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Editorial
One of the diseases of modern society is that of loneliness. It is

possible to live in the midst of bustling activity and surrounded by
people yet to be terribly lonely. It is also possible to be more lonely in
the thronging streets of a city than in some remote cottage. The
impotent man at the pool of Bethesda was very conscious of his
loneliness, in the midst of all that stir around the pool there was not a
single man to give a helping hand to the lonely sufferer.

The Lord's people, however, are never completely alone for they
have an unseen Companion who loves them with an everlasting love.
The Lord Jesus Christ has promised "Lo, I am with you always". He
is with us during the variously tinted days, in days of sunshine and in
days of fierce storm. He is with us in the buoyancy of youth and in old
age. The Apostle Paul from prison could write "all men forsook me...
not withstanding the Lord stood with me and strengthened me" (2.
Tim.4:16,17). The Lord never failed His much tried servant. Then
again, the Lord has said "I will never leave thee nor forsake thee",
here indeed is a gracious pledge and assurance. He will never release
His grip, and will never withdraw His sustaining power. He will not
fail us in some sudden emergency, for He is never taken unawares.
Not only does He promise never to leave us but the promise continues
"nor forsake thee"; this adds emphasis to the preceeding word. The
psalmist said "when my father and mother forsake me then the Lord
taketh me up". The lure of gain made Demas forsake Paul and whilst
he felt this keenly he was made to realise in a deeper way the unfailing
presence of the Lord.

Christians have their moments of loneliness just as they will have
their moments of failure but they can never have the same sense of
loneliness that others experience. They can count on His never fail ing
presence. There is neither day nor hour in which Christ is not present
with His people. Whatever happens we are never completely friendless
and alone. How thankful we should be that we have such an almighty,
constant Companion.

If you are called to travel a lonely road then call to mind that you do
not travel alone; remember too that He feels for you. The Lord Jesus
was supremely lonely, think how He was misunderstood, how men
were blind to all that He was and how on the cross He experienced the
hiding of the Father's face. He is indeed a sympathising Saviour, One
who is "touched with the feeline of our infirmitv".
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Christ's Sermon at Nazareth
A sermon preached in Trinity Church, Buxton

"And He came to Nazareth, where He had been brought up,
and as His custom was He went into the synagogue on the

Sobbath day, and stood up for to read." Luke 4:16

This portion of Scripture records our Lord's first appearance in His
public ministry at Nazareth, the home of His childhood. It had of
course been preceded by quite an extensive ministry in and around
Jerusalem as John records and in the course of that ministry He had
cleansed the temple, He had done many wonderful works, He had
giveir that very heart to heart talk to Nicodemus and on His return to
Galilee had confronted the woman of Samaria at the well, but now He
is back on His own territory in Nazareth and no doubt the report of
what had happened elsewhere had filtered through to His fellow
townsmen. They were all curious to see the Man who had suddenly
come to fame and had made a sensation in the Metropolis, but there in
Nazareth He had many critics - they were keen critics of Him - and
they were very slow to believe in His greatness.

Now it is not difficult to imagine the situation in that little village
nestling among the hills. How many memories would be stirred as the
Lord Jesus Christ entered the synagogue that day where He had sat so
often in His younger days. All the congregation were curious - some
were sympathetic - some were jealous and some were contemptuous,
and so the service began as it always did with prayer and praise,
followed by two readings from the Old Testament. You will remember
the New Testament had not then been written. One was from the law
and the other from the prophets and when the latter point was reached
our Lord stood up, thereby indicating that He wished to read the
appointed portion and so v.17, "And there was delivered unto Him
the book of the prophet-Isaiah" or to be more accurate the Scroll,
because it was not a Book such as we know but a Scroll, and there we
find that He looked for this passage, He sought for it, He found the
place where it was written, "The Spirit of the Lord is upon Me,
because He hath anointed Me to preach the Gospel to the poor; He
hath sent Me to heal the broken hearted, To preach deliverance to the
captives, And recovering of sight to the blind, To set at liberty them
that are bound, To preach the acceptable year of tfe Lord." And,
having read the lesson He sat down, gave the Book to the minister,
and, by sitting down, He took up the attitude of a Teacher. And
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notice His very first sentence asserted that the great words that He had
just read to them found their full accomplishment in Himself. "This

day" He said "is this Scripture fulfil led in your ears," and how His
message must have startled the ears of those who had known Him
from His childhood. But His sermon brings into startling prominence
some characteristics of His teaching. His teaching was unique, not
only because of what He said concerning God and about men but
what He had to say about Himself. "This Scripture'1 He said, "is

fulfilled in Me." His message, you see, was not so much 'Believe in
God and do what is right,' but 'Believe in Me and follow Me.' Christ
is at the very centre of His message. Read again the Sermon on the
Mount and it is brought out so clearly. "You have heard that it was
said by them of old time, Thou shalt not kill" etc... "But I say unto
you." He is at the very centre of it all. And this is only warranted
because of Who He was. the Son of God. His Self assertion is
explained by the mystery of His nature. He was "God manifest in the
flesh" and as Peter could say on that day in Caesarea Phillippi,
"Thou art the Christ the Son of the living God."

Now look at this passage which our Lord read and which He
expounded to them. Two strands run through this prophetic passage
which He quotes, one in reference to Himself and one in reference to
those He came to help.

Now no one will do much good for the world unless he is aware of
its sad plight and no one understood the world and its need better than
our Lord Jesus Christ; an inadequate conception of its miseries will
only lead to an inadequate prescription for its remedy. So notice now,
there are five groups that our Lord came especially to minister to.
First of all He says "The Spirit of the Lord is upon Me Because He
hath anointed me to preach the Gospel to the poor," this brings out
the thought that sin always impoverishes. The Gospel of course is for
the rich and the poor alike but the reference is especially to the
spiritually poor as He said in the Sermon on the Mount, "Blessed are
the poor in spirit, for theirs is the kingdom of heaven." How
wonderful the Gospel is - it meets us when we have nothing left,
when we have nothing to offer, when we are helpless and hopeless and
quite inadequate, when we can only be described as poor, as poverty
stricken, and is not this the word that Paul takes up when he is
speaking to the Roman christians? "When we were yet without
strength in due time Christ died for the ungodly," when there was
nothing attractive about us. "To preach the Gospel to the poor."

Now in former times thieves often beset travellers from the gold
mines because they were bringing the gold dust of the nuggets in their
pockets; they would be waylaid and the robbers would take the gold
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and instead of the gold they would fill the pockets with sand. Now
that is rather like what sin does; it takes away our treasure and gives us
something that is worthless in its place, and the soul, apart from
Christ, is impoverished. He came to minister to the poor.

Notice, secondly, He came to minister to the broken hearted, ,,He
sent Me to heal the broken hearted," and is not this exactly what He
did repeatedly during His earthly ministry? How often do you read in
the Gospel record that Jesus was moved with compassion at the plight
of men. For instance, when the lepers came to Him we read that"Jesus was moved with compassion and put forth His hand and
touched them." Oh He had a very feeling heart. You remember when
He stood at the grave of Lazarus we read these poignant words,"Jesus wept." He came to heal the broken hearted. ,,Let not your
heart be troubled," He said, "Ye believe in God, believe also in Me.""I am the One to bind up the broken hearted." And is there any
healing balm in all the world as compared with the Gospel, the good
news of God's love in Christ to help those who are bruised and
broken, those who are sad and desperate. Oh yes, He is the physician
of matchless value and has wonderful skill to heal the broken hearted.
Do you remember the Old Testament Book of Job? Well, you will
remember how Job's three so-called comforters came to minister to
him and at times they did anything but minister comfort and at one
point Job really turns on them and says, "You are all physicians of no
value." How different it was with Christ. He is the Physician who
binds up the broken hearted. Oh there are many quack physicians
around today with their so-called panaceas - they are of no value.
Only Christ is able to meet our deepest need.

'There is a balm in Gilead
To heal the sin-sick soul
There is a balm in Gilead.
To make the sinner whole."

He came to minister to the poor, to the broken hearted.
Notice thirdly, He came to minister to the bound, '.to preach

deliverance to the captives." And so we go on to see that sin not only
impoverishes but it imprisons. There is a phrase in the Prayer Book
which speaks about being tied and bound with the chain of our sin,
and sin certainly forges a strong chain, but here is the wonder again of
the Gospel - it is a proclamation of liberty. It is possible ro be loosed
from the guilt and the power of sin. The Gospel effects deliverance
from the worst of thraldoms. We get a glimpse of that in the story of
the woman who was bent down; she spent a lot of money seeking
relief and got none and our Lord dealt graciously with her, you
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remember, in the temple, laid His hands upon her and immediately
she was made straight, and then the people, the leaders of the
synagogue and the temple remonstrated with Him and said ,,Why
have you done this on the Sabbath Day?,, and the Lord turned to
them and said, "Is it not right to loose this woman whom Satan hath
bound (notice the phrase) lo these eighteen years" and what was that
but a picture of what He had come to do, "To give deliverance to the
captives." You wil l remember how in John's Gospel He says, ,,If the
Son, therefore, shall make you free, you shall be free indeed."
Deliverance to the captives. Perhaps you will recall Chas. Wesley's
testimony in this Hymn,

"Long my imprison'd spirit lay .-l

' 
Thine eye diffused a quickening ray
I woke the dungeon flamed with light
My chains fell off, my heart was free,
I rose, went forth and followed Thee," ,]

and happy are those who can take up those words and, not only sing
them with gusto, but sing them from the depths of their heart,

"My chains fell off, my heart was free, l
I rose, went forth and followed Thee."

Notice then the fourth group our Lord came ttr minister to, the
blind, "And the recovering of sight to the blind." By nature we are
blinded by sin, indeed Paul says in this Letter to the Corinthians,
"The god of this world hath blinded the 6yes of them which believe
not," the devil 's tactic to keep us in darkness, and only the Lord can
open blind eyes. Without Him at best the greatest things are blurred
and indistinct, but you get eyesalve for the asking. Perhaps you recall
the Letter to the Church at Laodicea. Oh they thought they were quite
wonderful in their own way, and the Lord said, 'You do not know
your true condition; you do not know that you are wretched and blind
and naked,' and He goes on, "I counsel thee to buy of Me eyesalve
that thou mayest see." Christ opens blind eyes.

Notice the fifth group, the bruised, "To set at liberty them that are
bruised." Here again this is what sin does, it takes all the health out of
us. To use Isaiah's words it makes us but "wounds and bruises and
putrefying sores." Sin batters and bruises and leaves its mark, but the,
Gospel brings healing and relief. It brings wholeness; it brings
salvation. How wonderful! j l

This is what Christ claims to do and to be. He claimed, you see, to
be the theme and the fulfilment of the prophecy - its centre point and,
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its pivot. He claimed to possess the fulness of the Spirit, "The Spirit
of the Lord is upon Me" to do all this, and He claimed not only to
proclaim the message but actually to bestow the blessings of which He
speaks, not only to preach good tidings to the broken hearted but
actually to do the things mentioned here. In other words, He is the
Gospel which He proclaims; He not only declares the favour of
heaven but brings the acceptable year of the Lord.

So if you look closely at the passage you will find He is the Prophet,
the One Who has been anointed to preach, He is the great Physician to
heal and to cure, He is the Redeemer to set at liberty, and His death
and His resurrection were to bring deliverance from sin and death to
all who trust in Him.

What do we know, then, of this great Preacher who stood up that
day in the synagogue at Nazareth? Do you know Him as the Friend of
the poor in spirit? Do you know Him as the Physician of the soul? Do
you know Him as the great Deliverer from the power and the bondage
of sin? Happy are they who can give a satisfactory answer to such
questions.

But just notice the reaction of the congregation at Nazareth, v.22.
"And all bare Him witness and wondered at the gracious words that
proceeded out of His mouth." They were enthralled by what they
heard. They could find no flaw in the exposition of Scripture that He
brought before them, but, alas, their hearts were utterly unmoved,
unaffected. They admired it but no more, and is not this exactly what
happens today when the Gospel is preached. People admire it; they sit
back spell bound maybe for a few minutes; they do not dispute or
despise the truth that they hear, but they never go beyond that point,
so we need to ask ourselves, "What practical effect is the Gospel
having upon me? Does it move me to repentance towards God and
faith towards our Lord Jesus Christ?" But notice this, the
congregation at Nazareth were moved for a moment or two and then
they let the movement of their heart be arrested by cold, carping
questioning, "Is not this Joseph's son?" They knew His face; they
knew His voice; they were familiar with His appearance and because
of that they would not receive His message, and the Lord had to say to
them, "A prophet is not without honour save in his own country." It
was a case of familiarity breeding contempt, and you know there is
always a danger of under-valuing our spiritual privileges. We are apt
to think lightly of an open Bible, of the public preaching of the
Gospel, of freedom of worship. We take all these things readily for
granted just as they did in Nazareth long centuries ago, and to go back
to the Old Testament you remember that even the manna that God
graciously gave to the Israelites in the wilderness was at length scorned
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by them and they said, "Our soul loatheth this light bread." Oh let us
not become too familiar with these tremendous truths that we hear
week by week.

Then notice too the culmination of it all at Nazareth. They reacted
with murderous hatred. They were furious; their wrath knew no
bounds and a very ugly situation arose - they drove Him out of the
synagogue, they drove Him to the edge of a hill on which the city was
built intending to fling Him headlong. They rejected Him.

But notice v.30, "But Jesus passing through the midst of them went
His way," here we see the triumphant Christ. They could not touch
Him for His hour had not yet come. But what a solemn ending it was
to the preaching of the Gospel. They first heard with a degree of
appreciation, then they began to query and then they utterly rejected.

Oh may we not be amongst the Christ rejecters but may we take the
message to ourselves and know Him who is the Way, the Truth and
the Life.

So may God bless our meditation in His Word and write His truth
upon our hearts, Amen.

M .  H .

Sunday Trading
The Trustees of The Gospel Magazine noted with thanksgiving to

Almighty God the rejection on the l4th April, 1986 of the Shops Bill,
which Bill would have let loose unrestricted trading on the Lord's
Day. They truly believe this was the hand of the Lord.

Nevertheless, the Trustees are anxious lest the present law on
Sunday Trading be allowed to fall into desuetude. It is the duty of
District Councils to enforce the law. We therefore appeal to our
readers in England and Wales to inform their local authorities when it
is felt that any trading on the Lord's Day in the locality is in breach of
the Shops Act, 1950. (Advice on the matter can be obtained from the
Lord's Day Observance Society). When such information has been
passed to the authority it is obliged to take action. Should it fail to do
so, it is open to any person to apply for a writ of mandamus to
constrain a council to act.

Unless the Law is enforced it will fall into disrepute and thus
strengthen the hands of those who would have it repealed and the
recent victory will have been in vain.

Let us pray that the Lord's Day may be preserved in our land and
for generations to come.
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For Younger Readers
CARINE MacKENZIE

EXAMINATIONS

Have you recently sat an important examination? It can be quite
nerve-wracking waiting for the results - almost as bad as the exams
themselves. Some young friends of mine have recently been sitting
Leaving Certificate Exams and seeing them preparing for these exams,
sitting them and now waiting for the results, made me think of a
different kind of preparation and examination that we read of in the
Bible.

Before sitting an examination a great deal of preparation and
studying is needed. Perhaps on a bright summer evening when you
would prefer to be out enjoying yourself, the studying has to be done.
Preparation is very important. If you neglect it, you will be very sorry
on the examination day.

The Bible tells us to make preparations for an even more important
day than the examination day. "Prepare to meet thy God", we are
warned. "How shall ye escape if ye neglect so great salvation?"

How are we to make preparations to meet with God on the
judgment day? Preparing for an exam is a matter of sitting down to
learn facts and formulae and dates and details - very meticulous and
hard work.

Preparation for the great day is not a matter of learning Bible facts
or the details of the scheme of redemption (although that is a good
thing to do) but it is a matter of trusting in the Lord Jesus Christ and
what he did at Calvary: it is a matter of repenting of your sins and
turning from them: it is a matter of following the Lord Jesus in all
your ways.

An examination tests how much you know about a certain subject.
It does not do you any good if your friend knows all the answers but
you do not. You are tested alone.

At the judgment day we also stand alone. No loving parent or
brother or sister will be with us. "We shall all stand before the
judgment seat of Christ." But the wonder of this test is, that it is not
our work that counts but the work of someone else. Imagine sitting an
exam and making a mess of it, yet being given a pass because of
someone else's work!,

'I stand upon His merit,
I know no other stand."
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If we are accepted into heaven at last it is because of what Jesus has
done. It is because He has shed His blood for his own people - those
who have faith in Him. It is our duty to examine ourselves whether we
be in the faith, and to feed on His word to strengthen us.

Sometimes if you fail an examination you get an opportunity to
res i t -asecondchance.

There is no second chance at the judgment day. "In the place where
the tree falleth, there it shall be" (Eccles ll.3). If death finds us in
Christ, then we will spend eternity with Christ. But if death finds us
with no love or desire for Christ then we will hear the terrible words
"Depart from me, ye cursed, into everlasting fire, prepared for the
devil and his angels."

Perhaps you are nervously waiting for exam results now - not
quite sure how things will turn out. Those who are trusting in Jesus
Christ for their salvation. have the assurance of a welcome in heaven.
"Come ye blessed of my Father", he says, "inherit the Kingdom
prepared for you from the foundation of the world".

QUrZ
Who or what was being examined in the following Bible verses?

I Ezra 10.16
2 Psalm 26.2
3 I Corinthians 9.3
4 I  Corinthians 11.28
5 I I  Corinthians 13.5
6 Luke 23.14
7 Acts 4.9
8  Ac ts  12 '19  

; : , r r ' "  ,  '  ' ' ' � '

i ,

Satan will seldom come to a Christian with gross temptation. A
green log and a candle may be safely left together, but bring a few
wood shavings, then some small sticks, and then larger, and you may
soon bring the green log to ashes.

John Newton



154 The Gospel Magazine

The First Epistle of John ,o
A. V. McCANDLISH an

X. CONFESSION OF CHRIST IS YITAL TO FELLOWSFTTP
IYITH GOD. I In.4; 1-6.

1. The infiltration of Satan into the church.
"Beloved believe not every spirit, but try the spirits whether they are

of God: because many false prophets sre gone out into the world."
In the early church there was abundant evidence of spiritual life.

Their services and meetings were throbbing with spiritual power, and
could never be described as formal, or dead. Some of the congregation
stood up and spoke in strange tongues, which were not recognisable
human languages. Others rose to interpret what they said. Others
prophesied, claiming that God was actually speaking through them,
and must be accepted as the utterance of God Himself. Some
exhibited the power to work miracles, and to heal the sick. Some were
so moved by the spirit within them, that they could not wait for other
speakers to finish, and there might well be several speaking at the
same time. c.f. I Cor.14. Paul wrote, "if a stranger come in, will he
not say ye are mad?" He concludes with the words, "Let all things be
done decently and in order." Clearly some of this activity was not of
God; so John writes, "Beloved believe not every spirit, but try the
spirits whether they be of God." One of the common mistakes made,
is to assume that if some phenomena in a church service is
supernatural, that it must be of God. John indicates that this is not so,
"because many false prophets are gone out into the world," as well as
good ones, and they may well be present in church services, or prayer
meetings. Satan is seen as infiltrating into the church, and his object is
to attempt to destroy any fellowship with God.

2. The vital test.
"Hereby know ye the Spirit of God: every spirit thot confesseth that

Jesus Christ is come in the flesh is of God." V.2.
To understand exactly the significance of these words, we must

consider I ln. 2:18-23. There were many antichrists present who
attacked the person of Christ. They said He was not the eternal Son of
God. This was the gnostic heresy, they taught that matter was always
evil, and that the only good was entirely spiritual. They said that God
who is all good was a Spirit, and could never dwell in a human body,
because such a body, being material must always be evil. They spoke
against Christ, saying He could not be God incarnate, neither could
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He save men from their sins, and make them holy, or bring them into
communion with a holy God. This was an attempt by Satan to
discredit Christ by affirming that He was not the eternal Son of God,
and was unable to save men from their sins. It would seem that some
of those who were displaying supernatural powers in their church
services were propagating these errors: so John says, "every spirit that
confesseth that Jesus Christ is come in the flesh is of God. ' ' The words
"is come in the flesh", imply that Jesus Christ had a previous
existence before He was born into the world as a man. He became
man. John had already stated what He was before He became man.
In chap l;1,2, he said "He was from the beginning," i.€. He was
before time began, He was eternal: and He was with the Father. John
had been even more explicit when he wrote, "In the beginning was the
Word, and the Word was with God, and the Word was God. The same
was in the beginning with God. The Word was made flesh, and dwelt
among us." Jn.l:1,2,14. Now we can see that the confession that
,Jesus Christ is come in the flesh is the confession that Jesus is God
incarnate: perfect God, and perfect man at the same time. He became
man without ceasing to be God. It is the work of the Holy Spirit to
confess Christ as come in the flesh for our salvation. He it was Who
formed the body of Jesus in the womb of the virgin Mary, Lu.l:35. It
was the Holy Spirit Who moved Jesus in all His ministry as man. Jn.
l :33, Mat.4:1, Lu.4:18. I t  was by the Holy Spir i t  Jesus offered
Himself without spot to God to take away our sins. Heb. 9:14. It was
by the Spirit He was quickened in the resurrection. I Pet.3:18. It is
by the Holy Spirit that we are born again to become the children of
God. Jn.3;5. It is His work to move men to confess Jesus Christ, as
their Saviour and their God, by deeds as well as words. All who so
confess Him are of God, they are born of God, and are children of
God.

"Every Spirit that confesseth not that Jesus Christ is come in the
flesh is not of God: and this is the spirit of anti-Christ, whereof ye
have heord that it should come, and even now already is it in the
world." V.3. -

There may be evidence of supernatural power, and they may be very
religious and convincing; but if they fail to give to Christ His position
as God, as well as Saviour, they are anti-christ, and all their power is
of Satan, and their testimony is false and must be rejected. This test is
just as necessary today, and just as relevant as it was then.

3. The victory given.
"Ye ere of God little children, and have overcome them, because

greater is He that is in you, than he that is in the world." V.4.
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John is writing to christians who were his spiritual children. Notice
how he addresses them as l i t t le chi ldren.2:1,12. 3;7,8. 4:4.5:21. He
says "ye are of God". They were not those who merely received his
teaching intellectually: they were born of God. The Holy Spirit had
opened their eyes to see their lost condition as subjects of Satan; and it
was He who opened their eyes to see that Jesus was God, and the only
One Who could save them. He showed them the atoning value of the
precious blood, and called them to commit their lives to Christ. He
wrought in them the miracle of the new birth, so they became children
of God. Now John could say, "Ye are of God," and the Holy Spirit
came to dwell in them. This was their experience, and they overcame
the power of the false prophets, and refused their false teaching. It
was not by their own power or wisdom, but by that of the Holy Spirit,
He was the promised unction, 2:27, and He was greater than the
prince of this world, and all his agents. Was He not given to empower
them and to guide and teach them? They proved the promise, "Ye

need not that any man teach you; but as the same anointing teacheth
you of all things, and is truth, and is no lie, and even as it hath taught
you, ye shall abide in Him." 2;27. Let us take note that with the
indwelling Holy Spirit, we are stronger, because He is stronger than all
the powers of hell, or of the world. Oh what a glorious thing it is to be
in fellowship with God and the Lord Jesus. We can say with Paul,
"Thanks be unto God which giveth us the victory, through our
Lord Jesus Christ." I Cor. 15;57. It is when we go our own way and
trust to ourselves, and our own wisdom and knowledge that we are
defeated by Satan.

4. Truth and error.
"They are of the world: therefore speok they of the world, and the

world heareth them." V.5.
These false prophets, and evil spirits, are identified as those who

reject the claims of Jesus Christ to be God incarnate, and the only
Saviour of sinners. They are from the world, that is Satan's kingdom
in this world. They speak of, or from the world, putting this world
first; they may very well plead for its betterment, or for social service;
but they omit or reject the claims of Christ. Those who are of the
world, i.e. Satan's subjects, receive such teachings gladly. They do not
want to be saved from sin, for they want to go their own way, and
enjoy the things of this world to the full.

"We ore of God: he thot knoweth God heareth us: he that is not of
God heareth not us. Hereby know we the Spirit of truth, and the spirit
of error." V.6.
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John is referring to himself as the writer of this letter, and to the
other apostles of Christ, when he says, "we are of God." We are from
God, born of God, inspired by the Holy Spirit, and commissioned by
our Lord Himself. All who know God in experience through the new
birth, these give heed to the words of the apostles, and receive them as
God's own inspired words. They are received as the ultimate authority
in all matters of doctrine and practice; so that whatsoever is not read
therein, nor may be proved thereby, is not to be accepted by them."He that is not of God heareth not us." John is saying that those who
are not born again, will not accept as authoritative what the apostles
write or say. They do not want to accept it, because their hearts are set
on this world of natural and material things. They are set on seeking
to enjoy the pleasures that this world affords, to acquire the things
that they want, and to gain approval, and authority with their
fellowmen. They reject and argue against the word of God, and refuse
to accept its authority.
"Hereby know we the Spirit of truth, and the spirit of error." V.6.

This was true in the days of the apostles, and it is true today. We need
to take heed to it in these days when Satan seeks to infiltrate into the
church. All truth, what we are to believe, and all the standards and
commands regarding our behaviour are set forth in the word of God.
Here is God's truth, and all that is taught from other sources, and
which does not conform to God's word, but runs contrary to it must
be recognised as error. The word of God always demands that Jesus
Christ be accepted as the only Saviour of men: and as God, with the
Father and the Holy Spirit. He must rule our lives in everything. This
confession is vital to fellowship with God; and this fellowship is
eternal life.

Light in the darkness
ISA A. BUCKLEY

John 8: 12. I am the LIGHT of the world. :1?

P s a l m 2 7 : l . T h e L o r d i s M Y L I G H T a n d m y S a l v a t i o n . � � �
Matt. 5: 14. YE are the LIGHT of the world

Darkness can be very frightening whether one is alone or with
companions. How much more fearsome is the spiritual darkness, the
darkness of sin, in which we stumble and grope until God's grace and
mercy shine upon us.
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His GRACE in spite of what we are.
His MERCY because of what we are.

How awful is the plight of the ungodly in their darkness and need
(and such were we until the Lord saved us - lst Corinthians 6:11.)
They follow many false lights - even religious lights - but the Lord
Jesus Christ says "I AM THE LIGHT OF THE WORLD."

The Psalmist knew this wonderful truth in a general way, but he
could also say "THE LORD IS MY LIGHT AND MY
SALVATION." Can we say this from our hearts? What wonderful
grace to bring us out of the darkness of sin and of our fallen, and
rebellious nature into His glorious light. The light and liberty of the
Gospel.

If we can truly say "The Lord is MY LIGHT" then His word to us
is "YE ARE THE LIGHT OF THE WORLD" we reflect His great
light. He lives within us and shines through us. Long ago Samuel
Rutherford wrote, "Pray for me that the Lord would give me house-
room again, to hold a candle to this dark world."

When we were children we used to sing:
Jesus bids us shine with a clear, pure light,
Like a little candle burning in the night.
In this world is darkness, so we must shine, '-'
You in your small corner and I in mine.

He never forgets His little candles. Never for one moment does He
forget any one of us no matter how small we may seem in our own
eyes or in the eyes of others. In this dark world which hates God's
Word, denies His Son and persecutes His true people, think of the joy
it must bring to the heart of the Lord Jesus Christ to see our little lives
shining for Him. Think of what it means to Him that in our hearts and
homes He is loved and welcomed.

May we be encouraged to receive His light and in our turn to shine
for Him, in spite of our weaknesses, and trials and sorrows. This will
be for His glory and the blessing of others.

From the Book of Common Proyer.
Lighten our darkness, we beseech Thee, O Lord; and by Thy great

mercy defend us from all perils and dangers of this night; for the love
of Thy only Son, our Saviour, Jesus Christ.

Amen.
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'  
The late Rev. A. V. Mccandlish

The Rev. A. V. McCandlish, who lived in Minehead, Somerset
fbllowing his retirement from Millbridge Evangelical Church there
some years ago, will be much missed. He was a gifted and gracious
man, who since retiring had devoted himself to ministry among the
elderly; and to writing. He was a regular contributor to the Gospel
Magazine, his messages being much appreciated by our readers. We
hope to include studies on Isaiah 53 and the Epistle to the Hebrews
which he had prepared shortly before his death.

Mr. McCandlish had links with Buxton and was a friend of the
Editor. Some years ago he wrote: "One of my earliest recollections as
a child was to see my mother reading the Gospel Magazine. She saw to
it after my conversion that I had it and one of the first books she gave
me when I felt called to the Manchester City Mission was a volume of
Waysides Notes by George Cowell".

Our warm sympathy goes to Mrs. McCandlish and his family in
their bereavement.

The Lower Lights
W. J. SEATON (Inverness)

ONESIMUS AND TYCHICUS
, In our day and in our land we are more or less accustomed to a

postal service that makes the conveyance of mail a relatively simple
matter. In the ancient world, such facilities didn't really exist, and the
despatch of a letter from its writer to its intended reader was normally
dependant on a mutual acquaintance who would act as bearer. This
was no less the case with the apostle Paul, and several of his epistles,
including the epistle to Philemon and the one to the Colossians,
reached their destinations in this way - the one being carried by the
hand of the runaway slave, Onesimus, the other by '|a beloved
brother" called Tychicus.

ONESIMUS was a slave in the household of Philemon, a man of
some standing in the region of Laodicea. It would appear that at some
point in his life Onesimus committed a crime against his master
Philemon and apparently fled to the great city of Rome, where he
possibly thought his anonimity would be secure. God moves in a
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mysterious way, however, and through some train of e_vents, of which
we are not told, Onesimus was brought into contact with Paul, now
imprisoned in Rome for the truth of the gospel. As we know, Paul
always looked on himself in such circumstances as "the prisoner of
Jesus Christ," and so, within the confines of that Roman prison he
preached Christ and Him crucified to the servant who had absconded
from his master's service. "Onesimus, whom I have begotten in my
bonds." he calls him.

The purpose of Paul's epistle to Philemon, then, is to effect the
reinstatement of Onesimus to Philemon - back into his service and
back into his favour once more - and in the course of that short
epistle, you have one of the great Biblical illustrations of the truth of
substitutionary atonement. "If he hath wronged thee, or oweth thee
ought," Paul writes to Philemon concerning Onesimus, "put that on
mine account; I Paul have written it with mine own hand, I will repay
i t .  t '

It takes very little spiritual effort to envisage, by faith, the essence
of that plea being made on the behalf of guilty slaves such as we are
before our God in heaven by the One who had all "our

transgressions" laid to His account. "If he hath wronged thee, or
oweth thee ought;" and with that word in his hand Onesimus set off
from Rome to his master's house again.

TYCHICUS. When Onesimus set out from Rome to Laodicea that
day, he wasn't travelling alone. As Paul draws his epistle to the
Colossians to a close, he says this:- "All my state shall Tychicus
declare unto you, who is a beloved brother, and a faithful minister
and fellowservant in the Lord: whom I have sent unto you for the
same purpose, that he might know your estate, and comfort your
hearts; with Onesimus, a faithful and beloved brother..." Then, right
at the end of Colossians, Paul tells the believers there, "And when this
epistle is read among you, cause that it be read also in the church of
the Laodiceans, and that ye likewise read the epistle from Laodicea."

"The church of the Laodiceans" at that point was, in all
probability, the "church that is in thine house," as Paul writes to
Philemon. Therefore, "the epistle from Laodicea" would be the
epistle to Philemon that they were to later receive and read, after
Philemon had read it.

And so, side-by-side - now running, now walking; now resting,
now talking - the two epistle-bearers made their journey from Rome
to Laodicea, and then on to Colosse, and the reading of the two
epistles in question.

The assessment and descriptions of the two men (quoted above)
which Paul makes in his epistle to the Colossians, might well catch
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our hearts and niinds. Tychicus was one of those men who joined
themselves to Paul just after the uprising at Ephesus under Demetrius
the silversmith, (Acts 19 &20). No doubt, he had gone through many
an up and down with Paul, and its from the depth of his Roman
imprisonment that Paul gives this description and assessment of him.
There is one precious phrase in particular that Paul uses; he calls him,
"a beloved brother." "All my state shall Tychicus declare unto you,
who is a beloved brother."

There was a time when Paul would never have used such a phrase as
that of a man like Tychicus. Tychicus was a Greek Gentile, and
nothing could have been more unthinkable for an orthodox Pharisee
such as Paul had once been to consider any Gentile dog a "brother"

to himself. Ironically, of course, brothers they most assuredly were! If
Paul had only stood and listened to our Lord's ministry in John
chapter 8 then he would have known that unless a man is "born

again" he is of his "father the devil," be he Jew or Greek. Saul of
Tarsus (the apostle Paul) and Tychicus of Colosse were, indeed,
brothers together, for they had one common father - their old father,
the devil. But, then, there came a point where the "brotherly"

relationship was broken. Whoever was converted first - Saul of
Tarsus or Tychicus, we are not told - but when either one of them
was converted, the old relationship was broken. One of them now had
"God to his Father," and the other was still of his father the devil; but
they were no longer brothers. But then, again, when the day of
salvation arrived for the other party in the twosome, then, "brothers"

they became, indeed, in Paul's use of the term now, and he calls
Tychicus, "a beloved brother."

He calls Onesimus the same thing; "with Onesimus, a faithful and
beloved brother," he says. And what could better illustrate the gospel
terms? Tychicus, and Paul, and Onesimus, too, must look to one
common ground of redemption - the Spirit of God granting them
adoption from their old family to their new; the Spirit of God causing
them to be "born of God", and true living sons of the living God. No
nationality would do; Paul the Jew as well as Tychicus the Greek must
be "born again." No s/alzs could mean anything; Paul, of the elite of
Israel and Onesimus the runaway rebel slave must both be "born

again." But once they are born of God then, they are "children of the
living God," and "brothers," indeed, in the household and family of
the redeemed.

But so, the apostle Paul places the letter to the Colossians firmly in
the hand of Tychicus, and the letter of Philemon firmly in the hand of
Onesimus, and off they go - bearing the very Word of God itself to
its earthly destinations. Take one last look at them as they set off. See

t6I
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'the mighty empire of Rome that they leave. paul is a despised
prisoner there as these two non-descripts in the eyes of the worldtake
their leave of him with the small scrolls that he has just written in their
hands. But that empire has now gone; God's word we have yet. And
when all the empires of this world, and this world, shall have passed
away, that Word will remain for ever. And every believer in Christ is
made a "bearer" of that Word; they can ,,hold forth" the Word of
life - indeed, they are themselves made to be ,,living epistles." And
although the earth should pass away, nevertheless, to be faithful in
our calling will write our names on the rocks of eternity. So, ,,Let the
Iower lights keep burning," indeed.

No other Gods
WILLARD W. WINTER

Dr. vfinter is Professor of Hebrew and old restament at cincinnatti
Christian Seminary, Ohio, U.S.A.

: The first of the Ten Commandments is this: ,.Thou shalt have no
other gods before me" (Exod. 20:3). The Second Commandment also
deals with a man's relationship to God: ,,Thou shalt not make unto
thyself any graven image" (Exod. 20:4). Whether the Israelites
worshipped Jehovah by the use of images or worshipped other gods
with or without images, they were sinning.

True prophets regarded idols and idolatry as worthless and wicked.
Even the very words used to describe the objects of such false worship
suggest the evil effect of idols - trouble, sorrow, and wickedness
being common expressions of this nature. Although the basic
Canaanite word for deity, el, denotes might and lordship, elil (aword
evidently of kindred origin) is frequently translated with such words as
weak, feeble, or poor. Hence Jeremiah, using this word, calls an idol a
thing of nought (Jer. l4:14).

Idols were something to be dreaded, and eymah (terror) appears
frequently in reference to idols. It is this word that describes the
horror which fell upon Abraham as the Lord came to him in a vision
(Gen. 15:12), and the same word appears to express the fear in the
hearts of the Canaanites as they saw the approaching Israelites (Josh.
2:9). This kind of dread is suggested by the use of this word in Job
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39:20 and Job 4l:14, where it describes the snorting of a *ar horse
and the teeth of a crocodile. Is it not reasonable to suppose that the
graven images of the pagan people were ugly and dreadful in
appearance? Jeremiah uses this same word to describe idols (Jer.
50:38).

The author of Chronicles chose a colourful word to describe the
idol erected by Maachah, the mother of King Asa (2 Chron. 15:16). He
calls it miphletseth, from a verb meaning to shudder. When good King
Asa came to the throne, he cut down his mother's detested object of
worship, broke it,into bits, and burned it in the brook Kidron. Because
his mother had made this thing which caused him to shudder, the good
king removed his mother from her honoured position of queen mother
in Judah.

Scripture writers frequently express their antipathies towards
idolatrous objects by the use of the term shequts (Deut. 29:17; Dan.
9:27; Zech.9:7). When Antiochus Epiphanes erected an idol in the
Temple of the Jews in Jerusalem, the anger of the people knew no
bounds. lt was indeed a "detested thing".

ISRAEL'S ATTITUDE TOWARD IDOLATRY
Although the people of Israel were taught by their faithful prophets

to abhor idols, it took them a long time to learn this lesson.
Throughout their early history, Israel wandered frequently into
idolatrous practices. The very early objects of worship in Israel were
upright stone pillars. Sometimes these were considered as abodes or
symbols of deity; but they also were considered as votive offerings,
memorials, and gravestones. On occasion they were considered to be
dwelling places of deities, and the stones as well as the spots where
they stood were considered sacred.

The mystery of life pressed itself very early upon the minds of the
Israelites and their neighbours, and phallic images became objects of
worship. The images at first were rough and rather undifferentiated,
but later became well defined as male organs. The end of one such
stone found at Tell Zakariayah is sculptured to represent a human
face. Some sort of phallicism underlies much early Semitic religion,
the form of which is determined by the attention paid to the datepalm,
to the breeding of flocks, to astrology, and to social life. Although all
phallicism may not represent grossly coarse thought, it is hard to see
how it could represent a profound spiritual conception as claimed by
somel.

To demonstrate their reverence for these heinous objects of
worship, the people of God placed them on pedestals. They fastened
them with chains of silver and nails of iron lest thev should fall or be
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carried off (see Isa. 40:19; Jer. l0:14). They were clothed and colored
(Jer. l0:9, Ezek. l6:18). Some were evidently identical in shape, but
other were distinguished by various shapes and forms.

Prayer was offered to these false gods (Exod. 20:5; 23:24); and
those who worshipped them stretched out their hands to them (Psa.
44:20). They invoked these gods by name (l Kings l8:24) and praised
them (Josh. 23:7). Worshippers bowed their knees before these idols (l
Kings l9:18) and burned incense to them (l Kings ll:8). They invoked
their names in oaths and curses (Jer. 7:18; Exod. 34:15). In childish
exercises, they threw kisses to the stars (Iob 3l:21).

HISTORY OF IDOLATRY IN ISRAEL 
d

Israel came out of idolatry. Jacob must have seen teraphim and
other idols while sojourning with Laban. In Egypt the people of God
saw temples, groves, sacred beasts, and all the paraphernalia which
accompanies pagan worship. Joseph married the daughter of an
Egyptian priest. Moses was reared in the midst of paganism. Both
Moses and the people needed to make a clean break with both their
background and their surroundings as they followed the Lord.

Moses was a great champion of monotheism. He flung down the
gauntlet of defiance in the face of all the gods of Egypt. Frank
Dobbins says,

"The Nile was an object of worship to the Egyptians as were the
crocodiles and some of the fish living in the waters. Frogs in the
second plague were among the sacred animals. It was a part of the
Egyptian religion that the people and especially the priests should keep
themselves scrupulously clean and the plague of the lice was a terrible
punishment.... The other plagues showed most effectually the utter
inability of the Egyptian gods to help their worshippers deny Jehovah
the God Israel was the one supreme being."2'

During the lifetime of Joshua the Israelites did not fall into idolatry.
This great military leader knew the constant threat, and he set before
his nation his own personal determination to serve one God. He
challenged them, warning of the strictness of the prohibition against
idolatry; and they accepted the challenge. After the death of Joshua,
the people remained true to the Lord for a generation or two. Later
they slipped into idolatry, and Gideon was commanded to tear down
his father's altar to Baal. Still only isolated occasions of idolatry
cropped up during the time of the judges.

It was Solomon's foreign wives who brought with them the gods
which became prevalent in Israel. Succeeding kings led Israel deeper
and deeper into idolatry. Even the Temple became an object of
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worship. Ahab and Jezebel led the people of the North to the depths.
Elijah challenged them at every step, but the Northern Kingdom
continued on its suicidal plunge until it fell before the onslaught of the
Assyrians.

THE END OF THE MATTER
When the Babylonians destroyed the Temple in Jerusalem and the

Southern Kingdom came to an end, the Jews were dragged away as
captives into lands of the East where idolatry surrounded them. Some
of them succumbed to their surroundings and adopted the customs
and practices of their captor. Others like Daniel and his companions
maintained their faith and refused to participate in the worship of
idols. They were like the seven thousand in Israel who had not bowed
their knees to Baal in the days of Ahab (see I Kings 19:18).

After the return from Babylonian captivity, the Jews by and large
were cured of their wanderings into idolatry. The writings of the post-
exilic prophets are not filled with rebukes of the priests and people
with regard to the sin of idolatry. Neither is there mention of this kind
of problem to any great degree in the intertestamental period.
Moieoever idolatry does not appear to have been a particular
problem among any of the groups who made up the Diaspora. God's
people seemed finally to have learned their lesson. The Lord God of
Abraham, Isaac, and Jacob - the God who had brought them forth
out of Egypt and molded them into a nation - was truly their God.
They had no other gods before Him. They did not make for
themselves any graven images. Israel was finally willing to make the
good confession once and for all - "the Lord, He is God."

But are God's people finally true to Him? What god are the Jews
worshipping when they refuse to accept their Messiah, the Righteous
Branch, the Suffering Servant? What god are Christians worshipping
when they tithe mint and rue and anise and cummin and leave undone
the weightier matters of the kingdom? All those who profess to follow
the God of the Bible need ever and anon to hear the voice from Sinai
thundering: "Thou shalt have no other gods before me."

NOTES

l. Cobern, Camden M. "lmages", International Stondord Bible Encyclopedia. Crand
Rapids, MI: Wm. B. Eerdmans Publishing Company 1939.
2. Dobbins, Frank S. The Story of the World's llorship. Chicago; The Dominion
Company,1901.

Please Note: Meaning of Hebrew terms are largely taken from the work of Brown,
Driver and Briggs, .4 Hebrew and English Lexicon of the Old Testament.
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:" Matchless Grace t i  - t

F. J.  HARRIS
Mr. Harris is Pastor of Uxbridge Road Tabernacle, Shepherd's Bush
"Why art thou cast down, O my soul? and why art thou disquieted in

me? hope thou in God" Psalm 42:5

4
Many of the Lord's people today fail to realise the glory of being a

Christian. They do not fully understand what great things God has
done for their souls; they do not feel a sense of wonder at the
redeeming love of Christ; they have never really considered the depths
and the majesty of the plan of salvation, they do not seem to have
realised that before the Lord saved them by His grace they were vile
and guilty sinners with neither desire nor ability to help themselves. As
a result, although they are truly thankful to be Christians, the sense of
glory is lacking and when circumstances are difficult and afflictions
come they are overwhelmed and soon lose their joy. In the language of
our text they are cast down and disquieted.

Surely we can say with apostle, "these things ought not to be". If
the poet can say concerning the things of this world, "what is this life,
if full of care, we have no time to stand and stare?" may we not ask
what is our Christian life if, full of care, we do not take time to think
of the glory of eternal things. Allow me, then in a few words, to
remind you of some of the great things the Lord has done for your
soul. Do you not feel what a mercy it is that ever the Lord showed you
your sinful condition, that ever He revealed to you that you were
undone by nature, ruined by the Fall and in danger of everlasting loss?
Was not such a sight of yourself a glorious work of mercy? Think of
many of your colleagues, neighbours, relatives. Are they not
altogether unaware that they are lost? Are they not lulled into a false
sense of security? Are they not at this moment quite hardened
concerning spiritual things? And "what maketh thee to differ from
another? " . It was not your own insight or humility that made you feel
your sin. It was God who darted a beam of light into your darkened
soul and made you aware that all was not well. Had He not done this
you would never have truly felt your need of pardon. Conscience,
tradition and pride might have kept you from gross sin but you would
have gone godless and hopeless to the grave if the Holy Spirit had not
fulfilled His gracious ministry of convincing you of sin. O what a
mercy is this!

And then, hol is it that you have come to love Chrisi? Does the
world love Him? Is it not sadly true that the blessed, eternal Son of'
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God is despised and rejected of men? Is not the name that is above
every name upon the lips of more blasphemers than saints? How then
have you come to love Him? There is but one answer - He who
convinced you of your sin did not leave you to mourn hopelessly over
it but also brought you to see in Christ the divine remedy for sin. Your
ears were opened to believe the testimony of God's word concerning
Him; your eyes were opened by the Spirit to behold His beauty; your
heart was moved with love for Him and your will was sweetly inclined
to submit to Him as your only Lord and Saviour. How graciously did
the Lord strip you of all confidence in yourself and bring you
trembling to Christ to be saved by Him or perish. This work of
drawing you to Christ was nothing less than a resurrection. The
mighty power that was put forth to overcome your hatred, prejudice,'
fear and doubt was the power that raised Christ from the dead. (Eph.
l:19-20).

But there is yet more. Having saved us God has assured us that our
state is secure, that we shall never perish, that our times are in His
hands, that He loves us with an everlasting love, that He will never
Ieave us nor forsake us, that He works all things together for good to
them that love Him, that He will guide us with His counsel and
afterwards receive us to glory. Oh the rich, free, sovereign and
glorious grace of God! Did the King of Heaven love us? Did the
Prince of Glory come to this world on wings of love for rebellious
sinners who deserved nothing less than everlasting wrath and the
eternal companionships of devils? Did He endure the contradiction of
sinners against Himself and suffer and bleed and die, bearing our sins
and being made a curse rather than let us perish? And shall we go
mourning all the day or regard our salvation as a light thing? Shall we
not rather rejoice and rejoice again that we have found grace in His
sight? Let me bid you pause and adore the Lover of your soul. He who
ever lives ever loves and He will sustain you through all the trials of
this present life and then raise you from them all to eternal grace and
glory.

What love and honour are due from saved souls unto God our
Saviour. O fdr hearts inflamed with love to Him who first loved us.
Let us hope in God; let us put aside the spirit of heaviness and put on
the garment of praise; let us forget the things that are behind and press
toward the mark of holiness and glory.

\r,
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The Three R's
The days of ignorance are past when these initials comprehended

the education of the masses, but which formed the raw material that
sent forth into the world of science, of commerce, of literature, of
travel, of philanthropy, some of the brightest, most useful and most
intelligent of mankind, producing the most wonderful results in the
world's history.

Those days are gone, and the three letters are only remembered as a
subject for ridicule. They may serve, however, as the initials of three
foundation truths in divinity which, by the teaching of the Holy
Ghost, according to covenant purpose, have instructed all the family
of God and formed the groundwork of the education which qualified
them for the enjoyment of eternal blessedness.

Ruin by the fall in Adam.
Redemption by the God-Man Christ Jesus.'.' 
Regeneration by the power of the Holy Ghost.

, Ruin by the fall is almost obsolete as a doctrine, through the various
methods devised by men to stamp it out. Scripture tells the whole story
in these remarkable words, "God looked down from heaven..... to see
if there were any that did understand, that did seek God," but the
final result we have in this strong language, "Every one of them is
gone back; they are altogether become filthy; there is none that doeth
good; no, not one."

The corroborative testimony to this statement we may find all the
year round in the daily papers and in daily life, which prove that this
world in its old age is no better than in its youth, or when the Psalmist
penned the words quoted. Mankind is hopelessly and irretrievably
ruined. "The heart is deceitful above all things, and desperately
wicked;" but, before the foundations of the world were laid, God
decreed by His counsel, secret to us, to deliver from curse and
damnation those whom He hath chosen in Christ out of mankind, and
to bring them by Christ to everlasting salvation as vessels made to
honour. This is, in brief, the history of the whole Church of God
gathered out of the ruins of the fall.

Notwithstanding all that is heard, read, seen and smarted under,
through the solemn fact of human depravity, it is not thoroughly
believed until the Spirit of God opens the sluices of the heart and
shows the sinner the corruption that lies deep withiri, and issues forth
in thought, word and deed. Men dead in sin and ignorance stoutly
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deny the fact, and will to the last hold out: "They are not as other
men." A large class denounce the wicked, but are firm believers in
human merit and creature goodness both toward God and man.
Others there are who study Scripture, believe the fact of man's ruin by
the fall and feel the burden of sin and yet speak of, or speak to,
sinners as if they possessed some native power to turn to God, to
repent, to believe, to accept God's salvation. But this line of teaching,
examined by Scripture, is to deny man's total fall, and death in
trespasses and sin. If he has a will and ability to turn to God, he is
neither totally depraved nor entirely dead. When the Apostles
preached to Jews or Gentiles it was to exhibit the nature and character
of the Gospel of the grace of God. They directed sinners to the person
and work of Christ as the sum total of God's plan of salvation; there
was no other Narne whereby they could be saved, and no other way
than faith in Christ Jesus who was '(exalted a Prince and a Saviour to
give repentance and remission of sins." They preached after the
example of their almighty Teacher, without any hint of co-operation
on the part of sinners who were simply the subjects of sovereign,
unmerited and invincible grace. In proof that the doctrine of ruin by
the fall is neutralised, if not openly denied, let our readers attend to
the close of the sermons and addresses pronounced as evangelical, and
they will find, by appeals to human effort to produce Gospel
blessings, that the generality of teachers are ignorant of the depth of
the fall. "Every good gift and every perfect gift cometh down from
the Father of lights" as truly now as when the Spirit inspired the
Apostle to give this decisive declaration; "for a corrupt tree cannot
bring forth good fruit" as Christ declared. But the proclamation of
the grace of God reveals to sinners the work of Christ by His blood
and produces the fruit of the Spirit in the heart.

When a sinner is broken down under a solemn sight of his lost and
ruined condition the doctrines of grace are welcomed, and the native
enmity of the heart to Christ, as the Author and Finisher of salvation,
is removed. The fact of total depravity is a matter of sorrowful
experience to the Lord's living family, and as years roll by, the feeling
sense of the fact is intensified. "I know that in me (that is in my flesh)
dwelleth no good thing," is the life-long testimony of the renewed
sinner. Blood, righteousness, promises, comforts, enlargements, are
as God is pleased to administer them to the soul by the power of the
Holy Ghost, "for a man can receive nothing except it be given from
heaven."

But a second letter brings up the important subject of Redemption.
Where general redemption is held, general confusion follows. Many
see clearly the certainty of salvation on the ground of limited
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redemption, but are timid in their testimony concerning this truth.
Feeble as their faith may be, it keeps their divinity intact, though their
reserve does not save them from the odium attached to the truth. They
hope silence will secure them from the cross, but the reproach of ultra
and unmitigated Calvinism is sure to follow wherever particular
redemption is held.

Universal redemption is the back door of Arminianism, that lets in
errors of every form and size, while it makes man the arbiter and
factor of his salvation.

Redemption presupposes that some one, or thing is lost or forfeited,
which is recovered by a price paid. This is the worldwide view of the
term, whether used by brigands or pawnbrokers. Under the law the
redeemer was to be the nearest of kin which foreshadowed the
incarnation of Christ for the purpose of redemption as the Surety of
the Church which is,His body, and, for all the members of that body,"He gave Himself to be testified in due time." An old writer says,"Christ paid a precise sum for a precise purchase unless He can be
supposed to have made a worse bargain than a simple man. He
precisely purchased some men, or precisely purchased all men. If He
paid for all men, then all men must be saved; but this does not accord
with His own declaration that wide is the gate and broad is the way
that leadeth to destruction and many there be which go in thereat."

The term "Redeemer" given to Christ in Scripture, is not a title
without power to perform all that the name imports. Bible language is
expressive, "As for our Redeemer, the Lord of Hosts is His Name.',
therefore He is declared to be "mighty to save. " When God Incarnate
on our earth appeared, the announcement was made, ,,He shall be
called Jesus, for He shall save His people from their sins," and it was
publicly declared, "Blessed be the Lord God of Israel. for He hath
visited and redeemed His people."

But, to bring this doctrine to the test of experience, which, after all,
is the vital point, it may be safely asserted that all God's living family
are believers in particular redemption, for they are not satisfied
without a special and personal testimony that Christ's death availed
for them. Unlimited redemption, however strongly held in theory,
affords no refuge for a convinced sinner. His ruin is a matter of
personal misery and pardon through redeeming blood is the great
requisite for personal satisfaction. All the people of God called by
grace either can say or desire to say of the Redeemer, "Who loved me
and gave Himself for me." When this favour is enjoyed in the soul
particular redemption is realised. "The blood shall be to you for a
token" - a blessing to which the world of unredeemed are strangers
in life and in death.

t::
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The third initial which stands for Regeneration, is a Bible truth
withheld both by writers and preachers in the present day. What is the
meaning of this reserve upon a point of such importance, and which is
the introduction to God's kingdom of grace here and glory hereafter?
However twilight the views may be concerning other Gospel doctrines,
this initial truth, if it had a place in the heart, would be explicitly
stated both from Scripture and experience. Without unjust severity, this
reticence explains the easy profession of the day that dates from an act
done for them in childhood, or performed by them in riper years,
which has falsified and expelled the great truth of regeneration from
many pulpits, outward forms giving the position of a christian, and
the necessity of the new birth altogether thereby ignored.

In the case of many who profess evangelical doctrine, their reserve
may be attributed to ignorance. They have no experience of an inward
and God-given change. They cannot say, "Once I was blind, but now
I see." Their religion has no beginning, no root, no life; hence this
initial truth must be quietly shelved, or an outward form substituted in
its place. All the family of God, late or early, are made sensible of
their sinnership and feelingly need a Saviour. This is the result of life
divine according to the declaration of Christ, "All that the Father
giveth Me shall come to Me."

Many who have got this new creature-ship "see out of obscurity";
they see "men as trees walking," they grope for the wall as the blind;
they are ignorant of their secure mercies in Christ. Yet they are living
souls; their religion has had a secret and a special beginning. They may
know of creeds and doctrines, but they know there is a distinction
between life and death, between a christian in name and a believer by
the power of the Spirit. They may be the subject of doubt as to a work
of grace in their heart, but they admit there is some difference in them
now, for they are not what they once were. They have affections,
hopes, and fears to which formerly they were strangers. They have
been enlightened to see their danger, to cry for mercy, to flee from the
wrath to come, to plead the blood and merits of Christ Jesus, and
their line of teaching is in accordance to their experience; "The heart
of the wise teacheth his mouth. " Many of God's family get no further
than this, but it is enough for salvation. They have got life and that
"Life is hid with Christ in God." The covenant Head of the Church is
"made of God unto them wisdom and righteousness and
sanctification and redemption." Knowledge of foundation truths
secures a believer from uncertainty in experience and errors in
judgment, but the new birth is the introduction into a kingdom which
cannot be moved, ensures a salvation that cannot be lost, and entitles
the believer to all the blessings that Christ's death has obtained. It is
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common'in the present day to make prayer, repentance and faith
precede the new birth, but these are the fruits that follow wherever life
is begun. Nothing can be evolved from death but corruption, and till
life is imparted death reigns in the soul of every child of Adam, the
Church of God being included in the total ruin of man. Hence the
graciousness of the promise, "A new heart will I give you, and a new
spirit will I put within you." Offers of grace founded on the will of a
dead sinner to turn to God are the tenets of the old Pelagian heresy
which, skilfully mixed with particles of truth, ',the simple who
believeth every word" receive as Gospel and are well satisfied that
they can do as they are told.

In addressing sinners, young or old, there is but one message, one
Gospel. The love of God in Christ is special, personal and eternal and
the issue of His love is manifested in regeneration. To lay an
erroneous foundatiop in the mind of a child creates untold misery in
after-life, should such be favoured as subjects of divine grace. ,,Thus
saith the Lord of hosts, they shall build, but I will throw down.', All
the wood, hay, stubble, gold, silver, precious stones shall alike be
consumed with fire. The foundation of God laid in Zion standeth
sure, which is Jesus Christ, and has this inscription, "The Lord
knoweth them that are His."

The many schemes afloat in the present day to draw sinners into a
profession of religion is but a delusion, a cheat that betrays itself as
rootless when the excitement has subsided. There are many roads to
hell, both religious and profane, but eternal truth declares there is
only one road to heaven, "Except a man be born again, he cannot
enter the kingdom of God."

II Pilgrim Papers
The Gospel MagoTine 1882

i !

O love of God, how strong and true,
Eternal, and yet ever new;
Uncomprehended and unbought
Beyond all knowledge ond all thought. - H. Bonar
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An Anglican Puritan
t tRemnantt t

The Incomplete Triumph of Laudianism in 1662

THE REV. CANON. M. W. DEWAR
M. A. (Cantab), Dip. Th. (London) Ph. D. (Belfast)

Edward Reynolds - a Puritan Bishop
While much has been made of the triumph of the Laudian Party,

and the elimination of the Puritans by the Act of Uniformity in 1662,
it is often forgotten that a considerable "remnant" remained, who
were neither Laudians nor Puritans

But with Archbishop Ussher and Bishop Hall dead, also Prideaux
and Brownrigg, "the Puritanically affected" Bishops of Worcester
and Exeter, and Morton of Durham, leadership of the post
Restoration Anglicana virtually passed to the "Caroline Divines",
now returning from exile. It was the old story of the return from
Geneva and Frankfurt on the accession of Elizabeth I, but with a
difference. Then the leadership of the Church of England passed to
the more cautious, now to the more intransigent. Men who, all their
lives had been zealous supporters of the old Protestant doctrines of
the Church of England, had become embittered against anything that
suggested Puritanism.

Thus after the period of Presbyterian ascendancy, and the
toleration of the Cromwellian period, to be called a "Puritan" was
not necessarily more than to be called a moderate Episcopalian. At the
same time it is scarcely accurate to imply, as is often done, that all
such "Puritans" were to be expelled from the Church. In 1660
Bishoprics were offered to Richard Baxter and two of the most
notable members of the Westminster Assembly, Edward Reynolds
and Edmund Calamy, as representatives of Puritanism. Yes, Puritan
Bishops in 1660! Baxter, who loved to be called "a meer Catholick",
writes, "Mr Calamy desired that we might all go together, and all
refuse, or all accept it."

The Kidderminster Pastor's nolo episcopari is a matter of history.
He tells us that "When Dr. Reignolds (sic) and Mr. Calamy asked my
thoughts, I told them that I thought.... as Episcopacy is described in
the King's Declaration it is lawful,.... but yet Scandal might make it
unfit for some Men more than others. Therefore to Mr. Calamy I
would give no Counsil, but for Dr. Reignolds (sic) I persuaded him to
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accept it, so be it he would publickly declare that he took it of the
terms of the King's Declaration, and would lay it down when he could
no longer exercise it on these terms. only I left it to his consideration,
whether it be better stay until we see what they will do with the
Declaration; and for myself, I was confident I should see cause to
refuse i t ."  *( l ) .

No doubt Edward Reynolds felt able to accept the See of Norwich
by accepting "Episcopacy as described in the King's Declaration",
especially after the persuasion of the incorruptible Baxter, though it is
impossible entirely to forget his "ambitious and politic consoit" of
whom old Anthony Wood has written. i(2). She was clearly a lTth
Century Mrs. Proudie of Barchester. So the Westminster Assembly,
which had taken the Covenant to a man, yielded one Bishop to the
Caroline bench, and he is usually credited with the authorship of the
General Thanksgiving. Calamy had "preached and written and done
so much against" Episcopacy, that "never Presbyterian would be
trusted for his sake" if he accepted it. That Baxter, like Ussher one of
the most eirenically minded men of his century, refused must remain a
matter for eternal regret.

, ,
Puritan Royalists ,:

This was in what might be called the Anglican-presbyterian"honeymoon" year of 1660, but by 1662the new school of Laudians
were well in the ascendancy, and the machinery of the Church was
theirs. This was quite natural, since the leadership of ,.the new
Prelatical Way" had passed by default into their hands alone after the
Commonwealth. It seems likely that the numbers of Royalist clergy"sequestered" during the Commonwealth have been as much
exaggerated as those of the Puritans "silenced" in 1662, In the one
case the total number seems to have been about 3.600. In the other
case the figure stands at about 240 less than the usually quoted 2000.
Thus approximately two thirds of the Anglican clergy remained in
possession of their parishes throughout the Cromwellian period.
These were clearly neither all Puritans on the one hand, nor ..Vicars
of Bray" on the other. The witness of "worthy Mr. Fuller" is worth
noting, "I do ingenuously protest that I affect the Episcopal
Government... best of any other... but I know that religion and
learning hath flourished under the Presbyterian Government in
France, Germany, the Low Countries... the most learned and
moderate English divines... have allowed the Reformed Churches
under their discipline for sound and perfect in all essentials necessary
to salvation." *(3) Now Thomas Fuller was a representative Royalist
and Moderate Conformist, but apart from him, there was the puritan
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Rector of Okerton in Oxfordshire. Four times his Rectory was
pillaged by Cromwellian troopers, and he was reduced to much straits
that he had to borrow a shirt. Yet his love for the Crown was only
equalled by his dislike of Laudian ceremonialism. *(4).

Dr. Bosher makes the point, in fact, that only the consistently
Laudian school had remained wholly aloof from the Cromwellian
Establishment. He makes the further point, however, that their "basis

was simple and traditional, the complete identification of the
Anglican and Royalist causes". In this context, of course,
"Anglican" means the new "Prelatical" Successors of the older
"Arminians", as distinct from either the "Puritans", or the "Loyal

Conformists", like the witty and wise Thomas Fuller himself. He was
a nephew of Bishop John Davenant of Salisbury, a delegate to the
Synod of Dort.

When we have the curious case of Mr. Teesdale, one of the
Westminster Assembly, who was yet "turned out by the Puritans"
(sic), and restored in 1663, *(5) it would seem that there was not a
complete identification of the Royalist and (High) Anglican causes"
in every case.

But so completely did this group of Caroline Divines, whether at
home or abroad, become identified with the cause of "Church and
King", that it saw itself alone, and has been seen by its successors' as
"the faithful remnant of the Old Church of England". They were the
men with whom the survivors of the recent Puritan ascendancy would
have to deal in 1662. With such men in the ascendancy two years after
the Restoration, even with an occasional Edward Reynolds or John
Wallis conforming, it was clear that "moderate" men could not now
expect to survive as a strong force in the Anglican Settlement of 1662.
This was an innovation, a new policy, for the earlier Laudian Church
had included Ussher, Brownrigg, Prideaux and others of their school
even upon its Episcopal bench. Henceforth, as Dr. Bosher writes,
"Anglicans of this type, however, were at a decided disadvantage. As
conformists, they were now in a somewhat anomalous and
embarrassing position. They had no close contact with the Court,
were in the dark as to its intentions, and had in any case no mandate to
work out a settlement with their presbyterian associates. Furthermore,
there seem to have been few men of influence among them. Apart
from John Gauden, Nicholas Bernard, Edward Stillingfleet and
Thomas Fuller, they are an "unknown company" *(6). Nevertheless
they continued to exist and perhaps, to provide a link between the
older "Church Puritans" and the new "Dissenters", as Ussher had
provided the last link between the Elizabethans and Jacobeans and the
new school of Carolines.

t
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Puritan Churchmen into Puritan Nonconformists ,:A

And so, by painful stages, came "Black Bartholomew". Dominant
parties, whether Puritan or Caroline, were unlikely to make nice
distinctions between those who disagreed from them in general
principles. Vae victis has often been the war-cry of dominant cliques,
and the rest is silence. For the non-conforming ,,Bartholomeans",
including those who had always refused the Covenant, there was no
redress.

The present writer has often seen Baxter credited with stating, in
reference to the Act of Uniformity, "I am past doubt but Richard
Hooker, Bishop Billson, Archbishop Ussher, and such others, were
they alive now, would be Nonconformists." *(7). He has not,
however, been able to substantiate this statement, or to trace it to an
original source. The substance of what Baxter wrote is that the
Puritans who died before 1662 died within the Church of England,
and that Ussher and his school, also dying before that year, were
spared the "painful necessity" of making other Puritan Anglicans into
Nonconformists. *(8).

,ln incompiete exodus -rfl

So with the exodus of most of the Puritans on August24th 1662the
old order came to an end. England's "St. Bartholomew" was the very
antithesis of the Solemn League and Covenant. The Act of
Uniformity was the final answer to the Westminster Divines. Anglican
Puritanism, at its zenith twenty years before, was henceforth a
contradiction in terms.

But for those who were cautious enough, and patient enough to
accept the terms of the Act of Uniformity there were rewards. For
Edward Reynolds there had been the Bishopric of Norwich. For many
obscure parsons, in remote parishes, there were ways and means of
evading the law, which their more scrupulous brethren had been
unwilling to find. In an age when the many were making "great
gashes" in their consciences, the few, nearly two thousand of them,
were not prepared to made "little nicks" in theirs. *(9). But
Puritanism was dormant rather than dead, or even defeated, within
the Church of England a generation after the Act of Uniformity. But
it was no longer the Puritanism of Richard Baxter or Edward
Reynolds.

The spirituality, and with it also the intolerance of much of
Puritanism, were passing from the Church and from Dissent. They
would never return in quite the same form. England's "Wars of
Religion" were over for ever. The mere fact, however, that even a

*
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minority of the "Puritanically inclined" survived ,ri662 and all that,'
meant that the Laudian triumph at the Restoration, though almost,
was not quite complete. This fact is epitomized by the alleged reply of
Dr. Sheldon to an expression of regret that "the door is so strait"
that very few Puritans would conform. The Archbishop is credited
with the remark "I am afraid they will". i(10) It is, however, only fair
to state that this story was first recorded in a funeral panegyric on
Richard Baxter some thirty years later. *(l l). Taken in conjunction
with some of the later survivals of Puritanism within the Church of
England, it is clear that a wider comprehension was aimed at, even in
1662, and was indeed achieved.

A Parting of the Ways
"English - speaking Protestants were to draw apart into separate
classes and Churches at home and overseas. But both in the old world
and the new they would continue as heirs of Renaissance and
Reformation. The English tongue and the English Bible would remain
as a bond of unity between them" *(12). Such is the verdict of another
American Church historian, which seems to present a more cheerful
picture of the comprehensiveness of divided Protestantism then Dr.
Bosher's picture of the exclusiveness of the Caroline Church. *(13).

Early this century, in a biography of the broadly tolerant
Archbishop Leighton of Glasgow we read, "If the Solemn League
and Covenant helped to allow a great opportunity to pass in 1643, no
less did the Crypto-Catholicism of Charles II and the High Church
policy of his Episcopal and Parliamentary advisers 

'n 
tUUr." 'r{14).

With this opinion we may sadly concur, over three hundred years
afterwards. The Laudians and the Westminster Divines had each
found .Ecclesia Anglicana catholic, inclusive, and national. Between
them they left her shismatic, divided, and denominational. Sant
lochrimae rerum.

*(l). Reliquiae Baxterianae, 1,282.
* (2). Athenae Oxonienses, 1085.
* (3). Collected Sermons, ii, 317-8.
* (4). B. Brook: Lives of the Puritans, III. P.10. ,j :
t (5). R. S. Arrowsmith: History of the Parish of Hurstbourne

Tarrant, (Andover, l916) P.17.
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* (6). R. S. Bosher: Making of the Restoration Settlement.
* (7). Hunt: Religious though in England. vol.2, P.18.
* (8). Reliquiae Baxterianae iii. P98.
* (9). Calamy: Abridgment of Baxters Life, II. P.394.

* (10).. Abid. tI 342-3.
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' (lf).' 'W. Eate: Works, P.816 (1700). :1' .:
* (12). W. Haller, Liberty and Reformation in the Furitan

movement, (New York. 1955) P. 355.
* (13).  OP. ci t .  P.282.
* (14). D. Butler: Life and Letters of Robert Leighton, P.320.

Anne Steele

SANCTIFICATION means to make holy. Not, of course, without
sin, but more like Jesus. God's Holy Spirit alone can bring this about
in the hearts of His people. Sometimes He uses pain and sorrow
especially where a man or a woman is called to some special work for
God. It was like that in the life of Anne Steele who died over two
hundred years ago.

Anne was born in l717 in the village of Broughton in Wiltshire. It
was a lovely country area with open fields surrounded by the
Hampshire Downs and to the South the sea and the New Forest. Anne ,
lived in a cottage called "Grandfathers"; it is still standing and is
occupied by her descendants. Anne's father William Steele, was a
timber merchant and supplied timber for the warships being built in
Plymouth. Though Anne had many sorrows, poverty was not
amongst them, and she also had the great favour of a godly home, her
father being co-pastor of the Particular Baptist Church in Broughton. ,

Anne's first sorrow came with the death of her mother when Anne
was only three years old. Soon afterwards her father remarried and
the second Mrs Steele took charge of Anne and her brother William.
A new baby Mary was born into the family but it seems that the half-
sisters did not get on well together.

Anne was a delicate child and had a tendency to consumption, a
very serious illness to which children were prone in those days.

No doubt Anne's stepmother was very fully occupied with the care
of all three children. In her diary she records her concern about the
relationships between the girls and her earnest prayer for the Lord's
help in her dealings with them. Surrounded by such godly influences it
is not surprising perhaps that the Lord was pleased to call Anne by His
grace early in life. She and her brother William were baptised in the
year 1732 when Anne was only fourteen. That must have been a happy
year for Anne's father, the conversion of his children may have
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alleviated in some measure his sorrow at losing their mother at the
early age of thirty-six.

Anne's health, however, did not improve. When she was eighteen
she was injured in a riding accident and suffered from its effects for
the rest of her life.

In 1737 it seemed that happier times were in store for Anne. She
became engaged to a young man named Elscourt who lived at
Ringwood where there was also a Particular Baptist Church. He was
twenty one and she was twenty, but - on the day before they were to
be married he was drowned while swimming in the River Avon. The
tragedy cast a shadow over the rest of Anne's life. She never married
but remained in the family home and cared for her parents until their
death. For the last years of her life she was bedridden and lived with
her brother and his family although still in the same Wiltshire village.
She died in November 1778, aged sixty-nine.

What a sad story you may think, and so it is naturally, yet God had
a purpose of love to Anne. During those quiet years when she had no
husband or children to care for and rarely left the village, she had time
to write poems and hymns some of which are still sung in our chapels.
Perhaps she realised something of God's plan for her life when she
wrote:

"If while I am sleeping in my grave my thoughts are of any real
benefit to the meanest servants of my God, be the praise ascribed to
the Almighty Giver of all Grace."

And what were her thoughts?
Here is part of one of Anne's best loved hymns which reflects her

submission to the Will of God (Gadsby's l0l0).
"Father whate'er of earthly bliss
Thy sovereign will denies.
Accepted at thy throne of Grace
Let this petition rise.
"Give me a calm, a thankful heart
From every murmur free,
The blessings of Thy grace impart
And make me live to Thee.

:.' 
"Let the sweet hope that Thou art mine

- My life and death attend.
- Thy presence through my journey shine

And crown my journey's end."

God answered that prayer of his suffering child, she died triumphantly
and her last words were:

"I know that mv Redeemer liveth."

I
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For further reading. : ' ,d
"Hymns by Anne Steele" - preface by J. R. Broome _ Gospet

Standard Baptist Trust 1967.

lhil article first appeared in The Tender Grape Magazine and is used
by kind permission.
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A Vital Decision
D. A. Scales

The synods of the Church of England are being asked to approve
the results of the talks between the church of Englind and the church
of Rome (the ARCIC_Agreed Statements), andlo state that they are"consonant with the faith of the church of England" and form ..a
sufficient basis for taking the next concrete stepJ" towards the union
of the two churches. Comparatively few seem aware of the
momentous implications that would attach to the approval of these
Statements.

The Final Report of the Anglican -'Roman catholic International
commission (ARcIc) was published in l9g2 after many years of
discussions, and brought together "Agreed Statements' on three
areas, the 'Eucharist', Ministry, and Authority. (Justification is now
being discussed). The consensus which is cliimed is, as historical
perspective would lead us to expect, unreal: the differences have either
been evaded or concealed in ambiguous language.

Each of the Agreed Statements seeks to effect a rapprochement by
means of a bridge term, a word by which various conflicting ideas are
brought into an unreal connection; these are memorial (for the'Eucharist'), priesthood (for Ministry), and, episcope _ oversight lforAuthority). Each statement marks a radical departure from 

'the

Biblical formularies of the church of England, particularly the
doctrinal standard of the Thirty-nine ArticleJof Religion. whiie the
vatican has shown that the Statements are not entirely satisfactory to
the Roman Church, they go a long way towards thit position. Fo.
instance, a footnote on transubstantiation assumes that everyone
accepts "the 

fact of Christ's presence and of the mysterious and
radical change which takes place" in the elements, andihat it is only
how this might occur which is a matter of debate!
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;,.It is argued that the word 'memorial' means "making effective in
the present an event in the past"; this is to make room for the Roman
view, which regards the mass as an offering of Christ's sacrifice to
God for the remission of sins. In this way, ARCIC claims, "the

church enters into the movement of Christ's self-offering". All this is
foreign to the simple sense of 'remembrance' in Christ's words of
institution. The Book of Homilies warns that "We must take heed.
lest of the memory it be made a sacrifice" (Homily l5).

The ARCIC view of ministry goes some way towards the Roman
position, in that it affirms that Christian ministers are sacrificing
priests whose chief function is to offer the sacrifice of the,'Eucharist':
l'despite the fact that in the New Testament ministers are never called
tpriests' (hiereus), Christians came to see the priestly role of Christ
reflected in these ministers": "the essential nature of the Christian
ministry is most clearly seen in (the) celebration (of the Eucharist)."
This is alien to the Biblical teaching of the Church of England
Ordinal, where men are not commissioned to offer the mass, but are
told to "Take... authority to preach the Word of God, and to minister
the Sacraments in the Congregation".

The Agreed Statements did not start from principles and seek their
outworking, but started with a goal and sought arguments that would
lead to it; thus Authority was the last not the first subject to be
considered, and centred not around Holy Scripture but chiefly around
human authority, particularly that of the bishop of Rome. ARCIC
states that the primacy of the bishop of Rome "expresses God's
purpose for His church" and that "a universal primacy should be
held" by the bishop of Rome. The commission's definition of
infallibility as a concurrence of all the faithful in the decrees of a pope
or council does not go far enough for the Church of Rome but has
already gone too far for the Church of England. The concept of a
human primacy in the church is absent from the Articles of the
Church of England, where concern is for conformity to God's Word
written.

Reformed Christianity and Roman Catholicism are two systems of
religious belief, each a full outworking of a basic principle - the one
of the Biblical Gospel of grace, the other of a 'gospel' of human
works; thus they can never converge. So the commission, which had as
its goal the finding of common ground, was forced to eschew the old
'controversy', and to start afresh with new vocabulary and new
concepts, from which it might hope to appear to produce a consensus
and convergance of thought.

The Agreed Statements are now being considered by the synods of
the Church of England; diocesan synods should complete their voting
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this month or at the latest September, and the General Synod will
consider them in November, or February 1987. There is undoubtedly
an immense ignorance of the contents and significance of these
Statements, and of the implications of supporting the motions being
tabled about them. So far there has been very little opposition to
them, though there is reason to hope that in the General Synod
throughout the broad spectrum of members who would call
themselves 'evangelical' opposition to them is increasing

It will be a grievous thing if the General Synod does approve the
Statements; but even that would not be the end of our attempts to
bring the Church of England to a true mind, as the General Synod is
not the final arbiter of the doctrine of the church of England; nor is it
clear what 'the next concrete steps' towards union would be, which
might give formal expression to an erroneous judgment, though it
seems likely that ecPmenical statesmen would hope to see some
significant 'progress'in 1988. If ecumenical pressure groups fragment
the church of England on this issue, both the protestant Reformation
Society and Church Society have pledged themselves under God to
maintain a continuing historic, Protestant, Reformed, and evangelical
Church of England.

It is vital that the issues are brought to the attention of churchmen
by all Christian people of goodwill: for the issues do not only concern
members of the Church of England. The state of the Established
Church must be of concern to all Christian people as it will inevitably
have an effect on the Christian life of the whole nation: and the
pressures brought to bear on the Church of England today will be
brought to bear upon the Free Churches tomorrow. The only booklet
available which exposes the fallacies of the Agreed Statements is
Agreeing to Differ by Dr. David Samuel (55p, including postage and
packing, from P.R.S., P.O. Box 47, Ramsgate, Kent CTll 9XB);
various leaflets are also available.

Above all, this is a matter for prayer: the Sovereign God who has
recently shown his mercy in the defeat of the Shops Bill can preserve
us from the increasing tide of false religion. The acceptance or
rejection of the ARCIC statements will be a vital decision. 

,:.
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Jottings from a pilgrim's notebook
. How Jesus was glorified. Jn.2;1-11. '

, As we read this familiar story we learn first, the wisdom of inviting
the Lord Jesus to be present in all we plan, and do. We see how very
needful it is to tell Him of any problem, or need, or calamity that
arises. We see the necessity of faith in Him, as Mary says,
"Whatsoever He saith unto you, do it." Let us take note of the whole
hearted obedience of the servants when Jesus said, "Fill the waterpots
with water." There were six of them, each one contained twenty to
thirty gallons. It meant drawing from the well, and carrying into the
house from one hundred and twenty to one hundred and eighty
gallons of water; but the servants filled them to the brim.

Again let us take note of their faith when told to draw out from
them, and carry what they drew to the master of the banquet. See how
perfect is any work done under the direction of our Lord. This master
of the banquet, when he tasted it, declared that it was better than the
wines they had been drinking before. Let us now see the result of all
this. "Jesus manifested forth His glory, and His disciples believed on
Him." They saw that He was God, the One who in nature uses the
vine to turn the rain into wine, had simply turned water into wine
without using the vine. The Lord Jesus is our God, and whenever we
hand over ourselves, our work, our pains or our sorrows to Him, then
He always manifests His glory, and strengthens our faith in Him. Oh
that we may act on this knowledge every day, in all we do.

A. V. McC.

BOOK REVIEWS

The Essex Martyrs. Essex Protestant Council,92pp. f1.25.

The Essex Protestant Council has rendered good services by
reprinting this account from Fox's Book of Martyrs. The previous
reprint was in 1853 on the initiative of Abishai James Green, who also
published "The Suffolk Martyrs". A total of 72 men and women died
for the Truth of God's Word in the county of Essex in the sixteenth
century, 70 in Mary's reign and two in I 5l l. Green's reprint - as the
present one - is headed "Popery as it was and is"; in other words,
Rome's erroneous doctrines are the same today as in the time of those
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martyrs, the account of whose testimony is therefore relevant now as
ever. In view of the softening attitude of many so-called protestants
toward Rome, such a publication as this should be read and pondered
over. If those Christians gave their lives for the Truth, how can we
their successors compromise with error and even think of fraternising
with that apostate system? 

H.J.*.L.

William Tyndale - His Life and Times. S. M. Houghton, l6pp,
Focus Christian Ministries Trust. 55p.

This is a reprint of the bookler first published in 1927 by the
Sovereign Grace Union. It is appropriate that it should reappear in
1986, the 450th anniversary of Tyndale's martyrdom. Mr. Houghton
outlines the corrupt state of the clergy in the period preceding the
Reformation, and the false teaching and practices of the Roman
Catholic Church, it being necessary thus to understand the life and
work of Tyndale. This latter the author proceeds to do in the accurate
and clear style which we have come to expect from him. Not only are
we given an outline of Tyndale's life, but also interesting comments
upon his translation of the Scriptures and his other writings, all of
which are remarkable for their faithful exposition of biblical
doctrine. Just the book for busy people who declare they have little
time for reading lengthy volumes. Only l6 pages but truly "multum in
patvo".

H.J .W.L .

A Cloud of Witnesses. B. A. Ramsbottom. Gospel Standard Trust.
Pp l6E. f,4.50 (from 69 Langham Gardens, Grange Park, London. N21
1DL.)

Mr Ramsbottom has edited, from old records in the Gospel
Standard Magazine, short accounts of eighteen people of very varied
walks in life. These all came to a deep understanding of the doctrines
of Grace. Most of them found congenial fellowship with the Strict
Baptists. For example, "Old George (Ramsbottom)" left Park
Independant Chapel, Rochdale, and joined Hope Particular Baptist
Chapel, then pastored by John Kershaw. He was "much grieved with
the letter on Baptism in Mr Irons' Jazer," a book very popular for
young Christians til l recent times.

There is much of real Christian experience and of sound doctrine, in
this book of biographies. They are basically true to life characters,
and spring to life as you read. There is "Farmer Wild, remarkably
honest, straightforward, sober, and very industrious." There is



r85[ -

f

The Gospel Magazine

Rebecca Keal (aunt to the wife of J, C. Philpot), "pale Rebecca, in
black silk dress and neat lace cap... reclines on an easy chair, her
quilted black satin slippers on a hassock, her well thumbed Bible on
her lap"; there is John Smith of Isl ington, "the honest Baker"; there
is Thomas Smith, of Brighton, a soldier in the Indian Army,
describing l ife in 'Poonah', 'Kurrachee', and Hyderabad, in the days
of the mutinies; there is J. Lawrence, who after years of drunkenness
and rebell ion against the Lord, "found life, l ight, joy, and liberty"
and was put into the ministry of the Gospel, and whose new life was
compared to Huntington's experiences in the "Bank of Faith".

These and others all testified to God's pre-venient grace in
salvation, and His power, and protection throughout their lives. They
are inspiring reading.

w.J.P.

The Thirty Nine Articles of Religion of the Church of
England. By the Rev. C. C. J. Butlin. Price f,2, Students f,l.

This is a privately published Study Outline on the Articles and will
be very welcome as an Introduction. For each Article it gives the text,
an analysis, a glossary of terms used, and then a phrase by phrase
explanation, with historical references to the progress of doctrine in
the early Church, at the Reformation, and the Council of Trent, and
in Puritan positions. For the modern debate one must see Mr Butlin's
other booklet, 'The A.S.B., a scrutiny'.

In this little booklet there is much that is helpful for the serious
student, but there are a few lapses where perhaps Mr Butlin reveals a
personal preference, or does not make himself clear. Amongst these
are the comments on the Articles on Free Will. and on Predestination.
He says, "the Church of England is neither Calvinistic nor
Arminian." This appears to contradict Dr Griffiths Thomas who said
"the English Reformers were all what is understood as Calvinists, and
indeed until the time of Archbishop Laud, no other doctrine was
known in the Anglican Church." Again he says, "Supralapsarians

believe sin was foreordained, and therefore deny mans free will even
in a state of innocence." Surely not! The other systems,
Sublapsarianism, Arminianism, Pelagianism, Arianism etc. all place
election after the Fall, or after actual sins of men. They apply a
concept of time to God's eternal purpose. This is a false premise. We
cannot understand completely God's Decree for the glory of His
grace, but we have to be content with accepting, as the Article says,
"God's promises as they be generally set forth to us in the Holy

T
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SrJripturi.'r'(See Bavinck, The Doctrine of God.) We were chosen
before the foundation of the world. (Eph.l.)

w.J.P.

A Link in the Chain and other stories, by Damaris. published by
Gospel Tidings Publications, 21, Queen St., Ossett, W. yorks. WF5
EAS. f1.50 plus 35p P. & P.

This collection of short, biographical stories, reprinted from the
Young People's pages of The Gospel Magazine, appeared on my
windowsill one Thursday for review. I picked it up to read with my
morning coffee on Saturday, and finished it with my supper drink,
finding it very hard to put down in between, for I enjoyed it very much
indeed, finding some of the stories like, 'Hidden in the Rock', 'Was
the debt paid?' and 'Silent John' very moving. A few, like 'Will 's first
place' and 'Rosalie', I remembered reading, because Damaris' pages
in The Gospel Magazine were always what I read first.

These stories range over a wide variety of circumstances and would
be ideal for a mother to read prayerfully with her children, when
perhaps father had gone out to the service on a Sunday evening.
Perhaps because the stories are reprints culled from the pages of a
monthly magazine, there is a certain amount of repetition in the
conclusions and doctrinal teaching Damaris brings out of her stories;
more evident now they are gathered into a book, which is why I
suggest it should be read one story at a time, when some discussion is
possible with the children, as very few of them today will have the
experience of the poverty, hardship and frequent deaths in young
families that were commonplace a hundred years or more ago. Used in
this way I believe the repetition would be beneficial since few of us
grasp what we are taught at the first hearing.

The book itself is a very pleasant slim little volume with a pleasing
cover and compares very favourably in price with similar-sized
children's paperbacks. I therefore take great pleasure in
recommending it to Christian parents.

K .E.B.

The Knowledge of God. Stephen Charnock. Banner of Truth Trust.
Pp 598, 97.95.

As a single volume, this is one of the best all round examples of
Puritan expository sermons. It ranges from the Knowledge of God in
Christ, through Sin and Unbelief, the Lord's Supper, the Knowledge
of Christ Crucified, Christ our Passover, His Voluntary Suffering,
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and His Acceptableness to God on our Behalf, to Christian
Obedience.

Early chapters may give the appearance of being philosophical, but
the reader will quickly realise how practical they are, and full of
christian experience. The author's masterly knowledge of the
Scriptures fully supports every item of teaching.

The first chapter lays the foundation, not in man's search, but in
God's revelation. Highlights, to me, appeared in the full range of
redemption displayed in "The Knowledge of God in Christ", and the
later chapters on the "Knowledge of Christ Crucified", "Christ our
Passover", and "The Acceptableness of Christ's Death".

The chapters on Sin and Unbelief, will give the witnessing christian
an understanding of his hearer, and with it the ability to apply the
Gospel with proper emphasis to each case.

If young converted christians could bring themselves to study such
books as this they would find their Bible knowledge much widened,
their faith cemented to the only sure foundation, and their enthusiasm
and ability to teach others much stirred and strengthened.

Charnock was educated at Emmanuel College Cambridge' and
became a Fellow of New College, Oxford, helping Dr Owen. He then
went to Dublin as Chaplain to Henry Cromwell, where he won a great
reputation for preaching. His greatest published work was
"Discourses on the Existence and Attributes of God", a copy of
which fell into my youthful hands when a student, and did much to
give me a basic understanding of God and the Gospel. Our present
volume is less philosophical, and takes the great principles of true
religion and explains their application to daily life. I am very glad to
have this extra volume, and so, I believe, will every thoughtful reader
be who obtains one.

w.J .P .

The Gifts of the Holy Spirit. C. R. Vaughan, 415pp, Banner of
Truth Trust, f,6.95.

Once again we are indebted to the Banner of Truth Trust for ai
reprint of a most valuable, though lesser known, work. "Most

valuable" is indeed a fit description of this volume on the gifts of the
Holy Spirit. C. R. Vaughan was Robert Dabney's successor as
Professor of Theology at Union Seminary, Virginia from 1893 to
l9l l� In his Preface he laments that "There can be no doubt that there
have been few to share in the exceedingioyfulness ofPaul, though the
warrant of hope be the same and the field of lawful endeavour to
obtain it is open to every believer. The object of this treatise, in the
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latter part of it especially, is to help the beloved of the Lord in the
direction of this increase of the comfort of hope... It confined itself to
the inward work of the Spirit. ',

The first section deals in orderly fashion with ,,Gifts ro
Unbelievers", developing the theme through common grace and then
on to the work of the Spirit in the unbeliever through awakening,
convicting, repentance, faith and regeneration. The latter section sets
out the manifold work of the spirit in the believer: knowledge,
sealing, unction, witness, the earnest, leading, intercession, comfort
etc. Two useful chapters on "The Spirit in public Worship" and ,,The
Personality of the Spirit,, conclude this thoughtfui, Scriptural
statement on an important but often misinterpreted subject.

To underline the essential nature of the subject, we add these words
of Vaughan himself: "He (the Holy Spirit) is so neccessary to us, to
our trust in the son, to our confidence in the Father. to our reliance
on himself; he is so essential to our success in prayer, to our
understanding and compliance with the terms of 

-meicy, 
to the

guarantee of our hope, to the soundness of our graces; he is so
important to our safety in temptation, to our comfori in affliction, to
our satisfaction in life, to our usefulness in service, to our support in
death".

This volume presents a reverent, balanced survey of the ministry of
the Third Person of the Holy Trinity' 

H.J.*.L-

CHRISTIAN BOOKS Lochca,on Rossshire rvb4 8yD
BIOGRAPHY AND REMATNS Wittiam Tiptaft of Abingdon, Berxs
byJ. C. Phitpot 152pp Hb 

"* 
f2.n

Life Letters and sermons of careb sawyer: pastor of Mayfierd S. B. chaper 3r7pp Hb f3.50
The Life of John Knox: by Thomas M,Crie A very full treatment 2g0pp tf .m
NEW EOOK by PROF. MacLeod The Spirit of promise: .
A reformed view on the charismatic movement 101pp
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Orders over fl1-fu arc post free
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