jesus Christ
shall reign.7

To strengthen this interpretation, Goodwin appealed to three
other portions of Scripture, all of them outside the Book of
Revelation. These were Hebrews 2 vv. 5f! (containing a quota
tion from Psalm 8), and 11 Peter 3 vv. 7-13 (the new heavens
and new earth). In his exegesis, Goodwin was concerned to
show that Hebrews 2 v. 5f! did not primarily refer to Adam's
time when man enjoyed unlimited sway over the creation, nor
to man fallen, since he has now lost that dominion. The
passage, therefore, must apply to the God-man, Jesus Christ,
and have reference to a special world made for the God-man
Himself. The purpose of Goodwin's reasoning now becomes
clear:

As Adam had a world made for him, so shall Jesus Christ,
this second Adam-Adam being a type of him that was to
come-have a world made for him. This world was not
good enough for him; he hath a better appointed than that
which old Adam had, a new heaven and a new earth,
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according to the promise of Isaiah 66 v. 22, where the
saints shall reign ... And this world he hath not subjected
unto angels.s

The 'new heavens' and 'new earth' mentioned in 2 Peter 3
vv. 7-13 accordingly refer to the 'special world' which is to be
made for Christ. In his second sermon on Ephesians 1 v. 22-3,
Goodwin felt it necessary to buttress his previous scriptural
citations with an additional argument from Romans 8 vv.
19-22. (He was evidently aware of the novelty of the doctrine
of the 'special world' for his hearers, and was acutely con
scious of the danger of his being misunderstood.) He believed
that it was only possible to do justice to this passage by inter
preting it as referring to a 'world to come which is not after
the day of judgment', that is, it also was to be identified
with the 'special world' which would be made for Jesus Christ.

It appears that the key to Goodwin's peculiar interpretation
of these texts is his deep Christological interest. He was most
anxious that the full revenue of glory appointed for Christ in
the Scriptures should in fact come to Him. That is why he
was so insistent on carrying to the full extent the scriptural
parallel between Christ and Adam, even positing a special
world for Christ, since he believed it was this alone which
would manifest the full glory of Christ in the sight of His
saints and before the world. Dealing with I Corinthians 15
vv. 24-5, Goodwin maintained that unless there was a millen
nial reign of the saints on earth it could not be said that Christ
'shall have all subject unto Him' before He delivered up His
mediatorial kingdom to His Father.

When Goodwin's concept of the 'special world' is examined
more closely, it becomes evident that the idea is fairly com
plex. The 'special world' had already begun, taking its start
ing point from the ministry of Jesus Himself, having 'begun
when Christ began to preach'.9 It is not itself something com
pletely new, built on an entirely new foundation, but takes its
start on earth from the new 're-creative' ministry of Jesus.
Goodwin deliberately drew a parallel between the inauguration
of this 'world to come' and the original creation in six days:

Because as the other world was six days a-making,-there
was chaos first and so it went on by degrees,-so it will be
in this world likewise; we are now but in the first day's
work as it were, the perfection is to come ... Here is a
creation, a beginning, here is the first day's work, and God
will never leave till He hath perfected this world; and be
cause the perfection of it is not yet, therefore it is said to
be a world to come. IQ
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It was in recognition of the 'special word' inaugurated by
Christ that the Lord's Day was given as a sign, just as the
Sabbath at the original creation; and this 'special world',
according to Goodwin, is nothing other than the setting-up of
the Fifth Monarchy foretold in Daniel 2 v. 44: 'And in the
days of those kings the God of heaven will set up a kingdom
which shall never be destroyed, nor shall its sovereignty be left
to another people. It shall break in pieces all these kingdoms
and bring them to an end, and it shall stand for ever.'lI The
concept of the 'world to come' (or 'special world'), therefore, is
one which had its beginning in the ministry of Christ, with
Christians as the 'new creatures', and gradually extending
throughout history until the climax is reached in the millen
nium preceding the day of judgment. Goodwin, however, did
not work out in detail his parallel between the 'days' of the
original creation. He limited himself to a description of the
tlrst and second 'days' only: the tlrst being the overthrow of
Judaism and the heathen Roman empire, and the second being
the recovery from the long centuries of popery. Goodwin
suggested that 'we are under the second day's work, if I may
so express it; we are but working up still to a purer world'.
The climax would be reached in the millennium, when the
saints would reign on earth (Matthew 19 v. 28), during which
time the devil would be chained (Revelation 20). This reign of
the elect people of God would be under the supervision of
resurrected martyrs (the 'tlrst resurrection') who will take the
place of angels in ruling the world's affairs during the thousand
year period, during which time 'this world will be the height
of the kingdom of Christ'.

With regard to the events leading up to the millennium, per
haps the most significant strand in Goodwin's thought is his
teaching on the 'gradual recovery' of church purity. This is
the idea that throughout the centuries a gradual process of
recovery of pure doctrine and pure church government was
taking place, until finally in the millennium the original purity
of the New Testament churches would be fully restored. This
purity, Goodwin maintained, was, in fact, the Independent
form of Church polity and worship. We have already seen
how Goodwin taught that the State Churches of the seventeenth
century were still under 'the second day's work' of the 'new
world', the work of which was to be 'the throwing out of every
rag, the least dross and difilement, that Antichrist or popery
brought in or continued in the world'. The Independent
churches, newly arisen in the seventeenth century, were the
high-water mark in this recovery of New Testament church
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polity, and their rise accordingly marked the nearness of the
millennium. Here we can see the important relationship be
tween ecclesiology and eschatology in Goodwin's thought.
This is especially evident in his Exposition of the Revelation,
where, although he is heavily indebted to Mede's exegesis, he
significantly departed from it at several important points in
order to introduce his distinctive doctrine of 'gradual recovery'
and the divine right of the Independent platform. 12 Like
Mede, Goodwin adopted the twofold division of the book into
the Seal-Prophecy and the Book-Prophecy; and it was in his
study of chapter eleven that Goodwin introduced his 'gradual
recovery' theory of the purification of the Church in a most
illuminating way. He maintained that whilst the first reforma
tion and separation of the Church from Antichrist was found
in the fourteenth chapter, 'the eleventh chapter containeth a
second reformation of the church within itself from profane
mixture'.13 He held that the measuring of the Temple (chapter
11 v. 1ff) would take place towards the end of the period of the
reign of Antichrist (the papacy), the measuring being none
other than the rise of Independent churches amongst the in
sufficiently reformed churches which came out of the
sixteenth-century Reformation. God was angry

both with the carnal gospellers of the outward court. so
profanely mixing themselves with his worshippers, and lay
ing themselves to his building and temple, as also with the
carnal gospelling of the two witnesses among them [i.e. the
Reformed Churches], and with the imperfection of his
temple building, not yet answering the pattern, and there
fore intending to erect a purer temple; he ... begins to
make a new reformation therein, more answerable to the
pattern in the mount [viz. the Independent platform].14

This new reformation was actually the change that was then
taking place in some of the Churches of Europe where men
of the Independent way were endeavouring to 'set up an in
ward temple separated from the outward court'. The Indepen
dent way, indeed, was the only way to escape 'the overgrowing
corruptions and defilements' of carnal Protestants. The recep
tion of carnal and unregenerate Protestants into National
Churches was, in Goodwin's view, 'the exceeding great error
and defect laid in the foundation of the churches of the first
reformation, especially in our British churches',15 However,
the Independents, the true witness of Christ, who wished to
have a pure church membership were engaged in testifying
against this state of affairs; and their insistence on a purer form
of church polity was the cause of their being bitterly persecu·
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ted under a resurgence of Antichrist's power, which would lead
ultimately to the deaths of many of them before they were able
to restore fully the purity of the church. Goodwin suggested
the year 1666 as the date of the final climax of Antichrist's
power l6 and decided that the 'killing' of the witnesses should
be interpreted, in the main, figuratively as referring to their
exile and silence-something which was already happening in
the departure of Puritans from England to the Low Countries
and New England. England, indeed, was to be the main
theatre for the killing of Christ's witnesses:

But I rather fear that these British islands are here in
tended, in that they so eminently, above all other places of
the churches reformed, and with difference also from all
others, do stand between the seas, even wholly among seas,
-penitus toto divisos orbe Britannos-which islands like
wise God hath made the eminent seat of the church in these
latter days, and which 'he hath loved above all the habita
tions of Jacob'.17

After the brief resurgence of Antichrist's power, he believed
that the witnesses would be resurrected. The accompanying
earthquake would destroy the tenth part of the city (Rev. 11
v. 13). This would take place in Britain, which would be the
first of the 'ten kingdoms' (i.e. European nations) to break the
yoke of resurgent Rome. ls Moreover,

this resurrection of the witnesses seems to be the beginning
of the first great turn of things in the church hastening to
the new Jerusalem; and so the very first dawning of the
kingdom of Christ approaching. 19

It is important to note here that the resurrection of the wit
nesses was not a literal resurrection. Goodwin is careful to
state that

This resurrection here is not to be understood of the resur
rection of their natural bodies, which is not to begin till the
thousand years, yet it is the resemblance and shadow of it;
but it shall be a rising of the persons of those witnesses who
shall survive this short storm, or of their successors stand
ing up in their cause.20

Goodwin dated the period of these final events of history, be
fore the actual inauguration of the millennium, in the half
century between 1650 and 1700, in which period

shall follow the orderly performance of those things which
are to end and consummate all before the glorious kingdom
of Christ. As first, the ruin of Rome, and so the end of
Antichrist's reign; and then the destruction of the Turkish
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empire; after which shall begin that great resurrection ...
falling out about 1700, which is the consummation of a1l 21

Elsewhere, Goodwin advised against 'to much curiosity in
these matters', but he justified his own position from the fact
that 'we live now at the extremity of the times ... we are at
the verge, and, as it were, within the whirl of the great mystery
of Christ's kingdom'.u He was not sure whether the full period
allotted for the killing of the witnesses was now fulfilled-he
referred to this as one of the most controverted points of
theology at the time--but their resurrection was not far ahead,
which would probably fall out at the same time as the conver
sion of the Jews.

With regard to the actual inauguration of the miIIennium, it
seems clear that Goodwin taught this would not take place
through Christ's personal return to earth. There is, however, a
certain amount of ambiguity in his treatment of this subject,
since he clearly expected Christ to return to earth for the day
of judgment which would be a 'long day' and would
apparently take place during the latter part of the thousand
year reign of the saints. The millennium itself was evidently
to begin when the above-mentioned calendar of events had
been completed, and when 'to make this world more complete,
Christ will bring a part of heaven down to it'.23 Christ Himself
would not come down at this point, but the 'part of heaven'
would be the resurrection Christian martyrs who would then
reign on earth, on account of whose reign the devil was to
be chained for a thousand years. This is the 'first resurrection'
mentioned in Rev. 20 v. 5 and is a literal resurrection. The
task of the resurrected martyrs would be to supervise the
affairs of the saints, who would reign in the twofold office of
kings and priests; as kings acting as Christ's viceroys, and as
priests assuming teaching offices.

Into this millennial framework Goodwin fitted his doctrine
of the 'latter-day glory'. His teaching on this subject is found
in its fullest form in the sermon A Glimpse of Syons Glory,
preached in Holland in 1641, from Revelation 19 v 6 'Halle
luiah, for the Lord God omnipotent reigneth'. Goodwin
pointed out that while Christ's reign on earth was in 1640 un
impressive and 'darkened' by sin, He would yet reign person
ally with His saints on earth. As we have seen Goodwin
expected the millennium to be inaugurated without Christ's
personal return to earth, but that an undefined point during the
millennium, probably towards its close, Christ Himself would
return to judge the world during the 'long day' of judgment,
at which point it could truly be said that Christ and His saints
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were both on earth together. Until then, the saints themselves
were to reign on earth, joined perhaps by 'divers of the
prophets and patriarchs'.24 With characteristic exhaustiveness,
Goodwin turned to a description of the condition of the Church
during the millennium, enumerating no less than fourteen
points concerning its state.25 It would be delivered from all
enemies to enjoy untroubled security and would contain 'a
wonderful confluence of people, both Jew and Gentile'. It
would be a pure Church; hypocrites would be discovered and
cast out of the church and nothing unclean would enter in.
'Abundance of glorious prophecies' would be fulfilled 'and
glorious promises accomplished'. Moreover, an 'abundance of
hidden mysteries of godliness' would be made clear. Joe!'s
prophecy of the outpouring of Spirit would be fulfilled, and
'the graces of saints wonderfully enlarged'. It would be a time
when religion would be honoured and no longer held in dis
grace, and when civil governments would be convinced of 'the
excellency of God's people', so that they would no longer
oppose or frustrate them. It would be a time when 'the
presence of Jesus Christ and of God would be exceeding
glorious in the church ... '. Indeed, such a presence of Christ
would be there that it is questionable whether there would be
need of ordinances at least of the type used by the church in
normal times. There would be a resurrection of martyrs, and
'worthies of God that have lived in former times would rise
again'. And

there shall bc most blessed union of all the churches in thc
world ... Blessed will be the time when all dissention shall
be taken away, and when there shall be a perfect union of
all, and not any distinction of Calvinist or Lutheran, or the
like; but all shall come and serve God and be called by one
name.26

It will only be then that
that which is so much alleged for unity shall be one day
fulfilled; but it will be when Christ is Lord of all the earth,
never before. Christians will never agree till then, and then
indeed there shall be one Lord, and his name one', as it
is Zechariah 14 v. 9.21

There would be a fulfilment of Romans 8 vv. 19-22 when the
old world referred to in II Peter 3 v. 10 would be burned up,
not in judgment, however, but only symbolizing 'a mighty
change that would be before the day of judgment', and 'All the
prayers that ever were put up for the church will be answered'.
And finally, the church would enter into the full glory of all
her various titles given to her throughout Scripture.
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The close of the millennium, and the final climax of the
'latter-day glory' of the church, would take place when Christ
Himself returned to judge the world:

During the day of judgment, strictly taken, and after the
resurrection both of just and unjust, then, my brethren, to
honour this new world, God will not only come clown, but
Jesus Christ Himself will come down, and he will abide
a long day here too; therefore it is no absurdity for saints
to live on earth, even when Christ Himself shall do so;
neither will it diminish from his happiness at all, for he will
come and bring down all his glory with him.28

Goodwin was at pains to point out that the world's accounts
would not be settled in an instant, but would require 'a long
day',

wherein Jesus Christ will do that great service, a greater
service than all his preaching, the examining of the
accounts of all the world, and convincing of all mankind,
and sending them speechless to hell, so as they shall have
nothing to say, and so we too shall be able to judge the
world, I Corinthians 6 v. 2.29

This would constitute the final vindication of Christ and his
saints before the world. Then Christ would give up the king
dom to His Father; 'and what that state is that shall come
after Christ hath given up the kingdom to his Father, no one
knows; only the scriptures saith this of it, 'that God shall be
all in all, and that Christ Himself shall then be subject'.'

In briefly evaluating Goodwin's teaching on the millennium,
and before turning to the views of John Owen, it is important
to notice that Goodwin followed Mede's eschatological scheme
rather than Brightman's. Both Mede and Goodwin taught the
thousand year reign of Christ and the saints, bounded on either
side by a literal (as opposed to a figurative) resurrection. But
in two important areas Goodwin developed Mede's position.
In the first place, he introduced the Independent platform into
his eschatology in such a way as significantly to affect his
millennia! framework. It is easily seen what a powerful in
centive this particular eschatological innovation would have
been to the struggling churches of the Congregational way
during the hard times of late 1630's and early 1640's. In the
second place, Goodwin gave a full-orbed description of the
latter-day glory of the Church in the millennial kingdom,
although Mede himself had been much more conservative and
had refused to speculate at this point.

John Owen, who had a large appetite for theological litera
ture, would certainly have read the works of Brightman, Alsted
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and Mede as well as the sermons of Goodwin, Cotton,
Burroughs and Bridge. Also he would have studied the
criticisms of millenarianism by such men as Thomas Hayne
and Robert Baillie, who held firmly to the traditional August
inian eschatology.30 It is significant to note that Owen worked
out his own eschatological views not in the dark days of the
1630's but in the 1640's when the New Model Army was
experiencing great success and the triumph of religious liberty
seemed sure.3l This encouraged him to form an optimistic
eschatology On the other hand, his views were probably also
conditioned and perhaps moderated by the reports of wild
chiliasm amongst various sects in the armies of Parliament.
This made him reluctant to use the word 'millennium', and to
set any dates for the Second Coming of Christ. In fact, from
a comparison of the use of passages from the Books of Daniel
and Revelation, it is obvious that he followed in general the
teaching of Thomas Brightman who in his Apocalypsis
Apocalypseos, (Frankfurt, 1607), taught that there were two
millennia. The first stretched from 300 to 1300 A.D. (Rev. 20
v. 2) and the second from 1300 to 2300 A.D. (Rev. 20 v. 7). In
the second millennium, Brightman looked for the speedy over
throw of the Turks and the Papal rule in Europe, the conver
sion of the Jews and their return to Palestine, and then a period
of latter-day glory with Jerusalem as the centre of the world.

The basic source for the ascertaining of Owen's views be
fore 1658 is the group of sermons which he preached before
Parliament between 1646 and 1652. Six of these seven dis
courses were printed and they furnish material which, when
carefully pieced together, supplies a more or less coherent
eschatological scheme.32 Although our knowledge of Owen's
doctrine of the latter-day glory is only in outline form, and not
as developed as that of Goodwin, his sermons have the added
interest of attempting to relate eschatological teaching to the
contemporary history of Britain and Europe at the beginning
of the Commonwealth era.

Like the majority of his fellow Puritans, Owen believed
that the persecuting nature and subsequent destruction of both
the Roman Empire and the Roman Catholic Church were
prophesied and depicted in the Book of Revelation. 'The
vials of God's wrath', he explained on 19 April 1649, 'having
crumbled ... pagan Rome into several pieces, and the empire
being removed as to its old form, by the craft of Satan it be
came moulded up again into a papal sovereignty to exercise
all the power of the first beast [Rev. 13] in persecution of the
saints'.33 He felt that 'the peculiar light' of his generation was
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'lhal discovery which the Lord hath made to his people of the
mystery of civil and ecclesiastical tyranny'. In his view, 'the
opening, unravelling, and revealing of the Antichristian in
terest, interwoven and coupled together in civil and spiritual
things, into a state opposite to the kingdom of the Lord Jesus'
was 'the great discovery of those days'.34 In order to prepare
the nations of Europe to enjoy the latter-day glory the power
of the papacy both in civil and religious matters had to be
broken. He viewed the victories of the New Model Army as
part of this inevitable process and the fulfilment of prophecy
(e.g. Rev. 16 vv. 12fI.) and he looked forward to the destruc
lion of papal power in other countries also in the near future.
Lt was necessary that Christ 'the faithful and true' should
judge and make war upon those who were false worshippers
and persecutors of His saints (Rev. 19 v 11). The execution
of Charles 1 who had caused 'terror in the land of the living'
and the defeat of the misguided Scots who had supported
him and his son were part of Christ's judgement upon his
enemies in Britain.35 God's plan was to change the loyalties of
the governments of the nations so that the word to John in
Revelation J7 v. 16 would be gloriously fulfilled. 'The ten
horns [i.e. European governments] that thou sawest upon the
beast [papacy], these shall hate the whore [Roman Catholic
Church] and shall make her desolate and naked and shall eat
her flesh and burn her with fire.' In Owen's opinion the time
for lhis prophecy to be fulfilled as the nations threw off their
antichristian yoke was quickly drawing near and the first
fruits of it were being experienced in England, where loyalty
to Christ and His kingdom was replacing loyalty to prelates
and a tyrannical government.

I t must be emphasised that Owen did nOl see the shaking of
the nations as the factor that would inevitably of itself bring in
the latter-day glory. Though the shattering of antichristian rule
and worship was absolutely necessary, this could not automati
cally cause the glorious period foretold by the prophets to
dawn: 'The coming in of the kingdom of God' stated Owen,
'shall not be by the arm of flesh, nor shall it be the product of
the strifes and contests of men which are in the world: -it is
not to be done by might and power, but by the Spirit of the
Lord of hosts, Zechariah iv. 6. Great wars, desolations, altera
lions, shall precede it; but it is not the sons of men that, by
outward force, shall build the new Jerusalem: -that comes
down from heaven adorned as a bride for Christ, fitted and
prepared by himself. It shall be by the glorious manifestation
of his own power, and that by his Spirit subduing the souls of
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men unto it.'36 He was careful not to specify that the period
of Zion's glory would begin at any particular date. 'Who can,
by computation, tell us', he asked', when God shall pour out
his Spirit for the accomplishment of these things?'3? Closely
connected with the pouring out of the Spirit of God was the
conversion of the Jews to Christ. He did not have much to say
on this topic but he certainly believed that large numbers of
Jews would become Christians. He was sure that 'there is not
any promise anywhere of raising up a kingdom unto the Lord
Christ in this world but it is either expressed, or clearly in
timated, that the beginning of it must be with the Jews'.38
Several times he quoted Micah 6 vv. 7-8, 'I will make her that
halted a remnant, and her that was cast off a strong nation;
and the Lord shall reign over them in mount Zion from hence
forth, even forever'.

Although the great events preceding the outpouring of the
Holy Spirit would be caused by the power of Christ, Owen did
not believe that Christ would appear personally on earth at this
time to inaugarate the period of righteousness and peace. In
April 1649 he told Parliament that, concerning the personal
reign of the Lord Jesus Christ on earth 'he left it to them with
whose discoveries he was not, and curiosities he would not be,
acquainted'.39 Only at the end of the latter-day glory would
Christ appear to be seen by all, and to execute judgement on
all who had opposed Him. This final day of vengeance on the
wicked was predicted in Revelation 6 v. 17, Isaiah 34 vv. 7-8,
and Daniel 12 v. 10.

Addressing a jubilant House of Commons in October 1652
at a day of thanksgiving for the victory over the Scots at
Worcester, Owen outlined in six points the main characteris
tics of the forthcoming time of Zion's glory.

1. Fulness of peace unto the gospel and the professors
thereof, Isa, xi. 6,7, liv. 13, xxxiii. 20, 21; Rev. xxi. 25.

2. Purity and beauty of ordinances and gospel worship,
Rev. xi. 2, xxi. 3. The tabernacle was wholly made by
appointment, Mal. iii. 3,4; Zech. xiv. 16; Rev. xxi. 27;
Zech. xiv. 20; 1sa. xxxv. 8.

3. Multitudes of converts, many persons, yea, nations, 1sa.
Ix. 7, 8, Ixvi. 8, xlix. 18-22; Rev. vii. 9.

4. The full casting out and rejecting of an will worship, and
their attendant abominations, Rev. xi. 2.

5, Professed subjection of the nations throughout the whole
world unto the Lord Christ, Dan, ii. 44, vii. 26, 27; 1sa.
Ix. 6-9; the kingdoms become the kingdoms of our Lord
and his Christ, Rev. xi. 15, amongst whom his appear-

i
J



330 The Gospel Magazine

ance shall be so glorious, that David himself shall be
said to reign.

6. A most glorious and dreadful breaking of all that rise
in opposition to him, Isa. Ix. 12, never such desolations,
Rev. xvi. 17-19.40

Thus the latter-day glory was to be a time of great prosperity
for the Church as she enjoyed purity of doctrine and worship
and as she was set in a world whose nations regarded her cause
and existence their primary purpose of government. At no
point did Owen speculate as to the nature of the governments
that would rule each nation; it was sufficient for him that they
would be subservient to the interests of the kingdom of Christ.
Neither did he make any suggestions as to the exact nature of
church worship and polity although he felt that they would be
pure, based wholly on Biblical principles. In essence it was to
be a period in history, the last period of all, in which the power
and influence of Satan both in politics and religion would be
more than checked by the special outpouring of the Holy
Spirit and all people would confess that Jesus Christ is Lord
to the glory of God the Father.

The rebirth of the nation of Israel and the recent capture of
Jerusalem have awakened interest in the future conversion of
the Jews to Christ and the possibility of a time of latter-day
glory. In his recent book, The Restoration Q{ Israel (Worth
ing, 1968), Mc. Erroll Hulse has suggested that the return of
the Jews to Palestine is the prelude to their conversion to
Christ, and the fulfilment of such passages as Ezekiel 36 vv.
24-36. Also the question of various unfulfilled Old Testament
passages relating to the Jews has been discussed at conferences
of evangelical ministers. Mr. 1. Murray, the editor of the
Banner of Truth Trust, spoke on 'The Latter-Day Glory' at
the Puritan Conference in 1967, and has promised to publish
a book on the topic soon.42 In this context it is useful to study
soberly and carefully the teaching of the Puritans, many of
whom expected a speedy destruction of the Papacy and the
conversion and return to Palestine of a converted Israel.43

NOTES
I Athenae Oxonienses (2nd ed. 1721) n, 738. Both Goodwin
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1643, Bridge wrote Christ Coming, 1648, and Cotton, The
Powring out of the Seven Vials, 1642. For millenniaI teach
ing amongst Independents see G. F. Nuttall, Visible Saints,
Oxford, 1957, pp. 148ft
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Lives ofBritish Reformers
Thomas Cranmer

s. M. HOUGHTON

From the historical point of view, the life of Thomas
Cranmer is more important than that of any other English
Reformer of the sixteenth century, and the reason for this is
not far to seek. It was pointed out several months ago that
the Reformatien in this country was very closely connected
with the State; it was largely directed by the King's Officers
who rose and fell, and by the characters and beliefs of the
various Kings and Queens who, in the providence of God,
ruled over this realm. Henry VHI (in whose reign the Refor
mation took its rise), Edward VI, Mary and Elizabeth (whose
reign saw the close of the Reformation), all greatly influenced
the progress of the movement towards Protestantism. This
close connection between the State and the newly-established
Protestant Church had many important and oftentimes ill
effects upon the nature of the final religious settlement, but of
these we cannot now speak particularly. Suffice it to say, that
the life of Thomas Cranmer shows us very clearly what the
relation between the Church and the State exactly was. Tt acts
as a link between the two.

In the tiny Nottinghamshire hamlet of Aslacton, midway be
tween Nottingham and Grantham, Cranmer was born on July
2nd, 1489. His father's name was Thomas, while that of his
mother was Agnes. The family was not a small one, for our
Reformer had two brothers-John and Edmund-and at least
five sisters-Margaret, Dorothy, Agnes, Jane, and Emmet.
Thus the household consisted. without reckoning servants, of
at least ten persons, and as the Cranmers, though of good
social standing, were not by any means wealthy, Thomas can
not have been brought up in the lap of luxury. John, as the
eldest son, inherited his father's estates, and his younger
brothers, who received no share in the family property, were
destined by their parents for "holy orders;" that is to say they
were to become clergymen. This, though greatly dishonouring
to God, and quite opposed to the will of God as it is made
known to us in the Scriptures. was a usual arrangement so far
as well-to-do families were concerned. How sad it is when the
ministry of the Gospel of Christ becomes a mere professional
career, and when those who give no signs of a new birth frolll
above (John iii.) are entrusted with the preaching of the Word
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of life! Although we know that, years afterwards, Thomas
Cranmer proved himself to be a true minister of Jesus Christ
and of the New Testament, yet we cannot close our eyes (n

the solemn fael that, at the lime of which we are speaking. he
gave no evidence. so far as we can discern, of knowing the
grace of Goel in truth.

A youlh. destined by his parents for the Church, had to be
educated, and so we next read that Cranmer's father sent his
son to "school with a marvellous severe and cruel school
master," whose harshness seems to have been so extreme that
the wits of his pupils were "dulled and daunted" rather than
improved, and good literature came to be hated and abhorred
by them rather than favoured and embraced. While book
learning was thus attended to, Cranmer's father would not
have his son grow to years untrained in "civil and gentlemanly
exercises, insomuch that he accustomed him to shoot, and
many times permitted him to hunt and hawk, and to exercise
and ride rough horses. So that now being Archbishop (this
was written after 1533), he feared not to ride the roughest
horses that came into his stable; which he would do very
comely, as otherwise at all times there was none in his house
that would become his horse better. And when time served
for recreation after study, he would both hawk and hunt, the
game being prepared for him beforehand; and would some
times shoot with the long-bow, but many times kill his deer
with the cross-bow, and yet his sight was not perfect, for he
was purblind" (i.e. extremely short-sighted).

Thomas Cranrner the father died when the future Archbishop
was but twelve years of age, and to the two younger sons he
left 20/- a yea I' each in land. The two boys were still sent to
the severe and cruel schoolmaster until in the year 1503, or per
haps in the following year, Thomas was sent up to Cambridge
to continue his education in that famous University town.
Strange as it may appear, the Bible was but seldom studied by
those preparing for the Church; books of little worth took the
place of Scripture, and perplexing questions of no value were
allowed to occupy the time which should have been devoted to
the Word of the living God. Cranmer himself tells us that
his tutor was "such an one who, when he came to any hard
chapter which he well understood not, would find some pretty
toy (excuse) to shifl it off, and to skip over to another chapter,
of which he could better skill:" Happily, when Cranmer was
about twenty-four years of age, he began to study the Scrip
tures. This he did because great disputes were arising in
Western Europe with respect to everything taught and held



334 The Gospel Magazine

sacred by the Church, and Cranmer wished to study the Bible
before forming his own opinions.

For three whole years he studied little but Scripture, and in
this we may see the first great crisis of his life. We saw several
months ago how the reading of the Scripture was the means
of bringing peace and salvation to the harassed and tried soul
of Thomas Bilney, the Norwich martyr, and we cannot doubt
that now, in the case of Thomas Cranmer, the entrance of
God's Word gave light, and that at this time the Spirit of God
gave him a gracious understanding. Small though the begin
ning was-and long years elapsed ere many errors were
abandoned and many important truths embraced-yet his
latter end greatly increased, and we can discern a gradual en
lightening from this time forward. Thus, about eight or ten
years later, we find him beginning to pray in private for the
overthrow of the power of the Pope in England.

The second great crisis of Cranmer's life came when he was
forty years of age. The full detail would take far too long to
give but, briefly, it came about in this way. Cranmer, by his
diligent application to study and through the ability God had
given him, soon obtained considerable fame as a scholar at
Cambridge, and he began to preach publicly. Occasionally,
too, he took charge of private pupils. Tn 1529 two youths, of
the name of Cressy, were studying under his direction, when
the University town was visited by a violent and dangerous
plague. Many have heard of the Great Plague of London in the
time of Charles n, but not many realise that in the Middle
Ages nearly every populous town was visited by plague at
fairly regular .intervals. This was largely the result of bad
sanitation.

Tn the case of the Cambridge plague of 1529, Cranmer and
his pupils took refuge in a house at Waltham in Essex, owned
by the father of the Cressys. It so happened that at this time,
King Henry VIII was faced with a problem which perplexed
and harassed him. He was married to Catherine of Aragon, a
Spanish bride, and for several reasons he now wished the Pope
to say that he had never been properly and legally married.*
As soon as he could get the Pope to do this he intended to
marry Anne Boleyn, a famous Court beauty. For reasons

* This is generally referred to as Henry VIII's divorce, but the
word divorce does not really apply here. In a divorce the fact
of a lawful marriage is not disputed. Henry wished the Pope
to say that he had never actually been married.
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wh ich cannot be entered i.nto here, the Pope proved very un
willing to do as Henry wished, and on this account the King
was extremely vexed and disposed to question the Pope's
authority. Some of his courtiers advised one thing, some an
other. The matter by this time was so public that it was
being everywhere discussed, and casually in a private conver
sation with two of the King's servants lodged in the same
house as himself in Essex, Cranmer suggested that the case
should be submitted to certain learned scholars of the Univer
sities. The suggestion reached the ears of the King, who,
declaring that the Cambridge scholar had the right sow by the
ear, thercupon sent for Cranmer, and from their first meeting,
Cranmer was received into Henry's favour. Indeed, until the
end of his rcign. the King always displayed great confidence
in Cranmer and gave weight to all his opinions.

In this way it came about that from this time until his
martyrdom under Queen Mary, Cranmer was always closely
connected with l11alters of State as weH as with Church atfairs.
We cannot now stay and trace any further the matters connec
ted with Henry's so-called divorce; except to say that, although
the Pope would not agree to it, the whole thing was finally
arranged by Cranmer to the King's satisfaction, and Henry
was married to Anne Boleyn. It fell to the lot of Cranmer to
crown the new Queen in Westminster Abbey, for a liltlc timc
before thc coronation Cranmer had been made Archbishop of
Canterbury.

It is not to be supposed that at this period of his life Cranmer
was walking in the ways of the Lord to any great extent. Some
enlightenment he doubtless possessed, but on many very im
portant questions affecting the worship of God he was still in
thick darkness. The Church in England was still Roman
Catholic. The Pope's doctrine was still recognised; and while
we are thankful for such progress as there had been toward
a better order of things, we cannot but lament that Cranmer
as well as othcrs of the Lord's people, should have been linked
up with much that must have been extremely displeasing to
God. But about 1534 came tbe great break with Rome, and
the overthrow of the Pope's power in England (though not
of much of his evil doctrine). The Act of Supremacy declared
that the Pope was no longer to be recognised as Head of the
English Church. Also the people were to be taught to abandon
many superslitions. Pilgrimages to famous shrines, such as
that of Thomas Becket of Canterbury, the worship of relics,
and similar detestable practices were to cease, the people were
to bestow what they could afford on the poor rather than spend

J
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it in offerings to senseless relics and images. Most important
of all, the Archbishop continually pressed upon the clergy
the need for a revival of Scripture knowledge, and he was also
active in pressing the King to sanction an English translation
of the Bible. So greatly did God bless this effort and subdue
opposition that in 1538, Henry issued orders for the whole
Bible in English to be provided in the choir of every church,
for all men to read. "Lord, open the King of England's eyes,"
was Tyndale's dying prayer, and in this action we see how it
began to be answered.

Unhappily, however, soon afterwards, the influence of
certain stubborn Roman Catholics began to outweigh that of
the men who wanted Reformation, and in 1539 the King
consented to the Act of Six Articles,-the Whip of Six Strings
-which required all Englishmen to declare themselves Catho
lics or suffer death by fire. One of the Articles said that
clergymen might not lawfully marry, and there is a curious
story that Cranmer, who had married a German lady as his
second wife (his first wife had died twelve months after
marriage), was at great pains to conceal his wife and yet to
retain her company during the time the Six Articles were in
force. Possibly he sent her back to Germany, but it was after
wards reported that he carried her about in a chest with holes
bored into it to admit the air. On one occasion when the chest
was placed upside down, Mrs. Cranmer had to make her
presence known by screams. This story can neither be
definitely proved nor disproved. It may here be mentioned
that the Archbishop had three children by his second wife, a
son Thomas who wasted his substance by riotous living in the
reign of Elizabeth, and two daughters. Margaret and Anne.

(To be continued.)
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