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The New Testament looks in three different directions. It
looks back to the birth, life, death and resurrection of Jesus
Christ. It looks upwards to the exalted Lord 'on the throne. It
looks forward to the second coming of Christ. So also any
true spiritual experience has a three-fold aspect. We look
back to the work of the Spirit which led us to repentance and
saving faith. We look up and praise God for our great High
Priest and His continuing intercession. We look forward to
the day of our glorification in His presence.

Paul writes in these terms to the Thessalonians (chapter
1 : 9-10). He recalls how they 'turned to God from idols to
serve the living and true God'. He goes on to speak of their
forward-looking confidence as they 'wait for His Son from
heaven, whom he raised from the dead, even Jesus which
delivers us from the wrath to come'. Here is the hope of the
Church which has encouraged the people of God and stirred
them to holiness of life. It is a message which needs to be
declared in our day; and in view of recent attacks upon the
doctrine it must be reaffirmed in no uncertain way.

The fact that it is from heaven that He is to come is a
reminder that the timing of His coming is settled in heaven
and not on earth. Men may be so foolish as to speculate, but
the secret is locked in the hidden purpose of the Almighty. It
is when God's time has come that Christ shall appear.

His coming from heaven will also be with irresistible power.
At His first coming He veiled His power in human weakness.
So He submitted as a child to Mary and Joseph though He was
their Creator. He was content to be betrayed into the hands of
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His own creatures and to be crucified by them. But when He
returns the full glory of His power shall be revealed and none
will be able to resist His coming.

This powerful coming wiII make irresistible demands on
men. Sinners may today flout God's law. They may ignore or
reject the gospel. But in that day there wiII be no evasion.
Men's excuses will be swept aside. The whole fabric of lies
wiII be shattered for 'the Son of God shall be revealed from
heaven with his mighty angels in flaming fire taking vengeance
on them that know not God, and that obey not the gospel of
our Lord Jesus Christ' (2 Thessalonians 1 : 8).

Who is this One who is to come? He is declared to be
'God's Son from heaven', and also the One who was raised
from the dead. The resurrection of Jesus is the pledge that
our hope of His second coming is no wishful thinking but
solidly grounded confidence. But it is more than God's pledge
of His return. It is a reminder that we shall share in the glory
of His coming, for one of the elements in His return wiII be
our own resurrection. We shall not simply survive .in some
shadowy form. We shall be like Him, and in the full splendour
of a glorified humanity we shall adore Him.

What else is in view? Why-deliverance from wrath! There
are two comings mentioned-the coming of Christ and the
coming of wrath. It is of course the wrath of God of which
Paul speaks. Rejected though it may be by the confused
thinking of the twentieth century which masquerades under
the title of theology, the wrath of God is none the less clearly
revealed from heaven. It is God's settled antagonism to sin. It
is His firm judgment, emerging from His justice, as He calls
sinners to account. The coming of Christ will be the day of
the wrath of God for those who are still impenitent. Then it
wiII be too late to cry for mercy, for the day of divine reckon
ing will have come.

But the Christ who comes to usher in the final judgment is
also the deliverer of His people. To translate 1 Thessalonians
I : 10 literally-He is 'delivering us from the wrath to come'.
The deliverance is a present experience. Indeed, if it is not a
reality prior to His coming it will never be such afterwards.
But with this deliverance a reality now, the believer may look
forward, and indeed will look forward to the second coming
with joyful confidence:

'Bold shall I stand in that great day
For who aught to my charge shall lay?'

Even so, come, Lord Jesus.
H. M. CARSON.
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The Fear of God
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A sermon preached in Hamilton Road Baptist
Church, Bangor, Co. Down, on Sunday

morning, 15th March, 1970.

'And fear came upon every soul: and many wonders and
signs were done by the apostles' (Acts 2 : 43).

Fear, the fear of God, came upon every soul! This morning
J want to think with you about this Biblical theme, the fear of
God, which according to the Old Testament is the beginning
of wisdom. It is a theme which is most prominent in the Scrip
tures both in the Old Testament and in the New Testament.
I read this morning the story of Jacob fleeing from his brother
Esau because of Jacob's trickery and Esau's desire for revenge.
Then Jacob had an encounter with God. It was a meeting
which brought a new solemnity to his soul. He said, 'This is
none other than the house of God; how dreadful, how full of
dread, how full of awe, is this place'. Jacob, who lived so
much of his early life in terms of self-advancement and making
provision for himself, no matter what it meant as far as other
people's disadvantage was concerned, Jacob was brought face
to face with God, and there came to him a sense of awe and
wonder at the greatness of the God with whom he had to do.

Right through the Old Testament this theme is developed.
The great men of God are men who walked in the fear of the
Lord. Take Job, the man who was so sorely tested, tested
seemingly beyond human endurance. He was a man of whom
it was said that 'He feared God'; he lived with this profound
sense of reverence. He lived as a man who knew that he
walked before the living and the eternal God. It is the same
theme in the Book of Proverbs: 'The fear of the Lord is the
beginning of wisdom; the knowledge of the Holy is under
standing'. The Book of Proverbs is about the wise man, the
man who orders his daily life aright. What is the source of this
wisdom? How does a man reach this wisdom? Is it by the
hrilliance of his intellect or by his training? No, it is basically
through the fear of God. A man may be brilliantly clever and
yet may be unutterably foolish in some of the things which he
does. We see for example a man with a brilliant mind and he
wrecks his life by excessive drinking, he ruins his career, he
ruins everything. ancl we say, 'What a fool'! Yet he is a hril-
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liant man. In fact his very brilliance magnifies his unutterable
folly. But true wisdom is not simply a matter of natural gifts,
but, says Proverbs, true wisdom is rooted in the fear of God.

But this is not an Old Testament theme only. This is a
theme which continues right through the New Testament.
Remember how the Lord Jesus Christ said, 'Do not fear them
which kill the body, do not fear those who persecute you and
after that have nothing more they can do to you, but fear Him
who is able to destroy both soul and body in hell'. The Lord
Jesus Christ could speak of our heavenly Father in very tender
terms, but He constantly reminded men that the Father to
whom we come is God the Father Almighty. He is the holy
Father, and when we come to Him we do not come with an
undue familiarity, but with awe and reverence, with the fear
of God in our hearts. When the Lord performed His miracles,
you will remember the comment that was made on the impact
they made-the fear of God feU upon the people; they were
filled with fear. They had seen strange things, things that they
could not explain, things which spoke of the fact that God had
moved into His creation and was working among men. In the
Acts of the Apostles, these disciples and these young churches
were governed by the fear of God, and that is why they made
such a tremendous impact on those around them. They were
men and women, these believers, for whom the fear of God
was a daily reality. You will remember the great exhortation
of the Epistle to the Hebrews-let us come glibly? let us come
easily? No! 'Let liS come with reverence and godly fe'ar, for
our God is a consuming fire.'

What is this fear of God? It is basically a realisation of
who God is, a realisation of His character and the wonder of
His being, and a realisation, by contrast, of what we are.
When once a man has begun to see who God is and has begun
to see who he himself is, then his approach to God, and his
thinking about Gael, are governed accordingly; he begins to
know what the Bible is talking about when it talks about the
fear of God. But it is sadly true that many men reject this
whole idea. The apostle Paul sums up the condition of the
man who is living for himself and living for the flesh, when he
writes, 'There is no fear of God before their eyes'. And this
is precisely the condition of so many. Speak to them of the
fear of God and they dismiss it with a smile. Indeed, you will
find people within the churches who would dismiss such an
idea as an outworn concept, one which belongs to our
Victorian forebears, who looked at Scripture in this way. In
fact. they say, it was simply the projection of the kind of image
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thcy inherited from their own home life. The Victorian father
ruled his family with a rod of iron, and it was no wonder
therefore that Victorian thinkers, when they thought about
God, tended to think of Him in these terms, and so they spoke
about the fear of God. But, they claim, we have moved into
a modern day and have dismissed this kind of idea! But in
fact what they have produced, instead of the holy God of
Scripture, is a senile benevolence in the sky who glosses over
human failure and does not take any great account of sin.

The fear of God is a solemn reality in Scripture, and when
men lose the fear of God, as the apostle Paul points out in the
epistle to the Romans, they are inevitably governed by other
considerations that lead them sadly astray. Where there is no
fear of God before men's eyes, says Paul in Romans I : 3, then
they live according to the lusts of their own flesh. That was
the condition of things with which Paul was so familiar in the
Greek world of the first century. He looked on every side and
saw moral decline; he saw men and women wallowing in a
cesspool of iniquity, foulness and indescribable moral squalor.
Well, he says, this is the consequence. When men have no fear
of God before their eyes, they will inevitably live for the things
of the flesh and the things of time; they will not look beyond
this life, they will not look beyond the temporary satisfaction
of their basic physical desires. The first century, did 1 say?
It is just as true in this twentieth century of ours. We have
lived, and are living, through a time of spiritual decline and
we are living, as a result, through a time of moral decline.
We hear a great deal of talk about the permissive society
which is really rather a highftown way of talking about a
society which is losing any sense of moral values, a society
governed by the X film, by pornography and by the lowest
possible standard. What has gone wrong with our society?
Why is it that a cinema is absolutely packed when there is an
X film on, and there are X films on a great deal more fre
quently than there are other kind of films? I will tell you why
-it is because there is no fear of God before men's eyes; it is
because men want what will pander to their lusts and titillate
them and make them the kind of people they ought not to be
before a holy God.

When men reject the fear of God, men individually and
men in communities, they inevitably become increasingly
corrupt. The world of Paul's day became increasingly corrupt
until ultimately it disintegrated morally and the Roman empire
which seemed to be so stable finally collapsed through its own
inner rottenness. It was not simply that the Barbarians flooded
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across the Alps in the fifth century and conquered Rome.
Rome was in such a state of tottering collapse that it needed
very little assault from without to bring its final downfall,
because Rome as an empire, as a community of people, had
lost any real sense of moral values. They lived for the games,
they lived for food, for pleasure, for sex, these were the things
that dominated their living and their thinking, and the result
was that the whole society simply went rotten. But these are
the things that dominate our society. Look at the glossy maga
zines, look at the advertisements, look at the whole pattern of
living today-it is in terms of self-satisfaction, in terms of
comfort, in terms of indulging oneself at this point and that.
There is no fear of God before men's eyes and as a result our
society is disintegrating morally. It is a sad situation when we
have countries in the West which claim to have a tradition of
Christian faith, yet countries in the East like Red China look
askance at us because of our materialism and our moral foul
ness. It is a sad situation where a university in Belfast can
produce the filthiest pornography while the communist
students in Dublin are speaking out against pornography in
student circles. This is our society. What has gone wrong?
There is no fear of God before men's eyes. And when there
is no fear of God men simply sink to the level of the brute
beast and indeed tragically in some cases today, they are
sinking below that level, because the beasts of the field would
not behave as a great number of people in our declining society
are behaving.

There is another consequence when men lose any real fear
of God. You see it in the Old Testament. When King Saul
lost toU(~h with God and lived for himself, everything began to
go wrong, but you notice what happened-he did not turn
back in repentance! There was one obvious thing for Saul to
do and that was to humble himself before God, to seek God's
forgiveness and a fresh enduement of power, instead of which
you find him dabbling in witchcraft as he begins to enquire
from someone who has a familiar spirit. Spiritism, the scourge
which keeps reappearing in Israel, the scourge against which
the prophets protest, this is the inevitable outcome of a declin
ing spiritual situation, and it is most significant, I believe, that
in our present society there has been a revival of interest in
magic and witchcraft. It is quite incredible to discover that in
this twentieth century of ours, so sure of itself as far as its
technological progress is concerned, so governed, as it claims,
by the scientific method, so ready to dismiss the supernatural
element in Christianity or to try and make Christianity con-
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form to natural ideas, that its sophisticated products are so
ready to turn to myth and magic. It is incredible, for example,
that a magazine taken up precisely with these subjects can
become in a very short time one of the best-selling magazines.
There has been a revival in England of witchcraft. In so many
of our schools there is a dabbling in the occult with ouija
boards and all the rest, and these things have become very
much part and parcel of a great many people's lives. There is
the role that astrology plays in so many people's thinking,
witness the number of papers which produce horoscopes-all
this kind of thing shows a society in which there is no fear of
God, and so men clutch here and there vainly for something
to undergird their living.

This is a very, very serious situation, a situation which
inevitably produces disastrous consequences. But the appalling
thing is that this is now beginning to come into the churches.
There are alleged ministers of the gospel who dabble in this
kind of thing. One of the most revealing examples was the
late Bishop Pike of California, a man who, if anything, outdid
the former Bishop of Woolwich in his rejection of much of the
supernatural element in the gospels. Pike simply removed
the very heart of tbe gospel-a liberal of tbe liberals, a radical
of tbe radicals. And then what do you find? You find him
involved in spiritism; when his son died he was consulting
spiritist media in order to try and get a message from beyond
the grave. Well, this is what happens-when men have no fear
of God before them, when they cease to be controlled by the
Word of God, so often they go off in this direction.

The ultimate consequence, of course, when men have no
fear of God before their eyes, is that they end in utter despair.
This happened with King Saul in the Old Testament. He lost
touch with God, dabbled in spiritism, and then came the final
tragedy when he took his own life in utter despair. Judas
Iscariot in the New Testament, with all his glorious oppor
tunity-in the company of the Son of God, listening to Jesus'
teaching, seeing His miracles, and yet so dominated by
covetousness and cupidity that he sold his Master for thirty
pieces of silver. And the end? In black despair, he takes his
own life! Where there is no fear of God before men's eyes they
end in despair. We are seeing this again in our twentieth
century society. You see it not only amongst intellectuals, you
see it at so many levels of society as men find that life is
meaningless and pointless, the whole thing just does not make
sense. You see, there is no fear of God before their eyes, they
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have no key to unlock the meaning of life, they do not under
stand the purpose of life and so they are just blindly groping
their way forward. Many of them react, and that is why you
have the emergence of the hippies. People may look askance
at them, but we must ask, What has happened? Here are
young people who have reacted against the whole pointless
ness of western society; their reaction has been violent, their
reaction has been utterly irrational, but it is because they do
not see any meaning in life. This accounts for some of the
bizarre forms of modern art and modern music. What is it
that produces these apparently grotesque paintings and draw
ings? It is because men are simply expressing what is within
them, this sense of meaninglessness and pointlessness. Life
has no coherence, it has no meaning at all, and so the artist
and the musician simply reflect their feeling of utter frustra
tion. What has gone wrong? There is no fear of God before
men's eyes, and when men have no fear of God they end in
frustration, bewilderment and black despair.

A great deal of modern thinking is governed by this dark
aspect, so that if you compare what men are saying today with
what they were saying thirty years ago, the change is very
significant. I was interested. for example, reading recently a
series of lectures that Dr. Lloyd-Jones gave about thirty year
ago, when he was dealing with modern thought and replying
to it from a Christian standpoint. The attitude that he was
constantly hitting at was the optimism which then character
ised so much current thought. Men were thinking in terms of
progress, of human improvement and human betterment, and
so on, and Doctor Lloyd-Jones had to criticise this position.
It was interesting to read his book and to feel that it seemed
to be strangely old-fashioned although it was only thirty years
ago that it was produced, because the mood today is different.
Now, in so many cases it is not optimism, it is pessimism; it
is not a hopeful expectation of great progress, it is rather this
sense of the meaninglessness and pointlessness of existence and
the uncertainty of the future, the menacing future; men's hearts
are failing them for fear. But, in fact, whether it was the old
optimism or the newer pessimism, basically what was wrong
then is still what is wrong now-there is no fear of God before
men's eyes.

Now when a man becomes a Christian, when a man is born
again of the Holy Spirit, what really happens to him is that the
fear of God becomes a reality. Formerly it was rejected,
formerly it did not mean anything, but now it means some
thing. When you trace a man's experience as he moves from
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death to life, from spiritual deadness to communion with God,
you find emerging a true fear of God. How does it come?
Well, a man fears God when he begins to understand who God
is, when he begins to realise that God is our Creator. If you
see the world around as simply the product of blind chance,
whose emergence is a result of evolutionary development of a
certain pattern which you cannot explain, and if you follow
that line there will certainly be no fear of God before your
eyes. You will simply see man as part of the flotsam and
jetsam on the flood of history. But when a man begins to look
around and sees the world as God's handiwork, his heart
begins to be stirred with wonder such as the Psalmist had:
'When I consider thy heavens, the moon and the stars which
thou hast ordained, what is man that thou art mindful of bim
or the son of man that thou visitest him?' Or listen to God,
taking Job by the hand as it were, Job with all his perplexity,
not knowing where to turn, and God simply takes him outside
and says-Job, look! Look at the animal creation about you,
look at the glory of this world in which I have placed you, look
at the heavens and the splendour of them all. Do you not
realise the kind of God I am, so great, so incomprehensible, so
utterly beyond your puny little grasp? Cannot you learn, Job,
to cease asking your questions and to trust Me as the One who
will guide and direct? I say, the fear of God begins when a
man realises that God has made him, that God is the Creator,
and before this Creator we do well to bow in reverence.

Now God the Creator is also God the holy One. When men
talk about God so often it is simply a word of blasphemy.
When a man begins to think spiritually, when his mind begins
la be quickened by the Holy Spirit, he begins to understand
what the Bible is talking about when it speaks about a God
who is holy. It reveals a God in whom there is no imper
fection, not a God who is fashioned after the likeness of men,
not a God with human passions, human weaknesses and
human inconsistencies, but a God in whom there is perfect
righteousness, utter purity, absolute holiness, this is the God
with whom men have to do. And when a man has begun thus
to understand God's being, he begins to experience what we
call conviction of sin. He begins to see himself. not as the lord
of creation, nor on the other hand as somebody who is at the
mercy of circumstances and who therefore tries to explain his
moral failures because of the pressures in which he is involved.
No, he sees himself now as a responsible being before his
Creator and one who is answerable to his Creator because of
his sin. He sees what sin is. It is not merely a moral lapse,
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it is not a weakness he can dismiss with a shrug of his
shoulders or a passing excuse. It is rebellion against his
Creator, it is the creature trying to control his own life and
refusing to accept the dictates of God Almighty. Sin-it is no
longer something that he can dismiss or excuse. He now sees
his sin as something repulsive, something foul, he feels himself
nauseated by his own sinfulness and he begins to understand
what he really needs. He does not simply need an adjustment
at this point or that, he does not need some heavenly psy
chiatrist to give him a sense of direction here or there. What
he needs above and beyond all else is deliverance from sin and
from moral corruption. He needs forgiveness, he needs cleans
ing, he needs new life through Christ.

The fear of God is an essential element in this experience of
salvation. A man sees his Creator, he sees the holy God, he
sees his own sin, and he looks away in his self-despair to
Christ. And when he looks to Christ he sees the wisdom of
God. It may be that he was a man who in the past was very
sure of himself, a citizen of this twentieth century with its
arrogance and its pride in the ability of the human intellect;
hut he begins to see that with all his intellectual ability he has
not been able to do much about his own life. He may be able
to solve very abstruse problems, but the basic problem of his
own moral weakness he cannot solve, and the more he is able
to solve the great intellectual or scientific problems, the more
he discovers how pathetic he is in his own spiritual plight.
And then he sees Christ crucified. Foolishness, said Paul, to
the intellectual, foolishness to the cultured, a ridiculous
message! But here is this once arrogant man and now the
fear of God is a reality; he knows the meaning of sin, he
realises he is under the judgment of God, and here is the
wisdom of God made clear to him. Here is a Man, a perfect
Man, a Man of utter righteousness; and here is a Man who is
more than a man, this is the Son of God. And what is He
doing dying on that Cross? He is dying in the sinner's place.
He is bearing the sinner's guilt, accepting in His own body the
penalty due to sin. As a result the fear of God begins to be
a reality. No longer is the sinner priding himself on his own
wisdom, but realising now his own foolishness. He has been
trying to improve and reform and adjust, and he has ended in
moral failure. But now he sees Christ--God's provision, God's
all-wise provision, and he turns in repentance and in faith to
Christ as Saviour.

The fear of God is the beginning of wisdom. A man
becomes wise unto salvation through faith which is in Christ
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Jesus, when the fear of God begins to grip his heart. And this
is what we sorely need today. We need it in our services, we
need it in our missions and campaigns-the fear of God. It is
possible to produce statistics, it is possible to produce profes
sions which in five years' time will simply be a memory of the
past, but to produce conversions, to produce the new birth, to
produce an experience of salvation which will persist and
deepen, we need the fear of God, we need the convicting power
of the Holy Spirit. We need men, not to step jauntily to the
front as if they are conferring a favour on the Almighty by
registering a decision in His favour, as if He were a parlia
mentary candidate waiting for their approval-we would
rather have men, realising their sin and their guilt, coming as
their only hope to cast themselves upon the mercy of a risen
Saviour.

The fear of God is the beginning of wisdom, and the
Christian, the newborn Christian, the man who has now come
to know Christ as Saviour, walks in the fear of God. It governs
his living, it governs his everyday walk. He walks as a man
who realises how serious life is. He may live amongst men for
whom triviality is the hallmark of their conversation and
living. Listen to people talking and how much suburban chit
chat is sheer triviality. They talk incessantly about nothing at
all of real consequence, and it must be admitted that Christians
sometimes are on the same level. They meet after church on
a Sunday evening and I wonder how often they are talking
about what God has done for their souls; how often are they
having true fellowship in the things of God. Are they really
being serious? Believers should be serious men and women.
T do not mean the affected sobriety which is sheer affectation
in which a person puts on an unctuous expression and a
sanctimonious voice--may the Lord deliver us from that kind
of thing-that is like artificial flowers, very far from the real
thing. True seriousness is not morbid affectation. True
seriousness can indeed be blended with real joyousness. A man
rejoices and praises God, but he is a very serious man because
he is involved in eternal issues, and he is going to give an
account of how he lives. Each day has been entrusted to him,
and with this sense of seriousness he prepares himself for that
clay when he shall meet the Lord.

It will affect his worship. True worship is a time of praise
and thanksgiving. That is why we sing together because we
want to bless and praise the Lord for all His mercies. That is
why sometimes-not always, I am afraid, in our inhibited
societies--but sometimes the heart overflows and a person
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1

ill!

feels he must praise God in the midst of the congregation. But
this kind of praise is quite compatible with a deep seriousness.
We rejoice in reverence and godly fear. That is why the true
worshipper comes on the Lord's Day prepared in heart. He is
not simply hoping that the preacher has prayed and prepared
beforehand, but he himself has come in a spirit of prayer, and
as he waits for the time of worship he is quieting his heart
before the Lord and reflecting upon the God with whom he
has come to do business. As he joins in prayer and praise and
listening to the Word, all the time there is this seriousness, a
reverence in worship, a sense of awe, a sense of wonder that we.
finite creatures as we are, may approach the almighty Creator.
that sinners though we are we may come into the courts of
a holy God and call Him 'Father'. Joy, exultation, praise.
thanksgiving-yes, but over all this a sense of reverence, of
godly fear, the sense of awe and wonder that we are in lhe
presence of God Himself.

Jt will affect our witness. It did here in Acts 2; 'The fear of
God fell upon every soul'; not just upon the church but upon
those outside. When men and women outside see that we
really are serious they will begin to listen. Our trouble today
is that they tend to think that the churches by and large are
religious clubs and that we are just like them as we discuss our
particular religious interest in the same way as they discuss
their particular sporting or political interest. It is no wonder
that we make so little impact. When the fear of God is a reality
among the people of God, I believe it begins to register on the
man outside. He says-These people have got something, they
have been lifted above the commonplace, they are not immer
sed in the trivialities that beset men and women generally. I
want to hear more of this message, I want to know more of this
power which has transformed their lives. May God forgive us
that so often we move so much on the level of the common
place, that we fail to stimulate their interest in asking more
about our God and about our gospel. The church in the Acts
of the Apostles walked in the fear of God, and they were mul
tiplied. As God was a reality for them, so God became a reality
for those about them. May the Lord come down in power upon
us as a fellowship here. May our services increasingly be
gatherings where the fear of God is a great reality. May we
go out into this coming week to live in the ordinary everyday
affairs of life as serious men and women, men our women who
belong not just to time but to eternity; men and women whose
supreme goal in life is to live to the glory of our Creator, ollr
Judge, our mighty Redeemer.
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Doctrinal Definitions
PAUL TUCKER

I Peter I : 8-25

THE IUBLE DOCTRINE OF SALVATION
Salvation presupposes the fact of sin. If a man were not a

sinner he would not need saving. Salvation also presupposes
the fact of God, because salvation is something that God does
for man, who is incapable of saving himself. One of the most
important words in the Bible is the word 'salvation', and yet it
is meaningless to the masses of people around us. Not many
are thinking in terms of salvation, and yet we can begin by
saying that this is man's vital need. See Acts 4 : 12. Notice
the imperative emphasis of Peter who said that it was a neces
sary thing to be saved. Viewed in the light of eternity, it is
his supreme, his only need, because every other requirement
of man is temporal. Salvation has to do with that which is
eternal. We all know that in the Scriptures the opposite of
everlasting life is everlasting destruction and death and separa
tion from God. So whereas, as evangelical believers, we do not
minimise the material needs of people, yet we must ever keep
things in their proper perspective and even the kindness
shown to people on the human level must be with an evan
gelical objective in view. We want to bring these people to a
knowledge of the Lord Jesus Christ that they might be saved.

We may say of salvation that it covers every eternal need
of man because of its very quality. Or. C. B. Cole has a
delightful observation to make concerning salvation: '] t covers
the housing problem, for in the Father's house are many
mansions. It covers the food problem, for in Christ is the
Bread of Life of which one may eat and never hunger. It
covers the employment problem, for the saved will serve God
day and night in His temple. It covers the social problem, for
the saved of all the earth will sit down with Abraham, Isaac
and Jacob in the Kingdom of God. All language and cultural
barriers will vanish. Jt covers the health problem, for in the
new Heaven and new earth there will be no more death,
neither sorrow nor sighing, neither shall there be any more
pain for the former things are passed away.' So every eternal
need of man is covered by this comprehensive word, Salvation.

We say one other thing. Salvation is a universal need, that is,
it is required by everyone. We have already noticed that and
seen that the whole world is guilty before God. We have
already noticed that all have sinned and are constantly coming
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short of the glory of God. What psychologists call a guilt
complex, the Bible simply calls conviction of sin. Every man
has a guilt complex because every man is a sinner and knows
it. Salvation is needed because every man is aware, whether
he acknowledges it or not, that he has fallen short of the
highest and the best. Conscience is in the heart of a man and
testifies loudly to the existence of God who has a standard of
holiness and to whom everyone of us must give account.

Now may we look at the meaning of salvation? What does
this great term really mean? The word literally means health,
wholeness, completeness. But when we come to the Bible, we
find that the Bible uses the word to mean 'deliverance'. The
nature of the deliverance is to be determined by the context in
which the word occurs, e.g. in Exodus 14, you will notice in
verse 13 that salvation means deliverance from the bondage
of Egypt and from the tyranny of Pharaoh. Note also verse
30 and see Psalm 27 : 1. The word is used in a different sense
here. In the context David is speaking, not of evangelical
salvation, but of deliverance from his enemies. So we have to
look at the context of the word to discover the nature of the
deliverance. In the New Testament the word 'salvation' is
raised above physical deliverance and is almost invariably
applied to spiritual deliverance. See Joel 2 : 32. To a large
extent that deliverance was to be a physical deliverance, but
on the Day of Pentecost Peter takes up that very verse and
gives it a spiritual application (see Acts 2 : 21). These were
the people who a little later on cried out 'What .shall we do?'
and they were told to repent, believe, be baptised and to
receive the full blessing of Pentecost. We may say that the
Old Testament references are typical of a greater salvation,
a salvation from Satan, from sin, from the tyranny, bondage
and fear of the grave.

Look now at the source of salvation.

1. This Salvation had its beginning in the mind of God.
See 2 Timothy 1 : 9. Notice that Paul does not say that we
were called to Christ first, and then saved afterwards. He puts
it the other way round. He saves us and then in the realm of
time the Gospel is preached, we are called and we respond and
we are brought to a knowledge of the Lord Jesus. But in the
great purpose of God we were saved in Eternity. This salva
tion was planned by God the Father. When man fell into sin
in the Garden of Eden, God was not taken by surprise. From
the beginning God knew that man would fall, though God's
foreknowledge did not in any way affect man's freedom. God
knew, and God anticipated the fall and the consequences of
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the fall. It is very arresting to notice that as soon as tbe
serpent had beguiled Eve, the Lord God was in the Garden
pronouncing a curse upon the serpent and proclaiming tbat tbe
seed of the woman, the Lord Jesus Christ, would bruise tbe ser
pent's head. Even before the world was created, God had
entered into a covenant with His Son, who was to come as the
Surety of a lost race, as the Redeemer of mankind. Our salva
tion is entirely of God, who planned it and brought it to
fruition and fulfilment. Jesus Christ is spoken of in Revela
tion 13 : 8 as the Lamb slain from the foundation of tbe world.
See also I Peter 1 : 20.

Salvation then was no afterthought of God; it was purposed
in eternity. And the Lord Jesus Christ purchased this salva
tion (see Titus 2 : 11, 14). This idea of redemption carries
within it the idea of the cost of the atonement. God could not
forgive sin and ignore the penalty of sin, otherwise His holi
ness would have been compromised. So the Lord Jesus took
the curse and condemnation of our sin. He became the
Substitute and Sin-bearer. He gave Himself for us, that is, on
behalf of us, in our place and stead, so that whereas salvation
is free to all and is offered without reservation to all, yet at
the same time it has been very costly to God, it cost God the
blood of His own Son, Jesus Christ. It is proffered by the
Holy Spirit. See 1 Peter 1 : 9, 10. 12, '... with the Holy
Ghost sent down from Heaven'. It is the Holy Spirit who
enlightens the understanding of the listener and who engages
his heart. It is the Holy Spirit who gives us the ability to
repent and to believe the Gospel. Wc read in the book of
Jonah, 'Salvation is of the Lord'. He planned it, His Son
purchased it, His Holy Spirit proffers it to men.

We shall notice also the scope of salvation, its breadth and
length and fulness. I sometimes think that as evangelicals we
tend to place a limitation upon the word 'saved' which the
New Testament neither appreciates nor encourages. You will
find that the word 'salvation' is in three tenses in the New
Testament. Sometimes in the past, sometimes in the present,
sometimes in the future. Sometimes it refers to the past, e.g.
Ephesians 2 : 8 (R.v.), 'For by grace have ye been saved'. But
sometimes the word refers to the present, see 1 Corinthians
I : 18 (R.v.), 'The preaching of the cross is to them that
perish foolishness. but to those which were being saved it is
the power of God'. That is a continuous process. See also
Acts 2 : 47 (R.V.), ' ... such as were being saved'. Sometimes
this word 'salvation' refers to the future, e.g. Romans 13 : 11.
In one sense he has been saved, yet in another sense he has
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not been saved, because when he speaks of the salvation being
nearer, he is speaking of the Second Coming, he is thinking of
the return of Christ when the believer will be utterly and
finally transformed, spirit, soul and body, without fault,
blameless before the throne of God. We read in Hebrews
7 : 25, 'Wherefore He is able also to save them to the uttermost
that come unto God through Him'. The uttermost of time is
the meaning of the Greek word there. He is able to save us
right through to eternity, having saved us from the guilt and
condemnation and doom of our sin; having saved us from all
that, He goes on day by day saving us from the power of sin
and infusing His grace into our hearts. That is why the
Apostle Paul says in Philippians 2, 'Work out your own salva
tion with fear and trembling, for it is God who worketh in you
both to will and to do His good pleasure'. So I could ask you
if you are being saved. Are you a little more holy today than
you were yesterday? Are you being saved from that temper,
that unloving spirit, that prayerlessness, that lack of discipline
in your spiritual life? This question is just as important as the
other question. We also shall be saved finally and completely
when the Lord Jesus Christ returns and we have an incor
ruptible body suitable to the expression of this eternal life into
which we have already entered. Now, so great is this salvation
that there are three other words in the New Testament which
help to describe these three tenses. There is the word justifica
tion and that has to do with being saved from my past sins,
from their penalty. J am being saved and the New Testament
word for that is sanctification, set apart for the Lord, apart
from the world, to become more holy and to grow in grace and
in the knowledge of the Lord Jesus. I shall be saved at the
Second Coming finally and completely, and the Bible word for
that is glorification. So salvation is something we possess
the moment we are converted. It is something we experience
day by day in being delivered from the dominion of sin; some
thing fully realised when the Lord Jesus Christ comes and
changes the body of our humiliation that it might be fashioned
like unto His own glorious body. This is the great doctrine
of salvation and out of it spring all the other important
doctrines connected with man's recovery from a state of sin
and misery.
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The Westminster and
Savoy Confessions:

A BRIEF COMPARISON

PETER TOON

The recent reprinting of the Savoy Declaration of Faith and
Order,1 originally produced by the Congregational divines
who met at the Savoy Palace in the early autumn of 1658, and
the continuing discussion, especially in North America, con
cerning the exact nature of the 'Calvinism' of the famous
Westminster Confession of Faith ,2 originally composed by
the Assembly of divines meeting at Westminster between 1643
and 1647, perhaps give sufficient reason for a fresh compari
son of the theology of the two Confessions. In particular this
article will concentrate its attention upon a comparison of the
doctrines of repentance, faith and the gospel in the two docu
ments. This will also necessitate a brief look at federal
theology. Further, brief notice will be made of the connection
between the nature of the Church and eschatology.

In the speech delivered by Dr. Thomas Goodwin, President
of Magdalen College, Oxford, on the occasion of the presenta
tion (on 14th October, 1658) to the Lord Protector, Richard
Cromwell, of a copy of the recently produced Declaration, one
major purpose of the document was clearly stated:

We [desired] in the first place to clear ourselves of that
scandal, which not only some persons at home, but of
foreign parts have affixed upon us, viz. That Independent
ism (as they call it) is the sink of all heresies and schisms.
We have therefore declared what hath been our constant
Faith and Order, to be published to the world. And to
shew our harmony with the most orthodox at home and
abroad, we have expressed our assent to that Confession
of Faith which is the latest and best ... namely, the Articles
of Religion approved and passed by both Houses of Par
liament after advice had with the Assembly of Divines, to
which Confession for the substance of it, we have unani
mously and through the grace of Christ, without the least
contradiction, assented and agreed.3

The Articles of Religion to which he referred was the
shortened form of the Confession of Faith produced by the
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divines4; the full Confession, usually called the Westminster
Confession, was approved by the Scottish Kirk in August
J647 and by the Estates of Parliament in February 1649.

Goodwin obviously assumed that in basic matters such as
the doctrines of God's grace to man the Declaration was in full
agreement with the Articles of Religion. So also did John
Owen, Dean of Christ Church, and his coUeagues5 who drafted
the Declaration, for in the preface, from which we learn
(amongst other things) just how precarious was the legal posi
tion of the churches of the Congregational way in 1658, it is
assumed that in essentials there is full agreement between the
Westminster and Savoy divines. 'In drawing up this Confes
sion,' they wrote, 'we have had before us the Articles of
Religion, approved and passed by both Houses of Parliament
... to which Confession, for the substance of it, we fully
assent.'6

This statement, together with that of Goodwin, would seem
to make any comparison of the doctrines of the gospel a waste
of time. But we recall that within English religion there were
many developments between 1647 and 1658. This was a great
period for the sects-Quakers, Fifth Monarchy Men, Muggle
tonians, Ranters, etc.-and for errors and heresies like
Arminianism. Socinianism, Pelagianism. and various forms of
'natural religion'.? So, bearing in mind the possibility that the
thinking of the Savoy divines was in some way or other
affected by reaction to what was happening in English religion.
let us proceed.

Since the Congregational brethren used the Articles of
Religion, this facilitated their work, which was completed and
approved by the whole assembly within two weeks. The
changes they made in the Articles were as follows. First. they
omitted the following sections.

I. Sections v and vi of Chap. VlIl 'Of God's Covenant with
Man'.

2. Sections vi and vii of Chap. xxn 'Of lawful Oaths and
Vows'.

3. Sections iii and iv of Chap. XXV 'Of the Church'.

4. Section iii of Chap. XXVI. 'Of the Communion of
Saints'.

Secondly, they added one completely new section and chapter:
1. Chap. XX 'Of the Gospel, and of the extent of the Grace

thereof'.
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2. Section v of Chap. XXVI 'Of the Church'.
Thirdly, they made significant changes in the wording of the
following chapters:

I. Chapter VI 'Of the fall of man'.

2. Chapter XIV 'Of saving Faith'.

3. Chapter XV 'Of repentance unto life and salvation'.

4. Chapter XVIII 'Of the Assurance of Grace and Salva
tion'.

5. Chapter XXIV 'Of the Civil Magistrate'.

6. Chapter XXVI 'Of the Church'.

Finally, there are minor verbal changes in most other chapters.

Those omissions and changes which relate to the role of the
magistrate, religious liberty and church polity are easily ex
plained in terms of the well-known ditlerences between the
Presbyterians and Independents in the period 1642 to 1660.8

The other additions and changes are less easily explained and
merit careful scrutiny. This is because the changes cannot
merely be put down to the efforts of the Savoy divines to make
the wording of the Articles more easily understood. Therefore
we shall first examine the content of, and reasons for, the
additional section in the Declaralion in the chapter on the
Church; secondly, we shall compare their doctrines of repent
ance; thirdly, we shall examine the content of. and reasons
for, the additional chapter on the gospel; and finally we shall
compare their federal theology.

The additional section on the Church in the Declaration
reads as follows:

As the Lord in His care and love towards His Church hath
in His infinite wise providence exercised it with great
variety in all ages, for the good of them that love Him, and
His own glory: so according to His promise, we expect in
the latter days, Antichrist being destroyed, the Jews called,
and the adversaries of the kingdom of His dear Son
broken, the churches of Christ being enlarged, and edified
through a free and plentiful communication of light and
grace, shall enjoy in this world a more quiet, peaceable
and glorious condition than they have enjoyed.

The doctrine here is an optimistic eschatology, the latter-day
glory of the Church on earth. Several books9 have recently
shown to what extent the Independents were committed to an
optimistic millennarianism but this fact does not explain why
men of the Congregational way should state their doctrine in
a section of the Church. The prohable reason was that they
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believed that the churches in the period of the latter-day glory
would be churches of the Congregational way and that in
revealing to His people the true blueprint of church polity
God was preparing them for the glory that was to come. This
made the churches to be the 'witnesses' of Revelation 11 : 3.
So there was a connection between the nature of the one
Church both before and during the latter-day glory and that
connection was the Congregational way.lO In neither the
Articles of Religion nor the Westminster Confession is there
any hint of an optimistic eschatology or of a connection
between church polity and eschatology. The Directory for the
Publick Worship of God (1645)" did, however, require the
minister 'to pray for the propagation of the gospel and king
dom of Christ to all nations; for the conversion of the Jews.
the fulness of the Gentiles, the fall of Antichrist, and the
hastening of the second coming of our Lord'. These words are
open to various interpretations and do not necessarily pre
suppose the latter-day glory of the Church.

Turning now to the doctrine of repentance we find a subtle
change of emphasis in the Declaration. Whilst the Westmin
ster divines described repentance primarily from the human
point of view as a responsibility of men to God, the Savoy
divines chose to view it in the light of God's eternal purposes
and of federal theology, and therefore as a gift of God to His
elect. This may be seen in sections one and two of Chapter
xv of each document.

Articles.
i. Repentance unto life is an evangelical grace, the doctrine

whereof is to be preached by every minister of the
Gospel, as well as that of faith in Christ.

ii. By it, a sinner, out of the sight and sense not only of the
danger, but also of the filthiness and odiousness of his
sins, as contrary to the holy nature, and righteous law of
God; and upon the apprehension of His mercy in Christ
to such as are penitent, so grieves for, and hates his
sins, as to turn from them all unto God, purposing and
endeavouring to walk with Him in all the ways of His
commandments.

Declaration.
i. Such of the elect as are converted at riper years, having

sometime lived in the state of nature, and therein served
divers lusts and pleasures, God in their effectual calling
giveth them repentance unto life.
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11. Whereas there is none that doth good, and sinneth not,
and the best of men may through the power and deceit
fulness of their corruptions dwelling in them, with the
prevalency of temptation fall into great sins and provoca
tions: God hath in the Covenant of Grace mercifully
provided, that believers so sinning and falling, be
renewed through repentance unto salvation.

1110ugh the Congregational divines insist in section v that
'the constant preaching of repentance is necessary', this is set
in the context of believers within the covenant of grace. And
thus their chapter has little in it to correspond with that
emphasis of the apostle Paul, 'God commands men every
where to repent' (Acts 17 : 30), and with the original emphasis
of the sixteenth-century reformers. 12 It would seem, therefore,
that the authors of the Declaration placed their emphasis in
the wrong place. Being enthusiastic to maintain the sovereignty
of the grace of God, they failed to emphasise adequately the
equally important responsibility of men to God.

The new chapter in the Declaration entitled 'Of the Gospel'
looks at its topic from the viewpoint of federal theology and
the sovereignty of God. This may be seen in sections i and iii.

i. The covenant of works being broken by sin, and made
unprofitable unto life, God was pleased to give unto the
elect the promise of Christ, the seed of the woman, as
the means of calling them, and in begetting in them
repentance and faith ...

Ill. The revelation of the Gospel unto sinners ... is merely
of the sovereign will and good pleasure of God ...

The gospel as 'good news' to the world, and the themc of the
great invitations of Scripture (Isaiah 55: Iff, John 3 : 16ff,
Romans 10 : Ilff, etc.) are not to be found. Rather God's love
to the elect in the eternal covenant of grace is the major idea.

The reasons for the writing and inclusion of this chapter are
not wholly clear since 110 minutes or records of the Savoy
Assembly are extant. Two suggestions, however, may be
made. First, the call for the 'propagation of the gospel' (by
which was primarily meant a placing of a preaching minister
in every parish of England and Wales) had been a constant
exercise of the Congregational brethren. They had submitted
to the Rump of the Long Parliament their Humble Proposals
for the Propagation of the Gospel in February 1652, and as
individuals they had often reminded the members of Parlia
ment and the Council of State of the need to provide a preach
ing ministry.13, Indeed, section iii of Chapter XX reads like a
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series of quotations from John Owen's sermons to Parlia
ment. 14 So for this reason alone it was natural that they should
want a section on the gospel. Secondly, and perhaps more
importantly, it had been amongst the sectarian gathered
churches (which the opponents of Independency chose to
equate with the classic Congregational way) that a host of
false and heretical notions concerning the gospel had grown
on fertile religious soil. These ranged from the Arminianisl11
of John Goodwin to the strange notions of the followers of
Jacob Boehme and Paracelsus. 15 Reacting against these
notions, and the inherent Pelagianism in them, the Congrega
tional divines felt it necessary to emphasise the doctrine of the
sovereign grace of God in the gospel. But really to do this in
a chapter on the gospel was not necessary since already in
Chapter UI 'Of God's eternal Decree', in Chapter IX 'Of
Free-will', and in Chapter X 'Of Effectual Calling' the
sovereign character of God's grace had been adequately
explained. So again it would appear that the Congregational
theologians placed their emphasis, as with repentance, in the
wrong place. They failed to do justice to both the message 01'
the New Testament and of the Reformers of the sixteenth
century. Thus when the preface explains that 'what is dis
persed and, by intimation, in the Assemblies' confession with
some little addition is brought together' in Chapter XX, it is
understating the matter. This great emphasis in the Declara
tion on divine sovereignty is also to be seen, though less
markedly, in Chapter XIV 'Of Saving Faith' and Chapter
XVIII 'Of the Assurance of Grace', where the changes made
in the Articles are in this direction.

The tendency of the Savoy divines to view the gospel from
the standpoint of the covenant of grace would lead us to expect
that in the chapters dealing with federal theology there would
be a stronger emphasis on this doctrine in the Declaration than
in the Articles. And, sure enough, this is what we find in
Chapter VI 'Of the fall of man'.

Articles.
i. Our first parents, being seduced by the sublilly and

temptation of Satan, sinned in eating the forbidden fruit.
This their sin God was pleased, according to His wise
and holy counsel, to permit, having purposed to order it
to His own glory.

Declaration.
i. God having made a covenant of works and life, there

upon, with our first parents and all their posterity in
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them, they being seduced by the subtilty and temptation
of Satan did wilfully transgress the Law of their creation
and break the covenant in eating the forbidden fruit.

Here certainly the Declaration has a stronger emphasis on the
covenant of works. It also stresses the covenant of grace more
than do the Articles. For example, the opening section in
Chapter VIII 'Of Christ the Mediator' reads as follows in both
documents.

Articles.
i. It pleased God, in His eternal purpose, to choose and

ordain the Lord Jesus His only begotten Son, to be the
Mediator between God and Man . . .

Declaration.
i. It pleased God. in His elernal purpose, to choose and

ordain the Lord Jesus His only begotten Son, according
to a Covenant made between them, to be the Mediator
between God and Man ...

Furthermore, in Chapter XV 'Of Repentance' the DeclaratioJl
uses the expression 'covenant of grace' twice, whereas the
Articles do not even mention the subject. Since no reliable
study of federal theology in England in the seventeenth cen
tury exists, it is impossible dogmatically to assert that Congre
gational divines were more committed to it than were
Presbyterians. However, since many Congregational churches
had a church covenant, the idea of federal theology was prob
ably more constantly in their minds than in those of their
Presbyterian brelhren. 16

In conclusion wc may say that it does seem to be the case
that the Declaration of Faith conlains an unbalanced presenta
tion of the doctrines of the gospel. Perhaps this imbalance
may be seen as one root of that hyper-Calvinism which
infected both Congregational and Baptist churches in the early
cighteenth century. In the hands and minds of less ahle men
than Goodwin and Owen. this great stress on federal theology
became the basis of a gospel that had within it no missionary
endeavour. At least this thought deserves further investiga
tion! 17 One problem, however, still remains. If what has been
argued above has any truth in it, how could Owen and his
brethrcn honestly have believed that in essence their Confes
sion was the same as the Articles? The answer to this would
seem to lie in the fact that the Congregational way was in 1658
a cause under both attack and siege. It was being described
as the 'sink of all heresies and schisms'; it wanted legal recog
nition under the rule of Richard Cromwell or whoever suc-
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ceeded him; and it wanted to affirm its Reformed theological
basis. Understandably, in such a situation, the Congregational
divines overstated their case. They sincerely emphasised the
sovereign grace of God not realising they were tipping the
balances too much on one side and therefore omitting or
weakening an essential element in Holy Scripture, namely the
responsibility of men to God. For this reason it is perhaps a
good thing that the Declaration has never achieved anything
like the wide recognition afforded to the Westminster Con
fession. ls
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Who Is This Son
of Man?

E. W. JOHNSON

A sermon preached at the A merican Grace
Bible Conference at Ashland, Kentucky, on
Tuesday, June 15, 1971, by the pastor of
Calvary Baptist Church, Pine Btu!], Arkansas,
USA.

'And I, if I be lifted up from the earth, will draw all men
unto me. This, he said, signifying what death he should die.
The people answered him, We have heard out of the law that
Christ abideth for ever: and how sayest thou, The Son of man
must be lifted up? who is this Son of man?' (John 12: 32-34).

The words being lifted up from the earth were a colloquial
way in those times of referring to crucifixion. It is similar to the
expression which the judge used with John Bunyan when he
warned Bunyan that if he were banished from the realm and
then returned, he would stretch by the neck for it. This collo
quialism in 17th century England referred to hanging.

Certain Greeks bad come to Jerusalem enquiring about the
nearer view of Christ (John 12 : 21). Our Lord knew that in
His death the middle wall of partition between Jew and
Gentile, in the ordinances of Old Testament worship, would be
broken down, that the Gentiles might indeed come to this
nearer view of Christ. He knew that all men, not all without
exception, but all generally speaking, both Jew and Gentile,
would be drawn to Him by His being lifted up in crucifixion.

This brought certain questions to tbe minds of those who
heard Him speak in our text. They had learned from the Old
Testament that the Messiah would abide forever. Now this
Jesus, wbo claims to be the Messiah, is speaking of His coming
crucifixion. 'Who is this Son of man?' Is this historic Jesus,
who stands before us, the Messiah? Is this Jesus, the One of
whom the Scriptures speak, the Messiah? This is the great
issue of our day, and in every other day. Is the historic Jesus
indeed the Messiah? Js it true that Jesus is indeed all that the
Scriptures say that Messiah is?

Let us join battle where the war is to be decided, on this
battle-ground-Who is this Son of man? Let us not be led off,
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to waste our strength in indecisive conflicts, but let us Jom
battle right here, Who is this Son of man?

1. HE IS GOD OF VLRY GOD.

The prophets foresaw that the Messiah would be both the
son of man and also God Himself. Read again the words of
Isaiah in chapters seven and nine of his book. 'For unto us a
child is born, unto us a son is given: and the government shall
be upon his shoulders: and his name shall be called Wonder
ful, Counsellor, the mighty God . .. ' Read again the words
of Micah, 'But thou, Bethlehem Ephratah, though thou be
little among the thousands of Judah, yet out of thee shall come
forth unto me that is to be ruler in Israel; whose goings forth
have been from of old, from everlasting.'

Read again the words of the Psalmist, cited by the apostle
in the first chapter of his epistle to the Hebrews: 'Thy throne,
o God, is for ever and ever: the sceptre of thy kingdom is a
right sceptre. Thou lovest righteousness, and hatest wicked
ness: therefore God, thy God, hath anointed thee with the
oil of gladness above thy fellows' (Psalm 45 : 6-7; Hebrews
1 : 8-9).

The modern Arians, the so-called Jehovah's Witnesses,
would try to get around these texts by saying that the Messiah
was merely a god, and not the God. but when the Arians,
whether ancient or modern, assert that there was a time when
the Son was not, that the Son is a created Being, created
before all worlds, or all angels, there are two things in the
Scriptures which they cannot get around.

1. The Scriptures teach that the Son created all things.
This is declared in the writings of both John (John 1 : 3) and
Paul (Colossians 1 : 16), and if all things were created by Him
or through Him, then He Himself is not a created being. If
you will go back and read the ancient controversies which the
early Christians had with the Arians, particularly the writings
of the three Cappadocians, Basil, Gregory Nazianzen, and
Gregory of Nyssa, you will see in that time that the defenders
of the Nicene creed zeroed in on this fact, that all things were
created by the Son, therefore the Son could not Himself be a
created Being. The Arians and semi-Arians could not handle
this Scriptural fact.

2. Jesus of Nazareth when upon this earth received worship.
And this One, who according to the flesh was a Jew, surely
knew that which Paul was to teach in the first chapter of his
letter to the Romans, that the essence of idolatry is to worship
and serve the creature rather than the Creator, who is blessed
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forever. If Arianism or Socinianism is true, then Christianity
is the worst form of idolatry which the world has ever known,
and the modern Arians, the so-called Jehovah's Witnesses, are
most consistent when they forbid their followers to worship
with the Trinitarians.

We shall not go beyond the Scriptures as we seek an answer
to the question, Who is this Son of man?, and why need we?
for those who would seek another answer than that which we
give, seek that answer in the Scriptures also, whether the
Arians or the Socinians, and this Bible teaches that Jesus of
Nazareth is God of very God.

H. HE IS THE SON OF GOD.

As to the essence of His being, Jesus Christ is God of very
God, but as to His individuality or personality, He is the Son
of God. This can be illustrated: Al1 of us here today are
human. We are not plant. We are not animal. We are not
angelic in nature. We are human. Thus as to the essence of
our being, we are of one substance. We are human. But as to
our individuality or personality, we are the sons or daughters
of humanity. And this can be used in a sense to illustrate the
Son of God. As to the essence of His being, He is God, but as
to His individuality or personality, He is the Son of God.

On one occasion Christ said, 'Ye have heard how I said
unto you, I go away, and come again unto you. If ye loved
me, ye would rejoice, because I said, I go unto the Father:
for my Father is greater than I' (John 14: 28). He was not
speaking then in contradiction to that which Paul was to teach
in his letter to the Philippians, that the Son thought it not
robbery to be equal with the Father. Our Lord and the apostle
are simply speaking in a different sense. As to the essence of
His being, the Son is equal in glory with the Father, from all
eternity, God of very God, but as to His Sonship. the Father
is greater than the Son, for He that begets is greater than He
that is begotten.

This, too, can be illustrated: I have a friend who has a son
whose name is Paul. There is a sense in which it can be said
that he is greater than Paul, for he that begets is greater than
he that is begotten, but in another sense he is not greater than
Paul, for they are both but human, of one essence of being.

Of course, the mystery of the Divine Trinity is unique;
therefore, alI illustrations break down at a point. When we
say that God is one as humanity is one, they are not one in the
same sense. God is one numerically, but humanity is not one
numerically. It is divided. The reason why the Godhead is
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one numerically, and not merely substantially, is because of
the eternal generation of the Son and the eternal spiration of
the Spirit. These are the great mysteries of the Divine Trinity.
But again in human analogy we can see a broad illustration,
which illustrates to a point and then breaks down.

In the human soul there is a will, and from this will is
generated our mind, wisdom, counsel, or purpose, and from
this will and mind there is spirated, breathed forth, or pro
ceeds, an energy or power. But when we use the will, mind.
and energy of man to illustrate the Divine Trinity, we must
remember that the will, mind, and energy of man are not
distinct personalities, but three aspects of our one personality.

In the nature of things when one thing necessarily generates
another thing, that which generates and that which is gener
ated are co-extensive in time. Now, the key word here is
necessarily. When one thing necessarily generates another
thing, they are co-extensive in time. When there is fire, there
is heat, for fire necessarily generates heat. When there is
incandescent heat, there is light, for incandescent heat neces
sarily generates light. The Father necessarily generates the
Son; therefore the Son is from all eternity. And as surely as the
Father has always been, and the Son has always been. the
Spirit has been eternally spirated or breathed forth.

Ill. JESUS CHRIST IS A DISTINCT PERSON.

Sabellius would have us believe, and the modern Sabellians
also, that the Father, the Son, and the Holy Spirit are merely
character roles played by the One God on the stage of history.
But the Son is not as Macbeth or Hamlet, merely a character
role played by the One God on the stage of history, but the
Son is a distinct personality.

What evil comes from Sabellianism? That of placing the
Spirit where the Son ought to be. If in the Old Testament
time, the Father was at the centre of the stage, as the One God
then playing His role on the stage of history, and if during the
Gospels, the Son was then at the centre, as the One God then
upon the stage of history. what God is now at the centre, in
these times since the day of Pentecost? Would this not focus
the faith of men upon the Spirit as the Saviour, rather than
upon Him who died on the cross and now sits upon the throne?

IV. f-fE IS TI-IE SON OF MAN.

Our Lord in Matthew 26 : 64 identified Himself before the
Sanhedrin of Israel with Daniel's vision of the Messiah in
Daniel 7 : 13-14, where the prophet called the Messiah the Son
of man. When our Lord thus spoke of Himself, in this favour-
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ite designation of Himself, He was speaking of His true
humanity. We cannot understand the true humanity of Christ
apart from the Biblical doctrine of His virgin birth. Let me,
then, briefly make several statements concerning this doctrine.

I. Our Lord had to be born of the virgin if the ancient
Messianic prophecies were to be fulfilled (Genesis 3 : 15
and Isaiah 7 : 14).

2. Our Lord had to be born of the virgin in order to be
known from the beginning of His days upon earth as
the Son of God.

See the words of the angel recorded in Luke 1 : 31-32. He
was declared to be the Son of God with power by the resur
rection from the dead (Romans 1 : 4), but the virgin birth first
declared Him to be the Messiah, the Son of God.

3. Our Lord had to be born of the virgin if He was to be
true man and yet not a partaker of A dam's sin.

True man is ever described in the Scriptures as that which is
born of woman, and the Scriptures ever speak of the fall as
having taken place in Adam, not Eve, and the Bible ever
speaks of the fact that men participate in the deeds of their
forebears in their fathers, not their mothers.

4. Our Lord had to be born of the virgin if He was to he
but one Person with two natures.

Our Lord was a Person before He came to this world, and
when He came here, He did not become two Persons, as the
ancient Nestorians were accused of teaching, but He remained
One Person, with two natures, in which two wills were found.
This One Personality of Christ is the basis of that which the
theologians call the hypostatic union. If our Lord had been
born of both man and woman, He would have been a human
Person, as well as a Divine Person, but He was born of the
virgin, and hence had but that One Personality which He had
from all eternity.

And since He was but one Person, the body that He had
was His body and the blood in that body was His blood, and
hence the apostle could speak of the Blood of Christ as the
blood of God (Acts 20 : 28). Hence in that blood there is an
atonement for sin.

V. HE IS LORD INDEED.

Men are taught to believe in this day that Christ is Lord
only to the extent that men permit Him to be Lord, but He is
Lord whether men permit Him to be Lord or not. We can see
from the Scriptures that God can accomplish His will in
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unregenerate men, as He did in Pharaoh of old, or in Judas
Iscariot, or in Pontius Pilate, and we can see in the Scriptures
that God in His sovereign will can bring His chosen people to
say as Paul said on the Damascus road, 'What would you have
me to do?'

This is the great issue in our day-Is Jesus Christ Lord only
as man permits Him to be Lord? Or is Jesus Christ Lord
whether or not man would have Him to be Lord? If Christ
is not Lord in this latter sense, He is not really Lord at all.

VI. HE IS OUR RIGHTEOUSNESS.

All of our acceptance in the sight of God and His holy law
is found in the shed blood of the Son of God. The issue here
is found in the word all. Is all of our righteousness before
God and His holy law found in the atoning death of the Son
of God?

This issue which brought the Reformers against Rome to do
battle is a live issue in our day, too, and will be as long as
men are men in this world. I prefer, however, to state the
issue not as faith alone, but rather as the blood alone. as we
consider our righteousness in the sight of Goel.

CONCLUSION.

Let me conclude by extending four invitations which can be
seen in the Scripture passage from which our text is taken this
morning.

I. If there are those here today who can see the Christ,
then we invite you to confess Him .

.Joseph of Arimathaea (John 19 : 38) could see the Messiah
in Jesus, but he would be a secret disciple for fear of the Jews.
Our Bible teaches us that with the heart man believes unto
righteousness. and with the mouth confession is made unto
salvation. And our Lord taught that if we disowned Him, or
were ashamed of Him, in this sinful world, He would disown
LIS in the clay of judgment.

2. If there are those here today who cannot see the Christ.
then we invite you to come enquiring about Him.

If we are driving through a city and discover that we have
lost our way, let us not be ashamed to stop ancl identify our
selves as those who have lost their way, to seek advice as to
how we might find our way once more. If you cannot see
Christ in His true glory this morning. then identify yourself as
a seeker that you might receive help.
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3. If there are those here today who Iulve found the light
in Christ, then do not forsake that light.

We not only read here in John 12 of those who would seek
to see Jesus (and surely they did not merely mean physically,
for our Lord stood out prominently in the crowds), but our
Lord also said in this passage, 'Yet a little while is the light
with you. Walk while ye have the light, lest darkness come
upon you'. Whether He meant to forsake not the light, when
He spoke of walking while they had the light, or whether oUr
Lord meant that these should press on in the light while the
light was upon them, I do not know, but of this I am sure, if
you have light this morning, come while you have light to a
saving close with Jesus Christ.

4. Believe in the light that you might be children of light.
Our Lord also said, 'While ye have the light, believe in the

light, that ye may be the children of light'. You will never
press on in the light of Christ if you are troubled that the light
you have might not be the true light. You must believe in the
light you have, if you would press on in seeking after the
regeneration of your soul.

When you and I in this day look about us, asking why does
the Lord not send revival upon us in our time, let us not look
too far beyond the pulpit in which we stand, my brethren. Let
me ask you today, Do you really believe in the free offer of
the gospel? Or do we so hedge on this that it is not really a
free offer? Let me ask you, Are you addressing yourself to
sinners when you preach the gospel? Are you merely preach
ing to the saints? Are you creating the impression among the
unsaved that they are not being spoken to in your preaching?
We must address ourselves unto the unsaved. saying, '0 ye dry
bones, hear the word of the Lord'.

And let me ask you, Are we really telling sinners what they
must do to be saved? Certainly they do it by the grace of God,
but they do it. The Lord does not do it for them. They do it.
By His grace they do it, but, nevertheless, they do it.

And thus upon the authority of John 12 : 20-36 I would tell
sinners to seek the nearer view of Christ, seek to understand
who He is, as I have tried to set Him forth today. I would tell
those who can see Jesus in the illumination of God to confess
Him as Lord and Saviour. And I would tell those who have
the light to press on in that light to the saving close with Christ,
trusting that this is the true light of Christ, as I have ex
pounded it to you this day. Continued on page 336
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Concealing
God's Word

C. H. SPURGEON

Delivered on Lord's Day Morning,
April 27th, 1879.

'1 have not concealed the words of the Holy One' (Job
6: 10).

Job's dire distress was aggravated by the remarks of his
friends. Eliphaz the Temanite opened fire against him in such
words as these: 'Behold, thou hast instructed many, and thou
hast strengthened the weak hands. Thy words have upholden
him that was falling, and thou hast strengthened the feeble
knees. But now it is come upon thee, and thou faintest; it
toucheth thee, and thou art troubled.' As much as to say, you
can preach but you cannot practise. Where now your sermons
ancl advices to others? It was a shameful thing thus to throw
in the good man's teeth his testimonies in former days; but
Job, who under all his sorrow always retained his clearness of
intellect and singular shrewdness, took the words of Eliphaz
ancl usecl them for his own comfort. They were bread and
meat to him, though brought in a raven's mouth. 'Yes,' says
he, 'I have comforted many, and my words have instructed
the ignorant and strengthened the feeble, and this is so much
my comfort in the hour of my affliction that I dare even ask
God to let loose His hand upon me and end my life. Let Him
not spare me, for I have the testimony of my conscience that
r have not been disloyal to my God. The taunt of my accuser
proves that I have not concealed the words of the Holy One.'
Tt is always well to be able thus to turn the enemy's guns upon
himself, and to extract comfort from that which was meant to
grieve us.

JOB THE BOLD CONFESSOR

Job made no idle boast when he said that he had not con
cealed the words of the Holy One, for we know from his
history that he had been a bold confessor of the truth of God.
We are informed that he was carefully watchful as to his own
family that the words of the Holy One should be there
esteemed and known, especially that grandest of all holy



words concerning sacrifice and atonement: for we read that
when his children had kept birthdays at each other's houses
and had fulfilled their days of feasting, 'Job sent and sanctified
them, and rose up early in the morning, and offered burnt
offerings according to the number of them all: for Job said,
it may be that my sons have sinned and cursed God in their
hearts. This did Job continually.' He was earnest for the
purity of his family and the keeping up of the sacrifices which
were typical of the cleansing of sin; and thus he made known
to his descendants the central word of all the words of the
Holy One. Even in the time of his affliction the patriarch had
not spoken other than according to the mind of God. What
said he when he had lost all his possessions, and was left
without a child? 'Naked came T out of my mother's womb,
and naked shall I return thither: the Lord gave, and the Lord
hath taken away; and blessed be the name of the Lord.' And
when his wife, seeing him covered with a loathsome disease,
bade him curse God and die, he did not withhold his testimony
from her, but said, 'What? shall we receive good at the hand
of God, and shall we not receive evil?' These were words
given him of the Lord in the moment of his need, and he
shunned not to utter them with all his heart. The inspired
testimony about this holy man is that 'in all this did not Job
sin with his lips'.

JOB AN INFLUENCE FOR RIGHTEOUSNESS

It is clear that in his prosperity Job was a most faithful
witness for God. We will not speculate about the time or the
place in which he lived; but wherever he lived he was a man
of great influence, and was held in high esteem. He says,
'When I went out to the gate through the city, when I pre
pared my seat in the street, the young men saw me, and hid
themselves: and the aged arose, and stood up. The princes
refrained talking, and laid their hand on their mouth.' This
influence was always exerted for the cause of truth and
righteousness, which is always the cause of God. In the
twenty-ninth chapter he says of himself. 'When the ear heard
me, then it blessed me; and when the eye saw me, it gave
witness to me: because I delivered the poor that cried, and
the fatherless, and him that had none to help him. The bless
ing of him that was ready to perish came upon me: and I
caused the widow's heart to sing for joy. I put on righteous
ness, and it clothed me: my judgment was as a robe and a
diadem.' He was thus by his conduct a perpetual protest
against sin, a continued proclamation of justice, righteousness,
mercy, and love, in the age in which he lived; and he could.
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Iherefore, say without any word of egotism, 'I have not con
cealed the words of the Holy One'. This was now a comfort
to him when all other comforts failed: he knew that his
affiiction was not the fruit of a treacherous departure from
God, or a cowardly concealment of his faith. He felt that he
could face death, and even long for it, because he had been
loyal to his God, and faithful to the light which had been
vouchsafed him from on high. It was not self-righteousness
which led Job to speak thus, but only such a use of the sure
evidences of grace as would be natural and proper in any
godly man in the hour of his extremity. It is the nature of
obedience to yield peace to the heart, and no one can be
hlamed for enjoying that peace. It cannot be wrong for our
consciences to bear testimony to the sincerity and purity of
our lives, nor wrong that when our hearts condemn us not we
have confidence towards God. He who is most undivided in
his faith in Jesus may, nevertheless, derive comfort from
having been enabled to be loyal to his God. Did not Paul bless
God for much the same faithfulness as Job claimed when he
said, 'I have fought a good fight, I have finished my course,
r have kept the faith'? Happy shall he be who has a clear
testimony within his soul that he has declared the truth of God
in all honesty and earnestness, even to the end.

JOB A CONSTANT WITNESS

J ob had not refrained from an open confession of his own
faith in God: he had been known in the gates of the city as
a worshipper of the Lord, a perfect and an upright man. one
that feared God and eschewed evil. He had never hidden his
faith, but had owned one God whom he here calls the Holy
One. While gods many and lords many divided the fealty of
nations, Job was true to the one only God; and believed His
words as they were revealed to him. Nor was he content with
an open confession of his own faith; Job had made a con
tinued communication of what he knew to others. He had
taught his family-there all teaching should begin. He had
taught his fellow-citizens by his example-the most powerful
of all teaching. Never had he wandered into idolatry, or
worshipped the sun when it shined, or kissed his hand to the
queen of heaven; but, on the contrary, he had avowed the one
and only Lord without fear. He asks, 'Did I fear a great
multitude, or did the contempt of families terrify me that I
kept silence?' So faithful had he been that he cries, 'Let me
he weighed in an even balance, that God may know mine
integrity'. This was high ground to take, but it evidently
strengthened the good man's heart to bear his troubles, and it
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will do the same for us if we can win the same witness from
our consciences.

WE MUST GIVE AN ACCOUNT

Now, brethren, this is a comfort we ought to seek after. It
should be our care that when we come to die, we may not have
to cry, '1 was ashamed of Jesus, and now 1 shall find Him
ashamed of me: 1 hid His truth in unrighteousness, wrapping
my talent in a napkin; what shall 1 do, or whither shall 1 turn?
A servant unfaithful to his trust, 1 have to give an account of
my stewardship, and 1 cannot do it! Woe is me!' God grant
that we may be able to say with Job, '1 have not concealed the
words of the Holy One'. Many professors wiII need greatly to
alter their ways, or they will be covered with confusion in the
day of the Lord. Blessed and holy is he who can declare with
David, or rather with David's son, '1 have not hid thy
righteousness within my heart; 1 have declared thy faithfulness
and thy salvation: 1 have not concealed thy lovingkindness,
and thy truth from the great congregation' (Psalm 40 : 10).

WE HAVE MORE LIGHT

We have more of the words of the Holy One than Job had,
and should therefore be the more anxious to make them
known. 1 suppose he had no inspired book to read: he could
not have had any more than the Books of Moses, probably he
had not those; but the Lord spoke to him as He often spoke
to the prophets in the olden time, and he had also learned
those truths which had been handed down from the earliest
days from father to son. Now we have a vast mass of sacred
literature, and we have besides that the Word Himself, who is
the hope of our souls and the Lord of our hearts. 0 brethren,
if we wickedly hide what God has revealed to us we shall be
veiling a great light, and we shall heap up guilt like the hills.
When we come to die we shall feel a misery proportionate to
the enormity of our crime; we shall be tortured with agonising
thoughts for having, as far as we were able, quenched the
Spirit and blotted out the testimony of the Most High. God
forbid that we should be guilty of such an enormity.

GOD'S WORD TO BE REPEATED

Job, according to the language of our text, evidently had a
reverence for every word of the Lord. He would not have
used that term, 'the Holy One', if he had not felt the holiness
of the words themselves, and if he had not stood in solemn
awe of Him who spake them. He felt that they must not be
concealed, because the words of the Holy One should have
free course, and be published abroad. Should not the word of
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a king be circulated through the length and breadth of his
dominions? Have you and I such a reverence for every
revealed truth? De we stand in awe of every word of God?
If we do, it will be well for us if we practically express our
homage after the fashion of David, who said, 'With my lips
have I declared all the judgments of thy mouth'. The words
which God speaks are uttered that we may speak them. It is
the best homage to a word to hear it and to repeat it. Let us
proclaim God's words abroad: they are light and are not
meant to be hidden. Such candles ought never to be put under
a bushel. To hide the divine words would be a great sin
against the Most High, and to warn you against it will be the
aim of this morning's discourse. I shall speak with the earnest
prayer that both to myself and to each one of you there may
he a personal voice from God stirring every conscience as to
this matter, and making each one of us enquire whether or no
we also can say, 'J have not concealed the words of the Holy
One'.

We shall divide our subject thus. First, we shall have a little
to say about the sin to be avoided: then we will give some
strong arRuments for avoiding it: and, thirdly, suggest some
methods by which we may be enabled to avoid it.

1. Here is A SIN TO 11E AVOIDED-concealing the words of
the Holy One. Now, we can conceal those words from our
selves as well as from others. 'How conceal them from our
selves?' say you. 1 think that very great stress must be laid
upon this fornl of evil, which lies at the root of the second
shape of it. We can conceal the worcl of God from ourselves
in many ways. The law of God speaks with searching ancl
threatening voice: it tells us of our sin, it forewarns us of the
punishment, and it sets our danger both present and future
before our mind's eye: but there are thousands of persons
who never give the law an opportunity of being heard in their
hearts: they turn a deaf ear to anything which is unpleasant
to them; they do not like to face the honest truth. You know
why this is. Why does not a man who is a bankrupt in busi
ness take any pleasure in his books? Why is it that he post
pones all settlements and endeavours to forget his affairs? Is
it not because his ruin is near at hand? If there is any truth.
my friend, that you are afraid of, you have cause to be afraid
of it; but let me forewarn you that there is no escaping from a
fact by endeavouring to forget it. Every honest man, every
brave man, every man who is truly a man, would like to face
his true condition, ancl see what and where he is. One of the
prayers which I commend to your frequent use is this. 'Lord.
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let me know the very worst of my case, that I may not be
living upon vain pretensions, and may not be pluming myself
with being in a happy condition while all the while I am in
awful danger'. Let it never be said of anyone of you that you
concealed the words of the Holy One about yourselves by
refusing to feel their force lest they should end the flattering
visions of your fond conceit. Love truth even though it cut
you to the quick. Ask God to search you and try you, and to
make you sensible of sin and of judgment to come: this is the
part of honesty and common sense. You will indeed be foolish
jf you conceal the words of the Holy One from your con
science, and so flatter your soul into destruction.

Others conceal the gospel word, that word which speaks of
the free gift of pardoning mercy, which is of many offences
unto justification. They go about to find out some way of their
own for self-salvation, and do not submit themselves unto the
righteousness of God. Beloved, do pray the Lord to help you
to know the gospel thoroughly; and to understand its glorious
simplicity, its sweet freshness and boundless fulness. Do not
put out the light which alone can lead you to eternal life. Do
not shut your eyes to the lamp divine; do not conceal from
yourselves those humbling yet soul-saving doctrines, which
make for your sours eternal peace. Shut not against your
selves the one gate of paradise. Hide the gospel in your heart
by all means, but hide it not from your heart, lest you sin
against your own soul.

BELIEVE WHATEVER GOD SAYS

I ought, also, to warn every brother here of concealing any
of the words of God from himself, by accepting half the truth
and rejecting the rest. Receive the whole of revelation. Some
professors have favourite texts and choice portions of Scrip
ture, and they regard other parts of the word with aversion,
avoiding them as much as possible, because they do not agree
with their system of divinity, and need much squaring before
they will fit in with their foregone conclusions. They do not
read such passages, or read them carelessly, or a commentator
is sought out who, by the exercise of much ingenuity, will
impute another meaning than the true one to the words of
God. Brethren, open your souls to divine light. Give the word
of God free admittance into your spirits. Lay no embargo
upon any form of truth; demand no toll for the commodities
of heaven. Let your mind be an open port, carrying on a free
trade in the treasures of the gospel. Believe whatever God
says, because God says it, though you may not always see its
why and wherefore or perceive its internal consistency. Bc
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prepared, and even anxious, to know the whole truth as far as
you can know it, and let it pervade your entire being with its
holy influence. It will be a terrible thing if one of these days
you shall have to say, 'I rejected a great truth. I had a sus
picion that it was so, but I did not wish to believe it, and so
I shut my ears to its evidence. I had a leaning towards the
opposite view and I felt committed to it, and so refused to
alter'. Open both your eyes, my brethren. If you cannot see
everything, yet see all you can see, and pray the Lord to take
each scale away that you may know all the truth, and so the
truth may make you wholly free.

THE NECESSITY or HOLY DUTIES

There is, again, a concealing of the truth from ourselves in
one other respect, namely, when we try to avoid the word of
command. There be some professed Christians of peculiar
doctrinal opinions to whom the word 'duty' is something
dreadful, and if the preacher dwells upon gospel precept they
call him 'legal'. I am not much in awe of that word myself, for
being interpreted it means lawful, and none of us would like
to be unlawful preachers. These folks insinuate that the
preaching of the practical precepts of the gospel is in conflict
with the grace of God, and is little better than preaching up
human merit; whereas the doctrine of God our Saviour is
always a doctrine according to holiness, and good works are
the sure result of true faith. True gospel preaching does not
decry holy living; nay, it sets up the highest possible standard
and declares the way to reach it. Beware of picking and
choosing in reference to the commands of Christ. Some profes
sors object to much of the teaching of Him whom they call
Master and Lord. The forgiving of injuries as we hope to be
forgiven, the non-resistance principle of turning the other
cheek when one is smitten-these are very objectionable to
ordinary religionists. Such precepts are denounced as imprac
ticable, and it is asserted that they cannot be carried out.
Doing unto others as ye would that they should do to you is
regarded as a golden precept for other people to practise
towards our dear selves, but not at all a practical maxim from
us to the general public. When persons speak of our Lord's
precepts as good but impracticable, they make Him out to be
an amiable simpleton. Is this their reverence for the incarnate
wisdom? I need not stop to quote examples, but there are
many such things in the word of God as precepts which good
men decline to see, which, indeed, they declare that they can
not see. If you put a gold piece over the boldest printed verse
in the Bible you will not be able to see the passage: ancl there
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are some whose profits in business, whose position in life,
above all, whose 'respectability' will not allow them to see
certain precepts, and so they do not see them, and they pass
through life without obeying the plain command of the Lord.
J pray you do not so, for wilful ignorance is no excuse for
disobedience. It is written, 'He that knew his Master's will,
and did it not, shall be beaten with many stripes'; and, mark
you, he that did not know his Master's will, but might have
known it and deliberately declined to know it, shall take his
place with those who bear the heavier punishment. The plea
of ignorance shall not avail such persons except it be to make
them also take their place with the man who receives the few
stripes, and so they shall partake in both the greater and the
lesser scourging, inasmuch as they are worthy to range with
both kinds of offenders. Try to know what God would have
you do, and pray that by His Holy Spirit when you know it
you may put it into speedy and cheerful practice, and this shall
be a comfort to you.

HOW WE CONCEAL THE TRUTH

Still, the point I want to bring out is that the holy man in
our text had not concealed God's truth from others. We can
do this in many ways. We can conceal the words of the Holy
One by not confessing the truth at all. A Christian, but he
never said so! He hid himself along with Joseph of Arima
thaea, although he never offered his new tomb to his Lord. He
justified himself by the example of Nicodemus, though he
never brought spices for his Lord's burial! There was a time
when there might be secret disciples of Christ, but that was
before the cross was lifted up; but it is written concerning our
Lord's death that the thoughts of many hearts shall be
revealed by it, and now Christ's followers follow Him openly.
J should not like to be among those who expect to slink into
heaven by a back door, some dark night, and intend never to
disclose themselves till they throw off the mask, and stand
hefore the wondering eyes of angels, Christians who passed
through the world disguised as unregenerate men. No, no; our
Lord has said, 'He that confesseth me before men, him will I
confess; but he that denieth me, him will J deny'. Do not run
risks upon that score. If you love the Lord, say so; if you
expect Him to own you, own Him.

SILENCE IS SINFUL

We may conceal the words of the Holy One, although we
have made an open confession, by a sinful silence about the
gospel towards others. J am afraid J should not be too cen-



The Gospel Magazine 329

sorious if J said that there are many professors of religion
who never talk of Christ to others, and never seek the salva
tion of anybody. Are there any such people here now-in this
gallery, or down below in this area? You have found a medi
cine which has healed your soul, but you never mention it to
the thousands who are sick around you! You have not even
named it to your own children! Can such cruelty be possible?
Where do you sit? Are you there? No, good people, do not
move away from him! He has something human about him
J hope still, though certainly not much that is humane. You
were hungry and you have found bread, and you have eaten
it; and yet though around you thousands are perishing with
hunger, you have no pity on them! Many loaves are in your
stores at home, but you spare none for these starving ones.
You eat your morsel alone; and all the while thousands are
dying outside your window, yea, they are perishing by millions.
Do you care nothing for their woes? Are you a man or a
demon? The Lord have mercy upon you! I will say no more
than this, for I think I need not prove that it must be an
atrocious sin for a man to know the words of the Holy One
and not to make them known to others. This sin is easily com
mitted by a silence which pleads modesty, but which ought to
confess to cowardice, therefore be aware of the cheat.

VEILING THE TRUTH

Some who speak often, nevertheless conceal the words of
the Lord by their own words. The Roman Catholic Church
stands convicted of concealing the words of the Holy One, by
the use of the Latin tongue in the daily service. Whatsoever
there is of good in the mass, ought to be spoken in such lan
guage that everybody can understand and receive it; but
instead thereof the people stand and look on and know not
what is being done, and if there be aught that might edify and
instruct, they are not cognisant of it, because it is hidden from
them by words unknown to them. Protestants! you condemn
this practice, but are not many of you guilty yourselves? Did
you listen to that splendid sermon? What rhetoric! What
oratory! But those poor people in the aisles did not under
stand a word, or if they did they only comprehended discon
nected sentences, and lost the soul of the discourse. Is this
right? Is this according to the Scriptural idea of preaching?
'Oh, but,' you say, 'the great man does not preach to that class
of people.' But his Master did, and He bade men take note
that in the gospel dispensation the poor have the gospel
preached unto them. He would have His ministers preach so
that they can be understood of all men. It is a pity when you
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hang thc cross with your artificial flowers until you hide the
wounds of Christ. Down, down, down with all your tawdry
rhetoric! Your so-called eloquence deserves a curse, since it
robs the simple of a blessing. Few things have so much
damaged the church of God as 'the wisdom of words'. A
sweet and solemn simplicity which a child can comprehend is
after the fashion of our Master, therefore let us aim at it.
When you talk about Jesus Christ, make your speech very
plain, lest under the ornaments of your language you should
conceal the words of the Holy One.

HUMAN PHILOSOPHY IS DANGEROUS

The thing can be done again by clouding the truth with error.
There is such a thing as laying a substratum of truth, and then
overlaying it with human opinions, after the manner of the
boastful school of modern thought, whose novelties are set
before us as the matured fruit of the culture of the nineteenth
century: this also is concealing the words of the Holy One.
You may, perhaps, have seen ancient parchments containing
words of holy writ, which have been covered over and then
re-written with popish legends: these palimpsests (that is their
technical name) are the types and symbols of the discourses
of the philosophical divines of the school of culture. The
gospel of Jesus Christ is hidden by their so-called 'thought'
-their own thoughts are set before the thoughts of God.
What shall we say to such thinking but that it is a presump
tuous setting up of human intellect above the revelation of the
Lord? What shall we say of such culture but that it cultivates
a pride which had better have been cut up by the roots? It
conceals the word of the Holy One that fallible man may sit
upon the throne of wisdom. and make his own religion, and be
his own God.

AN UNHOLY LIFE

We may yet further conceal the words of God by an incon
sistent life. You may have often heard it said that the world
ling does not read his Bible, but he reads professing Christians;
he never troubles to read a chapter, but he reads his godly
relatives. Many a man has found Christ through reading some
dear and venerated mother, whose living and dying experience
has been God's testimony to his soul. See, then-if our lives
are crooked, perverse, unkind, ungenerous, unholy, selfish,
un-Christly we conceal the words of God; for men will not
read a true gospel in us, nor have a true idea of our religion.
They will not care to hear a gospel which produces such
characters as ours, if those characters are unlovely. Men lay
all our faults at the door of our Master: and thus we crucify
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Him afresh. They say. 'That is your religion', though they
must know better. They will always say so, for after this
manner the enemies of God have always gloried over Israel.
He who lives not aFter a godly and holy sort is guilty of con
cealing the words of the Holy One in the most injurious
manner. Let us all try to avoid this sin, because it is contrary
to the practical genius of Christianity, which commands godly
men to shine as lights in the world. Sinful silence, as to the
blessed word of grace, is rebellion against our Lord's last
command-'Go ye into all the world and preach the gospel to
every creature'; therefore, be not chargeable with so grave a
crime.

If. In the second place we will give a mere outline of the
ARnUMENTS FOR AVOIDING lHIS SIN. The subject is weighty
and deserves a longer consideration, but time compels me to
condense. And first, the man who conceals the word of God
is out of order with God. God speaks that He may be heard,
and that His mind may be known. The evident design of words
is to make known the speaker's mind. To run parallel with
his wish, therefore, is to give his words free course to the ends
of the earth. 0 thou who professest to be a child of God, wilt
thou run counter to the design of the Most High, and when He
speaks wilt thou by concealing His words make Him to be as
though He spake not? Such a silence is out of gear with the
whole course of nature. 'The heavens are telling the glory of
God. and the firmament showeth his handiwork: day unto
day uttereth speech, and night unto night showeth knowledge'.
The whole creation after its own inarticulate manner proclaims
its Maker and Preserver. Rocks find a voice, and waters have
Cl tongue. Stars sing by shining, and darkness preaches by its
solemnity. Shall man alone be dumb? God forbid that he
should be creation's silent chord when every other string is
vibrating with praise. No; let us pray the Holy Spirit to put
us into order with God and His universe, and let us no more
conceal His words.

THE CONSEQUENCES OF CONCEALING THE GOSPEL

If you wish to see the sin of concealing the gospel, think of
the consequences which would have followed if others had
done so. If the apostles had never risked their lives to preach,
what had the nations been? If martyrs had never yielded their
blood in testimony, would not thick darkness have br()oded
over the nations still? Imagine the consequences, if you can.
if Luther had taken the advice of his godly but timid friend,
when he said, 'Get thee to thy cell and pray: meddle not with
things too high for thee'. Imagine what history would have
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been if WyclitTe, and Tyndal, and Calvin, and Zwingle, and
all those lights of the world, had hidden themselves through
cowardice. They had been guilty, but we had been miserable.
Now, what would have been criminal in them must be evil in
us also, in proportion to our degree. We owe it to coming
generations that we hand on the torch of truth as it has been
handed down to us; let us not be unfaithful to our trust.

If we conceal the words of the Holy One, we shall evidently
err, because the motive for so doing can hardly be supposed
to be other than sinful. If we conceal God's truth, it will
probably be out of cowardice, and to be a coward under the
command of such a Captain as ours is treason. Probably, self
love will be the ruling motive, but we are told expressly that
he who loves his life shall lose it, and that Christ is to be better
loved than life itself. Those who hide the word of God are
often moved to do so by pride, which cannot stoop to be
despised; or fear, which dreads ridicule; or love of the world,
which seeks the applause of men. Is it not atrocious ingrati
tude to Him who was derided and spat upon for our sakes, if
we hide His glory to escape from shame? I feel it difficult to
conceive an argument for concealing God's word which would
hold water for a single moment; certainly I can invent none
which will bear the test of a great trial day to which we all
must come. If then the motive of such concealment is evil, it
must itself be evil.

GENERATIONS AFFECfED

I have already hinted that common humanity requires that
if we have received the precious truth of God, we should not
conceal it. I feel as if your natures responded to the remark.
and that I needed not again enforce it, having done so already.
If you love men, if you would make them happy here, if you
would save them from perishing hereafter, I beseech you make
known to them with holy earnestness the way of salvation
contained in the words of the Holy One. For if not, be it
known unto you that all the results of concealment will be
chargeable upon you. If the next generation should become
more wicked than the present, and still more ignorant of the
gospel, the fact will be chargeable upon those who conceal
the words of God today. If the masses through not knowing
the gospel reject it and continue in their sin, the calamity and
crime will be charged upon those dumb lips which never speak
of Jesus. If sinners sink to hell, passing out of this world
unsaved, and they have come into contact with Christian men
who gave them no warning, on whose skirts will their blood
be found? Yea, more; recollect that even if sinners be saved
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by some 01 her ;Igency it does not exonerate those who neg
lected to w;ml Ihem; for since the silence naturally tended to
destructioll 1hose who were guilty of it shall be judged as if
the uninsl ruclcd were destroyed, even though by God's inter
position it is Ilot so. If the natural result of any line of conduct
is prevclllcd by divine interference its criminaIity is by no
means Iesselled. The conduct itself may be judged by what it
would nalurally result in if it were left to itself. Many a man
has been guilty of murder who nevertheless did not actually
spill his fellow's blood, because he did that which he knew
would kill; and it is no praise of his that death did not come of
it. So, if a corrupt, unholy silence would slay a soul, even
though that soul be saved, the wickedly silent one is guilty of
soul murder all the same. You are shifting uneasily in your
seats, some of you; this is good sign, for many might do so
without being too sensitive.

ARE YOU LOYAL?

How again, dear friends, can any man prove his loyalty to
his God or his likeness to the Saviour, if he continues to con
ceal the words of the Holy One? What canst thou do for God
but obey Him, and when He speaks to thee gladly make
known to others the truth which has sounded in thine ears?
How canst thou be like to Jesus, thy professed Master, if thou
hast no witness to bear for the good of men? He went about
doing good, His life was transparent, He wore the gospel on
His sleeve, spoke it with His eyes, and revealed it in His daily
life. How canst thou be like Him if thou dost smuggle away
the gospel as if it were contraband goods to be hidden away
from all eyes? How canst thou bury the priceless truth like a
miser who hoards up his cankered gold? Tell out the heavenly
message! Tell it all around! Tell it so long as voice remains!
If thou art a true servant of God thou canst not stifle the voice
of Jesus, who out of heaven cries to the sons of men.

Now, think once more and we shall see the sinfulness of the
conduct we denounce. What will it be to meditate upon a
dying bed on having known the truth, but having never in any
way assisted to spread it? What will it be to lie with eternity
just before you, and to reflect, 'I have been a member of a
church many years. but 1 have never brought in a single convert.
I sat in my pew, and 1 knew the divine secret, but 1 never told
even a child of it. Neither by pen nor tongue did 1 make Jesus
known. I left that to the minister. I knew there were good
people about who cared for men's souls, but I had no such
feeling: I kept myself to myself, and felt no anxiety about my
neighbours. 1 had very little care as to whether souls were
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saved or not. I was glad when I heard of an increase to the
church, but not very particularly so; I was rather sorry when
things were down-not so sorry that I lost my appetite, or lay
awake ten minutes. I did not trouble myself more than I could
help, for I was foolish enough to dream that the best thing I
could do was to consult my own interests, and I fancied that
my chief end was to enjoy myself for ever.' Now, I can imagine
such a person sore beset with horrors when he comes to die,
and struggling hard to get anything like a glimpse of hope. His
whole life has been that of selfishness; how can he be a
Christian? Conscience will ask him, 'Is this Christlike, this
keeping back of the divine bread from the perishing millions,
this concealing of the light of God? Surely you are no follower
of the Crucified!'

How will such conduct look at the last great day? The Lord
Jesus will say to some, 'I was an hungered and ye gave me no
meat: I was thirsty ancl ye gave me no drink'. Now mark,
these sentences refer to temporal bread and water, but they
must be more emphatic still when they relate to spiritual
things. If the Lord Jesus shall say, 'There were hungering
souls, and you professed to know the gospel, but you gave
them no meat: there were thirsty souls, and you professed to
have drunk of the water of life, ancl you gave them no drink',
can there be any answer? Will not such persons stand speech
less, dumbly confessing the justice of the sentence, 'Depart. ye
cursed'?

AN OPEN PROFESSION NECESSARY

Ill. I shall close by mentioning one or two METHODS BY

WHIC'H WE MAY AVOID THIS SIN. I am speaking now to you
who have believed in Jesus and are truly His own disciples.

First, take care that you make an open profession of your
faith. Come out from the world and unite with the people of
God. If you do not make a profession, I do not see how you
can be found innocent of the charge of concealing the Lord's
words.

JOIN, SPEAK, WRITE, AND SUPPORT

When you have done that, keep yourself clear of sinful
silence by very often speaking to others of the things of God.
I was greatly pleased this week when a brother minister said to
me, 'A man has just joined our church, a rough man, who mixed
in a company that was not likely much to improve him, and yet
he has been really made a new man. He was accustomed to go
round to houses with small casks of beer for a large brewery,
ami among the rest he called at a certain house where the
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servant i.~:1 IIIl:mber of the Tabernacle. She had not seen him
more Ihall once or twice before she began to ask him whether
he kncw the Saviour, and to question him about his soul, and
when hc called each month she spoke to him again, till at last
he who had never thought of religion, nor entered a place of
worship at all, was brought to the feet of Jesus, and to become
an honour to the church of which he is a member.' This minis
ter said, 'I hope all your members do as that servant does'. I
told him I knew a great many of you did, but no doubt some
of you did not. You who do not may well fidget upon your
seats, as you take home the hint. Henceforth at every oppor
tunity speak of ./esus to those around you, lest you be found
guilty or concealing the words of the Holy One.

Somc of you cannot speak very much because you are
naturally diffident and slow of speech. Try and overcome the
infirmity, but if you cannot do so, do not conceal the words of
the Most High on that account, but write letters of personal
entreaty. You can do this, cannot you? Some of you can write
very well indeed, and write so much that you have to cross
your letters, which is much easier for you to write than for
friends to read. As you can write so weU, do write for Jesus
Christ. Do not cross your letter lest you conceal your meaning.
but write earnestly and lovingly for Jesus. You can also
circulate what has been written by other people, though I do
not think it so good a thing to do as writing yourself. You may
send tracts and sermons, but let them be such as you may hope
that people will read. Sometimes you may write out part of
a tract, and it will attract them all the more for being your own
handwriting.

Another thing may be done. If you feel that when you have
spoken and writlen you have still not done much, help other
people who have greater gifts. A great deal may be done by
imitating Aquila and Priscilla, who helped Apollos. It is not
given to everybody to preach to large numbers, or to preach
at all. but you can often pick up a young man and say, 'I will
help him in his education and encourage him in his first
efforts' You can always help young men by filling the offering
hox which supports the College.

I married a gentleman on this platform some time ago who
said to me, 'I wish I could preach; but I will tell you what I
will do, I will keep a man to preach: I will find the money
and you will find the man'. I told him I must have him speak,
too, as best he could. He said he would, but he wished to have
somebody to speak better. Men of wealth should copy Ihis
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example. Help the colporteurs, help the city missionaries, help
all those who publish the word of the Lord.

THE HEATHEN ARE PERISHING
And lastly, and this morning most to the point, there are the

heathen perishing for lack of knowledge. Millions of voices
call out of the darkness to you, 'Come over and help us! You
have the light, bring it to us! You have the bread, come and
feed us! We perish, we perish, we perish'. Brethren, the
heathen are perishing. Will you let them perish? I wish that
some young men here would go for missionaries. One of the
leaders of a missionary society cheered my heart last week
when he took out of his pocket an old sermon of mine, marked
and crossed and scored. He said, 'You will like to see that,
Mr. Spurgeon'. 'What about it?' 'That was given to me by
a young man who has joined our mission. He read that ser
mon, and marked the passages which touched his heart, and
now he is at work in China.' I looked upon that sermon with
great delight. I think I felt more pleased with that old sermon
than if I had received a wreath of gold. I felt gratified that
I had brought a young and fervent heart to devote itself to the
Lord Jesus Christ. Give me like joy each of you; and if you
cannot go among the heathen personally, help others to do so.
Give this morning a liberal collection, and may God accept it
at your hands for Christ's sake.

Continued from page 320
This short life might seem as vanity or foolishness, but this

short and uncertain life is the foundation of eternity, so far as
you and I are concerned. Eternity for you and me has begun
in this short and seemingly uncertain life. Are we beginning
our sojourn in heaven here? Are we making for ourselves a
place in hell while here in this earth? Heaven and hell begin
in this life. Seek that heaven which is found in Christ-God
of very God in the essence of His being, the Son of God in His
Person, a distinct Person, distinct from the Father and the
Spirit, true man as well as true God, two natures with two wills
in one Personality-Lord of all, in whose hands is to be found
all the sovereign, redemptive grace of God-our righteousness
in His death upon the tree.

This is light. Believe in the light that you might be children
of light.

It is easier to build temples than to be temples to God. Men
may go far in the external performances of religion merely by
the power of their education and the influence of their friends,
who are not actuated by a living principle of grace in their
hearts. (2 Chronicles 24: 3-4).-MATTHEW HENRY.


