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THE FAMILY PORTION
OR, WORDS OF SPIRITUAL CAUTION, COUNSEL, AND COMFORT

" Who comforteth us in all our tribulation, that we may be able to comfort
them which are in any trouble, by the comfort wherewith we ourselves are

comforted of God."-2 CORINTHlANS i. 4.

"SHOW US THE FATHER"

PHILlP'S DEMAND AND THE LORD'S REPLY

Philip saith untol Him, Lord, shew us the Father,' and it sufficeth
us."-John 14: 8.

THE Lord Jesus in His earthly life was very open to receive ques- _
tions from His disciples. He c~lled them "friends,>' and He readily
answered their questions. In this passage we have questions from
Peter (13: 36), from Thomas (14: 5), From Philip (14: 8), and
from Judas (14: 22). He answered them all. It was in this way that
Hc imported much of His teaching.

In the Fourth Gospel Philip is mentioned four times. He was one
of the first disciples called (1: 43, 44)-"Jesus ... findeth Philip,"
who himself found Nathanael). He was at the Feeding of the Five
Thousand, and was asked by Jesus "Whence shall we buy bread that
these may eat?"-this was "to prove him" (6: 6), perhaps to con
vince him of his own helplessness. Philip was also at the feast at
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Jerusalem (12 : 12), when certain Greeks came to him and de~ircd

him, "Sir, we would see Jesus." Finally, he was the one who put a
question, or rather a demand, to Jesus, "Shew us the Father, and it
sufficeth us" (14: 8).

We invite the attention of our readers to the demand ancl more
especially to the extended reply (14: 9-14) given by the Lord. The
answer was summarised in the words "He that hath seen M(I' !lath
seen the Father" (14: 9); but there is a wonderful fulness in the
Lord's words on this occasion.

"Shew us the Father," said Philip. What did he mean? He was,
at any rate, not afraid to ask what he wanted to know. He was not
afraid of revealing his ignorance (and he was ignorant). We, too,
should not be afraid to ask questions, when we feel our need of
guidance and instruction in the things of God. What did Philip
mean? He spoke not merely for himself, but for all the disciplcs
"Shew us the Father, and that will be sufficient." It seems that he
wanted a vision of God, a bodily sight-something great, to convin
him. So, sometimes today, people express the desire that God should
have given (say) a great sign in the heavens which, they assert,
would have convinced everybody.

Philip's ignorance called forth a rebuke from the Lord Jesus.
"Have I been so long with you, and yet hast thou not known Me,
Philip?" It 'Was a rebuke, given in sorrow, yet with affection (using
Philip's name). How little the disciples understood! We sometimes
feel something of the same when~ there has been a faithful ministry
of the Sovereign Grace of God, and' yet there has revealed itself an
almost total lack of realisation of what Grace reaIly means. The
same remark applies to much lack of understanding of the meaning
and implication of Spiritual Worship today or of comprehension of
the error of much false teaching in the profession of the Christian
religion. The disciples, however, were speciaIly promised by the
Lord the teaching and guidance of the Holy Spirit.

Firstly, the Lord Jesus said that, if Philip had recognised Jesus, he
would never have asked for a vision of God. "He that hath s;een Me
hath seen the Father." This gives us the Majesty of Christ's Divinity.
Who could possibly have dared to say this but One who is God?
Philip was to believe that Christ, was equal with the Father and of
the same nature as the Father. "Believest thou not that I am in
the Father and the Father in Me?" This speaks of the Son's
essential equality with the Father.
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Secondly, the Lord Jesus spoke of Hns Words-'The words that I
speak unto you I speak not of Myself." Jesus said, in effect, to Philip,
"You have heard the Words which I have spoken-you have listened
to the doctrines which I have taught: these come not from Myself
but from the Father." The words proved that He was truly God
they were such as the Only Begotten Son could ever have spoken
and revealed.

Thirdly, the Lord Jesus spoke of His Works. Not only did He
appeal to the evidence of His Words, but He also argued from the
evidence of His Works, which proved that He was in the Father
and the Father in Him.

Fourthly, the Lord Jesus gave an assurance to His disciples that
they should do greater works-"Verz1[y, verily,. I say untol you., He
that believeth on Me, the works that I do shall he' do alsol; and
greater works than these shall he do; because I go ulntD' My Father"
(14: 12). The reference seems to be to the calling and conversion
of large numbers of sinners dead in trespasses and sins. Augustine
of old (as quoted in the Church of England Homily on the Rogation
Days) declared that "to justify a sinner, to new create him from a
wicked person to a righteous man is a greater act than to make: such
a new heaven and earth as is already made." It was to be the means
in God's hands of the new creation of a soul.

Fifthly, the Lord Jesus spoke of His power to hear and answer
prayer-"And whatsoever ye shall ask in My name, that will I do,
that the Father may be glorified in the SOln. If ye shaM ask anything
in My name, I will do it" (14: 13,14). This is the first occasion in
John where "in My name" occurs. In verSe 13 the prayer is ad
dressed to the Father, but granted by the Son. In verse 14 it is
possibly addressed to Christ-"if ye shall ask Me anything in My
name, I will do it" is the reading in some manuscript copies of the
Gospel.

The Lord's answer to Philip was wonderfully full. Do we know
and trust the Lord Jesus as essentially One with the Father? Do
we rely on the absolute truth of all His utterances? Do we have
confidence in Him that He works in and through us, because He has
gone to the Father? Are we convinced that He is able and willing
to answer our prayer? These are messages and assurances He gave
to Philip-has His Spirit brought them home to us?

W.D.S.
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WAYSIDE NOTES

THE LATE SIR JOHN HAMPDEN INSKIP, K.B.E.

BRISTOL'S MOST DISTINGUISHED CITIZEN

SIR JOHN HAMPDEN INSKIP, K.B.E., Bristol's most distinguished
citizen, died on April 8th, 1960, at the age of 80, at his home, The
Chantry, Abbots Leigh, Bristol. In the last issue of The Gospel
Magaz:z1ne (of which Sir John was a reader) we expressed the hope
of an extended notice of one who has been described as one of
Bristol's greatest sons. At his de.ath flags were flown at half-mast
on all public buildings in the City as well as on many business
premises.

We express to Lady Janet Inskip and her family our heartfelt
Christian sympathy. Sir John is survived by Lady Inskip and two
sons (Mr. Hampden Inskip and Mr. Joe Inskip) and three daughters
(Mrs. Joseph Gray, Mrs. Marta Oliver, and Miss Constance Inskip).

Sir John had very much at heart the welfare of St. Mary-le-Port
Church, and his help and wise advice in the days following the
destruction of the church building by enemy action, was of the
greatest possible service. We ourselves feel a deep sense of personal
loss in the passing of Sir John, and thank God for all that he did for
our church and congregation in their time of adversity.

SIR JOHN'S UPBRINGING
Sir John was the youngest son of JAMES INSKIP, ESQ., formerly

Churchwarden of St. Mary-le-Port, a well-known solicitor in Bristol
and the West of England, and an outstanding Protestant witness
and speaker. Mr. J ames Inskip died in 1909, and of him the then
Editor of The Gospel Maga;:.ine wrote:

"Mr. Inskip, of Bristol, and the writer were closely associated
by the sacred ties of faith in the truths of God's grace, in attach
ment to the principles of the Protestant Reformation and in
their public maintenance and defence. His wise and mature
counsel was always at our service in times of difficulty, and his
co-operation in using the Press fo-r the furtherance of Biblical
Protestantism was invaluable."

At the funeral service of Sir John-at Abbots Leig-h-the Rev.
F. J. B.arff (husband of Sir John's niece) paid a tribute as follows
(as reported in The Western Daily Press) :

"We are met here today in God's house to thank Him for the
life of John Hampden Inskip. He inherited from his parents,
and maintained throughout his life, a firm Christian faith, which
was the mainspring of his life in public and in private. The truth
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of the Bible proverb, 'Train up a child in the way he should go,
and when he is old he will not depart from £t,' has never been
more clearly demonstrated. . . . Here today at Abbots Leigh
we remember him for his home life as a husband, a father, and
a greatly valued friend. The secret of his life was surely his
personal faith in the Lord Jesus Christ, although he rarely spoke
of it. The influence of his childhood's home through which he
met many of the most saintly men of his generation, resulted in
his conversion and the highly-principled integrity for which
he was so well known."

It is interesting- to recall that Sir John's brothers were the late
Dr. J. T. Inskip (Bishop of Barking, Chairman of the Council of
the London College of Divinity, and Trustee Patron of St. Mary-le
Port Church), and the late Viscount Caldecot (Lord Chief Justice
of England), who as Sir Thomas Inskip was so wonderfully used of
God in the Prayer Book struggle of 1927-1928.

HIS MARRIAGE

Sir John married in 1923 the Hon. Janet Mac1ay, the younger
daughter of Lord Maclay of Glasgow. Lady Inskip shared in her
husband's public work. She was for many years Chairman of the
Bristol Juvenile Court, making a thorough study of the problem of
juvenile delinquency. Sir John and Lady Inskip were Lord Mayor
and Lady Mayoress in 1931-32. When in 1955 Sir John was made
an Honorary Freeman of the City, he paid the following tribute to
Lady Inskip :

"There is one here who should share the honour with me.
She has had to put up with every passing< mood, frustrations,
disappointments, and annoyances. She has smoothed over the
frayed nerves, quietened the sometimes turbulent spirit, and
reminded me, by example at any rate, that the wisdom from
above is peaceable."

SUNDAY OBSERVANCE

It was chiefly through Sir John's great influence and Christian
example that in 1956 the Bristol City Council refused to allow
organised games on Sundays in Bristol's parks and open spaces.
We quote the report of his speech (Western Da£ly Press) :

"NO MATTER FOR COMPROMISE"

"This is a matter upon which there can be no compromise,"
asserted Sir John. "Don't ask me what is wrong with any game
of cricket or football on a Sunday. I know what is wrong myself,
and there are tens of thousands of people in Bristol who agree
with me. And we do not place our case upon an objection to
the employment of labour on a Sunday. The case for Sunday
observance is on a much higher plane than that. Sunday is re
garded by most Christian people as a day set apart and con
secrated, just as much as a church is consecrated.
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"I don't want to preach a sermon, but that at least must be
said, because upon that solid rock of belief the whole of the
opposition to Sunday games stands, and it cannot be shifted.

"The Christian work reaches its peak on Sundays-Sunday
schools, Bible classes, the work of the Church generally; and it
is the day of the family and of home ties, my Lord Mayor.
Those who advocate keeping Sunday a day consecrated for
things of the spirit can never concede this principle. We believe
in preserving Sunday as a day of opportunity for all Christian
work. It is the day which has helped to make this country what
it is.

"What I say is supported by the great mass of Christian
ministers-at any rate, the Free Church ministers, for whose
expression of opinion on this matter I am profoundly grateful.

"I do invite the Council, in the absence of any demand from
any section of the community, to have regard to the large body
of Christian opinion in this country whose consciences will be
offended, who will be hurt and grieved to see Sunday games in
our parks and open spaces, even on our Downs.... For how can
you stop it on the Downs if you allow it in the parks?

"If this happens, Sunday will be turned, not into a day of
rest, but into one glorious Bank Holiday.

"My Lord Mayor we can stop it. The amendment shows we
are not happy about it. There are few people in this Council
who are completely happy about this proposal to turn Sunday
into one glorious Bank Holiday.

"The vast body of Christian opinion in this city are opposed
to Sunday games, and I have tried to state simply the grounds
of their attitude," Sir John concluded. "I do urge and pray that
the Council will decide this is not the time to make a change."

The motion for allowing Sunday games in the Public Parks was
defeated by 57 votes to 41.

TRIBUTES

Sir John Inskip was born on December 16th, 1879. He was
educated at Clifton College (1890-98) and at King's College, Cam
bridge. He became a Solicitor in 1905, succeeding in 1909, on the
death of his father, to the family practice. He served in France in
the R.F.C. in the first world war. While still on active service he
was elected to the City Council, on which he served for nearly
forty-five years (1916-1951). He was knighted in 1937, and in
March, 1955, was specially honoured by his City in being made an
Honorary Freeman.

Widespread tributes were paid to Sir John. A City Councillor
said that "men of the quality of Sir John Inskip would not be easily
replaced on the City Council." Another tribute stated that "his
speeches were always listened to with respect and keen attention by
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political friend and foe alike." Sir John's successor as leader of the
Citizen Party said that "Sir John's outstanding qualities lay, firstly,
in a strong Christian character, and added to this a keen legal brain
-and, in debate, he would sum up the arguments with the final
question, (Is it right or wrong?'" A third said of him, "Principle,
not persons, had been for him a fundamental practice."

SIR JOHN AND ST. MARY-LE-PORT
Sir John was a patron of St. Mary-le-Port Church and also of

St. Luke's, Bedminster (built in 1861 by a former Editor of The
Gospel Magazine, Dr. D. A. Doudney).

Sir John spoke at the Birkin Service, September, 1958, in the
Church of "St. John with St. Mary-le-Port." He delighted to recall
his early connection with St. Mary-Ie-Port Church and its Lord's
Day School (founded by his father in 1860). He valued the learning
of the Scriptures in early days.

We thank God for our every remembrance of Sir John Inskip.
W. DODGSON SYKES.

QUESTIONS AND ANSWERS

"THE SON OF GOD" (Mark 1: 1)
Question:

"Recently I came across a 'translation' in which Mark 1: 1
omitted 'THE SON OF GOD', and yet the phrase is in the original
Greek. Why was it omitted?"
Answer:

This is mainly a question of the copies we possess of the Gospel.
A very few manuscripts (with a Syriac version and two Early Fathers)
omit "Son of God," and Westcott and Hort omitted it from their
text.

But recently (1957) Dr. Vincent Taylor has written: "There are
strong reasons, however, for accepting the phrase as original, in view
of its attestation." The omission in a few copies may have accident
ally occurred through hamoiotele'Uton (similar ending) in the Greek.

The Gospel of Mark has plenty of passages where the Lord Jesus
is called the Son of God :

Mark 3: 11: "Thou art the Son of God."
5: 7: "What have I to do with Thee, Jesus, Thou Son

of the Most High God?"
15 : 29: "Truly this man was the Son of God."

To these may be added:
Mark 1: 11: "Thou art My beloved Son."

9: 7: "This is My beloved Son; hear ye Him."
14 : 61: "Art Thou the Christ, the Son of the Blessed?

And Jesus said, I am." [Editor.]
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SERMONS & NOTES OF SERMONS

"I KNOW WHOM I HAVE BELIEVED"

PAUL'S KNOWLEDGE AND PERSUASION

UFor the which caJuse I also suffer these things: nevertheless I am not
ashamed: for I know Whom I have believed, and mm persuaded
that He i'S able to keep th,at which I have committed unto Him
against that day."-(2 Timothy 1 : 12).

IN this testimony of Paul the Apostle two reasons are given why he
is not ashamed of the sufferings he endured for the sake of the
gospel of Christ. "I KNOW WHOM I HAVE BELIEVEDJJ was the first;
"AND AM PERSUADED THAT HE IS ABLE TO KEEP THAT WHICH I HAVE
COMMITTED UNTO HIM AGAINST THAT DAY/' is the second. And
perhaps two better reasons cannot be given relative to not being
ashamed of sufferings for the sake of the truth of the gospel of
Christ.

I.-PAUL'S KNOWLEDGE:

"I KNOW WHOM I HAVE BELIEVED"

Paul is not speaking out of pride, but out of living faith. He was
blessed with the assurance of his interest in Christ, and hence, he
no longer surmised or questioned, but could affirm personally and
decidedly, yet humbly, "I know Whom I have believed." His faith
in Christ was now in blessed exercise, and enabled him to say "it is
no myth, no cunningly devised fable that I have followed, but, by
the grace of God teaching me, I can s.ay from heart-affection to
Christ, ' I KNOW HIM.' JJ

His knowledge was of a PERSON: "WHOM" not WHAT I have
believed. He did know WHAT he believed; for, if there were one
man more than another deeply taught in the mysteries of the
doctrine of grace, it was Paul; and none were better able to be a
"preacher, and an apostle, and a teacher of the Gentiles" (verse 11);
seeing God appointed him to be His servant. So he knew the
blessed doctrines of the gospel, and came behind no apostle in gift
or grace and in capacity to express that knowledge by pen or voice;
yet in the text the Spirit declares he knew "WHOMJJ he believed.

We may know much of truth as. to doctrine, in a certain sense,
yet remain completely ignorant of Christ Himself. It is not intended
by these remarks to intimate that the doctrines of the gospel are of
little importance, much less to agree with any who say "We want
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to hear of Christ and not so much of the doctrines." Sound doctrine
is health: and heart soundness in the doctrine cannot be without
some gracious knowledge of Christ. And this will produce in the life
humility, sobriety, and tender walking in the fear of God. Paul
knew the blessed truths by revelation and application to his soul;
thus giving him a vital hope, solid joy, and constant strength; they
endeared the Lord to his heart, and he never so separated Christ
from the doctrines as if it were possible to be a believer in the former
while one remained a hater of the latter (as is the spirit and tone of
some utterances today).

1. He knew "Whom he believed" as to His True and Proper
Deity. Richly was he taught in this matter that essentially belongs to
Christ. The revelation the Spirit gave him of this went right home
to his heart, and produced therein love to' and faith in the Godhead
of Christ. "He revealed His Son in me." He worshipped, honoured,
served, and triumphed in the Deity of Jesus. Nothing less than
"God over all, blessed for evermore: the brightness of His glory,
the express image of His Person, and upholding all things by the
word of His power" suited the spiritual and growing needs of this
"chief of sinners." He saw that none less than God could purge his
sins, and what he saw in faith he felt by blessed application of the
sacred Spirit. Thus he knew the Godhead of his dear Saviour.

2. He knew also the Humanity of Christ. "That holy thing
which shall be born of thee shall be called the Son of God" (Luke
1 : 35). This holy humanity, as in sacred union with His eternal
power and Godhead, was the blessed "somewhat" our Great High
Priest had to "offer" (Heb. 8 : 3). The "great mystery of godliness
God manifest in the flesh" he asserted constantly. He knew the
Godhead of Christ "took not on Him the nature of angels; but He
took on Him the seed of Abraham." He neither confounded the
Persons in the Trinity, nor the two natures of Christ Jesus the Lord.
The Deity of Christ was never denied or minimized by him in order
to set forth the humanity of Christ; just as he never denied or
minized the humanity of Christ in setting forth His true and proper
Deity. His faith, being of the operation of the Spirit, was strong,
clear, and active in both of these important matters which intimately
concern our salvation and eternal glory.

In these matters, if we are taught of the same Spirit, we shall know
Whom we believe: not, granted, as to the extent of "our beloved
brother Paul," but to some extent. We shall know Him, honour Him,
worship Him as God and as "the man Christ Jesus." We would
humbly believe and, therefore, say, some here tonight do know Him
and reverence Him as such. There are many things as to His
Godhead we cannot comprehend, but of which, by inward teaching,
we have some apprehension. Faith, as m<;wed of God, will easily keep
carnal reason out of this matter, and take the soul to the top of the
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mountain to worship the God, the Lamb, Who both provided and
was Himself the sacrifice for sins. True, you may not be able to
explain your belief, but you can and do feel what may well be
impossible to explain. You will know, as taught of God, through
His word, how gloriously suited to your own case is "God manifested
in the flesh." This is to have something committed to you by the
Holy Ghost, sinner, and you will want to "keep" such "a good
thing" (verse 14). Then you will "hold fast the form of sound words"
because you have had a me.asure of the substance revealed in and to
your heart.

3. Further, Paul knew the Son's Unique Relatz;onship to His
Father, that He was the "only begotten Son of God," and that
before time began. The family of God are taught of God (Isaiah
54: 13) and shown the truth of Three Persons in the Godhead, and
made to feel the eternal importance of that truth. He that denies the
relationship of the Father to the Son; and he that denies the F.ather
and the Son in this filial relationship denies the Holy Ghost; and
thus the doctrine of the Trinity in Unity stands according to this
truth of the Son of God being eternally the Son of the Father in
truth and in love. Can a soul blessed with saving faith-which is a
very intelligent grace-rest for eternal salvation on a Person with
out knowing who the Person is?

Further, is it not true that real believers, at times, have a measure
of communion with the Father, the Son, and the Spirit? I would
say, that it must be a very poor religion indeed that never has some
measure of such fellowship. If, therefore, you have had fellowship
with the Trinity, you know the Son of God to be the true and
proper Son of His F.ather, and those who today say "I do not
trouble about such deep things" you can pity with all your heart,
but you cannot walk with them, for "how can two walk together
except they are agreed" on such a solemn and important matter?
The Son of God is in the bosom of the Father (John 1: 18);
expressive of sameness of nature, infinite love and delight with Each
Other, as also sacred union and communion between Each Divine
Person. Not pames, titles, offices merely, but real Persons distinct
from each other, yet each having a real relationship with each other:
the Father a real Father: the Son a real Son: and the Holy Spirit
really and truly Spirit. The Three equal in nature and perfections;
the Three one as to nature, uncreated, unchangeable, holy, mys
terious, incomprehensible, yet revealed to the heart of God's elect
and made known therein with sweetness and joy.

Has your faith seen the Son of God and received Him as such?
Have you or have you not so seen Him? If you have, then you
have seen something of your sonship with God, for your sonship
with God lies in and springs out of His Sonship.
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"God did love them in His Son,
Long before the world begun;
They the seal of this receive,
When in Jesus they believe.

"They have fellowship with God,
Through the Mediator's blood:.
One with God, through Jesus one,
Glory is in them begun.

"Though they suffer much on earth,
Strangers to the worldlings' mirth,
Yet they have an inward joy,
Pleasures which can never cloy."

Jo-seph Hump1hreys (Bristol), 1743.

Paul knew Him as the Son of God, and he continually keeps this
truth before us in his writings; there is not one letter bearing his
name in which it is not either plainly taught or implied. Every
blessing comes through the Son of God. All gLace given us was
given in Him before the world began (verse 9) and the great pro
mise of life is in Him (verse 1). Indeed all the promises of God are
in Him. "Blessed be the God and Father of our Lord Jesus Christ"
breaks out the apostle because he knew that all spiritual blessings
came from the Father in and by the Son (Eph. 1 : 3).

4. Paul knew Him in His Relationship to- The Church: that is to
say, that the Son of God is the Head of the Church. He is the
responsible Head of the Church: for her He bore all her guilt,
shame, pain and even the death of the cross in order to save her
from the claims of the Law and inflexible Justice. For her He was
buried and rose again, "being delivered for her offences, and raised
again for her justification" (Rom, 4 : 24). "This is a great mystery,"
says the good man, by the Holy Ghost, after speaking of the union
of husband and wife, "but I speak concerning Christ and the
church" (Eph. 5 : 32).

5. But, again, Paul knew Him as his Own Saviour. He could
look up and say "I know He is God, I know He is Man, I know He
is God's dear Son, I know He is the Head of the church, but I know
He lo-ved me and gave Hz;mself for me" (Gal. 2: 20). He is my
Friend, my Redeemer, my Advocate. Nothing He did as a Mediator
without having me in His eye and heart. This is the gracious and
humbling sanctifying knowledge we need. We shall know, if God
has regenerated us, something of the other thoughts expressed; but
when God seals our relationship to Christ in our hearts so as we can
say, "He is ours-He is mine," that will make every other truth look
more glorious than ever. This personal knowledge of interest in
Christ is the resting place for a quickened and seeking soul. Deliver-
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ance from the burden of felt sin, guilt, fears of hell, entrance into
peace and joy is connected with this blessed knowledge. Then the
soul is humble; never more so than when able to say, "My Beloved
is mine, and I am His." So thankful, so happy then.

But with many of God's children there is, as it were, a wall of
stone-a barrier-between the heart and this great blessing. There
is felt sin, guilt, backslidings, a fearful nature, a depraved heart, so
many inordinate desires, foul wanderings; so many offences rise
before one that, apart from the Spirit taking of the things of
Christ and sealing them powerfully on the conscience, it is positively
impossible for one to reach the sense of personal interest in Christ.
Yet this is true also: such a person says, "This is the point I would
be at: settlement, deliverance, rest in God-given knowledge of my
relationship with Christ." What will you think and say when the
Spirit does break down .that barrier: scatters it by the application of
atoning blood and justifying righteousness to your soul, and that too,
notwithstanding your whole life (until grace reached you) being
spent in the devil's service? When He overpowers your soul with
the efficacy of His redeeming blood and raises up faith in your soul
to say "It is true, it is true, He' is mine"?

Do· you say: «Will He do that for and to me"? What else has
one to preach if it be not that Christ does preach peace by His
blood to wounded consciences? If He does not, no one else can;
but He will. What a little one feels of this kind of knowledge of
Christ? What is the use of our professed knowledge of Christ if wc
fall utterly short of this spiritual home-and-heart knowledge? Is it
true of anyone here now that, as yet, your heart has never been
humbled, broken in repentance, poured forth in love, under the
felt enjoyment of Christ revealed in your heart as your Saviour?
Is it true? Yet, have you made a public profession that He is yours?
Does your conscience ever speak to you and say "Thou hast a name
that thou livest, but art dead"? (Rev. 3 : 1). And do you dare, in
your total ignorance of Christ in your heart, to judge Goopel people,
God's ministers, and His ways? We can never possess this heart
knowledge of Christ without the Holy Spirit giving us it; but, if you
or I die without it, notwithstanding my preaching and your pro
fession, we shall die in our sins and sink to perdition.

It is heart-work living souls love, seek after, and at times, blessedly
feel. True, they do not feel all they want or all they would like,
but they do feel touches from God. If it would please the Spirit to
-come into the churches, come into our hearts, come into the ministry,
and make us preach more faithfully, unctuously, and cause hearers
to hear with the inward ear, and work godly shame and repentance
into our souls and so make us cry to Christ powerfully to apply His
blood and love and scatter all our doubts and unbelief-well, what
:a mercy that would be for us?
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"I AM NOT ASHAMED"
Seeing Paul knew the Lord Jesus as he did, we do not wonder

that he says in the text "I AM NOT ASHAMED." He can suffer "the
afflictions of the gospel" (verse 8); endure"all things for the elect's
sake" (2 Tim. 2 : 9). He can endure "stripes more abundant," "in
prisons more frequent, in deaths oft. Of the Jews five times re
ceived I forty stripes save one, Thrice was I beaten with rods, once
was I stoned, thrice I suffered shipwreck, a night and a day I
have been in the deep"; and, if that were not enough of his sufferings
for the gospel, he adds "Besides those things that are without, that
which cometh upon me daily, the care of all the churches" (2 Cor.
11 : 23-28). All this, and at last death itself for the gospel's sake
(2 Tim. 4: 6-8), this dear man of God endured and was not ashamed
of it! The day when he was led out of Rome to be decapitated
for the truth of Christ, he was not going ignorantly into eternity;
not taking a leap into the dark; but the best of knowledge of the
very best Person, and the best of all blessings filled his soul, so that
he went into a blessed eternity-"n:ot ashamed."

This gracious knowledge of Christ will take away the sting of
reproaches, unjust words, the venom of slander, the proud con
tempt and stout looks of the scornful, who seem to have found an
easier way to heaven (as they vainly suppose). Troubled friend,
who fears God and not man, remember Mark 8 : 38: "Whosoever
therefore shall be ashamed of Me and My words in this adulterous
and sinful generation; of Him also shall the Son of Man be
ashamed, when He cometh in the glory of His Father with the
holy angels."

The great favour is to have God speak to you in secret by His
word; that will help you to bear and wait, suffer and die. If God
straightens matters between Himself and your soul, you will say,
"Others can never say of me what I have to say of myself to God;
their worst is very small compared with what I have to confess to
God." And, if also you are blessed to see the sins of your heart and
life blotted out by His rich atoning blood, then, for that reason, there
is nothing left for you to worry about. Happy man! suffering man
for the gospel's sake, yet blessed man, visited by the Lord, and so
not ashamed.

II.-PAUL'S PERSUASION

It is time we look now at PAUL'S PERSUASION. "I am persuaded
that He is able to keep that which I have committed unto Him
against \hat day." The Holy Spirit does p'ersuaae His people, and a
very blessed thing it is too, to be persuaded of the stability of the
Promiser and the promises (Heb. 11 : 13). Paul was persuaded of
the ability of Christ to keep certain things committed to His care. As
Jehovah He is able: as the Mediator He is able. "Mighty to' sam!'
is His dear Name.
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1. Everything which affected the churches he ministered unto,
which caused him no small "care" (2 Cor. 11: 28); for most men
find one church quite enough and more than they can manage
without Divine help. But this "care" Paul had been able to put
into His Master's hands. As though he might say "The churches
will not have me much longer: to me they will be unable to write
for counsel, advice, or answer their difficult questions, and, though
my heart is with the true church for ever, yet soon they must be
finished with me. Their perplexities have been mine, their sorrows
have become my sorrows; for them 1 have travailed, but now every
thing pertaining to the churches 1 have committed into the Lord's
hands, and know Him so well that He will look after His bride.
Not a particle of His Mystic Bride shall be lacking-in that day."

2. Also', very unpleasant things had been asserted against Paul's
character and teaching. Like His Saviour, lying tongues said many
things against him. But this also, Paul had committed into good
hands. He could leave his name and ministry and character to be
vindicated-in that Day.

3. But, of COIUrse, the mightiest matter committed into His hands
was the keeping of his soul and body and triumphant appearance in
glory. He knew as few have known so well that his salvation and
his resurrection from the grave-"in that day" rested entirely upon
sovereign love .and redeeming blood; that Jesus was "able to do
exceedingly abundant above all he could ask or think" (Eph. 3 : 20).
So, "1 am now ready to be offered, and the time of my departure
is at hand. 1 have fought a good fight, 1 have finished my course,
1 have kept the faith; henceforth there is laid up for me a crown of
righteousness, which the Lord, the Righteous Judge, shall give to me
at that day; and not to me only, but unto all them also that love
His appearing." So he was not ashamed.

God will take care of His word: His gospel: His church. His
people saved in Him midst all their trials and, in that great day
of the Lord hastening along, they shall stand accepted and graced
in their Beloved. He Whom Paul preached, in whom Paul was
persuaded of His ability to do all things, can be safely depended
upon to "keep that which is committed unto Him."

The Lord grant to us all, if His will, the same gracious and
saving knowledge of Christ; the same persuasion, though it must be
associated with "the afflictions of the gospel" (verse 8) while here.

"1 know no faithful Friend like Him,
The best of men oft change and die:

But all whom He doth once esteem
He loves to all eternity."

David Denham.
E.R.
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ARTHUR BROWN (as I will call him) was a young Army officer
stationed many years ago in India. Like most of. his fellows, he
had many good qualities: he was loyal to his Queen and to his
commanding officer, careful for the welfare of his men, brave and
fearless. But he thought that, when the day's work was done, he
was free to indulge himself by taking his fill of all the pleasures that
he could find. He thought, as I say, that he was "free" to do these
things; but when (in the mercy of God) he began to tire of his present
way of life, and to look for something better, he found himself
chained and fettered by his old habits.

For instance, he decided that it would be better if he gave up
some of his friendships. So he tried to avoid one or two of his
companions as much as possible; but sooner or later he would find
himself involved in engagements with them, just because he could
not think how to excuse himself. Or he would resolve to cut down
his drinking; but with his friends one drink led to another, and it
seemed churlish to refuse. The same with card-playing; Arthur
found it impossible to stop gambling once he had begun. And there
were worse things, things that Arthur did not like even to remem
ber; yet he found himself drawn into them, especially if he had been
drinking. The poor man was miserable and remorseful; but who
could deliver him from his chains?

'There was another o,fficer on the same. station, who had the
reputation of being more profane than all the rest. Bad lang).lage
was common to them .all; but this man (whom I will call Ronald
Green) could scarcely open his mouth without blaspheming. The
habit was so glaring that even his brother officers were startled at
times.

One morning Ronald Green received a small packet by post.
It contained a little book which had been sent by a Christian man
from the other side of India. Ronald was furious when he saw the
title. Cursing and swearing, he asked what the fellow. meant by
sending him such a book? Did he think he would read that sort of
thing? Ronald was about to destroy the gift, when he suddenly
remembered young Brown. "I believe he's trying to be religious!"
thought Ronald; "I'll get rid of it on him."

So Arthur Brown received the little package from Ronald Green;
and opening it found a shilling paper-back, called "THE TRUP.
CROSS," by Caesar Malan. He took it straight to his tent, and sat
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down at once to read. He went right through from beginning to end.
It was like cold water to a thirsty soul! Now for the first time the
young officer learnt that the Lord Jesus Christ has come into the
world to' save sinners, that He will never turn .away anyone who
comes to Him, however wicked. Moreover, he began to see that He
Who saves from the punishment of sin, saves also from its power in
daily life. As the Holy Spirit took of the things of Christ, and
showed them to Arthur Brown, "his chains fell off, his heart was free,
he rose, went forth, and followed" his Saviour, his Help, and his
Deliverer.

Now Arthur had entered on a new life. The usual routine awaited
him, and he soon found that the going would not be easy. Though
his heart was filled with thankfulness and hope, it was not easy to
tell the men he knew so well what had happened, to give up betting
and drinking and all his bad habits. But everybody could see that
a great change had come over Arthur; he was a new man in Christ
Jesus. And as he entered into the joyous service of his new Master,
he found that he began to lose all zest for his former pleasures.
There were other believers on the station of whom he had never
known; and as he began to enjoy fellowship with them, he looked
back in amazement at his former life, wondering how he had ever
found pleasure in it!

During the next twenty years, Arthur was enabled to follow the
Lord with all his might. Early learning to study the Bible and to
pray, he grew daily in grace and .in the knowledge of our Lord and
Saviour Jesus Christ. His devotion to his Lord made him a brave
and conscientious officer, and in the Abyssinian War which took
place at that time, Arthur Brown won fame and distinction. There
was a long, anxious march to Magdala; at every halt Arthur would
find a quiet place behind the rocks, and with a few other keen
Christian men, he would call upon the Lord to help them to deliver
the prisoners held captive in Magdala. Their prayers were answered,
and Magdala fell.

During these twenty years, whilst Arthur had been all over the
world and had risen to be a Colonel, he had never ceased to pray
and work for the conversion of Ronald Green, the swearing officer
who passed on to Arthur the little book which he despised himself.
Colonel Brown wrote at intervals to Ronald, reasoning with him
about spiritual things; and whenever he came across a book or
pamphlet that he thought might be helpful, he sent on a copy to
his old companion. But nothing happened: Ronald Green remained
an unbeliever, and appeared quite satisfied to stay as he was.

One day Arthur, again in India, received from his wife in England
a little tract with her usual letter. It was short and simple, describ
ing the conversion of a little ragged schoolboy. Colonel Brown read
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it with pleasure-and then thought he might as well send it on to
Ronald Green.

Ronald was at breakfast with his wife when the post came.
Instead of tossing aside the tract as usual, Ronald began to read.
The whole thing was read in a few moments, and as soon as he
had finished, he got up abruptly, leaving- Mrs. Green at the breakfast
table. She began to wonder if something- was wrong. Presently she
went to look for him. She found him kneeling- at his bedside, crying
to God for mercy. "It's nearly too late," he was saying ag-ain and
again: "save me, 0 God, have mercy upon me!" It was not too late.
The Lord heard the desperate appeal of that poor miserable man,
and in His love and in His pity He redeemed him, by the precious
blood of Christ. «None too vile or loathsome for a Sa'viour's grace."

DAMARIS.

SCRIPTURE ENIGMA No. 76

The whole: The city of David.

1. Opened by J ael for Sisera.
2. Among the utensils brought to David at Mahanaim.
3. Part of Solomon's provision for one day.
4. A measure of oil or wine (first mentioned in Exodus).
5. Gideon asked the men of Succoth to give these to his followers.
6. If a boy asks his father for this, "will he offer him a scorpion?"
7. A dinner of these with love is better than "a stalled ox and

hatred therewith."
8. This went on as usual until the day that Noah entered the ark.
9. "Bread from heaven."

SOLUTION OF No. 75

The whole: "The City of God" (Psalm 46: 4, 5).

1. Tarsus (Acts 22 : 3).
2. Hebron (Genesis 23 : 2).
3. Emmaus (Luke 24: 13, 35).
4. Capernaum (Matt. 8: 5).
5. Iturea (Luke 3 : 1).
6 Tyre (1 Kings 5 : 1).
7. yarn (I Kings 10: 28).
8. Ophir (I Kings 9 : 28).
9. FO~dations (Heb. 11 : 10).

10. Gib on (I Kings 3 : 5).
11. Oph ah (Judges 6: 11).
12. Damascus (Acts 9: 18, 19).

N.B.-In the May numb~No. 9 clue should read "Abraham
looked faT a city which has th~e."
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SPIRITUAL BIOGRAPHY

I1III11

COLONEL RICHARD HOLDEN

GLIMPSES FROM HIS LIFE (1805-72)

IT is written, "Gather up the fragments that remain, that nothing
be lost" (John 6: 12). When one of the Lord's people, in whom is
evident marks of grace and piety is removed from this vale of tears,
it is fitting that mention should be made of their doings and last
sayings, so far as they redound to the glory of the Triune Jehovah.
There is to be seen in the person of RICHARD HOLDEN (of Nuttall
Temple, Nottinghamshire) the operations of the grace of God in
union-rare union !-with intellectual gifts and social position. "For
ye see your calling, brethren, how that not many wise men after
the flesh, not mighty, not many noble are called... "(1 Cor. 1 : 26).

DR. J. C. RYLEJS TRIBUTE
Dr. J. C. Ryle wrote a brief prefatory memoir of Richard Holden,

in 1872, to a small volume of "Recollections." J. C. Ryle, then
minister o~ Stradbroke, Suffolk, wrote thus regarding the subject of
our memOlr:

"I knew him well for about thirty-five years, >and I feel a
melancholy pleasure in writing a short account of him for the
benefit of those who did not know him. When I first knew
him, he certainly cared far more for the world that now is,
than that which is to come. . . .

"Colonel Holden (as he was commonly called, from his having
commanded the South Notts. Yeomanry fOf. many years), was
second son of Mr. Robert Holden, of Darley Abbey, near Derby,
who married Mary Anne, only child and he~ress of Mr. Lowe,
of Locko Park, Spondon, Derby. He inherited the Nuttall por
tion of his father's estates, when his elder brother took the name
of Lowe, and inherited Locko, III 1844. Col) Holden was born
in 1805, and educated at Christ Church, bxford. For some
years after his father's death he lived at Spo,ndon, near Derby,
of which parish his brother was minister from,)833-66. For the
last nineteen years of his life he resided entirely at Nuttall
Temple, about four miles north-west of Nottingham....

"He seldom visited London, and consequently was little
known in the religious circles of our great metropolis. But there
is probably no one at this moment, except Lord Shaftesbury,
who is better known in London, as a thorough-going advocate
of 'pure and undefiled religion.' .... Scripture reader for the
collieries at his park gates; a regular meeting every Sabbath
evening in his schoolrooms, where he was generally the speaker;
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a weekday lecture to his own labourers and gardeners; and a
constant system of tract· distribution and house-to-house visita
tion ... he always kept at work.... Well do I remember,
in days when I knew little more of true religion than he did,
what kind of a man he was in a ball room, or in the cricket field.
That very same zeal, after his conversion, he threw into all his
work for Christ. . . . . The annual meetings which he held in
the beautiful halI of his own house, on behalf of the Bible
Society and the Scripture Readers of Nottingham and the neigh
bourhood, were particularly edifying.....

"He was equally opposed to Ritualism on the one hand and
to Neologianism on the other. What he thought most of was the
grace of God; and where he saw it, there he considered there
was true religion. Great reverence for the Holy Scriptures, great
sense of sin, great kindliness of heart, great faith in the power
of prayer, and great! love to the person of Christ were, perhaps,
the leading features: of his Christianity..... He was a man
of rare humility; few men ever showed such an habitual sense
of their own sin by nature, and their debt to the grace of our
Lord Jesus Christ. . . . .

"Whether in general society, or on the magisterial bench, or
at the head of his regiment of Yeomanry, he never shrunk from
speaking out, and sqowing his colours. Not least, he was a man
of very deep and affectionate feeling. Few who have heard him
speak on a Bible Society platform will ever forget the loving,
tearful eatne~tness with which he would speak to a meeting, in
words of tru~ unadorned eloquence, and tell people what Bible
religion had done for his soul. . . .

"He died in great peace, finding the same evangelical truth
which he loved in life, his solid consolation in death. One
of his last texts was, 'Christ is all~hrist is all.' Two of his
last hymns were those precious ones, 'There is a fountain filled
with blood' and 'Just as I am.' His last message W all his
friends and relatives was, 'Tell them all that I am forgiven.' ,.

,INTERESTING LINKS WITH J. C. RYLE

Some interesting glimpses of the good influence of Dr. Ryle can
be obtained from Col. Holden's life. As is well known, Dr. Ryle
was a most prolific \vriter of timely Scriptural tracts. When Col.
Holden first moved to\residence at Nuttall, Mr. Ryle looked out for
and obtained a suitable Scripture Reader, resident at Nuttall.

On New Year's Day, ~ol. Holden always arranged, wrapped up
in paper, a row of half sO\r~reignsand one of Mr. Ryle's New Year's
tracts on the dining-room'table, and, after prayers, wished all his
people a happy New Year, ~nd told each to take one. He used to
say, "I wish you all spiritual appiness, not carnal. In Christ you
are happy: out of Christ you on't know what happiness is. From

\
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the bottom of my heart, I hope you may, everyone, realise Christ
as your own Saviour; then it will be a happy New Year." When
servants left, he always took them into his room the last thing- before
starting, to wish them good-bye and to pray with them, besides pray
ing for them at family prayers.

Another, who knew him for more than nineteen years, says: "I
well remember when he used to come over to see us all, before he
resided permanently at Nuttall; and, after he was a changed man,
how often he would stop at our door to speak about heavenly
things, and give us a tract from the fishing bag, full of them, which
was slung over his shoulder. The first tract that he brought into
this parish was the one 'ARE YOU REGENERATE?' by Mr. Ryle."

"I believe," said Col. Holden, "that it is only as we are enabled
ever to be looking to Jesus that we shall be kept in peace! None
but Jesus can do helpless sinners good, or helpless saints either....
Our salvation does not depend upon our feelings-what a sandy
foundation that would be-but upon the immediate word of Him
who never changes! I had great success in tract distribution last
night. I had gone forth daily with them in my pocket, and had
only given away about six; but last night I was helped, and had
comforting conversation with many on the tract, 'The Way to
Heaven,' and was assured by several that 'Christ is the only way.' "

On the 31st of July, 1872, the day of the tea party to the Scrip
ture Readers, they were addressed first by' Col. Holden, and after
wards by Mr. Ryle, who said that "it was fifteen years ago since
his very dear friend, Colonel Holden, first asked him to speak at
the' Bible Society meeting held in that hall." The following words
were spoken towards the close of his speech: "Whatever happens!
and whoever, in future years, may stand here in \Colonel Holden's
place, God grant that the Bible' may be honoured,1 and the name of
Jesus ever loved within the walls of Nuttall Temp1e." It seemed to
those present that Mr. Ryle had at that time <j. presentiment of

• Icommg sorrow. ,
During Colonel Holden's last illness, when in L~ndon, the follow

ing telegram was received on the 9th November, ]872 : "From J. C.
Ryle, Stradbroke, to Miss Holden, 30 Harley Stre~t, London. Give
your uncle, with Christian love, John 14 : 1-4, they will bear all his
weight." The following is an extract from a letter of Mr. Ryle's
after the Colonel's death: "How much distressed I am by his
death. I cannot pretend to say, to me it is the greatest loss, and
makes the greatest blank in my life! It is the Lord! His will be
,done! I shall SOOn see him again. I thot;ght at the meeting last
August that somethin,,? was coming."

COLONEL HOLDEN'S LETTERS
In a letter written to his brother, Atkinson A. Holden, minister

<of Spondon, he thus writes: ". . . . . I mean, since God in His
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mercy has revealed a S.aviour to myself. I write this feeling and
expecting that I shall shortly be removed from this world of· sin
and trial, and that I do humbly, yet firmly, believe that, through
the merits of Jesus, my beloved and all-sufficient Saviour, I shall be
accepted, and stand complete in Him, and be truly one of the stones
of that building of which Jesus Christ is the corner stone.....
The God of all love and grace bless you, and all named, and who
are near my heart at this moment, is the fervent prayer of the poor
sinner who signs himself." Incidentally, the parish of Spondon has
boyhood connections with the writer of this article. The parish
magazine now regularly advertises "Sung Mass" every Sabbath, and
that popish idol, the crucifix, is fixed over the pulpit. Truly, there
can now be written over the portals, "Ichabod"-the glory is de
parted.

Other extracts from Col. Holden's letters are as follows:

3rd September, 1862: "The fine weather has been most gracious,
and may well call forth national thankfulness; for how much corn

.must have been secured in the past week. How much easier it is to
observe this (the pursuit of things temporal) in others, than to set our
own affections on things above! How do we daily need the help of
God's grace; and how apt to rest satisfied with former experience!
I am sure that I have daily to mourn over coldness of heart, dead
ness of faith, and consequent shortcomings. . . . More prayer, more
close study of God's word. 'Thy word was unto me the joy and
rejoicing of my heart.' How seldom is David's experience my own!
Alas! Alas! God help me!"

20th July, 1868: "How good of you to rejoice with me in my
rejoicing, for believe me, last night was productive of more spiritual
joy than I had ever believed could be vouchsafed to a poor sinner
in the flesh! The deeper the dye of my sinfulness, the fuller did I
experience the fullness that is treasured up in Christ Jesus. Pray
for me, that I may be kept humble, and walk lowly with my God."

18th April, 1870: "I wish I could help you in your work of
faith and labour of love. The Lord give you grace, and enable you
to be instrumental in bringing the blind by a way they have not
hitherto trod. According to your faith be it unto you. We have
sorrowfully to confess, that our faith is indeed weak; if it be as a
grain of mustard seed, nothing shall be impossible to you! Do
what in you lies, and leave the event with Him who doeth all things
well..... 'A few more years shall roll'-'when Christ who is our
life shall appear, then shall we also appear with Him in glory.'
'Surely in the Lord have I righteousness and strength.' "

1st October, 1871 : ". . . . . I hope to go to the school in the
evening, though I am little fit for any exertion; yet sometimes in
great weakness we are the more helped. I have not only suffered,
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but I have not kissed the rod, and the enemy has been very busy,
and I have repined instead of learning the lesson the Lord wished
to teach me. The Fountain is still open, there may I be washed
clean from every stain, and again be enabled to rejoice. 'Rejoice in
the Lord.' God bless and keep you-give you an abundant entrance
into His everlasting kingdom."

25th October, 1872 (the last letter he ever wrote) : cc••••• I am
as queer as ever, and I scarcely know how I get on, excepting that
the LordJ ordains. 'I will be with thee in trouble'-not man.'s words.
We grieve for your sickness, and almost dread it may stay in the
house for the winter. . . . . Do you find it difficult, in the midst
of pain, weariness, and loss of sleep, to fix the thoughts and pour
forth prayer? My heart seems sealed up at times. Let me remember
the short prayers in the Gospel, and how our Lord answered them,
'God be merciful to me a sinner.' JJ

His farewell message to the people of Nuttall was: "And now
brethren, I commend you to God, and to the word of His grace
which is able to build you up and give you an inheritance among
all them which are sanctified" (Acts 20 : 32).

HIS ADDRESSES

We quote a few notes, which were taken down at the time, on
occasions of his Sabbath evening addresses:

"People doubt miracles! Can there be a greater miracle, I ask
you, than God changing a hard heart? And what He has done for
one poor sinner, He can do for all. The same grace that could
soften this vile heart of mine can soften the hardest and most wicked
one in this room. . . . ."

«One glimpse of Heaven-one moment with the Saviour will more
than compensate for all our sufferings down here....."

Ephesians 6, verses 10, 12 and 16: " 'Using any weapons but those
God has promised, and His armour, you will be vanquished; but
using these, more than conquerors through Him who loved us.'
Verse 10: 'Finally my brethren be strong in the Lord.' Apart from
the Lord, no strength at all! Strength in ourselve:r is quite contrary
to God's word. In the Lord' is strength-in your own strength you
will fall. Not only a strong one to go to, but, going, you will be
strong in His might. Verse 12: 'For we wrestle not,' etc. Can~t

wrestle and not be aware of it! Where there is spiritual fighting
there is spiritual life. Verse 16: 'Above all taking the shield of
faith.' Satan suits his temptations, knowing our weakness. . . . ."

Luke 15: 2: "'This man receiveth sinners.' Receiveth sinners!
Oh blessed, blessed truth."

HIS LAST SAVINGS

We also quote from some of his sayings, uttered during the last
few days of his life. "Oh! the number of days and years I have
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wasted, which ought to have been spent for the Lord." Some months
before this, his last illness, on being remonstrated with for doing so
much and over-taxing- his strength, he answered: "When I was
young I lived only for self and my amusement; now that I am old,
I must do the hard work! Redeeming- the time-the Lord is at
hand"-were words constantly on his lips.

His farewell blessing to his niece on the evening- of the 9th
November, 1872, was: "I commit thee to God, my dear, the Lord
bless thee and keep thee; the angels minister unto thee."

He passed such a bad night, so wandering and restless, that, about
twelve o'clock, those by his bedside thought he was dying. Towards
the morning he rallied. Always in his wanderings he kept repeating
text after text, showing- how stored his mind was with Bible truths.

The following were constantly being- repeated by him up to the
very last:

"Though he slay me, yet will I trust him."
"The Lord gave, the Lord hath taken away-blessed be the name

of the Lord."
"I reckon that the sufferings of this present time are not worthy

to be compared with the glory which shall be revealed in us."
Once during those weary hours he said to his servant, "I think

this will be the last night! I want to get into the green pastures."
He to whom this was addressed adds: "The last text I can remember
his repeating was on the Sabbath morning- (November 10th), before
I left him to go and rest, after he had passed that very, very painful
night. He looked up in my face and said: 'I know whom I have
believed, and am persuaded that He is able to keep that which I have
committed unto Him against that day:' "

On the Sabbath morning, 10th November, as his niece was gently
bathing his face and hands, he looked at her and said tenderly,
"You must not think so much, my dear, of Uncle Bob-Uncle Bob
he is passing away." At another time that day, he said very slowly,
"I must speak for Christ to the very last-must I not? Not so much
for myself, as for others." In health he had often said he "would like
to bear more testimony for Jesus on a dying bed"; his own, often
repeated, was, "I am forgiven"-"Christ is all"-"In perfect, perfect
peace." About noon that day, he suddenly looked up, exclaiming-,
"Open the heavenly gates!" After g-azing- fixedly for a moment or
two, he clasped his hands together, murmuring- in the most pleading
tone, "Please, please, please let me be one." Can we doubt but that
to those longing eyes, now so soon to close in death, some g-lorious
heavenly vision was graciously permitted? About 5 o'clock that
afternoon he became unconscious, and remained so until 4.30 the
next afternoon-Monday, 11th November, 1872-when almost
without a struggle, his soul took its flight. "Blessed are the dead
which die in the Lord." F.e.
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DR. BARTLETT'S WITNESS

I

IIIIII11

I

In our review (April, 1960) of the MEMOIR OF THE LATE

REV. DR. D. H. C. BARTLETT, by Professor G. W. Bromiley, we
expressed the desire that there sho'uld be some reproduction of
Dr. Bartlett's witness in.his own words. We think it approp'riate
to give two extracts from two of Dr. Bartletfs Rep'Olrts of the
foundation, witness and work of the Bible Churchmen's
Missionary Society.

EXTRACT FROM THE REPORT OF 1937
The essential revelation of the Book of books is of a God Whose

nature is such that He stooped in the Person of His Son from the
throne of the universe which He had created, to purchase back to
Himself rebels who had become unlike Him and defied Him. It is
a revelation of a God of essential righteousness, Who canst not look
on inquity: and yet of such infinite pity, compassion, love, and
self-sacrifice, that He Himself submits to incarnation that He may
pour out His human soul unto death, pay the penalty of sin, and
win back as His own purchased possession the fallen sin-stained
children of earth, whom He exalts finally to His own throne and
likeness.

That is a revelation of the one true God only to be found in all
the world running- throughout the volume of the Book of books.
So contrary is it to all the ideas and conceptions of men who have'
not known the revelation of the Book, that its origin cannot be
tmced to them. So transforming- is it when put to an experimental
test in the soul of the Believer that its Divine source becomes
apparent. So productive is it of all that is essentially g-ood and
sublime that if a tree be known by its fruit it must be what it
claims to be, and what our Church rightly terms it-THE WORD'
OF GOD. This revelation of the one true God; permeating the whole
volume of the Book; manifested in type and history in prophecy and'
song; though explained in the language of earth, is so undeniably
from heaven, that it must be true.

Oh! to get back to the tried and tested revelation in the whole
volume of the Book! back to the true portrait of the Rock of Ages;
the only Rock amidst the sandhills of time to Whom we shall all
need to flee when human strength is proved to be weakness, and
human wisdom is seen to be foolishness, and human sin mounts up
to heaven:

"Rock of ages, cleft for me,
Let me hide myself in Thee;
Let the water and the blood
From Thy riven side which flowed,
Be of sin the double cure,
Cleanse me from its guilt and power."
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Religion has long since been degenerating, on the one hand, into
aesthetic worship, and, on the other hand, into social service. Now,
it is to many but a vague philosophic ramble on the mountains of
twilight, without food by the way or a home at the end! We must
get back to St. John's description of himself-"the disciple whom
Jesus loved)); back to the message of the sisters of Lazarus-"Lord,
he whom Thou love'St is sick"; back to the words of St. Paul
«Who lo'ved me and gave Himself for me"; back to the realisation
that religion in its loftiest sense is affinity with God! a relationship
of love between two persons-Jesus and the ransomed soul. Then
the Biblical revelation of the Triune God becomes the garden of
the soul, the original and subsequent trysting place of love with
Him Who is the fairest among ten thousand and the altogether
lovely; the brightness of God's glory and the express image of His
Person. And it is there the wistful heart expresses the great longing
-"Lord, show us to the Father, and it sufficeth us." To receive
from Jesus the assurance-

"He that hath seen Me hath seen the Father; how sayest thou
then, Show us the Father? Believest thou not that I am in the
Father, and the Father in Me ... the Father abiding in Me
doeth His works. Believe Me that I am in the Father, and the
Father in Me; or else believe Me for the very work's sake."
(John 14: 9-11).

Then any doubts concerning the Biblical revelation of God the
Father, God the Son, and God the Holy Ghost, become impossible
of entertainment in the ransomed soul, which recoils in horror from
any suggestion that He Who is One with the Eternal Father, the
brightness of His glory and the express image of His Person, could
ever have been allied with evil or have taught error. "I and My
Father are One" settles that point.

So, when it came to pass that cries of distress came from tried and
trusted British Missionaries in the world's great mission fields,
addressed in some cases to the Home Boards of all missionary
societies-conformist and non-conformist-begging that further
missionary recruits should not be sent unless they could accept and
teach the Bible in its entirety as the Word of God and Christ Jesus
as true in His Person, His utterances, and His deeds; then some of
us tried to influence those societies to a favourable reply, and when
we failed a few of us called into existence the RC.M.S. because we
were bleeding under offence done to our Lord and our God and to
the written Word which mirrors Him.

Consequently B.C.M.S. is no mediocre society, born to carry on a
little part of Christ's missionary work in the darkest places of the
earth and thereby to fulfil its complete destiny. The circumstances
of its birth created it a witness-a great practical witness throughout
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the world-afor the Word of God and for the Testimony of lesus
Christ." And the g-reat incentive of its birth was Love-a threefold
love :-

1. Love, to the Lord and Saviour Jesus Christ-Whose Person,
words, and works had been impugned.

2. Love, to the Heathen and Mohammedan world, lest it should
fail to obtain a true manifestation of Him Who alone is
mighty to save.

3. Love, to the liberal or modern Churchmen of the theological
world, who will never be won by arg-ument nor by the
toleration of their tents, nor by any mixing- up in work with
such tenets, but who may be won by a separate and friendly
witness to the power of revealed truth.

Never before in the Christian era has this duty of love become
SO personal to the Master.

Half a century ago German criticism and its British following
impugned the Old Testament Scriptures and perhaps the authen
ticity of some books of the New Testament. Even then, some of us
became conscious that the log-ical conclusion of such a course would
be found to reach the Master Himself.

During- this century it has reached that goal, and today it is the
positive duty of love to say emphatically that theological liberalism
Or modernism (if there be a distinction between the two it is one
of degree not of essence) is essentially and inherently wrong. And
we say that it is wrong, not from any shifting-, uncertain standing
ground such as, the intellect, but from the standpoint of the loftiest
and deepest experiences of the human soul, which follow upon and
which are the blossoms of Faith in the Triune God, as revealed in
the Divinely given photograph of Him to be found only in the
whole volume of the Book. D. H. C. BARTLETT.

EXTRACT FROM THE REPORT OF 1939
For the first time in the history of the Society its Annual R~port

is issued under War conditions. That the British Empire, and
especially its centre the British Isles, is suffering- beneath the chastise
ment of God soon becomes apparent to the careful student of the
last seventy years.

But chastisement is never preparatory to abandonment; rather its
object coming- from a wise Father is ever remedial. Its origin is love.
I ts intention is to make more worthy and therefore more precious.
What were the words of a wise king- to a privileg-ed people some
thousand years before Christ?-

"My son, despise not the chastening- of the Lord; neither be
weary of His correction: for whom the Lord loveth He cor
recteth; even as a father the son in whom he delighteth"
(Prov. 3 : 11-12).
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Now, it is usually forgotten that this Nation, and especially its
centre the homeland, has derived more evils from Germany than
military attentions. The latter now threaten our national life with
the sword and must be resisted with the sword. Without reason,
but filled with the spirit of pride and the lust of conquest, regardless
of the VIth, VIIIth, and Xth Commandments of the Most High,
Who still ruleth in the kingdom of men, and g-iveth it to whom
soever He will, Germany has unsheathed the sword and trusts solely
in it. Therefore in her shall the words of Jesus Christ be fulfilled,
"all they that take the sword shall perish with the sword."

But the sword, which can only touch the body and cannot affect
the soul or the spirit of man, is the lesser of the two evils emanating
from Germany. And this lesser evil is the natural consequence of
the greater evil which has long since ruled in that unhappy land
destroying faith in the one true God as revealed in the Word of
God. Destructive criticism of the Bible has undermined belief in the
Bible as a true record of historic facts, and it is upon those facts and
their requirements that individual freedom and responsibility rest.
Having discredited the foundation upon which all real goodness and
all true brotherhood rest, Germany has evolved a philosophy of
human life which is essentially Pagan, which is devoid of any
spiritual perspective, and which fastens the Divinely-given instinct
of worship not upon a God of Love and Goodness, in Whom only
is to be found Life eternal, but upon a mere earthly organisation or
State dominated by a dictator whose will is supreme. In such an
organisation character counts for nothing. The dictator may be the
very embodiment of pride, deceit, and cruelty! He may hurl to
death, amidst the barbarities of modern scientific warfare, millions
of his own nation and of the nations on which he preys! Still his
serfs worship him, and, in the worship, imbibe his evil carelessness
concerning the preciousness of each human personality.

That this favoured Nation, this "land of the Book," has for years
been gravitating in a similar direction cannot be denied. It is only
78 years ago that the adverse criticism of the Bible put forward by
Bishop Colenso received the united protest of the Archbishops and
Bishops of our National Church-

"All our hopes for eternity, the very foundation of our faith,
our nearest and dearest consolations are taken from us, if one
line of that sacred Book be declared unfaithful and untrust
worthy."

But how soon such brave words were forgotten! The alacrity
with which our Universities adopted destructive criticism "made in
Germany" was amazing. The remarkable results of archaeological
research, verifying the records of Scripture as true history, did in
deed deal with sledge-hammer force with the much vaunted
"assured results of modern criticism." Nevertheless those who had
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learned to doubt, and seemed to love it, held on to such scepticism
as that to which archaeological research was inapplicable.

And the Report of the Archbishops' Commission on Doctrine in
the Church of England (1938) revealed the fact that the historical
record with which the New Testament opens (the Virgin Birth) and
that with which all the four Gospels close (the Bodily Resurrection)
were doubted by men who held high office in the Church and that
similar doubts concerning the very Person of our Lord, His Deity
and accuracy, were tolerated by the Church itself.

In 1917 it was knowledge of this terrible declension within the
Church which impelled Believers to defend its evangelical missionary
work from the introduction of modern views. And when, five years
later, those views became prevalent, Believers were again impelled
to request that new candidates should be required to accept what
the universal Church had always accepted, and what the Standards
of the British Church accepted without question, namely:-

1. The trustworthiness of the historical records of Scripture.
2. The truth of .all Christ's utterances.

On July 12th, 1922, the Committee (a thousand strong) responsible
for that missionary work, rejected that request! because certain
bishops and dignitaries threatened withdrawal if the Committee
complied. And, four months later (November 22nd), when putting
forth a statement of the truths for which they stood, that Com
mittee deliberately omitted any reference to those two essential
truths lest they should lose those holding modern views.

These, and similar landslides in the Free Churches, led to Believers
founding towards the end of 1922, the Bible Churchmen's Missionary
Society as a witness at Home and Abroad to the reliability of the
Bible revelation of God and of the Deity (and consequent accuracy)
of Christ. That effort has been richly blessed of God! so richly that
the devil has worn himself out in misrepresentation and opposition.

Will the peril of our country, largely due to the disintegrating
effect of theological modernism upon the National Religion, cause
a general repudiation of modern views, a disassociation therefrom
and a return to the God of the Bible? There are signs within the
Church. One of her principal organs, unfriendly to B.C.M.S. at the
time of its initiation, has had its eyes opened and lately spoke with
no uncertain sound:-

"The Church has made sincere efforts in the past to draw the
outsider by attractive services and pleasing preaching, but we do
not hesitate to say that the Church has been guilty of two grave
sins. She has robbed the nation of the Bible and she has despised
the Blood of the Covenant. The reliability of God's Word and
the efficacy of the Atonement were the centre of the life and
teaching of those whose lives and ministry transformed England
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in the eighteenth century. It is at these two vital and funda
mental facts of the faith that the Church of today has struck.
Is this the secret of our powerlessness, and the cause of our
humiliation ?"

It is this that has lowered the tone, and weakened the strength
of British Christianity. And this country was on the down-grade
and in its decline was moving rapidly. Evidence thereof was sup
plied by the hesitancy of our rulers even to mention the Name of
God, or this Nation's dependence upon Him.

But, thank God, there are signs of recovery from the blight which
the modern discrediting of the Scriptural revelation of God has
brought into the National life. And that recovery has been led by
our gracious Sovereign Lord, King George, who initiated the call
of the Nation to prayer on Sunday, May 26th. The response was
widespread and replete with reality. The Service of Preparation by
our Archbishops' broadcast on the Saturday evening was superb.
In the hour of grief and need they threw overboard all modern
theological excuses for sin, and called upon the Nation to begin
their approach to God in the words of the time-honoured old
fashioned General Confession of the British Nation-

"Almighty and most merciful Father: we have erred and
strayed from Thy ways like lost sheep. We have followed too
much the devices and desires of our own hearts. We have
offended against Thy holy laws. We have left undone those
things which we ought to have done; And we have done those
things which we ought not to have done; And there is no health
in us."

The whole Service was in tune with the opening confession, and
the old Reformation Prayer Book came into its own as the fitting
expression of erring men who recognised their dependence on the
mercy and salvation of God.

The answer of God to the prayers of the Nation was immediate,
as the following quotations will shew :-

"Piece by piece the epic story of the great deliverance of the
B.E.F. from the hands of the enemy is being unfolded.

"I have talked to officers and men who have got safely back
to England, and all of them tell of these two phenomena. The
first was the great storm which broke over Flanders on Tuesday,
May 28th, and the other was the great calm which settled on
the English Channel during the days following.

"O;fficers of high rank do not hesitate to put down the de
liverance of the B.E.F. to the fact of the Nation being at prayer
on Sunday, May 26th. I am told that after careful survey of
the position had been made the maximum number whom it
was thought could possibly escape death or capture was 30,000.
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Instead of that, more than ten times the number were safely
embarked.

"The consciousness of miraculous deliverance pervades the
camps in which the troops are now housed in England. An
instance of that occurred soon after in a large camp where in
the midst of a concert, at the request of the men, the chaplain
conducted an act of thanksgiving consisting of a hymn and
prayers and a few simple words. Since that night every concert
in that camp has had a short service of prayer and thanksgiving.

"So the two miracles made possible what seemed impossible.
In the darkness of the storm and the violence of the rain,
formations which were eight to twelve miles from Dunkirk were
able to move up on foot to the coast with scarcely any inter
ruption from aircraft, for aircraft were unable to operate in such
turbulent conditions.

"One thing can be certain about tomorrow's thanksgiving in
our Churches. From none will the thanks ascend with greater
sincerity or deeper fervour than from the officers and men who
have seen the Hand of God, powerful to save, delivering them
from the hands of a mighty foe, who, humanly speaking, had
them utterly at his mercy."-(Daily Telegraph and Morning
Post, June 8th, 1940.)

Such a frank indication of Divine intervention in answer to
prayer, is a definite indication that the chastisement of God is
having the desired effect, and that in these dark hours some in the
Nation are groping their wa" back to the God of their fathers and
are finding in Him, as revealed in the whole volume of THE BOOK,

life and freedom.
* * * * * *

From the foregoing it will appear that membership of B.C.M.S.
means not only helping missionary work «untO' the uttermost part
of the earth," but also the building up at Home and Overseas of
a great practical w£tness to the trutliJ, of the Word' of God. And
the paramount need of the British Empire today is belief in that
truth. Her spiritual power, her morale, her final triumph over the
forces of evil and her settlement of a righteous peace depend upon it.

D. H. C. BARTLETT.

A REGENT LETTER

"I am writing to tell you how much I enjoyed reading the sermon
on John 17 : 5. I think it is very good, and hope to read it again.
I was very pleased to see that there are other sermons on that
chapter, and hope you will be led to include them."-May 11th,
1960.
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BIBLICAI4 EXPOSITION

WHY MEN WILL NOT COME TO CHRIST

271

By the REV. WILLIAM PARKS, B.A. (Openshaw)

"And ye will nOlt come to me, that ye might have li{e."-John 5 : 40.

PROFESSORS do not like to be told that they.are "dead in trespasses
and sins. They turn this assertion of the apostle into a mere figure
of speech. They will not have it that they are as re.ally "dead" to
all spiritual good, and are as incapable of a spiritual act, as one
naturally dead is to perform a physical act.

They say, "Go to the heathen and tell them they are 'dead in
trespasses and sins'; but, as for us, we were regenerated at our
baptism; we are not dead, we are living Christians." But to such
we reply: The unbelieving Jews to whom Christ spoke in the text
and context were manifestly dead in sins, though they had been
regenerated at their circumcision, just as much as you were regener
ated at your baptism, and could no more do a spiritual act than you
can. Do you see the force of this? It is universally conceded by
Church of England people that baptism has superseded circum
cision. It must follow, then, that whatever benefits arose from cir
cumcision must also arise from baptism, or, in other words, that if
a person be regenerated at baptism, one must have been also at
circumcision. But here we meet with persons who had been circum
cised who were not regenerated, for they were "dead in sin." Con
sequently, it must follow that a person may be baptised and yet
"dead in sin." It is as clear as light that the parties in the text were
dead in sin, otherwise Christ would not have said they were "void
of life" (John 5 : 40).

It is objected, "Ah, but this does not prove that they had not had
life to begin with. They had it at their circumcision, but they
frittered it away." I answer, first, eternal life cannot be frittered
away; secondly, taking you on your own ground, this does not
establish your case, for thus it may be with you. We are then
justified in affirming that certain professors are"dead in trespasses
and sins." The Jews whom Christ addressed were to all intents and
purposes religious professors, just as thousands of Christians this
moment are religious professors. The first were "dead in trespasses
and sins." The second may be likewise. Rely upon it that it is no
uncommon thing, much less an impossibility, for high-sounding
professors amongst Christians to be as devoid of spiritual life as
those wretched Jews we read of in the text and context.
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John 5: 40: This text suggests many questions, e.g. :-
1. Why men will not come to Christ.
2. What is implied in coming to Christ?
3. What is involved in the life Christ can g-ive?
4. How does this text find us?

And may the Spirit of Christ be with us whilst we discuss these
questions.

I.-WHY MEN WILL NOT COME TO CHRIST

Why m~m will not come to Christ.-"Ye will not come to me,
that ye might have life." I do not take this as a complaint or a
lamentation of Christ; I take it rather as a mere statement of fact
in which I think there is a slight irony.

Christ had been arguing with the unbelieving- Jews upon their
inconsistency and prejudice. He had been reminding them of the
testimony that John the Baptist had borne to Him-of the works
that He Himself had done in witness of His mission, and of their
own practice; which was to search the Scriptures, for in them they
thought that they had eternal life, and they "are they which testified
of Christ." And yet, says Christ, "ye will not come unto me, that ye
might have life." As much as to say, "Is it not extraordinary that
ye can be so dull and stupid, so stolid and so blind, as not to come to
me under these circumstances?"

Mark you, Christ knew well enough why the unbelieving- Jews
would notcome to Him (for He knew all things that were in men);
but He is here, as elsewhere, taking- men on their own g-round,
fighting them with their own weapons, just as He did with the young
ruler who thought to go to heaven by his works. "Ye will not come
to me, that ye might," etc. Why? Christ answers the question in the
context (verses 42, 44). But these reasons are deeper than the super
ficial can understand. They mean this, "If God had revealed me to
you, you would have loved Him, and would have thought of no
honour but that which cometh from Him; but, as He has not
revealed me to you, you do not love Him or believe in me. Ah,
there is g-reat depth of meaning- in Christ's words here."

But to be as plain as possible. Why will not men come to
Christ?

(1) Because they do not believe they are dead, and consequently
they are in no need of life.

(2) Because they think they have a righteousness of their own, and
have no need to be beholden to the righteousness of Another.
Thus men honour one another, or give one another credit for
their respective rig-hteousness, and cannot be content with the
honour that comes alone of free grace or of God.

(3) Because they cannot trust God, and renounce the world, which
everybody must do who comes to Christ.
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(4) Because men hate Christ. They really want to have nothing
to do with Him. This is why men will not come to Christ.

You may depend upon it that many Christian professors have no
more come to Christ for life than those Jews of old, though they
are ever talking about Christ; but we shall see more of this presently.

Il.-WHAT IS IMPLIED IN COMING TO CHRIST

What is implied in coming to Christ?
I t cannot possibly mean coming towards His person, or coming

to see Him or hear Him preach, for He rebuked the very people
who were looking at Him and listening to Him, for not "coming" to
Him.

It cannot possibly mean coming to the sanctuary, or coming to
the ordinance, or coming to Christ with our formal prayers or
services, for thousands have thus come, who are dead in trespasses
and sins.

But coming to Christ is believing in Him for salvation, believing
in Him as our Righteousness, our Sanctification, our Wisdom, and
our Redemption. Coming to Christ means trusting Him for all we
want and all that God wants. And, 0 my soul, what infinity is
there in that!

Tell me, poor sinner, what do you want? What does an all-holy
God want? You want acquittal from your guilt, you want pardon
sealed home uptm your conscience, you want peace, you want pro
mise, you want prospect of eternal happiness, you want comfort and
consolation and assurance of undying love. Well, coming to Christ
is coming to Him for all this, trusting Him for it.

And what does God want, think you? God wants holiness and
purity and perfection; not a jot will He abate in His demands. And
oh, how can you satisfy His claims? Impossible, impossible! But
Christ has done this for every one of His people. Coming to Christ
thus is trusting Him as the Doer of this. Mark you, too, poor sinner,
you must not take a rag or a shred of your own righteousness along
with you when you go to Christ. No, not even your graces. They
have nothing to do with your salvation. Christ is first, Christ is
midst, Christ is last in that. Graces are merely ornaments that a
loving Christ hangs round the neck of those who come to Him, and
have no more to do with their eternal life than have your golden
chains to do with your natural life. Ah, how few have really come
to Christ!

IlL-WHAT IS INVOLVED IN THE LIFE CHRIST CAN GIVE

What is invo~ved in the life that Christ can give?-I might answer
in a single sentence: All the blessings of a converted state. But
what are they? Why, never-ceasing union with Christ. "What," say
you, "will not sin after conversion sever the union?" No, I answer;
never, never. It is an indissoluble union, a union formed betwixt
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Christ and the soul, with God to witness it, a union made fast with
oaths and promises and blood.

Oh, what foolish, soul-saddening notions are there abroad about
Christ and His relationship to the souls of His redeemed! People
think that the covenant of grace is no better than the covenant of
works. They think that when Christ and the soul are brought into
covenant, that it holds good as long as the soul keeps from sin, and
it is broken when the soul breaks down. Alas! this would be no
good news. This would not be as gracious a covenant as God made
with our father Adam, for Adam had power that we have not.

But, thanks be to God, we have better news than that to tell you.
Christ is our Covenant-keeper with God, not Adam, not you or 1.
And let me tell you, until you can see this and believe it, that it is
very questionable whether you have ever come to Christ.

Young Christians sometimes make mistakes upon this point.
They are like the prodigal in the parable in this. You know that
poor fellow arose and went to his father, but with an incorrect notion
about free grace. He would work for his living: "Make me," says
he, "as one of thy hired servants." But no, the father will not hear
of such a thing; besides, he knew better, so he clasps him in his
arms, and stops his mouth with kisses.

My hearers, it is so with all who come to Christ for life. Their
sins are all forgiven, ay, the sins after their coming as well as before.
Indeed, it must be so, for we all sin continually; and, if pardon did
not include all sins, there would not be a day of our lives in which
we should not be in condemnation.

Well, do you all know now what is involved in the life Christ
gives? Are the blessings of a converted state, i.e., all the blessings
of the everlasting covenant, the very life that a poor criminal wants,
a life of liberty, of restored position, a life of freedom from con
demnation, a life of confiding love. Besides, it is eternal life, "I
give to them" (my sheep, them that come to me, them that trust
in me) "eternal life, and they. shall never perish, neither shall any
man pluck them out of my hand."

IV.-HOW DOES THIS TEXT FIND US?

This is the glorious news, my hearers, yet news that no self
righteous or natural man in the world can receive or avail himself
of. It is true to this hour, that this sort of people will not come to
Christ that they might have life. How could they, when they fancy
they already have life, or are not in such woeful need as Christ
represents them?

But here two questions present themselves, viz.: (1) How is it
possible for fallen man to coine to Christ? (2) Have we come to
Christ?

I answer to the first: Totally impossible without miraculous
interference. We have both Scripture and our own convictions
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arising from our observation to confirm this. "No man can come to
me,)) says Christ Himself, "'except the Father, who hath sent me,
draw him." "Except a man be born again [or from abov~, he
cannot see the kingdom of God."

(1) These are all-sufficient to establish the point, and our observ
ation assures us that no argument, nOir moral suasion, no warning,
no app'eal to the human heart, has the slightest effect in making
p'eople come to Christ. We may move them for a brief period; we
may alarm and terrify them; but, as it is but human work, it is not
enduring. People consent for, a time with their heads, but their
hearts are untouched. Some of the greatest scholars and philosophers
are amongst the most hardened of the human family. The greatest
scoffers and atheists have come from the most learned of men.
What folly is it, then, to tell us that man may begin with God!
My hearers, it is God the Holy Ghost that must begin and carry on
the wOlTk. It is He, and He only, who can draw us to Christ. We
must be made willing in the day of God's power, or we shall never
come.

(2) Have we come to Christ for life? If we know our need of Him,
if we understand His use, and are not only submissive to God's plan
of salvation, but rejoice in it, we may be certain we have come to
Christ, and, having come to Him, we have eternal life; for it is
written, "he that believeth in me hath everlasting life, and shall
never come into condemnation." 0 happy souls, look up and bless
God for His unspeakable gift, a gift that is not presented to you as
the world giveth, to be grudged or recalled, or to be retained as long
as you deserve it; but a gift that is given freely, and preserved
jealously for you by Christ Himself, for ever and ever.
Sermon 33. WILLIAM PARKS.

POETRY

Five contributions of Verses by the Rev. T. Pittaway, Rodden
Rectory, Frome, are held over to the next issue.
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PROFESSOR B. B. WARFIELD ON THE LORD'S DAY:
ITS OBLIGAnON

AN ADDRESS* BY THE LATE PROF. BENJAMIN B. WARFIELD, D.D.,
LL.D., PRINCETON THEOLOGICAL SEMINARY, NEW JERSEY, V.S.A.

I AM to speak to you today, not of the usefulness or of the blessedness
of the Sabbath, but of its oblz:gatioln. And I am to speak to you of
its obligation, not as that obligation naturally arises out of its useful
ness or blessedness, but as it is immediately imposed by God in His
Word.

You naturally dwell on the joy of the Sabbath. This is the day of
gladness and triumph, on which the Lord broke the bonds of the
grave, abolishing death and bringing life and immortality to light.
As naturally you dwell on the value of the Sabbath. This is the day
On which the tired body rests from its appointed labour; on which
the worn spirit finds opportunity for recuperation; an oasis in the
desert of earthly cares, when we can escape for a moment from the
treadmill of toil of daily life, and, at leisure from ourselves, refresh
our souls in God. I am to recall your minds-it may seem somewhat
brusquely-to the contemplation of the duty of the Sabbath; and to
ask you to let them rest for a moment on the bald notion of authority.

I do not admit that, in so doing, I am asking you to lower your
eyes. Rather, I conceive myself to be inviting you to raise them;
to raise them to the very pinnacle of the pinnacle. After all is said,
there is no greater word than "ought." And there is no higher
reason for keeping the Sabbath than that I ought to keep it; that I
owe it to God the Lord to keep it in accordance with His command.

THE SABBATH MADE FOR MAN
It may nevertheless require some little effort to withdraw our

thoughts even for a moment from the utility of the Sabbath and fix
them on its bare obligation. Since Prudhon taught the world the
natural value of the Sabbath, its supernatural origin and sanction
have, in wide circles, passed perhaps somewhat out of sight. In its
abounding usefulness to man, it may seem so obviously man's day
that we may easily forget that it was, for two thousand years before
it was discovered to be man's day, already the Lord's day; and,
stretching back from that, from the creation of the world God's day.
The Sabbath is undoubtedly rooted in nature, in our human nature,
and in the nature of the created universe.

*Note.-We give this paper in full from its appearance some years ago in two
issues of The Gospel Magazine. The italics, however, are mostly ours,
and also some of the headings and the settin~ out in shorter paragraphs.
-(Editor).
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Unbroken toil is not good for us; the recurrenCe of a day of rest is
of advantage to us, physically, mentally, spiritually. But had we
been left to find this out for ourselves, we should probably have
waited very long for it. Certainly Prudhon tardily learned it from
observation, not of pure nature, but of the Sabbath-rest ordained
by God.

We are told on the highest authority that "the Sabbath was made
for man." Man needs it. It blesses his life. But man apparently
would never have had it, had it not been "made" for him; made for
him by Him Who from the beginning- of the world has known all
His works, and, knowing- man, has made for him from the beginning
of the world the day of rest which he needs.

He Who needed no rest, on the greatness of His condescension,
rested from the work which He had creatively made, that by His
example He might woo man to his needed rest.

THE SABBATH, GOD'S CREATION

The Sabbath, then, is not an invention of man's but a creation of
God's.

"This is the day that ]ehovah hath made"-a verse than which
none in the Psalter has had a more glorious history-does not refer
to the Sabbath; but it is not st~ange that it has been so frequently
applied to it that it has ended by becoming on the lips of God's
people one of its fixed designations.

It is Jehovah Who made the Sabbath; though for man, the
Sabbath is not of man, but has come to man as a gift from God
Himself. And, as God has made it, so He has, kept it, as He has
kept all else that He has made, under His own hand. It is in the
power of no man to unmake the Sabbath, or to remake it-diverting
it from, or, as we might fondly hope, adjusting it better to, its
Diviriely appointed function. What God has made it, that will He
Himself see that it shall remain.

"THE SON OF MAN IS LORD EVEN OF THE SABBATH"

This in effect our Saviour tells us in that very saying to which
we have already alluded. For, immediately upon declaring that
"the Sabbath was made for man-with the open implication, of
course, that it was by God that it was made for man-He proceeds
to vindicate to Himself the sole empire over it. "So that," He adds,
"the Son of Man is Lord even of the Sabbath."

The little word"even" should not pass unnoticed in this declara
tion. "The Son of Man is Lord even of the Sabbath," or perhaps
we might translate it "also" or "too"-"the Son of Man is Lord
also of the Sabbath," "of the Sabbath too." In the former case it
is the loftiness of the lordship which is Lord even of the Sabbath
which is suggested; in the latter, it is the wideness of the lordship
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which our Lord asserts for Himself which is intimated. Both elements
of significance are present, however, in either case.

The emphasis in any event falls on the greatness of the authority
claimed by our Lord when He declared His lordship over the
Sabbath, and the term "Lord" is in the original thrust forward in the
sentence, that it may receive the whole stress. This great dominion
our Lord vindicates to Himself as the Son of Man, that heavenly
being, whom Daniel saw coming with the clouds of heaven to set up
on earth the eternal kingdom of God. Because the Sabbath was made
for man, He, the Son of Man, to Whom has been given dominion
and glory, and a kingdom, that all peoples, nations, and languages
should serve Him-Who reigns by right over man and all things
which concern man, is Lord also of the Sabbath.

There are obviously two sides to the declaration. The Sabbath, on
the one hand, is the Lord's Day. It belongs to Him. He is the
Lord of it; Master of it-for that is what "Lord" means. He may do
with it what He will: abolish it if He chooses-though abolishing it
is as far as possible from the suggestion of the passage: regulate it,
adapt it to the changing circumstances of human life for the benefit
of which it was made. On the other hand, just because it is the
Lord's Day, it is nobody else's day. It is not man's day; it is not in
the power of man. To say that the Son of Man is Lord of the
Sabbath is to withdraw it from the control of men. It is to reserve
to the Son of Man all authority over it. It is not man but the Son
of Man Who is Lord of the Sabbath.

THE FOURTH COMMANDMENT

When we wish to remind ourselves of the foundations of the
Sabbath in the Word of God, it is naturally to the Decalogue that
we go first. There we read the fundamental commandment which
underlay the Sabbath, of which our Lord asserted Himself to be
the Lord, and the Divine authority and continued validity of which
He recognised and reaffirmed when He announced Himself Lord of
the Sabbath established by it.

ADDRESSED TO ISRAEL

The Ten; Commandments were, of course, giv'en to Israel; and
they ar:e couchedl in language that could only beaddre"Ssed to Israel.
They are introduced by a preface adapted and doubtless designed
to give them entrance into the hearts of precisely the Israelitish
people, as the household ordinances of their own God, the God to
Whom they owed their liberation from slavery and their establish
ment as a free people: "I am the Lord thy God, which brought
thee out of the land of Egypt, out of the house of bondage." This
intimacy of appeal specifically to Israel is never lost throughout the
whole document. Everywhere it has just Israel in mind and in every
part of it is closely adapted to the special circumstances of Israel's
life.
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We may, therefore, read off from its texts many facts about Israel.
We may learn from it, for example, that Israel was a people in
which the institution of slavery existed; whose chief domestic
animals were oxen and asses, not, say, horses and camels; whose
religious practices included sacrificial rites; and who was about to
enter into a promised land, given to it of the Lord for its possession.

We may learn from it also that Israel was a people to whom the
Sabbath was already known, and who needed not to be informed
but only to be reminded of it: «Remember the Sabbath day...."
Nothing can be clearer, then, than that the Ten Commandments are
definitely addressed to the Israelitish people, and declare the duties
peculiarly incumbent upon them.

THE FOURTH COMMANDMENT FOR ALL

Unless it be even clearer that these duties, declared thus to be
peculiarly incumbent upon the Israelitish people, are not duties
peculiar to that people. Samuel R. Driver describes the Ten Com
mandments as "a concise but comprehensive summary of the duties
of the Israelite towards God and man...." It does not appear
but that this is a very fair description of them. They are addressed
to the Israelite. They give him a concise but comprehensive summary
of his duties towards God and man. But the Israelite, too, is a man.
And it ought not to surprise us to discover that the duties of the
Israelite towards God and man, when summarily stated, are just the
fundamental duties which are owed to God and man by every man,
whether Greek or Jew, circumcision or uncircumcision, barbarian,
Scythian, bond or free. Such, at all events is, in point of fact, the
case. There is no duty imposed upon the Israelite in the Ten Com
mandments, which is not equally incumbent upon all men, every
where. These commandments are but the positive publication to
Israel of the universal human duties, the common morality of man
kind.

It was not merely natural but inevitable that in this positive pro
clamation of universal human duties to a particular people, a special
form should be g-iven their enunciation specifically adapting- them
to this particular people in its peculiar circumstances; and it was
eminently desirable that they should be so phrased and so com
mended as to open a ready approach for them to this particular
people's mind and to bring them to bear with especial force upon its
heart. This element of particularity embeded in the mode of their
proclamation, however, has no tendency to void these command
ments of their intrinsic and universal obligation. It only clothes them
with an additional appeal to those to whom this particular pro
clamation of them is immediately addressed.

It is not less the duty of all men to do no murder, not to commit
adultery, not to steal, not to bear false witness, not to covet a
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neighbour's. possession, that the Israelite too is commanded not to do
these things, and is urged to withhold himself fmm them by the
moving plea that he owes a peculiar obedience to a God Who has
dealt with him with distinguishing grace. And it is not less the duty
of all men to worship none but the One true God, and Him only
with spiritual worship; not to profane His. Name nor to withhold
from Him the time necessary for His service, or refuse to reverence
Him in His representatives, that these duties are impressed especially
on the heart of the Israelite by the great plea that this God has
shown Himself in a peculiar manner his. God.

The presence of the Sabbath commandment in the midst of this
series of fundamental human duties, singled out to form the com
pact core of the positive morality Divinely required of God's peculiar
people, is rather its commendation to all peoples at all times as an
essential element in primary human good conduct.

THE LORD JESUS AND THE TEN COMMANDMENTS

It is clearly this view of the matter which was taken by our Lord.
How Jesus thought of the Ten Commandments we may eas.ily learn
from His dealing with the rich young ruler who came to Him
demanding; "Good Master, what shall I do to inherit eternal life ?"
"Thou knowest the commandments," our Lord replied; "if thou
wouldst enter into life, keep the commandments." Nothing new is
suggested by our Lord; nothing but the same old Commandments
which Jehovah had given Israel in the Ten Words. "Thou knowest
the commandments," says He : "the' commandments." They are the
well-known commandments which everyone in Israel knew well.
"I have nothing else to say to thee except what you already know
...." so one of the most modern of modern commentators
(Johannes Weiss) paraphrases our Lord's response: "He who would
be worthy of the kingdom of God must keep the primeval com
mandments of God."

And that no mistake might be made as to His meaning, our Lord
goes on to enumerate a sufficient number of the Ten Command
ments to make it clear even to persistent misunderstanding what
commandments He had in mind. "Thou shalt not kill," He specifies,
"thou shalt not steal, thou shalt not bear false witness, honour thy
father and thy mother," and He adds, summing up as much of them
as He had repeated, "Thou shalt love thy neighbour as thyself."
So little does Jes.us imagine that the Ten Commandments were of
local and temporary obligation that He treats them as the law of
the universal and eternal kingdom which He came to establish.

JAMES AND THE TEN COMMANDMENTS

Like Master, like disciple. There is an illuminating passage in the
Epistle of James, in which the law is. so adverted to as to throw a
strong emphasis on its unity and its binding character in every
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precept of it. "For whosoever shall keep the whole law," we read,
"and yet stumble in one point, he is becom.e guilty of ail." "The
law is a whole," comments J. E. B. Mayor; "it is the revelation of
God's will; disregard to a single point is disregard to the Law-giver,
it is a whole." If then, we keep the law, indeed, in general but fail
in one precept, we have broken, not that precept only, but the whole
law of which that precept is a portion. We might as well say, if
we have broken the handle or the lip of the pedestal of some beauti
ful vase, that we have not broken the vase but only the handle or
the lip or the pedestal of it, as to say that we have not broken the
law when we have broken a single one of its precepts.

Now, the matter of special interest to us is that James illustrates
this doctrine from the Ten Commandments. It is the same God,
he declares, Who has said, Thou shalt not commit adultery) and
thou shalt not kill. If we do not commit adulterv but kill, we are
transgressors of the holy will of this God, expressed in all the
precepts and not merely in one. It is obvious that James might have
taken any others of the precepts of the Decalog-ue to illustrate his
point-the Fourth as well as the Sixth or Seventh. The Decalogue
evidently lies in his mind as a convenient summary of fundamental
duty; and he says in effect that it is binding on us all, in all its
precepts alike, because they all alike are from God and publish His
holy will.

PAUL AND THE TEN COMMANDMENTS

An equally instructive allusion to the Decalogue meets us in Paul's
letter to the Romans. Paul is dwelling on one of his favourite themes
-love as the fulfilment of the law. "He who loveth his neighbour,"
he says, '-'hath fulfilled the law." For, all the precepts of the law
he is thinking here only of our duties to our fellow-men-are summed
up in the one commandment, "Thou shalt love thy neig-hbour as
thyself."

To illustrate this proposition he enumerates some of the relevant
precepts. They are taken from the second table of the Decalogue :
"Thou shalt not commit adultery, Thou shalt not kill, Thou shalt
not steal, Thou shalt not covet." Clearly the Ten Commandments
stand in Paul's mind as a summary of the fundamental principles of
essential morality, and are, as such, of eternal validity.

When he declares that love is the fulfilment of these precepts, he
does not mean, of course, that love supersedes them, so that we may
content ourselves with loving our neighbour and not concern our
selves at all with the details of our conduct towards him. What he
means is the precise contrary of this: that he who loves his neigh
bour has within him a spring- of right conduct towards his neighbour,
which will make him solicitous to fulfil all his duties to him. Love
does not abrogate but fulfils the law.
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OUR LORD' AND THE COMMANDMENTS

Paul was not the originator of this view of the relation of love to
the law. Of his Master before him we read:

"And He said . . . Thou shalt love the Lord thy God with
all thy heart, and with all thy soul, and with all thy mind.
This is the great and first commandment. And a second like
unto it is this, Thou shalt love thy neighbour as thyself. On
these two commandments hangeth the whole law, and the
prophets."

That is to say, all the precepts of the law are but the development
in detail, in the form of announced obligations, of the natural work
ings of love towards God and man. The two tales of the Decalogue
are clearly in mind as respectively summed up in these two great
commandments.

And the meaning is, again, not that love to God and man super
sedes the duties enumerated in these two tables, but that it urges
prevailingly to their punctual and complete fulfilment. As loving
our feIlow-men does not so fulfil all our duty towards them that,
loving them, we are free to rob and murder them; so loving God
does not so fulfil our whole duty to Him that, loving Him, we are
free to insult His name or deny Him the time necessary for His
service. Love, again, means not the abrogation but the fulfilment of
the law.

It cannot be necessary to multiply examples. Nothing could be
clearer than that the Ten Commandments are treated by our Lord
and the writers of the New Testament as the embodiment, in a form
suited to commend them to Israel, of the fundamental elements of
essential mor.ality, authoritative for aB time, and valid in all the
circumstances of life. AIl the references made to them have as their
tendency, not to discredit them, but to cleanse them from the obscur
ing accretions of years of more or less uncomprehending and un
spiritual tradition, and penetrating to their core, to throw up into
high light their purest ethical content.

Observe how our Lord deals with the two commandments, Thou
shalt not kill, Thou shaft not commit adultery, in the passage near
the beginning of the Sermon on the Mount, to which we have
already had occasion to allude. Everything external and mechanical
in the customary application of these commandments is at once
swept away; the central moral principle is seized with firmness; and
this central moral principle is developed without hesitation into its
uttermost manifestation. Murder, for example, is discovered in prin
ciple already in anger; and not in anger only, but even in harsh
language. Adultery, in the vagrant impulses of the mind and senses,
and in every approach to levity in the treatment of the marriage
tie.
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There is no question here of abrogating these commandments, or
of limiting their application. One might say rather that their ap
plications are immensely extended, though "extended" is not quite
the right word; say rather, deepened. They seem somehow to be
enriched and ennobled in our Lord's hands, made more valuable
and fecund, increased in beauty and splendour. Nothing really has
happened to them. But our eyes have been opened to see them as
they are, purely ethical precepts, declaring fundamental duties, and
declaring them with that clean absoluteness which covers all the
ground.

OUR LORD AND THE FOURTH COMMANDMENT

We have no such formal commentary from our Lord's lips on the
Fourth Commandment. But we have the commentary of His life;
and that is quite as illuminating as to the same deepening and
ennobling effect.

There was no commandment which had been more overlaid in the
later Jewish practice with mechanical incrustations. Our Lord was
compelled, in the mere process of living, to break His way through
these, and to uncover to the sight of man ever more and more clearly
the real law of the Sabbath-that Sabbath which was ordained of
God and of which He, the Son of Man, is Lord. Thus we have from
Him a series of crisp declarations, called out as occasion arose, the
effect of which in the mass is to give us a comment on this com-·
mandment altogether similar in character to the more formal ex
positions of the Sixth and Seventh Commandments.

Among these such a one as this stands out with great emphasis:
«It is rawful to do good on the Sabbath Day." And this will lead us
naturally to this broad proclamation; "My Father worketh even
until now, and I work." Obviously, the Sabbath, in our Lord's view,
was not a day of sheer idleness; inactivity Was not its mark. In
activity was not the mark of God's Sabbath, when He rested from
the works which He creatively made. Up to this very moment He
has been working continuously; and, imitating Him, our Sabbath is
also to be filled with work. God rested, not because He was weary,
or needed an intermission in His labours; but because He had com
pleted the task He had set for Himself (we speak as a man), and
had completed it well. "And God finished His workwhich He had
made"; and God saw everything that He had made, and behold it
was very good." He was now ready to turn to other work. And we,
like Him, are to do our appointed work-"Six da"s shalt thou labour
and do all thy work"...,-and then, laying it well aside, turn to another
task. It is not work as such, but our own work, from which we are
to cease on the Sabbath. "Six days shalt thou labour and do all thy
work," says the commandment; or, as Isaiah puts it:

"If thou turn thy foot from the Sabbath-" (that is, from
trampling it down) "from doing thy pleasure on my holy day"
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(that is the way we trample it down); and "eaU the Sabbath a
delight, and the holy (day) of the Lord honourable; and shalt
honour Him, not doing thine own ways, nor finding thine own
pleasure, nor speaking thine own words; then shalt thou delight
thyself in the Lord; and I will make thee to ride upon the high
places of the earth; and I will feed thee with the heritage of
Jacob thy father; for the mouth of the Lord hath spoken it."

In one word, the Sabbath is the Lord's Day, not ours; and on it
is to be done the Lord's work, not ours; and that is our "rest." As
Bishop Westcott, commenting on the saying of the Lord's which is at
the moment in our mind, put it, perhaps not with perfect exactness
but with substantial truth: "man's true rest is not a rest from
human, earthly labour, but a rest for Divine heavenly labour."
Rest is not the true essence of the Sabbath, nor the end of its
institution; it is the means to a further end, which constitutes the
real Sabbath "rest." We are to rest from our own things that we may
give ourselves to the things of God.

The Sabbath came out of Christ's hands, we see then, not despoiled
of any of its authority or robbed of any of its glory, but rather
enhanced in both authority and glory. Like the other command
ments, it was cleansed of all that was local or temporary in the
modes in which it had hitherto been commended to God's people
in their isolation as a nation, and stood forth in its universal ethical
content.

CHANGE IN DAY

Among the changes in its external form which it thus underwent
was a change in the day of its observance. No injury was thus done
the Sabbath as it was commanded to the Jews; rather a new great
ness was brought to it.

Our Lord, too, following the example of His Father, when He
had finished the work which it had been given Him to do, rested
on the Sabbath-in the peace of His grave. But He had work yet
to do, and, when the first day of the new week, which was the first
day of a new era, the era of salvation, dawned, He rose from the
Sabbath rest of the grave, and made all things new. As C. F. Keil
beautifully puts it :

"Christ is the Lord of the Sabbath, and after the completion
of His work, He also rested on the Sabbath. But He rose again
on the Sabbath; and through His resurrection, which is the
pledge to the world of the fruit of His redeeming work, He
made this day the Lord's Day for His Church, to be observed by
it till the Captain of its salvation shall return, and having
finished the judgment upon all His foes to the very last, shall
lead it to the rest of that eternal Sabbath which God prepared
for the whole creation through His own resting after the com
pletion of the heaven and the earth."
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Christ took the Sabbath into the grave with Him and brought the
Lord's Day out of the grave with Him on the resurrection morn.

It is true enough that we have no record of a commandment or
our Lord's requiring- a change in the day of the observance of the
Sabbath. Neither has any of the apostles to whom he committed the
task of founding- His Church given us such a commandment. By their
actions, nevertheless, both our Lord and His apostles appear to com
mend the first day of the week to us as the Christian Sabbath. It is
not merely that our Lord rose from the dead on that day. A certain
emphasis seems to be placed precisely upon the the fact that it was
on the first day of the week that He rose. This is true of all the
accounts of His rising. Luke, for example, after telling- us that Jesus
rose "on the first day of the week," on coming to add the account
of His appearing to the two disciples journeying to Emmaus, throws
what almost seems to be superfluous stress on that also having
happened a on that very day." It is in John's account, however, that
this emphasis is most noticeable. "Now, on the first d'ay of the
week," he tells us, "cometh Mary Magdalene early," to find the
empty tomb. And then, a little later, "When therefore it was evening
on that day, the first day of the week," Jesus showed Himself to His
assembled followers. The definition of the time here, the com
mentator naturally remarks, is "singularly full and emphatic."

Nor is this all. After thus pointedly indicating- that it was on the
evening of precisely the first day of the week that Jesus first showed
Himself to His assembled disciples, John proceeds equally sharply
to define the time of His next showing- Himself to them as "after
eight days"; that is to say it was on the next first day of the week
that "His disciples were again within" and Jesus manifested Himself
to them. The appearance is strong that our Lord, having crowded
the day of His rising- with manifestations, disappeared for a whole
week to appear again only on the next Sabbath. George Zabriskie
Gray seems justified, therefore, in suggesting- that the full effect of
our Lord's sanction of the first day of the week as the appointed day
of His meeting- with His disciples can be fitly appreciated only by
considering- with His manifestations also His disappearances. "For
six whole days between the rising day and its octave He was absent."
"Is it possible to exaggerate the effect of this blank space of time, in
fixing and defininig the impressions received throug-h His visits?"

We know not what happened on subsequent Sabbaths: there were
four of them before the Ascension. But there is an appearance at
least that the first day of the week was becoming under this direct
sanction of the risen Lord the appointed day of Christian assemblies.
That the Christians were early driven to separate themselves from the
Jews (observe Acts 19 : 9) and had soon established regular times of
"assembling themselves together," we know from an exhortation in
the Epistle to the Hebrews. A hint of Paul's suggests that their
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ordinary day of assembly was on the first day of the week (1 Cor.
16: 2). It is clear from a passage in Acts 20: 7 that the custom of
"gathering together to break bread" «upon the first day of the week"
was so fixed in the middle of the period of Paul's missionary activity
that though in haste he felt constrained to tarry a whole week in
Troas that he might meet with the brethren on that day. It is only
the natural comment to make when Friedrich Blass remarks: "It
would seem, then, that that day was already set apart for the
assemblies of the Christians."

We learn from a passing reference in the Apocalypse (1 : 10) that
the designation «the Lord's Day" had already established itself in
Christian usage. "The celebration of the Lord's Day, the day of
the Resurrection," comments Johannes Weiss, "is therefore already
customary in the Churches of Asia Minor." With such suggestions
behind us, we cannot wonder that the Church emerges from the
apostolic age with the first day of the week firmly established as its
day of religious observance. Nor can we doubt that apostolic
sanction of this establishment of it is involved in this fact.

PAUL AND THE SABBATH

In these circumstances it cannot be supposed that Paul has the
religious observance of the Lord's Day as the Christian Sabbath in
mind, when he exhorts the Colossians to keep themselves in indif
ference with respect to the usages which he describes as "the shadow
of the things to come," and enumerates as meat and drink and such
things as festivals and new moons and Sabbath days (Col. 2: 16).
They have the substance in Christ: why should they disturb them
selves with the shadow. He does indeed sweep away with these words
the whole system of typical ordinances which he repeatedly speaks
of as weak and beggarly elements of the world. In a similar vein
he exclaims to the Galatians (4: 10) : "Ye observe days and months
and seasons and years. I am afraid of you lest by any means I have
bestowed labour upon you in vain."

In thus emancipating his readers from the shadow-ordinances of
the Old Dispensation, Paul has no intentions whatever, however, of
impairing for them the obligations of the moral law, summarily
comprehended in the Ten Commandments. It is simply unimagin
able that he could have allowed that any precept of this fundamental
proclamation of essential morality could pass into desuetude. He
knew, to be sure, how to separate the eternal substances of these
precepts from the particular form in which they were published to
Israel.

PAUL AND THE TEN COMMANDMENTS

Turn the Epistle to the Ephesians, sister letter to that of the
Colossians, written at the same time and sent by the hand of the
same messengers, and read from the twenty-fifth verse of the fourth
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chapter on, a transcript from the second table of the Decalogue, in
its depth and universalizing touch, conceived quite in the spirit of
our Lord's own comments on it.

"Wherefore," says Paul, "putting away falsehood, speak ye
each one truth with his neighbour; for we are members one of
,another." That is the form which the Ninth Commandment
takes in his hands.

"Be ye angry and sin not; let not the sun go down upon your
wrath; neither give place to the devil." That is Paul's version
of the Sixth Commandment.

"Let him that stole, steal no more; but rather let him labour,
working with his hands the thing that is good, that he may
have whereof to give to him that hath need." That is how he
commends the Eighth Commandment.

"Let no corrupt speech proceed out of your mouth, but such
as is good for edifying as the need may be, that it may give
grace to them that hear." Thus Paul stabilises the requirements
of the Seventh Commandment.

PAUL AND THE FIFTH COMMANDMENT

If we wish, however, fully to apprehend how Paul was accustomed
to Christianize and universalize the Ten Commandments while pre
serving nevertheless intact their whole substance and formal author
ity, we should turn over the page and read this (Eph. 6: 2) :

"Children, obey your parents in the Lord: for this is right.
Honour thy father and mother (which is the first command
ment with promise) that it may be well with thee, and thou
mayest live long in the earth."

Observe, first, how the Fifth Commandment is introduced here as
the appropriate proof that obedience to parents is right. Having
asserted it to be right, Paul adduces the commandment which re
quires it. Thus the acknowledged authority of the Fifth Command
ment as such in the Christian Church is simply taken for granted.

Observe, secondly, how the authority of the Fifth Commandment
thus assumed as unquestionable, is extended over the whole Deca
logue. For this Commandment is not adduced here as an isolated
precept; it is brought forward as one of a series, in which it stands
on equal grounds with the others, differing from them only in being
the first of them which has promise attached to it : "which is the first
commandment with promise."

Observe, thirdly, how everything in the manner in which the
Fifth Commandment is enunciated in the Decalogue that gives it a
form and colouring adapting it specifically to the Old Dispensation
is quietly set aside and a universalizing mode of statement substituted
for it: "That it may be well with thee, and thou mayest live long
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on the earth." All allusion to Canaan, the land which Jehovah,
Israel's God, had promised to Israel, is eliminated, and with it all
that gives the promise or the commandment to which it is annexed
any appearance of exclusive application to Israel. In its place is set
a broad declaration valid not merely for the Jew who worships the
Father in Jerusalem, but for all those true worshippers everywhere
who worship Him in spirit and in truth. This may seem the more
remarkable, because Paul, in adducin~ the commandment', calls
especial attention to this promise, and that in such a manner as to
appeal to its Divine origin. It is 8uite clear that he was thoroughly
sure of his ground with his readers: And that means that the univers
alizing reading of the Ten Commandments was the established
custom of the Apostolic Church.,

PAUL AND THE FOURTH COMMANDMENT

Can we doubt that as Paul, and the whole Apostolic Church with
him, dealt with the Fifth Commandment, so he dealt with the
Fourth. That he preserved to it its whole substance and its com
plete authority, but eliminated from it too all that tended to .give it
a local and temporary reference? ' .

And why should this ilo-t have carried wIth it, as it certainly seems
to have carried with it, the substitutio'n for the day of the God of
Israel, Who brought His people out of the land of Egypt, out of the
.house of bondage, the day of the Lo'rd lesus; Who bro,ught them
ou.t of worse bondage than that of Egypt by a greater deliverance, a
deliYerance of which that from ~gypt was but a type? Paul would
be dealing with the Fourth Commandment precisely as he deals
with the Fifth, if he treated the shadow-Sabbath as, a matter of
indifference and br~)Ught the whoJe obligation of,the commandment
to bear upon keepmg holy to the Lord the new Lord's Day, the
monument of the second and better creation.
Th~t this 'wa~ precisely what he did, ~and with' hiin the whole

Apostolic Church, there seemS,'I}O room ,to question. And the mean
ing of that is that the Lord'S' thy is placed in our hands by the
authority of the Apostles of Christ, under the undiminished sanction
of the eterna!'1a'0 6£ God: ' :/ B. B. WARFIELD.

CHILDRE:"'S CHRIST~N B00K,S want~dt~ spread Evangeli~al Truth
amongst youth Of' the world. 'Send "your 'gIft, or write for Illustrated

booklet of this Loan Li,brary to The Evangelical Library, 78A Chiltern Street,
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