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When Saul of Tarsus was brought down to the dust of the Damascus
Road, his first prayer was, 'Lord, what wilt thou have me to do?' It
is a vivid testimony to the fact that, when God takes possession of a
soul for Himself, that soul will thereafter desire to be guided by God
in all he does.

The question of guidance is not an easy one. No doubt Paul often
afterwards prayed that same prayer, but how often was the answer so
clear as it was on this occasion? It was not every day that he received
an Ananias, sent expressly to show him what he should do. But there
are some principles of guidance laid down here which would have been
in operation in every case, and in the light of which we can examine
ourselves today.

There is first of all the sincere desire to be led. In that first prayer
offered after his meeting with Christ, Saul expressed this gracious
attitude. Before, he had driven others, he had sought to impose his
tyrannical will on them. Now he was in the dust before the Head of
the Church, and his desire was to know His will.

Implied in this prayer was the belief that God had a purpose for
him. It is good for all God's children to expect that they will be used.
They have been shown their nothingness, they have been lifted up in
the unfolding purpose of God for their redemption, and they should
expect to be used.

The circumstances in our lives may differ in a thousand ways from
those in the life of Paul, but are we one with him in these respects? We
ought then to rest in the God to whom we have prayed, believing that
the guidance for which we have prayed will surely come.

The Old Testament Church had the guidance of God given her in a
visible sign: 'And the Lord went before them by day in a pillar of
cloud, to lead them the way, and by night in a pillar of fire, to give
them light; to go by day and by night ... ' (Exodus 13 : 21). How can
we fear that God's guidance will be less sure, though outwardly less
visible, in this New Testament age? Through His providence He will
guide us, through fellow-believers He will encourage us, as all the
time we examine ourselves in the light of His word. Then we will
surely know the fulfilment of His promise.

I will instrur:t thee and teach thee in the way which thou shalt go.
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Studies in Mark
Chapter 2 : 18-24

Although in this chapter Mark is telling of four issues on which
Christ and the Pharisees are divided, our attention in this case is
directed more to the disciples of John than to the Pharisees. From
Mark's account we might gather than the disciples of John came along
with the disciples of the Pharisees to ask this question about fasting,
but in Matthew's account the emphasis is placed on the disciples of
John: 'Then came to him the disciples of John, saying, Why do we
and the Pharisees fast oft, but thy disciples fast not?' (Matthew 9 : 14).
From this it is clear that the disciples of John were in the habit of
fasting, Fasting was not an occasional feature of their religious life,
but a marked and regular one. In John 3 : 25 we read of a question
arising between the disciples of John and the Pharisees about purify
ing. Perhaps the implication is that the kind of ritualistic r,:r:r" ing
which dominated the lives of the Pharisees also entered sig;'" _.:;y
into the lives of John's disciples. At any rate it is clear tha t. to a
greater or lesser extent, the disciples of John gave a place to Icplism
in their lives. Why was this? Perhaps the answer is that. as ~. had
heard the terrors of the law thundered by John on the banks of k~ .:.In
they had been smitten by conviction. So now by legalistic cerelDOllies
they sought to perpetuate that zeal for holiness which had beat
evidently worked in their hearts by John's preaching. Whatever dIeir
precise motive in observing these ceremonies, their gene, ,1] _

clear. They wished to perpetuate the name of John the Baptist as the
one who had led them to the truth.

In this particular incident we note that, to a certain extent at any
rate, John's disciples are presented as identified with the Pharisees.
Both parties are united on this point at least, that they gave a stated
and regular place to the rite of fasting. Also, John's disciples are here
found in a position different from that of Christ's disciples, and it is
implied that they were critical of Christ's disciples for not acting as
they did themselves. Ought it not to have been a warning in itself to
the disciples of John, that they found themselves in such dubious
company as that of the Pharisees, and that they were identified with
them in opposition to the followers of Christ?

Replying to John's disciples, Christ pointed to words which John
himself had used: in John 3 : 26-30 we find that John's disciples had
come to him, grieved at the number of people who were now follow-

, I
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ing Christ. John had replied, 'Ye yourselves bear me witness, that I
said, I am not the Christ but that I am sent before him. He that hath
the bride is the bridegroom: but the friend of the bridegroom, which
standeth and heareth him, rejoiceth greatly because of the bridegroom's
voice: this my joy therefore is fulfilled. He must increase, but I must
decrease. He that cometh from above is above all: he that is of the
earth is earthly, and speaketh of the earth: he that cometh from
heaven is above all.' (28-31.) So Christ in his reply tQ John's disciples
uses an illustration by which John himself had described his relation
ship to Christ. The phase 'the friend of the bridegroom' which John
had used corresponds to the phrase 'children of the bridechamber'
which Christ now used. Followers of the true religion are thus com
pared by both to those close friends of a couple who remained with
the bride and groom on the evening of their marriage, rejoicing with
them at the marriage feast.

His disciples could have known from John's own words that, if they
attempted to perpetuate his name by setting up a sect in his honour,
they would be acting against the settled purpose of God. For John had
put it most emphatically to his disciples: 'He must increase, but I
must decrease'.

It is one of the proofs of the divine wisdom of our Lord Jesus Christ
that, when faced with a specific question, He was able to answer in
such a way as to provide, not merely an answer to that question
raised, but also guiding principles which would provide the key to
many a similar question which would arise in the after-history of the
church. The incident here is a case in point.

But before going on to the parable by which Christ gave His full
answer to the question of John's disciples, we note that Christ did not
discount the use of fasting-the specific issue raised at this time. Christ
certainly conceded the fact that fasting may well have a place in the
lives of believers. Looking wider afield in the Scripture for guidance
on the question, we find that Hannah was one who expressed her
grief and anguish by fasting (l Samuel 1: 7). Also, we read of
Daniel fasting for three weeks, though this was partial, and not total
fasting. In this case it was connected not with personal grief but with
a resolve to seek the revelation of God's will in a particular matter
which concerned His cause (Daniel 10: 2). Another mention of
fasting in the Old Testament comes in Joel 1 : 13ff, where the prophet
connects a call to fasting with an exhortation to national repentance.

An instance of fasting in the New Testament is found in Acts 13 : 2
where we note that the church in Antioch was fasting and praying at
the time when the Holy Ghost said, 'Separate me Barnabas and Saul
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to the work whereunto I have called them'. It may well be that the
church was at this time prayerfully concerned to know the will of
God regarding any possible extension of her activities, and that
believers felt that fasting was an aid to this great work. Again we
know from Acts 13 : 3 that when the church solemnly dedicated the
two missionaries to their work, and prayed for God's blessing on
them, they again employed fasting as an aid to their spiritual work.

Some feel that, in Christ's reply. to John's disciples, He indicated
that fasting would be a stated and regular feature of the life of the
New Testament Church. This, however, would seem to be disproved,
especially by Matthew 9 : 15. There Christ uses the terms 'mourn' and
'fast' as virtually synonymous. He was saying that the time when he
would actually be taken from the disciples would be a time of great
grief for them-a time when fasting might be appropriate. But Christ
said elsewhere that the time of grief would not be prolonged: ' ... I
will see you again, and your heart shall rejoice, and your joy no man
taketh from you' (John 16 : 22). It is therefore clear that Christ gives
no basis here for stated and regular fasting. The time of grief was to
be short, and therefore the fasting which it occasioned would be
temporary also. Summing up the teaching of the Scripture generally,
and of this passage in particular. we can be sure that Christ discoun
tenanced the practice of the Pharisees in fasting regularly and in a
legalistic way. However. if fasting be found an aid to spiritual exercises
in a specific situation, there is reason from the Scripture to believe that
Christians should by all means employ it on a temporary basis.

Now we come to the broader scope of Christ's answer to the
approach made by John's disciples. He deals by way of two illustra
tions with the problem of change in God's administration of His
church. The points made can be summarised as follows:

First of all, Christ displayed a sympathetic insight into the feelings
of men regarding change. He knew that, when men had felt the good
of any particular mode of administering the kingdom, they did not
wish for change. In Luke 5 : 39 He expressed perfectly the feelings of
John's disciples, who were clinging to the methods of John's ministry,
and were reacting against the manner of Christ's. 'No man also having
drunk old wine straightway desireth new: for he saith, the old is
better.' They had heard the legal thundering of John's preaching, they
had witnessed the austere manner of his life. They had received
spiritual benefit from this preaching, and their feeling was that the
same benefit could not possibly come in any other way. They had
confused the truth of John's preaching with the manner of his ministry.
They thought that if the external mode or manner were changed, the
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internal truth must be affected also. This is a factor, this reaction
against change, which continually agitates the church in its onward
progress. An example is provided from the 18th century. When
Whitefield was forced in providence to begin preaching outside, the
majority of church men appear to have held up their hands in horror.
Wesley himself at first thought it a big mistake: 'It is a mad notion
... I should have thought the saving of souls almost a sin if it had
not been done in a church.'* Another illustration of this principle is
provided by those who think that the manner of their own conversion
must be the yardstick by which all supposed work of the Holy Spirit
must be judged. If they endured frightening convictions of sin, then
all others must be able to lay claim to such terrors also. This is the
way the Holy Spirit took with them, and there must be no change in
His sovereign operations with others. Such people make the same
mistake as did the disciples of John.

Having displayed an insight into the feelings of men regarding
change, Christ goes on to say that, whatever men may feel, God has
his own way of administering His kingdom. This is as follows:

1. There will be change in providence in the history of the church.
Regarding the case in point the time for John's ministry has passed;
the time for Christ's ministry had now come.

2. Along with the change introduced in God's providence will come
changes in the administration of His kingdom. Some will refuse these
changes. They will say, 'come to a compromise at least'. They will try
to patch together the two ways of administration. But Christ says you
cannot do that. You cannot take the dress of the old administration
and patch on a piece of the new. The two will not agree. Nor can you
say 'Very well, we have a new ministry now in the ministry of Christ,
but it must be cast in the same mould as the old ministry, the ministry
of John'. Again Christ says, 'You cannot do that. If you have new
wine, you put it in new skin bottles, not in the old bottles that are
already stretched. You cannot put the new work of God in the used
leather bottle of John's.style of ministry. New wine must be put into
new bottles. Whenever a change in providence introduces a new work
of God, that work must be expressed in a new way. You cannot subject
it to the strictures of the old form; you must let it shape and form
the bottle of the new administration as it develops in a living and
spontaneous way.

The importance of these changeless principles can hardly be

*George Whitefield, by John Pollock, p. 77.
(concluded on page 189)
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Speak Lord
PAUL TUCKER

CHURCH WITNESS
Read I Corinthians 9 : 16-27 and I Thessalonians 1 : 2-10

A N.T. church may be regarded as conservative and at the same
time progressive. The meaning of the word conservative is, that which
preserves and safeguards. The word progress means to increase, go
forward and to develop. It is one of the paradoxes of the N.T. churches
that they were called upon to be conservative, and at the same time to
be progressive.

1. See Colossians 2 : 7. Paul uses two metaphors concerning the
church and its members in Colosse. (a) The figure of a tree 'rooted'.
(b) The figure of a building 'built up in Him'.

The verb 'rooted' is in the perfect tense; implying a definite point
in time when these believers were rooted in Jesus Christ. Paul is
speaking of conversion, because in verse 6 he says 'As ye have
therefore received ... so walk ... rooted'.

'Built up'. It is the picture of a building that has been founded on
a stable basis but now the super-structure is being added. It is con
forming to the plans. So in this one verse Paul brings together these
two conceptions.

2. Philippians 1 : 27b. Paul says 'stand fast in one spirit', 'striving
together'. Here is this idea of stability again, 'stand fast'. See also
4: 1. Then chapter 4 : 13, 14, 'this one thing I do ... in Christ Jesus'.
Then he applies it to the whole church fellowship (verse 15). So to the
very people to whom he gives this word of exhortation 'stand fast' he
also gives this word of incentive to 'go forward'. Conservative, stand
fast; progressive, press toward the mark.

3. Galatians 5: 1. 'Stand fast therefore in the liberty wherewith
Christ hath made us free.' Then in verse 7 'Ye did run well'. So,
although they were to be conservative and stand fast, they were still
expected by Paul to go on and to progress as individuals and as a
church.

4. 1 Corinthians 15: 58. Both elements are in the one verse. 'Be ye
stedfast, unmovable' conservative attitude. Then in the same verse
'always abounding in the work of the Lord': a progressive attitude.
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I. THE CONSERVATIVE CHURCH
There are certain respects in which every church that seeks to follow

the N.T. has to stand firm for certain things. The Lord has set the
church in the world for a definite purpose and therefore there are
certain vital truths that no believer nor the church as a whole dare
relinquish.

1. The conservative church bears witness to the central message of
Christianity. Le. In Christ, God was manifest in the flesh and the Lord
Jesus Christ is the only Saviour of men. That is not a question that
can be opened and debated and discussed so far as the believer is
concerned. It is final. See I Timothy 3: 16. We cannot deny the
incarnation; that God came in Christ, to do something for men which
he could never do for himself. He came as the only Saviour of a lost
race. On this matter the church of God has to be very conservative; it
has to preserve this central fact of divine revelation that God was in
Christ reconciling the world unto Himself. In these days when there
is an attempt by some scholars to find a common basis of religion, it
is for the Christian church to raise her voice more loudly than ever
with this affirmation that there is a uniqueness about the Person and
Work of Jesus Christ so that the Christian religion cannot be com
pared with any other. We must come back to the very dogmatic
language of Peter in Acts 4 : 12. On this doctrine we cannot yield an
inch to anyone.

2. The conservative church bears witness to the Christian way of
life. The Lord Jesus came to give us an example as well as to save us,
and we are to follow His steps. We present to men the way of salva
tion and the claim of Christian discipleship, and we tell them that the
claims of the gospel are uncompromising. We must tell them this
quite plainly. See Mark 8 : 34. We remember the language of Paul in
Acts 14: 22. We must tell them that because the moral standards of
our day are changing, that does not mean to say that the Christian
standards are changing. They remain the same. The great ethical
standards of the gospel are unalterable and cannot be in any way
accommodated to the trend of the age. The Sermon on the Mount and
the Ten Commandments still stand; the elevated claims of the Lord
Jesus Christ still remain. Matthew 5 : 48.

3. The conservative church bears witness to the great evangelical
doctrines of our faith. See I Corinthians 15 : 58. 'Therefore . . .' (paul
links what he said earlier to that injunction)-'be ye stedfast, unmov
able'. He had given a mighty resume of the doctrine of our faith from
the death of Christ to the Second Advent and the glorification of the
believer in a resurrection body. In view of all that, 'be ye stedfast,
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unmovable'. We cannot give ground on the Substiumo-ry Atonement
of Our Lord Jesus Christ or on the doctrine of Jus: _.1 tion by faith
alone. We reaffirm the utter necessity of conversion .iilJ regeneration
and the fulness of the Holy Spirit. These are great truths that we
cannot in any way relinquish. Why does Paul· ~cp on using this
language? We have quoted from Colossians, Philippians, Galatians
and Corinthians; he says it in different ways but it is the same
injunction basically. Why does he need to give it to the churches? The
church at Galatia had been led astray by heresy. The influence of the
world had made its impact upon individual members. See 2 Timothy
4 : 10. Social tendencies were influencing people so that Jesus Christ
had to write to the believers at Laodicea. See Revelation 3 : 15, 16.
They were affected by the environment in which they were situated.
We are similarly placed in our day. Intellectual influences would wean
us away from the simplicity which is in Christ; social developments
and worldly influences would attack our devotion and our spiritual
life. Therefore Paul says to us 'stand fast, be stedfast, unmovable'.

11. THE PROGRESSIVE CHURCH
There are certain ways in which we are called to go on and to

progress.
1. A progressive church is one that will always welcome new light

from the old Book. In the Bible we have a final revelation of God's
mind and will. We can never become so intellectually superior as to
leave it behind. It is the Word of God which liveth and abideth for
ever. 2 John 9. It is one thing to have a final revelation of God in the
Bible; it is another thing to apprehend all that is contained in Holy
Scripture. We have an inexhaustible revelation of divine truth in
Scripture but we have not an inexhaustible understanding of that
divine truth. John Robinson said-'I am very confident the Lord has
more truth and light yet to break forth out of His Holy Word'. We do
not know it all from Genesis to Revelation. We do not understand all
mysteries. See John 16: 12. Why do we come together for Bible Study?
So that as believers we learn something fresh from the Bible that we
did not know the day before. There is nothing static about the Word
of God; it is the living Word of God, intended to be dynamic and
operative in our lives. We shall not cling tenaciously to one man's
interpretation of any particular scripture if that interpretation can be
proved wrong by a closer study of the Word of God. This affects the
whole of our church life, because we may see truths in the Word of
God that we have been overlooking in connection with our worship
and witness. We must be prepared to receive these truths. They have
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been there all the time, but because of our dull understanding we have
not seen them. But when the light does break forth, let us embrace it.

2. A progressive church will always be ready to shoulder new task!.
It will be eager to extend its operations; to widen its range of influence;
to deepen its effective testimony. Every N.T. church was a missionary
church. See 1 Thessalonians 1: 8. The churches of the N.T. were
always prepared to shoulder fresh responsibilities. When the believers
in Jerusalem heard of the spread of the gospel to Samaria through
Philip, they sent Peter and John down to identify themselves with this
extension of the witness. When the Elders at Jerusalem heard that the
gospel had spread to Antioch they sent Barnabas to investigate and
to identify himself with the witness. When that church at Antioch was
established, the missionary call came to Saul and Barnabas and they
were sent out by the whole church fellowship on their missionary
itinerary. When there was famine in the church at Jerusalem, Paul
circularised the churches of Macedonia and Achaia, and pleaded with
them to take up collections and to send representatives to Jerusalem
with their collections, to support the saints there.

3. A progressive church will always be ready to try new methods.
See in the N.T. how flexible these churches are. Look at Paul's attitude
in 1 Corinthians 9 : 19-23. We all know in Sunday School work how
methods have changed in the '60s from those of the '30s. Then, the
whole school met in one large hall and divided off from the tiny tots
to the oldest scholars, in sections and classes in the same room. We
know that today that does not work; children are now graded in their
departments according to the gradations in their day schools. It has
nothing to do with the gospel, the gospel that is preached is the same,
but it is a method suited to the hour in which we live.

4. A progressive church is prepared to press the battle to the gate
of the enemy. In the N.T. the one thing that stands out is the dyna
mism of these churches. They really were evangelising centres pressing
forward with the gospel. Peter and John were in collision with the
authorities and then went back to their prayer meeting to pray for
more boldness-the very thing that got them into trouble in the first
place. Read Matthew 16: 18. Our Lord had this great conception of
His church, 'I will build My church and the gates of hell shall not
prevail against it'. The gates were the seat of the city's defence. Our
Lord's conception of the church is that of an invincible army moving
toward the gates of Hades; the gates of the world invisible; principali
ties and powers. These gates cannot finally resist the on-going purposes
of God. The emphasis in the NT. is that the church was on the

(concluded on page 189)
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Revive Us Again
P. E. HUGHES

'Revive Us Again' first appeared as a series of articles in 'The
life of Faith'. The series was then published in book form by
Marshal[, Morgan and Scott Ltd. in 1947. The articles are
republished in these pages by kind permission of the author
and the publishers.

I
INTRODUCTORY

Life for the Christian is essentially paradoxical: that is to say, it is
a life of faith. It is not primarily a life of cause and effect, discovery
and deduction; but a spiritual and heavenly life lived, for the time
being, within the confines of an earthly and physical sphere.

The New Testament view of mankind is distinctly pessimistic: yet
its message for man as an individual is a thoroughly hopeful one.
These two opposites should always be borne in mind by the Christian,
else he will be led either along the path that leads to a state of self
centred ineffectiveness or along that which leads in the reverse direction
to an unwarranted and illusory optimism. Each acts as a check upon
the potential extremes of the other. And this is the salutary office of
all Christian paradox.

The deteriorating condition of our world today was clearly foretold
by our Lord and His Apostles. It should not surprise the Christian;
and yet it should alarm him; for, while it is an unmistakable sign to
him of the times in which he lives, it ought never to give rise in his
heart to a feeling of complacency and knowledgeableness. Rather, it
ought to be a forcible reminder to him of his great and pressing
responsibilities as a Christian-fearless confession of Christ before his
fellow-men, and faithful testimony and warning concerning Christ's
saving and judging power.

Our world condition ought to be a tremendous incentive to the
Christian to labour in the great cause with all his zeal, and to buy up
every opportunity, knowing that the time is short, that the need on all
sides is stupendous, and that he must give an account before the Great
Shepherd when He appears.

I say nothing here about the Christian's social and compassionate

This is the first article on Revival referred to in the May/June
Editorial. It had to be left over because of lack of space.
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obligations to his fellow-men, except that they are strongly emphasised
in the pages of the New Testament, and that in their practice is dis
played the heart of Christ. Certain sections of the Church seem to need
reminding today that pure religion and undefiled consists not only in
keeping oneself unspotted from the world, but also in caring for the
fatherless and widows in their affliction. And other sections stand in
need of the same reminder conversely stated.

Yet who will hesitate to admit that man's spiritual need is far greater
and more urgent than his material need, colossal though the latter may
be? For the Christian, who longs to see showers of heavenly refresh- .
ment descending upon a parched world, the question is: How is this
spiritual need to be met and supplied? To this the reply must be, Not
by the Church; not even by spiritual men and women; but only by God.
Finite ephemeral man cannot even begin to procure for his unhappy
race that which is spiritual, and therefore infinite and eternal. This is,
and can be, only and solely the work of the Holy Spirit of God. He
must do it, or it will never be done at all.

This is not to say that God does not work through the Church as
an instrument and witness. The history of great spiritual revivals indi
cates that it is generally God's pleasure to send an outstanding blessing
through the instrumentality of some chosen member, or members, of
the Church (chosen, that is, by God, not by men), and that those
honoured in this fashion are for the most part men who have already
been set apart by the Holy Spirit for the high calling of the Christian
ministry.

God is not only the source of revival-'Wilt Thou not revive us
again?'-but He is also the end of revival-'that Thy people may
rejoice in Thee'. Revival comes from God and leads to God, that He
may be 'all in all', and that man may learn that of himself he is nothing.

Every earnest follower of Christ will, I think, agree that our poor
world stands desperately in need of spiritual revival, and that such
revival is the work of the Holy Spirit of God, and by no means of man.
But it is perhaps necessary for Christians to be reminded that the work
of revival, being a proper work of God, is not subject to human
organisation. It was not feverish and elaborate organisation that led up
to the culmination of that memorable first Christian Day of Pentecost
when the Holy Ghost was so wonderfully poured out in Jerusalem, but
the quiet, unseen, suppliant labour of the soul in prayer and waiting
upon God.

Revivals have never been the result of zealous Christian organisation;
nor does Holy Scripture in any place lead us to expect that they ever
will be. That planning, organisation, and orderliness are necessary and
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normal functions of the O1ristian Church, is beyond dispute; and these
functions ought not to be neglected where it is desired to maintain the
Christian body in a healthy condition. But revivals are extraordinary
dispensations sent by God from above on such occasions as He sees
fit. The remarkable scenes of the first Christian Pentecost were not
sustained throughout the history of the early Apostolic Church, though
the Apostles continued throughout the days of their ministry to be
men who were 'filled with the Holy Ghost', and were at all times un
remitting in the fervour of their labours on behalf of the Gospel. Not
everywhere and always did they reap in rich harvests of thousands or
even hundreds of souls. In many places they saw little fruit of their
toiling; yet how rich and how plentiful that fruit was destined to be we
are in a better position to judge today.

An Wlusual work of the Spirit in a mighty revival is, then, something
which is beyond the province of Christians to arrange or organise, or
even to predict. It is the sole prerogative of the Almighty Sovereign
Deity, whose ways are not our ways. 'Who hath directed the Spirit of
the Lord, or being his counsellor hath taught Him?' demands the
prophet. 'With whom took He counsel, and who instructed Him, and
taught Him in the path of judgment, and taught Him knowledge, and
showed Him the way of understanding?' We should do well to exclaim
reverently and wonderingly with S1. Paul, '0 the depth of the riches
both of the wisdom and knowledge of God! how unsearchable are His
judgments, and His ways past finding out! For who hath known the
mind of the Lord? or who hath been His counsellor?' The Church
today sorely needs to regain the vision of God as still supreme and
unconditioned in His sovereignty and wisdom. Then she will be better
able to grasp the significance of revival as a supernatural act of a
super-human Being.

Let us learn the limits, indeed the futility, of mere human resource
fulness from the vision of the prophet Ezekiel (Ezek. 37). The valley
which he saw was full of bones-very many, and very dry. He was
confronted with a picture of complete disorganisation; yet the remark
able result of his proclamation over this scene of confusion and lifeless
ness was the coming together of the bones, 'bone to his bone', and the
covering of the articulated skeletons with sinews, flesh, and skin. But
the prophet's success was in appearance only: an organisation without
life had been achieved, which was in reality no achievement at all. They
were still 'these slain'. There was only one thing lacking. but that was
the one vital and essential thing, the only thing ultimately of any im
portance at all: 'there was no breath in them'. Not until the spirit of

(concluded on page /83)
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Recently we told you some things about the life of David Living
stone, the great missionary explorer who did so much in the last
century to open up Africa to the gospel. I wonder if it occurred to
you to ask: Did any real good come of all that ceaseless labour and
that endless trudging which Livingstone did?

There were many missions established in Africa, in the wake of
Livingstone's work, but here I will tell you about a work which began
in Rhodesia.

About twenty years after Livingstone's death, a young African
was standing on a street in Edinburgh. He had already been to
America, where he had been converted, and now he had come to
Scotland. In a house, opposite the spot where the young man stood,
lived a lady whose son had been for a time in Africa. They watched
the stranger, and after a time the son went out, and asked him in.
The lady was very interested in missions, and when she discovered
that her visitor was a Christian she was delighted. It was through this
contact that the African, John Radasi, eventually became the first
missionary of the Free Presbyterian Church of Scotland to Rhodesia.

Mr. Radasi was not a Rhodesian, and when he first arrived in
Bulawayo in 1904 he found the country very strange. As an African
he had to get a pass to go here, and another pass to go there, from
the white authorities. He felt that he was in a foreign land. It was
difficult for him to travel: he had no horse, no mule, no bicycle. And
in any case travel was dangerous; the forests around Bulawayo were
full of lions, snakes and other wild creatures.

Was it worthwhile? Judge for yourselves from the story of the
following four people who were converted under the ministry of this
native African missionary.

Two Old Converts

One old man used to speak to Mr. Radasi about Mzilikazi, a great
warrior chief who lived in Livingstone's time. This old man had known
Mzilikazi well in his youth. But it was only when Mr. Radasi came
with the gospel to him that this man came to know One higher than
all earthly chiefs and kings, the Lord Jesus Christ.

When he was converted this man loved to go to church to hear the
gospel preached. This was his chief delight during the two years that
remained of his life after his conversion.
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On the day that he died, it seemed that the rlace where he lay had
become the scene of a spiritual battle. He cou : no longer speak, but
as his wife watched him lying in weakness it was as if he were receiving
visitors. At the appearance of some, her husband's face would turn
sad, and he would try to ward them off with his hand. When others
would appear, the old man's face would light up, and he would
stretch out his hand to welcome these visitors.

This went on that whole day long, and then she heard her husband
speak. He was speaking to his spiritual enemies, the powers of
darkness. 'I do not belong to you any more: he cried. 'I belong to the
Lord.' After that he was not troubled any more. He was at peace
again, and in that peace he died.

After her husband's death, the woman told Mr. Radasi how she too
had come to trust in Christ for salvation.

'I was a very careless and godless woman, and hated going to
church, and the people who went there. But one night when I was
asleep 1 dreamed as if I saw a white cloud reaching from Heaven to
Earth, and one stood inside the cloud, wrapped in a beautiful white
gown. This person spoke to me and told me everything I had com
mitted, and what a wicked woman 1 was, and asked me where did 1
expect to go when 1 died, as 1 had never opened my mouth in prayer,
and said that though there was a big tree not very far from my house,
yet 1 never went under it to pray. This dream alarmed me greatly. 1
realised that what the man said was true, as he knew all about my sins
and also secret sins that nobody else knew but myself. But 1 only
wondered how "the man" knew so well about my sins.

'After the dream 1 felt very miserable. My sins troubled me. 1 could
not rest day nor night. 1 tried to forsake my sins, but found it hard to
do; so I prayed under that tree "the man" showed me, but still I felt
miserable. I decided to go to church now, but my going to church
made me feel more miserable than ever; yet 1 made up my mind to
go, and I used to listen very attentively to the word read and to the
preaching, but 1 found no peace. 1 despaired now and saw that there
was no hope for me-nothing but hell for my sins-and 1 felt I
deserved it, as I could not deny my sins as they stood before me night
and day. 1 fully realised that 1 was guilty and lost, and could dd
nothing to change my condition.

'I remained for a long time in that awful and miserable condition.
Whilst in that terrible state of fear, these words, read from the word
of God gave me relief. "This is a faithful saying, and worthy of all
acceptation, that Christ Jesus came into the world to save sinners, of



The Gospel Magazine 159

whom 1 am chief." 1 said to myself: if Christ came to save even the
chief of sinners, I am that, and there is hope for me too. And then 1
felt glad and happy,'

An African Woman's Dream

Mr. Radasi had been working as a missionary in Rhodesia for about
ten years when widespread sickness broke out among the people,
and many of them died. One day a boy came up to him and asked
him to come quickly to see his mother, who was very ill.

They both hurried along the road to where the poor old woman lay
alone in a hut. Her grave had already been dug, and every now and
then someone would peer into her hut to see if she had died. The
missionary went in at once and found her very weak. But she was
able to speak.

'I have dreamed,' she said, a dream which has greatly alarmed me.
f dreamt that 1 was on a journey and got to a big river, and on the
other side of the river was a very beautiful place. Some one from that
place spoke to me and said, "You cannot come into this place; you
are very, very filthy, and you need to be washed in order to get there.
All those that are in that beautiful place have all been washed. The
road that the Matabeles* are walking on is a very filthy road. You
must go back and wash," After the person was speaking to me, whom
1 could not see clearly, 1 heard many, many voices saying, "Yes, it is
quite true. The road that the Matabeles are walking on is very filthy.
You must go back and wash."

'After 1 had told them my dream, they went to fetch me many
buckets of water to wash; but 1 told them that the water they had
brought me would not do and that they had better send for a minister
at once. 1 could see that they thought that 1 was out of my mind and
that 1 did not know what 1 saw saying and their intention was for
calling a witch-doctor to see what was the matter with me. But 1 firmly
refused, and told them that a witch-doctor would do no good to me,
and insisted on them sending for a minister instead of a witch-doctor.
That is why 1 sent my son to call you. 1 had heard about you from
my daughters who occasionally attend your Church, and 1 want you
to pray for me.'

After the woman had finished, there was a moment's silence in that
heathen hut. Then the missionary prayed and afterwards he took out
his Bible and began to read. He read slowly. The woman was very
attentive, and after listening for a little time she began to weep. Now

* The tribe to which this woman belonged.
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she began to discover how she could be washed from that filth of
which she had been made conscious in her dream. She came to believe
in Jesus. And when she came to die she was not turned away from
Heaven. Washed clean in the blood of Christ, she was rather welcomed
m.

.Joseph

By now (1916) Mr. Radasi had been able to open day-schools at
three places. One of the places was called Ingwenya (which is the
native word for crocodile) because formerly the nearby river had been
infested with crocodiles.

One of the boys who came to school was called Joseph. He studied
hard, and when he had learned to read he got a prize. The prize was
a Bible. Joseph was quite delighted; he took the Bible with him every
where and read it whenever he could.

And now the story of Joseph becames rather sad, though it has a
happy ending. Joseph was only fourteen years old, but he began to
get ill. His mother gave him medicine, but it did not help Joseph's
trouble, and he got weaker every day. His great comfort in his illness
was his Bible. He kept it under his pillow and he pulled it out every
now and then to read a bit. When he could no longer read it himself
he would ask his mother to read him several chapters each day. One
day his mother came to give him his medicine, but Joseph said:

'Mother, do not trouble yourself by giving me any more medicine,
and also take this plaster off that you have put on me. The whole
world cannot help me with all their medicines. Leave these medicines
alone, Mother.'

He then felt under his pillow and pulled out his Bible. He asked
his mother to read a passage from the book of Job. After a little while
he asked his mother to read again, this time in John. He asked her to
read the fourteenth chapter, which she did: 'In my Father's house are
many mansions; if it were not so, I would have told you. I go to
prepare a place for you ... '

Was it not worth all Livingstone's toil, was it not worth all Mr.
Radasi's work, if the fruit of it were only this, that when Joseph had
heard again these words from the Saviour's lips, he could turn to his
mother and say,

'Jesus Christ is near me, Mother. I am not afraid to die for I am
trusting in Christ alone for salvation. I am sure that when I cross the
river of death, He will go with me. I am not at all afraid to die,
Mother.'
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Our Present Captivity
J. K. POPHAM
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This sermon is taken from 'Sermons by J. K. Popham', Vol. 2.
published in 1922.

'For I know the thoughts that I think toward you, saith. the Lord,
dtoughts of peace and not of evil, to give you an expected end. Then
shall ye caD upon Me, and ye shaD go and. pray unto Me, and I wiU
hearken unto you. And ye shaD seek Me and find Me, when ye shall
search for Me with all your heart.' Jeremiah 29: 11-13.

I am sure there will be no dispute with me in any of your minds
when I say that the church of God is in captivity today; that there are
very solemn and evident tokens of this in the condition of our souls.
I speak generally-the absence of God, the lack of manifestations of
Him, of the operations of the eternal Spirit; the lack of intimacy with
Christ; the lack of knowledge of the Scriptures as being the very and
immediate Word of God; of their power, their sanctifying influence
upon us also; as well as the carnality, the bickerings, the strife, the
weakness, the desolations of the people of God at this particular time.
That these are evident tokens of our captivity who will question? It
must be said that the Lord is far from us. Happily there are excep
tions, and may the Lord put us among them. 'Thou hast a few names,
even in Sardis which have not defiled their garments; and they shall
walk with me in white, for they are worthy.' Who can doubt that the
Lord is far from the ministry? I do not say He has no servants, no
sent ministers; I believe He has. But of all the men who preach, these
very servants of God would be the first to complain of the lack of
power, the lack of the workings of the mighty Spirit of God in them
and by them. And what is the result? A blindness in part, a coldness
of love, a lack of discernment. The enemy has power, we are carried
into an enemy's land; and for the most part, with their harps hung on
the willows by the water courses, the poor captives are mocked, and
cannot sing the songs of Zion.

This part of Scripture from which the text is taken is not limited to
the history of the people to whom these words were addressed. Israel
was a typical people; the word of God to them has another fulfilment,
even in his people to the end of time, according to their state. Israel's
most needed men were taken away. All the craftsmen, carpenters,
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smiths, and others were taken from Jerusalem to Babylon; the ancient
men, the eloquent orator, and the counsellor, and all those of whom
Isaiah speaks (3 :2, 3), had gone. And it is a solemn sight that now
presents itself to every man of God, to whom the Lord gives eyes and
discernment to see things as they really are. Whether our captivity
will be long or short the Lord knows, I have no word to say about
this. I would not pretend to anything that I do not know for myself, or
to any knowledge of the Scriptures bearing on this point, with which
I am unacquainted. I would be simple, and speak honestly, according
to the light that God may give me in this solemn matter, and direct
your attention, first of all, to the condition that we are in, and one or
two marks of it.

Marks 0( Captivity

Clearly from the text one may at once say that one mark of that
state is, that we do not seek the Lord with all our hearts. For about the
time of Israel's return and on their return, it is said they would be
praying, according to this word: 'Then shall ye call upon Me'. But
before then, and during their captivity, there seems to have been a
very solemn lack of this spiritual exercise-a great part of the life of
God in the soul. And I would at once put this to you, as to whether,
and how far, it is true of you; whether and how far there is a restrain
ing of prayer before the Lord; whether the enemy has prophesied
falsely in your hearts, and promised good; even as did those false
prophets who told Israel lies in the Name of the Lord, and gave them
false visions and dreams, and wished them to believe that captivity
would not come. These false prophets went with them into captivity,
and continued their false teaching, and influenced the people. So
perhaps it may be with some of you. We may now be in this condition
of prayerlessness for the most part; the Lord knows. Do you seek the
Lord with all your hearts, and find Him? Surely we should do well to
ask ourselves personally. Jacob had power: 'Yea, he had power over
the Angel, and prevailed'. It is a solemn thing to pray and not pray,
not to get access, not to have God's ear, not to have any freedom and
boldness with the Lord. You may keep the form up, but the thing is,
have you really access to God? I do not, in putting these questions to
you, leave myself out; I have only too much reason to include
myself.

Then another thing is, we may safely conclude that these captives
found what God had foretold they should find. They had refused His
worship; He said they should see plenty of false gods, and they did.
And if we have been left to that state of mind in which we have not
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worshipped God according to the former teachings of the Spirit in our
heart, and according to the blessed Scriptures of truth, we may in our
captivity see many things, have our eyes full of wrong things. Peter
speaks of some whose eyes were full of adulteries, and you may have
your eyes filled with many wrong objects. Just as before the eyes of
these Jews, in their captivity, there were false gods on the right hand
and on the left, so you may find false things, false visions, foolish
imaginations, carnal thoughts, carnal, worldly expectations unfounded
on the Scripture, and without any reason for them in the teaching of
the Holy Ghost in your hearts. Examine yourselves, beloved friends,
on that point. What do you see? What visions do you get? Visions of
God or visions of vanity? What do you see?

And what will be the effect of these things? Confusion for the most
part, confusion of mind. They would know they were Jews, but ° the
confusion of things! Here were enemies successful against them,
prospered in their war against the city of God, prospered so as to take
into captivity the vessels of gold and silver, prospered so as to have
the very flower of the nation under its own hand and power. What
confusion! Where is the Lord? Where is His coming? Where are the
signs of His power? Now come to yourselves in this. Do you find
confusion? Can you discern between flesh and spirit in your own cases?
Are you always sure of the influences under which you move? It is
very solemn to be in captivity.

And 0, the absence of God, the absence of God! When you find Him
absent, do you ask why He has gone from you? He said of His ancient
people, 'I will go and return to My place, till they acknowledge their
offence'. The absence of God is one of the most solemn chastenings
that you can have in this life. I direct your attention to this. If you
know any churches besides this, any congregations besides this, where
the Name and the truth of God are professed; if you have any
acquaintance, intimate acquaintance with any, what is the result of
your knowledge, of your knowing these people? Is God present with
them? I would speak of the ministry; it is a tender spot to me, very
tender, because of my own position. Only the Lord knows how pained
my heart is at my barrenness and unfruitfulness in the ministry, though
I would not dishonour Him by saying He is not at all with me, by
saying there are no signs of His presence among us. But, speaking gen
erally, what a solemn condition the ministry is in! It is very painful
to reflect upon it. The absence of unction, the absence of distinctive
ness in the ministry, the absence of lifting Him up who alone can do
good in the healing and the saving of a SOUl, is very serious and
solemn.
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One observation more I will make here. Where is the nation? In a
most critical, distressful condition. And what God is about to do with
this nation who can say? It would seem as if things are going from
bad to worse with us. We have greatly provoked God. This highly
favoured nation, this land of Bibles, where God has been, where He
has given a line of ministers, powerful, wise, laborious ministers, this
land has sinned against Him; we have trampled under foot the blessed
Reformation, we have admitted the enemy, and what is come to us?
As a chastisement God has allowed heresies to arise and spread on
every hand. He has allowed infidelity in the form of criticism to occupy
pulpits innumerable in our midst; He has allowed superstition in the
form of popery and ritualism and spiritualism to spread among us,
like a mighty sea, overflowing the land; and His judgments are abroad.
The war did not open the eyes of this nation; it will be very solemn
if God should force its eyes open by further and more solemn judg
ments. I often said during the war that worse things than the war
would come, and I think they are coming. I was blamed by some for
saying so, but I think we shall see very solemn things about us, and
we shall not escape; no, trouble will come to us. All this is dark, all
this is painful, but I do think that it would not be right in me not to
mention it. If I am set by the Lord to be a watchman, then it becomes
me to warn, and if I see danger today, to speak of it; and I do believe
there is danger, spiritual danger, grave danger in the church; danger
of error, subtle error, hardly covered with the word of truth; danger
of death, danger of self-satisfaction, danger of the world, danger of
claiming things that we do not possess, because we have been brought
up in the truth, in the form of sound words; we are in great danger.
And there is danger in the nation. 0 when king and Parliament and
men in authority turn away from the Word of God, then what can you
expect? 'They have rejected the Word of the Lord, and what wisdom
is in them?'

An End and Expectation

Now, beloved friends, I will turn away from this to what may be a
solace to some of us; for we need it. Convinced as I am of the state
we are in, I do need that which the Lord here kindly speaks. He says,
'After seventy years be accomplished at Babylon, I will visit you, and
perform My good word toward you, in causing you to return to this
place. For I know the thoughts that I think toward you, saith the Lord,
thoughts of peace, and not of evil, to give you an end and expectation';
as the marginal reading is, 'give you an end and expectation'. We have
thoughts of ourselves; we have multitudes of thoughts, thoughts of
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our barrenness, thoughts about His chastening, about our lack of
access and of success in prayer; and we may have thoughts which we
may call conclusions. We may conclude that this state of things will
get worse with us; that because we have behaved so basely as to bring
this state of things, of judgment, upon us, therefore we fear God will
deal with us as we deserve. But He says in His great love, 'I know
the thoughts that 1 think toward you: the furnace shall go on burning.
the captivity shall continue for a time longer, My judgments shall still
be upon you, but 1 will perform My good word toward you.' Did the
Lord ever bless you? Did He ever give you a word of mercy, of grace,
a word of the gospel? Well then, my brethren, lift your heads up, for
He says, 'I will perform My good word toward you. You have brought
yourselves into captivity by your sins, you have provoked Me to do
these things, but 1 will cause you to return to this place; and though
your captive state may make you think otherwise, though until now 1
have been silent, and have not communicated My thoughts to you for
some time, now 1 will do it; 1 know the thoughts that 1 think toward
you, saith the Lord; they are thoughts of peace, and not of evil. to
give you an end to this captivity, and an expectation of good, in
returning to the land from which 1 have caused you to go into cap
tivity.' And this has beauty in it, it has love in it, mercy in it, faith
fulness in it; this word is a word of the gospel. 0 how sweet mercy is!
How great, how wonderful it is! Poor sinner, may the Lord help you
to come away in your thoughts from your present state, and look at
this, 'I know the thoughts that 1 think toward you'. You know your
captive state now, you hear the voice of your enemies about you, you
hear their mockings, as they call upon you to sing them one of the
Lord's songs; you see their false gods, your soul revolts from worship
ping them. And you conclude, perhaps, you will die there. But the
Lord says, 'I will bring you again into the place whence 1 caused you
to be carried away captive'.

What was it for the Jews to return to their place? It was, as you
have it related in Ezra and Nehemiah, for them to have, first of all,
the altar raised, the sacrifices re-instituted, and the worsltip at God
commenced and carried on again. That is what their return meant in
the first place. And when the Lord causes us to return, that is
spiritually, worship is commenced again; the Altar, the Sacrifice, the
Lord Jesus, His Name, His cross, His wondrous blood, His divine
righteousness, the spirituality of His worship-these are again opened
to the mind, to the heart and soul. And the soul is brought to engage
again with God in spiritual adoration and admiration and submission
to His holy will, with self-condemnation; such as you find expressed
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in Nehemiah and in Ezra, in the confessions that were made, in the
humbling of themselves; and though the rain was great, still they
persevered (Ezra 10 : 9). In Nehemiah it is said, they 'read in the book
of the law of the Lord their God one fourth part of the day, and
another fourth part they confessed, and worshipped the Lord their
God' (9: 3). And when God returns to people, there is something like
that in the spirit, really a return to worship. Do not you find it so when
you are restored? 0, but if we could for a moment meditate upon
what it will be in the churches, not only in your own individual soul;
not only when you are brought near in your room, and find a little
heaven of saving grace there with God, a sweet smile on His face, a
touch of His love, a sense of forgiveness-that is great to you as an
individual; but when all this shall be multiplied, and your brethren
shall have a share in all this greatness and goodness; when each shall
say, '0 come, and I will declare what the Lord has done for me. He
has restored me and blessed me, and brought me again to worship
Him in spirit and in truth'. That is the first thing in coming back
you worship. What a sweetness there is in worshipping God! It is a
grievous thing when this is blocked, stopped, absent, a grievous thing
when you get no lively access. Bless God, He brings about a change.
Trouble works well by the grace of the Spirit. When these poor captives
could not sing the Lord's song, because of their captivity, there was a
moving in them, 'How shall we sing the Lord's song?' Their hearts
went to Him, sought Him. So when captivity, when trouble shall work
well with us and for us, it will bring us to seek His blessed face.

And the second thing to notice is this, that the walls of Jerusalem
began to be repaired, the old state of union began to be rebuilt. So
when the Lord returns the captivity of His people, walls begin to be
built again; old things, old truths long out of use, if 1 may speak so;
the gospel in its sweetness, its power, it largeness; righteousness in its
beauty, the atonement in its efficacy, the Spirit in His mighty works,
the Scriptures in their liveliness, in the application of them by the
Holy Ghost-these things begin to be known again. Like the repairing
of the walls of Jerusalem, so the soul gets these old things again; he
is united to the truth again in liveliness, united to his brethren again
in a spiritual union, and most united to God again in a sweet exper
ience. Old things, captivity and its sorrows, pass away; the things of
the gospel again become new to him. Jerusalem is built on her own
heap after the manner thereof, the old manner (Jeremiah 30: 18). It
is not a new world that is made, but it is a new face put on the soul
by the Lord: '1 make all things new'; not another gospel, but the old
gospel brought home with fresh power, the Lord Jesus again made
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precious; faith in His great fulness of grace; full He is seen to be of
all that is needed and can be desired.

And the temple was built. The foundation was laid in a confusion
of voices. The weeping of the ancient men because of the smallness of
the second house, and the rejoicing of the young men, who had not
seen the first temple, these varying cries mingled, and made a confused
noise. But still the work was carried on, Jerusalem was built again on
her own heap, in her own place; and all the vessels of the house of
the Lord were returned to their place (Ezra 1 : 7-11; 8 : 24.33). Again,
it was promised, 'And the floors shall be full of wheat, and the fats
shall overflow with wine and oil' (Joel 2: 24). These were signs of
God's presence with the people. And when the Lord restores you, you
will have signs of His presence. The symbols of His presence in the
temple were the glory of that land; and the presence of God in Christ.
the presence of the Trinity, called as it is, 'Thy God thy glory', that
is restored. 'I will dwell among you. 1 will walk among you, 1 will
receive you. Ye shall be My sons and daughters, saith the Lord
almighty,'

'I know the thoughts that 1 think toward you, thoughts of peace'
peace from 'Immanuel, God with us', the Prince of peace. He speaks
peaceably to people; yes, He speaks comfortably to them, and He
gives them-O wonder of mercy and powerl-He gives them their
vineyards in the wilderness, and they are to sing there, as in the day
when they came up out of the land of Egypt. 'Thoughts of peace'~

when Christ comes, and calls you His love again; when the word of
God is made quick and powerful in you again; when, not pointed
reproofs, piercing your guilty conscience, but sweet words of love are
spoken on your troubled hearts. 'Thoughts of peace' in the Trinity,
peace coming from a smile, a smile that is wonderful, the reconciling
smile of God, the friendly face of God in Christ, the glory of God
seen in the Person of the Redeemer; the peaceful thoughts of God's
heart, thoughts of His covenant, of His love, His faithfulness, His
goodness, His fulness, His power-such thoughts come into the heart
and rejoice it.

'And not of evil,' such as you have anticipated with great fear and
alarm; 'not of evil,' not of a continued judgment, not of a continued
chastisement: no, but 'thoughts of peace, and not of evil'. Perhaps some
of us have thought-I have, in days past under trouble and chastening.
that 1 should never get another smile; and that even though I
believed, by moments, that the end would be good, 1 could not expect
another smile as long as I lived. But God does not go according to our
erring, troubled judgments; blessed be His Name, He does smile again,
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He does speak friendly to the hearts of His poor children again. He is
kind, He is good, and His thoughts are not always to live in His heart
unexpressed. He will let you know what He thinks about you, not
what He thinks about your sins; He has told you what He thinks about
them in His chastening, in His judgment, and in your captivity. Now
He comes to tell you another thing, what He thinks about you in the
covenant and in Christ, what He thinks of you as a son: 'Is Ephraim
My dear son? Is he a pleasant child? For since I spake against him, I
do earnestly remember him still; therefore My bowels are troubled for
him, I will surely have mercy upon him, said the Lord.' This is how
He comes to His people now, and lets them know the kind, gracious,
forgiving, loving thoughts that are in His heart; and each one comes
to say then, 'In the multitude of my thoughts within me, Thy com
forts delight my soul'.

'To give you an end and an expectation.' That is, He says, 'You
have thought God meant to make an end of you: but you shall be
built again on your own heap, in your own place; I will bring you
again, and 1 will give you an end of your trouble. Yes, an end of your
captivity shall come, and an expectation shall come into your soul'.
What can you expect? Standing on one ground, on the ground of your
wickedness, what can you expect then? Wrath, judgment, trouble, evil.
nothing better. But when you can say,

'I stand upon His merit,
I know no other stand:

then you will have an expectation wrought in you by the Spirit, an
expectation of love, an expectation of prosperity; you will expect the
Lord to help you to the end. you will expect Him to deliver you out
of all evil, and to be enabled to say with Jacob. 'The Angel that
delivered me from all evil. the God who has fed me all my life long,
who has led me and protected me and spoken to me, and who
appeared to me here and there, that God 1 look to. and my expectation
is from Him. and He will not disappoint me'. 'Surely there is an end'
to trouble. 'and thine expectation shall not be cut of!'-an expectation
of eternal blessedness.

Yes. dear friends, there is an end to our present captivity coming.
1 believe it will be a wonderful day when that end of our present
captivity comes. and the glory of the Lord shall arise upon His
people. It shall be seen upon them; they shall hear His voice. Then
shall they be wholly His, then shall they form the judgment that the
apostle Paul formed, and expressed to the Corinthians: 'The love of
Christ constraineth us, because we thus judge. that if One died for all.
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then were all dead; and that He died for all, that they which live
should not henceforth live unto themselves, but unto Him which died
for them, and rose again'. This is what the Lord here sets forth, He
gives 'an expectation'; and we shall feel it working in our hearts. May
it come to us even now if it may please Him.

'Then shall ye call upon Me.' Now there is to be this revived in their
hearts that used to be with them, this great thing, prayer. 'Then shall
ye call upon Me.' You shall be earnest in it, your heart shall be in it,
your whole soul shall be in it; it shall not be a form when you kneel
down, you shall not utter empty words with your heart somewhere
else, but your whole heart shall be in it: 'I beseech Thee, °Lord, send
now prosperity'.

'And ye shall go and pray unto Me, and I will hearken unto you.'
You shall go aside, enter your closet, shut your door, pray to your
Father who sees in secret, and He hearkens to you; and this means
He will answer you, give you an open answer. Your face shall shine,
your heart shall rejoice, your conscience shall have peace, your soul
shall melt, and you shall be enlarged in understanding. 'Ye shall go
and pray unto Me'. To whom else shall we go? or can we go? 'Thou
hast the words of eternal life.' Whenever you get a reviving in prayer,
God help you to notice it and thank Him for it. For it is a remarkable
thing, a thing much to be observed, when you come out of some
Egypt, some darkness, some confusion, some deadness, and you find
energy and life, and prayer, and point, and a direction in your soul,
'Call upon God'. Mark it, dear friends, and be thankful for it; take
it as an evidence that God is good to you, and means good to you
throughout eternity. ° happy man on whom is poured the Spirit of
grace and of supplications! 'Then shall ye call upon Me, and ye shall
go and pray unto Me, and 1 will hearken unto you.' How different
from those days and weeks, perhaps months, when you have knelt,
and your words have come back to you, and you have sighed and
said, '0, 1 cannot pray, 1 have no entrance, 1 have no access'. Some
people know the difference between the form and prayer.

'And ye shall seek Me and find Me, when ye shall search for Me with
all your heart'; when you shall feel, 'Now 1 shall perish if 1 get no
bread, 1 shall die of hunger if the Lord be not pleased to bless me
with a crumb'. Your whole heart is put into it: 'Lord, 1 beseech Thee.
hearken, hear me, attend unto me, pluck Thine hand out of Thy
bosom. even Thy right hand, and come and save me'. 1 wish the Lord
may make us earnest, as many of us as have life in our souls; and to
us all may He give power to seek Him with all our hearts, that we
may find Him according to His promise.
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From The Front Line
One of the main duties of the Christian church is, the fulfilment of

Christ's commission to go into all the world and preach the gospel to
every creature. The fact that The Gospel Magazine takes this aspect of
the church's duty seriously is indicated by our referring from time to
time to missionary work going on in the world today. The first article
below speaks for itself. The second article gives the background to a
missionary endeavour in Italy.

CHRISTIAN WITNESS TO ISRAEL
This article is written by the Rev. M. A. MacLeod,

co-director Q/ this missionary organisation.
I once was a stranger to grace and to God,
I knew not my danger, and felt not my load;
Though friends spoke in rapture of Christ on the tree,
Jehovah Tsidkenu was nothing to me.

The author of these lines, which are so well known and loved by the
Lord's people both in Great Britain and the Netherlands, was the Rev.
Robert Murray McCheyne, the godly minister of Dundee under whose
ministry so many experienced the saving grace of our Lord and
Saviour. He was also the founder of a great missionary enterprise that
continues to this day. When he returned from Palestine on a mission
of enquiry concerning the Jewish people there, with some other like
minded brethren he set up a Society in London to bring the Gospel to
the lost sheep of the house of Israel. In 1842 that Society was launched
and continues today as Christian Witness to Israel. Its basis is the
consensus of the reformed Confessions and its aim is to proclaim the
full Gospel of God's free and sovereign grace to Israel, to point the
seed of Abraham according to the flesh to their Messiah and only
Saviour. The work which began in London soon spread beyond the
bounds of Britain to many of the Jewish centres of population across
the continent of Europe and then to Palestine itself. The Society's
workers in Amsterdam so inspired the Lord's people there that under
the guidance of the Society a Committee was set up in Amsterdam
under Dr. Capadose and Dr. Da Costa, and so began the work of the
Netherlands Society for the Propagation of the Gospel among the Jews.
On 20th October, 1846, a Mr. Vas wrote from Amsterdam: 'I think it
cause for joy that the exertions of our Society should have stirred up
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the Dutch to wipe away the stain of national indifference towards the
Jews'.

Since these early days the work of Christian Witness to Israel has
spread right round the world and its witness is maintained in every
continent. As in Holland, national committees have been established in
many parts of the world so that the Society is now a family of Societies.
In recent years the work in Israel has developed so that today a team
of workers from many countries endeavour to 'hold forth the word of
life' in Haifa and Tel Aviv.

The work in Haifa is a medical and evangelistic work and has been
under the guidance of Dr. Churcher for fifty years. (An issue of our
magazine was devoted to that work to commemorate Dr. Churcher's
jubilee.) There the work is threefold:

1. The maintenance of a Christian witness among the Jewish people
and an endeavour to present them with the challenge of the
Gospel. This has been done directly through Bible Classes con
ducted in Hebrew, Arabic, French, German and English, but
perhaps the main contribution to this aspect of the work has been
indirectly through the medical work.

2. The medical work in Haifa operates through two polyclinics
which are frequented by all classes of society, both Jew and Arab.
The poorer Jewish people in Haifa also avail themselves of it, as
there is no National Health Insurance Scheme in Israel. How
ever, those who come are mainly drawn by the Christian devotion
of the staff and their repute in medicine. Dr. Churcher, for
example, has been very successful in die treatment of skin condi
tions, which are a serious problem in the Near East.

3. Alongside the polyclinic work, another section exists for the care
of the aged. The nation of Israel inevitably has many older
immigrants who have come from many Continental countries.
Many of these are lonely and alone. It is these aged and often
times destitute Israelis that come under the care of this part of
the Society's work. While we do not have an old people's home
as such, nevertheless provision is made in the nurses' home for
very elderly people who may be bedridden and without help.
This particular section of the work is at present carried out by
one nursing sister with the part-time aid of one of the doctors.
However, the demand on her services is in excess of what she can
do. We feel that it is psychologically much better for these people
to be looked after in their own homes, whether they be Jews or
Hebrew Christians. Jewish old people are thus not subject to
sanctions that could be directed against them for associating with
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a Christian Mission, and Hebrew Christians can remain integrated
in their own environment.

The name of Sister Marion Schlesinger has been associated
with this work for many years. She is a Hebrew Christian of
German birth rescued from the concentration camps and reared
in Switzerland. Her love and devotion to these aged Jews have
won her the respect and love of many.

The number of staff has grown in recent years so that it is larger
than at any time since its inception. There are two other doctors, both
Hebrew Christians, from South Africa and England, and nurses and
helpers from Germany, England, Switzerland, Australia, the Nether
lands, and even from Egypt.

The work in Tel Aviv is a new venture. The Rev. Baruch Maoz
and his wife, Bracha, are labouring there in a vital aspect of Gospel
work, that of translating Reformed books into Hebrew and seeking to
build up the believers in their most holy Faith. How vital this work is
can be judged from two angles. Firstly, the number of Israeli believers
is small and they are scattered over the country so that it is not always
possible for them to meet together for fellowship or support a full-time
ministry of the Word. It is vital, therefore, that good literature shall be
available for them to read in Hebrew. So many heresies and sects are
present in Israel that the believers must be established in the Faith so
that they will not be blown about with every wind of doctrine (Ephe
sians 4 : 14). A quarterly periodical containing the best of the reformed,
Puritan and modem writers is growing in popularity and usefulness.
Among the books recently published has been Signs of the Apostles, by
WaIter J. Chantry, originally published by the Banner of Truth, and
the Westminster Catechism is at present on the stocks. Secondly, this
work is an urgent necessity, because we believe that it is through a
strong and reformed local church that the witness to the Truth will be
most effective when Christian Jews in Israel are able to testify to
unbelieving Jews in Israel. The cost of maintaining this work is great.
The number of believers being limited, a large printing of books is not
possible. The price of each book would be prohibitive if sold at cost
price. Consequently they must be subsidised greatly to enable the
Christians there to possess them. Other costs are also very high. A small
car in Israel costs about £6,000, yet it is necessary for the work, both
of visiting isolated believers and enquiring unbelieving Jews. The
opportunities in Israel today are unequalled. There is a spiritual seek.
ing amongst many and a spirit of disillusionment among most, both
with the political and spiritual leadership in the land.

As the mission of enquiry in which McCheyne was engaged was not
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limited to the land of Palestine. as it then was. but sought information
in other parts of the world (for example. Dr. (Rabbi) Duncan sought
similar information in the continent of Europe). so today the work of
Christian Witness to Israel is not limited to the land of Israel but to the
people of Israel wherever they are to be found and wherever they may
be reached throughout the world. The work of the Society since its
amalgamation with the Barbican Mission to the Jews now operates on
every continent and sub-continent of the world. The only large area
of Jewry that is beyond our reach is in the Soviet Union. At the present,
a new outreach is being planned among the 350,000 Jews in Buenos
Aires, in South America. Our witness among the Jewish people there
already exists in the north of Argentine and in Brazil.

It is a great encouragement to those who labour so faithfully in this
cause to have the support of the Lord's people in many lands, both in
prayer for God's blessing and in their practical interest in maintaining
the work. In no other mission field, perhaps, are the labourers more
conscious of the need of the Lord's blessing. Not only is Israel
hardened with the natural hardness of the natural man, but blindness is
also fallen upon them. Perhaps in no other mission field is the work
less spectacular and demanding of more faithful persistence both in.
labour and in prayer, but we also may say that in no other sphere of the
Church's mission is the promise of blessing more certain. ' ... blindness
in part is happened to Israel, until the fulness of the Gentiles be come
in.' 'Now if the fall of them be the riches of the world, and the
diminishing of them the riches of the Gentiles; how much more their
fulness?'

Any interested in seeking further information may contact the writer
at 44 Lubbock Road, Chislehurst, Kent, BR7 SIX. Tel: 01·4672296.

MARXISM-TIME FOR A STAND
This article is reprinted, by kind permission, from the maga
zine of The European Missionary Fellowship. It is written by
Norman Gidney, who lived for two years in Italy at an earlier

stage in his business career.

The EMF is, and always has been, a completely apolitical organisa
tion, concerned only with the establishment and support of indigenous
Churches and of Christian missionaries, native and foreign, in countries
throughout the Continent of Europe. Our workers, therefore, have
always been advised not to become involved in politics.

However, in many countries in Europe where social democracy
exists, Church members are asking their Ministers more and more
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'Can a Marxist also be a Christian?' Our answer to this question is a
categoric 'No'. This does not mean that we have moved from an
apolitical to a political position, as our objection to Marx is concerned
with his philosophy, not his politics. There is no doubt that Marxism is
spreading fast throughout the Continent of Europe and although
Church leaders in England and other European countries are noticeably
silent on the matter, sooner or later they will have to stand and be
counted.

For the benefit of our constituents who may know of Marxism with
out having a real understanding of its philosophy, we would like to
explain as simply as possible the following-

1. Who was Marx?
2. What is Marxism?
3. The reasons why a Christian cannot be a Marxist.
4. The extent to which the Roman Catholic Church has become

infiltrated with Marxism.
5. The consequences of such infiltration and the opportunities this

creates for Evangelical Christianity.

KARLMARX

Born in 1818 to Jewish, middle-class parents in the town of Trier in
the Moselle region of France, near to the Luxembourg border, he died
in England in the year 1883. He was a man of outstanding intellectual
ability, his dreams were imperial in scale, ecumenical in scope and
grounded on a panoramic view of world history, the basis of his
philosophy being that liberty is every man's cause and that the prole
tariat has no fatherland.

Marx produced in 1848 the 'Communist Manifesto' which differed
from most political pamphlets precisely in the breadth and grandeur
of its political perspective. Its message is that history both promises
victory and imposes conditions.

From the ringing opening 'The history of all hitherto existing society
is the history of class struggles' to the final celebrated call to action,
'The proletariat have nothing to lose but their chains; they have a
world to win; working men of all countries, unite', the idea is hammered
home that Capitalism is not the permanent state of mankind, but simply
the latest phase of historical development. The bourgeoisie is not
respectable and law-abiding: it is dynamic ana rapacious; it has won
its way to power by smashing the ancient privileged regime of
feudalism.

Seldom has a political movement received such a gift as the Com-
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munist Manifesto, at once an indictment, an analysis and a promise of
victory. Marx and his collaborator, Engels, in the Communist Mani
festo, join Jean Jacques Rousseau and Abraham Lincoln among the
rare few who have given to a political attitude a classic, rhetorical form.
Like the Magna Carta and the Declaration of Independence, the
Manifesto, especially in its concluding sentences, has the resonance of
power and myth. Like the Gettysburg address, it gives definitive form
to a hunger of the spirit.

After the Communist Manifesto, which identified him as an out
standing philosopher, Marx published Das Kapital, and it was evident
from this that Marx had become a Revolutionary. Das Kapital is a
strange amalagam. It is a highly abstract, theoretical, economic analy
sis, designed to show that Capitalism annexed all the surplus value
produced by workers, leaving the latter with nothing but his bare sub
sistence and itself contributing nothing. It was a classic theory of
history: that a society's legal and political institutions are an expres
sion of its economic substructure. In Das Kapital, Marx endeavoured
to show the inevitability of increasingly frequent and disastrous econo
mic crises and the ultimate revolt of the masses. He thought he had
demonstrated that the self-destructive character of Capitalism doomed
it to perish by its own inherent contradictions.

It was the patient accumulation of facts for a massive indictment of
the whole social system and a detailed analysis of the failure of
European Revolution, together with the economic sections of Das
KapitaI, that established Marx as a great historian, probably in terms
of sheer intellectual power and penetration the greatest historian of the
19th Century.

MARXIST PHILOSOPHY

It is not the political influence of Marx to which we object, or even
his economic views concerning the failure of the Capitalist system, for
we are not concerned with such matters. Our objections are philo
sophical. In the incandescent terms of the Communist Manifesto, Marx
taught the philosophy of 'human emancipation'. 'MAN,' he said, 'IS
TRULY HIMSELF, TRULY HUMAN, ONLY WHEN illS ACTI
VITIES ARE WILLED BY HIMSELF-WHEN HE IS NOT MANI
PULATED BY OTHERS, BLIND FORCES (RELIGION) OR BY
BRUTE THINGS AS A MERE OBJECT. ONLY WHEN HE
CHOOSES RATIONALLY TO ACT AS HIS OWN HUMAN
ESSENCE DICTATES: Marx concluded that however free man
might be in the abstract, legally speaking, men as workers are not free
at all. Labour, he said, should be the highest expression of humanity,
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the activity by which man freely shaped and changed the world, labour
being man's humanity, HIS GODLIKE CREATIVE POWER HAD
ITSELF BEEN DEBASED INTO A THING AND WAS BOUGHT
AND SOLD AS A COMMODITY.

MARXISM-TIME FOR A STAND

This Marxist philosophy of human emancipation, the heart of which
is the notion that the ultimate evil is the subjection of the mind and
spirit, must necessarily be opposed by all who are committed to
Christianity and are engaged in spreading 'the faith once delivered to
the saints'.

A Christian cannot also be a Marxist because biblically-based
Christianity is not only different from Marxism, it is diametrically
opposed to it. The evil of the subjection of the mind and spirit so hated
by Marx is the beginning of wisdom for the Christian. It is the human
ism of Marx that we consider to be the real enemy of true religion. It is
not difficult to understand why Communists have traditionally been
atheistic or why a major article of faith of Lenin was that religion was
the opium of the masses, blinding the religious communicant to his true
economic condition.

The point at which the humanism of Marx comes into conflict with
the theology of the Bible is simply 'IS TRUTH SUBJECTIVE OR
OBJECTIVE?' The Christian believes that truth is absolute and that
there is a biblically taught standard which man must learn and accept
through the subjection of his own mind and spirit to the will of God,
who is the inscrutable Being, bound by nothing save Himself, the
Arbiter and Governor of all things, who, by His own power, executes
what He has decreed.

The humanist believes that truth is not objective but subjective, that
there is no absolute truth, that man should not subject his mind and
spirit but that he should be free. Man is within a progressive state,
limited only by history, his present existential experience and the
perimeters of his own conscience.

COMMUN5MANDROMAN5M

Lenin's 'opium of the masses' view and his antipathy to the
Christian religion formed the basis of a massive divide between world
Communism and world Christianity. The Roman Catholic Church and
a succession of Popes took the view that a man could not be a Com
munist and also a communicant of the Church. The last of these Popes
was Pius XII, who, early in the 1950s, sent out what was perhaps the
last plaintive appeal to the Church to turn away from the philosophy
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of the humanists and to return again to the teaching of the Scriptures
and to traditional Church dogma.

Such diametrically opposed philosophical views could not continue
when both the Roman Catholic Church and the world Communist
Movement had in their respective camps effective control over the lives
of many hundreds of millions of the world's population. Therefore,
after almost half a century of total antagonism involving Widespread
religious persecution, the philosophers in both camps decided that they
must start preparing the ground for a marriage between the two
opposed ideologies and find a way for the humanism of Marx to be
accepted without problems of conscience by the theologians of the
Roman Catholic Church and for the theology of the Church to be
diluted to the extent that it could be synthesised with the humanism of
Marx.

In this context it is essential that we identify two leading European
theoreticians of the Communist Movement, the first an Italian Com
munist named Gramsci, who, almost single-handed, has been respon
sible for a major shift in the outward appearances of the European
Communist Movement.

His view, fundamentally counter to that of Lenin and Stalin, was
that it was in the best long-term interests of world Socialism that
Capitalism and Socialism could co-exist. His view, based on the
philosophy of Marx, was that history was on the side of the Commun
ist and that Capitalism would destroy itself by its own inherent contra
dictions. If, therefore, the long-term victory of Communism throughout
the world was guaranteed, any short-term act that would provoke
confrontation should be avoided at all costs.

It was due entirely to this tactical philosophy of Gramsci that Nikita
Kruschev, shortly after he came to power, embarked upon his attack
of Stalin and the manner in which he had controlled the Soviet Union.
And there followed world-wide public relations exercises explaining to
the West that Stalin was wrong and that all the Soviet Union desired
was peace and co-existence. As of course with most major changes in
any political system, the pendulum swings a little too far too quickly,
and Kruschev was replaced with men who took a rather more firm
line.

After a while, however, they too decided to pursue the Gramsci
policy of detente with the Capitalist countries, accepting his view that
history is on the side of the Communist. This can be clearly seen at the
present time. Whilst the West has been largely duped into a sense of
false security by the aggressive policy of detente, the Soviet Union is
building machines of war at a faster rate than at any previous period
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in its history, if only to help along what it believes to be the irresistible
course of history, viz., world-wide Communism.

ROMAN CATHOLIC PHILOSOPHERS

A disciple of Gramsci, the French Communist theoretician, Garaudy,
developed in specific philosophical terms the policy of detente taught
by Gramsci. Garaudy identified the vast area of common ground
between the philosophy of Marx and the theology of the Roman
Catholic Church, using as the basis of his thesis some of the thinkers
of the Church, in particular his fellow-Frenchman, the Jesuit, Tailhard
of Chardin, who going back into history brought together the many
strands of an early band of humanist philosophers who were members
of the Roman Catholic Church. The greatest, perhaps, of these philoso
phers was Desiderius Erasmus (1466-1536), who was impatient with
the narrow asceticism which the Roman Catholic Church laid down.
He was not willing to abhor nature as a beautiful snare, to think the
flesh evil and to find virtue only in a monastic renunciation of life. The
doctrine of the early Roman Church included original sin and the
belief that the soul and the body are sharply divided, and because man
cannot express his soul except through the body, he carries unavoid
able sin. The doctrine of humanism was not the original sin but the
original goodness of man, the Greek belief that the soul and body are
one and that the actions of the body naturally and fittingly express the
humanity of the soul.

Just as the early Churchmen leaned on the Scriptures and the Church
Fathers, so Erasmus turned for support to the pagan classics. The
literature of Greece and Rome he regarded as the golden ideal of all
things. The roots of his view are also found in the philosophy of
Aeneas Silvius Piccolomini, an early humanist who later became Pope.
He wrote: 'Literature is our guide to the true meaning of the past, to
a right estimate of the present and to a sound forecast of the future'.
To Erasmus, the simplicity of the Classics spoke with the same inspira
tion. Classics, he said, were a natural Gospel; reading Cicero, and other
moralists, he was carried away. A heathen whose moral principles have
justice, truth, fidelity to nature with nothing false or careless in them
wrote thus to another heathen: 'When I read certain passages of these
great men, I can hardly refrain from saying "Saint Socrates, pray for
meH

.'

Armed with the humanist philosophy of outstanding Churchmen
from history, Garaudy indeed found an identical philosophical basis
between them and Karl Marx. After some years of background discus
sion and negotiation, Garaudy was invited by Pope John XXIII to
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address the second Vatican Council. John XXIII had already become
widely known throughout the world as the patron of the ecumenical
movement, whose view was that love was more important than dogma
and that religious men of goodwill of all countries should come together
in the ecumenical movement, under the umbrella of the mother Roman
Catholic Church.

The second Vatican Council was the zenith of the career of Garaudy,
who, with his incisive understanding of the Church humanists of the
past, identified the vast area of common ground between the hitherto
opposed, yet similar, ideologies of Communism and Catholicism. In
return and on behalf of the Roman Catholic Church, Pope John XXIII
made the final and now famous decision as recorded in Article 16 of
the Constitutional Dogma' of the Church Vatican Council n, stating
that atheists who bear themselves well are in the way of salvation. In
other words, what we now believe no longer matters and so we have
the betrothal of two entirely opposed ideologies and the philosophical
union of many millions of the world's population.
ROMAN CATHOLIC DILEMMA

Tensions in the Roman Catholic Church are probably greater now
than they have ever been. These arise from the Church's historical dual
roles as the champion of the poor and the consort of the powerful
and its current position as an institution of declining influence in many
parts of the world. The rise of the world's two dominant secular 'isms',
Capitalism and Marxism, has left the Roman Catholic Church in a
difficult position after many centuries as Dne of the world's most power
ful institutions.

Sidelined from the ruling power structure in Capitalist countries,
protestant and catholic, by the separation of Church and State. the
Roman Catholic Church has fared even worse in some Marxist coun
tries. In these it has been viewed' as competing with the State for the
people's loyalties. Expounding moral and philosophical values, which
are also claimed by the secular 'isms' that arose some 1700 years after
Christianity, the Church has been in a perpetual process of redefining
structures. The process inevitably has created tensions within the
Church and ambiguities in its social attitudes. In Italy, as in other
areas traditionally dominated by the Roman Catholic Church. such as
Latin America, where ignorance and poverty control the quality of
life, the Church has astutely fallen back on its role as champion of the
poor in order to maintain its influence.
MARXIST EDITION OF THE BIBLE

A Bible edited by the Pauline Fathers in Madrid. known as
Ediciones Paulinas, Protasio Gomez 15, Madrid, and published by the
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well-known Spanish firm of Seix Ibarral, Barcelona, can be said to be
a Marxist version. This Bible has sold approximately one million
copies and has been published in three editions from 1972 to 1975. It
seems to reflect the two prime needs of the Roman Church at the
present time, both to co-exist with Governments whatever their politi
cal stripe and to actively recruit followers and expand its constituency.
The captions under 16 black-and-white and nine colour photographs
which illustrate the Bible are those which stress the Church's involve
ment with the poor and echo many biblical injunctions against material
accumulation and the rich and powerful. One photograph depicts a
poorly dressed woman walking down the street, carrying a nursing
baby and leading a small child by the hand. In the background are
well dressed City people, one woman, a tourist. with a camera hanging
round her neck, wearing sun-glasses, slacks and sneakers. The caption
underneath reads 'Even if a dead man were to come alive to tell them
of their sin, they would not pay attention to him'. Another photograph is
of a street demonstration with a caption which reads 'the liberation of
oppressed people was the beginning of the Bible'. Yet another picture
is of a political rally in Havana with a portrait of Lenin, a Russian flag
and an armed worker. Further commentary explains that alms were
only acceptable in Old Testament times when there was no possibility
to change the economic structure and laws to benefit all. Love of one's
neighbour is displayed by the efforts we make to achieve a more just
society which will fill everyone's basic needs.

There is also an annotation which claims civil disobedience is some
times necessary for legal reform. 'In order to give men the bread, work
and home to which they are entitled, legal reform is often necessary.
At times, it is necessary to act outside the law, as Jesus did, not in a
destructive manner, but as one who loves and saves.' Referring to
disciples being thrown into prison, the commentator says that these
were Christian militants accused of being Communists, trouble-makers
and traitors, but perhaps they are authentic witnesses of Christ, cast
as He was in the category of malfeasants.

This edition of the Bible has received widespread acceptance by
Catholics, particularly in Latin America, where it is known as the
Biblia Latinoamericana. Bishop Jaime de Nevares Neuquen said. 'I
want to tell you in the diocese of Neuquen, I recommend the reading
of this Bible. I wish everyone had a copy'.

POSSIBLE CONSEQUENCES

We thus see the manner in which two opposed ideologies, Commun
ism and Catholicism, have, after over fifty years of fierce rivalry, been
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philosophically united. The consequences of such a union will perhaps
be three fold.

1. Many Roman Catholic Churchmen will ultimately accept Marx
ism as the only means to expand their constituencies in many
countries, particularly in Italy, where the Communist Party can
take power whenever it wishes, now that the economic sub
structure of the country has been largely destroyed.

2. A section of the Church will follow Pope Pius XII and turn away
from humanism under the leadership of men like Archbishop
Marcel Lefebvre, as the upholders of true Catholic religion.

3. There will be an increasing number of younger priests and people
who will become discouraged with the Church, its anomalies and
marriage to Marxism. Most able thinkers amongst these men will
question the whole institution of the Roman Catholic Church
and come to the view that biblically-based Christianity and the
present-day Roman Catholic Church, with its humanistic face,
have little in common.

What, therefore, should be the position and response of the Evan
gelical Church?

1. It may be feared that very few evangelical Christians are aware
of the insidious philosophical basis of Marxism and the speed
and extent to which it is infiltrating the western world, not least
the Roman Catholic Church and liberal Protestantism. A clear
stand needs to be taken without delay by those who are con·
cerned for Bible Christianity, especially by their acknowledged
leaders.

2. The Evangelical Church's thinkers and theologians should
urgently consider producing literature to educate Christians in
general and to help the confused and uncommitted people,
including disenchanted Roman Catholics.

3. Evangelistic action, consistent with biblical principles, should be
taken by churches and their representative agencies, to capture
the actual and intended victims of Marxism and Romanism and
all other humanist philosophies, and to provide the practical help
that many of the converts will undoubtedly need.

The above article provides the background to a work in Italy, some
details about which were given in an article published in our issue of
Nov./Dec. 1976. For those who do not have access to that issue, the
following brief article is also reprinted from the E.M.F. Magazine.
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We began preaching the Gospel of God in Finale Ligure (on the
Italian riviera) five years ago and today a church has been established
which is made up largely of recent converts but which is obliged to
meet in a small apartment, all efforts to secure suitable premises having
failed, chiefly because of costs. Lack of employment in the area has
driven several members far afield, where they are seeking to witness to
the same God-centred faith.

While this work has been encouraging, a more widespread testimony
has been instituted through a stencilled magazine which by today is
circulating into most regions of Italy. Duplicating equipment was pro
vided by friends in Holland, while help has been provided from Britain
for paper, etc. The magazine of sixty pages goes out every two months
and contains extracts from the Reformers and specially prepared
messages. Doors have been opened in unexpected ways and places, not
least among groups still within Romanism which are meeting to study
the Bible and search for the satisfaction they have not found in the
Roman Catholic Church. There are many such groups in modern Italy
-as in other Roman Catholic countries, too. Equally important,
magazines have found their way into the hands of priests who, dis
illusioned with Rome, have not known where to turn. So many have
written appealing for help and asking for Bible study that it has not
been possible to cope with them all. Even so, thirty-eight priests stayed
in our home for varying periods during 1976.

The point has now been reached when something has got to be done
to meet the needs of the rapidly growing work. It is evident that a
ferment is developing within Romanism resulting from its gymnastics
on many issues, its liberal theologians and its dallying with Commun
ism. Not least is the spreading realisation that historic Roman Catholi
cism is not equal to the challenges of the late twentieth century. In the
face of all this, a blow for biblical Christianity must be struck, hard
and without delay.

One of our urgent needs is for accommodation for priests and others
who are anxious to leave Rome, viz., premises which will provide tem
porary accommodation while they are helped spiritually and socially.
Priests particularly are faced with extremely difficult problems once
they turn their backs on the 'mother' Church. Besides the basic spiritual
issues, there are psychological, emotional, social and financial prob
lems, and, of course, the vital question of their future, all of which have
to be resolved with caution and above all grace and wisdom. Thus to
cope with these and other integral aspects of the work, viz., Church,
literature, etc., substantial premises are required which will become a
centre for the advance of reformed Christianity in Italy. Over and above
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all the help that is urgently needed, we need the heavenly anointing
without which our best efforts will fail. Will you pray for us and with
us?

FRANCO MAGGIOTfO.

Franco Maggiotto is Secretary of the Committee Fede Viva (Living
Faith), which was set up over a year ago with the aim of propagating
the doctrines of the Reformation in Italy. The doctrinal basis of Fede
Viva is the Westminster Confession of Faith.

At the time of writing we are involved in travelling around with
Franco, introducing him to meetings he is addressing in Scotland about
the work of Fede Viva. Any readers who feel particularly interested
may write to the editor for further details. or to the European Mission
ary Fellowship Headquaters, 128 Hempstead Road, Watford, Herts.
England, WDI 3LQ.

REVIVE US AGAIN (continued from page 156)

life had entered into them could they stand up and go forward as 'an
exceeding great army'. Till then they were lifeless and useless and
powerless.

Christian organisation may be a very impressive phenomenon,
calling forth the admiration of many; but just as those bleaching bones
and pale b09ies of old were nothing better than a noisome encum
brance of the earth until. in a figure, a mighty spiritual revival swept
away in a moment their deadness. so today we should look away from
the achievements of organised religion to the mysterious omnipotent
Spirit of God, apart from whose reviving power all is no better than
a lifeless corpse.

o Spirit of the living God. come and breathe upon these slain, that
they may live!
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BOOK REVIEWS
THE ATONEMENT. By Hugh Martin. RepubHshed by Knox Press,

317 pp. Price £2.20.
When this work was originally published in 1877, the author gave

it the title of 'The Atonement' in order to show that it was not a
mere collection of miscellaneous and fragmentary discussions on the
topic but a systematic treatise. On the other hand, since it does not
attempt to treat the whole subject, he qualified the general title by the
supplementary clause 'in its relations to the Government, the Priest
hood, the Intercession of our Lord'.

The method followed in the work is to state some of the wider
doctrines of Scripture of which the Atonement forms part, and then
to deduce from those relations certain conclusions about the nature
of the Atonement in order to 'set aloft, in the intelligent and adoring
admiration of Christian men, the thorough efficaciousness and bound
less glory of the propitiatory sacrifice of Calvary'. The consequence
is a work calculated to fill the reader with a holy wonder at the glory
of the Cross of Christ and to draw out the soul in desire after the
great Redeemer, as Covenant Head, High Priest and Intercessor of his
people. The propositions laid down are closely vouched by exact
scriptural quotation and also by looking from particular scriptures to
the general import and lesson of the whole Bible.

Heavy emphasis is rightly placed on the doctrine that the Atone
ment is to be viewed as part of the provisions and arrangements of
the Covenant of Grace. The key note of the federal theology-union
of his people with Christ-is seen as virtually the leading thought of
Calvin's theology. From this vantage point Dr. Martin proceeds to
view the Atonement as carried out in pursuance of Christ's priestly
office which he describes by reference to what he calls a definition 'as
nearly mathematically exact as the nature of the topic admits of'
namely 'Every high priest taken from among men is ordained for men
in things pertaining to God, that he may offer both gifts and sacri
fices for sins (Hebrews 5: 1). He analyses the definition to throw
light on all the major characteristics of the priestly office. Particularly
he dwells on the 'offering' by the priest and this leads to a beautiful
chapter on Christ's priestly action in his death, one illustration from
which may suffice to whet the appetite for more. 'For, if there be truth,
as there is both truth and wondrous beauty, in Professor MacLagan's
figure of the empty scabbard bound upon the warrior's person, while
the unsheathed sword is in his hand-the fine conception by which
that great divine illustrates that in the state of the dead, Emmanuel's
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body and his soul remained each in union with His Godhead: then it
remains to ask: Is there the action of greater power and prowess in
the gentle ease with which the warrior, the battle being fought and
won, returns the sword to its sheath; or in the prior, princely, peerless
act in which-what shall I say?-in which, having girt the sword upon
thy thigh, 0 Most Mighty, thy right hand, teaching terrible things,
flashed it forth for victory!'

Similarly the relationships between the Atonement and the Inter
cession, and the Atonement and the Remission of Sin, are dealt with.
The last chapter deals with the consequences for the doctrine of the
Atonement of the distinctive peculiarity of Moral Law. This is the last
aspect of the Atonement with which Dr. Martin deals in this book,
though in an appended sermon on God's blessedness and His Statutes
he continues his study of the peculiar nature of Moral Law and
provides us with some very deep thoughts on the doctrine of the
Trinity.

Almost incidentally, and as a corollary of the positive way in which
the subject is dealt with, false views of the nature and extent of the
Atonement are disposed of as inconsistent with the relationships which
the Atonement sustains to the great doctrines dealt with. Logical as
the whole volume is, nowhere can the reader lose sight of the fervent
piety and prayerful devotion of the author. Its re-publication is
timely, marking as it does the centenary of its first publication. It will
help the reader concerned with the religious theories of today to
bring them to the touchstone of the fresh doctrines of the faith
exactly in the same way as Hugh Martin did, with the theories
prevalent in his own times. There are many hints for the young
preacher: 'probe deep into the simplest elemental principles of Christ's
priestly office . . . Baptise them evermore afresh in the light of the
throne of God and of the Lamb; and bring them back afresh to your
people with somewhat of the rhythm ringing through them of the
ceaseless song of the angels and of the elders-of the ten thousand
times ten thousand and thousands of thousands; 'Blessing, and
honour, and glory, and power be unto Him that sitteth upon the
throne, and unto the Lamb for ever and ever'.

J.P.H.MACKAY.

COLLECI'ED WRITINGS OF JOHN MURRAY, Vol. 1, ne
Claims of Truth. Banner of Truth Trust, 374 pp. £3.50.

The first volume of a projected four-volume set, this book contains
some forty-nine of the shorter articles written by the late Professor
John Murray. The articles have been helpfully grouped under such
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headings the The Holy Scriptures, Jesus Christ, Westminster Theo
logical Seminary and its Testimony, The Gospel and its Proclamation,
The Christian Life, The Moral Law and The Church. To this wide
ranging selection are added articles of historical and contemporary
interest.

There can be no doubt that the publication of Murray's Collected
Writings will provide one of the most significant additions to con
servative theological literature in recent years.

The writings themselves bear ample evidence of the author's rich
scholarship which was happily combined with true piety. This com
bination resulted in writings which were designed not only to instruct
the mind but also to guard the heart.

Always the systematic theologian, Murray refused resolutely to be
moved by the various theological currents and shifts in emphasis
which took place throughout his long career. Constancy is, therefore,
a hall-mark of these writings.

Those who had the privilege of hearing the Professor lecture will
recognise in the writings the same determination not to use theological
terms which he deemed to be misleading or inaccurate. It mattered
not how hallowed such terms had become through long usage; if they
were at all imprecise, they were discarded. This principle may be seen
to good effect in the article entitled 'The Church: Its Definition in
Terms of "Visible" and "Invisible" Invalid'. This precision of language,
and the great care he took to make his sentences say exactly what he
meant them to say, nothing more and nothing less, means that Murray
is not always exactly easy to read. He demands attention, but when
this is given the results are eminently beneficial. No superfluous word
mars the style so that one is presented with writings that are exact
both from a theological and literary point of view.

The varied nature of the contents precludes an in-depth examination
of the volume, but suffice it to say that it certainly whets the appetite
for the succeeding volumes which promise to be a theological treat
indeed. Volume 2 is to be entitled 'Select Lectures in Systematic Theo
logy'; Volume 3, 'To Serve the Living God', will be the first published
collection of Murray's sermons together with a biographical account;
Volume 4, 'Studies in Theology' will be composed of longer doctrinal
articles first published in the 'Westminster Theological Journal' of
which, with Professor Paul Woolley, John Murray was a founding
editor.

The Banner of Truth Trust is to be congratulated for providing us
with such a judicious selection of the writings of one who was widely
regarded in his day as the foremost interpreter of Calvin.
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Beautifully bound, well printed and moderately priced as are all
Banner books, this volume bears upon its dust cover a striking portrait
of Professor Murray. The book is certainly worthy of the widest
possible circulation.

ROBERT RODGERS.

THE CHRISTIAN WARFARE. By Dr. D. M. LIoyd-Jooes. Pub·
lished by the Banner of Truth Trust, pp. 371. Price £3.00.

This book is subtitled An Exposition of Ephesians 6: 10-13, and the
fact that there are 26 chapters indicates that the wiles of the Devil
are dealt with here at great length. 'It is my belief,' states Dr. Lloyd
Jones in his Introduction, 'that the modern world, and especially the
history of the present century, can only be understood in terms of the
universal activity of the devil and the "principalities and powers" of
darkness. I make no apology, therefore, for having considered the
matter in such detaiL'

The great strength of this book is its practical emphasis. In dealing
with pride, for example, the author writes, 'Pride manifests itself in
many different ways. It makes us over-sensitive; and when we are
over-sensitive we are very easily hurt, and we feel hurt. What havoc
has been wrought in the Christian church in this way! Pride, as mani
pulated by the devil, leads to jealousy, to envy, to a sense of grudge
because we are not being appreciated, and someone else is being put
before us. In this way the devil can upset a church or a community;
and he has often done so. His object always is to spoil God's great
handiwork, and especially the most glorious thing of all, the grace of
God in salvation within the'church.' ... 'Ah,' you say, 'principalities
and powers, the rulers of the darkness of this world, what has all that
to do with me?' It has this much to do with you, that most of the
unhappiness you have known in your Christian life has been entirely
the result of the work of the devil and these other powers; and you
did not know it. You thought you had a good case, and a real grudge,
did you not? but it was not so. It was simply your ugly pride, your
abominable pride, and the devil playing on it like a master pianist,
knowing exactly where to put the pressure and where to relax it!
Thank God that we have a passage such as this in Ephesians to open
our eyes.'

In another passage, Dr. Lloyd-Jones deals in an aside with the
image presented to the world by those who are greatly concerned about
doctrinal accuracy, but who are no great exponents of the trans
forming power of the gospel: 'Let us be absolutely honest and confess
that a dead orthodoxy is equally useless and valueless. If the people
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outside see church members who are perfectly orthodox but always
miserable, always moaning, always complaining about their sins and
their failures, and who look wretched and unhappy, again it is not
surprising that they turn to the cults. They are already miserable
themselves and they do not want to be made more miserable; they
do not merely want to be told how difficult life is and how everybody
fails. So a dead orthodoxy, likewise, has caused many to turn to the
cults. They have an instinctive feeling that there is life and power
available; and, not finding it in the Christian Church, they turn
elsewhere for the satisfaction of their needs.'

The need for the Church of Christ to be rejoicing in her Lord is one
which is again emphasised in the chapter Quenching the Spirit (2). We
agree with the basic point, but we cannot help feeling that the author
has over-stepped matters here. He obviously suggests that, for a man
to identify the baptism of the Holy Spirit with regeneration is to deny
all possibility of growth in one's experience of the Spirit's power. This
seems to us quite unfair. As the author pursues his point he states
(p. 282): 'Every revival is a repetition of Pentecost!' There is a sense
in which this is true, but perhaps a more safe statement would be that
which readers can find in John Murray's Collected Writings, Vol. 1,
p. 295: 'Pentecost was an event co-ordinate with the death, resurrec
tion and ascension of Christ in the fulfilment of God's worldwide
redemptive design. It was a once for all event not to be repeated. But
it is also an event that has not been repealed in its significance for his
abiding presence and activity in the church and in the world.' We feel
that the difference may be more than a matter of words.

This is a book which should have a wide usefulness. There is great
common sense shown in it and the author's long experience in
Christian work is abundantly evident.

J.T.

AUTIlORITY IN THE CHURCH. Published by S.P.C.K., 21 pp.
Price 2Op.

Recently the joint Agreed Statement 'Authority in the Church' from
the Anglican/Roman Catholic International Commission has been
published.

The 'English Churchman', commenting on the document, said 'It is
obvious that Rome has shifted her ground, at least unofficially and in
some areas only. It must not therefore cause us to imagine that Rome
itself is now reformed and repentant. Rather does it seem that Rome
has forsaken some of the old ground only to take up other positions
whereby to plan further.'
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The Church of England since the Reformation has declared in the
39 Articles of Religion that the Scriptures are the sole source of
authority and the final court of appeal. The Agreed Statement seeks
to qualify this by putting the Creeds, the writings of the Fathers and
unwritten tradition alongside Holy Writ. This reveals an ominous
downward trend.

Evangelicals need to sound an alarm and to stand fast in the old
paths wherein is the good way.

M.H.

STUDIES IN MARK (continued from page 149)

exaggerated. If we cling to the past in the face of them, it is not with-'
out warning from Christ. It is only by following Christ closely by
watching His providence, and the sovereign movements of His Spirit
that we can maintain a lively interest in His kingdom in our day.

No particular institution or body of men will then command our
ultimate allegiance. Rather we will remember what John's most ardent
disciples apparently forgot: 'Behold the Lamb of God'.

SPEAK, LORD (continued from page 153)

offensive. 'The best form of defence is attack." If we want to defend a
position we must go forward and attack. Do we go out into the
enemy's territory and challenge the forces of evil and the powers of
darkness? We are not aggressive enough. We are too self-contained
and insular. We are too afraid of offending people. There would have
been no Reformation if men like Luther and Calvin had not pressed
the battle to the gates. Now sin is blatant, rampant and defiant. Shall
the church of God be negative, timid and self-contained with no
positive challenging message for the world? Read the language of
Paul in 2 Corinthians 10: 4. The message to us now is 'Speak unto
the children of Israel that they go forward'.


