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PASSING OVER.
" And the same day, when the even was come, He saith unto them,

Let us pass over to the other side."-MARK iv. 35.
THE incident to which these words refer is narrated not only by
the Evangelist Mark, but also by Matthew and Luke.
The
"frequency of mention" in the Holy Scriptures seems, as a
principle, to point in the direction of emphasis and importance,
and it is noticeable that while the inspired narrative in question
is but brief, it yet is singularly full of spiritual instruction. It will
be enough, however, for our purpose on the present occasion to
dwell mainly on those features of the incident which are set forth
in the verse we have selected.
The LORD JESUS had spent a long, laborious day in teaching by
parables great multitudes of people things concerning the Gospel of
the Kingdom of GOD, and He was probably now very weary. He had
addressed His hearers from a boat on the Galilean lake, near the
shore whereon they were conveniently gathered. His holy teachings ended, and eventide having set in, He turned to His disciples,
with these words, "Let us pass over unto the other side." In
thus speaking, we note, He personally undertook. the entire
responsibility of .the voyage. The passage of those waters was no
new experience to Him. True, the day had now closed and darkness
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was fast setting in. But the perils of a night-crossing of the ofttroubled lake had no terrors for Him. "The day is Thine, the
night also is Thine." How blessed it is when, with a sense of His
having all our interests in His hands, we go forth with Him to face
whatever may betide us. Thus the disciples obeyed their gracious
LoRD, and "took Him even as He was in the ship," launching out
obediently into the deeps of the treacherous lake. We are in safe
keeping anywhere when the LORD of HOSTS is our KEEPER. It
is, of course, comparatively easy to credit this truth when waves
are still and winds are fair and favourable.
The PSALMIST deals with this fact thus :-"And in my prosperity
I said, I shall never be moved. LORD, by Thy favour Thou hast
made my mountain to stand strong: Thou didst hide Thy face,
and I was troubled" (Ps. xxx. 6, 7). How sudden the change
from prosperity to trouble! How unwise, therefore, to make our
fickle feelings a test of our spiritual condition. As JOHN BERRIDGE
long since quaintly but truly wrote :"Glad frames too often lift us up,
And then how proud we grow!
'Till sad desertion makes us stoop,
And down we sink as low ! "
Alas! how true to our experience are these lines. The fact is,
we are not competent judges of our own condition. Peace, rest,
and liberty are only to be enjoyed while faith relies in simplicity
and sincerity on the promises of the Word-the promises which
pledge Him Who has made them to be with His beloved people
" all the days" (Matt. xxviii. 20-Greek). It is just in proportion
as believers are enabled by the grace of the HOLY SPIRIT to distrust
emotions and circumstances, and to commit themselves into the
hands of Him Who is faithful and Who cannot deny Himself, that
the many and frequent changes in their present lot are viewed
with equanimity, and accepted-as is seemly-in a spirit of filial
acquiescence. Inspired SOLOMON writes :-" Consider the work
of GOD; for who can make that straight which He hath made
crooked ~ In the day of prosperity be joyful, but in the day of
adversity consider: GOD also hath set the one over against the
other, to the end that man should find nothing after Him " (Eccles.
vii. 13, 14). It was this lesson that the LORD JESUS designed
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to teach His disciples on that eventful night when He and they
proceeded to sail across the Sea of Tiberias. "And there arose
a great storm of wind, and the waves beat into the ship, so that it
was now full. And He was in the hinder part of the ship, asleep
on a pillow. And they awake Him, and say unto Him, MASTER,
carest Thou not that we perish? And He arose, and rebuked the
wind, and said unto the sea, Peace, be still, and there was a great
calm." He Who knew the end from the beginning had laid Himself
down in human weariness to sleep; yet meanwhile in the perfection
of His glorious GODHEAD He neither slumbered nor slept. He
Who possessed the power to command the stormy wind to arise
had also ability to silence it. While, as sovereign" GOD over all,"
He reigned superior to the circumstances which distressed and
discouraged His frail-hearted disciples, He yet appeared indifferent
to their fears and careless of perils which, in their view, threatened
their very lives-and possibly His own! "Carest Thou not that
we perish ?" What a groundless, trustless question that! Yet
are not our own hearts, beloved fellow-believers, often found in
a similar condition of unbelief, ignorance, ingratitude, and forgetfulness? Countless past deliverances received at His handsome of them perhaps exceeding in magnitude our present distress
-are overlooked, and we are tempted into thinking with ASAPH,
the Psalmist, " Is His mercy clean gone for ever? doth His promise
fail for evermore? hath GOD forgotten to be gracious? hath He
in anger shut up His tender mercies? " (Ps. lxxvii). We fall short
in remembering" the years of the right hand of the MOST HIGH."
Such is our sinful infirmity. "MASTER, carest Thou not that we
perish?" What, dear reader, must not that fleshly, distrustful,
irreverent question have been to the tender heart of Him Who
had voluntarily left the glories of heaven for the woes of earth, that
by His meritorious self-sacrifice they might "never perish"?
Oh, the baseness of our fallen nature, as sons of apostate ADAM,
that GOD'S redeemed people should for a moment call His "care"
for them into question, and dare to criticise His dealings and
dispensations either in grace or in providence!
Those seasons of ours when JESUS seems to us to be asleep in
" the hinder part of the ship," and all things appear consequently
to be going against us, are notwithstanding often divinely converted
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into occasions of generous blessing and rich profit to our souls. So
godly HEZEKIAH in his deep affliction confessed, "0 LORD, by these
things men live, and in all these is the life of my spirit; so wilt
Thou recover me, and make me to live" (Isa. xxxviii. 16). What
was it drove the affrighted disciples in supplication to the feet of
their LORD 1 Not the calm of the earlier stage of their journey
on the waters, but the later terrors of the midnight tempest, and
their felt helplessness to meet the emergency. Ah, beloved
brethren, sanctified adversity rather than enjoyed prosperity
brings us more effectually to the Mercy-seat, makes increasingly
importunate our petitions, and emphasizes the reality of our faith
in our Covenant GOD. Fear may indeed drive us to our Divine
Refuge, but faith it is which enables us to plead the promises, and
to lay hold upon the power of omnipotence. "And He arose."
Yes, He left His pillow, for the loving compassion He entertained for
His affrighted followers constrained His heart, and" He rebuked
the wind, and said unto the sea, Peace, be still.". Oh, on what
countless occasions has the same almighty SAVIOUR of His " fearful
saints" appeared for them and stilled their enemies! When He
stands up for the cause of the weak, the needy, and the helpless,
salvation is nigh at hand. In one short moment He is "able to
subdue all things unto Himself"; His resources are infinite, they
all reside in Himself, and hence are ever at His absolute command.
" A great calm" ensues when He sovereignly bids the wind---either
" His rough wind" or ': the east wind"-to cease in its relentless
fury and its resistless force. There is no creature or circumstance
throughout the universe can act adversely to His royal pleasure,
as it affects the well-being of even the weakest of His believing
people. " When He giveth qUietness, who then can make trouble 1"
(Job xxxiv. 29).
Oh, brethren, let us seek increase of grace that we may
more implicitly and habitually confide our all to Him Who is
ever with us as we cross over unto" the other side." Has He
not promised, "I will never leave thee, nor forsake thee" 1 The
final of our life-storms will soon be merged into eternal peace and
rest in the unveiled presence of Him Whom not having seen we
love; and we, with the entire host of the blood-redeemed Church
of GOD, shall unite in perfected praise and gratitude for the
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multitude of His delivering mercies received by us on our eventful
journey to our FATHER'S house on high.
"With mercy and with judgment
My web of time He wove,
And aye the dews of sorrow
Were lustred by His love:
I'll bless the hand that guided,
I'll bless the heart that planned,
When throned where Glory dwelleth,
In Immanuel's Land."
THE EDITOR.

GONE

BEFORE.

SAY, why should friendship grieve for those
Who safe arrive on Canaan's shore?
Released from all their hurtful foes,
They are not lost, but gone before.
And many painful days on earth,
Their fainting spirits numbered o'er!
Now they enjoy a heavenly birth;
They are not lost, but gone before.
Dear is the spot where Christians sleep,
And sweet the strains which angels pour;
Oh, why should we in anguish weep?
They are not lost, but gone before.
Secure from every mortal care,
By sin and sorrow vexed no more;
Eternal happiness they share,
Who are not lost, but gone before.
To Zion's peaceful courts above,
In faith triumphant may we soar;
Embracing in the arms of love
The friends not lost, but gone before.
On Jordan's banks whene'er we come,
And hear the swelling waters roar;
Father, convey us safely home
To friends not lost, but gone before.
ANON.
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SEEING THE INVISIBLE!

" For he endured as seeing Him Who is invisible."-HEB. xi. 27.
To unsanctified reason there are many paradoxes in the inspired
Scriptures. It must be so, for the Divine Author of the holy Book
has declared, "My thoughts are not your thoughts" (Isa. Iv. 8).
The passage standing at the head of our article is an illustration
of this enigmatical fact. How, it may be asked, could Moses have
seen an invisible object? Jehovah is indeed invisible to the eye
of flesh, as writes the Apostle Paul to Timothy: "The blessed and
only Potentate, the King of kings, and Lord of lords; Who only
hath immortality, dwelling in the light which no man can approach
unto; Whom no man hath seen, nor can see" (1 Tim. vi. 15, 16).
But, contrary to nature, He reveals· Himself in Christ to faith.
Faith being a spiritual faculty, peculiar to "the new man," is
capable of looking upon God, and living still. It was" by faith"
that Moses left-" forsook "-Egypt. He trusted God, and
" endured" all the trials, privations, anxieties, and responsibilities of
the divinely appointed official leadership of Israel. His faith was
fixed upon the Covenant Author of the promises, whom he knew to
be unchangeable, faithful, and all-sufficient. Faith-God-givencan see in the dark, for it needs no sentient aids nor does it recognize
sentient hindrances. Moses" stood firm," and was not disturbed
by adverse circumstances. The eye of his faith did not wander
hither and thither, but steadfastly and appropriatingly gazed upon
God in all His perfections, relationships, and resources. Moses
possessed no doubt that Jehovah, though unseen by the eye of
natural sense, was really with him and the redeemed host, and would
not fail to defend, provide, and gnide them throughout their
wilderness journey. "His conviotion," says one, "was as firm
as if God's arm had been palpable to his eye." Moses was one
whom grace had trained to walk in habitual communion with
the God of his fathers-Abraham, Isaac, and Jacob. Thus it
is written, "And the Lord spake unto Moses face to face, as a
man speaketh unto his friend" (Exod. xxxiii. 11).
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The late beloved Rev. James Smith, of Cheltenham, has left us
a few profitable reflections on the faith and endurance of this
dear" man of God." He observes: "Moses had much to suffer;
and who has not, if loved and honoured of God 1 Satan and the
world are leagued against God's children. In Egypt, they are
persecuted and ruled by their carnal neighbours; in the desert,
they are tried by a variety of vexing dispensations; and in Canaan,
or the Church of God, they often meet with enough to make them
weary of life. But Moses' endured'; he bore his trials patiently.
He pressed on notwithstanding difficulties; he courageously faced
a proud and angry monarch at God's bidding. How was this 1
He realized the presence of an invisible God. He kept his eye
fixed on the Most High. He feared His frown; he dreaded His
displeasure; he sought His favour; he prized His blessing. If
God be with us, all will be well. But God is with us, though unseen.
Let us, therefore, endeavour to suffer with the eye of faith fixed
on God as our heavenly Father, Who will support us; on Jesus,
as our great pattern, Who, for the joy that was set before Him,
endured the cross, despising the shame; and on the Holy Spirit,
as our present, perpetual, and powerful Comforter." . And then
the beloved writer proceeds: "Troubled Christian, God is with
thee, only thy natural eye cannot see Him. He is supporting
thee at this moment. He has promised never, never, to leave thee,
nor forsake thee. He is faithful to His Word; therefore patiently
endure until He set thee free. It will not be long ere He will
appear for thee, set thee on high from affiiction, and make thee
full of joy with His countenance. The present is thy worst
condition. Once over the Jordan of death, and all will be peace,
prosperity, and pleasure. 'Bl~ssed is the man that endureth
temptation: for when he is fJi~t, he shall receive the crown of
life, which the Lord hath promised to them that love Him.' "
(James i. 12).
"The secret of Jehovah is with the righteous," and of this
" secret" the world of the unconverted knows absolutely nothing !
Spiritual realities, spiritual truths, and spiritual experiences are
wholly hidden from even "the wise and prudent of this world."
That "secret" way is revealed only to such as, through the new
birth, become" babes." Thus it was that the Lord Jesus poured
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out His holy soul in gratitude to His Father when He said: "I
thank Thee, 0 Father, Lord of heaven and earth, because Thou
hast hid these things from the wise and prudent, and hast revealed
them unto babes. Even so, Father; for so it seemed good in
Thy sight" (Matt. xi. 25, 26). This is the secret "path" of
which the gracious Patriarch Job spoke when, under the anointing
of the Holy Spirit, he testified his personal experience as also that
of the whole family and household of faith, and said: "There
is a path which no fowl knoweth, and which the vulture's eye
hath not seen: the lion's whelps ~ve not trodden it, nor the fierce
lion passed by it" (Job xxviii. 7, 8). The way of God's leadings
is sovereign, wise, safe, and always dictated by perfect love. We
often think and speak of the passage of ancient Israel through the
wilderness for forty years as a "wandering." Now, the correct
meaning of "to wander" is to ramble, with no definite object in
view, whereas the Angel of Jehovah's presence inerrantly conducted
the ransomed multitude from first to last. "And the Lord went
before them by day in a pillar of a cloud, to lead them the way;
and by night in a pillar of fire, to give them light; to go by day
and night; He took not away the pillar of the cloud by day, nor
the pillar of fire by night, from before the people" (Exod. xiii.
21, 22).
The pilgrim host of old beheld not the Uncreated Angel Who
led them in the desert; but the spiritual Israel of God discern
Him by faith clearly Who is their Forerunner, their Shepherd,
their Counsellor, and their Kinsman, and Who has pledged Himself
unto them by an infallible' promise, saying, "I will never leave
thee, nor forsake thee" (Heb. xiii. 5).
" Day by day the manna fell,
Oh, to learn this lesson well."

Brethren in Christ, be it ours to "endure," even unto the end,
as faith beholds Him at the Father's right hand, our sole and sure
title to salvation. The heavenly inheritance, which is ours through
the infinite merits of His obedience and blood, was, after all, only
faintly typified by the experience of the twelve tribes from Egypt
to Canaan, for our spiritual portion is by contrast assured unto us in
"better promises," and by "a better Covenant." Yet, let UB
remember, no good thing failed of all that the God of Abraham,
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Isaac, and J acob promised concerning their natural seed. If,
then, God was faithful concerning an earthly inheritance and an
earthly people, what room is there left to doubt, even for a moment,
His fully honouring those Covenant obligations by which He has
graciously and lovingly bound Himself regarding His" heavenly"
people (Heb. ill. 1) and their "heavenly" heritage 1 That
which we mainly need as His people, is an undimmed eye of
faith to recognize in the ascended, glorified, and reigning
Lord Jesus Himself our Deliverer from an unspeakably more
tyrannous bondage than that of Egypt, a more precious blood
than that of ten thousand Passovers, a more marvellous daily
portion to meet our desert necessities than that of a manna which
was liable to become corrupt, and a "continuing city," as distinguished from one whose foundations are laid on the surface of
a planet subject to the Divine curse (Gen. ill. 17), and which is
retributively doomed to final destruction (2 Pet. iii. 10).

J. O.

Olifton.

" WALKING BY SIGHT."
TRUE, I have heard Thee in the stormy night,
Speaking Thy peace abroad;
True, I have seen Thee by the furnace light,One like the Son of God.
True, I have felt Thee leading by the hand
Up the dark, unknown way;
But oh, in sunshine at Thy side to stand,
On heights of cloudless day!
Long, pilgrim-wise, in paths where shadows flit,
Hast Thou fared on with me ;
Soon o'er the hills of home, with glory lit,
I'll "walk about" with Thee.
Thy smile, e'en now, through veils that intervene,
Shines warmly from above;
But sweeter far, than thus to love unseen,
To see Thee and to love.
A. R. C.
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_Ugtim _«pet£'.
WELLSPRINGS.

" Surely the wrath 0/ man shall praise Thee,. the remainder
shalt Thou restrain."-Ps. lxxvi. 10.

•

0/ wrath

WHAT a notable instance of the wrath of man being used to the praise,
honour, and glory of J ehovah was that of Pharaoh! Against his
hardened heart and cruel oppression of the children of Israel, when
the set time for Israel's deliverance had come, Pharaoh could no
.longer hold them, but was glad at their departure. Yes, Pharaoh, the
heathen, hard-hearted and cruel bondage-making monarch, even
asked blessing of the very people he had tyrannized over, seeing they
were the seed whom the Lord had blessed.
Ah! the wrath of man is made to praise God at His will, and His
enemies shall be made to utter glorious truths concerning Him whom
Balaam-like they" shall see, but not nigh; behold Him, but not near."
What a solemn truth is this, beloved! To see the awful majesty and
be compelled to own all His ways" just and true and right," as the
"King of saints," but not through the Mediator between God and
men! Yes, His enemies were brought to acknowledge that He
wrought for His own people, and that He was for them, and therefore no man could set upon them to hurt them. Thus His power and
His presence were also manifest in J oseph, and Pharaoh was compelled
to say unto his servants, " Can we find such an one as this is, a man
in whom the Spirit of God is ~ "
The harlot Rahab, speaking for her people, said, "I know that the
Lord hath given you the land, and that your terror is fallen upon us,
and that all the inhabitants of the land faint because of you . . . for
the Lord your God, he is God in heaven above and in earth beneath."
King" Saul was afraid of David, because the Lord was with him."
Nebuchadnezzar was brought to "praise and extol and honour the
King of heaven, all Whose works are truth, and his ways judgment."
Darius wrote "a decree, that in every dominion of my kingdom,
men tremble and fear before the God of Daniel: for He is the living
God, and steadfast for ever, and His kingdom that which shall not be
destroyed, and His dominion shall be ever unto the end." And the
enemies of Peter and John" took knowledge of them that they had
been with Jesus."
Yes, " He maketh the wrath of man to praise Him," for He can bring
a clean thing out of an unclean, and resolve all things into subservience
to His will. What wonderful instances have we of this in the New
Testament, where the Incarnate God was the object of the enemy's
fury, and the subject of their calumny! There was a time when only
infants broke the silence of the crowd of onlookers as they shouted
their hosannahs, and were reproved by the chief priests and scribes,
who said unto Him, "Hearest Thou what these say ~" " And

The Gospel Magazine.

331

Jesus saith unto them, Yea, have ye never read, out of the mouths of
babes and sucklings Thou hast perfected praise?" And when, as He
drew nigh unto the city, and "the whole multitude of the disciples
began to rejoice and praise God with a loud voice for all the mighty
works that they had seen," and were rebuked by the Pharisees, Jesus
their Lord and Master said, " I tell you, that if these should hold their
peace, the stones would immediately cry out," and thus silenced the
enemy.
Yes, "He maketh the wrath of man to praise Him." His own
countrymen after the flesh did so, when they sought to bring Him
down to their level as "He taught in their synagogue, insomuch as they
were astonished and said, Whence hath this man this wisdom and these
mighty works? Is not this the carpenter's son 1 is not His mother
called Mary 1 and His brethren, J ames and J oses, and Simon and
Judas 1 And His sisters, are they not all with us 1 Whence hath
this man all these things? And they were offended in Him." Ah!
whence, indeed 1 The carnal mind could not fathom it, but they were
made to marvel at the wisdom and mighty works of Him who came
forth from God, and whose witness was on high (Matt. xiii. 54, etc.).
Again: when the Pharisees counselled to " entangle Him in His
talk, they sent out unto Him their disciples with the Herodians,
saying, Master, we know that Thou art true, and teachest the way of
God in truth, neither carest Thou for any man: for Thou regardest
not the person of men." All true assertions of Him in the lips
of a base enemy; but He who was the Truth "perceived their
wickedness, and said, Why tempt ye Me, ye hypocrites 1" and He
confounded them by His answer, so that" they marvelled, and left
Him and went their way" (Matt. xxii. 16). Yet another instance
from Matthew's Gospel, ere we pass on to the second Evangelist, is
given in the last chapter (xxvii. 54), when the centurion watching
the crucified One, and beholding the earthquake, the signs and wonders,
and fearing greatly, exclaimed, "Truly this was the Son of God."
The Evangelist Mark (xiv. 56 and 59) gives the account of the false
witnesses in their council against Jesus, and how "their witness
agreed not together," and yet another band arose, "but neither so
did their witness agree together"; and so the wrath of man was
made to praise the Holy, Harmless; Undefiled One. They could find
no fault in Him! And when He is further brought before Pilate,
who "marvelled" (even in silence, marvelling is inspired) at His
answering nothing against all the false accusations, but nevertheless
the rabble still tryout, "Crucify Him." Pilate said, "Why, what
evil hath He done ~ " (Mark xv. 14). Ah, Pilate, you may well ask
this of the Guiltless, Innocent, Spotless One!
" Yea, and through the contradiction,
Nothing could His calmness move;
Oh! the wondrous depths eternal
Of His own almighty love!
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" With His cruel death before Him,
Every insult, pang, foreseen,
Nought could move Him from His purpose,
No dismay could intervene."

And in the same chapter from which we have last quoted (verse
31), we read that remarkable assertion, though spoken by mocking
chief priests with the scribes, "He saved others; Himself He cannot
save." Yes; Jesus had saved others, prospectively, by His redeeming
blood about to be shed, and for this cause Himself He could not, would
not save, for He was the willing Lamb of God Who laid down His life
for His sheep! Cancelled would have been the eternal Covenant
(I speak it in all reverence) if Jesus had saved Himself. But this
glorious truth is uttered by the enemy, and Himself He cannot save.
He must die, the Just for the unjust, the Sinless Saviour for the guilty,
hell-deserving sinner! He was God's Lamb to take away the sin of
the world.
We pass on to find in Luke's Gospel (xix. 7) the Jews murmuring
against Jesus entering the house of the publican Zacchreus. "This
man," said they, "has gone to be guest with a man that is a sinner."
Ah! truth again is spoken by the enemy, and the wrath of man is
made to praise that Friend of sinners, Who was not only a guest in
the publican's house that day, but took up an eternal abode in his
heart, and declared, "This day is salvation (even in the person of
the Saviour Himself) come to this house."
Again: John's Gospel tells how the murmuring people, whilst they
were seeking a cause whereby to betray Him said, "He is a good
man"; and at the same time "the Jews marvelled, saying, How
knoweth this man letters (learning) having never learned? " (vii. 12, 15),
thus declaring how Jesus said, "My doctrine is not mine, but His that
sent Me."
And when the miracle of healing was wrought upon the blind man
(ix. 16), there was a great division among the people, because they
were driven to the proof, "How can a man that is a sinner do such
miracles?" the hypocritical, proud, self-righteous Pharisees, having
asserted "This man is not of God, because He keepeth not the
Sabbath day." And the restored man confuted them by his testimony,
" Why, herein is a marvellous thing, that ye know not whence He is
and yet He hath opened mine eyes. Now we know that God heareth
not sinners, but if any man be a worshipper of God, and doeth His
will, him He heareth. Since the world began was it not heard that
any man opened the eyes of one that was born blind. If this man
were not of God, He could do nothing." And" they cast him out,"
the argument against themselves and the bold pleading for the just
claims of his Divine Healer being too strong for them.
And after His greatest of all miracles, the raising of His" friend
Lazarus " to life, "the Pharisees held a council and said, What do we ?
for this man doeth many miracles. If we let Him thus alone, all men
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will believe on Him" (xi. 47, 48). So mightily convincing were the
works of the Son of God! And following on this council spake the
high priest Caiaphas, "Ye know nothing at all, nor consider that it
is expedient for us that one man should die for the people, and that
the whole nation perish not. And this spake he not of himself; but
being high priest that year, he prophesied that Jesus should die for
that nation; and not for that nation only, but that also He should
gather together in one the children of God that were scattered
abroad."
And when Jesus declared (xii. 32-34), " And I, if I be lifted up from
the earth, will draw all men unto Me, signifying what death He
should die, the people answered Him, We have heard out of the law
that Christ abideth for ever; and how sayest Thou, the Son of man
must be lifted up ~ Who is this Son of man ~" The unbelieving
questioners saw not the necessity of the lifting up of Jesus on high for
man's salvation through the blood shed on Calvary conjointly with the
truth they quoted, "His seed shall endure for ever, and His throne
as the sun before Me." The dying Saviour is the living Christ; the
suffering Man is the Incarnate God; the bleeding Lamb has on His
vesture and His thigh written, King of kings and Lord of lords."
And rightly they declared, though by way of carnal reasoning,
"Christ abideth for ever." Oh, the wonders that surround the
Person of this gracious and glorious Son of Man! Unto Him, the
Father, knowing His well-beloved Son, entrusted all things, "and gave
Him to be the Head over all things to the Church, which is His body,
the fulness of Him that filleth all in all." Thus Jesus is Head over
man, the noblest of His creation (Ps. viii. 4, 5).
He is head over the beasts of the field, and can command the ass's
colt with no refusal forthcoming when" the Lord hath need of him."
The birds of the air are at His control Who knows a sparrow's fall,
and the moment when to command the cock to crow to remind His
denying disciple Peter of the truth of His own words. He can use a
fish of the sea to bring tribute money for Peter and his Lord.
The silver and the gold are His. The Church mystical is His, and
every member in particular. Oh! beloved reader, ponder these
many passages, cited, in your chamber meditations. We have not
exhausted the theme by any means, but have briefly endeavoured
to show how all centres in this wonderful Man-Jehovah's Fellow;
all the contentions were about Him-all the calumny that the world
could heap together was upon Him of Whom they cried, "Away with
Him; away with Him." His pure, sinless, spotless life was their
conviction and condemnation; and whilst they opened their lips in
wrath, the very words they uttered were made to praise Him.
We have looked upon the silences also of Scripture as fulfilling
testimony concerning Him Who spake as never man spake. And we
have had under consideration how in all the contempt poured upon
that sinless, patient Lamb of God, His enemies fulfilled the Divine
purpose of setting forth the Scripture, "Behold the Man!" They
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buffet Him, they spit upon Him, they strike Him on the head, and
they place upon that blessed head the mock crown of cruel thorns,
and nail to the cross "the King of the Jews,"-an insult to His
Headship, Kingship; but He who was" born King" in Bethlehem's
manger is King of kings and Lord of lords.
They mock His prophetic office by "prophesy unto us if Thou be
the Son of God." And they cast lots-all according to Scripture,
you recall-upon His vesture, a priestly garment. Thus Jesus,
Whom "in weakness" they crucified, was raised in power, was yet
Prophet, Priest, and King, and" He maketh the wrath of man to
praise Him." He can always turn a curse into a blessing. Man's
bitterest deed can easily be confounded when "God means it unto
good." His Divine power likewise restrains "the remainder of wrath."
He stays the proud waves with" thus far and no farther." All, all is
under His sovereign control, and chained is the enemy. In that day
soon coming, " lying lips shall be put to silence," " none of the men of
might shall find their hands," and" the Lord alone shall be exalted,"
and He alone is worthy. He" endured such contradiction of sinners
against Himself." True, the wise were taken in their own craftiness,
and the wrath of man was made to praise Him; but He suffered,
He endured, He bore all that His people might go free. It was
wondrous love, marvellous mercy, manifold grace. He was "the
Captain" of His people's salvation, "made perfect through suffering."
His head may well be crowned with many crowns. Ponder this
subject, beloved reader! In it, by the Holy Spirit's illumination, see
how in "that He Himself hath suffered being tempted, He is able to
succour them that are tempted." And" As surely as Christ is in glory,

Is no condemnation for thee,
And all of thy sins, without number,
Are cast in the depth of the sea.
" Christ sits on the Throne of the Father,
A witness to angels and men
That all of their judgment He suffered,
And never may suffer again.
" Himself He has said, 'It is finished,'
The work of redemption is done,
And no man, nor God in His glory,
Can add to the work of His Son.
"Lord Jesus, the cup of Thy sorrow
Is turned into sweetness for me ;
I sit at Thy banquet in heaven,
For ever, for ever with Thee! "

R.
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"WHERE HAST THOU GLEANED TO-DAY ~ "
LUKE vii. 45.
" THOU gavest Me no kiss: but this woman, since the time I came in,
hath not ceased to kiss My feet." On one occasion-the anniversary
of an event of sacred memories to myself-there came the enquiry,
"Lord, what wouldst Thou have me to do " to-day ~ and I was directed
to make a call on a sufferer whose malady was incurable, when we
conversed together on a topic which she said was much in her heart.
I was greatly impressed, and kissed her, for she had taught me a needed
lesson. The feet of Jesus-which Mary kissed-still walk this earth
of ours. The lowest members of His mystical body are in fellowship
with Himself, and He considers that which is lovingly done to His
suffering members as done to Himself. On one of my visits I had to
leave hurriedly, and omitted to give the dear sufferer a kiss, when
presently there sounded in my mind the saying, "Thou gavest Me
no kiss: but this woman, since the time that I came in, hath not
ceased to kiss My feet." I retraced my steps. The door was half
open. I entered and forthwith imprinted a kiss on the sick one's
cheek. The walk homeward was occupied with many spiritual thoughts,
one being this, " For inasmuch as ye have done it unto one of the least
of these My brethren, ye have done it unto Me." Often had I thought
how richly she was granted to anoint the body of the Lord Jesus Christ.
I had been instructed experimentally to see the meaning of that passage
of the Word, "Let Him kiss me with the kisses of His mouth: for Thy
love is better than wine."
Leicester.
MARY.
WAITING.
WE all understand the condition of waiting. It is appointed to many
of us to wait in the sense of remaining stationary for some person or
event. Waiting upon God is frequently the attitude of prayer, the
prayer of faith which lays its wants open and then waits the due
time of God's appointment. It is the attitude of silent expectation.
Waiting has always an object. We wait for a friend to make an appearance, or for a train, or for a letter-always an object in view. And
what is the object of the child of God? Himself. " Wait patiently
for Him" was David's exhortation (Ps. xxxvii. 7). "What wait I
for ~ my hope is in Thee," he said in another Psalm.
It is the Lord Himself. His gracious dealings, His guidance, strength,
salvation, and glory. For all we have, and are, and hope to be, are
summed up in one word-Himself. The Spirit-led soul will be ever
thus longing and seeking, and waiting, and living. "On Thee do I
wait all the day; " it is the constant dependence, constant expectation;
"My expectation is from Him."
Perplexing times in many ways are upon us; we know not where
to look; men's hearts failing them for fear and for looking after those
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things which are coming on the earth. And if so outwardly, much
more inwardly-the conflict between the old nature and the new
very often waxing stronger as the body declines. But, dear child of
God, wait patiently for Him. He knows how to deliver. And he
has pledged Himself to deliver thee from all thy spiritual enemies.
See what David said in Ps. xl. 1, 2, 3: "I waited patiently for the
Lord, and He inclined unto me and heard my cry. He brought me
up also out of an horrible pit, out of the miry clay, and set my feet
upon a rock and established my goings "-note the gradual steps of
deliverance. First raising from the horrible pit; yes, human depravity
and the state by nature may well be termed the horrible pit; then
cleansing from miry clay, the sin, constant sin, which doth so easily
beset us. But He brought us out of this miry clay, an expression
denoting stickiness. He brought us out by the blood and righteousness
of His dear Son. Then putting the feet on a firm foundation, a rock,
even the Rock of ages, but not only so "establishing my goings,"
He keeps and holds up, else we should sink again into the miry clay
and horrible pit, but
"Grace will not let me go."
Again: " He hath put a new song in my mouth; praise unto our
God." He gives joy as well as deliverance, and points the soul to the
source of all-" our God." Then see the blessed result: " many shall
see and fear, and shall trust in the Lord." He was a shining witness
to the prayer-hearing faithfulness and loving power of his Lord. I
often think how cold and thankless we are, at least speaking for myself,
begging the Lord in difficulty to work for deliverance, and as soon as
the deliverance is granted not making it known for the glory of His
name. But He is faithful, dear reader, and He smoothes the way
again and again, where it has seemed rough, and He does answer
prayer, even in very little things. Though Lord of all, He stoops and
condescends to listen to the little wants and fears of His dear children.
An earthly king will listen to the lispings of his little son or daughter,
and think nothing too trifling to notice, even though great affairs of
state occupy almost the whole of his time and care. So, child of God,
fear not to take all little things to His ear and loving care. We should
often put strength in another by imparting the story of His personal
dealings with ourselves, and the happy sequence would be "many
shall see it and fear, and shall trust in the Lord."
I have been thinking lately of the little word" only." " My soul,
wait thou only upon God." Let us not trust in princes or in laws, or
in any of the powers that be; let us not trust in friends or any earthly
influence or love for deliverance. "Wait thou only upon God."
Sometimes He waits, or rather causes us to wait, to let us see how
utterly futile is our waiting for any of these earthly helps. He shatters
them one by one, till we are forced to say, " My only hope is in Thee."
But may we be enabled by the Holy Spirit to say, "Truly my soul
waiteth upon God, He only is my rock and my salvation."
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Many of us love to recall the story of Gideon's army being reduced
by God Himself from 32,000 to 300. It was just to show the children
of Israel that it was not thcir own power, but God's. Many, many
lessons had they, and havc wc also, to teach us to wait upon God only.
He is a patient Teacher-marvellously patient. Again and again
has He delivered-doth deliver-and will yet deliver. Let us therefore
praise Him and gladden Him by single-hearted trust and waiting upon
Him. How sorrowfully the Lord Himself mourns, "My people have
forgotten Me days without number" (Jer. ii. 32). May it be our happy
privilege to wait upon Him "all the day" and every day, for the
Lord is good to those who wait for Him. "They that wait upon the
Lord shall renew their strength"-renew-it gives the idea of constant
supply, not one renewal, or two, or a thousand, but continual recruiting
of strength.
There is a very beautiful passage (Is. lxiv. 4): "Since the beginning
of the world men have not heard nor perceived by the ear, neither hath
the eye seen, 0 God, beside Thee, what He hath prepared for him that
waiteth for Him." Is there not an inexpressible sweetness in the
knowledge that only God's ear and eye know and prepare for us.
Jesus said, "I go to prepare a place for you." And what that loving
hand and heart are preparing for you and for me in the land of love,
dear fellow-believer, we shall only see after the fight with sin, Satan,
and the world is over-after we leave this land of death and enter
the paradise of God, when" the eye shall see Him the heart had loved
so long." Yet I err; for even here we taste the streams of bliss
we do know something; but when up there we shall fully know.
What He has prepared for His sons and daughters is beyond our own
feeble imaginations and expressions-it is all His own sweet secret.
We are waiting, waiting for the manifestation of the sons of God.
Here we see not, and the world sees not. The earnest expectation
of the creature waiteth for the manifestation-the glory which shall
be revealed in us-glory revealed in 'US. Just imagine it! Then again,
we are waiting for the adoption-that is, the redemption of our body
(Rom. viii. 23). And we are waiting for the coming of our Lord Jesus
Christ. Oh! what a coming that will be! We see pictures depicting
the wondrous event, and we read descriptions, but the Saviour will
come in very different manner to all imaginings-the longed-for
appearing will be like Himself. inexpressibly glorious and sweet and
tender beyond all we think. Praise waiteth for Him in Zion in " the
happy, happy country, the home of God's elect." But let us praise
Him here. We have countless joys amidst our many sorrows and
perplexities, blue sky amid the dark clouds, :'clouds which move and
are spent, the blue sky always there, ever serene behind the clouds,
the blue sky of His love and faithfulness.
Then one more thought: "Therefore will the Lord wait." Why 1
That He may be gracious unto you. Blessed are all they that wait for
Him. If you are waiting for His favour, He waits to be gracious,
His delays are not denials. He is in that waiting time working all
22
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out, not for wrath, but to be gracious to you. The Word of God goes
on to say, " My people." How He loves the expression, " My people,"
even when reproving them and mourning their sin and departure from
Him: "My people shall dwell in Zion at Jerusalem: thou shalt
weep no more; He will be very gracious unto thee at the voice of
thy cry; when He shall hear it, He will answer thee." Thou shalt
weep no more, dear trembling heart. He will not only be gracious, but
very gracious. Thou shalt praise Him, and thy praise will cheer His
heart and glorify Him. Thou shalt rejoice, and the rejoicing believer
has a foretaste of the everlasting joy, but
"The streams on earth he's tasted,
More deep he'll drink above."
"Thou meetest him that rejoiceth and worketh righteousness;
those that remember Thee in Thy ways" (Is. lxiv. 5). "Meetest."
He does not wait your coming all the way, but, like the prodigal's
father, meets the rejoicing, righteous, remembering soul. He will
be with him when He comes to take him home to all the prepared
joys His heart has planned, and will bring him with rejoicing into
the King's palace. Oh! believer, "Wbat a favoured lot is thine."
May the Holy Spirit calm our minds and raise them above the poor,
fleeting struggles of time, enabling us to be faithful to the truth of
God, and to promote His interest and glory, to use every opportunity
to advance His cause-and thus quietly wait for His salvation.
" The Lord direct your hearts," dear readers, and mine, "into the
love of God and into the patient waiting for Christ" (2 Thess. iii. 5).
" Trust Him to tune thy voice
To blend with seraphim;
His 'wait' shall issue in 'rejoice,'
, Wait patiently for Him.' "
NETTlE.

COMMUNION.
OH, the sweets of Calvary! How sacred is the season when, separated
from the world, from kindred, friends-the Lord indulges with Communion! Earth, with its vanities, is for the moment overlookedforgotten-trodden under foot, and the heart and mind become engrossed with heavenly and eternal things. In holy rapture one is
caught up on high. Most blessed intercourse with Father, Son, and
Holy Ghost is sovereignly vouchsafed. Blood purges afresh the
conscience, and entrance into the Holy of Holies is permitted and
enjoyed. Oh, sacred season! happy, happy moments when self and
sin and Satan for a time are, by a voice Divine, bidden to retire; and
a gracious Father-a God in Christ-listens to and communes withone of His children in the wilderness!
THE LATE REV. DR. DOUDNEY.
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THE MYSTlmy AND MARROW 0Ji' THE BIBLE IN GOD'S
COVENANTS.-No. XXXIV.
By

TJI~l

M.A., 1657, A.D.--Edited by the Rev. J. E.
WALKER, M.A.
(Oontinued from page 282).

FRANClII HOBERTS,

tllI~Kc8tion of that profound interpreter of Holy Scripture,
AUJ(lIl1tino--that the two miraculous feedings of the multitudes by
the hands of our Lord are intended to teach disponsational truthalone lIooms able to explain why there should have been in the Gospels
a narrative of events so similar in every principal detail; and yet
thrrr are sufficient differences when the record is studied.
That there is a golden thread of dispensational truth running
throughout the Divne Word must be confessed by everyone who
reads that Word under the guidance of God, the Holy Spirit, and the
head and fountain of such truth is most sweetly revealed in Isa. xlix.
with its relation to the One Eternal Covenant of grace in Christ. In
this prophetic chapter, the idea of "prophecy," inherent in the Hebrew
inspired word, as not necessarily intending foretelling, but rather a
communication of Divine mysteries upon Divine authority, receives
illustration. The dispensation of mercy to the Gentile world is traced
up to the Triune Well-Spring of love and grace in the everlasting
predestination of Jesus Christ as given for a Covenant of the people,
and as salvation unto the end of the earth.
The rejection of the Jewish Church and the calling of the Gentile
are in the words: "And now, saith the Lord. that formed Me from
the womb to be His servant to bring Jacob again to Him, Though
Israel be not gathered, yet shall I be glorious in the eyes of the Lord.
And He said . . . I will also give thee for a light to the Gentiles"
(laa. xlix. 8).
If these two miracles, in St. Matt. xiv. 14-23 and xv. 29-39, set
forth Christ as the Bread of Life, ministered under two Testaments,
then it must follow that He was the spiritual sustenance of all the souls
that were quickened under the Old Testament, although He was given
under the New in larger abundance (and hence the distinction carefully
preserved in His own words between the baskets, St. Matt. xvi. 9, 10),
and in clealer, sweeter fulness. It follows, also, that the living soul
in those early days of type and shadow received Him, as it is here
mystically shown, from no other hands than His own, although those
hands had not been actually broken and wounded, even as we also
receive Him under the New according to the spiritual promise of
this chapter (Is. xlix. 10) (Comp. also the O.T. prophecies in 1 Sam.
ii.6 ; Isa.lv. 1-5, and the N.T. song in St. Luke i. 53). How evidently
ther~ is taught in both these miracles the sovereignty of grace, in that
the bread was not multiplied in the hands of the disciples, but only in
the Divine-Human hands of Jesus Himself, the Lord of the feast!
Now the evidence for the dispensational interpretation of these two
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miracles is, briefly, this, and, though inferential, it is cumulatively
full and entire.
The feeding of the five thousand was on Jewish territory, and,
presumably, confined to persons of Jewish descent. It would appear
to have been otherwise with the later miracle-the feeding of the four
thousand-for this was outside the immediate limitations of the Holy
Land, and Gentiles probably partook, and perhaps largely partook,
of the supernatural provision.
This is rendered still more likely by the words of the Gospel. The
multitude had" come from far," from so far that they had brought
provisions for three days, and-these failing-those gracious words
were said and spoken: "Then J esllS called His disciples, and said,
I have compassion on the multitude, because they continue with me
now three days, and have nothing to eat, and I will not send them
away fasting, lest they faint by the way" (St. Matt. xvi. 32). What
an image this becomes of the spiritual destitution of the Gentile world
until our Lord rose from the dead upon the third day to "be the
salvation of God unto the ends of the earth" (Isa. xlix. 6). How,
also, they recall the words of the Apostle of the Gentiles: " Ye
(Gentiles), who sometime were far off, are now made nigh by the blood
of Christ" (Eph. ii. 11-13). It is in close agreement with this that
the earlier miraculous feast had been, as it is expressly said by St.
John (vi. 4), "nigh to the Passover." This later miracle has no such
relation to any Jewish festival. The true Bread was soon to be broken
at the Last Passover, that would annul all the old sacrificial feasts of
the Jews, and in remembrance of that Living Bread the sacramental
sign in the Feast of Love should, in the Gentile Church, be Divinely
instituted to continue" till He come," so to close that dispensation of
grace.
Then, at the earlier feeding of the five thousand, the Jewish multitude,
strongly moved by their Messianic hopes, would have made Christ a
King. Here, among the four thousand no word is said of such carnal
and temporal hopes. He must be the King crowned with thorns,
the title of whose coronation is in the Greek and Latin as well as in the
Hebrew language, that He may become, bruised under the curse for
our redemption, the Bread of God to a starving world.
And yet again, the time, as the place, is memorable. Then, when
the five thousand were fed, the tender grass in the sweet Paschal
spring-tide gave a pleasant rest, and the scene of the miracle lay nigh
to villages, where" bread might be bought." But here, in the region
of Decapolis, all is wild and desolate, reminding us of the many similar
metaphors of the prophets-of "the wilderness that should blossom
as the rose," of "the waste places that should be inhabited," of
"the desert that should become as the garden of the Lord "-when,
foretelling the call of the Gentiles, the ancient Zion should" lift up
her eyes and behold how the waste and desolate places should be too
strait"; when she should "say in her heart, Seeing I have lost my
children, and am desolate, a captive, and removing to and fro, who
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nath brought up these? Thus saith the Lord God, Behold I will
lift up my hand to the Gentiles, and they shall bring thy sons in their
arms" (Isa. xlix. 18-23).
And then, lastly, the numbers have a high significance, for five in
the five thousand contains a dedication to that nation, whose spiritual
birth and history are given in those five books of Moses, that were
held in chief reverence as giving to their whole religious and national
constitution the Divine seal, and the twelve is the number of their
tribes. On the contrary, four is the signature of the world, and so
of the Church Universal in the New Testament times, while seven seems
a numeral specially attached to the Christian Church, St. Paul writing
to seven Churches, and our Lord also (Apoc. i.-iii.). It is clear how
this agrees with the symbol of the baskets of fragments, and the bread
-contained alike in the more straitened treasury of the Old Testament
Scriptures, and in the more ample abundance of the Apostolic writingsis, under both Testaments, the same" bread of the poor," the barleyloaves; the figure of Him, who, despised and rejected, bruised and
put to shame, is yet the Bread of Life to the hungry soul (0 happy
hunger!) and the heavenly Manna under both Testaments.
We must now return to our gracious author, who proceeds to weigh
and consider the various opinions, current in his day, regarding the
Sinaitic Covenant.
The first-that the Covenant at Horeb was only a re-publication,
pure and simple, of the Covenant of works, which had been broken
by Adam in the day of his fall-is so evidently false that it needs little
refutation.
That Covenant (Hos. vi. 7, margin), when once broken as a covenant
of human righteousness, could never be, as such, revived, condemnation
having passed upon all men through the one transgression of their
federal head. It was "unto life" before Adam sinned, since then it
has been, and can be, only" unto death." It had no Mediator, and
knew of no mediation. But the Covenant of Sinai had both; Moses,
in whom the Mediator of the Eternal Covenant was shadowed forth,
and a sacrificial mediation, under which the anti-typical fulfilment
was promised with a more minute wealth of detail and a richer fulness
than even under the more free and spiritual patriarchal dispensation.
And again, the Sinaitic Covenant is distinctly united in the words
of the Holy Ghost with the earlier Covenants of promise and faith,
and this both in the Old and New Testament Scriptures (Ex. xxxii. 13 ;
Deut. ix. 27; xxix. 11-13; Jer. xi. 3-5; comp. also Lev. xxvi. 12,
and Jer. xxxi. 3, with Heb. viii. 10). If so comprehended among the
Covenants of promise, how can the Covenant of Horeb be fundamentally adverse to-though it is diverse from~those Covenants
with Noah and (this is yet more vital to the argument) with Abraham ?
This is to be remembered constantly as of the very last importance
to Covenant-truth.
So also is this: that the Mosaic Covenant possessed the instituted
sacraments and seals of the Abrahamic Covenant, circumcision, "the
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seal of the righteousness of faith," and sacrifice, the type, from Abel's
lamb to the last Passover, of redemption through Jesus Christ.
Need the preface to the Law itself be again insisted upon, or the
words of its own utterance? Had it been revived in its Adamic
relation as a covenant of human righteousness, such words, in which
we hear its desire for spiritual worship and the obedience of lovethe fruit of a covenant-relationship of peace and adoption-eould
never have been so spoken. Rather, those accents, which could cause
trembling even to the human law-giver, must have been also armed
with the red lightnings of judicial doom. For were not the souls in
that sinful congregation-though typical of those under every dispensation "brought near unto God," and containing certainly many
who were of Abraham's faith-condemned under the sentence of the
abrogated Covenant of Works? And yet how harmless was the terror
of this Divine Theophany, and how full of reconciliation and of friendship, of peace and grace the ascent of the elders into the mount, their
feast and vision also, when "they beheld the God of Israel and did
eat and drink" (Exod. xxiv. ll). How gracious, too, is the command
in Exodus xxviii. 29.
Dr. Fairbairn, in his most clear and ably reasoned work, The Typology
01 Scripture, has written :"Now, as the historical element is here of importance, when was
it, we ask, that this revelation of law was given to Israel? Somewhere,
we are told, about the beginning of the third month after their departure
from the land of Egypt. Hence, from the very period of its introduction, the law could not come as a redeemer from evil or a bestower of
life and blessing. Its object could not possibly be to propose anything
which should have the effect of shielding from death, rescuing from
bondage, or founding a title to the favour and blessing of heavenfor all that had been already obtained. By God's outstretched arm,
working with sovereign freedom and almighty power in behalf of the
Israelites, they had been brought into a state of freedom and enlargement, and, under the banner of Divine protection, were travelling to
the land settled on them as an inheritance, before one word had been
spoken to them of the law in the proper sense of the term. And whatever purposes the law might have been intended to serve, it could not
have been for any of those already accomplished or provided for.
" It is of great importance to keep distinctly in view this negative
side of the law-what it neither could, nor was ever designed to do.
For, if we raise it to a position which it was not meant to occupy,
and expect from it benefits which it was not fitted to yield, we must be
altogether at fault in our reckoning, and can have no clear knowledge
of the dispensation to which it belonged. It is in reference to this that
the Apostle speaks in Gal. iii. 17, 18 : ' And this I say, that the Covenant,
which was confirmed before of God in Christ, the law, which was
four hundred and thirty years after, cannot disannul, that it should
make the promise of none effect. For if the inheritance be of the law,
it is no more of promise, but God gave it to Abraham by promise.'
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The Jews had come in the apostle's time, and most of them, indeed, long
before, to look to their deeds of law as constituting their title to the
inheritance; and the same leaven of self-righteousness was now beginning to work among the Galatian converts. To check this tendency
in them, and convince them of the fundamental error on which it
proceeded, he presses on their consideration the nature and design
of God's Covenant with Abraham, which he represents as having been
confirmed before of God in Christ, because in making promise of a Seed
of blessing, it had respect pre-eminently to Christ, and might justly
be regarded, in its leading objects and provisions, as only an earlier
and imperfect exhibition of the Christian Covenant of redemption.
But that Covenant expressly conferred on Abraham's posterity, as
Heaven's free gift, the inheritance of the land of Canaan; and it
must also have secured their redemption from the house of bondage,
and their safe conduct through the wilderness, since these were
necessary to their entering on the possession of the inheritance. Hence,
as the Apostle argues, their title to these things could not possibly need
to be acquired over again by deeds of law afterwards performed, for
this would manifestly have been to give to the law the power of disannulling the Covenant of promise, and would have made one revelation
of God overthrow the foundation already laid by another.
"But that God never meant the law to interfere with the gifts
and promises of the Covenant, is clear from what He said to the children
of the Covenant immediately before the law was given: 'Ye have seen
what I did to the Egyptians, and how I bare you on eagle's wings,
and brought you unto Myself. Now, therefore, if ye will obey My
voice indeed, and keep My Covenant, then ye shall be a peculiar
treasure unto Me, a kingdom of priests, and an holy nation' (Exod.
xix. 5).
" Here God addresses them as already standing in such a relation
of nearness to Him, as secured for them an interest in His faithfulness
and love. He appeals to the proofs, which He had given of this, as
amply sufficient to dispel every doubt from their mind, and to warrant
them in expecting whatever might still be needed to complete their
felicity.
" 'Now, therefore, if ye will obey My voice '-not because' ye have
obeyed it-have the great things which have just been accomplished
in your experience taken place, but these have been done, that ye might
feel your calling to obey,. and by obeying fulfil the high destiny to
which you are appointed.
" We see, then, from the very time and manner in which the law
was introduced, that it could not have been designed to interfere
with the Covenant of promise; and, as all that pertained to redemption,
-the inheritance, and the means of life and blessing,-came by that
Covenant, the law was manifestly given to provide none of them.
Nor could it make any alteration on the law in this respect, that it
was made to assume the form of a covenant. Why this was done we
shall enquire in the sequel. But, looking at the matter still in a merely
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negative point of view, it is obvious that the law's coming to possess
the character of a covenant could give it no power to make void the
provisions of that earlier Covenant, which secured for the seed of Abraham, as heaven's free gift, the inheritance and everything properly
belonging to it. And if the Israelites should at any time come to
regard the Covenant of law as having been made for the purpose of
founding a title to what the Covenant with Abraham had previously
bestowed, they would evidently misinterpret the meaning of God,
and confound the proper relations of things. This, however, is what
they actually did on a large scale, the grievous error and pernicious
consequences of which are pointed out in Gal. iv. 21-31."
When, then, we give and allow the name of the" Legal Dispensation"
to the Sinaitic Covenant, in what intention and under what limitations
is that name so allowed? Let the same writer reply in these extracts
(taken from his second volume) :" That it did not come with a hostile intent, we have already seen.
Its object was not to disannul the Covenant of promise, or to found a
new title to gifts and blessings already conferred. It was given rather
as an handmaid to the Covenant, to minister in an inferior" (as the
Legal Dispensation) "but still necessary place, to the higher ends and
purposes which the Covenant itself had in view. And hence, when
considered as standing in that, its proper place, it is fitly regarded as
an additional proof of the goodness of God towards His people. ' He
made known His ways unto Moses, His statutes and His judgments
unto Israel; He hath not dealt so with any people.'
" And the very circumstance of its being ratified as a covenant,
having God in the relation of a Redeemer for one of the contracting
parties, was fraught with comfort and encouragement; since an
assurance was thus virtually given, that what God in the one Covenant
of law required His people to do, He stood pledged in the other Covenant
of promise, with His Divine help, to aid them" (that is, the spiritual
seed among them) "in performing. The Blood of the Covenant as
much bound God to confer the grace to obey, as it bound them to
render the obedience.
" The view now given in respect to the primary reason for the giving
of the law, is in perfect accordance with what is stated by the Apostle
in Gal. iii. 19: 'Wherefore then serveth the law? It was added
because of transgressions, till the Seed should come to Whom the
promise was made.' The meaning is, it was added to the provisions
and blessings secured in the earlier Covenant of promise, because of
the disposition in the hearts of the people to transgress the obligations
under which they stood, and fall in with the corruptions of the world.
" It was to these inclinations alone that the law carried a hostile
and frowning aspect; in respect to the people themselves, it came as
a minister of good, and not of evil; and, so far from being opposed
to the promises of the Covenant, it was rather to be viewed as a friendly
monitor and guide, directing the people how to continue in the blessing
of the Covenant, and fulfil the ends for which it was established."
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Had this not been so, how could any soul under that Covenant have
said or written Psalm cxix., and especially the verses 93, 141, 156 ~
How could the Law be united to grace as it is in verse 29, or how
could that sweetest word, implying by derivation the gentle touch of
~ mother's hand, smoothing the ruilled hair of a frightened child, be
~ a i d of it, "I have longed for thy salvation, 0 Lord, and thy law is
~11:\"tII1P{ my delight " 1
()~) I Is then, it may be asked, the Mosaic Covenant a dual Covenant;
the old Covenant of Works renewed, with the Covenant of Grace
attached and appended to it 1 Some have accepted this position,
going even so far as to define the precise line of division separating
the two Covenants, the legal and the Evangelical. This they would
find in the renewal of the Tables of Stone, bearing no longer the writing
of the finger of God, after the people's transgression, but the writing
only of Moses (Exod. xxxiv. 27). God then entered, they would suppose,
in His merciful compassion and upon the intercession of Moses, upon
a gentler ministration. To this our Puritan author has convincingly
replied :"This cannot be admitted. For (1) Moses never speaks of any
more covenants made with Israel at Horeb than one. He still calls
it Covenant: not Covenants. The prophet Jeremiah also, and the
Apostle Paul, reciting this Sinai·dispensation, speak of it as one single
Covenant only. The Covenant of Works and the Covenant of Faith,
or of Grace, are so essentially opposite and inconsistent one with another,
that they cannot be comprised in one and the same Sinai-administration. For as the Apostle in another case said of God's election, so in
this case we may say of God's Covenant-administration: 'If by
grace, then it is no more of works: otherwise grace is no more grace.
but if it be of Works, then it is no more grace; otherwise work is
no more work.'
" The series and order of God's proceeding in this Sinai-dispensation
of the Law is also not exactly and heedfully observed and related by
the authors of this opinion, whilst they make the first proposal of the
Law and its inscription in the first tables to be a most rigid and exact
draught of the Law of Adam, wherein the Law breathed nothing
but wrath to fallen nature, containing a perfect Covenant of Works
and opposite to the Covenant of Grace. Herein is a great mistake.
For (1) in God's preface before the giving of the law, He gives
them an abstract of His Covenant, which He now intended,
and a sweet foretaste of various excellent Gospel graces and mercies
promised to Covenant-keepers. This some indeed take to be that
spiritual contract, whereby God espoused Israel to Himself, and became
a husband to them. (2) In the very preface to the Decalogue, God
represents Himself to them as their Covenant-God and Redeemer.
And in the second and fifth commandments, He promises mercy to
thousands of them that love Him and obey Him, and the land of
Canaan, a type of the eternal rest in Heaven. (3) When the people
were terrified by God's immediate voice, so as to see the need of,
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and desire, a Mediator between God and them, God highly commends
their desires, gives them Moses as a typical Mediator, and promises
Christ, the true Mediator, to them. (4) The Lord annexed to the
Moral Law many ceremonial ordinances, typifying Gospel-grace by
Jesus Christ. All which Moses rehearsed to the people, and recorded
them in a Book. (5) After this, Moses brings all the people below
the hill to enter into solemn Covenant with God by sacrifices
slain: Moses reading the Book of the Covenant to the people, and the
people expressing their content, the blood of the sacrifices being
sprinkled as the blood of the Covenant (a type of Christ's true Covenantconfirming Blood), the one half on the altar, the other half on the people,
for ratification of the Covenant. (6) This solemnity of the Covenant
being fulfilled, Moses, Aaron, and his sons, with seventy elders of
Israel, went up into the mount, and there had a most gracious vision
of God, in representation of the Divine grace and favour, as their
Covenant-God. (7) Moses is called up higher into the Mount,
and was there with God forty days and forty nights, during
which time God communed with him, and gave him commandment
touching the Tabernacle and other ceremonial laws-clear types of
Christ and Gospel mercies. Now all these acts of grace and Gospel
mercy were manifested before Moses came down with the first tables.
And therefore this part of the proposal of the Law, as it had much
terribleness, so also it had much comfortableness and evangelical
sweetness evidently imprinted thereon."
We conclude then that though the law of the Ten words did recall
the law of man's original creation, in order that the lost glory of the
Divine righteousness might be restored and sinful souls made to flee
unto Christ, the gentle and loving Mediator of the Covenant of grace,
that law was yet so recalled, not in any wise as a Covenant of life,
but only as the reflection and mirror of the eternal and immutable
Righteousness.
There is a third opinion noticed by our author, which would render
the Covenant at Horeb a third Covenant, subservient to, and yet
distinct from, the two fundamental Covenantlil; that of works with the
first Adam, and that of grace--which Covenant is eternal-with
Christ, the last Adam. The contention is that a radical and not merely
administrative distinction is insisted upon in certain Scriptures, where
the old and the new-or better-Covenant are placed in an apparent
opposition.
Now, premising that" Covenant" is very evidently in the case of
the Covenants with Noah and Abraham-as is indeed generally granted
-a synonym for "dispensation" or "ministration," and that the
Sinaitic Covenant is as evidently numbered in its entire administration
among "the Covenants of promise" (Eph. ii. 12-22), having the same
seal and typical worship, as also the same promise of the typical
Canaan (for the name" the Commonwealth of Israel," though having
special relation to the election of grace, yet could not be used of that
people before their national existence), remembering also how in Rom.
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ix. 4, "the giving of the law and the service of God" seem purposely
enclosed between "the Covenants" (of Noah and Abraham) and
"the promises," it will suffice to give the admission of Dr. John Owen,
who says:"We shall first declare what is agreed to by those who are sober
in this matter, though they differ in their judgments about this
question :-whether two distinct Covenants, or only a twofold administration of the same Covenant, be intended. And indeed there is so
much agreed on, as that what remains seems rather to be a difference
about the expression of the same truth, than any real contradiction
about the things themselves. For"1. It is agreed that the way of reconciliation with God, of justification and salvation, was always one and the same, and that, from the
giving of the first promise, none was ever justified or saved but by
the new Covenant, and Jesus Christ, the Mediator thereof. The
foolish imagination that men were saved before the giving of the law
by following the guidance of the light of nature, and after that giving
of the law by obedience to the directions thereof, is destructive of
the Old Testament and of the New.
"2. That the writings of the Old Testament-namely, the law,
psalms, and prophets-do contain and declare the doctrine of justification and salvation by Christ; this the Church of old believed, and
walked with God in the faith thereof. This is undoubtedly proved,
in that the doctrine mentioned is frequently confirmed in the New
Testament by testimonies taken out of the Old.
"3. That by the Covenant of Sinai, as properly so called, separated
from its figurative relation to the Covenant of grace, none was ever
eternally saved.
"4. That the use of all the institutions whereby the old Covenant
was administered, was to represent and direct to Jesus Christ and His
mediation.
"These things being granted, the only way of life and salvation
by Jesus Christ under the Old Testament and the New is secured,
which is the substance of the truth wherein we are now concerned.
" The judgment of most reformed divines is, that the Church under
the Old Testament had the same promise of Christ, the same interest
in Him by faith-remission of sins, reconciliation with God, justification
and salvation by the same way and means that believers have under
the New. And whereas the essence and substance of the Covenant
consists in these things, they are not to be said to be under another
Covenant, but only a different administration of it. But this was so
different from that which is established in the gospel after the coming
of Christ, that it hath the appearance and the name of another
Covenant."
This opinion, safeguarded sufficiently in the hands of such doctors
of grace as Dr. Owen and Dr. Thomas Goodwin, to whom the Eternal
Covenant was ever present, and who strongly and constantly affirmed
the unity of the Church and flock of Christ, becomes in the ultra-

848

The Gospel Magazine.

dispensationalism of to-day-infected as it is with a scarcely-concealed
Arminianism-hostile to grace and truth. This perilous tendency
has been urged in his usual gracious manner by the late saintly
Bishop Waldegrave (Bampton Lectures, Oxford, Lect. VII!.).
In its extreme form this system (and yet it is one of the curious
inconsistencies of those who hold it, that they continually disclaim
all system!) substitutes for the eternal predestination of grace a series
of Divine" tryings " of the fallen and ruined generations of mankind"without law," "under the law," "under grace," and then, we
suppose-though their doctrinal scheme is very elusive--again at
some future day "under law," the Mosaic economy with certain
differences-as "commemorative" rather than "prophetical"being restored under a future neo-Jewish dispensation. We need not
dwell upon the too evident contradiction of Holy Scripture (Heb. x.
26; Gal. v. 2), nor upon other invincible difficulties attached to this
opinion, such as the imposition of the Mosaic law upon millennial
Gentile nations. It is sufficient to ask; Which is most worthy of
Him, Who is sovereign and immutable in His lcounsels (Acts xv. 18,
and this follows verses 11, 16, 17)-such a repeated trial of sinful
man, every successive trial necessarily doomed to failure: such a
degrading of the eternal Will and Wisdom, until all becomes an
uncertainty, so uncertain, so contingent upon the will of the fallen
creature that-some have not been afraid to say-the very redemption must be itself dependent upon the rejection by the Jews of
the King of love, the purposes of grace in the most precious
Blood being held in suspense till that rejection, and the kingdom in
abeyance· till the second Advent, in spite of the clear testimony to
the present existence of the kingdom given by St. Paul in his Epistle
to the Gentile Colossians (Col. i. 13-27), and by St. John to the Asiatic
Gentile Churches (Rev. i. 9) ~ Or is it not infinitely more glorifying to
the Eternal Wisdom, more sweet to the soul, and more according to
the Scriptures of truth to centre the adoring thoughts upon the Triune
and Eternal purpose of grace, fulfilling Itself under an everlastingly
predestined order and sequence of ever clearer and fuller Self-manifestation, until in the Better Covenant, of which the Incarnate Son is the
Divine-Human Mediator, all that had been revealed in progressive
type and prophecy shone forth in the meridian brightness of the
death, resurrection, and prevailing Mediation of our Lord, the Sun of
Righteousness, the Victim-Lamb of the everlasting Covenant, the
Word Incarnate ~
Again, this new dispensationalism in denying the moral image of
God in man, when created in righteousness under the first covenant,
virtually rejects the federal headship of Adam, although that is not
only to be most certainly inferred from, but is indeed the direct teaching
of Holy Scripture, the marginal reading in Hos. vi. 7: "They have
broken My covenant like Adam," being the allowed and correct
rendering of the Hebrew. How grave an error it is to contradict
those two federal headships-that of the first Adam, in whom all
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creation fell, and that of the last Adam, in whom all the new creation
is restored-the two persons, in whom, as Augustine has so rightly
said, the Christian Verity centres I The first Adam had the substance
of the law written within in his endowment with a positive righteousness, and man, as a creature possessed of rational faculties and moral
responsibility, and so endowed that he might be capable even of
fellowship with his high Creator, who" walked in the garden in the
cool of the day," could not want such a law in his moral nature. This
being lost, he is not, as it is ignorantly said, "without law," and the
Apostle himself does not, by the witness of his own words (Rom. ii.
14,15), intend this. All that his words mean is, that man, when fallen,
had not a law given him graven upon tables of stone by the finger
of God, as the Jewish people afterwards received it.
Now the federal i headship of Adam necessitated his creation,
under a Covenant of Works, in a righteousness which, if retained,
would have been" unto life." His disobedience, imputed to all his
children, brought them under curse and condemnation in all their
successive generations. This again rendered necessary for salvation,
as St. Paul teaches in that great chapter, Rom. v., the provision
of a justifying obedience in One who, "made under the law,"
and being God and Man, by that obedience could repair fully and
satisfy infinitely for the dishonour done to the Divine righteousness
by the Fall. This is the mystery revealed to the faith that can say,
"He, Jesus Immanuel, was made my sin, that I might become His
righteousness."
And let us just see how error, driven to its necessary result, confutes
itself. If the Gentile was "without law" in the absolute, and not,
as we maintain, in only the relative sense, it must follow that, as
redemption can only be from the curse of a broken law, the Gentile can
never have been redeemed, only the Jew. And yet how often it is
expressly said in Holy Scripture that the Gentiles have been redeemed
(Rom. iii. 23-30; Gal. iii. 7-14; Col. i. 14-24, 29).
Then, again, what an extraordinary inconsistency this new dispensational teaching stands convicted of, when it makes the main stream
of the Divine thoughts and inspiration to belong so exclusively to
those whom they yet call "the earthly people of God," and whose destiny
is only" earthly," that all prophecy is by them said to " belong only
to the Jew," and the whole of the Old Testament-with indeed a great
part of the New-is given by them, at the utmost, an indirect relationin type only and general intention, and not in direct and immediate
promise and consolation-to the Pentecostal, or, as they say, the
heavenly Church.
Thus the inter-relation 'of the two Testaments is broken, the harmony
of the Divine purpose destroyed, the one provision of justifying grace
in the Eternal Covenant denied, the unity of the Triune Counsels for
the redemption of the one Church, the'" one flock" (St. John x.)
divided and rent, and the precious things of revelation-the Psalms
and Prophecies, and even the Song of Songs with its wealth of heart-
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experience in the love of Christ-so confined and straitened under
the limitations of literalism, that they cease from having any office
of direct spiritual benefit to the Church of the better Covenant.
How different, also, to the degradation of the Old Testament Church
as only" an earthly people" with" an earthly destiny," is the testimony of the Holy Ghost, given to the character both of the faith itself
and of the ultimate object of the faith of the Old Testament saints in
Heb. xi. 13-16 and 39, 40, for the" elders" are not only Abraham
and the patriarchs, but Moses and the" all these" of verse 39: "And
these all, having obtained a good report through faith received not
the promise; God having provided some better thing for us, that
they without us should not be made perfect." How un-earthly their
desires, how spiritual and heavenly their affections, how precious their
inward experiences, which, as expressed by the inspiration of Him,
who is the Comforter, especially in the Psalms, have been taken to
the hearts and have filled the lips of the children of grace in this new
Dispensation of the Spirit. And how emphatic is the present tense in
the wordA: "Ye are come to Mount Sion " (Heb. xii. 22), in which words
the present and direct right of believers-of all the spiritual seed of
the Abrahamic Covenant-to the words of promise is assured, for the
Jerusalem above, "the mother of us all," is the Sion, in which mystical
city the Gentiles have become fellow-citizens, fellow-heirs with the
elect of the Old Covenant; branches also, by engrafting, of the
one olive tree, that they may partake of its fatness and fulness of
everlasting consolation.
This new opinion would also reverse the apostolic words, whioh in
the Epistle to the Galatians clearly imply the parenthetical character
of the Sinaitic Covenant, for those, who maintain it, assert as distinctly
that the Gospel and not the Law is the parenthesis, the kingdom being
held in abeyance after the King's rejection. We reply that the
parenthetical character belongs to the Covenant of Horeb, and yet not
as of such absolute detachment as to make void the Covenant of
promise, but only as relatively parenthetical; in so far, that is, as
the Sinaitic Covenant recalled the law of the Covenant of man's
origInal creation, and by that recollection darkened and shadowed
its whole ministration. This was God's will under that former legal
dispensation, in order that those under it might be" shut up" (and yet
in hope) "unto the faith which should afterward be revealed," every
quickened soul being made to feel the constantly-renewed remembrance
and burden of sin through and in those very ceremonies and sacrifices
which, though graciously typical, had an absolute insufficiency in
themselves to "make the conscience perfect."
We also reply that there was never any intention of the Divine will
to establish in the first Advent of Christ a temporal or Jewish kingdom,
as the prophecies and types, that could not be broken, pre-signified
the rejection and crucifixion of the predestined Messiah; that the
whole tenor of His mediatorial life showed that He came as the Lamb
to die, as the Victim to make atonement: that He therefore refused
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all temporal sovereignty (St. Luke xii. 14; St. John vi. 15); that His
heart was fully and wholly set upon His redemptive mis8ion from the
eternal Father, as the one Sacrifice, predestined from everlasting, and
as the one Shepherd of the one flock; that the kingdom is as spiritually
real now (St. Matt. iv. 17; xxi. 43; St. Luke xii. 31; Acts xvii. 7 ;
Col. i. 13, 25-27; Heb. xii. 28; 1 Peter ii. 9; Rev. i. 9) as it shall
be visibly real in the day of its final manifestation; that to call Jesus
"Lord "-a name of kingly right and lordship-is truly" by the Holy
Ghost"; that the name" Christ," whenever used and spoken, must
confess Him the anointed King. Bishop Waldegrave's words are
most true:" It may well be questioned whether the mediatorial offices of the
Lord Jesus are, in operation, separable from each other. A threefold
cord cannot be quickly broken. Christ is at this moment acting in
the capacity of God's anointed prophet; He is also discharging the
functions of God's anointed Priest; it is difficult to believe that He
has never yet exercised dominion as God's anointed King, that He
is not yet King de facto as well as de jure. The three offices would
seem to be conferred for the same object, and to have, as respects the
discharge of their several duties, the same beginning and the same
termination. Their one object is the salvation-the salvation to
the uttermost-of the people of God. Their actual exercise in the
work of that salvation began with the ascension of Jesus; it shall
terminate with the accomplishment of the number of His elect. Contemplate His priestly functions. Their fulle8t action co-exists with
and is essential to the processes of salvation. Jesus is 'the Great
High Priest, who hath passed into the heavens to appear in the presence
of God for us; therefore He is able to save them to the utterm08t
that come unto God by Him, seeing He ever liveth to make intercession
for them.' So, too, with regard to the prophetic office. Revelation
was indeed completed when St. John had, by inspiration of God,
written the Apocalyp8e. But to whom has the illumination of the
Church ever 8ince, by that word, been owing? 'Ye have an unction
from the Holy One, and ye know all thing8.' The preciou8 ointment
poured upon our Aaron'8 head has ever been flowing down to the skirts
of His garment8, and filling the whole Church of His elect with the odour
of His name. But does not that Church 8tand in equal pre8ent need
of all the royal might and authority of God's anointed? Who 8hall
make her children willing in the day of His power? Who shall
dispense to them pardon and peace? Who shall be their leader,
their commander, their shield, and their exceeding great reward?
Surely 'the Lamb which is in the midst of the throne '-for He is
'King of kings, and Lord of lords.' Our Melchisedek is even now
King of Salem as well aB Priest of the M08t High God.
" Nor let it be objected that the eye of sense cannot behold Him as
He governs the nations upon earth. Surely the Kingship of Jesus
depends upon the appointment of His Father, not upon its recognition
by the children of men. And, whereas the exercise of faith is required
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when we would make use of Jesus as our Prophet and our Priest, why
is it to be excluded when we have need of Him as our King? "
(" Bampton Lectures," pp. 39-41.)
It may be added that, upon search, no expositor of credit seems ready
to venture the denial that, by the inspiration of the Holy Spirit, the
name "The Old Testament" is given to the dispensation of the
Sinaitic Covenant in Heb. ix. 16-19. Nor can "the dead," by the
whole context, be intended of slain offerings or of sacrificial oblations
under the Law. It has been already observed how this testamentary
character weaves into one fabric of Covenant-grace (Heb. xiii. 20) the
two testaments. As a typical dispensation, actually ministered
under the veil of types and ceremonies, the Old Covenant did indeed
become worn out and decayed; as a Testament, pre-signifying all
the precious fulfilments in our Lord's Obedience, Mediation, and
Expiation, it has been lawfully bound, by right of the Eternal Covenant
-of which it was an earthly transcript, though darkly written in typical
sign and prophetical figure-in the one Volume of the Divine Will,
contained in Two Testaments.
When the holy city is revealed coming down from heaven in the
Apocalypse, the revelation can only be that of the eternal and beatific
city, the city of the mystical bride, for the curse and death, with all
tears and sorrow and crying, are for ever passed away (Rev. xxi.
1-5, 27; xxii. 3, 4). It is the city of "the ransomed of the Lord,"
which welcomes with "the songs and joys of everlastingness" the
pilgrims of grace (Isa. xxxv. 10). And this city of the saints, to which
patriarchs and prophets have continually looked onward, this holy
fellowship of the Church Triumphant, has the visible seal of her completed unity, according to the Covenant-purpose of the Triune God,
in her foundations (1 Cor. iii. 10, 11), which contain the names of the
apostles of the Lamb (Rev. xxi. 14), and in her gates, upon which are
engraven, as once upon the high priest's breast-plate, the names of
the twelve tribes of Israel (Rev. xxi. 12). That New Jerusalem is
the one Bride of the One Heavenly Bridegroom; the one flock, loved
from everlasting, of the One Divine Shepherd; the one Sion and the
one Israel of the Eternal King, and in it there is the Beatific Vision
of the One Lamb, whose most precious Blood is the Blood of the Everlasting Covenant, and the unveiled glory of the city is the glory of
the One Holy, Holy, Holy Lord God Almighty, One God in Three,
co-eternal, co-essential Persons, most blessed for ever.
(To be continued.)

" HE hath led captivity captive." Convicts are sent into captivity,
or prison. But Christ has taken both captivity and captives captive.
Sin, Satan, death, and hell are the captivity, and His people are the
captives. And as Christ has taken captivity away, there is no hell
for His people to go to.-Jenner.
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THE PORTRAIT.-BISHOP REYNOLDS.
OUR last issue contained a sermon on "Joy in the Lord," preached at
St. Paul's Cathedral by BISHOP REYNOLDS, the truly Evangelical
Bishop of Norwich, in the year 1655. The discourse has been highly
appreciated among our readers. We have pleasure, consequently,
in publishing a Portrait of the BISHOP. An additional interest
attaches to the incident as the picture is a reproduction of an engraving
which originally appeared in the pages of "Biographia Evangelica,"
a four-volume work published in 1784 by the Rev. Erasmus Middleton,
of King's College, Cambridge, and erstwhile Editor of the GOSPEL
MAGAZINE. The letter-press accompanying the Portrait is from Mr.
Middleton's pen. The BISHOP of NORWICH, who was a member of
the Westminster Assembly of Divines, took an active part in the
Revision of the Prayer Book, in 1662. To this godly PRELATE is ascribed
the composition of the" General Thanksgiving "-whose Scriptural,
comprehensive, and devout character needs no commendation here.
The English is, we believe, the only ritual which contains special
thanksgivings for the mercies of GOD.
MR. MIDDLETON'S BIOGRAPHY OF THE BISHOP.
This reverend Prelate was the son of Austin Reynolds, one of the
" Customers" of Southampton, where he was born in November, 1599,
and being bred at the free-school there, became Post-master of Merton
College in 1615, as also probationer-fellow in 1620, in which place
(which he got by his skill in the Greek tongue), as also throughout his
bachelorship, he showed himself a good disputant and orator. After
he had taken the degree of master of arts, he went into orders, and
became a noted preacher, and was made preacher at Lincoln's-inn,
and rector of Braynton in Northamptonshire. After the rebellion
broke out in 1642, he sided with the Presbyterian party, and in 1643
was one of the Assembly of Divines, a covenanter, a frequent preacher
in London, and sometimes before the Long Parliament, by whom he was
appointed, in 1646, one of the six ministers to go to Oxford and preach
the scholars into obedience to them. After which he was one of their
visitors in the University, was made Dean of Christ-church, in the room
of Dr. Samuel Fell, ejected, and Vice-chancellor in 1648, when he was
created Doctor of Divinity; he was also vice-chancellor in 1649.
But being ejected from his deanery in 1650, for refusing to take the
independent Engagement, he retired to his former cure for a time.
He lived afterwards mostly in London, and preached there, being
then Vicar of St. Lawrence-Jewry. After this he struck in with General
Monk, to bring in the King, using his interest thereto in London, where
he was the pride and glory of the Presbyterian party. Dr. Pierce,
in the introduction to his Divine Purity Defended, says he was a person
of great authority as well as fame among the Calvinists.
When the secluded members were restored to Parliament, they
restored him to his Deanery of Christ-church on the eleventh of May,
23
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1659. And on the twenty-fifth of May following, 1660, he, together
with Mr. Edmund Calamy, was made Chaplain to his Majesty, then at
Canterbury, in order to his restoration. After which he preached
several times before the King and both honses of Parliament; and in
the latter end of June, being desired to quit his Deanery, he was the
next month elected, by virtue of the King's letter, warden of Mertoncollege, and was consecrated Bishop of Norwich on the sixth of January,
the same year. He was, concludes Mr. Wood, a person of excellent
parts and endowments, of a very good wit, fancy, and judgment,
a great divine, and much esteemed by all parties for his preaching
and fluid style: . and Sir Thomas Browne, who knew him well, gives
him the character of a person of singular affability, meekness, and
humility, of great learning, a frequent preacher, and constant resident.
But a more full account of our author is given in a funeral sermon
preached at Norwich by the Rev. Mr. Riveley, in July, 1676, on 1 Sam.
x. 13. "Concerning this our deceased and justly to be commemorated
lord and father (says the preacher), I shall dare to recommend thus
much as true to succeeding generations, viz., that he was a person in
whom all was generally good (allowing for human frailties), and many
things were excellent, and exceeding remarkable. (1) He was a good
man. Nature had before indued him much in his constitution, he
was of a most sweet and obliging temper, of great candor, meekness
and ingenuity; he had a comely countenance, a gentle disposition,
a pleasantness of conversation; he neither eagerly sought any dignity,
nor declined any capacity of doing good. (2) He was a good Christian.
Revelation was a great mistress with him, and he was a great adorer,
as well as a practiser of the will of God. Religion sanctified his reason,
and grace his nature; and of all accomplishments, he counted it his
glory to be a disciple of Christ. The fear of the Lord was to him the
top of his wisdom; to put on the Lord J esns Christ in all his integral
parts, and he endeavoured that his ways might be found perfect before
God. (3) He was a good minister of the Gospel. For this he had a
great name, all his undignified time, and when he came to the high
place, he did not make an end of prophesying, as it is said Saul did.
He was a true labourer in the Word and doctrine. He was not only
the light, but the salt of the places he came in. He did much good in
that his office: and received the seal of his ministry, in the sober and
grateful acknowledgements of a great many. He was built and
framed on purpose, as it were, to be an instructor and curate of souls,
for he was sober and wise, able to solve difficulties, to determine
cases, to quiet consciences. He was an interpreter, one of a thonsand.
Another Apollos mighty in the Scriptures. He always sought to
find out acceptable words, and upright even words of truth. He
was of a sedate mind, of a tender, compassionate spirit, heartily desirous
of men's eternal good; and not only his industry, but his delights
ran out that way, viz., how to bring it about. The throne of grace,
his study, and the pulpit had the most of his time divided among them.
In all probability he contracted his fatal diseases of the stone and
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strangury, by his sedentary studies, and vast labours in the priestly
function: Yet to his dying day, preaching was his desirable work.
Prrelucendo peribat might be his motto, for he wore out with use, and
not with rust. (4) He was a good Bishop. And now I am come to
that only part of his commendation that ever was denied him. There
are two sorts of people, and they differ among themselves toto crelo,
that can hardly allow him to have been a good Bishop; the one sort
think him not good, because a Bishop at all, making those terms,
good and Bishop inconsistent; the other cannot afford to him to be
good in his capacity, because he was not so much a Bishop as they
would have had him, that is to say, because he would not drive their
pace; he would not govern by their rules, not execute censures at
their heights, not interpret canons in their sense. But I pass on from
his goodness to his excellencies, which may be thus reckoned, his
learning, writing, preaching, living.
"He was an excellent scholar, he had a great stock of natural
parts and endowments, to which he added an indefatigable industry,
and God gave a plentiful benediction. What Melanchthon was used to
say, 'That himself was a logician, Pomeranus a grammarian, Justin
J onas an orator, but Luther was all '; might be also applied to this
person we are speaking of. There are few kinds of literature but he
was a master in them. His skill in the Greek tongue got him his
fellowship in Merton-college, Oxford, in Sir Henry Saville's time.
Moreover, he was a great divine, and, in his time, a most celebrated
preacher. For his divinity, I need only to say, he was a true continuer
of the name of Reynolds, in the Church of England; and for his
sermons, they have run the gauntlet through the universities, inns of
court, and city. They have met with the approbation both of the
prince and his people, scholars, gentlemen, and citizens-all ranks of
men have given their honorable testimony to them. In sum, I may
reckon him among those happy men Caius Plinius speaks of (Qu~'bus
Deorum munere datum est aut tacere scribenda aut scribere legenda).

That either do things worthy of writing, or write things worthy of
reading, for he has done both: He was a man of God, thoroughly
furnished to every good word and work.
" As he was an extraordinary person in his life, he was no less so
in his death. God was pleased to do him herein an extraordinary
kindness, and make that which used to be to others a part of the
punishment of their sin, to be to him a part of his excellent reward.
The great Augustus's wish was his enjoyment, and Ev8al'a(TLa 'a civil
and well natured death.' The last sand in the hour-glass falls not
with less difficulty than he expired with. There were no noises,
groans, convulsions, cramps, distortion of the looks, staring with eyes,
gnashing with the teeth, in the last scene of his life. His passive
fortitude had been abundantly tried before, and his active graces
demonstrated, and therefore the less need of either now. His meek
soul glided from him in an imperceptible vehicle, and he died much in
the_same way that the Rabbins speak concerning Moses, osculo oris
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Dei, as it were with· the kiss of God's mouth. In sum, the description
of old Enoch's life and death fits him well, he walked with God, and
he was not; for God took him. I shall beseech you lastly to consider,
this was the man that bore the heat of the day for us; this was the
man that came to us in our gore and rubbish; this was he that entered
our Augffian stable in its filth, and reduced it to that degree of cleanliness
in which you now find it; this was he that carried us through the
wilderness and has brought us to the brink of Jordan; Norwich was
his Nebo, to this mount he came, and here he died." Thus far Mr.
Riveley. To this we add, that this blessed change happened on the
twenty-eighth day of July, 1676, and he was buried at the upper end
of the chapel (built by himself in 1662) joining to the Bishop's palace
in Norwich. Over his grave, soon after his death, was fastened to
the wall a marble tablet, on which his epitaph in Latin was engraven.
His Works: "The Vanity of the Creature, on Eccles. i. 14; Sinfulness of Sin, on Rom. vii. 9, and on vi. 12; Use of the Law, on Rom.
vii. 13; Life of Christ, on 1 John v. 12; An Explication of the ex.
Psalm; Meditations on the Holy Sacrament of the Lord's last Supper;
Explication of the 14th Chapter of Hosea, in Seven Humiliation
Sermons. A Treatise of the Passions and Faculties of the Soul of
Man." All or most of which having been printed several times in
4to were all printed in one large folio at London, in 1658, with the
Author's picture before them, and went by the name of "Bishop
Reynolds' Works." They were much bought up, read and recommended by Men of several Persuasions; and 'one (Mr. Wilde) wrote
two short poems in commendation of them. "Thirty Sermons
preached on several solemn Occasions."-They were preached between
the year 1634 and that of his death; some of them had been printed
several times. At length they were reprinted in the second impression
of his Works, at London, 1679, folio. Among them is his Latin Sermon
preached at Oxon., 1649, entitled, Animalis Homo, on 1 Cor. ii. 14.
He also wrote the" Assembly of Divines' Annotations," which are on
Ecclesiastes, which being admirably done, it was wished by many
learned men of the Presbyterian persuasion, that the rest had been
all wrote pari filo, et eruditione. He also was the author of the
" Epistolary Preface to William Barlee's Correptory Correction, etc.,
of some Notes of Thomas Pierce concerning God's Decrees, especially
of Reprobation": which book of Barlee with the said "Epistolary
preface," a second of Thomas Whitfield, and a third of Daniel Cawdrey
sometime of Cambridge, were printed at London, 1656, 4to. He is
also said to be the author of " The humble Proposals of sundry learned
pious Divines within this Kingdom, concerning the Engagement
intended to be imposed on them for their Subscriptions." London,
1650, 4to. One sheet was published in December, 1649. John Ducy
published an Answer entitled, "Just Re-proposals to humble Proposals :
or, an impartial Consideration of, etc." London, 1650, 4to., four
Sheets. And it is probable that he wrote several other things besides
those above mentioned.
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THE DOCTRINE OF ELECTION
As REVEALED AND ELUCIDATED IN THE WORDS OF OUR BLESSED LORD
AKD HIS INSPIRED ApOSTLES; WITH NOTES AND COMMENTS
EXTRACTED FROM VARIOUS AUTHORS.
By THE LATE REV. THOMAS SHANN, M.A. (Vicar of Hampsthwaite).
(Oontinued from page 316).

THE GOSPEL ACCORDING TO ST. LUKE.
ST. LUKE x. 17-22. And the seventy returned again with joy, saying,
Lord, even the devils are subject to us through Thy Name. (18) And
He said unto them, I be~ld Satan as lightning fall from heaven.
(19) Behold, I give you power to tread on serpents and scorpions, and
over all the power of the enemy: and nothing shall by any means hurt
you. (20) Notwithstanding in this rejoice not, that the spirits are
subject unto you; but rather rejoice, because your names are written
in heaven. (21) In that hour .Jesus rejoiced in spirit, and said, I
thank Thee, 0 Father, Lord of heaven and earth, that Thou hast hid
these things from the wise and prudent, and hast revealed them unto
babes: even so, Father; for so it seemed good in Thy sight. (22) All
things are delivered unto Me of My Father: and no man knoweth who
the Son is, but the Father; and who the Father is, but the Son, and
he to whomsoever the Son will reveal Him.
Ver. 20. Rejoice and bless God that so it is. Christ your Redeemer rejoices with you and over you. Angels rejoice-your glorious
Redeemer presiding in the joyful concert. And should not you rejoice
for yourselves? Consider what a discrimination is made in your
case! To how many hath that Gospel been a deadly savour, which
hath proved" a savour of life unto life" to you. How many have
fallen on your right hand and your left, stumbling at the "stone of
offence" which to you is become the head stone of the corner, elect and
precious. Whence is this difference? Did you never slight Christ?
Was your mind never blind or vain ? Was your heart never hard or
dead? Were the terms of peace and reconciliation never rejected or
disregarded by you? How should you admire victorious grace, that
would never desist from striving with you till it had overcome. You
are the triumph of the Redeemer's conquering love, who might have
been of His wrath and justice! Endeavour your spirits may taste more
and more the sweetness of reconciliation, that you may now abound
in joy and praises. Is it not pleasant to you to be at peace with God;
to find that all controversies are taken up between Him and you;
that you can now approach Him, and His terrors not make you afraid;
that you can enter into the secret of His presence and solace yourselves
in His assured favour and love? How should you" joy in God through
Jesus Christ, by whom you have received the atonement"! What
have you now to fear: "If, when you were enemies, you were reconciled
by the death of Christ, how much more, being reconciled, shall you be
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saved by His life'1" How great a thing have you to oppose to all
worldly troubles: "If God be for you, who can be against you? "
Think how mean it is for the friends of God, the favourites of heaven,
to be dismayed at the appearances of danger that threaten them from
the inhabitants of the earth 1 What if all the world were in a posture
of hostility against you, when the mighty Lord of all is your friend?
Take heed of thinking merely..of His power and love ! Would anyone
, diminish to himself whom he takes for his God? "All people will
walk everyone in the name of his god;" why should not you much
more in the name of yours, glorying in Him and making your boast of
Him all the day long? Oh, the reproach that is cast upon the glorious
name of the great' God, by their indifference and despondency who
visibly stand in special relation to Him, but fear the impotent malice
of mortal man more than they can trust in His almighty love! If
indeed you are" justified by faith, and have peace with God," it
becomes you so "to rejoice in the glory of God," as also to " glory
in tribulation," and tell all the world that in His favour stands your
life, and that you care not who is displeased with you for the things
wherewith you have reason to apprehend He is pleased.
THE GOSPEL ACCORDING TO ST. JOHN.
ST. JOHN vi. 35-45. And Jesus said unto them, I am the bread of
life: he that cometh to Me shall never hunger; and he that believeth
on Me shall never thirst. (36) But I said unto you, That ye also have
seen Me, and believe not. (37) All that the Father giveth Me shall
come to Me; and him that cometh to Me I will in no wise cast out.
(38) For I came down from heaven, not to do Mine own will, but the
will of Him that sent Me. (39) And this is the Father's will which hath
sent Me, that of all which He hath given Me I should lose nothing, but
should raise it up again at the last day. (40) And this is the will of
Him that sent Me, that everyone which seeth the Son, and believeth
on Him, may have everlasting life: and I will raise him up at the last
day. (41) The Jews then murmured at Him, because He said, I am
the bread which came down from heaven. (42) And they said, Is not
this Jesus, the son of Joseph, whose father and mother we know?
how is it then that He saith, I came down from heaven? (43) Jesus
therefore answered and said unto them, Murmur not among yourselves.
(44) No man can come to Me, except the Father which sent Me draw
him: and I will raise him up at the last day. (45) It is written in the
prophets, And they shall be all taught of God. Every man, therefore,
that hath heard, and hath learned of the Father, cometh unto Me.
Ver. 37. This implies a promise or engagement of Christ, that no
degree of previous guilt, no inveterate habits of vice, no slavery to
Satan, no secret decree of God, no involuntary mistake, no feebleness
in attempting to come to Him, would induce Him to reject a single
person who applied to Hilll for the salvation of his soul, with sincere
desire of that blessing, and a believing dependence on His truth, power,
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and grace, by using diligently and with perseverance the means which
He has appointed. In this the Father's will, which the Son came down
from heaven to perform, perfectly concurs: it is His will that not one
of those "given to the Son" should be rejected or lost by Him, in
life or death, but that every· one of them should be raised up to eternal
felicity" at the last day." And it is equally His will that everyone
"who beholdeth the Son," who so contemplate His character and
work, and discern the glory and suitableness of His salvation as to
believe in Him and to entrust his soul in His hands, should have everlasting life, notwithstanding all possible hindrances and objections.
These two views of the Divine will, His secret will concerning those
whom He has" chosen to salvation," and His revealed will concerning
the actual salvtaion of every believer, are perfectly coincident; for
no one wills thus to come till Divine grace has subdued and in part
changed his heart, and therefore no one who comes will ever be cast
out. When an awakened sinner is willing to come to Christ, if he finds
the doctrines of the Divine degrees too dazzling for his feeble eyes, he
should look off from them to the general invitations and promises of
the Gospel: but when he can bear to look at the former, he may find
in them the source and reason of his willingness, and be encouraged
to hope for the completion of that work which grace has begun in his
soul. But let everyone beware of blaspheming of perverting these
doctrines, which are so evidently contained in Scripture, and which
indeed cannot be separated from our ideas of the Divine sovereignty
and perfections, or from a proper understanding of the entirely free
grace of God, in the salvation of His people from their state of sin and
death by regeneration, conversion, faith, justification by grace, and
adoption into the family of God.-Rev. T. Scott.
Vers. 43, 44. "Murmur not among yourselves." As much as to
say, I know why ye hunger not, and, as for this bread, do neither
understand nor seek it. "Murmur not among. yourselves: no man
can come unto Me, except the Father which sent Me draw him."
Mighty enchantment of grace! No man cometh, unless drawn.
Whom He draweth and whom draweth not, why He draweth one and
draweth not another, wish not to judge if thou wish not to err. Once
for all, take and understand: art thou not drawn ~ pray that thou
mayest be drawn . . . . Do not imagine that thou art drawn against
thy will: the mind is drawn also by love. Nor ought we to fear, lest
by men who weigh words nicely-while they are far removed from the
understanding of Divine things-we should, belike, be taken to task
in respect of this evangelic word of Holy Writ, and it be said of us,
" How can I be said to believe with my good will, if I am drawn ~ "
I say thou art drawn, not merely by the will, but what is more, by
very pleasure. What is it to be drawn by pleasure ~ "Delight thyself in the Lord, and He shall give thee the requests of thine heart."
There is a pleasure of the heart, to which sweet is that Bread of heaven.
Moreover, if the poet had leave to say, Trahit sua quemque voluptas,"Each has his dear delight which draws him on,"
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not necessity, but pleasure; not obligation, but delight; how much
more strongly ought we to say, that a man is drawn to Christ, when
he delights in truth, delights in blessedness, delights in righteousness,
delights in everlasting life, all which Christ is? Or, while the senses
of the body have their pleasures, is the mind left with no pleasures of
its own? If the mind hath not its pleasures, how is it said, " The
sons of men shall trust under the shelter of Thy wings: they shall drink
deep of the plenteousness of Thine house, and of the rushing stream of
Thy pleasure Thou shalt give them to drink: for with Thee is the fountain
of life, and in Thy light shall we see light"? Give me one that loves,
and he feels what I say. Give me one that longs, one that hungers.
Give me one that is on pilgrimage in this wilderness, and doth thirst
and pant after the fountain of His eternal home; give me such an one,
and he knows what I would say. But if I speak to one who is cold,
he knows not what I speak. Such were they who murmured among
themselves. "Whom," saith He, "the Father shall draw, the same
cometh unto Me."-Augustine.
St. John x. 1-5; 14-18. Verily, verily, I say unto you, He that
entereth not by the door into the sheepfold, but climbeth up some
other way, the same is a thief and a robber. (2) But he that entereth
in by the door is the shepherd of the sheep. (3) To him the porter
openeth; and the sheep hear his voice: and he calleth his own sheep
by name, and leadeth them out. (4) And when he putteth forth his
own sheep, he goeth before them, and the sheep follow him: for they
know his voice. (5) And a stranger will they not follow, but will flee
from him: for they know not the voice of strangers. (14) I am the
good shepherd, and know My sheep, and am known of Mine. (15) As
the Father lmoweth Me, even so know I the Father: and I lay down
My life for the sheep. (16) And other sheep I have which are not of
this fold: them also I must bring, and they shall hear My voice; and
there shaH be one fold, and one shepherd. (17) Therefore doth My
Father love Me, because I lay down My life, that I might take it again.
(18) No man taketh it from Me, but I lay it down of Myself. I have
power to lay it down, and I have power to take it again. This commandment have I received of My Father.
Ver. 15-18. Who believeth in Christ, believeth in God; for Christ
is God. This faith giveth strength, and ovcrcometh all adversity. As
if Christ would say: Be not afraid by reason of My bodily absence.
Though ye see Me no more from henceforth with bodily eyes, yet with
My grace and comfort will I not forsake you, but be with you until the
end of the world. I will alway remain with you; only look that ye
believe in Me, continuing and cleaving fast unto Me with the belief of
the heart; 80 will I defend, deliver, and save you for ever. Be not
afraid of any adversity; put your confidence in Me. After your
trouble, there is prepared for you an excellent great joy,and an exceeding unspeakable reward. For in My Father's house are many dwellings,
which from everlasting have been prepared for all the elect, that
believe in Me, and follow Me under the CroBS. I will not deceive you,
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I will ehow you no unfaithful touch; I will not disappoint you, into
no fool's paradise nor false hope will I bring you. If the mansions were
not prepared for you in My Father's houee, I would tell it you; but
doubt ye not in My promise; fall ye not off from faith and hope; stay
your belief and affiance steadfastly upon Me; hope undoubtedly for
the dwellings to come, which are ordained and prepared of My Father
for you. Here is nothing but misery and trouble; here is no abiding,
no dwelling, but a pilgrimage. Here ye are among strangers; but
in My Father's house are many dwellings, which were prepared for you
of My Father afore the creation of the world; be not you therefore
dismayed by reason of My death. My death shall be your life and
salvation. Through My death go I before you, and make you a way
unto heaven. Look what the Father of His gracious goodness hath
ordained for you from everlasting; that will He not give you but
through Me; thereforoe must I die, and with My death open you the
entrance unto life.-Bishop Ooverdale.
St. John x. 22-31. And it was at Jerusalem the feast of the dedication, and it was winter. (23) And Jesus walked in the temple in
Solomon's porch. (24) Then came the Jews round about Him, and
said unto Him, How long dost Thou make us to doubt ~ If Thou be
the Christ, tell us plainly. (25) Jesus answered them, I told you, and
ye believed not: the works that I do in My Father's name, they bear
witness of Me. (26) But ye believe not, because ye are not of My
sheep, as I said unto you. (27) My sheep hear My voice, and I know
them, and they follow Me: (28) And I give unto them eternal life;
and they shall never perish, neither shall any man pluck them out of
My hand. (29) My Father, which gave them Me, is greater than all ;
and no man is able to pluck them out of My Father's hand. (30) I and
My Father are one. (31) Then the Jews took up stones again to
stone him.
The Church of Christ, which we properly term His body mystical,
can be but one; neither can that one be sensibly discerned by any
man, inasmuch as the parts thereof are some in heaven already with
Christ, and the rest that are on earth (albeit their natural persons be
visible) we do not discern under this property whereby they are truly
and infallibly of that body. Only our minds by intellectual conceit are
able to apprehend that such a real body there is, a body collective,
because it containeth a huge multitude; a body mystical, because
the mystery of their conjunction is removed altogether from sense.
Whatsoever we read in Scripture concerning the endless love and the
saving mercy which God showeth towards His Church, the only proper
subject thereof is this Church. Concerning this flock it is that our Lord
and Saviour hath promised, I give unto them eternal life, and they shall
never perish, neither shall any pluck them out of My hand. They who are
of this societv have such marks and notes of distinction from all others,
as are not objects unto our sense; only unto God who seeth their
hearts, and understandeth all their secret cogitations, unto Him they
are clear and manifest.-Hooker.
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Verso 28, 29. What can the wolf do? What can the thief and the
robber? They destroy only them that are predestined to destruction.
But those sheep of which the Apostle saith, The Lord knoweth them that
are His: and, whom He did foreknow, He also did predestinate,. and
whom He did predestinate, them He also called,. and whom He called,
them He also justified,. and whom He justified, them He also glorified:
of these sheep neither wolf seizeth, nor thief stealeth, nor robber killeth.
He is sure of their number who knoweth what He gave for them.Augustine.
St. John xii. 37-43. But though He had done so many miracles
before them, yet they believed not on Him: (38) That the saying of
Esaias the prophet might be fulfilled, which he spake, Lord, who hath
believed our report? and to whom hath the arm of the Lord been
revealed? (39) Therefore they could not believe, because that Esaias
said again: (40) He hath blinded their eyes, and hardened their heart;
that they should not see with their eyes, nor understand with their
heart, and be converted, and I should heal them. (41) These things
said Esaias, when he saw His glory, and spake of Him. (42) Nevertheless among the chief rulers also many believed on him; but because of
the Pharisees they did not confess Him, lest they should be put out of
the synagogue: (43) For they loved the praise of men more than the
praise of God.
Ver.37-41. They had long shut their own eyes, and hardened their
own hearts; and so God would give up many of them to that judicial
blindness which would render their conversion and salvation impossible.
The prophecy was not the motive or the cause of their wickedness;
but it was the declaration of the purpose of God, which could not be
defeated: as therefore this prophecy stood in Scripture against them,
and others of like character who hated the truth from love of sin, the
event became certain; in which sense it is said that" they could not
believe." Numbers indeed were given up to judicial blindness; yet
others in the multitude were not: and the preceding exhortations and
warnings would eventually be useful to many of these, as well as manifest
the desperate enmity of the others. In fact, a large" remnant according to the election of grace," were afterwards converted, while the
bulk of the nation was left to be blinded and hardened. The unfailing
certainty of predicted events must arise not only from the infallible
foreknowledge of God, but also from His fixed decree; unless it can
be thought that He foreknows things over which He has no power, and
which He cannot possibly alter! But if thousands and ten thousands
more of the Jews, rulers and priests among the number, had embraced
the Gospel, these prophecies would nevertheless have been accomplished in all the unbelieving part of the nation: as the prediction and
promise of God concerning Abraham's seed inheriting Canaan were
fulfilled; though the generation which came first out of Egypt perished
in the wilderness through their unbelief. So that no hindrance to any
man's complying with our Lord's exhortations arose from the prophecy
or purpose of God; which related only to those who obstinately refused
to comply with them.-Rev. T. Beott.
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Ver. 39, 40. It is said to us: If they could not believe, what sin is it
for a man not to do what he cannot do ? but if by not believing they
sinned, then they could believe, and did it not: if then they could, how
saith the Gospel, Therefore they could not believe, because that Esaias said
again, He hath blinded their eyes, and hardened their heart: thereby
(which is a more serious matter) making God the cause of their not
believing, seeing that He hath Himself blinded their eyes and hardened
their heart? For it is not of the devil that this is said (which even so
were a serious matter), but of God, as the prophetical Scripture itself
witnesseth. For suppose it ever to be said of the devil; that he hatk
blinded their eyes, and hardened their heart,. still we must take pains to
be able to show that their not believing was their fault, when it
is said of them, They could not believe. Besides, what shall we say
to another testimony of the same prophet, which the Apostle Paul
hath alleged, saying, Israel hath not obtained that which he seeketk
for,. but the election hath obtained it, and the rest were blinded (according
as it is written, God hath given them the spirit of compunction, eyes
that they should not see, and ears that they should not hear) unto
this day.
Ye have heard, brethren, the question propounded; truly ye see how
deep it is: howbeit, we answer as we may-They could not believe,
because Isaiah the prophet foretold this: but the prophet foretold this
because God foreknew that this would be. But if I be asked why
they could not, I answer at a word, Because they would not; for,
that their will was evil God foresaw and by the prophet foretold, even
He from whom things future cannot be hid. But, sayest thou, the
prophet mentions a different cause--not their will. What cause does
the prophet mention? That God hath given them the spirit of compunction,. eyes that they should not see, and ears that they should not
hear,. and hath blinded their eyes and hardened their heart. I reply, that
their will merited this also. For thus doth God blind men, thus harden;
by forsaking, by not helping: which thing He doth by a judgment
which may be secret, but unjust cannot be. This, from first to last,
the piety of religious men is bound to hold unshaken and inviolate;
even as the Apostle, while handling this self-same most difficult question, saith-" What shall we say then? Is there unrighteousness with
God? That be far! " If, then, that be far from us to think that there
should be unrighteousness with God, then, whether He helpeth, He
doth it in mercy, or whether He helpeth not, He doth it in righteousness:
because He doth all things not unadvisedly, but in judgment. Moreover, if the judgments of the saints are just, how much more the
judgments of God, who maketh them saints and just. Just therefore
they are, but secret. Therefore, when questions of this sort come
before us-why one man thus, another thus: why the one man is
blinded by God's abandoning him, the other enlightened by God's
aiding him: let us not take upon us to sit in judgment upon the
judgment of so great a Judge, but let us, trembling with awe, exclaim
with the Apostle-" 0 the depth of the riches both of the wisdom and
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knowledge of God! How unsearchable are His judgments, and His
ways past finding out! "-Augustine.
St. John xvii. 1-12, 20--26. These words spake Jesus, and lifted up
His eyes to heaven, and said, Father, the hour is come; glorify Thy
Son, that Thy Son also may glorify Thee: (2) As Thou hast given Him
power over all flesh, that He should give eternal life to as many as Thou
hast given Him. (3) And this is life eternal, that they might know
Thee the only true God, and Jesus Christ, whom Thou hast sent.
(4) I have glorified Thee on the earth: I have finished the work which
Thou gavest Me to do. (5) And now, 0 Father, glorify Thou Me with
Thine own self with the glory which I had with Thee before the world
was. (6) I have manifested Thy name unto the men which Thou
gavest Me out of the world: Thine they were, and Thou gavest them
Me; and they have kept Thy word. (7) Now they have known that
all things whatsoever Thou hast given Me are of Thee. (8) For I have
given unto them the words which Thou gavest Me; and they have
received them, and have known surely that I came out from Thee, and
they have believed that Thou didst send Me. (9) I pray for them:
I pray not for the world, but for them which Thou hast given Me; for
they are Thine. (10) And all Mine are Thine, and Thine are Mine;
and I am glorified in them. (11) And now I am no more in the world,
but these are in the world, and I come to Thee. Holy Father, keep
through Thine own name those whom Thou hast given Me, that they
may be one, as we are. (12) While I was with them in the world, I
kept them in Thy name: those that Thou gavest Me I have kept, and
none of them is lost, but the son of perdition; that the scripture might
be fulfilled.
(20) Neither pray I for these alone, but for them also which shall
believe on Me through their word; (21) That they all may be one; as
Thou, Father, art in Me, and I in Thee, that they also may be one in Us:
that the world may believe that Thou hast sent Me. (22) And the
glory which Thou gavest Me I have given them; that they may be one,
even as We are one: (23) I in them, and Thou in Me, that they may be
made perfect in one; and that the world may know that Thou hast
sent Me, and hast loved them as Thou hast loved Me. (24) Father, I
will that they also, whom Thou hast given Me, be with Me where I am ;
that they may behold My glory, which Thou hast given Me: for Thou
lovedst Me before the foundation of the world. (25) 0 righteous
Father, the world hath not known Thee: but I have known Thee, and
these have known that Thou hast sent Me. (26) And I have declared
unto them Thy name, and will declare it: that the love wherewith
Thou hast loved Me may be in them, and I in them.
Verso 11,20,21. No man's condition so sure as ours: the prayer of
Christ is more than sufficient both to strengthen us, be we never so
weak; and to overthrow all adversary power, be it never so strong and
potent. His prayer must not exclude our labour: their thoughts are
vain who think that their watching can preserve the city which God
Himself is not willing to keep. And are not theirs as vain who think
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that God will keep the city for which they themselves are not careful
to watch 1 The husbandman may not therefore burn his plough, nor
the merchant forsake his trade, because God hath promised, I will not
forsake thee. And do the promises of God concerning our stability,
think you, make it a matter indifferent for us, to use or not to use the
means whereby to attend or not to attend to reading 1 to pray, or not
to pray that we jall not into temptations? Surely, if we look to stand
in the faith of the sons of God, we must hourly, continually be providing
and setting ourselves to strive. It was not the meaning of our Lord
and Saviour in saying, Father, keep them in Thy Name, that we should
be careless to keep ourselves. To our own safety, our own sedulity is
required. And then blessed for ever and ever be that mother's child
whose faith hath made him the child of God. The earth may shake,
the pillars of the world may tremble under us, the countenance of the
heaven may be appalled, the sun may lose his light, the moon her
beauty, the stars their glory; but concerning the man that trusted in
God, if the fire have proclaimed itself unable as much as to singe a hair
of his head; if lions, beasts ravenous by nature, and keen with hunger,
being set to devour, have as it were religiously adored the very flesh of
the faithful man; what is there in the world that shall change his heart,
overthrow his faith, alter his affection towards God, or the affection of
God to him 1 If I be of this note, who shall make a separation between
me and my God 1 shall tribulation, or anguish, or persecution, or famine,
or peril, or sword? No I I am persuaded that neither tribulation nor
anguish, nor persecution, nor famine, nor nakedness, nor peril, nor
sword, nor death, nor life, nor angels, nor principalities, nor powers,
nor things present, nor things to come, nor height, nor depth, nor any
other creature, shall ever prevail so far over me. I know whom
I have believed,. I am not ignorant whose precious blood hath
been shed for me; I have a shepherd full of kindness, full
of care, and full of power; unto Him I commit myself; His own
finger hath engraven this sentence in the tables of my heart, Satan
hath desired to winnow thee as wheat, but I have prayed that thy faith
fail not.' therefore the assurance of my hope I will labour to keep, as
a jewel, unto the end; and by labour, through the gracious mediation
of His prayer, I shall keep it.-Hooker.
Ver. 23. In the Son, the Father loveth us, because in Him lIe
chose us before the foundation of the world. For He that loveth the
only-begotten, doubtless loveth also His members which he hath
adopted into Him through Him. . . . For, loving the Son, he could
not but love the members of the Son; nor can there be any other
reason for loving His members, than that He loveth Him. Howbeit
He loveth the Son as touching His Godhead, because He begat Him
equal to Himself; loveth Him also as man, because the same onlybegotten Word was made flesh, and for the Word's sake the flesh of the
Word is dear to Him; but loveth us, because we are the members of
Him whom He loveth; and that we might be this, for this He loved us
before we were. Wherefore incomprehensible is the love wherewith
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God loveth, neither changeable. For He did not begin to love us then
first when we were reconciled to Him by the blood of His Son; not so,
but before the foundation of the world He loved us, that, together with
His only-begotten, we also should be His sons before we were anything
at all.-Augustine.
Verso 24-26. Great is the hope to which the Lord Jesus raiseth up
His people, a hope than which there can be none greater. Hear ye,
and be ioyful in hope, because this life is not to be loved, but to be
endured, that so ye may be patient in tribulation. ' Hear, I say, and
mark to what our hope is lifted up. Christ Jesus saith-the onlybegotten Son of God, co-eternal and equal with the Father, saith:
He who for our sakes was made man, but not made like every man a
liar, saith: the Way, the Life, the Truth, saith: He that overcame
the world, He, concerning them for whom He hath overcome, saith :
hear, believe, hope, desire, that which He saith :-Father, I will that
they also, whom Thou hast given Me, be with Me where I am. Who are
these that He saith were given Him by the Father 1 Are they not
those of whom in another place He saith, No man cometh unto Me,
except the Father which sent Me draw him? How the things of which
He saith that they are done by the Father, He doeth also Himself
with the Father, we know by this time, if we have at all profited in
this Gospel. These, then, whom He received from the Father are
the same whom He Himself also chose from the world, and chose that
they should be no more of the world, even as He is not of the
world; that they should nevertheless themselves be a worldbelieving and knowing that Christ was sent of God the Father,
that so there should be a world delivered out of the world, that
the world to be reconciled to God should not be condemned with
the world, which is utterly at enmity. For so He saith in the opening
of this prayer: Thou hast given Him powllr over all flesh; i.e., over
every man; that He may give eternal life to all that Thou hast given Him.
Consequently, those were not given to Him to whom He shall not give
eternal life ; although power over them also is given Him, to whom is
given power over all flesh, i.e., over every man. So shall the world
reconciled be delivered out of the world at enmity, when over that He
putteth forth His power to cast it into eternal death: but maketh
this His own to give it eternal life. Wherefore to all His sheep, without
exception, hath the good Shepherd, to all His members hath the great
Head, promised this reward, that where He is we also shall be with
Him: nor can that but be done which the Almighty Son hath told the
Almighty Father that He willeth to be done.
righteous Father, saith He, the world hath not known Thee. Because
Thou art righteous, therefore hath not known Thee. For that world
predestinated to condemnation deservedly hath not known: but the
world which by Christ He hath reconciled to Himself hath known, not
deservedly, but of grace. For what is it to know Him but life eternal 1
which assuredly to the condemned world He hath not given, to the
reconciled world hath given. Therefore the reason why the world hath
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not known Thee is, because Thou art righteous, and hast alloted to its
deserts, that it should not know Thee. And the reason why the
reconciled world hath known Thee is, because Thou art merciful, and,
not for its deserts but of grace, didst come to its help that it should
know Thee.-Augustine.
(To be continued.)

Setmonf-i nnb Notef-i of ,Sermonf-i.
THE WORK OF l!'AITH.
By THE LATE REV. W. H. KRAUSE, M.A., DUBLIN.
" Wherefore, my beloved, as ye have always obeyed, not as in my presence
only, but now much more in my absence, work out your own salvation
with fear and trembling,. for it is God which worketh in you both to
will and to do of His good pleasure."-PHILIPPIANS ii. 12, 13.
1 HOLD it to be of great importance, brethren, that this text should be
brought under the notice of this congregation-of great importance,
because it is God's Word--of great importance, because man has made
a wrong use of it. 1 hold it to be most necessary that the class of
texts to which this verse belongs should be examined (1 was going to
say) in a controversial point of view.
This passage of God's Word has been greatly misunderstood, and,
perhaps, many in this congregation may have a very incorrect idea as
to ita meaning. But this is not all; this text, and the class of texts to
which 1 have alluded, have been often pressed into the service of the
advocates of downright error; and such a verse as this has been sometimes lifted up, as a flag, around which all the advocates of human
power and human merit have mustered, in treacherous defiance of the
doctrines of the grace of God.
This passage appears to me to be a deeply interesting one, when
taken in its proper light. It contains in the first place, a most
important direction as to a Christian's course and a Christian's conduct;
and, in the second place, a most solid encouragement to enable us to
bear up as Christian men, under all our difficulties and conflicts.
1 hold the subjects which are presented to us in these verses to be of
too much importance to be passed over lightly. Here is a direction
given to the Lord's people, which 1 would desire, God helping me, to
bring under your notice practically and usefully; and 1 would, also,
desire to show you the great encouragement which God has given to
His people; they are to fight not as uncertainly; they are to know
whose they are, and whom they serve.
I shall not on this occasion enter into all the instruction which is conveyed in the words of our text; but I shall, in the first place, set before
you what has been their too common but erroneous interpretation.
Secondly, I shall give you grounds and reasons for altogether
rejecting that interpretation.
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Thirdly, I shall briefly open out to you what is the meaning of the
passage.
I shall reserve the further consideration of the instruction and encouragement to be derived from it, till another occasion, if the Lord permit.
We are to set before you, in the first place, what has been the too
common interpretation of this passage.
If you will look into the works of some of those who have written in
defence of Roman Catholic tenets, you will find that it has been brought
forward in proof of the doctrine of human power and human merit.
Such persons tell us that the Lord Jesus Christ has something to do
in the work of salvation, but that man has his part also. Other writers,
not professedly Roman Catholic, have enlisted this passage into their
service, to show that there is an inherent power in man to turn himself
to the Lord, and that there is an inherent power in man to keep himself
after he has turned to the Lord, by this influence, which they call gracewhatever they mean by it-and then they tell us, that man having had
the power of turning himself to the Lord, and the power of keeping
himself in the ways of the Lord, may, after all, come short of salvation;
and, therefore, it has been said that the Apostle Paul writes to the
Philippians, and tells them (if we may paraphrase it in this way), You
are people of great privilege, God has done great things for you, and I
have just been telling you of the amazing condescension of the Lord
Jesus Christ, that He humbled Himself, and became obedient unto
death, even the death of the cross, wherefore God, also, hath highly
exalted Him, and given Him a name which is above every name; and
all this being done, now you Philippians strive and labour, work hard,
finish this salvation; take care that it is not all lost, and when you are
working, let it be in a proper spirit, with much fear, and trembling,
and doubting. And then comes the following verse, " For it is God
which worketh in you, both to will and to do of His good pleasure," and
how that can be made to fit to the other, I cannot tell.
Now, I have taken the trouble, as far as I could give time to the
search-and a painful search it has been-I have taken the. trouble
of looking into the works of some writers upon this passage, not downright Arminian, but Evangelical, as they are called. One of the best
and ablest of them, a man of great learning, expends a great many
pages upon this subject, and I find him giving this advice to Christian
men-" Do you work as hard as you can, as if all depended upon you;
and then do you believe in the Lord Jesus Christ as if nothing depended
upon you." Now, if I understand that advice which I found not only
in that book, but in many others, I think it just amounts to this-Do
you try and work out your own salvation, and if we give you half-adozen ways of working, do you try them all, and if the one do not
succeed, perhaps the other will. It may seem a homely way of speaking, brethren, but it is the only way of treating such a subject, because
I must say, I hold it to be most monstrous doctrine, presumptuous as it
may appear to say so in the face of those writers whose praise is in all
the Churches.
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Men tell us, Here is the liberal, the enlarged way in which God
speaks in His Wmd. He sets before you salvation by grace, and
salvation by works; and not altogether by works, perhaps, but Christ
having done a great deal, you are to do a great deal too; and then
by the union of these two works, you are to attain to eternal salvation.
You have heard these things, brethren; I dare say, there are very few
of you who take an interest in the Word of God, who have not resorted
frequently to commentaries, in order to get a right view of this passage.
Men tell us, this is the comprehensive character of the Scriptures;
there is nothing exclusive here; and there is one man-a good man
too-who says, "I can go all lengths with the Arminians, and all
lengths with the Calvinists." One does not like such names, brethren;
I should, for my own part, be sorry to be obliged to bind myself to
believe all the doctrines which Calvin held.
I shall now, in the second place, give you my reasons for denouncing
that which, though men may call me presumptuous and arrogant, I
do not hesitate in denouncing as most erroneous teaching; but,
brethren, I must tell you what I have learned from the Book of God,
and what I know is in the Book of God.
The first reason which I would bring forward is, that which I have
often urged upon you from this place, namely this, never take a detached
passage of Scripture to prove a doctrine. When I say this I ought,
perhaps, to qualify it. When you read the book of Proverbs, that
book which has been denominated a string of pearls, each separate
pearl having its own independent value-when you read that book,
you will often find a doctrine, and even more than one doctrine, established in a single verse; but when there is a treatise upon any subject
in the Book of God, I do warn you against detaching a passage from its
context; you ought always to look at the scope of the matter which
the writer had in hand. Now, my first reason is this; and if I were
speaking to a plain man I should say, How do you make these two
verses fit together? Surely if that interpretation which I have
denounced as erroneous be the correct one, what do you make of the
13th verse being appended to it ?
And it does appear to me that i,t is just in the same way that that
passage in the Epistle of St. J ames has been so often misinterpreted" Ye see then how that by works a man is justified, and not by faith
only." St. James is not treating at all upon the justification of a
sinner before God; he is bringing practical instruction before a people
who professed Christianity; he is telling them that mere hollow faith
is like a tinkling cymbal. If he had been treating upon the subject of
justification by works, his argument would have been (we speak it with
reverence, because we are speaking of God's Word)-his argument
would have been the most inconclusive argument that ever was, because
how does he prove it? He says, " As it is written, Abraham believed
God, and it was imputed unto him for righteousness." Therefore, I
think a plain man reading such a passage would at once say, it is quite
evident that the Apostle J ames is not writing upon the subject of the
24
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justification of a sinner before God. And so here, the Apostle Paul is
not saying, Strive very hard to work out your own salvation in a spirit
of fear and trembling, jar it is God which worketh in you.
But I shall give you a second reason for rejecting as erroneous the
interpretation to which I have alluded. Dear brethren, it would be a
contradiction of the whole tenor of the Scriptures of God. If you
turn to the Epistle to the Romans, which is a treatise upon the way
in which the sinner becomes a partaker of God's great salvation, you
will find that the Apostle plainly declares, in the 4th chapter, that
"the law worketh wrath," and in the 16th verse he says, " Therefore, it
is of faith that it might be by grace, to the end the promise might be
sure to all the seed." Again, in the 11th chapter, speaking of the Jews,
he says, that they were not all cast off, that God had in His sovereignty
chosen a remnant from amongst that fallen and rebellious people,
" according to the election of grace." And in the 6th verse of that
chapter he says, "If by grace, then it is no more of works; otherwise
grace is no more grace; but if it be of works, then is it no more grace;
otherwise work is no more work." And in that lengthened treatise
upon the salvation of a sinner, the Apostle argues thus, that works
cannot save a man, that it is by simply believing the record which God
has given concerning His Son, that the soul becomes partaker of that
great salvation which J ehovah, Father, Son, and Spirit, planned before
the world was, which God laid up in the everlasting covenant for that
people whom He had chosen in Christ before the foundation of the
world-who were given to Christ-whom He did save, and with whose
spirits the Holy Ghost bears witness that they are the children of God.
Therefore, we say, if this passage were rightly interpreted by those
who say that the Apostle meant that we must work for our salvation,
it would contradict the whole tenor of the Scriptures of God. Salvation
is by the Lord Jesus Christ alone, "In whom we have redemption
through His blood" (a glorious salvation this), "even the forgiveness
of sin." Salvation is of grace, "not of works, lest any man should
boast." And you know that every system which presents salvation by
works has boasting enough in it.
And, again, this cannot be the right interpretation of the passage,
because, if it were, it would contradict all those passages of Scripture
which show that even in the man who has the earnest and seal to his
soul of this salvation, even in him all spiritual life is maintained, not
by his own perseverance, or his own strength, or his own anything, but
solely by the Holy Ghost, who dwells in him; and so great a work is it
to keep the sinner in the narrow road which leadeth unto life, that the
Apostle Peter tells us that God's people are" kept by the power oj God
through faith unto salvation."
And again, if this were the right interpretation of the passage, it
would contradict those Scriptures which tell the man of God that
instead of going on his way in doubt and uncertainty, he should rejoice
in the Lord alway; and instead of throwing a cloud or dark shadow
of a doubt across their Christian course, the Apostle opens his Epistle
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to his Philippian brethren with these words, "Being confident of this
very thing, that He which hath begun a good work in you, will perform
it until the day of Jesus Christ."
Now, these are some of the reasons, brethren, why I must denounce
this interpretation of the passage, but I shall give you another reason.
I would rather that a man would come forward with his Bible in his
hand and say, It teaches salvation by works from beginning to end;
I say I would rather that a man should come forward with the most
downright, positive, and absolute error, than that he should tell me
that the Bible teaches all this in one page, and all that in the other. I
cannot bear such a view; I do think it is the greatest insult that was
ever done to the Word of God. If a man says that he sees in the
Scriptures one uniform teaching, though that teaching may be downright error, I do not think that he insults the Word of God so much as
the man who tells me that the Scriptures teach this, and teach that,
though these two may be decidedly contrary the one to the other.
I said that I would give you what I believe to be the right meaning
of the passage. And now I am going to act on the principle on which
I want you to act when you read your Bibles. If this Epistle to the
Philippians only contained these two verses, I should say they were
very perplexing; but I should still say, whatever interpretation men
may put upon them, I cannot admit of that which would militate
against the rest of God's Word; but we bless God that these two
verses do not stand as the whole of the Epistle to the Philippians.
I would ask you, brethren, when you return to your homes, to read
over this Epistle, just taking the heads which I am going to give you,
as certain points on which your minds are to rest, as opening out the
character of the people whom the Apostle addressed, their condition,
and the circumstances in which they were placed; the temptations to
which they were exposed, the faults which they had committed, and
the fears which pressed upon their minds.
I want you to mark the character of the people whom the Apostle
addressed. They were saints-they were servants of God. This
Epistle was addressed to them as such. I did like much the illustration
which was given in a plain way, by my dear brother, on Sabbath
evening last, when he said we should always look at the addIess on the
back of a letter before we would appropriate to ourselves the contents
of that letter. Now the people to whom the Apostle addressed this
Epistle were saints, of whose salvation he had no doubt whatever; he
says, he was "confident of this very thing, that God which had begun
a good work in them, would perform it until the day of Jesus Christ."
Well, as to the circumstances of these people, when the Apostle
wrote his Epistle. They seem to have been under great pressure, and
they seem to have been clinging very closely to the Apostle Paul. And
when you read, as you do, in the 14th of Acts, of the Apostle's first
introduction amongst that people; when you remember the case of
Lydia, and of the Philippian jailer, you will see how closely that Church
must have been bound to him, and how closely he must have been
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bound to that Church. So that we do not wonder when we find him
saying, "I thank my God, upon every remembrance of you." We
do not wonder when we find him speaking of them as a people between
whom and himself there had subsisted the closest bond of affection.
And it was most natural (was it not 1) that they should lean upon him,
the first man who had planted the standard of the Gospel amongst them.
Now, mark what he says in the 1st chapter; he tells them of the
sufferings which he was enduring; he tells them that he was in Rome,
and that he was a prisoner there; he tells them that he was longing to
get away from these things; he says, "I am in a strait betwixt two,
having a desire to depart and to be with Christ, which is far better."
But, mark, what he adds in the 24th verse-" Nevertheless, to abide
in the flesh is more needful for you." Well, when we have got this
little clue as to the condition of these people, when we have learned
how closely they were clinging to the Apostle Paul, we go on a little
farther, and we find him saying, " And having this confidence, I know
that I shall abide and continue with you all, for your furtherance and
joy of faith." He seemed to know that they wanted him, that they
felt as though they could not do without him; and so be adds, " That
your rejoicing may be more abundant in Jesus Christ for me, by my
coming to you again. Only let your conversation be as it becometh
the Gospel of Christ: that whether I come and see you, or else be
absent, I may bear of your affairs, that ye stand fast in one spirit, with
one mind striving together for the faith of the Gospel." Now, mark
the 28th verse, " And in nothing terrified by your adversaries." You
see what were their trials-" In nothing terrified by your adversaries,
which is to them an evident token of perdition, but to you of salvation
and that of God." Observe how he writes to these people; he saw no
doubt or chance, or uncertainty in the matter of their salvation. The
very persecution which they endured, whilst it branded the men who
persecuted them as being the enemies of the Lord, was to them " An
evident token of salvation, and that of God." Then he tells them,
" Unto you it is given in the behalf of Christ, not only to believe on
Him, but also to suffer for His sake."
Having said this, he goes on to warn them against certain faults
which they had committed; even amongst these Christian men, there
seemed to be strivings and envyings, little warrings and jarrings, one
spirit grating against another. And, oh, brethren, one could wish that
all this had died away with that Philippian Church. Believe me, there
is something of the same spirit even amongst the professing Christians
of the present day. The Lord pardon His people in this thing.
I would now take you to the 2nd chapter of this Epistle. In the
19th verse we find the Apostle saying, " I trust in the Lord Jesus to send
Timotheus shortly unto you, that I also may be of good comfort when
I know your state." Then he tells them what a valuable man this
was-" I have no man like-minded, who will naturally care for your
state." "Ye know the proof of him, that as a son with the father, he
hath served with me in the Gospel." Again, he adds, " But I trust in
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the Lord that I also myself shall come shortly"; but he says, in the
meantime, "I supposed it necessary to send to you Epaphroditus, my
brother and companion in labour and fellow-soldier, but your messenger,
and he that ministered to my wants." See how much he felt that these
people wanted help. He tells them that this man had been sick, nigh
unto death, but that God had in great mercy raised him up again;
and then he says, "I sent him, therefore, the more carefully, that
when ye see him again, ye may rejoice, and that I may be the less
sorrowful."
Now, brethren, just one or two passages from the 4th chapter. I
want you to see what was the condition of the Philippian Church at
that time. In that 4th chapter the Apostle says, that he beseeches
certain people that they be of the same mind in the Lord. Again, he
tells them, "Rejoice in the Lord alway; and again I say rejoice."
And mark, this is said to the very people who arecommanded to work
out their own salvation with fear and trembling, as if (as men would
tell us) they were to be afraid of losing it after all. Again he says,
"Let your moderation," or still and quiet calmness of mind, "be
known unto all men, the Lord is at hand." Now, I take this to mean
precisely what this 13th verse means, " It is God which worketh in you,
both to will and to do of His good pleasure." The Lord is near you,
the Lord is always with you, show what your moderation is. You
Ileed not be afraid of being left alone. They thought they were left
alone, and so he says, " The Lord is at hand." He then tells them that
the Lord would do what is best for them, and he adds, " Be careful for
nothing, but in everything by prayer and supplication, with thanksgiving, let your requests be made known unto God." He tells them
again, "Those things which ye have both learned, and received, and
heard, and seen in me, do; and the God of peace shall be with you."
And after all, he says, in the 19th verse, "My God shall supply all
your need, according to His riches in glory by Christ Jesus."
I have been obliged, brethren, to take up a good deal of your time in
going over these passages. We have seen, in the first place, that the
people whom the Apostle addressed were saints, or believing men of
whose salvation he had not the least doubt; they were a people who
seemed to be in great trial, enduring much persecution for the truth's
sake; they were very much alarmed, and they needed support and
guidance. And, moreover, there were some faults which existed
amongst them, to which the Apostle alludes. Now, if I were to do
what I do not like; if I were to give a paraphrase of God's blessed
Word, I should say, that the idea which was in the Apostle's mind
when he addressed the Philippian Church in the words of our text, seems
to have been this-You have been leaning on him who first planted
the Gospel amongst you; you are a tried, a weak, a trembling people,
often terrified by your adversaries; evils have arisen amongst you,
there are little jarrings and strivings; and these things ought not so
to be. I shall come to you as soon as I can; I shall send Timotheus
to you as soon as I can; I have sent to you Epaphroditus; but do
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not lean on Paul; do not lean on Timothy; do not lean on Epaphroditus; do not lean on any of us, " work out your own salvation"; as
much as to say to them, Do you go upon your Christian course. A
very beautiful translation of the Bible into French has rendered the
passage thus, " Employ yourselves about the things of your salvation."
You cannot have me always with you; I do not want to have you
always in leading-strings; you must go on your way by yourselves,
whether I am present with you, or whether I am absent from you.
Employ yourselves on your Christian course as to things temporal, and
as to things spiritual; do not be striving, be of one mind in the Lord;
live in peace; do not spend your time as people are too apt to do in
minding the concerns of others, and in forming unkind judgments of
others. Do you, each one of you, walk in your own path of salvation,
with fear and trembling, not in a spirit of doubt and uncertainty, as if
you were afraid that you should after all perish, but with great humility,
and with a sense of your own utter weakness; with great diffidence,
not as to God, but with great diffidence as to yourselves,. for it is not
Paul, it is not Timothy, it is not Epaphroditus that worketh in you;
" It is God which worketh in you, both to will and to do of His good
pleasure."
Now, brethren, I have sketched out what I believe to be the meaning
of this passage, and if the Lord permit, we shall on another occasion
open out to you what a vast amount of instruction is contained in this
direction; we shall show you that it tells a good deal upon the
experience of some who are present; and then we shall endeavour to
show you what great encouragement is here set before the Lord's
people, that whatever their difficulties may be, they are not to lean
upon an arm of flesh, but they are to remember that" It is God which
worketh in them, both to will and to do of His good pleasure."
Dear brethren, let me give you one little word of advice before we
conclude. "Let the word of Christ dwell in you richly, in all wisdom."
If I speak to the servants of God, those who know the Scriptures, I
would say to them, Fasten on the precious truths of God's Word; let
them be very precious to your souls, and then if your minds are established in the doctrines of Christ, if you have learned that salvation from
first to last is not in man, but that it is the work of our covenant J ehovah,
Father, Son, and Holy Ghost, I tell you, all the suggestions of men and
all their erroneous views and interpretations of passages of Scripture
will never move you. And, brethren, I warn you against the man or
the book that would tell you that God's Word teaches two conflicting
doctrines. It either teaches one thing or another. Therefore, when
you meet with a difficult passage you are not to say, this conflicts with
another portion of God's Word, and God is contrary to Himself; but
you have to see what the whole tenor of Scripture is upon the subject;
and then you are to say, that cannot be the right interpretation which
militates against the rest of God's Word, but you must try to get at
its proper meaning. How? By studying the context in which the
passage stande.
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There are men who will tell you, there are great mysteries in the
Word of God, and they will ask you, perhaps, how do you reconcile
these two things-man's free agency, and God's predestination and
election ~ Now, when men tell you, that these two things are in the
Word of God, and that they cannot be reconciled (which I most distinctly deny), you ought to examine for yourselves what the Word of
God says upon these subjects, and you will there learn, that man as a
free agent, is a fallen creature, and opposed to God; so that the Lord
Jesus Christ has said, "Ye will not come unto Me that ye might have
life." Why, this was telling man, that his whole bias is wrong; that he
is God's enemy; that he goes contrary to God. There is not a passage
of Scripture which tells us that there is any power in the natural man
to turn to God. Before a man can turn to God, he must have a new
will; his old will is under that necessity of his fallen nature it will ever
lead him wrong; therefore Scripture tells us, "If any man be in
Christ, he is a new creature." "The natural man receiveth not the
things of the Spirit of God, for they are foolishness unto him, neither
can he know them, because they are spiritually discerned." The
Scripture teaches us, that man must have this new will, this new
nature, before he can turn to God; therefore, we do not want to
reconcile these two things. We say that the grace, and the sovereignty
and the election, and the predestination of God, are not to be reconciled with the fallen will of man; but they are to be reconciled, and
they are in harmony with the new nature, which is part of the purpose
of God.
Now, mark one thing more; I just leave this observation with you,
and ask you to think of it. All mystery, as applied to the things of
God, is in the thing itself. The mystery is not the revelation; the
revelation is opposed to mystery. Now, when God reveals a thing to
us, there is no mystery in the revelation. Surely, there is no mystery
in this; God tells us, here is a fallen creature; he hates me, he turns
away from mc, he will not come to me; but I give him a new nature,
and then he comes to me; I make the dead man to live; I make the
blind man to see; I make his hard heart soft; and then I speak to
him as my child; I tell him to do this, or to do that, which shall evidence
to the world around him that he is Mine.
Now, dear brethren, we just ask you to carry away with you that
precious truth which has been brought before you incidentally this
day; that the salvation of God's people is God's work from beginning
to end. A blessed truth this, for you, sinner! That salvation is not
by your own works, but through the Lord Jesus Christ alone. We
should speak to you of mournful tidings, if we were to tell you of
salvation glorious and eternal, of a kingdom, of a crown of glory everlasting, which you should possess, if you would only work enough.
Instead of this, we proclaim to you, a salvation full, free, finished,
everlasting, wrought out by the Lord Jesus Christ-" Neither is there
salvation in any other; for there is none other name under heaven
given amongst men, whereby we must be saved."
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THE SODL'S RETURN.
OH, it is a good day to the labouring souls of God's children when He
gives them to respond to the new principle within them: "Return
unto thy rest, 0 my soul, for the Lord hath dealt bountifully with
thee." It was Himself who first found them, eacb one, turned to
bis own way-and guided their feet into the path of life. Himself,
tbeir Prince and Saviour, beard their bemoaning desire-" turn Thou
me, and I shall be turned"-whenRe had already given them repentance
(and He thought the voice sweet). It was Himself, their Guide and
Counsellor, Who spoke words of direction when they knew not which
way to take, right or left. Himself gave them power, though faint to
pursue, turning not back. And it is Himself, their Comforter, who
now turns in with them, if only for a short time-lets them feel that
He is near, lets them rejoice in their God Who is of an unchangeable
mind, and none can withstand lIim in His determination not to turn
away from doing His people good. But there is "none abiding"
even in this resting-place. So" Abraham returned to his place."
" Samuel's return was to Ramah, for there was his house" (" and in
Ramah there was weeping "). Elijah was turned eastward to hide
himself; the people were commanded, " Turn ye into the wilderness."
The promised "out" certainly follows the restful "in." Only, the
children are not as sheep that have no shepherd. It is because the
Good Shepherd leads-goes before them-that they leave the restingplaces, and go from strength received to strength renewed.
Then again He speaks comfortably to them-makes them content
with the last few steps, whether they have been surprising in their
newness or wearisome in seeming repetition. And perhaps He explains
them or sheds His light on them-assures those to whom He has made
the earth empty, "I did know thee in the wilderness when thou
wentest after Me."
Those whom He has lately tllrned to "see greater abominations"
within, He teaches that, so the l!'ather's own way of access to Himself
is made the more precious. Those who have been going for companionship to Job, He reminds that" no turns of providence abate
God's care of those He once has loved'" and those who have had
good things given into their hands, that He gives not grudginl$y, but
lets them be glad.
.
Then again they can go forward with instruction to let their eyes
look "right on" with strength. in Himself to meet the cruel and
quick suggestions of the enemy. "Turn ye to the stronghold, ye
prisoners of hope," to His Own word of promised victory, to
Himself who speaks that word and never breaks it. And indeed
there is beauty in Him-they do desire Him; would fain at all
times" follow hard after Him." They would" heed not the intervening crowd, whatever it may be," but press through, remembering
her who, while yet behind Him and trembling, received the blessing
so long sought-the turning and the word of peace. They would
like with warm hearts (if holden eyes) to constrain Him to come
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in and bless them. They would wait at His feet till He turn and
acknowledge the love which keeps them crying there. They would
in their constant departures, feeling that tbeir "sins have hid
His face from them," take with them words and turn to the Lord.
They would hear what God their Lord speaks, and not even for the sake
of a Peter's look, turn again to folly. Or in the singularity of their
case, asking their own souls, "To which of the saints [for similar
experience] wilt thou turn? still wait on the God of love, grace,
mercy, and peace. "Who lmoweth if He will return. and repent and
leave a blessing behind Him? '.' "He will turn again. He will have
compassion upon us, and Thou wilt cast all their sins into the depths
of the sea." "Thou wilt perform the truth to Jacob and the mercy
to Abraham, which Thou hast sworn unto our fathers from the days
FOLLOWER-ON.
of old."
AGED PILGRIMS' FRIEND SOCIETY.
AFTER a number of years' hospitality in the Mansion House, kindly
granted by succeeding Lord Mayors, the Aged Pilgrims' Friend Society
was obliged to find a new, but we trust temporary, home for its Annual
Meeting. This was held on Friday evening, May 7th, in the Great Hall
of Cannon Street Hotel, a convenient and adequate meeting room,
which was well filled by the Society's most faithful and attached
supporters. Unique always amongst the May Meetings, the One
Hundred and Second Anniversary celebrated last month was no
exception to the general rule, in that little or nothing was heard
of finance; no lugubrious lainentations of falling income because
of this untoward cause or the other; no prognostications of evil in
the days to come for many and varied reasons, but ever and always
bright buoyancy and hopefulness because their Covenant God was
always to be relied upon to supply all their needs. Through all the
years this has been the case; a constant growth in supplies from the
Lord's Treasury, and a constant growth in the number of recipients
of proved Christian character. Well might every speaker at the
Meeting-a most delightful spiritual feast-emphasize the fact that
this humble dependence on God had been rewarded by Him with His
manifest blessing. The spiritual and distinctive basis of the Society
laid down 102 years ago, and to which it was so rigidly and tenaciously
adhering to-day, was so much in contrast with the ever-shifting and
kaleidoscopic character of much present-day religion that the speakers
naturally referred to the honoured position which this steadfastness
had brought to the Society, and regarded it as God's gracious indication
that their basis and methods were right, and that they could look
forward with happy confidence into the future. Pessimism was
therefore banished, and a bright optimism ruled the proceedings
from Sir Robert Lighton's happy opening words to the last utterance
of the meeting. Supporting Sir Robert Lighton on the platform were
the Rev. J. Ormiston, Sir John Kirk, the Revs. J. H. Hallett, O. S.
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Dolbey, W. Sinden, and T. Carr, and Messrs. Jasper Keeble, G. Francis,
W. H. Seagram, Alfred Hayles, Ebenezer Carr, John Hodges, W.
Bumstead, Arnold Boulden, and G. Doudney.
After the singing of a hymn the Rev. T. Carr led the meeting in
prayer. Mr. J. E. Hazelton then read an abstract of the Annual
Report, which will shortly be in the hands of the members. He stated
that notwithstanding the widespread commercial depression, the funds
of the Society had not suffered in any way during the past year. One
of the satisfactory features of the income was the growth of the annual
subscriptions. Many new regular contributors had been added to the
list. The Committee appealed for new annual subscriptions of 7s.,
lOs., and 14s. Donations had been sent from all parts of the Kingdom,
and an increasing number of friends in the Colonies were contributing.
The number of pensioners was in excess of any previous year, 1684
being on the books-236 were on ten-guinea pensions, 1099 on the
seven guinea, and 349 on the five guinea. The pensions of the year
had amounted to £12,081. Thirty-seven pensioners were over ninety
years of age, 465 over eighty, 826 over seventy, and the remainder
between sixty and seventy. There was no reason to suppose that
the passing of the Old Age Pension Act would materially affect the
Society, and it was felt that those who valued the basis and principles
of the Society's work would continue to support it.
Sir Robert Lighton, in a most sympathetic Chairman's address,
thought that the renewed invitation to occupy the chair arose from
the fact that he personally might be regarded as becoming an "aged
pilgrim." In any case, he was delighted to find himself upon the
platform with those with whom he had been associated in many
kindred works. His reason ~or pleasure in attending that meeting
might be summed up in a word. It was to be found in the sentence
in the constitution of the Society, in which it was stated that their
object was to give life pensions to aged Protestant Christians. It
was a splendid thing to have a Society whose basis was so high and
so spiritual as that of the Aged Pilgrims' Friend Society, and he was
glad to see that one of the resolutions to be presented to the meeting
emphasized the Protestant constitution. He rejoiced that the history
of the Society during one hundred and two years-times of change and
difficulty-showed that it had made no change in its Scriptural and
distinctive basis. Allusion had been made in the Report to the
difficulties of a temporal character which faced all philanthropic
institutions at the present time. He trusted that whatever changes
might take place in the incidence of taxation, no money would be
diverted from charities in consequence. He noted with satisfaction
the growth of annual subscriptions. These, rather than legacies,
were the steady, reliable ground on which to build their Society. The
keynote of the work, and one he would like to strike for that meeting,
occurred to him as he was reading the life of Abraham at home. He
was thinking of the Covenant between God and his friend Abraham,
and just then the Report of the Society arrived, and there he read the
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words: "Our Covenant God." They were dealing with Abraham's
God that night. He of whom it is said, "My God shall supply all
your need."
The first resolution was as follows: "That this meeting heartily
adopts the Annual Report of the Aged Pilgrims' Friend Society and
its Homes, and gratefully ascribes to the Lord our God all the praise
for the growing usefulness of the Institution in the 102nd year of
its existence; and hopefully regarding the future, resolves that the
gentlemen named be the Committee for the ensuing year, with power
to add to their number."
The Rev. James Ormiston, in moving the resolution, desired the
meeting to observe that they were asked to commit themselves cordially
to the adoption of the Annual Report. As he had glanced over the
copy sent to him, he had been d~eply impressed by its contents. God
had granted His manifest blessing to their work, and they were filled
with praise and gratitude to Him. It was the Lord's work. The
committee and subscribers did not call it their work, but realized that
their power was from Him, as their fruit also was. The 102 years of
existence granted to the Institution was a remarkable testimony to
the character of the work It must have been of God in its beginning,
for it stood to-day on its original Scriptural foundation. The principles
on which their work was based were eternal principles. They hopefully
regarded the future, for the test of 102 years proved that their basis
and methods were right in the sight of God, and they therefore looked
forward in happy confidence to the future. Nothing was so paralyzing
as doubt.· These were days of doubt in regard to God's Word. He
did not look for serious results from present-day Biblical criticism.
God had spoken the truth, and once He spoke He spoke finally. He
had Himself sealed the book with His " Amen," and woe unto those
who added to, or who took one jot or tittle from, that Word. He
counselled his hearers to be of good cheer. They must not let their
hearts get cast down. Continuing to trust in the Lord, and not being
afraid, he was confident that the Lord would continue to bless the work
of the Societj.
Sir John Kirk, seconding the resolution, refelTed to his work as a
member of the Old Age Pensions Committee of the London County
Council, and said he had been very much struck by the grateful spirit
in which the old people received the news that their applications had
been passed. They should all welcome the Government's Old Age
Pension Act. A nation which could spend 156 millions on unnecessary
drink ought not to begrudge the ten or twelve millions necessary to
grant pensions to the aged poor. A great debt of gratitude was owing
to the Aged Pilgrims' Friend Socitey for leading the way in this matter,
and for showing them the necessity for looking after poor people in
their old age.
The Rev. J. H. Hallett, supporting the resolution, testified to the
excellent work accomplished by the Secretary. The Report, he said,
was of a " monotonous" character, in that it contained no sensations
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and not even the mention of a deficit. The atmosphere round
their work was like the brilliant sunshiny weather then prevailing.
They were all grateful, notwithstanding the shadow thrown by it on
the financies of the country, that the Government had made it possible
for the aged poor to receive a small pittance.. Mr. Hallett called
attention to the fact that in face of Sacerdotal activity this Society
stamped itself as definitely Protestant, and therefore put itself out
of court with many persons. In a day when there was so much tinkering
and tampering with God's Revealed Truth, the Society stood by those
truths. All who loved the doctrines of grace should rally to the
Society's support. God had a purpose in leaving in the midst of the
Church a poor and afflicted people. Association with the recipients
of the Society's gifts tended to show them their equality before God,
because a few years would quickly efface their temporary differences.
They desired to cultivate closeness of association between the givers
and the recipients, for they were heirs together of the grace of God.
They little knew under what obligation they lay to their pensioners
who had been active in the Churches but were now laid aside or
restricted in their movements. The Society was under a deep obligation to such, for only God knew the value of their prayers.
The second resolution was moved by Mr. W. H. Seagram. It ran
as follows: "That the Aged Pilgrims' Friend Society, by its 102 years
of service for the Lord's aged poor, its Scriptural basis and Protestant
constitution; its steadfastness to Covenant Truth, as expressed in
its Trust Deeds; its methods of work and the help it is giving to the
1684 pensioners upon its books, is deserving of increasing support by
all God's people; and those present at this meeting pledge themselves
individually and collectivCly to endeavour to increase the number of
annual subscriptions, especially of sums of 7s." Mr. Seagram referred
to the Scriptural basis of the Society, and read the setting forth of
the foundation truths printed at the beginning of the Annual Report.
He referred to the terrible errors taught on every hand, and counselled
his hearers to steadfastness and faithfulness in face of the terrible
inroads of Secularism and Sacerdqtalism.
Mr. Jasper Keeble seconded the resolution, and referred to the great
work for Protestantism that had been done by Sir Robert Lighton.
There had been a note of pessimism in some of the speeches. For
himself, he was an optimist, because he believed in the Word of God,
every promise in which was certainly being performed.
The Rev. O. S. Dolbey supported the resolution, which was carried.
Mr. A. Hayles moved, and Mr. Ebenezer Can seconded, a resolution
by which Rule 21 was amended so as to admit of pensioners from the
age of sixty (instead of seventy, as before) being eligible for the tenguinea pensions. This was carried unanimously.
The Rev. W. Sinden moved, and Mr. John Hodges seconded, a
vote of thanks to Sir Robert Lighton and Mr. Hayles, who succeeded
Sir Robert in the chair. This being warmly approved, the meeting
closed with the Benediction.
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"NOT ALONE."
(From the

GOSPEL MAGAZINE,

1844.)

was not the possibility of meeting again-it was not the parting
" Good-bye," that rested on the mind, after the departure of a dear
friend, beloved in Christ, who had so unexpectedly appeared before me.
The timc for separation arrived; the thought was painful, "You are
going to leave me, and I shall be alone again." "Not alone," was the
reply. The words have vibrated on the ear, have rested in the heart,
and after the various sensations produced by the bricf visit had subsided, have, under the applying energy of the Holy Spirit, taught my
soul to weep at the feet of Jesus, and realize the blessed truth that I
am " not alone." Thoug)lt after thought has flowed in; and, if of any
benefit to the family, let a few words be presented to them in the love
of Jesus, as a New Year's offering. "Not alone" in Jesus, for God
the Father sees in Him all the ransomed seed complete, a multitude
which no man can number. "Not alone" in the quickening influence
of the Holy Spirit, a numerous throng having already died in faith-a.
numerous seed, though scattered, now alive, ascribing glory to the
Lamb, and praising sovereign grace. Numbers as yet uncalled, dead
in sins, and rebels against Him Who hath bought them with His.
precious blood, all of whom shall surely feel the quickening power, be
made willing in the day appointed; shall be brought out of Satan's
kingdom, and bow the stubborn head to praise their rightful Lord.
" Not alone," though Jesus hides Himself from thy adoring, longing
gaze; He is the cause; He sees thee, though thou see not Him; His
eye is still upon thee, at all times, in all places; the darlmess hides.
thee not from Him; His presence goeth with thee, unconscious as thou
art. "Not alone" when Jesus smiles and calls thee to the throne of
grace. Many of thy brethren are called at this moment, and the same
Spirit breathes in all, and sanctifies the offering of the heart, offered
in Jesus' Name, accepted for His sake. "Not alone" in trials, temptations, buffetings, persecutions, separations, exclusion, weakness, dissention, declension, rebellions, murmurings, impatience, apathy, casualty,.
and a herd of foes by which the mystical, hidden family are continually
assailed. "Not alone," for God the Father sees thee in His Son, and
is well pleased. God the Son sees the travail of His soul, and rejoicesover the complete and finished work, and sees a sinner saved from
eternal death, raised to eternal life by His own suffering death. God
the Holy Ghost, the Comforter, guiding, controlling, preserving, preventing, comforting, subduing, will be with thee, and all the precious seed,
even unto the end. "Not alone," for angels, ministering spirits,
surround thee, and minister to all the heirs of salvation. "Not alone,'"
for Jesus, who was God manifest in the flesh, beholds thee and thy
brethren as His own, the purchase of His blood-will never leave nor
forsake His scattered flock, until they are all gathered into one fold;
when He will take to Himself His Kingdom, and reign for ever witlL
His saints.
A MEMBER Ol' THE INVISIBLE CHURCH.
IT
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MULTUM IN PARVO.
THE subject of the legalisation of the Mass Vestments came before the
Lower House of the Convocation of Canterbury last month. The
debates revealed such widely divergent opinions among the Clergyfor Lay members of the national Church are allowed no voice in such
matters (!)-that the proceedings ended in a compromise, and it is
not likely that the Primate and his advisers will see their way to hasten
extreme measures and so promote organic disruption in the establishment. We confidently wait upon our God !--The suit against a
beneficed Clergyman for refusing to administer the Lord's Supper in
·a case involving marriage with deceased wife's sister was heard in the
King's Bench Division last month before three judges, two of whom
decided against, and one in favour of, the refusal. The case probably
will next appear in the Court of Arches.--The Dean of Carlisle has
become a Vice-President of Dr. Barnardo's Homes.--The death is
.announced of Kenelm Vaughan-a brother of the late "Cardinal"
Vaughan and the Jesuit priest Bernard Vaughan.--No announcement has yet been made of an appointment to St. Luke's, Prestonville,
Brighton, vacant by the lamented death of the Rev. George Hewitt.
The total sum subscribed as a presentation to the widow and her
.daughter amounted to upwards of £400. Those readers of the GOSPEL
MAGAZINE who kindly contributed are gratefully thanked.--Speaking
-at the recent annual breakfast of the Lord's Day Observance Society
at Westminster Palace Hotel, the Rev. the Lord Blythswood said he
had worked for nearly fifty years, and such was his conscience that he
would never put a foot in a train on the Lord's Day, neither would he
use a public conveyance. It might perhaps be said that this had
prevented him from preaching in many places, but he could not help
·that. He had had to drag himself along with the bag that contained
his gown. He never wrote a letter on Saturday night that might be
,delivered on Sunday, and he did not see how the Society could carry
out its desire to relieve postmen of Sunday work if they gave them work
to do.
~a~H)tng

iSbeltt~J.

A MONTHLY RECORD.
'TAKING a retrospect of the "May Meetings," we think that the
Evangelical and Protestant platforms this year compare favourably
with those of recent years. It would be invidious, perhaps, to particularise Societies and speakers, but certainly some striking examples
of outspokenness in behalf of Bible Protestantism and distinctive
-Gospel truth might easily be quoted. For this we need feel thankful,
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and by it be cheered and encouraged; the more so at a crisis when
defection from faith in revealed truth widely characterises the Christian
Churches at home and abroad. Our ascended Lord still holds the
stars in His right hand. He also still walks, officially and providentially,
in the midst of the seven golden candlesticks. Earth's Churches may
change, decay, and vanish away, but the redeemed Church of the
Living God is imperishably "kept" by His almighty grace "fair as
the moon, clear as the sun, and terrible as an army with banners."
The number of God's latter-day witnesses may be few, but they are
quite sufficient, as instruments, for the fulfilment of J ehovah's counsels
and purposes, and that should satisfy our anxious minds and pacify
our troubled hearts. The word of exhortation comes cheeringly to
the faithful remnant-" Occupy, till I come! "
We regret to record the passing of a motion in the House of Commons
for the second reading of a Bill-introduced by an Irish Nationalistto alter the terms of the Sovereign's statutory Declaration against
Popery, to remove all legal restrictions from the notorious Order of
the Jesuits, and to throw open to Papists the high offices of Lord
Chancellor of England and the Viceroy of Ireland. It is true that the
motion was carried by a very small majority, and that the measureif proceeded with this Session-will have to face the ordeal of a committee of the whole House, yet it is nothing short of a scandal that
large numbers of Members who had pledged themselves at the General
Election to resist Roman Catholics assaults on the Protestant Constitution absented themselves from the debate and allowed the enemies
of the National Faith to snatch a victory! Petitions against the Bill,
signed by upwards of a million persons, were presented to the House.
A motion made last month in the Commons, by CaptainICraig,
for leave to bring in a Bill for the inspection of Monasteries and
Nunneries throughout the United Kingdom, was hotly resisted by the
Papal Party, and leave to introduce the measure was refused by a
majority of eighty-five.
Professor Flinders Petrie, giving an account of the work of the
British School of Archffiology, at University College, last month, said
that the great result of this year at Memphis has been the discovery
of the palace of King Apries-the Pharaoh Hophra of the Biblewho was contemporary with Jeremiah (B.O. 629 to 588). Hitherto no
palace has been known in Egypt beyond the tower at Medinet Habu,
and some portions of rather earlier date. The approach to the palace
led up through a large mass of buildings to a platform, at a height of
about 60ft. above the plain. In the ruins scale armour, hitherto
rarely found in Egypt, was discovered. Good bronze figures of gods
were also found. What Professor Petrie described as the one supreme
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piece was the fitting of a palanquin of solid silver, a pound in weight,
decorated with a bust of Hathor, with a gold face, of the finest workmanship, of the time of Apries. The great gateway and the immense
walls, descending deep into the mound, indicated that there lay the
ruins of successive palaces built one over the other. Professor Petrie
prophesied that in six or eight years, if the school received sufficient
financial support, they might dig down to the earliest records of the
Egyptian kingdom.

il\cbi.CUl£l

anb j}totiCC£l of }Sook£l,

"HOLD-FAST."-A SKETCH OF COVENANT TRUTH AND ITS WITNESS.
By J. E. HAZELTON. With Illustrations. Pp. 188. 2s. 6d.
(London: Robert Banks & Son). 1909.
A notice of Mr. Hazelton's latest volume appeared in our pages
recently. But we wish to emphasise the good opinion we then briefly
expressed. The substantial merit of the book is its ardent aim to
further the interests of the revealed doctrines of the discriminating
grace of God in the salvation of His elect needy people. This worthy
object the author may well hope to have secured. By a unique
method of treating his subject, he demonstrates the historical continuity of testimony borne to the Faith of "the glorious' Gospel of
Christ" by a succession of holy men raised up and gifted by the Spirit
of Truth for that Divine purpose. Present-day departures from
revealed Truth in the Christian Churches are faithfully criticised
and brought to the bar of Scripture judgment. The" old" wine
of God's everlasting Covenant, when contrasted with the "mingled"
theologies of man, convinces the spiritually-minded reader that "the
old is better "-is divinely better. Protestant Reformers, Puritans,
the great Evangelical heroes of the eighteenth century Revival, and their
successors in more recent times, are marshalled by our author as the
Lord's witnesses, whom neither Satan nor man has been able to silence.
Amidst the Babel voices which to-day confuse Christendom, there is
still distinguishable to the circumcised ear of faith" a voice" which possesses authority, power, grace, and sweetness altogether its own.
That "voice" is none other than His Who sits on the throne of universal
sovereignty ruling all things according to the counsel of His own will,
ministering eternal life to the dead in sin, and guiding the souls of
His quickened ones into the enjoyment of His gracious purposes
concerning them both here and hereafter. Mr. Hazelton shows a
wide acquaintance with the personality, lives, and labours of the men
of God whose names he cites, and exhibits a spirit of true Christian
love towards them, unaffected by considerations of a denominational
and party character. The volume is one upon which we can prayerfully seek the blessing of our God, and we heartily wish for it a wide
circulation at home and abroad.
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