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'The Father of mercies and the God of all comfort'-what
a richly significant pair of titles. The Lord God Almighty is
our Father, the merciful One from whom mercies flow to the
undeserving and the needy. He is also the God of all comfort,
the source of comfort whose fulness meets 'all our tribulation'
with a strength tbat is sufficient.

In the opening verses of the second epistle to the Corinthians
the apostle Paul strongly emphasises the comfort which God
gives to His people. It is rather a blemish on the A.V. transla
tion that it uses two different words (comfort and consolation),
which certainly improves the quality of the English but more
seriously fails to do justice to the fact that Paul uses the same
word throughout. Six times in five verses he uses the noun
'comfort' and four times the verb 'to comfort'. Notice how the
reiterated use of the word stresses the reality of this comfort.

'Blessed be the God and Father of our Lord Jesus Christ,
the Father of mercies and God of all comfort, who comforts
us in all our affliction, so that we may be able to comfort those
who are in any affliction with the comfort with which we our
selves are comforted by God. For as we share abundantly in
Christ's sufferings, so through Christ we share abundantly in
comfort too. If we are afflicted, it is for your comfort and
salvation; and if we are comforted, it is for your comfort,
which you experience when you patiently endure the same
sufferings that we suffer. Our hope for you is unshaken; for we
know that as you share in our sufferings, you will also share in
our comfort' (2 Cor. 1 : 3-7).

God is the source of our comfort in every time of need. But
the comfort we enjoy is not intended for our benefit alone. Our
God does not pander to a self-centred attitude. When men
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suffer they indulge in self-pity or lapse into bitterness. When
they receive sympathy they feel better-even if only for a time.
But all the way through they remain in a self-centred condition.
It is their trouble and the effects upon them which concern
them. It is an answer to their personal problems which they
seek. It is sympathy to ease their hurt that they look for.

But God comforts His people for a further purpose. It is in
order that they might be lifted out of a selfish condition to
consider the needs of others. When we are in trouble our
problems are magnified. It is like a day when we hear on the
radio that some parts of the country are having a sunny after
noon while the sky in our neighbourhood is dark with clouds.
So our difficulties and cares seem to blot out the joy which
others are enjoying. But not everyone is enjoying the sunshine.
There are others with troubles and indeed in many cases their
troubles are much worse than ours. So God comforts us that
we might turn our thoughts to these others so that we may
help them.

It is also a fact that the very call to consider the needs of
others is often one of the means God uses to bring comfort to
our own soul. While we dwell on our own trials we are liable
to sink further into the slough of depression. It is as God
prompts us to look at others with sympathy and concern, and
as we try to help them, that we find God deepening in our
hearts the comfort which He has already begun to impart to us.

It is the principle of Proverbs: 'The liberal soul shall be
made fat: and he that watereth shall be watered also himself'
(Prov. 11 : 5). God comforts us that we may comfort others,
and as we begin to implement this purpose so the comfort of
God flows more liberally over us.

Behind Paul's argument is the basic truth that by the grace
of God we have been united to Christ. But this Christ is the
One who suffered with an agony that we can only faintly
conceive. Yet it was in His agony that the comfort of His
Father was proved, hence the calm after the tempest as He
quietly commits His soul to God, 'Father, into thy hands I
commit my spirit'. Now the God who brought His Son
through the darkness of Calvary to the peace of His final
moments and then to the glory of His resurrection is our God.
He meets us in our troubles and in the darkest hour He com
forts us with the comfort of the Father's love, the Saviour's
sympathy and the Holy Spirit's strength.

It is God's purpose that we should be, not isolated indi
viduals battling our way to glory, but fellow members of the

Continued on page 294
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Prayer and Vision
H. P. WOTTON

The writer knows little about astronomy, but he does know
that the work of the astronomer is to probe the physical
heavens and that the telescope is the eye by which he does so.
Just as as·tronomy is a probe into outer space so prayer is a
spiritual probe into God's kingdom, and as the telescope is the
eye of the astronomer so' faith is the eye of the person who
prays. In Hebrews 11 : 13 it is said of the heroes of the faith
that 'these all died in faith, not having received the promises,
but having seen them afar off, and were persuaded of them,
and embraced them, and confessed that they were strangers
and pilgrims on the earth'.

The apostle to the Gentiles uttered many prayers before his
conversion. As a Pharisee of the Pharisees he no doubt often
stood in the temple and said his piece. But not until his con
version did Paul pray. This we understand from Acts 9, where
we are told that the Lord appeared to Ananias in a vision at
Damascus and told him to 'go into the street which is called
Straight, and enquire in the house of Judas for one called Saul,
of Tarsus: for, behold, he prayeth' (v. 11). The fact that he
prayed is pointed out by the interjection, Behold! for look!
here is a man who has often said his prayers, but now he prays.
Why? Because God has opened his eyes to see what he has
not seen before.

The man of prayer, then, is a seeing man. He has seen what
others have not seen. Many live on in the City of Destruction
long after Christian has left it, simply .because they have not
seen what he has seen. All they see is Christian taking the
alarm, turning his back on the city and going forth by faith on
his prayer journey to the Celestial City. They do not see their
danger. They do not understand that Christian has seen the
true nature of his sin, and that having seen it, it has made him
cry to God for deliverance from it. A man who is unaware of
his danger will not call for help, but when he sees the danger
he is in the situation is changed for him, and he acts
accordingly.

The eyes of prayerless persons are closed to spiritual reali
ties. They are lulled to sleep by the pleasures of the world, by
its cares and troubles, so much so that the things that really
concern them rarely interest or trouble them, for Mansoul
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sleeps the sleep of spiritual death until it is awakened by the
power of the Holy Spirit and the instrumentality of God's
Word.

So much depends on sight in everyday life that it keeps the
world going. It is a sight of the greatness of the prize that makes
men labour and suffer to accomplish great things in the fields
of science, literature or sport. But what if the prize is an illu
sion, like the mirage of the desert? What a waste of time it all
is! But the man whose eyes are opened to see by faith the
spiritual world is encouraged to make a prayer journey of
eternal value and significance. By virtue of the new birth he
has been translated out of one kingdom-that of darkness
into another-that of light, and the divinely provided aids for
travel are faith and prayer.

George Muller was once approached by a man who said he
would like to have as great faith as Mr. Muller. To which
Muller replied that it was not the amount of faith that
mattered. It was little faith in a great God. It was Muller's
vision of the greatness of his God that gave value to his prayers
and made them successful so often and so regularly.

The Christian is called to be a prayer warrior. But who
would think of sending a blind man into battle? He would be
able to see neither the enemy nor those who were on his side.
Remember how the king of Syria planned to make a prisoner
of the prophet Elisha? To do so, he surrounded Dothan with
horses and chariots and a great host; and when Elisha's
servant rose early in the morning and saw them, he said to his
master, 'Alas, my master! how shall we do?' But Elisha
replied: 'Fear not: for they that be with us are more than they
that be with them'. Then 'Elisha prayed, and said, Lord, I
pray thee, open his eyes, that he may see. And the Lord
opened the eyes of the young man; and he saw; and, behold,
the mountain was full of horses and chariots of fire round
about Elisha'. (2 Kings 6: 13 to 17.)

In his book on Prayer, Professor O. Hallesby says that
prayer is opening the door of the heart to the Lord Jesus,
which is no doubt true. But prayer can also be said to be
looking to Jesus, for the right kind of looking is a plea for
grace and help. 'I will lift up mine eyes unto the hills,' said
the psalmist, 'from whence cometh my help. My help cometb
from the Lord, which made heaven and earth' (Psalm
121: 1, 2).

Looking to Jesus in prayer has in it also the element of
expectancy. Just as a wife looks to her husband to make provi
sion for herself and for her family, so he who looks to Jesus
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looks to Him expecting to receive from Him grace and
enabling to live the Christian life and to press on to the mark
of his high calling in Christ. Looking to Jesus in an attitude of
prayer and faith means that he who does it constantly has
grown in grace to a high degree, for he who looks to Jesus has
learnt to expect nothing from himself. He sees that, apart from
the grace of God, he is a spiritual pauper. And this, of course,
adds weight to his prayer as he looks to Him who performs all
things for him.

There is in prayer an element of appreciation also, but we
cannot appreciate what we do not see. The person who prays
must learn to appreciate the ability of God, the love of God,
the wisdom of God and the knowledge of God, for if he has no
insight into these attributes he will hardly be induced to
approach the Lord in faithful prayer.

There is another element in this subject of prayer and seeing,
that we do well to take into account. When we remember that
'the eyes of the Lord are in every place, beholding the evil and
the good' (Proverbs 15 : 3) we are brought into consciousness
that the God with whom we have to do is all-seeing, and that
there is no place where He does not see us. '0 Lord: said the
psalmist, 'Thou hast searched me, and known me. Thou
knowest my downsitting and mine uprising, Thou understand
est my thought afar off. Thou compassest my path and my
lying down, and art acquainted with all my ways. For there is
not a word in my tongue, but, 10, 0 Lord, Thou knowest it
altogether. Thou hast beset me behind and before, and laid
thine hand upon me. Such knowledge is too wonderful for me;
it is high, I cannot attain unto it" (Psalm 139 : 1 to 6). These
thoughts made the psalmist fear exceedingly before the great
ness of the God with whom he had to do, and led him to pray,
'Search me, 0 God, and know my hea-rt: try me, and know my
thoughts: And see if there be any wicked way in me, and lead
me in the way everlasting' (Psalm 139 : 23, 24).

The knowledge that God sees us is a great incentive to
prayer, and not only so, it sometimes compels men to pray as
by an irresistible force. This is seen even in the wicked when
this fact is made known to them. In Revelation 6 we read that
'the kings of the earth, and the great men, and the rich men,
and the chief captains, and the mighty men, and every bond
man, and every free man, hid themselves in the dens and in the
rocks of the mountains' (v. 15). What has happened? This,
they have seen the Lord coming, not as their Saviour, but as
their Judge. It is too late for them to pray to Him now. They
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are, however, compelled to pray-to the mountains and rocks.
They 'said to the mountains and rocks, Fall on us. and hide us
from the face of Him that sitteth on the throne, and from the
wrath of the Lamb: For the great day of His wrath is come;
and who shall be able to stand' (w. 16, 17).

But those who look to the Lord Jesus rejoice in the thought
of His coming. He comes to be admired in them that believe,
and when they see Him as He is they will be like Him, and so
the prayer of their hearts is, Come quickly, Lord Jesus.

In the meantim~
'Vouchsafe the eye of faith to see
The Man transfixed on Calvary,

To know Thee Who Thou art,
The one eternal God and true!
And let the sight affect, subdue,

And break my stubborn heart.

'Lover of souls, to rescue mine,
Reveal the charity divine

That suffered in my stead.;
That made Thy soul a sacrifice,
And quenched in death those gracious eyes,

And bowed that sacred head.'
(Charles Wesley)

Continued tram page 290

body of Christ. We face and will continue to face troubles of
various kinds. But no matter how great they are and no matter
how varied, He is the God of all comfort and He comforts us
that He may teach us afresh our responsibility to others. Trial
means for the believer the comfort of God, but comfort in turn
should lead to warm-hearted concern. H. M. CARSON.
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Always 'Rejoicing
H. M. CARSON
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A sermon preached in Hamilton Road
Baptist Church, Bangor, Co. Down.

'Yea, and if I be offered upon the sacrifice and service of
your faith, I joy, and rejoice with you all.

'For the same cause also do ye joy, and rejoice with me.'
-Philippians 2: 17, 18.

A fortnight ago we were looking at the first part of verse 17
where Paul is speaking of himself being poured out as a
libation, a drink offering, upon the sacrificial offering of the
people of God at Philippi. This morning I want to consider
with you the latter part of that verse, and verse 18, 'I joy and
rejoice with you all; for the same cause also do ye joy and
rejoice with me'. I joy and rejoice with you-well then, you
joy and rejoice with me.

If you read through this epistle you find this theme of joy is
very prominent indeed. Right at the beginning of the epistle,
in verse 4 of chapter I, when Paul speaks about praying for
them, he says, 'Always in every prayer of mine for you all,
making request with joy'. When he speaks of the way the
gospel is being sounded forth in Rome because of his imprison
ment, in verse 18 of chapter 1, he says, 'Christ is preached and
I therein do rejoice, yea, and will rejoice'. He speaks in
verse 25 of chapter 1 about the joy of faith. He calls on them
to fulfil his joy, and later on in the epistle he is saying, 'Rejoice
in the Lord alway; and again I say, Rejoice'. This letter is
overflowing with the joy of God, but of course this is no
isolated epistle as far as this theme is concerned. The whole
Bible is full of the joy of the Lord. Biblical religion is essen
tially a joyful religion and a Christian with no joy in his heart
is a contradiction in terms. Go back to the psalms and again
and again the psalmist is simply overflowing with joy and
praise and thanksgiving. The psalms are delivered from a
great deal of our modem inhibitions. In the psalms joy means
noise, 'Make a joyful noise unto the Lord'. That is why in the
psalms you sing, you play the trumpet or the harp, you call for
the cymbals, and everybody joins together and they pour out
their hearts in praise and thanksgiving. The great characteristic
of the worship of the psalms is a resounding 'Hallelujah,
Praise ye the Lord'.
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The joy, you see, of which the psalm speaks is not some
passing phase, it is the attitude of the whole life. It is a life
directed Godward and it is a life so overwhelmed with the
wonder of God's mercy and goodness that the person with this
joy in his heart cannot but speak: and cannot but sing. That is
why, in the Bible, joy and praise are so closely linked together
because when a person feels really deeply, then ordinary dull
prose ceases to be adequate and he wants poetry, and when he
is feeling really deeply he wants that poetry put to music, he
wants to sing. Now the psalms are joy set to music, the
psalmist is constantly praising God. That is why, surely, in
times of revival, when God comes mightily to His people, there
is a new depth of joy, and they begin to learn the meaning of
the New Testament, when Peter speaks about 'a joy unspeak
able and full of glory'. They also learn to sing. That is why
when God came down in the eighteenth century, through the
preaching of Wesley and Whitefield and the others, the great
characteristic of the revival was song. The whole Methodist
movement was born in the song of the evangelicals as they
learnt in a new way to praise the Lord. The same thing was
true of the Reformation. When you think of Martin Luther
you think naturally enough of his theological treatises and all
his doctrinal work, but he did something more than that-he
taught the Gernlan people how to sing. Indeed, this is what his
enemies had to say, that Luther was singing error (error, of
course, by their standards) into the hearts of the whole German
nation, and they became reformed not simply by reading
Luther's tracts, they became reformed as they sang Luther's
great hymns.

Joy, praise, these are the characteristics of the people of God
when God is among them, and I fear that this is something that
we have lost to a great degree. Someone protests and says, But
we are joyful! Are we really? Take a company of Christians
and set them alongside a company of unconverted people and
very often I would suggest to you in these days, there is no
great difference as far as joyfulness is concerned. There is the
same kind of friendliness the one for the other and they can
smile and they can laugh, but the Bible is not talking about this
merely when it is speaking about joyfulness. It is speaking
about the whole of a man's being, so radiant with the presence
of Christ that he is stirred from the depths and his whole life
is a constant outpouring of praise to God. I verily believe that
one of the reasons we are making so little impact on the world
outside in these days is that there seems so little difference
between us and them. We may not go around with lugubrious



The Gospel Magazine 297

expressions on our faces, but I wonder do we really advertise
the joy of the Lord by what we are?

ow whence does this joy spring? It springs from a man's
experience of the grace of God. 'Rejoice,' says Paul, 'in the
Lord.' This is something very different from the kind of
pathetic advice you are sometimes given, to 'cheer up', coming
from the type of jovial person who is so shallow and superficial
that he has no problems of his own and imagines that no one
else ought to have problems. 1£ a person is facing real prob
lems and there is a real burden of anxiety on his soul, he
cannot. just cheer up in that glib sort of way. But the Bible
never approaches you like that. Paul does not simply say,
'Rejoice'; he says, 'Rejoice in the Lord', and it is only when
you are in the Lord and when you have a lively awareness of
God's goodness and God's mercy that you can rejoice. This
joyfulness is, I say, rooted in a realisation and an experience of
the grace of God. I use both those words-not simply a
realisation of it but an experience of it. It is not enough to
have a clearly thought-out position as far as God's grace is
concerned, we want to know in our hearts God's gracious
stirring and moving.

Paul rejoiced because of the way God had begun in grace to
work at Philippi. I am sure he must often have gone back in
his thinking to that day when he had gone down by the river
side and met Lydia and the little group. He must have remem
bered how the Lord opened her heart and she had received the
gospel and become a believer. He would remember also how
in the dungeon at Philippi he and Silas had been able to speak:
that glorious word to the jailor in his moment of conviction,
'Believe on the Lord Jesus Christ and thou shalt be saved'. He
would remember how that man had been brought to Christ and
how at midnight he had been baptised, how he had become a
member of the church of the living God. So Paul could rejoice,
remembering how God had begun that work in Philippi.
Indeed, he rejoiced because he could look right beyond
Philippi and beyond the other preaching to the day when the
Lord had met with him-with Saul of Tarsus, the self
righteous Pharisee, the persecutor of the Christians, and God in
grace had humbled him and had gloriously saved him. Paul
never forgot that. It was always a perennially fresh memory.
He was saved by the grace of God-no wonder his was a life of
joyful response to his Saviour. But he rejoiced, of course, as
he thought of Philippi, because God had not only begun a
work, God had continued with that work. He speaks of it in
the first chapter, 'He who hath begun a good work in you, He
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will perform it'. Paul saw the evidence of the continuing grace
of God. The God who had commenced that work was the God
who was continuing to build up those people. Paul was very
far away from them now. He had no direct personal contact;
there were many miles between Rome and Philippi; Paul was
remote geographically, but the same God who had saved them
was the same God who was continuing to deepen and mature
that work. And as Paul thought of them there at Philippi, a
little company of Christians in a godless town, he rejoiced.
God was among them, God was blessing them, God was
leading them on.

Of course he had another incentive to joy. As we were
thinking recently, the great truth that dominated Paul's mind
was the truth of the coming again of the Lord Jesus Christ.
Indeed, it is the great truth of the New Testament. You never
live in the present, nor do you live for an uncertain future, but
all the time you are thrilled with this fact that the Lord is at
hand, the Lord is coming back. Jesus Christ, the One who was
taken from His disciples on the Mount of Olives, is the One of
whom the Angel spoke, 'This same Jesus shall so come in like
manner as you have seen Him go'. So the attention of the
people of God is always focused on the Second Coming, and
that is why they rejoice, because they know, in Paul's own
words, 'Our labour is not in vain in the Lord'. If we are build
ing for an uncertain future, if we are labouring for a future
which may end in disillusionment and failure-well, how can
we rejoice? We can only rejoice when we know that we are
building with the certainty that the future holds victory in
store. And this is the certainty of the New Testament. These
men and women had tough battles to fight; they were very
often very much alone. Humanly speaking, the cause they
served seemed to be pathetically small; they lived in a sea of
paganism. But these men were joyful,-they were overflowing
with joy-why? Because the Lord is coming back, and when
the Lord comes back He will vindicate His people, He will
demonstrate that the gospel that was preached in much feeble
ness and weakness is indeed the power of God unto salvation.

We look forward, you see, to victory. That is why the 'back
to the wall' mentality and the 'defence' mentality have no place
in the Christian life. Paul says, 'We are more than conquerors'.
We are always on the side of victory because we serve the
coming King, and when the King comes back He will come
back as King of kings and as Lord of lords. In this second
chapter of Philippians he has been speaking about a day when
'every knee shall bow and every tongue shall confess that Jesus
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Christ is Lord to the glory of God the Father'. How can a
Christian possibly suffer from discouragement, how can our
hearts fail us with uncertainty when we know that Christ is
coming back, when we have the guarantee-God's guarantee
of ultimate victory? In that day we shall see Him face to face,
and if our experience of Him here has been bliss, what will it
be to see the Lord Himself? Here we see through a glass
darkly. So often He seems afar, so often we seem to walk in
the darkness or at least in the twilight, but then the darkness will
have passed, we shall be in His immediate presence and unto
all eternity we shall see the surpassing glory of the Lord Jesus
Christ. We shall be before the Throne, we shall be in the
immediate presence of the Lord God Almighty. That is why
we rejoice. We rejoice because of the prospect which is ours.
We rejoice because heaven is not a figment of the imagination.
Heaven is solid reality. Indeed, it is this world, which seems
so abiding, which is temporary. This world is passing, it is only
here for a time, but heaven is a reality. Eternity is what abides,
and we look forward to the glory that shall be, and so we
rejoice.

We rejoice like that One who 'for the joy that was set before
Him endured the Cross, despising the shame'. He was in the
midst of the opposition of men, He was in the midst of suffer
ing, but He had His heart and His mind set upon the joy that
was there before Him, and it was so real that it was as if that
joy was transferred into the present. So Jesus faces Geth
semane, and the kiss of Judas, the betrayal, the trial, the
suffering and the death, for the joy that was set before Him.
And the call constantly to the believer is, 'Lift up your hearts.
for the coming of the Lord draweth nigh'. Paul says, 'I rejoice
and I rejoice with you; do you rejoice and rejoice with me'.

You see, this joyfulness of the Christian is something that
abides and continues. That is why "it is so different from the
happiness of the man of the world, because his happiness is
very much linked to the immediate situation. When things are
going well, when he has had a rise in pay, when some pleasant
experience is taking place, or when he gets married, well, of
course he is beaming with delight and everything is fine. But
then you meet him when something has gone wrong, when he
has lost some money on the pools instead of winning some,
when there is some financial difficulty or when there is some
sickness or something of that kind, and then he is very differ
ent. He is miserable then because his happiness fluctuates, it
ebbs and flows, it is tied to the favourable conditions of the
moment, and if the favourable conditions are not there his
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happiness disappears like the dew on a summer morning when
the sun comes out. But the joy of which the Bible speaks does
not depend on the situation, it is something that abides and
something that lasts. After all, where was Paul when he was
writing this joyful epistle? He was in prison, and Roman
imprisonment was not the kind of treat you would want, some
thing specially to be conferred upon you! Imprisonment in
a Roman prison was something that you would certainly avoid
humanly speaking, if you possibly could. Here is a man in
prison, not knowing what the future may hold, and he is
saying, 'Rejoice in the Lord alway, and again I say, Rejoice'.
This was a situation surely that might have produced utter
depression. Here is a missionary, a missionary with a great
passion to spread the gospel, a missionary whose whole life is
one great ambition to tell others of Christ, and here he is in
prison, confined, chained, with no chance of going out into
Italy, no chance of pressing on to Spain-thousands wait for
the gospel and yet here he is. But there is no depression here.
Here is a man who is chained in prison and can rejoice.

And he is writing to Philippians, writing to Christians in a
very difficult situation. What kind of town did they live in?
Well, remember, this was the town where Paul and Silas had
been beaten and thrown into prison, and their crime?-simply
the preaching of the gospel. That was Philippi. To be a
Christian in those towns in the Roman Empire was not some
thing upon which you embarked lightly. Baptism was, in many
cases, like signing your own death warrant. To be baptised
meant that you were identified with a despised minority, and
not only a despised one but a persecuted one. Men would hate
you, and the authorities might well imprison you or might well
kill you. Well, naturally, it would be easy to become de
pressed. You see, these were ordinary people, these Christians,
they were not super-men. I am sure that the church at Philippi
had all the variety that you would get at any church. There
were doubtless those who, by temperament, were strong, but
I am sure there were the shy, the reserved, the fearful, the
anxious, the worrying, all the other kinds that you meet when
you get a cross-section of humanity. And they were in this
situation. But Paul says, 'Philippians-depressed? dis
couraged? fearful?-O no! We serve the living God. Our
Christ is on the Throne and the gates of hell shall not prevail
against the church. Rejoice in the Lord alway, and again I
say, Rejoice'.

There may come suffering, but even so we still rejoice.
Someone may say, 'Yes, but there are times when it is very



The Gospel Magazine 301

difficult to rejoice; times, for example, of sickness, perhaps
sickness in your own life, or what is even worse, sickness in the
life of some loved one-----can you rejoice then?' Well, this
chapter is precisely about that Paul goes on in this chapter to
speak about Epaphroditus-Epaphroditus who was very close
to him in the work of the gospel. Paul obviously had a great
affection for this man, and the church at Philippi had an
affection for him. Now Epaphroditus had been so ill that they
had despaired of his life, and Paul speaks in that situation of
the possibility of having sorrow upon sorrow. The Bible is
very realistic. It does not say we do not have to sorrow if there
is sickness, things will be just as usual. No, it acknowledges
that we are flesh, that we are human, and of course there is
sorrow and grief. Yet it is in the midst of that very situation
that Paul is talking about rejoicing, because the Christian, by
the grace of God, can rejoice in the midst of adversity and in
the very darkest hour. That is why when you move into a
home, a Christian home, where someone has been taken by
death, you begin to discover what the gospel really means, and
when you find a believer in tears and yet rejoicing, grieving in
heart and yet rejoicing, you discover what it means to serve the
risen exalted Christ. Paul speaks of Epaphroditus-He has
been so ill, I thought he was going to die, and that would have
been grievous for me. And yet he says, Rejoice, rejoice,
because the Lord is on the Throne.

This joy, you see, is independent of sorrow, it is independent
of the uncertainty of the future. Paul did not know what the
future might hold-inde~, the future seemed likely to hold
death for him, but in any case a long period of uncertainty is a
killing experience. We have been reading recently about the
men in Rhodesian prisons, and one of the grim things about
that situation has been that men have not merely been sen
tenced to death but they have been there for two and three and
four years, facing an awful uncertainty which must have been
almost unbearable. But this was the apostle's condition in
prison, indefinite imprisonment-possibly death, never quite
sure but having it there always as a grim possibility. And in
the midst of it all he is overflowing with joyfulness, for the joy
of the believer does not depend on whether the sun is shining
in the heavens or whether it is a dark and lowering day. The
joy of the believer is not rooted in the prosperity of the
moment. The believer rejoices in tribulation, in affliction, in
trial, in sorrow; and in the face of death itself, he learns to
rejoice in God.

But you notice how Paul is speaking here, he is linking
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himself with the Christians in Philippi. He says, '1 joy-and
1 joy with you; you joy as well and joy with me'. He is speak
ing about the mutual joy of the people of God, and it is in this
fellowship together that the Christian learns the meaning of
true joyfulness. The church, when it really is the church, when
it is not merely a collection of individuals who come into a
building on Sunday and bid each other a perfunctory farewell
at the end of the service until they meet again-that, of course,
is the church as it should not be-but the church when it is
really knit together in fellowship, when God's people love one
another and are concerned for each other's welfare, well, that
is a church which begins to know the joy of the Lord. 1 am
sure that one of the reasons why we know so little of the joy
of the Lord is that we know so little of the love of the Lord
for one another. It is as we share together that we learn to
rejoice together. That surely is why God brings us as members
into His church. Right back at the beginning in the garden of
Eden God said, 'It is not good for a man to be alone'. Solitary
confinement is the grimmest punishment you can inflict upon a
man. A man needs company, he needs others, we belong the
one to the other. And the church of Christ, the local church, is
the place where we have this fellowship together, and as we
share together so joy is deepened. You know the way children
will come home and share what has been happening, and the
very sharing obviously adds to their delight. Indeed, it is not
just children who do that. When people have been away on
holiday and they come back, the continuing pleasure of the
holiday is the sharing together. When some member of the
family has passed some difficult examination, the pleasure
continues in the sharing with the family. Well, within the
church of Christ there is to be this mutual sharing together. Is
that why there is so little joy among us? Do we tell each other
what the Lord has been doing for us? When did we last share
with another believer how the Lord has been meeting with us
and blessing us? Have we shared recently with any other
Christian what new understanding we have had of the Lord's
Word? 1am not asking whether we have shared recently about
the present ecclesiastical situation or whether we had an argu
ment about doctrine at this point or that; I am asking, have we
talked to each other about Christ and about what Christ has
been doing for us? It is in that kind of sharing that we begin
to learn the meaning of rejoicing together. This kind of sharing
stimulates joy, and a fellowship of Christian people is intended
to provide this kind of mutual stimulus. It provokes us to
rejoice.
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'I joy,' says Paul, 'and I joy with you-well, you joy and
rejoice with me. ' You will notice that this is a command and
this might seem very strange. When the man of the world is
talking he links his joy to the occasion. At a wedding reception
the speaker will say, 'Well, this is a very happy occasion', and
it is because of the occasion that it is happy. But the Christian
is called to rejoice, it is a command given. Joy is not something
which you may have or you may not have; you are called to
have it, you are to be joyful if you are a Christian. But you
say, how can you be joyful when things are very difficult? How
can you be joyful when you are disappointed? How can
you be joyful when you are sorrowing? Paul says, 'Rejoice
always'. This is a command from God. You see, joy is the
fruit of the Spirit. The joy of the believer is not something that
he tries to stir up. If you try and whip up a joyfulness when
things are sadly astray, of course you know it does not last. It
may be when you are going through a time of sorrow that
someone sympathises and for a time you are comforted, but it
does not last. But the joy of the believer is something that
emerges pot from the sympathy of others, not just from a jovial
time of hearty fellowship with them, it comes from a deeper
level. It comes when the Spirit of God is working deeply in our
hearts and when the Spirit of God is unveiling the glory of
Christ, then we rejoice. Of course, if there is sin there will be
no rejoicing. If there is unconfessed sin, as there was in the
thirty-second psalm which we read this morning, there will be
no rejoicing. How can we rejoice when there is a burden upon
our conscience? How can we rejoice when there is a stain
upon our hearts? We need to confess, we need that cleansing
of the blood of Christ. We need to pray as David did in the
allied psalm, Psalm 51, 'Restore unto me', he says, 'the joy
of Thy salvation'.

So Paul, in prison, facing a very uncertain future, facing
death itself, says, 'I am rejoicing'. I say to you this moming
Are you a Christian? Are you rejoicing? Someone says, Yes,
but I have got many problems, many difficulties, I have
anxieties here, and so on. Paul would not say-Well, if that is
so, I can quite understand you may not be rejoicing. He would
say, Where is Christ? Is He on the Throne or no? And of
course the answer is, He is on the Throne. Is He coming back
or no? He is coming back. Will He come in triumph or
defeat? He will come in triumph. Surely the apostle would
say, These anxieties, these problems, these depressions, these
sorrows, these fears-we are more than conquerors! 'Lift up
your heart, lift up your voice; rejoice again, I say, rejoice.'
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The Millennium and Missions
(being a review article of As the Waters cover the Sea:
MiLlenniaL expectations in the rise of A ngLo-American Missions,
1640-1810, by James De Jong, and published by Kok of

Kampen at 14.75 glds.)
PETER TOON

Most readers of this magazine will be familiar with the name
of the late Professor Louis Berkhof, author of books on
Systematic and Dogmatic Theology. Berkhof's interest in
history and theology has continued in the members of his
family and it is his grandson, James De Jong, who has recently
written the book which we are to examine in this article.

James did a lot of his research in the British Museum, which
contains the greatest collection of books in Britain, and which
has many books on its shelves which testify to the extreme
eschatological notions held by many Christian thinkers
throughout the years. A balanced and objective approach to
eschatology has been a rare commodity throughout the years
of Protestantism; and it is still rare today! Though writers on
the Last Things and commentators on Revelation claim their
only desire is to expound Biblical teaching, the judicious
reader can so often see that political, racial and social ideas
influence the exegesis of many writers. (E.g., I find that most
writers who claim that the restoration of the nation of the
present political Israel is a fulfilment of Biblical prophecy have
little or no sympathy for the Arab viewpoint and make little
effort to find out what it is. They wholeheartedly support the
political actions of Israel and freely condemn the Arabs. Also
I find that those who see Russia and its communism prophe
sied in the Bible are militantly anti-communist, pro-apartheid
in South Africa, and right-wing conservatives in politics.)

Happily, over the last few years there has been a genuine
desire amongst some historians and theologians to try to trace
the origins of what we now call post- and pre-millennialism,
and the historicist approach to the apocalyptic sections of the
Bible. Since the origins of these viewpoints for modem
theology are in the 16th and 17th centuries, this means that
the research has concentrated on these periods of history.
Three books published between October 1969 and May 1970
are W. M. Lamont, GodLy RuLe (MacMiIlan), John Wilson,
Pulpit in Parliament, 1640-1648 (Oxford V.P.), and Peter
Toon (ed), Puritans, the Millennium and the Restoration of
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Israel (J. Clarke). All who carefully read these will realise that
the identification of contemporary historical events with sec
tions of Holy Scripture and the setting of dates for the end of
the world or the beginning of the millennium have often been
done and have always been erroneous and misguided. The
readers of these books will also see how eschatological doc
trines easily affect (perhaps unwittingly) the political and social
views of those who hold them and how in reverse their political
views' often influence their exegesis of Scripture.

The motivation for early missionary schemes and plans in
New England was, as James De Jong demonstrates, intimately
connected with the rise of eschatological speculation in Eng
land. The desire for the conversion of the Jews (many thought
that American Indians were members of the Lost Tribes of
Israel) and for the spreading of the knowledge of the Gospel to
the ends of the earth in order to bring about the human
preparation for the divine judgment upon the Papacy and the
Mohammedan Turks were important ideas in missionary litera
ture in the 17th century.

For those who have thought that missionary zeal proceeded
only from the command 'Go into all nations and preach the
Gospel' this book will be educative and enlightening. Even
such societies as the S.P.c.K. and S.P.G. were motivated by a
socialised type of postmillennialism which taught that a better
age in the history of mankind would be attained through
charity schools programmes and literature campaigns.

De Jong's method is to outline the eschatological doctrines
prevalent in the years he studies and then to investigate their
influence on missionary thought and action. Thus his book
gives a brief and useful history of English and American
eschatology as well as a study of its influence on missions. So
it is useful in two important ways.

Evangelicals have often been afraid to-submit themselves and
their views to what we may term 'psychological investigation'
-a study of their motivation-but more and more historians
are investigating the writings of our forefathers in order to
ascertain what made them do what they did. This is to be wel
comed, for what a man states publicly as his motive in doing
anything is not always his real motive; in missionary work love
for the heathen, though publicly claimed as the motive has
often been very secondary behind the hastening of the latter
days or the exporting of European culture and civilisation.

De Jong's enquiry is only concerned with the investigation
of one form of motivation, the eschatological, but his work will

continued on page 309
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Doctrinal Definitions
THE MINISTRY OF THE HOLY SPIRIT, VI.

PAUL TUCKER

1J I. THE INDWELLING OF TIlE HOLY SPIRIT (2 Timothy 1 : 14).
One of the outstanding characteristics of this age of grace is

that the Holy Spirit indwells the believer. The body of the
believer is regarded as the temple of the Holy Spirit. John
14 : 17. The Lord Jesus Christ promised His disciples that He
would send them another Comforter, even the Spirit of Truth.
This was the promise, 'He shall be in you', not simply with
you, but in you.

1. The Holy Spirit indwells the Church collectively. The
Church of God is the habitation of God through the Spirit. See
2 Cor. 6 : 16. See also Eph. 2 : 22. In that verse, individual
believers are regarded as living stones within the temple, and
when the temple is constituted by the company of believers in
one local community, then that temple becomes an habitation
of God through the Spirit. This thought of the indwelling of
the Holy Spirit applies in the New Testament to the church as
a whole. That is really the meaning of our Lord's words,
'Where two or three are gathered together in My Name, there
am I in the midst'. It is the Lord through the ministry of His
Spirit in the midst of His people. It is very significant to notice
that the Apostle Paul in 2 Cor. 6 : 16 uses a special word when
he speaks of the Church as a temple. He says, 'Ye are the
temple', and the Greek word there, 'Naos', is a word that means
'the Holy of Holies'. It is a word that is never used of the
temple building, but is always used of the Sanctuary.

2. The Holy Spirit also indwells the individual believer.
1 Cor. 6 : 19. Now the Holy Spirit indwells every true child of
God, irrespective of the unsatisfactory condition of his spiritual
life. The believer may not be living the kind of life he ought
to live, and yet if he is regenerate, then it is true of him that
he is also indwelt by the Holy Spirit. Many of these believers
in Corinth were living very indifferent Christian lives. See
1 Cor. 6: 18-20. As Christians, many of us are not aware of
the indwelling of the Spirit as we ought to be, but the fact
remains that if we are children of God, irrespective of how far
we have progressed in the Christian life, this is true of us, that
our body is the temple of the Holy Spirit.

3. The great chapter which treats Of this subject is Romans
8. In this passage, the Indweller is spoken of as 'the Spirit', as
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'Christ', and as 'the Spirit of God'. In Romans 8 : 9, He is 'the
Spirit', 'the Spirit of God', and He is 'the Spirit of Christ'. The
Apostle Paul makes it perfectly clear that to be indwelt by the
Holy Spirit is equivalent to being indwelt by the Lord Jesus
Christ Himself. You cannot receive the Spirit without receiving
the Lord Jesus Christ. As to His Person, the Lord Jesus is in
Heaven, He is localised, seated at the right hand of the Majesty
on High, but as to His mystical Presence, He is ministered to
the heart of every believer through the working of the Holy
Spirit. So that to receive the Spirit is to receive Christ, and,
though we cannot understand this mystery, to receive Christ is
also to receive the Father, because the Spirit of God dwells in
you and it is the great ministry of the Holy Spirit to make the
presence of the Father and the presence of the Son real to us.
See 1 John 4: 12. But how can we know that God the Father
dwells in us, how can we be aware of it? Verse 13 answers
that. It is through His Spirit that we know that we dwell in
God and God dwells in us. Then see I John 3 : 23-24. The
Apostle Paul, when writing to the Ephesians, prays that they
might come to understand the implications of all this. See
Eph. 3 : 17, etc. But notice carefully verse 16, and then on to
verse 19. Here again we have this concept of the Trinity within
the believer. And the Apostle Paul tells these Ephesians that
he is praying that they may be so strengthened within by the
Spirit of God that they might have a deeper understanding of
the presence of Jesus Christ with them, of the love of Christ
towards them and of the fulness of the resources of God the
Father which are available to them.
IV. THE SEAL OF THE HOLY SPIRIT.

l. 2 Timothy 2: 19. A seal is a stamp, a mark of identity, a
branding. The seal of the Spirit is a mark that God puts upon
the character and upon the life of the one who belongs to Him
and the Seal is in this verse associated 'with election. This great
truth of election is intended as a practical exhortation to godly
living. If you are marked out in the eternal counsels of God
as one of His elect, let it be demonstrated, let it be proved in
your conduct, in your behaviour, in your godliness. The
Apostle Paul is here referring to the laying of the foundation
of a building. In our day, we usually put a seal or inscription
on the outside of a foundation stone, but we are not so accus
tomed to putting it on the inside, but in olden days both sides
of the foundation stone would have an inscription or seal. On
the inside of this foundation stone, we have God's electing
mark, 'The Lord knoweth them that are His', and then on the
outside of the stone, which can be seen by the passer·by. we
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have the godliness of the individual, 'Let everyone that
nameth the Name of Christ depart from iniquity'.

2. Ephesians 1: 13. Here the seal is related to ownership,
authenticity and possession. Several commentators point out
that this imagery would be particularly relevant to the people
of Ephesus because Ephesus was a maritime city and it was
customary for merchants to go down to the harbour to buy
logs of wood that would be floating there on the water, and
after they had bought their logs, they would not take them
away immediately, but would seal them, they would put their
mark of ownership upon them, put their name upon them, and
then, some time later, a trusted agent would come and take
that which was marked out as belonging to his master. We
need to notice that it is not the Holy Spirit Who seals us with
something. It is rather that the Holy Spirit Himself is the Seal.
So the Seal is not something, the Seal is Someone. We ought
also to notice that we are not to confuse the sealing of the Spirit
with the new birth. The sealing of the Spirit is not being born
again. We are not sealed with the Spirit in order to be born
again, we are sealed with the Spirit because we are born again.
There are three processes in this work. (i) The Word of God
was preached and the people heard it. (ii) They heard it with
the hearing of faith, and they believed on the Lord Jesus Christ
and were born again. (iii) God sealed them with the Holy
Spirit and marked them out as children of Grace. We have
been purchased by the blood of Jesus Christ. That is what
makes us men and women of God, and the Apostle Paul puts
that first in Eph. 1 : 7. But having purchased us with the blood
of Jesus Christ, now He has sealed us with the Holy Spirit as
a mark of ownership. The first person to know that you are
saved is God in Heaven. In response to your faith in His Son,
He seals you with the Spirit of promise and marks you out as
belonging to Him.

3. Ephesians 4:30. Now in this particular case the Seal
indicates security and protection. See Matt. 27 : 66. A seal is
something that protects and gives security. See also Dan. 6 : 17.
And that is the thought here. What is this 'Day of redemp
tion'? Well, it is not the redemption of the soul, because the
soul has already been redeemed. The redemption here is the
redemption of the body, the physical body. Paul develops this
in Rom. 8 : 23. So when we received eternal life. that eternal
life came into a dying body, one capable of decline. decay and
death. So we have eternal life in a perishing body, and unless
the Lord Jesus Christ comes during our lifetime, we shall go
the way of all flesh because we did not suddenly become
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immortalised when we were converted. We have this treasure
in earthen vessels. So the day of redemption is the redemption
of the body because the body is going to be redeemed and the
culmination of our salvation will be at the Second Coming of
our Lord Jesus Christ. Then this new life which we already
possess in Christ will receive a body adequate for its expres
sion, a body like unto that of our Lord and Saviour Jesus
Christ. Who then can doubt the truth of the security of the
believer, when we are told quite plainly that we are sealed with
the Holy Spirit, not until we fall away and lose our salvation,
but unto the Day of Redemption?

V. THE EARNEST OF THE SPIRIT.

See Ephesians 1 : 14; 2 Corinthians 1 : 22; 2 Corinthians
5 : 5. What is the earnest of the Spirit? Weymouth translates
it 'pledge'. The word really means 'guarantee'. The seal is
God's claim upon us. The earnest is our claim upon God. He
has given us the first instalment, the new birth, the new life.
and with all our failings and our sins and defeats, yet there are
within our souls aspirations and desires after holiness and
Heaven. There are times when we get a foretaste of glory
divine and our hearts are filled with joy and peace through
believing, it is the earnest of greater things to come.

(To be continued)

Continued from page 305

help us to make honest assessments of the founders of early
missionary societies and indirectly help us to investigate our
own motivations for desiring missionary work or for holding
anyone eschatological viewpoint. I lllUSt add, in closing, that
this book was written as a Doctor of Theology thesis and
therefore is written in an academic style, but this should not
deter the keen and enthusiastic reader.

[By the kindness of James De Jong I can let readers of the
G.M. have copies of the book for 25/- (plus 1/6 post). Its
retail price in the D.K. is about 35/-.]
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Martin Luther
Childhood Days

s. M. HOUGHTON

There are few, jf any, more notable names in the history of
Europe than that of Martin Luther, 'the solitary monk who
shook the world'. To him God gave the signal honour of
commencing on the Continent the movement known as the
Reformation. The story of how he passed from darkness into
light, and from the power of Satan unto God, that he might
receive the forgiveness of sins, is singularly instructive and
worthy of continual remembrance.

Martin Luther was not of high birth, for like many of God's
most eminent servants he came of the 'common people'. '1 am
a peasant's son,' he said, 'My father, grandfather, all of my
ancestors were thorough peasants.' Hans (John) and Gretha
(Margaret) Luther, the parents of the great reformer, lived in
Saxony, a state in the South of Germany, in the later fifteenth
century. Their names have been made familiar to all Germans
by the formula in the marriage service which Martin Luther
afterwards drew up-'Hans, wilt thou take Gretha?' The soil
of Saxony was not very favourable to agriculture, and though
many of the Saxons engaged in farming, others preferred to
earn a livelihood by mining, specially for copper which was
abundant in the hills. The life was a hard one and although by
unremitting toil Hans Luther maintained his family and
attained to a position of comparative comfort, a large part of
his life was passed in poverty. Notwithstanding this, like many
of the German peasants, he possessed a coat of arms, which in
his case depicted a hammer on a granite block. One of
Luther's brothers had a different coat of arms showing a cross
bow with a rose on each side.

Martin, the eldest child of Hans and Gretha Luther, was
born at the town of Eisleben on November 10th, 1483, and as
the following day was the feast of St. Martin, as observed by
the Roman Catholic Church, he was called after that saint.
Germany was, at that time, a land where the Roman Catholic
Church held sway, and its people were blinded by the
erroneous teachings, unscriptural customs, and idolatrous prac
tices which the Pope and his clergy authorised and enforced.
A large part of Catholic worship consisted of the adoration of
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relics which, whether genuine or spurious, were of no value to
the worshipper. Also the people were taught that salvation
came to men through their obedience to the church, in other
words by the works which they themselves could perform,
rather than by the merits of the Lord Jesus Christ and the
work which He accomplished. Or, if Christ's work must be
given a place, it was simply of value for patching the imperfect
garment of salvation woven from man's own works.

Unhappily, the home into which Martin Luther was born
was darkened in this way, as were countless other German
homes. The darkness over the whole land was a darkness that
could be felt, and which seemed to call for the outpouring of
God's judgment and wrath. But by the mercy and grace of
God, in this land where superstition and idolatry held sway,
though veiled under the name of Christianity, God now raised
up a man destined to be a good soldier of Jesus Christ. By the
preaching of the gospel of the grace of God he was instru
mental in bringing into liberty many who had been the slaves
of Satan and a false church.

Happily, it is recorded of Luther's parents that in the days
of the Reformation they were among those upon whom the
light of God shone, and this gave their son no little satisfaction
and joy. Upon the death of his father, Martin Luther wrote
thus to a friend: "Tis with me a pious duty to weep for him
whom the Father of mercy destined to give me birth-for him
by whose labour and sweat God nourished me, and made me
what I am, such as that is. Oh, how I rejoice that he lived long
enough to see the light of the truth! Blessed be God for ever,
in all His counsels and decrees! Amen!' Gretha Luther, too,
received much blessing from God through her own son, and in
later years one of Luther's friends, eminent alike for gifts and
grace, describes her as distinguished apove all for her modesty,
her fear of God, and her constant communion with God in
prayer.

Although Luther's parents were in 1483 wrapped up in
Roman Catholic teachings, there was much about their home
that was pleasing and worthy of praise. The mother and father
were alike industrious and spared no effort to provide for and
educate their children, of whom there were at least seven, four
sons and three daughters. 'My father,' said the Reformer, 'was
a poor miner; my mother carried in all the wood upon her
back; they worked the flesh off their bones to bring us up; no
one nowadays would ever have such endurance.' Towards the
close of their lives, when their affairs were more prosperous,
both of them sat for their portraits to the famous painter,
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Lucas Cranach, and we can discern in these the effects of the
strenuous toil which characterised their lives. The Reformer is
said to have resembled his mother in appearance. Her features,
though careworn and angular, suggest a quiet and meditative
mind, and strength of will and purpose. When Martin Luther
became famous as a result of the warfare he waged with the
Roman Church, malicious tales were invented by his foes con
cerning his parents, but these were entirely without founda
tion; his parents carried themselves honourably to the end.
The Reformer counted it a joy to come of such simple and
God-fearing stock, and they on their part esteemed it their
greatest honour to have such a son.

The discipline of Luther's childhood home has been termed
'unusually severe', and this was probably the case. Luther's
father, his character largely moulded by the severity of his
occupation, ruled his house with rigour, and exerted his paren
tal authority to the full. Once, we are told, he flogged his son
so severely that the latter fled from him and bore him a grudge
for a considerable time afterwards, and as a usual thing he had
such a fear of his father that he always hid in the chimney
corner when he had done anything to anger him. Strict rule
was also exercised in the house by the mother, who shared her
husband's fault of occasional harshness. On one occasion she
whipped her son till the blood flowed for stealing a hazel-nut.
Punishment in the home does not seem to have been propor
tioned to the offence. Yet, in spite of this failure, the discipline
worked Martin Luther good rather than harm, and he came
in time to realise that it was meant for his profit. In later years,
indeed, he seemed to recognise that parental correction for his
faults made him the more keenly sensitive of his faults before
God. Such a sensitiveness is no mean possession.

Luther's schooldays began early, and. by the age of six he
could read and write with a fair degree of ease. Reading,
writing and Latin were the subjects in which he was first
instructed, but the teaching he was under seems to have been
of a very inferior kind, and he spoke in after life of the vexa
tions and torments which resulted from the almost barbarous
teaching of Latin conjugations and declensions. Small respect
was shown for the feelings of the pupils. Schoolmasters, he
says, in those days were tyrants and executioners, the schools
were prisons, and in spite of blows, trembling, fear and misery,
the boys made little progress. Once, he tells us, he was
whipped fifteen times during a single morning for no fault of
his own, having been called on to repeat what he had never
been taught. During his youth the terror inspired by such
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schoolmasters never left him, and harsh language or usage
often served to bring back recollections of his torment. Thus,
when he was about fifteen years of age he went with certain
friends to sing carols from door to door. At the door of a
solitary farmhouse the farmer came out and called to them in
a harsh voice as though displeased, 'Where are you, young
rascals?' The farmer's intention was to reward them with two
large sausages which he carried in his hand, but such was the
fear which his rough words produced, that the boys ran away
terrified, and only returned for the sausages after much
friendly persuasion.

Luther remained at his first school until he was fourteen,
when his father determined to send him to a better school in
Magdeburg, which lay at a considerable distance from his
home-town. Luther went there on foot, knapsack on back and
stick in hand, his heart doubtless troubled with conflicting
feelings as he left the parental roof and faced life alone amid
strange sights and faces. Such a moment is often critical in the
life of youth. Absence from home and home life, and separa
tion from parental discipline for the first time, is a real testing
of character and conduct. Not a few, alas! deem the occasion
suitable for spending themselves in riotous living, but where
the grace of God is at work there is victory over sin. How far
Luther's conduct at Magdeburg corresponded with his conduct
at home we do not know, but school discipline, though it could
not satisfactorily replace home discipline, would to some extent
make up for its absence.

Luther only remained about a year at Magdeburg and then
his father, for reasons unknown, had him transferred to
another school at Eisenach. The money with which his father
supplied him was not sufficient to cover all the expenses of
board and lodging as well as schooling, aIJd, together with other
scholars similarly placed, Luther used to sing hymns from door
to door and receive small gifts as was the custom in Germany
at that period. 'Let no one in my presence,' he said, 'speak
contemptuously of the poor fellows who go from door to door,
singing and begging bread. You know the psalm says, "Princes
and kings have sung". I myself was once a poor mendicant
seeking my bread at people's houses, particularly at Eisenach
-my own dear Eisenach! '

Luther received much help at this time from Frau (Mrs.)
Cotta, a lady of some wealth who lived in Eisenach, and who
took pity on the poor striving scholar. His singing found a
way to her heart, and for the four years during which Luther

Continued on page 317
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Our Lord's Return
-How Soon?

POWER IN THE PRESENT MORE IMPORTANT THAN

KNOWING THE FUTURE!

J. B. ROWELL

'Fools rush in where angels fear to tread' might well be
spoken of some sensationalists in the realm of Bible prophecy.
When God says 'It is not for you to know', man might well
hesitate making dogmatic interpretations.

The Second Coming of our Lord is a subject which thrills
the heart of the believer, and knowing there are more than
three hundred references in the New Testament dealing with
this soul-stirring truth, there is little wonder that the student of
God's Word is arrested by such Scriptures, 'The Lord himself
shall descend from heaven with a shout' and 'Looking for that
blessed hope, and the glorious appearing of our great God and
Saviour Jesus Christ; Who gave himself for us" (l Thess.
4: 16-8; Titus 2 : 13, 14).

OUR LORD CORRECTING THE CURIOUS.

'When they therefore were come together, they asked of
him, saying, Lord, wilt thou at this time restore again the king
dom to Israel?' (Acts I : 6). These disciples were immediately
entering into the realm of the unrevealed and enquiring con
cerning the purposes of God which it was not essential for
them to know. As with these disciples so with many today,
things relating to the future have a strange attraction; things
which are speculative we want to enquire into; and things
which are hidden from us, we want to explore.

PROBING BEYOND THE PROMISE OF THE FATHER.

Being assembled together, the disciples were commanded to
'wait for the promise of the Father'. It was not enough,
however, to accept the 'promise of the Father', but their
curiosity asks 'When?'; 'Where?'; 'How?', associating the
'promise of the Father' with the restoration of the kingdom to
Israel, demanding, as they did, 'Lord, wilt thou at this time
restore again the kingdom of Israel?' (Acts 1 : 6). The disciples
repeated their question. The AY. 'asked' is really in the
imperfect, denoting the repetition and urging of the question.

CORRECTING THE EMPHASIS.

The disciples seemed to be prying into that which was out
of their province, when they should have been occupied with
present needs and present duties. It is a common fault to be
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curious about the future, but unrealistic and impractical in the
present.

'IT IS NOT FOR YOU TO KNOW.'

Some have disputed as to whether Christ will come before.
or during. or after the Tribulation. Godly and scholarly men
have presented different opinions. There is one thing certain
in Scripture, and that is the fact of our Lord's return, while the
time is hidden, leaving no place for dogmatism. 'Looking for
that blessed hope' is the attitude towards our Lord's return,
emphasising that our attitude should be one of expectation.
Our Lord resisted the disciples' intrusion into the province
reserved unto the Father. He said two things: (1) There is
something which it is not necessary for you to know-'It is not
for you to know the times or the seasons'; and (2) The time
element in the fulfilment of prophecy, hidden from men, is
reserved in the realm of the Divine knowledge, as we read
'which the Father hath put, or appointed, in His own
authority'.

TRESPASSERS-KEEP OUT.

Charles Haddon Spurgeon tells this story: On one occasion,
he and another minister were in a railway coach, when the
minister addressed to him the question, 'Pray, Sir, what is your
opinion of the Seven Trumpets?' To this Spurgeon replied,
'1 am not sure that I understand your question; but I hope you
will comprehend mine: What think you of the fact that your
seven children are growing up without God and without hope?
You have a Bible reading in your house for your neighbours,
but no family prayer for your children'. The nail was fastened
in a sure place, for enough candour of mind remained in the
professor to enable him to profit by this timely rebuke.

WHERE OUR LORD PLACED THE EMPHASIS.

It was because there was some great essential which our
Lord would impress upon His disciples that He turned their
attention from a curious enquiry regarding future events to an
urgent responsibility in the immediate present, when He said.
'It is not for you to know the times or the seasons ... But ... '
It seems as though our Lord would stress that there are duties
and responsibilities toward precious souls, opportunities which
are ours in this present moment, which, if neglected, will be
gone forever, possibly never to return; and this because their
minds were occupied with future happenings.

WITNESSES FOR CHRIST.

'It is not for you to know ... But ye shall be witnesses unto
me.' This is where our Lord places the emphasis, our personal
responsibility to our Saviour, and to men and women, now.
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DIVINE EQUIPMENT FOR THE DIVINE PURPOSE.
Witnesses unto Christ, by the exaltation of Christ. What a

glorious calling is this! For the weakest child of God there is
this Divine Equipment, 'But ye shall receive power, after that
the Holy Spirit is come upon you'. This is certain, we can
afford not to know many things, but we cannot afford to lack
the power, the dynamic, of God. The Book of the Acts of the
Apostles, or, The Acts of the Holy Spirit, affords abundant
proof concerning the rich experiences of great power and great
grace into which these disciples entered following their encoun
ter with the Saviour. 'And with great power gave the apostles
witness of the resurrection of the Lord Jesus: and great grace
was upon them all' (Acts 4 : 33). Here we see these surren
dered disciples and the Holy Spirit in sacred partnership for
the exaltation of the Lord Jesus. Did our Lord not say unto
the curious questioners 'But ye shall receive power, after that
the Holy Spirit is come upon you: and ye shall be witnesses
unto me'? And now we see them glorying in the fulfilment of
the promise, 'And we are HIS WITNESSES'. This should be
read in its full context. Here it is in part, 'The God of our
fathers raised up Jesus, whom ye slew and hanged on a tree.
Him hath God exalted with his right hand to be a Prince and
a Saviour, for to give repentance to Israel, and forgiveness of
sins. And we are his witnesses of these things; and so is also
the Holy Ghost-the Holy Spirit, whom God hath given to
them that obey him' (Acts 5 : 29-32; see also Acts 2 : 22·24, 36;
4:8-12).

WHAT IS THIS POWER?
The Word of God shows the definite association of this

power with the Person of the Holy Spirit-'But ye will receive
power, the Holy Spirit having come upon you' (see The
Englishmwl"s Greek New Testament-Baxter). Thus, this
power is not an influence, or some thing we can use; instead, it
is Some One Who can use us, viz., the Holy Spirit. 'Ye shall
receive power.' The word here is dunamin (in the nominative,
dunamis), meaning power, strength, ability, emphasising the
divine energy, which is the Power inherent in the indwelling
Holy Spirit. This is emphatically expressed in dynamic Scrip
ture for our encouragement, 'Strengthened with all might,
according to his glorious power, unto all patience (or, endur
ance) and longsuffering with joyfulness' (Col. 1 : 11).

'Holy Ghost, with power divine
Cleanse this guilty heart of mine;
Long has sin without control
Held dominion o'er my soul.
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'Holy Spirit, all divine,
Dwell within this heart of mine;
Cast down every idol throne;
Reign supreme, and reign alone.'

(A. Reed)
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SUPREME PURPOSE IN THE DIVINE PROGRAMME.

There are three essentials for every believer to ha ve pre
eminently in view:

First: To recognise our Lord's challenge, 'Ye shall be wit
nesses unto Me', emphasising The Personal Obligatio,n en
trusted to every believer to be a witness for our Lord and
Saviour Jesus Christ, for the exaltation of Christ, to make Him
known, and in sincere devotion 'to tell the whole wide world
of Jesus'.

Second: To be controlled and dominated by an ambition, a
passion honouring the Office of the Holy Spirit, which is to
glorifY Christ, as expressed by our Lord Himself, 'He shall
glorify me'. Thus, it should be the ruling purpose of every
Christian to live Christ, to exalt Christ, to magnify Christ, to
direct the gaze of all to Him.

Third: To be motivated by the Apostolic Purpose, as the
Apostle Paul stated it, 'For I determined not to know anything
among you, save Jesus Christ, and him crucified' (2 Cor. 2 : 2).

When will our Lord return? It may be at mom; it may be
at night; it may be at noon. We know not how soon; but come
He will; and He still says, 'And what I say unto you I say unto
all, Watch' (Mark 13 : 37). With deep longing of heart, we
pray in the words of the hymn-writer, B. P. Head:

'0 Breath of Life, come sweeping through us,
Revive Thy Church with life and power,
o Breath of Life, come, cleanse, renew us
And fit Thy Church to meet this hour'.

Continued from page 313

remained at Eisenach he was welcomed to her table and
greatly assisted in his studies. For the first time he was intro
duced to a well-to-do home circle, and the peasant's son
learned to move in a higher rank of society than that to which
his parents belonged.

(To be continued)
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Studies •In Romans
R. N. CASWELL

ROMANS 7
This chapter commences with Paul's famous illustration of

the marriage bond. Marriage is binding 'till death do us part'.
If a woman lives with another man during the lifetime of her
husband, she would be an adulteress. If, however, her husband
dies, she is free to marry again. Paul takes the general lesson
from this illustration, without pressing the details.

We were joined to the law in our unregenerate days. It was
our husband, in the illustration. The result was offspring
('fruit'), an ugly progeny described in the first chapter of this
epistle. But death intervenes-and here the illustration proves
inadequate-for it is our death, through the death of Christ.
And His resurrection means ours too, as we have already
seen. We now belong to a different husband and there is now
a fair progeny of Christian graces, described in Romans
12 : 9-end. If in the old days we obeyed the law of God, we
did it unwillingly and inadequately. Now we serve in the new
life of the Spirit, with a new verve and enthusiasm. We actually
want to keep the law. As the Psalmist says, it is our delight.

These statements of Paul's have raised serious questions for
any thoughtful person. He seems to be denigrating the law,
and, after all, it is the law of God. Is he blaming it for his sin?
No, he is not. Such queries betray an inadequate appreciation
of the function of the law. Why, in fact, was the law given at
all? To this problem he now addresses himself.

The law was given to show man his sin. This operates on
two levels. It first shows him that his actual conduct is wrong,
just as a spirit-level shows the workman whether his wall is
straight or not. But the law operates also on a deeper level, in
what we might call the subconscious part of us. There are
things in all of us which we don't know are there, deep places
which God needs to search. To us they appear clear, like the
clear water in a pool, but the bottom is muddy, as you will see
if you take a long pole and stir up the depths. Similarly, there
are depths in us that God stirs up with the long pole of His
law. Of course, people are prepared to admit that they have
committed sins; but very few have come to the place where
they know that they are sinners by nature, and that there is
nothing good in them. It is the function of the law to bring us
to this place, for otherwise the salvation that we shall seek will
not be the deep thing that God has prepared for us.
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The example that Paul takes to make this clear is the law
about covetousness. He was not, he says, a covetous man. At
least, until he came across the law 'Thou shalt not covet'. Then
everything changed. The law aroused his sinful desires. which
before had been quiescent ('dead' is his word). He actually
states that apart from the law he was 'alive', but when the com
mandment came, sin revived and he died. Sin can take the law
and use it, holy and just and good though it may be, to produce
sin in the human heart. How deep and perverse a thing sin is!

Again he is at pains to exonerate the law (13). It was sin
that did it, he exclaims. The law was merely showing how
sinful sin is. Then follows one of the most outstanding pas
sages in Paul's writings, where he lays bare his heart and its
struggles. The modern Christian who has any self-knowledge
will recognise his own picture here. 'I do not understand my
own actions. For I do not do what I want, but I do the very
thing I hate.' Indwelling sin is the real problem. It makes the
Christian sometimes cry out like this in despair. There seems
to be no solution, certainly none through the law; indeed, it
only makes matters worse. The Christian would like to keep
the law, but how? That is the question. There is civil war
within him (22, 23) and he is held captive by the law of sin in
his body.

Paul does know the answer. (He states it briefly in the first
part of verse 25.) But at the moment he is dealing with the
possibility-or, to be exact, the impossibility-of sanctification
through the law. So the chapter ends on rather a sad note: 'So
then, I of myself serve the law of God with my mind. but with
my flesh I serve the law of sin'. The dark and sultry atmosphere
at the end of this chapter is only dispelled at the beginning of
chapter 8, when light and gladness break through. It is not
pleasant to be searched by the law of God, but it is a very
salutary thing. Hence the Psalmist prays (139 : 23,24):

'Search me, 0 God, and know my heart!
Try me and know my thoughts! !

And see if there be any wicked way in me,
And lead me in the way everlasting! •

The knowledge of God and the knowledge of ourselves follow
close one upon another.

FOOTNOTE: It is only right to note that other reformed com
mentators would interpret Romans 7 not as a prelude to
Romans 8, but as itself expressive of the very depths of
spiritual experience.-Editor.
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THE PROPITIATION
J. K. POPHAM

Preached at "Galeed", Brighton, on
Sunday morning, April 6th, 1930.

"Whom God hath set forth to be a Propitiation through
faith in His blood, to declare His righteousness for the remis
sion of sins that are past, through the forbearance of God"
(Romans 3 : 25).

Christ was, and is, a stumblingblock to the Jew; He is
foolishness to the Greek. In the work of salvation accomplished
by Him, there is nothing that appeals to human reason and
pride and naked knowledge. It looks naturally a wrong thing,
according to human justice, that One who in His own nature
and in His life was absolutely pure, should suffer punishment
for guilty people, and that such people should go free; that
guilty people should be absolved and justified, and appear and
be truly just, clothed in righteousness not their own, not done
by them, but reckoned to be theirs as if they with their own
hands had wrought it. Such is God's gospel, but the natural
man receiveth it not; it is foolishness to him, neither can he
know it, for it is spiritually discerned.

It looks a hard religion, this religion of God, does it not? It
looks so harsh, that all that a man attempts to do, and does, in
himself and by himself, all that men esteem to be good and
goodness, God takes no notice of in a way of acceptance. And
all the wickedness that some do, God passes by, and forgives;
purifies the wicked, and ultimately takes them to heaven. Now
judge by your own justice, by your own ideas of what is right,
is this reasonable? Luther might well say that the beast reason
must be sacrificed. But who can bring one to this? Who can
bring a sinner to justify God in all that He does? Yet God
will be justified; He will be clear when 'He judges, He will be
justified when He speaks.

The plan of salvation is founded on, and exhibits, the wis
dom, the justice, the love of God. Eternity will declare this in
all its glory. Salvation needed, but neither desired nor sought,
was wrought out by Christ. Then the Holy Spirit comes to all
for whom it was wrought out, and pours another life into their
souls, and they are made willing in the day of God's power to
be saved just as He will save them. There is a singular glory
in the forgiveness of sins by what the Puritans used to call
'Tlere mercy, nothing but mercy, entirely unmixed; and yet so
that mercy should also have in it such an element of divine
justice as that God's Name is this: 'A just God and a Saviour';
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'a just God' who cannot do but what is right, all whose ways
are just; 'a just God' saving sinners, forgiving, freely forgiving
sins, and freely justifying the ungodly. In this chapter it is
distinctly declared that in the law and by the law no man can
be justified. Then the righteousness of Christ is declared, and
manifested without the deeds of the law; for 'by the deeds of
the law there shall no flesh be justified'.

By Moses God promised the Messiah; by the types and
shadows He figured out the Messiah. God said that there
should be no forgiveness without blood; and all the types of
the Levitical priesthood preached that doctrine, the forgive
ness of sins by blood. I would draw your attention to this in
the chapter I read: that there should be no man in the taber
nacle of the congregation while the priest was there offering,
until he had finished the offering. The grand reason was this,
that they were sinners, and they could not be permitted to
approach a holy God without sacrifice. And so 'the righteous
ness of God without the law is manifested, being witnessed by
the Law and the Prophets; even the righteousness of God
which is by faith of Jesus Christ unto all and upon all them
that believe: for there is no difference: for all have sinned,
and come short of the glory of God; being justified freely by
His grace through the redemption that is in Christ Jesus:
whom God hath set forth to be a Propitiation'-whom God
hath foreordained. God did foreordain the coming of His Son,
who should take on Him human nature, the seed of Abraham.
This was done, as Peter says, 'Who verily was foreordained
before the foundation of the world, but was manifest in these
last times'. Jesus Christ was 'set forth'. What an Object!
What a glorious Person is Jesus Christ! God and Man. God
was in Christ, not reckoning sin to His people, but reckoning
it to Christ, imputing it to Him: 'He hath made Him to be sin
for us who knew no sin'. -

That is the very essence of the gospel: 'He hath made Him
to be sin for us who knew no sin, that we might be made the
righteousness of God in Him'. A man may be righteous in
some of his actions, but not be righteousness; but here people
are righteousness. Not by their own doing, but by imputation,
the imputation of Christ's righteousness to them, they are
righteousness itself. It is God's own righteousness, even the
righteousness of Christ. All this the apostle Paul was so per
suaded of that his chief desire, his great aim and prayer, was
that he might have this righteousness: 'I count all things but
loss for the excellency of the knowledge of Christ Jesus my
Lord: for whom J have suffered the loss of all things, and do
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count them but dung, that 1 may win Christ, and be found in
Him; not having mine own righteousness, which is of the law,
but that which is through the faith of Christ, the righteousness
which is of God by faith'. So, sinner, this is the thing to fit you
for eternal glory, to fit you to be the guest of God in heaven:
nothing else will.

Then look at this Person 'whom God hath set forth'. It
means that when God says, 'This is my beloved Son, in whom
1 am well pleased', He will have people look on Him: 'Behold
my Servant, whom 1 uphold, mine elect'. This is the Object of
faith, the only Object of faith, the Lord Jesus Christ. And why
this, to the exclusion of everything else? Because, first, 'in
Him dwelleth all the fulness of the Godhead bodily'. If we are
to worship God, we must worship Him in His Son. That is the
first reason: that God is only knowable savingly, only seeable
in Christ; and the worship of Him must always be there. Do
you worship God in Christ? The second reason is this: that
in Christ is the life of His people; from Him comes their justifi.
cation; by Him they are sustained in life, guided through the
wilderness, and brought safely to heaven. The church knew
this so well that she said, 'He is altogether lovely'. Her mind
was turned to Him, fixed on Him. So also was the mind of the
psalmist, who said, 'My heart is fixed, 0 God, my heart is
fixed; 1 will sing and give praise'. Is it so with us? Do you
find, notwithstanding all the desultoriness of your spirit some·
times moving hither and thither without an object, that your
heart is really fixed on the Lord Jesus? One says, 'I wish I
was fruitful' . You never will be, except as you are united with
Christ. 'I wish 1 were godly.' You can only be godly by being
united to the Lord Jesus. He says to His people, 'I am the true
Vine. Abide in Me, and 1 in you. As the branch cannot bear
fruit of itself, except it abide in the vine; no more can ye,
except ye abide in Me'. God has set Him forth, and will have
His people look on Him. 'Thy people shall be willing in the
day of Thy power.'

There is a particular Object here, and a great truth; namely,
that God has set Him forth to be a Propitiation.:(. The grand
object of Christ's coming was to unite mercy and truth,
righteousness and peace; that the mercy of God should have full
expression and outflow by His death. 'Make an ark,' said God
to Moses, 'and put the tables of testimony therein. Cover it

:(. 'Propitiation' is the Greek name for the mercy seat; its
Hebrew name being derived from the word 'atonement'.
Exod. 25 : 17.
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with a mercy-seat. Make two cherubims; set them over the
mercy-seat; and there I will meet with you. I will meet with
you in that propitiation'. Christ answers to this, He alone
answers to this. The law was in the heart of Christ, as the
tables of stone were put into the ark. The mercy-seat covered
the law: the death of Christ answers the law, meets it, fulfils it,
honours it, magnifies it in every particular. And so there is
this wonderful Propitiation. And out of the Ark no fiery law
utters a word of curse.

Now there is great trouble sometimes in the minds of the
Lord's people, arising from their exceeding barrenness. They
do not bear fruit as they wish to do. One is afraid he is the
barren fig-tree, and that one day the Master of the vineyard will
say, 'Cut it down, why cumbereth it the ground?' That exer
cise and trouble may be much intensified by the tempter, and
he may set them to work to improve matters. They must cut
off this sin, they must attend to that duty, they must be more
in the Scriptures; they must be on their knees more often; they
must be more diligent-things in themselves and in their
proper place most good, things that should not be neglected
by us. But the enemy's intention and a legal heart uniting with
him, will drive a child of God almost to desperation. Is there
any comfort for such a person, any comfort that can really
answer his affliction? There is, and it is in the Propitiation.
We must live by the blood of Christ; we must be fruitful by the
blood of Christ, brokenhearted by the blood of Christ, tender
of conscience by the same all-sufficient atonement. All good
ness comes this way into the souls of sinners. To a wicked,
repenting, returning nation God said this by Hosea: 'From Me
is Thy fruit found'. Be as diligent as you can in reading the
Scripture, in seeking the face of God in prayer; but if your eye
be on all that and nothing else, you w!ll find that barrenness
will follow you and attend you all your days. But if, seeking
the face of God diligently, and keeping your heart with all
diligence, you have your eye on Christ, then you will find this
to be good: 'From Me, the Root of life; from Me, now that
I have made an atonement; from Me, whose Name is the Lord
our Righteousness, is thy fruit found'. There is no other way.

This Propitiation is to be much observed, because mingling
with it, though it be all mercy, is infinite justice; the righteous
ness of God is in it. There is no forgiveness without righteous
ness, and God will be glorified in it throughout eternity, that
righteousness is in the salvation of the church. God's righteous
ness is manifested without the deeds of the law done by His
people. This is a Rock, it will never move. Rutherford has a
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word like this, 'The Rock is unmoved, the sea of our ex
perience moves'. You get many movements in your own souls,
tossings about hither and thither; you are troubled by many,
many things, and think again and again that you are most
unstable. The Rock never moves; Christ is the same yesterday
and today and for ever; not only in His Person, but in this His
Propitiation. A great work is this.

'Whom God hath set forth to be a Propitiation through faith
in His blood.' It is written of Him that He entered heaven with
His own blood, and is there to appear before God for all who
come to Him. Entering heaven with His own blood seems to
mean that He entered heaven with the infinite merit of all He
had done, the infinite merit of His death. The righteous
Redeemer, the righteous Intercessor entered heaven with His
own blood; and therefore His intercession is ever prevalent.
Go then, distracted, troubled soul, go to this Propitiation
through faith in His blood. You will lose faith in yourself as
you grow. You will come to Paul's word, where he says, 'We
are the circumcision, which worship God in the Spirit, and
rejoice in Christ Jesus, and have no confidence in the flesh'.
Young Christians are very apt to think they know all about
their sinfulness and their sins, and that of course they cannot
trust in themselves; but in God's dispensation it requires years
of teaching and tossing about, with many slips and falls, to
come to that word, 'No confidence in the flesh'. 'Through
faith in His blood.' This fixes the eye, the heart and mind.

'Nothing but sin have I to give, nothing but grace
shall I receive.'

This is the point a man reaches when he can say, 'I have no
religion, but I have a Saviour. I have no goodness; but there
is goodness in Christ, and to that I look. I have no merit; but
there is merit in Him, and His blood cleanses from all sin'.
What an unreasonable thing, is it not? But what a blessed
thing it is that a sinner utterly lost finds himself entirely saved,
saved in the Lord with an everlasting salvation! 'Through
faith in His blood.' Faith will fix you, faith will keep you here.
It will keep you on your knees, it will keep your eyes in the
right direction, it will keep your heart from unstableness.
From time to time you will say, 'I will fix here, here is my
hope. I would have access, it must be this way. I would be
holy, it must be this way only-through faith in His blood'.
For He is Sanctification as well as Justification. Faith will take
you through all objections. You will have many objections; no
child of God gets through without objections arising from his
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nature as to the way of salvation. Oh, but this is the point:
'Through faith in His blood'. It will tell you that there is an
honourable way through affliction, there is profit to be had by
affliction, there is strength to be known by weakness. It all
comes to this point. There is a real fixing of the mind, the eye
of the soul, when the blood of Jesus is made known.

'Through faith.' This is the position of a sinner; and this is
the office of faith, to go to Christ, empty, wicked, and polluted,
weak, ignorant, and lost. Then faith says, 'Now everything
you need for life and godliness, for time and eternity, for fit
ness for the presence of Jehovah, is in the Lord Jesus'. It is
not an easy religion. Why not easy? 'You have nothing to do
but to believe.' Ah, that is the point, nothing but to believe,
when the whole bent and trend of nature is just opposed to this
believing. But this faith stands in the power of God. You will
believe in the dark that it will be light; believe that God will
bring you out of self; believe in your affliction, that He will
sanctify it to you; and all through the blood of Christ.
'Through faith in His blood.' You have to lose everything of
your own. A camel could more easily get through the eye of
a needle than a man rich in his own righteousness could get to
heaven. 0 but see what this faith did for the dying thief, who
cried, 'Lord, remember me when Thou comest into Thy
kingdom'. And that is what it will do for everyone born again.
But there is always this scarlet thread, this great truth, running
through everything-the blood of Christ. 'The blood of Jesus
Christ', the Son of God, 'cleanseth from all sin.' 'Without
shedding of blood is no remission.' The blood of Christ
cleanses, for its efficacy is infinite. It brings the peace of God
into his conscience, 'The peace of God which passeth all
understanding'. Nobody can understand this peace; it is felt,
it is enjoyed; it is a perfect peace, because it is a holy peace;
but the soul cannot understand why God should bestow it
upon the vilest of sinners.

And this Propitiation does an amazing thing; that is, Christ
as a Propitiation declares God's righteousness. The element of
divine righteousness is set forth, magnified, and made very
glorious by the death of Christ. This does please upright souls,
this does gratify a spiritual man-that God's righteousness is
magnified in salvation; that justice loses nothing by the salva
tion of a sinner; that God's character is not tarnished when He
forgives a sinner all his sins; but on the contrary, righteousness
shines, and is magnified unspeakably by this Propitiation.
'Whom God hath set forth to be a Propitiation through faith
in His blood, to declare His righteousness for the remission of
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sins that are past.' 'Sins that are past', sins in unregeneration,
sins of the true people of God long since past, and the people
who committed them in heaven-these were all done away by
the propitiation of Christ, by the death of Christ. Then come
to saints now living. What did we in unregeneration? We
hated God, we objected to God's religion, we never prayed; we
did not want Him, all our actions and our heart and life said
to Him, 'Depart from us, for we desire not the knowledge of
Thy ways'. We lived in sin. When convinced by the Holy
Spirit that those sins were very heavy, innumerable and black,
we asked the question in the beginning, 'Can God be just, and
save such sinners as we are?' I suppose there is not a child of
God who has not felt the importance and weight of that ques
tion, 'Can God forgive my sins? Can He be a just God, and
remit these my sins?' 'Yes,' says the blood of Christ, 'sins that
are past.'

But there is another kind of sin the people of God are
troubled about. I am troubled about sins done since that
auspicious day when regeneration came, and when the question
was answered, 'Can God forgive these sins?' Sins done since
forgiveness was spoken, sins done in the mind, in the family,
in business, or in the church. We may not be chargeable with
anything wrong to or among men; but says conscience, 'You
know how you have turned away from God, what deaths have
come on you; you have indulged wrong thoughts about people,
and said wicked things. You have been very worldly, and
grasped this, and reached after that'. 'Sins that are past', all
manner of sin done, sins in your mind, nursed, cherished,
strengthened-all is forgiven.

'Through the forbearance of God.' 'Forbearance', when you
have turned your back on God, and gadded after some folly.
'Forbearance', when you have looked at other things, and not
at Himself, and followed after the world in some particulars.
Patiently has God waited, patiently has He dealt with us.
Patience has marked His chastisements and His rebukes; and
as it is in the Revelation to one church, God has given us space
for repentance, and He has given the grace to repent too. And
so this forbearance is magnified in all His gracious dealings.
The whole issue will have to be brought back to this: 'Through
faith in His blood', and nothing else. When you have heaped
all your sins up in your memory, when God's dealings have
brought sins back to your conscience; when you perceive how
you have been unprofitable all your days; when you perceive
that you very much resemble the barren fig-tree, and are
alarmed lest God should come and say, 'Cut it down'; yet
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notwithstanding all these things, this will cover everything,
'Through faith in His blood'.

'The blood of Christ, a precious blood, cleanses from
all sin, doubt it not,

And reconciles the soul to God from every folly.
every fault',

leaving not a stain. If one single speck or stain of sin could be
found on a saint when he dies, he could not enter heaven. He
must be spotless and without blame before God in lo,ve. Look
at the word, it is a great word, 'Holy and without blame before
Him in love'. How can it be? Are you not getting spots every
day? Are you not failing somewhere, in something, every
day? What child of God is there to be found who does good
and sins not? It is written, there is 'none that doeth good, no,
not one'. Then with all these things, how can it be? Only by
the blood of Christ. 'If we confess our sins, He is faithful and
just to forgive us our sins, and to cleanse us from all un
righteousness.' That precious blood will meet every case,

'Sins immense as is the sea'.
'My little children,' said John, 'these things write I unto you,
that ye sin not. And if any man sin, we have an Advocate
with the Father, Jesus Christ the Righteous.' So His blessed
death is the life of His people, and His precious blood is their
cleansing. This, this alone will answer all the case. Remem
ber it, dear friends, it will not be hurtful for me to remind you
for the third time this morning, that no man was in the taber
nacle of the congregation until the priest had made an offering,
an atonement. Whatever you think, you may not approach
God without the blood of Christ. This is an everlasting statute,
this is to be always the case. The only plea, the only hope, the
only ground of hope, and of prayer, that God will take any
notice of, will be this precious blood of the Lord Jesus.

Then think one moment more of. that passage in the
Hebrews, 'Having therefore, brethren, boldness to enter into
the holiest by the blood of Jesus, by a new and living way,
which He hath consecrated for us through the veil, that is to
say, His flesh; and having a High Priest over the house of God,
let us draw near'. 'Let us draw near' with everything attaching
to the case-sin, guilt, trouble, fear, temptation, weakness. 'Let
us draw near' means 'Let us come to God'; it means 'Let us
come boldly unto the throne of grace, that we may obtain
mercy, and find grace to help in time of need'. 0 the meaning
of it, the weight of it, the beauty of it, the glory of it! that a
sinner black as hell may draw near to God! and that God in
His infinite goodness should receive such a sinner, and eat with
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him! He says it, He spreads a table before His people. He
says to them, 'Eat, 0 friends, and drink; yea, drink abundantly,
o beloved!' What will take away the shyness, the backward
ness, of unbelief and fear? The kind invitation; Jesus saying
to His disciples: 'Take, eat this broken bread; take, eat, this is
My body which is broken for you. Do it in remembrance of
Me'. Giving them the cup, 'Drink ye all of it: for this cup is
the new testament in My blood, which is shed for many for
the remission of sins'. Two things, then, remember. First, that
God is righteous; and second, that the blood of Jesus Christ
cleanseth from all sin, and magnifies that righteousness.

In this religion there is a life of begging. God will have
beggars daily at His board. He has spread for them a table
living Bread, heavenly delicacies better than angels' food; and
though they do not daily partake of it to their satisfaction,
there the table is, and the invitation is issued and sent to them
individually from time to time and collectively, 'Eat, friends,
and drink, yes drink abundantly, beloved'. There is one bless
ing the saints never asked for, and never wanted-the new
birth. After that, speaking generally, the blessings of the ever
lasting gospel are to be sought after. 'Ask.' This is the life of
a child of God, an asking life, a begging life, a craving life; a
religion made up, as most of the people of God would say,
more of desire than of realisation, yet 'the desire of the
righteous shall be granted'.

How glorified is God in giving a vital religion to a sinner!
'This people have I formed for Myself; they shall show forth
My praise.' Every quickened and converted person is a
miracle of sovereign grace, a trophy of divine power, an evi
dence of everlasting love and of the everlasting love of the
Lord Jesus. What, then, is the issue of all this? 'Where I am,
there shall also My servant be.' That is the issue. that is the
outcome and end of his exercises, desires, conflicts, pains,
weaknesses, failings, faIlings, prayers, anticipations. All these
end in heaven, and the body of sin and death, so painful, so
shameful, so burdensome, so hindering and injuring, will be
dropped for ever. My brethren, of those of you who have such
a religion, this may be said, that there is before you a wonder
ful prospect, an end, of which you shall never be disappointed,
an inheritance that is inalienable, a portion never to be lost.

Continued from page 334

eleven be able to cope with the long conversational pieces?
Some would, but how many? However, this comment may be
because it is some time since the reviewer was eleven! H.M.C.
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What is a Puritan?
PETER TOON
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All readers of this magazine are well aware of the publica
tion in the last twenty years of a large number of works by
seventeenth-century divines. These writers are often referred
to-both by the publishers and reviewers-under the umbrella
term of 'Puritans'. The purpose of this brief article is to ques
tion this use of the word 'Puritan' and to suggest that the term
has a precise meaning which ought to be adhered to
especially by sincere students of Calvinistic theology.

It is common to read and hear such men as William Perkins,
John Robinson, Oliver Cromwell, Richard Baxter, John Owen
and John Bunyan described as 'Puritans'. And this despite the
fact that their views on church polity, the sacraments, the rela
tion of church and state, and many other matters, were so
different. In fact, as we shall see, of this group only one was
truly a Puritan. He was William Perkins (1558-1602), a Fellow
of Christ's College, Cambridge, and the most influential of the
Elizabethan Puritan writers.

First, let us notice the origin of the word 'Puritan'. For this
we may turn to the historian, Thomas Fuller (1608-1661), and
his book The Church History of Britain. Of the year 1564 he
wrote:

The English bishops, conceiving themselves empowered
by their canons, began to shew their authority in urging the
clergy of their diocese to subscribe to the liturgy, cere
monies, and the discipline of the Church; and such as
refused the same were branded with the odious name of
puritans. A name which in this notion first began in this
year ... it was taken for the opposers of the hierarchy and
church service....

So Puritans were either clerical or lay members of the Church
of England who wished to reform her liturgy and polity from
within. This is confirmed by John Geree (1601-1649) in his
The Character of an old English Puritane (1646).

The Old English Puritane was such an one that honoured
God above all, and under God gave everyone his due ...
He did not account set [forms of worship] un1awfull.
Therefore ... he did not wholly reject the Liturgy, but the
corruption of it ... He thought God had left a rule in His
Word for discipline, and that aristocratically by Elders not
monarchicall by Bishops, not Democraticall by the people.
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Therefore he esteemed those churches most pure where
the government is by Elders, yet unchurched not those
where it was otherwayes.

Thus a Puritan was one who favoured a Presbyterian State
Church. In wanting one Church and no dissent he was of like
mind with Anglicans who wanted the one Church to be ruled
by bishops. Separatists were therefore not Puritans. John
Robinson was well aware of this and in exile in Holland
wrote:

The papists plant the ruling power of Christ in the Pope,
the Protestants in the bishop, the Puritans in the Pres
bytery, we (i.e. Separatists) in the body of the congregation
of the multitude called the church.

According to this no Puritans were found amongst the Pilgrim
Fathers who sailed from Delft Haven for New England in
1620. They were Separatists, or as some called them (after
Robert Browne) 'Brownists'. Those Separatists who practised
believers' baptism were called 'Anabaptists'.

From Richard Baxter (1615-1691) and his autobiography,
ReLiquiae Baxterianae, we learn that the term 'Puritan' became
obsolete about 1642 when the nation became embroiled in civil
war.

When the war was beginning the parties set names of con
tempt upon each other, and also took such titles to them
selves and their own cause as might be the fittest means for
that which they designed. The old names of Puritans and
Formalists (i.e. supporters of episcopal government) were
not now broad enough nor of sufficient force.

Actually those who were called Puritans were from 1642 called
Presbyterians or Independents or (rarely) Anabaptists, as the
old Puritan movement was fragmented in the commotion of
civil war. Later, under the Commonw~lthfrom 1649 to 1660,
we have many different groups, some large and some small,
putting forth their own ideas about church polity, religious
toleration and the relationship of church and state. To call
them all Puritans is to confuse matters and to fail to do justice
to their particular emphases. Cromwell, for example, believed
in a wide religious toleration (which Puritans and Presbyterians
did not) and favoured the Congregational form of church
government. Yet he also believed that Church and State
should be closely associated.

In 1660 King Charles II returned to the throne, and from
1662 we may speak of Anglicans (those who conformed to the
Church of England) and Nonconformists (those who were
unable to conform). The latter, sometimes called Dissenters,

-..

..



The Gospel Magazine 331

included Presbyterians, Congregationalists, Baptists, Quakers
and other groups. John Owen, Richard Baxter and John
Bunyan were Nonconformists. In his The Life and Death of
Mr. Badman Bunyan writes of a man as 'a godly old Puritan,
for so the godly were called in time past': this shows that the
term Puritan was by 1680 an historical term.

If the word 'Puritan' is only rightfully used of those who
sought to reform the Church of England from within in the
years 1564-1642, the question arises: How is it that the word
has come to be used in such a general way? Professor Basil
Hall, of Manchester, has suggested three reasons.! First, in the
eighteenth century English dissenters tended to look back to
those who struggled against Anglicanism as a homogeneous

. group, irrespective of whether they were in fact such a group.
This attitude towards the varied opponents of the Church of
England, its hierarchy and liturgy, is seen, for example, in
Daniel Neal's The History of the Puritans (1737). To see all
opponents of Anglicanism as essentially one group was useful
for apologetic purposes.

Secondly, American historians who have described the
foundation of colonial America-especially the colony of
Massachusetts-have referred to Separatists, genuine Puritans,
Nonconformists, etc., as 'Puritans'. Once again the reason for
this was that to call the founding fathers 'Puritans' simplified
the telling of the story and also made the origins of modern
America seem more unified. Finally, historians writing from
the point of view of Roman Catholicism, Anglicanism or
nineteenth-century liberalism have put together into one group
all those who were obviously opposed in one way or another
to the sixteenth-century Elizabethan Settlement of Religion or
the seventeenth-century Clarendon Code.

To be told that John Owen, John Bunyan, John Howe, John
Flavel and many other famous Nonconformists are not in fact
Puritans may well come as a surprise to some people. Happily
there are many divines whose writings are well worthy of study
whom we may truly call Puritans-Richard Greenham,
WiIliam Perkins, John Preston, Waiter Travers, Thomas Cart
wright and many others.

[Bibliographical note: Recently books have been published
on The Elizabethan Puritan Movement (Jonathan Cape Ltd.)
by Patrick Collinson, William Perkins (Sulton Courtenay
Press) by Ian Breward, John Bunyan (Sulton Courtenay Press)

! Cf. 'Puritanism: the Problem of Definition' in Studies in
Church History (ed. G. J. Cuming), Vol. n, 1965.
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by Richard Greaves, and John Owen (Jas. Clarke) by Peter
Toon. A useful history of Puritanism is E. H. Emerson's
English Puritanism from John Hooper to John Milton (Duke
University Press, U.S.A.).]

CHRIST'S GARDEN
'I am come into my garden, my sister, my spouse.'-Song of

Solomon 5 : 1.
The heart of the believer is Christ's garden. He bought it

with His precious blood, and He enters it and claims it as His
own.

A garden implies separation. It is not the open common or
public park; it is not a wilderness; it is walled around, or
hedged in. Would that we could see the wall of separation
between the church and the world made broader and stronger.
It makes one sad to hear Christians saying, 'Well, there is no
harm in this; there is no harm in that', thus getting as near to
the world as possible. Grace is at a low ebb in that soul which
can even raise the question of how far it may go in worldly
conformity.

A garden is a place of beauty. it far surpasses the wild
uncultivated lands. The genuine Christian must seek to be
more excellent in his life than the best moralist. because
Christ's garden ought to produce the best flowers in all the
world. Even the best is poor compared with Christ's deserv
ings: let us not put Him off with withering and dwarf plants.
The rarest. richest, choicest lilies and roses ought to bloom in
the place which Jesus calls His own.

The garden is a place of growth. The saints are not to
remain undeveloped, always mere buds and blossoms. We
should grow in grace. and in the knowledge of our Lord and
Saviour Jesus Christ. Growth should be rapid where Jesus is
the Husbandman. and the Holy Spirit the dew from above.

A garden is a place of retirement. So the Lord Jesus Christ
would have us reserve our souls as a place in which He can
manifest Himself. as He doth not unto the world. 0 that
Christians were more retired, that they kept their hearts more
closely shut up for Christ! We often worry and trouble our
selves. like Martha, with much serving, so that we have not the
room for Christ that Mary had, and do not sit at His feet as
we should.

The Lord grant the sweet showers of His grace to water His
garden this day. C. H. SPURGEON.

..
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AMOS. R. Beeley. Banner of Truth Trust, 117 pp. 5/-.
The minister of Richmond Wesleyan Reform Church,

Sheffield, has put into print talks he gave on Amos, the 8th
century RC. prophet, who is so contemporary. After a chapter
on background (Amos the man, his situation, the doctrinal
content of the book) and a chapter outlining the prophecy, he
proceeds to give a verse by verse commentary. This is a book
for Mr. Everyman; the scholar will not find anything new in it.
Here and there Mr. Beeley gives points for meditation with
quotations from Spurgeon and the Reformed fathers.

A case could be made for treating Amos by themes. How
ever, the book stands as a warning to the sins of the affluent
society, with the grim clouds of invasion gathering in the sky.
Mr. Beeley has done well to draw our attention to it.

R. N. CASWELL.

REFORMATION CATECHISM. Bishop Poynet, 1553, now
republished in Holland-notably to encourage Reformed
Christians in Ulster, so says a note on the flyleaf. It is more
prolix than the later Westminster Catechism and definitely not
for learning-some of the answers last for a full page or more.
It is homely and warm-hearted. The three main topics of the
Law, the Gospel and the Lord's Prayer are covered, a scholar
and a master alternating in the conversation.

This catechism was singled out for special venom when
Queen Mary succeeded Edward VI-a mark in its favour, no
doubt. R. N. CASWELL.

THE FOUR GOSPELS. D. Brown. Banner of Truth Trust,
486 pp. 35/-.

When a commentary has served generations of Christians
well it scarcely needs more than a word of renewed com
mendation. One of the more useful commentaries on the
whole Bible has been that of Jamieson Fausset and Brown,
which has been a help to very many in understanding the
Scriptures. The present volume is the section of that commen
tary dealing with the four Gospels, by Dr. David Brown.

The commentary is described as 'critical, experimental and
practical'. It is not only concerned with a correct exegesis of
the text, but is aimed to direct the heart as well as the head to
a consideration of the Lord Jesus Christ. The inevitable out-
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come of such a treatment is practical application, for when
there is clear thinking about the Person and work of Christ,
and when the heart is stirred to praise and devotion, then there
is the stimulus to godly living.

If, like me, you only have the one-volume abridged edition
of Jamieson Fausset and Brown, you will be glad to have this
re-issue by the Banner of the unabridged section on the
Gospels. H.M.C.

THE MOMENTOUS EVENT. W. J. Grier. Banner of Truth
Trust, 128 pp. 5/-.

First published in 1945 as a hard-back, this slim volume has
exercised an influence out of proportion to its size. The new
and balanced thinking among reformed ministers on the ques
tion of the Second Coming of the Lord can in many instances
be traced to the impact of Mr. Grier's book. He takes an
a-millennia1 line, but is fair and courteous in his attitude to
other interpretations. His exposition rescues the message of
the Second Coming from the morass of speculation and fantas
tic theories which have tended to bring the whole study of
prophecy into disrepute. Here is a solid biblical declaration of
'that blessed hope' which is ours.

As one who was greatly helped by this book, I strongly
recommend it and hope that in its new paper-back dress it
may continue to be a blessing in the churches. H.M.C.

THE GOLDEN CHAIN. C. Brock. Zoar Publications, 36
Marlborough Road, Sheffield S10 1DB. 116 pp. 7/6.

A fascinating story rooted in the clash between Lincolnshire
peasants and the Huguenots who were imported by the govern
ment to help with the draining of the Fens. The French
Protestants who had escaped from persecution in France to
freedom in England found a new kind of hostility in the refusal
of English country folk to accept new-fangled methods and in
their consequent hatred of those whom they deemed respon
sible for disturbing the traditional life of the Fens-the hated
foreigners.

The story moves steadily to its climax when all ends well.
The characters are rather overdrawn in that some of them
seem almost too good to be true. The dialogue is well handled,
and as some of the conversations are quite long and doctrinal,
this is quite a feat.

I have one qualification. The age suggested for potential
readers of this book is 11-14. I wonder if the upper age might
not be the starting point! Would the average youngster of

Continued on page 328
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SERMONS BY J. K. POPHAM. Published by Gospel Stan
dard Baptist Trust. 272 pp.

The volume before us contains 25 sermons originally
preached by Mr. J. K. Popham during the course of his long
pastorate (over fifty years) at 'Galeed' Strict Baptist Chapel,
Brighton. During his lifetime Popham had much influence
among the 'Gospel Standard' Baptists both by his pulpit
ministry and through the medium of the denominational maga
zine of which he was editor for thirty years. He died in 1937
at the great age of ninety, and the degree to which his ministry
is still valued in some circles today is indicated by the appear
ance of this first volume of a new series of his sermons pub
lished over thirty years after his death.

In a short biographical note we are told that 'Under his
ministry many were convinced of sin and brought into deep
concern and in the course of time delivered into gospel liberty.
At almost every church meeting fresh candidates for church
membership were brought forward. They were good days
when the work of the Lord was abundantly manifest, and the
chapel was usually filled to capacity'. Such an introduction
cannot but whet the appetite and we turn the pages eagerly to
see what kind of preaching it was that God so honoured.

The messages contained in this volume were taken down in
shorthand and printed, apparently without editing, just as they
were preached. This immediately presents a problem. Preach
ing involves the communicating of truth through the human
personality, and a sermon which from the lips of the preacher
may be delivered with unction and power, when divorced from
the whole context of actual worship and confined to cold print
can become but a pale reflection of its original self. There are
exceptions (one thinks instinctively of Spurgeon) where even
in printed form the message thrusts home to the heart with life
and power. As a general rule, however, transcribed sermons
almost inevitably lose something in the journey from pulpit to
page.

Notwithstanding this, there are many passages in Popham's
printed sermons which provide the key to an understanding of
his success. We are not surprised to discover a deeply experi
mental note and there is much here to help and encourage the
anxious believer. For example, dealing with the perfection of
providence he comments, 'I suppose if we went to look at a
watch in its various parts lying on a table on a bit of pure
white paper, a bit here and a bit there, the perfection of the
watch would not at all appear to us. But to the man who
understands the whole thing it is as perfect as if all the pieces
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were adjusted and the watch was working ... so with God and
with us. If we look at His providential dealings in the differ
ent parts of them, no perfection will appear to us. If we look
at them by faith, then we shall see, though we understand not,
how that God will bring perfection to light'.

One is bound to ask why the sermons of J. K. Popham have
had such a limited circulation. They are, as we have indicated,
very highly valued-but only in a restricted circle. Can it be
that Popham and the brethren who shared his theological
position were too faithful in dealing with the doctrines of
depravity and election to appeal to a wider evangelical public?
We think not, since the sermons of Spurgeon, in which Calvin
ism is by no means veiled, enjoy wide reading beyond the
confines of denominational waJls. We are inclined rather to see
the limited appeal of these messages as connected with the
style of preaching which they represent. Helpful as they are
in many respects, it must be said that Popham's sermons
represent a type of ministry which is experimental almost to
the point of failing to be truly expositional. It is significant that
each of the sermons contained in this volume is based on one
brief text of Scripture and there is consequently an absence of
sustained and detailed Biblical exegesis. As a result of this,
certain basic themes tend to recur in sermons on different texts
and, while the treatment of these themes is most helpful, we
somehow fail to perceive what has been described as 'an all
round ministry'.

Sermons by J. K. Popham is well produced and includes
photographs of the preacher and his beloved 'Galeed' Chapel.
It is a volume that will certainly repay prayerful study, and in
spite of our reservations we doubt not that many of God's
people could find great spiritual comfort from these sermons.

D. W. SMITH.


