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THE last words of the Apostle are unbowed in the midst of gloom and tragedy,
and glow with a simple and unflagging energy and a warm, sunny sympathy,
combined in one person uniquely in the whole history of man. In a foul dungeon,
in the hands of wicked and vicious men, awaiting a certain doom, cut off from
dear friends and even light, in rags and cold and want, his whole being radiates
contentment and care for others rather than himself. His old eyes fixed on the right
hand of God, where sits Christ, he looks expectantly forward, he lives to the full
life present.

The thoughts of his heart run on the law of sacrifice. Perhaps childhood and
home and a father's instruction in the Law of Israel to his dear son. All that home
and all the 'glittering prizes held out to him as a great rabbi had been willingly
surrendered, and now he faces the final sacrifice. He is loosing his moorings to
earth, "having a desire to depart (loose the cable) and to be with Christ which is
far better". He has sacrificed life past.

He is willingly relinquishing life, viewed through its conflicts, a continuous
struggle with besetting foes. He has "kept the faith", and hereafter there is laid up
for him "a crown of life". Joy fills his old frame, rapturous, unstinted, triumphant
and unselfish. He does not regret leaving weak Timothy to take his place and lead
the apparently doomed Church on earth. Rather he anticipates life here and above
in the highest way. He loves life future.

Many Christians seem fearful at the onslaught of evil, so disappointed in God,
so sad and full of reproaches. They regret the past, view the present as a sort of
quarrel with evil on a human level, and see the future as too awful to contemplate
for the, Church on earth. How different to Paul! You have triumphed. Look back,
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around and ahead with delirious joy and certainty, full of hope and strong to reach
out to others. You have everything - "a crown of righteousness that fadeth not
away". Set an example!

A Sermon
BY THE EDITOR

"By grace are ye saved" (Ephesians 2:5, 8)

GRACE is one of the most enthralling subjects there is. It lies very close to
experience, and therefore has the power to kindle a response within us. No other
subject is so influenced by our own desires and prejudices, therefore requiring
such humility in approaching. It touches every aspect of the truth as it is in Jesus,
every precious doctrine. It involves both the origin of our salvation and how that
salvation is applied to us.

In the Bible we find two covenants - one of grace and the other of redemption.

The Covenant of Grace is at the heart of the Bible
The three common words used in the Old Testament are chanan, to act in a kind
manner, chesed, mercy, and ralson, acceptance, pleasure, goodwill. We see the
meaning of these words not by grammar, but in action. God chose Israel, not for
any righteousness in the nation, but by His grace, solely dependent on Himself.
God's grace never breaks down, so he sends prophets, restores from captivity, and
all stems from His choice of Abraham, by kindness, mercy and goodwill.

In the New Testament the important word is grace, meaning attractiveness,
gratitude, an attitude of favour. It means a gift, and it means power. So Paul says
"by the grace of God I am what I am". It has another meaning, that of unmerited
favour. This is "the grace of God", and yet there is a place for human activity. It
is the relationship between these two where some believers find difficulty. Thus
we are exhorted to "stand fast", to "work out", and there are warnings not to "fall
away". However the weight of Biblical evidence seems on the side of eternal
security through the triumphant grace of God.

The Covenant of Redemption is also at the heart of the Bible
This covenant was between the Three Persons of the Godhead in the counsels of
eternity, before the" world was made. Our Lord revealed it to us, amongst other
places, especially in His prayer in John 17:6-9 when He spoke of "the men which
thou gavest me out of the world: thine they were, and thou gavest them me....
I pray not for the world, but for them which thou hast given me; for they are
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thine." In this Christ undertakes to be the Surety of His people, and the Father
recognises Him as the Head. This covenant is between the Godhead, and the
fulfilment of its promises rests not on any work or strength of man, but entirely
upon the strength and character of God. Christ undertakes to fulfill the conditions,
as the Mediator of the New Covenant. The sinner, who is the other party to the
covenant, has but to receive the gift of God by faith. Thus the sinner is given
everything, and does nothing. The power to believe is a gift from God.
Repentance and faith are not works meriting grace, but the power to repent and
believe is of God's grace.

Ask yourself a question: Did salvation come to me in spite of myself, an
astounding and undeserved mercy, or did I freely choose to turn to God of myself,
and so unaided repent and believe?

The answer lies in the way we view sin. If sin ruined us, so we have no power
of delivering ourselves from sin, then we see grace as a work of God alone.
If, however, sin had a milder effect, we may argue that fallen man has the power
to seek God when he will.

To answer, we have to face several other questions. First, what is human
"goodness"? Is it human honesty, generosity, truthfulness and similar virtues?
If so, we can see around us "good" people quite independent of the Gospel and
Christ and God, possessing what are called the "pagan virtues". Or is "goodness"
impossible for fallen man? Can man in any way please God, or is it only by God's
indwelling grace that we can please God?

Then we must ask, what is "sin", or what we call "original sin" ? Has the Fall
of man left him with the power to do good and to deliver himself from sin
whenever he chooses? Although some may not feel happy over what is now said,
yet sin in Scripture, and indeed in the experience of many of us, needs the
incoming power of God to renew man in the love of God.

Third, we must ask, what is "freedom"? Has the will the power to choose in
any direction just as it wishes? In matters without moral significance, this is true,
I can choose freely which foot I put forward first when walking. But when it
comes to moral character, my thoughts, resulting actions and in turn, over time,
my resulting character, binds me. The old story of the Swiss prisoner is true. On
being cast into prison he at once examined his chains minutely, then uttered a
heart-rending cry. Asked why by the other prisoners, He said, "See this mark on
the links? I am the best chain-maker in the land, and that is my mark. I can never
escape from these chains I made!"

Then we must ask, what is "common grace"? There is a beneficence of God's
Spirit which is common to all men. By that we mean more than having the power
to reason and being surrounded with stimuli to virtue. Scripture teaches that the
Holy Spirit is active among men quite apart from God's general government of
the world. And that general government is also quite different to God's special
work. In Genesis 6:3, God's Holy Spirit "strives with" or "rules" in man, and it is
this rule that God threatens to withdraw. In Acts 7:51: "Ye do alway resist the
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Holy Ghost" is said to unsaved men, meaning they over the generation resist and
vex God's Holy Spirit. Romans 1:25-28: "Wherefore God gave them up unto"
shows clearly that the doom of reprobation is when God withdraws the restraints
of His Spirit. That God's Spirit can be withdrawn shows He was there in the first
place. And experience shows an awareness of God, which comes on men with
deep conviction, which is a work of God's Spirit.

The effects of common grace are a degree of moral order amongst men. Evil is
restrained by the repressing power of God's Holy Spirit. Were this totally
withdrawn, society would be literally hell on earth. Like the atmosphere, the fact
we cannot see or are conscious of it, does not mean it is not a powerful force
acting upon us. Thus God keeps order in the material world, with all the laws of
nature, and in the moral world by the unfelt and unseen work of His Holy Spirit.

Then we must ask what is Grace? The fIrst answer offered is "sufficient grace",
that the grace of God given to men is sufficient to enable the sinner to do that which
will result in salvation. This view agrees that men are of themselves utterly unable
to do anything acceptable to God, but by the influence of the Holy Spirit. However,
it argues that a "gracious ability" is given to all, and this grace is sufficient to lead
to salvation if accepted and used. So those who believe and are converted, and
likewise those who do not actually believe and are not converted, both receive
sufficient grace for faith and conversion. Thus the universality of the Gospel is
defended, and the difficulties of the doctrine of election are somewhat avoided.

The second idea is, according to Augustine, the grace of God depends neither
on the state of mind of the sinner, nor his active co-operation in order to be
efficient, nor upon the passive non-resistance of the sinner, but upon the nature of
grace and the purpose of God. God exercises His mighty saving power, making
the sinner willing by grace regenerating those dead in sin, as mysteriously as the
wind, but by God's distinctive operation on the souL

Conclusion
If efficacious grace is correct, then certain things inevitably follow. Efficacious
grace goes back to election and predestination to salvation, resting on the Divine
will and initiative. Thus it is prevenient, meaning it goes before the sinner,
effectually calling and regenerating him. It is in the third place invincible, or as
Augustine put it, irresistible. That is not quite true as many resist God's grace for
a long time, but it is true in the sense Augustine meant, that it is not finally
resistible - "All that the Father giveth me shall come to me" (John 6:37).

The subject is bottomless, and is to be treated with awe and reverence. It is the
most wonderful comfort to believers, our eternal security when we ourselves are
so weak. It is a great stumbling block to sinners, and is repudiated strongly by
Roman Catholic teaching. It is the glory of Christ and the heart of the Scripture.
We love God with for His efficacious choosing of us each one, with wondering
gratitude for His undeserved favour that came to us with such power. We long for
all to understand the fulness of our text, "By grace are ye saved".
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WHAT'S IN THE MAIL?

THE postman comes to our door each day, usually with quite a pile of letters.
Some is junk mail which is of no interest to us and goes straight into the bin.
Important letters come with a fIrst class stamp and less important ones will have
only a second class stamp.

Some letters bring news from family or friends; some might have a cheque
inside sending us some money; others will bring a bill asking for payment.
Occasionally an envelope will hold a lovely invitation to some function. What
ever the envelope holds, the postman only delivers the mail. The cheque or bill or
invitation is not from the postman. He just carries it to us. He is the messenger.

God's Word is carried to us by messengers. When we hear the preaching of the
Word or read a book explaining God's Word or read the Bible itself, these are
means (like the postman) bringing the good news from afar. Some letters give us
news and information. God's Word is not just news but Good News. The Gospel
explains in detail God's plan of salvation for His people. We read many details
about the life of the Lord Jesus, and about kings and judges, prophets and poets
in the Old Testament and disciples and missionaries in the New Testament. The
doctrines of the faith are explained.

If we open a letter and fInd a cheque inside, we are very pleased and take it to
the bank and add it to our account.

God's Word is full of promises which are more valuable than any cheques.
What security and contentment we can experience when we believe and trust in
God and His promises. "I will never leave thee nor forsake thee," "I will instruct
thee and teach thee," "My grace is sufficient for thee," and many, many more.
Some letters contain bills, requiring payment from us. God's Word makes
demands on us too. The Bible requires us to love the Lord our God with all our
heart, soul, strength and mind and our neighbour as ourselves. God has
commanded us to "believe on the name of his Son Jesus Christ, and love one
another" (1 John 3:23).

God demands that we keep His commandments. But He knows that we are
spiritually bankrupt ourselves and cannot pay His demands on our own. By His
grace we believe that the Lord Jesus Christ will help us - "His strength is made
perfect in our weakness."

Sometimes the postman brings a lovely invitation to a party or celebration.
God's Word is full of gracious invitations. "Come unto me, all ye that labour

and are heavy laden, and I will give you rest" (Matthew 11 :28). "Suffer the little
children to come unto me and forbid them not: for of such is the kingdom of God"
(Mark. 10:14).
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God wants sinners to come to Himself through His Son the Lord Jesus Christ.
In His Word we have the invitation which we ought to respond to speedily and
with thanks. Some of our mail is junk - thrown out immediately. This is never the
case with the Bible message. It is always of value. It is able to make us "wise unto
salvation through faith which is in Christ Jesus" (2 Timothy 3: 15). It is "profitable
for doctrine, for reproof, for correction, for instruction in righteousness."

God's message to us is always sent first class, with nothing to pay. Don't
neglect this wonderful gift.

BffiLESEARCH

The following verses all refer to some of the letters mentioned in the Bible. Find
the missing words. The initial letters spell out the subject of the story.

1. Ye see how a letter I have written unto you with mine own hand
(Galatians 6: 11).

2. Now these are the words of the letter that Jeremiah the prophet sent from
Jerusalem unto the residue of the which were carried away
captive (Jeremiah 29:1).

3. Moreover in those days the nobles of Judah sent many letters unto
____ (Nehemiah 6: 17).

4. That I may not seem as if I would you by letters. For his letters,
say they, are weighty and powerful (2 Corinthians 10:9).

5. And Zephaniah the priest read this letter in the of Jeremiah the
prophet (Jeremiah 29:29).

6. When the king of Israel had read the letter, he his clothes
(2 Kings 5:7).

7. And a letter unto Asaph the keeper of the king's , that he may
give me timber (Nehemiah 2:8).

8. Then sent Sanballat his servant unto me in like manner the fifth time with an
_____ letter in his hand (Nehemiah 6:5).

9. And Hezekiah the letter of the hands of the messengers and read
it (2 Kings 19:14).

10. And he sent letters by posts on horseback, and riders on mules, camels, and
____ dromedaries (Esther 8: 10).

11. And letters were sent by posts into all the king's provinces to destroy, to kill
and to cause to perish all Jews both young and (Esther 3: 13).

12. David wrote a letter to Joab and sent by the hand of (2 Samuel
11:14).
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[This essay is dedicated to my good friends in New Zealand for their assistance to the work of the
Institute for Renaissance and Reformation Biblical Studies. Grace Letis is a Freshman music and
journalism major and Theodore Letis, her father, is Director ofIRRBS.j

IF one were to take a walk through the city of Brussels on a nice day, they would
be sure to pass the staggering piece of architecture that is the European Council
building. In front of the building stands an intriguing sculpture of a woman riding
a bull. What is so interesting about this sculpture is not so much its artistic quality,
but instead, what certain people believe about it. They believe this piece of
artwork is symbolic of what the European Union represents - an apocalyptic
entity described in Revelation as a harlot on a beast (Bush 2). The implications of
such an outlandish theory would suggest that the goals of the recently formed
political union are more than simply political. The question is, Would it seem a
preposterous notion, to consider such a force as anything other than just a
practical and organized way to unify Europe for its ultimate economic progress?
Alternatively, if one were to carefully examine certain events in the history of
Europe would one find that the goal to attain power has not ever ceased to be
religious in nature? Either way, the purpose of the EU, though unclear to some, is
to empower Europe to rise once again as a united force in the world. Its goal is to
rival the United States as well as to fill in the gap left after the 16th century
collapse of the Holy Roman Empirefollowing the Protestant Reformation and the
many religious wars that followed.

THE EUROPEAN UNION

"We must now build a kind of United States of Europe ... the first step must be
a partnership between France and Germany ... France and Germany must take
the lead together," stated Winston Churchill in his Zurich speech in 1946,
immediately following the Second World War. It is ironic that the leader of Great
Britain made this proclamation considering it was one of the most reluctant of
countries to join the EU; however, the statement was accurate in framing the
basis for its beginning (pinder 5). The idea originated in 1950, when France's
foreign minister, Robert Schuman, proposed that the coal and steel industries
of France and West Germany should be consolidated under one authority. Ideally,
this would be a solution to the problem of the long-standing conflict which
caused immense suffering for both countries (Teske 1). The proposed idea was
well llccepted and the European Coal and Steel Community was established,
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including the six nations of: France, West Germany, Italy, Luxemburg, the
Netherlands, and Belgium.

Over the next few decades, the European Union developed into what it is today,
though the process was not simple. In his prediction at the launch of the European
Coal and Steel Community, Schuman stated: "Europe will not be built all at once,
or as a single whole: it will be built by concrete achievements which first create
de facto solidarity." Schuman accurately anticipated that its intricate progress
would have to be step by step.

First, there was the formation of three separate communities - a number that
enlarged over the years by adding new countries to their lists. This led up to the
signing of the Maastricht Treaty, which united all three, thus forming what we
refer to today as the European Union (Pinder 27). Last year, ten new members
were added, bringing the complete membership to 25. The Euro, the common
currency, was officially introduced in 2002 and today has reached the unthinkable
status of being worth more than the U.S. dollar. Is it time that the U.S. came to
terms with the significance of this monumental establishment? Standing alone,
anyone of these nations involved could not come close to rivalling the U.S. when
it comes to super-power status. Together, they are formidable. The question is,
What happens when a structure is put in place where all the member states are
inextricably bound together? It is obvious that the sum will equal much more
than the parts, but will it, in fact, prove to be a world-dominating force? An
important statement made by Jean Monnet in 1950 was that it will. "Europe will
rediscover the leading role which she used to play in the world and which she lost
because she was divided" (Hackett 83).

THE BIRTH OF THE HOLY ROMAN EMPIRE

The Sacrum Romanum Imperium (the Holy Roman Empire) is the empire that
should have never been. When Constantine, the last pagan emperor in line from
Augustus, was converted to Christianity at the battle of the Milvian Bridge in 312,
he moved to what was then Byzantium and there, according to the Concise Oxford
Dictionary of the Christian Church he established what he called "New Rome",
naming the city after himself as Constantinople (page 127). Here Constantine
established the principle of the Emperor being the spiritual leader of the Church
as he called the council of Nicaea, in 325. This left a vacuum of authority in Rome
itself, which would soon be filled by the Bishops of Rome, who even took on the
title of the Emperors eventually, referring to themselves as Pontifox Maximus
(Supreme Pontiff).

This Constantinople, therefore, became the capital of the Christian Church
within what was the old Roman Empire. How then did Rome come to be seen as
the centre of Christianity? This began when, on Christmas day in the year 800,
Pope Leo III (795-816) crowned the king of the Franks, Charlemagne, (c. 742
814), also known as Charles the Great, "Emperor of the Holy Roman Empire".
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According to the Encyclopedia Britannica, in the article treating "Holy Roman
Empire" under the heading "Coronation of Charlemagne", it states that "it seems
clear that this coronation was the work of the papacy, not the Frankish king", and
that without the permission of Constantinople, such an act "was an extralegal,
indeed, an illegal and revolutionary proceeding". In fact, "The pope had no right
to make him emperor". The emperors in Constantinople, of course, maintained
their claim to be the true emperors of Christian Rome, while "Charlemagne's
coronation involved him and his successors ever more deeply in the ecumenical
pretensions of the papacy".

Why did the papacy feel it had the right to remove the central authority of the
Emperor in Constantinople, to a new emperor created by the authority of the
papacy alone? This signified that the papacy had the dominant authority over the
head of government, unlike the arrangement in Constantinople, where the rightful
emperor was the spiritual leader of the Church. According to the Encyclopedia of
the Middle Ages, it was based on a contrived and false document called
Constitutum Constantini, commonly referred to as the "Donation of Constantine",
composed around 750, just fifty years before the crowning of Charlemagne (445).
This has come to be the most important forged document in all of western history.
It claims that Constantine gave the Pope of Rome the authority to rule in the west,
over church as well as empire, thus making the pope the most powerful authority
on earth. Furthermore, it was used in 1053, one year before the Western Church
broke with the Eastern Church, by Pope Leo IX, to claim superiority over all
bishops. Hence, the entire idea of, as well as the structure for, the Holy Roman
Empire, was based upon a false document. It was [mally established to have been
a forgery in 1440 by the humanist, Lorenzo Valla, in his work De falso credita et
emendata Constantini donatione declamatio (445). It was this document that gave
the Pope the authority to call for the first crusade in 1095, and then a series of
crusades, beginning shortly after the split from the Eastern Church in 1054, to
march to the Holy Land to take back Christian sites from the Muslims, resulting
in the slaughter of thousands of Muslims (Oxford Dictionary, page 137).
Interestingly, the Crusaders were given martyr status if they died killing Muslims,
and today, it is Muslims who are given martyr status for killing non-Muslims who
have again come into their territory from the West. During the Crusades for
twenty years "a series of Latin states were established in Syria and Palestine".
Like the current occupation of Muslim lands today by a western coalition, "these
proved difficult to defend" and, eventually, the crusaders were forced by the
Ottoman Empire to flee Muslim lands, while the Muslims then began to invade
the Christian west to establish a world-wide Islamic empire.

Ironically, because the Renaissance Pope, Leo X, was busy trying to raise
troops to fight the invasion of the Muslim Turks at the very gateway to Europe, a
German monk by the name of Martin Luther, with the aid of the new technology
of the movable type printing press, brought down the papacy. In so doing he
launched the Protestant Reformation. With the fall of the papacy came also the
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disintegration of the Holy Roman Empire and the birth of the modem,
independent, European nation-state. With the 21st century return to a united states
of Europe, will we see a return of power to the Papacy?

TODAY'S UNITED EUROPE

The European Union's fIrst constitution is in the works and the question that has
arisen in the minds of many is, Will Europe's distinctive Christian background
leave any influence on the constitution? (Weigel 3). There is such a rich history
of the Christian influence in so many different ways that it would be hard to
believe that such a powerful source of Europe's formation and development
would be thrown out completely. However, the secular interest among members
of the European Parliament argue that Christian ideals are outdated and that
including them in the constitution would exclude the non-Christian population of
Europe (Weigel 3). In the midst of the disagreement, however, there is also
another strong voice speaking out in defense of a constitution, including Christian
values. That is the ever-present voice of history. The sound is constant and clear
and it states that Europe will ultimately fail if they choose to ignore their roots.

In examining the process in which Europe became the united force that it is
today, one cannot help but see many ties to the past. The last time Europe was
successfully united it was under the Catholic Church and the effects of the empire
that stood for so long are still evident today. The Charlemagne prize is awarded
each year to the one found to have contributed the most to advance of European
unity. The following quote from The Economist also states some interesting ties.

"It is true that many of the moving spirits of post-war European integration
- Konrad Adenauer, Jacques Delors, Alcide de Gasperi and Robert
Schuman - were devout Catholics. Their faith gave them a strong sense of
the cultural and religious ties between Europeans that transcend national
boundaries. The European flag of 12 yellow stars on a blue background
also owes something to Catholicism. Arsene Heitz, who designed it in
1955, recently told Lourdes magazine that his inspiration had been the
reference in the book of Revelation, the New Testament's final section, to
"a woman clothed with the sun ... and a crown of twelve stars on her head"
(Real Politics 2004).

"Yet strangely, many people do not make the connection, still claiming that
the European Union is a secular entity based solely upon its ideals of
tolerance, human rights, and a democratic government."

While this is certainly indisputable, there are precedents in the recent past of
the Papacy attempting to regain her lost ascendancy, sometimes by unseen and
questionable means. In 1997, two French authors, George Passelecq and Bemard
Suchecky, documented in their book, The Hidden Encyclical ofPius XI, translated
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by Steven Rendall (New York: Harcourt Brace and Company, 1997), that an
official Papal encyclical denouncing the anti-Semitism of the German fascists,
had been commissioned by Pius XI, but after his death shortly after its
composition, his successor, Pius XII, suppressed the document, and demanded
silence from its authors about its existence. Hence, what was considered the most
dominant moral voice in Europe, was perceived to have fallen silent on the most
unspeakable moral failing in modem history - the Holocaust. Furthermore,
another monumental study, that of John Cornwell, Hitlers Pope: the Secret
History ofPius XII (New York: Viking, 1999), has established why the encyclical
was never allowed to see the light of day: Pius XII had signed a concordat pact
with Hitler himself, and thus guaranteed no opposition from the Church of Rome
on the designs of the Third Reich. These two incidents find parallels in the long
history of the Papacy's pragmatic political activities in the past, during the
medieval "Holy Roman Empire", the last time Europe was united. What fascist
Europe could not accomplish by war and genocide, economics has brought to
pass: the unifying of Europe. Is it really conceivable that Rome would not find a
new springtime of power of place in the new united Europe of the 21st century?

SUMMARY

Since the collapse of Pagan Rome, the Christian religion in the west has played a
dominant role in Europe's unity and destiny. Unlike the Eastern Church, however,
where no Inquisition, no Crusades were ever found; no Christian Patriarch was
there who rivalled the emperors in the line of Augustus, as was the case with the
Papacy in the Western Church. Furthermore, the one juncture that led to the
largest religious renewal in the history of Western Europe, the Protestant
Reformation, resulted in the diminishing of power of what, by any standards, was
an intolerant institution - the Papacy - as well as the disintegration of Europe.
Does the return to unity signal that the time of religious renewal is now over, and
Europe will once again return to its old ways? Who could have predicted the
degree of the loss of openness that American society has experienced in the name
of national security, because of an Islamic insurgency on our soil; or the rise to
prominence of the religious political right, which many believe ushered Bush into
a second term of office. Could such acts in Europe galvanize that mostly secular
modem society, into a less tolerant entity? Could the stress of terrorist threats 
such as took place in Spain - result in a return to an old order, for security; or even
a rediscovery of western Europe's oldest religious institution - the Papacy? No
one can answer these questions in advance. Only with a keen eye to the past,
however, will the possibilities of the future be fully understood.

The Commentary on Colossians, by the Rev. E. A. Powell, has had to be held
ove~. for lack of sIJace. It is hoped to continue this in the next issue.
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How Can I Be Sure?

".

JONATHAN FLETCHER (Vicar of Emmanuel Church, Wimbledon)

IT has been said that humble assurance and certainty about being a child of God,
and one day being with Him in heaven throughout eternity, are hallmarks of
Bible-believing Christians. So far from being complacent and presumptuous,
Christians meekly claim this as their birthright.

It would be intolerable for a child to go to his or her parents with the question,
"Am I really your child?" and for the parents to reply, "We are not telling you;
wait and see; you may be, you may not be". How much more would our loving
heavenly Father want us to be sure that we are His children.

Traditionally this confidence rests on three great truths:

1. THERE IS THE CLEAR PROMISE OF GOD

Jesus said: "My sheep hear my voice, and I know them, and they follow me: and
I give unto them eternal life; and they shall never perish, neither shall any man
pluck them out of my hand" (John 10:27-28). As a Chinese student once put it:
"Jesus has said it; He is God; God cannot lie: I trust Him."

Paul can speak with confidence to the Christians at Philippi: "He which hath
begun a good work in you will perform it until the day of Jesus Christ"
(Philippians 1:6). And teaching a universal truth, Paul writes to the Romans: "For
the gifts and calling of God are without repentance" (Romans 11 :29). That is to
say, God doesn't take away what He has given. Being a Christian means being
born again - one cannot be unborn again!

• "But I don't feel any different"
If I became a naturalised Frenchman, in due course I might begin behaving as a
Frenchman (wearing a beret? My heart might be stirred by the Marseillaise?). But
initially it would be the naturalisation papers - the word of the French
Government - which I would have to trust. So when feelings are absent I must
cling to the clear Word of God.

2. THERE IS THE COMPLETED WORK OF CHRIST

When Christ died on the Cross He paid the price for all the sins of all His people
- sins we have committed and sins we will commit. So when someone becomes a
Christian it is not as if the sins that they have committed up to that point are
cancelled, and then they have to claim further forgiveness for each sin committed
thereafter. No! All our sins are forgiven, forgotten for ever. God says: "I will
forgive their iniquity, and I will remember their sin no more" (Jeremiah 31:34).



The Gospel Magazine 121

• "1 became a Christian several years ago, but 1 have sinned so badly since then,
and 1 have often fallen into the same sin again and again, can God really go on
forgiving me?"
When I became a Christian, God did not have me "on approval". He accepted me
unconditionally. The fact is that all those repeated sins have already been paid for
at Calvary when Jesus died and cried out, "fInished", which could equally be
translated "paid". (This means that it is actually presumptuous not to be sure. It is
to imply that Jesus did not do enough when He died for our sins.)

• "But that means 1 can go on sinning as much as 1 like if they have all been
paidfor"
The same point was put to Paul. "God forbid," he replied. Anybody who takes up
that attitude has not begun to understand how incongruous it would be to accept
the love and forgiveness that Jesus purchased through dying for us, and then to turn
round and say, "Thanks very much, but I intend to go on doing those very things
that took You to the Cross".

• "Why, ifall our sins have been forgiven once and for all on the Cross, do we
need to go on confessing our sins, and asking for forgiveness"

There is a big difference between a relationship being spoilt and a relationship
being broken. When I misbehaved as a small boy - and subsequently - my
relationship with my father was not broken. I was still his son. But the relationship
was seriously strained until I had apologised and asked for his forgiveness.
Once I have become a child of God, He cannot disown me, but I need to keep
short accounts.

3. THERE IS THE CONTINUING WORK AND WITNESS OF THE
HOLY SPIRIT IN THE LIFE OF THE BELIEVER

This is more subjective than the first two great objective truths, but it is the main
thrust of the great New Testament letter on the subject of Christian assurance,
namely the First Letter of John.

• John points out that once we have become Christians, sin more and more
leaves a bitter taste (which is why we often feel more sinful after
becoming Christians than we did before - this is a very good sign!)

• Also, we begin to want to keep the commandments which were largely a
matter of indifference to us beforehand. "And hereby we do know that we
know him, if we keep his commandments" (1 John 2:3).

• Alongside a sharpened conscience and a growing desire to do His will,
there will come a new love for fellow Christians. Those whom we used
to think were rather odd and quaint, we now see as brothers and sisters
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whose company we increasingly seek out, and we really miss it when
we cannot join them at a church meeting or Bible study. "We know
that we have passed from death unto life, because we love the brethren" (1
John 3:14).

These more subjective tests are not meant to lead us to soul searching and
massive introspection. In fact, the old adage stands, "for one look within, take ten
looks at Him". Those ten looks at Him will remind us of His unbreakable Word in
Scripture and His fInished work on the Cross. Humbly and with great confIdence
we shall by His grace have complete assurance. "These things have I written unto
you that believe on the name of the Son of God; that ye may know that ye have
etemallife" (1 John 5:13).
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What Shall I Do?
M. HANDFORD (previous Editor of The Gospel Magazine)

THIS is a question we all ask at some time or other. There are occasions when we
have to decide between two courses of action and we have difficulty in deciding
which is the right line to take.

"What shall I do?" is a question asked several times in the New Testament.
We look at three of the occasions on which it was asked and how the question
was answered.

1. The rich young ruler- "What shall I do to inherit eternal life?" (Mark 10:17)
Here was a man of courage who, despite his high social standing, did not conceal
his need. He did not seek a private interview with Jesus or come by night as did
Nicodemus. He was conscious of self-dissatisfaction; he knew something was
lacking in his life. Though he was young he felt he ought not to procrastinate;
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though rich he did not disdain to confess spiritual concern. He was no Sadducee
doubting this or the other in the name of reason; he believed in the reality of
spiritual things.

However, when Jesus put him to the test, he thought Christ's demands too
severe. He loved one thing better than his soul - his money. He wanted heavenly
treasures but would not give up earthly possessions. The Saviour knew that easy
going followers are soon made and lost, hence the searching test He imposed.

The story ends with the pathetic words, "he was sad at that saying and went
away grieved, for he had great possessions".

2. The rich fool- "What shall I do, because I have no room where to bestow my
fruits?" (Luke 12:17)
Here is another rich man, this time not a young man but a man approaching
retirement. He had spent his whole life absorbed in his work and the accumulation
of money. As he took stock of his plentiful crops and his full barns, he asked his
question: "What must I do ... ?"

In asking his question he sought no guidance from God; he was too self-reliant
for that. So he resolved on a far-reaching programme and then on a long and
happy retirement. But he made one great mistake, he failed to realise the brevity
of his life. God said to him: "This night shall thy soul be required of thee."

His earthly requirements were certainly provided for, but he had made no
provision for his soul. How blind he was in his estimate of the power of worldly
goods to satisfy. So he died a spiritual pauper, he left all behind him, except
himself and he was worthless.

Let us not plan without God. Remember the words of David: "My times are in
thy hand" (Psalm 31:15).

3. Saul of Tarsus - "Lord, what wilt thou have me to do?" (Acts 9:6)
The question is asked again by a young man. Saul was on his way from Jerusalem
to Damascus determined to exterminate the followers of Jesus. He would tolerate
no half measures and would not be satisfied until he had stamped out the new
religion. We all know what happened that day. Saul of Tarsus was converted in a
dramatic fashion; the persecutor became the greatest preacher and evangelist of
all time.

As he lay humbled in the dust on the Damascus road he asked two pertinent
questions: (1) "Who art thou Lord?" - the answer to which was, "I am Jesus
whom thou persecutest"; (2) "What wilt thou have me to do?"

"What shall I do?" asked Saul. In that encounter with Christ, Saul was told
what to do. Years later he was able to say, "I was not disobedient to the heavenly
vision". He had been full of hatred against Christ; now this sudden encounter
resulted in a sacred engagement which was to occupy the rest of his life.

God had a plan for Saul and he has a plan for each and every one of His people.
That plan and purpose is both acceptable and perfect. Furthermore, it is workable
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and thoroughly related to everyday living and service. Work for Christ lends
dignity to the humblest task; there is nothing small or great with God.

We need, however, to remember that He wants us before our service. What
better prayer to pray than, "Here we offer and present unto Thee ourselves, our
souls and bodies ... ".

--e--

Be Not Dismayed
S. K. EVERS (Potton, Beds.)

"Fear thou not; for I am with thee: be not dismayed; for I am thy God:
I will strengthen thee; yea, I will help thee; yea, I will uphold thee with the

right hand ofmy righteousness" (Isaiah 41:10).

THE future looked bleak for God's people in the days of Isaiah - they faced
seventy years exile in Babylon because they had offended the only true God by
worshipping idols. The long-term future was bright - the return to the land of
Israel after the exile. The older exiles would never return to their homeland. In
this situation, God speaks to calm His anxious people, "Fear thou not". What
about our future? God says in His Word that the world will become increasingly
wicked - even now, we see this happening (2 Timothy 3). Believers are a small
minority, at least within Britain. However, the long-term future is bright - the
coming of the Lord! How slow He is in coming! To us God says, "Fear thou not".

God says "Be not dismayed"
The word "dismayed" means "gazing about in anxiety"; we all know the feeling!
However, God says, "Be not dismayed", this is a command, not simply helpful
advice. Dismay saps you of energy, numbs your mind and confuses your thoughts.
The text is a command; nevertheless, God is gentle with the fearful and the weak.
Isaiah speaks many times of God's tenderness; for example: "He shall feed his
flock like a shepherd: he shall gather the lambs with his arm, and carry them in
his bosom, and shall gently lead those that are with young", and "A bruised reed
shall he not break, and the smoking flax shall he not quench" (40: 11, 42:3).

God's says "I am with thee . .. I am thy God"
God's command comes with the promise of His presence. When you are afraid
there are some people you don't want with you because they go to pieces and
panic. You want a calm, cheerful person who knows exactly what to do when
your thinking is confused. God is far superior to the best friend. Who is God?
What is He like?
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He is "the Lord" (verse 13) - the "I AM THAT I AM", the eternal covenant God
who heard the cries of His enslaved people and sent Moses to deliver them
(Exodus 3). He is also the "Redeemer" (verse 14) - He spared His people when
the angel of death saw the Passover Lamb's blood on the doorposts (Exodus 12).
Furthermore, God is "the Holy One of Israel" (verse 13) who punished His
disobedient people with the exile. Nevertheless, this holy God says: "I am thy
God" (verse 10). Abraham's Friend is our Friend; we are His chosen servants
because we are redeemed by Jesus Christ, the Lamb of God (verses 8-9,
1 Corinthians 5:7, 1 Peter 1:18-19).

God says, "1 will strengthen thee; yea, 1 will help thee; yea, 1 will uphold thee"
(verse 10)

We may feel like worms and be so easily crushed by dismay and worry but God
does not crush us, rather He makes us strong enough to remove mountains of
doubt and fear (verses 14-16). God fills worms with the joy of salvation because
He crushed His own Son like a worm on the cross. At Calvary Christ said,
"I am a worm, and no man; a reproach of men, and despised of the people"
(Psalm 22:6).

God says three times in Isaiah 41, "I will help thee" (verses 10, 13-14). Imagine
a mother who has been shopping with her small son who wants to carry a bag
all by himself. Soon the bag becomes too heavy and his mother carries him and
the shopping!

The powerful God lovingly carries our burdens and us in His mighty "right
hand" (verse 10). His almighty right hand holds our weak right hand (verses 10,
13). The word "righteousness" in verse 10 means that God is just; He will reward
His people and punish the wicked. We should notice that each promise in Isaiah
41: 1 has the prefix, "I will" - God's "I will" should dispel all dismay!

No tears
Towards the end of his prophecy, Isaiah looks forward to "the new heavens and
the new earth" where God will rejoice in His people "and the voice of weeping
shall be no more heard . . . nor the voice of crying" because "the Lord God will
wipe away tears from off all faces" (65:17,19, 66:22, 25:8). Meanwhile, we rest
on God's promise in Isaiah 41:10: "Fear thou not; for I am with thee: be not
dismayed; for I am thy God: I will strengthen thee; yea, I will help thee; yea, I
will uphold thee with the right hand of my righteousness."

My belief is that where we are in doubt about anything, we should place the
matter before God in prayer, then take the Bible, wherever we may be reading,
and having our attention fixed on the subject of our prayer, seek to get an answer,
andtake it, in just the same way as if we had heard God's voice. General Gordon.
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Jeremiah Burrows and the
Millennium

J. DAVISON

The end of the world . .. [is] even upon us, and Christ seems to be even at the
door. ... There are mighty stirrings abroad in the world; the hearts of men are
more raised to expect it than ever they were before. ... Truly there is the great
expectation of the Saints of God, and those that are the most strict and holy, the
greatest expectation of these times as ever yet was, and we find the Lord is so
stirring in the world, as makes us think that He is bringing about some glorious
things. 1

SEVENTEENTH century England saw a proliferation of theological views being
expressed, especially after the censorship laws had been set aside. One such
theological view which caught the imagination of many preachers was the
doctrine of the Second Coming of Christ and, in particular, a literal interpreting
of the prophecies of Ezekiel, Daniel and the Book of Revelation. Men like
Thomas Brightman (1562-1607), Joseph Mede (1586-1638), and Thomas
Goodwin (1600-1680) each played their part in advancing a literal approach to
eschatology, but they were not alone. Of these men we note in particular
Goodwin, who was the first to claim that the "kingdom of Christ on earth to come
is a far more glorious condition for the saints than what their souls have now in
heaven".2 Coupled with this approach to interpreting Scripture was the real
awareness of the imminence of Christ's kingdom being established on the earth.

Another to express himself in very similar language was Jeremiah Burroughs,
who, like Goodwin, was an Independent. Almost nothing is known about
Burroughs' early life, although it is generally accepted that he was born in 1599.3

What is known of Burroughs is that he entered Emmanuel College, Cambridge,
on 25th April 1617, receiving his B.A. in 1621 and his M.A. in 1624. The next
information we have is that he became assistant to Edmund Calamy at Bury St.
Edmunds, in the county of Suffolk, from 1627 to 1631, at which time he became
rector of St. Margaret's, Tivetshall, in the adjoining county of Norfolk. Burroughs

1. Jerusalem's Glory Breaking Forth into the World, Being a Scriptural Discovery of the New
Testament Church in the Latter Days, Immediately before the Second Coming of Christ (London,
1684), pp. 117, 118. Hereafter cited as Jerusalem 's Glory.

2. T. Goodwin, An Exposition ofRevelation, in The Works ofThomas Goodwin, vol. 3 (Eureka, CA:
Tanski Publications, 1996), p. 15.

3. Tom Webster in his article, "Burroughs, Jeremiah", in the Oxford Dictionary of National
Biography, vol. 8, B. Harrison (ed), suggests that Burroughs may have been born in 1601 (Oxford:
Oxford University Press, 2004), p. 1010.
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was deprived of his living in 1636 for not observing the injunctions of Bishop
Matthew Wren of Norwich and a short time later he went to Holland, along with
his friend William Greenhill. Both men returned to England in the autumn of
1637. In 1639 Burroughs again went to Holland where he became preacher at the
English Church in Arnhem. On his return to England early in 1641, Burroughs
became lecturer to two of the largest congregations about London, Stepney and
St. Giles, Cripplegate. Burroughs was one of those members of the Westminster
Assembly of Divines who would become known as "The Five Dissenting
Brethren" because of their opposition to legislative presbyteries.4 Of all the men
in the Assembly, Burroughs is recognised as the one most likely to heal the
divisions which were so obvious in the Assembly. Burroughs died on 14th
November 1646 after a short illness, the result of a fall from his horse.

It is said, not without good reason, that Burroughs' preaching style was plain,
for "he neither flattered the pride of his hearers, nor cherished their presumption;
but unfolded clearly to them the way of saving sinners through the atonement, in
which mercy and truth meet together [and] righteousness and peace embrace each
other."5 As one of those many Puritan ministers in the 17th century whose
eschatology was one of hope, of great expectation Burroughs was convinced that
Christ was in the process of making Jerusalem, the Church, "the praise of the
earth". That Burroughs understood Jerusalem, in this context, to mean the Church
is evidenced by his own statement: "By Jerusalem we are to understand the
Church of God, not so much the city of Jerusalem that then was, but the Church
of God that was to be in the times of the Gospel, for which Jerusalem was a type
of it."6 Burroughs' eschatology is clearly stated in a number of sermons, but it
arises out of his understanding of the purposes of God. Indeed it can be said that
all of Burroughs' theology is based on his theology of God, God all glorious who
will accomplish all He has purposed in Christ and that for His own glory.

Burroughs first set out his millenarianism in Sion s Joy, a sermon he preached
before Parliament at its public thanksgiving on 7th September 1641 to celebrate
the union concluded between England and Scotland.7 The other preacher on
that occasion was Stephen Marshall and, as Crawford Gribben comments, "both
preachers clearly understood the eschatological importance of the event."g John
F. Wilson has also pointed out the eschatological emphasis in many of the

4. The other four "Dissenting Brethren" were: Thomas Goodwin, Phi1ip Nye, William Bridge and
Sydrich Simpson.

5. J. Reid, Memoirs of the Westminster Divines, vo!. 1 (Edinburgh: Banner of Truth, 1982), p. 157.

6. Jerusalem's Glory, p. 3.

7. For millenarian aspects of the union see Crawford Gribben, "'Passionate Desires and Confident
Hopes': Puritan Millenarianism and Ang1o-Scottish Union, 1560-1644", in Reformation &
Renaissance Review 4:2 (2004), pp. 241-258.

8. Crawford Gribben, The Puritan Millennium: Literature and Theology, 1550-1682 (Dublin: Four
Courts Press, 2000), p. 106.
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sermons preached before Parliament at its monthly Fast Days.9 B. W. Ball goes
well beyond this corpus of parliamentary sermons when he comments: "The
weight of evidence indicates that at no other time in England's history has
the doctrine of the Second Advent been so widely proclaimed or so readily
accepted."10 Perhaps it is for this reason, as Tai Liu states, "The Puritan vision
of a glorious millennium of Christ's kingdom here on earth ... is [now]
considered a central theme in Puritanism during the whole course of the Puritan
Revolution" .11

Burroughs' sermon was based on Isaiah 66:10: "Rejoice ye with Jerusalem, and
be glad for her, all ye that love her: rejoice for joy with her, all ye that mourn for
her." In his sermon Burroughs explained that in recent times England had been
brought to weeping and mourning: 12 "Did we not say woe unto us the joy of our
hearts is gone, even mercy is gone, our peace is gone, the Gospel is gone, even
our God is gone?" Like Jerusalem of old the song of joy had gone from England,
but you "right honourable", said Burroughs to his auditors, are "the anointed of
the Lord, I mean set apart from your brethren, to the great work of the Lord."13

Having outlined the reasons for the days of mourning, which he said are now
past, Burroughs turns to the subject of his sermon, which is "joy and this easies
the work much.... [For] Jerusalem is a vision of peace; rejoice we that England
and Scotland are visions of peace.... Rejoice therefore and let us be glad for this
is our Jerusalem." From the text Burroughs stated three doctrinal conclusions,
which he then expounded. They are: (1) "Gracious hearts love Jerusalem, even
when it is in a mourning condition"; (2) "God has times to rejoice the hearts of
mourners for His Church"; and (3) "when God comes in with mercy for Jerusalem
then God will have his saints to rejoice, to be glad with joy."14

The fIrst thing Burroughs noted was that love for Jerusalem, "when she is
beautifIed with all her glorious ornaments, when she is in her full splendour", is
not to be compared to loving her "when she is in an afflicted state; when all is

9. J. F. Wilson, Pulpit in Parliament: Puritanism during the English Civil Wars, 1640-1648
(Princeton, NJ: Princeton University Press, 1969), pp. 107-114.
10. B. W. Ball, A Great Expectation: Eschatological Thought in English Protestantism to 1660
(Leiden: E. J. Brill, 1975), p. 232.

11. Tai Liu, Discord in Zion: The Puritan Divines and the Puritan Revolution 1640-1660 (The
Hague: Martinus Nijhoff, 1973), p. 3.

12. Burroughs, no doubt, has in mind the eleven years personal reign of Charles I (1629-1640),
which had reaped a baneful harvest, and the Arminianisation of the Church of England by
Archbishop William Laud and his cohorts. Burroughs may also have in mind the attempt to
introduce the English Book of Common Prayer into Scotland that resulted in war between England
and Scotland (1637-38) known as the "Bishops' War".

13. Sion's Joy: A sermon preached before Parliament, 7th September 1641, pp. 3, 2. When all the
quotations in a paragraph come from the same work, only one footnote reference is given with all
the relevant pages noted for each quotation.

14. Ibid., pp. 2, 4, 5, 10.
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mournful and darkness about her." Such love "is true and pure love indeed".
Furthermore, said Burroughs, "the love that holds in affliction will forever hold".
Such love is highly esteemed by God, and is rewarded by God: "God will not
suffer His saints to be always in the valley of Bakah, in the valley of tears, He has
another valley for them the valley of Berekah, the valley of blessing." Indeed,
Burroughs tells his hearers, "God has fulfilled this point this day in our eyes, those
who were mourners, who suffered, are now comforted and honoured".15

Burroughs informed his hearers that they had "been set apart" from their
"brethren, to the great work of the Lord that He is doing in this latter age of the
world." And the "great work" God was doing was the overthrow of Antichrist:
"God is fighting against him, and has set Himself against him." "At this time God
intends to ruin him. You come at the time of his downfall, when he is falling, in
God's very day of recompensing vengeance for all the blood he has shed." To be
rid of Antichrist and those of the "antichristian party" would "certainly be
glorious," a time "to rejoice with Jerusalem" to "be glad and rejoice with joy",
said Burroughs. Antichrist's downfall would show that God had magnified His
own name, maintained the honour of His own cause, and the cause of His people.
Burroughs then told his hearers that "[God] is about to raise Himself a glorious
name in the world, to set up His King upon His holy hill, to make Jerusalem the
praise of the whole earth ... and blessed be those men, whom God shall please
to make instrumental therein."16

To be comforted and honoured by God is mercy indeed and such is our
condition today, proclaimed Burroughs, for "God has appeared, and blessed be
our God ... He has appeared for our joy". However, in order that this great day
of rejoicing would continue, Burroughs exhorted his hearers to make sure that
"the way of God in His worship and the government of Christ in His Church" are
rightly purged of all ungodliness. This would be to the "beautifying [of] God's
house" and "maintaining the genuine beauty and lustre of His ordinances" to such
an extent that it "would put a beauty and lustre upon the whole kingdom to make
it glorious in the eyes of all the reformed Churches in the world". Then by way of
a passionate plea to God, Burroughs exhorted Parliament not to draw back from
the pursuit of godliness: "God forbid that any of you should now give in ... you
have begun the work with an impetus of spirit full of life and zeal, let it not now
abate in you."17

It is important to note that while he read the signs of the times in a very positive
and expectant way, he was not as extreme in his views of the Puritan hope as some

15. Ibid., pp. 10, 15, 18.
16. Ibid., pp. 2, 60, 40, 44. See note 12 above for possible contemporary events that Burroughs may
have had in mind when making these comments. Burroughs may also have been trying to inculcate
in his hearers a sense of "apocalyptic time" rather than the "normal time" scenario they were fIrmly
committed to.

17. Ibid" pp. 32,47, 61.
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other preachers were. 18 By this I mean that he was not dogmatic regarding a date
or dates for Christ's return. This moderate position may also be understood by
such comments as, "certainly [we] expected that one day He would appear for our
joy, but that it should be ... in our days we scarce expected it ... it is beyond all
the thoughts of our hearts, that He should appear so soon as He has done,"19 all
of which appear in the sermon, Sion s Joy.

Burroughs also proclaimed a very clear and positive message of hope in his
lectures at St. Michael's, Cornhill, on the prophecy of Hosea 20 and in three
sermons he preached at Stepney, towards the end of 1645. These last three
sermons were published in 1675 as Jerusalem's Glory. Although Burroughs'
understanding of a literal millennium is expressed throughout his Exposition of
Hosea, it is thoroughly handled in the three sermons which make up Jerusalem's
Glory. For this reason we will concentrate our demonstration of Burroughs'
millenarianism to the three sermons that make up Jerusalem s Glory and draw in
supporting evidence from his Exposition ofHosea.

As we begin to consider the three sermons that make up Jerusalem s Glory, we
note first that they are based on Isaiah 62:7, "And give him no rest, till he
establish, and till he make Jerusalem a praise in the earth". In the first sermon
Burroughs showed that the appointed time when "Jerusalem's glory" would break
forth had not yet come. And because this has not yet happened "all the saints of
God, to whom the glory of God is dear, who desire that the honour of God may
be raised and set out, they are to pray for this . . . as a certain thing that is to be
done and fulfilled by God". Following these encouragements to pray, Burroughs
went on to demonstrate "what God will do for His Church, when He intends it to
be the praise of the whole earth."21 In regard to this exalted time of the Church,
Burroughs stated that it will have an effect similar to the creation of the new
heaven and the new earth referred to in Isaiah 65:17-18. Commenting on these
verses Burroughs said: "When this Jerusalem shall be made the praise of the
whole earth, then there shall be new heavens, and a new earth: That is there shall
be as great a change of things, as if there were new heavens, and new earth
created. There shall be a mighty glorious power of God manifested towards His
churches, as if God were creating new heavens and a new earth again."22

Burroughs next made the point that there are Scripture passages which appear
to speak of "life in heaven after the day of judgement, because they are spoken of
another world" or "the state of the Church triumphant in heaven", and this
passage in Isaiah is one of them, as is Revelation 21, which also speaks of a new

18. An example of extreme millenarianism would be the Fifth Monarchy movement.

19. Sion's Joy, p. 32.

20. The first three chapters of Burroughs' An Exposition of the Prophesie ofHosea were published
in 1643, chapters 4-10 in 1650, and chapters 11-13:11 in 1651.

21. Jerusalem's Glory, pp. 4, 12.

22. Ibid., p. 21.
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heaven and a new earth. For Burroughs, however, the proper interpretation of
these two passages is to be drawn from verses 24 and 26 of Revelation 21, which
have reference to a scene on the earth, because "the saints in heaven shall have no
need of any of the glory of the kings of the earth, [for] the meanest, poorest
servant or boy that is godly, shall be more glorious than all the kings of the earth
ever were in this world."23

Two more points were made by Burroughs. The fIrst is that "all the expressions
of the Church's glory that we have in the Old Testament in a typical way [will] be
fully made good, and that visibly ... and apparently to the world". These
expressions show the Church as "the portion of God", "the inheritance of God",
"the dearly beloved of God", "the peculiar treasure of God" and "the glory of
God". The second point made by Burroughs was that "God will make good the
promises that He has made unto His Church in the Old Testament". Such a picture
of the church's glory moved Burroughs, as he brings his first sermon to a close,
to proclaim: "Let us pray and believe, let us believe and pray that this time may
be hastened." 24

To BE CONTINUED

--e--

Studies in Numbers - 8
PETER KING (Hailsham)

Chapter 14:1-35-
A SLEEPLESS NIGHT, BUT GREAT MERCY

WHEN we have something on our mind we may lay awake at night, tossing and
turning, wondering what to do. Matthew Henry says, "Like foolish children, they
fall a-crying yet know not what they cry for". Joshua and Caleb do their best to
calm the people down, assuring them of God's protection, but the people took
stones to stone them! It was at that point the cloud appeared in the tabernacle of
meeting - God is angry! Destruction seemed imminent but Moses intercedes.

Remember the promise, people. As we read how the people reacted it seems
incredible they would rather die in Egypt than the wilderness. What advantage
would that be? Read a little further: " ... that our wives and our children should
be a prey." We are doing it for the children, you see, not ourselves. How many
times do we hear that today? We must bring activities into the church for the

23. Ibid., p. 23.
24. Ibid~ pp. 30, 31, 32, 35, 39,48.
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children; they are the next generation. These people even discussed electing
someone to take them back to Egypt. Matters were out of hand and Moses and
Aaron, seeing the danger, fall on their faces before the people. It seems as if they
are saying "Don't do it!" Trying to give a balanced view, Joshua and Caleb get
into hot water and almost die under a hail of stones. Of course it is important that
the men protect their wives and children, particularly teaching the next generation
God's Word. Excuses to leave out the difficult parts and make church life more
attractive are not on God's agenda. "Let us go up at once and possess it" [the land].

Remember the promise, Lord. God's anger causes great concern for Moses and
he pleads with God to think again. What will people think if God destroys the
great nation, so widely known to be on their way to the Promised Land? The
Gentiles will say it is because You are unable to bring them into Canaan that You
have killed them in the desert! Then follows a beautiful intercession from Moses:
"The Lord is long-suffering and of great mercy, forgiving iniquity and
transgression. . . . Pardon, I beseech thee, the iniquity of this people according
unto the greatness of thy mercy, and as thou hast forgiven this people, from Egypt
even until now."

Once again we have a picture of our Lord Jesus Christ. The wrath of the Father
on those who rebel and reject His counsel almost destroys the chosen people. The
Intercessor steps in (Moses) appealing to the Father, as Jesus did when He said,
"I will take the punishment instead". Then the Holy Spirit, the Comforter, comes
alongside and (as we shall see later) brings pardon to the ungrateful tribes.

PARDONED BUT DESTINED TO WANDER

There is always a price to pay when we disobey the Lord! Do not think you will
get away with it.

Pardon. No sooner Moses pleaded for pardon, the Lord said "I have pardoned".
Not something I will think about, but done - now. There was no condition to
this forgiveness, but a lasting effect from the sin. It was not the first rebellion
since Egypt; in fact the Lord clearly reminds them this is the tenth time. Matthew
Henry says Jewish writers think this means the Red Sea (Exodus 14:11); Marah
(Exodus 15:23,24); The wilderness of Sin (Exodus 16:2); Twice about the Manna
(Exodus 16:20,27); at Rephidim about water (Exodus 17:1,2); the golden calf
(Exodus 32); Taberah when fire came (Numbers 11) and about the quails
(Numbers 11). So this is the tenth time and they had not even started on the
journey to Canaan! "Who is a pardoning God like Thee, or who has grace so rich
and free!"

Condemnation. Verse 23 is the pivotal time, as God says, "they shall not see
the land of which I sware unto their fathers ... ", and the whole generation, which
came through the Exodus, must now wander for 38 years. In the previous study
we noted the men said they did not want to die in the desert, so God says, "you
shall" (verses 28-29). The children did in fact survive and inherited the land. We
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should be careful what we say for the Lord may take us at our word and we live
to regret foolish talking!

Reward. Not all the people rebelled and Caleb shines for his different spirit.
The promise to his descendants appears in Joshua 14 and it is here we learn he
was 40 years old when he acted as a spy. It is interesting to read of Caleb as "my
servant" but Joshua almost allied to Caleb in verse 30.

Purpose. The children of Israel did not wander in the desert for 38 years
without reason. God has a purpose in all He does and the personal plan was to
punish the current generation by denying them their inheritance, and to raise up a
second generation to settle in the Promised Land. This took time, so one year for
each day the spies spent searching the land, the people wandered in the desert.
The children under 20 years came to Canaan (verse 29) having reached 60 years
and Caleb would have been 80 years old. A whole generation lost out because of
unbelief and disobedience. The Christian learns from these events as Paul
explains in 1 Corinthians 10, "these things were our examples", so that we do not
become idolaters (Exodus 32:6), immoral (Numbers 25), grumblers (Numbers
14). Do we learn? We may not openly be as Israel but we can be spiritual
adulterers, worshipping people or traditions instead of God!

BEWARE LEST YE ALSO . .. FALL

--e--

"It'll Take Your Breath Away!"
WYLlE W. FULTON

A MINISTER said a church member of his was looking forward to their
completed multi-million-dollar building program. She stated, "When people cross
the overhead bridge coming into town, they will see a church so beautiful it will
take their breath!"

When we heard this statement, the thought came immediately: "My soul!
We've already seen that church!" "And there came unto me one of the seven
angels which had the seven vials full of the seven last plagues, and talked with
me, saying, Come hither, I will shew thee the bride, the Lamb's wife. And he
carried me away in the spirit to a great and high mountain, and shewed me that
great city, the holy Jerusalem, descending out of heaven from God, having the
glory of God" (Revelation 21:9-11; read the following verses). That true church
of God is not in a building or a "sanctuary" built by men, but it is beautifully
arrayed in the righteousness of Christ, for it is all the redeemed sinners of Adam's
fallen race, all of God's elect. And a sight of that beautiful church, clothed in the
robes of His righteousness - it will "take your breath away" to see that beauty.
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A large church in Charlotte NC built a "sanctuary" to the tune of about 30
million dollars, bank payments on which are about a quarter-million dollars per
month. With a vast interior, audaciously decorated in pink, mostly glass exterior
walls - and yet that temple builder pastor claims to have been converted under a
sound evangelical minister.

Another church in Charlotte, a so-called Baptist church, erected a gigantic
Oneness Prayer Tower stretching high above the community - at a cost of more
than four million. Other Baptist churches in Greenville, in Spartanburg, and yes,
in your city as well, boast that their steeples are the tallest metropolitan
landmarks! It is significant that the old prophet cried, "Israel hath forgotten
his Maker, and buildeth temples" (Hosea 8:14). They had counted the truth
of God and His holy law as "a strange thing", and the Lord promised to send a
fire to devour them. Whenever spiritual worship degenerates, the temple building
sets in.

Today, theorizing that the building is a "sanctuary" for God, the competitors for
giant structures continue on - never realizing that such things are utterly foreign
to the New Testament concept of simple worship, mostly in homes; for the beauty
of the Church is the people clothed in white raiment, in bloodwashed garments.
These are the precious sheep of His pasture who seek to "follow the Good
Shepherd" (John 10), not erect the largest structure in His name.

Glory to God? that church is called a "city", but it is people, God's own elect
ones. They are a building of God, but not the result of a contractor's, a brick
mason's or a carpenter's creative genius - Ah, far better than any building made
by hands is that body of Christ. that church which He hath redeemed with His own
blood, the bride the Lamb's wife. You must come to this spiritual application in
order to truly behold our Lord's church in all its "breath-taking" beauty. And by
His grace which was not bestowed in vain, with each of the Lord's little ones in
the kingdom, we have been blessed to behold the Lord's church.

Precious is this Old Testament picture of my Lord's church: "Beautiful for
situation, the joy of the whole earth, is mount Zion, on the sides of the north, the
city of the great King. God is known in her palaces for a refuge. . .. Let mount
Zion rejoice, let the daughters of Judah be glad, because of thy judgments. Walk
about Zion, and go round about her: tell the towers thereof. Mark ye well her
bulwarks, consider her palaces; that ye may tell it to the generation following. For
this God is our God for ever and ever: he will be our guide even unto death"
(Psalm 48:2-3, 11-14).

And as a personal note, we cannot close without bowing in praise for that grace
which effectually called me into the fold, even to the "House of our God," to the
Saviour of poor sinners - yea, and "to the general assembly and church of the
firstbom, which are written in heaven, and to God the Judge of all, and to the
spirits of just men made perfect, and to Jesus the Mediator of the new covenant,
and to the blood of sprinkling, that speaketh better things than that of Abel"
(Hebrews 12:23-24).
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You can have all of man's "building contests", for they are mere toys of the
earth to us poor worms who have seen the King in His beauty, and been blessed
to be made "beautiful" in His righteousness. Now here is a beauty that really will
"take your breath away!"

--e--

James Hudson Taylor
(Concluded)

G. F. H. HALL (Stafford)

HUDSON TAYLOR had considered from the earlier days that the wearing of
Chinese dress and conforming in a large measure to their customs and manners to
be essential if he was to settle quietly among them, win their confidence and live
so as to be an example of what Chinese Christians should be. He wrote to Mr.
Berger in London so that he could put the matter plainly to young people in
Britain who were offering themselves as missionaries.

"When our Lord appeared on earth to save man, He became man, not merely
like man. In language, in appearance, in everything not sinful He made Himself
one with those He sought to benefit. Surely no follower of the meek and lowly
Jesus will think it beneath the dignity of a Christian missionary to seek
identification with this great though benighted people in the hope that he may see
them saved in the name of the Lord Jesus."

He thought that the foreign dress and ways of missionaries, along with the
foreign appearance of chapels and much else, had hindered the spread of the
Gospel. "Why should such a foreign aspect be given to Christianity?" he asked.
He was anxious for Chinese Christians to be presided over by their own pastors,
worshipping God in their own language in buildings of their own style.

His wife Maria had not worn Chinese dress when she taught in Miss Aldersey's
school, and she later wrote to a friend: "Things which are tolerated in us as
foreigners wearing foreign dress, could not be allowed for a moment in native
ladies. The nearer we come to the Chinese in outward appearance, the more
severely will any breach of propriety by their standards be criticised. I must never
be guilty, for example, in taking my husband's arm out of doors!"

Medical and educational work: some dangers

Although medical and educational work were important parts of China Inland
Mission's work, Hudson Taylor made it clear that they were auxiliaries and were
not to be allowed to usurp the foremost place - that of bringing the Gospel to the
Chinese. This is what he said on the subject: "Let us feel that everything that is



136 The Gospel Magazine

human, everything outside the sufficiency of Christ, is only helpful in the measure
in which it enables us to bring the soul to Him.... If our medical missions draw
people to us, and we can present to them the Christ of God, medical missions are
a blessing; but to substitute medicine for the preaching of the Gospel would be a
profound mistake. If we put schools or education in the place of spiritual power
to change the heart, it will be a profound mistake.

"If we get the idea that people are going to be converted by some educational
process, instead of by a regenerative re-creation, it will be a profound mistake. Let
all our auxiliaries be auxiliaries - means of bringing Christ and the soul into
contact - then we may be truly thankful for them all.... Let us exalt the glorious
Gospel in our hearts, and believe that it is the power of God unto salvation. Let
everything else sit at its feet. ... We shall never be discouraged if we realise that
in Christ is our sufficiency."

Development in the 1880s and 1890s ... "Other Seventy Also"
Only the very barest mention can be made of the further development of the
C.LM. in Hudson Taylor's lifetime. In 1882 the step of asking God "for other
seventy also ... " was taken, forty-two men and twenty-eight women. About this
time his son Herbert came out to join him in educational work. In three years the
people prayed for were sent by God to help gather the harvest. Great interest
was aroused throughout Britain, and especially in university circles, by the
announcement that the captain of the Cambridge cricket eleven and the stroke oar
of the Cambridge boat were going out as missionaries. In all, seven men
prominent in Cambridge sporting and social life joined the C.LM. When two of
them were invited to speak at a medical undergraduates' meeting at Edinburgh
University, these athlete missionaries held the students spellbound. The secretary
of the C.LM. wrote: "They told modestly and yet fearlessly of the Lord's
goodness to them, and of the joy of serving Him; and they appealed to young men,
not for their Mission, but for their Divine Master."

A young Royal Artillery officer, D. E. Hoste, had also written to Hudson Taylor
at this time offering himself as a candidate. Twenty years later, he it was who was
chosen by Hudson Taylor to succeed him as the General Director of the C.LM.

One hundred
Four years later a further one hundred were prayed for. Six hundred candidates
offered, from which one hundred and two were accepted. It is easy to talk of such
numbers, but the decisions in selection were never lightly taken. Careful plans and
prayers were made, but above all the assurance that they were being led by God
was sought before any particular course of action was taken.

One thousand
The next stage was to pray for one thousand to offer themselves within five years
1890-95. British, American, Australian and European missionary societies and
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churches sponsored one thousand one hundred and fifty-three, made up of four
hundred and eighty men and six hundred and seventy-three women. Gradually all
the provinces of the interior of China had at least a mission station and very often
schools and some sort of hospital too.

The Boxer Uprising: 1900
The 20th century opened with terrible news from China. Hastened by defeat in an
invasion by Japan, China was going through a time of transition from its exclusive
and isolationist policy of centuries to taking its place with the other nations of the
world. There was violent disorder throughout the whole land as the privations of
war, disillusion with their government, and suspicion and hatred of foreigners
took hold. What came to be called the Boxer uprising swept the nation, sparked
by an inflammatory decree from the dowager empress to exterminate all
foreigners. "Boxer" was a translation of the Chinese word meaning "Fist of
Harmony". Missionaries of all denominations suffered in the general slaughter of
men, women and children, the C.LM. roll of martyrs being fifty-eight, besides
twenty-one children dying with their parents or afterwards from suffering which
their parents had survived. Hudson Taylor was overseas attending a conference
and by the time he had returned to Britain the Boxer uprising had died down.

Deaths ofMr. and Mrs. Taylor
His and his wife's strength failing, they went to friends in Switzerland to recover,
and there in 1902 it was found that Mrs Taylor had inoperable cancer and she died
in 1904.

Hudson Tay10r handed over the general direction to D. E. Hoste, one of the
group whose decision to give up all their privilege and prospects in England to
serve in China had stirred the nation in the 1880s.

Hudson Taylor embarked on his last visit to China in 1905 and, while on tour
of the mission stations deep in the interior, he died with peace of soul.

Do it
Much earlier in his career Hudson Taylor had written these stern words: "We
believe, however, that the time has come for doing more fully what the Master
commanded us; and by His grace we intend to do it - not to try, for we see no
scriptural authority for trying. 'Try' is a word constantly on the lips of
unbelievers. 'We must do what we can,' they say; and too often the same attitude
is taken up by the child of God. In our experience, to try has usually meant to fail.
The Lord's Word in reference to His various commands is not 'Do your best', but
'Do it'; that is the thing commanded. We are therefore making arrangements for
commencing work in each of these nine provinces - without haste, for 'he that
believeth shall not make haste', but also without unnecessary delay ... 'If ye be
willing and obedient, ye shall eat of the good of the land'. Whatsoever he saith
unto yqu, do it."
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From this outline of Hudson Taylor's life we can see that however dedicated
and single-minded he may have been, the strength to carry out his work was not
his alone nor of those working with him: it came from God.

STATISTICS

On January 1st 1904 there were in connection with the Mission:

783 missionaries and associates (including wives)
19 ordained Chinese pastors

271 assistant Chinese preachers
109 Chinese school teachers

I ;~

185 colport u
i

10~ Bible~

Cc other unpaid <:thin
10,24S'~o~~nicants; 16,698 havibeen baptised from

the commencement c·

364 organised churches
116 schools

22 dispensaries
S2 opium refuges

8 hospitals
-e-

There were headquarters of the Mission
in London, Toronto, Philadelphia and Melbourne.

-e-

The MiSsion is evangelical and undenominationaI.
It is supported entirely by the freewill offerings of God's people, no

personal solicitation and collections being authorised.
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The Fight
(From J. C. RYLE's book Holiness)

139

THE true Christian is called to be a soldier and must behave as such from the day
of his conversion to the day of his death. He is not meant to live a life of religious
ease, indolence and security. He must never imagine for a moment that he can
sleep and doze along the way to heaven, like one travelling in an easy carriage. If
he takes. his standard of Christianity from the children of this world, he may be
content with such notions, but he will find no countenance for them in the Word
of God. If the Bible is the rule of his faith and practice, he will find his course laid
down plainly in this matter. He must "fight".

It is a fight of perpetual necessity. He admits of no breathing time, no armistice,
no truce. On weekdays as well as on Sundays - in private as well as in public 
at home by the family fireside as well as abroad - in little things like management
of tongue and temper, as well as in great ones like the government of kingdoms 
the Christian's warfare must unceasingly go on. The foe we have to do with keeps
no holidays, never slumbers and never sleeps. So long as we have breath in our
bodies, we must keep on our armour and remember we are on an enemy's ground.
"Even on the brink of Jordan," said a dying saint, "I find Satan nibbling at my
heels." We must fight till we die.

--e--

Poor Yet Rich
ROBERT HAWKER

SWEET thought, ever to keep in view, that it is the Lord that prepares the heart,
and gives answers to the tongue. And oh, how sudden, how unexpected, how
unlooked-for, sometimes, are the visits of His grace! "Or ever I was aware (saith
the Church) my soul made me like the chariots of Amminadab." Is my heart cold,
my mind barren, my frame lifeless? Do Thou, then, dearest Lord, make me to
rejoice, in warming my frozen affection, making fruitful my poor estate, and
putting new life into my soul. All I want is a frame of mind best suited to Thy
glory. And what is that? Truly, that when I have nothing, feel nothing, can do
nothing, am worse than nothing, that then, even then, I may be rich in Thee amidst
all my own bankruptcy. This, dear Lord, is what I covet. And if Thou withholdest
all frames which might melt, or warm, or rejoice my own feelings; yet if my soul
still hangs upon Thee notwithstanding all, as the vessel upon the nail, my God and
Jesus will be my rock, that feels nothing of the ebbings and flowings of the sea
around" whatever be the tide of my fluctuating affections.
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Book Reviews

Evangelicals - Then and Now. Peter Jeffrey. Evangelical Press. pp. 128, paperback.
£7.95. ISBN 0 85234 564 X.

Peter Jeffrey, aged sixty-five and now retired, has served the Lord for forty years as a
pastor and has written numerous books. He does not look back with a warm glow of
nostalgia, but takes a long hard look at today's evangelicalism. He takes a middle course
between believers who complain that things are not as they used to be and those who try
to show the world that they are not so different after all. He deals wisely with worship,
Bible versions (the author uses the NIV) and spiritual leaders; inevitably, not everyone
will agree with his comments on these subjects! However, we would all agree with this
remark: "We should not go to worship to be entertained, or to increase our self-esteem,
but to honour the Lord who made and redeemed us." In the longest chapter, the seventh,
Jeffrey answers the question, "Where do we go from here?". We need a greater vision of
God's greatness, a deeper conviction of the Bible's authority, more love for Jesus and
obedience to God besides a need to feel the lostness of the sinner. In the closing chapters,
Jeffrey focuses on the church in Acts 2 and then on the need of revival. "Revival is not the
answer to a godless society - it is the answer to a loveless and powerless church. A church
filled with the power of the Holy Spirit is the answer to a godless society." This thought
provoking book ought to be widely read. S.K.E.

Heavenly Wisdom - Proverbs simply explained (A Welwyn Commentary). Gary
Brady. Evangelical Press. pp. 812, paperback. £12.95. ISBN 0852345437.

This is the biggest Welwyn Commentary so far and the size causes problems keeping the
pages open. Nevertheless, don't let its size deter you because the author's style of writing
is compelling, interesting and spiritually useful. Using the NIV, careful exegesis, apt
quotations, appropriate illustrations and personal anecdotes (perhaps too many), Brady
applies the message of Proverbs for today. He often points to Christ and expounds
Proverbs by reference to the New Testament. Taking his cue from learning a language 
learn grammar before vocabulary - Brady divides Proverbs into four sections: grammar
(chapters 1-9), vocabulary (chapters 10-22), more vocabulary (chapters 22-29) and final
lessons (chapters 30-31). There are no references to sources, though various writers,
"secular" and "spiritual", are quoted; some are listed in the two-page, "Selected
Bibliography" at the end of the commentary.

Gary Brady, a former editor of Grace Magazine, has pastored the church at Child's Hill
Baptist Church, London, since 1983, where this commentary began its life in the regular
sermons on the Lord's Day. Read a few pages of this book each day, alongside an open
Bible, and then practice what you learn, and you will gain heavenly wisdom! S.K.E.
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J.B.D.

Defence of the Truth. Michael Haykin. Evangelical Press. pp. 160. £7.95. ISBN
o85234 554 2.

Mr. Haykin, who is Principal of the Toronto Baptist Seminary, has written a short, but
scholarly book that will provide a useful introduction to the apologetics of the early
church fathers for both students of theology and the informed general reader. It is fully
annotated with endnotes following the main text.

The approach of these writers of AD 150-500 to the heresies of their own day is applied
to the present-day situation of the Church and each chapter concludes with a reading list
that will be of considerable value to students using the book.

The individual chapters concern the Epistle to Diognetus and the response to paganism,
Irenaeus' defence of the canonical scriptures against the Gnostics, the debate over the
Millennium, the struggle for the doctrine of the Trinity against the Arians, Augustine's
definition of the Christian view of history and Patrick's defence of missions. The
arguments of these early apologists is applied to such modem phenomena as the
revival of Gnosticism in the New Age movement and the inadequate understanding
of the Trinity that is typical of many 21 st century congregations. It was perhaps regrettable
in view of the Pelagianism that is also prevalent in many contemporary circles that
the writer chose to make only brief references to Augustine's role in rebutting this
particular heresy.

The book includes many translations from the individual writers, often translated by
Mr. Haykin himself in a sometimes racy style. One example may be quoted from a sermon
by Augustine, preached just after Rome had been sacked by the Vandals: "Why panic, just
because earthly kingdoms crumble? That's why a heavenly kingdom was promised to you,
so that you wouldn't crumble away with the earthly ones.... Your Lord, whom you are
waiting for, said to you, 'Nation shall rise against nation, and kingdom against kingdom'.
Earthly kingdoms have their ups and downs; but that Man is coming of whom it is said,
'And of his kingdom there will be no end'."

This reviewer could not help thinking that, had Augustine's words been truly heeded,
the Empire might not have given place to the monarchical institution of the Papacy with
all that followed from that deviation.

A History of the Work ofRedemption. Jonathan Edwards. The Banner of Truth Trust.
pp. 448, hardback. £16.50. ISBN 0 85151 8443.

It was the intention of Jonathan Edwards to write a book in which he would show that the
whole history of mankind, from Creation to the Second Coming, aims at one thing 
Christ's work of redemption. To this end he preached a series of thirty sermons, in which
he surveyed the whole history of mankind, and shows both what Scripture says about
these periods, and what they contribute to the advance or retreat of the Christian Church.
He has no doubt that the Pope is Antichrist, in common with the Reformers. Edwards
makes good use of many biblical passages, and those who follow him in these will find
that his scheme has a coherence.

The end result is that he can demonstrate how the whole of history is merely the
background to the outworking of Christ's work of redeeming a people. Everything will
stand or fall on one point; was it for or against this end? This is an unusual book, and an
often-ig~ored subject. Edwards' writing here is to be commended. E.J.M.
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Contours ofPauline Theology. A radical new survey ofthe influences on Paul's
biblical writings. Tom Holland. Mentor Imprint by Christian Focus Publications.
pp. 382, hardback. £14.95. ISBN 1 85792469 X.

Readers should note that the above is intended for students and academics and, as such, is
far from an easy read. Yet for all that, it seeks to deal with the now antiquated liberal ideas
that Paul was the creator of Christianity and that he radically changed the message of
Jesus by introducing Greek influences. Dr. Holland argues strongly against all this,
insisting that Paul never left the religion of the Old Testament, nor departed from the
teachings of Christ. Furthermore, it is not possible to sustain the notion that Paul was a
Hellenist teacher, for the author insists that the Apostle's theology had its roots in the
model of the Passover and the Exodus. All this he sees as a type of the work of Jesus.

Now this is welcome news indeed, especially when we reflect upon the tide of religious
liberalism that has engulfed the church in modem times and led us away from a proper
biblical understanding. We are also thankful for Dr. Holland's analysis and critique of the
"New Perspective" on Paul, especially with reference to Justification by Faith and the
writings of N. T. Wright. Yet, along the way, the author makes many assertions, which
leaves us wondering and, on occasions, feeling uneasy. In addition, we think he has gone
too far in seeking to answer the religious liberals in a number of areas. For example, in
his treatment of Romans 6 and 7, he removes any individualistic understanding and
changes the sense completely, so that the "body of sin" becomes the mass of unredeemed
humanity and the "new man", the Body of Christ, which is the redeemed community.
Another concern is the way the author uses the many texts that deal with water baptism
and are given similar treatment to that of Romans 6 and 7, when he sees this as referring
to the forming of the covenant community by the death of Christ. The prostitute of
1 Corinthians 6 receives novel treatment when the author regards her as being the mass of
the unredeemed.

Further on in the book, Dr. Holland draws attention to theologians who he says, do not
have a wider and covenantal view of Justification. See page 223. Earlier, on page 183, he
argues for an understanding of Justification that sees it as having a "wider content that
relates to how God brings people into a covenant relationship with Himself'. Justification
is relational, he claims, and not merely forensic. He even quotes men like Calvin, Luther
and Owen, etc., to prove his point. Is this a welcome emphasis and is he right in drawing
the conclusions he does from Reformers and Puritans alike? Another question comes to
mind: are Adoption and Reconciliation the result of Justification, or are they an integral
part of it? It is true that Justification and Adoption are inseparably linked, but at the same
time, they do need to be carefully distinguished from one another. We are fearful that the
author's emphasis might blur the edges, to say the least.

This is an interesting and thought-provoking work that requires earnest debate by the
wider Evangelical community. As such, we hope that Dr. Holland's book will not be
ignored but given the attention it deserves. B.G.

Travel with William Carey. Paul Pease. Day One Publications. pp. 128, paperback.
£10.00. ISBN 1 903087767.

This is the latest in the well-established Travel With series: attractively produced, good
pictures, clear maps and information for those wanting to visit the places in England
associated Carey's early life, and a useful summary of dates and events for easy reference
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at the back. Interspersed with the biography are separate panels with background
information on such varied matters as Hyper-Calvinism, Cook's travels, the British in
India and Carey's translations of the Bible into forty languages.

The account of Carey's struggle to get the mission society founded, and the setbacks
at the start of his journey to India and, on arrival, speaks of God's way with small
beginnings. The resistance of the East India Company to Christian missions in the 18th
and 19th century reminds us that the combined opposition of "commerce, politics and
military might" to the Gospel is nothing new.

Illness, poverty and tragedy - especially the insanity of his wife - were never far
from Carey's life, yet, through the single-minded zeal of this Englishman and his
colleagues, the Gospel was brought to India, and some of its benefits were acknowledged
in 1993 by the issue of a bicentenary stamp by the Indian Department of Posts to
commemorate his work. G.F.H.H.

Strength in Weakness - 2 Corinthians Simply Explained (A Welwyn
Commentary). J. PhiJip Arthur. Evangelical Press. pp. 256, paperback. £8.95. ISBN
o85234 572 O.

Philip Arthur suggests five reasons to study 2 Corinthians: it is an epistle for Christians
who want to stand out, who care about evangelism, spiritual excellence, their churches
and spiritual leaders and then in twenty-three chapters he simply explains Paul's letter
using the text of the NKJ. Later in his book, the author gives us another reason for reading
2 Corinthians: "The contemporary scene in the Western world is becoming more like
Corinth every day. In religious matters, the modern taste is for fuzzy edges and blurred
distinctions."

2 Corinthians gives us a compelling portrait of Paul and his motives for serving God.
Arthur's exposition of chapters 8 and 9 - excellence and cheerfulness in Christian giving
- and chapter 12 - "the thorn in the flesh" - are carefully and helpfully explained and
applied. Appropriate illustrations and robust application drive home the message of Paul's
1st century letter to 21st century believers.

Philip Arthur has been pastor of Free Grace Baptist Church, Lancaster, England, since
1988 and has written Patience in Hope, the Welwyn Commentary on Paul's two letters to
the Thessalonians. S.K.E.

Thoughts on the New England Revival - Vindicating the Great Awakening.
Jonathan Edwards. The Banner of Truth Trust. pp. 304, hardback. £14.50. ISBN
085151984 X.

Here is a valuable book for all who want to know about revival, either because they
think it is happening now, or because they think it will never happen - and for all
in between.

The author, Jonathan Edwards, published this work in 1742, because the Great
Awakening was being criticised on the one hand by some who thought it was not a
genuine work of God, and others, on the other hand, who went to excess in it. Edwards
provides a balanced examination of the accusations informed by and permeated with
Scripture, and warns of certain dangers. Since these dangers are present today - including
spiritual pride and the devices of Satan - this reprint, with modernised spelling, is timely,
and worth reading. E.J.M.
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Walking With God: Learning Discipleship in the Psalms. Richard D. Phillips. The
Banner of Trust Trust. pp. 182, paperback. £7.00. ISBN 085151 8958.

This book is a set of sermons which the author preached as minister of a Presbyterian
church in the USA as a result of the spiritual benefit that he and his wife had gained from
praying through the Psalms. He calls them the "handbook of Christian living" because
they are prayers inspired by the Holy Spirit leading to a closer communion with God.

Using the English Standard Version, he applies the words of the psalms to daily life in
an earnest way. Each of the twelve Psalms covered takes about twelve pages, a
comfortable twenty to thirty minutes' reading without taking into account time spent in
prayer or meditation on the Psalm.

A recurrent theme made by the author is that the believing Christian is not only saved
from something - spiritual death - but he is also saved to something - newnyss of life with
God. Recommended for all who wish to lift their prayers higher. G.F.H.H.
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