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Editorial

‘Surely the Lord GOD will do nothing, but he revealeth his secret unto his servants the prophets.’ Amos 3:7

ONE of the many errors infecting the 
churches in our nation, arising from 

the so-called advances of a purely secular 
scholarship, is that the authority of the Bible 
is generally not accepted. One only has to look 
at the kind of changes taking place in doctrine, 
worship and practice, to see that the guiding 
principle has long ceased to be, ‘What saith 
the scripture?’ or ‘Is there any word from the 
Lord?’ Instead, the question in the hearts and 
minds, if not on the lips, of people is, ‘What 
would society think of this or that?’

Behind this way of thinking lies a whole 
series of errors. The first of these is that 
our God has not made his will known. The 
Bible, whatever it may actually be, is not the 
revelation of divine truth. It is something less 
than this, a glimpse into the mind of men in 
more primitive times, an attempt to explain 
a complex and at times frightening world. 
We should have sympathy with the men who 
wrote the Bible, goes the error, and we should 

understand that the superiority of our culture 
and learning means we can re-interpret their 
‘insights’ in more fitting ways. 

The second great error concerns the 
changing nature of truth. What was true 
once need not remain true. This error is often 
illustrated by appealing to the ‘flat-earthers’, 
a group who denied the spherical shape of 
the planet; this, goes the argument, was once 
conceived as being the truth, but we know 
better. Of course, the fact that the flat-earthers 
were a minority group, intent on defying the 
majority view, is an inconvenience quietly 
ignored by the scholars.

The third great error concerns the fixed 
and final nature of the divine revelation. We 
believe that the Bible is a closed canon, that 
there is no new revelation to add. Not so, argue 
the scholars, there are many other books which 
have as legitimate a claim to be in the Bible as 
the sixty-six we accept—and some, they say, 
have a greater claim. One of the effects of this 
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way of thinking is that the work of translation 
is never finished. This is because we cannot yet 
say with any certainty that we have the final 
form of the text underlying the Bible. Even 
the New King James, beloved of a number of 
more conservative Evangelicals, falls down 
on this point, because the Majority Text from 
which it is taken is a critical text, and the final 
form of that text has not yet been settled.

Finally, there is the belief that the Bible is 
to be treated like any other book, subjected to 
the same rigorous standards of literary and 
historical criticism, and not to be accorded 
special status because some consider it to be 
‘Scripture’. Appealing to Scripture to defend 
Scripture is forbidden; we need more impartial 
evidence, say the scholars.

It is not hard to discern the effect of this 
way of thinking. Such attitudes pervade our 
universities and theological colleges. The 
books ordinands are required to read very 
often assume these errors, even if they do not 
spell them out. Consequently, a generation 
and more of preachers has come out of their 

training establishments conditioned to have 
an uncertain attitude to the authority of the 
Bible. Thankfully there are one or two colleges 
where such errors are rightly exposed, and the 
students warned of the dangers. Thankfully 
also young men in the ministry can learn from 
older men, and become aware of such dangers.

The words of the prophet Amos speak to 
this situation. For him, and for the prophet 
Jeremiah (  Jer 23:18), the work of a prophet 
requires that he be made party to the divine 
will. If the Lord will send a man to declare his 
word, that man must have understanding of 
the word’s meaning. He must have been given 
entrance into the secret, the will of God, in 
order that he be able to declare it effectually 
and fervently. This being so, how can any 
think that the Word of God is less than the full 
revelation of the divine will on any matter? 
How can we not have full confidence in what 
the Lord has said? And if the Lord has indeed 
said it, ought we not to submit to its supreme 
authority? It is, after all the very word of life. 
Who wishes to be without that?

A Sermon
by ThE EdiToR

‘Thou comest to me with a sword, and with a spear, and with a shield; but I come to thee in the name 
of the LORD of hosts, the God of the armies of Israel, whom thou hast defied.’ I Samuel 17:45

THESE words come from one of the best-
known Bible stories, the story of David and 
Goliath. It is a story which is as well-loved as 
it is well-known. The amount of space given 
over to it in sacred Scripture indicates the 
importance of what is recorded. This is not 
some interesting anecdote with which we are 
to amuse ourselves. It is far more than a story 
about David, intended to demonstrate his par-

ticular suitability to be King of Israel. What 
we have here is a matter of vast importance 
in the history of Israel, a demonstration of the 
way in which David is truly the father, and the 
type, of our Lord Jesus Christ. Certainly we 
have here a wonderful demonstration of true 
faith, in that the lad David was so full of confi-
dence in the living God that he was prepared 
to go up against the Philistine’s champion. We 

have also a clear demonstration of the manner 
in which the Lord delivered his people from 
an enemy whose hatred for Israel was almost 
unsurpassed in the whole of their history. We 
have here also a plain statement of David’s 
kingship, in that it was he and not rejected 
Saul who did the work of a saviour, and who 
went out against such a foe. We could look 
at this chapter and learn many lessons, each 
one of which would be full of benefit to us. We 
shall, however, take these words as teaching 
the difference between the world’s way, and 
the Lord’s way. In order to do so, we will begin 
by considering the threat posed by Goliath.

1. The danger facing Israel
This is given plainly in verses 8–9; ‘Choose 
you a man for you, and let him come down 
to me. If he be able to fight with me, and to 
kill me, then we will be your servants: but if I 
prevail against him, and kill him, then shall 
ye be our servants, and serve us.’ This chal-
lenge posed the greatest threat Israel had yet 
faced to both her continued happiness, and, 
more importantly, to the covenant God had 
made with Abraham, Isaac and Jacob. That 
covenant was given in plain and simple terms; 
it consisted of the promise of seed, and of 
land, Genesis 15:5–7 and elsewhere. In order 
to come into their inheritance it was neces-
sary for Abraham’s descendants to go down 
to Egypt, ‘for the iniquity of the Amorites is 
not yet full’, Genesis 15:16. Their sojourn in 
Egypt became a time of great grief, as they 
were enslaved by their erstwhile hosts, and 
made to labour and suffer. In the fulness of 
time, the Lord graciously kept his covenant 
and delivered Israel from Egypt, with great 
wealth, and brought them into the promised 
land. He freed them from slavery, and caused 
them to be paid for their labour. He delivered 
them from the oppressors, and brought them 
into a land which flowed with milk and honey. 
He exchanged their poverty for riches without 
measure, turning their sadness into joy, and 
binding up and blessing that which was bro-
ken. And before Israel’s army stood a man, a 

giant of a man, who threatened to take this 
all away. In a word, Goliath was declaring his 
intention of returning Israel to that condition 
from which the Lord had so graciously deliv-
ered them with such demonstrations of the 
Spirit, and of power.

The effect of this could be seen very eas-
ily in the response of the Israelites. There was 
not a man among them, from the king down, 
who was prepared to take up Goliath’s chal-
lenge. Why not? Because there was not a man 
among them who saw clearly what Goliath 
was threatening. They saw only a giant, whose 
coat of mail weighed almost ten stone, whose 
spear staff was like a weaver’s beam, and who 
stood nine and half feet tall. In a word, they saw 
death writ large, and with no hope of escape.

Consider what this reveals about Israel at 
that time. They had, it would seem, so forgot-
ten past deliverances, and the promise or cov-
enant which underlay those deliverances, that 
they no longer looked to the Lord to save them 
for his own name’s sake. They were suffering 
from lack of faith, and the cause of this can be 
traced to the Levites, spread throughout the 
cities and towns of Israel, whose duty it was 
to teach Israel the law. Whatever they were 
teaching the people, it did not include confi-
dence in the Lord of the covenant, nor a clear 
understanding that their possession of the land 
was for a purpose. Such preaching as the peo-
ple heard fell short of the needs of the time; not 
perhaps of their felt needs, but certainly of their 
actual needs, for none were prepared to face 
the challenge posed by the giant from Gath.

2. Consider, next, the two men who 
faced each other
Goliath came out to fight a soldier, armed 
as a soldier. For him, the contest was to be 
fought on obvious terms. He was armed and 
armoured, and he expected to fight an armed 
and armoured man. It would not be an equal 
contest because of his natural advantages of 
height, reach and strength. The outcome, in 
his mind, was a foregone conclusion. He no 
doubt revelled in the daily repetition of his 
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challenge, knowing that each time he raised 
his voice he spread fear in the Israelite camp. 
That nobody was prepared to challenge him 
did not bother him, because he had plenty of 
time. Campaigning usually took place after 
the crops had been sown and the sheep had 
been sheared, and before the work of prepar-
ing for harvest had begun. Summer wars were 
commonplace in those days, and, for a man 
of Goliath’s disposition, simply part of the 
amusement. Beyond any shadow of doubt, 
there would have been nobody in either camp 
who expected any other outcome than a clear 
victory for the giant. 

Notice the effects of this. Goliath was 
proud. He came out daily to shout his chal-
lenge, revelling, as we have said, in the fear 
this caused among the Israelites. When Da-
vid did come out against him he was scornful, 
verse 43, because he considered his opponent 
to be beneath him. For David there would be 
no honourable death, but his dismembered 
carcass would be left for the birds of the air to 
feast upon. 

Furthermore, Goliath invoked the names 
of his gods in cursing David, verse 43. There 
can be no doubt that the Philistines viewed 
warfare with Israel as more than merely a 
military matter. Religion was central to what 
they were doing. These Israelites defied all 
human conventions by worshipping only one 
God, and by doing so without idols, and with-
out the usual and accepted forms of idolatrous 
and perverted worship of the heathen nations 
around. Furthermore, they lived by a code, a 
law, which made them aloof, refusing to inter-
marry with their neighbours, no matter how 
advantageous such marriages might have 
been. They would not touch certain foods, 
and they abhorred certain lifestyles and prac-
tices which were considered normal by the 
peoples who bordered on their lands. To the 
Philistines the Israelites were an unnatural 
and hateful people, whose existence was an 
outrage to normal society.

In this, of course, the Philistines were 
thinking in much the same way as many un-

believers to in our day. Professing Christians 
whose attitudes and morals differ little from 
the world are considered no threat, even if 
they are thought secretly to be poor examples 
of Christianity. Those who live according to 
Scripture, who will not follow the world in its 
immorality and its despising of God and his 
day, who profess to love the Lord Jesus Christ 
and who therefore seek to live in obedience to 
his will, and who worship the Lord in sincerity 
and truth, are viewed as the enemies of pro-
gress and as sources of disunity within society. 
From time to time challenges are laid down, 
and they are laid down in the confident ex-
pectation that might is on their side, and that 
we will have to succumb to their agenda. It is 
easy to become dismayed, and to fear greatly, 
as Saul and his army did. No wonder so many 
in the churches are looking for a new cham-
pion, one who is able to take on the Goliaths 
of our day. But what sort of champion ought 
we to seek?

Consider David. Here was a lad, who was 
not yet old enough to go to war. He had been 
sent by his father to make enquiries about 
his  brothers, and to bring them supplies for 
the campaign. His calling in life was that of a 
shepherd, almost certainly a task which had 
fallen to each of his brothers in turn. As the 
youngest he was the last to have the role, and 
would have it the longest, there being nobody 
else to take it on after him.

But there was more to David than that. 
The Lord had been preparing him. As a shep-
herd he had been given the care of creatures 
who are unable to defend themselves, and who 
are so foolish that they regularly get them-
selves into difficulty if left to their own devices. 
To that end the Lord had given David courage 
and skill, so that he was perfectly prepared to 
take on a lion or a bear which was carrying 
off a lamb from the flock. Was David merely 
naturally gifted, as Goliath was naturally a gi-
ant? There can be no doubt that some have 
different natural gifts from other people, and 
we ought not to consider these merely a matter 

of nature, but of the Lord’s providential deal-
ings. George Whitefield, for example, was pos-
sessed of a voice of most unusual clarity and 
beauty, which caused people to want to hear 
him. Left to his own devices he would have 
used this talent to make a career on the stage. 
Under God, he used it to preach the Gospel of 
salvation to hundreds of thousands of people. 
It was the same talent, but turned to a godly 
end by the Giver.

So with David. ‘Blessed be the LORD 
my strength, which teacheth my hands to 
war, and my fingers to fight’ (Psalm 144:1). 
His natural talents were being turned by the 
Lord to a godly end. This is borne out by Da-
vid’s attitude in coming against Goliath. He 
came, not in armour, but in faith. He rejected 
Saul’s offer of armour, because to have used it 
would have been to trust in something other 
than the Lord his God. He came full of zeal 
for the Lord, verses 26,45f. David saw clearly 
what was at stake in Goliath’s challenge, that 
this was about far more than which army had 
the best champion. It was about which nation 
served the strongest deity, and about whose 
deity would be victorious. It was also about 
Israel’s right to exist, which was also a direct 
challenge to God and his covenant.

There is one more matter which must be 
noted. David had been anointed king over 
Israel, and Saul, the present bearer of the ti-
tle, had been rejected by the Lord. The ha-
tred Saul would have toward David after the 
death of Goliath would prefigure the hatred 
of the Pharisees and scribes toward the Lord 
Jesus Christ. Both they and Saul vied for the 
affections and obedience of the common peo-
ple. Both saw the anointed King as a threat to 
their position. Both sought means to kill the 
King. But both kings fulfilled their office, by 
the will and grace of God, in such ways that 
the people over whom they would reign would 
live because of them. We must read this ac-
count with our eyes open to this truth, that 
David was doing the work of the king here, 
and not just of a king in the usual sense, but of 
one who is a type of the Messiah.

All of this is shown in David’s greatest 
strength, his utter dependence on the Lord 
his God. He had ascribed his victories over 
lion and bear to the Lord, verse 37, and he 
expressed simple confidence that the same 
Lord would grant him the victory over Goli-
ath. This is why he invoked the Lord’s name in 
replying to Goliath’s curses, verse 45f. He in-
tended both Goliath, and the Philistine army, 
and the Israelite army, to know by what pow-
er, in whose name, this victory was to be had. 
It would serve as a warning to the Philistines 
not to continue in ignorance with regard to 
the God of Israel. It would serve as a lesson to 
Israel not to doubt the goodness and power of 
their God, who had delivered their forefathers 
from Egypt, who had parted the Red Sea for 
them, fed them with manna, caused water to 
gush from the rock, and who had overthrown 
armies for their sakes. If God could do that, 
could he not defeat this one Philistine, huge 
though he may have been?

This is a lesson we struggle to learn. Our 
God is not weakened through the passing of 
time. ‘I am the LORD, I change not’, Malachi 
3:6. He is not limited by either the general un-
belief in the world, nor by the weakness of the 
Church, nor by the apparent strength of those 
who openly oppose the Lord Jesus Christ and 
his word. Yet all too often we behave as if our 
inability to act is a consequence of some fail-
ing on the part of God; either he had not given 
us the faith we need, or the strength, or the 
courage, or the opportunities. The Apostle 
Paul did not wait for the Lord to grant him 
these things; he went out in the strength of 
his calling, and stood up in public to preach 
the Gospel. Thus were sinners saved. Let us 
go on in the strength of the Lord, and not be 
fearful, as if either we are left to do things by 
ourselves, or as if the Lord will not bless our 
labours for the Gospel’s sake.

3. Consider, finally, the outcome of all 
this
Having responded to Goliath’s challenge, re-
minding all present that the Lord was about to 

A Sermon on I Samuel 17:45



The Gospel Magazine 103102 

make a demonstration of divine power, verse 
47, David took the weapon with which he was 
most familiar, and most skilled—his sling—
and he shot a stone at his opponent. Goliath 
fell down dead, and David then removed his 
head with his own sword. 

By that deed David did something of great 
importance; he caused both sides to behave in 
the complete opposite to their former ways. 
The proud and confident Philistines broke 
and ran. Goliath’s terms, that if the Israelite 
champion prevailed the Philistine would be-
come Israel’s servants, were forgotten. They 
had been offered in the sure expectation that 
the Philistines would never have to make good 
their promise. When the shocking truth was 
declared, that the Israelite lad had killed their 
giant, they reverted to type and fled. Thus we 
see just how close to the surface lies the fear 
our enemies seek to hide. If men were as con-
fident in their position when they oppose the 
Gospel as they pretend to be, then we would 
face a terrible foe. The truth is rather less glo-
rious. Our enemies are afraid. Those who 
hate the Gospel, who demand greater free-
doms to pursue their ungodly ways, who seek 
to overthrow the last vestiges of a Christian 
society, may feel that the tide is in their favour, 
but they are still out of their depth. How can 
they not be? They defy the living God. They 
resist the Lord of glory. They blaspheme the 
Holy Spirit. No wonder their are afraid. ‘But 
thou, O LORD, shalt laugh at them; thou shalt 
have all the heathen in derision’ (Psalm 59:8).

As for Israel, there was not simply relief 
that the giant was dead, that the immediate 
threat had been removed. They did not think 
to themselves, one champion has fallen; let us 
enjoy a brief respite until another arises. In-
stead, they seized the opportunity presented to 
them and pursued their foes, inflicting a great 
slaughter on them. Thus were they saved from 
their enemy, and made to dwell in safety in the 
place where the Lord had brought them. Thus 
the Lord, who had promised good to them, 
was seen to be faithful to that promise. Thus 
was faith rewarded.

Conclusion
This teaches us a right view of the saving work 
of the Lord Jesus Christ. David, as we have 
said, was a type of the Lord Jesus. He was 
the anointed king of Israel, who came to his 
throne through self-sacrifice and hardship, 
having clearly demonstrated to all who had 
eyes to see and ears to hear that he had been 
raised to this office by the hand of God. Had 
David failed to kill Goliath, had instead the 
giant killed David, the Lord’s covenant with 
Abraham, Isaac and David would have been 
broken. This was not the moment in Israel’s 
history for God to invoke the curses threat-
ened against the nation for its continued re-
fusal to abide by his word. That day would 
come, but until then Israel was to remain 
in the land. Therefore no weapon formed 
against her could prosper. No foe could have 
complete victory. Yes, the Lord could chastise 
his people from time to time, and cause them 
to learn to cry to him for deliverance, with the 
confession of their sins. That is not the same 
as the troubles which would befall the nation 
with the Babylonian captivity. Rather, we are 
to see that the very survival of the nation, and 
the honour of God, were at stake here.

So with our Lord’s defeat of death on the 
cross. Had our Lord, for any reason, not been 
faithful unto death, the people of God would 
be under a foe of such power that there would 
be no hope of deliverance. Had our Lord not 
risen form the dead, the same could be said, 
for we would have no ground of hope; if Christ 
could be held by death, what of us, who would 
have to die in our sins? And what of the Lord’s 
promises? Jesus said, ‘the Son of man is come 
to seek and to save that which was lost’ (Luke 
19:10). How could the lost be saved if the Lord 
himself was lost? 

If, then, the whole of Israel’s survival de-
pended on David’s victory, can we dare to 
think that the outcome was in any doubt? 
Would the Lord have left the matter to any de-
gree of chance? Clearly not. He had prepared 
David for some time beforehand, teaching 
him to trust God in the face of great danger. 

David learned his lesson well, and we would 
do well to follow his example.

If Israel’s survival depended on the ac-
tions of David, how much more does the sur-
vival of God’s people the Church depend on 
the outcome of our Lord’s confrontation with 
death on the cross? And how much more con-
fident should we be that the outcome was not 
in doubt? The Lord did not die in the hope of 
saving sinners. He did not even die in order 
to make salvation possible. He died in order 
that his people, those for whom he was dying, 
would receive the gift of eternal life.

Compare this means of having life with 
that which the world follows. For them, the 
having of life consists in the gathering togeth-
er of as much as can be had, by foul means or 
fair. The pursuit of personal happiness is the 
main object and goal of life. Anything which 
opposes this goal is to be resisted at all costs. 
Those who claim to follow a better way, if 
that way contradicts the world’s view, are to 
be hated and stamped out. Our Lord Jesus 
Christ, on the other hand, laid aside all the 
glory which was his by right, and took upon 

him the form of a man, and became a servant 
among men, that he might redeem his peo-
ple. He destroyed death by dying. He saved 
from sin by becoming sin for us. He overthrew 
principalities and powers by submitting to the 
authority of men in the will of God. In every-
thing, he acted in the exact opposite way to 
that dictated by human wisdom. But he acted 
in the wisdom of God, not of men. And he is 
the Saviour of his people, whose name is wor-
thy to be praised for ever.

The world has great confidence in its 
means, and expects that by them it will be vic-
torious over true religion. The Church usually 
acts as if it has little or no confidence in the 
means granted to it, and yet it was our Lord 
who said, ‘be of good cheer, for I have over-
come the world’ (  John 16:33). The world will 
one day be forced to bow the knee at the name 
of Jesus. How can we have any doubt concern-
ing the Lord, his goodness, his power, and his 
love? Let us have a right boldness in the Lord, 
and withstand those who defy the God of Is-
rael. 

The Doctrine of Inspiration
J C RyLE (From ‘Not Corrupting the Word’, in Warnings to Churches)

WE corrupt the Word of God most danger-
ously, when we throw doubt on the plenary 
inspiration of any part of Holy Scripture. 
This is not merely corrupting the cup, but the 
whole fountain. This is not merely corrupting 
the bucket of living water, which we profess to 
present to our people, but poisoning the whole 
well. Once wrong in this point, the whole sub-
stance of our religion is in danger. It is a flaw 
in the foundation. It is a worm at the root of 
our theology. Once allow this worm to gnaw 
the root, and we must no be surprised if the 
branches, the leaves, and the fruit, little by lit-

tle decay. The whole subject of inspiration, I 
am well aware, is surrounded with difficulty. 
All I would say is, that, in my humble judg-
ment, notwithstanding some difficulties which 
we may not now be able to solve, the only safe 
and tenable ground to maintain is this,—that 
every chapter, and every verse, and ever word 
in the Bible has been ‘given by inspiration of 
God.’ We should never desert a great principle 
in theology any more than in science, because 
of apparent difficulties which are not able at 
present to remove.

A Sermon on I Samuel 17:45
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For Young Readers 
C MACKENziE

KnowinG God

I remember the science class at school. The task was to identify the clear liquid in the beaker. 
With the teacher’s help, we found out certain facts. It was tasteless, odourless, boiled at 212 de-
grees Fahrenheit, turned solid at 32 degrees Fahrenheit, was composed of hydrogen and oxygen. 
With all these facts before us, we knew that the liquid was water. The various characteristics 
defined water.

The Bible gives us thousands of facts about God. We get to know God by understanding 
something of his characteristics. These are called attributes. Knowing God is not just about facts. 
God the Father, the Son and the Holy Spirit are one God in three Persons and can be known in 
an intimate relationship. You will know your sister or best friend in a special way. You know their 
likes and dislikes. You know the sound of their voice, the way they walk. You know them because 
you spend time with them, talking and listening.

Is it possible for people like us to know God? What is the point in knowing God? We can 
pursue knowledge in many different fields and many of these are very useful, but at the end of 
the day this knowledge does not satisfy. God has made each one of us for a specific purpose. As 
the bird is made to fly and the fish to swim, we are made to worship God. Man’s chief end is to 
glorify God and to enjoy him forever. We can never fully comprehend God. ‘My thoughts are not 
your thoughts neither are your ways my ways, saith the Lord. For as the heavens are higher than 
the earth, so are my ways higher than your ways and my thoughts than your thoughts’ (Isaiah 
55:8,9). 

God has revealed himself to us so that in our own imperfect way, we can learn a little bit about 
Him and love, trust and worship him.

God shows us something of himself in his creation. ‘The heavens declare the glory of God 
and the firmament showeth his handiwork’ (Psalm 19:1). We see God’s wisdom and power in the 
order of nature, in the seasons and in the regularity of day and night, in the design of the ant and 
the eagle. We see his kindness in his provision for us day by day. 

We know God primarily through his Word. He tells us about himself. He is infinite. There 
is no limit to God and his power. There is no limit to his love or wisdom or truth. Our limited 
minds find this hard to grasp but we should believe and worship him as our infinite God.

God is eternal. ‘From everlasting to everlasting thou art God’ (Psalm 90:2). God is not af-
fected by time. He had no beginning. He has no end. He inhabits eternity which is not confined 
by time. 

God is unchangeable. ‘I am the Lord, I change not’ (Malachi 3:6). We change so much. 
‘How you have grown’, someone may say to you if you have not seen them for a while. Our tastes 
change, our interests changes but God never changes. He remains the same constantly. His 
promises never change. His standards never change. God’s law does not change. His hatred of 
sin never changes.

God has made himself known to us supremely and finally in his Son, Jesus Christ, ‘the Word 
made flesh.’ He loved the world so much that he sent his Son to this world to live the perfect life 
and to die to take the punishment for the sin of his people. When Philip asked Jesus to show him 

the Father in John 14:8, Jesus replied, ‘He that hath seen me, hath seen the Father. I am in the 
Father and the Father in me.’ To know Jesus Christ is to know God.

When Paul wrote to the Ephesians, he told them that he prayed for them. One of his petitions 
was that they would ‘know the love of Christ which passeth knowledge, that ye might be filled 
with all the fulness of God’, Ephesians 3:19.

When you feel a little worried or anxious about the future, the best cure is to think on the 
Lord Jesus, God the Son and all that he has done for you and continues to do today. ‘Consider 
him that endured such contradiction of sinners against himself lest you be weary and faint in 
your minds,’ Hebrews 12:3. Remember that the Lord Jesus intercedes for us all the time.

Take time today to think about Jesus. Take time every day to think about Jesus. Take time 
to think about God who is infinite, eternal and unchangeable and who graciously desires us to 
know him as Father, Friend and Saviour.

BiBlE SEarcH

Find the words missing from the verses. The initials of the correct answers will 

spell out a word in the story.

1. Who is a God like unto thee, that pardoneth iniquity and passeth by 

the transgression of the remnant of his heritage? He retaineth not his  

        for ever, because he delighteth in mercy. (Micah 7:18)

2. God is a Spirit: and they that worship him must worship him in spirit and in  

        . (  John 4:24)

3. For if our heart condemn us, God is greater than our heart, and knoweth all  

        . (1 John 3:20)

4. That they may know from the          of the sun, and from the 

west, that there is none beside me. I am the Lord, and there is none else. 

(Isaiah 45:6)

5. For the           things of him from the creation of the world 

are clearly seen, being understood by the things that are made, even his 

eternal power and Godhead. (Romans 1:20)

6. There is none holy as the Lord: for there is none        thee: neither 

is there any rock like our God. (I Samuel 2:2)

7. O the depth of the riches both of the wisdom and knowledge of God! how  

           are his judgements, and his ways past finding out. 

(Romans 11:33)
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8. Righteousness and judgement are the habitation of his        .  

(Psalm 97:2)

9. Before the mountains were brought forth, or ever thou hadst formed the  

      and the world, even from everlasting to everlasting, thou art 

God. (Psalm 90:2)

10. Canst thou by          find out God? canst thou find out the 

Almighty unto perfection? (  Job 11:7) 

A Sermon
Part VII

A VAN TiELE (1672–1749)
Supplied by A W dE LANgE (Scherpenzeel, The Netherlands)

‘Oh that I knew where I might find him! that I might come even to his seat!’ ( Job 23:3)

When Job says: Oh, that I knew, that etc. thus 
one should see here, the kind of knowledge he 
has in view.

1. There is a knowledge of the mind, whereby 
somebody considering and viewing the 
object of seeking and finding, besides the 
promise which is fulfilled, is persuaded 
and concludes that a true seeker shall 
find God, building on the grounds of his 
knowledge and the Divine infallibility: 
God is not a man, that he should lie; 
neither the son of man, that he should 
repent: hath he said, and should he not do 
it? Or hath he spoken, and shall he not 
make it good? (Numbers 23:19).

2. There is a knowledge by experience, as 
it is said often among us: I know it by 
experience. Job has set his eye on this, 
namely by revelation to the soul. Such 
a knowledge, which is combined with 
consciousness and conviction of the heart 
is a knowledge, by a lively affection, 
paired by joy of the heart. And a soul does 
not always live in such a knowledge. It 
sometimes losses it. (1) By the darkening 
of the mind. (2) by the hiding of the Lord’s 
lovely and favourable face. So that the soul 
has to complain with David: Why standest 
thou afar off, O LORD? Why hidest thou 
thyself in days of trouble? (Psalm 10:1).

 
TO BE CONTINUED

Studies in Ezekiel
P KiNg (hailsham)
chapter 32:1–16

GrEaT iS THE fall of wicKEdnESS

IN case the reading of the last few chapters 
has been tedious, we will split this one into 
two natural sections. The first verse is again 
precisely timed, and is a lamentation about 
the fall of Pharaoh and his kingdom. Previous 
chapters dealt with the fact of the coming 
calamity, but now Ezekiel is at pains to make it 
abundantly clear what is happening.

1.  Pharaoh the terrible (verses 1–9). 
Living in a democracy it is difficult for us 
to appreciate the power and lifestyle of the 
Egyptian Pharaohs. There were many 
absolute monarchs, described here as lions 
and masters of the sea. The Egyptian 
despot struck terror into the minds of 
neighbouring countries, for what Pharaoh 
said went! The prophet brings comfort 
to Judah by telling them this wicked 
ruler and his nation will be reduced to a 
shadow of their former glory. Egypt will 
be spread around the world as its treasures 
are pillaged and its glory destroyed. Look 
at some of the terminology—’I will cast 
thee forth upon the open field’, ‘I will lay 
thy flesh upon the mountains’. Assyria 
ceased to be a nation, but Egypt will be 
remembered for ever, but as a scattered 
nation. Our own British Museum is 
witness to many objects collected from 
the pyramids and graves of Egypt (verse 
12). Babylon is confirmed as the destroyer 

(verse 11), and the land ‘shall be destitute’ 
(verse 15).

2.  Egypt cut down. The poetic language 
draws a picture of a wonderful land bereft 
of all its glory. Verse 6 reminds us of the 
plagues when the water turned into blood, 
while verses 7 & 8 look back to a darkness 
that could be felt (Exodus 7 & 10). In the 
days of Moses Egypt recovered from God’s 
hand being against her, but now the full 
recovery is complete. Although the power 
base is destroyed the flooding of the Nile, 
which has given so much prosperity to 
Egypt, will continue, both for Egypt and 
the surrounding nations.

lESSonS for Today
a. The most powerful leaders rule by God’s 

permission.
b. We should fear God more than rulers, because 

the rulers have limited authority, but God is 
almighty.

c. God shows mercy to all people, even the 
wicked, but only so that the righteous might 
survive.

[christ] is the head of the body, the 
church: who is the beginning, the 

firstborn from the dead; that in all 
things he might have the preeminence. 

Colossians 1:18

‘There are three things in providence: God’s foreknowing, God’s determining, and God’s 
directing all things to their period and events.’

Thomas Watson
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Studies in British  
Church History

Henry Ⅷ 1509–47 (Part 1)

PhiLiP LiEVESLEy (Essex)

KING Henry Ⅷ, the second monarch of 
the Tudor dynasty, succeeding his father Hen-
ry Ⅷ, has been well described as a ‘tyrant 
under legal forms’. He possessed considerable 
intellectual abilities and executive force. He 
was well read and always interested in scho-
lastic theology, sympathetic with humanism, 
and popular with the majority of his subjects. 
However his failings mainly comprised of be-
ing egotistical, obstinate and self-seeking. Be-
sides his six marriages, he is known for his role 
in the separation of the Church of England 
from the Church of Rome and his own estab-
lishment as the Supreme Head of the Church 
of England. Henry, who came from the Welsh 
Tudor dynasty, also oversaw the legal union 
of England and Wales with the Laws in Wales 
Acts of 1535 and 1542. He also carried out the 
dissolution of the Monasteries in his realm.

According to J A Wylie in his History of 
Protestantism, at the beginning of Henry’s 
reign,

Nothing at this hour, was less likely than 
that this prince should separate him-
self from the communion of the Roman 
Church, and withdraw his kingdom from 
obedience to the pontifical jurisdiction. 
He had been educated for the priesthood 
during the life of Prince Arthur, his eld-
est brother, and was a disciple of Thomas 
Aquinas, the subtlest intellect of the thir-
teenth century, and the man who had 
done more than any other doctor of the 
Middle Ages to fortify the basis of the Pa-
pal Supremacy. Henry was not likely to be 
wanting in reverence for the See of Rome.

Additionally, in the early part of his reign 
Henry had the support of Thomas Wolsey, 
the son of an Ipswich butcher, as his right 
hand man. He became a privy councillor in 
1511, Archbishop of York in 1514, the King’s 
chief adviser as Lord Chancellor and Cardi-
nal by Pope Leo X in 1515, thereby giving 
him precedence even over the Archbishop of 
Canterbury. For fourteen years Wolsey was 
inseparable from Henry and the effective rul-
er of the realm in the King’s name in Church 
and State, accumulating great power and 
wealth. His lavish palaces, such as York Place 
and Hampton Court, even surpassed those of 
the king. Cardinal Wolsey was a fierce per-
secutor of Protestants such as ‘that blessed 
martyr of God’ Thomas Bilney. He was the 
most powerful enemy of Protestantism in all 
England throughout this period, having been 
appointed the Cardinal Legate-à-Latere of 
‘Holy Church’ by Papal bull; placing him only 
a little below the Papal throne itself.

King Henry was deeply religious. He reg-
ularly listened to lengthy sermons and wrote 
some theological treatises of a high standard. 
Although he brought about political Reforma-
tion in England and Wales during his reign, 
Henry remained a devout Roman Catholic. 
When Martin Luther’s Protestant writings 
such as the Babylonian Captivity were re-
ceived in England their use was forbidden by 
Henry Ⅷ who was indignant against him 
and published his Assertion of the Seven Sac-
raments against the German Reformer in 
1521, which won him the title ‘Defender of 
the Faith’ from Pope Leo X. The title of ‘De-

fender of the Faith’, (Fidei Defensor), the initials 
of which are FD, still appears on our coins 
and the title is still borne by the sovereigns of 
England. As soon as the decree of the Diet of 
Worms of 1521 became known to Henry in 
England, he ordered the Pontiff’s bull against 
Martin Luther’s works to be put in execu-
tion throughout his realm. Luther’s supposed 
heretical works were brought together and 
burned in the presence of an immense crowd 
at St Paul’s Cathedral under the supervision 
of Cardinal Wolsey and John Fisher, the Bish-
op of Rochester.

At the beginning of his reign in 1509, 
Henry had married Catherine of Aragon, the 
daughter of Ferdinand and lsabella of Spain, 
and widow, though the marriage, lasting 
only five months, had been supposedly one 
in name only, of his older brother, Prince Ar-
thur. Rather than forfeit the great wealth that 
had accompanied the marriage Henry Ⅷ 
had wished for Henry to marry Catherine as 
a solution to the inevitable financial loss to the 
realm now that the marriage with Arthur had 
ended. Despite opposition to the marriage 
from Warham, Archbishop of Canterbury in 
1502, who said that ‘it is declared in the law of 
God that if a man shall take his brother’s wife, 
it is an unclean thing: they shall be childless’, 
a dispensation authorising Henry’s marriage 
with his deceased brother’s wife had been 
granted by a bull from Pope Julius Ⅷ in De-
cember 1503. The bull said in effect that since 
the marriage between Catherine and Arthur 
had not been consummated Catherine was 
not legally Henry’s deceased brother’s wife 
and Henry could marry Catherine. Despite 
the papal bull issued in 1503, Henry was at 
liberty to do as he pleased but chose to mar-
ry Catherine in 1509 when he was crowned 
King. According to Wylie in his History

Henry thus began his reign with an act 
of submission to the Papal authority, for 
in accepting his brother’s widow as his 
wife, he accepted the Pope’s dispensation 
as valid.

Six children were born of this marriage 
between Henry and Catherine, but only one, 
a daughter, Mary, survived infancy. By 1527, 
Henry, who appears to have been deeply 
troubled in conscience, was alleging religious 
scruples as to the validity of his marriage with 
Catherine. With the long clash of the War 
of the Roses ending as recently as 1485, his 
reason for wanting a divorce from Catherine 
of Aragon was that up to that time, England 
had never been ruled by a woman since Ma-
tilda. Would England tolerate being ruled by 
a woman? With the prospect of Catherine 
giving birth to another child highly unlike-
ly, Henry wished to have another wife who 
could produce a male heir, as the absence of 
a male heir, should Henry die, might be dis-
puted and would probably cause a civil war. 
According to the historian Gilbert Burnet 
‘the best-informed writers of the sixteenth 
century, men of the most opposite parties—
all agree in pointing to Cardinal Wolsey as 
the instigator of that divorce (between King 
Henry and Catherine of Aragon) which has 
become so famous’. Wylie, in his History says 
that

Twice had Charles V [nephew of Cath-
erine of Aragon] promised the tiara to 
Wolsey, and twice had he broken his 
promise by giving it to another. A man so 
proud, and also so powerful as the cardi-
nal, was not likely to pardon the affront: 
in fact his settled purpose was to avenge 
himself on the emperor. [The] cardinal 
knew that doubts had begun to trouble 
the king’s conscience touching the lawful-
ness of his union with Catherine, that her 
person had become disagreeable to him, 
and that while he intensely longed for 
an heir to the throne, issue was hopeless 
in the case of his present queen. Wolsey 
saw in these facts the means of separating 
England from Spain, and of humiliating 
the emperor.

King Henry had also openly fallen in love 
with Anne Boleyn, the niece of the Duke of 
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Norfolk, and wished to marry her. Despite 
his best efforts, Cardinal Wolsey tried unsuc-
cessfully to please Henry in bringing about a 
divorce from Catherine of Aragon. This was 
mainly because Charles V, the King of Spain 
and Holy Roman Emperor, who was not only 
the most powerful ruler on the Continent of 
Europe at the time, but the most powerful 
ruler in Christendom since the days of Char-
lemagne, was determined that his aunt, Cath-
erine of Aragon, should not be set aside and 
fought for the honour of his family. Cardinal 
Wolsey, given the task of petitioning the Pope 
for a decree of the divorce, even though the 
proposed marriage had at the time in 1503 
been sanctioned by the Papacy with an offi-
cial dispensation to overcome the problem of 
the bonds of kindred and affinity, experienced 
Henry’s anger at his unsuccessful endeavours 
in the matter of the divorce. When the weak-
willed Pope Clement Ⅷ, after much dither-
ing, vacillation and delay, decided against a 
divorce, greatly influenced by the formidable 
will of Charles V who was determined that 
Henry should not divorce his aunt, and who 
had at the time seized and sacked Rome with 
his armies, King Henry vented his anger on 
Cardinal Wolsey who was now out of favour 
and had him tried for treason. Despite Wol-
sey’s futile attempts to placate King Henry by 
offering him most of his accumulated wealth, 
the Cardinal was also charged with the of-
fence of Praemunire to which he pleaded 
guilty. This was proved beyond all doubt by 
Parliament exposing Wolsey of bringing Pa-
pal Bulls into the country and usurping the 
prerogatives of the King. Wolsey had fallen 
spectacularly from grace and as he journeyed 
to the Tower of London from the north of 
England, Wolsey was taken ill near Leicester 
Abbey and died on 30 November 1530. Car-
dinal Wolsey’s last dying request was for King 
Henry VIII to destroy the followers of Luther 
in his realm.

Following the death of Cardinal Wolsey, 
Henry now thought well of a suggestion of an 
obscure Protestant Cambridge Fellow, Thom-

as Cranmer, then teaching in Cambridge 
University, and a friend of the Boleyn’s, that 
the opinions of universities be sought on the 
question of his divorce from Catherine. As 
Wylie says,

Henry had previously consulted the two 
universities, but the question he had put 
to them was not the same which Cranmer 
proposed should be put to the universities 
of Christendom. What Henry had asked 
of Oxford and Cambridge was their own 
opinion of his marriage,—was it lawful? 
But the question which Cranmer pro-
posed should be put to the universities of 
Europe was, what does the Bible say of 
such marriages? Does it approve or con-
demn them? And, having got the sense 
of Scripture through the universities, he 
proposed that the cause should be held as 
decided. This was to appeal the case from 
the Pope to God, from the Church to the 
Scriptures. With this idea Henry at once 
fell in, not knowing that it was the formal 
fundamental principle of Protestantism 
that he was about to act upon.

This was done in 1530 with only partial 
success, but Cranmer had come to know the 
King personally, and a friendship was begun 
that was to have momentous consequences. 
When it became apparent to Henry that he 
could not depend on the Pope to give him 
what he wished for in the question of his di-
vorce, he attempted to break with the papacy 
altogether, or to so threaten papal control in 
his realm in order to fulfil his purpose. King 
Henry also began to take counsel at this time 
from an obscure servant of Wolsey called 
Thomas Cromwell, a man of the new age, 
who had sought an interview with the King 
questioning Papal supremacy in matters of 
State in a new age when other sovereigns 
in Europe were freeing themselves from it. 
Cromwell showed Henry that he only reigned 
partially over his lay subjects, while the clergy 
were wholly the liegemen of a foreign prince. 
As Wylie says in his History,

Thus, by the constraining force of ex-
ternal causes, the policy of England was 
forming itself upon the two great funda-
mental principles of Protestantism. Cran-
mer had enunciated the religious principle 
that the Bible is above the Pope, and now 
Cromwell brings forward the political 
one that England is wholly an independ-
ent State, and owes no subjection to the 
Papacy. The opposites of these—that the 
Church is above the Scriptures, and the 
Popedom above England—were the twin 
fountains of the vassalage, spiritual and 
political, in which England was sunk in 
pre-Reformation times. The adoption of 
their opposites was Protestantism, and the 
prosecution of them was the Reformation.

In January 1531, King Henry charged 
the whole body of clergy with breach of the 
old statute of Praemunire of 1353 for having 
recognised Wolsey’s authority as papal legate 
despite having done the same thing himself! 
Henry not only extorted a huge sum as the 
price of his pardon but the declaration by the 
convocations in which the clergy met, that in 
respect of the Church of England, he was ‘sin-
gle and supreme Lord, and, as far as the law 
of Christ allows, even supreme head.’ In 1532, 
under heavy pressure from Henry, Parliament 
passed an act forbidding the payment of all 
annates to Rome except with the King’s con-
sent. The clergy in convocation agreed reluc-
tantly, not only to make no new ecclesiastical 
laws without the King’s consent but to submit 
all existing statutes to a commission appoint-
ed by the King. In January 1533, Henry se-
cretly married Anne Boleyn and Parliament 
forbad all appeals to Rome. Henry used the 
conditional prohibition of annates to procure 
from Pope Clement VII confirmation of his 
own personal appointment of Thomas Cran-
mer as Archbishop of Canterbury, who was 

consecrated on 30 March 1533. In May 1533 
Cranmer held court and formally adjudged 
Henry’s marriage to Catherine of Aragon in 
1509 was null and void from the beginning 
on grounds that the Pope had no authority to 
permit a man to marry his deceased brother’s 
wife, especially since the previous marriage 
had been consummated. On 7 September 
1533, Anne Boleyn bore a daughter, the prin-
cess Elizabeth, ironically, later to become the 
ruler of England and to have a lengthy reign.

In the meantime, as these events were 
unfolding, Pope Clement Ⅷ had prepared 
a bull threatening excommunication against 
King Henry on 11 July 1533. Henry’s response 
to the Pope was a series of statutes obtained 
from Parliament in 1534, by which all pay-
ments to the Pope were forbidden, all bishops 
were to be elected on the King’s nomination, 
and all oaths of papal authority removed. The 
two convocations now formally abjured papal 
supremacy in England. In November 1534 
Parliament passed the Act of Supremacy, by 
which Henry and his successors were declared 
‘the only supreme head in earth of the Church 
of England;’ without qualifying clauses, and 
with full power to redress ‘heresies’ and ‘abus-
es’. This was not understood by King Henry 
or its authors as giving spiritual rights, such 
as ordination and the administration of the 
sacraments, but in all else it put King Henry 
Ⅷ in the place of the Pope in England. The 
breach with the Church of Rome was com-
plete. However, executions of those who de-
nied the King’s supremacy on grounds of con-
science throughout his realm followed. The 
most notable subjects to be executed at this 
time for refusing the oath of supremacy were 
Dr John Fisher, Bishop of Rochester, who was 
aged 77 and Sir Thomas More who were be-
headed in June and July 1535 after languish-
ing for a year in prison.

TO BE CONTINUED

Henry VIII 1509–1547
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A Sermon on Acts 10:40–41
Part II

The Rev WiLLiAM RoMAiNE (1714–95)

‘Him God raised up the third day, and shewed him openly; Not to all the people, but unto witnesses chosen 
before of God, even to us who did eat and drink with him after he rose from the dead.’ (Acts 10:40–41)

If to all the people: many of them, to be sure, 
had never seen him before his resurrection, 
and therefore could have no conviction of it 
from seeing him after. Many had seen him but 
transiently in a crowd: some only when he was 
disfigured with ill usage, and stooping under 
his cross: probably not a few had mistaken for 
him the person that carried it part of the way 
in his stead. Even when he was fixed upon it, 
and lifted up, distance would hinder some, 
and the change of his features, by agonies 
and death, would hinder others from knowing 
him again with any certainty. Just as in the 
case of the blind man, one part would have 
said, It is he; another, It is like him: but a third 
perhaps quite the contrary. Every one would 
have spoken, as their fancy or prejudices led 
them. His enemies would have magnified and 
triumphed in the difference of persuasions; 
and no certain judgment could ever have been 
formed, unless the many, who knew but little 
of him, had submitted their opinions to the 
few, in comparison, that knew him well; which 
possibly they would not. But if they had, this 
would have amounted to very little more than 
believing the testimony of others, without 
seeing him themselves at all. And whether the 
number, then present at Jerusalem, of such as 
were personally acquainted with him, might 
be greater or less than the five hundred, whom 
he appeared to at once, we cannot know. But 
were it much greater, still suppose only, what 
is very supposable, that some of these had 
been induced, either then or afterwards, by 
promises, or threatenings, or punishments, 

to deny it was he; what perplexities must that 
have raised? And how much wiser was the 
method which God took, of showing him to 
such alone as knew him thoroughly, and he 
foresaw would testify their knowledge with 
uprightness and constancy! 

If then, to avoid this endless contradiction, 
he had appeared to the chief priests and elders 
only, still, several of them, in all likelihood, 
either knew him not, or but imperfectly. And 
had they all known him ever so well, it is far 
from certain that, on seeing him, they would 
have believed in him; after what they had 
seen without believing in him. Amongst other 
things they several of them saw Lazarus rise; 
and more, had opportunities of conversing with 
him after was risen. Yet they did not believe 
in Jesus for that. They might have ascribed 
this miracle, as well as others to Beelzebub, 
or, as their successors, do to this day, absurdly 
ascribe all of them, to pretended magic arts. 
They must indeed have been convinced that, 
by some means or other, he was risen, but that 
would have made them no witnesses for him. It 
appears by their whole conduct that they were 
convinced of it without seeing him. Not only 
their bribing the soldiers, but their leaving his 
disciples unmolested at first; their bearing so 
quietly all their boldness of speech for some 
time afterwards; their suffering Gamaliel 
to express his doubts, whether this matter 
were not of God; their following in part his 
advice, to let them alone, which was founded 
on those doubts, instead of prosecuting them 
to the utmost, as impostors—in short their 

whole history, in the beginning of the Acts, 
and particularly several things in it, which St. 
Luke doth not seem once to have thought of 
applying to this purpose, evidently show that 
the Jewish rulers well knew a strict inquiry 
would not serve their turn. They therefore 
tried, as long as they could, to stifle and 
conceal what had happened, in hopes it would 
gradually be forgotten. Undoubtedly their 
wiser way had been, to have owned the truth, 
and yielded to it. But they were too wicked to 
be wise, and so contrived only to be cunning. 
Our Saviour had declared in strong terms 
against them; they had proceeded to the last 
extremities against him. Therefore, besides 
their speculative prejudices, if he, prevailed, 
all their authority, they saw, was utterly gone; 
and their persons, they probably imagined, 
were not safe. So that, hardened as they 
were, and persuaded it was too late to retreat, 
laying new evidence before them would only 
have increased their guilt in resisting it. They 
would have believed nothing they could help, 
they would have acknowledged nothing at all; 
but, if need had required, averred the direct 
contrary to what their own eyes had beheld. 
Probably indeed they were not all profligate 
alike: some of them would have submitted to 
our Saviour if they had seen him—but how 
do we know that the same persons did not, 
upon the testimony of others seeing him? For 
they, whom any proof would convince, might 
very well be convinced by such proof as that 
was: and we are expressly told that a ‘great 
company of the priests were obedient to the 
faith’, whose conviction, and that of thousands 
more, at Jerusalem itself, so very soon after, 
against their former deep-rooted persuasion 
and present interest, is a strong confirmation of 
the fact asserted by those who were witnesses: 
and, on the whole, may be full as satisfactory, 
as if they had been witnesses themselves. 

But supposing that our Saviour’s appear-
ance to them would have convinced all the 
rulers: undoubtedly this would have had a 
great, perhaps a general effect, in that one 
nation. But every nation, and every suc-

ceeding generation, was concerned equally in 
this matter, and what effect would it have had 
upon them? The Romans first would have 
considered it as a Jewish fraud, concerted 
amongst themselves, to raise the credit of their 
own religion; and no more have regarded 
the miracles of the Apostles amongst their 
countrymen, in these circumstances, than we 
do those of the Church of Rome, pretended 
to be wrought, where every one is either 
unwilling, or afraid, to detect them. The 
infidels of later days, who believe nothing of 
the other miracles which the Jews believe, 
would they have believed this merely because 
the Jews believed it? Since they cannot even 
now refrain from ascribing our religion to 
policy and priestcraft, though all the Jewish 
politicians and priests were zealous against 
it to the utmost; what would they have said, 
if both had been for it, on seeing Christ after 
his resurrection? Undoubtedly that they had 
feigned a difficulty of being brought over into 
what they had, in truth, originally contrived; 
and, by their art and authority, prevented the 
discoveries, that else might have been made; 
or hushed up those, that actually were made.

Nor would even this have been the worse 
consequence yet. Had both the rulers and the 
people received him as the Messiah, on the 
evidence of his appearing a second time alive, 
still they would have received him, according 
to their own false notion of the Messiah, as 
a temporal prince; and been immediately up 
in arms to set him on the throne, whether he 
would or not. For when he had performed 
but one miracle that took with them, he 
found they were resolved instantly to ‘make 
him king by force’ and he avoided it only by 
escaping from them. He might indeed, when 
he was risen again, have plainly told them 
all their mistake, but they would either have 
rejected him once more upon it; (and then, 
to what purpose had they seen him ?) or they 
would have thought he meant something 
different from what he seemed to say, as the 
disciples did when he very plainly foretold 
his own death. Even them he could never set 
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thoroughly right in the article of his kingdom, 
so long as he remained on earth: much less 
the people. They were uneasy under their 
new masters; they expected a deliverer. Their 
expectations were just then at the height: and 
had he shown himself amongst them, and 
been acknowledged by them; what could 
have restrained them, but such a power as 
God never exercises over the wills of men, 
for it would destroy their freedom, and alter 
the whole constitution of the moral world? 
Therefore, instead of appearing to all the 
people, he did not let his disciples preach him 
to any of the people, from his resurrection till 
after his ascension. For had the body of them 
been told, and believed, that the Messiah 
was risen, and still amongst them, of course 
they would have been eager in seeking him. 
And what rumours and tumults would this 
have raised, and what must have been the 
consequences? After this, if he had left them 
alone and ascended into heaven, the remedy 
had come too late; the ferment would have 
continued, and it is impossible to know to 
what height it might have risen.

But had the Jews been ever so quiet, ever 
so much convinced by our Saviour, that they 
ought to remain quiet: yet when once the 
Romans, who must know their former notions 
of the Messiah, came to understand that they 
all agreed that he vas at last come, they would 
never have believed this calm to be anything 
but an artifice to lull them asleep; till matters 
were ripe for a general insurrection. They 
would therefore have seized on the leading 
men immediately; called in their forces 
from the countries round, and required the 
whole nation to renounce their new king. 
Had they submitted to this, there had been 
an end of Christianity amongst them. Had 
they resisted, in all probability they would, 
upon the Romans prevailing, what the chief 
priests apprehended had certainly come to 
pass; they would have ‘taken away their place 
and nation’, and the whole would have been 
charged on the doctrine of Christ. If the Jews 
had .prevailed, they would have imagined 

their success a full proof that the Messiah 
was yet virtually though not corporally 
amongst them; and proceed to extend his 
dominion as wide as they could: under which 
circumstances, the Gospel, in a manner 
absolutely contrary to its nature and genius, 
must have owed its progress, if it made any, to 
force, not persuasion; and so have been liable 
to the same unanswerable objection that the 
religion of Mahomet is now.

Or lastly, supposing what is in the highest 
degree unlikely, that neither the Jews bad 
rebelled, nor the Romans suspected them, but 
both had been made such as they ought, by 
a public appearance of our Saviour after his 
resurrection, undoubtedly this would have 
been very happy for that age, and perhaps the 
next or two: but what had been the case of 
distant ages?  We that live in the latter days 
should by these means have lost entirely all that 
strong and, necessary evidence; for the truth 
of his miracles and history, which arises now 
from the impossibility of his primitive disciples 
having any motive to deceive men in teaching 
a doctrine, for which they suffered so patient-
ly and cheerfully, persecution and death. 
Christianity would then, in all like likelihood, 
have been considered as a superstructure of 
Roman policy, erected by an artful emperor 
on a piece of Jewish enthusiasm, which he 
found very commodious for bringing the 
world into good order; particularly into 
quiet subjection to its new master. And the 
meekness of spirit, which our religion enjoins, 
and the great stress it lays on obedience to the 
civil magistrate, would have been thought a 
demonstration that this, and nothing else, was 
the real truth. So that the whole would have 
seemed by this method a contrivance of man, 
whereas now it appears plainly the work of 
God; affording reasonable evidence to good 
minds; preventing the harm that must have 
followed; if bad ones; continuing such, had 
joined with them; and turning that opposition, 
both of Jews and Heathens, which threatened 
the ruin of the Gospel, into a proof of its truth, 
that will support it for ever.

These considerations are surely sufficient 
to remove any doubts of serious and humble 
minds on this head: to convince objectors, 
that they do not always see to the bottom of 
what they venture to talk about very freely: 
and to make it probable, that, in other points; 
as well as the present, when they come to be 
thoroughly examined, the ‘foolishness of God’ 
will always be found ‘wiser than men’: which 
good purposes may surely justify dwelling, 
now and then, somewhat largely on a subject 
of less general and practical use. It is true, the 
bad consequences that might have attended 
our Saviour’s public appearance after his 
death, are several of them only conjectural: 
but the good ones, imagined likely to flow 
from it, are so too: and stronger conjectures 
are very justly opposed to weaker. Nay were 
any, or ever so many, of the reasons alleged 
for his conduct in this respect, of no weight at 
all: yet who knows what others there may still 
remain in the endless treasures of the divine 
wisdom, to be discovered hereafter? And what 
hath so fallible and short sighted a creature as 
man to do, but thankfully to receive whatever 
knowledge, be it more or less perfect, his 
Maker shall vouchsafe to give him; and apply 
himself with the utmost care, to act suitably 
to what he understands, instead of raising 
objections and cavils out of every [detail], that 
he is ignorant of? ‘For the secret things belong 
unto the Lord our God: but those things, 

which are revealed, belong unto us, and to our 
children for ever, that we may do all the words 
of the law.’

Let us all therefore learn, not only to believe 
firmly in speculation that our Saviour is risen 
again; but in the faith of his resurrection to 
prepare for our own; earnestly praying God, 
to ‘raise us from the death of sin to the life 
of righteousness; and diligently seeking those 
things which are above, where Christ sitteth 
at the right hand of God; that, when he shall 
appear we also may appear with him in glory’. 
After his crucifixion he appeared on earth 
only to a few : but the day is approaching, 
when, ‘behold, he cometh with clouds, and 
every eye shall see him, and they also which 
pierced him: and all kindreds of the earth’, that 
rejected or disobeyed him, ‘shall wail because 
of him: and shall be punished with everlasting 
destruction from the presence of the Lord, 
and from the glory of his power, when he 
shall come to be glorified in his saints, and 
to be admired in all them that believed the 
testimony of him in that day.’ ‘For the Lord 
shall descend from Heaven with a shout, with 
the voice of the archangel and with the trump 
of God: and the dead in Christ shall rise first; 
and they which are alive and remain shall be 
caught up together with them in the clouds, 
to meet the Lord in the air, and so shall we be 
ever with the Lord.’
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The Danger of Partaking 
in Other Men’s Sins 

Described and Applied

The Rev EdWARd CooPER (c.1727–1792)
Supplied by PETER MuRCoTT, douglas, isle of Man

‘Lay hands suddenly on no man, neither be partaker of other men’s sins. Keep thyself pure’ (I Timothy 5:22)

ST PAUL had been giving Timothy several 
directions respecting the discharge of his 
ministerial duties. Among other things, he 
warns him not to be negligent or hasty in the 
important part of his office, the appointment 
and ordination of ministers. ‘Lay hands 
suddenly on no man.’ Admit no one to the 
sacred function without due and deliberate 
enquiry into the fitness and qualifications 
for it. To which the Apostle adds in the 
text, ‘Neither be partakers in other men’s 
sins. Keep thyself pure;’ thereby intimating, 
that if through Timothy’s carelessness and 
inattention improper persons should be 
admitted into the ministry, he would in some 
degree be answerable for the evil consequences 
that might ensue. The mischiefs which these 
men might occasion in the Church, and the 
disgrace which they might bring on it, would 
be partly owing to him, who would thus be 
partaker of their sins. Wherefore the Apostle 
continues, ‘Keep thyself pure.’ Guard against 
these things: and let thy conscience be free 
from this charge.

of general application
Such were the particular circumstances, 
under which St Paul delivered the admonition 
in the text. But it is not to be confined 
to these circumstances. It is a general 
admonition, useful to all people, and under 
all circumstances. There is no person at any 
time, to whom it may not be seasonably and 
profitably be said, ‘Be not partaker of other 

men’s sins. Keep thyself pure.’ For in the first 
place, by partaking of other men’s sins, we 
clearly add to our own sin. We may not lessen 
their guilt, but we certainly make our own 
greater. While they, by committing sin, hurt 
and endanger their souls, we, by partaking 
their sin, hurt and endanger ours also.

In the second place, there is a much 
greater probability of our doing this, than 
perhaps we may suspect. There are many 
more ways in which we may partake of other 
men’s sins than at first sight may appear. 
Hence the propriety and seasonableness of 
the admonition arise: and hence, therefore, 
with the view of explaining and enforcing the 
admonition, as well as drawing from it some 
profitable reflections, I shall point out several 
of those ways, which we may subject ourselves 
to the charge implied in the text, of increasing 
our own guilt by partaking of other men’s sins.

1. direct encouragement
We are liable to this charge, whenever we 
actively and directly encourage others to the 
commission of sin; whenever by entreaties 
or commands, by promises or threats, by 
persuasion or persecution, we urge them to 
do anything which the law of God forbids 
them to do. To act this part is clearly to do 
the devil’s work, who was a tempter; and is 
therefore said to have been a ‘murderer from 
the beginning:’ (  John 8:44) for thus to tempt 
others to sin, is to do what we can to ruin and 

destroy them; oftentimes to bring their bodies 
to an untimely end in this world, but certainly 
to bring their souls into everlasting misery in 
the world to come. And yet how frequently do 
men act this part! How many are there who 
make it their business, their pleasure, yea, even 
their pride, to tempt others to drunkenness, 
to profaneness, and the like: who spare no 
pains to gain their end, and are even so lost to 
shame as to glory in their success.

Untold damage
And what numbers of the young and unwary 
are thus induced to enter on the paths of sin; 
till at length, being hardened and confirmed 
in wickedness, they become themselves the 
tempters and destroyers of others!1 If a sinner 
of this description could but see at one view 
the vast variety of evil and misery, which 
he is helping to produce in individuals, in 
families, in children yet unborn, nay, perhaps 
in successive generations yet to come, he 
would surely feel that as the guilt of the sinner, 
who thus destroys much good, must be most 
aggravated, so his doom must be tremendous.

But there is a day coming when things 
will be thus seen and felt. In that day, when 
all the hidden things of darkness shall be 
revealed, when a man’s whole conduct shall 
be brought to light, and all the evil, with all 
its mischievous effects and consequences, of 
which he has been the author and promoter, 
shall be distinctly set forth, in its true colours; 
then shall the wilful and impenitent seducer 
of others be fully exposed before men and 
angels, and be covered with everlasting and 
horrible confusion.

2. opposing a christian profession
We are liable to this charge in the text, 
whenever we purposely oppose a person’s 
progress in religion, and try to prevent him 
from becoming a real Christian. This way of 
partaking in other men’s sins is as commonly 

1  Psalm 1:1 describes the three stages in the 
process of  corruption

practised as the one just mentioned, and 
differs from it very little, if at all, in guilt.

Men indeed do not usually look upon the 
matter thus. There are many who, while they 
think it wrong to tempt others to dishonesty 
or intemperance, yet do not hesitate to laugh 
them out of their religious profession, and 
to persuade them to undervalue and reject 
the Gospel. But where is the real difference 
between these things? If you are endeavouring 
to lead a fellow creature into endless misery, 
what difference does it make, whether you 
conduct him thither by one path or by 
another?

Equally bad
If through your means he is turned aside 
from the way of godliness, into which he was 
about to enter; if through your insinuations, 
arguments, or arts, he is diverted from his 
holy purpose; if instead of believing with the 
heart unto righteousness, he is through your 
means induced to resist his conscience, to 
stifle his convictions, to neglect the Saviour, 
to quench the Spirit, to take up merely a 
form of godliness,2 and so at last to perish in 
unbelief, in what respects is the injury which 
you do to him, or the guilt which you bring 
upon yourself, less aggravated, than if you 
led him along the beaten road of destruction 
by a more openly profane and immoral way? 
Irreligion and a neglect of the Saviour, will 
as certainly ruin his soul, by having tempted 
him to unbelief, as if you had tempted him to 
dishonesty or intemperance.

In Another world
When you shall meet that person in another 
world, and see him plunged together with 
yourself, into that fire which never shall be 
quenched, how will you feel? What will be 
your thoughts? ‘Alas!’ (you will be ready to 
say, ‘but for me, he perhaps had never come to 
this place of torment! There was once a time 

2  See 2 Timothy 3:5 and the warnings against 
having a form of  godliness.
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when he had some serious thoughts about 
religion, and was disposed to enter in at the 
strait gate.3 But I withstood him. I would not 
enter in myself, neither would I suffer him, 
who was going to enter in. I did all I could 
to prevent him. I sneered at his conscientious 
scruples. I laughed at his religious fears. I tried 
to make him believe, what, in my heart, I did 
not myself believe, that all those who profess 
more love and submission than others to the 
Saviour, were only hypocrites and deceivers. 
I represented to him, that there was no 
occasion to be righteous overmuch; that if he 
strictly observed the precepts of the Bible, he 
would surely lose that favour of the world, and 
would bring on himself shame and poverty, 
and persecution…

‘I made him ungodly like myself. And 
where is he now? In this place of torment with 
me. How does the very sight of him aggravate 
my sufferings! How will his curses and 
reproaches sting my soul through all eternity!’ 
—Surely the very thought of the possibility 
of such a scene hereafter, strongly reinforces 
the admonition in the text: ‘Be not partaker of 
other mens sins. Keep thyself pure.’

3. Sin by invitation
Another way in which we may be chargeable 
with other men’s sins, is by furnishing them 
with means and opportunities of sinning. 
Men are often prevented from doing evil 
by not having the power of doing it. They 
would readily commit sin, if a fit occasion and 
suitable inducement offered themselves. It 
must be clear, then, that to furnish them with 
this occasion and with these inducements, is 
so far to encourage them in the commission of 
sin; and consequently to partake of their guilt. 
It is a common but just remark, founded on 
this principle, that the receiver of stolen goods 
is as guilty as the thief: for if there were no 
receivers of such articles, persons who might 
be inclined to dishonesty would have far 

3  See Matthew 7:13. There is a sermon in this 
series called ‘The Broad and Narrow Way’.

less temptation to practise it. And the same 
reasoning applies to other cases, even where 
there is no intention of encouraging another 
to sin.

Encouraged by listening
Suppose, for instance, that in the numbers 
of our acquaintance there happens to be a 
person, who is prone to the sin of evil speaking 
(I Peter 3:16): who is a tale bearer, (Proverbs 
11:13) a revealer of secrets, a busybody, 
(II Thessalonians 3:13) prying into men’s 
matters: an inventor of false reports, (Romans 
1:30) or a propagator of malicious ones. How 
do we conduct ourselves to such a person? 
Have we an ear open to his tales? Do we listen 
with readiness to his slanderous mischievous 
discourse, to his false misrepresentations 
malevolent reports? If we act thus, we are 
clearly partakers of his sin. We are, however, 
unintentionally encouraging him to the 
commission of it. It is by being listened to, that 
persons of this character are emboldened to 
proceed. If no one would attend to what they 
say, their end would be disappointed, their 
malice defeated, and their tongue silenced. 
They would bring fewer evil things out of the 
evil treasure of their heart, from the want 
of opportunity and encouragement. If we 
provide them with this opportunity, if we give 
to them this encouragement, we have a share 
in their evil things. And while their guilt is 
not the less, ours is manifestly the greater, 
for having afforded them an occasion of 
increasing theirs.

4. Sins by imitation
We become partakers of other men’s sins 
when we excite them to sin by our example. 
Example has great weight. Though we should 
have no design of drawing others into sin, yet 
if we ourselves sin, we shall certainly prove a 
snare and temptation to them. It is well known 
how prone men are to imitation: how readily 
they justify themselves in what is wrong, by 
saying that ‘they are no worse than their 
neighbours’; that ‘they only do what others 

do’; that ‘if they are to be blamed, what is to 
be said of numbers, who are not only as bad, 
but even worse than they are’. So that if we 
ourselves do wrong, it is next to impossible, 
however little we may suspect it or intend it, 
but that we shall encourage others in doing 
the same. Some will be led by our example to 
enter on evil courses: others will be induced 
to persist in them. Our conduct will be 
pleaded by many as a sufficient answer to the 
reproofs of conscience, and the admonitions 
of friends. And thus numbers may be misled 
and numbers hardened.

Examples
Our example indeed will have more or less 
weight according to circumstances. It will 
partly depend upon our rank, our property, 
our influence, our employment, our religious 
profession. At the same time, there is no 
person, be his situation what it may, but whose 
example, if a bad one, will prove harmful 
to some. His relations, and friends, and 
those immediately connected with him, will 
probably be injured by it. To such especially 
as are in the same situation of life with 
himself, his bad conduct will be a snare and 
a temptation. Does he take unfair advantage 
in his dealings? They will think themselves 
justified in doing the same. Do they see him 
neglecting duties that he ought to be fulfilling? 
They will conclude that they also may neglect 
their proper duties. And thus in a variety of 
instances, he will be countenancing them, 
however unintentionally, in the commission 
of sin.

5. Sins of omission
I shall mention only one other way, by which 
we may become ‘partakers of other men’s 
sins’, and that is, by omitting to exercise our 
authority over them, and so to prevent them 
from the commission of sin. Let us remember 
that they are not kings and magistrates only, 
to whom authority over others is entrusted. 
There are many other stations and relations 
in life; parents have authority over their 

children; employers [have authority] over 
their employees.

And why has God committed to them this 
authority but that they should exercise it for 
good purposes, in his service, and to his glory?

He expects and requires that they should 
use this power entrusted to them for the 
prevention and suppression of sin. It is not 
indeed in the power of a parent, or of an 
employer, to change the hearts of his children 
or his employees (that is the work of God only); 
but it is in his power, so long as they are under 
his eye and his roof, not to allow an immoral 
practice among them; not to connive at any 
secret wickedness; to reprove and rebuke 
them if occasion require; to restrain them 
from swearing, from sabbath breaking, from 
drunkenness, and the like.

It is in the power, and it is the duty of 
parents and employers thus to use their 
authority; and if they fail to do so, they are 
doubtless responsible for their neglect. Recall 
to mind the reason, which the Lord assigned 
for his displeasure against Eli: ‘Because his 
sons made themselves vile, and he retrained 
them not’ (I Samuel 3:13).

Having pointed out several ways in which, 
either directly or indirectly, we may become 
partakers of other men’s sins, I shall now draw 
some reflections:

Some reflections

ⅰ) Be Careful
How constantly we ought to be on our guard, 
lest we should lay a stumbling block in the way 
of others. How can we be truly said to love our 
brethren, yea, to love them as ourselves, if we 
are regardless of their spiritual good. Call to 
mind the reasoning of St Paul on this, who 
said: ‘when ye sin so against the brethren, and 
wound their weak conscience, ye sin against 
Christ’ (I Corinthians 8:12). Call to mind also 
the holy, self-denying resolution of the Apostle, 
in reference to the same subject: ‘Wherefore if 
meat make my brother to offend, I will eat no 
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flesh while the world standeth, lest I make my 
brother to offend’ (I Corinthians 8:13).

ⅰ) Be Conscious
Can it be true of any of us that we have never 
been a partaker of other men’s sins? Have we 
never wilfully and knowingly tempted anyone 
to the commission of sin? Have we never, 
even through inadvertency and carelessness, 
furnished any one with an opportunity of 
sinning? Have we never, by failing to exert our 
proper and lawful authority, countenanced 
another in the practice of wrongdoing? Let us 
look back over our whole lives. Let us consult 
our consciences, and see what answer we can 
make to these enquiries. Surely we cannot say 
thus, unless we should suppose, that to lead 
others either directly or indirectly into sin, is 
not to do them an injury.

ⅰ) Be Convicted
Let the subject before us be applied to convince 
us of our sins and of our consequent need of 
the Saviour. Let us call distinctly and forcibly 
to mind, how greatly we have been partakers 
of other men’s sin. And let us next consider 
how little it is within us to undo what we have 
done. Should we try to find out those of whose 
sins we may have been at any time partakers, 
to try and make them aware of their guilt, and 
to bring them to repentance on account of it 

—alas! where shall we find them? Many thus 
injured are probably unknown to us. Some 
are at a distance from us, and will, perhaps, 
never been seen by us any more.

Confession to God
Left to ourselves, we cannot repair the 
mischief that we may have done, even if we 
would. Let us go, then, in secret before God, 
and confess and deplore our guilt. Let us 
confess and deplore before him who seeth 
the heart, the share which we have had in 
wounding the consciences, in hardening the 
hearts, in ruining the souls of others. Let us 
call to mind how much more injury might 
have been done by us in this way, but for God’s 
grace. Let the thought of these things humble 
us to the dust. Have we not reason, every 
one of us, from the heart to say: ‘O Lord …  
enter not into judgment with thy servant!’ 
(Psalm 143:2a) but ‘cleanse thou me from my 
secret faults’ (Psalm 19:12b).

Let us judge ourselves, brethren, and 
we shall not be judged of the Lord. Let us 
condemn ourselves, and he will not condemn 
us. Let us see our need of Jesus Christ, and of 
his all-sufficient grace and mercy. Let us flee 
to him in this our day of grace, so that we may 
be saved by him in the great and terrible day 
of the Lord. Amen.

God’s presence is not to banish evils from us, but to comfort and support us under evils, and to 
moderate and order them as a father is present with a sick child. All the presence of God is not 
in deliverance, but he is present also in his assistance, and in his comforts; though you be not 
delivered from your evils, yet you are enabled to bear, and you are comforted under them, and 
this is the gracious presence of God with you.

Obadiah Sedgwick

No man ever wanted that which is good for him. I may want a thing which is good, but not that 
which is good for me; for ‘God will withold no good thing from them that walk uprightly’, Psalm 
84:11. The goodness of things to me consists in conveniency and suitableness. Meat is good, but 
not to the weak and sick stomach, because it is not now conventient; liberty is not always good 
to a man, nor yet health, &c. Many things may be good for some people, which are not always 
good to every good man, and therefore it is not wanted. 

Obadiah Sedgwick

studies in I Peter
ThE EdiToR

iii The challenge to live differently, 1:13–2:3

Thus far Peter has told us about the inheritance 
which awaits us, as well as saying something 
about the trials we must undergo. All of this, 
he says, has been revealed in the Scriptures, 
where the Gospel was set down from the 
beginning. All of this is in order to encourage, 
strengthen and prepare us for the life we must 
live in our calling to faith in Jesus Christ. 
Since our calling is to something outside and 
beyond this present, visible world, and since 
the present passing world will hate us for this, 
and cause us to suffer, it follows that the life to 
which we are called is different form the one 
we had prior to coming to faith. We divide 
this section into three parts.

God’s purpose for his elect
Peter wants us to be led to the conclusions of 
what he has said. It is easy for readers of the 
Bible, and for hearers of sermons, to be car-
ried away with the vision of good things to 
come, of blessings in Christ Jesus, of the em-
powering gifts of the Holy Spirit, and of the 
joy of Christian fellowship. What is needed, 
however, is much more than an emotional 
response, or even a series of well-intentioned 
nods of agreement to all that we read or hear. 
Rather, we are to be moved by sound teaching 
to live out the consequences of the grace given 
to us. We are shown here two things for which 
we are to strive; first, that we are to become 
obedient, and secondly that we are to become 
Christlike, or holy.

The word ‘Wherefore’ points this out 
clearly. It means, ‘In light of what I have just 
said’, and shows that Peter tells us good things 
in order to cause us to think about, and then 
enact, their implications.

‘Gird up the loins of your mind’ is an apt 
expression, meaning we are to prepare our-
selves for exertion, for hard, physical work. 
This work, though, is not so much physical as 
mental, hence the loins of our mind. We have 
been awakened to a new way of understand-
ing, of viewing the world, of seeing the Lord’s 
hand in our affairs, and so on. Note Romans 
12:2, Ephesians 4:17,18,23. It is our coming 
to faith in Christ which allows us to do this; 
those who are dead in trespasses and sins are 
incapable of spiritual understanding, but we 
are now alive in Christ!

‘Be sober’ is literally not to be drunk, but 
in this context means to be mentally alert, to 
think clearly. Those who drink too much are 
not able to control their thoughts or actions; 
such is the mark of sin, not of grace.

‘Hope to the end’ means trust without res-
ervation. Given the ground of our hope, v3, we 
have no reason to fail here. All the while we 
fix our eyes upon Jesus Christ and his finished 
work, and all the while we live in the power of 
his grace, our thoughts and hope is taken up 
to and by those things which are yet to come. 
This is why sobriety and mental exertion are 
so needed. When Christ was manifested, be-
ginning with his baptism (although a few were 
privileged to know something of his majesty 
when he was first born), hope was set before 
sinners. It is this hope in which we are to live.

‘Obedient children’ or ‘children of obedi-
ence’, which is the literal translation. If so, this 
means we are to live according to obedience, 
being brought up in that way. Obedience, 
then, is our mother. The alternative is that we 
fashion ourselves according to our former lusts, 
and live as if we were still unbelievers. Such 

The danger of  partaking in other men's sins
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living was a mark of ignorance, but we have 
been called upon to gird up the loins of our 
mind, so ignorance is no longer excusable in us.

This call to obedience is not grounded on 
some artificial principle, dreamt up by the 
Apostle. Rather, it is a necessary implication 
of a plain truth, that God himself is holy, and 
so holiness should characterise all our con-
duct (‘conversation’). Everything we say and 
do must bear the mark of the Lord who called 
us. After all, we have called into the hope of 
his grace, and this means that we now know 
the truth concerning this world and the next, 
and the means by which we come from the 
one to the other. Since the whole is premised 
on the grace of God, it follows that we who 
have this hope are to live after the character 
of the God who saved us. All of which is illus-
trated by the quotation from Leviticus 11:44, 
in verse 16. The people of God have always 
been called to holiness of life, not because 
God sets some unreasonable burden on them, 
but because he is holy, and looks for holiness 
in his creation. We who are part of the new 
creation are able to demonstrate holiness, and 
have changed minds by which we can readily 
understand this. The statement, ‘It is written’ 
reminds us of those things which were spoken 
by the prophets, v10ff, and which have been 
written for our encouragement.

A call to the redeemed to fear God
Having spoken of our duty to be holy, which 
is also now possible through the grace of God, 
Peter now sets before us the need to have a 
right regard for the holy God, a regard which 
he defines as ‘fear’, verse 17. Our ground for 
such an attitude is found when we consider the 
price paid to redeem us.

‘If ye call on the Father’, or ‘call on him 
as Father’, meaning both that we now have 
that privilege of calling God our Father, and 
that we have right of access to him through 
the shed blood of Jesus Christ. Israel learned 
to call on God as Father in the wilderness, 
when they had to rely on him along for their 
very lives. God is not bought by such terms, 

but judges everyone impartially. For God is 
indeed our Father, but he is also our Judge, 
and the fear we are to show him is not as Fa-
ther, but as Judge. The fifth commandment 
requires us to honour our parents, who have 
the power of judgement over us when we are 
young. God has this power at every point. It 
is only when we understand that God is both 
a loving Father and a holy Judge that we will 
see why we must fear him. Parents who love 
their children but who never discipline them 
soon loose the respect of those children. More, 
their claim to love their children should be 
doubted, for discipline is a part of love.

Like Israel of old we sojourn in this world. 
We are passing through, this is not our home, 
and we long for the Promised Land of the age 
to come. Israel learned to fear God when he 
both fed and protected them, as well as when 
he showed his anger at their sins. We are in the 
same situation, depending daily upon the Lord.

The most pressing reason Peter gives for us 
to fear the Lord is to remind us to consider the 
price of our release. Israel was not redeemed 
from Egypt by paying money to them, but by 
exacting the blood price from the enslaving 
Egyptians, the death of the first-born. The Is-
raelites themselves were made party to this sal-
vation by the shed blood of the Passover lamb. 
We too have been bought with a price, the 
blood of Jesus Christ shed for us on Calvary. 

Our redemption, he adds, was not granted 
because of our faithfulness to the old ways 
(‘traditions from your fathers’) but was fore-
ordained before the foundation of the world. 
For Christ was so foreordained as Saviour, 
and so our being saved by him was also or-
dained from the beginning. It was the sinless 
one whose blood bought us. It was the one de-
clared to be Saviour by the resurrection from 
the dead who bought us. It was he who has 
brought us faith in Jesus Christ, and God has 
given us reasons to believe in raising him up, 
and manifesting his glory.

Fear, then, is to characterise our living be-
fore the Lord in every aspect, while we remem-
ber that our salvation was not of our deserving, 

nor was it obtained cheaply, but by the blood 
of Jesus Christ and the grace of God alone.

Expressing the new life
Peter returns to teaching us about the chal-
lenge of living the new life. We have been 
cleansed, and so must not return to the filthi-
ness of sin. We have been given new life in 
Christ, and so must live out that new life in 
all we do.

The Christian is washed from his sins in 
the blood of Jesus Christ. This is connected 
with our living in the truth through the Spirit. 
Cleansing, or forgiveness, and the new life, or 
obedience, go hand in hand. This shows that 
our receiving the truth of the Gospel is not 
just about agreeing to some new way of think-
ing, but involves us being changed in every 
aspect of life, thought and action. As part of 
our new life we have a new family, made up of 
those whose salvation has been just like ours. 
These are our brethren, and we have the same 
Father, and the same inheritance before us. 

Peter quotes Isaiah 40:6–8 (verses 24–25) 
to illustrate his argument that the natural 
state is transitory, but the regenerate state is 
not. We are born of incorruptible seed, verse 
23, meaning that what we grow from and into 
is not subject to the decay and condemnation 
of the natural world. This does not mean we 
do not grow sick, become old, and die, but 
that we look for the resurrection, and the life 
to come. This is all part and parcel of our be-
ing washed from our sins and our obeying the 
truth through the Spirit.

This new life is shown in the way in which 
we live toward others, 2:1–3. We are to ‘lay 
aside’, to put off like a garment which is no 
longer to be worn, those ignoble qualities 
which characterise the life of the unbeliever. 

Every kind of sin is included under ‘malice’, 
while ‘guile’ covers every kind of dishonesty. 
Hypocrisy, the outward conformity to the 
truth while the heart is far from it, can have 
no place for the believer. Envy causes deep 
disharmony, as it makes the one whose gifts 
are envied suspicious of the envier. There can 
be no love where envy is present. Evil speak-
ing can arise from any of these things, and 
perhaps from other things beside. It may seem 
superfluous to name these among Christians 
as being things to avoid, but Peter knows hu-
man nature, and the way in which the old 
man in us can be stirred up to strife and sin-
fulness of thought, word and deed.

So he adds the positive, that we are to act 
the part of newborn babes, and to desire the 
sincere milk of the word. This means first rec-
ognising that the new Christian is indeed a 
newborn babe, incapable of making his or her 
own way in the world. We need the care and 
nourishment God has given, in his Spirit, his 
grace, his word and his Church. This means 
also being ready to receive with the plain 
hunger of the newborn that nourishment God 
gives. He gives the sincere, or reasonable, or 
rational milk, that which is right for us. This 
is not the milk from a different mother, but 
the true milk the infant needs. This is also the 
milk which brings us up in the right way, so 
that we are provided with all the spiritual nu-
trition needed for the Christian life. 

All of this is based upon something outside 
ourselves, the goodness of the Lord (Psalm 
34:3). ‘If’ means ‘since’, and is given to ex-
plain the ground, the graciousness of God. It 
is he who provides the milk, and it is he who 
stirs up our appetites for this good provision. 
Let us then hold fast to the truth revealed in 
God’s word, by his grace.

 
TO BE CONTINUED

God is the world’s sovereign, but a good man’s Father: he rules the heavens and the earth, but he 
loves his holy ones. Other things are the objects of his providence, and a good man is the end of it.

Stephen Charnock

Studies in I Peter
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An ACCount oF tHe lIFe & DeAtH oF Mrs elIzAbetH bury
Kevin McGrane ed
Reformation Heritage Books, 2006  382 pp pbk $17 + p&p  ISBN 978-1-892777-99-7

The Apostle Paul speaks of the women who were fellow labourers with him in the Gospel. 
He writes: ‘And I intreat thee also, true yokefellow, help those women which laboured with 
me in the gospel, …my fellow-labourers, whose names are in the book of life’ (Phil. 4:3). 
Whilst women are forbidden the eldership and diaconate of the church, there is much they are 
able to accomplish as ‘fellow-labourers’ within the church. Scripture records, both in the Old 
Testament and the New the names of those who laboured in the Gospel. Paul, for example, 
speaks of Phebe being one who was a servant of the church and a succourer of many (Rom. 
16:1,2). In church history there have been many women who have laboured in the Gospel. 
Names such as Selina, Countess of Huntingdon and Anne Dutton from the eighteenth century, 
Ruth Bryan and Alicia Hoblyn (who was a frequent contributor to the pages of The Gospel 
Magazine) from the nineteenth century spring to mind.

Mr Kevin McGrane, an elder of Bury St Edmunds Presbyterian Church, has rescued from 
oblivion the biographical and other writings of another of those who was a ‘servant of the 
church’ and ‘Mother in Israel’ who has been long forgotten.

Widowed once and married twice, Mrs Elizabeth Bury (1644–1720) lived in the latter part 
of the Puritan Era and before the Evangelical Awakening. This book records extracts from her 
own personal diary which was never intended to be published, but was edited by her second 
husband, and first published in 1720. The diary extracts from 1690 to 1720 are preceded by a 
short biography which is more a eulogy to her character rather than a consecutive history of 
her life.

The final entry in her diary just a few days before her death speaks of her sorrow of sin 
and a desire to be victorious over sin in her life: ‘May 10th [1720], “While I looked inward, I 
was almost overwhelmed with sorrow for the sad remainders of vain and evil thoughts, pride, 
selfishness etc., which dampened my joy and praise, O Lord! accept my broken heart, which 
thou said thou would not despise. Teach me better how to rejoice and mourn together, and 
give me more victory over my heart sins”’ (page 258).

The diary extracts are followed by some of her correspondence from which the following 
is extracted: ‘Surely, if the blessings of Abraham are come on the Gentiles by Jesus Christ, 
what God hath spoken to them and our fathers is spoken to us, who, by faith, lay hold on 
that Covenant; and though it runs not so freely in temporals under the gospel dispensation, 

we have still the double portion, though the younger children. The elder indeed had large and 
sure promises of the fertile Canaan, and no doubt their hopes and joys and higher objects 
when they dwelt in tents, and slept on stones, left their country and relations. But yet, life and 
immortality was veiled to them in comparison of what is brought to light by the gospel. I am 
ashamed to think how Jacob lift up his feet in the way to Padanaram after his vision at Bethel, 
while I go on sluggishly in my way to heaven after so many signal appearances of God to me 
and mine’ (pages 283/4).

These two extracts give a flavour of the Calvinistic piety prevalent in those far-off days. 
There is no sinless perfection here! No progressive sanctification here! But a simple trust in 
the Covenant of Grace and also in the Lord Jesus Christ and a knowledge of her own heart.

The book is replete with footnotes which give biographical details of persons who are 
introduced into the main text of the book, historical contexts, Scripture references and other 
helpful notes.

We recommend this volume to the readers of The Gospel Magazine.
JEN

PrACtICAl relIgIon
J C Ryle
The Banner of Truth Trust, 2013. 462pp hdbk £15 ISBN 978 1 84871 224 9 (also available 
for Kindle and ePub)

Religion lies more in walk than talk. That is how you might summarise this book on the daily 
duties, experience, dangers, and privileges of professing Christians.

First published in 1878, it isn’t remotely dated. Indeed, save for the very occasional mention 
of the nineteenth century, one might think that it was brand new. The style is clear, commanding 
and very relevant. The Word of God reigns supreme throughout, with frequent references to 
it. For those who are preachers, some of the texts quoted may well inspire several sermons.

In fact, at first sight the layout looks like a compilation of sermons – having twenty-one 
chapters, each headed by a Bible text; yet it is a series of papers, ranging far and wide – opening 
with ‘Self-Inquiry’, based on Acts 15:36, and closing with ‘Eternity’.

Because the topics are so varied – such as ‘Reality’, ‘Self-Exertion’, ‘Riches and Poverty’, and 
‘Happiness’ – in reading it, one could select just one chapter at a time, not necessarily in the 
given order, and preferably read it two or three times for the maximum benefit. 

Without prejudice to the others, three chapters to which this reviewer will return are: 
‘Prayer’, ‘Bible-Reading’ and ‘Zeal’. To say that there is so much in them is equally applicable 
to everything else. Take ‘Prayer’ and ‘Bible-Reading’. The very opening sentences capture 
one’s immediate attention: ‘Prayer is the most important subject in practical religion’ (p. 59); 
and ‘Next to praying there is nothing so important in practical religion as Bible reading’ (p. 
91). As for zeal, the text for the chapter is one that this reviewer had not noticed before 
(Galatians 4:18; It is good to be zealously affected always in a good thing). Zeal is regarded with 
some suspicion nowadays, and is sometimes mistaken for fanaticism. J C Ryle shows how zeal 
according to knowledge is ignored at one’s peril.

Of all the books that this reviewer has read recently, this is one of the best. It compels the 
reader to make an extensive, albeit a somewhat painful, self-inquiry about his faith, or lack of 
it. Leaving aside all else, that is very practical.

PCM

Editor’s Note: We live, regretfully, in a day when most evangelicals have abandoned the Authorised (King 
James) Version of the Bible. Rather, therefore, than refusing to review most books, we try to warn readers by 
stating if the book uses another version of the Bible. The position of The Gospel Magazine remains true to 
the AV as the best text and translation, in beautiful and formative English. That we name another translation 
does not mean we endorse it.
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WHen goD Works
Compiled by J Kingham
Gospel Standard Trust Publications, 12(b) Roundwood Lane, Harpenden, Hants, AL5 3BZ 2013. 
320pp Hdbk £9:50 + £2:60 p&p ISBN 978 1 897837 52 8

This book’s subtitle is: ‘The early life of Thomas Bradbury and the Fruit of his ministry at 
Haydock’. That is further clarified by the introduction, which it is important to read. This is not 
a biography as such, but it concerns part of the ministry of a man, initially appointed by the 
Manchester City Mission in 1859 as a missionary to Haydock, Liverpool, amongst the mining 
community. This represented just seven of his forty-five years’ ministry.

Furthermore, the actual detail of what Thomas Bradbury (a Strict and Particular Baptist) 
did there covers simply the first sixty-two pages. This is followed by ‘Strangers and Pilgrims’, 
taken from his account of the conversions of ten people whom he encountered, which in turn 
leads to a section, entitled ‘Turton’s Pillar’. This is the autobiography of one of the ‘Strangers 
and Pilgrims’, James Turton, who was twenty years old and had fallen into bad company when 
Thomas Bradbury came to Haydock. He recounts his salvation and his subsequent walk with 
God, including certain trials and tribulations, speaking with great warmth about the pastor. The 
book concludes with some of Bradbury’s sermons and a selection of his letters to James Turton.

This, then, is the layout of a distinctive record of a faithful ministry in a particular place. In some 
ways, especially with regard to the outdoor preaching, this reviewer saw some comparisons with 
the contemporary ministry of the Primitive Methodists, not least in that he worked amongst 
people who were living in conditions of hardship and poverty. Both laboured long and hard 
through their love for the Lord and the lost. Both leant much upon the grace of God. Maybe the 
key difference was Bradbury’s emphasis upon God’s ‘electing’ grace.

It is always encouraging to read of what God has done through His faithful servants in the 
past; but surely the ultimate benefit is to ask: ‘What shall I do my God to love?’

PCM

THE MAN WHO CHANGED A NATION The Life and Influence of 
John knox 1514-1572
Alisdair MacLeod-Mair
The Protestant Truth Society, 2014. 24pp bklt £2.95 inc. p&p. Obtainable from PTS, 184 Fleet 
St, London, EC4A 2HJ, or through protestanttruth.com/category/new-publications

This year, as all Scottish readers will know, and all others ought to know, is the five hundredth 
anniversary of the birth of John Knox. The Protestant Truth Society has produced an attractive 
and informative booklet to mark the occasion.

Following a Preface written by the Rev Maurice Roberts, and a brief Introduction, the bulk 
of the booklet is taken up with an account of the Reformer’s life. It is well written, and the 
author displays a detailed knowledge, both of Knox, and of the literature concerning him, as 
seen in the various footnotes. The text is broken up with several colour photographs, which 
lend to the overall attractiveness of the finished work.

The final sections comprise a brief examination of the Scots Confession of 1560, and an even 
briefer assessment of Knox’s life and importance.

For those who may not know as much about the Reformation in Scotland as they perhaps 
ought, this is an excellent place to begin. Such is the quality of the production that it would 

make a suitable gift, particularly to any who may know little of the Church, but have an interest 
in history. I commend this work to all readers of The Gospel Magazine – although I must declare 
an interest, as I am on the Council of the PTS!

EJM

WHy ProtestAnt trutH stIll MAtters
Garry Williams
The Protestant Truth Society, 2014. 44pp bklt £3.95 inc. p&p. Obtainable from PTS, 184 Fleet 
St, London, EC4A 2HJ, or through protestanttruth.com/category/new-publications

Subtitled ‘A Biblical Perspective’, this work gives readers the history, definition, and significance 
of the five ‘Solas’ of the Reformation. These are, sola Scriptura, sola fide, sola gratia, solus Christus 
and soli Deo Gloria – Scripture alone, faith alone, grace alone, Christ alone, and the glory of God 
alone. Once commonly accepted as Reformation principles, these five bold statements are often 
today misunderstood, overlooked or abused. Dr Garry Williams, Director of the John Owen 
Centre, shows both what these statements mean, and what they do not mean. For instance, sola 
Scriptura does not mean Scripture apart from every other authority, but Scripture above every 
other authority. So we are meant to abide by the Confessions of faith, knowing that they derive 
their authority from Scripture, which is the supreme authority.

The historical context in which the ‘solas’ were formed is of course the Protestant 
Reformation. Dr Williams shows that they are part of the Protestant polemic against Rome. 
Given the current propensity for Reformed churches to be ‘soft’ on Rome, some of this may 
make for uncomfortable reading. After all, are we not meant to believe that Rome, post-Vatican 
II, is a new and more acceptable Church than she was before? Many evangelicals appear to 
believe this.

And so Dr Williams has added a short section on ‘Rome Before Vatican II’ and another, longer, 
section on ‘Contemporary Roman Catholicism’. In this he shows that Rome is in fact worse 
than before, and that to have a Tridentine view of Rome, and to consider that as being sufficient 
to describe her today, is far from adequate. While the substance of Rome’s key doctrines, on 
Revelation, Justification, Worship, and Mary, retain their old errors, they have been posed in 
more gentle terms. The effect is to catch out the unwary, and to allow them to believe that the 
distance between Rome and classic Protestantism has narrowed; it has not.

In order to show the basis for this more gentle approach, Dr Williams concludes his section 
on Contemporary Roman Catholicism with a round-up of the theological rationale of the past 
fifty or so years, showing what has allowed Rome to speak old lies with a new voice.  He then 
concludes with a chapter on the abiding relevance of Protestant Truth.

The booklet is attractively produced, with colour illustrations. It is available at discounted rates 
for bulk orders (contact the Bookshop for details). This is something every Protestant ought to 
read, and every Protestant pastor ought to take very much to heart. I heartily recommend it to 
all readers of The Gospel Magazine – with the same declaration of interest made in the previous 
review.

EJM

Book reviews
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Jesus Christ, the same yesterday, and to day, and for ever.

Comfort ye, comfort ye my people, saith your God.

Endeavouring to keep the unity of  the Spirit in the bond of  peace.

These texts, which have been associated for so many 
years with The Gospel Magazine, give some indication of  
what this bi-monthly stands for. We seek to present the 
Lord Jesus as the only Saviour for a lost world: to edify the 
people of  God; and to promote unity among believers, 
‘the unity of  the Spirit in the bond of  peace’.

•

The Gospel Magazine is believed to be the oldest religious 
periodical still being published. One distinguished former 
editor was the Rev. August Toplady, whose famous hymn, 
‘Rock of  Ages, cleft for me, Let me hide myself  in Thee’, 
was first published in these pages.

•

The Trust Deed of  The Gospel Magazine is defined in terms 
of  the Thirty-nine Articles of  Religion of  the Church of  
England, but the magazine itself  is non-denominational. 
We aim to provide variety in unity, publishing articles from 
a wide diversity of  past and present writers committed to 
‘the faith once delivered to the saints’.
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