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Editorial
‘Brethren, pray for us’ (1 Thessalonians 5:25)

A CONSTANT theme in Scripture is that of 
suffering, in particular, the suffering of God’s 
people at the hands of the world. Sometimes 
such suffering is the divinely-ordained con-
sequence of sin. This is certainly the cause of 
Judah’s plight as recorded in Lamentations. 
It is also the reason why Israel suffered at the 
hands of neighbouring tribes and nations dur-
ing the period of the judges. The Lord was 
teaching his wayward people that obedience is 
not an option but a requirement, and that the 
Law was not given for their convenience but to 
set before them good and life. This has been 
true of individuals, as well as of the nation as 
a whole. The leprosy which struck Gehazi was 
the direct consequence of sin—in his case, 
greed leading to lies. The Lord our God is 
well able to use circumstances in order to ad-
monish and correct his backsliding people.

The other sort who come under the con-
demnation of the world are those who are 
walking in faith, and whose very life and wit-
ness becomes a cause of bitter hatred for those 
who walk without the Lord. This can lead 
to lament among Christians, as the Apostle 

James shows in his Epistle. There, Jewish be-
lievers were struggling to come to terms with 
the reality of their situation. They were faith-
ful disciples of the risen Lord Jesus Christ, the 
Messiah. By rights, they believed they ought 
to be enjoying the benefits of serving the King. 
Instead, they were made the objects of hatred. 
James wrote, in part, to correct their misun-
derstanding of the matter, and to comfort 
them in their sorrows.

Writing to the Hebrews, the Apostle Paul 
taught that the Lord corrects every son whom 
he loves. The chastisement of the Lord is not 
to be despised, nor are we to faint under his 
rebuke. We are instead to remember that he 
chastens whom he loves, and scourges every 
son whom he receives. Why? Not to punish us 
for our sins, since these have been forgiven in 
Christ. If you want to be clear on this point, 
read the sermons of Tobias Crisp. I know he is 
viewed with some suspicion, but on this matter 
he is full of comfort and instruction on a sub-
ject which concerns every child of God.

Rather, the Lord afflicts us to teach us that 
we are to seek no comfort from the world, 
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and that faith must be caused to grow and 
strengthen. Since, in the midst of his correc-
tion, we find the Lord our God to be the only 
source of comfort, our Father in heaven is 
teaching us to have yet more faith in him than 
may have been the case hitherto. We should be 
turned more and more towards our Saviour, 
Jesus Christ, when we understand that he en-
dured affliction, and the contradiction of sin-
ners, for our sake. He has promised to never 
leave us, nor forsake us, and we should rest in 
this promise.

So we confess that we suffer in this life. 
Many obstacles are raised against the gospel, 
and the proclamation of the gospel, and the 
opportunities to live by the gospel. Christian 
men and women, and indeed children, are 
squeezed more and more into a narrow mould 
by the world. They claim to be content with 
Christians who are socially active and who 
are spiritually inactive. We know that we have 
a duty to be spiritually active, alive unto the 
Lord, and then to be fruitful in good works. 
To have the one without the other is to have 
either a religion unworthy of the name, or no 
religion at all. Neither is of comfort, or use.

What may we do in the midst of such a try-
ing situation? We must heed the apostolic in-
junction, and pray for one another. Prayer is 
not easy. I mean, real prayer is not easy. We 
find it no great trouble to mouth a few sen-
tences, and to show off in public prayer our 
knowledge of this or that matter. Real prayer, 
however, is a matter of the heart, and of the 
will, and of the mind. It requires us to spend 
serious time in prayer, to shut out the world, 
the flesh, and all the distractions and temp-
tations they bring. It requires a true seeking 

after communion with out heavenly Father, 
through Jesus Christ our Saviour, in the power 
of God the Holy Spirit. It requires a knowl-
edge of the divine will, which we will only 
have if we are close and careful students of 
Scripture, wherein that will is revealed.

Furthermore, prayer must be constant. 
That is, keep on praying until the Lord an-
swers. He may take years to answer our prayer, 
not because he is careless of our needs, but be-
cause his timing is so often not ours. He may 
answer in ways we never imagined, but then, 
he is God, and it belongs to the sovereign maj-
esty of the Triune God to do as pleases him, 
and not us. We may never see our prayers an-
swered, but that ought not to discourage us 
from prayer.

The witness of this Magazine depends on 
your prayers. Mere writing, be it done never 
so well, will assist few, and none properly. It 
is the application of God’s truth to God’s peo-
ple by God’s Spirit, and for the sake of God’s 
Son and his kingdom, that we seek. Let us 
pray earnestly that the Lord would use this 
publication to his glory, and for the good of his 
Church.

Thank you to each one who has written or 
telephoned with encouragements. It is such a 
blessing to know that there are some who have 
been helped, and we dare to presume that oth-
ers, who may not be in touch, have also been 
helped. It certainly helps us to know this.

Thank you also to each one who prays for 
the Magazine, its contributors, and its witness. 
Only the Lord can prosper any good work, and 
whatever he chooses to use will redound to his 
glory, be it never so weak in the world’s eyes.

Brethren, pray for us, for Christ’s sake.¶

A multitude of preventing mercies, in afflictions, in disappointments, in cross providences, there 
are with God; and what mercies are folded up in these afflicting mercies, in these disappoint-
ments, and in these merciful cross providences, must rest in the bosom of him to be revealed, who 
only is wonderful in council, and excellent in working.

John Bunyan

‘In Christ’
A sermon by The Editor

‘Blessed be the God and Father of our Lord Jesus Christ, who hath blessed us with all spiritual blessings in 
heavenly places in Christ: According as he hath chosen us in him before the foundation of the world, that we should 
be holy and without blame before him in love: Having predestinated us unto the adoption of children by Jesus Christ 
to himself, according to the good pleasure of his will, To the praise of the glory of his grace, wherein he hath made 
us accepted in the beloved. In whom we have redemption through his blood, the forgiveness of sins, according to the 
riches of his grace; Wherein he hath abounded toward us in all wisdom and prudence; Having made known unto us 
the mystery of his will, according to his good pleasure which he hath purposed in himself: That in the dispensation 
of the fulness of times he might gather together in one all things in Christ, both which are in heaven, and which are 
on earth; even in him: In whom also we have obtained an inheritance, being predestinated according to the purpose of 
him who worketh all things after the counsel of his own will: That we should be to the praise of his glory, who first 
trusted in Christ.’ (Ephesians 1:3–12)

The gospel of our Saviour Christ commends 
itself to us in the number and extent of the 
blessings promised therein to all who believe 
the gospel aright. It is a great, though not a 
new, error that the gospel blessings may be en-
joyed either by the unregenerate, or because 
somehow God is pleased with our good works. 
Gospel blessings cannot be enjoyed by the 
unregenerate, because the assumption that 
God is equally good to all men is false. Gospel 
blessings will not be ours because of our good 
deeds, since God is not pleased with our efforts 
and good works. Whereas the natural man 
considers that God is moved by his small kind-
nesses and occasional mercies, the truth is that 
whatsoever is not of faith is sin, Romans 14:23. 
Thus the morality of the Muslim, and the 
charitable actions of the Hindu or Buddhist, 
will help neither into heaven, but will rather 
hasten them on the path to hell. And if the fol-
lowers of false religion seem to be more right-
eous than some who profess faith in Christ, 
let the self-proclaimed Christian look to the 
ground of his hope, and be sure that it is solid.

Writing to the Ephesians, the Apostle Paul 
lists a number of blessings (vv.3–12) which 
belong to those who are in Christ. So v.3, 
‘Blessed be the God and Father of our Lord 
Jesus Christ, who hath blessed us with all spir-
itual blessings in heavenly places in Christ.’ 

Note the necessary qualification at the end—
‘in Christ’. Our heavenly Father has not bless-
ed us with all spiritual blessings, such that we 
can live a long and happy life in this world 
without Christ, before entering into his pres-
ence in the life to come. Rather, these bless-
ings come to those who are ‘in Christ’. This 
is why the Apostle says, v.6, that we are made 
acceptable ‘in the beloved’.

I propose to say a word, first, about the 
various blessings St. Paul lists. Second, I will 
say a word about the necessary qualification 
for receiving these blessings. Third, I trust to 
show why this doctrine is so important.

First, the blessings
Summarized as ‘all spiritual blessings in heav-
enly places’, the Apostle then names
•	 our being chosen in Christ before the 

foundation of the world, v.4;
•	 our being predestinated unto the adoption 

of children by Jesus Christ, v.5;
•	 our being made accepted in the beloved, v.6;
•	 our redemption, which is in Christ, v.7;
•	 Christ as the one in whom God has 

abounded toward us in all wisdom and 
prudence, v.8;

•	 the end, that he might gather into one all 
things in Christ, v.10; and

•	 our inheritance, which is in Christ, v.11.

Editorial



The Gospel Magazine									             101100

This is an impressive list, by any stretch of 
the imagination. There is only time to say a 
brief word about each.

We are chosen in Christ before the foundation of the 
world. That is, God the Father chose some from 
out of the mass of mankind before ever a sin-
gle person was born, before the first man was 
created, even before the beginning of the work 
of creation itself. This means God knew exact-
ly who would be born. Moreover, he did not 
choose us because he foresaw that we would 
be good, but in spite of our innate wickedness. 
This is taught in the latter part of v.4, ‘that we 
should be holy and without blame before him 
in love’. That is, by nature we are of blame, 
and without that holiness without which none 
can see the Lord, Hebrews 12:14. Thus our be-
ing chosen in Christ from before the founda-
tion of the world was the means appointed by 
God, in his perfect wisdom, to call to himself 
a people who are acceptable to him. And this 
is accomplished through the love of Christ, 
in whom we are called, and in whom alone 
we are holy and without blame before him.

We have been predestinated in Christ. More 
fully, the Father has ‘predestinated us unto the 
adoption of children by Jesus Christ, accord-
ing to the good pleasure of his will’ (v.5). That 
is, those who are called the sons of God are 
only given that privileged status as a conse-
quence of their having union with Christ. We 
must be Christ’s in order to be sons of God. 
The Lord has not chosen the wise, the good, 
or the great, but has chosen ‘according to the 
good pleasure of his will.’ And he has chosen 
none outside of Christ. There are no sons of 
God (speaking of humans rather than of an-
gels, who may also be called sons of God) who 
are not united to Christ. All the sons of God 
have faith in Christ.

We are accepted in the beloved. God the Father 
loves God the Son. He calls him ‘the beloved.’ 
Our acceptance with the Father is only in so 
far as we are ‘in the beloved’, ‘in Christ’. More 
on this point in the second section.

We are redeemed in Christ. In v.7 the Apostle 
Paul rightly places all the benefits of salvation, 

as redemption and forgiveness of sins, on 
Christ; we receive these benefits in Christ. So, 
we must be in Christ to receive these benefits. 
No Israelite was forgiven his sins because sac-
rifices were offered in the temple, not even the 
offering of the yearly sacrifice of atonement. 
The sins of any were only forgiven in so far as 
they identified themselves with the victim. In 
the normal course of events, the priest received 
the victim from the hand of the penitent. In 
this way the penitent sinner showed that he 
made this offering in the knowledge that he 
was a sinner. We must identify with Christ if 
we would receive the benefits of his death and 
resurrection. We must be ‘in Christ’, have un-
ion with him.

God abounds towards us in all wisdom and pru-
dence in Christ. This is a comment on our re-
demption in Christ, that our heavenly Father 
has changed his face towards us, and is now 
propitious, merciful, gentle, gracious and 
kind, whereas formerly we saw only his wrath. 
The cause of this change is that Christ knows 
the mercy, gentleness, grace, kindness and 
love of the Father, for these qualities exist in 
the Godhead. And when we are in Christ, the 
bounty of God’s goodness extends to us. God 
abounds towards us in wisdom and prudence. 
He shows us the wisdom of his way of salva-
tion. When we are in Christ, we see the good-
ness of God in decreeing the Fall, and in curs-
ing mankind for Adam’s sake, for we see also 
his wisdom in revealing the seed of the woman 
who would bruise the serpent’s head. We see 
his wisdom in sending forth his Son, in the ful-
ness of time, born of a woman, born under the 
law, to redeem them that were under the law. 
We only see this when we are in Christ.

We see the blessing which awaits, that the Father 
might gather into one all things in Christ. There is 
a beauty in the order revealed by God. When 
he created the world, he called into being an 
unordered universe, to which he began to 
bring order—first, by the creation of light, 
and lastly, by the creation of man. The com-
ing of sin rent the created order, and divided 
man from God, and the creation among itself, 

so that beast fights beast, and man fights man, 
and man and beast fight one another. The day 
will come, declares the Apostle, when all shall 
be gathered into one in Christ. This was, after 
all, the prayer of our Saviour, St. John 17:21; 
all the redeemed made one in the Godhead. 

Our inheritance is in Christ. We are, first of all, 
Christ’s own inheritance, being ‘to the praise 
of his glory’ through predestination. Our 
Saviour Christ was given the name which is 
above every name, that at the name of Jesus 
every knee should bow. Our being ‘in Christ’, 
and being saved through the finished work of 
Christ, redounds to his glory.

We also obtain our inheritance in Christ. 
If David was promised a son to sit on his 
throne forever, how much more shall those 
who are the sons of God through faith in Jesus 
Christ reign with him forever. The northern 
tribes, lacking a son of David to reign over 
them, lacked also the stability of dynastic rule. 
In the end, the nation perished. We must be 
in David’s greater Son if we would gain the 
kingdom. This much is promised to us, St. 
Matthew 25:34. This is a direct consequence 
of our being ‘in Christ’.

Second, the necessary qualification
This ought to be abundantly clear from the 
foregoing list, that each and every blessing 
with which we are blessed can only come to 
us when we are ‘in Christ’, ‘in the beloved’. 
The reason for this is shown most clearly from 
the words of v.6, ‘in the beloved’. This is the 
Father’s description of the Son. He calls him 
‘beloved’. He did so when the voice came from 
heaven at Christ’s baptism, St. Matthew 3:17, 
declaring, ‘This is my beloved Son, in whom I 
am well pleased’. The same words were heard 
on the mount of transfiguration, St. Matthew 
17:5. Our Lord himself stated ‘The Father 
loveth the Son’, St. John 3:35, 5:20. Again, 
St. John 17:23, he prays to the Father ‘that the 
world may know that thou hast sent me, and 
hast loved them, as thou hast loved me’. Thus 
the love of the Father for the Son is taught 
clearly in Scripture.

It is not possible, if we have an orthodox 
doctrine of the Trinity, to consider the love 
of the Father for the Son without considering 
also the love of the Son for the Father, and of 
both Persons for God the Holy Spirit—and of 
the Spirit for the other two Persons. It is right 
and proper that the Godhead ought to be 
characterized by love. After all, ‘God is love’, 
1 John 4:16. Properly speaking, God can only 
love that which is God, for anything which is 
not God is not worthy of his love. This is not to 
say that there is in God that narcissism which 
characterizes some people, for such a thing 
would be unworthy. Love is good, and God 
is good, therefore whatever is good is of God. 
God can love nothing which is contrary to his 
nature, and there is nothing more Godly than 
God himself.

On the other hand, God can love noth-
ing which is not God, for whatever is not God 
falls short of his perfect will and goodness. 
Therefore the common cry of the ‘evangelist’, 
that ‘God loves you’, is false. If the person ad-
dressed is a sinner, without thought for God or 
Christ, with no sorrow or indeed concern for 
his sins, then how can he have any confidence 
that God loves him? Such a one is so far from 
what is God, or what is pleasing to God, that 
he cannot be allowed to believe that God loves 
him, when the truth is that God is justly angry 
with him. If God opposed Moses when he was 
on his way to Egypt in obedience to the Lord’s 
direct command, because he had not circum-
cized his son, how much more shall he oppose 
those who disobey and show no sign of ever 
obeying?

So the great question to which all men 
must face up is this. How can the love which 
exists within the Godhead be extended to me, 
a miserable and wretched sinner? Is there any 
means by which it may be so? Has God made 
any provision for this? The answer is that he, 
in his infinite mercy and wisdom, has done ex-
actly that. He hath made us accepted in the 
beloved.

That is, if we are ‘in Christ’, if we are par-
takers of his death and resurrection, we are 

‘In Christ’—A sermon on Ephesians 1:3–12
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loved as Christ is loved. God loves none apart 
from Christ, but all who are in Christ are loved 
as Christ is loved. This is a most wonderful, 
glorious, comfortable and blessed truth! This 
is the wisdom of God seen in the most remark-
able manner. This is the love which God has 
for the world, such that he gave his only begot-
ten Son, that all who believe in him should not 
perish, but have everlasting life.

In order to understand this, turn to 1 
Corinthians 10:1–4. See how St. Paul declares 
that all Israel was ‘baptized unto Moses in the 
cloud and in the sea.’ That is, as they owed 
their very lives to Moses, so they were bound 
to be obedient to him as their de facto king. The 
nation of Israel owed its survival at one point 
to the kingly actions of the lad David, who did 
what Saul would not do, and confronted the 
giant Goliath. So here, Israel owed its exist-
ence, on one level, to the man Moses, and so 
was bound to him, to obey him and to follow 
him, as the Lord directed him. Thus when 
the Lord would destroy his people, Moses was 
able to intercede for them. For Moses’ sake 
they were spared. Now, says St. Paul, ‘with 
many of them God was not well pleased: for 
they were overthrown in the wilderness’, v.5. 
Yet there is a great and vast difference be-
tween ‘many’ and ‘all’. God did not overthrow 
all in the wilderness as they deserved, for the 
sake of Moses, in whom he saw Israel in mercy 
and goodness.

So for us. If we would be loved of the 
Father, of the Godhead, we must be in Christ. 
There is no love from God towards any who 
are outside of Christ. We depend on our union 
with Christ for every spiritual blessing.

Third, the importance of this 
doctrine
This doctrine teaches us that, unless we are 
in union with Christ, unless we are made to 
be partakers of his death and resurrection, be-
ing baptized into his death, we have no share 
in the blessings which come through him. 
Since the love of God exists only between the 
Persons of the Godhead, it follows that we 

must have union with the Godhead in order 
to enter into the love of God. The only way in 
is through faith in the Lord Jesus Christ; faith 
which lays hold upon him and his finished 
work, which rests in his Person, and which 
hopes in his grace. Those who have union 
with Christ are made partakers of the love of 
God. Blessed and happy are they.

That this doctrine is of great importance 
may be seen from the following.

First, as it addresses our standing in this world 
by nature. As we are, shapen in iniquity, and 
conceived of our mothers in sin (Psalm 51:5), 
we can know nothing of the love of God. For 
how can God love that which is so abhor-
rent to his perfect nature and Godhead? So 
we should learn to judge the worth of our ac-
tions, our good deeds, our own persons, in the 
light of this doctrine. God does not love us by 
nature, since we are altogether unlovely. We 
are not in a right standing with God, being 
strangers from the commonwealth of Israel. 
Many who have no faith still believe that they 
have little to fear from an Almighty God, for 
he must take notice of their merits, and over-
look their few and infrequent—by their own 
estimation—demerits. But teach them, let 
them understand, that they are outside the 
love of God, and are instead objects of divine 
wrath, and they will begin to take a different 
view of themselves. They will begin to have a 
right view, and it will shake them out of their 
complacency, and put them in a better mind. 
There are many who believe the ‘God loves 
you’ claim of the open-air ‘evangelist’ and 
the ‘evangelical’ preacher, who have no idea 
that God does not love them. Far kinder to 
tell them the truth, and with it point them to 
Christ, than allow them to labour on under 
the gross misapprehension that they have lit-
tle to fear from the Lord. How we need a right 
view of our standing in this world by nature!

Secondly, as it addresses our view of Christ. This 
is most important. Many today are taught to 
look upon Christ as a means to an end, or as 
a source of bankable blessing. Few are taught 
the real meaning of being ‘in Christ’. Much 

modern worship is about Christ, but little is 
of Christ. Rather than worshipping the Lord 
our Saviour as being worthy of worship, we 
tend to prefer to give thanks for the benefits 
and blessings which are ours through faith 
in Christ. While it is right and proper to give 
such thanks, we must begin with a right wor-
shipping of the Person of our Saviour, in his 
majesty, glory and power. 

Thirdly, as it affects our understanding of the 
doctrine of justification by faith. This is of course 
an outworking of the former point. Once 
we grasp this key point, that we are to be ‘in 
Christ’ if we are to know the blessings of salva-
tion, we see that our being justified is also our 
being ‘in Christ’. We are accounted righteous 
in God’s sight precisely because we are seen 
of God as being in Christ. Since Christ is the 
beloved, and we are accepted in the beloved, 
Christ is the sole ground of hope for the sinner.

Fourthly, as it affects our view of Scripture. The 
pride of fallen human nature, and its linger-
ing effects in the regenerate, causes us to 
buck against the Word of God. We become 

unsettled when the Word commands, ‘Thou 
shalt not…’, for it reminds us that we have 
done the forbidden thing, and we are loath to 
confess our sin. We become unsettled when 
the Word declares, ‘Thou shalt…’, for it re-
minds us of our sins of omission, and we are 
quick to blame anything and everything in-
stead of confessing our sin. But when we see 
that we are ‘in Christ’, and when we under-
stand the benefits, blessings and mercies which 
are granted to us from the Father because we 
are in the Son, then we begin to see that we 
are to live as God’s Word commands. This is, 
after all, how those who are ‘in Christ’ ought 
to live. This is what the Word declares. Thus 
that Word becomes precious to us, and we de-
light in the law of the Lord after the inward 
man. 

We could, no doubt, add many other ben-
efits of this doctrine. May these be written in 
our hearts by the grace of our loving heavenly 
Father. May we all know what it means to be 
‘in Christ’, and thus be accepted in the belov-
ed. Amen.¶

HELP IN TROUBLE
Carine MacKenzie

Do you know anybody who has not got a problem? I doubt it. Certainly everybody I know has 
one kind of problem or another! Some have a health problem and are undergoing tests or treat-
ment in hospital. Others have lost a close family member and are feeling so very sad. Others are 
worried about their job or find it hard to pay the bills every month.

We should not be surprised that there are so many problems around. The Bible tells us that 
‘man is born unto trouble, as the sparks fly upward’ ( Job 5:7).

The Bible tells us where to go for help when we are in trouble. ‘Call upon me in the day of trou-
ble,’ says the Lord, ‘I will deliver thee and thou shalt glorify me’ (Psalm 50:15).

‘God is our refuge and strength, a very present help in trouble’ (Psalm 46:1).
When Jesus was ministering in this world, many people came to him with big problems—

blindness, leprosy, demon-possession, a sick child, hunger. Jesus helped and healed many. Today 
we should ask the Lord for help and healing. He knows what is best for us and may graciously heal 
our sickness. We often think that our healing comes from the medicine or the surgeon, but all 
healing is a gift from God and is for his glory.

‘In Christ’—A sermon on Ephesians 1:3–12
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Two very close friends of ours have died recently. God did not heal them. That too was his 
kind and gracious will. God took both these friends to be with himself in heaven. Jesus prayed to 
his Father that his people would be with him in heaven ( John 17:24). When one of the Lord’s own 
people goes to heaven, that is an answer to Jesus’ own prayer.

The Lord tells us to bring all our troubles to him—‘casting all your care upon him, for he 
careth for you’ (1 Peter 5:7). And if we trust him with all our anxieties and troubles, then we know 
his peace in our hearts. ‘Be careful for nothing,’ God tells us, ‘but in everything by prayer and 
supplication let your requests be made known unto God. And the peace of God which passeth all 
understanding, shall keep your hearts and minds through Christ Jesus’ (Philippians 4: 6–7).

BIBLE SEARCH

Find the missing words. The initials of the correct answer will spell out a word from 

the story.

1.	 But I am poor and needy; yet the Lord                      upon me 

(Psalm 40:17).

2.	 The                        cry, and the Lord heareth, and delivereth 

them out of all their troubles (Psalm 34:17).

3.	 The Lord also will be a refuge for the                         , a refuge 

in times of trouble (Psalm 9:9).

4.	 Though he fall, he shall not be utterly cast down: for the Lord               . 

him with his hand (Psalm 37:24).

5.	 The father of the child cried out, and said with tears, Lord, I             ; 

help thou mine unbelief (Mark 9:24).

6.	 Who shall separate us from the                of Christ?  Shall tribula-

tion, or distress, or persecution, or famine, or nakedness, or peril, or sword? 

(Romans 8:35).

7.	 He shall deliver thee in six troubles: yea, in seven there shall no          touch 

thee ( Job 5:19).

8.	 This poor man cried, and the Lord heard him, and                 . 

him out of all his troubles (Psalm 34:6).

Studies in Ezekiel
P King (Hailsham)

Chapter 36:16–38

You have nothing to commend you—it is all of grace

This part of the chapter explains the reason 
for the judgment on Israel, and points vividly 
to God’s mercy and grace for their survival. 
The glory of God is always paramount in this 
prophecy, contrasted with the inglorious be-
haviour of his people. Verse 21 concentrates 
our minds, when he says, ‘I had pity for mine 
holy name’.

Regeneration. The New Testament 
doctrine of new life is taught in this chapter, 
but always to the glory of God and not the 
converted person. So often today people are 
praised to a level unbecoming of the humil-
ity we should practice. Verses 22–23 are re-
plete with this teaching—‘I do not this for 
your sakes’—‘for mine holy name’s sake’—‘I 
will sanctify [set apart] my great name’. If we 
could realise more clearly our position before 
God, his mercy and grace would shine more 
brightly. This great work is detailed in verses 
24–32. Notice the stages in outline;
a.	 Taken from among the heathen (separated 

by grace) v.24
b.	 Gather you (the Church is a gathered peo-

ple) v.24
c.	 Sprinkled with clean water (purification 

from sin) v.25
d.	 A new heart (regeneration) v.26
e.	 The Holy Spirit given (conversion) v.27
f.	 Walking in God’s statutes (a new life in 

Christ) v.27
g.	 Dwell in the land (the kingdom of our 

Lord) v.28

h.	 My people (personal salvation) v.28
i.	 Delivered from uncleanness (sanctifica-

tions) v.29
j.	 Multiply your fruit (grow in grace) v.30
k.	 Remember past ways (confession of sin) 

v.31
l.	 To the glory of God (for Jesus Christ) v.32

Witness. At conversion a change of out-
look takes place in a person, but if this is un-
noticed by those around us we should question 
our claim. Some seem to ‘become Christians’ 
and retain their former lifestyle. The teach-
ing here is that ‘In the day that I shall have 
cleansed you’ (v.33) ‘they shall say, The waste 
and desolate and ruined cities are become 
fenced and are inhabited’ (v.35). The unbe-
lievers will know a change has occurred and 
it will be an on-going thing—‘I will increase 
them with men like a flock’ (v.37).

Lesson for today
a.	 God will never forsake his people, even in 

the deepest distress.
b.	 Judgment is not without reason, and al-

ways for God’s glory.
c.	 We must reflect God’s glory in our lives in 

humble service every day.
d.	 If we know no change in our life we are 

not converted.

For in Christ Jesus neither circum-
cision availeth anything, nor un-
circumcision, but a new creature

He that can search in any measure, by a spiritual light, into his own heart and soul, will find ‘God 
be merciful to me a sinner’ a better plea than any he can furnish withal from any worth of his own.

John Owen

For Young Readers
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New Covenant 
Theology: Part 2

Kevin McGrane (Bury St Edmunds)

In the first part we looked at some of the ten-
ets of New Covenant Theology (NCT), a the-
ology and hermeneutic based on Anabaptist 
ideas re-developed by Jon Zens and others 
since the late 1970s. NCT denies a number of 
Reformed doctrines, including the covenant 
of grace, the moral law, and the abiding valid-
ity of the Ten Commandments. We now be-
gin to examine the most recent writings of a 
British proponent of NCT, David H. J. Gay.

David Gay, a self-confessed mouthpiece 
for NCT,17 was a speaker at Zens’ Searching 
Together conference in 2013, and has pro-
duced a stream of books, articles, and ser-
mons promoting NCT, including Christ is All: 
No Sanctification by the Law, commended by 
Zens. One reviewer of Christ is All extolled it 
as the ‘best and most thorough book on New 
Covenant Theology’. Others hailed it as ‘a 
unique book exposing this Reformed spell 
that has been cast over the church’, in which 
the author has ‘demolished the teaching of the 
reformers’. We will therefore consider contem-
porary NCT (from 2013 to 2015) from the pen 
of one of its most prolific and active exponents, 
whose publications have been endorsed by the 
founder of this movement.18

David Gay’s voyage from Reformed 
truth
David Gay formed a Reformed Baptist 
Church in 1977, and wrote Voyage to Freedom, 
a children’s story based on the voyage of the 
17.  D. Gay, Christ is All: No Sanctification by the Law 
(2013), p20.
18.  Christ is All: No Sanctification by the Law (2013); Grace Not 
Law! The Answer to Antinomianism (2013); Four ‘Antinomians’ 
tried and Vindicated (2013); Psalm 119 and the New Covenant 
(2014); The Glorious New-Covenant Ministry (2014); plus 
various short papers 2014–2015 available online.

Mayflower, published by the Banner of Truth 
Trust in 1984. He gave a paper in 1993 at the 
Banner of Truth Leicester Conference, and 
was a contributor in two issues of the Banner 
of Truth magazine in 1994, including one en-
titled ‘A Commemoration of the Westminster 
Assembly’. 

David Gay has progressively turned away 
from Reformed theology because it upholds 
the moral law, which he now describes as 
‘Calvin’s system, a system of fear and guilt and 
punishment … enslaving law-work based on 
fear’.19 His recent theological stance—denying 
the covenant of grace and asserting that the 
moral law of God has no place in the ministry 
of the Church or in the life of the believer—
is radically at odds with that of the Puritans, 
the Westminster standards, and the Banner of 
Truth Trust. 

One of Gay’s methods to promote NCT is 
by misrepresenting the Reformed faith, set-
ting up straw men to make it look implausi-
ble. Intimate knowledge of the Reformed faith 
makes such misrepresentations inexcusable 
and vicious. Gay is not averse to employing 
premises that are at odds with the biblical 
doctrine of justification and the gospel itself in 
his attempt to score points. This is an exceed-
ingly irresponsible methodology, and calls for 
robust reproof. 

Another method is to attempt to demon-
strate inconsistencies within the Reformed 
faith. In principle this is unobjectionable be-
cause all theology should be open to scrutiny. 
But again, because he brings beliefs contrary 
to the Reformed confessions as premises in ar-
guments concerning Reformed theology, Gay 
makes invalid deductions to ‘prove’ that the 
19.  Gay, Christ is All, pp154–155.

Reformed faith is inconsistent. For the well-in-
formed reader this demonstrates nothing more 
than expertise in propounding invalid argu-
ments. However, this approach will certainly 
mislead many. 

NCT denial of the Law of 
God—Introduction
NCT makes a multi-pronged attack on the 
Reformation doctrine of the ‘three uses of the 
law’,20 especially the third use, which affirms 
that the moral law remains useful for the be-
liever. Firstly, NCT denies that there is a body 
of law that always binds all men, tradition-
ally called the moral law. Secondly, it asserts 
that ‘the entire law, the old covenant, the ten 
commandments are all of a piece’,21 so that if 
any of the Mosaic Law can be shown to be ab-
rogated, then the Ten Commandments must 
also have been swept away.

NCT drives a wedge between the New 
Covenant and the Old Covenant to such an 
extent that what Gay says starts off as ‘a little 
local difficulty’ becomes ‘a point of wider and 
greater significance’:

[W]hen you read of a man in Scripture 
stating that he loves the law of God, you 
have to decide whether the writer is an 
old-covenant man speaking in old-cove-
nant terms; an old-covenant man speak-
ing in new-covenant terms; or a new 
covenant man speaking in new-covenant 
terms.22 

Gay reminds us that Psalm 40 is ‘a proph-
ecy of Christ and his glory in his saving 
work’,23 and that ‘there is no question’ but that 
in it the Son’s ‘delight to do thy will, O my 
God: yea, thy law is within my heart’ refers 
to the abolished law of God.24 Since the ‘en-
20.  It is not only Reformed but also Lutheran, and 
enshrined in the confessional Lutheran Formula of 
Concord, Article VI (1577).
21.  Gay, Psalm 119 and the New Covenant, p28.
22.  Ibid., pp73–74.
23.  Ibid., p51.
24.  Ibid., pp11, 13, 17ff. The notion that God’s law 
was abolished in toto is found in several of Gay’s works, 

tire’ law of God was ‘abolished’ including the 
Ten Commandments, it cannot now be the 
new-covenant man’s delight and meditation.25 
Though Gay admits that in Romans 7:22 ‘the 
apostle apparently speaks of his delight in the 
law’, 26 he maintains that 

there is no evidence … that Paul is here 
setting a pattern for believers to follow. 
None whatsoever. There is no command 
here along the lines of: ‘Follow me!’27 

But as John Murray questions:
If Paul thought of himself as released 
from obligation to the law of God, how 
could he ever have confessed as a be-
liever, ‘I consent unto the law of God that 
it is good … I delight in the law of God 
after the inward man … Consequently 
then I myself with my mind serve the law 
of God’ (Romans 7: 16, 22, 25)?28 

Gay’s solution, typical of NCT’s handling 
of its many self-generated paradoxes, is a fal-
lacious ‘argument from incredulity’: if he can-
not reconcile delight in God’s law within the 
paradigm of NCT, then the difficulty must be 
eliminated to avoid any challenge to it: 

I am not at all sure that ‘the man of 
Romans 7’ exists! … [T]here is a com-
plete absence of Christ and the Holy 
Spirit in the context … I am unable to 
reconcile all this with the view that this 
is a believer … delighting in the ten com-
mandments … This verse, therefore, in-
flicts no damage whatsoever upon new-
covenant theology.29

for example Christ is All, p205-206: ‘Christ did not 
abolish the entire law except the ten commandments … 
it was the entire system of law which Christ abolished’; 
p139: ‘the entire law … was abolished by the coming of 
Christ’. No law escaped abolition.
25.  Ibid., pp12, 13, 17ff.
26.  Ibid., p61.
27.  Ibid., pp58-59.
28.  J. Murray, Principles of Conduct (1957), p191.
29.  Gay, Psalm 119 and the New Covenant, pp58–59. 
It is false to claim a ‘complete absence of … the Holy 
Spirit in the context’. Since ‘they that are after the 
Spirit [do mind] the things of the Spirit’ (Rom 8:5), the 
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Whilst Gay insists that ‘the entire law, the 
old covenant, the ten commandments are all 
of a piece’ and so were abolished, he admits 
that Christ did mention ‘a law which had been 
written 1500 years before his time’30 when he 
cited Leviticus 19:18,31 and that

[T]his is precisely where “sin” comes 
into the picture: the root sin is failing to 
live according to these demands. And we 
are all sinners.32 

If Leviticus 19:18 makes ‘demands’ on us 
all, and we are ‘all sinners’ for ‘failing to live 
according to these demands’, then God’s com-
mandments in Leviticus 19:18 must still bind 
us in regard to our obedience. But Gay must 
never be seen to make such a valid deduction, 
as that would contradict a dogma of NCT:

[A]ny law regarded as binding upon 
believers must be drawn, not from the 
Old Covenant … but from the New 
Covenant.33

NCT’s Covenant of Death
Gay’s book The Glorious New-Covenant Ministry 

spiritual man will mind God’s law because ‘the law is 
spiritual’ (Rom 7:4), that is to say ‘it is of divine origin 
and character, and more specifically, that it is derived 
from the Holy Spirit, is validated by his authority, and 
bespeaks his character. The law is also spoken of as 
holy, just, and good. These are attributes that express 
what God is; and to characterize the law as holy, just, 
and good is but to claim in the most explicit way that 
the law is of God and bears the imprint of his character 
as holy, just, and good. Thus every lack of conformity to 
the law of God is a lack of conformity to God’s likeness, 
and all conformity to the law is but conformity to that 
pattern which is the primary and ultimate pattern of 
sanctification.’ ( J. Murray, The Pattern of Sanctification, 
p307).
30.  Gay, The Glorious New-Covenant Ministry, p57.
31.  Matt 5:43–44: 19:19; 22:39; see also Paul in Rom 
13:9 and Gal 5:14; and James in Jas 2:8.
32.  Gay, The Glorious New-Covenant Ministry, p57.
33.  J. Zens, This is My Beloved Son, Hear Him (1997). 
Thus incest is honourable if permitted under civil law: 
‘In the New Covenant Scriptures no mention is made 
of the impropriety of marrying one’s sister … [Y]our 
marriage would be holy in God’s sight.’ Lehrer, New 
Covenant Theolog y: Questions Answered (2006), p155.

considers 2 Corinthians 3:7–4:6. This passage 
is not specifically about different law codes, or 
uses of the moral law summarized in the Ten 
Commandments.34 Nevertheless, NCT claims 
from this passage that the law of God has been 
replaced by the law of Christ.35 NCT dogma 
states that the Ten Commandments were 
abolished as the ‘letter that killeth’, being an 
inseparable part of the ‘covenant of death’, a 
covenant of works.36 

But the New Covenant also delivers ‘the 
letter that killeth’ when declared to the impen-
itent, to apostates, and to unworthy partakers 
of its ordinances, and so becomes the ‘min-
istration of death’ to transgressors. To them 
the work of the gospel becomes ‘the savour of 
death unto death’, as Paul had just noted (2 
Cor 2:16). What God institutes as a means of 
grace can be corrupted by sinners into their 
means of condemnation: the letter without the 
Spirit condemns, whether in the Old Covenant 
or the New. But the pious believer in the Old 
Testament no more thought that he could ob-
tain forgiveness of sins through the blood of 
animals, than the pious believer today thinks 
he can obtain forgiveness through the wa-
ter of baptism; and neither would think they 
could inherit eternal life through law keeping.

R.L. Dabney includes 2 Corinthians 3: 6–7 
among texts where ‘the scope and circum-
stances of the Apostles in making such state-
ments, are greatly overlooked’:

34.  Paul’s argument is much more nuanced than 
NCT would have us believe. The veiling and unveiling 
of Moses’ face was in relation to what God revealed 
to him in the Tent of Meeting, which was neither 
the Decalogue, nor the body of case law based on 
application of the Decalogue (‘the judgments’), but 
mainly positive ceremonial and civil laws.
35.  This was the topic of Gay’s address at Zens’ 
Searching Together conference in 2013, which paper Zens 
calls ‘uplifting’. NCT is thus formally antinomian (i.e. 
the moral law is abolished) and formally neonomian 
(i.e. a new law is substituted). NCT’s supersessionist  
‘law of Christ’ will be dealt with in a subsequent part.
36.  Gay, Reformed covenant-theolog y and new-covenant 
theolog y are two very different ‘beasts’ (2014). The expression 
‘covenant of death’ is also used by Geoff Volker, Mike 
Adams, and other NCT proponents.

Let an evangelical Christian imagine 
himself instructing and refuting a mod-
ern Ritualist of the school of Rome or 
the Tractarians. He would find himself 
necessarily employing an argumentum ad 
hominem precisely like that of Paul against 
the Pharisees. The evangelical believer 
would be forced to distinguish between 
the legal or condemning, and the gos-
pel side of our own sacraments; and he 
would proceed to show, that by attempt-
ing to make a self-righteousness out of 
those sacraments, the modern Pharisee 
was going back under a dispensation of 
condemnation and bondage; that he was 
throwing away ‘the spirit which giveth 
life,’ and retaining only the ‘letter that 
killeth’.37

The covenant of grace, which runs right 
through the Mosaic administration, does not 
suspend life and death on the believer’s per-
sonal and total obedience to the moral law, 
but by grace through the gospel grants life 
so that the believer can live in obedience to 
God’s revealed will. It declares: ‘Live! And do 
this!’ As Ursinus notes in his commentary on 
the Heidelberg Catechism:

The law is not in itself the letter which 
killeth … the law alone, without the gos-
pel, is the letter [that kills] … But when 
it is joined with the gospel … [it] is effec-
tual in the godly, inasmuch as those who 
are regenerated commence willingly 
and cheerfully to yield obedience to the 
law. The law … is the ministration and 
means through which the Holy Ghost … 
works spiritual obedience in us.38 

Augustine had said much the same in his 
comments on 2 Corinthians 3:

For there is no doubt that, without his as-
sisting grace, the law is the letter which 

37.  R.L. Dabney, Lectures on Systematic Theolog y, 
pp458–9.
38.  Z. Ursinus, Explicationum catecheticarum D. Zachariae 
Ursini Silesii (1591).

kills; but when the life-giving spirit is 
present, the law causes that to be loved 
as written within, which it once caused to 
be feared as written without … The law 
was therefore given, in order that grace 
might be sought; grace was given, in or-
der that the law might be fulfilled.39 

But Gay insists on NCT’s founding dogma 
that the covenant of grace is an invention of 
the Reformed faith:

[T]he Reformed have also invented … 
‘the covenant of grace’ … [T]his cov-
enant of grace … does not appear in 
Scripture … either in name or concept.40

On the contrary, the covenant with 
Abraham, as Paul makes clear in Galatians 
3:16-18, 29, was replete with gracious promise: 

Now to Abraham and his seed were the 
promises made … which is Christ … 
For if the inheritance be of the law, it is 
no more of promise: but God gave it to 
Abraham by promise … And if ye be 
Christ’s, then are ye Abraham’s seed, 
and heirs according to the promise.

God gave inheritance by promise, by 
grace, not by works of the law, legal merit, 
or legal right. Since this covenant was made 
with Christ the Mediator, and confirmed in 
Christ, and by grace to all in Christ, it is suit-
ably described as a covenant of grace. NCT 
instead aligns itself with the old errors of the 
Anabaptists and the Romanists:

The covenant of grace, or plan of salva-
tion, being the same in all its elements 
from the beginning, it follows, first, in 
opposition to the Anabaptists, that the 
people of God before Christ constituted 
a Church, and that the Church has been 
one and the same under all dispensa-
tions. It has always had the same prom-
ise, the same Redeemer, and the same 
condition of membership, namely, faith 

39.  Augustine, De Spiritu et Littera (ad 412).
40.  Gay, Christ is All, p82. 
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in the Son of God as the Saviour of the 
world.

It follows from the same premises, in op-
position to the Romanists, that the salva-
tion of the people of God who died be-
fore the coming of Christ, was complete. 
They were truly pardoned, sanctified, 
and, at death, admitted to the state into 
which those dying in the Christian faith 
are now received.41

Historical Theology 
misrepresented
NCT proponents put far too much weight on 
secondary sources (some quite poor, biased, 
and discredited) rather than going ad fontes and 
reading primary sources in their original lan-
guages. Thus NCT tends to make inaccurate, 
fallacious, and contradictory propositions on 
historical theology, especially with regard to 
covenant theology. For example, Gay states 
that ‘[T]he development of covenant theology 
originated with Zwingli’.42 ‘Calvin was not a 
covenant theologian—he died before the no-
tion had been invented’.43 

Neither proposition is true, and since 
Zwingli died in 1531 and Calvin died in 1564 it 
is evident that they are inconsistent. Moreover, 
the proposition that ‘Covenant Theology was 
unknown until Ulrich Zwingli called it into 
service against the Anabaptists’44 is self-refut-
ing.45 NCT proponents would have us believe 
that covenant theology was ‘invented’ after 
1564, yet this ‘unknown’ theology was ‘called 
into service’ for a major doctrinal controversy 
before 1531. These positions are absurdly inco-
herent. The charges of invention are also spu-
rious, and similar to ill-informed comments 
made by the heterodox about such doctrines 
41.  C. Hodge, Systematic Theolog y, p373.
42.  Gay, Christ is All, p369.
43.  Ibid., p83.
44.  Wells and Zaspel, New Covenant Theolog y: 
Description, Definition, Defense (2002), p2.
45.  The proposition is self-refuting since something 
‘unknown’ cannot be ‘called into service’ in theological 
debate.

as the Trinity and Christology. Moreover, the 
thesis propounded a century ago that Zwingli 
invented covenant theology to defend paedo-
baptism against the Anabaptists has long been 
discredited,46 yet continues to be wheeled out 
by NCT proponents. As recently as 2014 Gay 
asked the question, ‘So why did the Reformers 
invent covenant theology?’47—begging the 
question that they did—and he cites a work 
that he believes supports his antipaedobaptist 
NCT position. In this quotation, John Riggs 
says,

From a historical perspective, the 
Reformed use of covenant to interpret 
Christian baptism first arose, almost al-
ways, when arguing for infant baptism.48

Gay’s commentary on this is: 
In other words, the Reformers began 
with the practice they had inherited from 
Rome, and went looking for a theology to 
support it.49 

Gay clearly has a problem with English 
comprehension. He claims, in answer to his 
own question, that because the Reformers 
‘inherited’ a practice, they had to ‘invent’ 
a theology to ‘support it’. But Riggs’ point is 
not about the origin of covenant theology, but 
about how a specific use of the doctrine of the 
covenant ‘first arose’. The particular applica-
tion of the doctrine of the covenant in a con-
troversy over baptism originated, as Riggs 
goes on to say, as a ‘specific response’ to an 
attack by the Anabaptists, an attack that was 
framed on the basis of their defective theology 
of covenant. It has been known for decades 

46.  Such ideas can be traced to E.G. von Korff, Die 
Anfänge der Föderaltheologie und ihre erste Ausgestaltung in 
Zurich und Holland, (Bonn, 1908); and G. Schrenk, 
Gottesreich und Bund im Alteren Protestantismus vornehmlich 
bei Johannes Coccejus, (Gütersloh, 1923) and Bund: 
III. Föderaltheologie, Dogmengeschichtlich, Die Religion in 
Geschichte und Gegenwart, 1. (1927) pp1364–1367.
47.  D. Gay, The Abrahamic Covenant (2014), p3.
48.  J. W. Riggs: Baptism in the Reformed Tradition: A 
Historical and Practical Theolog y (2002), p122.
49.  D. Gay, The Abrahamic Covenant, p3.

that Zwingli’s understanding of the covenant, 
which preceded the Anabaptist controversy by 
some years, ‘was developed in a context other 
than the defence of Infant Baptism … through 
his reflection upon Scripture itself.’50

As the Reformer Bullinger pointed out, 
Zwingli was the first in a thousand years prop-
erly to appreciate the ‘one eternal covenant’, 
the doctrine of which (like many others) had 
lain fairly dormant since Augustine. Thus as 
Woolsey points out:

[I]n Augustine especially, there was a 
close association of the covenant with 
baptism, so that it is erroneous to lo-
cate the origin of the idea of the cov-
enant in this connection in the Zurich 
reformation.51

Gay thus confuses the specific application of a 
doctrine with the origin of the doctrine itself. 
Beneath this lies an insidious postmodern ap-
proach, the ‘fallacy of origins’ (also known as 
the ‘genetic fallacy’), which assumes that the 
truth or falsity of beliefs can be determined 
by how they came to be held. Gay’s writing 
is pregnant with this fallacy, and is apparent 
in such expressions as ‘invent covenant the-
ology’, ‘the practice they had inherited from 
Rome’, ‘went looking for a theology’, etc, in 
50.  J.W. Cottrell, Covenant and Baptism in the Theolog y of 
Huldreich Zwingli. ThD thesis (Princeton, 1971).
Zwingli’s statements before the Anabaptist controversy 
(1525) on the unity and continuity of the everlasting 
covenant of grace include: ‘God … deigns in our day 
to illumine us with his gospel, in order to renew his 
covenant which cannot be annulled’, Petition to … Bishop 
of Constance (1522); ‘For … there would still have been 
a gospel, as the glad tidings of God’s grace, and there 
would still have been the covenant which God in his 
grace had entered into’, Apologeticus Archeteles (1522); 
‘When we speak of old testament and new testament, 
we in fact understand the covenant that God once made 
(lit. ‘cut’, as Hebrew) by Christ, be it with the patriarchs 
or with all the world in the generations following’, 
‘While Christ had delivered the covenant to us by 
grace, through the same we became sons and heirs of 
God’, Expositio et Confirmatio Articulorum (1523). 
51.  A. Woolsey, The Covenant in the Church Fathers, in 
Haddington House Journal (2003), p52.

order to discredit both paedobaptism and cov-
enant theology. A more accurate view of the 
matter is by Bavinck:

The relation in which believers have 
come to stand to God by Christ is repeat-
edly described in Scripture with the term 
‘covenant.’ Zwingli and Bucer already 
seized upon these scriptural thoughts 
to defend the unity of the Old and New 
Testaments against the Anabaptists.52

To employ an established biblical doctrine 
against a new error does not make that doc-
trine an invention. Any period where biblical 
truth is attacked calls for rebuttals, and leads 
to the further refinement and definition of 
doctrine, and development of arguments to 
refute the errors of the age. Such was the case 
at the Reformation. It was the Anabaptist at-
tack across a swathe of biblical doctrines that 
spurred the Reformers to combat their errors 
with Scripture truths that, in regard to the cov-
enant, they had been expounding in lectures, 
sermons, letters, treatises, and commentaries 
since 1521.53 The unity and continuity of the 
covenant of grace was explicated to meet the 
latest challenge, though it had been worked 
out sufficiently in the early Church to refute 
the detractors and heretics of its own age:

One of the emphases in the Reformed 
use of the covenant was to demonstrate 
the unity and continuity or harmony be-
tween the Old Testament and the New. 
This was especially so in relation to the 
early Anabaptist controversy, and was 
a continuing concern for Calvin. But 
this was an old issue. With the church 
under attack, first from Judaism itself, 
and later from Gnostic and pagan writ-
ers who sought to isolate Christianity 
from its Judaistic roots, the early Fathers 
were pressed to explain the relationship 

52.  H. Bavinck, Reformed Dogmatics, Vol.2. Insufficient 
scholarship had been done on the writings of 
Oecolampadius when Reformed Dogmatics was published. 
53.  Oecolampadius (at Basel), Bucer (at Strasbourg), 
and Zwingli (at Zurich) were active in this. 
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between the Old and New Testaments. 
The covenant was naturally seen as a 
unifying factor in the dealings of God 
with men throughout both periods.54

Indeed, the concept of the covenant of 
grace was taught in the early Church from 
the first century. Woolsey, having set out a 
great deal of evidence for the same, summa-
rizes the concept in the Apostolic Fathers and 
the Church Fathers, one utterly at odds with 
NCT:

First, they used the idea of the covenant 
to stress the unity of the Old and New 
Testaments … Secondly, they saw the 
covenant soteriologically as one eternal 
covenant in Christ manifest throughout 
all ages from the time of Adam.55 

A charge of invention of doctrine is the 
kind of cheap jibe levelled at Protestants by 
Romanists. The Reformation was a re-dis-
covery of biblical truths hammered out in the 
early Church. Certain of these truths were 
brought into the foreground to combat the at-
tacks from both Romanists and radicals. Far 
from covenant theology being an invention 
of the Reformers, we find from a more care-
ful study of historical theology that NCT doc-
trines and their like are the real departures 
from the Church’s historic teaching.

Calvin—Covenant Theologian
Gay’s charge that ‘Calvin was not a covenant 
theologian’ is peddling yet another discredited 
thesis that claims a significant difference be-
tween Calvin and Calvinism:

Calvin was not a covenant theologian—
he died before the notion had been in-
vented. Apparently, therefore, Calvin 
would have failed his examination paper 
on Calvinism!56

54.  Woolsey, The Covenant in the Church Fathers, pp26-27.
55.  A. Woolsey, Unity and Continuity in Covenantal 
Thought, PhD thesis (Glasgow, 1988). RHB edition 
(2012), p183.
56.  Gay, Christ is All, p83.

This idea has been comprehensively re-
futed by, among others, Paul Helm, Andrew 
Woolsey and Richard Muller:

[T]he problem of the relationship be-
tween Calvin and ‘covenant theology’ 
can now be seen to be (as several scholars 
have already identified on other grounds) 
a problem of twentieth-century ap-
proaches to theology 57

Indeed, covenant theology did not change 
radically after the Reformers:

The weight of evidence … leans heav-
ily towards the view that the theol-
ogy of the covenant does not represent 
any great divergence on the part of the 
later Reformed covenantal theologi-
ans from the theology of the Reformers 
themselves.58

Although Calvin could not be expected to 
have employed some of the scholastic methods 
and the theological terminology introduced af-
ter his death,

All the basic ideas of what is normally 
designated “covenant theology” are to be 
found in his works … [He] built the idea 
of the covenant into his entire thought 
in a pervasive manner, so as to include 
it not only in theological tracts and trea-
tises, but in commentaries and sermons 
as well … Calvin took up all the points 
raised by Oecolampadius, Zwingli, and 

57.  Richard A. Muller, The Unaccommodated Calvin: 
Studies in the Foundation of a Theological Tradition (2000), 
p183. See also Muller After Calvin: Studies in the 
Development of a Theological Tradition (2003). Writing in 
2012, Muller states that Andrew Woolsey’s 1988 PhD 
thesis is ‘the first (and after more than two decades, 
remains the only) major attempt in English to present 
a view of the movement of Reformed thought on 
covenant … Woolsey’s work remains crucial in its 
detailed, balanced analysis, and above all in its 
conclusions’. Ligon Duncan writes, ‘No future thesis 
in this area of study can afford to ignore this work. It is 
now the gold standard.’
58.  Woolsey, Unity and Continuity in Covenantal Thought,, 
p540. We recommend reading the whole PhD thesis, 
where Woolsey weighs the evidence.

Bullinger, and expounded them and ap-
plied them in considerably more detail 
than his predecessors had ever done. He 
painstakingly demonstrated the unity 
and continuity of the covenant through-
out his works. He showed the harmony 
of law and gospel in the context of the 
covenant.59

Calvin’s own comments about the ‘new 
covenant’ demonstrate his view of the unity 
and continuity of the covenant of grace:

Now, as to the new covenant, it is not so 
called because it is contrary to the first 
covenant … [God] had already made his 
covenant with Abraham, and the Law 
was a confirmation of that covenant … 
God has never made any other covenant 
than that which he made formerly with 
Abraham, and at length confirmed by 
the hand of Moses … [T]he covenant 
which God made at first is perpetual.60

God had promised a new covenant at 
the coming of Christ; but had shown at 
the same time that it would not be differ-
ent from the first, but rather this would 
be his object—the covenant that he had 
originally struck with his people would 
be confirmed for perpetuity.61

This covenant teaching is anathema to 
NCT, so much so that Gay lashes out and 

59.  Ibid., pp336–337. See also Paul Helm, Calvin and 
the Covenant: Unity and Continuity, in Evangelical Quarterly 
55 (1983).
60.  J. Calvin, Commentary on Jeremiah 31:31–32.
61.  J. Calvin, Harmony of the Gospels, on Matthew 5:17

charges the Reformed faith with doing ‘very 
serious damage’ to believers:

[C]ovenant theology leads to very serious 
damage; not least, in the lives of those be-
lievers who are reared on it … who are 
in bondage under the law as a result of 
Calvin’s system, a system which is bol-
stered by covenant theology.62

But never in the history of the Church 
have views on the law, the covenants, and the 
Church like those of NCT been held as ortho-
dox; indeed, they are explicitly and implic-
itly condemned in the Reformed confessions. 
On the other hand, views akin to NCT have 
turned up in the teachings of heretics such as 
Marcion, Servetus, and Socinus, as well as in 
Gnostic, Antinomian, and Anabaptist move-
ments. The Church has judged that it is these 
and their like who have done the ‘very serious 
damage’ to the Church corporately and to be-
lievers individually.

Ultimately the issue is whether NCT is bib-
lical. But NCT’s extraordinary claims, which 
amount to the charge that the Church has 
been completely wrong on the moral law and 
the covenants for thousands of years, demand 
extraordinary evidence. Despite his prolixity 
in many monographs, David Gay’s defence of 
NCT turns out to be nothing but special plead-
ing, vacuous rhetoric, inexcusable misrepre-
sentation, faulty logic, and unsound exegesis, 
as we shall demonstrate in subsequent parts.

In the next part we shall consider the mor-
al law and the uniqueness of the Decalogue, 
and deal with NCT objections.¶
62.  D. Gay, Reformed covenant-theolog y and new-covenant 
theolog y are two very different ‘beasts’.

To Be Continued

O excellent hiding, which is become my perfection! My God, thou hidest thy treasure, to kindle 
my desire; thou hidest thy pearl, to inflame the seeker; thou delayest to give, that thou mayest 
teach me to importune; seemest not to hear, to make me persevere.

Anselm
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A Sermon on Matthew 6:10
Part I

by J . van Lodensteyn (1620–1677)
Supplied by A W de Lange (Scherpenzeel, The Netherlands)

‘Thy will be done in earth, as it is in heaven’ (Matthew 6:10)

Dear hearers! We have been busy and are 
still busy with things, which are highly neces-
sary  and are far from natural reason, name-
ly to lose and kill one’s own reason, will and 
desire. This the natural man cannot grasp, 
for to lose his own will is to him to be totally 
dehumanized. His thoughts are: we are rea-
sonable creatures, and the Lord hath created 
the will in us, shall we lose this will? In this 
way we would steal what the Lord hath laid in 
us. But people who speak like that show that 
they do not know the highest majesty, glory 
and unspeakable greatness of God. They have 
no spiritual eyes. They have lost what their 
first father Adam had before the fall. They 
do not understand that the Lord Jesus came 
into this world to redeem us of our damnable 
self and to cause that man could pray again: 
‘Thy will be done in earth, as it is in heaven’. 
As the Lord Jesus showed us by his example, 
Luke 22:42, where he saith, ‘Father, if thou be 
willing, remove this cup from me: nevertheless 
not my will, but thine be done’. While we were 
busy speaking about the doctrine whereof the 
Catechism speaks, in the first question, touch-
ing our belonging to the Lord, which we con-
firmed above from 1 Corinthians 6:19,20, we 

saw that such an ownership should result in a 
denial of our own will.

When we were meditating about this, we 
could not find a more suitable word than the 
words of the Lord Jesus, where he teacheth 
how the inward sighs of the faithful unto God 
are about this: not our will, but God’s will 
be done. It is true that this verse speaks both 
about the will of commandment and of the 
will of God revealed by his order; but, because 
we have spoken earlier about conforming our 
will to God’s command, when we spoke about 
1 Corinthians 6:19, we shall now speak about 
the submission to the Lord’s order, and that all 
man’s desire should end in the all-sufficiency 
of God, that shall bring everything to a good 
end, and that makes us rest fully on his all-
sufficient, only-wise and always good control.

And Oh! that we would understand this in 
the inner part of our heart, and that we would 
try it in uprightness. Because, Christians! it is 
not done by speaking, but as it comes to an en-
ergetic and dexterous devise, of this resting on 
God’s control unto exaltation of the Lord, and 
onto a sweet rest in our mind in all our adver-
sity, so how unpleasant our meetings might be 
for our defiled mind.¶

TO BE CONTINUED

As Abraham dealt by his concubine‘s children, so doth God by the Ishmaels of the world; he gives 
them portions and sends them away; but the inheritance he reserves for his Isaacs: to them he gives 
all that he hath, yea, even himself: and what can we have more?	

	         Elisha Coles

God’s Mysterious Dealings 
With His People
The Rev Edward Cooper (1770–1833)

Supplied by PETER MURCOTT, (Douglas, Isle of Man)

‘Thy way is in the sea, and thy path in the great waters, and thy footsteps are not known. Thou 
leddest thy people like a flock by the hand of Moses and Aaron’ (Psalm 77:19–20)

In this psalm, the inspired writer records a 
temptation to which he had been exposed, 
and the way he had overcome it. The tempta-
tion had been one to which the people of God 
are at all times liable, and with which they are 
frequently assaulted, a temptation to despond-
ency. Under the pressure of some heavy afflic-
tion, the particular nature of which he does not 
state, his spirits had been deeply affected. ‘My 
sore ran,’ (says he) ‘in the night, and ceased 
not; my soul refused to be comforted’ (v.2). At 
such seasons, the usual resource and consola-
tion of the pious soul is meditation upon God, 
upon his promises and perfection: but in the 
present case, such meditation, instead of heal-
ing the wound, aggravated it. ‘I remembered 
God, and was troubled; I complained, and 
my spirit was overwhelmed’ (v.3). His mind, 
instead of being composed and cheered with 
the thoughts of God, became more confused 
and perplexed, from the apprehension of his 
Majesty, Justice and Holiness. At length, not 
finding any peace and comfort, he fell into the 
usual state of supposing that he should never 
find any. Such, at least, was the apprehension, 
which fear and unbelief suggested to his mind. 
‘Will the Lord cast off for ever? and will he be 
favourable no more? Is his mercy clean gone 
for ever? doth his promise fail for evermore?’  
(vv.7–8). Such had been his temptation.

His Deliverance
He next recounts the way in which he had 
been delivered out of it. This had been by call-
ing faith into exercise, and by reviewing the 

past dealings of God with his people: ‘And I 
said, This is my infirmity.’ Here we see the se-
cret workings of faith, belief beginning to op-
erate against the suggestions of unbelief. ‘Hath 
God forgotten to be gracious? hath he in an-
ger shut up his tender mercies?’ (v.9). No; to 
entertain such a thought is weakness indeed, 
and shows how little is my faith. I cannot seri-
ously admit such a conclusion. There are no 
just and reasonable grounds, neither is there 
anything in the past history of God’s gracious 
dealings with the Church, that can justify any 
apprehension of this kind. 

He goes on to say—
I will remember the years of the right 
hand of the most High. I will remember 
the works of the Lord: surely I will re-
member thy wonders of old. I will medi-
tate also of all thy work, and talk of thy 
doings (vv.10–12).

In this way, he found his fears dispersed, 
and his hope revived. Looking back on the 
lives of the Patriarchs, as related in the sacred 
writings, he saw that though the Lord had af-
flicted, he had not forgotten them; though he 
had troubled, he had not forsaken them. While 
in that great national deliverance of Israel out 
of Egyptian bondage, there was exhibited for 
the benefit of his Church in all ages, a striking 
example of the way in which God frequently 
deals with his people, bringing them into trou-
bles and difficulties, and then causing those 
very afflictions to work beyond all expecta-
tion for their good: so that instead of being 
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cast down and desponding under their trials, 
they had in truth reason to rejoice in, and to 
be thankful for them.

Mysterious But Gracious
It is this view of the case which the Psalmist 
described in the text, when, having come out 
of all his trouble, and now better understand-
ing the design and tendency of the Divine pro-
ceedings, he thus bears testimony to the mys-
terious, but gracious way in which God often 
deals with his people. ‘Thy way is in the sea, 
and thy path in the great waters, and thy foot-
steps are not known. Thou leddest thy people 
like a flock by the hand of Moses and Aaron’.

In further discoursing on these words, my 
intention is—
1.	 To give a clearer explanation of the doc-

trine conveyed in them;
2.	 To draw from it some salutary instructions.

May the same Spirit which has caused this 
passage to be written for our profit, accompa-
ny with his special blessing our meditations on 
the truths contained in it.

1. The Doctrine Conveyed
In explaining the doctrine conveyed in the 
text, I must begin by reminding you that I have 
already represented it as descriptive of the 
mysterious, but gracious way, in which God 
often deals with his people. With respect to 
them, his way is in the sea, and his path in the 
great waters, and his footsteps are not known.

These words set forth the mysteriousness, 
in which the Divine dispensations are fre-
quently involved—
•	 Truly God is a God who hideth himself 

(see Job 23:9)
•	 Clouds and darkness are round about him 

(Psalm 97:2)
•	 How unsearchable are his judgments, and 

his ways past finding out (Romans 11:33)

How Things Seem
And in nothing are these truths more evident 
than in his dealings with his people. He leads 

them in a way they know not. He often brings 
them into troubles and difficulties; obstructs 
their paths; crosses their inclinations; and ap-
pears, perhaps, to forsake and disregard them. 
They call upon him; but he seems to turn a 
deaf ear to their cry. His providences expose 
them to some imminent danger; and when 
they look to him for deliverance, he seemingly 
stands afar off; and instead of lessening the 
danger, appears only to increase it.

How Things Are
But, in the meantime, what are his real 
thoughts towards them, but thoughts of peace? 
In the midst of their trials and tribulations, his 
causing all things to work together for good 
(Romans 8:28). While his way is in the sea, 
and his paths are in the great waters, and his 
footsteps are not known—all around him is 
darkness and mystery—yet he is still leading 
his people like a flock, and is overruling all 
events for their benefit. His eye is continually 
upon them for good, and his hand is unceas-
ingly exercised in their protection and preser-
vation. Does he conduct them by a rough and 
steep and rugged road? The reason is because 
he knows this road is safest, and in the end the 
shortest to that land of rest and peace, where 
their souls will be most certainly and most 
permanently refreshed. Does he lead them 
by a path full of dangers and difficulties? It is 
because he sees that every other road would 
expose them to more real dangers, and would 
involve them in greater difficulties.

But let us make this truth still plainer. Let 
us illustrate it by the example adduced in the 
Psalm from which the text is taken.

The Exodus from Egypt
The people of Israel, groaning under the 
cruel bondage of the Egyptians, cried unto 
the Lord. And in compassion to their suffer-
ings, in answer to their cry, and in fulfilment 
of the promises made to their fathers, the Lord 
sent them deliverance by the means of Moses 
and Aaron. Having desolated Egypt with his 
plagues, which compelled its haughty King 

to let the prisoners go, the Lord brought them 
out of the house of bondage with a mighty 
hand and a stretched out arm. And having 
thus delivered them out of Egypt, he promised 
to conduct them into the rich and fruitful land 
of Canaan. But how did he proceed in fulfill-
ing his promise? Instead of leading them along 
the nearest, the straightest and safest road, he 
directed them to take another route, which 
brought them into the wilderness. On either 
side, high and impassable mountains shut 
them in, while in front, an arm of the Red Sea 
kept them from advancing.

But no sooner did Pharaoh and the 
Egyptians hear of their situation, than, be-
ing already forgetful of the Divine judgments, 
and grieved that they had let the people go, 
they resolved to pursue, and compel them to 
return. Accordingly, having collected their 
chariots and horsemen, they followed after the 
fugitives, and overtook them. And now the de-
struction of Israel seemed to be certain. Shut 
in by the wilderness, before them was the sea:
and behind them was Pharaoh and all his 
host. Being an unarmed multitude, with more 
than half of them women and children, laden 
with goods and clothes and all their substance, 
what resistance could they make against such 
an enemy? They could not contend with them, 
nor escape from them. Nothing but death and 
captivity stared them in the face. No wonder 
they were sore afraid and cried unto the Lord, 
and gave way to complaining and despair, as 
many of them did (Exodus 14:10–12).

The Sequel
But mark the sequel. The Lord who had 
brought them and had designedly brought 
them into this difficulty, found a way of es-
cape. At his command the sea itself opened a 
passage to them, as the Psalmist expresses it: 
‘The waters saw thee, O God: the waters saw 
thee; they were afraid: the depths also were 
troubled’ (v.16). ‘The Lord caused the sea to 
go back by a strong east wind…, and the wa-
ters were divided. And the children of Israel 
went into the midst of the sea upon the dry 

ground: and the waters were a wall unto them 
on their right hand, and on their left’ (Exodus 
14:21–22).

Thus they passed safely on. But what be-
came of their pursuers? Blindly following 
them, in their rage and folly, they rushed into 
the midst of the sea, and the waters returning 
to their place, they were all drowned. Their 
discomfiture is thus described by the Psalmist: 
‘The clouds poured out water: the skies sent 
out a sound: thine arrows also went abroad. 
The voice of thy thunder was in the heaven: 
the lightnings lightened the world; the earth 
trembled and shook’ (vv.17–18).

The Outcome
And what was the final result? The Israelites 
not only went safely through the sea, and 
thus escaped from their enemies, but saw in 
the morning those very enemies dead on the 
seashore. They who had thus troubled them 
would trouble them no more for ever. The 
very circumstances, which had seemed to be 
their destruction, proved in the end to be their 
salvation. How truly, on contemplating those 
events, might the Psalmist go on to say in the 
text before us: ‘Thy way is in the sea, and thy 
path in the great waters, and thy footsteps are 
not known.’ He could say those things literally: 
for we see that the way which the Lord opened 
for his people was ‘in the sea, and his path had 
been in the great waters’. But he could say it in 
the figurative sense. The way of the Lord had 
been very mysterious. His dealings with Israel 
had been dark and inscrutable, till the event 
showed the wisdom and mercy with which he 
acted.

He had seemed to be leading them into 
danger, but he was, in fact, securing their 
safety. He had appeared to be regardless of 
their interests, to be forgetful of their dangers, 
and to be conducting them into peril and ruin, 
without foresight or thought. But in the mean-
time, he was truly, however secretly, perform-
ing the part of the kind and good Shepherd. 
He was leading his people like a flock, by the 
hand of Moses and Aaron. Notwithstanding 

God’s mysterious dealings with his people
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all appearances to the contrary, he was plan-
ning their safety and happiness; and instead of 
leaving them to perish in the difficulties, into 
which he had purposely brought them for a 
season, he was designing by those very diffi-
culties to work out for them a great and per-
manent security.

May we not exclaim with Paul, ‘O the 
depth of the riches, both of the wisdom and 
knowledge of God! how unsearchable are his 
judgments! And his ways past finding out!’

Having thus more clearly explained the 
doctrine contained in the text, I shall proceed 
to draw from it—

2. Some Salutary Instructions
One lesson which we may learn from this is to 
form a right estimate of the safety and happi-
ness of the people of God. This is a point on 
which worldly and irreligious people are in 
general very ignorant, and on which the peo-
ple of God themselves frequently entertain 
very low and inadequate perceptions. They 
perceive not their own privileges, and conse-
quently they neither love nor act up to them.

The Afflictions of the Righteous
It is a truth, which every day confirms, that 
many are the afflictions of the righteous. 
Those who fear God, and conscientiously 
serve him, are not exempted from trials and 
troubles—
•	 They are exposed to sorrows and calami-

ties like any other person; and, indeed, 
they are sometimes afflicted more severely 
than others;

•	 Under the pressure and experience of 
these things, they are often cast down in 
their souls, and are tempted to conclude 
that it is no better with them than with 
others.

Meanwhile, wicked and ungodly persons 
are hardened by these things in their sins, and 
perceive, as they think, no benefit in seeking 
and serving God. Nay, they draw a directly 
opposite conclusion. Seeing, as they may 

sometimes do, that the troubles of the right-
eous are increased, or are even occasioned 
by their Christian scruples and conscientious 
conduct, they are induced to believe that 
Christianity is a hurtful thing. They imagine 
that it only tends to make people more unhap-
py than they would otherwise be, and, conse-
quently, instead of diminishing, it aggravates 
the afflictions of life.

How directly does the doctrine before 
us tend to correct these mistaken notions? It 
teaches us that those afflictive dispensations, 
with which the righteous are so often visited, 
far from being hurtful to them, are really 
blessings in disguise. It teaches us that those 
troubles and trials, in which they are frequent-
ly involved, though doubtless for the present 
more grievous than joyous; yet are the neces-
sary and gracious discipline with which their 
heavenly Father is training them up for future 
usefulness and honour, which are even now 
working together for good. It teaches us, that 
though the ways and dealings of God with his 
people may often be to us mysterious and hid-
den, yet they are, in fact, all ordered in wis-
dom, mercy and love, and will be found at last 
to have been those very means by which their 
safety, peace and happiness will have been 
most effectually secured.

The Example of Joseph
Look, my brethren, at the history of the 
Patriarch Joseph. Hated by his brethren on 
account of his piety, he was cruelly sold by 
them into servitude, and was carried down 
as a slave to Egypt. Hated by his mistress, be-
cause from a religious principle, he would not 
comply with her wicked solicitations, he was 
falsely accused, cast into prison, and there left
to endure, to all appearances, a hopeless and 
endless captivity.

We might, perhaps, be tempted to ask,
•	 What good did he derive from his religion 

and piety?
•	 Did they not involve him in troubles and 

difficulties?
•	 Did they not procure for him nothing but 

bonds and imprisonment, misery and 
disgrace?

•	 Was this not the fruit of his serving God?

But what is the lesson that we learn from 
this sequel of history? We see that all his suf-
fering was the appointed path to happiness 
and honour. We see there that every afflic-
tion, every indignity that he underwent for 
conscience’ sake, were so many steps by which 
the Almighty in his secret providence was con-
ducting him to that exalted station in which he 
became not only the benefactor of the whole 
land of Egypt, but the preserver of his father 
and his brethren. With what heartfelt convic-
tion would Joseph have borne witness to the 
truth in the text. He had, indeed, found by a 
most happy experience that though the Lord’s 
way is in the sea, and his path in the great wa-
ters, and that his footsteps are not known; yet 
that he still leadeth his sheep like a flock, and 
is conducting them, even by the way of the 
wilderness, into green and fruitful pastures.

A second lesson which we may learn is 
to see our duty in time of trouble and dark-
ness. We have already observed that, at such 
times, and under such circumstances, we are 
naturally prone to despond, and to give up 
all as lost, and to think our difficulties will 
never be at an end, but will at last overwhelm 
us and sink us for ever. Such are the sugges-
tions, which of ourselves we are prone to en-
tertain, because we are prone to unbelief and 
impatience. Naturally, we have, and can have, 
no faith in the power and promises of God. 
Therefore we are under the influence of natu-
ral principles. We cannot see and understand 
the dealings of God, when dark and mysteri-
ous; nor feel and act under them as we ought. 
It is only in the light of his word, that we can 
come to this knowledge, and by believing it, 
can act as our duty requires. The first thing, 
then, that we must do in seasons of darkness 
and trial is to stir up our faith into action. Let 
us remember his wonders of old time (v.11) and 
bear in mind that he is the same yesterday, 
to day, and for ever (Hebrews 13:8). He is the 

same God that he ever was: the same in love, 
mercy, and power, in truth, and in faithful-
ness, that he has been in ages past.

Precious Promises
Next let us call to mind the precious promises 
with which his Word abounds. Thus exercis-
ing our faith in his Word, we shall find our de-
sponding fears lightened, if not removed. We 
shall learn in the darkest hours of affliction, 
to possess our souls in patience, and notwith-
standing seeming obstacles, to hope in God’s 
mercy; to look forward to the time when our 
burdens will be alleviated, and light return 
to our soul. In the meantime, we expect and 
pray that his recent gloomy dispensations to-
wards us will be overruled and sanctified to 
our good; and will, by his blessing on them, be 
made the means of rendering us hereafter fit-
ter for his mercies, and more capable of serv-
ing and glorifying him either in this world, or 
in the next. 

Here, then, is our duty, in such times and 
circumstances as those described in the text. 
Is this a day of adversity? Are we in heaviness 
through manifold temptations? Do we find 
ourselves entangled in difficulties, from which 
we see no way of escape? If this be the case 
with us, yet let us not be cast down as men 
without hope. There is no ground for despair. 
The Lord’s hand cannot be shortened, that 
he cannot save us. Nor are these trials and 
troubles any certain proof of his displeasure 
against us, or of his forgetfulness of us. He has 
wise reasons for what he does, and may have 
merciful reasons, too, as we shall see in the 
end, if we will but trust in him.

Humble Yourselves
Let our afflictions only bring us nearer to him. 
Let them lead us to humble ourselves under his 
hand, and we shall find in the end, as Israel, as 
Job, and as David found, that the Lord is very 
pitiful and of tender mercy. 

Hearken to the direction of the prophet, so 
very applicable to this subject: ‘Who is among 
you that feareth the Lord, and obeyeth the 

God’s mysterious dealings with his people
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voice of his servant, that walketh in darkness, 
and hath no light? let him trust in the name 
of the Lord and stay upon his God’ (Isaiah 
50:10).

No Reason for Despair
Nor do these remarks apply more forcibly 
to troubles of a personal and private nature, 
than to those of a public kind, relating to the 
Church of God, and to the interests of true re-
ligion in the world. It has often happened that 
God has brought his Church into very gloomy 
circumstances, and his people, who have the 
interests of his holy religion at heart, have 
been often cast down with fear at the pros-
pect of the danger which threatened it, and on 
looking after those things which seemed to be 
coming on the earth. But at such times there 
is no just reason to despair. Christ, who hath 
all power in heaven and earth, will not forsake 
his Church. It is graven on the palms of his 
hands (Isaiah 49:16), and he will surely pro-
tect it in every danger. What ground then is 

there for despondency? What cause for fear? 
‘He that sitteth in the heavens shall laugh: the 
Lord shall have them [all his enemies] in deri-
sion’ (Psalm 2:4).

Joy cometh
He will surely make his cause triumphant over 
every foe. Let us feel assured of his truth. Let 
us remember how often he interposes on be-
half of his Church, and has overruled its ap-
parent dangers for its increase and prosperity. 
Let us bear in mind that he is still the same, 
and that with the same arm with which he has 
already gotten the victory he will continue to 
gain it in every time of need. Be the heavens 
at any time overcast, be the prospect dark, 
threatening, tempestuous; yet wait a while 
with patience. The clouds will disperse; a 
calm will succeed; and the sun will shine forth 
with renewed splendour, and will cheer and 
brighten every object. ‘Weeping may endure 
for a night, but joy cometh in the morning 
(Psalm 30:5).¶

Studies in British 
Church History

Thomas Cranmer 1489–1547 (Part 2)

Edward Malcolm (Reading)

Cranmer the Archbishop
The Church of England was not short of can-
didates to replace Wareham, at least in the 
opinions of those men who desired the post. 
These included another of Henry’s continen-
tal ambassadors, John Stokesley, who would 
become Bishop of London, and John Fisher, 
Bishop of Rochester. The latter was out of the 
question since he took Catherine’s side in the 
divorce. The former, although a supporter 

of the campaign to end the marriage, was a 
traditionalist, and so could not be trusted to 
carry through Henry’s intention of reform-
ing the Church of England. Archbishop 
Wareham died on 22 August 1532. News, 
both of the death, and of the identity of the 
successor, reached Cranmer—then attend-
ing the Emperor Charles V at Padua—at the 
end of October or the beginning of November, 
when Nicholas Hawkins called on Cranmer 

to announce that he had come to replace him. 
Cranmer took his leave of the Emperor on 16 
November, and made for England. Another 
reading of the chronology is made possible by 
Cranmer’s own testimony at his trial, where 
he spoke once of a seven-week gap between the 
summons and the return home, and once of 
a six-month gap. Diarmaid MacCulloch sug-
gests that Henry had summoned Cranmer as 
early as June, knowing full well that Wareham 
had not long to live, and having already made 
up his mind. We cannot know which version 
is correct, but, unless Cranmer was confused 
in 1555 (a distinct possibility, since he was on 
trial for his life) he may have been deliberately 
delaying his return.

While the greatest motive for the break 
with Rome was Henry’s urgent need to le-
gitimise his marriage to Anne, it seems 
that another, less compelling motive, was 
Cranmer’s own reluctance to accept the See 
of Canterbury from the Pope. He had come 
to the conclusion that the Bishop of Rome had 
no lawful jurisdiction in England, and to be 
consecrated by papal decree was now anathe-
ma to him. Henry seems to have sympathised, 
offering his man the best legal minds in the 
realm in a bid to find a way forward which 
would sit well with Cranmer’s conscience on 
the matter.

The consecration itself, on Passion Sunday 
1534, was a momentous event. The ceremony 
was Roman, the authority by which it went 
ahead was the papal bull, and Cranmer wore 
the pallium. He even swore the usual oath of 
loyalty to the Pope. However, immediately af-
ter the first oath, he added a declaration that 
no oath could supersede the authority of God 
and his word, neither would he allow any oath 
to stand between him and his loyalty to his 
King. Indeed, he declared, he intended to car-
ry out a reformation of such matters as may 
seem necessary to him. On each occasion in 
the ceremony, when he was required to affirm 
his loyalty to the Pope, he referred to that first 
declaration. It would have been obvious to all 
present that things would never be the same 

again.
Taking up his role as Chairman of 

Convocation, Cranmer oversaw votes in fa-
vour of Henry’s position, including one which 
affirmed that the Pope had no power to inter-
vene in the issue. This was intended to undo 
the earlier dispensation which had granted 
Henry permission to marry Catherine in the 
first place. Parliament had, the day before, 
passed the Act in Restraint of Appeals, and so 
had rendered illegal Catherine’s last-ditch at-
tempt to save her marriage, and her honour.

As Archbishop, Cranmer wrote to King 
Henry and warned him that his marriage 
to Catherine had caused a scandal. He then 
wrote a second letter, almost immediately af-
terwards, seeking authority from the King to 
call Henry and Catherine to appear before 
him so that the matter could be settled. Both 
letters were, it seems written in consultation 
with Henry, and with an eye to presenting a 
version of events to the watching world that 
would, as far as possible, satisfy his enemies.

The venue for the appearance was at 
Dunstable, on 10 May 1534. Catherine was 
convinced not to appear, and, predictably, 
Cranmer’s final judgment was that Henry had 
acted unlawfully in marrying Catherine, and, 
if he did not put her away, Cranmer would 
excommunicate the King. Henry did as bid-
den, and all that remained was for Cranmer 
to declare Henry’s marriage to Anne lawful, 
in that the previous marriage, being unlaw-
ful, had been annulled. Anne could now be 
crowned Queen.

The diplomatic skills honed during his 
time as Henry’s envoy at Rome did not de-
sert Cranmer. He acted, at least in public, as 
if he was exercising the authority granted to 
him by the papal bull by which he had be-
come Archbishop. At the same time Henry 
kept up a busy correspondence with the Pope, 
seemingly to encourage him to think that the 
breach could be reversed. In fact it could not 
be, but such was the fury of Charles V, and 
of the French king, that Henry needed to buy 
time. 
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Among the less pleasant tasks which fell 
to the new Archbishop, aside from the panto-
mime of the King’s Divorce, were two worth 
noting. The first concerned Elizabeth Barton, 
the Maid of Kent, a young nun who claimed to 
receive visions in which the King was to suffer 
terribly if he put away his first wife. Cranmer 
inherited her as a case, and he treated her with 
sympathy. This would prove her undoing, for, 
believing the new Archbishop to be taken in 
by her apparent holiness, she spoke most un-
wisely. Seeking permission to return to her 
nunnery for the Feast of the Assumption, 
Cranmer granted it, knowing that she would 
return with news of a new vision. She did, 
but this time Hugh Latimer was one of her 
inquisitors. Under his probing and analyti-
cal questioning, she admitted never having 
seen a vision, and of having simply spoken 
against the divorce. She was beyond help, for 
her target, Anne Boleyn, was the crowned 
Queen. Barton had committed treason, and 
none could save her. She did, unwittingly, do 
Cranmer a great service. Her visions had been 
received as genuine by Archbishop Wareham 
and his fellow senior clergy. Her exposure as 
a fraud undermined their legacy completely, 
and put their opposition to Henry’s divorce in 
a very bad light.

The other matter concerned John Frith, 
arrested in 1532, and left in prison since. 
Frith had followed George Joye and William 
Tyndale in rejecting the doctrine of transub-
stantiation. Although left alone in prison, albe-
it in terrible conditions, until after Cranmer’s 
consecration, Frith expected to suffer a mar-
tyr’s death. He therefore threw caution to the 
wind, and spend his time writing. He wrote 
letters to friends and supporters to encourage 
them, and he wrote a treatise on the doctrine 
of the Lord’s Supper against the day he would 
no longer be able to articulate them in person.

Frith was brought before Cranmer, who 
considered him so full of heresy as to be unable 
to be put to death; to do so at that stage would 
be to condemn his soul eternally. Cranmer 
sought opportunity to convince Frith out of his 

errors, and called for him some three or four 
times. We cannot know what effect the dis-
cussions had on Cranmer’s own views at that 
time. Suffice it to say that, thirteen years later, 
it would be Cranmer who would articulate the 
same doctrine, in his famous treatise on the 
Lord’s Supper. Frith was burnt to death, but in 
his sovereign mercy, God had caused his wit-
ness to be blessed.

The early years of Cranmer’s archiepisco-
pacy are marked by a blizzard of legislation 
aimed at completing the isolation—or inde-
pendence, depending on one’s point of view—
of the Church of England, and by protracted 
attempts to advance or resist reformation. The 
Aragon party was still strong, and Kent, for 
instance, although initially subdued by the fall 
of the Maid, came perilously close in the early 
1540s to overthrowing ten years of change. 
Cranmer was kept very busy, and had to em-
ploy all his diplomatic skills, as well as call-
ing in favours wherever he could, in order to 
maintain a steady course.

Although it would take a further two dec-
ades to bear fruit, one matter which was raised 
by Parliament in 1534 was that of canon law. 
The canon law was in Latin, and was used by 
the Church as a means of oppressing the laity. 
The case of Richard Hunne in a previous gen-
eration had been one cause célèbre which had 
raised the matter in the public consciousness. 
A translation was made into English, to allow 
the laity to see just how the Church’s law was 
being used against them. 

The visitations of the monastic houses 
was under way by the mid-1530s, and here 
Cranmer ran into an unexpected problem. 
His official title included the words ‘Legate 
of the Apostolic See’. Bearing in mind that 
Convocation and Parliament had already 
passed a resolution that ‘the Bishop of Rome 
hath no more jurisdiction in this realm of 
England than any other foreign bishop’, it was 
anomalous for the Archbishop to claim what 
amounted to papal authority for his position. 
The problem was, in large measure, because 
his role had yet to be defined. The matter 

would not be resolved until well into 1536. 
One effect of the resolution would be that the 
diocesan bishops would be freed from submis-
sion to the Archbishops, and would have pow-
er to confirm, visit, and rule in disputed wills. 
We ought to see here something of a return to 
the situation which prevailed in England in 
the days of Theodore of Tarsus, in the seventh 
century, albeit just in a few matters.

As the powers of Canterbury were being 
defined, the Archbishop’s own authority was 
being undermined by Thomas Cromwell. 
Although Cromwell was a supporter of re-
form, and although evangelical endeavours 
were flourishing in the mid-1530s, Henry’s 
own efforts to establish the full extent of the 
royal Supremacy meant that clashes were 
inevitable. These arose, at least in part, be-
cause Henry, ever the wily Tudor monarch, 
used parties to his own ends. We know that 
at times he appeared to favour reform, and 
that these periods coincided with his court-
ing the German Protestant princes over other 
European Roman Catholic rulers. At oth-
er times, when he need the support of those 
Roman Catholic princes, the path of reform 
became blocked, and those of evangelical 
principles found themselves oppressed.

Catherine died in January 1537, and, al-
though Anne was initially delighted, Henry 
began to change his attitude toward her from 
that moment. Matters were not helped by 
Anne suffering a miscarriage, of a son, on the 
very day of Catherine’s funeral. Suddenly, the 
wife to whom Henry had clung through years 
of accusations and mutterings, was being cast 
as the cause of his present misfortunes. He 
had married her, he began to say, because 
he had been bewitched. It soon became clear 

that Anne was being blamed for his lack of a 
son; after all, Henry had done everything he 
could, including breaking with Rome, in or-
der to restore his standing before God. That 
God should still punish him surely proved that 
the fault lay elsewhere. It could only lie with 
Anne. When Anne was executed, Cranmer 
wept. He believed the charges against her to 
be false, and he had been without power to as-
sist her.

Anne’s downfall, although a blow to the 
reform movement, in that Cromwell, who 
had tied himself rather too closely to her, 
was weakened, did perhaps provide a neces-
sary corrective to the progress of reform to 
date. Anne had been brought up in France. 
She had French courtiers. Her sympathies lay 
with the French reformers, rather than with, 
say, the Swiss or German reformers. Cranmer, 
however, had more experience of the Swiss 
and French. In common with all the reform-
ers, he and his fellow bishops were troubled 
by the antics of the Anabaptists, whose agita-
tion for more far-reaching reform extended 
into treasonable statements about the King 
in England. The downfall of Anne helped to 
turn Cranmer in a more English direction in 
his reforms.

We should perhaps pause at this point 
and attempt to trace Thomas Cranmer’s 
spiritual journey, from young, conservative 
Churchman, to the architect of the reforma-
tion of the English Church. Over the centuries 
some of his friends have sought to portray him 
as always being an opponent of papal power 
and dogma, while his enemies have accused 
him of opportunism, changing his doctrine 
to suit the prevailing political climate at any 
given point. Neither description is accurate.¶

To be continued

Grace is so free, that the mercy we abuse, the name we have profaned, the name of which we have 
deserved wrath, opens its mouth with pleas for us, Ezekiel 36:21. His name, while it pleads for them, 
mentions their demerits, that grace might appear to be grace indeed, and triumph in its own 
sweetness.		       

Stephen Charnock
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Studies in I Peter

Edward Malcolm (Reading)

VIII  A further call to holy living, 4:1–16

The previous section was entitled ‘Christ’s 
Suffering and Its Triumphant Consequences’, 
and we saw that Jesus died, the just for the un-
just, in the place of sinners. The path of suffer-
ing led him to the cross, the grave, the resur-
rection and the ascension. The glory to which 
he has come is the ultimate consequence of 
that suffering, a glory he could not have come 
to except he had submitted to the Father’s 
will, and suffered. The consequence is not his 
alone, for all who are accounted dead in him 
—all who are partakers of his death—will 
also share in the glory to be revealed. Thus we 
are given such a wonderful incentive to seek 
participation in the death of Jesus Christ, even 
if it means that we will have to suffer also.

There is, however, another consequence, 
and this is the one in view here. The Christian, 
the one for whom Christ has suffered, and 
who is to be a partaker of the glory to come, 
must live now as though dead—dead to sin, 
no longer under its hold. Rather, the suffering 
of which Peter has spoken will come to us from 
unbelievers precisely because we put away the 
sinfulness of fleshly living.

In v.1 Peter takes us back to his statement 
of 3:18. To suffer in the flesh, we said, is to 
suffer as a man, for all mankind is under sen-
tence of death. Christ died for sin, since it is 
sin which brings man under the sentence of 
death. So we can say that Christ died for sin; 
not his own, but ours. We can also say that he 
died under sin; death is the sentence due to 
sinners, but not due to him except in so far as 
he is our Substitute. We can certainly say that 
he died to sin; those who are dead are no long-
er the servants of sin. Paul uses this argument 
in Romans 6:8–14. Being dead to sin, he no 
longer has anything to do with it. He is freed 

to worship and serve the Father, which he 
does by reigning and interceding for us. This 
is the mind we are to have, the mind of ser-
vice, of devotion, of wholehearted dedication 
to the will of the Father through the Son. This 
is a difference which is only possible because 
Christ suffered in the flesh. We need to grasp 
this point, and understand that we are saved 
from sin in order to live as God requires us to.

Finally, it is worth noting in this verse that 
Peter does not call on Christians to suffer, nor 
to expect suffering. Rather, the life we are to 
live is the consequence of Christ’s sufferings. 
Anything we may suffer will relate to the new 
life we live, and so is indirectly, though actu-
ally, related to Christ’s sufferings.

The heart of v.1 is laid out in v.2. The 
mind, or attitude, we are to have is of mak-
ing the proper response to Christ’s sufferings. 
How can the one for whom the victim has 
died be so callous as to continue in the very 
behaviour which caused the victim to die? Of 
course, the point Peter is making is that we 
are still in the flesh; we are still in our mortal 
body, subject to the reality of living in a fallen 
world. Christ suffered in the flesh and is now 
set down at the right hand of the Father. We 
are not. We are still in the flesh, even though 
we are made partakers of the glory to come. 
Therefore we are to live now as those who are 
heirs of the blessings to come.

The life of the Christian is divided into two 
parts. There is ‘the time past’, before we were 
converted, and there is the new life, since our 
conversion. The former time is characterised 
by one thing. All who have lived or are still 
living in that time ‘work’ (carry into effect) 
‘the will’ (the desire or deliberate purpose) ‘of 
the Gentiles’ (those without God). Paul has 

described this behaviour in Romans 1. Peter is 
about to do the same. His point is that there is a 
deliberate spirit of rebellion in the godless, and 
we all partake of it. These are things which his 
readers had actually done (cf. I Corinthians 
6:9–11). These forms of behaviour fall into two 
categories, those which can be called sins of 
the flesh, and those which comprise religious 
error, or idolatry. Lasciviousness, or sexual 
abandonment, coupled with a pandering to 
the desires of the flesh, drunkenness, wild fool-
ishness and drinking parties on the one hand 
lead to abominable idolatries on the other. 
Very often the former was part and parcel of 
the practice of the latter. False worship entices 
participants by offering to fulfil their fleshly 
desires. Only true religion exposes the error 
of this position, and sets before us the truth 
that will give real satisfaction to our spiritual 
yearning. Those who commit sexual sin will 
also have spiritual problems, even if they call 
themselves Christians.

That these two groups go together is dem-
onstrated by v.4. Our former fellow-labourers 
in the works of the flesh are genuinely sur-
prised when one of them ‘gets religion’ to such 
an extent that they cease to live as they once 
did. This causes an offence, for by ceasing 
from sin we are, in effect, standing in judg-
ment over our past lives, and over their present 
lives. So they slander and malign us, desperate 
to blacken us because the alternative is that we 
blacken them.

The ‘who shall give’ of v.5 could refer to us, 
who are no longer sinning, or them, who are 
still sinning. In fact it refers to those who are 
still in sin, who must give account before the 

Judge for their behaviour. Those who wish to 
judge and condemn us should know that they 
are being prepared for judgment and condem-
nation. We have Jesus Christ as our Saviour, 
and the judgment of death has already fallen 
on him. We are therefore no longer under 
judgment. Whether they, the sinners, live or 
die, their judgment cannot be avoided.

The final verse of our section, v.6, may ap-
pear to be difficult, owing to the statement 
that the Gospel was ‘preached also to them 
that are dead’. Given the ways in which 3:19 
has been used, the history of interpretation of 
this verse is, unsurprisingly, convoluted. The 
truth is that what Peter is saying here is simply 
by way of illustration of the point he has just 
made in the previous verse, that our accusers 
must face the judgment of God. What Peter 
is saying here is that we do not face the judg-
ment for the simple reason that the gospel was 
preached; indeed, the gospel was preached 
precisely in order to deliver us from the judg-
ment to come! Yes, we suffer the judgment of 
men in the flesh; we will die, and cannot avoid 
death. However, we will also be raised to eter-
nal life. Peter is making a further point; we 
are already judged dead in the flesh, so that 
God looks upon us as those whose sins have 
been covered already. Therefore we live in 
the Spirit already. We have a spiritual life in 
Christ, and this is the life we are living al-
ready. It is a life ‘according to God’, meaning 
it accords with his revealed will for us, it is 
obedient, and therefore righteous. Such is the 
purpose of Gospel preaching, and we should 
rejoice each time we hear it!¶

To be continued

What are you afraid of Satan’s fiery darts?  Know, they are but as the waves tossing the ark, yet 
saving Noah; or as the whale swallowing up, yet preserving Jonah; or as the dragon pursuing the 
woman, yet procuring her preservation; or as the file grating the iron, yet making it clearer and 
brighter than before; or as the mill grinding the wheat, yet making it useful; or as the coals heating 
the perfume, yet making it thereby more odiferous.

Isaac Ambrose
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Book Reviews
Editor’s Note: We live, regretfully, in a day when most evangelicals, and most publishers, have aban-
doned the Authorised (King James) Version of the Bible. Rather, therefore, than ceasing to review most 
books, we try to warn readers by stating if the book uses other versions of the Bible. The position of The 
Gospel Magazine is that the AV is the best translation, from the true text, possessing beautiful and 
formative English, and that it has been an instrument of blessing to the English-speaking church for over 
four hundred years. That we name another translation does not mean we endorse it.

AMY CARMICHAEL ‘Beauty for Ashes’ – A Biography
Iain H Murray
The Banner of Truth Trust, 2015.  168pp  £6.50  pbk  ISBN 978-1-84871-552-3

Half a century ago the names Amy Carmichael, and Dohnavur in South India, were well-known 
in Evangelical Christian circles. The familiar blue-covered books published by the SPCK were 
well read, and blessed by God in the lives of many Christians. Today one feels she is largely for-
gotten, and it is good to see a new biography by a respected author reminding us of her work, 
and providing a fresh perspective on a life much used by God. 

Born in Northern Ireland in 1867, Amy served as a missionary in Japan for a short time before 
ill-health forced her to return to England. A year later, responding to an opening with the Church 
of England Zenana Missionary Society, a connection of the Church Missionary Society, she left 
for India, never to return home. Her life’s work, ‘at the very bottom of the heap of humanity’, 
was the establishment of a home, first for girls and later boys as well, rescuing them from tem-
ple slavery and prostitution, and providing them with a secure, loving Christian upbringing at a 
former mission house at Dohnavur. Undergirded by prayer and with the help and support of 
many others, Amy was a full-time mother to countless children over fifty years, to the extent 
that by the 1940s there were as many as 900 children and adults including 40 or 50 helpers in the 
Fellowship. She was also the author of 35 books, a number of which are still available.

Five chapters describing her work are followed by a review of Amy’s life and its message, and 
an account of how the general abandonment of faith in the supreme authority of the Bible led to 
her severing the connection with CMS, and the dismissal from Dohnavur of Stephen Neill, later 
to become bishop of Tinnevelly. A brief summary of the work of the Dohnavur Fellowship today 
concludes this interesting and readable book.

JPW

The Message of Lamentations (BST series)
Christopher J H Wright
IVP, 2015.  176pp  £9.99  pbk  ISBN 978-1-78359-275-3

Providentially, my congregational Bible Study series was in Lamentations when this volume ar-
rived for review. It was therefore with great interest that I opened the book, and began to read.

The introductory material, running to thirty-six pages, serves as a most useful guide to the 
historical and theological setting of Lamentations, while attempting to locate the relevance of 
the themes in the context of suffering at the present time, with references to recent natural dis-
asters, and to the ongoing conflict in Syria. If this last part sounds a little forced, a reading of, say, 
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Calvin on Lamentations, will show that good commentators have always attempted to show the 
relevance of this work to the situation in which they live. The introductory chapter is most useful.

The actual exposition of the text is undertaken in short sections. The comments are illustrat-
ed by reference to other parts of Scripture, which is as it ought to be. Questions of translation, 
which, in some places, are legitimate, are handled clearly, even if one does not always agree with 
the conclusion. The author’s dependence on other works is evident, if one has read them; the 
oldest work listed in the bibliography was published in 1984.

Wright deals very helpfully with the great liberal objection to Lamentations, namely that the 
voice of God is never heard in it. He points out that Lamentations is but one book of the whole 
Bible, and we are to find God’s answers there.

Any pastor or Bible study leader planning to expound Lamentations will find this volume to 
be valuable and helpful, but will need to add a more in-depth work to their reading list. I recom-
mend Calvin.

The Bible version used is an iteration of the NIV.
EJM

The Quest for the Historical Adam
William VanDoodewaard
Reformation Heritage Books, 2015.  359pp  hbk  £18.99  ISBN 978-1-60178-377-6

Christians who hold to a literal reading of the early chapters of Genesis – that is, who believe 
that God made the world out of nothing in six consecutive twenty-four hour periods, culminat-
ing in the special creation of the first man, Adam, from the dust of the earth, and the first wom-
an, Eve, from his rib – may consider themselves to be in a minority. The media, many preachers, 
and the authors of many books, as well as scholars and scientists, present a constant diet of 
evolutionary opinion, which stands in complete contrast to the sacred record.

William VanDoodewaard has undertaken an enormous task. Beginning with a brief survey of 
the biblical references to Adam, Eve or the creation (there are twenty), he then gives a chronol-
ogy of Christian thought on the subject of the first two chapters of Genesis. Chapter 2 of this 
volume surveys the patristic and medieval period; chapter 3 surveys the Reformation and Post-
Reformation eras; chapters 4 and 5 survey the Enlightenment era and the nineteenth and early 
twentieth centuries respectively; and chapter 6 considers the most recent developments from 
the 1950s to the present day. The final chapter asks, ‘What Difference Does it Make?’, and takes 
ten areas where non-literal views affect such matters as our doctrine of Scripture, of man and 
the ethics of human life, and the fall. The author shows how any view which denies special crea-
tion in favour of some natural evolution cuts at the very heart of orthodox Christian doctrine. A 
brief Epilogue, in which the author calls on his readers to uphold the traditional, literal reading, 
concludes the volume.

Readers of this volume will discover much to encourage thought and reflection. The signifi-
cance of a right view of the origins of the world and of mankind will become very clear, if they are 
not already. Readers will also discover the wide variety of views which exist, particularly among 
those who reject the traditional reading. Readers will also discover that, not only is the tradi-
tional view the majority one historically, but it is also the majority view today, especially among 
the younger generation of ministers – at least in the USA, where the author lives.

Scripture quotations are from the NKJV. In every other respect, this volume is warmly rec-
ommended to readers, with the warning that it is not a ‘popular’ read. Be prepared!

EJM

MINISTRY
bideford,  devon: north road   
chapel. Consecutive Expository Ministry. 
AV, Christian Hymns. Lord’s Day 10.45 am and 
6.30 pm. Minister: Mr R J Steward.

cheltenham, gloucestershire. 
Providence Baptist Chapel. Lord’s Day 
services, 10.30 am and 6.30 pm. Bible Study 
and Prayer Meeting, Wednesdays 7.30 
pm. Use AV and Christian Worship. Pastor: 
Mr Pooyan Mehrshahi. tel. 01242 245116.

friston, suffolk: Baptist Church, Mill 
Road IP17 1PH (4 miles from Aldeburgh, 3 
miles from Snape Maltings). Lord’s Day services:  
10.45 am and 2 pm. Bible Study Tuesdays 
7.30 pm. AV and Gospel Hymns. Reformed 
Evangelical worship. Pastor: Michael Harley. 
wwwfristonbaptistsuffolk.org.uk. Tel 01728 
602657.

su ffolk:   Wattisham chapel        . 
Evangelical and Reformed services each Lord’s 
Day 10.45 am, 2.30 and 6.30 pm. Metrical 
Psalms and hymns. AV only used. Telephone 
01449 612524.  

WOLVERHAMPTON: ST SILAS CHURCH 
OF ENGLAND (CONTINUING), 49 Long 
Street, WV1 1HU. Sunday Morning Prayer 
11am. Holy Communion as notified. Authorised 
Version and Book of Common Prayer used. 
For directions, parking and other details please 
phone 01785 254687.

AUDIO MINISTRY
free church of scotland                       
(continuing) audio ministry. For 
the latest CD list contact Donald Morgan,  
7 Cearn Sheileidh, Stornoway, Isle of Lewis, 
HS1 2YW, or email donaldmorgan186@
googlemail.com

Trinitarian Bible Society
Founded in 1831 for the circulation of Protestant or uncorrupted versions of the Word of God

temporary headquarters: 15 Lyon Road, London, SW19 2RL, England
Tel.: (020) 8543-7857 email: sales@tbsbibles.org

Registered Charity Number: 233082 (England) SC038379 (Scotland)

Westminster Reference Bible
■ Attractive double-margin layout on each page
 ■ Word definitions and 

   explanations
 ■ Chapter summaries 
   ■ Extensive concordance
     ■ Original marginal
        notations
   ■  Explanation of features
  ■ Tables of weights and measures

 ■ Eight full-colour maps

Family Bible (9U)
■ Black text throughout
■ Self-pronouncing text
■ Quality sewn binding
■ Six family register pages
■ Bible paper

■ Semi-yapp page
   protection
 ■ Art gilt page edges
■ 10 point type

■ clamshell box

Greeting Cards (CFN series)
New set of greeting cards with Scripture 
texts covering a number of needs and 

occasions including the 
Birth of Christ and the 
Resurrection. These cards 
come in mixed packs of six 
or in packs of six of one 

design, and are complete with envelopes. 
They are blank inside for your own 
greetings.  Size: 156 x 110mm (6.1" x 4.3")

Catalogue
For more details on these publications 
as well as our many other English and 
non-English products, please see our 
website at www.tbsbibles.org, 
or email, write or call for a copy of our 
current catalogue. 
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BRITISH CHURCH
NEWSPAPER
The New Protestant Newspaper
non-denominational • fortnightly*

16 pages – full colour
SEND FOR YOUR FREE SAMPLE COPY TODAY

––– • –––

£20 for 12 months (*average 24 issues) • £12 for 6 months (*average 12 issues)

Cheque to: ‘British Church Newspaper’
21 Thrift Close, Stalbridge, Sturminster Newton, Dorset DT10 2LE

Tel: 07818865680

Amid ecumenical error, 
theological liberalism and 

secularism, multi-faithism and 
the Romeward movement

the English Churchman

advocates ‘the old paths … the 
good way, and walk therein’. 

The divine promise is, ‘and ye 
shall find rest for your souls’, 

Jeremiah 6:16 

The English Churchman
is a fortnightly journal of news, 

comment, correspondence, book 
reviews and articles.

We seek to maintain a  
testimony to the Scriptural  

principles of the Reformation,  
and the Doctrines of Grace, as set 

out in the XXXIX Articles.
 

£24 per year post paid

Details from the Manager
The English Churchman, 64 Ripley Road, Worthing BN11 4NH

englishchurchman.admin@ntlworld.com

the
english

churchman
send for a 
free copy
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