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EDITORIAL
. Just recently I came across a quotation from D. L. Moodv thenineteenth-cextury American evangelist. o"" "u^L^; R"6i*g.as he replied to some of his critics: ..I prefer -y *uy oi-Aoingthin-gs to your way.of not doing things.; It is easy,'oi "*rr",to dismiss this as the rejoinder-of a-man who is noi-op"" tocriticism. It is equally-eaiy to dismiss fellow "uungJ"ukio_Ouy

who refuse our critical appraisal of their work. Eut while thismay in fact be true, it is also possible that there _uy b" _o."
than -a grain of truth in their protest. sometimes trre critic nee,ts
to_take a long look at himself as well as at those he attacks.

Now this is not to say that we must rush to the other ""ir"-",
so beloved in religious circles to-day and remain silent in face ofmuch that is unworthy of the gosp-el. we live in an ecumenical
age when controversy is out of fishion, and it is ail too easy- for evangelicals to follow the current mode of thinking. H"rr""
we hear the cry that. we must be positive, which usuafiy *"un,
that we must never be negative in the way in which the New
Testament is negative in its denunciation of false teaching.
Now such an uncritical attitude which is preparecl to toi.rut"
almost a_nything in the name of charity is ieriainly not on" to
adopt. we are called to be critical when we are commanded to

l 
"prove all things," and a right criticism is an essential safeguard
especially in the lax and compromising atmosphere of tJ-oay.
Yet at the same time this criticism musi itself bi criticised. Thejudge is not himself above the law, and the christian who is
compelled out of loyalty to the word of God to stand in judgment
upon some .teaching or activity done in Christ's name, 

-must

b'.
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remember that both his judgment and his method of pronouncing
it, and indeed his own life are all subject to the same Word
which he is aiming to defend.

We must, for example, be on our guard against the danger of
becoming hyper-critical. This spirit is not from God but from
the flesh. It ii seen in the attitude which tends always to attribute
wrong motives to those with whom we disagree. It is reflected
in the tendency to carry criticism to extremes so that secondary
and even minor matters are elevated to the level of great issues
which must be refuted, whereas in the New Testament there is a
readiness to extend tolerance on the secondary things as Paul
shows in Romans 14. This same hyper-critical attitude is seen
when a man not only sees a brother wrong on one issue but

seems reluctant to find him right on any other' The bigotry
of the mentality whose philosophy is "Can any good thing come

out of Nazareih" so eisily infects us. But this is simply zeal

for truth gone to seed and represents either a closed mind or

the critic's basic uncertainty about his own position'
There is another danger. Paul writing to the Thessalonians

speaks about discipline in the church. It is to be exercised quite

firmly but there iJ a reminder that the one under censure is to

be treated as a brother and not as an enemy (2 Thess' 3: l5)' We

may be compelled in conscience to criticise what our brother is

doing, but he remains our brother. George whitefield felt bound

to oipose John Wesley because of the latter's Arminianism but

whei^some zealot quLstioned whether they would see wesley

in heaven Whitefield was quick to reply in a semi-humourous
fashion that they probably would not for John Wesley would- be

so near the thione and they so far off! If then we find a

i"nA"n"y to move beyond conscientio-ts disagreement with such

asBi l l yGrahamtoadenunc ia t ionof theevange l is taSanenemy
of the gospel it is time to call a halt-indeed it is long past

the time!
. But we must also look at ourselves and at this point D' L'

Moody's remark is a challenge and i1de9d a rebuke' When we

are in-clined to censure fellow evangelicals for the methods they

uaopf we must ask ourselves if we ourselves are shewing the

"o"i"* that they have. A mis-guided zeal can be disastrous but

.q""iLV disastrous is a complete absence of zeal' We may be

ittlp..""Ufy orthodox both in our message and our methods' but

if iun ,uuou,' of the orderliness of a cemetery. This certainly

Joes not mean that we must endorse and approve some of .the
it " gi--i"ts which are being used in evangelistic work to-day.

t
I
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But it does mean that we ask ourselves if we have as much concern
for the souls of men as those whose methods we disapprove.
We- qa1 be very dubious about the beat groups with their guitars
and their coffee bar evangelism, but we must at the same time
ask if we are equally troubled about these long haired, leather-
jacketed teen-agers who are going to hell without God and
without hope.

The same thing applies to our consideration of various kinds
of holiness teaching. In some cases it is easy to detect the doctrinal
flaws which make such teaching not only inadequate but even
dangerous. But again it is true that people in glass houses
cannot throw stones. If our own holiness of life is of an anaemic
kind and if our own love for Christ is luke warm we dare not
presume to query others if we are not prepared by the grace of
God to humble ourselves and to put our own house in order.

This is not a call to end all criticism. There is a criticism
which is both biblical and constructive, and without it we would
slide further into the morass of genial compromise. It is rather
a plea that our criticism should be under the control of the Spirit
of God and of the Word of God which is His instrument. A man
like Spurgeon was quite ready to criticise fellow evangelicals
where he believed they were wrong. Ryle was ready to be critical
about the teaching of Keswick. But both those men spoke from
a position of moral and spiritual strength. The man who is in-
consistent in his life, slack in his service and lacking in zeal is
not only in danger of hypocrisy if he criticises others, and will
certainly not change their ways, but is liable to confirm them
in their error. Where a man however clearly loves the Lord, and
is deeply concerned about the spread of the gospel, then his
fellow Christians, while they may not appreciate his critical
survey of some of their activities at least they will respect him
and by the grace of God they may come to accept the criticism
and to amend themselves according to the Word of God. Let us
be ready then in a spirit of humility to be critical but let our
most ruthless criticism be directed at ourselves' 

H. M. censoru.
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Puriton Womonhood
P. J. BALDWIN

The impression of Puritan womanhood that most readily comes
to mind is of a young woman beside a huge kitchen fireplace. We
see her busily transforming the raw fibres of wool or flax into
yarn or working with the fresh produce of the land in culinary
pursuits. In either case she employs primitive implements and
utensiis, for the age of ready made clothing, prepared foodstuffs
and modern domestic labour saving appliances is as yet unknown.
Frequently she is encumbered by a brood of little ones. One of
these will be at her breast while the others, perhaps only a year
or two apart, cling tightly to the folds of her skirt.

We have said she is young and this is alnost invariably so
because the rigors of child bearing, ill health brought on by diseases
not yet inhibited by modern antibiotics, and arduous work all
tend to cut short her life. There is then a certain severity, perhaps
even drabness to the scene and unless we look closely we may
mistakenly read into our picture the bleakness of spirit and the
tortuous motivation that too often go with it to make up the
modern caricature of Puritanism.

The recent resurgence of interest in the Puritans, Pilgrim
Fathers and American Colonists has however disclosed a great
deal of evidence that these people while often living in a frugal
way were not denied all of life's richness. When we look closely
at their homes, furnishings and crafts we are likely to receive a
startling impression of the ingenuous blending of the beautiful with
the useful and we become conscious of a *'insomeness offsetting the
drab, and an undeniable wholesomeness permeating the scene.
This impression is confirmed and very much clarified for us when
we examine the literature of their time. Before we attempt to do
so, however, we must identify the women we have in mind and
particularly the sense in which we denominate them "Puritan."

Many Puritan women belonged to the Church of England, in
due course a substantial number joined the Presbyterians and
others became Independents. fn any case all Puritans worthy of
the name were Calvinists in doctrine and ethrcs and to that extent,
if not in church polity, were of one mind.

The moral fibre and religious integnty of these women is

FoorNorE-Boor<s lrom which quotations are taken oe Ed a the end ol the anicla
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sufficiently attested by those, who with men to a total of at least
four hundred, "went heavenward in chariots of fire while Mary
sat on the throne."t These qualities are also evident in the hean
gndls scenes as families were torn apart on the banks of the
Humber when soldiers interfered with tire Scrooby "oo!t"gutio;,,
departure for Holland in 1607. Then too there were -"riv S."iiirr,
women typified by Margaret wilson, immortalized in marble in
Knox College, Toronto, who_at- the age of eighteen *u, -u.tyr.A
by drowning at Blednoch. perhaps ileir steadtastness was 6ven
T?* lgjg*ntly.displayed when, frorn all levets of society tiom
rne nobrllty to the seryant classes, they urged their meniolk to
constancy in the cause of God and Truth knowing that this
assuredly meant martyrdom and that often within a'matter of
minutes. There were arso those women who with pat[nce andpersistence worked and petitioned unavailingly for trre r"reure or
their husbands in the face of dire poverty-and the crueilest of
rebuffs. But while in- nowise wishing to ignore these triumphs of
faith in women of whom the world-is noi worthy, our pariicurar
task is to look more deeply into the significanci of the puritu"
woman's place amongst the living of her age.

THE INCONTR.OVERTIBLE EVIDENCE LEFT BY THE PTIRITANS
we turn then to the literary works of the puritans for when

we are concerned with the religious, moral and social outlook of
1 people -such writings are particurarly varuabre. Fortunatery the
Puritans left us a great herilage of books. Some of these books
hacl come from the Continent but a learned national clergy con-
tributed to the ever increasing domestic output. These 

"writers

strove on the one hand to set out the deep things of God's revela-
tion and on the other hand to encourage ihe peipte to a penetrai-
ing personal introspection. The readerr-*"te urged to examiine their
growth in grace and its fruition in christian Jharity. rt is in the
manner in which these publications were promoted and dedicated
as-rell as the way in which they were reab and cherished that we
will find the evidence we are seeking.

BOOKS DEDICATED BY PT]RITAN WOMEN
The custom of an author dedicating his book to a wife, friend

or benefactor is of long standing. However, instead or tne moalrn
dedication of a few words such as "To my wife," the older
ddications were much more elaborate affairs, occasionally takins
utrr as many pages as the work itself. Sometimes they *"r" *iiitli
by an executor of the author or other hand. ofien they were
supplemented by recommendations (the forerunners of oo, mode*
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book jacket flaps) by other well known authorities. These dedica-
tions frequently contain delightful bits of information concerning
the persons most intimately involved and the circumstances under
which the book was produced. An excerpt from a typical two
page dedication to The Honourable Knight Sir Horatio Vere
and the Lady Mary Vere by the widow of the author of the book
will serve to illustrate this point. The writer appends to the
superscription the wish that "all happinesse that a poore widow
mqy, on their behalf, pray for at the Throne of Grace." The
salutation begins "My much honoured Lord and Lady: As that
special duty which I myself owe to you both: so that purpose
which my dear husband had . . . of dedicating to you this Com-
mentary bindeth me to set out this first of his works,
published since his death, under your Honourable Names. It
pleased you to take into your Family a childe of his body: be
further pleased . . . to take into your Patronage this childe of his
soule; which, as an Orphane, yea, as a Posthumous, in all humility
is presented unto you Accept I beseech you this poore
acknowledgement of thanks; which is most due, first to that
Primary Fountain of all goodnesse, Almighty God . and next
for yourselves, for all those kindnesses " It is signed "Your

humble Oratrix, Elizabeth Byfield." Eleanor Bolton wrote a
similar dedication in 1657. It is also noteworthy that Elizabeth
Holland widow of Henry Holland did not hesitate to dedicate the
fifth edition of Richard Greenham's l4/orks in 1612 to James I. A
special word on a dedication by Margaret Durham must be
reserved till we consider Solomon's Song.

PATRONESSES OF PTIRITAN BOOKS

Many of the gentry had their own household chaplains or
they might have had a deciding voice in the allocation of the
ministerial "living" of a certain parish. Some of the best Puritan
writings were done when the authors, officially "silenced" and
without a stated charge, were sheltered in the home of some
nobleman. Sometimes the children of ministers were placed in
the homes of gentlemen for their upbringing although this also
worked the other way as we shall see. Accordingly many Puritan
works were dedicated to a member of the nobility who had
befriended the particular author. We cannot, of course, ignore
the fact tbat patronage was sometimes sought for the degree of
recognition that it gave to an author. It was accounted a not
inconsiderable amount of protection to have a * ork issued under
the patronage of a great name.
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' 
It may surprise us, however, the number of women, frequently

though not always of the nobility, to whom such books were
dedicated. It is also readily demonstrable that these works, in-
cluding complex theological treatises, were not lost on the women
but were read and appreciated. It was to Lady Katherine,"Dutchess of Sufiolke," that an edition of Latimer's sermons was
dedicated by the editor in 1570. The .,Rt. Hon. and vertuous
Ladie the Ladie Lucy, Countess of Bedford" was accorded similar
respect in 1595 by William Perkins of Cambridge. perkins is
thought to have exerted a greater influence than any other man on
the Pilgrim Fathers. A more perfect translation of perkins' Latin
work on the Revelation was dedicated by Thos. pierson in 1606 to"The Rt. Worshipfull and Vertuous LaOie, the Ladie Elizabeth
Montagu." The latter contains references to the same ladv's
appreciation of the earlier edition. Nor is it strange that Lady
Elizabeth should have understood and appreciated it for Wilcox,
(Willcocks) the colleague of Thos. Cartwright the founder of
English Presbyterianism, in 1591, in a Commentary on Psalm 45,
implies that the idea of a scholleresse was not repugnant to him.

This tradition of patronage did not soon die out. We have works
dedicated to Sir Wm. Russel, Baron of Thomehaugh as early
as 1604 as well as to others of the peerage bearing the Russel name
over a period of about 100 years. It appears in another and
very interesting form as a list of persons who subscribed for and
thereby underwrote the publishing in 1748 in Scotland of a work
of John Nevay, a correspondent of Samuel Rutherford, who had
been exiled in Holland. Among the names are thirty-two women
of whom approximately six are designated "servant." When we
consider that each of these women laid eighteen pence-a sub-
stantial price-on the line in advance for a copy of a book of
sennons it makes one wonder at our contemporary addiction to
bookstall trash!

But there were women who were the occasion of the writing
of sermons and theological works too. Thomas Brooks who was
contemporary with the Pilgrim Fathers dedicated a piece entitled
The Privie Key to Heaven to twenty-eight ladies whom he named.
These were all believers who had experienced deep afliction and
had been a real source of inspiration to him. He knew that just
as Jacob became a prince in God's estimation by his tears and
prevailing prayer, so these women might become prirrcesses in the
same private exercise. It was for this reason that he furnished them
with the "Privie Kev."

247



248 The Gospel Magazine

The t ady Marquess of Argyle whose life's energy, fortune and
health were all expended in trying to help the Marquis in his
politico-religious effort to save Scotland, only to see him beheaded,
was the occasion of the penning of a preface on affiiction that far
eclipses anything on this subject, to the present writer's knowledge,
written before or since. John Carstares, one of the ministers 

-of

Edinburgh took her as it were in the spirit to the top of a Scottish
headland where the ships of the merchant adventurerJ mignt be seen
corning and going. Many of them were returning with rich and
exotic cargoes from both the Indies and other lands. He unfolded
to her what an exclusive and privileged royal patent for spiritual
trade had been particularly granted to her by an Ail wise
Providential God; how her "rich Incomes of [spiritual] Gain
and Advantage . .. the Countervailings of [her] Damage and . . .
the Upmakings of [her] Losses . . . "2 had exceeded her material
impoverishment. He pointed to the gallantry of those returning
sailing masters who disdaining assistance, with up-sails-top and
top gallants-rigged, triumphantly stemmed the port and brought
their vessels right up to the jetty. He called on her to do ihe
same in the closing phase of her special adventure and then
reminded her to get down quickly to the quayside for she must
sit again at the receipt of customs and exact all that God intended
to he hers, in grace, in so gallant and grave an enterprise.

Margaret Hildesley of Hinton represents another quite difterent
reason for the writing of a book. She was the recipient of an
extremely complex theological and philosophical book by the
celebrated Richard Baxter which purported to find a "healing
middle way" between certain segments of the church. This lady
was able not only to see the weaknesses of the book and the
potential dangers posed by it (which were by the way so abtruse
and subtle that another ministerial friend of hers had been misled
by it and three years elapsed before any theologian answered
Baxter) but she also recognized the ability of her own clergyman,
John Crandon, an otherwise unknown minister, to answer the
author. Under her encouragement he did this3 very successfully
in 1654.

We note in passing that women also had a hand in the actual
printing of books. Elizabeth Pykerynge was printing legal books
in 1541 but Anne Griffin, a woman of unmistakable Puritan pre-
dilection, carried on her late husband's printing business until
1638 when she took her son into partnership. Prior to that date
she printed among other books an edition of Norton's translation

The Gospel Magazine
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of calvin's Institutes as well as Thomas Becon's Displaying of the
loni1h Masse.a Mary Simmons, another widow, operated a print_
ing business from 1656 to 1667. Her premises *lii"h were iaxed
for having thirteen hearths seem to have been larger than any
other London printer of the period and while her religious
sentiments are unknown we may draw some inference froni her
printing at least two volumes of caryl's commentary ancl the
controversial work of crandon, both which are refeired to in
this article.

It would seem to be abundantly clear that the women of the
Puritan period had a very vital role to play in the production of
sound theological literature which contributed so much to the
SJorf 9f the,ir age. They have also had a large part in the preserva-
t]o_l 9f this heritage. we often wonder what perions have pieviousry
delighted in the ownership of a particular piece of- colonial
furniture or other heirlooms from the past. so it is with books
and perhaps particularly so with those that tell us so much about
the owner's faith. Some owners never put their names in their
books while others will remove all identifiiation before disposing of
them. A special problem arises, however, with old Uoot<s itrat
have been rebound or repaired. Frequently the binder insens
1ew end papers and the names of previous owners are irretrievably
lost. on the other hand we sometimes find an old theolosical
volume which has been used, much the same as a family Bibll as
a register of births, marriages and deaths.

- A few examples will suggest to what a significant extent women
have owned books of the kind we are considering. Hanna White,
Margaret Wilson and Martha Stower, commencine in 1693-
successively owned a section of Joseph caryl's twelve v-olume work
on Job, the first of which was published in 164g. Sarah Marshall
owned another section of the same work. In 1675 a Blanch Coggan
owned a large folio entitled The Bowels of Tender Mercy Siilea
in the Everlasting CovenaLzl by obadiah sedgewick and published
in 1661. In 1713 Elizabeth Reynolds owned Robert Boh6n,s Four
Last Things published in 1635. A copy of Downame,s Christian
Warfare published in 1612 belonged to Anne peace in 1765 and
the copy of Latimer's Sermons referred to earlier beloneed to a
Sarah (?) in 1803. An old copy of Boston's View of Thii and the
Other World enjoyed more recent feminine ownership in 1g40. We
can safely surmise that many other wives had access to familv
books and made full use of these to inculcate the principles of
godliness in their families. No doubt some of the underscorins in
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these old books was done by the same ladies' hands.
LARGER SPHERES OF INFLUENCE

The Puritan woman's influence was primarily within her home'
Frequently she had the burden that goes with the extending of
family hospitality to others. Many are the references in the dedica-
tions of books to such kindnesses. The Presbyterian Thomas
Blake had been entertained for an extended period in the home of
another minister, the son of the renowned Puritan preacher Arthur
Hildersam. He writes, "never man had kinder daughter-in-law."6
Such examples strengthen our claim for the warm outgoing spirit
of puritan womanhood.

We do not read of any Ladies Auxiliaries but we cannot conceive
of the Pilgrim Fathers ministering to the sick North American
Indians without being sure that the women were not far in the
background. Bunyan writes of encountering groups of women
engaged in religious discussions and Mrs. Susan Bell in New
England about 1650 tells how another woman convinced her
that their ministers (Cotton and Shepard) taught that God is the
more glorified in the salvation of sinners than in their damnation.
Here is the essence of home missions. F,lizabeth, Princess Palatine
of the Rhine assumed the protection of Edward Reynold's elaborate
treatise The Passions and Faculties of the Soul. Thete was a great
deal of assistance rendered between the various national groups of
Dutch, French, Swiss, English, Scotch and North American
Protestants and this is an instance of a woman having a significant
place in such "foreign missions."

We may not overlook another very important area of influence
exerted by women of means who not only supported chaplains in
their families but other ministers and churches too. Outstanding
among these was Selina, Countess of Huntingdon who, in the
middle of the eighteenth century, used her wealth to build and
maintain numerous chapels. She was a staunch Calvinist and
supporter of George Whitefield. She also established a college for
the training of ministers. At one period t ady Huntingdon's
"Connexion" as it was called included sixty clergyman besides
lay workers' HUSBAN.D AND wrFE REr.ATIoNSHrps

John Knox was never forgiven by Elizabeth I for his First Blast
of the Trumpet Against the Monstous Regiment of lAomen, but
he was not the first to have lifted his pen like a trumpet and the
more one studies the lives of the two Marys and Elizabeth the
more one is inclined to the conviction that the second blast might
have been in order too. Knox, who had known the barbarities of
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life as a prisoner chained to a galley oar, was a kindly man. This
is clearly evident even when he was dealing with the deviously
wicked Queen of Scots. He was, at the same time, a realist
capable of recognising in one like the Lady Erskin ..a sweatt
morsall for the devillis mouth."7 He was very tender to his wife.
Following her death in December, 1560, he records in the course of
his ministerial labours that he "was in no small heaviness be
reassone of the late death of his dear bedfellow, Marjorie Bowis."8
Far from being arbitrary in demanding obedience of their wives,
John Davenant, Lord Bishop of Salisbury, puts the wife's respon-
sibilities thus; "Be subject to your husbands, not absolutely, and
promiscuously in all things but as far as God permits or as far
as it is befitting women who are in the Lord, that is believers and
Christians."e John Dod in the same period charged the husbands,"those gifts that God hath given the wife, the husband must see
them put to the best use; and then she shall be a fellow helper to
him and bring a blessing upon the family."to Accordingly Henry
Smith was able to observe "some 

[wives] have been better helpers
to their husbands than their husbands have been to them."rf In
Scotland we are shown three very tender pictures of puritan
households. In 1560 John Row, the Reformer, married Margaret
Bethune the Laird of Balfour's daughter. He is recorded as having
btrarded at the manse many sons of the gentry who were attending
the local grammar school. Latin only was spoken in school and
the fields, therefore Row made it a rule that French would be
spoken exclusively in the home except at morning and evening
worship. On these occasions if the Old Testament was being used
it would be read consecutively in Hebrew, Greek, Latin, French
and English. Now since Row had children of four or five years
take part in reading even the Hebrew, is it to be supposed that
his wife was other than a good linguist? His son, John Row of
Carnock, married Grissell Ferguson and "as she was a verie comlie
and beautiful young woman, so she proved a verie virtuous and
godly person fit to be such a minister's wife."12 Here is evidence
of a wholesome appreciation of true beauty of body and soul. The
third scene depicts the death of Patrick Simson's wife. Simson was
so fond of her that he made it his life long prayer that he should
not be allowed to see her die. He was of great spiritual assistance
to her in her dying hours yet it was Providentially ordered that she
should slip away while Simson was temporarily absent from her
bedside.

Because the Puritans placed a great deal of emDhasis on the

}�-*:-
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instruction and education of the young we find parents discharging
many of the responsiblities toward their children which we in later
generations have tended to slough off on state schools. It would
be wrong, however, to assume that such training displaced the
proper reciprocity of love in less formal family relationships.
Puritan mothers who looked to the Scriptures for guidance instead
of to the child psychologist loved their children every bit as ardently
and watched them develop with the same aspirations and hopes as
mothers today. This was so normal an attitude that there was no
need for their ministers to say much about it; hence the evidence
of motherly affection ordinarily lies more hidden behind the printed
line.

However, in what must have been a two hour wedding sermon
on the occasion of a woman taking on a ready made family, we
have some lovely obseruations, viz: "there is nothing which doth
so knit love between the man and the wife as [children];" 

"The

first duty is the inother's, that is to nurse he child . . . ;" "the right
mother would not have [the child] divided . . . that when they have
dwelt together in the earth they may dwell together in heaven;" "a

step mother doth signify a stead mother . . so she must say to
[the children], though your mother be dead yet I will be as a
mother . . . ;" 

"these children are orphanes . . . now God requireth
greater care over . . . orphanes . . . ;" "you must remember . .,
es you measure unto other, so it bee measured unto you again;"
"children are called the heritage of the Inrd: to shew that they
should be trained, as though they were not men's children but
God's, that they may have God's heritage;" but "before we teach
parents to love their children, they had need be taught not to
love them too much [i.e. spoil them] for David's darling was
David's traitor."l3

Such, the present writer believes, was typical of the bond of
love between husband and wife and between parents and children
in most Puritan households in a day when a shockingly high rate
of mortality of women and children prevailed and when it was
more customary for society to treat lightly of life and death. That
theso women were so highly regarded is both a tribute to them and
a strong argument for the warmth of the Puritan nature.

IHE SONG OF SOLOMON

The Puritans were the rnaster expositors of Scripture but it is
as we study them expounding and revelling in the Song of Songs
that we get an insight into the unutterably rich and lovely concept
that they held of the marital relationship and in turn of the one.



The Gospel Magazine 2s3
ness of the union of the true believer and christ. completely devoid
of V-ictorian prudery on the one hand or the tapeA mechanized
studies of sensuality published in many conremporary women,s
magazines, we have instead that reverent approach whith took its
fill of love yet assiduousry guarded the mysiicar relationship of one
man and one woman -by an appropriately chaste modesty.
Accordingly we will not be surprised at this point that a puritan
woman dedicated her rate husband's exposition of the song to
another wornan, My Lady Viscountess of Kenmure. Marg;ret
Durham did this in an epistre worthy of the best mare writeis of
the period. She was undoubtedly correct when she spoke of her
late husband as "a very special friend of the Bridegroom . . - and
fiued beyond rnany of his fellows to treat of the lovJ betwixt christ
and his Church."la Our point is simply this, from the quality of
this work on the song and more partlcuhrry from the exquisitery
Ugagityt epistle by Margaret, clearly these people had high tiroughts
of christ's love and this was in no smil degree meiningtui to
them because of that love which they bestow"d upon their larthry
partners.

Mrs. Durham commenced life as Margaret Mure and was one
9! a lamlly of four sisters. She married Zalhary Boyd and following
his death married James Durham. A sister Janet married John
carstares to whom we have referred. A second sister married
another minister. All of these men were "preachers of God's
Word." Legend has it that Boyd anticipated, perhaps with some
satisfaction, the course his widow's life would taki but'with Durham
dying at thirty-six years of age she was soon bereaved for the
second time. we have her to thank for preserving Durham's works
for a long period before they were pubiisnea. These included his
commentary on Revelstion, The l-aw [Jnseared, A Treatise iii-
cerning scandal, christ Crucified (Isaiah 53) as well as the clavis
Cantici and smaller works.

CONCLUSION

. It-is_our hope that these intimate glimpses of puritan woman-
hood drawn from a collection of books *hi"rr puritans ;ilt
owned will in a small way herp to correct the altogether rate con-
notation which attaches to the current usage of tfie word puritan
and puritanicaL surely we cannot avoid tlie conviction that these
women and their menfolk were warrn hearted, aftectionate and out-
going types' They were broadminded in a true sense but could
be resolute when necessary because their intellectual pto*o
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took their rise from a sound foundation. If so let us give credit for
proof of our assertion to the Furitan women; it belongs rightfully
to them.

Henry W. Clark, History of English Nonconfomity, 1911, Vol. l, p. 143.
Jmo Durham, The Lew Unsealed,.1715,,Th9'� Epistle Dedicatory, p.6. .:.
Iohn Crandon, Mr. Buter's Aphorisms, 1654.
Henry Plomer, Dictionary ol Booksellers and Printers who were at work in England

1&l-1667, London 1907.
Ibid.
Thos. Blake, Vindiciae Foederis, 1653, p. 3.
John Knox. Works, ed. Laine. 1848. Vol. 11, p. 380.11, p.  380John Knox, Works, ed. Laing,
Ib id ,  p .  138.
John DavenaJohn Davenant, Exposition ol Colossians, Eng. Trans. 1832, Vol. II, p. 158.
William Haller. The Rise of Puritanim. 1957. n. 122.The Rise ol Puritanism, 1957, p. 122.
Henry Smith, Works, 1622, p. 35.
John Row, The History of the Kirk ol Scotland, 1842, p
Henry Smith, lbid,, p. 42-45.
Jas. Durham. Clavis Cantici. 1788.

TRUE FREEDOM

I am now, every way, in good terms with Christ. He hath set a
banished prisoner as a seal on His heart, and as a bracelet on His
arm. I love Christ's glooms better than the world's worm-eaten
joys. My loss is gain; my sadness is joyful; my bonds,liberty; my
tears comfortqble. This world is not worth a drink of cold water
Oh the sweet communion that hath been between Christ and His
prisorter! He is the fairest sight I see in Aberdeen. He hath made
me king over my losses, imprisonment, banishment. I dare not soy
one word; He hath done it, and I will lay my hand upon my mouth.
If any other hand had done it, I could not have borne it. I am here
the Lord's prisoner and patient, handled as softly by my Physician
as a sick man under a cure.

I wish that your soul might be satisfied with Him. This clay idol,
the world, would seem to you not worth a fig; time will eat you
out of possessictn of it. lYhen the eyestrings break, and the breath
groweth cold, and tlte imprisoned soul looketh out of the windows
of the clay house, ready to leap into eternity, what will you then
give for a lamp of oil?-StvruEr- Rutsrnroto. (written in prison).

I
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THE FATSE AND THE TRUE
T. ALDRIDGE

"f!!y 
feared the Lord . . . and served their own gods."--2,Kings 17.

You would doubtless agree with me, that these wordi'are
peculiarly striking. They give the impression of what St. peter calls"present truth." Immediately there spring to mind individuals,
families, communities, perhaps even churches, of whom these words
seem most apt. There is a ring of modernity as well as historicity
about them. A moment's reflection will add a feeling of universality
and timelessness. This has been true, this is true, and perhaps alwayi
will be true. The theoretic, dialectic atheist, the man who savs he
knows there is no God is rare compared with the agnosfi;, the
chronic ignoramus, who professes he does not know, he cannot
know. Is this latter man sincere? Prcrhaps . But he is illogical, and
therefore perhaps insincere. Ought he not to live one day is though
God was true, and acknowledge all His demands? Then, ought he
not to live the next day as though there were no God, and follow
his own demands? In fact, quite frankly, does he not live without
God, every day?

God coined these words at the birth of a nation. A nation, which
became a multiplicity of nations, which propagated its life-
piilosophy into all nations: "as did their fathers, so do they unto
this day." What is the history? God had made an end. fhe ten
tribes of Israel inhabiting the land of Samaria, their capital at
Bethel, had proved themselves beyond reclaim. God entreated them
for centuries, abundant in mercy and longsuffering, indeed ..until
there was no more remedy." Then the Assyrians were allowed to
conquer the land and expatriate the population, re-settling them in
Assyria. There they lost their identity, having already forfeited their
distinction as the people of God. Privilege bears comparable
responsibility. The highest privilege bears the highest responsibility,
and defection results in the lowest fall. "And the king of Assyria
brought men from Babylon . . . and placed them in ihe citiei of
Samaria instead of the children of Israel: and they possessed
Samaria." God also coined these words at the death of a nation.

A. Far,se CoxvensroNs ARrsE FRoM FALSE Morrvrs.
They possessed the land, but God owned it! There was to be earlv

proof of His ownership and their tenancy. "And so it was at thl
beginning of their dwelling there, that they feared not the Lord:
therefore the Lord sent lions among them, which slew some of

l- --tc-
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them." Not since that day has the Samaritan been without his lions!
God hath not left Himself without a witness! Then the lio_,ns were
real. Now, perhaps, they are metaphorical. Their name has
changed to sickness, bereavement, disappointment, catastrophe.
Their nature remains the same. They terrorise, they harass, they
injure-and some of them slay. They still come from the same
source--Cod. They still come for the same reason-they feared not
God. They still come for the same purpose-that they might "know

the manner of the God of the land."
How do you cope with the lions in your life? Do they creep up

on you unawares? Do they spring on you from the thickets of life
unexpectedly? Are you scarred, and bruised-and frightened? Do t
you need help? The Samaritans did! Do you realise that it is God
that sends them? Do you understand that through them He is
speaking to you? Do you feel that your lack of knowledge of Him
is the cause of their coming? The Samaritans did!

Sorrowfully I must tell you that the help they needed they never
obtained. For they sought it not at the hand of God. They sought
it not from the people of God, their near neighbours, the kingdom
of Judah, where godly Hezekiah reigned. They sought it from the
wisdom of their own infidel king, who sent counsel in the person of
an apostate priest. For, you see, their only concern was their fear
of lions, never the love or worship of God. And so they added the
fear of God to the fear of lions!

Sorrowfully I must tell you "as did their fathers, so do they unto
this day." Life is a bitter business. Not even the welfare state, and
social services, and the progress of science can heal our deeper woes.
And so multitudes turn to the Church, and crowd its services, and
mingle with God's people. Not to seek and to worship God-but
to be delivered from their lions. Indeed, I must tell you that I fear
there are churches, that are composed solely of people who seek
relief from their troubles, but prefer the service of their own gods.
Churches who are content with priests such as the Samaritans
called. Priests of Bethel, where God was worshipped in the shape of
a calf. Priests, who were neither called of God nor numbered
among the people of God. Priests, by reason of whom God had
already passed judgment on their former congregations, and
destroyed them. Priests, who were blind leaders of the blind.
Indeed, priest and people, who keep lions at bay, formally acknow-
ledging God and practically serving their own gods.

I€t all men come to God by reason of His lions, but not for their
sake! As your soul lives, and as God lives, I must warn you, that
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while you may turn to God for any reason and at any time, you will
not be accepted of God unless at the same time you turn from your
own gods. You cannot serve two masters. To whom ye yield your
members to obey, his servants ye are.

B. Fer"sB LrvrNc ARTsES FRoM FALsE CoNvpnstoNs

. Except a man be born again, he cannot see the kingdom of
heaven. New life is only for new men. Unless God's lions drive
out your own gods, and drive you to the living God, you will not
have peace with God. He is against you in youi sin. your religion
will give you false security against the warnings of God and iithe
ravages of your sinful living. And even though God were to restrain
His own lions, you produce enough of your own to claw you, and
tear you, and ultimately destroy you.

'lThey feared the I-ord," and well they might-as they served
their own gods. "Howbeit every nation made gods of their own . . .
in the cities wherein they dwelt. And the men of Babylon made
Succoth-benoth, and the men of Cuth made Nergal . . . and the
Sepharvites burnt their children in the fire to Adrammelech and
Anammelech, the gods of the Sepharvites." Have you wondered
why.the service of your own gods is a hard service? Have you ever
considered that the way of the transgressor is hard? I{ave you ever
realised that the service of sin is bondage and thraldom and servi-
tude?- That it impoverishes? That it deludes? Have you ever
thought that the ultimate irony of life is the man who thinks he is
saved while he is lost, who goes to church convinced that thereby
he will also go to heaven? "And many will say at that day: Lori
Lord, open unto us. And then will I profess unto them, f never
knew you: depart from me, ye that work iniquity."

"They feared the Lord," and well they might, .,for they made
unto thernselves of the lowest of them priests . . . which sacrificed
for them in the houses of the high places." Was God to be satisfied
with that which cost them nought? Was the High and Lofty One,
that inhabiteth eternity, whose name is Holy, to be honouied by
that which was least esteemed among men? Was God to be
insulted, and not repay? What is man that Thou art mindful of him,
and the son of man that Thou considerest him?,' ..Ah, says the
Lord, I will ease me of mine adversaries."

- 
"They feared the Lord," and well they might, ..for they served

their own gods, after the manner of the nations whom t-hev had
carried away from thence." Tell me, my dear friend, "uo yoo
rmagine a more penetrating and scathing commentary upon the
gullibility and intellectual self-deception of the man who serves
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his own gods? He is wrong in the realm of pure thought. He
endeavours to find a mean between two opposites. He is wrong in
the source of his information. He always seeks the secondary and
subsidiary before the primary. He is wrong in the evaluation of the
evidence of his own eyes. The Samaritans knew that the defeat of
Israel stemmed from their rebellion against God. "Ye shall not
fear other gods, nor bow yourselves to them, nor serve them, nor
sacrifice to them." They now occupy Israel's position and are per-
fectly content, knowingly, to live in Israel's sin. Why? Why dogs
man always ignore the lessons of history? Why does man always
ignore the experience of other generations? Simply, because he
cannot do anything else, he is a sinner. A moral, intellectual and
spiritual pervert. His vision is distorted, his reasoning warped. He
is always deviated by his own prejudices and complexes. His view
of himself is false: I am entirely different from all before me;
wherein they failed I shall succeed; whereby they failed I shall have
success! His view of his environment is false: I know more; I

But rela-

{

i

understand better; my power is greater! And so he does.
tive to the whole his knowledge, understanding and
infinitesimal. His greatest achievement is the ability
himself.

C. Fer,sr Srcunrty ARTsES FRoM FALSE Llvrtc
The soul that sinneth, it shall die! There is one of God's lions,

which no magic will exorcise, no sham will yield against, no religion
will repulse. The only foil for death is life, eternal life. The only
possessor of that life is God, who is Life. The only recipient of that
life is the child of God, by spiritual generation in Christ Jesus. He
fears God-yes! For God is the Sovereign Majesty. He loves God
-yes! For God, in Christ Jesus, is his heavenly Father. Out of
reverence and love he serves God-and repents of the service to his
former gods. That man's life is peace. The lions of God for him
are leashed. That man's life is joy. The fear of the Lord for him is
the beginning of wisdom. The man's future is assured. Now he is
IN Christ, then he will be WITI{ Christ. Forever with his Lord!

"The ungodly are not so: but are like the chafi which the wind
driveth away. Therefore the ungodly shall not stand in the judg-
ment, nor sinners in the congregation of the righteous. For the
Lord knoweth the way of the righteous, but the way of the ungodly
shall perish."

"They feared the ["ord . . . but served their own Gods."

power are
to destroy
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BY FAITH ALONE
D. ARMSTRONG

In the city of Norwich today there stands a memorial to Thomas
Bilney, who was convicted of heresy and burned to death on 19th
August, 1531. Spoken of as the father of the reformation in
England, it was through him that Hugh Latimer, a better known of
the English reformers, came to a knowledge of the truth as it is in
Christ. The story of his conversion is most interesting.

When he was a student of canon law at Cambridge University he
became anxious about his salvation. His religious advisers pre-
scribed for him penance, fastings, masses and indulgences, all of
which he earnestly tried but found there was still no peace for his
young but troubled heart. Plucking up courage, he bought a copy
of the Greek New Testament, shut himself in his room and began to
read the Word of God. It was when he read I Timothy, chapter 1,
verse 15, that the light of God shone into the darkness of his heart."This is a faithful saying and worthy of all acceptation that Christ
Jesus came into the world to save sinners, of whom I am chief." He
reasoned that if there was hope for the chief of sinners there was
hope for him. He believed in Christ, and thus turned from the way
of self-effort and self-righteousness to God's appointed way, the
way of faith alone in Christ.

This, too, was the experience of the Rev. Professor Thomas
Witherow, minister of Maghera Presbyterian Church from 1845-
1865 and Professor of Church History at Magee College, London-
derry, from 1865 till his death on 25th January, 1890.

It was during the summer months of 1842 that God worked a
work of grace in his soul. Witherow speaks of those days and says:"At the same time, unknown to all the world, I was passing through
an experience that gave a new turn to my opinions and feelings in
regard to personal religion. That all men are sinners and the Lord
Jesus is in some sense the only Saviour I had from reading the
scriptures long been aware. But in my inmost heart I cherished the
idea that on the day of judgment the Omniscient Being would
balance the good in a man's conduct and character against the evil,
and that according to which would predominate, so would be his
destiny. I held firmly the hope that although I was a sinner, God
would be merciful to me, because I knew multitudes of people
counting on Salvation, whose outward behaviour was worse than
my own, and because I thought that upon the whole my life had
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not been immoral." Witherow adds: "This was salvation by works,
without doubt, although at the time I did not recognise it as such."
- It was through reading Galatians, chapter three, and especially

the thirteenth verse, that God's peace came to his heart: l,Clrist
hath redeemed us from the curse of the law being made a curse for
us." Thotrnas Witherow believed in Christ and likewise turned from
the way of self-effort and self-righteousness to God's appointed way,
the way of faith alone in Christ.

This also was the experience of the Apostle paul. In philippians,
chapter 3, verses 5 and 6, he tells us of the things he was once so
proud of. "Circumcised the eighth day, of the stock of Israel, of the
trile of Benjamin, an Hebrew of the Hebrews; as touching the law,
a. Pharisee; concerning zeal, persecuting the church; tou;hing the
righteousness which is in the law, blameless." Then he adds::,But
what things were gain to me, those I counted loss for Christ . . . that
I may win Christ, and be found in Him, not having mine own
righteousness, which is of the law, but that which is through the
faith of thrist, the righteousness which is of God by faith.; The
Apostle Paul believed in Christ and turned frorn the wav of self-
effort and self-righteousness to God's appointed way, thl way of
faith alone in Christ.

Paul the Jew; Thomas Witherow the Irish presbyterian profes;

-so1 lhomas Bilney the English Reformer; all found peace in
believing in Christ. Have you?
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THE BLESSINGS OF GOODNESS

Thou preventest him with the blessings of goodness-Psalm 2l:3.
O God, the blessings Thou hast marked for me
I know through storm and flood I shall obtain,
For nought can alter Thy divine decree
Which in its settled wisdom does remain,
Whilst Satan's malice works its way in vain.
The principalities and powers of ill
Will be defeated by the Lord Christ's reign
And on my pilgrim road Thy love and skill
Will prophecies of goodness for my soul fulfil.

f

f

T. Prrrewry.
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THE FOUNTAIN OF LIFE
JOHN FLAVEL

I. THE ExcELLENcy oF THE suBJEcr.
I. Cor. ii. 2 "For I determined not to know anything among you,

save Jesus Christ, and him crucified."
The apostle's preaching was not with excellency of speech, or of

wisdom; he studied not to gratify their curiosity with rhetorical
strains, or philosophical niceties. In this text he gives the reason,
not that he condemned all other studies and knowledge; but so far
only as they stood in competition with, or opposition to the study
and knowledge of Jesus Christ. After I have well weighed thi
case, turned it round, viewed it exactly on every side, balanced all
advantages and disadvantages; this is the result and final determina-
tion, that all other knowledge, how profitable, how pleasant soever,
is not worthy to be named in the same day with the knowledge of
Jesus Christ. This is the scope of the words, in which three things
fall under consideration: -

First--The subject of his doctrine, JESUS CHRIST. Christ
shall be the centre to which atl the lines of my ministry shall be
drawn. Of all the subjects in the world, this is the sweetest; if there
be anything on this side of heaven, worthy of our time and
studies, this is it. Thus he magnifies his doctrine, from the excellency
of its subject, accounting all other doctrines but airy things, com-
pared with this.

Second-We have here that special respect or consideration of
Christ, which he singled out from all the rest of the excellent truths
of Christ, to spend the main strength of his ministry upon; and
that is, Christ as crucified.

Third-:the manner in which he discoursed of this transcendent
subject to them, is also remarkable; to let them know that his spirit
was intent upon this subject, as if he neither knew, nor cared to
speak of any other. Hence observe: -

DOCTRINE--:lhat there is no doctrine more excellent in
itself, or more necessary to be preached and studied, than
the doctrine of Jesus Christ. and him crucified.

roorNorr-/ohn Flavel one of the Puritan ministers ejected in
1662 is probably best known for his book "The Mystery of
Providence" re-published by the Banner of Truth Trust in 1963.
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Exodus was so affected by the glory of the sun, that he thought
he was born only to behold to it; much more should a Christian
judge himself born only to behold and delight in the glory of the
Lord Jesus.

(l) The knowledge of Jesus Christ is the very marrow and
kernel of all the scriptures; the scope and centre of all divine
revelations: both testaments meet in Christ. The ceremonial law
is full of Christ, and all the gospel is full of Christ: the blessed
lines of both testaments meet in him.

(2) The knowledge of Jesus Christ is a fundamental knowledge;
and foundations are most useful, though least seen.

(a) It is fundamental to all graces; they all begin in knowledge;
Col. iii. 10. "The new man is renewed in knowledge." As the old,
so the new creation begins in light.

(b) The knowledge of Christ is fundamental to all duties. Must a
Christian believe? That he can never do without a knowledse of
Christ. Would a man exercise hope in God? that he can never do
without the knowledge of Christ. And as you cannot believe or
hope, so neither can you pray acceptably without a competent
degree of this knowledge. O then, how indispensable is the know-
ledge of Christ, to all that do address themselves to God in anv
duty!

(c) It is fundamental to all comforts: all the comforts of believers
are streams from this fountain. "Our rejoicing is in Christ Jesus."
Irt Christ but manifest himself, and dart the beams of his lisht
into their souls, it will make them kiss the stake. sing in flames, ind
shout in the pangs of death, as men that divide the spoil.

(d) This knowledge is fundamental to the eternal happiness of
souls. "This is life eternal, to know thee the only true God, and
Jesus Christ whom thou hast sent." And, if it be life eternal to
know Christ, then it is eternal damnation to be ignorant of Christ.

(3) The knowledge of Christ is profound and large; all other
sciences are but shadows; this is a boundless, bottomless ocean;
no creature hath a line long enough to fathom the depth of it;
something of Christ is unfolded in one age, and something in
another, yet eternity itself cannot fully unfold him.

(4) The study of Jesus Christ is the most noble subject that
ever a soul spent itself upon those that rack and torture their brain
upon other studies like children; weary themselves at a low game;
the eagle plays at the Sun itself. The angels study this doctrine, and
stoop down to look into this deep abyss. Christ in the gospel stamps
a heavenly glory upon the contemplating soul. I Cor. iii. 18.

(5) It is the most sweet and comfortable knowledge; to be
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studying Jesus christ, wiat is it but to be digging among all the veins
and springs of comfort? and the deeper Vou aig, the iore do these
springs flow upon you.

lPl lgt us-compare this knowledge with all other knowledge: _
(1) All other knowledge is natural, but this is wholly ftp""

natural, Matt. xi. 27. The most eagre-eyed philosophers werebut
cniloreq in knowledge, compared *itr, tn" most illiterate christians.

(2) Other knowledge is unattainable by many. All the helps and
means in the world would never enable some christians to attain
the learned arts and languages; but men of most contemptible parts
atta-i1, through the teaching of rhe Spirit, to this knowledgi, io
which the more acute and ingenious are utterly blind. Matt. ii.'zs;
I Cor. i. 26-27.

.(3) other knowledge, though you shourd attain the highest degree
of it, would never bring you to heaven. But this kno;ledd fi;ah
potent influences, changing souls into its own image, Z Cor.-iii. tg.
and so proves a saving knowledge unto men.

(a) Learn the sufficien"r iifi:%Trine of Christ, to make men
wise unto salvation. paul desired to know nothing else. poor
christian, be not dejected, it thou knowest Jesus 

-christ, 
thou

knowest_ enough to comfort and save thy soul. Many learned
philosophers are now in hell, and many illiterate chiistians in
heaven.

(b) If there be such excelrency in the knowledge of christ, ret it
humble all that we have no more of this clear arid effectual Lno*-
ledge. Sinners, concerning you I may sigh and say with the apostle,
f Cor. xv. 34. "Some have not the knowledge of Christ, I speak this
to your shame." O how much time is spent in other studies, in
vain discourses, frivolous pamphlets, woildly employments? how
little in the search and study of Jesus Christ.

(c) How sad is their condition that have a knowledge of christ,
and yet "ft had been better for them not to have kn6wn," for it
exposes them thereby to a greater damnation.
- (d)- This may inform us by what rule to judge both ministers and

doctrine. That is the best sernon, that is-most full of christ, not
q! Tt and oratory. I know that a holy dialect well becometh
christ's ministers, they should not be rude and careless in language
or method; but surely the excellency of the seflnon lies not in-thit,
but in the plainest discoveries and liveliest applications of Jesus
Christ.

(e) Let all that mind the honour of religion, or the peace and
comfort of their own souls, wholly sequestei and apply themselves
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to the study of Jesus christ, and him crucified. In christ sours have
all necessaries for food and physic. All varieties of fruits, at all
times, he bears fruit every month; there is precious fruit in Jesus
christ, even in the black month; winter frults as well as summer
f1ui{... OJhgn study Christ, study to know him more extensively.
christian,I dare appeal to thy experience, whether the experi."ntui
taste of Jesus Christ, in ordinances and duties, has no:t a higher
and sweeter relish than any created enjoyment thou hast iver
tasted in the world?

Iastly-Let me close with a double caution: _
(1) To ministers

(a) If this doctrine be most excellent, let us take heed lest,
while we study to be exact in other things, we be found
ignorant in this. shall we spend our preciouJtime in frivorous
controversies, philosophical niceties, dry and barren scholastic
notions? O no, let the knowledge of Christ dwell richly in us.
(b) Let us see that our knowledge of Christ be not a power_
less, barren unpractical knowled_ee: remember brethlren, a
holy calling never saved any man, without a holy heart; if
our tongues only be sanctified, our whole man must be
damned. "We and our people must be judged by the same
gospel, and stand at the same bar, and be ientenced to the
same terms, and dealt with as severely as any other men.,'
We have a heaven to win or lose, ur *'"11 as others.
(c) Let us take heed that we withold not our knowledee
of Christ in unrighteousness from the people. O that oir

lips may disperse knowledge and feed maxy. Did Christ
not think it too much to sweat blood, yea, to die for them?
and shall we think it much to watch, study, preach, pray,
and do what we can for their salvation? O let the iame
mind be in you which was also in Christ!' 

Q) To the people that sit under the doctrine ol Christ
(a) Take heed ye do not reject and despise this light. Surely,
if you thus reject knowledge, God will reject you, Hos. iv. 6.
O it is sad when your lusts master your light, and offer violence
to your own convictions. And what sad work this will make
in your souls? How soon will it lay your conscience waste?
(b) Take heed that you rest not satisfied with that knowledge
of Christ you have attained. To your work, Christians, Io
your work; let not your candle go out; count all but dross
in comparison with that excellency which is in the knowledge
of Jesus Christ.
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SERMON

STAYED UPON JEHOYAH"And Abraham believed i' the Lord; and he counted it to him for
righteousness."-Genesis l5: 6.
.we have already looked at the first step in Abraham's spiritual

pilgrimage. we saw him with his pagan background in ur'of ine
chaldees, and we saw him as he heard God's- call to go ooi int"
the unknown. He was to go in a direction which io him was
utterly unknown. God had called him and we saw Abraham
Iistening and readily obeying what God had to say to hirn. Now'
we are rvith Abraham in the land. God is continuing to speak and
Abraham is continuing to listen. Now we are nof engJged in a
history lesson on these Sunday mornings: we are not siirfly look-
ing at one extract from Old Testament history. We are ieeking
to learn for our own profit the lessons whictr God would teach
through this great man of faith, because of course in scripture,
Abraham is essentially the great example and illustration of what
it means to believe. We talk about flith-well, God savs. here
is what it means, here it is exemplified, here is the great pioneer,
the one who demonstrated in his own life what it meins to believe
in the living God. '

You will remember how Paul in the epistle to the Romans
thus selects Abraham. He is speaking abbut that truth which
lies at the very heart of the Christian gospel, the truth that a man
is justified by faith in Jesus Christ. Now what is that truth as-Paul declares it? Surely it is just this, that man by himself is
unable to meet God's requirements. God requires that man should
Iive in accordance with His laws, but man by himself, far from
living according to God's law and conforming to God,s standard,
lives according to his own will and wishes, and so paul's verdicr
in Romans is that "there is none righteous, no not one;', ,.all have
sinned and'come short of the gloiy of God.,' There is not one
who measures up to the standard which God requires men to
conform to, and the gospel therefore is the great and glorious
news of what God has done for men in this sorry and miserable
plight. Here they are facing a demand to which they cannot
conform, facing a righteousness to which they cannot attain, and
God speaks to them, and He speaks of a righteousness which is
available, a righteousness that is in His beloved Son, the Lord
Jesus Christ. Here is the One who came to die for sinners, to
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stand in the place of sinners, to bear the penalty that was due
to them. Here is One who came to fulfill perfectly the law that we
have failed to fulfill.

So Christ is our righteousness, and says Paul, a man who is
unrighteous and who in himself is utterly incapable of attaining
to God's righteousness, finds that there is a way back to God, and
that way is by faith in Jesus Christ. When he turns from his own
feeble eftorts to please God and to carry out God's law, and
when by faith he relies upon this Jesus Christ, he is justified, he
is accepted by God, and he is declared righteous. Paul says in
Romans 4: Do you want to see this illustrated? Well go back
to Abraham and there is the man who believed God, and it was
accounted unto him for righteousness. This key verse of Genesis
15 is one which Paul fastens upon in Romans 4 in order to
illustrate the truth which he is declaring, that a man is accepted
by God, not because of his own righteousness, not because of his
own good deeds, not because of his own attainments; but a man is
accepted when he trusts only in the mercy of God as revealed in
the Lord Jesus Christ.

So this morning we are looking at Abraham as the illustration of
what it means to trust for righteousness in God's provision. Let us
look again then at Abraham's faith. You will notice that the back-
ground of all Abraham's spiritual experience is always in terms
of a response to something that God has said to him, and so at
the beginning of chapter 15 the same note is struck: "After these
things (after the experiences recorded in the l4th chapter), the
word of the Lord came unto Abraham in a vision." Verse 4 says,
"Behold, the Word of the Lord came unto him saying . . ." So con-
stantly in Abraham's experience God speaks and Abraham hears
and Abraham responds to that which God has to say. This is the
very heart of spiritual experience. Faith is essentially a response
to what God has to say to us, The man of faith is the man who
like Abraham listens to God. Maybe he has listened to men
before, he has probably listened to the voices of the world, and
they have sounded so pleasant and so attractive but he has found
that the voice of the world leads only to frustration and disillusion-
ment and ultimately, if you follow long enough, into despair. He
may have listened to the voice of those who would encourage
him to attempt to find his own way to God, but he finds that
that leads him nowhere. The man of faith is a man who has stopped
listening to other voices and has started listening to what God
has to say to him. That is why the man of faith is a man who
finds himself at home with his Bible. Formerly this was a book

I
.f

f'
F
F
I

r Z



The Gospel Magazine

that meant very little to him: it was dull, out of date and
completely irrelevant, but now this is the place where he hears
God's voice, this is where God sneaks.

How does God speak? Listen to the kind of thines that God
has to say. Look at verse I of the chapter; God is sleaking and
He says, "Fear not Abraham: I am thy shield and thv exce-edine
great reward." Abraham had cause for being afraid for he was ii
a difficult and in many ways a dangerous situation. He and his
family and his retainers were small in number and they were in
a country where they were aliens and they were alwayi liable to
be attacked and to be destroyed. God brings him thii word and
God says to him, Do not be afraid Abraham: I am with vou. I
am your shield, I am your defence and you can rely ,pon -y
faithfulness and upon my power to keep you. If you read through
Abraham's life, you will find God constantly speaking in this way,
and there is such a variety about God's promises. God does not
say one thing and that is all, but He is constantly saying something
fresh and something new, so that at every point Abraham reached,
God was always there to speak a fresh word to his heart, and
this is how God deals with us. He does not simply speak to us
a word at the beginning of our Christian life and that word is to
sustain us right to the end. Whatever point we reach, in what-
ever difficult situation we find ourselves, whatever fresh path we
have to tread, we find God encountering us there and speaking to us.
We serve and we worship the God who is rich in His promises and
God's liberality and His generosity to His people is reflected in the
variety of the promises that He makes to them. This is how God
comes to His people, how He comes to the one who knows Christ.
Such a one turns to this Book and how much it comes alive. It
seems to be full of the promises of God, God seems to be
addressing Himself to every possible situation, and when the
situation emerges with all its demands, here are the promises and
God is speaking.

"Abraham" it says, "believed in the Lord." These promises,
these words which came to him were words upon which he stayed
himself. Does God say to me, I am thy shield, I am thy defence?
Well, Abraham is saying, I can look out from this situation and
I can see enemies on every hand but I need not be dismayed
because the Lord is with me; He is my strength and He is my
defence. This is how the Christian faces the varied situations in
which he finds himself. He says, These promises are not simply
in terms of print in a book; this is not something that I read
merely by way of a daily duty because I feel I ought to read my
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Bible. This is God speaking to my heart; this is God pledging
Himself to me, and I can trust in His promises; indeed, I can
claim these promises. This is what we do in prayer. We come to
God and we say, This is what God has said, and God rneans what
He says, and therefore I can claim from Him by faith these words
which He has spoken.

But you will notice how it is put here; it says, "He believed in
the Lord." It was not just that he believed in the promises of
the Lord-this was true, but he believed in the Lord who had
made the promises, and in fact of course in ordinary life, it is
the trustworthiness of the person who speaks which adds con-
fidence, as far as we are concerned, to the promises which are
made. If you are dealing with someone whom you cannot really
trust, the person who very lightheartedly tosses off promises,
well you do not set very much store by what they say. But if
you are in a difficult situation and someone promises to help you,
and that person is someone whom in times past you have come
to know very well and have found absolutely trustworthy, one who
is true to his word, well then you are ready to trust in what he has
to say to you. His prornise really means something because of the
trustworthiness of the man who makes the promise. So here,
Abraham believed the promise because he believed the Person
who was making the promise. He relied upon the word because he
was relying upon the Person.

He believed in the Lord. Now what does it mean to believe
in the Lord? The Hebrew word in the original is rather a vivid
one. It is a word that suggests steadying yourself by leaning on
something or leaning on someone. I think the best illustration is
of someone who has had a serious operation in hospital and may
have been for a long time in bed. As a result he has become so
weak that when he gets up he literally is not able to stand and wil|
normally have to be piloted across the ward by a nurse. He leans
upon her; he depends upon her and were she to remove her arm,
hi would probably be on the floor in a heap, because at that point
he is utteily weak and depending upon someone else's strength.
Now this is what this word means. Abraham believed in the
Lord-he leaned upon God, he found here the strength and infinite
resources available to meet him in his need. This is what it means
to believe on the Lord Jesus Christ. It means to rely upon Him,
to trust in Him and to lean upon Him. Here we are. We have
come before God; we have come before One who is holy, and
when we come into His presence, inevitably we look at ourselves,
and we discover what we are-sinful, unclean, unrighteous' we are
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not fit to meet such a God; in fact we are utterly helpless. Then
we hear this call to believe on the Lord Jesus Christ, and we
discover what it means. It means that no longer do we try to
stand upright before God in our own strength. We lean wholly
upon Christ, we depend upon Him and He becomes our strensth_
our stay and our support.

Abraham believed in the Lord. Now this Lord, this God in
whom he believed, is the God who is speaking to him of the
great things that He is going to do. When God called him from
Ur of the Chaldees and sent him out to the promrsed land, God
spoke in terms of great things that were going to be done. It
was not simply that Abraham was going to be guarded cluring
that journey. It was not simply that God was going to bring hiri
into the land. God was going to give him a son and that ,or, *as
going to be the means of blessing through his descendants to the
whole world. This was a tremendous promise ancJ it was a promise
that humanly speaking could not be fulfilled apart from a rniracle
of God because both Sarah and Abraham wire old. They had
no child and humanly speaking it was imposible that they should
ever have a child, but God speaks of that which He will do. His
promises are in terms of a miraculous performance which He is
going to accomplish. The God in whom we believe is the God
who works miracles. We do not believe in some impoverished
deity who is able to strengthen us only for certain situaiions. We
believe in the God who is God Almighty. What is the great
miracle which He accomplishes? Paul describes it as he writes
to the Ephesians; he speaks of what we were, ..dead in
trespasses and sins." Death?-well there is something very
final about it. Death?-there is an utter absence of responJe now.
This, says Paul, was your condition. You were physiially alive,
mentally alert, but spiritually dead with no response whatsoever
as far as God is concerned. Only a miracle can make you
spiritually alive. But, Paul says, that is the great miracle ihat
happens to the Christian. He is a man who has passecl from
death unto life. He was dead in sins and now he is alive unto
God, and faith means this leaning upon a God who works
miracles, a God who accomplishes this great and mighty thing
which we call the new birth, the passing from death to iife.

Do you remember that great moment in the Lord,s ministrv
when He stood outside the tomb of Lazarus? This was an
impossible momen| Lazarus was dead, and he had been in the
tomb for fon:r days. The only reaction that seemed possible was
simply to gather with the mourners and to weep with the two
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sisters who were heart-broken. An impossible moment! But then
Christ works that final and tremendous miracle! He stands out-
side the tomb and he says, "Lazarus, come forth." How ridiculous,
how absurd thus to speak to a corpse that had been lying in that
tomb for four days. But this is the Son of God and His word
is replete with power. This is the One who demonstrates by His
miracles that all power belongs to Him, and Lazarus comes forth;
death gives way to life, and the one who lay in the grave came
out to return to life again. This is the Christ in whom we believe-
the Christ who finds men in the tomb of sin, beyond hope either in
this life or in the world to come, and He speaks this great
liberating word, this great life-giving word, and the one who is
dead is brought to life again. So to believe in the Lord is to
believe in this all powerful One, this One who can work miracles
in the lives of men and women.

Abraham believed in the Lord and God countecl it to him for
righteousness; God reckoned it to him for righteousness. This is
the thought that Paul develops, and we ask how can we illustrate
it? Well we can illustrate it from a credit and debit account, for
this reckoning is in terms of entering to your account. You have
got nothing there, and you have a great deal that you owe, and
if something is entered in your credit side and set to your account,
you have available now that with which you may pay your debts.
Now this is the picture in Romans. God sets righteousness to
our account because you see we have got a great debt to pay
and the debt we are in to God is in terms of righteousness. God
has made us, He is our creator and therefore He has absolute
rights over us and He requires that we should live according to
His law. But we find that we are not able, for we are utterly
unable to fulfil His commands and so we find that we are
hopelessly in debt. Where can we find this righteousness? We
cast around and we do our best, but the righteousness which we
produce is like counterfeit money and it is rejected, it is of no use.
God is looking for real righteousness, the real genuine article.
Then Paul speaks of the righteousness which God provides, the
righteousness which is set to the account of the spiritual bankrupt.
Here we are, utterly without any resource and God requiring so
much from us, and God sets righteousness to our account'

Well here it is illustrated concerning Abraham; God reckoned
his faith to him for righteousness. God accepted his faith in lieu
of righteousness. But, you say, does that mean then that faith iq
somehow meritorious? God requires righteousness from you, but
you have no righteousness and you say, Here is faith, will that
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do instead? God says, Yes, it will do instead. Does that mean
that faith is meritorious? By no means! Let us look at this
faith again. what is your faith? your faith is an admissioin that
you are a pauper, that you have nothing, that you are utterly
bankrupt, that you are completely dependent upon God's resources.
Is there any merit attached to that? If I come to someone and
say, I am completely bankrupt, I have no money, can you help me?
-well there is nothing very meritorious about my empty hand
stretched out. lt is simply an acknowledgement that I am'utterly
dependent upon Him, upon His resources, upon His supply, ani
it is for this reason that God counts faith foi righteousniir. CoA
accepts faith instead of righteousness because God is accepting
an admission that we are utterly without resource, that we aie in
desperate need and only He can meet our need. This is the gospel,
is it not? We come to this Christ, and we say that God requires
from me that I should live a life of righteousness, but I look at
myself and I can see nothing but unrighteousness, and I cast
myself utterly and completely upon Christ. My faith, my trust,
my confidence, my dependance is upon Him, and God accepts
me, not because of the quality of my faith, but because of the
worth of the One in whom I trust, because of the merits and the
righteousness of Christ. It is for His sake that I am accepted.

Abraham believed God and it was reckoned to him, it was
accounted to him for righteousness. But if you look at Abraham's
life, and if you look at Abraham's faith, you will find that it was a
continuing faith. It was a faith that did not just emerge in one
brief moment of enthusiasm and then peter out. It was a faith
that continued and only that kind of faith is worthy of the name
of faith. This is something very different from a mere profession
of faith. A man may profess to believe in Christ but it is just
like those comets that suddenly flash across the sky; you get your
eye upon them, they flash very brightly and then they disappear
and that is the end; and a profession of faith, if it is only a mere
profession, is just like that. There is a bright moment, a moment
of zeal and enthusiasm, but then it peters out and the darkness
is thicker than it was before. But true faith is not a quick flash
that soon passes. True faith is something which continues and
abides, something which lasts, and that is why the life of Abraham
is such an illustration of true faith, because his was a faith which
continued. It was not simply that he heard the call of God back
there in Ur of the Chaldees. He did hear it there and he obeyed
and went out; but when he got to Canaan he still had to continue,
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and he had to continue in the face of doubt and in face of
perplexity.

We see this emerging in this chapter. Abraham is saying to
God, You called me, I followed and here I am. You promised
me an heir, but I have no son and there is no indication of any
possibility of having a son. In fact, he says, this servant in my
household, this Eliezer of Damascus, he is my heir; he is not my
son, he is just one of the servairts, but he will fall heir to what-
ever property I have when I die. And Abraham is utterly perplexed.
God has made a promise and yet that promise does not seem to
be fulfilled, and it was in this situation that Abraham learnt what
it meant to trust-to trust God even when the promise is deiayed,
to trust God in the darkness when there is no light to show you
the way forward, to trust God when all that seems to be written
across your life is delay or wait. So much of Abraham's life was
in these terms. He went out with his hopes high; he was going to
Canaan, and Cod was going to give him an heir, but the years
passed and still there seemed no sign of God working. Had God
forgotten? Had Cod failed? How the doubts must have pressed
in upon him and how the devil must have sought to dislodge
Abraham's faith. But in the darkness Abraharn still clung to
the promises of God. In the moments of doubt and perplexity,
he still remained confident, because he was still listening to the
voice. He was not depending, you see, upon the voice he had
heard in Ur of the Chaldees, he was depending on the God
who was still speaking to hirn in the present.

Why is it that we so often flounder in our Christian life? We are
trying to recapture something that happened perhaps one year, five
or ten years ago. We are always trying to bring to light the
particular moment when we were brought to know Christ. Well
now, of course it is good to go back and remember what God did
in days past but faith means not a harking back to the past and
trying to rely on something which happened then. Faith means
listening to God in the present; and Abraham in the midst of his
present perplexities is listening to the God who is still speaking.
So he is in the dark. He cannot see the way ahead, and in fact
the delay seems to add to the impossibility of the promise ever
being fulfilled but God is still speaking and Abraham is still
listening, and as he listens so he trusts. This is faith. Faith is not
the quick tossing off of a petition in which we seek God's aid and
then if that aid is not immediately forthcoming, we give up in
despair. Faith is rather the steady persistence, the holding on,
the determined waiting upon God. We read this morning from that
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I Psalm, "I waited patiently for the Lord and He inclined unto me
I and heard my cry." Look at the Syrophenician woman in the
I I-ord's ministry. She comes and she has got a desperate need;
I she must have healing for her child. But at first the Lord seems
I to ignore her, and then when He does give heed, He seems so
I reluctant to answer. Is this the one who is so quick to heal those
f who are in need? It is, but He has a lesson which He must
t teach -her. He must sift and prove; He must find if she really
I does believe Him. Is she really prepared to hold on in fac-e
I of an apparent rebuff, in face of delay; is she still prepared to
I trust Him? So the Lord delays His answers. Hi kteps us
I waiting. and the time passes and the doubts crowd in, and the
I perplexity increases. Has God forgotten? Can He not carry our
t His promise? And God is sifting and searching and testing,
I proving whether this is a faith which is a real confident relying
I upon Him, or whether it is just a piece of wishful thinking ihai
I appears for a moment and quickly peters out.
I Abraham's faith was a faith that was nurtured in the midst of
I conflict, in the midst of doubt, and it was a faith that continued
I right to the very end. We see this as we go on through his life. May
f we just notice at this point, that he never had the land of Canaan
I in his lifetime; the only thing he had was a burying place which
I he bought where he could lay his wife Sarah when she died.
I But God had promised the land to him and to his descendants
I (and they received the land-in God's good time it came), but
I Abraham lived his whole life as a sojourner, as a foreigner, as
t one who was passing through, and the promise was only fulfilled
t after his death. But this is faith. Faith does not dictate to God
I the 'when' and the 'how' and the 'where.' Faith listens to what
t God has to say. Faith sets its face to know and to do God's will.
I Fuith goes steadily forward with quiet confidence in the God who
I is able to do exceedingly abundantly above all that we ask or
I think. Faith is prepared to wait patiently, to wait quietly upon the
a Lord. Abraham's faith is seen not only in his initial obedience,
I not simply in his great renunciation when he turned his back on' the comforts of Ur of the Chaldees and set his face to go into
\ the unknown. Abraham's faith is seen not only in that, but in
t his steady persistence right the way through. This is the faith
I that is commended in Hebrews 11. It is the faith which makes the
I future present. It is the faith which makes the unseen visible.
I Ir the future uncertain? Yes, but I say it is certain as far as God
I ir concerned. I may not see the way ahead but I know that

I God can see it clearly, and faith makes the uncertain future a
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present certainty because that uncertain future is in the hands of
my God. We look out into the unseen, but the unseen is completely
open to God. That which is hidden to us is naked and open to
Him, so faith makes the unseen visible and we go forward in
confidence.

Well, may the Lord give us such faith, faith that is rooted in
the power and in the faithfulness of our God. Abraham leaned
upon the Lord. In his weakness, in his insufficiency, he leaned
upon God and he found this God sufficient for every situation.
God's strength, God's support, God's provision-he leaned upon
these and he found that there was no collapse when he leaned
upon such a God. He leaned upon God and the Lord reckoned
it to him for righteousness. The Lord, in other words, took a
delight in Abraham's faith. This is the wonder of it all. We come
in our weakness, in our poverty, and we cast ourselves upon Him,
and our pathetic condition, our weakness, our helplessness, is
itself pleasing to the Lord, because He sees it as that which
forces us to commit ourselves utterly and wholly unto Him. May
the Lord enable us thus to trust and thus to stay ourselves upon
Jehovah.

lAhen you and I begin to think we are fine saints, and forget
that we are only black sinners washed in the blood, we begin to
backslide. There is nothing like living every day os we lived the
first day after our conversion.-C. H. SpuncEoN.

The Church has always believed her Scriptures to be the book of
God, of which God was in such sense the author that every one of
its affirmations of whatever kind is to be esteemed as the utterqnce
of God, of infallible truth and authority.-B. B. Wenrrprn.
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Doctrinal Definitions
THE ATTRIBUTES OF GOD

PAUL TUCKER

HIS MERCY

In the last lecture we saw the cluster of God's moral attributes
in Exodus 34,-grace, longsuffering, goodness, truth and justice.
The goodness of God is linked again and again with His mercy;
they are brought together more often than any other two attributes.
The mercy of God is the effect of His goodness. His goodness
is manifest in His mercy. Someone has said "Goodness is the
heart of God prompted to bestow blessings; mercy is the hand of
God that proffers the blessings." So mercy is an exhibited quality
of God. Thomas Watson calls it, "His darling attribute which
he most delights in." See Mic. 7: 18; James 2: 13: and 2 Cor. l: 3.
We shall look at: -

I. rrtn MERCy oF GoD DEcLARED
It is the great design and purpose of the Word of God to

represent God as a merciful God. See Psalm 103:8, ll; Psalm
145:8 and there are almost numberless other references in the
O.T. There is also another word used in our Authorised Version
which has the same meaning as mercy, i.e. "lovingkindness." See
Psalm 17:7: Jer.3l:3. In the N.T. we find several mentions of
the mercy of God. Difterent words are used and each has a
different emphasis. See Matt. 9: 13, where the word Iiterally
means "Benevolence." The Scribes were malevolent but the Lord
was full of mercy. Col. 3: 12 the word here means "compassion"

or "pity." Luke 8: 13 the word "merciful" is really the word
"propitious" which means "favour." These references and the
various shades of meaning declare to us the fact that the God
with Whom we have to do is a God of mercy. What is mercy?
Robert Haldane says "Mercy is that adorable perfection in God
by which He pities and relieves the miserable." God is more
disposed to be merciful than He is to exercise wrath. In the
cluster of attributes of Ex. 34, notice that about five show us
something of the mercy of God, but only one concerns His justice.
That seems to be the proportion throughout Scripture. We are told I

l ^ -
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that judgment is God's strange work as if God is not acquainted
with jurlgment. See Isaiah 28:21. God's general attitude to man
is one of mercy and co_mpassion. He regarls judgment as strange,
something foreign to His nature and purpose. See Is. 7:20 foi a
picturesque illustration.

II. THe MERCY oF GoD DISTINGUISHED

Mercy can be distinguished from other moral qualities such as
grace, lov-e and longsuffering. paul links them in Eph. 2:4_5. All
are manifest in conversion (a) Mercy and grace have much in
common but there are difierences: grace views men without merit,
mercy views men as miserable. Mercy is associated with misery
throughout the Bible. (b) Mercy and love can be distineuished
-love can be for an equal, e.g. love to a husband or wife. But
mercy is always for an inferior, it reaches down to a person far
be-low the one who gives the blessing of mercy. (c) 'ihere is a
difference between mercy and longsuffering, for longsuffering is
God's patience. When we defy God and forget Him, He is long-
suffering and strives with man.

_ M_ercy can be spoken of in two ways, (i) in a temporal sense.
See Psalm 145: 9 brought out in the Sermon on the Mount, Matthew
5:45. Men and women everywhere are partaking of the temporal
benefits of mercy. (ii) Mercy in an evangelical sense is associated
with a covenant in a way that longsuffering is not. We read of"sure mercies." God has entered into covenant with all His
redeemed people and they receive covenant mercies. Isaiah 55: 3;
Ac ts  13 :34 .

III. rrre MERCy oF coD DEScRIBED
The characteristics of God's mercy-I Kings 3:6. God's mercy

is plenteous; Psalm 86:5, it is abundant; I Peter l:3, it is rich;
Ephesians 2:4, it is everlasting. See also Psalm 103: 17; psalm
1 3 6 :  l .

IV. rHn MERcy oF GoD DEMoNSTRATED

(a) In the gift of the Lord Jesus Christ to sinners. Luke l: 78."Dayspring" is a reference to the incarnation. The light and glory
of God's new day is about to appear. The Lord Jesus did not
come from God in order to bring the mercy of God to us, but
He came because God, in His mercy, sent Him.

(b) In the regeneration of sinners; as much an evidence of God's
mercy as the fact that He sent His Son. Titus 3:5. Regeneration
does not come by our good works or righteousness. See I Timothy
l:12. God meets us, not on the basis of merit, for none are
worthy, but on the amazing basis of His mercy. Mercy can be used
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to appeal for a life of holiness. Note Romans 12: l. Romansbegins with sin, goes on to misery and then to tfr. gru." *fri"f,operates where sin abounds, the great truth of ;ustindiion i;;"Lord Jesus.

V. rHr MERcy oF GoD DEprcrED

- T-here is one particular way in which the mercy of God isdepicted in the Olct.Testament, ir. tfr.'ivi"rcy Seat.,m tne Hotyof Hories was the Ark of the covenani in which were the twotables. of stone upon which the Law hal been written, and abovewas the mercy seat and the cherubim of wrought gold lookingdown. God had said to His people through Moses, ..There Iwill meet with thee." on the oay of Atonement, the High priest
sprinkled blood on the mercy r"ut fo. the sins of the *ffi;;;;_gregation. The people had iransgressed the Law so O"Ji"rianot have communion with them. fthe cherubi.n rooting-Jo*n"J."
refgn{ to by peter when he said ,.Which things the ;figel, ;;;"to look into.") Justification. was then possibie; f.ld;-rh;p-;ith
the living God became a reality. In the fierv Testam"nt trr" -"..yseat is replaced and superseded by the Lord .Iesus Christ. SeeRomans 3:24-25, for the result of this; ..propitiation,, 

i., tfr" Cr."tj1 mercl seat, as in Hebrews 9:4, i: the 
^only 

occasions i; ih"New Testament where propitiation is-connected witrt -ercy arehere and in Luke 18. T[e publican was praying at ttre time Jf theevening sacrifice' He preaded on the basis oi tfr" *.i"y,.ut, ,r^"tthe sacrifice' for mercy. For the believer the mercy seat of the oldTestament has been repraced by the Lord Jesus. He was ofiered,
:l: ii:_l-f"r 

the unjust, and suffLred the wrath of CoO "g"i"ri.jr.
we have not to go to the Temple, and rely on the pries-t to offera_sacrifice. or to go into_the Holy of Holies. Our High pri;rih;;
offered His blood and. died, so ihat ,.My guilty "o.ri.l.n"" ,""k.no sacrifice beside. His powerfur blood aiJ onte atone, and-nlw
it pleads before the throne." The mercy of God is focused irr theperson and work of the Lord Jesus chriit, He is the basis of coJ;i
covenant mercy. It is by coming to Him and not by relying on
9^?9,: q:"*al mercy.thai ..We cin obtain mercy and ind graJe tonelp m time of need." (to be coitinued).
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Oh, sacred symmetry! Oh, rare connectiotr
Of many perfects, to make one perfection!
Oh, heavenly music, where all paths do meet
In one sweet strain, to make one perfect sweet!

C. H. SpuncnoN.

..THOU ART FAIRER THAN THE CHILDREN OF MEN,'

Psalm 45:2

_The entire person ol lesus is but as one gem, and His tife is all
along but one impression of the seal. He is altogether completae;
not only in His several parts, but as a gracious arl-glorious whole.
His character is not a mass of fair coliurs mixed ionfusedly, nor
a heup of precious stones laid carelessly one upotranother; He is a
picture of beauty and a breastplate ol glory. Ii Hint, all th-e,,thingts
of good repute" are in their proper places, antl assist in aclorniig
each other. Not one f eature in His glorious person ettracts attenticut
at the expense of others; but He is perfectly ancl altogether lovely.
_.Oh lesus, Thy power, Thy grace, Thy justice, Tiy tencterneis,
Thy truth, Thy majesty and Thine immutability *oi" ,p such a
man, as neither heaven nor earth h(tth seen elsewhere. T'hy inf uncy.
Thy eternity, Thy sufierings, Thy triumphs, Thy death arrl'7,hiie
immortulity are well woven in one gorgeous tupestry, u,ithout
seam or rent. Thou ert music witlrcut discord: Thou art n7unv.
and yet not divided; T'hou art all things and yet not rtiverse. A,s ili
the colours blend into one resplendent rainbow, so all the glories of
heaven and earth meet in Thee, and unite so wonclrously, ihat rhere
is none like Thee in all things; nay, if all the virtues of the most
excellent were bound in one bundle, they coukl not rival Thee.
Thou mirror of all perfection. Thou hast been anointe(l with the
holy oil of myrrh und cqssia, which Thy Gotl hath reserved for
Thee alone, and as for Thy fragrunce, it is us the holy perfume,'the
Iike of which none other can ever mingle, even with the art of
apothecary; each spice is fragrant, but the compound is clivine.
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fi\oaft, frruierco
THE HOLY WAR. By John Bunyan. Sovereign Grace Union

reprint 312 pages. 816.
Here is how to win a soul for Christ, put into the form of an

allegory of a seige such_as Bunyan ,aw in the l7th. ".ntu.y. 11
will bear comparison with Martin Bucer's work "on the True
Care of Souls," Richard Baxter's ..Reformed pastor," C. H.
spurgeon's "Lectures to my students" and other books on pru"tiJ
divinity. Not all of it is equally successful-some of the names
are lengthy even for Bunyan (..Mr. Backward_to_all-but_naught")
The "Key in the margent" is useful, but some parts would need
a- Bunyan, experienced in soul care, to understand. Having said all
that. it is a book for the evangelist and the pastor to reid. This
is no shallow evangelism but based on solid conviction of sin. The
practical preacher is here too, planting his gems on "plai'-Truth
Hill" and "No-Sin Banks."

In a book of this kind the reviewer has to ask himself_Was the
book worth reprinting? It has a timeless quality, inasmuch as
conversion today is the same as conversion in the l7th. centurv. or
in the lst century for that matter. And students of Bunyan will
rejoice at a handy edition, modestly priced. One wonders, though,
what Bunyan would have said to "Battle for the Mind" and i=he
problems of modern evangelism. There are problems of today
which have to be answered by writers of today, remembering
always that the God of Bunyan and the God of Luther is with ui
still. In particular, what are we to say to a generation steeped in
evolution, that has lost its sense of being created by God (if we are
decended from the animals, why not behave like the animals?),
and seems to think that psychology has absolved it from real
responsibility for sin? We shall need a "Captain learned', as well
as a "Captain Boanerges" today, one who ian grasp the need of
today as Paul grasped the error of Gnosticism in his and refuted it.

One practical point. Could the publishers not have arranged the
book in chapters for the convenience of modern readers?

R. N. Clswelr..

JESUS CRUCIFIED FOR ME: Paul Tucker. The Evaneelical
Press, Providence House, 3 Speke Road, London, S]W.tt.
72  pp .  316.

The seven sennons which make up this booklet are based on
Christ's words from the cross and are intended as a plain, simple

I
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statement of the Christian doctrine and message which centre in,
and flow from, Calvary. Clearly they are not intended for the
scholar or the sophisticated, but for the 'common people' who
look for the Gospel to be presented to them in terms within the
comprehension of 'the average man.' Mr. Tucker ministers
regularly in the East London Tabernacle, famous in earlier days
for the ministry of Archibald G. Brown; and he, like his illustrious
predecessor stands in the Spurgeonic tradition. There is the same
clear insistence on sin, its demerit and awful ultimate penalty, and
on atonement with its glorious consequences for all true believers.

The seven words from the cross form the framework of the
little book, and the truths which they inculcate, or which may
rightly be deduced from them, receive due eludication. Thus, the
word spoken to John as he stood by the cross gives a stress on
personal responsibilities in the relationships of life. The so-called
'popular' approach' may be seen in the oft-repeatecl reference to
the 'hill' of Calvary, which stems, maybe, from the fame of Mrs.
Alexander's hymn for children (though, even to Bunyan it was 'a

place somewhat ascending'), and in the frequent mention of the
Lord's death as being for 'the sin of the world.' In two or three
places, however, the work of redemption is said to be 'for the
Lord's people of all time;' 'their guilt was laid upon Him and He
was paying their penalty.' It would seem, therefore, that the
Calvinistic view of the extent of redemption is in the preacher's
thought (as in Spurgeon's) while, at the same time, no difficulty is
felt in the use of the more general expressions of Scripture such
as 'taketh away the sin of the world.' Evidently Mr. Tucker has
no inhibitions in the free use of the various kinds of Biblical
phraseology.

An occasional expression puzzles the reviewer. Thus on page
47 we read: 'Because the Lord Jesus Christ was the Son of God
He doubtless had a greater capacity to feel and endure the con-
sequences of sin." Agreed! But when it is added, 'Christian

people may never know or suffer to this extent, a comparison
between the Lord's sufferings and the sufferings of Christians is
instituted which seems quite unfitting. If 'can' had been sub-
stituted for 'may' the thought would have been more bearable.

Again, on page 46 where the Lord's dereliction is in view, we
read, 'He (Christ) was outside the light and love of God.' We
grant that a transaction unique, awful beyond human or angelic
conception, and unutterably momentous and profound took place
at this, 'the most important moment in history (page 42); but it is
difficult to see how the expression, 'outside the . . . love of God,'



The Gospel Magazine 28r

fits in with the r,ord's own claim in John r0.r7: 'Therefore doth
my Father love me, because I lay down my life, that I might take
it again'; as much as to say that, if it wlre possible wiihin the
depths of Deity for the Father to love the son at one time more
than another, it would have been when the son voluntarilv. humblv.
obediently, vicariously bowed to the death of the cross. gis act ot
su-pre_me obedience; just as one can well suppose that the love of
Abraham for Isaac was never drawn out so-powerfully as at the
moment when the one on Mount Moriah yielded hims-elf without
demur to the will of the other. The forsaking of christ on the cross
was the most tremendous and poignant act of'time or eternity, an act
that can never be parallel and, such is the poverty of human itrougrrt,
barely conceived. But for it to mean thit christ was 'outside"the
love of God' would imply that the very essence of Deity itself was
rfnpaired by the transaction. We grant that sin was laid upon
Christ, that He was 'made sin,' that the sword was unsheaihed
against Him (Zech. l3:7: Matt. 26:31): but that love between
divine Persons was sundered could never be. God can never
cease to be God, not even in the smiting of the Son of God by
the sword of a justice altogether divine. The stripes linked witir'the chastisement of our peace' cannot indicate a breach of love
any more than chastisement inflicted by an earthly father indicates
Iack of love for an earthly son. Indeed the very reverse is the
case. (Prov. 3: 12; Heb. 12:6).

--Ol pu,g" 55 it is stated that Christ was not consciously fulfilling
all the Old Testament prophecies 'which went before on Himj
but the reviewer confesses that his own reading of Scripture has
led him to believe that this is precisely what the Lord was doing
as He went into death, in contrast with fulfilments brought about
all unconsciously by men outside the circle of discipleship. Scripture
reminds us forcibly that this and that was done, or not done, that
the Scriptures might be fulfilled, and the Lord's own lips speak
this particular truth (e.g. Matt. 26:54).

Another point has attracted the reviewer's particular attention.
On page 36 Mr. Tucker refers to the 'disciple whom Jesus loved,'
ard says, 'The way in which he describes himself does not imply
that Jesus loved John more than He loved His other disciples;
but John did seem to have a greater capacity to appreciatJ the
love of Jesus.' This statement seems to fall short of Scriptural
implications. There is interest in comparing it with what is said
in two delightful sermons of Spurgeon, the one entitled .The disciple
whom Jesus loved' and the other 'On His breast' (Nos. 1539 and
2052 in the vols. for 1880 and 1888 respectively). In them it is said,
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'John was specially loved . . . Jesus loved John most . . . I look
upon this special form of our Lord's love as one of those "best

gifts" which we are bidden earnestly to covet-but a gift most
emphatically, and not a wage or a purchasable commodity' (1880:
p.302). And again: 'Some disciples are specially loved of their
Lord. We believe in the doctrine of election, but the principle of
election goes to be carried further than some suppose. There is
an election in the midst of the election, and another within that.
The wider circle contains the inner and a still more select circlet
forms the innermost ring of all. The Lord had a people around
Him who were His disciples. Within them He had twelve. Within
twelve he had three. Within the three He had one disciple whom
He loved! . . . Why did our blessed Lord love John better than
others? I can only reply that He exercises a sovereignty of choice,
and it is not for us to ask the why and wherefore of the move-
ments of the sacred heart. Surely, nothing should be left so free
as the love of the Son of God. Let Him love whom He wills;
He has an unquestionable right to do so! (1888:pp.614-5). There
is much more to the same effect; in fact Spurgeon gives it surprising
enlargement. And the reviewer cannot but feel that in this matter
Spurgeon was right, and that the phrase used by John under the
Holy Spirit's express guidance does indicate a speciality of divine
love.

A word about figures! Mr. Tucker refers to the 120 mentioned
in Acts 1: 15 and calls them'all the disciples who were still faithful
to their Lord,' as if there were no others. May it not be that this
figure denotes only those disciples normally resident in or around
Jerusalem? (the case of Mary and the 'brethren' is clearly quite
exceptional). There must have been many more whose discipleship
was genuine and firm, who resided far from the capital city, and
who would not therefore be found there except perhaps on rare
occasions. The figure 5,000 which appear in Acts 4:4 is taken by
Mr. Tucker to indicate the addition of 5,000 over and beyond the
3,000 saved on the Day of Pentecost, but it seems rather likely that
the statement means that the 3,000 of Acts 2 grew to 5,000 as a
result of further preaching.

The reviewer is almost inclined to beg pardon of the much-
esteemed author for criticisms which might seem to amount to the
building up of a case against his book, and hastens to add that an
adverse assessment is far from his thought. The general tone of
the work is admirable. Running through each of the seven sermons
is deep conviction of the truth of the Gospel and of the saving grace
of God. Substitutionary atonement is here explained in simple and
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unmistakable terms. The sermons show how sin is judged by God
and how the sinner who repents and believes is received into the
Father's embrace and into all the blessedness of the house of
many mansions. There is nothing here of 'modern theology' with
its hesitations and aberrations, but instead lrue evangelistic teaching
without apology and without obscurity. The book deserves a wide
circulation. S. M. HoucHroN.

HIS PEOPLE (a Sermon) by William Tiptaft (1803-64). Reiner
Publications, Swengel, Pennsylvania, U.S.A. 1965.28 pp. (price
not stated).

This booklet of 28 pages (including four illustration, three of
quality) consists of.three parts: (1) a briefpoor

life of Tiptaft and of the circumstances under
them of rather
account of the
which the sermon was preached, (2) the sermon itself (text: Matt.
l:21), (3) aphorisms taken from Tiptaft's writings (6] pages).
Tiptaft, together with J. C. Philpot, seceded from the Church of
England shortly after 1830 (the story of the secession is told
in the volumes entitled 'The Seceders,' condensed recently by the
Banner of Truth Trust into a paperback of some 200 pages) and
became a sturdy nonconformist. The sermon here reprinted, with
its great stress on the sovereignty of divine grace, was preached
shortly before the break from the Church of England. The
aphorisms are equally worthy of attention, some of them being
strikins and memorable. S. M. HoucnroN.

SERMONS by the late J. C. Philpot, Vol.I. pp. 128, 10/- (post free)
from A. J. Watts, 67 Blenheim Crescent, Luton, Beds.

The name of J. C. Philpot needs no introduction to readers of
this magazine and no doubt all will welcome the re-publication
of his sermons. This first volume contains six and they constitute
a most choice selection. No one surely can read them without
profit to his soul. Philpot was a master of that manner of preaching
that has become characteristic of the denomination to which he
attached himself upon seceding from the Establishment in 1835 at
the age of 33. This reviewer took the same step almost 130 years
later at a similar age. He too found himself very much at home
among Philpot's spiritual grandchildren, who still make experi-
mental religion their chief priority both in practice and preaching.
To them this book is heartily commended. Let their ministers
strive to preach in the manner of J. C. Philpot and they will never
fail both to move their hearers' hearts and edify their souls. Let
the people-especially those who are deprived of a regular pastoral
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ministry-work their way through Philpot's printed sermons, and
they will never be without a word from the Lord. For philpot's
sermons are not long rambies along the soul's pathway through
life, they are very orderly. His text proposes to him one theme,
and to that theme he confines himself. Moreover. he does not
proceed immediately from the announcement of his text to its
experimental application. He takes time carefully to establish
his exegesis of it in the context of chapter and book. He shows
himself able to teach as well as preach-his explanation of typology
in the sermon on "Moab at ease" could not be more enlightening.
These sermons must have taken well over an hour to deliver, but
they contain no needless repetition or padding. Finally, attention
must be drawn to the merits of the style and language. Here is
dignity combined with great simplicity. There is no artificial
solemnity about Philpot's sermons-the majesty of the style is
due to their having been composed and preached in the presence of
the Lord God.

No preacher is perfect, and no colv so sacred as to be above
all criticism. It has to be said that to feed the soul on a diet of
Philpot and his particular style of preaching alone can only lead to
a lack of balance and maturity. Surely not every text was meant
in an experimental way. Surely, too, the relentless probing of the
soul every time the Word of God is preached can lead to excessive
subjectivism and even morbidity. One cannot help feeling at times
that Philpot spiritualizes what was meant literally. For example,
he interprets Ecc. 3: 3-"A time to kill, and a time to heal," etc.-
as referring exclusively to God's dealings with the soul. No other
commentator consulted by this reviewer sees it in any other than
a literal sense. Also, Philpot is guilty of disparaging doctrine.
He refers to the 'Calvinist' in such a way as to make one think
he was not one himself. Perhaps the explanation lies in the dead
orthodoxy of the preachers of his day. But the answer to this
would be, not to attack Calvinist preachers, but to bring out the
glory of the doctrines revived by the reformers in such a way that
the heart thrills at them and the soul is edified by them. There is
a sad lack, however, of doctrinal exposition in Philpot's sermons.
In short, Iet us read Philpot, but read him alongside the Reformers
the Puritans, Whitefield, Spurgeon and Dr. Martyn Lloyd-Jones.

G. E. Leur.
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THE BROTHERS
The Grevilles were a Christian couple, living in a town in the

provinces. There were two children only, both boys, brought up
with loving care by the parents. From their eariiest yeais thc
Word of God was made familiar to them; the Lord's Day was
carefully hallowed, and Family Prayer given a prominent place.
Harry and George did everything together, and were always on
the best of terms. They had good reports from school, were very
happy at home, and everybody said what a credit they were to
their up-bringing!

The lads grew up, and the time came for launching them out into
the world. Both chose a commercial career, the elder, Harry,
became a clerk in a large mercantile business in London; George,
the younger, joined a similar firm in Liverpool.

During the eleven years that followed, the progress of the boys
was remarkably alike. Both were steady and hard-working; each
won the confidence of his employer, rising to a responsible position
in the firm. Mr. and Mrs. Greville were frequently congratulated
on the way their sons were getting on; both were equally praise-
worthy in all that they did.

But though the young men were so similar in externals, there was
really a great and vital difference between them. Harry's ambition
was to become a rich man, to go on from peak to peak until he
had climbed to the highest point. George had set his affections on
things above; all his treasure was in heaven.

One day, letters from London and from Liverpool reached the
Grevilles, Harry announced that having saved "a nice little sum
through several successful speculators, he had decided that the
time had come to set up independently. Speaking of his employer,
he remarked that his "strict notions" did not suit these money-
making days; Harry was sure he could do much better on his own.
The parents rejoiced in their elder boy's success, but his letter
made them vaguely uneasy. Was he not setting his feet in slippery
places? But of course he was fully a man now, able to make his
own decisions; and his father and mother felt that all they could
do was to go on praying at home.

285
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George's letter also brought news. He explained that as his
employer's son had recently died, he had been asked to take his
place as partner. He spoke warmly of Mr. Bennett's kindness in
offering him the partnership, especially as he had only a small
sum to put into the firm, having saved very little. ..That's all
right, Greville," said Mr. Bennett; "I know better than vou think
what you have done with your money. I consider that you have
invested it safely and well-God's bank never breaks! " Georee
went on to express to his parents his thankfulness for such ui-
expected advancement; and he asked them to join him in praying
that he might be kept safely in the dangers of prosperity.

Harry now began to do increasingly well in his affairs. By hard
toil and many profitable speculations, he became a rich man.
Besides his fine house in town, he bought a splendid mansion in
the country. This he decorated and furnished in magnificent style.
With money rapidly accumulating, he bought every possible luxury
in the latest fashion, and lived sumptuously. Even now he was
not satisfied, always seeking to increase his large fortune.

Meanwhile George went on quietly. He too was doing well, but
though he lived comfortably he avoided extravagance and show.
His business flourished, and on Mr. Bennett's death it became his
own. Soon after he had succeeded to the sole ownership of the firm,
he had occasion to visit London. There he looked up his elder
brother, inviting him to come back to Liverpool with him on a
short visit.

Harry willingly complied. Gorge's firm had a very good
reputation, and Harry was curious to see whether his brother lived
in as handsome a style as he did. It was with much surprise and
not a little contempt that he saw George's home-quiet and comfort-
able with no show nor ostentation, no attempt to outdo his
neighbour. "Whatever do you do with your money, George?" asked
the elder brother. George looked amused, but did not reply. "Is this
how it goes?" said Harry. He pointed to George's name in a
subscription list for some charity. As George still only smiled, he
went on "I'm always seeing your name down for ten or twenty
guineas for one thing and another. You really are a fool, you
know! " George explained: "The fact is, instead of spending
money on myself, I lend it to the Lord! " "That's nonsense," said
Harry; "what good do you suppose that will do?" "My money
helps to spread the Gospel; it goes to feed the famine-stricken and
clothe the needy-as well as to bring the knowledge of salvation
to their souls! " "Well, I call it pure waste! Enjoy your money,
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man! spend it on yourself! " said Harry. George laughed: "I do
enjoy it with all my heart! and I can tell you its a safer way than
investing in any of your fine speculations. I never forget what my
old chief used to say "God's bank never breaks."

Harry gave up his brother as a hopeless case; it was many
years before they met again.

Some years after this meeting, a time of dreadful economic
depression set in. On every side houses of business failed; the
bankruptcy courts were crowded; all commercial firms were
aftected by the slump. The elder Greville did not escape. His
business collapsed in ruins, his fortune melted away. Out of his
vast wealth, Harry saved only a very modest sum, enough to keep
him from actual poverty.

George too was affected. The year before, he had suffered a
serious loss through the dishonesty of a confidential clerk, who
had decamped with a large sum of money. When the financial
panic came, he feared at first that he might not be able to meet it.
But God's bank never breaks! In the nick of time a letter arrived
from Australia. It was written by a man whom George had be-
friended in his youth; he had had the boy educated, and enabled
him to go out to Australia. This man wrote to say that he had
grown immensely rich, and he now sent a large draft to repay his
benefactor.

At the same time the dishonest clerk was traced in Europe,
much of the stolen money returned.

Through these unlooked for providences, George Greville passed
comfortably through the crisis which had ruined so many other
business men. Thus did the Lord honour His faithful steward: to
Him did George Greville give all the glory.

SCRIPTURE ENIGMA No. 147

The whole: "Separateth chief friends."

1. Sent by Joseph to bring Jacob to Egypt.
2. Mary's description of herself.
3. "Only evil continually."
4. Describes the mood of Cleopas and his companion,
5. Eli prayed that God would grant Hannah's
6. A friend of the world is the this of God.

Denaenrs.

7. Abigail sent David a hundred clusters of
8. Wages should be just and this.
9. How Joseph spoke to his brothers.

I
h

these.
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SOLUTION OF No. 146

The whole: Armageddon (Rev. 16: 16).

1. Abigail (I Sam.25:3).
2. Rhoda (Acts 12: l3).
3. Mincing (Isaiah 3: 16).
4. Agabus (Acts 11:28).
5. Gehazi (II Kings 4: l2).
6.  El izabeth (Luke 1:60; 9:9).
7. Doors (II Chron. 29:3).
8. Double-minded (James l: 8).
9. Oxen (I Kings 19: l9).

10. Notable (Acts 4: 16).

READ REVERENTLY

One of the main sources of power in the life of George Mueller
of Bristol, England, was his devotion to the Bible. He read it
reverently every day, and gave the follow,ing principles for reading
the Bible for personal profit:

Read regularly. Read alternately lront the OtrI und New
Testaments. Begin at the beginning of each. Mark where you leave
olJ each day. W hen you hav'e ftnished each Testament begin it again.

Read prayerfully. Seek carefully the help of the HoIy Spirit so
that he will enlighten you.

Read with meditation. Ponder the truth so that it may be applied
to your heart. Better read a little, and think much, tlrun read muclt
and think little.

Read with reference to yourself . Never read only with a view to
instructing others. Ask yourself , 

"How does this alJect me, my
faith, my life, my service?"

Read with faith. Not critically, but to discover the revealed ll/ord
of God. Rest upon God's promises, warnings and commands as of
vital importance.

Read to carry into practice. Accept God's Word as being the
revelalion of His will. He expects us to do-as well as to know.

Read it to find Christ in the whole llord of God. As He is
promised, incarnate, atoning for sin, resurrected, ever living, coming
again!
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