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Editorial
"Now the acts of David the king, first and last, behold they are written in the book
of Samuel the seer and in the book of Nathan the prophet, and in the book of Gad
the see1 with all his reign and his might, and the times that went over him, and
over Israel, and over all the kingdoms of the counties" (1 Chronicles 29:29, 30)

YOU may have noticed how different these editorials are to those in most other
Christian newspapers and magazines, which seek to stir men to action on affairs
and politics. We do not, at least in any direct way. Have you ever wondered why
this is?

David and Solomon undoubtedly had glorious reigns, and did much good,
setting many things right by their activity and politics, and brought much honour
and glory to Israel's God. Both were spiritual and godly men. However, their
achievements were temporary, lasting just a few years, and after they had passed
away things swiftly reverted back to being just as bad as they had been before
their attempts to establish righteousness upon earth. In fact within their own
reigns absolute truth was lacking. for both were sinners as well as being holy men
of God. Being a man of blood from many righteous wars, made David unfit to
build even an earthly house of God. Solomon's many wives brought him into
idolatry and making alliances with the heathen in which God became junior
partner to the dungy gods of the powerful nations around.

The Bible is saying that here, that "times went over him [David], and over
Israel, and over all the kingdoms of the countries", meaning that they had their
ups and downs, time and chance alike happened to them, and things remained
the same. There was no absolute Truth established by their wars, strength, riches,
or politics.

J
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After them arose good kings who did their best to reverse the trend of
godlessness in the nation, to restore the worship of God and the greatness of Israel
by reformation. These included godly men like Josiah and Hezekiah. It is worth
pondering that no prophet ever refers to any of these reformations. Indeed, all
without exception pass them over in silence. Isaiah and the others clearly think
that they are not of suffrcient importance to mention, and that compliance brought
about by pressure of law is irrelevant to God's spiritual kingdom.

Whilst the hearts of men remain unchanged, reforming the outside achieves
little. What then should we do? The answer is, see that the true greatness of David
lay in Messiah, Jesus Christ the Son of David. Our Lord's utterly spiritual and
apparently useless and weak way of avoiding the politics of his time and all the
activity of reform, does bring in absolute Truth, but unseen, in a heart-hidden
kingdom, without any outward show. He is the greater than Solomon, David's
Lord, greater than he.

Thus today, being constantly goaded to "do something about it" by a thousand
voices advocating marches, demonstrations, voting this way or that in political

. action, "the righteous keepeth on his way", unmoved. We do not seek power for
' the Church thus. Life is too short for divided aims and actions. Show me where

!. Paul advocated direct action on slavery, or for the other downtrodden groups in

I Roman society, or sent petitions up to Caesar for freedom of religion. We make the
7 Gospel our whole life and aim and action. To preach it is our entire object. We cry

aloud, Jesus Christ's absolute Truth and the wheeling, dealing compromise of
political truth cannot be unequally yoked without dragging down the peerless
Name of Jesus.

Many say that is a mistake. By all means preach and evangelise, but also
use every means to hand to make the Church's voice heard on behalf of the dumb
who suffer. All you are doing, they say, is opting for a quiet life and letting evil .
go unopposed.

How then is the Church of God to use her influence to withstand the onrush of
evil men waxing worse and worse? The answer is, not as a Church. The Church
is spiritual and does not seek political power. Nor ought it to adulterate the Truth
by political alliances like Solomon did. The pulpit teaches, and every spiritual
man who hears carries his own influence back to the marts and bustle of the
world. Individual Christians are called of God to political action, like Lord
Shaftsbury and a host of others before and since. That is the first proper influence
we seek for the Church.

The second is by numbers. Whether one admires all the evangelicals in the
USA or not, one has to admit that the result of the work of the Holy Spirit has been
to produce a weight of numbers that forces their government to listen, and
influences the course of world events by the Bible. We hear bitter complaints in
the British media that the "fundamentalist" vote in America influences Middle
East politics.
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The Church of God seeks revival, heart repentance and faith, spreading wider
and wider until it permeates the whole of society. Until we are taken notice of
because of our numbers, we will remain marginalised and ignored by those in
power. That is the stance of the Gospel Magazine.

- o -

The Riches of Romans
A SERMON BY THE EDITOR

"O the depth of the riches both of the wisdom and knowledge of God!"
(Romans 1l:33)

OUR Bible reached us by the labours of two young Cambridge scholars, both
with great academic achievements that would have opened the way to the very top
for them, had they chosen that course. Instead, both John Frith and William
Tyndale gave their lives to translating the Bible into English. Tyndale's was not
the first Bible in English, but it was the first translated direct from the original
languages. Before them, John Wycliffe had translated it, but from the Latin, with
all the errors that had crept in to obscure the way of salvation. For instance
amongst them, Jerome's Latin Vulgate which Wycliffe used had translated
"repentance" by "penance", thus adulterating the fountain of salvation at source,
by mixing works of penance with free unmerited grace.

I have read parts of the Bible that Alfred the Great translated into English. The
translation was of certain parts only, mainly great events in the Bible like the
Exodus, in Anglo Saxon rhyming verse, the story telling technique of that day.
It did not make for accuracy of translation, nor did it make salvation plain to the
common man. The Young Prince mounting the wood has little real teaching about
the message of that cross.

Later, when the Roman Pontiff sent Augustine to England in the seventh
century, the reason the English Church so quickly gave way to the Roman
demands which adulterated the Gospel and hopelessly deformed it, and kept it
beyond the reach of the people for many centuries, was the lack of an English
Bible. Thus when Augustine met the papal representative "under an oak in
Wigornia" (roughly Herefordshire), the only thing the English clergy with their
ignorance of Latin could do to withstand his claim that the Apostle Peter had
handed the keys of heaven to his successor the pope, and that anyone
withstanding papal claims would go to hell, was to ask a hermit! If only they had
possessed an English Bible!

William Tyndale said that the letter to the Romans "is the principle and l
most excellent part of the New Testament, and the most pure . . . glad tidings . . . ,r
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we call gospel". He went on: "It is a light and a way unto the whole scripture,"
so "every christian man not only know it by rote and without the book, but
also exercise himself therein evermore continually, as with the daily bread of
the soul."

One of the great early Christians, Origen of Alexandria, had the entire epistle
of Romans read to him by his secretary every day. Origen had some wrong
teachings, but he was a sincere, godly and most learned man, who spent much
time examining all the texts of the Bible he could obtain, writing commentaries,
and teaching students for the ministry. His father was waiting in prison to die for
Christ, and we first meet the lad visiting him there and urging him not to worry
over leaving his family in dire straits, but to remain firm. He then went home and
said to his mother he would go out next morning and give himself up to the mobs
roaming the city looking for Christians to kill. His mother being a normal mum,
when he arose next morning had hidden his clothes, so he lived to be a blessing.

Why did Tyndale and Origen both lay such emphasis upon this book? Because,
as Tyndale said, "Paul's mind was to comprehend briefly in this epistle all the
whole learning of Christ's gospel." He added: "For without doubt whosoever hath
this epistle perfectly in his heart, the same hath the light and effect of the Old
Testament within him. Wherefore let every man without exception exercise
himself therein diligently, and record it night and day continually, until he be fully
acquainted therewith."

The Gospel never comes purer than in Romans, it may surprise you to learn. It
may seem a rather difficult book to you, yet this, as much as the Gospels, is the
principle Gospel of the New Testament. Our children know less than nothing of
it, as all they learn of the Gospel is a very fanciful sort of Christmas story. During
the war I went as a small child to stay with my grandmother, who had been a CMS
missionary doctor in Iran. Paper was like gold to obtain then, so she cut up brown
paper and sewed it together as a book, and made me write out Psalms and parts
of the Gospel of a Sunday afternoon, and learn them. How I would have avoided
it! But I have long since realised it was one of the great blessings of my childhood.
What I am pleading for is that you, even if you are elderly, not only get your
children or grandchildren and make them learn by rote this grand epistle, but learn
yourself, even if only a few verses.

The Vaudois, from their villages high in the Alps north of Italy, alone in Europe I·.•...
kept the faith pure through the long darkness up to the reformation. And they .
spread it by sending their sons as pedlars throughout southern France, each with
a portion of the Scripture underneath the items in his pack, well hidden. They
were taught to pray earnestly for the home they would spend the night in, that it
might receive the Gospel. After supper, they would, with prayer, take out the
Book and read. A whole church was started in the region. But the priests growing
wiser, would search their packs, and numbers lost their lives. What did the
Vaudois pastors do? Stop the enterprise? No, they had a little mountain hut where
each missionary would learn great parts of the New Testament by heart, and then
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go without carrying anything written that might betray him. I ask you again, how
much of the Scriptures have you by heart?

can I plead that you both learn yourself, and teach children this epistle, for
Tyndale wrote: "The more groundly it is searched the preciouser things are found
in it, so great treasure of spiritual things lieth hid therein." Do it and no one can
ever remove from you the meaning and substance of old Testament or of the
Gospel. This book is the sum of both.

I drove to get here this morning through many miles of the most beautiful
countryside. when men want to show the awesomeness of God and inspire
reverence for Him, they point to the grand mountains, the vast starry heavens, the
beauty of creation. However, far from being awed by all that, our generation cuts
down the forests, blights and pollutes nature and destroys vast numbers of species
from the planet. our generation has no awe of the Creator, feeling they can with
miles of tubing create an environment to reproduce some sort of "bang", the
source of all. The God who created all from absolute nothing, they do not
worship. Rather they worship man and his achievements. Thus the created things
do not make man feel in awe of God.

Is there anything that will move man from his indifference about God, and
create an awe of the Almighty? I do not know, but what has succeeded before in
doing so, is likely to succeed again. Paul here cries out "o the depth", meaning
he has gone as far into God as he can, and all he can now do is burst into praise
in a doxology at the sheer wonder of God. The only thing that will ever create a
reaction in modern man to God, of awe or of anger, is election.

what do I mean? It all depends on what is meant by "riches". It could mean the
unknowable depths of God's riches of wisdom and riches of knowledge. About
half of all commentators take "riches" that way. But I do not think that is his
meaning, for so far he has not been discussing the inconceivableness and
excellency of God's wisdom and knowledge.

what then has he been discussing? It is this, God's plan of salvation for the
whole world. And "riches" here would then mean the free grace of God, His
mercy and goodness. How wonderful, awesome and beyond our understanding
are the purposes of God in redeeming the world by election and grace. But make
no mistake, God has a plan which in the end we will see, is the perfect way of
saving the world. I am no believer in the idea that the unrepentant wicked wiil be
saved by God in the end. That is universalism, and we reject it because the Bible
clearly does so. But we are no pessimists. We believe with B. B. Warfield, "in the
age-long development of the race of men, it will attain at last a complete
salvation, and our eyes will be greeted with the glorious spectacle of a saved
world". It is for this that, "the whole creation groaneth and travaileth in pain
together until now . . . waiting for the adoption, to wit, the redemption of our
body". This is the consummation of all things, when God will be all in all. This is
the purest Gospel, the most glad tidings, the riches of God's grace. It is all here in
Romans in the first eleven chapters. J
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Why did Paul write this letter? Did he wish to write a doctrinal thesis? To set
out the great themes of the Gospel in a formal way? It might seem so, as he writes
to a church already existing in Rome. The answer is no, but that he had lons felt
God wanted him to go to Rome, and each time something or other had happ"ened
to hold him back. So in the end he decides to send a letter ahead of himself
showing the converted Jews and Gentiles in the church in Rome his teachinss.
That way he would help them in their faith, and take away any hesitation th"ey
might have over accepting him when he arrived. This letterls toprepare the way
for his coming. It is not a dry-as-dust professor laying it all out logically - and
boringly, but he is saying, "this what I teach',.

Therefore the word "riches" is summing up all he has said in the eleven
chapters so far. What has he said? The theme of Romans is salvation. "For I am
not ashamed of the Gospel of Christ: for it is the power of God unto salvation to
every one that believeth; to the Jew first, and also to the Greek . . . for the just
shall live by faith. For the wrath of God is revealed from heaven . . . .,, That is
what Paul is proud of, God's salvation, and the rest of the eleven chapters say
exactly what that salvation involves.

He starts by saying that all men are unrighteous. They have rejected God,
turned to their own evil ways, been given up by God to do those unclean and
abominable things they have chosen to follow, and then follows the most
devastating attack on mankind. He accuses them of every evil and vice,
unpleasant behaviour, throwing offrestraint and being thoroughiy unmerciful. He
shows that God's plan of salvation has a problem to overco-"]thut man, knowing
the judgment of God not only commits vile things, but actually takes pleasure ii
those who do such things. A brief look at the magazines, newspapers br TV will
convince you that Paul states cold sober, unexaggerated truth. Iiwbuld have to be
a rich salvation to save such a world, and requires all the wisdom and knowledge
of the Infinite One.

Paul then defends his position against every argument both human and devilish
ingenuity can launch against it, and holds his own. If you had these early chapters
by heart, you would understand the human prediciment, and ttre perfect and
unanswerable answer to all known cavills human ingenuity can or eveiwill invent
against God's plan. Abroad, our Jewish neighboui started wordy attacks on us,
and I soon discovered how unprincipled and clever Hebrews were in arsument.
Paul answered the lot. He then shows that Abraham was saved by faith al6ne, not
works, as was also D_avid, the two props upon which they pinned their hopes that
man is saved by works.

He goes on, "Therefore being justified by faith, we have peace with God", and
sets out his position, that once you or I have been justified, reckoned righteous by
God, nothing, no nothing, can stop us entering- heaven. This is thJ theme of
Romans, that God had a plan in eternity, before matter existed, and that plan does
not depend upon man in any way whatever. Nor can hell or even the man himself
stop himself going to heaven, God's will cannot be thwarted, He chose us in

- ' ' : r
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eternity, before we had done anything, so it does not depend on us and our works
in the least fraction. It is God's election.

Once, as a Church of England minister, I had to "read myself into" a new
church. A very wise plan was long ago adopted by the church of England which
I heartily wish they had enforced strictly. It was that the first time the new minister
entered the pulpit he had to read out the entire thirty-nine articles and assent
publicly to them in their plain sense. And if he did not do so he was shown the
door. A senior and godly man was following in his prayer book, and afterwards he
said to me with considerable heat, pointing to Article l7, "of predestination and
Election": "I do not believe any of that."

They love to label it "calvinism", meaning it is an "ism" and not essential to
christianity, but one rather cold and hard intellectual's view in far off days in
Geneva, when they were busy burning each other, all very reprehensible.
However, when faced with the fact it is the most pure Christianity, central to the
plan of God, that He chose certain to salvation, that He preserves His saints so that
none ever fall from grace, and that once He has called a man, glory is as certainly
the end of that man as it is that night follows day, why then they grow angry. But
that is exactly what the great Apostle is asserting as "the riches" of God.

I cannot stop them, but they are wrong, for Paul spends the whole of Romans
to this point on that exact theme, that whom God foreknew, them He glorified and
nothing can thwart it. And at the end, he cries out "o the depth!", like a man who
has led us into the sea of God until the waters of the knowledge of God have
reached his neck. He can no longer feel bottom with his feet. He can lead us no
further. He means "I have led you as far as I can into the riches of salvation, the
mystery of electing grace".

so the true awe of God comes not from looking at creation, but when we look
into God's plan of salvation. Do not rebel and say "I cannot accept predestination
and election", and start to accuse the Almighty of unfairness, as many do. And
cease asking questions which are really philosophy, or man prying into God's
mind beyond where He has seen fit to reveal it. we all have something of the
philosopher in us, and it needs curbing. There is another reaction possible, and
that was what Moses said in Deuteronomy 7:7: "The Lord did not set his love
upon you, nor choose you, because ye were more in number than any people; for
ye were the fewest of all people: But because the Lord loved you." That is as far
as a human being can go into the mystery of election. why did the Lord love and
choose you? - Because He loved you. why did He love you? Because He loved
you. There the door shuts on a mystery. That is awesome, and creates a clean and
a healthy fear of God.

Before criticising Paul, remember that in 2 corinthians 13 he was caught up
into the third heaven above the first heaven which extended to the clouds, and the
second which include the starry skies, into Paradise, where God dwells, and there
he heard things it is not lawful to utter. Now you have never been there, nor has
God inspired you to write infallible Scripture, nor have you been so given of
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God's-Holy Spirit that miracles and even your handkerchief sent a great distance
could heal the sick person it was raid on. so let a much greatei-,nun,, reaction beyours, and cry out, "o the depths!", and leave it there. Fal-l down and worship Godfor His "wisdom". what does the Apostle mean? That God uses such perfect
means to bring about His purposes, overcoming everything satan brings forwardto.thwart_the 

_purposes of God. And adore His ..kntwl"Eg"',--ttu, 
before manexisted, God foresaw how to save him in his hopel"r, piJai"urrrent. Adore theriches ofprevenient grace going before with a perfect prin from all eternity, andacting first in salvation in every one who is saved.

Where are these riches to be found? In the Lord Jesus are hid all the treasuresof wisdom and knowledge, "That.in the ages to come he [God] might show theexceeding riches of His grace in his kindness toward us in Christ Jesus,,(Ephesians 2:7). Let a-ll ygur_pent-up emotion against the election of God, go outof you in Paul's words, "o the depth". Say I hire gon. u, i-;, God allows meinto the mystery of salvation in chipters one to eleven. There I reverently take myshoes from off rny feet, put my trana upon my mouth and say with the holiestmen of old like Abraham who, when faied wiih coo, saio, Gni"n am but dustand ashes". or be as Job who cried out, ,.I have heard of thee with tt 
" 

t 
"*in! 

oithe ear, but now mine eye seeth thee. wherefore I abhor -yr"rr -a repent in dustand ashes."
we learn from the simple words of few syllables of our text, an awe of the deeptruths of grace' and to value Romans as Tyndale advised, and io iollow his adviceto learn by hearr as much as we are able, and teach it by;"t;1; ;r hrtle ones. Letus not rebel because God sets electing grace at the hea:rt of the Gospel and teachesus to adore His plan, but rather assenting in our hearts, say with-ttre Apostle, ..To

whom be glory for ever. Amen,'.

- a _

For Younger Readers
.  CARINE MACKENZIE

SOWING THE SEED

A FRIEND of mine h^as recently been sowing a new lawn in a garden. The ground
was rough and full of stones. A lot of work had to be done to prepare the ground- taking the stones and rubbish away, breaking the ctoas oiearttr, r111oottinlir,"
surface and making sure there were no weeds.

' Great care was needed in sowing the seed. It would be no use to throw seed onthe path. It had to go on the good ground.

E ' L -
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It was important too to keep the birds away from the newly sowed seed. Sticks
in the ground with strings and silver paper attached scared the birds away.

Water is essential too if the grass seed is to grow properly. A lovely shower of
rain soon after the seed was sown meant that my friend did not have to use the
hosepipe and sprinkler.

Seeing the care taken to produce a garden lawn made me think of the story that
Jesus told about the sower sowing the seed.

The seed is compared to the Word of God which is sown in the minds and
hearts of people. God himself prepares the heart to receive the Word. "Lord, thou
hast heard the desire of the humble; thou wilt prepare their heart; thou wilt cause
thine ear to hear" (Psalm 10:17).

Not every seed that is sown grows well. The word that is preached or read does
not produce fruit every time. Sometimes the devil takes away the word at once.
Some people give up when trouble comes. Others allow worldly concerns and
riches to squeeze out the Word in their lives.

Some hear the Word and understand it and it produces fruit in their lives - fruit
of the spirit - love, joy, peace, longsuffering, gentleness, goodness, faith,
meekness, temperance.

Producing this fruit is the work of God. His Word always accomplishes what
he desires. "My word shall not return unto me void, but it shall accomplish that
which I please, and it shall prosper in the thing whereto I sent it" (Isaiah 55:11).

Every Christian has to do all they can to spread God's Word to others, but only
God can make it take root in a sinner's heart, change his life and make him grow
in grace.

BIBLE SEARCH

In I Corinthians 3:6 Paul tells us, "I have planted, Apollos watered; but God gave
the increase". Fill in the missing words from the verses to find some of the things
that God gives his people. If your answers are correct the initial letters will spell
out the word INCREASE.

1. All scripture is given. . . for in righteousness. 2 Timothy 3:16.
2. I know thy works, that thou hast a . Revelation 3:1.
3. He shall give you another . John 14:16.

4. The Lord shall give thee from thy sorrow. Isaiah 14:3.
5.Thatwhosoeverbel ievethinhimshouldnotperish,buthave-l i fe.

John 3:15.

6.Let him do it as of the _ which God giveth. 1 Peter 4:11.
7. The Lord will give - unto his people. Psalm 29:lI.
8. For God so loved the world, that he gave his only begotten Son, that whosoever

believeth in him should not perish, but have life. John 3:16. atl
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William Tyndale
JOHN REES-EVANS (Wolverhampton)

I AM not able to condense Tyndale's life into a brief summary, but I would like
to try to give a small glimpse into the circumstances in which Tyndale translated
the New Testament and half the Old, into English, and more importantly, what
motivated him to do it.

Little is known of William Tyndale's early life, but it is very probable that he
was born in the year 1494, somewhere around Dursley, on the western edge of the
Cotswold hills, about half-way between Bristol and Gloucester. To my mind, it is
very interesting to note that the three martyrs - Cranmer, Latimer and Tyndale 
who played some of the most significant roles in our English Reformation, were
born within only five years of each other.

From grammar school in Wotton-under-Edge, Tyndale was sent to Magdalen
School in Oxford, at age 12; to receive the grounding in Latin that was necessary
for undergraduate studies in those days. He obtained the Bachelor of Arts degree
at the age of 18, and his Master's at 21. He was a very able scholar, but was
scornful of his experience oftheology in Oxford. Going up to Oxford in the 1500s
was like joining the freemasons: in The Practice ofPrelates he would later write,
of the experience of a new entrant:

"And at his first coming unto university he is sworn that he shall not
defame the university, whatsoever he seeth. And when he taketh first
degree, he is sworn that he shall hold none opinion condemned by the
church: but what such opinions be, that he shall not know."

Scripture was studied at Oxford, but only after years of brainwashing ensured
that almost nothing of value could be derived from it. Theology could not be read
until the candidate had completed the secular indoctrination of the entire Arts
course first. Tyndale writes:

"And in the universities they have ordained that no man shall look in the
Scripture until he be noselled in heathen learning eight or nine years
and armed with false principles with which he is clean shut out of the
understanding of scripture."

This system of instructing the priesthood ensured that Romish heresies were
perpetuated by an eisegetical treatment of God's Word that would serve to
guarantee that God's glory be as obscured as far as possible, and that the light of
the Gospel be obfuscated and all blessing denied to the student. This evil that
Tyndale rails against would later necessitate the formulation of our Twentieth
Article. It is certain that had Tyndale lived long enough to assent to that article,
he would have done so.

~
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Tyndale held that these methods were responsible for the continuing pettiness
and ineffectualness of the clergy. He writes:

"And then when they be admitted to study divinity, because the scripture is
locked up with such false expositions, and with false principles of natural
philosophy, that they cannot enter in, they go about the outside, and dispute
all their lives about words and vain opinions, pertaining as much unto the
healing of a man's heel, as health of his soul: provided yet alway, lest God
give His singular grace unto_ any person, that none may preach except he
be admitted of the bishops."l

But in spite of his acute dissatisfaction with the place, T)'ndale persevered at
oxford and was most likely ordained in 1521, at the age of 27 .ln this same year
Luther was excommunicated by Pope Leo X at the Diet of worms and King
Henry VIII won the title of "Defender of the Faith" with his aggressive Defense
of the Seven Sacraments. There is no doubt that Tyndale would have been well
able to gauge the spiritual climate in England at that time, and yet for three years
further he maintained the hope that he might find support in this country to
translate the New Testament.

Shortly after his ordination Tyndale took up an appointment as tutor to the two
young boys of Sir John walsh, a long-standing friend of Henry vIII, and twice
High Sheriff of Gloucestershire. Although he was hired as a tutor, not as a
chaplain, Tyndale's vocation at this time was public preaching, often in the open
air, in and around Bristol, some fifteen miles from his master's house. Tyndale's
preaching was biblical and zealous; and inevitably attracted the scornful and
abusive attention of the local clerics. Clergy at this time, as would be expected
from what we know of their training, were characterised by their ignorance of
Scripture and their wanton neglect of their flock. The last significant attack
against their criminal abuses had been a hundred and fifty years before, under
Wycliffe. Although Lollardy was never completely quashed, it did not succeed in
giving English priests scruples, generally. Tyndale was not slow to register this; it
appalled and distressed him that the condition of men and the health of their souls
should be dependent solely on the slothful and apathetic offerings of their
incompetent and unregenerate priests.

Notwithstanding the sufferings and spiritual poverty our forefathers had to
endure, we can thank God for our own sakes that the Church in that time was so
afflicted, for this was the catalyst that gave impetus to Tyndale's resolve. Had the
priests in his day been conscientious in their role and preached the life-giving
truth of the Gospel to those in their cure, Tyndale may have been less forcibly
aware of the need to give the ordinary people the Bible in their own tongue. As it
was, being so moved with compassion for the miserable state of his countrymen,
he was precipitated into action, and would thereafter spend the remainder of his
life endeavouring to disperse the dark clouds of Rome, that the light of the
glorious Gospel of Christ might shine unto them, and unto us today.

i**t
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_ Despite persistent efforts to find a commission for his work of translation,
finally, by April l524,he resigned himself to the fact that he would need to go
elsewhere to take up this work. In the Prologue to his Pentateuch he would wriie:

"I . . . understood at the last that there was no room in my Lord of London,s
palace to translate the New Testament, but also that there was no place to
do it in all England, as experience doth now openly declare.',

He managed to obtain a little money from Henry Monmouth, who would later
spend some time imprisone-d, 

lor his sympathiei and aid of ryndale's illegal
cause. Tyndale left London for Cologne where he would be able io find a prinier
whorvas_willing to co-operate with him. Tyndale knew, however, that by leaving
London, he was still by no means out of danger.

For a man to devote himself to a work that would incur such wrath against
himself, to put himself into deadly peril and forego the comfort and securit! of a
dependable livelihood, as I see it: such a man must either be foolish, stubborn or
mad; or, otherwise, called by God to do it. william Tyndale, when poised to begin
his great work of translating the New Testament into English, was under no
illusion; it was clear that to press ahead with this comirissi,on would very
probably mean living the rest of his life on the run, evading the RomisL
authorities, and enduring all manner of setbacks and discouragements. yet,
conscious of all this, he did not flinch from it.

Men who are foolish or stubborn do not receive such unequivocal praise as
Tyndale does. sir Thomas More, who vehemently opposed ryndale's aims and
convictions, described him as,

',1 ** of right good living, studious and well learned in scripture, and in
divers places in England was very well liked and did great good with
Preaching."2

Such an observation from an avowed enemy is a convincing testimony to
Tyndale's virtuous disposition. However, thougtrit is true that in certain quurte6
he was well liked, what is more certain stiliis that he was widely trateo and
resented. In a letter to Frith in 1531 shortly before Frith's martyrdom, Tyndale
would confide:

"God hath made me evil-favoured in this world, and without grace in the
sight of men. . . . "3

Tyndale was not a man-pleaser: in answering this great calling, he knew he was
signing his own death warrant. The unreformed Church forbade-ihe translation of
the Scriptures into the vulgar tongue. Despite the many vernacular translations
throughout Europe, under the constitutions of oxford, English translations
remained illegal. It is likely that this was due in part to the irrepiessible energy of
cardinal wolsey, thatminiature-pope and formidable arch-enemy of the Goiiel.
Also, the unquenchable activities of the Lollards in promulgatin! tn" Scriptures
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ffanslated from the Vulgate would have ensured that their vociferous enemies
within the Establishment would not lack the motivation to oppose them through
the law.

A modern person may wonder how the 16th century English Church, while still
under Rome's rule, justified its suppression of the Scriptures, as if they had been
something dangerous and seditious. The Roman Church held, and indeed still
holds, that the Magisterium is the authoritative teacher of the Church;a that God
has entrusted revelation to the Roman Catholic bishops,5 and that the
Magisterium alone has the ability and the right to interpret Scripture.6 The
arguments voiced much earlier by Henry de Knighton against Wycliffe's
translation of the Vulgate into English, around the year 1380, summarise Rome's
stance; he says:

"Christ delivered his Gospel to the clergy and doctors of the church, that
they might administer to the laity and to weaker persons, according to the
state of the times and the wants of men."

In publishing the Scriptures, de Knighton argues that:

" . . . the Gospel pearl is cast abroad, and trodden under foot of swine, and
that which was before precious to both clergy and laity is rendered, as it
were, common jest to both."

De Knighton is loyally upholding canon that had become law in 1229, whereby
the interpretation of the Bible was forbidden to the laity. By Tyndale's time
Rome's arguments were unchanged. In the preface to the Roman Catholic English
translation of the Vulgate, two centuries after Wycliffe, we read:

"We must not imagine that in the primitive Church . . . the ffanslated Bibles
into the vulgar tongues, were in the hands of every husbandman, artificer,
prentice, boys, girls, mistress, maid, man. . . . No, in those better times men
were neither so ill, nor so curious of themselves, so to abuse the blessed
book of Christ. . . . The poor ploughman, could then in labouring the
ground, sing the hymns and psalms either in known or unknown languages,
as they heard them in the holy Church, though they could neither read nor
know the sense, meaning and mysteries of the same. . . . "7

It is understandable that Rome should feel themselves so threatened by
Scripture's propagation, for it is their conviction that Scripture and Tradition
together are the Church's supreme rule of faith,E and it is their practice that where
these two are in disagreement it is Scripture that must give way, while Tradition
stands unchallenged. For Tyndale, however, nothing could stand in the way of
Scripture's truth. Scripture alone must be the rule of faith. Tyndale's eyes had
been opened to, as he put it:
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" . . . the words of health, and of eternal life: by the which (if we repent and
believe them) we are bom anew, created afreih and enjoy the fruiis of the
blood of christ. which blood . . . hath purchased life, love, favour, grace,
blessing, and whatever is promised in the scriptures. . . .',9

It was simply impossible for Tyndale to assent to Rome's premises: his attitude
to Scripture was founded on Scripture itself. When dealing with the reasons that
impelled him to translate the New Testament from its original Greek into English
and a form of English that would be understood by "a boy that drivettr the
plough", Tyndale is almost dismissive, inferring that such reasons should be
obvious. In his cologne Prologue to his English New Testament, he states:

"The causes that moved me to translate, I thought better that other should
imagine than that I should rehearse them. Moreover I supposed it
superfluous, for who is so blind to ask why light should be showed to them
that walk in darkness, where they cannot but stumble, and where to stumble
is the danger of eternal damnation?"

For those of us to whom, by His grace, God has shown the light of His Gospel
through His Word, it may be superfluous to ask what is the necessity of ihe
Scriptures being available to all men in their own tongue. But in the context of
their persistent opposition from Antichrist and his followers. both in TVndale's
lifetime and, to some extent, today also, the reasons are very relevant --what is
the value of a letter of correspondence if the recipient cannot be sure if it is to
himself that the letter is addressed? Likewise with Scripture, it is necessary to
establish the readership for whom it was intended, before those in need can
confidently, and with gratitude, take hold of the promises and blessings contained
in it. To this end others did come forward to answer this question.

William Whitaker, Regius Professor of Divinity at Cambridge during Eliza-
beth I's reign, devoted much attention to the reasons for a vernacular BibG, in his
Disputation on Holy Scripture. Latimer dealt with the question in his sermons.
Cranmer succinctly summarised the matter in his Preface to the Great Bible of
1539, at least two-thirds of which was Tyndale's work of translation. We may be
sure that the arguments advanced by these great leaders of the Reformation in
England, for the Scriptures in English, constituted Tyndale's reasons for
translating them; for they are all reasoned exegetically in line with the
Reformation doctrine expressed in Article XX, whose substance it is clear that
Tyndale held to.

Sixteen years after Tyndale's death, Latimer attributed Tyndale,s work to God,s
providence:

"Truly." he preached. "we are much bound to God that He hath set out this
His will in our natural mother tongue, in English, I say, so that now you
may not only hear it, but also read it yourselves; which thing is a great
comfort to every Christian heart."
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Latimer then goes on to demonstrate that the Reformation, then making such
swift progress, was directly and indispensably attributable to Tyndale's sacrifice:

"For now you can no more be deceived, as you have been in times past,
when we did bear you in hand that Popery was the Word of God: which
falsehood we could not have brought to pass if the Word of God, the Bible,
had been abroad in the common tongue: for then you might have perceived: 
yourselves our falsehood and blindiess. This I speak to-that end, to move
you to thankfulness towards him who so lovingly provideth all things
necessary to our salvation."lo

The case for Scripture's availability to all is stated very plainly by these
Reformers, by the authority of the Scriptures themselves: whitaker argues that
"God hath commanded all to read the Scriptures: therefore all are bound to read
the Scriptures". In support of this he cites, amongst other proofs, Romans 15:4:
"For whatsoever things were written aforetime were written for our learning, that
we through patience and comfort of the scriptures might have hope."

Paul makes it clear that this epistle is addressed, "To all that be in Rome,
beloved of God, called to be saints . . . " , at the beginning of his letter. It is not
addressed exclusively to the "clergy and doctors of the church".

Secondly. Whitaker states:

"The people should not be deprived of those arms by which they are to be
protected against Satan."

With reference to Ephesians 6:17, Latimer asks:

"How could the lay people have that sword, how could they fight with the
devil, when all things were in Latin, so that they could not understand it?
Therefore, how needful it is for every man to have God's Word . . . only with
God's Word shall we avoid and chase the devil, and with nothing else."ll

In publishing the scriptures in English, Tyndale was equipping the church with
the necessary understanding to flush out all residual vestiges of popish
superstition and empty ritual. Not only were the laity enabled to now know the
Scriptures, but it is certain that although the clergy should have studied the
Scriptures in Latin, according to Church precepts, having them in English ensured
their knowledge was vastly increased.

As knowledge of the Scriptures increased, minds were renewed and many were
converted. Falsehood become progressively more clearly evident for what it
really was. The process was not immediate. It took thirteen years, after Tyndale's
martyrdom, before English replaced Latin in English church services, and the
concept of the Lord's Supper as a sacrifice was removed by the Act of Uniformity.
But we would do well to keep in mind that Reformation could only come to pass
when the light, whose only source is God's word, was enabled to shine into the
otherwise impenetrable darkness that was England in the early sixteenth century.
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Tyndale, though unquestionably able and extraordinarily gifted, was, above all
else, a man of great faith. And it is we who are reaping the rewards of his
faithfulness and obedience.

Seconds before he was strangled, and his corpse burnt outside vilvorde in
Belgium, on the 6th october 1536, he concluded his work with this prayer: "Lord,
open the King of England's eyes."

God answered. within three years the King relented; Miles Coverdale, who had
completed the remainder of the old Testament, which ryndale was denied by his
death, was permitted to publish England's first Authorised version, the Great
Bible of 1539.

This was enough. The great dam that Rome had built to stop up the flow of
Gospel blessing, the waters of life, had been pierced. Now this flow would
become a raging torrent. It would be unstoppable now; within a few short years a
change would come upon England such as no man could ever imagine.

Let us thank God for raising up Tyndale, and pray that we never cease being
grateful for, "This book, which is the word of God, the most precious jewel, the
most holy relic that remaineth upon earth" (Thomas Cranmer). Amen.
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Colossians l:19-22 Expounded
E. A. POWELL (North Hotywood, USA)

"THE apostle next shows what Christ is as Mediator (verses 18-19). "He is the
head of the body, the church: not only a head of government and direction, as the
king is the head of the state and has right to prescribe laws, but a head of vital
influence, as the head in the natural body: for all grace and strength are derived
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from Him; and the church is His body, the fulness of him thatfilleth all in all (see
Ephesians l:22-23)" (Matthew Henty).

calvin writes: "Paul shows . . . that it is christ that alone has authority to
govern the church, that it is He to whom alone believers ought to have an eye,
and on whom alone the unity of the body depends.

"Papists, with a view of supporting the tyranny of their idol, allege that the
church would be . . . without a head, if the Pope did not, as a head, exercise rule
in it. Paul, however, does not allow this honour even to angels, and yet he does
not maim the church, by depriving her of her Head; for as christ claims for
Himself this title, so He truly exercises the office.

"[Thus,] they [Romanists] do signal injury to christ when they would have one
man set over the church universal, on the pretext that the church cannot be without
a head. For christ is the Head, from whom the whole body [is] joined and knit
[together and] . . . achieves its growth (Ephesians 4:15-16). Do you see how he
includes all mortals without exception in the body, but leaves the honor and name
of the Head to Christ alone? Do you see how he assigns to each member a certain
measure, and a definite and limited function, in order that perfection of grace as
well as the supreme power of governing may remain with Christ alone?

"I am aware of the Romanists usual quibble when the objection is made to them
that christ is indeed properly called the sole Head, for He alone rules by His own
authority and His own name. This is no hindrance, they say, to the existence of
another ministerial head under him, to be His vicogerent on earth. But this quibble
does not help them unless they first show that this ministry was ordained by
christ. For the apostle teaches that the whole supply is spread through the
members, and that power flows from that one heavenly Head (Ephesians 4:16).
Or, if they wish it said more plainly: since Scripture attests that Christ is Head and
claims this honor for Him alone, it ought not to be transferred to anyone else
except to one whom Christ Himself has appointed His own vicar. But this is
nowhere read, and can . . . be abundantly refuted from many passages (Ephesians
I:22; 4:15: 5:23; Colossians 1:18; 2:10).

"[In addition, it is to be noted that Pope] Gregory . . . says (in his 92nd Epistle,
4th Book) that Peter was indeed one of the chief members of the Church. but that
he and the other Apostles were members under one Head.

"[Thus,] since the Father has sealed Christ (cf. John 6:27) as our Head
(Matthew 2:6) and Leader (1 Corinthians 11:3; Ephesians l:22; 4:15; 5:23:
colossians 1:18), those who in any way turn aside or incline away from Him are
trying their level best to destroy and disfigure the mark imprinted by God, [for]
. . . Christ is constituted the only Mediator, by whose intercession the Father is for
us rendered gracious and easily entreated.

"christ is the beginning, because He is the firstborn from the dead; for in the
resurrection there is a restoration of all things, and in this manner the
commencement of the second and new creation, for the former had fallen to
pieces in the ruin of the first man. As, then, Christ in rising again had made a
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commencement of the kingdom of God, He is on good grounds called the
beginning; for then do we truly begin to have a being [or life] in the sight of God,
when we are renewed, so as to be new creatures. He is called the first-begotten
from the dead, not merely because He was the first that rose again, but because
He has also restored life to others, as He is elsewhere called the first-fruits of
those that rise again (1 Corinthians 15:20)."

"In regard of the sort and kind of [Christ's] resunection, He it was first which
was not imperfect, as others, or Lazarus, who was raised but to return to his
former state of mortality; but perfect Christ rose to die no more (Romans 6:9;
Hebrews 9:28). He was the first that rose as a public person, Head of His church,
the Second Adam, representing all His members (1 Corinthians 15:21-22), who
are raised together with Him spiritually, virtually, and representatively (Ephesians
2:6; I Peter 3:21): those actually raised before in another sort were like singular
ears of corn, by occasion more timely gathered for a special instance of Divine
power, but Christ was the first that ever rose in the nature and quality of the first-
fruits duly gathered, to sanctify and consecrate the whole harvest of the dead in
Him, who shall one day be raised to a conformity unto Him (Philippians. 3:21)"
(Matthew Poole).

"From this Paul concludes that supremacy belongs to Christ in all things: [that
is, that in all things he might have the pre-eminencel.For if He is the Author and
Restorer of all things, it is manifest that this honour is justly due to Him" (John
Calvin). Thus, "it was the will of the Father that Christ should have all power
. . . in heaven and in earth (Matthew 28:18), that He might be preferred above
angels and all the powers in heaven, [for] He has obtained a more excellent name
than they (Hebrews 1:4), and that in all the affairs of the kingdom of God among
men He should have the pre-eminence . . . that all men should honour the Son,
even as they honour the Father (John 5:23)" (Matthew Henry).

For it pleased the Father that in him should all fulness dwell (versel9),
"Paul [here] means a fulness of righteousness, wisdom, power, and every

blessing. For whatever God has He has conferred upon His Son, that He may be
glorified in Him. . . . (John 5:2).He shows us, however, at the same time, that we
must draw from the fulness of Christ everything good that we desire for our
salvation, because such is the determination of God - not to communicate
Himseli or His gifts to men, otherwise than by His Son. . . . [For God gave him
to be the head over all things to the church. which is his body, the fulness of him
that filleth all in all (Ephesians l:22-23). And of his fulness have all we received,
and grace for grace - John 1:16.1 Hence it follows, that all that detract from
Christ, or that impair His excellence, or rob Him of His offices, or, in . . . [short],
take away a drop from His fulness, overturn, so far as is in their power, God's
eternal counsel" (John Calvin).

Regarding this fulness, Calvin writes: "After we have been instructed by faith
to recognize that whatever we need and whatever we lack is in God, and in our
Lord Jesus Christ, in whom the Father willed all the fullness of His bountv to
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abide (cf. Colossians 1:19;John 1:16) so that we may all draw from it as from an
overflowing spring, it remains for us to seek in Him, and in prayers to ask of Him,
what we have learned to be in Him. Otherwise. to know God as the master and
bestower of all good things, who invites us to request them of him, and still not
go to Him and not ask of Him - this would be of as little profit as for a man to
neglect a treasure, buried and hidden in the earth, after it had been pointed out to
him. Accordingly, the apostle, in order to show that true faith cannot be indifferent
about calling upon God, has laid down this order: just as faith is born from the
gospel, so through it our hearts are trained to call God's name (Romans l0:14- 17).
And this is precisely what he had said . . . before [in Romans]: the Spirit of
adoption, who seals the witness of the gospel in our hearts (Romans 8:16), raises
up our spirits to dare show forth to God their desires, to stir up unspeakable
groanings (Romans 8:26), and confidently cry, 'Abba! Father!' (Romans 8:15)."

In verse 20 Paul speaks of "Christ as the Mediator of reconciliation, who
procures peace as well as pardon for sinners, who brings them into a state of
friendship and favour at present, and will bring all holy creatures, angels as well
as men, into one glorious and blessed society at last: things in earth or things in
heaven. (See Ephesians l:10)" (Matthew Henry).

"Paul speaks [here] of the Father [as the one who has made peace through the
blood of his cross, that is,l that He has been made propitious to His creatures by
the blood of Christ. Now the apostle calls it the blood of the cross, inasmuch as it
was the pledge and price of making up of our peace with God, because it was
poured out upon the cross. For it was necessary that the Son of God should
be an expiatory victim, and endure the punishment of sin, that we might be the
righteousness of God in him (2 Corinthians 5:21). The blood of the cross,
therefore, means the blood of the sacrifice which was offered upon the cross for
appeasing the anger of God.

In adding, by him, Paul . . . [means] to impress more deeply on the
Colossians' minds that Christ alone is the author of reconciliation, as to exclude
all other means. For there is no other that has been crucified for us. Hence it is He
alone, by whom and for whose sake we have God propitious to us" (John Calvin).

The expression, by him to reconcile all things unto himself, "is a magnificent
commendation of Christ . . . [for] we cannot be joined to God otherwise than
through Him. In the first place, let us consider that our happiness consists in our
cleaving to God, and that, on the other hand, there is nothing more miserable than
to be alienated from Him. He declares, accordingly, that we are blessed through
Christ alone, inasmuch as He is the bond of our connection with God. and. on the
other hand, that, apart from Him, we are most miserable, because we are shut out
from God. Let us, however, bear in mind, that what he ascribes to Christ belongs
peculiarly to Him, that no portion of this praise may be transferred to any other,
[whether they be saints, angels, or any other creature]. Hence we must consider
the contrasts to these things to be understood - that if this is Christ's prerogative,
it does not belong to others" (John Calvin).
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Berkhof writes: "The great and central part of the priestly work of Christ lies
in the atonement, but this, of course, is not complete without the intercession. His
sacrificial work on earth calls for His service in the heavenly sanctuary. The two
are complementary parts of the priestly task of the Saviour. . . . [Observe that this]
doctrine of the atonement . . . is often called 'the heart of the gospel' . . . [and] lies
in the good pleasure of God.

"[Unfortunately,] it is sometimes represented as if the moving cause of the
atonement lay in the sympathetic love of Christ for sinners. He was so good and
loving that the very idea that sinners would be hopelessly lost, was abhorrent to
Him. Therefore He offered Himself as a victim in their stead, paid the penalty by
laying down His life for transgressors, and thus pacified an angry God. In some
cases this view prompts men to laud Christ for His supreme self-sacrifice, but at
the same time, to blame God for demanding and accepting such a price. In others
it simply causes men to overlook God, and to sing the praises of Christ in
unqualified terms. Such a representation is certainly all wrong, and often gives the
opponents of the penal substitutionary doctrine of the atonement occasion to say
that this doctrine presupposes a schism in the trinitarian life of God. On this view
Christ apparently receives His due, but God is robbed of His honour.

"According to Scripture the moving cause of the atonement is found in the
good pleasure of God to save sinners by a substitutionary atonement. Christ
Himself is the fruit of this good pleasure of God. It was predicted that He would
come into the world to carry out the good pleasure of God . . . and the pleasure
of the Lord shall prosper in His hand (Isaiah 53:10). At His birth the angels sang
. . .lGlory to God in the highest, and on earth peace, good will toward menl (Luke
2:14).The glorious message of John 3:16 is that God so loved the world, that he
gave his only begotten Son, that whosoever believeth in him should not perish, but
have everlasting lift. Paul says that Christ gave himself for our sins, that he might
deliver us from this present evil world, according to the will of God and our
Father (Galatians 1:4). And again, For it pleased the Father that in him should all
fulness dwell; And . . . by him to reconcile all things unto himself (Colossians
I:19-20); '

Note, if the doctrine of the substitutionary atonement is the heart of the gospel,
then Jesus Christ must be the heart and foundation of the Church.

Calvin writes: "Paul says that in the upbuilding of Christian teaching we must
keep the foundation that he had laid among the Corinthians (cf. 1 Corinthians
3:10), for other foundation can no man lay than that is laid, which is Jesus
Christ (l Corinthians 3:11). What sort of foundation have we in Christ Jesus?
Was He the beginning of our salvation in order that its fulfilment might follow
from ourselves? Did He only open the way by which we might proceed under our
own power? Certainly not. But, as Paul had set forth . . . before, Christ, when
we acknowledge Him, is given us to be our righteousness (I Corinthians 1:30).

. He alone is well founded in Christ who has perfect righteousness in [Christ]
himself: since the apostle does not say that Christ was sent to help us attain
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righteousness but Himself to be our righteousness (1 Corinthians 1:30). Indeed,
he states that He has chosen us in Him from eternity before the foundation of the
world, through no merit of our own but according to the good pleasure of his
wil/ (Ephesians 1:4-5); that by His death we are redeemed from the condemna-
tion of death and freed from ruin (cf. Colossians l:14, 20); that we have been
adopted unto Him as sons and heirs by our Heavenly Father (cf. Romans 8:17;
Gal.4:5-7); that we have been reconciled through His blood (Romans 5:9-10);
that, given unto His protection, we are released from the danger of perishing and
falling (John 10:28); that thus engrafted into Him (cf. Romans 11:19) we are
already, in a manner, partakers of eternal life, having entered in the Kingdom of
God through hope. Yet more: we experience such participation in Him that,
although we are still foolish in ourselves, He is our wisdom before God; while
we are sinners, He is our righteousness; while we are unclean, He is our purity;
while we are weak, while we are unarmed and exposed to Satan, yet ours is
that power which has been given Him in heaven and on earth (Matthew 28:18),
by which to crush Satan for us and shatter the gates of hell; while we still bear
about with us the body of death, He is yet our life. In brief, because all His things
are ours and we have all things in Him, in us there is nothing. Upon this
foundation . . . we must be built if we would grow into a holy temple to the Lord
(cf. Ephesians 2:21);'

"The general doctrine which Paul had set forth he now applies particularly to
the Colossians, that they may feel that they are guilty of very great ingratitude, if
they allow themselves to be drawn away from Christ to new inventions." (John
Calvin). And you, that were alienated and enemies in your mind . . . hath he
reconciled (verse 21).

The expression, alienated . . in your mind, is "employed by way of
amplification, as though he had said, that they were altogether, and in the whole
of their mental system, alienated from God, that no one may imagine . . . that the
alienation is merely in a particular part, as Popish theologians restrict it to the
lower appetite. . . . For we are born children of wrath, and every thought of the
flesh is enmity against God" (John Calvin), because the carnal mind . . . is not
subject to the law of God, neither indeed can be (Romans 8:7). Observe, "not only
in their outward deportment had they no communion with . . . God, but inwardly
they hated God as an enemy, and they were hated of Him as His enemies"
(Matthew Poole). Thus, they were ruled by original sin, that is, their basic
presupposition, their final voice of authority, was that they were their own god
and their own law (Genesis 3:5).

This enmity in the Colossians' mind was manifested by wicked works. "Paul
[here] shows from its effects the inward hatred which lies hid in the heart. For as
mankind endeavour to free themselves from all blame, until they have been
openly convicted, God shows them their impiety by outward works [see Romans
l:19-321.. . . Farther, what is told us here as to the Colossians, is applicable to us
also, for we differ nothing in respect of nature. . . . We all . . . [therefore,] stand in
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need of Christ as our peace-maker, because we are the slaves of sin. and where sin
is, there is enmity between God and man" (John Calvin).

Yet now hath he reconciled the Colossians; that is, "now while sinners
(Romans 5:10) they were actually reconciled: now, not before, not from eternity
in God's decree, nor meritoriously when [Christ was] upon the cross (2 Corin-
thians 5:19) . . . [but now] it is wrought in time (2 Cor.5:20), and the enmity in
the subject is actually removed" (Matthew Poole). Observe that men are saved by
God's eternal decree but that salvation is applied in time. In each individual
saint's life there is a genuine historical transition from wrath to grace.

Observe that the Colossians were reconciled in the body of his flesh through
death, to present . . . [them] holy and unblameable (verse 22).

Calvin writes: "The expression . . . the body of his flesh means that human
body, which the Son of God had in common with us. He meant, therefore, to
intimate, that the Son of God had put on the same nature with us, that He took
upon Him this vile earthly body, subject to many infirmities, that He might be our
Mediator. When he adds, by death, he again calls us back to sacrifice. For it was
necessary that the Son of God should become man, and be a partaker of our flesh,
that He might be our brother: it was necessary that He should by dying become a
sacrifice, that He might make his Father propitious to us.

"[In the expression,] that He might present . . . [them] holy . .. we have the
second and principal part of our salvation - newness of life. For the entire
blessing of redemption consists mainly in these two things, remission of sins, and
spiritual regeneration (Jeremiah 31:33). What he has already spoken of was a
great matter, that righteousness has been procured for us through the death of
Christ, so that, our sins being remitted, we are acceptable to God. Now, however,
he teaches us, that there is in addition to this another benefit equally distinguished
- the gift of the Holy Spirit, by which we are renewed in the image of God.
This, also, is a passage worthy of observation, as showing that a gratuitous
righteousness is not conferred upon us in Christ, without our being at the same
time regenerated by the Spirit to the obedience of righteousness, as he teaches
us elsewhere, that Christ is made to us righteousness and sanctification
(1 Corinthians 1:30). This righteousness we obtain by a gratuitous acceptance;
and sanctification by the gift of the Holy Spirit, when we are made new
creatures. There is however an inseparable connection between these two
blessings of grace.

"Let us, however, take notice, that this holiness is nothing more than begun in
us, and is indeed every day making progress, but will not be perfected until Christ
shall appear for the restoration of all things. For . . . the Pelegians in ancient times
mistakingly perverted this passage, so as to shut out the gracious benefit of the
remission of sins. For they conceived of a perfection in this world which could
satisfy the judgment of God, so that mercy was not needed. Paul, however, does
not by any means show us here what is accomplished in this world, but what is
the end of our calling, and what blessings are brought to us by Christ."
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The Compassionate Character
of Christ

K.  BEVILLE (Bandon,  Co.  Cork ,  l re land)

"And there came a leper to him, beseeching him, and kneeling down to him, and
saying unto him, If thou wilt, thou canst make me clean. And Jesus, moved with
compassion, put forth his hand, and touched him, and saith unto him, I will: be
thou clean. And as soon as he had spoken, immediately the leprosy departedfrom
him, and he was cleansed" (Mark 1:40-42)

HERE is the story of a leprous man who met the Lord and Master of mankind. He
was a man with a serious and contagious disease of the skin that damaged nerves
and caused disfigurement. The word "leprosy" in the Bible refers to various
dermatological disorders. I don't want to get hung up on technicalities, so suffice
to say that whatever condition this man was in it caused him to come to Christ and
plead for cleansing. We do not know the full extent of the problem. He may have
been hideously disfigured or not but we do know that as a leper he was deemed
to be unclean and as such he was an untouchable outcast from society.

This incident reveals the compassionate character of Christ. By focusing on it
we see what Jesus did for that man and it stimulates us to think of what he has
done for us. May it also inspire us to believe that he can radically transform the
lives of others, especially those that are rejected by society! Compassion is more
than sorrow or pity. The Pocket Oxford Dictionary defines compassion as "pity
inclining one to help or be merciful". Christ-like compassion brings to fruition
that inclination to help.

This leprous man met the Lord and Master in his wretched and pitiful condition
and begged Him on his knees. Another Gospel accounr (Luke) tells us that "fell
on his face" (5:12). The posture that this man assumes and the compassionate
response of Jesus is an indication that the skin-disorder was nothing less than
what we know as leprosy. The context makes it difficult to think of it as anything
less and it is certainly not some kind of rash! It is reasonable to assume, therefore,
that his condition was chronic. in fact, Luke tells us that he was "full of leprosy"
(5:12).It is worth bearing in mind that Luke was a physician and would have
observed the detail very keenly indeed.

Leviticus chapter l3 outlines regulations concerning "infectious skin diseases".
Chapter l4 of Leviticus outlines the detailed regulations to be observed in relation
to "cleansing from infectious skin diseases". They relate to ceremonial cleansing
after the person has been examined by the priest and after healing has taken place.
In other words they were not a ritual cure! The Judaic law clearly stated: "And the
leper in whom the plague is, his clothes shall be rent, and his head bare, and he
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shall put a covering upon his upper lip, and shall cry unclean, unclean. All the
days wherein the plague shall be in him he shall be defiled; he is unclean: he shall
dwell alone; without the camp shall his habitation be" (Leviticus l3:45-46). yet
this man came into the middle of a crowd and within arms' length of Jesus.

Here is a man who was shunned. can you imagine the loneliness? can you
imagine the pain of separation; perhaps even from loved ones? There may very
well have been a loss of livelihood. Imagine the awfulness of the absence of
intimacy. Consider the damage to his self-esteem and confidence. Imagine the
shame, the stigma, and the rejection. He lived either alone or with other lepers. It
was a bleak situation. We do not know how long he was in that condition. He was
obviously aware that his condition was beyond his control. It was bad enough for' him to take desperate measures. That is what his coming to Christ is, an act of
desperation conceived in hope.

To whom could he turn? There was no cure for leprosy. No physician could
help him. To effect a cure was a task beyond all human power. Lepers were
quarantined from the community and so he was separated and segregated
irrespective of family ties or occupational considerations. I wonder if he had
heard of Jesus or perhaps seen him from a distance. Maybe the miracles of Jesus
were a topic of conversation in the leper colony. Were they saddened that Jesus
had not yet cured a leper? Nobody had cured a leper since the days of Elisha when
Naaman was cured. That story would have been part of his traditional religious
lore and perhaps it permitted this nameless man to allow hope to enter and grow
in his heart. Although his identity is not known to us he is a real person and not a
type invented for moral instruction. This is not a parable. He nurtured and
cherished that hope until it grew into faith. So by the time we meet him in verse
40 of our text he is publicly acknowledging his faith in Christ with these words:
"If thou wilt, thou canst make me clean." He does not doubt that Christ could cure
him but he cannot be certain if Christ would cure him.

Maybe he thought that Jesus would not even look upon him because he was
loathsome. It is possible that many doctors, priests and teachers of the law had
brushed him aside. We must remember that there is no record that this man had
witnessed any miracle of the Master first hand. There must have been rumours.
We have the benefit of hindsight through the Gospel accounts. He hadn't yet seen
that divine compassion for himself. But he was about to experience the grace of
God in his life. Jesus would look at him with eyes full of compassion and speak
to him in a compassionate tone.

He didn't doubt that Jesus could help him but it remained to be seen if Jesus
would help him. He could at least try; he had nothing ro lose and everything to
gain. However, there was one remaining difficulty; how could he gain access to
Jesus? He couldn't go into the town to seek him. As a leper he was forbidden to
enter the crowd that usually surrounded Jesus. But he could wait on the road to
Capemaum. Imagine him waiting there alone and then the moment arrives. He
hears the noise of a crowd and his heart pounds as Jesus approaches. The one who
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could deliver him from this honible bondage is approaching. This leprous man
comes up close to Jesus and drops on his knees and cries out, "If thou wilt, thou
canst make me clean". He had done it. How would Jesus respond? It probably felt
as if the clock had stopped as he waited to hear from Jesus. But that agonising
moment of suspense was very brief. There was no protracted delay. Our text says,
"and Jesus, moved with compassion, put forth his hand and touched him". "I
will," He said, "be thou clean!" He was instantly cured.

This man had acknowledged his own miserable condition. In coming to Christ
he declared that he was ready to receive mercy and that Jesus was able to dispense
it. He made a passionate appeal. There were no preliminaries, no introduction,
customary salutation or greeting. He came very directly to the point. He had one
opportunity and he was determined not to miss it. I wonder if you have ever
noticed that he does not actually ask Jesus, directly, to heal him. Isn't that
extraordinary? Rather he makes a very profound statement of faith. This man had
grasped the very important truth that Jesus had the power and authority to make
him well. In short he was saying: "You can do it: will You?"

Look at the response of Christ. He did not say, "I want you to learn from your
suffering". He did not say, "curing one leper won't make much difference in a
suffering world". He did not say, "my mission is spiritual, not physical, go to a
physician". He healed him. The master could have healed him with a word but He
went beyond words and touched him! This is not an insignificant detail. Here is a
man who had not been touched for some time: a man whose presence was
detested by others. But Christ was filled with compassion. Whichever way we
look at it He had compassion and used it powerfully or He had power and used it
compassionately. Jesus was overwhelmed ("moved") and issued a command that
had all the force and authority of heaven. This miracle, like all miracles,
demonstrates the power of God but it is also an important insight into the
compassionate nature of God. The miracles authenticate His authority and
validate His divine identity. But Jesus was not trying to prove His true identity by
demonstrating His power. This was no public relations exercise designed to attract
a greater following. In fact we learn from the rest of the account that Jesus wanted
it hushed up. It is not that Christ had a motive in ministering to this man, rather it
is simply that He was moved. He healed out of love for the sufferer.

Jesus touching this man would have shocked onlookers who knew of the ritual
uncleanness of lepers. Jesus set him free out of love. It was a compassion that
expressed itself in gracious deed. Although this is a story about physical healing,
there is a spiritual parallel in that this is what Christ has done for all sinners:
"Himself took our infirmities and bare our sicknesses" (Matthew 8:17; Isaiah
53:4). What a beautiful story it is: such a tender outpouring of God's heart.

Imagine what it must have been like for this miserable man to look into the face
of Jesus. Imagine what it must have been like for him to see such tenderness in
those eyes. Can we even begin to understand the emotions he experienced when
he felt the touch of Jesus'hand? He heard the words he desperately desired to hear
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and he must have heard them in a tone of voice saturated in love. It is ironic but
it is enough to make us envy this leper! He had a hideous disease and was
transformed in an instant because he threw himself upon the goodwill of Jesus
and did not find Him begrudging in dispensing bountiful grace. It is very
unsatisfactory in life to depend on the goodwill of others for our happiness or
wellbeing. People are fickle, frail and flawed. Perhaps you are conscious of your

. own great need and aware that only Jesus offers hope. Will you put yourself on
the road where you can meet with Jesus and have that vital life-transforming
encounter with Him? Will you humble yourself before Him and call out for help?
Will you look into the face of Jesus to behold the tender compassion of His eyes
upon you? Will you come so close to Him that you may feel His touch? Come and
hear the loving voice of the Saviour.- 

This man deeply touched the sympathies of Jesus. The incident shows Jesus
acting in character. The direct appeal of the leper's question cut a passage to the
heart of Christ because it petitioned His true nature. That nature has not changed.
"Jesus Christ [is] the same yesterday and today and forever" (Hebrews l3:8). He
is sympathetic to our situation: "For we have not an high priest which cannot be
touched with the feeling of our infirmities" (Hebrews 4:15). Do we really
understand the heart of Jesus? Is this the picture we have of Christ? Do we have
problems or needs? In human relationships we sometimes share a problem
knowing that the listener does not have the power to change anything.
Nevertheless we value their sympathy. But Jesus has both the sympathy and the
power if only we will believe!

We are made in the image of God and our capacity for love (frail and flawed as
it is) is merely a faint trace of that residual image. What is imperfect in us is
perfect in God. In this miracle we get a glimpse of that loving nature and it warms
our hearts to Him.

Let us return for a moment to this leper. Imagine how night after night he lay
down burdened with disease and without hope. Think of what it was like morning
after morning to wake to the realisation of his misery. Are you living a burdened
life? Jesus said "Come unto me, all ye that labour and are heavy laden, and I will
give you rest" (Matthew 11:28). It is very unlikely that your problem is leprosy
but perhaps you are emotionally afflicted with depression, anxiety or stress.
Maybe you have never come to Christ to be released from the disease of sin that
afflicts every life. Come and cast yourself upon Him and He will graciously
pardon. He can sympathise because He knows what it is like to be afflicted. In the
Garden of Gethsemane Jesus was deeply distressed and troubled: "My soul is
exceeding sorrowful, even unto death" (Matthew 26:38).

This poor man must have felt miserable. He had to contend with the corroding
influence of leprosy as it ate into his flesh. Perhaps you have seen cancer
debilitate a loved one? Were you moved to compassion? Of course you were!
But that compassion is only a diluted attribute of what is undiluted in Christ.
Sometimes all that we can bring to Jesus is our need. This man was a leper and
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he is so associated with the disease that he is nameless. That is what he is and that
is who he is. In our society we tend to identify people by their professions
(doctors, teachers, etc.). That practice was familiar at the time of Christ. Jesus
Himself was known as a carpenter - "Is not this the carpenter?" (Mark 6:3). It
must have been devastating to be cast aside, not only to be redundant but also to
take on the identity of an outcast. He couldn't shake off the affliction or the
consciousness of it. It pervaded the physical and the psychological. He was a
leper, that was his identity.

Have you ever been conscious of your true identity before God? Have you
come to that point in your life where you can say with David, "For I acknowledge
my transgressions: and my sin is ever before me" (Psalm 51:3)? It must have been
emotionally painful to present himself to Jesus. As he came within close
proximity to that crowd that always attended the Master, would he have seen
disapproval and disgust registering on the faces of others? What a marked contrast
when he beheld the face of Jesus! It was different in the company of fellow
lepers. But even there he always saw others as a loathsome reflection of what he
was himself.

We must come with our sins in our woeful condition or we cannot come at all.
This man begged Jesus on his knees. Have you ever been driven to your knees in
this way? Those who are conscious of their unclean condition before a holy God
may cast themselves on the compassion of Christ and hear those liberating words
"be clean". we must realise that we cannot help ourselves and overcome our
condition. This man's life was radically transformed. In this story we see the
power, the love and the will of God working in harmony. May we have that
approach of deep faith in our ongoing relationship with God! It is the word and
touch of the Master that makes the difference.

David Alfred Doudnev -
No Ordinarv Man

REV M. HANDFORD (former editor of the Gospel Magazine)

ON a lovely spring day in 1893 a funeral took place at Southsea near Portsmouth.
The officiating minister said in the course of his address, "The Lord's servant just
gone from us was no ordinary man". The words referred to David Alfred
Doudney, a man greatly loved and widely known from his writings and ministry
and who in the course of his long and eventful life of 82 years held aloft the
banner of Truth.
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Birth
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He was born at at Portsea, Portsmouth, on Sth March 1811 into a middle class
Georgian family. They were a devout family and worshipped at King's Street
Independent Chapel, Portsea. He read his Bible daily but realised he was not right
with God. He had looked for some mighty change under a sermon or in
connection with some painful bereavement. "God's dealings with me were
gradual and almost imperceptible." His elder brother gave him a copy of Philip
Doddfiidge's Rise and Progress of Religion in the Soul. God had used this book
to bring faith in Christ, "the weight of sin hung on my conscience like a mill stone
and how to get rid of it I knew not." After much pleading in prayer the words were
spoken to his heart "with a power which I can never describe" - "Son be of good

- cheer, thy sins which are many are all forgiven thee." "Oh the light, the love, the
joy, the Holy transport which instantly flowed into my soul!" He always described
himself as a sinner saved by grace and a monument of divine mercy.

Preservation

God's hand was over him in a remarkable way and preserved his life. Once chased
by a bull he only just escaped. Then he was attacked by a madman mistaking him
for someone else, who had attempted to stab him with a knife. On another
occasion he fell from a horse and suffered concussion ofthe brain.

Printer

By training and preference Doudney was a printer. Even when in later life and was
active in the ministry, the knowledge he had acquired was put to good use. He
wrote: "my love for printing has followed me through life from my very boyhood.
It clings to me still. The sound of a printing machine whilst in operation is like
music in my ears." Eventually Doudney set up in business in London on his own,
having started in a very small way in Holloway with very little capital and a firm
trust in God. Honesty and integrity paid off and he moved into London and
founded the City Press which later became W H. Collingridge and later part of
the Hamly Group.

Marriage

He was first married to Mary Jane Draper, daughter of the Rev. D. Draper of
Southampton. He said of her at the time, "Truly she is all I could wish for, a kind
companion, a tender and affectionate partner and a loyal wife". The marriage
proved to be a very happy one but it was of short duration for she died after only
seven years in 1841. Mary Jane inherited some of the literary tastes of her father
and wrote The Breakfast Thble Companion, a compilation of choice pieces for
Christian daily reading.

He not only lost his wife but three of his four children in quick succession.
He wrote in his diary on 20th May 1841: "O my God look in tenderness and
compassion upon me. Sanctify this affliction. I do not murmur. The Lord gave and
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the Lord has taken away. . . . " Sorrow enriched his ministry. He married for the
second time in 1842 - his bride was Miss Eliza Dorkin of Southampton, "a
devoted Christian woman of steadfast principles and firm courage". He was
certainly to need such courage, especially during their sojourn in lreland.

Diary

Doudney began to keep a diary when he was twenty and kept a full record for over
forty years. He later used much of it for his Retracings and Returnings.In his
diary he revealed God's goodness and mercy to him as well as events of daily life
and experience. His aim was to leave behind him a plain and positive proof of the
Lord's patience, forbearance and long suffering. These simple and unvarnished
testimonies may, under the gracious application of the Holy Ghost, serve to cheer,
strengthen and encourage some poor, weak, weary wilderness wanderer. Such a
one may be led to thank God and take courage when he reads of how the Lord has
so long led and fed one of the most unworthy of His creatures. "None have greater
reason than I then to say 'When all thy mercies . . . when in the slippery paths of
y o u t h .  . . . " '

Many of his entries could be described as heart breathings, e.g.: "Oh for close
communion with God"; "Oh how my soul has been humbled before the Lord on
account of my shortcomings." "Have passed a most restless night, a season of
deep soul conflict and intense wrestling with God." "Oh for more zeal and more
self-denial and more real Gospel activity in the Lord's service."

Gospel Magazine

Doudney wrote: "It was whilst carrying on in business in 1840 in the city that I
became acquainted with the Gospel Magazine.I used to pass the old publishing
office on my way to and from the city. Hearing of the death of the venerable
Walter Row who had conducted it for forty four years I called one morning to
enquire algut its future and was told that it had just been disposed of to the Rev.
Bagnall g8k${vho was then a West End clergyman and a most popular preacher.
. . . He only kept it for five monthsl I then purchased the copyright from him for
the same price which he had given for it.

I had then thought of asking my nephew John Lane to edit it; but when the
purchase was concluded I said one day to my cousin George, "I have bought the
copyright of the Gospel Magazine. What shall I do about editing it? 'Edit it
yourself,' was his reply. I do not know that I had such a thought until it was
suggested to me." He was to edit it for fifty-three years!

Doudney adopted the same policy as the first editor in 1774, "to waive minor
considerations as to church and dissent and to recognise as brethren and to hold
out the right hand of fellowship to all who love our Lord Jesus Christ in sincerity
and truth".

So he took up his pen to write and little did he think he would be writing and
editing for so many years. His first effort cost him much concern. Writing many
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years later he wrote: "Well do I remember the early spring morning that I wrote
the opening address. This is fresh in my recollection - it matters not how weak
the insffument if God the Holy Spirit is pleased to make use of it and simply
looking up to Him for His divine teaching, we take this new first step in faith, the
difficulties and discouragements attendant on which, He only fully knows. We
contemplate many difficulties and discouragements, but hoping we have His
protection in the work in which we are about to be engaged, we ask Him for the
fulfilment of His promise, 'I will instruct thee and teach thee in the way which
thou shalt go; I will guide thee with mine eye. So as I will be with thy mouth and
wilt teach thee what thou shalt say."' James Ormiston, his successor, could say,
"a precious inheritance has come down to us in the Gospel Magazine from the
hands of a noble ancestry (A. M. Toplady, a one time editor - Rock of Ages being
first published in the magazine)". James Ormiston said if Doudney had edited the
Gospel MagaTine to the great edification and comfort of God's people, "a depth
of affection opened up between readers and editor."

Missionary

For as long as twenty years Doudney had been exercised about the ministry. When
he was thirty-four, by kind providence he met with Dr. R. Daley, Bishop of
Cashel, when he was in London. This was to lead to the fulfilment of his calling
to the ministry of the Gospel.

In 1846 he disposed of his printing business and was ready to undertake the
work. He began to study the New Testament in Greek by way of preparation. It is
interesting that one of his referees was Joseph Irons, of Grove Chapel in
Camberwell. The Bishop and Irons met by appointment and Daley was satisfied.
The Bishop suggested that Doudney go to Templemore, Co. Tipperary, and at the
end of three or four months if he promised usefulness in the ministry he would
ordain him. Daley said, "a man must have a missionary spirit who is willing to go
to Ireland".

Probationer

He went to Templemore. The first night a rat ran around the room, and Doudney
covered his face with his hand to protect it from the teeth of the intruder. The
population of Templemore, Co. Tipperary, a small garrison town, was 3,000, of
which 75Vo was Roman Catholic. The famine was at its height. He gladly assisted
in the relief work. He could not have gone at a worse time. Potato harvests had
failed and famine stalked the land. He was shocked at the sight of "poor ragged
creatures without shoes and stockings whose haggard countenances struck to the
very heart. . . . I wept and could not help it."

He wrote to his friends in England and collected f700 for famine relief. The
people depended on the potato as their staple food and, when it suddenly failed
through blight, they were in an utterly starving condition. "They died in the roads,
in the fields on the mountains and in the glen." Some 200,000 died in Ireland at
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that time - some with money in their hands for they could get no food for it.
Coffins could not be got. Sliding coffins were used, i.e. with a sliding or moveable
bottom - placed over a large pit; the bottom being withdrawn, the body fell into
the pit.

First Sunday
"Preached in a cottage little better than a clay hovel to twenty-five old and young
on the verge of starvation. Read and prayed with them, sang 'Awake my soul in
joyful lays'. Text Luke 2:10, 11: 'For behold I bring you good tidings . . . for unto
you is born this day. . . . ' The gratitude of the hearers will not easily be forgotten:
a hearty strike of the hand, many bows and thanks and then 'may your reverence
be taken safe home'."

. To BE CoNrtNuno o

The Power of Prayer
F. J. HARRIS

"The effectual fervent prayer of a righteous man availeth much" (James 5: 16)

IT is a common complaint that prayer meetings are poorly attended and often
characterised by lifelessness and formality. How tragic this is when prayer is a
mighty instrument which God has put into our hands, not only to praise and
worship Him, but through which we may implore heaven's blessing upon us. How
unhappy is our condition that in an hour of great need when a visitation of God,
a work of His right hand, ought to be our all-consuming passion, we are so often
drowsy or concerned with little things. The apostle's word is still a standing
rebuke to us - "Ye have not because ye ask not. Ye ask and receive not because
ye ask amiss."

Satan is happy as long as he can keep us in this condition and if from time to
time some spirit of fervency begins to animate us he is so subtle as to whisper to
us that we must beware of "emotion". But is emotion out of place in a prayer
meeting? Is the shedding of tears something to cause concern? Ought we not
rather to be concerned that so often there is little feeling in our prayers and we
make our petitions for the lost and cry to God to work as though we are
transacting some very matter-of-fact business? Emotionalism, as distinct from
genuine emotion, is certainly something to beware of. An emotional frame may
be worked up, not of the Spirit but of the flesh, not a true expression of the heart
but something artificially contrived. Of that I do not write.
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In the verse which heads this letter, James writes of "effectual fervent" prayer.
These two words translate one Greek word which signifies powerful intensity.
This, says James, avails much. Now although one may have emotion without
fervency it is doubtful whether it is possible to have fervency without emotion.
This does not mean that tears must be shed but such may well be the case. What
are the occasions in life when we weep? Tears come in moments of great joy or
great sorrow and at times when we feel utter weakness. Do we never have such
experiences in prayer - joy in the Lord and in our great salvation, sorrow over the
low condition of the Church and the dying souls of men, a sense of great weakness
and inability for the task before us? In the Scriptures we often read of some of
God's choicest servants being utterly overwhelmed at the presence of the Lord -
Isaiah in the temple, Ezekiel in Babylon, Joshua outside Jericho, Daniel beside the
River Hiddekel. Paul on the Damascus road and John on the Isle of Patmos. If we
become aware of the presence of God as we pray it is surely not surprising if we
either find it difficult to express ourselves or find ourselves aware of our great
weakness. On the other hand, a lively sense of the Spirit's assistance may greatly
embolden us to make strong and powerful please to God. Under the Old
Testament law the perfumes in the censers had to be heated before the sweet
savour ascended to God. Oh that our affections might be warmed by the Spirit so
that our prayers might ascend to heaven as flames of fire! Our prayers will be
totally unavailing unless they come from our hearts as well as our lips.

How slow we are to learn from history as well as from Scripture. How often the
fervent cries of the people of God have resulted in mighty blessing. Years ago in
the Isle of Lewis a few men and two elderly women were made conscious of the
desperate need of their parish. All human effort had failed and left them acutely
aware of their helplessness. They realised that their one resource was to fall back
upon God. Oh, how true it is that despair often is the womb from which real faith
is born! So they made a solemn covenant that they would not rest nor cease from
prayer until they experienced the power of God. The two elderly sisters were
continually on their faces before the Lord pleading the promise: "I will pour water
on him that is thirsty." They waited and they pleaded until the power of God fell
and shook the whole community of Lewis.

Similarly in Ulster in the winter of 1857-58, four young men had met in an old
schoolroom in Kells and poured out their souls in prayer to the God of heaven.
They believed implicitly in the sovereignty of the Holy Spirit, the sufficiency of
Holy Scripture and the secret of holy supplication. Two more men joined them
and, though they were criticised by many, they replied that the Lord knew what
they wanted and they kept on praying until God opened the windows of heaven
and at least 100,000 souls were saved.

The mighty blessing which Charles Spurgeon experienced through his
preaching may be attributed directly to prayer. Spurgeon himself wrote: "Shall we
ever forget Park Street, those prayer meetings when I felt compelled to let you go
without a word from my lips because the Spirit of God was so awfully present that
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we felt bowed to the dust? And what listening there was! The Holy Spirit came
down like showers which saturate the soil till the clods are ready for the breaking
and then it was not long before we heard on the right and on the left the cry, 'What

must we do to be saved?"'
May these few incidents, which could be multiplied, stimulate our hearts. Let

us pray for more feeling and more fervency. Let us seek to stir ourselves and each
other up. Let us beware of quenching the Spirit. If at present our prayers are
availing little it is because they lack intensity, they lack feeling, they lack reality.
Let us not play at praying but be fervent in spirit. "As soon as Zion travailed, she
brought forth children."

May God bless us all, pour upon us the Spirit of grace and supplication and then
show us great and mighty things which at present we know not.

TIIE RIGIITEOUSNESS OF CHRIST

A celebrated heathen sud, Mea virtute me involvo; "I wrap myself up in my own
virtue". A true believer has something infinitely better to wrap himself up in.
When Satan says, thou hast yielded to my suggestions - when conscience says,
thou hast turned a deaf ear to my admonitions - when the law of God says, thou
hast broken me - when the Gospel says, thou hast neglected me - when justice
says, thou has insulted me - when mercy says, thou hast slighted me - faith can
say, all this is too true; bfi Christi jusitia mea involvo, I wrap myself up in the
rishteousness of Jesus Christ.

Book Reviews
Ministering Like the Master (Three Messages for Today\ Preachers). Stuart
Olyott. The Banner of Truth Trust. pp. 86. f4.50. ISBN 0 08151 830 3.

The substance of this book was first delivered at the Banner of Truth Ministers'
Conference in the year 2000 as part of Mr Olyott's vitally important ministry of
developing the gifts of preachers. It focuses on three aspects of preaching intended to
challenge preachers everywhere to minister like their Master.

The first chapter uses the Sermon on the Mount to show that "Our Lord was not a
boring preacher". It demonstrates the manner in which Jesus gripped His listeners by His
illustrations, His use of everyday objects, and of all sorts of picture language and His
application of truth. State, illustrate, and apply was His way of preaching. The author says
it will be our way too if we are as serious in our preaching as he was.

The second chapter shows that "our Lord was an Evangelistic Preacher" from Matthew
ll:20-30. In this chapter He addresses specific goups of people in the audience and
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singles them out and points His finger at specific sins. He says that if these mighty works
had been done in Sodom as had been done in Capernaum, it would have remained until
this day, To sin against the light is terrible. To sin against a greater and clearer light is even
more terrible.

In the third chapter we see that " Our Lord was not just a preacher" using Mark chapter
I as a basis. Jesus indentifies with sinners, He cares for the sick, He maintains a life of
secret prayer, He personally conflicts with sin, etc. This small book is said to be written
for anyone who cares to read it but it is aimed especially at preachers. It says that the
whole life of Jesus was ministry and ministry was His whole life. As a nonpreacher I
found this book to be profitable and feel sure it will be a help to all who are called to stand
in pulpits and minister to the souls of men. All quotations are from the New King James
Version (British usage text).

T.M.B.

Speaking in Public Effectively. Richard Bewes. Christian Focus Publications. pp. 183,
paperback. f5.99. ISBN | 857924002.

This book has some fine commendations from those who are involved in public speaking
and Christian ministry and thus are better qualified than I to fully appreciate its value.
Richard Bewes as an author is new to me and I can but humbly endorse those
commendations that this book is authoritative, full of interesting insights and amusing
stories, but above all is biblically based and Christ centred.

It is instructive and interesting to read and gave me much pleasure. As one who is called
upon to give announcements or make minor reports at a church business meeting from
time to time one can understand the practical advice and the rich experiences that the
author shares with all who are willing to read this valuable book. Indeed, someone
recommending it says it " . . . should be required reading for Theological Colleges
everywhere and for anyone called to preach or wishing to do so".

Richard Bewes is the Rector of All Souls, Langham Place, London. He is greatly
beloved and described as one of England's best known and experienced preachers.

I warmly recommend this book and it is hoped that a couple of extracts will be
sufficiently tempting to would-be readers/preachers to get hold of it.

"Until and unless the scriptures have begun to take a hold upon your own convictions,
you certainly should not set out on the path ofpublic speaking. Not as far as God's call is
concerned! Naturally we shall never know the Old and New Testament as we ought, but
a regular Bible intake should be our way of life from now on."

"Quite often, an illustration comes as a welcome 'breather' in the middle of the talk.
I will sometimes use an illustration as a new section of the talk begins. It is there to
throw light on what I am about to explain, but it is also there to give a little gesture of
relief to any listeners whose concentration has slipped. I am helping them back into the
flow once more." 

T.M.B.

Mining for Wisdom (28 Daily Readings from Job). Derek Thomas. Evangelical Press.
pp. 192, paperback. f7.95. ISBN 0 85234 531 3.

Dr. Thomas says the book of Job, along with Proverbs and Ecclesiastes, belongs to the
"wisdom literature" of the Bible. But what does that mean? It means more than just
saying, "The book of Job contains knowledge (i.e. facts - the necessary information to
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make sense of something)." "Wisdom", when applied to certain books of the Bible,
identifies them as containing instruction on how to live in this world to the glory of God.
But being wise in Bible terms means knowing God through faith in Jesus Christ alone and
walking in his ways. If we do not do this Jesus said we are like a foolish man who built
his house on the sand. The author says he has been studying and preaching on Job for the
last ten years or more and is aware that there are depths that still elude him.

Dr. Derek Thomas is Associate Professor of Systematic and Practical Theology at the
Reformed Theological Seminary, Jackson, Mississippi, and Dean of Chapel and Minister
of teaching at the First Presbyterian Church in Jackson. He has given us a deep book and
it is important to grasp from the beginning his approach to it. He tells us in the preface
that " . . . pain can teach us something about God - that we do not understand Him as well
as we think we do. Admitting such is not a retreat into pessimism about ever knowing God
at all; rather it is to admit that there are depths to God that are 'past finding out'."

The Bible tells us that Job was one of the best men of his time and we all expect
ungodly people to suffer even if that is not often the case. We expect evil to be punished
and good rewarded. The problem is that the world is not as we expect it to be. Bad people
live lives of ease and good people are often troubled.

But we are led to see that the secret things belong to the Lord our God: but those things
which are revealed belong to us and to our children . . . (Deuteronomy 29:29). We need to
trust that God is in control of human history even if we cannot always see that control.
God does not owe us an explanation for what He does and there are many things He has
not revealed to us. Dr. Thomas sets out this apparent enigma and gives us much helpful
guidance, explanation and illumination and his book in not called Mining for Wisdom for
nothing. This book is a twenty-eight day journey through the book of Job showing us how,
despite any suffering we are called to go through, we can live our lives to God's glory.
Scripture quotations are from the English Standard Version of the Bible. 

T.M.B.

Enjoying God Always. Peter Jeffery. Evangelical hess. pp. 380. hardback. f13.95.
ISBN 0 85234 520 8.

This book, in fairly large, clear print, is intended as 366 daily devotions with a conment
and thought for the day. The Bible readings are nol included, so a Bible is required as well.
Where quotations are given they are from NIV. There are selected readings from 16 O.T.,
and23 N.T. books, all designed to point the reader in clear everyday language to the Lord
Jesus and to practical Christian living. The readings and comments could profitably serve
also as a starting point for a talk or sermon. The theme of the book could be summed up
in words from the lTth February comment: "Without love for Jesus all other things will
become dry formalism." These are readings and comments to stir and warm your heart.

My only misgiving is the price, which may put readers off. Perhaps a less expensive
paperback version in due courset 

*.r.

The Imperative of Preaching, John Carrick. The Banner of Truth Trust. pp. 202,
hardback. f13.50. ISBN 0 851510 826 S.

John Carrick has provided a compelling exposition of a statement made by J. Gresham
Machen, that, "Christianity begins with a triumphant indicative". His thesis was that the
Gospel is about what God has done, and that the Bible speaks of this in the indicative
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mood. Carrick illustrates this with many Scripture quotes (NKJV). The position he is
opposing is the liberal one which begins with an imperative; this is what man must do.
It is, finally, the agelong confrontation between works and faith; works that supposedly
recommend us to God, or belief in what God has done for sinners in Jesus christ.

There is an imperative in preaching, namely to apply the consequences of tlte acts of
God to the hearts and minds of sinners. Both the indicative element and the imperative in
true Gospel preaching are amply illustrated with quotations from the sermons of five
preaching models, from Jonathan Edwards to Martyn Lloyd-Jones.

One would normally expect ministers to be attracted to such a book. However, if those
to whom they ministered were to read this book, perhaps their expectations of preaching
would be heightened, and perhaps those preachers might be encouraged to an ever more
faithful application of their calling. 

EJ.M.

Apostasy, Destructi.on and Hope - 2 Kings simply explained. Roger Elsworth.
Welwyn Commentary Series. Evangelical Press. pp. 270, paperback. f8.95. ISBN
0 85234 5100.

When reading 2 Kings, it is easy to get confused about which king ruled in Israel and who
reigned in Judah. To make matters worse some kings alive at the same time had similar
and even identical names! Roger Ellsworth skilfully guides the reader through these
difficulties and makes searching application for believers from the conduct of
these various kings. Striking lessons are also taken from Elisha's life in the earlier part
of 2 Kings.

Several times in this commentary, based on the New King James, Ellsworth shows the
relevance of 2 Kings to its original readers - Jews exiled in Babylon because of their
disobedience to God. 2 Kings brings challenge and encouragement to them and to present-
day readers. Ellsworth, an American pastor, is the author of numerous books, including
the Welwyn commentaries on I Kings and I Corinthians. A comment on the back cover
of 2 Kings is true: "Every exegetically sound opportunity is taken to draw attention to the
person and work of the Lord Jesus Christ."

I would highly recommend this book which I've used in my own daily reading of
the Bible' 

s.K.E.
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