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Creed and conduct in the Bible are boon companions. They
are intimately related and each one profoundly influences the
other. What a man believes is not viewed in isolation from
what he does. His practice is not in a separate department
from his doctrine. Indeed. his everyday conduct will reflect
his basic doctrines.

One can see this in a negative way in the first chapter of
Romans. Paul points out very clearly that ungodliness pre
cedes and leads to unrighteousness. Where there is no fear of
God before men's eyes we do not simply have a case of an
inadequate doctrine, we have one which leads to unrighteous
conduct. If men do not regard God they will not regard men
either, so that irreligion and immorality belong together.

Now it is true that a man may live better than his creed.
There is many an atheist whose kindness and unselfish concern
for others are marked. Often it is because he still inherits the
very Christian creeds and standards which he rejects but which
still influence him. But his rejection of the creed will lead inevit
ably to a rejection of the standards-if not in his own life then
in the life of those who follow his teaching, if not in his genera
tion then in the one which follows. Unrighteousness is an
increasingly steep and downward slope, and the only brake to
a precipitate slide to disaster is the fear of God.

But Romans also, from a positive standpoint, stresses the
bearing of creed on conduct. In Romans 6 Paul is facing the
danger of those who pervert the doctrine of justification by
faith alone to produce a licence for sinful living. It is signifi-
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cant that his reply is not to turn from an emphasis on creed to
one on conduct, but the other way round. He does not become
less doctrinal but more so! He expounds more fully the impli
cations of the doctrine, and in so doing shows its bearing upon
holiness of life. His creed is not left to one side for the moment
while he grapples with the problems of conduct. Instead, the
creed is pushed into greater prominence and expounded in
fuller detail in order to reach a more powerful application.

The structure of the epistle to the Romans teaches the same
lesson. When we reach chapter 12 we meet the stirring call to
holiness and the detailed explanation of what this implies for
our everyday living. But the application is presented as a con
clusion drawn from what has gone before-'I beseech you
therefore brethren by the mercies of God'. It is on the basis of
the tremendous exposition of the mercies of God in the first
eleven chapters that Paul calls Christians to practical godliness.
On a doctrinal foundation he erects an ethical superstructure.
It is his theology which leads you on to the high road of
Christian obedience and service.

It is obviously possible for a Christian to be doctrinally
orthodox and yet fail to exemplify Christian graces in his life.
The answer to this is not to abandon his orthodoxy or even to
relegate it to a secondary position, but to search· his own heart
b€fore God why he is not living out the implications of his
creed. When lames urges us to be 'doers of the word and not
hearers only' he does not mean that we are to cease being
hearers, nor that we should hear in a less discerning way. In
fact we must hear the Word with an even more acute response
in order to translate it into the idiom of holy living and practi
cal righteousness.

A defective creed must not be shrugged off as a secondary
issue. We must not point to a godly Hfe as if it was an excuse
for error in doctrine. A defective creed wm not only impover
ish us spiritually, it holds grave possibilities for others who
may be influenced by us. Indeed, the very godliness of the
believer whose creed is defective is an even greater danger,
since the quality of his life may well attract younger Christians
who then quite wrongly assume that his doctrine must also be
acceptable. In their case the outcome may be spiritually and
morally disastrous.

Creed and conduct, I said at the beginning of this editorial.
are boon companions. One further comment is needed-'What
God has joined together let not man put asunder'.

H. M. CARSON.
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Chosen for Suffering
Acts 5 : 33-42

H. M. CARSON

A sermon preached on Sunday morning,
18th October, 1970, in Hamilton Road

Baptist Church, Bangor, Co. Down.

This is the story of Peter and the others before the
Sanhedrin, which was the supreme Jewish Council. As we have
gone through the Acts we have seen the consequences of the
coming of the Holy Spirit with the tremendous power unloosed
by the visitation on the day of Pentecost. We have seen these
men going out to preach Christ crucified and risen, and we
have seen already the beginning of opposition. Here the oppo
sition continues-as it has always continued whenever the
gospel has been faithfully preached. There is an inevitable
consequence as men resist the gospel, and those who are
prepared to continue in preaching and prepared to be faithful
to the gospel may expect to be in trouble.

Now we have got to make one important qualification. It is
one that Peter himself makes in his first epistle (4 : 15) where
he speaks about a Christian suffering, but, he says, the
Christian must be sure that he is suffering for the gospel's sake.
If you suffer as a trouble-maker, or as a meddler in other men's
affairs, and if you get into trouble on that account, you need
not preen yourself that you are suffering for righteousness'
sake; you are suffering for nothing of the sort, you are suffering
because of your misdeeds. If we suffer for other reasons than
the gospel, for other reasons than our testimony, we need not
imagine that we are suffering for righteousness' sake.

Furthermore, we need to be careful that it is because of the
gospel that we are suffering and not because of the way we
present that gospel. It is possible, after all, to present the
gospel in such an ungracious fashion that people react, and
they are not reacting to our gospel, but to the lack of grace and
lack of love which are obvious in the way we present our
message to them. We imagine that they are reacting against the
gospel and very often they have not even heard the gospel, they
cannot see the message-all they can hear is the way we
approach them, all they can see is the brusque and discourteous
approach-well, it is no wonder that they react. But we must
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not delude ourselves into thinking that it is the gospel they are
rejecting. What we need to do is to take ourselves to task and
to ask how much we know of the love of Christ in our hearts;
how much it is the love of Christ which is constraining and
compelling us, or how much we are simply doing our duty by
going through the drill of passing on to others the gospel which
we feel they ought to have. No, I say, we need to be sure that
it is because of the gospel itself, because of the actual message
of the gospel, because of the stumbling block that is involved
in the presentation of the Cross, for it is for that reason that
we are suffering.

But even if we are both gracious and consistent, we will
face opposition, there will be hostility, because basically men
do not relish the gospel, men do not accept this message. Here
we find the apostles encountering opposition. They are facing
the Sanhedrin, the supreme Council of the Jewish nation. Now
the Sanhedrin was a divided body. There were two main
groups, and later on in the Acts of the Apostles you will
remember how one faction backing the apostle Paul came into
open conflict with the other faction. What were these two
parties? Well, on the one side there were the Sadducees and
on the other the Pharisees. The Sadducees were the religious
politicians of the day, because they had religious politicians in
the first century just as we have them in the twentieth century!
They had mixed up their religion and their politics so
thoroughly that they were not just high priests, they were
political leaders. The inevitable result was that their politics
had corrupted their religion, because this is what usually
happens, and they were now more politicians than religious
leaders.

On the other side there were the Pharisees. Now the Phari
sees have a very bad name, and rightly so, because of their
hypocrisy and their barren legalism. But they had not started
as an unworthy cause. They had started, in many ways, as a
very desirable religious reaction against the worldliness of the
Jewish nation. Prior to the coming of Christ, in the centuries
that preceded His coming, Judaism was increasingly being
influenced by the culture and the thinking of Greece; and as a
result the standards which the Pharisees wished to see main
tained and which the law of God enshrined, those standards
had slipped badly, and many Jews were virtually ceasing to be
Jews, they were abandoning the law of God, they were turning
from the faith of their fathers, they were becoming Greek to all
intents and purposes. The Pharisees emerged as a party who
stood for the law of God and for maintaining standards of the
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Word of God. The tragedy was that they drifted into being
traditionalists. They were simply concerned to maintain their
tradition and their interpretation of Scripture, so that by the
time you come to the New Testament, the once great party of
the Pharisees, formerly a party standing for the truth and the
purity of the law of God, had become like a barren debating
society, going round and round, debating their own rules and
regulations and so on.

These then were the two parties which comprised the
Sanhedrin. There were the Scribes as well, but largely they
belonged to the Pharisaic party. So you may say that the
Council before whom the apostles stood consisted of the
Sadduceean high priests on one side and Pharisees on the
other. On this occasion you see two different reactions, but lest
we should imagine that Gamaliel's reaction was one of friend
ship, you have to finish the story (noting that the Sanhedrin
was combined of Sadducees and Pharisees) to see that the
apostles were beaten, and the beating was not exactly a mild
form of chastisement, it was a severe thrashing, and they were
forbidden to preach the gospel. So whether it is the politicians
on the one side or the religious men on the other, there is a
basic hostility to the preaching of the gospel.

But let us look first of all at the Sadducees. They were
furious, they were 'cut to the heart'. Now the word that is
translated 'cut to the heart' is a very vivid word. It is one that
literally means 'sawn in two' and that vivid word indicates how
deeply they felt. They were livid, they were absolutely furious.
You may ask, Why this fury? Why this overwhelming indigna
tion? I would say it was because these men were troubled in
conscience. They had so much evidence to back home the
testimony of the apostles, but they were refusing to admit the
evidence. When a man refuses to admit evidence that stares
him in the face, very often he compensates for his own lack of
ability to answer the evidence by losing his temper, and that
was the situation here. They simply could not answer the
evidence and so they lose their temper and become furious
with the apostles.

What was the evidence? Well, they were only too aware of
the evidence of the resurrection. They had done their level best
to make the crucifixion the final chapter in the story. As far as
they were concerned, it was their triumphant moment when
they had snuffed out this Jesus of Nazareth who had been in
their judgment such a trouble-maker and caused such havoc
within the nation. But they knew only too well that the tomb
was empty. They knew only too well the falsity of the explana-
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tion in support of which they had bribed the soldiers. They
knew that there was something beyond a merely natural occur
rence and that Jesus Christ, who had been crucified at their
instigation, and who had been put in the tomb, with the stone
sealed by their advice given to Pilate, they knew very well that
He had risen from the dead.

They had seen further evidence. They knew what these
apostles had been like. They knew how pathetically they had
reacted when Jesus was betrayed and crucified. They must
indeed have laughed, Annas and Caiaphas and the others, to
see that not only had they got Jesus in their power, as they
thought, but look at this pathetic crowd He had around Him!
They must have been laughing with merriment when they saw
the disciples flying for their lives. Yet here are these same
men, and something incredible has happened to them. Here is
Peter, who was such a dismal failure, and he is standing up to
the leaders; he is standing up to the top theologians of the day.
Who is he anyway, this Peter? A fisherman from Galilee, not
even from sophisticated Jerusalem; a raw provincial with his
broad Galilean accent indicating where he comes from; and
here he is, having the effrontery to challenge the leading teach
ers of the day! Well, something extraordinary has happened
to him and there is the evidence before their eyes.

They have the evidence also of the incredible healing of the
crippled man and this was something that they simply could
not gainsay. The man was a familiar spectacle, sitting there at
the gate of the temple; for years he had been there, a well
known beggar, impoverished, crippled, waiting for someone to
help him. Yet people had seen him there after he had been
healed. There was also the power of the gospel evident in the
preaching. Not only that, but the whole city was agog. Three
thousand people had been baptised and more and more every
day were joining this despised group. The whole thing had
all the marks of a work of God. .

But these men were stubborn, and a man who is resisting the
gospel can be incredibly obstinate. They were not wanting to
listen. They were not searching and enquiring. They were not
asking Peter and the others the reasons that lay behind all
these happenings. The one thing they wanted to do was to
silence them. How typical they were of the natural man, the
man who wants to live for himself, the man who is content with
his own sinful way of living, the man who does not want his
life disturbed by this very disturbing gospel, that man will
simply shut his mind to the truth and will try to silence the
word which God speaks to him. And when he has it in his
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power, as these men had it in their power, he will attempt to
silence the truth by violent means. So Luke records 'they were
furious, they were cut to the heart, and they took counsel to
kill them'. This was the obvious answer, they thought, to the
situation. Jesus of Nazareth had preached, and He had stirred
the whole nation and they had killed Him. Are these men
going to follow? Are they going to preach the same kind of
message? Well, there is obviously only one answer and that is
to kill them as they had killed Jesus.

What kind of thinking lies behind this plan to destroy the
apostles? We ask this question because it is an attitude which
still continues with men who may not contemplate laying
violent hands on the preacher or on the witness. What is their
attitude? It is the mentality which says-This is a message
which we must silence; we must snuff out this testimony; we
cannot tolerate this kind of preaching; we must destroy the
men who preach. Right down the centuries, right down
Christian history, you find again and again this attempt to
destroy the witnesses of the gospel. In the early centuries all
the power of the Roman Empire was employed in order to try
and destroy the Christians. Some of the great Emperors,
Trajan, Marcus Aurelius, Diocletian and others, saw in this
despised group of Christians a real menace and they went out
of their way and used every power they could muster in order
to silence the testimony. They took the Christians and tortured
and beat and killed them. They took an old man like Polycarp
in his eighties, and they took him out and destroyed him in the
arena, still bearing his testimony bravely right to the moment
when breath left his body. Rome, the pagan Roman Empire,
was trying to stifle the testimony, but the Word of God was not
bound and could not be stifled.

When you turn the pages of history you come to the period
known as the Middle Ages, when superstition had clouded the
thinking of the church, and formalism, lifelessness and dead
ness almost stifled the life of the church. But there were men
still ready to stand and preach the old gospel. The Inquisition
in Spain emerged as a terrifying instrument of destruction,
attempting-as others before had tried-to destroy the testi
mony and to silence the men who were speaking so boldly.
And in the incredible cruelty perpetrated by the Inquisition,
men and women suffered indescribable tortures-even to speak
of them would make your blood run cold-they perished by
the thousand, but the Inquisition failed. The Word of God, the
simple testimony to the crucified and risen Saviour, still lived
on.
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When that Word began to revive again in England in the
sixteenth century, and when a man like William Tyndale said
he would put the Scriptures into English so that the plough
man driving the plough would be able to read the Scripture in
his own mother tongue, again the whole power of a persecuting
church tried to destroy the testimony. As the New Testaments
reached England from the Continent where Tyndale was doing
his translation, so they were burnt by the hundred. But the
Word of God was not stifled, in spite of the malice of the
Bishop of London and those who helped him in his task. The
Word of God still flowed into England until it transformed the
English church and the English nation through the penetra
tion of the gospel.

There was a tinker in Bedford in the seventeenth century
-and to be a tinker was not to be attached to one of the out
standing trades of the period! But God reached him and saved
him and he became a great testimony for the truth. They tried
to silence him. Read the story of John Bunyan's trial, when he
stands before the judge, and this simple, unlettered tinker,
facing an able judge, gives a very courageous testimony. They
threw him into Bedford prison for the best part of twelve years.
There he was, facing not only the awfulness of imprisonment,
but the agony of knowing that his wife and their blind child
were unprovided for. But the Word of God was not bound;
the testimony could not be stifled. In fact the devil over
reached himself, because out of that prison cell in Bedford
emerged not only one of the great classics of English literature,
but one of the most potent instruments which God has pro
duced for blessing His people-The Pilgrim's Progress.

It still goes on today. In China for years before his death,
Watchman Nee, whose books have been used to bring blessing
to many people, suffered imprisonment. He was one of a great
company in China who have suffered to!ture, brain-washing,
exile, death, for the very same cause for which the martyrs
have suffered down the centuries. But still they stand, and in
spite of all that an atheistic government may do in China, that
Word still persists, and the little bits of news that trickle out
of China indicate that in spite of the fact that buildings are
shut and Christians are not allowed to meet, yet there is still
a continuing church in China for the testimony of the Lord.
The witness of God, the Word of God, is not bound. Men have
tried ever since those early days when the Sadducees plotted
to destroy the apostles, men have tried to destroy and to stifle
and to kill the testimony, but praise God, that Word has lived,
and it will live, for this gospel must be preached unto all
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nations before the coming of Christ, and not all the malice of
men will be able to thwart it.

So we turn from the Sadducees and turn to the other side, to
the Pharisees, and we listen as Gamaliel speaks out. Gamaliel
was one of the outstanding leaders and teachers of the Phari
sees. In later generations they spoke of Gamaliel's death as the
time when teaching ceased in Israel. So he was one of the out
standing men. You may remember also that he was the teacher
at whose feet Saul of Tarsus sat. Indeed, the apostle Paul may
well have been at this Council. Now what are Gamaliel's
advice and his recommendation? In part they were very true
and in part very false. What was true about his statement?
Well, he was perfectly true when he said, 'If this thing is of
man it will fail'-quite obviously true because every religious
scheme devised by man will inevitably fail for two obvious
reasons. In the first place, man by himself has no clear under
standing of God. Man by himself may devise theories, he may
produce ideas about God, but all the time he is just groping, he
is guessing, he is speculating. It is only when God makes Him
self known and reveals Himself, only when God speaks, that
man can have a gospel in which he can trust. But there is
another reason why the religious schemes which men have
devised inevitably fail; not only do men not know God but
men do not know themselves. So the religions which they
produce fail to deal with the deep-seated malady of the human
soul, that man is a sinner, that man is out of touch with God.
that man is spiritually blind, that man is in a condition' of
spiritual bondage. Only the liberating gospel, speaking of
emancipation by the power of the Spirit, only such a gospel can
speak to man's heart. A humanly devised religious scheme will
most assuredly fail. So we give Gamaliel top marks for that
statement. He was perfectly correct.

Indeed, you can give him quite high marks for his second
statement: 'If this thing is of God: well, it will certainly go
forward and you cannot resist it'. Again this is perfectly true.
The only point where we might question him, and we might not
give him top marks, is where he says, 'If this thing is of God'.
We would stroke out the 'if' and we would say, 'This thing is
of God'. He has a question mark, we would put an exclama
tion mark, in fact we might put a couple of exclamation
marks! He has his query, his uncertainty, his doubt. We have
conviction, we have confidence, we have certainty; this thing
is of God. But certainly he was absolutely correct in saying
that if it is of God, it is irresistible; you cannot stop it.
Indeed, he says, you may discover that in trying to suppress
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this thing, you are fighting against God. It is true that the
word of the gospel, because it is the Word of God, is irresistible
and the course of the gospel cannot be checked and will not be
checked by anything that men may do.

When Isaiah looked across the centuries to the coming of the
Lord Jesus Christ, he spoke in that glorious fifty-third chapter
of the crucified Saviour, the suffering Servant of the Lord, and
he said this about Him, 'He shall see of the travail of His soul
and shall be satisfied'. He was using the picture of childbirth.
There is no satisfaction when there is a still birth. There is
only satisfaction when travail leads to the birth of a healthy
child. When he speaks of Christ as seeing of the travail of His
soul and being satisfied, clearly he is not speaking of an
outcome which ends in failure. He is speaking of an outcome
which ends in a blaze of glory. Christ looks right down the
avenue of the centuries, right to the very end of history, right
to the glory when He Himself shall come; He shall see of the
travail of His soul, He shall be satisfied. Gamaliel had certainly
stumbled upon a truth that the course of the gospel and the
outcome of the gospel, being in the hand of God, are irre
sistible. Men have tried again and again to thwart this onward
movement of the purposes of God, men have tried to stifle this
gospel, but the Word of God is not bound, and it will, it must.
triumph.

But Gamaliel was in serious error and there are a great many
Gamaliels who sit in churches who are in equal error. What
was his error? Well, let us take him at the point of his own
argument when he said, 'If this thing is of God'. We reply
'If there is a possibility that this is of God, then, Gamaliel, you
ought to be searching and enquiring to see if in fact it is of
God'. The fact that he allowed it as a possibility indicates that
he ought to have been doing something about it. But instead
of that, what is he doing? He is sitting on the fence. He is
adopting the attitude of benevolent neutrality. He says-Well,
it may be of God; if it is of God you cannot resist it; indeed, if
you do resist it you may be opposing God, so don't do anything
about it; leave these men alone and let's just see how things
turn out. If it really is of God, then it will prosper. And
presumably he means-If it prospers, then we will come out on
the winning side and stand with them then, but in the meantime
don't do anything about it.

I say, there are many Gamaliels who sit and listen to the
~ord of God preached, and they try and adopt this attitude of
benevolent neutrality. They are not openly opposed to the
gos~l, otherwise they would not be in church. They do not
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hate the gospel, at least in as far as they have thought about
the matter, they do not think they hate the gospel, otherwise
they would not meet with the people of God. They like to hear
it preached, and they can sometimes give you quite an assess
ment of how it is preached, but they never really come to grips
with it. They have never really applied their hearts and minds
to search into this Word. I say they are in the serious error in
which Gamaliel was. Had he been true to his own basic
premise in his argument, 'If this thing is of God', he could not
possibly have reasoned 'We don't know anything about it so we
will just wait and see what happens'. If this thing is of God,
then, because it concerns a man's relationship with God,
because it deals with issues not only of time but of eternity,
because it deals not only with life but death and judgment,
then you cannot possibly be neutral about such an issue. In
some ways the Sadducees were much more consistent. They
saw the implications of this message and they hated it and
tried to stifle the testimony. Gamaliel could see that there was
something in it, in fact he suspected that the thing might be of
God, and instead of saying, 'Well, if that is so, let me give
myself to understand it, let me find out what this message is,
let me receive this word', he says, 'We will just wait, we will
play it cautiously.'

There are many who come and go on a Sunday, they join
in the fellowship and listen to the gospel preached, but they
never get any further than Gamaliel. Sometimes, indeed, they
drift out of life into eternity, still neutral, still not opposed,
forgetting that the Lord Jesus once said that there is no
neutrality in spiritual matters, 'He that is not with me, is
against me'. There is a great danger of this kind of neutrality
degenerating into trifling with the gospel so that a man
becomes almost inured to the whole thing. He listens to it and
it does not make any impact. May the Lord deliver us from
Gamaliel's attitude.

If you are not going to stand with the enemies of the gospel,
and if you are not going to identify yourself with the neutralists
like Gamaliel, to whom do you join yourself when you come to
Christ? Why, you identify yourself with a great and noble
company. You stand with these men who were on trial! What
then does it mean to stand with them? Well, look at what
happened to them. They were beaten unjustly. After all, there
was no crime laid against them and Gamaliel himself, the
authority, had suggested that they should not do anything to
them. But in actual fact they were beaten. The world showed
its hostility and its contempt, and if you are prepared to stand
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for Christ, not muffling your testimony but making it clear
before men whose you are and whom you serve, you may
expect scorn, contempt, hostility, and opposition, as these men
received.

But you find them in the midst of their suffering praising
God. They are not praising God because the sky is blue and
everything is very wonderful. They have just been thrashed
unmercifully, they are going out with an aching body after a
very painful experience, but they go out praising God. Why?
Because they are bearing shame for the sake of Christ. He was
scourged and beaten until the blood streamed from Him. He was
hung on a cross and they put nails through His hands and feet.
They lacerated His head with a crown of thorns as they
mocked Him. Well, the disciples rejoiced that they, sinners
though they were and far removed from the glory of the Son
of God, that they were permitted in some measure to enter into
an experience of His sufferings. So when the Christian faces
scorn, contempt, hostility or even persecution, he is not to
indulge in self-pity and think how hard it is to be a Christian,
and how lonely it is at times when you are the only one on the
shop floor or in the office or in college-he should say, 'Praise
God that my Saviour permits me to suffer for His sake'.

They go out and they keep on preaching. The Word of God
is like a fire in their bones. The gospel has so gripped their
hearts that they cannot but speak to others what they them
selves have proved in their own hearts. What a glorious com
pany it is, the company of the suffering people of God. Right
down the centuries you see the line, the true apostolic succes
sion, the succession of men and women who have received the
gospel and have been transformed by the power of the Spirit.
Many of them are very ordinary, many of them insignificant as
far as the world is concerned, but they are the great men and
women of history, the men whom God has used to be His
witnesses. They faced scorn, they faced" hostility, sometimes
they faced open violence, persecution, torture and death, but
they have stood for Christ and for His truth.

The call to us in these days, when men hate the gospel as
they have always hated the gospel, in days when men are not
prepared to accept the stumbling block of the Cross, it is for
us, by God's grace, to stand in the ranks of the suffering
church. The suffering for us may not involve torture or
imprisonment; it may involve the superior smile of the oppo
nent, the scorn, the contempt, the ostracism, the loneliness, but
suffering it will involve. But the Lord says, 'Blessed are you

Continued on page 315
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Doctrinal Definitions
PAUL TUCKER

CHASTISEMENT

(Proverbs 3 : 1-18; Hebrews 11 : 38, 12: 14)

This doctrine of chastisement has to do with the develop
ment and spiritual maturity of the believer. One of the great
tests of spiritual maturity is a recognition that as children of
God the Lord has laid upon us certain obligations toward
Himself, toward society and toward our fellow believers, and
therefore this whole concept of chastisement and training for
spiritual development has to do with the obligations that rest
upon us as believers. We simply cannot live as we please, and
God will discipline and chastise us in order to mould our lives
according to His pattern and purpose. There is no doubt about
this doctrine of chastisement. Turn to Deuteronomy 8 : 5-6;
Job 5 : 17-18; Psalm 94 :12; 118 : 18; Hebrews 12 : 5-6. From
the Scriptures we note that God's chastening can extend to a
company of people. In the Old Testament it extended to Israel
in the wilderness journeyings and in the Land. It could extend
to a Church fellowship to humble it and bring it low. God's
chastening also is related to the individual, as for instance Job
and the Psalmist.

I. THE MEANING OF CHASTISEMENT.

The word means to refine, to discipline, to correct and to
instruct. In fact, the word here in Hebrews has to do with
child training, and is tranlated in 2 Timothy 3 : 16 as 'instruc
tion'.

I. The father-child relationship is connected with chasten
ing. See Hebrews 12 : 7. In the normal home, the wise father
disciplines his son in order to train him for larger usefulness as
he goes out into the big world when he grows up. Now, from
the standpoint of eternity, we in this world are kindergarten
individuals; we know in part, therefore God is putting us in
school, the school of grace. Jesus said, 'Learn of Me'. He is
the Master and we sit at His feet to learn His Word, that we
may graduate in this school of probation so that we shall one
day enter the university of Heaven with honours. Paul had
that in mind in 2 Corinthians 4 : 17. One of the ways in which
the Lord educates us is by a definite discipline of our spiritual
life.
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2. Chastening is a proof of our sonship and a guarantee that
we are children of God. See Hebrews 12 : 6. The fact that a
child of God may go through very difficult circumstances is no
proof that God does not love him. It may be a great proof that
God loves him very much; God loves some people so much
that He entrusts them with far more suffering than others of us
have to experience. Note verse 8: 'all'-all believers. You are
not a genuine child of God at all if you know nothing of
chastisement, affliction and discipline. Everyone who is a child
of God is a partaker of some form of chastisement or discip
line at some time or other in his Christian pilgrimage. Chastise
ment is a father-child relationship, not a despot making a slave
cringe. It is a proof of our sonship.

3. We must distinguish between punishment and chastise
ment. According to the teaching of the Scripture, the child of
God can never know the wrath of God. The wrath of God is
reserved for rebellious sinners who finally reject the Gospel of
the Lord Jesus Christ. The wrath of God is His righteous
indignation against sin. The believer can never experience
punishment in that sense, because his punishment has been
taken for him by the Lord Jesus Christ (Isaiah 53 : 5). Punish
ment is penal, it has in it the element of retribution. The child
of God can never know that. But the child of God does know
chastisement which is not penal and retributive, it is remedial
and disciplinary, it is with a view to our spiritual enrichment.
Notice how it is put in verse 10. Notice also in 1 Corinthians
11 :29. The word 'damnation' should be translated 'condem
nation'. 'Sleep' here seems to apply to the sleep of death and
Paul is suggesting that there were believers in Corinth who had
been chastised by the Lord who were in ill health because they
had come to the Table unworthily and others had been taken
home to glory, and had been chastised in that way. Then Paul
says that if they do not want to know that kind of chastisement
they had better judge and examine themselves. But even if the
Lord does have to judge us, He does it in a way different from
when He is dealing with the world (see verse 32).

H. METHODS OF CHASTISEMENT.

This discipline that God brings upon us from time to time
comes along various channels. There are three clear channels
in particular along which chastisement comes to the believer.

1. It comes through our own folly, mistakes and sins. The
believer may through his own waywardness bring upon him the
discipline and chastisement of the Heavenly Father. Take
Jonah, who ran away from God's revealed will. Think of the
terrifying experience that that man went through. It was some-
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thing he never forgot for the rest of his days. It was chastise
ment and it was brought upon him by his own waywardness.
Or take David. We all know of David's great sin with Bath
sheba. When Nathan came to him he brought a word of hope
and forgiveness (see 2 Samuel 12: 13). Notice the word
'howbeit'. There are consequences of David's sin that are
going to linger and live with him for ever, and the first is that
the child will die, and another consequence is that evil is to be
raised up against him out of his own house. Think of the
trouble David had with Absalom. It was chastisement. He
was forgiven, but called to suffer the consequences of his own
wrong-doing.

2. It can come through the failings and sins of other people.
I suppose when discipline comes to us because of our own sin
there is a sense in which we are resigned to it, because we can
see some kind of connection between our behaviour and the
correction of the Lord upon us. But it is much harder to bear
injustice and trial and affliction which can come to us through
the misdeeds of other people. And everything depends really
upon how we react when the mistakes and sins of other people
influence us unhappily. Take the case of Joseph. Now Joseph
was not a perfect young man. He was rather spoilt by his
father and he did carry an evil report to his father concerning
his brethren. But he was certainly unjustly treated by
his brethren who hated him and sold him into slavery. In
Egypt he was maligned by Potiphar's wife and cast into prison,
and the whole thing was gross injustice. And yet the Lord was
using it not only to prepare Joseph for his great ministry of
deliverance in Egypt but also to refine Joseph's character. See
Psalm 105 : 17-20. So the great thing is how I react when I am
done an injustice by someone else. I may not be able to
excuse, and sometimes in the flesh I may find it difficult to
forgive the other person, but once I find myself involved in
some situation that I consider to be unjust, the first question
I ought to ask is, 'Has the Lord allowed this thing to happen
to me in order to minister to my own sanctification? Is there
something in my own life that needs to be put right and the
Lord is testing me and using even the folly and sins of someone
else to minister to my own spiritual development?'

3. Chastisement comes to us by God's direct dealings with
us in providence. God does have dealings with His children.
Our God is not just a figment of our imagination. Sometimes,
His ways are inexplicable and past finding out. Three people
come to mind. (a) John the Baptist. Remember his self
effacing ministry, and yet John found himself languishing in
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prison. Why did not the Lord Jesus release John from prison?
He told John's disciples to go and remind him of the ministry
He (Jesus) was performing. What He was doing fulfilled the
Old Testament Scriptures, so He must be Messiah. Note the
Lord's last words to the disciples: 'Blessed is he that is not
offended in Me'. In other words, they were to go and tell John
that he would be a blessed and happy man if, even in this
affliction, he was not offended in Him. There was mystery
here, the mystery of God's providence. (b) Lazarus (see John
11). On every other occasion in the New Testament when a
person asked for help the Lord Jesus responded immediately,
yet when you have three of his own choice children whom he
loves dearly, He deliberately delays and stays on two days in
the place where He was. He gave Lazarus time to die. We
know why the Lord delayed. It was in order that there might
be a greater manifestation than ever of His glory and love, but
what a chastening experience it was for those two sisters.
Cc) David. David had a great desire before he died to build
a house for the Lord. And it was a great shock to David that
he was not going to have the privilege of building the house
for the Lord. God's chastening restriction was upon him.

4. God's leading of His children does not exclude the
exercise of faith. We must always exercise faith in our
Christian life. He will never make His leading so clear that we
can dispense with faith, for we walk by faith and not by sight.
We must always exercise faith and always trust His wisdom,
love and power. That is the whole emphasis of Hebrews
12: 9-10. The chastening of the earthly father is not always
the best for the child. Very often the motive of the discipline
that a father may give can be wrong and the measure of the
discipline can be wrong. Although there is that element of
weakness of fatherly discipline on earth, there is no such
element of limitation in the discipline of our Heavenly Father
toward His children. God never disciplines us as an end in
itself, but always that it may produce something (Hebrews
12 : 11).

There are three attitudes to chastening. (a) We can despise
it. See verse 5. This means to treat with contempt something
of value, and if we do not recognise our need of discipline, if
we will not bring ourselves into subjection to the chastisement
of God, then we are despising His dealings with us, and that
can only lead to unrelieved spiritual gloom and darkness.
(b) We can faint under it. See verse 5. We might succumb
under it and'say we cannot go on. See 1 Corinthians 10 : 13.

: Continued on page 3/5
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A monthly Christian magazine has in its latest issue devoted
much space to advertising the first crop of what seems to be
an increasing number of what some might describe as bizarre
musicals, or others as examples of active Christian witness in
a new and exciting contemporary style.

For instance, there is 'LIFE-A Young World Musical',
described as being dynamic, exciting, relevant, and challenging.
Another one is 'Larry Norman and The Sheep in Concert',
described as 'A Musical Experience You Won't Forget'. The
Rainbow theatre in London is to stage 'Lonesome Stone' later
in the year-a 'Multi Media Jesus Rock Show' with six presen
tations a week and a showcase for the best entertainers on
Sundays. 'ROCK', a musical based on the life of St. Peter and
now on sale in record form from Christian booksellers, is
described as 'a musical which is committedly Christian and
can be performed by any reasonably competent amateur
singers and musicians'.

If conservatively minded readers thought that these reflected
a startling trend, they would be jerked into amazement on
reading reports of a public experimental approach to worship
called 'That's the Spirit' scheduled to take place in different
London churches in June this year. (This article goes to press
at the end of May, hence the reference to the event is being still
future-by the time of publication it should already be news! ).
The declared aim behind this venture stems from 'a growing
concern within the churches for meaningful and contemporary
worship which will bring new life to congregations stuck
in the rut of traditional Prayer Book or "hymn-and-a-thing"
routines'. Included in the programme, which we are told re
flects a remarkable range of theology and musical tastes, will
be drama, dance, poetry, audio visuals, but music will play
the largest part.

All this is not new to the Christian scene, as various types of
musical groups have established themselves in their scores as
'features' in some church services and 'bright spots' in other
meetings for many years now. What is new and disturbing is
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that these groups spawning religious musicals and Rock
Operas are being actively promoted by Christians on an in
creasing scale in the name of Christianity. This has come
about through the emergence of a growing number of Christian
songwriters, composers and producers, etc., who see this sort
of activity as a legitimate and much needed form of
Christian witness and a means of real 'communication' with
the unconverted, and particularly the young.

Their personal sincerity and obvious zeal is not being ques
tioned; to their own Master they must stand or fall. What.
however, is being seriously questioned and contested is the
justification for what can now be properly called the Cbristian
entertainment industry.

There is obviously a real distinction to be drawn belween
entertainment that is inspired and produced by Christians,
whether or not some may feel it to be justifiable or even
objectionable, and the same thing which is produced by non
Christians using the Name and Person of Christ as the basis
of, or a feature in a show put on for entertainment. An
example of the latter is 'Jesus Christ-Superstar', the stage
show soon to be made into a film. A devastating and percep
tive critique of this has already been written by an Australian
pastor, John Coleman. In it he makes clear that the show is
a degrading and blasphemous caricature of our Lord Jesus
Christ whatever the authors of it may claim. In company with
Mr. Coleman and many other Christians familiar with the
contents of J.CS., I would identify its original inspiration as
coming from the 'Father of lies', even Satan himself. The point
is that neither Webber nor Rice, who wrote the lyrics and
tunes, are Christians, and Tim Rice has consistently stated.
'We don't see him (Christ) as God at all'.

But what about the current productions of Rock Operas by
Christians who claim to be conveying in musical and dramatic
form the Christian message? Some woula not hesitate to say
that Christian groups, or individuals, Rock Operas, etc., are
all justified as they simply convey in modem 'with it' contem
porary form Jesus and the Gospel. They would argue, further
more, that these represent an up-ta-date medium for evan
gelism.

In his critique of 'Superstar' Mr. Coleman makes the
interesting and incisive comment that because the deity of
Christ is denied in the show and His humanity stressed, there
is a sense in which J.CS. is merely an extension of liberal
theology. We are not surprised, therefore, at the comment of
Lord Soper on I.CS. becoming a film: 'I see no reason why
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a musical should be regarded as an unsuitable medium for the
presentation of religious truth'. Or the Bishop of Leicester:
'Every age has its characteristic art form, and this is one of the
art forms of our time'. Can it also be said that 'Christian' Rock
Operas are similarly an extension of liberal theology? Rock
Operas apparently produce strange bed-fellows when such
views are endorsed and actively promoted by Evangelical
Christians! Let some of the latter speak for themselves regard
ing their productions.

Jim Palosaari, American director of the 'pageant' 'Lone
some Stone', believes the show will be a 'major breakthrough
in evangelistic outreach'. The blurb for the 'dynamic musical'
'Life' states that it is the aim of the singers to 'present it as a
direct confrontation with Jesus Christ'. A singing group called
The Harmonizers, typical, perhaps, of scores of others,
would not claim anything quite so explicit as a direct
'confrontation', but they do describe themselves as 'The Group
with a Message'. What the message is and how much it
come~ through can only be determined by concentrated atten
tion on the actual words of the recorded lyrics. Larry Norman,
a young and well-known American singer of 'Jesus Songs',
writing in an article entitled 'Why Should The Devil Have All
The Good Music?', expresses what is probably a typical view
point in writing about this kind of music. He asserts that
'J~us Music', opposed to traditional hymnody, brings the
name of Jesus out in the open without shame or hesistancy. 'It
challenges others to accept Him and yet does not seem preachy
because it is music and not a sermon that the listener hears'.
More significant is his further comment, 'You'll notice that in
the lyrics themselves there is no call to repentance and con
version, but combining the music with the lyrics brings out a
deeper message'. Once again the exact nature of this 'deeper
message' is not defined, but the rest of his articles makes it
clear that any real message is all bu(eclipsed by a mystical and
aesthetic appeal which it is claimed 'communicates God'.
Enthmiastically summing up Larry Norman's article and his
contributions to this kind of music, George Target comments:
'Some Christians are still deadly about music later than that of
the nineteenth century Bible Belt of America . . . so it is
exhilarating to hear that the Holy Spirit just won't lie down,
but keeps on busting out all over'. Such are the broad claims
made for 'Jesus Music' and Rock Opera, etc., and as such these
claims should not only be of interest to Christians, but also it
should be a matter of plain duty to examine them in the light
of Biblical teaching.
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Is time, money, and talent justified in the production and
performance of this kind of music? Is it a means of evan
gelism in a big way that should now be recognised and
accepted? I would suggest that the answers to these questions
is an emphatic 'NO', and that such performances should
neither receive the support nor the encouragement of other
Christians. Furthermore, these so-called Christian musicals
should be recognised for what they in fact are-forms of
entertainment, and as such bear no affinity with Christianity
whatsoever, much less evangelism.

IT IS ENTERTAINMENT, NOT EVANG.USM.

If, as the claim is made, 'Jesus Music', etc., is a means of
evangelism, the question naturally arises why are charges
made by the organisers of theatre productions for public per·
formances? We ask, what is the justification for inviting
sinners to pay for the opportunity of hearing the Gospel in the
form of an evangelistic message? If on the other hand it is
pure entertainment, why then are public theatres booked by
Christians with invitations to others to join them on Sundays?
Secondly, whether they are 'dynamic musicals' or 'singing
groups,' the 'Jesus Music' appeal is increasingly sensual and
directed to the senses rather than spiritual. Whilst the occa
sional solo may be justified when sung with reverence and to
the glory of God, this is quite different to the deliberate and
sensual appeal of the majority of these productions. The ear
is titillated with sounds ranging from soft vocal 'numbers' to
deafening electronic uproar. On stage the eye is directed to
mini-skirted Heralds of the Cross accompanied by their male
colleagues performing their effeminate dance routines with the
energy and skill of professional acrobats. The sustained boom
ing and twanging of an impressive array of electrical hardware
generates an ethos that quickly dispels any lingering doubts in
the mind of an audience that they were listening to a spiritual
message. Strange that such cacophany should be identified
with the One who was 'a Man of sorrows and acquainted with
grief'. How apposite for today is the repeated warning given
Timothy by the Apostle Paul-'But shun profane and vain
babbiings: for they will increase unto more ungodliness'
(2 Timothy 2 : 16; 1 Timothy 6: 20). Similarly, the warning
of the Apostle John, 'Love not the world, neither the things of
the world' (1 John 2 :15). The world is well able to provide
its own entertainment, as the nightly TV ritual amply demon
strates. Christians have no warrant for providing a poor imita
tion in order to attract the world by aping it.
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The query may be raised as to how we should regard reli
gious music of the past, the great works of Bach, Handel and
others? Is not the present generation doing what they have
done, only in a modern style and idiom? This is a fair ques
tion and the scope of this article is too limited to allow more
than two suggestions as to the main differences between the
'old' and the 'new'. With the exception of the oratorios,
Christian composers of the past sought to incorporate their
religious music in the direct worship of God, and both they
and their listeners regarded such music as being intrinsic to this
end. Secondly, they did not claim, as their modern counter
parts, that their works were in any way a means of evangelism,
although they may well have been so indirectly. But in any
case, can the score of a modern religious Rock Opera really
bear the reverent inscription which prefaced nearly all the
works of J. S. Bach-'Soli Deo Gloria'?

Does the New Testament suggest anywhere that God's pur
poses of evangelism are to be accomplished through what is
euphemistically called 'the ministry of song', as opposed to His
ordained method of preaching and teaching? Did our Lord
and the Apostles ever seek to usher in the Kingdom of God
with a song and a dance? Far from offering 'A Musical Ex
perience You Won't Forget', His repeated aim and purpose
was to preach and teach, for 'Therefore came I forth' (Mark
1 : 38); and to caU sinners to repentance and faith in Himself.
The content of His preaching and that of the Apostles was
simply the Word; and now as then no substitute has been
authorised to supersede or replace it. It was the preached
Gospel and the lives of Christians that turned the world upside
down and nothing else. Unlike its modern substitute, the
Word of God preached and taught incurred the hostility and
opposition of the world from 'Noah a preacher of righteous
ness' up to the present day. Rock Operas may continue to
receive the tribute of the world and delighted applause from its
audiences, but of more significance is the apt comment-'The
Gospel of ~ntertainment has no martyrology'.

IT FAILS TO MANIFEST CHRIST.

Why? Firstly, because the Christ of Rock Opera is not the
Christ of the New Testament, but rather a vague and mystical
figure without reality and therefore without any saving power.
By contrast, the Gospel and the whole of God's revelation is
directed initially and primarily to the mind and the intellect in
the form of reasoned propositional truth. If it were not so it
would, of course, be entirely unintelligible and no fit medium
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for conveying the mind of God to intelligent and rational
people. But even so, because it is fallen, and therefore sinfully
biased, even the clearly revealed truth of the Word of God
remains a darkened mystery to the mind and intellect of man;
and more so it is to him 'foolishness' until God graciously
enlightens him (John 6: 44, 65). So although faith comes by
hearing, and hearing by the WOrd of God (Romans 10 : 17),
the unbeliever cannot understand spiritual truth in any real
way until it is supernaturally revealed to him by the Holy
Spirit.

If therefore Christ can only be known through a spiritual
revelation as 'the Spirit breathes upon the Word and brings
the truth to light', how much less can a medium which has no
scriptural sanction at all be valid for revealing the Person and
work of Christ to needy sinners?

In his first letter to the Corinthians and the first two chapters
the Apostle Paul expounds the principles that directed his own
preaching and which remain a pattern for his spiritual succes
sors at any time. He makes it clear that God's chosen method
for revealing Christ and His salvation is not worldly wisdom,
but the 'foolishness' of preaching. It was this that constituted
the 'power of God and the wisdom of God', and therein lay the
Apostle's commission. 'For Christ sent me not to baptise, but
to preach the gospel.'

What was the content of this Gospel? It was Christ. It was
not a Christ that was 'hummed, strummed, and drummed', but
the complete and historical Christ of the New Testament, 'the
Lord of Glory'. Furthermore, declared the Apostle, 'I deter
mined not to know anything among you, save Jesus Christ and
him crucified'. It was the preaching of the 'Cross', the substi
tutionary atonement, justification and reconciliation which
were the grand themes of his preaching. These, and the related
doctrines of the fall, God's Law, and the wrath of a holy God
against sin, all part of a unified whole-in New Testament
theology, can of necessity never be conveyed through the
modern medium of Rock Operas, etc. The terminology of the
way of salvation even in its simplest form requires careful
explanation and exposition. Anything less by way of a sung
gospel is a pathetic insult to the intelligence of the hearer.

The Apostle reveals also his method of presenting the Gospel.
For him there was no room for clever oratory, human persua
sion or gimmicks, but also of course it would have totally
excluded musical attractions. The Gospel does not depend for
its success on any new method or device invented by men, but
only in measure as it is preached in demonstration of the Spirit
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and of power. Tha the heart and the emotions would also be
affected by Gospel preaching the Apostle would surely have
agreed, dud there is plenty of evidence in the New Testament
to support this, for the Gospel influences and transforms the
whole man. There is, however, a big difference between emo
tion produced from within by the work of the Holy Spirit and
that artificially produced by an external stimulus such as music
and singing. How different also the attitude to spiritual things,
and in particular the preaching of the Gospel on the part of
the Apostle and some of his modern successors. For him it
was undertaken 'in weakness, and in fear, and in much
trembling'. This was not because he was intellectually or
morally weak, quite the opposite, but surely because he was
immensely conscious of his own insufficiency and weakness as
an instrument of the grace of God. How do these factors weigh
with those who preach their musical gospel with its jaunty,
slick and polished 'performances'?

IT FAILS TO HONOUR GOD.

The Bible makes it plain that God is to be known, rever
enced and feared in a spiritual manner only, for He is Spirit
and is to be worshipped 'in spirit and in truth'. But against
this, the whole ethos of Rock Operas, etc.. not only encourages
a wrong attitude in others, but because of its superficiality it is
itself wholly alien to this concept of God and His holiness.

The three main references to singing in the New Testament
are not only in tructive, but also bear sharp contrast to much
of modern practice. Two of them, in identical language, speak
of 'psalms and hymns and spiritual songs' which believers are
encouraged to sing for their mutual edification, and to, or for,
the Lord Himself. This hardly includes staged performances
for the entertainment of spectators.

It is dishonouring to God when music sung or performed in
His name should be made the occasion for a gaudy show. It is
dishonouring to the Lord Jesus Christ when He is presented
as a mystical, ephemeral and distorted hero of the Christian
pop charts to be bandied about London theatres. It is dis
honouring to the Holy Spirit to substitute anything for the
'Sword of the Spirit which is the Word of God' for the work
of the Gospel.

Let those who possess musical gifts use them for the glory
of the God of the Scriptures, who will use them as He will for
the edifying of the Church of Christ.

'For the weapons of our warfare and not carnal, but mighty
through God to the pulling down of strongholds.'
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Remembering
the Word

'I will not forget Thy word' (Psalm 119: 16).

H. P. WOTTON

Ability to remember varies from one person to another. But
memory depends a great deal on appeal and love. We remem
ber the things we love, and forget those that fail to interest us.
Frances Ridley Havergal, the hymn writer, memorised the
New Testament and a part of the Old. This would be beyond
most people, but if we read the Bible daily and occasionally
memorise a few verses, it is surprising how much we will store
in our minds.

Whether the psalmist had a good memory we do not know,
but good or bad he was determined to remember God's word.

We need to remember that forgetfulness of God's word is
linked to forgetfulness of His Person, and Psalm 9 : 17 couples
forgetfulness of God with wickedness, for there we read that
'the wicked shall be turned into hell, and an the nations that
forget God'.

In the biblical history of the children of Israel we read that
God delivered them from their troubles and enemies time and
time again, and time and time again they forgot God's mercies
and deliverances. Because of this He was angry with them and
brought upon them more troubles, and sometimes He delivered
them into the hands of their enemies.

The Land of Forgetfulness and the Garden at Memory.

Loss of memory is a dreadful thing. To forget who we are
and to whom we belong, and where we live, is tragedy beyond

. thought. How grateful, then, we should be to God for memory,
for it has many delights. Some people with good memories
re-live the past. They return to the scenes of their childhood
and early adult life. They visit places and meet with people
who have long since been out of their view, all at no cost to
themselves. They enjoy pleasures in the garden of memory
that would be absent in the land of forgetfulness.

The psalmist asks, in Psalm 82 : 12, 'Shall thy wonders be
known in the- dark? and thy rightousness in the land of forget
fulness?' There"is a land flowing with milk and honey awaiting
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our occupation. It is the Canaan of God's word, where
pleasures abound. In it we may see the glory of the Lord and
the wonders of His ways. But they can be enjoyed only when
we are determined, like the psalmist, not to forget God's word.
When the word dwells in our hearts by faith the Saviour dwells
there also, but in the land of forgetfulness we know neither
it nor Him.

William Carey went to India in 1793, but it was not until
Sunday, December 28th, 1800, that the first Indian convert,
Krishna Pal, was baptised at Serampore. It was he who wrote
the following hymn, expressing his determination never to
forget the Saviour he had found.

a Thou, my soul, forget no more
The Friend who all thy misery bore:
Let every idol be forgot,
But, a my soul, forget Him not.

Jesus for thee a body takes,
Thy guilt assumes, thy fetters breaks,
Discharging all thy dreadful debt;
And canst thou e'er such love forget?

Renounce thy works and ways with grief,
And fly to this most sure relief;
Nor Him forget Who left His throne,
And for thy life gave up His own.

Infinite truth and mercy shine
In Him, and He Himself is thine:
And canst thou, then, with sin beset,
Such charms, such matchless charms forget?

Ah! no; till life itself depart,
His Name shall cheer and warm my heart;
And, lisping this, from earth rll rise,
And join the chorus of the skies.

Ah! no; when all things else expire,
And perish in the general fire,
This Name all others shall survive,
And through eternity shall live.

-Krishna Pal, tr. Joshua Marshman.

Archbishop R. Leighton said, 'How few there are who make
it a part of their daily business to behold God in His works
and ways. You might entertain divine and heavenly thoughts
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even while about your earthly employments, but this is little
known and little sought after'.

The sun in the physical heavens reminds us of Jesus, the Sun
of righteousness shining in the firmament of His word. Un
belief will hide Him from our view, but He is revealed to those
who receive by faith the promise contained in the prophecy of
Malachi that 'unto you that fear my name shall the Sun of
righteousness arise with healing in His wings' (Malachi 4 : 2).

There are reminders everywhere of truths contained in the
word of God. We have only to look in a mirror to be reminded
of a passage of Scripture in the epistle of James, where we
read, 'Be ye doers of the word, and not hearers only, deceiving
your own selves. For if any be a hearer of the word, and not
a doer. he is like a man beholding his natural face in a glass:
For he beholdeth himself. and goeth his way, and straightway
forgetteth what manner of man he was. But whoso looketh
into the perfect law of liberty, and continueth therein, he being
not a forgetful hearer, but a doer of the work, this man shall be
blessed in his deed' (lames 1 : 22 to 25).

And when we see a flock of sheep, do they not remind us of
an important part of God's word, necessary for our salvation?
For in Isaiah 53 : 6 we read. 'All we like sheep have gone
astray; we have turned everyone to his own way; and the Lord
hath laid on Him the iniquity of us all'.

Maybe it is lambing time when we travel through the
countryside; we see the lambs with their mothers. and what a
lovely sight they are! But they are there more importantly to
remind us of the Lamb of God that taketh away the sins of the
world. and our sins in particular.

God's Book of Remembrance.
God does not forget His word to His. people. Of course. He

cannot, for all things are present with Him, past, present and
future. Yet He is pleased to condescend to our way of thinking
and doing, for the comfort and assurance of His people.

And so we read in Malachi 3 : 16. 17 of a book of remem
brance and of the jewels whose names are recorded in it:
'Then they that feared the Lord spake often one to another:
and the Lord hearkened, and heard it, and a book: of remem
brance was written before Him for them that feared the Lord,
and that thought upon His name. And they shall be mine,
saith the Lord of hosts, in that day when I make up my jewels;
and I will spare them, as a man spareth his own son that
serveth him'.
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Those who fear the Lord are not among those who forget
His word. They think often on His name, the name above
every name, and it brings rest and comfort to their souls. The
fact is well worth pondering that in this passage of scripture
these are the people who really honour and serve the Lord.

Surely it cannot be said of those who are born of God and
who are washed in the blood of His Son, as it was of the
generation in Jeremiah 2: 31, 32, of whom the prophet
enquires, '0 generation, see ye the word of the Lord. Have I
been a wilderness unto Israel? a land of darkness? wherefore
say my people, We are lords; we will come no more unto
Thee? Can a maid forget her ornaments, or a bride her attire?
yet my people have forgotten Me days without number'.

CHOSE FOR SUFFERING-continued from page 300

when men shall revile you and persecute you and shall say all
manner of evil against you falsely, for my sake, rejoice and
be exceeding glad'. And if you are looking for a comfortable
spiritual experience, well, reflect also on what He said, 'Woe
unto you when all men shall speak well of you, for so did their
fathers to the false prophets'. We follow in the steps of the
suffering church down the centuries. Above all, we follow in
the steps of the crucified suffering Servant of Jehovah, and
what an honour, what a privilege, what a glorious honour to be
identified with such a Saviour!

DOCTRINAL DEFINITIONS-eonlinued from page 304

The God who has made us knows our frame and will never
chastise us beyond our endurance. (c) We can be exercised
by it. See verse 11. The word 'exercised' there has to do with
athletics. So chastisement should be the athletics of our soul.
We should always examine ourselves and say 'Why has this
come?' not 'Why has this happened to me?' It has to happen
to you at some time or other. No, why has the Lord sent it to
me? What is His purpose in sending it? Ask Him to reveal
to you why this sorrow, affliction or situation should arise, be
exercised by it that it may be to your spiritual advantage, that
it may yield the peaceable fruit of righteousness. The fruit of
righteousness means moral excellence, the graces of God
mirrored in the life of an individual. God's greatest fertiliser
for producing a fruit of holiness in the life is chastisement.
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Russian
Reminiscences

PRINCESS SOPffiE LIEVEN

T his is a continuation of a series drawn
from a record of Evangelical work in
pre-revolutionary Russia. It was translated
into English by the author but remained

unpublished for many years.

Now I turn back again to tell of two special branches of
Evangelical activity in St. Petersburg which have also been
used by God to bring blessing. Both began about 1895. One
was the work among young girls and the other among students.

YOUNG GIRLS

The young girls gathered in our house, and that is why I am
able to tell all about the work among them and how it came
into existence. To begin with, we ourselves had to be prepared
and I am thankful to say that God did this Himself. As
children of our truly Christian mother, we were brought up in
the knowledge of God's Word and in the belief that we were
sheep in the Good Shepherd's fold. Surrounded by care and
safely kept from any evil circumstances, and living in such a
pure Christian atmosphere, we had practically no chance to
commit any real sin. We did not come across this kind of
temptation. Ours were on a smaller scale such as naughtiness,
disobedience and the like. I may say of myself that I was never
conscious of sinfulness. One summer day after morning
prayer my mother faced me with a stra_nge question. I was not
quite fourteen years old. She said, 'Do you know that God
wants to give us His Holy Spirit? Have you received Him?'
I was unable to answer her and only hoped that mother would
not put this question again. Yet it gave me no peace and every
evening when saying my prayers I asked God to show me what
it meant to receive the Holy Spirit, and if we were meant to
possess Him, to give Him to me. So I went on praying for
about a year. The answer came in so unexpected a way that
only later did I grasp that this was what I had been praying for.

It was summer once more and we were again at our lovely
country seat. A girl between fourteen and fifteen easily
becomes self-willed and independent, and I may have become

..
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less obedient, and even, at times, rude. I had done or said
something that was not right, and our governess-friend called
me in for a 'serious talk'. Those serious talks, how one hates
them at that age and how one feels them coming.

Miss Klassovsky was an earnest Christian and a good peda
gogue and knew the right way of showing what had been
wrong in my ways. She did not exaggerate and stated exactly
what I had done and said, so I found no way of escape. She
finished by saying that she did not see anything Christlike in
the whole of my behaviour. All my pride and self-will rose up
against this, and I was furious-but as the facts were clear
I could find nothing by which to justify myself. At that
moment my mother entered the room and, grasping the situa
tion, suggested that we kneel down and pray. The prayer of
my mother conquered me. This was the first time that prayer
became real to me. As a child one prays so easily without
giving much thought to what one says, but this time I realised
that my mother was speaking to God about me, and it
frightened me. I knew I would have to come to a decision
either to stay as I was, with all my pride and self-will, or break
down before God and beg for forgiveness. I was conscious that
the former would be estrangement from my mother, Miss K..
and from God Himself. The grace of God prevailed and I
chose the second way, and only then did the meaning and the
greatness of the grace of God in the sacrifice of Jesus Christ on
the cross become clear to me. I saw myself thoroughly guilty
and sinful, and I felt so thankful for that cross to which any
sinner, including myself, could draw near without fear.

Our mother had her own methods for dealing with souls,
and because of this we, as children. used to tell her jokingly
that she was a 'methodist'. One of my mother's methods was
to see a thing through, so when she had my definite answer
about my assurance of being pardoned, she made me kneel
down once more and thank God for having saved me. When
I look back upon this I realise how wise she was. My having
thanked God aloud before witnesses was like a signature testi
fying to my act of faith, a decision with no way of retreat left
to me. This was the turning point in my life, the decision had
been made, I knew my goal, and now there was but one thing
to do: go ahead. The first step was to ask for forgiveness and
make my peace with my mother and Miss Klassovsky, and
then it was joy overflowing.

The assurance of being pardoned, the joy of having free
access to God the Father, as well as the new inward attitude,
are expressed in John I : 12: 'As many as received Him, to
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them gave He power to become the sons of God, even to them
that believe on His name'. That is what the Spirit of God
achieves in the hearts of those who come to God with repent
ance and faith in His Word which says: 'Him that cometh
unto me I will in no wise cast out' (John 6 : 37). This is the
new birth about which Jesus speaks so clearly in the third
chapter of the Gospel of St. John. After such an experience
the Bible becomes so clear and, may I say it, so interesting.
One's own self is seen in the parables of Luke 15 and one often
finds words of rebuke, and at other times of personal comfort
and encouragement. There springs up a desire to tell of the
joy that has been found, and to this is added, quite naturally.
the willingness to do something for others.

Both my sisters passed through a similar experience at that
time, so that when autumn came and we returned to town, we
were fuIl of desire to do something for the Lord. We helped
by visiting the poor women of my aunt's working association,
but we wanted to do more.

Then came an unexpected proposal from an American
member of the Y.W.c.A. She had come to S1. Petersburg
following an invitation from the German-speaking Y.W.c.A.
in Russia. Happening to meet us, she asked us whether any
work of this kind was being done among Russian girls. When
we replied in the negative, she asked us why this was so. Our
answer was more like a question, for we said, 'Who would do
it?' 'You must! ' said this American friend, 'Who else?'.

Some good advice and some hints were sufficient, and soon,
in considerable fear and very shyly, we started the work. We
had room enough in our house, and we disturbed nobody when
we gathered around a table in our Red Hall. On Sunday after
noons everybody was free, and so we invited young girls whom
we knew. At first they were mostly daughters from Christian
families, but later others also came. _

An elderly (at least, we did not think her young then!)
spinster came to help us. Her conversion was very unusual.
Without any human help or influence, merely through reading
the Bible, she discovered that if a sinner repented and came to
the Saviour and believed in His words, he would receive the
forgiveness of sins. She came to Him and became a happy
child of God. I do not know what brought her to St. Peters
burg, but once there, she felt very lonely. She would stand at
the window of her room and pray God to let her find some
Christian fellowship with people who loved Him as she did
and who read His Word, for she felt sure that such existed. As
she did not know where to look for them, she spoke to police-
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men in the street and asked them whether they knew or could
help her in this search. At last she found one who could give
her the desired information. He knew of a place where the
Evangelicals held meetings, and in this manner we got to know
each other.

Inexperienced as we were, we made the venture and God
gave us the willingness to do so and also His blessing. Baroness
Julie Sess and we three girls took turns in reading the Bible
lesson. My second sister was very musical and could lead the
singing, and we formed a kind of 'choir' in three parts. These
Sunday afternoons remain unforgettable to all of us. And the
talks we had round the tea table brought us to know each
other better.

In later years these meetings for girls were held on alternate
Sundays at our house and in a meeting hall which our aunt
Tchertkov had built next to her own home at the other end of
the town on the Vassily Ostrov. Dear Elisaveta Ivanovna's
care made things pleasant and comfortable, tea and buns and
hymn books were provided, and we specially enjoyed the occa
sions when she herself came and talked to us girls, grand and
beautiful old lady as she was. Had we been asked where we
preferred having these meetings, at home or out on the Vassily
Ostrav. we would have found difficulty in deciding. We liked
both. The long walk on a Sunday afternoon was a change for
us girls, and we made new contacts.

I vividly remember how on one occasion our dear aunt came
to our meeting and very humbly confessed that her heart had
been cold and empty that morning, so that she did not know
what message to give us that afternoon. While considering this
her eyes had fallen 011 an article in an English Christian publi
cation which spoke of Elijah hiding by the brook Cherith,
where the ravens brought him bread and meat morning and
night. That article stated that sometimes God sends us His
blessing on black wings of sorrow and suffering.

These thoughts were brought to us with so much warmth
and comprehension that a blind young girl whom we had never
seen before stood up and cried out that this was her case and
a picture of herself. She told of how she had argued with God
and had murmured at Him permitting her blindness, and now
she saw that her affliction was like those black wings which
were to bring her blessing from above. We were all moved to
tears, and prayers of thanksgiving followed the reading.
Madame Tchertkov herself now understood why such a feeling
of emptiness had been hers that morning-it was to guide her
to the article which brought illumination to that blind girl.
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When the Russo-Japanese war broke out in 1904, my eldest
sister, Mary, went in charge of a Red Cross hospital with the
Russian forces to Manchuria. Before she left, we and our girls
had a farewell meeting for her in Madame Tchertkov's hall on
a Sunday afternoon. On this occasion the well-known hymn,
'God be with you till we meet again', was for the first time
sung in Russian. Miss Peucker had translated it from English
for my sister. My other sister, the future Lady Studd, taught
the girls the tune and we sang it as a choir, putting all our
heart into the words of that hymn so appropriate to the
occasion.

That same afternoon Madame Tchertkov spoke most
movingly about our mother. She related several incidents from
her life and set her up as an example to all her listeners. She
said she had never met anybody so single-heartedly devoted
to the glory of God. His glory and His kingdom took first
place in her life. The way she told it touched us deeply and
we never forgot what she said that day; it was all so true.

Our greatest joy was to see some girl yield her life to Christ
and experience the joy of salvation. We had, of course, dis
appointments as well, but the joys outweighed them. Now I
thank God for having given us such work in those days. We
ourselves profited by it and it kept us from drifting on to other
lines which might have ended by causing our downfall. In
addition, these meetings led us to search the scriptures, because
we were expected to help these young souls and had to find
appropriate subjects which would be useful to them. Every
effort in the work for souls builds up one's own, and the word
in Proverbs 1I : 25 comes true: 'He that watereth shall be
watered also himself'.

After many years among the refugees in foreign coun~ries,

I happened to meet a woman who suddenly threw her arms
around me, kissed me, and asked wh~ther I recognised her.
This happened on several occasions and generally I had not
the slightest memory of them. The frightful experiences every
refugee had passed through during war and revolution had so
much changed their outward appearance that it was difficult
to recognise them as members of our former class; added to
this, they were mostly married and no longer bore their maiden
names by which we had known them. One of them told me
her story. She loved the memory of our girls' meetings in St.
Petersburg, but she had not at that time grasped the real
import of those Bible readings. She married, then came the
war, followed by revolution. She lost her husband and, with
her little boy, fled in danger of her life through dark forests
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and deep snow over the frontier to Finland, taking with her
only as much as she could carry on her back. There she found
herself alone among strangers whose language she did not
understand, penniless and without a home. There she remem
bered the blessed hours in our house and wished she had found
the treasure so many others had found.

In Viborg, quite unexpectedly, she came across a Russian
evangelical meeting. She walked in, listened to the simple testi
mony of the believers, and immediately understood that this
was what her soul had desired. There she found the Saviour,
'but', she added, 'the seed had fallen into my heart in St.
Petersburg, only now had it germinated, and I was happy'.
I have met with several similiar cases. Such encouraging
instances prove that the fruit of our sowing and of our work
for the Lord sometimes takes a long, a very long, time to ripen.
So we ought never to lose courage, for we sow in hope.

After 1905 the periods of our residence in St. Petersburg
became increasingly shorter, and the Evangelical assemblies
meanwhile grew rapidly and became better organised, so that
they had their own work among young men and young women.
When we ceased coming to St. Petersburg the members of our
girls' classes joined up with them.

(To be continued)

We have had great disputes how the Church ought to be
regulated; but the due regulation of your families is no less,
and in some respects, of much greater importance. Every
Christian family ought to be, as it were, a little Church conse
crated to Christ and wholly influenced and governed by His
rules. Family education and order are some of the chief of the
means of grace. If these fail, all other means are likely to prove
ineffectual; if these are duly maintained, all the means of grace
are likely to prosper and become successful.

-JONATHAN EDWARDs.

We should make our fancy serviceable to us in spiritual
things. And seeing God has condescended to represent
heavenly things to us under earthly terms, we should follow
God's dealings herein. A sanctified fancy will make every
creature a ladder to heaven.-RICHARD SIBBES.

Christ gives last knocks. When your heart becomes hard
and careless, then fear lest Christ may have given a last knock.

-R. M. MCCHEYNE, when visiting a little girl.
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Dear David
Letter writing is one of the neglected arts. Yet how greatly

God has blessed and used this ministry in the past. The letter
which follows is the last of three which were sent by a
Christian service man to a friend-he had earlier been used by
God in his friend's conversion.

In sharing this personal correspondence with us the recipient
of the letters gives his reasons: 'Apart from the value of the
instruction these letters contain, I would hope that they might
be an encouragement to other Christians to exercise their gifts
in correspondence with one another. How many Christian
friendships are broken by the neglect of letter writing or one
party not having the common courtesy to reply to letters.
Yet what spiritual benefits letters bring to us. How many
graces are brought into lively exercise by having to minister a
word of instruction, reproof, counsel or comfort to a fellow
pilgrim. In many ways also we are more on our guard with
our pens than with our tongue and not so prone to mar our
fellowship by idle gossip and worldly chatter.'

The letters are somewhat shortened because of the omission

of personal details.

14th November, 1963.

Dear David,

'Elect according to the foreknowledge of God the Father,
through sanctification of the Spirit, unto obedience and sprink
ling of the blood of Jesus: Grace unto you, and peace, be
multiplied' (l Peter 1 :2).

It is very difficult to overcome the problem you mentioned
in the opening paragraph of your last letter, the problem of
how to be the same person before unbelievers as before
believers. The real answer is, I feel, as you suggest, to live
throughout the entire day under a sense of the presence and
grace of Christ. I'm sure that many of the spiritual difficulties
we encounter in our lives could be avoided if we really 'prayed
without ceasing', i.e., remained constantly in the spirit of
prayer. I am but a beginner in this. The Psalmist exclaims,
'0 how love I thy law! it is my meditation all the day' (psalm
119 : 97). This is the standard we will have to reach. The
depth of our morning devotions will determine much of our
attitude to God, our work and our fellow men until lunchtime.
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During our lunch-hour we would do well to secure a few
minutes alone with God; this will help us through the after
noon. Similarly, after tea, a time of self-examination and
secret prayer will set the tone for the evening. I find it unwise
to leave this until later in the evening; invariably it does not
get done and an evening is wasted. It is easy for me to write
these lines to you, but very difficult to follow what they con
tain! May the Lord give us grace to persevere, despite the
opposition of our fallen natures and the lack of encouragement
from fellow Christians.

It is very kind of you to invite me to stay over Christmas.
Although I am no ardent lover of the English 'Christmas', I do
not think that it would be fair to Louise if I came at the time
she is expecting her first child. Perhaps I could visit you in
early February? I long to see you again, feeling as you do
that I need more Christian fellowship. I get very depressed at
times about this, and a sense of frustration follows, and then
sin. We must learn to bring all our prob ems to God in
prayer, remembering His intimate knowledge of us (Psalm
139).

Thank you for the 'Memoir of W. C. Bums'. Once I had
commenced reading I found it d'fficult to put the book down!
I could not help feeling, after reading through the story of
Wm. C. Bums's work in China, t at we have different mis
sionaries today because we have a different God.

Please continue to pray for us at Brampton. It is difficult at
times to discern the Spir't at work. and yet we feel sure that
we are here for a purpose.

Now I really must close. I'm sorry if so much of this letter
reads like a newspaper report, but I hope it meets yo lr request
jbr news. Please give my regards to Louise and to the
believers at the Free Church.

Yours, in our Lord Jesus Christ.

PETER.

The natural man is a spiritual monster. His heart is I here
his feet should be, fixed llpon earth; his heels are lifted up
against heaven which his heart should he set on. His face is
toward hell; his back towards heaven. He loves what he should
hate and hates what he should love; joys in what he ought to
mourn tor and mourns for what he ought to rejoice in; glories
in his shame and is ashamed of his glory; abhors wlult he
should desire and desires what he should abhor.

-THOMAS BOSTON.
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Personal Faith
and

Ecclesiastical Doctrine
PETER TOON

This paper was given at a seminar for ministers
at Winfield Baptist Church, Pennsylvania, 00

29th December 1972. It was followed by
discussion-and its appearance in printed form
may lead to further discussion. If you disagree
(and the Editor would encourage you to do so,
having entered the lists himself-see Editorial).

Why not let us hear from you?

As a student of the history of the Church I cannot but be
aware of the existence of different articles of belief, confessions
of faith and dogmas held by the denominations which make up
what we may term 'orthodox Protestantism' (i.e. I am excluding
Jehovah's Witnesses, Mormons, etc.). I like to think of them
as variations on a theme or differing attempts to explain what
is ultimately inexpHcable-God in Christ. We may name the
Augsburg Confession of Lutheranism, the Westminster Con
fession of Presbyterianism and the Thirty-Nine Articles of the
Church of England. Then, also, each of the smaller groups has
its own dogmas-the doctrinal articles of the Fellowship of
Independent Evangelical Churches of Great Britain and of the
Regular Baptist Churches of North America, for example. All
these human formularies aim in one way or another to sum
marise, declare or explain the teaching of Holy Scripture (and
of the Early Fathers?). -

What heartens me is that within all these different traditions
there are fine Christians. It would be very difficult to prove
that anyone denomination (e.g. Methodist) or group (e.g.
Society of Friends) or theological ethos (e.g. Arminianism or
Calvinism) automatically produces (or has produced), under
God, greater Christian character and commitment to Christ in
its members or adherents than have others. In other words,
there seems to be no obvious direct relationship between a
Christian's personal relationship to Christ, that is the quality
of that life, and his/her adherence to a human formulation of
Christian doctrine. Perhaps such factors as where one was
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born, where one went to Sunday School, which books one read,
which people influenced one and one's own intellectual
interests affect, induce or guarantee the particular theological
formulary to which one adheres.

If there is any truth at all in what I have just stated, then the
relationship of personal faith to ecclesiastical doctrine becomes
an interesting, indeed an important question. And it is this
relationship that J wish to begin to explore in this lecture. My
method will be as follows. First, I shall notice how the
ecumenical dogmas of the Early Church came into being;
second. Tshall show how two of our modern creeds came into
existence. and, third, I shall attempt to explain what makes up
a personal faith in Christ. Finally, I shall seek to state what
is the relationship between personal faith and ecclesiastical
creed for a Christian in the 1970's.

Wlhen we speak of the dogmas of the Early Church we
usually mean the doctrines concerning God and Jesus Christ
produced by the fathers (bishops) at the first four ecumenical
councils (Nicea 325, Constantinople 381, Ephesus 431, and
Chalcedon 451). These are set out for us in the N icene Creed
and the Chalcedonian Definition. They were not, of course,
produced in a vacuum; behind them lie the work of many
individual theologians and, sadly, not a few acrimonious con
troversies, Let us remind ourselves of the important sections
of these two formularies. First the Nicene Creed:

I believe in one Lord Jesus Christ, the only begotten
Son of God, begotten of his Father before all worlds, God
of God, Light of Light, Very God of very God. begotten
not made, being of one substance with the Father, by
whom all things were made ...

The famous word here is 'Substance', Christ being
'homoousios' (one substance) with 'the Father. Now the
Chalcedonian Definition:

We all unanimously teach that we should confess that our
Lord Jesus Christ is one and the same Son, the same
perfect in Godhead and the same perfect in manhood,
truly God and truly man, the same of a rational soul and
body, consubstantial with the Father in Godhead, and the
same consubstantial with us in manhood, like us in all
things except sin; begotten from the Father before the
ages as regards His Godhead, and in the last days, the

k same, because of us and because of our salvation begotten
from the Virgin Mary, the Theotokos, as regards His
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manhood; one and the same Christ, Son, Lord, only
begotten, made known in two natures without confusion,
without change, without division, without separation, the
difference of the natures being by no means removed
because of the union, but the property of each nature
being preserved and coalescing in one pr(M'opon and one
hypostasis-not parted or divided into two prosopa, but
one and the same Son, only-begotten, divine Word, the
Lord Jesus Christ, as the prophets of old and Jesus Christ
Himself have taught us about Him and the creed of our
fathers has handed down.

'Theotokos' means 'the God-bearer', 'prosopon' means
'character' and 'hypostasis' means 'person'.

I do not want to tell the story of the ecumenical councils;
rather I want to highlight three important factors in the life of
the Early Church which greatly contributed to the development
of that doctrine which found its way into the Creeds. Just a
quick glance at the above statements reveals that in the main
they are not using biblical terms. They contain the fruit of
thought and meditation on the biblical message; hence there is
a development. The first factor I would like to mention was
the necessity felt by Christian thinkers to reply to the attacks
of the opponents of Christianity. This activity is usually
termed apologetics. Take for example the attacks of the
notorious Celsus, the second-century pagan philosopher. He
boldly argued that 'if Christians worshipped no other God but
one, perhaps they would have had a valid argument ... But in
fact they worship to an extravagant degree this man who
appeared recently and yet think it is not inconsistent with
monotheism if they also worship God's servant'. Here was the
double charge of worshipping a man (Jesus) and also worship
ping two Gods. This attack produced the following reply from
Origen (c 185-254), the Alexandrian Biblical critic and theo
logian. 'We worship,' he wrote, 'the Father of truth and the
Son who is the truth; they are distinct existences but one in
mental unity, in agreement and in identity of will' (Contra
Celsus, 8.12). Here we see Origen seeking to work out the
implications of the biblical revelation with the help of philo
sophical tools in order to state the relationship of the Father
and the Son. When Celsus further charged Christians with
holding an unworthy idea of God-the notion that God who is
ineffable and transcendent became a finite, mortal man
Origen replied: 'If the immortal divine Word assumed both
a human body and a human soul and by so doing appears to
Celslls to be subject to change and remoulding, let him learn
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that the WIord remains Word in essence. He (as Logos) suffers
nothing of the experience of the body or the soul' (Contra
Celsus. 4.5, 14-15). Here we see the theologian of Alexandria
beginning to formulate a doctrine of the Person of Christ.

ot only from outside the Church did pressure come which
helped to create the need to formulate Christian doctrine.
From within the Christian community came also tremendous
pressures because of the propagation of what were obviously
either heretical or erroneous notions. This is the second factor.
If one reads the extant writings of the early fathers one finds
that a large proportion of their contents is taken up with
answering heresy. Ignatius of Antioch (c 35-107), for example.
faced the challenge of Docetism and Irenaeus of Lyons
(c 130-200) that of Gnosticism. In so doing they had to move
outside the vocabulary and concepts of the Bible in order to
speak meaningfully to their critics and opponents. Many
fathers would have preferred not to engage in this doctrinal
development. Hilary of Poitiers (c 315-367) once wrote:

The errors of heretics and blasphemers force us to deal
with unlawful matters, to scale perilous heights, to speak
unutterable words, to trespass on forbidden ground. Faith
ought in silence to fulfil the commandments, worshipping
the Father, reverencing with him the Son, abounding in
the Holy Spirit, but we must strain the poor resources of
our language to express thoughts too great for words. The
error of others compels us to err in daring to embody in
human terms truths which ought to be hidden in the silent
veneration of the heart. (Hilary, De Trinitate, 2.2).

So it was often the heretic who helped to decide the way that
doctrine was studied and determined.

The most obvious example of this factor at work is the place
of the word homoousios in the Nicene Creed. Because Arius
(c 250-336), the presbyter of Alexandria, refused to regard
Jesus Christ as any higher than a superior created being, and
because his views gained great popularity, the Church had to
reply to him. What Arius primarily denied (that God the
Father and Jesus Christ possess the same divine nature), his
opponents (e.g. Athanasius) primarily affirmed. The word
(homoousios) which Arius refused to use, his opponents felt
obliged to use. So a term from Greek philosophy came into
the creed to preserve the Church from a heresy (Arianism)
which was based on a neo-platonic Greek view of God as the
One who is transcendent and immutable. The heretic had
determined the nature of the development of doctrine.
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The third factor which contributed to the development of
doctrine was the natural and even spontaneous desire within
the Church to love God with the mind, to seek to understand
as far as was humanly possible the great mysteries of God and
Jesus Christ. No person with intellectual gifts can be a
Christian without at some time or another seriously pondering
the presuppositions and claims of Christianity. And, of course.
this pondering is often associated with attacks from within and
without the Church. Indeed, all three factors I have described
worked together to produce the dogmas of the Church.

Let us now move into the modern era and take one confes
sion of faith from the sixteenth century (the Augsburg Con
fession) and one from the seventeenth century (the Savoy
Declaration of Faith and Order). Both documents affirm the
ancient dogmas of the Early Church but add to them other,
'new', doctrines.

The Augsburg Confession (1530), primarily the work of
Philip Melanchthon (1497-1560), was both a statement of faith
and an apology for that faith. Its first part, articles 1-21. was
intended to prove that the followers of Martin Luther agreed
with the Catholic teaching on fundamentals (e.g. the doctrines
of the Trinity and the Person of Christ) and that where they
differed (e.g. on the doctrine of justification) they were only
seeking to recover the original emphases of Christianity. Its
second part dealt with abuses which had crept into the Church
and which Lutherans had sought to correct (e.g. communion
in one kind and the celibacy of priests). So behind this Con
fession we see two important factors. First, the fact of the
Reformation. In 1517 Luther had nailed his 95 theses to the
door of the Wittenberg Church and in the following years the
Refonnation occurred and the evangelical party was formed.
Second, this Confession sought to s.tate what position the
evangelical party had adopted and how this differed from
medieval Catholicism. Lutheran Protestantism was hereby
distinguished from traditional Catholicism. The revised edition
of the Confession (1531) became, and still is, an authoritative
creed for Lutheran Churches. A document produced in a
period of strife and controversy helped to determine and create
the traditions and ethos of a great body of Christians-the
Lutherans.

[Other 16th century Reformation Creeds-e.g. those from
the Reformed Calvinistic Churches-likewise preserved the
ancient dogmas of the Church and added to them the doctrines
of the Reformation as they were understood in Zurich.
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Geneva, etc. Into these creeds another important factor enters
-the need and desire to distinguish the Reformed teaching
from that of the Lutherans and the Anabaptists, for these
groups had engaged in theological warfare against each other.]

The Savoy Declaration of Faith and Order (1658) is in the
tradition of the Reformed Churches and owes much to the
Westminster Confession of 1648. Hence it presumes the fact
of the Reformation and the divisions and controversies within
Protestantism. According to its framers the need for it arose
from three factors, all of which belonged to the religious situa
tion in England in 1658. There was need to vindicate the good
name of the Congregational churches which had been wrongly
associated (in the popular mind) with anarchy, lawlessness and
heresy; there was need to show that in basic doctrines the
Congregational churches agreed with the Reformed churches
of Europe; and finally there was need to explain the nature of
Congregational church government. Here we see again how
the origin of a creed is very much related to the historical
environment in which it was born. However, unlike the Augs
burg Confession, the Savoy Declaration has never been widely
used in modern denominations.

I think it is true to say that just as there was an obvious
development of doctrine in the Early Church leading to the
ecumenical dogmas, so there was a development of doctrine
from the early formulations of Protestant teaching in the first
half of the sixteenth century to the long confessions of the
mid-seventeenth century. In both cases I do not think that
anyone would want to argue that the practical Christianity and
living faith of the Christians of the first century or the first
half of the sixteenth century were any less sincere or vitally
real than those of the Christians of the fourth or seventeenth
centuries. In other words, there is no necessary or obvious
link between spiritual, moral maturity and the belief in an
extended confession of faith. This thought naturally brings us
back to the relationship of personal faith and ecclesiastical
creed.

Personal, living faith in Jesus Christ defies final definition.
Let us first notice various ways used in Scripture to explain
it. It is described as a looking unto Jesus in John 3 : 14-15, as
a hungering and thirsting after Jesus, or an eating and drinking
of Him, in John 6: 50-58, etc., and as a coming to Him and
receiving Him in John 5 : 40, 6: 44, 65, and 7 : 37. In these
references it is obvious that faith is that link which brings a
human sinner into a dynamic, living relationship with Jesus
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Christ, the Son of God, the giver of eternal life. The sinner
looks steadfastly on Jesus, the Saviour, feels a great need that
only He can supply, and rushes to Him to receive His gift and
grace. Obviously as thus viewed faith involves the whole
person.

Theologians have acknowledged this fact when they have
talked of three basic elements in faith-the intellectual, the
volitional and the emotional. To have genuine faith one must
know in onc's mind something about Christ-that He is the
God-Man, the Lord and the Saviour-and also something
about oneself-that one is a guilty sinner in God's sight. Also
one must make an active decision in one's will to forsake sin
(repent) and follow Christ. Inevitably all this cannot take
place without one's emotions being affected both by one's need
and guilt and by God's grace and goodness. However, these
three elements cannot be separated in the experience of con
version; they are simultaneous and intertwined, for faith is a
total commitment to God in Christ. If it is not total, then, as in
the parable of the sower, it does not last very long.

Faith comes by the hearing of the Word of God (Romans
10: 17). In the faithful preaching of the gospel of Jesus Christ
many words, doctrines, metaphors, similes and symbols are
used (taken both from Scripture and from human experience)
in order to portray, declare and explain Jesus Christ or God's
way of salvation. These the Holy Spirit takes and by them
(and here is a miracle) reveals the living, resurrected Jesus
Christ to the hearts, minds and consciences of the hearers.
Thus viewed, faith is a gift of God created by the Word and
the Spirit. Looked at as the response of sinful man to God's
gracious initiative and call, it is the activity of the enlightened,
repentant sinner.

It seems to me that this genuine faith must carry with it
some form of internal assurance which. is either immediately
or soon afterwards felt and known in the heart (soul). 'The
Spirit Himself bears witness with our spirit that we are children
of God' (Romans 8 : 16). 'I am persuaded that neither death,
nor life, nor angels ... shall be able to separate us from the
love of God, which is in Christ Jesus our Lord' (Romans
8 : 37-39)., 'I know whom I have believed and I am persuaded
that He is able to guard that which I have committed unto Him
against that day' (2 Timothy I : 12). Further, genuine faith
is associated with love, love for God and love for men. Faith
without the works of love is dead.

I think that we can all agree that this kind of living faith in
Jesus Christ is found in people in all Protestant denominations

"
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and even sometimes outside of them. Certainly its enlarge
ment and growth seems to be inhibited by some modern
churches and traditions; certainly also its growth seems to be
fostered and encouraged in other modern churches and tradi
tions. But this fact does not in any way change the main
contention that where a genuine Christian denomination or
group actively seeks (according to its lights) to propagate the
Gospel and obey Christ the miracle of faith occurs in many
people. Such, thanks be to God, is the work of His grace.

I must now try to explain the difference -between a personal,
living faith in Jesus Christ and belief in ecclesiastical doctrine.
Put at its simplest, it is that faith in God in Christ is faith in
a living Being, whereas belief in a creed is a belief in what are
held to be trustworthy statements about God and His salva
tion. We have seen that behind the dogmas of the Early
Church and the Confessions of Protestantism there was much
activity-apologetics, the struggle against heresy, catechetics,
biblical exegesis and intellectual effort. Now this activity is not
the activity of the total, living, saving faith that we have just
described. Rather, in theological reflection, endeavour and
writing, only one part of full faith is truly operative, that is the
intellectual element. This, as it were, is separated from the
volitional and emotional elements and allowed to work. Thus,
though it is believing thinking, it is at the same time intellectual
thinking of the same type that is used in any intellectual
endeavour, be it in philosophy or ethics. Being intellectual
thinking, it uses the tools of the intellect-e.g. logic-and
produces thoughts, concepts, descriptions and formulations of
that ultimate reality (God in Christ). So what it produces is
human; and this is true even if we allow that theologians are
helped by the Holy Spirit to find the best way to describe the
Divine Revelation to their contempo!aries. Being human, the
combined results (creeds) of theologians' work cannot claim
to be equal to Divine Revelation. All they can claim is that
they are a faithful attempt to explain the content and signifi
cance of the Divine Revelation in intellectual terms. Theolo
gians hope and pray that what they produce will be the means,
under the blessing of God, of helping people come to a richer
understanding of their heritage in Christ. So much, then,
depends on the quality and ability of the theologians who
attempt to write a confession or a creed. The more they are
acquainted with the Divine Revelation and the more they
understand human language, the more acceptable will be the
results of their endeavours.
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If there is any truth in what has been argued up to this point,
then we can make the following suggestions:

1. That ultimately no human creed or confession of faith
will be entirely satisfactory. Divine Revelation, God in Christ,
is so great, so mysterious, so wonderful and so glorious that no
human words will ever do justice to it. Take the Nicene Creed
for example. Though hallowed by centuries of use it is not a
perfect creed. No modern person (unless he be an expert in
ancient philosophy) knows what 'of one substance'
(homoousios) means unless it be explained to him. Take also
the renowned Westminster Confession. Its chapters on the civil
magistrate are so much a part of 17th century cultural and
political concepts that virtually no one accepts those chapters
as useful or valid for today.

2. Basic credal statements, however, are necessary and
virtually inevitable in the Church. Merely to state a belief in
Christ or the Bible has never been sufficient, since many here
tics have made and will make these affirmations. The primary
tenets of catholic dogma-the Trinity, etc.-must surely be
confessed in order to place and preserve one's church or con
gregation in the tradition of historic, orthodox Christianity.

3. The long confessions of faith produced in the 16th and
17th centuries are not necessarily suitable today. Originally
they justified the positions taken up by various branches within
Christendom; they reflect, therefore, the historical situation
from which they came. This being so, they help to preserve
traditions today which divide brethren into Lutherans,
Calvinists, etc., cause them to worship separately, and to
forget that what unites them is far greater than what divides
them.

4. Many more recent statements of belief (19th and 20th
century) produced by Protestant groups (e.g. fundamentalist
Baptists, holiness sects and Pentecostalists) tend to create, and
foster and harden differences and divisions within evangelical
Christianity. This is because each little group emphasises one
or more secondary doctrines (or interpretations of secondary
doctrines) in such a way as to make it or them fundamental, as
important as the tenets of catholic dogma. I think of such
matters as the role of women in the church, the millennium,
outward signs of sanctification, the mode of baptism, and the
exact nature of the Parousia of Christ.

5. Many people who, by grace, possess the living faith in
Jesus Christ cannot indulge in theological reflection and so
cannot judge the respective merits of different confessions of
faith or statements of belief. They merely accept the teaching

1
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of the group which, by providence, they have joined. Their
acceptance in no way argues that the teaching is wholly correct.

6. A person with a true faith in Jesus Christ can exist in
such a church as the Roman Catholic where the official dogma
contains both the catholic tenets and further unscriptural
doctrines.

7. Sound doctrine (see No. 2 above), personal faith in Christ,
the fellowship of believers, and love of God and man belong
together. Each may exist without the others, but happy is the
church in which all are found.

What I am really pleading for is greater understanding by
Evangelicals of their different theological and liturgical tradi
tions and for this to be coupled with a profound realisation
that in Christ all regenerate believers are one. Of course we
must be realistic about our varying traditions in this fallen
world, with its varying ethnic and cultural forces; I do not ask
for uniformity. However, we can make a greater effort to
understand one another's traditions; we can seek to identify
what is truly central in Christianity; and by grace we can
certainly seek to love all God's saints (Colossians 1 : 4).

God imposed His wrath due unto, and Christ underwent the
pains of hell for, either

A. All the sins of ALL men, or
B. All the sins of SOME men, or
C. SOME of the sins of ALL men.

If the last is true, 'some of the sins of all men', then all men
have some sins to answer for, and so no man shall be saved.

If the second is tru,!, 'all the sins of some men', which we
affirm, then Christ actually suffered in the room and stead of
all the elect in the world.

If the first is true, 'all the sins of all men', why, then, are not
all freed from the punishment of all their sins?

You will say, 'Because of their unbelief; they will not
believe'. But this unbelief, is it a sin, or not? If not, why
should they be punished for it? If it be, then Christ underwent
the punishment due to it, or not. If so, then why must that
hinder them more than their other sins for which He died
from partaking of the fruit of His death? If He did not, then
did He not die for all their sins? Let them choose which part
they will.

-JOHN OWEN.
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Book Reviews
A History of the Expansion of Christianity. K. S. Latourette.

Pbk. Paternoster. 7 vols. £1.75 each, £12.25 complete.

Latourette's monumental history first appeared between the
years 1937 and 1945, and has now been re-issued by the
Paternoster Press in attractive paperback form with an Appen
dix covering the quarter of a century that has elapsed since the
end of the Second World War.

The author sets out his aims at the outset in the form of
seven questions, dealing with: the types of Christianity-the
reasons for its spread-the reasons for its set-backs-the
processes employed in spreading it-its effects upon the
environment-the effects of the environment upon it-and the
relationship between these last three points. He adheres faith
fully to his scheme as he deals with each age and country
sometimes to the point of monotony.

Not that the subject itself is monotonous. Down the ages
there have been sharply differing degrees of progress and
methods of expansion. Concentrating on this one aspect of
Christian history and leaving aside the accounts of the heresies,
persecutions, popes and political intrigues with which church
history books are full, throws certain things into sharp relief.
The first three centuries were marked by a phenomenal growth
which was quite spontaneous and against aB expectations con
sidering Christianity's unpromising beginning. After this the
power of the state came increasingly into the picture, and the
spread of Christianity went largely arm-in-arm with the spread
of empires and cultures.

Another factor that emerges is that Islam, that attempt at an
improved form of Christianity, has been the most potent of all
Christianity'S enemies, and Moslems have been the most resist
ant of aB to the Gospel. The 19th century stands out as by far
the greatest age of expansion in the whole history of the ...,
church, especially for Protestantism. This is underlined by the
fact that the author devotes three of his seven volumes to thi
century. The great feature of the 20th century has been
ecumenism, although the advance of the previous century has
continued, making Christianity in 1944 more potent than it had
ever before been, in the opinion of the author. It is also inter
esting to discover that Africa has probably been the most fruit-
ful country, especiaBy for Protestants. Asia has been far les
so, the probable reason being its higher form of culture and
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more developed religion. Throughout history the culture
accompanying Christianity has been a powerful factor in its
success in gaining acceptance.

In spite of the glorious subject, it is a pity the author's style
does not convey the excitement of this story. Most of the
chapters are far too long-80 or 100 pages with no sub
sections. It is too packed with facts, names of persons and
organisations which kill any life that it would otherwise have.
More serious, perhaps, is the defective theological standpoint
of the author, which allows him to accept anything calling
itself 'Christianity' without evaluating it and causes him to fail
to distinguish between true and false conversions to

~ - Christianity.

Notwithstanding these things, we have here a valuable study
which should be familiar to all ministers. Missionaries, too,
would do well to know the history of the evangelisation of the
world, and particularly of the area of their interest-that is if
missionaries are really still needed in these places which have
been evangelised for a century or so! An abbreviated and
more lively version would be welcome to the general Christian
public. G. E. LANE.

Holy Spirit Baptism. A. A. Hoekema. Paternoster. Paper
back. 101 pp. 60p.

There has probably never been a time when Christians have
heard so much about the 'baptism of the Holy Spirit' and its
attendant miraculous manifestations as they have today. Many
claim to have experienced it and are totally committed to the
movement. Others are perplexed, not wanting to miss out on
what God has for them, but wary of becoming involved in the
current movement lest it should prove to be merely of the flesh.

It is for the latter that Professor H'oekema has written this
little book, and his method is to examine the so-called 'neo
pentecostal' teaching and practice on the baptism of the Holy
Spirit. This is the teaching that there is a definite and critical
experience subsequent to conversion which manifests itself in
an increase of love and power and in the possession of miracu
lous gifts. Professor Hoekema compares this position with the
relevant Biblical material. and shows that the expression
'baptize in, with or by (a single Greek preposition is used in all
cases) the Spirit' refers in the first place to Pentecost itself, and
subsequent to that event, to conversion (Acts 11 : 16; 1 Corin
thians 12 : 13).
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Examining the new Pentecostal contention that speaking in
tongues is an evidence of having received this 'Spirit baptism',
the author finds no evidence from the references to tongues in
Acts and 1 Corinthians that 'speaking with tongues is a proof
of one's having received a post-conversion "baptism in the
Spirit" .'

On the whole matter of the place of tongues and miraculous
gifts, Professor Hoekema takes the view that these were
intended for the Apostolic age. The Scriptures connect these
with the Apostles, who alone had power to bestow them, and
historically they ceased after the apostolic age. On the other
hand, the 'non-miraculous charismata' (for the author objects
to the confining of this word to extraordinary gifts) continued
because they were essential to the perpetuation of the church
-hence their mention in lists of qualifications for elders, where
there is a complete absence of references to such gifts as
tongues.

The book is by no means wholly negative. The last quarter
of it is given to a discussion of the fruit of the Spirit and the
fullness of the Spirit. These are the duty of every Christian
and within reach of every Christian, unlike miraculous gifts
which are distributed by the Holy Spirit as and to whom He
will. Rejection of neo-pentecostalism does not mean dis
interestedness in the Holy Spirit-we should produce and grow
in the fruit of the Spirit and seek even to be filled with the
Spirit. Professor Hoekema's examination of the Biblical data
on these matters is by no means the least helpful part of his
book.

In the present situation no Christian can afford to ignore
current views on the Spirit and to compare these with the New
Testament. This book is brief and readable, but fairly com-
plete. and thus ideal for any Christian. G. E. LANE.

I have provided, in the course of my life, for everything
except death; and now, alas, I am to die, although entirely
unprepared.--CAESAR BORGIA.

He is a traitor to his prince who taketh upon him to coin
moneys out of a base metal, yea, although in the stamp he
putteth for a show the image of the prince; so he that shall
broach any doctrine that cometh not from God, whatsoever he
say for it, or what gloss soever he set on it, he is a traitor unto
God, yea, in truth, a cursed traitor, though he were an angel
from hem'en (Galatians 1:8).-THOMAS BOSTON.


